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    TITUS 1 (FIRST READING) (CAC 23)

    Titus 1

    CACIt is striking that the apostle of Jesus Christ is spoken of as according to the faith of Gods elect. The faith of Gods elect was looked at as a subsisting verity and the mission of Paul was in accord with it. 

    QuesWhat does he mean by Gods elect? 

    CACThere are those in this world who have a certain character by Gods calling, and a faith peculiar to themselves. They are people able to recognise what is of God. It is hinted in another passage that you cannot deceive Gods elect (Matthew 24: 24). 

    QuesIs the faith of Gods elect the system of teaching believed and received by the elect? 

    CACYes, and the apostle was conscious that there was that which would answer to his ministry; he was apostle according to the faith of Gods elect. There was a company who would answer to what he presented; he presented Jesus Christ and there were those who would appreciate it. 

    QuesIs the faith of Gods elect a kind of standard? 

    CACYes, there are two things, faith and piety. All the apostle said was in perfect keeping with divine faith and piety. 

    QuesDoes not faith involve a sovereign work of God? 

    CACYes, so it is spoken of here as the faith of Gods elect. They are not spoken of as believers, but Gods elect have a certain faith and all Paul presented was in perfect keeping with it. When the Lord presented Himself there was that in Him which was in keeping with a certain company in Israel; He was in perfect keeping with all that was in their hearts; they were His sheep. 

    RemOur great idea of election is security, but the point is that God has a definite purpose in electing certain individuals. 

    CACSo you find in many of those who came across the Lords path for blessing there was a definite thought of Christ; they were looking out for that which could only be found in the Christ of God. That shewed they had the faith of Gods elect, so the Lord could say what their faith had done; their faith had saved them. The work of God in souls becomes a test of truth too; it is amazing in connection with ministry to see there are hearts in this world prepared to receive, to value and answer to it. 

    QuesIs the apostle presenting his credentials here? 

    CACHe is shewing the character of his ministry, and he brings in these two things, the faith of Gods elect and piety. His ministry was in perfect keeping with both. Piety is the maintenance of what is due to God. 

    QuesThe result of ministry is tested by piety; does it lead to that? 

    CACThat is important. G.V.W. used to say, Do not tell me your sermons but shew me your pupils. 

    The ministry of Jesus Christ is according to faith; the elect are marked by that. You cannot put anything or anybody in place of Jesus Christ; He stands out pre-eminent in the faith of Gods elect; no substitute can be foisted on Gods elect. Then it is on the practical side that piety is to be maintained; all that is due to God in the daily life of men and women is to be maintained. The truth is according to piety. Every part of the truth is in keeping with a life that maintains all that is due to God. As the saints are maintaining piety there is power in giving forth the word. It is lack of piety that makes lack of power in the giving forth of the proclamation. 

    QuesIs the word the whole counsel of God or the gospel? 

    CACIt is the gospel, because Paul says it is manifested in the proclamation with which he was entrusted. It is the gospel that is proclaimed. While eternal life is still in this passage a matter of hope, something else has been manifested    the word. The word coming out is the present character of blessing. 

    QuesIs the thought of promise what was in Christs mind to bring in, not a promise made to any one as promises were made to Abraham? 

    CACNo, it was before the ages of time. You have the record of what transpired before the ages of time and in that way it becomes a promise. In Proverbs 8 you are carried back in a distinct way before the ages of time and there you find that men are in view for blessing, and you find that life is in view too. It shews the thought of good that was in the mind of God for men before men existed. Wisdom could say, I was daily his delight, rejoicing always before him... and my delights were with the sons of men, Proverbs 8: 30, 31. Before the ages began to run their course God had in His mind eternal life. God had in view all that would come in of sin and death, and God had engaged Himself before the evil came in to meet it and bring in infinite good. If you think of what the history of this world has been, what a comfort it is to be in hope of what is in Gods mind   eternal life. He is going to bring it in. 

    RemIt all lies entirely outside the course of this world. 

    CACYes, God is going to break in upon the course of this world, He is going to change the course of things. What a change! To set aside death and Satans power. 

    RemDeath swallowed up in victory would refer to that. 

    CACYes, it gives one a wonderful thought of God that can be received and enjoyed now. Think of what God will actually bring in; He will publicly set aside everything that has been the result of Satans power. He makes Himself known in grace as the source of good for men. While this is all after a spiritual order now, it is in keeping with what will come in in the future. Eternal life is the measure of the good, if you can speak of measure where all is measureless. It is not the heavenly side of things, but it is the good that will be brought in for men on earth in the world to come, the good that the Old Testament Scriptures speak of in such detail. 

    These are very distinctive things    the faith of Gods elect, piety, the hope of eternal life, and the gospel. They refer to a time when all is in confusion, and outwardly there is the reign of sin and death. They come in as great spiritual realities, and you can see they necessitate a moral order in the midst of confusion and degradation. The epistle is taken up with the establishment of this moral order according to God while as yet outward conditions are unchanged. We see a people redeemed from all lawlessness, living soberly, and justly, and piously in the present course of things (chapter 2: 12). In view of this the assemblies were all to be ordered, elders were to be established, and everything put in order. 

    QuesIt is interesting how the thought of a Saviour is brought in. Is the thought of salvation the first step towards the realisation of eternal life? 

    CACYes, it is deliverance from the present course of this world. 

    RemPaul wants to establish them on that step. We cannot have much appreciation of another course of things if we are still connected with the present one, so the thought of God as a Saviour is brought in in order that we might be delivered. 

    CACI suppose the hope of eternal life would have a most delivering effect; if the coming in of eternal life were in view, it would put us out of touch with the present order of things. 

    QuesIs the blessed hope the appearing? (Chapter 2: 13). 

    CACYes, eternal life will come in publicly when that glory appears. 

    RemWe used to connect the blessed hope with the rapture. 

    CACI think saints have been hindered by having so much in view the thought of going to heaven. What Scripture is so full of is what God is going to bring into this world. He is going to have a people in heaven according to His counsel of blessedness, but He will not allow the history of this world to close without an answer in blessing to every evil that the enemy brought in. God will bring in a triumphant answer so that He will be vindicated and glorified by what He does on earth. It is highly important to keep this before us. The elect belong in spirit to that order of things; they are looking for an entirely new world to come in. It is very important that christians should be in advance of the times. People sometimes think of us as behind the times, but a christian is really in advance of the times. We are awaiting the... appearing of the glory of our great God; if His glory appears it brings in every good. The coming out of His glory has an, important place in Scripture; only one scripture speaks specifically of the rapture, but a number of scriptures speak of the coming out. Then in the mean time God is vindicating Himself by the character of things that appear among His saints: that is the exercise for us. It is all very well for us to speak of God vindicating Himself in the future, but He is doing it now. His present vindication is the character of things that is maintained here. 

    QuesDo you mean, by our living soberly, righteously, 

    and piously? We either adorn the doctrine or bring dishonour on it; the character of God is at stake. 

    CACAs to the gospel we have the privilege of speaking a good word for God, but the man who does it must have practical credentials. If he is not maintaining practically what is for God there is no power. Paul desired the Thessalonians to be established in every good word and work. 

  
    TITUS 1 (SECOND READING) (CAC 23)

    Titus 1:5-16

    CACThis epistle is on much the same line as 1 Timothy. 

    QuesIn the sense of maintenance of order in the house of God? 

    CACYes, when we come to 2 Timothy we do not find just the same things, do we? There is no mention of elders or overseers in the second epistle. It is surely not that the service was to cease, but what is official is not spoken of. It is a question there of a man of God, of a bondman of the Lord, and of faithful men. But order is very important and all truth remains for our instruction, though one cannot point out official elders and overseers now. I feel that we ought to be more exercised that the grace of the office should remain with us. 

    RemBy love serve one another, Galatians 5: 13. 

    CACYes, that is what I mean. We have not much idea what a bishop is, but like everything else if we want to know what an overseer is, we must learn it in the One who is the great Shepherd of the sheep, the true Overseer, the Lord Jesus Christ. Still it is a great thing to take an interest in the saints, If any one aspires to exercise oversight, he desires a good work, 1 Timothy 3: 1. These epistles are on the lines of good works and the chief good work one could take up is the care of the saints. There is no good work so good as to minister to saints. To minister to the Lord was the best work of all. The Lord said of the woman who anointed Him, She has wrought a good work toward me, but the Lord is not here, so the only chance we have now is with the saints. 

    QuesIf one is called to serve the saints must one be prepared to be misunderstood? 

    CACWell, that might be found in the course of service. Paul could say, Through evil report and good report: as deceivers, and true. There must be a moral character. If one takes the place of caring for others, one must have cared for oneself first. Give heed to thyself, 1 Timothy 4: 16. What a word! That had to be true of an overseer; he must first take heed to himself and then to his house, and having discharged his obligations in these two spheres, he could then take care of the house of God. 

    RemThe appointment of the elders seemed apostolic. Titus was delegated by the apostle. 

    CACYes, it was apostolic and also the action of the Holy Spirit. Paul says in Acts 20, The Holy Spirit has set you as overseers. It seems to me that side of the office remains. The official side does not remain, but what the Holy Spirit does remains. If the Holy Spirit has made a man an overseer, he will be a good overseer. 

    QuesIs it on the official side that Titus gets authority and wisdom? 

    CACAuthority and wisdom went together at first, the official side and the spiritual; then I apprehend they soon got separated. Paul warns the elders on that same occasion in Acts 20, From among your own selves shall rise up men speaking perverted things. That was the separation of official from spiritual, but at the beginning what Paul did in appointing elders and what the Holy Spirit did were the same. It shews that the official side might go on and the spiritual side be lost. That was what very soon happened. The profit for us would be in being exercised that the spiritual side should be maintained. 

    QuesShould certain men with qualifications be responsible for the care of the assembly? 

    CACIt is in the interest of all of us that it should be maintained. It should be a common exercise among the saints that this character of divine care should be maintained; it is seen in the elders, in the bishops or overseers    the same persons clearly. It is a matter of general exercise, and I am ready to take my share of responsibility, for it is a great weakness at the present day that there is not more care of this character. 

    QuesDoes it really form the basis of christianity? 

    CACYes, I think practically it does. We ought all to care for one another, but there are those whom the Holy Spirit makes overseers. That word gives us a better idea than bishop. Overseer gives one the idea of a man who looks on and sees how the saints are getting on. 

    RemThey are to shepherd the church of God. 

    CACHow wonderful that this character of care is not to disappear from the earth! It is Christ in evidence among the saints. How precious! If I see a man ever so feebly caring for the saints, that is Christ; that is the Spirit of Christ, a continuation of the service of Christ among the saints. 

    QuesIt has great reward. Would it tend to keep one humble? 

    CACAn old brother once said, If you want joy, preach the gospel. If you can bear sorrow, care for the saints. If a man takes up a real care for the saints, he is committing himself to a path of exercise and sorrow. 

    RemIt is not mere authority, but we want those who have moral power to carry the consciences of saints. 

    CACThat reminds me of a case. Someone spoke to a sister and admonished her faithfully; she told a friend, who said, I think he ought to mind his own business. The sister replied, I felt he was minding his own business. She felt the moral power; it carried her conscience. Such a thing would evidence if a man was with God. He is with God as to his personal state first and then as to his household. If a man is with God as to himself and his household, it will be felt by others. It is a remarkable thing that the overseer is spoken of as Gods steward; he is really acting on behalf of God. It is a grave responsibility; it is not a place of vain-glory as it has become in the hands of men. 

    QuesAre we told to be subject to such? 

    CACIt is a privilege to be subject to one who cares for your soul. It is a beautiful character that is depicted here; it speaks of the overseer as clinging to the faithful word    a beautiful expression    that is how he is able... to encourage with sound teaching. It is only what we have got hold of for ourselves that helps others. That is what clinging to the faithful word suggests to me. 

    QuesWould guides be the same thought    those who have spoken to you the word of God? 

    CACYes, the leaders, those who shew the saints how they ought to walk; they not only tell them how to walk but they are leaders. If any man is to be a leader he requires to have more spiritual energy than the rest; he must be ahead in his spiritual exercises and energy. If a brother has got to the front and fancies he is a leader, he may presume upon it, and perhaps he has not the spiritual energy to keep ahead. If a man presumes without the spiritual energy he will sooner or later come to grief. It is like the Israelites going up to the hill presumptuously (Numbers 14); they had not the support of God. Nothing but the powerful support of God will sustain a man in the forefront of Gods testimony. 

    QuesWhat do you understand by the faithful word? 

    CACI think it is the word of christianity. It is the word that expresses the mind of God and the truth, the present grace. The true overseer clings to it; he has got hold of it for himself so he can encourage, and he can refute the gainsayers. He is clinging to the faithful word, he has grown on to it as the ivy grows on to the oak. That illustrates it. Scripture speaks of the engrafted word, but that gives the idea of the word becoming part of yourself. 

    RemThe enemy in human warfare seeks to pick off the leaders; he does not care so much for the rank and file. 

    CACYes, that is the exercise; we have need to pray much that this character of service should be raised up and maintained among the saints. Even the apostle felt his need of the prayers of the saints. 

    RemThere is a double service, to encourage and to convince the gainsayers. 

    CACYes, there must be a presentation of the truth so that such people as are spoken of in verses 10 and following are to be shown up. 

    QuesIt was not promising material to work on, was it? 

    CACHow wonderful that the grace of God and the service of Christ should come out in contrast with such material! We sometimes complain of bad material, but hardly anything could be worse than a Cretan. There is a way to deal with everything; there are certain things in view here that have to be rebuked severely. They necessitate severe measures. 

    RemThose contemplated in verses 10 and 11 are different. The first assume to teach. 

    CACThey are adversaries teaching things which ought not to be taught. The grace of God comes into a world marked by every kind of corruption and falsehood, 

    it comes in to make men sound and pure. These men were so corrupt in mind, going off on wrong lines altogether, yet we see the working of grace was to the end that they might be sound in the faith. Then in verse 15 the pure are spoken of. Gods grace comes in to such a scene of corruption and uncleanness and works so that men may be sound, and pure, and devoted to good works. 

    QuesDoes grace give a beautiful setting to what is said here of the Cretans? 

    CACIt gives a wonderful thought of christianity that it produces such a change morally. The first miracle in Acts is a man made every whit whole; that gives us the idea that God is working in grace that man may be sound. Peter says, His name has made this man strong whom ye behold and know; and the faith which is by him has given him this complete soundness in the presence of you all, Acts 3: 16. You see the grace of God; it is not that you hear of it. Barnabas saw the grace of God; he did not see it in the Bible but in the converts. Here you see a people who are always liars, evil wild beasts, lazy gluttons, that is very plain speaking, that was their natural character, yet they are to be marked by soundness, purity, good works    that is the grace of God. This becomes a testimony for God; it shews a moral character of things suited to God which takes actual form in the saints. If it did not, the world would never know anything of the grace of God. What a contrast! On the one side, the defiled and unbelieving, those who profess to know God and in works deny Him; that is man according to nature, even if he takes up the profession of godliness. On the other side, the saints characteristically are pure and clean; a new principle is working in them. The great purifying principle is the fear of God. 

    QuesThey profess to know God, but in works deny him. Do a mans works shew where he is? 

    CACThere is a very sharp contrast here to what we were looking at a few weeks back in 2 Timothy 3. There it was the value of Scripture   that the man of God may be complete, fully fitted to every good work; here people are found worthless as to every good work. 

    QuesThere was still authority then for putting away evil doers; it is different from our day, when we have to separate from them. How would that affect the overseers work or sphere of service? Take a place where the saints are divided in separate companies, would the overseer care for the souls of all christians? 

    CACI should suppose the overseers desire would not be limited in any way but his practical access might be. 

    QuesDoes the principle of putting away remain? 

    CACThe principles of the assembly remain, but we cannot take up the position of being the assembly today. The principle of service would be that it had all saints in view. A true overseer would be interested in every saint of God; he could not help it if the Holy Spirit had made him an overseer. 

    QuesThe overseers work is likened to shepherding; is it more active for the weak and wandering than for those going right? 

    CACThat is where exercise and sorrow come in if one has to do with unruly sheep. It is beautiful that Peter says, Ye were going astray as sheep; it is in that connection that he speaks of an overseer. How it brings out the care of the Shepherd! He cares for straying sheep; He goes after that which was lost till He find it. The principle of care must be over the whole flock of God; therefore you could not have an overseer in a sect. People make elders in one little chapel. If we get sectarian we get practically straitened in our affections and service. 

    QuesIs there not a danger of our failing in our responsibility to the whole church of God, as if we had no responsibility to other christians? 

    CACI think there is very great danger of that; the very principle of separation tends to that. 

    RemOne gets into difficulties practically. 

    CACWell, one gets into exercise. It is a great thing to watch for the souls of the saints; we are shut off from a great many, but then the Lord can give us access to them. If one comes in contact with saints it is a great exercise to have a morsel of food for them even if it is only three or four words. I am afraid the saints generally, when they meet, do not minister food to one another. 

  
    CHRISTIANS AS IN THE LINE OF GODS WAYS UPON EARTH (FER 16)

    Titus 1 and 2

    FERThese epistles do not take us to heaven. They seem to present things on the line of Gods ways down here. I think it is very important to see that there is a certain line of divine ways down here upon earth  the heavenly calling and the being taken to heaven is another thing. Hence you get the appearing of the Lord brought out in this epistle and in 2 Timothy, and certain things are connected with it  awaiting the blessed hope and appearing of the glory of our great God and Saviour Jesus Christ. In regard to christians too, you get the expression that he might ... purify unto himself a peculiar people, zealous for good works. So that it is evident they are viewed on the line of Gods ways on earth. 

    DLHI suppose the thought is that there should be a people morally suitable to God in this world? 

    FERI think so. Christianity fills up the interval  the Jew being set aside for the time. The church in that sense comes in as a peculiar people, zealous for good works. That would not have reference to heaven, but to a people here upon earth. It does not quite do to overlook that line. The thought of the heavenly calling might be taken up so exclusively as to shut out all else, but scripture presents another side, viewing christians as in the line of Gods ways upon earth, and I have no doubt that it is in that connection that the thought of eternal life comes in. 

    QuesIs it the house of God aspect of things that you refer to? 

    FERWell, it is not exactly that  I think it is a peculiar people. 

    BIs that the idea in Matthew 21: 43: The kingdom of God shall be taken from you, and given to a nation bringing forth the fruits thereof? 

    FERQuite so. 

    DLHWould you say a little more about eternal life coming out in that connection? 

    FEREternal life evidently is the issue of Gods ways upon earth and therefore you get faith, piety, and all that sort of thing coming in in the beginning of the epistle. It is all looking on to the end and issue of divine ways here upon earth. So in chapter 2 you get, awaiting the blessed hope and appearing of the glory. 

    ERWhat is the blessed hope? 

    FERIt is the blessed hope of the glory. We rejoice in hope of the glory of God. 

    ERNot exactly what we speak of as the rapture? 

    FERNo, that is not the thought. 

    ERNot the blessed hope? 

    FERNo, it is the blessed hope and appearing of the glory. 

    DLHI suppose that refers to the establishment of Gods rights here upon earth? 

    FERYes, I think so. 

    QuesWhy is God spoken of as the Saviour almost in every chapter? 

    FERBecause he is the Saviour God to man. God has come out in the right of redemption and every liability has been discharged  hence He has come out as a Saviour God to man. 

    HCAIs not the thought that God comes forward to deliver man from all the pressure he was under? 

    FERI think salvation is brought to man. Righteousness and salvation have been brought to men in Christ, and are available to every man. It only remains for every man to acknowledge Christ. 

    HCAGod has taken that attitude of Saviour? 

    FERI think so but it is all consequent upon the introduction of Christ. Men have got a Head. 

    DLHI think the importance of that is very great. 

    FERIt is. It is the position, the situation, and if it is not understood, people do not understand anything. 

    ERIn hope of eternal life  is that the anticipation of the blessing? 

    FERI think it is the end and issue of divine ways here upon earth, and all that has come in in christianity is really in hope of that. 

    QuesWould you say eternal life always stands in that connection? 

    FERYes, I think so. 

    DLHThen that was Gods thought for man before the world was? 

    FERYes, just as Gods thought for man was Christ, before ever the world. The embodiment of Gods thought for man was Christ  not the first, but the second Man. The natural came first, but the spiritual was Gods thought. 

    DLHIt is a very great comfort to know that, when we see all the ruin and wreck and dishonour to God that has come in. 

    FERMr. Darby said, Adam was the first man historically, but really Christ was the Man of Gods counsel. Therefore you get everything in Christ  righteousness, salvation, eternal life, sonship. 

    JMcKAnd the grace of God is as wide as the ruin? 

    FERI think so. 

    JMcKA grand gospel to preach. 

    FERYes, it brings salvation to all men  it is the character of it. 

    QuesThen all the exercises that christians have to go through at the present day are in relation to the coming of that Man into the scene? 

    FERYes; because it goes on to say, In hope of eternal life ... manifested his word through preaching (chapter 1, verses 2 and 3). So that you come into the light of it all now. It is not that you have come into the thing exactly  that is not the idea, but it is that God has made manifest His counsel by preaching. It is all brought to light in the doctrine of the epistle. We get everything at the present time according to the verse of a very well-known hymn, 

    That gives us now as heavenly light, 
What soon shall be our part. (64:6)
 

    God has made manifest His word. 

    QuesIs not a great deal of New Testament scripture written to indicate a course upon earth? 

    FERExactly, I quite agree  for a people whose inheritance is not earth, yet after all God is glorified in that people down here  A peculiar people, zealous for good works. I fancy that is the divine thought. 

    FKWhat is the force of the promise? 

    FERGod engaged Himself to it. I think all our ways and conduct ought to be in the light of that in the detail of life, of what God is going to bring here upon earth. 

    FKWill eternal life be known here upon earth by and by? 

    FERQuite so  when the ways of God come to an issue, and God brings out the result to His glory. We have the light of it now, and our ways ought to correspond to that light. I think the great need is to know how to fill up the interval here. The church is left here for that purpose  to fill up the interval without having any portion here upon earth. 

    QuesWould not the house of God aspect of the church come in in that way? 

    FERI think it would. Of course, everything depends in a kind of way upon the presence of the Spirit. There is no heavenly light apart from the Spirit. 

    QuesIs there a different aspect in Titus from what you get in Timothy? 

    FERI think 2 Timothy takes up more the subjective side, and Titus the objective. In the former it is more life in Christ Jesus, but in the latter it is in hope of eternal life. Life in Christ Jesus is more a subjective thought; on the other hand eternal life is really the end and issue of divine ways and therefore is an objective thought  it is external to us in a kind of way. 

    PHow will eternal life affect the earth? 

    FERAll the world will be brought under the influence of Christ. The earth has been affected by three things: darkness, hatred and lawlessness. They are the three principles which have come in, and by which men have been affected. Well, I think the coming of the Lord, the bringing in of eternal life, brings in righteousness, love and light, and just as the world has been affected by darkness, hatred and lawlessness, so in the coming of the Lord, the earth will be affected by what He brings in. 

    DLHThen eternal life is positive in that way, but the introduction of it really does set you free? 

    FERYes. 

    HCAAre not saints viewed as already here in that association  as in connection with what God is presently going to bring in? 

    FERI think John gives a present application to it and we come into it morally now; but what I have spoken of is what God is going to establish in a public way. 

    QuesThat is what you call the issue? 

    FERYes. I think it is a very poor heart that cannot rejoice in the issue that God is going to bring about. It would be an awful dishonour to God to entertain such a thought as God being unable to bring about anything better than is now. 

    FKHere the earthly side of eternal life is more looked at? 

    FERThere never was any heavenly side of it. It is heavenly influence on what is upon earth. 

    JNWhen do we get eternal life? 

    FERWhen you enter into it. 

    J.N. When is that? 

    FERI cannot say. 

    JNWould you say there is no eternal life in heaven? 

    FERI do not think you can speak in that way. It is an expression which has its application to earth. The first three New Testament writers, Matthew, Mark and Luke connect it with the coming age, but John gives to it the present application. He ignores all past dispensations and brings in something new and heavenly, and in the light of what John brings in, eternal life comes into view. You must have the fulness of enjoyment in heaven, if it is entered into here. Now, ye abide in Christ, but then, instead of abiding in Christ we are going to reign with Christ. Eternal life is external. The joy of the christians heart is not the idea of eternal life  that is part of his state. 

    DLHI suppose that is connected with the kingdom of God? 

    FERWell, it is an effect of it. I think there is a great deal of difference between abiding in Christ and reigning with Christ. If we suffer, we shall also reign with Him, and reign in life. That is a different thing from abiding in Christ. What marks the present time is abiding in Christ, in a coming day we shall reign with Him  that certainly is a difference. Then there is the responsibility to love one another. I think the church in a kind of way will give the impetus to the universe. God could set forth in the church the riches of His grace in His kindness toward us in Christ Jesus. 

    PRNWhat would be the thought of reigning in life by the one Jesus Christ? 

    FERChrist coming in brings life in. He comes in as life, but then our portion is to reign in life  they which receive abundance of grace and of the gift of righteousness, shall reign in life by the one Jesus Christ. 

    DLHI suppose there would be no need for any word about abiding in Christ if there was not some other element to which we are liable to be subject? 

    FERNo. We are in the kingdom now, and a very necessary thing we should be so  otherwise we are lawless. But then, it is your Fathers good pleasure to give you the kingdom  we come under the influence of Christ now. It will be a different thing in heaven; the whole universe will come under the influence of the church. I think we fail to see the great place the church has in regard to the world to come  the nations walk in the light of it, and bring their glory and honour into it. 

    DLRAt the present time the moral features of Christ should be expressed in the church? 

    FERThat is a question of state. I quite admit that properly speaking it should be not I but Christ liveth in me, but that is not a question of eternal life but of state. 

    QuesIf that state were there would it be a manifestation of life? 

    FERYes. You are alive, but then you are dependent upon the sun, the atmosphere, and light  you cannot live independent of conditions. All creatures live dependent upon conditions. The only One that is independent of conditions is God. He has life in Himself and so Christ has got life in Himself. 

    QuesThen the life and conditions are inseparable? 

    FERYes; you are alive, but then eternal life is dependent upon conditions. 

    DLHThis is life eternal that they might know Thee, the only true God and Jesus Christ whom Thou has sent  you get the conditions there? 

    FERYes. You grasp the conditions and in those conditions you expand. The conditions are healthy and wholesome and in them you grow, just as a child exists and grows in certain wholesome conditions. 

    QuesWhen the christians conditions are changed, whatever may be in glory  you would not speak of that as eternal life? 

    FERI think the conditions of eternal life always abide  they are eternal. 

    DLHI suppose it is true that the great point in scripture is the world to come, whereas the eternal condition is not much spoken of? 

    FERWhy do you call it eternal condition? But what is beyond? How many verses speak of what is beyond? I have not found more than six. 

    FKWould you mind stating one or two of them? 

    FERThere is an allusion to it in Isaiah, in 2 Peter and four verses about it in Revelation. 

    QuesWhat about the first eight verses Revelation 21? 

    FERThey give you the heavenly state. 

    QuesThat will be eternal, will it not? 

    FERNo, not yet. He is giving you a description of the heavenly state, not of the eternal state  then, as a matter of fact, I counted those verses in, and there are only about four. 

    QuesIs it not alluded to in Corinthians? 

    FERGod being all in all? Yes, that is seven verses. The appearing in glory Titus 2: 13 is in connection with the age to come. 

    DLHThere must have been something a little amiss in the way things have been looked at, because most people have been excessively anxious to be able to clearly define the eternal state of things. 

    FERI very much doubt if we are competent to enter into it at all. God has been pleased to bring before us the complete unveiling of things, but at the same time I very much doubt our capability to enter into things beyond the world to come. On the other hand, the Spirit of God, the Lord said, shall glorify me for He shall receive of mine and shall announce it to you. I think the Spirit of God really gives us understanding in regard of the world to come. 

    LRDoes not that word give you an idea  God being all in all? 

    FERYes; it does give you an idea. You can accept the statement, but can hardly enter into it. I think you can enter into the world to come, Hebrews 12, but I very much doubt our capability for what is beyond. 

    QuesWhat is the kingdom not to be shaken at the end of Hebrews 12? 

    FERThat is what we receive  an immovable kingdom; that is the kingdom of Christ. 

    DLHIt is present in a way. 

    FERYes. 

    RWhat is the everlasting kingdom of the Lord Jesus Christ? 

    FERWell, it is everlasting  it is not set aside. 

    DLRThen would you just say a word as to why the world to come is the prominent thing? 

    FERBecause I think you have got a world, built up in the providence of God, which is Babylonish. It is all Babylonish  the church is Babylonish and I want to see a world that is built up in the light of God. That is what the world to come is; and the light of God is a very different thing to what is built up in the providence of God. The harlot is professed to rule over the kings of the earth  the heavenly city is going to rule. Influence which God brings in in Christ will be what God has brought in now. He will bring in light, an atmosphere, influence and rule. 

    HCAThe whole point is what you started with  it is that we might fill up the interval. 

    FERYes and so Johns writings are all to the same point. He gives a present application to things and concerns himself very little about past dispensations, and brings in the living bread come down from heaven  Christ, the heavenly Man, and shows Christ as Man in relation to the world. 

    QuesWhat are the eternal things spoken of in 2 Corinthians 4? 

    FERThe things which are unseen yet  when God comes out. They are not set aside like temporal things. We ought to be in the second chapter of Titus  living here soberly, and justly, and piously in the present course of things awaiting the blessed hope and appearing of the glory of our great God and Saviour Jesus Christ. 

    BAnd that is the manifestation of eternal life now, is it not? 

    FERI would not quite say that. 

    B. The maintenance of it? 

    FERYes. The apostle apprehended the line and the end of divine ways and he was an apostle on that line. 

    HCAHe is looking rather at eternal life as the climax? 

    FERYes, as a climax of divine ways  Sin has reigned in the power of death, so also grace might reign through righteousness to eternal life (Romans 5: 21)  it is the issue but then I have no doubt whatever it is the glory of God. That is when God shines out publicly in effulgence-it is that which brings eternal life in. 

    QuesDoes John connect eternal life with dispensation? 

    FERNot exactly  he brings in the present. 

    RemIt is the promise which He has promised us, life eternal. 

    FERBut then he gives it its present application. John disregards dispensation, because he brings in what is from heaven. He brings Christ in not in connection with eternity, but in connection with man in the world down here. 

    HCAIn Him was life. 

    FERYes; and the life was the light of men. So too, God so loved the world. If eternal life was the expression of Gods love to the world, it is that eternal life is to be enjoyed in the world. 

    RemWhen love was made known, life was made known. 

    FERYes. 

    HCAThat would be a very wonderful way to fill up the interval. 

    FERI think so. It is in this epistle that you are to be living soberly, righteously and piously  what you may call piety. 

  
    PROMISE OF LIFE (JND 21)

    Titus 1

    It is at the beginning of this chapter that the Spirit of God marks with an especial character that on which I desire to speak  the eternal thought of God towards us which we find in verses 2, 3. Evil had come in, the Spirit takes notice of it, and the effect in a most remarkable way is to throw us back on the whole mind and thought of God from the beginning. As evil progresses and corruption comes in, the apostle turns back to the origin of all, and coming from the divine nature itself (and all that could meet the evil, and convey us on, must come from that); that is, the eternal life which God who cannot lie promised before the ages of time; that which was in the mind of God as to the thing itself before the foundation of the world; that which God had in His mind, the counsel of God for us, before itself was created. It just shews us what we are, and what man is, with and apart from that eternal life. 

    In Ephesians we find it in connection with Christ (chapter 3: 3-7): a mystery hidden through all ages in God until Christ was raised up as Head of the body, the bride. It is not on this I would dwell. I am not going to speak about the church, but would turn back to what the life is and would dwell on this thought, the promise of life in the mind of God before the world began. Before that, I say, this life existed in a Person, Christ, the One who was in the beginning with God and was God; that is the Christ with whom my life is hidden with the Father. Being in Himself life, He came into the world as the life and manifested the life. The thing was embodied in the Person of the Lord as Man, and there it was, the life of man, not of angels: that which was specially Gods divine thought towards man is shewn out when Christ becomes Man, and this life is communicated to us, the instrument used being the preached word of truth. This divine life had been manifested here in a man  the Lord Jesus. He having given it to us, it is now manifested in our bodies. It has the character of godliness in its manifestation. It tells you what you are. It is in a poor vessel and where there is a wretched will, but it tells you what you are and what the world is; it throws out an additional light to shew what man is, as a creature totally departed from God. 

    Morally speaking, the world has grown up in departure from God: that is, this world we live in  all that we see around  has sprung up from the creature having got away from God, but the life we have existed before the creation of the world, and this portion of Scripture is very full of the simple, quiet blessedness of what that life is, practically manifested and given in Christ. A great deal of evil had come in. Satan was corrupting the truth by the wild reasoning of mans mind. The apostle specially warns Timothy and Titus, and throws them back, not on common Christian profession, but on the faith of Gods elect, the acknowledging the truth which is after godliness. They were to be as those who knew what were the thoughts and mind of God and were cast on Him. If I have got divine teaching, I can say, I know the Shepherds voice, and if it is not His, I shall know that too. The truth which is after godliness is not only acknowledged, but is marked and stamped as of God by a man living to and for God. Godliness is what a man would do if instigated by God; and what a man would not do if God were close by him, it is clear, would certainly not be for God. A man daily taught by the knowledge of God how to be living for God would do everything to manifest the ways of godliness, knowing those ways because of knowing God. I speak not of doing right instead of wrong or of conscientiousness. A believer clearly ought to be righteous with regard to others; but I speak of godliness. You never can be for God without knowing what God is. I cannot walk worthy of God if I do not know Him. I cannot walk with God without that, though I may walk uprightly with man. Here it is walking worthy of God, the loins being girded (affections tucked up). This applies to all revealed to us in Christ. A believer, as to his motives and life, has Christs mind revealed to him, to shew him how to guide himself through all circumstances. Christ was always Himself, never guided by circumstances. Sorrow could draw out His heart in divine love, but in motives and all circumstances He was always Himself (perfect, of course). It is the mind of Christ that believers are to have. 

    What a wonderful place we have got! Only as we are taught of God can we get hold of this, that is, the hope of eternal life promised by God before the world began, mark that; for as to the Adam life, it never could be that, but a divine life in those who are saved, a life for heaven; we have got it now, and we shall be there on account of it; there will be its full manifestation, everything there, every word, and all praise will be according to the presence of God; as participators of the divine nature we shall be in fullest blessedness, there where nothing inconsistent with the divine nature can exist, but everything will be in accordance with that life and ourselves as possessors of it in the highest and most blessed perfection. We belong to that place now, whilst our bodies are down here; the life we have got came down from thence, and has its only full sphere of blessing there. 

    The promise of God before the world began, this life was in the mind of God for us before ever the world existed. I do not speak now of predestination, but of the thing itself in the mind of God, before ever the world existed. If we turn to 1 John 1, we see how this life came down (verse 1-3)  What our hands have handled, of the Word of life. It is a real man. The life which was with the Father was manifested down here in the Person of Christ. In many you will find great vagueness of thought in connection with this life. It is Christ Himself. When he who is our life, etc. Before He speaks of the communication of life, He speaks of its manifestation. John could see what it was down here, amongst friends and enemies; he says, We have looked upon, and our hands, etc. The life which was with the Father is the life promised before the world began. I get what it is perfectly displayed. I see this life in One who, in due time, fully manifested it as man. The second Adam is the Man in whom its perfection is seen; a Man in this world, in all points tempted like us; a perfect Man, without sin, walking in the world in meekness and holiness, a pattern set before us to follow. 

    2 Timothy 1: 9 shews the way it was given us in Christ. God connects the two things here: saved by Christ according to His own purpose and grace given us in Him before the world began. In this life we see a thing that has its display in heaven. We have got it now, and in a place where it is hindered. It leads my thoughts and feelings to be ever in heaven, where it is as before the world began. Though displayed in all perfection down here by Him who has abolished death, and has brought life and immortality to light, the life was in heaven before it was manifested here. Wonderful truth! 

    For in the power of this life Christ has gone through death and annulled it. Death is an abolished thing for saints. It takes us out of all the misery of the first Adam. It was not so with saints in the Old Testament; they could not say, Absent from the body, present with the Lord. It was all death to them. Elijah was taken away for a testimony without passing through death, but Christ passed through it and annulled it rose and went up to heaven, and life and immortality are thus brought to light. Turn to John 1: 1, In him was life. You never could say that of a saint. God gave us to have that life in His Son; if in ourselves we might lose it, but if He is my life, I cannot. He that hath the Son hath life. 

    He is the life and light of men, not of angels. This is an unutterably humbling truth for us. If God was exercising life-giving power, it was to be manifested in a man, and therefore the Son of His love becomes man. God displayed it by the incarnation of the Word  the eternal Son. He was given in promise to us before the world existed; and He came into the world personally. The Word, made flesh, dwelt among men in all the circumstances in which we walk. He goes down into the death of the first Adam, and abolishes death brings life and incorruptibility to light, and goes up to the right hand of God, as the display of this life in a man up there, What a thought! That eternal life in this world  a man, a poor man, a carpenter, one who had not where to lay His head. The life, promised before the world began, now has been made manifest by the appearing of our Saviour Jesus Christ, and in due time manifested to those who believe, through preaching. Christ Himself is the great firstfruits of the life that we, as saved ones, have in Him  He the firstfruits of the great harvest of God. I repeat, this life, given in promise before the world was, was manifested by the Christ, who in the power of it passed through death; and in heaven it is now manifested in the risen Man Christ Jesus, while down here it is manifested in those who believe through preaching. 

    That is how we get it. It is preached in the world now and what does the world make of it? That is the solemn thing for your consciences. If we take the world, we get not the second Adam but the first. Turn back to the garden of Eden, and you get the clue to the present state of the world and how it began. Man, created in responsibility to keep his first estate, was commanded not to eat the fruit of a certain tree; he eats it, doing his own will, and is cast out of paradise; and the world begins where paradise ends; and that is the world we live in, only it is a thousand times worse, because it has rejected Christ. Yes! the world around us sprang up when man was driven from paradise; a man, in a state of responsibility, departed from God, made the world what it is; and what a world! Solemn as is the responsibility of man in it, for us who have life it is only by the bye; true, we have to go through it, but it has nothing to do with the eternal life we have except as being the place where the eternal life has been manifested and brought to us. I would ask, What is man, departed from God, about? Making the world a scene of delights for himself by cultivating the arts and sciences. (You will find amongst the heathen the most beautiful exhibition of the arts and sciences.) I repeat man is making a scene for developing and displaying faculties that have nothing to do with God (the best as well as the worst have nothing to do with Him). Well, it is in this world that the eternal life has been and is manifested now. Is it by first mending and reforming man, by setting the world right, that God gives eternal life? Is life to be got by reforming the world, by modifying the evil of the ways and the tastes of man away from God, by improving man first without God? 

    What is man? A responsible being that has never been lost? A responsible being, I repeat, away from God, and in departure from God, he has built up for himself a world without God. Bring God into all the fine things that man is doing, and what would be the effect? Most of us know it as a matter of fact, that this world, with all its pleasures, and things delightful to the flesh, does not let God in, nor Christ, who is the eternal life; and I get it as a thing that comes in between. Eternal life has come down here, and I have it in a world that has all its life from the first man; in a world entirely departed and alienated from God; a world that had its origin in man having been turned out of paradise; a world that when Christ, in divine beauty and grace, was in it, spat in His face and turned Him out. That is the world I am in now. 

    But where does my heart go to out of the world? To that blessed life I have in Christ. I may have got it but yesterday, but the thing I have received was up there for me before the foundation of the world. I have got Christ as my life  the life I live is by faith of the Son of God; and it was in Gods mind to give me this life before the world was. He that hath the Son hath life  a life not of man at all; and having got it I am to shew what is the effect of it, and from whence I got it. What is the life I got from the first Adam? All sin; if put under law, not subject to it; a life with lusts and a will of its own. I judge it altogether. When Christ was here, the tree being bad, had judgment pronounced against it. The flesh is a judged thing: I find only sin and condemnation in connection with it, but I get God dealing with this sin in the flesh  What the law could not do, in that it was weak through the flesh, God sending his own Son in the likeness of sinful flesh, and for sin, condemned sin in the flesh: that the righteousness of the law might be fulfilled in us, who walk not after the flesh, but after the Spirit. 

    Mark, it is not only sins remitted but sin condemned. Oh! I say, sin is in the flesh, I have got it, and I hate it. It is lusting in me, making me dislike what Christ likes whilst my heart is set on Christ. But I find God has dealt in judgment with it, and put it away on the cross. He condemned it where it was put away, and that is where I find I am. I have sin, but I am not to be judged for it  Christ was made sin for me, etc. He, in grace, has taken it. My soul in the power of this truth gets perfect peace. I have no more conscience of sins; I am no longer dreading Gods judgment because I am forgiven: all has merged into the deliverance Christ has given. I have perfect liberty; sin has not dominion. I judge this flesh of mine and all its lusts and will entirely, because it is a judged thing  I am crucified with Christ. I stand in a new condition. I have eternal life in me, Christ being my life; I have liberty and joy, by His going through death. I have died and am risen with Him. This is where I am brought. 

    I have not only a life of him that departed from God, but as a believer the life of Him who came into the place where I was away from God, to bring me back to God. I belong to Him  I am risen with Him, where the eternal life is to be displayed. In spirit I am up there now, whilst in the body waiting for Him to come. I am in a world that is merely by the bye to me, only a thing I have to pass through  not of it, even as Christ was not. He passed through it, and left us an example that we should follow, walking in His footsteps. I am to reckon myself dead. As we have borne the image of the earthy, even so, etc. A believer does not belong to the first Adam, but to the Second. The life of Christ is his, and that is all he owns as his life  that life so blessed, so divine, that the world would not have it, and shrunk from it because it was so perfect, and God took it up and put it on His throne as the only place fitted for it. 

    Christ down here displayed everything that characterises this life. I should like to mark one or two traits of it: one is that quiet confidence with God that springs from, and is the fruit of, divine love, that which can trust God and is capable of enjoying blessed communion with God, enabling one through all things and circumstances here to walk on confiding in God. One could not have had that confidence if Christ had not died to put away sin and brought me into relationship with God. Having a purged conscience, I can delight in God, and as regards my walk through this world, Christ is my life, my all. I am consciously dependent on Him. As we pass on through the world we have to overcome. How? This is the victory that overcometh the world, even our faith. Life has this especial character. It avoids evil and walks in grace through the world. If I have the life of Christ, I am to walk down here as He walked, in practical life, Always bearing about in the body the dying of the Lord, etc., with the consciousness that it came from God, promised before the world was. 

    We shall most surely find defectiveness in this from not having self judged and the spirit free to enjoy Christ. We have to watch that things of this world do not narrow up the life that is to be made manifest. Do we not continually find that we get under the power of circumstances, by which the heart is often narrowed? How often we have to say, I did not think of that at the right moment! But if always bearing about the dying of the Lord, it would be always easy to manifest His life. If the heart be full of Christ, it will be always ready for Christ. The tendency of saints is to have the heart narrowed up  never ready for God and their neighbour. It would not be so if we could only get the heart exercised under a deep consciousness of what the life we have got is, and what the world is, what a poor little wretched thing it is. Having hearts exercised to discern good and evil whilst down here, we should pass through this world as pilgrims and strangers, having cleansed consciences able to judge the flesh as being only the old thing. Life being given, the world (grown up from man rejecting God) is the place where this life is to be exercised, and we get various exercises. See what Paul passed through, We who live are always delivered unto death, etc. He gloried in tribulation and in infirmities if only the life might be manifested. I desire that your hearts should get hold of what this eternal life is, so to live in the power of it, that you should see how it came into the world, revealed in Christ. 

    Seeing all its blessedness and beauty in Christ, the heart clings round it. In Him the life was the light of men. What a thing  in the place where Satan rules to have Gods own life given to us in His Son, and that we live in Christ only, but ever remember that this life has no affinity with the world! We have to manifest the light of life in the midst of the world that will not have Christ; and, alas! how constantly everything tends to make us live by sight instead of by faith! But whatever we fail in we shall certainly find that God has given us everything in Christ. 

    Oh, may He give us to know more and more what that eternal life is which was promised in Him before the world began. 

  
    LOCAL ASSEMBLY ADMINISTRATION (JT 43)

    1 Corinthians 1:1 - 3, 1 Corinthians 3:16, 1 Corinthians 12:24 - 27; Titus 1:5

    JTGod seems to be constantly bringing before us these epistles to Corinth, dealing with the economy set up at Pentecost, but more particularly as ordered under the ministry of Paul, who is said to have had the ministry of the assembly, the mystery. I thought it would be helpful to look a little at this first epistle from that point of view. The saints are first addressed as the assembly of God which is in Corinth  and these other scriptures point to local provision in the Spirit, rendering the local assembly, as it were, self-sufficient within its own boundary, whilst fully owning the general position. We find in chapter 12 that God has set in the assembly  the assembly as a whole  the gifts. But these scriptures that speak not of the whole idea but of a characteristic local idea, such as temple and body of Christ, are intended as the furnishing for the local assembly in the city. As to the first, we need never be at a loss to recognise the temple, the Spirit of God being with us; and secondly, the body works in relation to that: our relations to one another in the city are bodywise; in all that is done we recognise each other in this relation in love. The passage read in Titus shows how the government of a local company is provided for in elders. Elders are, however, not mentioned in the epistles to Corinth: the responsibility of government seems to rest in the word assembly. Authority is there; conditions being low, all are responsible, and clericalism setting in, the idea of eldership (the word at least) is omitted, so as to throw the responsibility of government upon all. Even as regards temporal matters, the one least esteemed in the assembly is supposed to be able to adjudicate in these. So that all are called into the matter of government in Corinth, and we can see how it is workable because of the presence of the Spirit in the temple and in the body. 

    ANDoes the thought of the temple imply that there is light for any question that might arise? 

    JTYes; the Spirit of God speaks. We have ample testimony to this in Pauls remark that the Holy Spirit testified to him in every city, that bonds and afflictions awaited him at Jerusalem; the conditions were such in the assemblies referred to that the Spirit could so speak to His servant. 

    ANThe thought of the body would be in our relations with one another? 

    JTYes. It is the delicate, feeling side of the position, and calls for the greatest mutual consideration. 

    FMIn what way do we get the gain of the assembly as together? 

    JTThe fact is stated, Know ye not that ye are the temple of God ... ? In spite of the dislocated state at Corinth they were regarded as that  not ye should be, but ye are. It is the abstract idea. It has great power as we receive it, working out in the way we sit together and make room for the Spirit. 

    FMWould a meeting of this character indicate that? 

    JTIt works out that way; we should certainly expect it to work, the Spirit of God being owned locally. It is what the saints in the city are, and as owned we may expect it to be workable. Light comes in, I think, on any matter. We read how when matters arose of old  the man who was found gathering sticks, also the man who blasphemed the Name  Israel did not know what to do, and they made enquiry of Jehovah and He made His mind known. To enquire in his temple, (Psalm 27:4) David says. The temple of God is holy, hence the state of the brethren is involved. 

    ANYou mean that light would not be given apart from suitable moral conditions. 

    JTI think in a general way that is how the truth stands. The Lord comes in often and gives a word through a visitor. But the temple of God is holy; the state being right, we may expect the mind of God in all matters. 

    ANIt is a remarkable thing that a local company can count upon light whatever the exercise might be  that is the thought of the temple? 

    JTYes, and acknowledging the full thought in the city  the assembly. Not that it may not come into a subdivision, as in our ordinary meetings, but where light is specially needed, the assembly in the place is to be recognised. That is what is in mind. Ye are the temple of God. They had that character, and it brings out the necessity for the practical working out of the whole assembly in the place. The truth of the body follows upon that; it is one idea in each case. The body of Christ in general is all the saints on earth, but the passage read in chapter 12 is local. All the saints are regarded as in it, and it should be workable. But it can only be workable as we recognise the truth or fact of it and move together accordingly. 

    AMHHas it not been said that the temple puts man out and the body brings Christ in? So unless every element in the temple is free in operation we shall get human thoughts. 

    JTQuite. Human thoughts are what is interfering in the working of the assembly  innovations. What seems to be wise and practical is very often proved to be mere human thought. Hence the importance of the temple  the temple makes very fine distinctions. 

    JMcBIs this seen in the care meeting, or in the whole assembly come together? 

    JTThe temple contemplates the whole assembly  brothers and sisters as well  ye. What have you in mind in connection with the care meeting? 

    JMcBOne feels that what you have been calling attention to is a very great necessity in the care meeting. 

    JTThe Lord would help us, but He would not honour the care meeting as He honours the assembly. He has a great regard for the thought of the assembly. The care meeting has no official status at all, save in the sense that it is tentative, leading to the assembly. In the multitude of counsellors there is safety (Proverbs 11:14) enters into it; also the apostles and elders came together for to consider of this matter (Acts 15:6). It is a tentative thing, leading up to the assembly, as I said. It was to consider the matter. It is in the assembly as such that we may expect the Spirit to speak. 

    JC-SYou connect the oracles of God with the assembly in a city? 

    JTQuite so. If any man speak, let him speak as the oracles of God (1 Peter 4:11). It is not that everything he says is to be accepted as authoritative, but he has that in mind. He speaks in that way, he is not careless. The assembly is not a debating society. As assured that he has a word from God, one speaks with authority. Asking a question is a different matter, but if one has the sense of divine help, he will have moral authority. 

    HH-sAre we to understand that in our divisional meetings we may get a certain amount of light, but when we all come together in one place we should get greater light? 

    JTThat is what is in mind. God is stressing in these epistles what He has in Corinth. It is like the hill of God, 1 Samuel 10. Saul was to move on from a certain point to the hill of God, where he would find a company of prophets prophesying. That is a great thought. They would be doing it, and he was to do it too. Prophesying works out really in the idea of the assembly, it is the Spirit of God speaking, giving the mind of God. That is when the whole assembly is said to come together in one place. It is not merely the character of the thing, as when ye come together in assembly (1 Corinthians 11:18)  there is no article in that verse. 

    JDIn 1 Samuel 10 they were coming down, indicating that they had been up, and had been in the presence of God, emphasising what you were saying as to the state. There was right state there, was there not? 

    JTIt is said first that some were going up to the house  that is the order (1 Samuel 10:3). Those that are going up to God are caring for souls, so the thought of care enters into it. They asked for Sauls welfare. He needs something, and they give it to him  with discrimination. They do not give him everything they have; they give what is needed. That is a good thought, bearing on what we are saying. 

    ANYou spoke first of some going up to God, and then asking after Sauls welfare. How would you give that a present application? 

    JTIf we have God before us  and this epistle stresses that, it is a question of Gods assembly  we shall certainly care for His people. 

    ANI was thinking of what our brother referred to, its bearing on the care meeting. 

    JTIf the care meeting means anything it is care, it is a good word, a word used in regard of elders. It means looking after the welfare of the saints and furnishing what they need, nor merely talking over things. Saul would need food, and they gave him two loaves of bread. 

    ANIn talking over things in a care meeting it is deliberation, but is it decision? Or does that rest with the assembly? 

    JTI do not understand a decision without the assembly. Of course, as to little matters, confidence covers a great deal that we do. But when it comes to administration in relation to God, carrying spiritual thoughts, you need the whole assembly. 

    FMIs that why the truth of the temple and the body is so essential to us? The workability of things in a city is seen in the fact that we can come together with one interest. 

    JTYes. I think the temple, being holy, is especially the spiritual side. The mind of God is there, so that we are intelligent in what we do. The idea of the temple of God is intelligence; the house of God is more affection. The body involves tender sensibilities, Christ is to be expressed in it. Our feelings towards one another are to be in love and intelligence, for we are members one of another. I believe the idea of the body arises from contiguity  it begins to work not from a distant point, but in relation to the brethren who are nearest to us. There is such delicacy of feeling that we can link together, according to the figure used in chapter 12, the human body. How essential it is thus that contiguity should be recognised! The truth of the body works out in regard to those nearest to me. 

    JC-SSo that all the members would work together sympathetically with the same object in view? 

    JTYes, and beginning with the brethren that are nearest to me in the city. Not that that particular section of the city can represent the full idea, the body of Christ locally. I have the whole in mind, but I must begin with those that are nearest. 

    ANYou are to work well with those that are local, Is that your point? 

    JTYes, the word local, of course, including the whole city. 

    ANI am thinking that where an assembly in a city may be divided into a number of meetings, in your own meeting you work well. 

    JTThe idea of the body must include our proximity to each other. We must link on there. The fine, delicate organism of the body requires nearness, and that each part must fit. In chapter 12, the eye cannot say unto the hand, I have no need of thee; nor again the head to the feet, I have no need of you (1 Corinthians 12:21). Those members are at a distance from each other, whereas love normally works out to the nearest member. 

    FMI was thinking of how the subdivisions in the city may acquire such a place with us that they overshadow the truth of what the saints are in the city as having temple character and body character. 

    JTThe passages that we have read contemplate all the saints in the city. The temple contemplates all, so does the body, and of course the opening verses contemplate all: the assembly of God which is in Corinth. That is the great basic thought. Any subdivisions that may be needed are for convenience, and God recognises them, but His primary thought is the whole idea, and He would have us maintain it. It is what He has in any given place. 

    HH-sWe have to take into account what you expressed in prayer, I have much people in this city (Acts 18:10), when we speak of it as you are touching it now. We may be in the light of the thing, but that is another matter. 

    JTIt must be practical. The body is an important thing to keep before us, because of the delicacy of our relations with one another; and unless these delicate ligaments, so to speak, that hold us are recognised, there can be no working out of what we are speaking of now, the assembly of God in the city; and God will be deprived of what He has in this sense. 

    JDWould sectional care meetings contribute to that? In a city where there are several meetings, having a general care meeting once a month, there may be in one of the local meetings a care meeting for that particular gathering. 

    JTProviding they do not work out in dislocation, that they merge into the one thought, the general care meeting and the assembly. Thus they serve to lessen the work of the general care meeting. But they belong to it; they are not to be regarded as separate entities. So far as I see there is only one administrative entity. 

    That is why I read from Titus, ordain elders in every city. Elders must be where the care is going on, they are all for the city. If these local care meetings, as they are called, work out to independency they are of course evil, but if they are just part of the whole, merely to render the working out of the care meeting convenient and not too onerous, good and well. But there can be nothing like decisions, nor can there be decisions really in any so-called care meeting, it is the assembly that decides; all up to this is tentative. So that whatever any local subdivision reaches tentatively it is all for convenience; as carried on in this spirit and understanding, God helps, but it belongs to the whole city. 

    JC-SIf a person asks for fellowship, as we speak, in one of the subdivisions, should the brethren there take the matter up first? 

    JTYes, if this would help the general meeting, but not beyond that. The general care meeting, as taking the place of the elders is the normal channel through which matters should go to the assembly. Elders were appointed not for a section of the city, but for the city. 

    HH-sWould there be a warrant for a subdivision calling the saints together on assembly principle to take up a case? 

    JTI do not see how that is workable at all. A local care meeting of brothers is helpful, as we have said. In all such meetings, including the general one, the object should be to obtain facts to be presented to the assembly. We are working up to the assembly all the time. If the subdivision is enquiring abstractly in relation to the whole, good and well, it may help us, so that there is not too much to be done in the general care meeting. 

    JMcBWould you say the care meetings, whether in the subdivisions or in the city as a whole, are for investigation? 

    JTQuite so. The whole matter of care, as we call it, leads to the one thought, that is the assembly of God. No elders are mentioned here, so that all the saints are involved. 

    FMDoes the thought of a subdivision really only apply in connection with what you have referred to as loves arrangements in coming together to break bread? 

    JTYes, it seems to be that. In chapter 11 it is said, when ye come together in assembly (1 Corinthians 11:18)  it is the character. You may have any number of such companies, according as wisdom may require, if there is a large number of saints, because the breaking of bread is not administration, it is privilege, although set in relation to the assembly. Administration requires all that God has in the place. He would put His best forward; it is the assembly of God. If He is to be represented in matters of judgment and testimony. He wants all there is. 

    JMWhat character of meeting would answer to the scripture you have quoted in chapter 14, the whole assembly come together in one place? 

    JTA meeting like this  only there it is individual ministry apparently; prophets are specified, so that it is more the exercise of gift, but it is Gods assembly. His concern in this sense is what He has in the place, something that others can be helped by. A man comes in and he is helped by the presence of God. God is greatly concerned about that. You cannot get that in a subdivision as you can get it in the whole assembly. 

    JDTwo questions may come before the care meeting  the question of reception and the question of discipline. Our experience may have been that we never thought of acting in discipline without first being together in the care meeting, the matter coming before the elders, so to speak. But in a question of reception, if the brethren in that part of the city were quite happy they might not wait to bring the matter before the care meeting, but intimate to the others that they were quite happy about this case, and commend such a one. Do you not think that is in order? 

    JTHardly. Wisdom would have the matter go through the regular channel. Unity and confidence are thus maintained. But where do you get the word reception as applying to this? 

    JDI do not know; we use it. 

    JTIt is a question of right in the person who wishes to break bread. Blessed are they that wash their robes, that they may have right to the tree of life, and that they should go in by the gates into the city (Revelation 22:14). The gates of course would be of the assembly. Applied to the local position it would be that any Christian in this city who is known to wash his robes, according to all that that means, has a right. That must be established, but for this two witnesses or three are enough, it is established on the principle of testimony. Barnabas brought Paul to the apostles: he introduced him. 

    JMWould you call together the whole assembly in the city for these witnesses to establish the fact? 

    JTNo, it is a question of confidence. Stated to the brethren as we say in care, that increases the testimony. The assembly normally accepts this testimony and the person proposed is allowed to break bread. But two or three witnesses are enough for the assembly normally, only the matter coming through the care meeting is all the more established. 

    ANThe point would be the responsibility with us, as regards the person desiring, that there should be proof that he had washed his robes? 

    JTIf you have ample testimony to that, the matter is settled. They have access and right to the tree of life. 

    HH-sWould you have that witness established before the elders of the city? 

    JTThe testimony is brought up in what we call the care meeting. If we say the brethren in care have proposed this, because it is a proposal (but a proposal on testimony  it is a question of confidence), the saints generally would certainly accept that. It is all that is needed. 

    HH-sYou would hardly be satisfied with a sub-divisional settlement of these facts. You would want it before the general brothers care meeting? 

    JTCertainly, as those who regularly come together to consider such matters. Then tell it to the assembly (Matthew 18:17). That is the authoritative body in the city. 

    JDA question that has weighed with some of us is, we have a care meeting once a month in this city, and sometimes it means considerable delay waiting for a care meeting. 

    JTWell, that is a disadvantage, and it cannot be wisely overcome save by increasing the general care meetings, and in large cities this is difficult, but because of large numbers they are held weekly in several instances, and God helps the brethren. 

    JDSuppose we have, as we do from time to time in the Lords mercy, a brother or sister desiring to walk with us, say in the company that meets in this room. We are quite happy, it may be, on the testimony of two or three brothers, to receive such a one. Then if we have to bring the matter before the care meeting it may mean considerable delay. Would it be in order to intimate to the other meetings the position in which we find ourselves, that we are happy about this brother or sister? 

    JTWell, it is a doubtful procedure. Not that I would say it was quite wrong, because the less formality there is in these cases the better. No doubt the others would accept what you did, but wisdom would bring into the matter whatever help there may be. Go in by the gates (Revelation 22:14) would imply the whole idea. 

    FMThe person who is seeking to walk with us would recognise the procedure and come by the gates. 

    JTYes, you want to keep the idea of the gates. The thing is done in an orderly way, recognising the whole idea. 

    HH-sDo you suggest, if a case has been investigated by two or three brethren in whom we have confidence, that we would call together the assembly, the whole of the saints in the city with whom we walk, put the case before them as a proposal and mention it the next Lords day, and the person break bread the following one? Would that be right? 

    JTThe question is whether you need to call the assembly together. When ye come together in assembly (1 Corinthians 11:18)  that is a dignified thought. The proposal may very readily and intelligibly be put before all the subdivisions when we come together in assembly to break bread, because it is a question of one taking up his established right; we are in that character in assembly, and we are ready for anything of that kind. But if it be a question of administration, as the exercise of discipline, then it is necessary to call the assembly together; because the epistle says as to this, when ye are gathered together, and my spirit, with the power of our Lord Jesus Christ (1 Corinthians 5:4). That is a very formal thing. But when it is a question of a person who has established his right on testimony to enter by the gates, normally brethren are ready for that, glad to hear it. If you wait a week for safetys sake, that person should be free to break bread the next Lords day. Love will make ample provision for that. The matter being mentioned in all the meetings in the city as together in assembly, the whole assembly is recognised. 

    HH-sWe could accept the testimony of the three and the name could go forward and the person would break bread the following Lords day? 

    JTYou are obliged to accept the testimony of the three, and as the matter comes as a proposal through the care meeting, general confidence enables the assembly to accept it. 

    FMWith regard to the question of a person seeking to walk with us, some have said that they wished to break bread on the ground of being members of the body of Christ. But coming to the gates would be where it would be proved as to whether their associations, their garments, were clean. 

    JTThat is the way the truth works out. Being members of the body of Christ is a positive thing by the Spirit, but it is established in the moral effects, in the fact that the person is washing  especially now when we have to wash our robes not only from worldliness, but also from religious and ecclesiastical evil. To say that I am a member of the body of Christ may be true, yet I may not have right to enter in, I may not wash my robes. The verse alluded to. Revelation 22:14, requires not only that I have washed, but that I am doing it. 

    ANTake the case of the saints in a city seeking to walk in the light of the assembly. Say there are five meetings and an application for fellowship comes at one of these. Brethren local to that meeting investigate and they are satisfied as to the person having washed his robes, that he has a right. To whom do they give their report? 

    JTThe report is in principle to the assembly. That is the thing to keep in mind, the abstract thought. We come to the concrete when we are together. The assembly is the final thought, the only authoritative thought. Anything else is just tentative, leading up to that, having it in mind. So that reporting it to the local subdivisions, brothers and sisters together, has no meaning at all, that I see. If you have a general care meeting, it goes through that way, and confidence among the saints enables the assembly to accept the proposal. If it is announced formally in all the five meetings on a given Lords day that the brethren together for care propose this, the matter is settled. Save a week, if allowed, for the sake of safety, the matter in principle is settled that way as soon as it is announced in the assembly; there is no question. Confidence covers a lot on that line, but the Lord is jealous about the one idea of the assembly and His rights there. 

    JC-SA subdivision may be quite happy so far as their knowledge of the case may go, but they cannot come to a conclusion. 

    JTNo, they have in mind the whole assembly, and they are just working up information or testimony. The testimony must have in mind the assembly; it is the assemblys conscience that is witnessed to. 

    ANWhat helped me on that line was Mr. Stoneys reference to Numbers 10. At the blowing of one silver trumpet the princes gathered together to the door of the tabernacle, but when there was a blowing of alarm with the silver trumpet, the assembly was affected: there was movement forward; distinguishing between those who had had the care as set forth in the princes, and the assembly. The general thought in the trumpets was for the calling together of the assembly, and for the journeying of the camps (Numbers 10:2). 

    FMWould you say a little about the administrative side in connection with the treasury, and the ministering of the bounty of the saints? 

    JTThat comes under what we were saying as to the one assembly in the city. This includes the treasury. The apostle writes of messengers of assemblies  referring to those who carried the bounty of the saints; each assembly furnished money for the need in Jerusalem. Those who bore the money were messengers; each assembly would be represented, they were Christs glory. There is a great thought behind it. The Lord is very jealous as to the one thought in each local assembly; through them He shines administratively. The money given should be one idea as all else. The box is rightly placed on the table so that the saints may have it before them; it is a tangible way of expressing love. Brethren are coming to this thought more and more. 

    AMHIn this matter of funds, I think the brethren have been greatly helped in considering together in care what should be done, notifying the assembly in detail as to it, and carrying it out assembly-wise. 

    J.T. Do you do that here? 

    ANNo. But I see that what is a call upon the sympathies of one meeting is a call upon the sympathies of the whole. 

    JDBut we do not have one purse. 

    JTWell, there is a real defect in that. 

    RemThe poor of the city should be the interest and care of the whole city, not one section. We should all feel an interest in the poor of the city, whatever part of the city we live in. 

    JTQuite so. And as you look at the box, you think of how the glory of Christ enters into it, as we have been saying. That is not a partial idea, it is the whole idea, the messengers of assemblies, Christs glory (2 Corinthians 8:23). The actual money that is put into the box in this city may reflect the glory of Christ. If money is now sent to a brother at a distance it usually goes by post, but then it went by hand, and the carrier was reflecting Christs glory; still the glory of Christ enters into the giving today of the local assembly and we should have this before us. 

    ANThat is carried out in spirit, because if money is to be disbursed in any case of need we usually act together. The question still remains as to whether the whole of the money should be put together. 

    JTWell, it should be in principle. I can see that perhaps you have in your mind that the brethren in this room pay the rent for it  there is no need to bring that up. Anything that is fixed in that way can be carried out to meet common righteousness. But when we come to giving, that is where Christs glory is, and that involves the assembly; and the general financial position in all the subdivisions in the city should be treated as one and stated regularly. 

    HH-sI think that clears a great deal. The question was whether the whole went in, without our paying our way righteously. But as you express it, this is a matter of common righteousness. If there is a surplus I can see that should go into the one purse. 

    JTAnd of course all money matters ought to be in the hands of two witnesses at least, as even the payment of ordinary expenses ought to be a matter of assembly administration. The needs may vary from month to month, so it is all held in relation to the Lord and looked into regularly in that holy way. Only simplicity avoids what is cumbersome. Pay the rent, of course; there is no need to bring that up, but still it enters into the whole position. 

    JC-SEach subdivision nominating the amount they would give in case of need is not one treasury? 

    JTIt is not Christs glory in the one assembly. The Lord is concerned about the question of oneness. It used to be said that it did not matter whether there was one cup or four on the table at the Lords supper, but the Lord is concerned about the one thought all the time. He has one idea in the assembly, and He wishes that maintained; His glory is in it. 

    AMHIt has a direct advantage because in large cities it has been found that in poor areas the poor were looked after in a poor way, while in richer areas the poor were provided with more. Whereas the scripture says, that there may be equality (2 Corinthians 8:14). Would not that enter into it where there is one purse? 

    JTIt would. Moreover, you have the advantage of all the elders, so to speak. We may not have any, but whatever there is in the city we have the advantage of it, and to deprive ourselves of it is not Gods thought. Elders are said to be ordained in cities, that is, where assemblies were. It is also said they are chosen in each assembly, so that the elders in an assembly have jurisdiction throughout the whole assembly, and that saves us from independence in the subdivisions. Subdivisions are the arrangements of love you might say, getting back to the feast of tabernacles, dwelling in booths, so that we are near together. 

    ANThe basic thought is the oneness of the assembly in the city. 

    JTThe epistle starts with that and these references to local furnishings are to enable us to carry that out. The temple, by way of light, enables us to carry it out, and the body taxes our love, because I must have love to be in the body, that is the inner working of it. 

    FMWould you say something as to what the financial contributions should cover? 

    JTI suppose the levitical side comes first in Scripture. The need of the poor is greatly stressed in the New Testament, Even when Paul went out with the right hand of fellowship, he was enjoined as to that; and he tells us he was always forward in that, looking after the poor. So that in general it would be a question of the levites and the poor. 

    JMcBThe one purse that you mention would have these two items in view. 

    JTAnd in principle all that is given, as already said. Because we cannot think of what is put into the box on Lords day as anything less than dedicated. It is in the treasury. The Lord looked on to see how money was put into it. Simplicity enables us to say the rent has to be paid, and that sort of thing. The Lord expects us to be simple as to such things. He leaves everything to us that we can do rightly, but He is concerned about His assembly, and His glory in it. Everyone that puts anything into the box is dedicating something; it is a question of love. 

    JC-SFrom the point of view of giving, it is put on the highest possible elevation. 

    FMYou would not distinguish in your mind what is put in for rent from what is put in for the levites. 

    JTNo. Only if the brethren take counsel and say, Let us designate one Lords day specially for levites and poor, or specially for levites. I think the Lord would bless that too. The brethren know there is a special need; it is known that a certain amount is needed and should be given, and the brethren are told about it  well, the Lord will be in that. 2 Corinthians 8 and 9 and 1 Corinthians 16 have in view to stimulate giving, and with this in view the apostle suggest sentiment  the first day of the week  in the first epistle. Then he tells the Corinthian saints of what the Macedonian saints were doing  stimulating them in a holy way, not as got out of them, but in the way of stimulation. 

    HH-sTwo thoughts come out in these chapters, first the willing mind, and then God loving the cheerful giver. That is our answer, is it not, to the bread and the cup? 

    JTWith God it is a question of persons. The actual amount is secondary, it is the worshippers, not the worship, that is mentioned; it is the givers, not what is given. What is given is taken account of as showing the amount of love there was, but the givers are the thought; He loves the givers. Another thing that comes out in the instructions as to giving is the idea of preparation to give. It is not only what you give, it is how you do it. 

    FMLaying by at home would indicate that we have concern? 

    JTYou are thinking of it in a holy way. You know how to give when the time comes, you are governed by holy sentiment. An unconverted person cannot give according to the divine thought; he cannot be a giver whom God loves. It is one that is exercised in a holy way to be like God in his giving that He loves. 

    QuesWould you think it right that the amount the assembly should give should be stated before the collection is made? 

    JTYes, what is needed should be made known, so that it should be provided for. The amount should, of course, be reasonable. But brethren in considering and deciding what should be given would know how much could be reasonably expected. The saints as a rule can tell what can be done. It is not a question of what is in the box, it is a question of what the brethren have, and what, under the circumstances, they can do. 

    JMcBWith regard to the administration, is that a matter for the whole care meeting, or is it a matter for some like the seven deacons of Acts 6? 

    JTWell, you have no more authority for appointing deacons than you have for appointing elders. It is simply that the work has to be done and someone does it. But the apportionments should be made with good counsel  at the regular care meeting, and a brother or brothers carry them into effect. The deacons were men full of faith and the Holy Spirit. 

    FMCan the assembly appoint in any way? Suppose we speak of appointing a brother for the responsibility of having the gospel preached? 

    JTThat is making the assembly responsible for preaching, which is not right at all. Preaching is always put on the principle of gift. How can he preach unless he be sent? It is a false attitude to take up that the assembly has any power to preach or teach; such services are on the principle of gift. It is a question of a brother who can preach taking up the gospel, and the brethren having fellowship with him. But there is no warrant for appointing officially now at all. Particular services are needed, and suitable brothers take them on, where love is active. This is simple. 

    QuesIn regard to the thought of administration again, if the saints discover that they had arrived at an error of judgment in assembly, would it be necessary for them to come together to admit it? 

    JTSurely. Leviticus 4 covers that. If the assembly hears of it, it has to own it, even though it were ignorant of it at the time. 

    ANI think what you say as to the gospel is important; it is not an assembly responsibility. If a brother has an exercise in regard of it he may ask for the use of the room, but he himself is responsible. 

    JTQuite so. We often quote: Peter, standing up with the eleven (Acts 2:14); not the hundred and twenty. He stood up with the preachers, and those who listened to him recognised they were men that could help them, because they spoke to Peter and to the rest of the apostles (Acts 2:37). 

    HH-sI should like to ask, in regard to the five meetings in this city, do you not think it would be advisable that we should have more contact with each other, say on Lords day afternoons, for Bible reading, the whole five meetings together, seeing we have subdivisional meetings during the week  even if we did not have it every Lords day? 

    JTWell, I believe that this epistle helps us on all these points. If therefore the whole assembly come together in one place (1 Corinthians 14:23)  is written as if it was a thing that ought to be; and in a city like this the oftener the brethren get together as we are tonight, the better. Nothing should be more avoided than the idea of a federation of meetings, each acting by itself, only formally recognising the others. 

    ANI think that is right, there should be a point of contact oftener than there is. One point of contact, in what we call the edification meeting once a month, is not enough. The more we come together the more we are built up in the truth of the assembly in the city. 

    PDDo you not think that opportunity is open to us to visit each other in our different meetings throughout the week? 

    JTThat, of course, is good, and should be increased. But this thought of the whole assembly coming together in one place seems to be specially in the mind of God, and He connects His presence with it peculiarly, in connection with the exercise of gift. It helps outsiders  a man falls down and does homage to God, reporting that God is indeed amongst you (1 Corinthians 14:25). There is testimony by him that God is in His assembly. 

    FMYou have mentioned the meeting for ministry. It might be well to say something about it. 

    JTYou mean as to the day of the week? I think that is worthy of consideration, not to crowd too much into the Lords day. Of course, we say it is the most auspicious day for fellowship and mutual affection, which is true, and we thank God for it. But then we have to start out on Monday and face the winds and waves of this world; we need all the help we can get. So if the whole assembly come together in one place on a Tuesday, I believe God blesses it in meeting the need that has arisen. He speaks to us. We speak to Him on Monday in the prayer meeting, and He speaks to us if we give Him the opportunity. He is known as present; something brings out that He is there. 

    ANWe began by having it on a week-night, but I think there was a general feeling that the moral conditions necessary for it were absent. The experience was that on the Lords day afternoon there was more spiritual power. 

    JTThat is an acknowledgment of great weakness, and God would enable us to overcome it. As giving way through want of faith we are depriving God of the means of helping the saints when they need it most, that is in mid-week. If you are pressed by business during the day and you come to a meeting where there is spiritual ministry, you revive. I have experienced it many a time. 

    FMWe exchanged a Bible reading for that meeting. There was something surrendered there? 

    JTYou gave up one meeting for another. There is no sacrifice in that, and it is sacrifice in such a matter that God honours. In Numbers 28 the sabbath and other offerings were not to cancel the daily offerings. 

    QuesWith regard to the felt weakness, would not the keeping before our minds the thought of the temple greatly help us in coming together? God would undertake for saints as acting in that light. 

    JTQuite so; and there is something very attractive, to me at least, in meeting all the brethren. If love is at work we want to meet each other, the more the better. There is a sense of unification in all the brethren being together from different parts of the city. 

    JC-SIt really develops assembly feelings. 

    ANIn connection with this edification meeting, the principle is, Thy Thummim and thy Urim are for thy godly one (Deuteronomy 33:8). You could not have the Urim and Thummim apart from moral conditions. 

  
    STABILITY IN THE ASSEMBLY (JT 52)

    Acts 14: 23; Titus 1: 5 - 16; Titus 2: 1 - 10

    These scriptures relate to the government of the assembly, and that is why they have been read. What I have in mind is local gatherings, and stability in them. Government itself is intended to promote stability, and prevent chaos, and never was there a time when it was more needed than the present: the stabilising of conditions which are severely shaken among the nations. In early days when faith was developing, especially in the one said to be the father of all who have faith, it will be recalled that this man, Abraham, in a time of shaking such as we are experiencing now, resided by the oaks of Mamre. It was war time, one might say a world war, four kings against five  nine kings engaged in deadly conflict. Abraham was on neither side and only came into the conflict because his brother had been affected by it, carried away, as many christians have been in recent years. Our concern as believers is their recovery; not exactly in a physical sense, but in a spiritual sense. And in this effort, if we are in faith, we are wrestling. Persons who have faith are taught how to wrestle. It is said that an angel wrestled with Jacob, and of christians it is said that our struggle is not against blood and flesh, but against principalities, against authorities, against the universal lords of this darkness, against spiritual power of wickedness in the heavenlies, Ephesians 6: 12. It is a very real exercise, and it has in view that we belong to the heavenly calling; also to the heavenly army. Our concern is the rescue of our brethren, but that, whilst not ignoring the conflict, we may be kept free in our spirits from its influence. 

    So Abraham, we are told, dwelt by the oaks of Mamre. That is how the passage should read, (Genesis 13: 18). That was in Hebron. Hebron represents what was before the world, and this is what holds our minds normally, what was before the world and what will be after it. Think of what happened before the world was!  divine counsels, and promises, too, for promise had a place before the world, the promise of life before the ages of time, Titus 1: 2. Abraham lived typically in those relations and was stabilised in them. The oaks of Mamre denote what is stabilised. How sure he was in the storm that raged! He had divine light in his soul; divine promise, too, and was restful in the presence of the storm; stabilised, as I may say. 

    Now, the verse read in Acts 14 corresponds with what I am saying. The apostles, Barnabas and Paul, were active and successfully so; but they were sufferers, for the enemy raised a storm as usual when God is working. He is the prince of the power of the air, and God allows him to stir up strife and storm. You know how he used it against Job and his family. He also used it against Paul and Barnabas. They were successfully engaged in the blessed service of God, many being converted; and Paul was stoned. Such was the storm of opposition. He was drawn out of the city as dead; so that he was laid aside by the power of the devils winds, bitter north winds of persecution; but he was encircled by the brethren, as we have been saying here today. How precious it is to be encircled by the brethren! And he rose up and entered into the city. He did not flee the city; he rose up, not a coward, but a victorious soldier of Jesus Christ, a good one, enduring hardships of the severest kind. He and Barnabas returned to these meetings that were mentioned, and as you will observe in verse 22, they were establishing the souls of the disciples, exhorting them to abide in the faith, and that through many tribulations we must enter into the kingdom of God. 

    That is what they had in mind, confirmation of the disciples; so that the winds of persecutions were not deterring the apostles, they went on, steady against the wind, as it were; and in view of its effect on the disciples, they confirmed them, as the verse read says. Note it says that through many tribulations we must enter into the kingdom of God. Not perhaps, but must. So that we are not to be in any way discouraged or upset if persecution arises. It is a question of much tribulation. It is a question of must too, that we enter into the kingdom of God. It is the kingdom now in its moral sense, and the present entrance into it that is in mind. 

    Then this verse that I read, that having chosen them elders in each assembly, having prayed with fastings, they committed them to the Lord, on whom they had believed. They saw that the tender plants planted in those towns were exposed to the bitter winds of persecution. What will happen to them when we leave? would arise in the minds of these great servants, for they cared with genuine feeling about them. They must leave and visit other parts, and what will happen as they depart? Will the disciples lose heart? Will they be discouraged? Will disintegration set in? Will the assemblies in these towns be effaced? These solemn considerations arose or were in the hearts of these devoted men. And so they chose them elders in each assembly. Evidently there were several that might be able to serve in these churches, for there was a choice. They were not limited to one. In fact, we never find only one elder in an assembly. In these assemblies there was a choice, and elders were chosen in each. Earlier, if an apostle was required there was a choice, too. There were two nominated. Doubtless there could have been others; but it was regarded that two were sufficient, and Matthias was selected, but it was by the disposition of God on the principle of the lot. They cast lots according to Old Testament procedure and God honoured this. But there is not casting lots for these elders, nor is there any election of them, nor is there any appointment of them by a superior elder or bishop. It is the word elder here, not bishop; but it is the same idea. The word ordain is not in it either. It is a question of choice, what these great servants would decide in the emergency, which brothers they would choose in each assembly. We are not told how many they chose in each assembly but we are told that they chose elders, not an elder in each assembly. So that the idea of a bishop of a city is foreign to Scripture. Here it is a question of choice by great servants who represented the authority of Christ, with the wisdom that He gave them to represent Him. They chose from what was there. They did not go to other districts to get men of experience to exercise oversight in any of these assemblies; they chose them in each assembly. That is to say, the persons chosen were resident in the town, in the assembly there. 

    Well now, I have said all that about the verse read in Acts 14 to show you how concerned the apostles were about stability; so that before they left they chose them elders in each assembly. Thus the assemblies were furnished in so far as the wisdom of God in these two men could furnish them. But as elsewhere, the Spirit would have part in the choice. When the apostle Paul sent for the elders of Ephesus, he said to them that the Holy Spirit has set you as overseers of the assembly (Acts 20: 28). And the same would apply here, that whilst they were chosen by the apostles, the Holy Spirit was there. There can be no assembly without the Holy Spirit, no assembly according to God, nor can there be any christian according to God without the Holy Spirit. Someone will say to me, Well, every christian has the Holy Spirit. If he is a full christian he has, but there are many who are only half, may be not even that. The teaching abroad is so defective that persons, although subjects of the work of God, are often unfit for the reception of the Holy Spirit. But any one who is truly a christian, that is to say, his sins are forgiven, he is justified through the death of the Lord Jesus, he is a believer in Christ risen and glorified  if he is subject, has the Spirit. It is said that God gives the Holy Spirit to those who obey. Well, someone says, does Scripture not say, If you believe you receive the Holy Spirit? It says, After that you believed. It is not automatic. But still, the Holy Spirit is available, that the believer might serve God, that he might by the Spirit glorify God in his work, and worship Him. The Holy Spirit is also available in the local assembly, and if elders are there the Holy Spirit is there to support them, so that there may be a stabilisation of their services. It can only be in the power of the Holy Spirit. As the apostle said, Wherein the Holy Spirit has set you as overseers, Acts 20: 28. 

    And now I go to Titus, so that we may see what is in mind in this selection of spiritual servants. We are down in Crete in this passage, and Titus was there, a worthy disciple and servant, and a companion of Paul, a trustworthy man. The apostle says to him in this letter, For this cause I left thee in Crete, that thou mightest go on to set right what remained unordered, and establish elders in each city, as I had ordered thee (verse 5). It is not here choosing. He does not say choose here; it is establish. That is to say, the thing must be done. He does not say, If there be any suitable persons. There is no if about it. You may dismiss the if when God is working. God will not fail to provide what is needed, but He is pleased to use trustworthy persons. And that is one of the most important things to keep before us, trustworthy persons in the service of God; that heaven can rely on one in a crisis, that the brethren can rely on him, too. 

    Well, Titus was reliable. The apostle says, I left you in Crete for the purpose of setting things in order that were not in order, and to establish elders in each city. That, of course, does not mean every city or town or village in Crete; it means cities or towns in which there were assemblies. Not that these men were such as aspired to the office, as the letter to Timothy says. They were to be appointed or established. It was an imperative matter. They were not suffering from persecution here; that is not the point. The Cretans were conditioned as a race of people that rendered them unstable and untruthful. As converted, they were likely to carry their old characteristics with them, and among them such a characteristic as untruthfulness; always liars, as he says (verse 12). This could not but cause disintegration in the assembly, hence the imperative need of the establishment of elders; establish elders ... as I had ordered thee (verse 5). Then the apostle changes the word in verse 7 to overseer. Elder and overseer are the same in effect, an elder has the same responsibilities in office as an overseer. There are two words in the original to designate the office of bishop or elder, the word for bishop is used by the apostle here. It means overseer. An elder suggests age and experience. The object is, dear brethren, stabilisation, that the saints should not be carried away by every wind of doctrine or other influence. Elsewhere we read of being rooted and founded in love (Ephesians 3: 17). If we are rooted and founded in love, the necessity for elders is not so great, because rooted means I am drawing from the divine source, and growing; founded means I am steadied, I am not overturned by the wind. The roots go out horizontally as well as down to steady the tree. Where these conditions exist the necessity for elders or overseers is not so great, but still they were to be in Ephesus as well as in Crete. But you can see from the two letters, the first to Timothy and this one to Titus, that the assemblies in Crete were not on the same level or of the same quality as the assembly in Ephesus; but elders are enjoined to be appointed in both places. 

    I am concerned now about what is said of Crete, because of this matter of lying. The apostle was specially concerned about it. There is such a disposition to misrepresent the truth. And so the apostle says to Titus, If any one be free from all charge against him, husband of one wife, having believing children not accused of excess or unruly. For the overseer must be free from all charge against him as Gods steward; not headstrong, not passionate, not disorderly through wine, not a striker, not seeking gain by base means; but hospitable, a lover of goodness, discreet, just, pious, temperate, clinging to the faithful word according to the doctrine taught, that he may be able both to encourage with sound teaching and refute gainsayers. For there are many and disorderly vain speakers and deceivers of peoples minds, specially those of the circumcision, who must have their mouths stopped, who subvert whole houses, teaching things which ought not to be taught for the sake of base gain (verses 6 - 11). This is what the overseer has to deal with, what confronted him in these meetings in the island of Crete; and hence the qualifications required. They are imperative. It is no question here, as at Ephesus, of a person aspiring to be an overseer. It is very happy if a brother does aspire to be an overseer, just as it is for a brother to aspire to have a gift. It is quite right, but then the next question is whether he is qualified for the gift or for the office. To have an aspiration to be an overseer is one thing, but to have the qualification is quite another. And God is not ready to appoint unqualified persons for offices such as are indicated here. There is not a word in this instruction to Titus of one aspiring to be an elder, whereas in the letter to Timothy it is intimated that one might aspire to be an elder, but that he must be qualified. That is to say, dear brethren, God is not allowing anyone to come into His house or His service on his own terms. God makes the terms, and we are safe only as we abide by divine terms. As said before, God says to the saints at Ephesus, If a man aspires to a gift or aspires to be an elder, very good; but he must qualify. Here there is no thought of that. 

    The need was so great because of general conditions, and because of persons that had gone out upsetting souls, that there must be elders, there must be overseers; but God says, They are there. As I said before, if there must be elders, God provides them. One might speak of the wonderful activities of God, one has often spoken of them. He governs the universe; worlds we know nothing of are kept going by Him. In the field He is active with the corn, giving it a body; in the sea He is active with the fish, and the cattle on a thousand hills are His; not a sparrow falls without Him; and how much more when His dear people are exposed to the awful conditions that are here described! God, therefore, provides persons that can be appointed. 

    And now, I want to come to chapter 2, to Titus himself; what was he to do? Not, certainly, to sit on a throne and say, You must obey me; for he was not the bishop of Crete. There is no such idea as that in Scripture. Timothy is said by some to be the first bishop of Ephesus; it is not so. He never was a bishop. He appointed elders by apostolic authority, he was apostolic delegate to do it, but he was not himself it. And Titus was simply here, left here purposely to look after certain matters because of the need that the assemblies in Crete should be stabilised against the awful influences that characterised the place. God is not going to leave His tender plants exposed to these influences. He did not even leave the garden of Eden uncared for. He put Adam there to dress it and to guard it. You say, What was there to guard it from? there was no sin in the world. But that is the word used. There was a serpent, liable to satanic power. God knew that. Eve, alas! was amenable to that power, and so, through her, was Adam. They were both driven out, but Adam had been placed in the garden to dress and guard it. And so it was that these overseers at Crete were appointed by the apostles delegate. Titus, to keep and to guard the assemblies. 

    The feminine speaker in the book of Canticles says, They made me keeper of the vineyards (chapter 1: 6). Who are they? They made a mistake, because she says, Mine own vineyard have I not kept. And so you see, dear brethren, how we may be very active in looking after gatherings in other parts and forget our own. The first obligation is myself, to rule my spirit; then to rule my house; and then to have part in the assembly in which I am set locally. Have I kept it? 

    And so it is that in this city the gatherings need attention. If ever there was a Crete, it is this city: lying, deception, corruption of every kind rampant in it, and the saints are in it; gatherings are in it. Not simply the saints individually, but the gatherings are in it. They are the divine planting. God took Israel out of Egypt, a vine, a noble vine, and planted it in Canaan, but it soon came to naught, it was not kept; it was not looked after. And so the urgency of looking after these gardens that have been formed over many years, through great exercise and toil. Are they going to disintegrate? They certainly will unless there be the spirit and principle of eldership in each of them. I quite own there is no such thing as appointing elders today. There are no apostles here, or apostolic delegates, but the Holy Spirit is here, and the great final act and confirmation of all appointments in the assembly was by the Holy Spirit. As the apostle says, Wherein the Holy Spirit has set you as overseers, Acts 20: 28. He had himself appointed Timothy to make them overseers in Ephesus, but it was the Holy Spirit finally. If the Holy Spirit does not confirm the appointment it should never be made. It is the confirmation that tests. If a brother gets some little bit of service, whether we think he is very well fitted for it or not, the test is in the confirmation of it. See what he does, whether he looks after the bit of business put into his hands according to God. So this second chapter tells us what Titus himself should do. Is he going to be just a little king with a throne? 

    The archbishops of the Church of England have thrones. I will not go any further, there is no need to attack people. But Titus was not like that, not a man with ecclesiastical authority that everyone must bow to. 

    Now I take him at the present time as an example of a person able to minister. One is doing it now, and there are many here able to do it, thank God. But the first thing is this: But do thou speak the things that become sound teaching (chapter 2: 1). Not only sound teaching, but the things that become it; the things that go with it. I may be able to set out the doctrine, but fail in the things that are suitable to it, and if I do, I am disqualifying myself and I am discrediting the truth. I speak of this because it is so important. There are so many that can minister, and we thank God for them all; they are increasing, and the word is: But do thou speak the things that become sound teaching, that become it. Many things are said and done that are entirely out of keeping with sound doctrine. Morally those who preach and teach are certainly under the eyes of the brethren and they are to be exemplary. Christianity is not a system of doctrine only; it is to be exemplified. It is what is in persons; and men like Timothy and Titus, obviously having such authority in their hands, must speak the things that are in keeping with sound teaching. It is said to Timothy, Let no one despise thy youth, 1 Timothy 4: 12. If you are actually young, be like those who are older or more mature. Be as old as you can, so to speak, in your ways. If you are to carry the confidence of the brethren you must be sober and balanced as one who has experience. 

    And so after Titus is enjoined as to himself it goes on here, That the elder men be sober. I must go through this because it is so practical at the present time; each composing element of every meeting, as I may say, is segregated, each in its class, and the first is old men. I see some of them here, quite a few. I am included in them now, and there is a word for us aged men; we are to be sober, grave, discreet, sound in faith, in love, in patience (verse 2). Now mark it, dear brethren, if elder brethren are not coming up to this standard in some way, we are failing in stabilisation, because the young ones are patterning themselves on us. Hence there must be what is given here; sobriety, gravity, discretion, soundness in faith, love and patience; all these. Let us write them down, at least in our minds; write them down and examine them every morning and every night. When challenged as to Himself, the Lord said He was Altogether that which I also say to you, John 8: 25. And He is urging me now to pay attention to what I am ministering of the truth and be in accord with it. Perhaps I am keeping up to the mark fairly well, but there is something unattended to, something unjudged, and this is out of keeping with what I am saying, and the truth is discredited. There is not total accord with my service. Well, let me see to that. Let me pray more about that than anything else, and I shall soon be exemplary of the truth, and I shall soon be a stabiliser to the assembly. Another thing is that I cannot be unduly away from my local setting. If I am to be a stabiliser to my local assembly, I must be there. I am not ignoring that the idea of gift runs parallel with this. Eldership is not gift, nor is even Titus spoken of as a gift. He comes before us rather as a reliable man, a useful man. He was a converted gentile, and Paul took him up to Jerusalem; as there he was a testimony to Pauls work  what God was doing among the nations. As one of a class, perhaps he could not be equalled in Jerusalem. But the point is not gift; it is reliability, trustworthiness. There are tender plants in this town or that town in Crete and Titus is to see that suitable persons are appointed or established in each of these gatherings as overseers. Gift, of course, has a great place, and it is set, not only in the local assembly, but in the assembly generally. God has set certain in the assembly: first, apostles; secondly, 

    prophets; thirdly, teachers, and so on (1 Corinthians 12: 28). They are not set locally; gifted men are universal in their bearing, but elders are never universal, they are always local. So that you must be a local man to be an elder. A gifted man may be an elder too. If he is apt to teach he would have some gift, but then an elder must be a local man characteristically. He is set up there; he is chosen there; he is established there to look after the local company, and looking after it that it may be what the local company should be. Everyone of us, I trust, can see the divine mind as to the overseer. And there are the qualifications. As I said, it is well for each of us to note them down. 

    The next thing is aged women. There are a good many of them here today, too. What is said about them? That the elder women in like manner be in deportment as becoming those who have to say to sacred things, not slanderers, not enslaved to much wine, teachers of what is right (verse 3). It does not say here becoming sound doctrine, but sacred things. How necessary that is in experienced women! that they may admonish the young women to be attached to their husbands (verse 4). There are a good many young women here. We may thank God for the young people that are married. It is an entire mistake to dissociate the marital idea from the testimony of God, it has a great place in that testimony. And the elder women are to be an example to the young women that are married: not enslaved to much wine, teachers of what is right; it is not a question of gift, it is a question of practical knowledge and moral power to be able to teach younger persons what is right in their spheres. That they may admonish the young women to be attached to their husbands, to be attached to their children, discreet, chaste, diligent in home work, good, subject to their own husbands: first to love them, and then to be obedient to them, that the word of God may not be evil spoken of (verses 4, 5). See what is over against all these simple, practical things, that the elder women teach the younger ones; over against them, if these are not present, there will be blasphemy (verse 5). See how serious it is! Things may run riot where these things are disregarded. Diligent in home work; young people will never get any help in their souls in shopping. If you have to shop, of course, do it, but if you go into the shops for sight-seeing and spend a day there, you are sure to suffer. The authorised version says, keepers at home. I think the word is workers at home. I think the meaning of it is something like home work, as the children do, but that is work for school, done at home. But the wife  her work is at home and do the work of the home. The old sisters are to teach that. You may say, This is too much detail, and too personal; but you see, this is Pauls letter to this trusted brother called Titus in the island of Crete, where the people are just as I have said, and where there is such exposure to corruption, and he is saying to Titus, You urge this matter of the old sisters and the young sisters. 

    And then, finally, the passage goes on to say, The younger men in like manner exhort to be discreet (verse 6). You will observe that these are the component parts of every local gathering in the city  old men, young men, old women, young women. What about the young men? The younger men in like manner exhort to be discreet. You might ask me where they begin, at what age do you commence this lesson? With young persons of fourteen? fifteen? sixteen? seventeen? eighteen? I would say that the times are such, and people run to and fro so much, and knowledge has become so increased that people are older now at fifteen than they used to be at twenty, and we must take account of that. So that it is a question of when we are to take account of young men. I may say fifteen or sixteen, in high school. They know more than men in some places know at twenty-five, and they are responsible accordingly, and they have to be guarded accordingly. So that I would begin with them at a literally young age. The direction is, The younger men in like manner exhort to be discreet: in all things affording thyself as a pattern of good works (verses 6, 7). The minister himself is here again. We will, say a brother is preaching the gospel, and very often he says, I want to say a word to the young. Of course it is easier to talk to the young, but then I must begin with myself even when speaking to the young. The thing comes back on myself. I may not be so very old myself. Am I sober? As I said before, Paul said to Timothy, Let no one despise thy youth. If I am light-hearted, if I am wanting in sobriety and am marked by all that goes with youth, I am no example to young people. So that Paul says to Timothy, Give heed to thyself and to the teaching, 1 Timothy 4: 16. Till I come, give thyself to reading, to exhortation, to teaching (verse 13). But youthful lusts flee, and pursue righteousness, faith, love, peace, with those that call upon the Lord out of a pure heart, 2 Timothy 2: 22. I would that each of us thought of that in coming into fellowship. With whom am I coming into fellowship? With those that call upon the Lord out of a pure heart. If I want to find them I shall have to hear them pray. I shall try to get an invitation to their houses and see how they do at the head of their tables; how they regard the young children; whether they are occupied with things of this world, story-telling and all that, which is corrupting and damaging. If I am a Titus, I shall see to myself. It is not only that I can preach a good gospel and put plenty of fire into it, but what is my life? What is my conversation? Where is my sobriety? That is the point in regard to these young men I am ministering to. So that our chapter goes on to say, In teaching uncorruptedness, gravity, a sound word, not to be condemned (verses 7, 8). This is the minister, the one that preaches the gospel, the one that ministers in the ministry meeting, takes part in the Bible readings audibly and freely; these words are for him. We rejoice in the many that can serve, preach and teach; but then, dear brethren, the Lord is saying a word to us. What about our conversations? So the apostle goes on further, a sound word, not to be condemned; that he who is opposed may be ashamed, having no evil thing to say about us. That is, a young brother that preaches, that teaches, that gives a word, as we call it, should be such that no evil thing can be said about him. This is Titus, not the young men he is speaking to, but Titus himself. 

    And then the apostle says, Bondmen to be subject to their own masters, to make themselves acceptable in everything (verse 9). There are very few bondmen now. There is hardly one in America. Slavery was abolished many years ago and one is thankful for it. So that there are no such persons now, but there are persons who have to serve masters, though, of course, trade-unionism is breaking that down. As their principle works out, the servant is the master. That is the false principle that is being set up, insisted upon, sometimes backed up with force and violence, an awful state of things. Still there are servants, and they are here exhorted to be obedient to their own masters in all things. That is for the servant, and I know that a great proportion of this audience are in that class. Not bondmen  the word is intolerable now; it is simply not admitted in the world, the idea of being a bondservant. We have an eight hour day, forty hours a week. But then, most workers have a master; and we thank God for any element of mastership that remains. It is of God. It is a sobering, limiting influence to be under, if one is with God. If one is a master, he is to learn from God how to be a master; to learn from Christ. The very word master or despot is applied to God and to Christ; and if I am a master, then the thing is to put on the Lord Jesus Christ, to show all due respect and care and fairness to those who serve for wages. But the word here is not to the master, it is to the servant; and what I want to finish with is that he is to adorn the doctrine of God our Saviour in all things. So that we have in all this: the brethren, old, young, male, female, minister, preacher, elder, are all in mind; but it is to this one end, that there is not only stabilisation of the local company as we follow these lines, there is also adornment. It is a great idea, because one feels the poverty that marks oneself as to the dignity of the assembly, the dignity of the truth, what we are dealing with. If it be a brother in need, let not the assembly be charged. Well, you say, is the assembly to have a bank account? The idea is that the assembly is a great dignified thought, and the things that are under its hand, the financial means, are to be held in dignity. It is no mere benefit society. Far be the thought. We lose the idea of the assembly if we do not see the dignity that attaches to it. Instead of that, we adorn it by recognising its dignity and we adorn the testimony that is contained in it by humility, by subjection. Some of us here were speaking last week about subjection: a great point in it is subjection one to another: all of you bind on humility towards one another, 1 Peter 5: 5. The brethren are clothed in my mind as having such dignity that I am ready to adhere to a word of another brother. His advice may be good; it may be worth my while to think over and be subject to what he says. I must therefore not assume to be too superior to listen to another. This attitude will lead to peace, it will lead to self-judgment, it will save us from independency, and it will be the adornment of the doctrine which is of our Saviour God. 

  
    PURIFICATION (2) (JT 100)

    Titus 1: 12 - 16; Titus 3: 1 - 7

    JTIt is thought that consideration of the persons and the circumstances in the scriptures we have looked into and are going to look into now and later will give help as to the understanding of them. We have had Nicodemus before us, also Nathanael. These persons are presented in the Scriptures regarding the truth before us; that is, new birth. And we should also remark that Johns writings were before us this morning, Johns gospel in which our subject is particularly found. Now we have Paul and Titus and the Cretans, the inhabitants of Crete. These later circumstances direct our minds to a somewhat lower state of human society as seen identified with them. Timothy is seen identified with what we may call the upper classes at Ephesus, presenting the higher features of the truth. He was left, we are told, at Ephesus. And our subject was touched on in that connection as pointing out that instead of new birth Paul referred to the reception of the Spirit. Instead of the operations of the Spirit, he referred to the Spirit Himself, the gift of God to be received. The truth in that way becomes somewhat elucidated for us, if our minds are involved in the ministry as the subjects also of the ministry. In Titus, however, we have the lower strata of humanity with a peculiar characteristic, for they are said to be always liars: Cretans are always liars, evil wild beasts, lazy gluttons. And in connection with this statement we have, All things are pure to the pure; but to the defiled and unbelieving, nothing is pure. Their minds and consciences are defiled. Then we have to discriminate, as we were saying this morning, with regard to the characteristics of the persons that we have to deal with, in seeking to serve. 

    The need of purification is especially in mind in the epistle to Titus, for his ministry tells us in chapter 3 what we might call the modus operandi of salvation But when the kindness and love to man of our Saviour God appeared, not on the principle of works which have been done in righteousness which we had done, but according to his own mercy he saved us through the washing of regeneration and renewal of the Holy Spirit, which he poured out on us richly through Jesus Christ our Saviour; for the gospel is in mind in the epistle, the whole thoughts of the gospel. Full thoughts are in mind. No question now of new birth but of what is needed for salvation. So what lies alongside the truth of salvation which is in mind, is the idea of eternal life, as an adjunct to what we are saved by. It involves eternal life, not that eternal life is presented here in the epistle as we hope to look into in the next reading, in what it is in itself essentially, but as part of the gospel. And it is therefore the elements of the glad tidings which are in mind in Titus. So it is said, But when the kindness and love to man of our Saviour God appeared, not on the principle of works which have been done in righteousness which we had done, but according to his own mercy he saved us through the washing of regeneration and renewal of the Holy Spirit, which he poured out on us richly through Jesus Christ our Saviour; that, having been justified by his grace, we should become heirs according to the hope of eternal life. So that in reading these sections the hope is that we may learn, in what may come before us, the truth of the gospel involving the need of purification and purity. 

    QuesVerse 13 reads, This testimony is true. Is that the thought in relation to teaching how conditions are such as needing this line of ministry? 

    JTThe testimony he alludes to is what a prophet of their own said: Cretans are always liars, evil wild beasts, lazy gluttons. So that evidently in seeking to serve men, we have got to pay attention to what is public historically and what characterises them in their various sections. For instance, the Cretans are said to be liars here. The Galatians were fickle, uncertain, changeable. The Corinthians, on the other hand, were loose and worldly, instructed people but using their intelligence to penetrate the depths of wickedness. So that we have to learn as in the world what the world affords in the way of information, what history affords in the way of people, that the gospel meets every condition, but each condition has been located and observed. 

    SMcCIn line with what you are saying it is important to have a right judgment of things where we are, understanding the conditions that prevail, taking account of them and seeking to be saved from them. Do you have that in mind? 

    JTYes, I thought of that. For instance, this city is a great industrial city. We have in Acts 4: 27 the idea of this city, whatever it may be, the one we are in, for instance, whatever the characteristics are, because we have to meet them, not only in the preaching of the gospel but in the ministry of the truth regularly amongst ourselves, because we have these conditions to contend with. 

    HBIs that seen in the Acts in relation to the Bereans? These were more noble than those in Thessalonica, receiving the word with all readiness of mind, daily searching the scriptures if these things were so, Acts 17: 11. 

    JTYes, very good. What is to be particularly kept in mind is the gospel, which Titus was to keep in mind too. In the chapter we had in John this morning we sought to confine it to just the facts presented, as to what the Lord calls earthly things. He had in mind, however, to speak of heavenly things and to leave Nicodemus. He is part of the personnel, no doubt, but is left. The Lord launches out to wider territory in the reference to Numbers 21, As Moses lifted up the serpent in the wilderness, thus must the Son of man be lifted up, that every one who believes on him may not perish, but have life eternal. That is, He goes along and leaves Nicodemus, and proceeds into the full truth of eternal life; we find the same thing in this epistle. We find eternal life. Paul, bondman of God, and apostle of Jesus Christ according to the faith of Gods elect, and knowledge of the truth which is according to piety; in the hope of eternal life, which God, who cannot lie, promised before the ages of time, but has manifested in its own due season his word, in the proclamation with which I have been entrusted, according to the commandment of our Saviour God, Titus 1: 1 - 3. Now then there are these verses in chapter 3, Having been justified by his grace, we should become heirs according to the hope of eternal life. Now it seems to me that we should clearly have in mind the distinction that is to be made between this epistle and John 3. They are linked together very closely, but in John 3 the Lord confines Himself after new birth to the subject of eternal life and its fulness in the gift of eternal life, that God so loved that He gave it. Whereas here eternal life is to augment the great truth of the gospel generally, of what is needed at Crete for salvation to these people that are characterised, as we have already seen, with the lying disposition and other features that go with that, sort of underworld conditions, the conditions of large cities such as this. The low conditions of large cities were to be known in order to be free from these conditions, and purity is essential. That is the whole idea of the gospel. It presents Gods thoughts meeting the conditions, eternal life being included. 

    CHHDo you think that eternal life as presented in Johns writings brings you into the realm of attributed love, whereas eternal life in this epistle is in view of being in the good of deliverance and salvation? 

    JTThat is just what I was thinking. It is part of the gospel, but in a limited way, not rising to the full thought of eternal life and its heavenly relations. 

    SMcCSay a little more about eternal life in connection with its heavenly relations. What do you mean Ly it? 

    JTThe Lord says to Nicodemus, If I have said the earthly things to you, and ye believe not, how, if I say the heavenly things to you, will ye believe?. And then He goes on, And no one has gone up into heaven, save he who came down out of heaven, the Son of man who is in heaven. And as Moses lifted up the serpent in the wilderness, thus must the Son of man be lifted up, that every one who believes on him may not perish, but have life eternal. For God so loved the world that he gave his only-begotten Son, that whosoever believes on him may not perish, but have life eternal. The Lord rises in His speaking from the level of the earth. Now in the millennial world the thought of eternal life will be largely linked up with the earth, but in christianity, which Johns gospel touches very quickly, the idea is elevated from earthly things and linked with heavenly things. 

    CHHIn John 4 the thought is the springing up into eternal life. 

    JTThat shows that it is an elevated thought; whereas in the conditions contemplated in the epistle to Titus it is rather what you have to do with directly in a collateral way. It is not a heavenly line but what belongs to the gospel. Believers need eternal life for deliverance from the conditions in which they are found. 

    SMcCWhat you have said as to eternal life gives a touch to it that we have not had before. It has generally been suggested that sonship is linked with heaven, and eternal life with the earth, whereas you are giving it a heavenly touch in the ministry now. 

    JTI think it is right to do that because we are not really dealing with the millennial world yet in John. John 2 deals with it. The marriage at Cana of Galilee has it in mind and there the Lord begins to manifest His glory. This beginning of signs did Jesus in Cana of Galilee, and manifested his glory; and his disciples believed on him, John 2: 11. What is the relation? The relation is christianity, what we come into, what eternal life is in relation to christianity. Another thing that we ought to notice is that the minister here is a deputy. Titus is a deputy minister. The ministry is not his. It is Pauls. He says, Eternal life, which God, who cannot lie, promised before the ages of time, but has manifested in its own due season his word, in the proclamation with which I have been entrusted, according to the commandment of our Saviour God. That is, Titus is just a deputy, an apostolic appointee for carrying out his orders. I do not know if that is very clear to the brethren, but it is a fact nevertheless that both Timothy and Titus were apostolic deputies. They are not commissioned men. We have to learn to make allowance for that and learn in a way to carry on such a ministry; that is, that we have not a commission. We do not say we have a commission, but still we have the truth and it is going to be carried out. It is to be kept and preached and taught. 

    ASBDoes verse 5 confirm that-For this cause I left thee in Crete, that thou mightest go on to set right what remained unordered, and establish elders in each city, as I had ordered thee. Establish them  delegated authority. 

    JTThat is important. I do not suppose we know anything about that in any personal sense today, but it is important to keep it in mind as an element of truth that there is such a thing as that. 

    CHHWould that be continued in 2 Timothy 2: 1, 2? Thou therefore, my child, be strong in the grace which is in Christ Jesus. And the things thou hast heard of me in the presence of many witnesses, these entrust to faithful men, such as shall be competent to instruct others also. 

    JTThe ministry is carried down to us on that same principle. It has often been called attention to that four generations are involved in this deputy ministry. The things thou hast heard of me Paul is number one; Timothy is number two. Many witnesses are number three. And then faithful men are number four: Faithful men, such as shall be competent to instruct others also. So you see the line of transmission from Paul down to the persons who can instruct others also. So that it is something we ought to observe and profit by. Where are we in these matters? Are we in the latitude of Timothy himself, or in the presence of witnesses of what Timothy learned, or faithful men, or the others who are instructed? 

    SMcCIn regard of the ministry, is the authority in the ministry discerned on the basis of Scripture, or how is it discerned? 

    JTWell, it is what may be called oral services. It is not writing. Timotheus had learned them from Paul. He says, In the presence of many witnesses. That is, this would all bear back on Timothy, what he learned from Paul and then, These entrust to faithful men, such as shall be competent to instruct others also. There is nothing said about writings but, of course, we would bring writings in now, but it seems as if the idea is of a personal transmission of the truth from Paul down, as if the middle ages and all that is simply omitted, because those in public authority and responsibility had departed from the truth. So we have to watch the thing working out, how the line of witnesses has come down to us and how faithful we are at this end, the end which finishes the thing. 

    SWPWhy does Paul add competency to faithful men, Such as shall be competent? 

    JTThat is important, too. It came into our minds this morning, the thought of competency. We read in 1 Corinthians 12: 28, God has set certain in the assembly: first, apostles; secondly, prophets; thirdly, teachers; then miraculous powers; then gifts of healings; helps; governments; kinds of tongues. And Titus implies competency. Evangelists are not mentioned in Corinthians but apostles and prophets and then others such as those who can govern and other such things as that. But all these titles such as this, as well as those in Ephesians 4, involve competency. If I ask a brother to preach, is he competent? And that competency must be of God. The idea of the ministry is on the basis of competency. Timothy was competent. Of course gifts were given to them by the laying on of the hands of the presbytery. He not only received the light of Pauls doctrine but he had himself direct gift from God and it was through the presbytery or by the episcopacy. Either the one or the other. The words episcopacy and presbyterianism really relate to competency, a means of imparting or passing on gift. The Episcopal church have in their minds that a bishop can pass on gift to a curate and others, whereas the Presbyterian Church have a committee, a special group, known as the presbytery, who pass it on. That is, Paul himself passed on gift. He reminds Timothy of it, For which cause I put thee in mind to rekindle the gift of God which is in thee by the putting on of my hands, 

    2 Timothy 1: 6. All that brings out what we are as in the midst of a living state of things that directly has to do with God. 

    CHHWould there be a present bearing of that in the thought of the brethren committing themselves to any one? Would the laying on of the hands of the presbytery have a present bearing in that way? 

    JTNo, I think that times are too small for that. The presbytery would be just the elders, you know, and God had put moral responsibility on the elders as to their hands laid on a brother like Timotheus. God would use that, their identification, to give him some thing that he needed for a special purpose. I do not know what you have to say about that. 

    CHHI was wondering if competency would come out in those who are spiritual today in committing themselves definitely to those who might serve. 

    JTI would be afraid of that. Take Barnabas and Saul at Antioch: the Spirit says to the assembly there-we cannot tell how He said it, it must have been through some brother-Separate me now Barnabas and Saul for the work to which I have called them, Acts 13: 2. That was all they were asked to do, to separate. This incident at Antioch is helpful; they were not asked to do anything to these two brothers save to separate them for the work, so they laid their hands upon them and let them go. You cannot say anything more. There is nothing inferred as to whether there was any transmission of power to Paul and Barnabas. I do not think there was. But the presbytery did transmit power. I think it would be very unsafe for any brethren today to undertake anything like that now, or even the calling of the elders to pray over a sick person, anointing him with oil; you would be very much afraid. Unless you have a particularly spiritual set of brethren, there is great danger in anything like that. I hope I am not speaking riddles to people, but it is important that we should know these things. 

    QuesIn 2 Chronicles 15: 3 it is said, Now for a long while Israel was without the true God, and without a teaching priest, and without law. The whole condition there was bad. And when Asa heard these words and the prophecy of Oded the prophet, 

    he took courage. Would there be some analogy as to the way things are done today in a priestly way? 

    JTIt expresses the value of spiritual persons or spiritual brethren. For instance, If even a man be taken in some fault, ye who are spiritual restore such a one in a spirit of meekness, considering thyself lest thou also be tempted. The stress is on the word spiritual, that spiritual persons have a certain power in such a case to restore an erring brother or sister, but nothing more than that; whereas James says, Is any sick among you? let him call to him the elders of the assembly, and let them pray over him, anointing him with oil in the name of the Lord; and the prayer of faith shall heal the sick, and the Lord shall raise him up; and if he be one who has committed sins, it shall be forgiven him, James 5: 14, 15. That would suppose a primary state of things where elders were recognised as in this epistle and he would call them and they lay hands on him and pray for him and anoint him with oil, and it says, the prayer of faith shall heal the sick, but it is in that connection. 

    ASBI think your reference to Acts 13 is very helpful because of the engagement of the brethren in ministering to the Lord and fasting, and the Spirit having His place. What to do is not by commandment. It is more by instinct under the power of the Spirit, and then They therefore, having been sent forth by the Holy Spirit are in full accord with the Spirits movements. 

    JTSo the brethren at Antioch had no right, nor power, nor authority over the two apostles, Paul and Barnabas, to control their movements. It is a mistake for brethren to control, or attempt to control, ministering brethren. 

    CHHWould Trophimus I left behind in Miletus sick (2 Timothy 4: 20) imply that the condition that had come in would weaken the position as to elders? 

    JTIt would seem as though nothing was done to help Trophimus. He was just left with God. It is a remarkable thing. Why did not Paul himself do it? He would not attempt to do it. He left him with God. It would indicate that there was some condition that would hinder. 

    GMcPDoes Paul have that in mind as speaking to the elders in Acts 20? He says, And now I commit you to God, and to the word of his grace. He would link their souls directly with God. 

    JTQuite so. You mean Paul commended the elders to God? There is no idea of transmission of power in that chapter at all. It is a question of the elders at Ephesus and they are responsible and they are apt to stray, some of them. The whole position is put on that footing so that you feel you are dealing there with Pauls great work, his final work. Ephesus was a final great work and Christianity was set going in that way and left, commended to God and His grace and then Paul departs. That is the condition at Ephesus. So in Revelation, Ephesus is viewed as the summit of christianity and is the first assembly referred to. 

    HBI would like some help as to the Lords word to Saul of Tarsus, Rise up and enter into the city, and it shall be told thee what thou must do. How far would that go today? 

    JTWell, it is a very simple matter. The Lord is telling Saul, or Paul, that He has some representation in Damascus, and they are not persons of great distinction, but persons who are just there in Damascus. He direct him to the city to a few men in it. He would as it were humble Paul, I think, like Naaman, the Syrian, for Elisha did not do anything very great. Naaman says, Behold, I thought, He will certainly come out to me, and stand, and call on the name of Jehovah his God, and wave his hand over the place, and cure the leper, 2 Kings 5: 11. I think servants need to begin that way, that inconspicuous brothers in the name of the Lord are to do the needful. It shall be told thee what thou must do. The Lord had to prepare Ananias for the service. He had to prepare him immediately. He needed a little replenishing himself to do the needful for Paul, the young convert. 

    TLSElisha called one of the young prophets and told him to go and anoint Jehu, and so on. Does that enter into what we are speaking of now? 

    JTYes. Elijah was to anoint Hazael, Jehu and Elisha. He was to anoint three persons, meaning that the coming generations were to be on the basis of anointing through Elisha honouring Elijah. I do not think we are ever allowed to be in a sort of static condition. Brethren are always being moved. There is someone to be distinguished and we are to be in movement in regard to him, respect him and God is with us. 

    TLSIn connection with the matter of Titus and that it is Pauls ministry, we would hardly say that Titus was passing on something second-hand, would we? 

    JTWell, there is a difference between Paul and Titus, but there is no such difference between Paul and Apollos. Apollos was not a delegate at all but Titus and Timothy have that peculiar place and it carries with it something in the way of what you call second-hand work. For instance, Paul sent Timothy to Corinth. There was no assumption of Timothys having any special ministry because of it. He was not to go there and give out what he liked but he was to go there and represent Paul. Paul says, For this reason I have sent to you Timotheus, who is my beloved and faithful child in the Lord, who shall put you in mind of my ways as they are in Christ, according as I teach everywhere in every assembly. It is not Timothys ways, but Pauls ways. All these things are most important to bring out what Christianity really means, how we are always to be on the move. Here is Timotheus. What is going to happen? Where is Apollos? He is not here. Timothy is here to represent Paul; therefore, the Corinthians are somewhat on low ground at that time. 

    CHHThe disciples would have that thought in their minds, when the Lord told them, after they had done certain things, that they were unprofitable servants and had done what was their duty to do. 

    QuesWhat would you say about Pauls desire to go to Rome? Having great desire to come to you these many years, Romans 15: 23. 

    JTHe would do that himself. He had not gone as yet. He had not been to Rome. He wished to go and as a matter of fact he became a prisoner, but we may be sure that a gift was imparted. When Phoebe went to Rome she would convey something of Paul. She no doubt brought a letter to them and they would read that letter doubtless in her presence and she would be there; she is highly commended. She would be highly exercised as the letter was being read. Why should I be singled out thus? Well, it was an honour and she would doubtless impart something to the Romans as a sister. It is a poor thing if any of us does not impart something. 

    RemI have planted; Apollos watered; but God has given the increase. So that neither the planter is anything, nor the waterer; but God the giver of the increase. But the planter and the waterer are one, 1 Corinthians 3: 6 - 8. That indicates that Apollos was not delegated; it bears that out. 

    JTNo, and he would not go to Corinth at one time; it was not his mind to go, showing that he was not like Titus or Timothy. 

    Now in Titus 3: 4 we read, But when the kindness and love to man of our Saviour God appeared, not on the principle of works which have been done in righteousness which we had done, but according to his own mercy he saved us through the washing of regeneration and renewal of the Holy Spirit, which he poured out on us richly through Jesus Christ our Saviour. Now we began this time to call attention to the fact that what was said about new birth in John 3 was not a full thought. The first refers to what would enable a person to see the kingdom, and the second statement of the Lords would enable a person to enter into the kingdom. It is only the entering in. It is not the full thought of possessing or enjoying the full kingdom. It is partial. We make a point of that but in this chapter we have complete thoughts. The truth here runs on to the Spirit: Renewal of the Holy Spirit, which he poured out on us richly through Jesus Christ our Saviour. It is the modus operandi of the gospel as stated here in full terms. And the great thought is what is poured out on us richly, and then the result That, having been justified by his grace, we should become heirs according to the hope of eternal life. It is a question of the modus operandi of the gospel, whoever might preach it-Paul in this case-and the result that one is saved. The terms of salvation are employed and eternal life is included. 

    SMcCWould the thought of regeneration help as to Nicodemus? He did not seem to leave the old state of things, whereas regeneration involves a new state of things. 

    JTQuite so. It is really a new order as the note shows. The note is, Regeneration is not the same word as being born again, nor is it used so in scripture. The force of the word is a change of position; a new state of things. The word is only used here, and in Matthew 19:28 for the Saviours coming kingdom. Here it is used in relation to christianity. It is used in Matthew 19: 28 as a change of position in a sense of the millennium: In the regeneration, the Lord says, such-and-such will happen. Well, that is the millennium but here the regeneration is connected with christianity, a complete changeover from judaism and particularly from heathendom. 

    QuesDoes the washing of regeneration involve experience or is it an immediate matter? 

    JTIt is attributed to God. It takes place, you might say, simultaneously with regeneration, although they are two thoughts. The word for washing is a bath. You have the washing, and there is plenty of water. It is just a bath in water to wash yourself but it is God that does it. Regeneration is a positive thing and it denotes your coming into a new state of things. For instance, if immigrants came from Bohemia to this country in the old times, consideration would be given to their fives, the other countries, and the low conditions that existed. They would get citizenship. They would get education. It would be a point that their children had to go to school. Everything must be right, so to speak, and in keeping with the Constitution. The immigrant would be herded into a position down at Ellis Island, as we used to call it, and then they would be allotted something else a step higher and the idea would be that they had to be purified from the old conditions. You must not live in this country in these conditions. It is a weak illustration but it is the truth. I know well enough how it is worked out. You must be educated to the conditions of this country and live accordingly. The idea is that it is a new order of things. The Americans like a new world to live in these days. And that is what christianity is, a new world. Regeneration alludes to that. It is not new birth. It is a new order of things and you must come into that. You must learn to be in it and be in the good of it. 

    RemThe evil wild beasts would be changed entirely by the renewal of the Holy Spirit. They were characterised by being always liars and lazy gluttons, but now conditions would be entirely changed in their character and the Jewish mind and judaism that was prevailing in Crete would be discontinued and christianity entered into. 

    JTQuite so. He pictured christians just as the immigrants came into things here. In the second verse he says, To speak evil of no one, not to be contentious, to be mild, shewing all meekness. This is the education they are coming into. For we were once ourselves also without intelligence. That is the natural man. And we ourselves are in this this afternoon. We have to come into a new order of things spiritually, so that it says, For we were once ourselves also without intelligence, disobedient, wandering in error, serving various lusts and pleasures, living in malice and envy, hateful, and hating one another. But when the kindness and love to man of our Saviour God appeared, not on the principle of works which have been done in righteousness which we had done, but according to his own mercy he saved us through the washing of regeneration and renewal of the Holy Spirit, which he poured out on us richly through Jesus Christ our Saviour. Well, now that is what everyone here today can say: that we are changed, that the washing has changed us. But regeneration, that is the schooling, the education-I am using a symbol-that this country affords fits us for a new order of things, that we know how to live in this great and rich country as people call it, know how to live in this new order of things. That is exactly what christianity is. 

    QuesHow does the pouring out of the Holy Spirit fit in here? 

    JTThe pouring out of the Holy Spirit abundantly is a full thought. It is a greater thought than the millennial regeneration. They will not be indwelt by the Spirit but we are, as we have in Romans 5: 5, 

    because the love of God is shed abroad in our hearts by the Holy Spirit which has been given to us. 

    CHHWould the education be anything like that of the woman in John 4 who left her waterpot? 

    JTYes, after she left the waterpot. The waterpot was the whole thing. That was the drudgery she was in. That is what she was herself. It is a good illustration of the way into the new order of things. We are introduced into it by the washing. The washing is distinct from regeneration but both thoughts run together in it. 

    GMcPDo you see that in Acts 10: 47? Can any one forbid water that these should not be baptised, who have received the Holy Spirit as we also did?. I was wondering if Cornelius would come into this principle of regeneration. 

    JTWell, there it is. We have to regard him not as an ordinary heathen because he was already in touch with God. He prayed and gave alms and certain other things were said about him but still he had to come into the Spirits realm, as it were. But the Spirit is shed abroad immediately as Peter is unfolding these things to the company. 

    ASBIn Titus 3, would verse 3 be the thought of degeneration, and regeneration would stand over against that? 

    JTVery good. So the word regeneration, as has already been noted in J.N.D.s footnote, points out a new order of things that we have come into. 

    CDeBWhat is meant by the kindness ... of our Saviour God? 

    JTThe footnote gives the word as meaning philanthropy. It is used of God. The philanthropy of God. The word philanthropy is well known in the world. It is used here to show what the terms of the gospel convey, how rich they are, how magnificent they are and what they bring us into. 

    QuesWould you say a little about the idea of heirship? You have alluded to ourselves in the negative sense, but it says, We should become heirs according to the hope of eternal life. 

    JTThat is another thing. There is no probate tax on our property. The taxes are going to be very heavy on property here, but there is no tax on this. It is the richness of the thing and the bounty of it and the freedom of it that is unimpaired. We come into an inheritance that is entirely free. There is no mortgage on it. This country is highly mortgaged. The generations for long enough are mortgaged whereas in these words, we are heirs according to the hope of eternal life; there is no mortgage on that. We are clear as risen from the dead unto eternal life. 

    RemPoured out on us richly. That is the idea, is it not? Whereas taxation is being poured on us every minute. 

    JTIt is to understand that in the new order of things in Christianity there are no taxes. Everything is free, abundantly free. 

    JWBIf I open not to you the windows of the heavens, and pour you out a blessing, till there be no place for it, Malachi 3: 10. How does that fit in there in regard to the pouring out here, the pouring out of the blessing there? 

    JTWell, the terms are mentioned that the tithes are brought into the storehouse. Bring the whole tithe into the treasure-house, that there may be food in my house, and prove me now herewith, saith Jehovah of hosts, if I open not to you the windows of the heavens, and pour you out a blessing, till there be no place for it. It is something like this, but there is no idea of a tithe here. The word is really the philanthropy of God. That is the word in verse 4. Philanthropy does not imply any taxes at all. The thing is given outright. What you do is given outright and liberally. Well, that time had come, Paul says, and it was not on the principle of works, but According to his own mercy he saved us through the washing of regeneration and renewal of the Holy Spirit, which he poured out on us richly through Jesus Christ our Saviour. This is the principle. We were considering this morning the operations of the Spirit and only in a limited way. There is nothing said about Himself as being a gift to the believer. The renewal of the Holy Spirit, which he poured out on us richly through Jesus Christ our Saviour; that, having been justified by his grace, we should become heirs according to the hope of eternal life. It is the richness of it, the magnificence of it that is in mind. It is not tainted in any way and the hope is eternal life. 

    GMcPWould Acts 2 help us? And there came suddenly a sound out of heaven as of a violent impetuous blowing, and filled all the house where they were sitting. And then in verse 4, And they were all filled with the Holy Spirit. 

    JTThis is very much like Pentecost. The gentiles come into it in Acts 10 when Peter opens the way. Peter is reminded of that when he sees what happens because he was preaching when that happened. 

    SMcCWhat is meant by the washing of regeneration and the renewal of the Holy Spirit? 

    JTI think that is what is involved in the new order of things which they were brought into. I think it is the newness and freshness and vigour and power marking the incoming of the Spirit falling on the gentile believers. I think that is what is meant. Peter was amazed at what he saw, because he was preaching while it happened and he was reminded of what happened at Pentecost. The word renewal is strong. Acts 2 enlarges on what happened, the rich breathing that was heard. It was breathing and the whole house is filled with the sound of the breathing, as if the very depths of God were involved in the gift. 

    The depths of God were in the idea of breathing. As the note says it is not wind exactly, but it is breath, the thought of divine Persons breathing. The Lord breathed into the disciples. The thing is conveyed in its greatness and essence. It is Pentecost that is reserved for that. 

    QuesDoes the word holy link on with the word purification? 

    JTThat is just it. The whole epistle to Titus stresses the thought of purification. All things are pure to the pure. That is to say that divine purity brought about by this transaction creates a condition in men and women that forbids the occupation with impure things. There are things that are pure and are to be regarded as pure and to be spoken of without fear or thought of indecency. God has made them pure. All things are pure to the pure, but to the defiled and unbelieving, that is an unregenerate person, nothing is pure. Even the pure things which a christian deals with are not pure to them. They are impure in their very mouths. The very words that they use are impure to them. They cannot be otherwise. 

    CHHBut the wisdom from above first is pure, James 3: 17. 

    JTThat fits here. 

    ASBIn Acts 2 Peter says, And it shall be in the last days, saith God, that I will pour out of my Spirit upon all flesh; and your sons and your daughters shall prophesy, and your young men shall see visions, and your elders shall dream dreams; yea, even upon my bondmen and upon my bondwomen in those days will I pour out of my Spirit, and they shall prophesy. God claims them in that way. 

    JTWell, what a rich pouring out in the millennium that will be! It is brought in here, but it does not go the whole way. What goes farther is what is stated in the beginning of Acts 2, the breathing of God. Then Peter is reminded of it by what he saw at Cornelius house. So that he immediately commands baptism. He commands it. 

    JMcKWhy is it justified by His grace and saved according to His mercy? What would you say the grace of God operating testifies? 

    JTYou are asking the difference between the word mercy and grace? Mercy is a sovereign thought. According to his own mercy he saved us. Ephesians says, Being rich in mercy. Here it is His own mercy: According to his own mercy he saved us through the washing of regeneration and renewal of the Holy Spirit, which he poured out on us richly through Jesus Christ our Saviour; that, having been justified by his grace, we should become heirs according to the hope of eternal life. It is all governed by the idea of mercy. Justified by his grace, that is, God graciously justifies us. The idea of grace surmounts evil, overcomes evil so that the subject is made righteous. God makes it righteous. Not only forgiven, but justified, made fit for the new order. Nothing can be laid to our charge. It is to bring out what christianity is. There is no charge to be laid at our doors at all. We are justified. 

    What a people we are! God would have us to glory in what His mercy has made us and how grace rises above our guilt and justifies us. We should become heirs according to the hope of eternal life. Heirship goes with it. We know from another scripture that the Spirit is the earnest of the inheritance, that is to say, eternal life is available to us on the principle of the Spirit, the earnest of the Spirit. 

    CHHIn Titus 2: 13 we have Our great God and Saviour Jesus Christ. In Titus 3: 6 we have Jesus Christ our Saviour, then in verse 4 there is a difference-it is Our Saviour God. 

    JTGenerally it is the word Saviour. It is a question of salvation in this epistle, that is, God being a Saviour. Eternal life is only an adjunct to the great idea of salvation. Awaiting the blessed hope and appearing of the glory of our great God and Saviour Jesus Christ. That is to say, Jesus Christ is the great God and Saviour, which is a great tribute to the Lord. 
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    FOR CHRIST (CAC 17)

    Titus 2:9; 2 Corinthians 11:1-3; Philippians 3:7-15; Ephesians 5:25-27

    We were recently looking at several scriptures which speak of the saints as being of Christ. We were saying that we were of Christ in the sense that we derive every blessing from Him  the moment we think of blessing, Christ comes before us at once  and then we are of Christ in the sense that we derive character from Him. 

    Now I want to say a few words, with the Lords gracious help, as to what we are, for Christ. We are of Christ in order that we may be for Christ. There are four different ways in which we are for Christ presented in the scriptures read. In the first we see the teaching of grace and its effect. In the second it is a question of being for Christ in our affections. In the third it is a question of the energy of the Spirit; and then in the fourth the thought is that we are for Christ as the result of the service of His love. These are the points that I wish to present. 

    What we find in Titus 2: 14 is that the Lord Jesus Christ has given Himself for us to redeem us from all iniquity, and to purify unto Himself a peculiar people zealous of good works. What marks the present course of things is lawlessness; there is no fear of God, no subjection to God. Lawlessness is the great feature of this world; it is behind all the wickedness and lust; people are not subject to God. Now Christ has given Himself for us in order to take us out of all this, and this is an immense deliverance for our souls. I put it to my own heart  Am I delivered from all lawlessness? A departed servant of Christ has said that there are only two exercises of life to God, obedience and praise. Obedience is the contrast to lawlessness. Lawlessness means that I do what I like, I say what I like, and I go where I like. I may ask God to bless me in it, but that does not save me from lawlessness. The Lord Jesus Christ gave Himself for us to redeem us from all lawlessness, that we might be a people really for Christ in our practical ways; that is why He died. Christ wants a people redeemed from all lawlessness; it was for that He gave Himself. 

    I am sure no one here needs to be told that the grace of God has appeared in the Son of God. Now why has God taken this way of grace? In order to secure His rights, to get that which is due to Himself in the hearts of men. He has gone about it in the way of grace. I might turn, as an illustration, to the opening of the gospel of Mark, as presenting the way in which the grace of God has appeared. The grace of God has appeared in this world in the Son of God. The Son of God came to set men happy and free in all their relations with God. First of all, the word of God was being spoken, and the poor man could not hear it; the Lord had to drive out the unclean spirit in order that he might hear the word of God. He could do that, He could overthrow the power of Satan in grace to man. Then there was the sick woman; she was in utter weakness. He removed the weakness so that she might minister to Him. God wants the service of men. We are set free to serve God. Then the leper was cleansed, and lastly the man was forgiven his sins. Whatever interferes with mans happy and free relations to God is removed by the Son of God. A divine Person has appeared in this world, and the grace of God has appeared in that Person. It appeared in the Son of God, and there was not a thing wrong with regard to mans relation to God that He could not put right in grace. Does that Person attract your heart? The business of evangelists is to preach Christ so that people may be attracted to Him. The grace of God is presented in the Son of God, and the effect is that souls are attracted, and being attracted to Him they come under the teaching of grace and find their delight in doing the will of God, as we see in Mark 3:33-35. That is the effect of the teaching of grace. Those spoken of here had been attracted to Christ, and had come under the teaching of grace; they were a sample of the peculiar people, zealous of good works to secure whom Christ had come into the world, and was about to give Himself. God has saved us by the washing of regeneration and renewing of the Holy Spirit. We are now attracted to Christ as One who has died, and, if we have seen the grace of God in Christ, we do not want to go on with lawlessness any longer. We want to be in the same relation to things in this world as Christ is. Our question is  What doth hinder me from being true to my baptism? If I am attracted to Christ I am attracted to One who has died to this world and has been raised by the glory of the Father, and I do not want a place in this lawless world. God says in Psalm 149: 4 that He will beautify the meek with salvation. We come out in this world in the moral beauty of a people that have been redeemed from all lawlessness. Salvation is the beauty of the saints. The reason why we know so little of priestly privilege is because we are not much in the moral beauty of being clothed with salvation. 

    By the grace of God I am what I am  that is the language of a sober man. How many of us can really say that? I dare say a great many of us feel it is not true of us. The man that does not want to be anything at all but what the grace of God makes him is a sober man. By the grace of God I. am what I am. The Christian comes out in a character which the grace of God gives him. He lives soberly, justly, and piously in this present world. The one who is taught by the grace of God discharges every obligation; he has power to do so by the Spirit. And then there is godliness (piety) and it seems to me that piety is fast dying out. I think the majority of Christians who lived fifty or sixty years ago were much more characterised by piety than the mass of Christians today. What is piety? It is bringing God into everything. I do not fancy that the majority of Christians give God a very great place in connection with their everyday lives. People think they can go on very well without bringing God in. But the grace of God teaches otherwise. It is as we live soberly, justly and piously in this present course of things that we are a people for Christ. Christ came into this world and gave Himself so that He might have a people here for the will of God. It was a pleasure for Christ to look on that company sitting round Him and own them as His mother and His brethren, and He looks down here for that peculiar people still. We are to be for Christ in our practical behaviour and ways  for His pleasure in everything. 

    Now in 2 Corinthians 11 the apostle speaks as having espoused the saints to one Husband, and his great fear was that they might be corrupted. This suggests to my mind the thought of being for Christ really in our affections. As a matter of fact the saints have been corrupted, and the result is that Christianity has become a great religion on earth. Christianity never could have become a great religion on earth unless the saints had been corrupted from simplicity as to the Christ. 

    We have to go back, each one of us, through exercise of heart and conscience, to the first love of the assembly. It could hardly be said of us that we have lost our first love, because we never properly had it. I question whether many of us have known much about first love. The apostles great desire in preaching the gospel was to secure something for Christ. There may be a thousand people that will go to be with Christ when they die, but what is there for Christ now? There should be something for Christ now, and we should be here for Christ now. The apostle knew for himself the love of Christ; he says: the love of Christ constraineth us. The Spirit of God wants a response to the love of Christ. How does this espousal to Christ take place? We see an illustration of it in Jeremiah 2: 2: I remember for thee the kindness of thy youth, the love of thine espousals, when thou wentest after me in the wilderness, in a land not sown. God could look back on that moment, I suppose seven hundred years before, when the people went out of Egypt and stood on the wilderness side of the Red Sea, and had nothing before their hearts but Himself, and they sang there, The Lord is my strength and song, and he is become my salvation, Exodus 15: 2. There was no lusting after Egypt, no hesitation about going on to the land. They were in full response to God; it was the moment of their first love, it was a moment when He was supreme in their hearts. It delights Christ to look down here and see a heart that only beats for Him. 

    Now I pass on to Philippians 3: this chapter is intensely interesting. We see a man who has discarded everything that is of the flesh and is going on in the energy of the Spirit. This is the pathway for us. We see the downward pathway of Christ in chapter 2, but in this chapter our pathway is upward. There is an Object presented, there is a goal in view, and that is CHRIST. He is the prize. We are going to be with Him and like Him. Are we pressing on to this in the energy of the Spirit as Paul did? 

    One values the knowledge of Scripture, and it is very well to be walking as a Christian ought to walk, but there is something that goes very much more to make the saint a joy to the heart of Christ, and that is a heart really set upon Christ. I think people often make a great mistake as to the power of the Spirit. I believe the action of the Spirit of God is, to a large extent, hidden from human eyes. The energy of the Spirit would put us in company with Paul in Philippians 3. It is open to us to be filled with the Spirit, and the effect of it would be that our souls would get into the race which the apostle was running with his back upon the world, and his eyes upon CHRIST, the One who was in resurrection, and at the right hand of God. Where is the desire to be thus minded? That is what Christ is looking for. 

    Now I close with a few words on Ephesians 5:25-27, where we find the thought of the service of Christs love. The whole thing is taken up here as the work of Christ. He loved the assembly and gave Himself for it. It is all viewed here as the service of Christs love. We go outside our responsibility here, and think only of what Christ is doing. In the first place He has loved the assembly and given Himself for it. Christ has a title to the assembly, and on that ground He serves her in love to fit her for presentation to Himself. Do you think Christ can look with complacency on a spot or wrinkle or any such thing? No, He is set on removing everything that is contrary to the thoughts of His love. I believe the Lord calls attention in our hearts to that which is not pleasing to Himself in our conduct and ways. Every Christian knows what it means. You know that the Lord has called attention to something in your ways that does not please Him, and when the Lord pointed it out you either took the side of Christs love with regard to it and judged it and set it aside, or you have shut out Christs love for the sake of that wretched thing. It is a very solemn thing not to respond to Christ. He is continually pointing out things in us that do not please Him. How much there is about us that is not for Christ! Do we want to give it a place? Christ is getting us ready morally for presentation to Himself. He wants us to be without spot or wrinkle, and nothing will satisfy Him until He has done it. May we be for Christ in our practical ways, in our affections, in the energy of the Spirit, and as being sanctified and cleansed by the service of His love, so as to be morally suited for presentation to Himself! May the Lord give these things a place increasingly in all our hearts! 

  
    THE TEACHING OF GRACE (CAC 21)

    Titus 2: 11 - 14

    Grace not only brings salvation, but it teaches us how to live in this present world. The law was a perfect standard for man upon earth, but it had no power to bring men into conformity with its demands. But GRACE, acting through the divine nature by the Spirit, brings those who are under its teaching into moral suitability to God. It does not merely impose from without a rule of conduct or a code of morals. It produces new tastes and moral sensibilities in the soul of the believer. In short, it gives GOD a place in our hearts, and this puts an entirely new complexion upon everything. 

    This present world is characterised by ungodliness. Men make their plans, decide their course and order all their way without any reference to God. He is not in all their thoughts. They may have a form of godliness, but it exercises no practical power over them; they deny the power thereof (2 Timothy 3: 5). Instead of being regulated by the fear of God, unconverted men are controlled by worldly lusts. They are lovers of self, of money, and of pleasure. 

    The believer who has come under grace has turned his back upon all this. He has denied ungodliness and worldly lusts. He counts that the time past of his life may suffice him to have wrought the will of the Gentiles. He now arms himself with the mind to suffer in the flesh, knowing that he that hath suffered in the flesh hath ceased from sin; that he no longer should live the rest of his time in the flesh to the lusts of men, but to the will of God (1 Peter 4: 1 - 3). He yields himself unto God, and his members as instruments of righteousness unto God (Romans 6: 13). He takes a decided stand against sin and the lusts of the flesh. 

    Then, as having taken this stand, grace teaches us to live soberly, righteously, and godly in this present world. Naturally we are all, more or less, inflated with self-importance; we entertain an exaggerated opinion of ourselves. Sobriety is the contrast to this. Grace teaches true modesty and moderation of mind; it gives us a proper estimate of ourselves, so that we do not think more highly of ourselves than we ought to think (Romans 12: 3). If we are taught by grace we shall not have very large thoughts of ourselves. If Paul was less than the least of all saints, what size are we? 

    The teaching of grace sets aside in our spirits the self-importance of nature, and thus delivers us from many sorrows. Nine-tenths of the troubles, heart-burnings, and personal jars which disturb and distress the children of God arise from a self-importance which is easily offended, and are kept alive by a self-importance which will not take a low place and confess its ungracious acts and words. If we lack the grace of God and its blessed teaching, we need not be surprised to find roots of bitterness springing up to trouble and defile us. 

    Then grace teaches us to live righteously. I should not think much of a professed convert who did not desire to pay his debts and to make reparation for any injury he might have done in his unconverted days. A young man who had been for years robbing his employers was recently converted. One of the first things he did after his conversion was to confess the whole thing, and to beg that he might be allowed to remain with his salary reduced by half until the amount stolen should be refunded. His employers, themselves Christians, were greatly touched by this practical outcome of the teaching of grace. 

    But to live righteously includes much more than the obligation to pay debts and make reparation for injuries done. It necessitates that we conduct ourselves toward others in consistency with the grace which has been shown to us. The servant in the parable of Matthew 18: 23 - 25 was wicked because his behaviour to his fellow servant was entirely contrary to the grace which had been shown to himself. It is unrighteous for the Christian to be hard and exacting with others when such infinite grace has been shown to himself. Gods idea of a just [righteous] man includes the thought of mercy and consideration for others (see Matthew 1: 19). We find this also in the Old Testament. The righteous sheweth mercy and giveth (Psalm 37:21). Indeed, the righteous man is the one who acts on the same principles as God. Psalm 111 and Psalm 112 are very interesting and instructive in this connection. Psalm 111 is descriptive of Jehovah, and Psalm 112 of the man that fears Jehovah. A comparison of the two psalms will show that what is said of Jehovah in one is said of the man that fears Him in the other. So in the New Testament saints are viewed as having put on the new man, which after God is created in righteousness and true holiness (Ephesians 4: 24). 

    Grace teaches us to behave as becometh the gospel of Christ (Philippians 1: 27), and to walk worthy of God (1 Thessalonians 2: 12). We thus become the practical exponents of Gods character in a world where He is unknown, and show forth the excellencies of Him who has called us out of darkness into His marvellous light (1 Peter 2: 9). 

    As taught by grace, the believer lives soberly, righteously, and godly, in this present world. He dreads the self-will and independence of spirit which shuts God out of the hearts of men. He loves to walk in lowliness and piety as one who trusts in the living God. Prayer becomes a constant necessity to him. He walks before God and acknowledges God in all his ways. 

    How blessed to be thus formed by the teaching of grace in moral suitability to God! May each believer on the Lord Jesus Christ be found living soberly, righteously, and godly, in this present world; looking for that blessed hope, and the glorious appearing of the great God and our Saviour Jesus Christ; who gave himself for us, that he might redeem us from all iniquity, and purify unto himself a peculiar people, zealous of good works! 

  
    TITUS 2 (CAC 23)

    Titus 2

    RemTitus had been enjoined to set these things in order. 

    CACYes, this epistle has to do with the order that is becoming in those who know the Saviour God. The point in Titus seems to be the moral effect of the knowledge of the Saviour God. There is a certain teaching, and that teaching is to be adorned; even slaves are to adorn it. The saints are to be zealous for good works, not to establish their own character or to preserve it, but to preserve the character of the Saviour God. We are not to be like men of this world who do good works to get a character for themselves. People may ridicule the teaching, and they do. All the wise men of the world ridicule the teaching of a Saviour God, but they ought not to be able to get away from the fact that there is a people walking in this world according to principles which are entirely different to these of everyone else, and that the principles are such as cannot be called in question. I find, in speaking to infidels, 

    that it is a good thing to ask them whether they have ever come in contact with a genuine christian. I never met a man but would admit that he had known at least one. I met a man lately who said   Yes, I have met two in my time. That silences a man. If the moral order which is the result of the revelation of God as a Saviour God has been maintained it would have been a complete answer to every infidel thought. 

    QuesIs that the reason Titus is enjoined to exhort and rebuke? 

    CACYes, it is very important. I feel the exercise of reading this epistle is most wholesome. It is christianity evidenced in the fruits it produces. If this moral character is not maintained it brings reproach on God. The world is glad to get hold of failure and say, Here is one of your christians. We have all heard that said. It brings reproach on Christs name. It is a very solemn consideration that we are carrying the name of Christ through a world that has rejected Him. We should ask ourselves when anything is presented to us    Does it suit that name? What a testimony the conduct of saints walking according to this epistle must have been in Crete! We have seen their natural character in chapter 1 and now in chapter 2 all this beautiful moral order is to be found characterising them. Such things must have been the talk of the whole island! In verse 1 there are things that become sound teaching, and in verse 3 the elder women are to be in deportment as becoming those who have to say to sacred things. 

    QuesWhat are the things? 

    CACAll that the apostle speaks of as the moral character of saints, sobriety, gravity, discretion, love and patience; these are things that should be seen in the saints; they are the character and qualities of Christ worked out morally in the saints; they are things that have to be spoken about and exhorted. The work of God does not go on automatically in saints, but these things have to be taught and brought before them, so that they may be exercised and pray, and then the teaching becomes practically effective in them. People talk of the work of God in saints as if it was something arbitrary apart from exercise and prayer, but it is really a moral work connected with the exercises of responsible persons. Lower down the apostle speaks of our being redeemed from all lawlessness. Lawlessness is the opposite to obedience. All this must be taken up in the spirit of obedience to give it any value. It is in taking Christs yoke upon us, having come to Him and learnt from Him, that we can take up any of this. We cannot do it by natural effort, but by getting near to Christ and having the support of His grace. Grace subdues; the knowledge of the Saviour God subdues. 

    QuesIs it rather striking that this work should be entrusted to the hands of young men like Timothy and Titus? 

    CACI suppose they were comparatively young, but the Lord takes up suitable vessels, does He not? We find in Job that Elihu was a young man, and yet the Spirit of God spoke by him. It ought to have been the elders that had the wisdom   Let days speak, and multitude of years teach wisdom, Job 32:7. Elihu gives them their place and lets them say all that they had to say first. It is always right to respect Gods order in nature. Timothy was not to rebuke an elder, but to entreat him as a father. Still, elders are not always wise. Timothy and Titus had a special place as direct representatives of the apostle. 

    QuesWith official power was there always that which was comely? 

    CACYes. In all things affording thyself as a pattern, and Let no one despise thee. There was to be moral weight with him; he was so to carry himself that people could not despise him. 

    QuesFor a walk like this one needs much discretion? 

    CACDiscretion has a great place here   men are to be discreet, and young women are to be discreet. The book of Proverbs was written to give young men discretion as you find in chapter 1. Discretion is ability to discern what is suitable to God in the circumstances in which one finds himself. It is viewed here as the result of exercise, the fruit of exhortation. 

    All these things are good works, are they not? For instance, young women are exhorted to be diligent in home work; that is a good work. People who have dirty and untidy houses would cause the word of God to be evil spoken of. 

    RemThe elder women are to instruct the younger; this is not given so large a place in christian work as it should be. The responsibility of instructing in many details would fall on the elder women. 

    CACYes, it should be carried out and more space given to it. 

    RemThese things are the outcome of subjection to the word. 

    CACYes, and there is the teaching of grace; the grace of God is in itself a teaching power. Exhortation gives one the moral setting of things. A man under the teaching of grace could not live riotously; he would not leave God out, but there are details that we need to be specially instructed in. 

    The grace of God carries with it salvation. It comes as a salvation-bringing grace, it does not come demanding, but bringing deliverance from all the lusts and powers that hold man in bondage. That side of the gospel is most important. It has been too much pressed in preaching the gospel that the salvation of God makes people all right for the future, and for heaven, but the point is that grace brings salvation. There is positive power come in in the grace of God which sets a man right. The one who has come under the teaching of grace has denied everything that does not give God His place, and all that the world lusts after. The christian has said, No to all these things; it is put as if he had definitely done with it all, Having denied impiety and worldly lusts. The saint is on the ground of having done with that sort of thing, so that he is living soberly, and justly, and piously. That is a bit like fulfilling responsibility, is it not? 

    RemA remarkable title is given here to God, Our great God. 

    CACThe glory of our great God is the glory of grace, that is what makes the blessed hope. God will shine forth in universal good and blessing for man, and the happiness of knowing Him is set forth in His saints. Blessed the people that is in such a case! Blessed the people whose God is Jehovah!, Psalm 144: 15. That could be said in the Old Testament. The idea is that there is nothing unsuitable in the saints to the shining forth of the glory of the great God, they have come under the teaching and discipline of grace; it has corrected everything that was wrong, so that they are just waiting for the blessed hope. 

    It is wonderful that our great God and Saviour Jesus Christ should be put thus together; it is like what Stephen saw, The glory of God, and Jesus    a wonderful and blessed sight. I think the glory of God comes out in His people; they become witnesses of how great God is that He can bring about such wonderful things in men; He must be great to be such a Saviour God. Think of His taking up such material as is described in chapter 1 and turning it out in the style of chapter 2! He must be a great God to do this. What an immense thing it is to know God in grace! 

    QuesWhat is adorning in verse 10? 

    CACIt is very sweet to see that a bondman, if faithful in the service of his master, would be adorning the teaching of our Saviour God. The bondman might think, What a humdrum life I have to lead! No chance of serving God! What a cheer for him to feel that in carrying out his duties faithfully he is adorning the teaching! One would think the teaching is so beautiful that it could not be adorned, but the way the saints carry themselves is to be the adornment of it. 

    A very practical side of the death of the Lord Jesus is that He gave Himself for us that He might redeem us from all lawlessness. That is one aspect of redemption. People connect redemption with divine purpose, as if they were redeemed to go to heaven, but it is clearly connected here with the responsible course of saints, that he might redeem us from all lawlessness, so that if saints are walking lawlessly they are falsifying the precious redemption of the Saviour. That is a serious consideration, is it not? 

    RemLawlessness is a far-reaching expression. 

    CACNo one has any business to touch anything except in obedience. J.N.D. said, Obedience is the only expression, save praise, of life to God. Obedience and praise are the two ways that life is expressed. There is a danger of lawlessness, of doing things on the principle of ones own will even when they are right things. We think if a thing is right it is right to do it, yet one might do it on the principle of ones own will; that is all wrong. Everything is to be done on the principle of obedience. 

  
    GRACE  IN ITS TEACHING (FER 2)

    Titus 2: 9 - 15

    My subject on this occasion is the teaching of grace. The expression is peculiar to the epistle to Titus the grace of God ... teaching us. The idea is that there is a teaching which is proper to and inherent in the grace of God, and that is what I hope to bring before you. Last time I dwelt upon the setting forth of grace, and the vessel of it; I drew attention to certain passages in the Gospel of Luke which exemplified it. I think all will allow, that if we want to be helped to set forth grace we almost invariably turn to the Gospel of Luke; we have an instinctive sense that the Gospel of Luke is the peculiar setting forth of the grace of God to man. I believe this sense to be just; and the more I become acquainted with the gospels the more I feel with regard to Luke that the Lord is presented to us in it as the vessel of grace; it is the setting forth in a remarkable way of the grace of God to man in the One who, in becoming man, became the vessel of that grace. 

    There are two things I may speak of in connection with grace; there may be, and doubtless is, a great deal more in it with which I am not acquainted, but I can only bring before you what I know. I think there are two aspects of grace, one in the way of relief, and the other in that of display. The latter may be spoken of as the glory of Gods grace; what God will display forms the glorious witness of His grace. As we read in Ephesians 2, That in the ages to come he might shew the exceeding riches of his grace in his kindness toward us in Christ Jesus. The other aspect of grace, namely, relief, 

    is that on which I dwelt last time; grace relieves. I contrasted grace with law. Law recognised certain obligations which existed before the law was given, and exacted the fulfilment of those obligations. But the first principle of grace is that it relieves man of the consequences of failure in his obligations; the mission on which Christ came to this world was to relieve man of the pressure which mans failure had brought upon him. There was no doubt about the failure, or the sin that had brought the ruin; but in the Person of the Lord Jesus Christ grace came in to relieve man so as to recover him for God. 

    So far as I understand the passage we have now before us, I do not think that grace is presented to us in it further than in the sense of relief; it is the grace of God which brings salvation, it has that character. The display in which grace culminates is scarcely touched here. The passage does not go beyond what Christians are to be in their responsibility down here; there is no statement of what I should call proper Christian privilege in the passage. My impression is that when Christian privilege is referred to, it is spoken of not so much in connection with grace as with love; the place of privilege which Christians have in the knowledge of the Father is the gift of Gods love. One passage will substantiate this Behold what manner of love the Father hath bestowed upon us, that we should he called the children of God. The idea connected with grace is rather, what God will display in us; but our place is the fruit of Gods love; the love of God will have us in Gods own habitation, in heavenly places. And when we are in heavenly places as the fruit of Gods love, then it is that He will display in us the exceeding riches of His grace in His kindness toward us in Christ Jesus. If you bear in mind this simple distinction between grace coming to us in the way of relief, and grace as the display of God in the church, I think it will help you to understand the subject. 

    But I now come to the teaching of grace, that is, to the moral effect which grace properly produces in the souls of those who know it. Evidently it is a very important point, and this passage in Titus is a remarkable one in that sense. The grace of God that bringeth salvation to all men hath appeared, teaching us that, denying ungodliness and worldly lusts, we should live soberly, righteously, and piously in this present world [or age]; looking for that blessed hope, and the glorious appearing of the great God and our Saviour Jesus Christ. That is one part of the passage; then there is another: Who gave himself for us, that he might redeem us from all iniquity, and purify unto himself a peculiar people, zealous of good works. Evidently there are two thoughts, the first is the teaching of grace, while the second presents the peculiar claim that our Saviour Jesus Christ has upon His people; and those are the two points that will come before us at this time. 

    Now the grace of God is referred to here, as I said, on the relief side; the relief which God would be pleased to accord to all men. All men may not get the benefit of it, for all men do not believe, and if they do not believe they evidently cannot get the benefit; it can only be had by faith. If a man does not believe the truth of God he cannot get any benefit from God, for there is no other way in which a link can now be formed between the heart of man and God; there is no other way possible in the present time by which man can be brought back to God. God makes Himself known to man in saving grace, but man can only get the benefit of it by believing God; if he does not, in the very nature of things he stands outside, and is unconscious of grace; therefore it must be by faith. But still that does not affect the great truth that the grace of God that brings salvation to all men hath appeared; and by salvation, as I understand, is meant the effectual relief which God would accord to man from the pressure under which man is as the fruit of sin. 

    But before I refer to the salvation, I want to touch on this point, that, if the grace of God reaches me, the purpose of it is that it may make God known to me in grace. It is a very important truth connected with the gospel, that its purpose is to make God known in the heart of man; and if I am affected and touched by the grace of God, it is that I may know the God of grace: there is nothing that can so affect a man down here as the knowledge of God. It comes out in the way in which a believer orders his conduct in the world, Denying ungodliness and worldly lusts, he has to live soberly, righteously, and piously. Why? Because he has the knowledge of the God of grace in his heart, that is the secret of the change. It is not simply that he knows the grace of God, but he knows the God of grace; the consequence of the grace of God having been brought home to him must be that he is made acquainted with the God of grace. 

    Now with reference to the salvation; I think there are two things in it  a man is relieved by grace in regard of his responsibility to God, and also in regard of the power of the enemy; that is, on the one hand he has forgiveness of sins, and on the other hand he finds an outlet from the fear of death, from what I may call the pressure of death. It is a wonderful thing that a man should be able to say in this world, I have forgiveness of sins; I shall never come into judgment, for the question of my responsibility to God has been met, and I am relieved of the pressure of death that lay upon me, so that I no longer fear to look it in the face. The position of a believer is illustrated by the children of Israel when they had passed through the Red Sea; they had been sheltered by the blood from the judgment which had fallen upon the Egyptians, and they were clear of the power of the enemy by the Red Sea: they stood clear in the presence of God. That is what I understand by the grace of God that brings salvation. I do not go further than that, though I might add that it is made effectual by the Holy Ghost that is given to the believer. How do you get it? Well, the one simple way is by faith in the Lord Jesus Christ, who was delivered for our offences, and raised again for our justification; I am free of offences because He was delivered for them, and of death because He has been raised again. And what takes the place of my former experience? I have peace with God, and enter by faith into this grace in which we stand. All is cleared; I stand now in the grace of God. When the Lord came into the midst of His disciples after He was risen again from the dead His words to them were, Peace be unto you. It is all peace; and we stand, as believers, in the grace of God. Another very important consequence flows out of it, although I do not dwell on that now, and that is, deliverance; I can take the place of death to everything down here, which is marked by distance from God; I can accept death now, which I never could before, and death becomes to me the way of deliverance. I do not want any longer to live in that which is marked by distance from God, in sin and the world; in the light of the cross I accept the judgment of death which lay upon me, and it becomes my deliverance. 

    Another point I want to dwell upon is the intimate connection between grace and glory; if you turn to Romans 5: 2, you will see it there: By whom also  that is, by the Lord Jesus Christ  we have access by faith into this grace wherein we stand, and rejoice in hope of the glory of God. In the passage I read tonight it says, For the grace of God that bringeth salvation to all men hath appeared, teaching us that, denying ungodliness and worldly lusts, we should live soberly, righteously, and piously in this present age; looking for that blessed hope and appearing of the glory of the great God and our Saviour Jesus Christ. The teaching of grace leads us to look for the appearing of the glory. The connection is this, that grace fits you for glory; you are thus fitted for glory at the very outset, but the more you become acquainted with the grace of God, the more perfectly you are at home, as it were, in the thought of the glory of God. I could not understand what it is to have part in the glory of God if I did not see that I stand in grace, and apprehend the connection of grace with the glory of God. The glory of the great God and our Saviour Jesus Christ is, as I understand it, the full display in their result of the purposes of Gods grace; Gods purposes of grace are His glory. The glory of a man is that which he cherishes in his inmost heart; and the glory of God is that in which the heart of God delights and will display itself  in the purposes of His grace; and everything looks forward to the full display of this. These purposes dawned very early in Scripture; the first real expression of the purposes of Gods grace was in the promises that He made to Abraham: He engaged Himself in blessing to Abraham, and said, In thee shall all the nations of the earth be blessed; it was the beginning of the revelation of Gods purposes of grace. No doubt you get a hint of grace in the judgment on the serpent, that the seed of the woman should bruise the head of the serpent. The seed of the woman was the Son of God, and the Son of God was the vessel of grace, 

    and was to bruise the head of the serpent; but the first distinct intimation of Gods purposes of grace came out, as I said, in the promise to Abraham. Now, when all is displayed in its full result, when all these purposes are accomplished in Christ (for all are centred and will be accomplished in Him), the great display of them will be the glory of God, and that is what I understand we rejoice in hope of, and so we can look for it. And the more I come under the influence of divine grace, the more ready I am for the display of the glory: I look for the glory, for after all the glory is akin to the grace that I know. It is of immense importance to connect together grace and glory. Do you remember an expression in the Psalms, to see thy power and thy glory, so as I have seen thee in the sanctuary? If we know God in the sanctuary, that is, in the blessed secret of His grace, nothing will content us except the hope of Gods glory. The thought is a positive delight to me that the more I am acquainted with the grace of God, the closer I am really brought to the glory. The same holds good, too, in regard of Christ, that the more I become acquainted with grace the more I am in the light of the glory of the Lord. That is the connection in which the two things stand here, that where the heart is established in grace, the natural outlook is, Looking for that blessed hope and appearing of the glory of the great God and our Saviour, Jesus Christ. When all comes to light, when the blessed display of grace comes to pass, then will be the glory of Gods grace, and we shall find ourselves perfectly at home in it; the glory comes in to the delight of the soul, because, as I said before, Gods glory is the accomplishment and display of all the purposes of His grace, and so of Himself. In the beginning of Stephens address before the council in Acts 7 he says, The God of glory appeared to our father Abraham. The God of glory refers to His appearing to him in the way of promise (He gave him none inheritance); that is, He gave him a blessed revelation of His own purpose, which the promise was. It was the God of glory; and then at the close of the address Stephen looked up steadfastly into heaven, and saw the glory of God in the face of Jesus Christ; everything was accomplished and pledged in the One who was in the glory of God. He apprehended the greatness of divine grace, he was deeply conscious of standing in the grace of God, that there was nothing between him and God, that he was free of every bit of pressure in the presence of God, and he looked up steadfastly into heaven. 

    The impression which I would like to leave is of the intimate connection between grace and glory, and that the better your acquaintance with grace the more you are prepared for the display of glory. 

    Now I want to say a word about what comes in between. I remark that the apostle does not in the passage take us out of our responsible position down here, he does not carry us in thought and spirit into the purpose of God about us in its full extent: the passage is not an unfolding of what I should call Christian privilege. I quite admit that salvation is Christian privilege, but not Christian privilege in the full height of it; the passage looks upon Christians in their position here upon earth as those who are responsible to adorn in all things the doctrine of their Saviour God. The proof of what I have said is that the apostle takes the saints up in classes; he had brought before Titus what Titus was to press upon various classes: in regard to slaves, they are exhorted to adorn in all things the doctrine of God their Saviour. He looks upon the saints in their life here in flesh, as the apostle Paul says of himself in Galatians 2, 

    In that I live in flesh  that was in his responsible position as here upon earth  I live by the faith of the Son of God. To fail to apprehend our responsible position as Christians here on earth is a great defect. Do not misunderstand me; I do not mean that you are responsible to keep the law, or that you are going to get to heaven by your responsibility, but I say that responsibility belongs to you so long as you are actually here on earth, and God gives you grace to carry out your responsibility. You are not left to yourself and to your own resources like a man under law; but power has come in to enable you to carry out your responsibility here upon earth, and to do so is the proper effect of grace upon the heart of man, and will have its answer in the kingdom. 

    I have spoken about the connection of grace and glory, and now dwell for a moment on the natural outcome of grace known in power. The first thing is Denying ungodliness and worldly lusts. If my heart is affected by grace, what comes to me is this, I cannot go on in ungodliness and worldly lusts. Time was when I lived in them; I suppose the time has been when most of us lived in them; but I see that will not do now. Why? Because I know the God of grace. The knowledge of God produces the greatest moral effect upon a person; I do not think that anything can be compared with it; and from the time that I have got the knowledge of God in grace, I cannot continue in ungodliness and worldly lusts, in what is totally contrary and opposed to God. 

    But we get on the more positive side, that we should live soberly, righteously, and piously in this present age. The first thing is to live soberly. A drunken man has for the moment utterly inflated ideas, for he is outside of his sober senses, by the effect of intoxication. It is a great thing to be sober, and that is the first thought expressed here. I come down from all high and exaggerated thoughts of myself, and learn to estimate myself at my true measure in the sight of God. And my true measure in regard to my life down here is my faith; a man is to think soberly of himself as God has given to every man the measure of faith. My measure is not my cleverness, nor my ability, nor my cultivation, nor my acquirements, but my faith. And I will tell you why; because my true measure is the light I have got from God  that is what faith means, and in that sense there may be degrees of faith, one man may have more light from God than another  but what light he has from God is the true measure of the man. Some people seem to imagine that they are going to bring into Christianity what distinguished them as natural men, that because they have been shrewd and clever as men, they are to be the same in Christianity. I do not think so: in Christianity a man has to begin as a babe; and then his measure is not his cleverness, nor his acquired knowledge in this world, but the light which he has got from God: As God hath dealt to every man the measure of faith. Thus I come down from high and inflated thoughts, to have a sober estimate of myself as in the presence of God. My faith is my true measure; I know it, and I think many others do too. I do not care to be accounted of in any other measure. The apostle was a man of great natural parts and much acquired knowledge; but he cared not for any one to think of him except according to the measure of his faith, that is, the light he had from God. It is a great thing to come down from high thoughts, for they often hang about us. The apostle says, The weapons of our warfare are not carnal, but mighty through God to the pulling down of strongholds; casting down imaginations, and every high thing that exalteth itself against the knowledge of God  everything that stands in the way of the knowledge of God  and bringing into captivity every thought to the obedience of Christ. If I say faith is your measure, you may reply that you have in the Scriptures all that faith can apprehend; but how much of the scriptures is really light in your soul? Faith is light; but if the effect of the word of God upon me has not been to reveal God in me, so that God is the light of my heart, the Scriptures have not done their work. I assure you that I study Scripture to gain the knowledge of God; I am interested in prophecy, but I would not give attention to it except by it to get the knowledge of God. Scripture instructs in order that the man of God may be perfect, thoroughly furnished unto every good work; it instructs us in the ways of God. I want to know God, and it is God and the grace of God which is now the light of my heart, and this is my true measure; I am sober  that is the first thing. 

    Now we come to righteously. Righteously is that I give to all their rights. It is not that I am to insist on my rights, but that God should have His rights, and my neighbour is to have his rights. Under law a man might insist on his own rights; when grace comes in and teaches, I am careful to give everybody else his rights  Honour to whom honour is due, and so on. Whatever rights there may be in this world in the providence of God, I render to all their due, because I recognize the rights of God, and of all others to whom God has given them. It is a great thing to give up your own rights; Let your yieldingness be known unto all men. I walk righteously; that is the second point. 

    Then comes piously; which I understand to mean the spirit of reverence and confidence in my recognition of God. I do not resort to human means and expedients as to my life here; but I have learnt to trust in God; as the apostle says, Therefore we both labour and suffer reproach, because we trust in a living God, who is the Saviour of all men, specially of those that believe. I think that in the sermon on the mount you get, in a certain sense, these three great principles; in Matthew 5 righteousness, in chapter 6 piety, and in chapter 7 sobriety. For instance, one way in which piety comes out is that you do not want to have a religious character among men, you do not carry out your devotions in public, or so as to attract the notice of men. That is not piety; piety is this, that you go into your closet, and shut your door, and pray to your Father which is in secret. So also if it is a question of almsgiving, you do not let your left hand know what your right hand doeth. So, too, in regard to fasting, you do not want to get a reputation for being ascetic or self-denying; you anoint your head and wash your face, because it is all done to God; it is done piously, not for display. That which I am religiously has reference to our Father which is in secret, it is reverence which recognizes Him, and does not care to obtain religious character among men. Sanctimonious people, or people who wear a religious garb, must have in view to obtain a character among men. The great principle of piety is that it has reference to our Father which is in heaven, and our Father which seeth in secret will reward us openly. The three things are linked together; first, sobriety in regard to myself, then righteousness in regard to others, both God and man, and then piety which has reference properly to our Father which seeth in secret. That is what marks the one who is acquainted with the God of grace. The grace of God has been made known that you may be acquainted with the God of grace; and acquaintance with the God of grace is bound to work out in that way down here, that having done with ungodliness and worldly lusts, you live soberly, righteously, and piously in this present age. 

    Then we come to the point on which I have already touched; Looking for that blessed hope and appearing of the glory  which is the great climax of grace  of the great God and our Saviour Jesus Christ. And that brings me to the other part of the passage; Who gave himself for us, that he might redeem us from all iniquity, and purify unto himself a peculiar people, zealous of good works. Now, this verse does not lead us on to the ground of the assembly. On the contrary, it is perhaps almost the only passage in the writings of Paul which speaks about Christians as being a people. Peter speaks of them as a people; they were not a people, but they are a people now. Here the expression a peculiar people is connected with the great fact of our Saviour Jesus Christ having given Himself for us. The same thought is brought out in two other passages. One is a verse to which I have already referred, In that I live in flesh, that is, in his responsible life here on earth, I live by faith, the faith of the Son of God, who loved me, and gave himself for me. Another verse is in 2 Corinthians 5, in which the apostle says, We thus judge, that if one died for all, then were all dead: and he died for all, that they which live should not henceforth live unto themselves, but unto him that died for them, and rose again. I recognize in all these passages the claim which our Saviour Jesus Christ has on those for whom He gave Himself. The grace of God has its bearing on us, but its aspect is towards all; but as to our Saviour Jesus Christ, He gave Himself for us. I could not say in the same sense that He gave Himself for all: 

    He died for all; but when it speaks about His giving Himself, the thought seems more limited in its application; and He gave Himself for us that He might establish upon us an incontestable claim, the claim of love, to which we are bound to respond. There is no Christian that has the shadow of a title to be in this world to please himself, or to live to himself; Christ died that they which live should not henceforth live unto themselves, but unto him that died for them, and rose again. I pity the person who does not recognize the claim which the Lord Jesus Christ has upon him; though I am conscious how poorly I have myself responded to it. If you think you are entitled to pursue your own ends and to go your own way in this world, you make a fatal mistake. And you do yourself a grievous wrong if you fail to respond to the claim which the Lord Jesus Christ has upon you in having given Himself for you. Who has such a claim as that upon you? Who in this world, the nearest and dearest, ever gave himself for you? And that is what our Saviour Jesus Christ did, that He might have the supreme claim upon your affections. But the first point is, that he might redeem us from all lawlessness. What marks the world is lawlessness, and He gave Himself to free us from all lawlessness. And not only that, but to purify to himself a peculiar people; not a people taking up the position of a nation upon earth, as Israel could, but a people for Himself. Christians should recognize that they are not a people who have any position upon earth, but a people engaged in affection to the One who is not here, our Saviour Jesus Christ. A people peculiar to the One who has been rejected from the earth, and who has died to all that is here. Christians, properly speaking, are a people not only affected by the grace of God, and living, in the light of that grace, soberly, 

    righteously, and piously, but a people devoted in heart to the One who gave Himself for them. There are two great truths I see in Scripture as to Christians, the one is that they are in the light of God, and the other is that they are in the faith of our Lord Jesus Christ; He is to them as the sun in the heaven. The light of the sun is everything to us in natural things; we walk in the light of the sun. I pity a blind man that has never seen the sun nor known what it is to live in its light. As a Christian I walk in the light of my sun, and my sun is the Lord Jesus Christ in heaven; He is my light, He loved me, and gave himself for me, and I get my path from Him; I have no light except as He guides and directs me, but I am light in the Lord. He is my light in heaven, and it is a great thing to have a light in heaven; I could not explain to you exactly how it is we get direction from Him, yet we do get it, and He guides and directs us in the path of Gods will down here. 

    There is another point in connection with this peculiar people, they are zealous of good works. I have seen many a man in the world who was zealous of bad works; but Christians are zealous of good works. It does not simply say that they carry out good works, but they are zealous of good works. I cannot tell you what the good works may be; but whether it be to be obedient to magistrates, or to obey principalities, or whatever it may be, their works have that character, good works. I wish I could impress you with a due sense of the grace of God, so that your hearts might be fully in the light of that grace; and the God of grace being thus known in your hearts, that you might look up to heaven with the greatest possible delight and joy, knowing that you have a sun in heaven. The Sun of Righteousness will rise with healing in His wings, He will shine out publicly as the sun; but He is the sun to us, we walk in His light, and get His direction; it is His pleasure to direct His people into the blessed will of God. 

    May God give us to understand something of the greatness of grace, and that the climax of grace is glory. It is what I might call the natural fruition of grace; because, as I have already said, the glory of God is His satisfaction in the accomplishment and display of the purposes of His grace. If we stand now in the grace of God, we can look forward with the greatest joy and delight to the thought of His glory; the glory will be familiar to us in a way when it comes, because it will only bring us more distinctly into the full light of the grace of God, and we shall have our place then in the great display of grace, we shall be to the praise of the glory of His grace. 

  
    GRACE AND GLORY (FER 11)

    Romans 5: 2; Titus 2: 11 - 13

    Another point I want to dwell upon is the intimate connection between grace and glory. If you turn to Romans 5: 2, you will see it there; By whom also  that is, by the Lord Jesus Christ  we have access by faith into this grace wherein we stand, and rejoice in hope of the glory of God. In the passage I read tonight it says, For the grace of God that bringeth salvation hath appeared to all men, teaching us that, denying ungodliness and worldly lusts, we should live soberly, righteously, and godly in this present world; looking for that blessed hope, and the glorious appearing of the great God and our Saviour Jesus Christ. The teaching of grace leads us to look for the appearing of the glory. The connection is this, that grace fits you for glory; you are thus fitted for glory at the very outset, but the more you become acquainted with the grace of God, the more perfectly you are at home, as it were, in the thought of the glory of God. I could not understand what it is to have part in the glory of God if I did not see that I stand in grace, and apprehend the connection of grace with the glory of God. The glory of the great God and our Saviour Jesus Christ is, as I understand it, the full display in their result of the purposes of Gods grace; Gods purposes of grace are His glory. The glory of a man is that which he cherishes in his inmost heart, and in a certain sense it is that which God cherishes; so that the glory of God is that in which the heart of God delights and will display itself, and this is in the purposes of His grace; and everything looks forward to the full display of this. These purposes dawned very early in Scripture. The first real expression of the purposes of Gods grace was in the promises that He made to Abraham. He engaged Himself in blessing to Abraham, and said, In thee shall all the nations of the earth be blessed, it was the beginning of the revelation of Gods purposes of grace. No doubt you get a hint of grace in the judgment on the serpent, that the seed of the woman should bruise the head of the serpent. The seed of the woman was the Son of God, and the Son of God was the vessel of grace, and was to bruise the head of the serpent. But the first distinct intimation of Gods purposes of grace came out, as I said, in the promise to Abraham. Now, when all is displayed in its full result, when all these purposes are accomplished in Christ (for all are centred and will be accomplished in Him), the great display of them will be the glory of God, and that is what I understand we rejoice in hope of, and so we can look for it. And the more I come under the influence of divine grace, the more ready I am for the display of the glory  I look for the glory, for after all the glory is akin to the grace that I know. It is of immense importance to connect together grace and glory. Do you remember an expression in the Psalms, To see thy power and thy glory, so as I have seen thee in the sanctuary? If we know God in the sanctuary, that is, in the blessed secret of His grace, nothing will content us except the hope of Gods glory. The thought is a positive delight to me that the more I am acquainted with the grace of God, the closer I am really brought to the glory. The same holds good, too, in regard of Christ, the more I become acquainted with grace, the more I am in the light of the glory of the Lord. That is the connection in which the two things stand here, that where the heart is established in grace, the natural outlook is, Looking for that blessed hope and the glorious appearing of the great God and our Saviour Jesus Christ. When all comes to light, when the blessed display of grace comes to pass, then will be the glory of Gods grace, and we shall find ourselves perfectly at home in it; the glory comes in to the delight of the soul, because, 

    as I said before, Gods glory is the accomplishment and display of all the purposes of His grace, and so of Himself. In the beginning of Stephens address before the council in Acts 7, he says, The God of glory appeared to our father Abraham. The God of glory refers to His appearing to him in the way of promise, but gave him none inheritance, that is, He gave him a blessed revelation of His own purpose, which the promise was. It was the God of glory; and then at the close of the address Stephen looked up steadfastly into heaven, and saw the glory of God in the face of Jesus Christ; everything was accomplished and pledged in the One who was in the glory of God; he apprehended the greatness of divine grace, he was deeply conscious of standing in the grace of God, that there was nothing between him and God, that he was free of every bit of pressure in the presence of God, and he looked up steadfastly into heaven. 

    The impression which I would like to leave is of the intimate connection between grace and glory, and that the better your acquaintance with grace, the more you are prepared for the display of glory. 

  
    REDEMPTION CONNECTED WITH GODS PURPOSE (FER 13)

    Titus 2: 11 - 15

    FERI suppose that the 12th and following verses are much more limited than verse 11. 

    DLHRedemption seems to be confined to the people of God and salvation is towards all. 

    FERI think so. It is the grace of God which brings salvation to all men hath appeared and in verse 12 it is teaching us, etc. 

    EDWhat do you say as to A ransom for all (1 Timothy 2: 6)? 

    FERHe paid a price for all in death. He died for all, but at the same time in His death there was the idea of taking up a right. Redemption is the taking up of an encumbered right. You get the idea in Ephesians 1: 14 to the redemption of the acquired possession. It is purchased though not yet redeemed. The death of Christ is looked at in two ways  (1) as the declaration of Gods righteousness; (2) it is the basis of His purposes. Redemption connects itself with Gods purpose; it is impossible to controvert that. 

    JSOThe manifestation of Gods nature is in death. 

    FERAnd that is towards all. Christs death is the foundation of divine counsels, like the sockets of the tabernacle, they were of silver. The house of God is really in redemption. 

    EDDoes it only apply to the heavenly people? 

    FERI think not. It is applied to Israel in Exodus 15: 13. As to Revelation 5: 9, it is a very abstract idea, it does not look upon them as a resurrection company. It takes place before God takes up His dealings with the Jews. It is an activity of God which I do not think you can find in the Old Testament. The sealed book is opened and the interest of heaven is really in what is going on upon earth. The people in heaven were not singing about themselves, their interest is in what God is doing. When God begins to interfere redemption is the starting point, and it has other things in view, viz., to lead forth the people and guide them to the abode of His holiness. You get it all brought out in Romans 5. 

    DLHIt connects itself with Gods house. 

    FERGod takes up a right to lead them out of the dominion of the enemy and bring them to the abode of His holiness. It is very important for us because much is said about holiness today and without very much intelligence. 

    JSOYou get it in principle in Colossians 1: 13: Who has delivered us from the authority of darkness, etc. 

    FERBut then it at once adds (verse 14) In whom we have redemption. You get no picture of the gospel in Exodus  I cannot find any gospel in it. 

    WBMany have sought to preach it from Exodus. 

    FERIt is as Mr. Darby said, they put it into it, but it is not a question of Gods approach to man in Exodus, nor do you get there the grace of God bringing salvation to all men. Exodus is that God takes up a people who are His inheritance, redeems them and brings them out in order to set up His dwelling place among them. 

    JSOIt seemed good news to them that God intended to bring them out of the land of bondage to one of milk and honey. 

    FERBut they are the people of purpose. They were the children of Abraham, Isaac and Jacob and God saw fit to redeem them and bring them out, but that is not the gospel  you must come to the New Testament for that. 

    JMcKYou dont mean to say that there is no gospel in the Old Testament? 

    FERYou get glad tidings presented to Israel, but the glad tidings were the spies. Israels guilt was that they did not believe the spies. The fact is this  our Bibles ought to be rebound and the New put before the Old Testament. I think all the dealings of God were there premonitory to His coming out to all men. 

    JMcKWe ought to read the Old in the light of the New. 

    FERAnd you must to understand it. In the Old Testament the church comes in in type in Aaron and his sons and you get Gods dealings with the people of His purpose. The New brings in Gods approach to all men, and we should keep that very clear. We cannot be too earnest in maintaining the proper application of the gospel. You do get hints of the gospel in the Old Testament but they were prophetic. 

    JSOThe Old can only be understood in the light of the New. 

    FERThat is certain, and where people take their doctrine from the Old they are sure to make a mess of it. 

    WDCannot we get doctrine from the types? 

    FERYou learn a great deal from the types which could not be learned from the bare statements of facts. For instance the offering of Christ you would understand very little about from the statement of the fact, if you had not also the types. Redemption is not a universality but the redemption of a peculiar people zealous of good works. It shows what the saints are to be to Christ. It is all in connection with the possession of a peculiar people. It is not the same idea of universality that you get in, For the grace of God which carries with it salvation for all men has appeared, Christs death is the declaration of Gods righteousness and love and that refers to all men, but that is not the idea of redemption. 

    DLHIn redemption you must bring in the thought of Gods purpose. 

    FERYes, that God has an inheritance. 

    DLHBoaz is a good illustration. There was a near kinsman but he was not prepared to take up the responsibilities. 

    FERIt is all a question of keeping the sovereignty and grace of God in their places instead of confounding the two. There are both things in scripture. I believe Gods heart, His nature, is towards all men  He would have all to be saved but, at the same time, I equally believe in the sovereignty of His purpose; He will have something for and according to Himself. 

    DLHWe may say that salvation lies on one plane and redemption on another. 

    JSOThe passover lamb would be the title to take the people out? 

    FERYes, it met the liabilities so that God was free to take up the inheritance. God has taken up the liabilities but it is in order that He might take up His right and bring them into His holy habitation. 

    QuesIs Luke 15 limited to that? 

    FERI think it is, because it is not universality there but grace. The Shepherd seeks the sheep, the woman seeks the lost piece of silver. The great point for us is to distinguish things in our minds and then you can bring out that which will establish saints on the one hand and that which God presents to the sinner on the other, and that is very valuable. 

    WJWhat is Establish you, according to my glad tidings (Romans 16: 25)  does that carry out your thought? 

    FERI think so. Gospel in scripture is a very wide term, and hence you find the mystery of the gospel. 

    HCADo you connect the sovereignty of God with salvation? 

    FERThe grace of God brings salvation to all men, you get the application of it according to divine purpose. 

    HCAIs not purpose limited to redemption? 

    FERRedemption is the basis of purpose, the carrying out of purpose is founded in redemption. Redemption as Mr. H. said lies on the other plane. 

    AEWIn redemption you have to take account of sins? 

    FERYes, In whom we have redemption, the forgiveness of sins. (Colossians 1: 14). In the grace of God and reconciliation, although it is a time of reckoning, God suspends imputation and that is based on the righteousness of the cross. 

    JSOYou dont mean by the forgiveness of sins, redemption? 

    FERIf you take Exodus 15 as a guide it is, Thou by thy mercy hast led forth the people that thou hast redeemed (verse 13). The leading forth was another step, and then Thou hast guided them by thy strength unto the abode of thy holiness. They are first redeemed and then led forth. What God does on the ground of redemption is to lead forth His people to His house; that is we are brought in that way to the abode of His holiness. 

    JMcKAt what moment in the history of Israel were they redeemed? 

    FERThe moment the blood was there. It was the witness that their liabilities had been met and God had taken up the people, and then He led them forth and guided them to Himself, and that is what God does with us. You want to get to Gods holiness  you begin with righteousness to come to holiness according to Gods thoughts of it. 

    WBWhat about the expression Safe but not saved? 

    FERThey were safe in Egypt but not led forth. They were not clear of the enemys power though they were right enough with God, but they had to be saved from the enemys power and dominion. They had to stand still and see the Lords salvation and the effect of it was they believed the Lord and His servant Moses. 

    WBWhat about ... saved by him from wrath? (Romans 5: 9). Whose wrath? 

    FERGods wrath, but you cannot go and tell people they are saved from wrath. 

    WBI thought you limited salvation to freedom from the enemys power. 

    FERIt was in Israels case and that is a very good type. 

    DLHPeople are saved from the adverse power they were beneath. 

    FERThey are saved from the whole dominion in which the power of evil works. It is to get them out of the world, the enemys territory. God is bent upon that and people do not see that the world is the dominion of Satan. Nothing in the world would convince me that a man who is making money in the world disliked it. God delivers from the power of the enemy and all the system of things in which his power works. 

    DLHWith regard to remission of sins, what is the bearing of Acts 13: 38? 

    FERThere is the general testimony of forgiveness according to the end of Lukes gospel. It is the testimony on Gods part in Christ risen, His mind for man. In redemption you have the appropriation of it. 

    JSORedemption supposes people are lost. 

    FERThey are looked at more as in bondage. They were lost so far as they were concerned. So it was with the sheep and lost piece of silver had not the shepherd and the woman interfered. 

    JSODoes it suppose one with title over them? 

    FERThat is the whole thing. The Israelites could not have got out of Egypt  they were lost so far as that was concerned. 

    EDThe wrath in 1 Thessalonians 1: 10 is the wrath on this world. It is future and not eternal. 

    FERI think so. What we want is to see the purpose of redemption and the proper consequences of it. You are taken up for another according to eternal purpose  we want to come to holiness. 

    DLHWhat is the divine idea in the cry of the Philippian jailor? 

    FERHe had the sense that everything was going from under his feet. That is the case with man when God begins to work. There is a sort of moral earthquake and everything on which he stands and is accustomed to build upon seems to fail him; then he looks about to know what to do to be saved. The wonderful thing is that God would bring us to the abode of His holiness. He will have holiness and not be content with righteousness. People who talk about holiness by faith simply confound holiness with righteousness. God brings us to the abode of His holiness and that leaves its mark on us. 

    JMcKIf we preached verse 11, there would be more Philippian jailors. 

    FERVery likely, in a sense you have really to depend upon God for Philippian jailors on account of the hardness of mans heart. It is so insensible to the heart of God. We have not an idea of the utter insensibility of man to anything of God. We have to take people up on the emptiness of mere profession and people who have been educated and brought up in a country like this are harder than anybody else. It is a great mistake to think the house of God has become the great house. The effect of that is to neutralise the conduct and course which God has taken, because He has brought us to the abode of His holiness. Man has built up a great system upon the testimony and that has become the great house but the house of God maintains its own proper character. I believe that to be extremely important; you do not want to lose the house of God in its own character. It is a spiritual house. Holiness is that you are in accord with Gods nature; you cannot touch holiness save as you are in the knowledge of divine love. Divine love is a holy love which is utterly intolerant to a breath of evil. Holiness is indispensable and God brings us to it that we may be partakers of His holiness. In the different conventions of today you never find holiness connected with God  it is what will promote personal holiness that they seek. 

    WDPersonal holiness is a great matter. 

    FERBut you never get it except from God and as you are affected by God. 

    EDIt is not sinning really that is their idea. 

    FERYes, Do ye not know that ye are the temple of God, and that the Spirit of God dwells in you? (1 Corinthians 3: 16). It is the temple that is holy. 

    EDYou could not get the standard of holiness without the love. 

    FERNo you could not. Mr. Darby has a fine expression Thy holy love is found in more than one of his hymns. When it is a question of what christians are here as Gods testimony, the first point is righteousness; where it is our relation to God it is holiness. Holy and blameless before him (Ephesians 1: 4). The new man is created in righteousness and holiness of truth. 

    QuesWhat is yielding your members servants to righteousness and having fruit unto holiness? 

    FERRighteousness is the maintenance in integrity of every established relationship. If you are in that, walk in it, it leads to holiness. God is the only One who can establish any relationship because it must be established by adequate authority. Holiness is not a question of duty but being in accord with Gods nature. It is repellent of all evil. 

    JSOWhat is zealous of good works? 

    FERIt is a continuation of the Lord Himself. He maintained good works in every way. He was the righteous One. Good works is faithfulness in every position and condition in which you are placed so as not to mar the testimony of the gospel. It is a good work to get an honest living, to do good and to communicate. 

    QuesWhat is redemption in 1 Corinthians 1: 30? 

    FERIt is the right completely taken up  we have redemption in a way spiritually now, but the right applies to your body, not only your soul. God claims your bodies, hence we have to glorify Him in our bodies. 

  
    THE PLACE OF CHRISTIANS IN GODS WAYS (FER 14)

    Titus 2: 11 - 14

    I desire to say a few words in connection with what has been already presented to us as to the place of christians down here upon earth. 

    I feel one thing, that we need to be much more individual. What I mean by that is, that we need to be more free in spirit from dependence on anything external: that is, upon association, and especially upon association that is peculiar; for our association is more or less peculiar. It is not normal. It is to a large extent owing to the existing state of christendom. But I think we want to be free from dependence on association, or on meetings, or on ministry. While we do not undervalue these things, and while, in a certain sense, the Lord may take account of a company, yet we do not want to take account of ourselves in that way, but as individuals. I cannot make out any defence of our position as a company. It is as individuals we have taken our stand outside the organisations that are accredited in christendom, and we have not done so in order to form a company. We may be found together as being of one mind and one judgment  that would certainly be an effect of the truth upon us  but we cannot set up to be a company or an organisation or anything of that kind. 

    Our path is peculiarly individual, and I would desire to see that maintained; I think a great many go on in dependence on what is to their eyes an organisation, or on meetings, or on ministry. 

    It has been said, and truly, if we are witnesses here to anything at all it is to the ruin of the church; and what is essential in this is, that every one of us should be in the faith of the place and should seek to be marked by individual fidelity. Nothing will compensate for the lack of that. 

    Another thing I want to touch upon is the place which the church has in the line of Gods ways here upon earth. That is a very important point to distinguish. We have already had distinguished the place to which God has called us, and that which He has given us to occupy down here. You must distinguish between these, because when we are actually in the place to which God has called us  that is, heaven  we shall no longer occupy the place we now have down here. The two things are kept distinct in Scripture. It is very important to apprehend the place the church has in the counsels of God as unfolded in Ephesians; Gods calling on high in Christ Jesus. But we want also to have a sense of the place in which we are set here in the line of Gods ways on earth. 

    It is the place in which we are called on to prove our faithfulness; you must apprehend the place in order to be found faithful in the place. 

    I can illustrate this by any well-ordered household. My son might count it his greatest privilege to be in communion with his father, in concert with his mind, entering into his thoughts; but I might send my son to be a porter at the door, or anything else, and that is where he would prove his faithfulness. It is very much the same with us. God has called us to His eternal glory  that is true; but we are set in a certain place in the course of things down here, and there we prove our faithfulness. That is where practical righteousness comes in, and that is what we have to look to. 

    One word I would say, if you do not know how to fill a small place you will never know how to fill a great place. We are not called upon to fill a great place here. There is a great place, and God has called us to it; but we have to do with small and few things down here, and in these we have to be faithful. They are the things suited to us in our present condition, because in that we are not equal to or fitted for great things. But in the small things we can prove our faithfulness. 

    It is no new thing that I am pressing. You will find it in the history of Gods people from the beginning. Take Abraham for an instance. Great things were made known to him; he was to be the heir of the world and all nations were to be blessed in him. These were large thoughts, but Abraham had to do with small things here; he was a stranger and a pilgrim, wandering about with no settled abode, no land to call his own here, no great things here; though in Gods thoughts he had a large place. So with David. The greater part of his life was spent in suffering and conflict. He had to suffer and have patience before he came into the kingdom. I might go a point further; even with regard to the Lord Himself it was so. He was to go up into heaven to fill all things; everything is to be headed up in Him; but He says, I have a baptism to be baptised with; and how am I straitened till it be accomplished! He had to do here with suffering and disappointment  with small things. He had to descend even into the lower parts of the earth before He went above to fill all things. 

    Paul will have a great place in the day of Christ, he will have a crown of righteousness, and yet, as we have already heard, he had to be a prisoner in bonds. In a sense the beginning of his apostleship was more glorious than the end. He had to be long a prisoner and in the end of his course he suffered martyrdom; but he had a great place in the counsels of God. So with the twelve, they will sit on thrones judging the twelve tribes of Israel; but they had to do with small things and suffering here. 

    It is a great principle in connection with what we are down here, that we have to prove our fidelity in small things, and so no doubt we are prepared to enter into the great things which God has prepared for us. 

    Now in regard to what we have here in Titus: The grace of God which carries with it salvation for all men has appeared, verse 11. We get a remarkable opening up undoubtedly of the ways of God. All is on the line of Gods ways which anticipated this appearing; they were in view of that moment. It is impossible to go through the Old Testament without seeing this. God was dealing outwardly on other principles with men, but we get glimpses of grace coming out continually in the Old Testament. When God clothed Adam and Eve with coats of skin, and so too in the figures and sacrifices under the law we get glimpses of it. And yet it had not appeared. Now it has appeared with its teaching to us. 

    But you get also the blessed end and issue of Gods ways, the appearing of the glory of our great God and Saviour Jesus Christ. So we are told elsewhere, we ... rejoice in hope of the glory of God. That is what all is going onto, and it is a great point to apprehend that. It is a great thing in this world to know that the glory of God is going to appear. And in the glory of God everything that He has purposed will be brought to pass. When God shines out in the moral effulgence of what He is in Christ, that will bring all out in its train. God presents His grace now in the way of testimony, and allows this to go on, but all will issue in His glory. A world according to God will come into view that will be in the light of all that He is. It is the glory of God that will bring eternal life into this world. The glory of God is the end and issue of His ways; but it is a part of His ways that the grace of God has appeared now bringing salvation. 

    Well, what is the mind of God for us in regard to all that? You get it here: Teaching us that, denying ungodliness and worldly lusts, we should live soberly, righteously, and godly, in this present world. And again, we read that Christ died to redeem us from all iniquity, and purify unto himself a peculiar people, zealous of good works. 

    I would like just to touch on three things in the ways of God, which are realised, or are intended to be realised, in christians here on earth: first, a peculiar people, zealous of good works; secondly, the one flock of which Christ is the Shepherd; and thirdly, the house of God where God dwells. 

    These are not new thoughts. But the remarkable thing is that while christians have properly no place here, these things come out in them morally, and the value of this practically is very great in regard to us. We are left down here to fill up an interval. Israel is set aside for the time being, but the church has come in to fill up the interval; and, while things belonging to Israel are realised in us we look for the blessed hope and appearing of the glory of our great God and Saviour Jesus Christ  for the moment when all that God has in view will be brought to pass. 

    Now in regard to a peculiar people, zealous of good works; that is not the height of our calling, I admit, but it is a great thing that we are left down here to be that. What do you learn in that? You get the practical setting aside of the workings of your will; you abide in Christ. The other side is, that Christ abides in us, and that is of the last moment, for if Christ abides in us His mind is in us. We have His view of everything. It is a wonderful thing that it should be possible to apprehend things according to Christ. Our tendency is to look at things according to the outward appearance, but it is a great thing to apprehend things according to Christ. 

    Then as to the flock. What is the gain of that? You follow the Shepherd, and in following the Shepherd you learn what the Shepherd is. That is the value to us. A flock is not exactly the height of Gods thought as to us. There is no flock in heaven, but it is Gods thought for us down here. Just as I might (to return to my illustration) set my son to something that is not exactly in the height of his position. But the flock is a great thing for us. To learn the goodness of the Shepherd in following Him is a great thing. The Lord says, I give unto them eternal life; and they shall never perish, neither shall any man pluck them out of my hand. 

    Then in regard to the house of God. I quite agree in what has been said already this morning. It is the place where God is known; and in the house of God you have boldness to enter into the holiest. And in the holiest you learn the resources of God. Christ is there, and all the resources of God in Him. That is the gain in the holiest. The ark of the covenant is there. 

    We are called to occupy that place in the ways of God here, and while it is a test of our fidelity, it is, on the other hand, of the greatest possible value to us, and the place which God has called us to occupy here is as much as we are equal to. As of old, God had a great place for one and another; the place they were called upon to occupy here was that suited to their then condition; and you may be sure that in our present condition the place we have to occupy is the place suited to us. It is important to see how this comes out in the ways of God down here. Until Christ came all was looking forward to the appearing of the grace of God; now this has come in, and we are looking forward to the appearing of the glory. And when the glory of God is displayed it will be set forth in the church; and the setting forth of Gods glory there will be a great day for the world. The world will be filled with the glory of God. God is coming out in all His moral effulgence, and the glory of God will dissipate the darkness here. The church will come out as the vessel of that glory. God will shew in the church the exceeding riches of His grace. We are learning now, as affected by His grace, to live soberly, righteously, and godly in this present world. We get instruction in the present time, that in the time to come God may be able to shew forth in the church the exceeding riches of His grace. That is the glory of the church. The church will come down having the glory of God, her light like unto a stone most precious. 

    Well, I just wanted to distinguish between the place to which God has called us and the place He has given us to occupy in His ways down here on earth. It is well to recognise it, and in that view it is most important to understand what the issue of those ways is, namely, the appearing of the glory of our great God and Saviour Jesus Christ. 

  
    THE GRACE OF GOD AND HIS LOVE (FER 15)

    Titus 2: 11 - 15; Ephesians 1: 3 - 6

    There are two sides to the gospel; there is the side connected with the grace of God, and there is the side connected with the love of God. There is the grace of God, which brings salvation to all men, as in Titus 2, and I do not doubt but that many a christian follows that line; but there is not a word in the passage about the purpose of God as to man. It is the grace of God that bringeth salvation hath appeared to all men, and it has its teaching in those who appreciate that grace, and the teaching is that we should live soberly, righteously, and godly, in this present world; looking for that blessed hope, and the glorious appearing of the great God and Saviour ... But there is another line of things that God has revealed in Christ, namely, the counsel of His love, which is that we should be before Him as children according to His nature; and that is what comes to light in the child of promise. And if you apprehend the true Isaac, and the light of divine purpose in Him, then you learn that God has chosen us in him before the foundation of the world, that we should be holy and without blame before him in love; having predestinated us unto the adoption of children by Jesus Christ to himself according to the good pleasure of his will. 

    Now, if the child of promise in that sense, and what is revealed in Him, should take possession of your heart, the practical effect will be that the flesh will not be tolerated, for it is nothing but a hindrance. The flesh will be continually clinging to this thing and to that thing down here, like certain creatures which cling so tenaciously to a rock that it is most difficult to remove them. The flesh clings as tenaciously as ever it can to the world and to what is seen, and that baffles and hinders many a christian, so that he enters to a very small extent into the light of Gods purpose about him. If it pleases God to give you the light of His counsel in the child of promise  and all the counsel of God is revealed in the child of promise, the true Isaac  then you will realise that Jerusalem above is free, which is our mother; we are all the children of promise; and then the flesh, Ishmael, is cast out, and we stand fast in the liberty wherewith Christ has made us free, and are not entangled again with a yoke of bondage. That is the path marked out for the christian who gets the light of Gods purpose in Christ. 

    Many christians are, alas! in bondage, and there are two reasons for this. The first is that they have but a very poor apprehension of the counsel of Gods love, and the other hangs upon this, that they tolerate to a large extent the flesh, and what they tolerate becomes their scourge; they find the flesh continually clinging to something natural; they perhaps give too much place to objects of natural affection, and that may hinder the soul and keep it in bondage. The contrast to this comes out here in type, Isaac is weaned, he is separated from the natural, and then it is that the counsel of God is revealed in him. And so, too, all Gods counsel in regard of us is revealed in Christ apart from the flesh, and God has given us the power by which that counsel can be effectuated in us, the well of water which springs up in us to eternal life, and as the well of water springs up, the rule of the flesh is refused. 

    God has thus given to the believer a power that is superior to the flesh. You cannot get rid of the flesh by any effort of your own. If a man were to shut himself up in a monastery all his life, he could not get away from the flesh, nor really from the world. In a babe there is no image of the world yet formed; the principle of will is there, and as the child grows up and comes to years, the image of the world is formed in the heart, and it can never get rid of it. If a man shuts himself up from the world, he has got the image of the world in his heart, and can no more get free from it than from the flesh. No power can free you, nor anyone, from the flesh except the Spirit of God. He is the well of water in the believer that springs up unto eternal life. You are entitled to be free from the flesh, for God has condemned not only sin, but sin in the flesh, in order that He might impart the Spirit. And the practical benefit that you will gain will be a full entrance by the Spirit of God into Gods purpose concerning you, and you will not get it otherwise. 

  
    GRACE ABOUNDING (FER 16)

    2 Kings 4: 1 - 7; Matthew 25: 1 - 13; Titus 2: 11 - 14

    It is not surprising that we find the same principles always appearing in Scripture, because Scripture is the utterance of the living God, whatever part it be; and God being one, you do not expect to find differences of principle in His utterances. You may find great differences in detail, and in the way in which God presents Himself at different times to men. Before the flood, God did not, in a sense, present Himself at all; He allowed men to walk in their own ways. Then under the law, the attitude of God was that of a legislator, and that attitude was more or less maintained in regard to Israel right on to the end of the Old Testament. When we come to the New Testament, we get another attitude which God has assumed  that of a Saviour God. The apostle Paul very commonly uses that expression. Evidently the attitude of a Saviour God is different from that of a lawgiver. Hereafter God will assume the attitude of Judge of all (Hebrews 12). So that you see there is a great deal of difference in the attitude which God from time to time assumes in regard to men, and yet that does not for a moment affect the truth. The same principles prevail in Scripture from beginning to end. The Same is a remarkable expression, used in regard to God. It is a title or designation; Thou art the Same. He does not change; I, Jehovah, change not. This is a great point, and as one comes to know more and more of Scripture, one sees the same principles prevailing throughout the entire dealings of God with men. It is a great expression of grace on the part of God that He has been pleased to give us the record of His dealings with His people of old. In a sense, those dealings do not immediately affect us, because God is dealing with us outwardly on a different principle, but they are of the deepest interest to us. 

    Now the principle we see coming out in regard to the widow woman in Kings is the principle of the gospel. Grace came in in regard to her, for Elisha was a prophet whose ministry was characterised by grace. Elijah had a different mission. He represented the claim and right of God, and sought to recall the people to allegiance to God. Elisha, on the other hand, came in the ministration of grace, and thus both are sustained. Surely God is entitled to reproach His people with departure, and to recall them to allegiance in connection with their responsibility; but if the work of God stopped there, it would not effect anything. God might reproach His people with departure, and did so continually in the prophets. It was perfectly right; the people ought not to have departed, and if they did, they ought to have returned, but they did not. Elisha supersedes Elijah, and comes to Gods people in the ministration of grace in spite of everything. He represents, in a sense, the still small voice; he presents the grace of God coming in to deliver the people in spite of everything. The enemy that oppressed them at that time was the Syrian, and the people had deliverance from the Syrian by the intervention of Elisha. 

    But my point is that we get here what I may call a typical incident. The woman was an obscure person, a widow, of the wives of the sons of the prophets, but she was representative; what happened to her is in a way figurative of the ways of God in grace. The grace of God, by the prophet, came in to relieve her from her liability, but at the same time, the grace did not end there: the same grace which relieved her of her liability, enabled her to live. I think that is a great principle in the ways of God. The same grace which has come in to relieve us of our liability is the grace by which we are enabled to live according to God down here. I see the principle in the parable of the ten virgins, and we have it expressed in terms in the passage I read from Titus. The first aspect of the grace of God is that it brings salvation to all men, but then, it goes on to teach us. There is first the grace of God presented toward us, then the power of that same grace in us. The grace of God that brings salvation to us becomes in us a power, that we should live according to God, soberly, righteously and godly, in this present age. 

    Now it is a point of great interest to see that this has ever been the principle with God. God is ever the same. Principles might not come out so clearly in the Old Testament as they do in the gospel, but they were there, and we have incidents related to us in Scripture which show that they existed, and they come out clearly enough in this case. 

    The woman was obscure; not a person of distinction, like Naaman, and she was encumbered by debt. She was under heavy pressure, and the creditor was about to take her sons. She had nothing in the house save a pot of oil. That is the kind of person presented to us in this instance. I want you to bear this in mind, as the woman may be spoken of as a representative person, one suitable for the grace of God. Nothing could help her but the grace of God. She could not help herself, and even the little help she had was about to be taken from her. She had nothing in the house save a pot of oil. 

    In one sense, the prophet did not do anything very striking; the woman had to provide vessels, and grace came to her in a simple kind of way, in the multiplication of her oil. The oil was increased, very much like you find the Lord making use of the five loaves and two fishes which the disciples had. The Lord did not ignore what they had; the five loaves and two fishes were multiplied so as to suffice for the needs of the whole multitude. Now Elisha does not ignore the pot of oil; he takes what the woman had, and in the hands of the prophet the oil becomes abundant, not only sufficing to pay the debt, but that she might live of the residue. The oil only stayed when there were no more vessels. The supply of oil was unlimited, but the vessels were limited, and when there were no more, the oil stayed. 

    It is a beautiful illustration of the grace of God, the way in which it comes to us and in which it works. The first thing in regard to man is, that he is under liabilities which he cannot meet, liabilities which God has imposed upon him. It is appointed unto men once to die (Hebrews 9: 27)  that is the position of man in the world, under liabilities which he cannot meet, either for himself or another, and he has really nothing. If he cannot meet the liabilities, he has no power to live in regard to God. While a man is under death and liable to judgment, how can he live to God? The thing is a moral impossibility. If a man is to live in regard to God, he must be free from the liabilities which God has been pleased to place upon him. There are many people in the world who are not at all relieved of their liabilities, who profess to worship God. Until they are free of these liabilities, they cannot worship God. If a man were put in prison for theft, how could that man, until he were free, approach the king? Such a thing would be impossible. How can a man with the sentence of death on him and judgment before him, approach God? If a man is going to live in regard of God, the first thing is, that his liabilities should be discharged. 

    Now, on the part of God, grace has come in, bringing salvation to all men. It is the grace of God, and what is inherent in it is, that it brings salvation to all. Grace has come in, on the part of God, to deliver men from the thraldom and bondage in which they were found. There is the first expression of the grace of God toward man. God Himself, by Christ, has been pleased to come in, and to discharge the liabilities under which man lay, the object of it being that man might live in regard to God. The first that we know of the grace of God is as the grace which has discharged our liabilities. Christ offered Himself by the eternal Spirit to God, and spiritual grace has presented itself to us in Christ; spiritual grace has come to man, in order that man may be free from his liabilities in the eye of God. Where do you get forgiveness of sins? In the knowledge of Gods mind; and until one has the knowledge of Gods mind, no one has forgiveness. If you are to have a spiritual benefit, it must lie in the knowledge of Gods mind toward you. I suppose all here would be prepared to say that they have forgiveness of sins. It indicates that you have the knowledge of what is in Gods mind in regard of man. It is the mind of God in regard to every man. The difference between a christian and one who is not, is that a christian knows what is in the mind of God toward man, and the one who is not a christian does not know it. God has taken His own way to maintain His own rights; redemption has come in; but before it came in, forgiveness was in the mind of God toward man, only there were liabilities under which man lay; they had to be taken up, and have been taken up in redemption, and now we are privileged to know what is in the mind of God toward man. Grace expresses the attitude which God has taken in the present time in regard to man. 

    It is a very wonderful thing to be in the secret of Gods thought. I cannot conceive a greater privilege. A great many, even in christendom, are entirely in the dark as to what is in the mind of God toward man. It is not that they have not Scripture, but they are quite in the dark as to what Gods mind is toward man. The believer has, by the grace of God, an insight into it, and that is the first experience we have of spiritual grace. Forgiveness was ever in Gods mind for man. God has not altered; I do not think even the work of the cross has altered the mind of God. As a matter of fact, God passed over sins in times gone by  we find that in Romans 3. The cross vindicates the dealings of God with people in the past; the secret was that forgiveness was ever in Gods mind in regard of man. But anyone might say, What about the judgment under which man is? You may be sure God would take care as to that, and He did. But the fact of these liabilities being discharged did not alter, but expressed the mind of God. They have been discharged that we might know what was in Gods mind. Saints in the past did not know that, but now we are privileged to know it, since the liabilities have been discharged in grace. 

    Now I go a point further. The grace of God is a question of Gods mind. Of course the spring of it lay in Gods nature, because His mind is governed by His nature; but it is in the knowledge of Gods mind that we have the first acquaintance with spiritual grace. There we see how the oil has met the liabilities under which we were. Now that same grace is to affect us, that we might live soberly, righteously, and godly in this present age. The purpose of the grace was that we might live here in regard of God. The grace of God was not exhausted in meeting the liabilities, but it had in view, that we should live soberly, righteously, and godly. One is as much the grace of God as the other. Everyone can understand that. Forgiveness of sins is of the grace of God, but it is equally part of His grace that we should live in regard to Him; and how are you going to do it? Soberly, righteously, and godly (Titus 2: 12): there is no other way. 

    You get warning in the history of the children of Israel. The grace of God brought salvation to them. They had the expression of Gods grace in Egypt. The mind of God toward them evidently was forgiveness; they had the expression of this in the blood, and grace brought salvation to them: they were delivered out of the hands of the Egyptians, but they were not affected by the grace of God; they had not got oil in their vessels. They were deficient in that way. The grace of God had been toward them, but they did not appreciate it, and the consequence was that they did not live toward God; they fell in the wilderness. Now I do not think any of us want the history of the children of Israel repeated in us. We begin with the knowledge of the grace of God in the forgiveness of sins, but then God would have us so affected by it that we should live to Him. The grace of God is perfect, and expresses itself perfectly in us; it comes out in that way in us down here. 

    We should be a wonderful people if that marked us. Piety is a great thing. My own impression is that many are deficient in it. I see christians exceedingly anxious to make every provision for themselves. That is not piety. 

    Piety is practical confidence in the living God. God would have us living piously. It is a great thing to live in practical confidence in God, not to lay out plans for yourself; if you do, it is a practical denial of piety. We have to go on from day to day in confidence in God. I do not expect great things, but have confidence in God. People sometimes get overwhelmed by the pressure of things down here, and sometimes things press hardly upon the people of God; sickness, unexpected visitations, straitness of means. The secret of it is that things in the world are out of course, and therefore the people of God suffer (and so do people of the world, for that matter) under many a pressure. 

    But do you think that that can affect the truth that God is good? If God were not good, it would be a poor look out for you and me. What a fearful prospect there would be for the creatures of God! You could not find any possible comfort in coming to any other conclusion than that God is good. He is good, and He is behind all the things that press upon people here, and He works good for His people out of these things. Job did not wait long enough. God allowed him to be tested; he suffered great and undeserved hardships in a way; but he had to learn that there was a power of evil in the world, and that things in the world were, because of that, all in confusion. Job expected things to go on straight. He was a pious, God-fearing man. I think he overlooked the fact that in the world there was confusion, and he pleaded against God, and wanted to come to the conclusion that there must be something arbitrary in the dealings of God. Job was mistaken; he had to wait a little; afterwards God came in, and Job learnt that he had been foolish in regard of God, and God gave Job twice as much as he had before. The principle of piety is, that in spite of things discouraging in the world, you wait upon God. If you do that, you will find the end of the Lord is, that He is very pitiful, and of tender mercy. Whether we arrive at it in our experience or not, nothing can alter what God is, but it is a great thing if we arrive at that conclusion in our souls. Piety is the principle by which in spite of pressure and discouragement in the world we can trust God. I have seen people take great pains in making provision for themselves and their families, but unexpected things have come in. It is a very great thing to go on from day to day, learning practically to be here in the reality of a living God, who is the Preserver of all men, especially of those that believe; and I venture to go so far as this, that where there is a lack of piety, there is not very much indication of people living in regard of God. We need to cultivate piety, sobriety, and righteousness. That is extremely important, and is the effect of the grace of God in us. If we apprehend the grace of God which has been toward us, the next thing will be that that grace is effectual in us, and if so, it enables us to live in the world according to God, looking for the glorious appearing of the great God. When God comes out publicly, we shall have a perfect answer to a great many things which we find inexplicable now. There are many things which will perhaps never be explained to us in this world, but we will get the explanation of them at the appearing of the great God. 

    Now I turn to Matthew 25. The virgins had their lamps and vessels, and the point was that there should be light until the coming of the bridegroom. It is Gods will that there should be testimony until the coming of the Lord. Now how could that be sustained? It could not possibly be except by life; there is not light where there is not life; light and life go together morally. The foolish virgins did not understand what it was to live soberly, righteously, and godly; had they been doing so, there would have been light. There was a flash of profession, but not sustained light, for light is dependent on life. It was so in the Lord Himself: what was light in Christ really was life, and so in regard of us. If we are living here according to God, there will be light. There is life in regard to God, and light in regard to man. The secret of the failure in the case of the five foolish virgins was that they had no oil in their vessels. They were not living of the residue, like the woman in 2 Kings 4. They did not know the power of the grace of God within them; consequently there was no sustained light. I think this proves that they never had an insight into what is in the heart of God toward man. There was the real defect; you have to trace it back to the source. If they had had an insight into that, they would have known the power of the same grace within them, teaching them to live in regard of God, and had they been living in that way, there would have been sustained light until the bridegroom came. If you want to understand a defect, you have to go back to the beginning. If a doctor has a patient, he will question him as to his past life if he wants to arrive at the root of the symptoms. The symptom in the case of the five foolish virgins was that their lamps had gone out; there was no vitality. It was a proof that they had not been affected within by the grace of God. I look upon the oil as symbolising spiritual grace. 

    Now to refer again to the woman in Kings. What was in the mind of God toward her was that she should be relieved from her pressure. The prophet, who expressed the mind of God, came to her to that end. In a sense, God would have done the same in regard to every one in Israel, if they had received the prophet. The mind of God is the same in regard to all men. What a privilege has been accorded to us here, that we should have insight into what is in the mind of God toward man! God has cleared away everything which would have stood in the way of His thoughts being known; He has cleared away the liabilities which lay upon man, so that the thought of His mind might be apprehended by man. That is the beginning of the oil; then that grace becomes effectual in me; I live here according to God. I wonder if all here have considered the point. You cannot talk of it except you have been affected by the grace of God; and if you have, it is bound to come out in this way: you live soberly, righteously and godly. There is no other way in which it could come out morally in anyone. And if you live in regard of God here, the effect will be that without any effort on your part there will be a sustained light in regard to man, for light is the effect and result of life in the soul. 

    Evidently the one thing in regard of us all is spiritual grace, that is, the knowledge of Gods mind. It is everything to us. We could not know what was in Gods mind unless He had been pleased to make it known; but God has interfered, to remove all that under which man lay, that His mind might be known. Gods mind is that He would have all men to be saved. His mind is an inexhaustible fountain of spiritual grace; the knowledge of that mind will continue with us and affect us within so that we should live here according to God. 

    The point is whether these things are effectual in us. Could it be said of us that our lamps are burning? It is a great thing to look to our lamps; we might very well all arise and trim our lamps, and see what the source of supply is. The source of supply is in the apprehension of and the power in us of the grace of God, and the grace of God lies in His mind in regard of man. We want to be here in sobriety. I look upon sobriety as indicating that a man has got a true measure of himself. A man who has an inflated idea of himself is not sober, but like a drunken man. Righteousness is fidelity in every relationship in which God has been pleased to place man  to Himself, to Christ, to fellow-christians, and every other relationship. Piety is confidence in God, that can trust Him in regard of all that is necessary down here in this world, so that I do not make provision for the flesh, but realise what it is to go on from day to day in confidence that God will never leave nor forsake me. It is in these qualities that life according to God comes out, and then there is light, in the way of testimony to man, in the people of God down here. 

    May we all, through the grace of God, look to it, that not only have our liabilities been met, but that grace should be operative in us as a mighty principle, enabling us to live here according to God. 

  
    THE KINGDOM, SALVATION AND ILLUMINATION (FER 16)

    Titus 2: 11; Titus 3: 1 - 7

    There are three great fundamental principles in christianity: the kingdom, salvation and illumination. You get the kingdom in the end of chapter 2, you get salvation in chapter 3, and illumination is just touched upon in chapter 3: 7. All the three are presented to us in Christ, but we have to come into these things. All are in Christ, but all have to come out in us. You see illumination more fully in 1 John 4. You get rule and salvation here. The people of Crete needed these; He puts them, and us too, on the line of Gods ways, to lead us into eternal life, so that we may come into it. In verse 11 grace has appeared, the kingdom is toward all and salvation is toward all. We are never called upon to believe anything about ourselves; faith apprehends what is presented to me in Christ, and that is presented to all. You believe, and you see that every man has a claim to Christ, but the christian has come into the light of Gods disposition towards man, The work of God in me is not a subject for faith, but His work for me in Christ, that is for faith. The sun shines for all men, but a man may be blind. Gods wish is that all should be saved and the mediator is available for every man. Christ has a claim on every man, and every man has a claim to Christ, this is why you baptise infants. 

    You want to be brought under the rule or sway of grace; that is, you act under a sense of the grace of which you have had experience. My conduct must be regulated by that which has been presented to me, that is my responsibility. Grace teaches, you must come under rule, the rule of grace; that rule affects me. In Matthew 18 we see that the servant came under grace in being forgiven, but he was not affected by the grace and so said, Pay me that thou owest. We are to be affected and influenced by grace that has come out to us, teaching us, that is, 

    teaching those who have been affected by the grace. We must not be exacting with regard to others, some are very tenacious of their rights. In dealing with children you want to act on the ground of grace, you must not be too exacting. You want to promote obedience in children; if parents are subject to the Lord, and grace is acting in them, there will be the promotion of obedience in the children, and grace will be promoted in them. We come under government, but it is a government of grace, a rule of grace. How is God going to regulate the world to come? It will be by a government of grace. Insisting on law in a family will not be a success. Eli did not frown on his sons; he was wrong, for lawlessness must be frowned upon, but will against will in a family is not successful. You want to affect them by grace, it is grace that has affected you, and it will affect them. Righteousness must take its character from grace, they are not opposed. Grace maintains what is right. God has intervened in grace to redeem from lawlessness, that is to bring about what is right in us. Directly we turn to God we come under rule  directly a child is born it comes under rule, the rule of gravitation. They that are in the flesh do not come under rule and they cannot please God, but directly you are born again you can: you come under the influence of God and of grace. Then you want an atmosphere; I connect salvation with Christ and the christian circle. Men are hateful or hating one another; that atmosphere is deadly, you escape it by coming into the christian circle, By the death of Christ, in the company of the saints you find a congenial atmosphere. The kingdom is individual, but salvation is collective. In the Acts people came into the christian circle by baptism: it is very different now as regards the christian circle. Then it was, Save yourselves from this untoward generation, and they were saved by being baptised and brought into the christian circle. Deliverance from the world is found by coming into the christian circle. The principle is seen and then it delivers you from the world order; if you see the principle and I see the principle too, we gravitate towards one another and the principle is seen working in us. As to illumination: the child has eyes as well as a body. Illumination fits you for heaven, you are fitted for God and for heaven. The renewing of the Holy Spirit works in the direction of salvation. The Lord upheld the twelve under His influence; the atmosphere of that circle was the love of Christ, and the light was what God was toward them. They were right in the starting point  the kingdom is the start, you are not lawless, you surrender your own will and you abide in Christ. Get right in regard to Christ, in regard to rule, this is most important. You get out of lawlessness into rule and you get out of death into life. 

  
    SALVATION AND TESTIMONY (FER 19)

    Titus 2: 9 - 14

    Many who are simple in faith have not been accustomed to make distinctions as to things which differ. For instance, some minds may not apprehend the difference between light and life, yet there is a great difference, though the two are closely connected. 

    The sun in the heavens shines on everything in nature; so now, the light of God has come, His love has been brought out: God so loved the world, that he gave his only begotten Son. Light is the revelation of God and it is for everyone. It is like the sun that shines for everyone, so that even a blind man gets the benefit of it; as it is said, There is nothing hid from the heat thereof. Felix was affected by the light of God, but he was not subdued by it; when a man is converted he is subdued by the light; the light shines into the heart of every one that is reached by the gospel. The correct reading of this passage is, The grace of God which carries with it salvation for all men has appeared, and the force of it is that the grace of God brings salvation, as the sun brings warmth and heat. Light does not destroy, it leads to life, but in life God must begin. Man is baffled in his thoughts when the question of life is brought in. Life is the great subject with John; with him it is not so much a question of light as of life; a man must be born again. 

    In this passage there is a remarkable expression used in regard to christians, they are called a peculiar people. I only recall one other passage which speaks of christians as a people. Israel is a people, but the assembly of God is the body of Christ; when we are looked at as a people, it is as individuals. 

    I want to speak this evening of salvation, and another thing which is connected with it, that is, good works, The apostle was very earnest in exhorting those to whom he wrote to be zealous of good works; he desired that they should be a people bearing a true testimony for the Lord down here. When Christ was on earth He was full of good works, He went about doing good; and if we desire to bear testimony to the grace of God we must be zealous of good works. 

    The grace of God which carries with it salvation for all men has appeared. The passage does not speak of bringing salvation for the elect, but for all men. Paul speaks of the elect in writing to Timothy, saying, I endure all things for the elects sakes. Here in Titus we have the character of the grace of God, which has come as light into the world, bringing with it salvation. It is important to see in what that salvation consists, and also on what foundation it rests. We must bear in mind what God has effected for Himself in the death and resurrection of the Lord Jesus, as well as what that death and resurrection have secured for us. It is the wonderful way in which God has intervened for man, and all is effected in One who is Himself a divine Person, the Son. 

    Let us look at what God effected for Himself in the death and resurrection of the Lord Jesus Christ. The first thing is the removal of the man that was an offence to Him. The first man, the lawless man, could not please God; he could not be reinstated, he must be removed, and the blessed Son of God took the place of that man vicariously, as a sacrifice on the cross, in order that He might remove that man from beneath the eye of God, and, consequently, the first man is no longer seen by God. The witness of Christ having done this was in the blood, for the blood is the life. The blood bears witness to the fact that the first man has disappeared in judgment from the eye of God. The man that was an offence to God has disappeared, and in resurrection there is before God a man of another order. Christ was not of the first man, but He entered into the place of the first man and went into death, and came forth from death as man. He was the same morally when He came out of death as when He went into it, there was no change in Him. But in resurrection we see death annulled, and the kingdom established in Him. The resurrection of one man from the dead is a proof that God has gained the victory. 

    Now all the blessings of the kingdom are established in Christ; He is Lord of all. When on earth He could say in reference to Himself, The kingdom of God is within you. The kingdom of God is not eating and drinking, but righteousness, and peace, and joy in the Holy Spirit. The Holy Spirit is the power by which these principles prevail. Gods righteousness has been maintained and vindicated, the kingdom of God is established in the Lord Jesus Christ, and the Holy Spirit is here to maintain its principles in those who are upon the earth. 

    Salvation consists in the appropriation of Christ as Lord. We have to appropriate Him thus because He is not yet reigning in manifest power. We have not to appropriate the government of this country in that way, because it is manifestly present and acknowledged; but the Lord is not here, He is at the right hand of God. We know Him by faith as the risen One, and appropriate Him as Lord, and thus we get the blessings of the kingdom. 

    If you go about in the fear of death it proves that you have not yet appropriated Jesus as Lord. In His kingdom the power of death is broken, and as a believer you belong to that kingdom where death does not rule. Have you the blessings of the kingdom, supported by the authority of the word of God? 

    Have you secured your title-deeds? Do not be satisfied with the mere letter of Scripture. Are we in the enjoyment of righteousness, peace, and joy, in the Holy Spirit, every day in the week, and every hour of the day? These things never lose their power for the christian, but rather become more intense as we go on; how much do we taste of them? 

    The kingdom of God does not belong to this world. We have to go through the world and do our business, and obey the powers that be, but these things have to do with mans kingdom, not with Gods kingdom. We must distinguish between the present order of things, through which we have to pass, and the kingdom of God, and yet the blessings of the kingdom affect us in every detail of our lives here. 

    Now we own the moral sway of God, and we are in the light and enjoyment of what is established in the Lord Jesus Christ, so that we are able to carry out every duty as owning Him as Lord, even to the most menial service. The exhortation here is to slaves, and none of us have been so low as that. We are only in this world for a moment, and while passing on, our thoughts are to be engaged with the kingdom. It seems to me that many of the Lords people are living beneath their position. A christians occupation in this world may be a very humble one, very small and poor in the estimation of men, but when he is considered in connection with the kingdom of God a dignity attaches to him of which the world knows nothing. The apostle writes, Exhort servants to be obedient unto their own masters ... that they may adorn the doctrine of God our Saviour in all things. They were not to rebel, nor even to seek their freedom, and why? Because they were in the kingdom of God. If you want to enjoy salvation, appropriate the Lord Jesus Christ. 

    I hope you understand that the kingdom of God is outside all that is here, so that it is said, If thou shalt confess with thy mouth Jesus as Lord. Let it be the habit of your soul to confess Him, for thus you will get away from the god of this world. If you appropriate Him as Lord, you are out of Satans power, and you cannot have any fear of death. For the millennium the Lord will bring salvation with Him, and it will consist in deliverance from death and all the power of evil. 

    Then, if Christ is Lord to us, we ought to be representatives of Him down here, and so we have the words, We should live soberly, righteously, and godly, in this present world; looking for that blessed hope, and the glorious appearing of the great God and our Saviour Jesus Christ. We are to be a people representative of the Lord, and zealous of good works. To help us to understand this I would refer to Colossians 1: 9 - 11 where we find three things, which were, in a sense, characteristic of the Lord Himself, and which are to characterise us as walking worthily of Him; we are to be (1) fruitful in good works, (2) increasing in the knowledge of God, and (3) strengthened according to the power of Christs glory. When the Lord comes He will bring these things with Him, and men will be zealous of good works; they will have the knowledge of God and the power of Christs glory. In that day all that God is will be expressed to the world in the Person of the Son; in him dwelleth all the fulness of the Godhead bodily. 

    When here on earth He bore full testimony to God; He did the Fathers works, and spoke the Fathers words, and was filled with the Spirit; thus He was the full expression of God, and when He comes again He will be the full expression of Gods supremacy and glory. If we look into the glory now, what do we see? Jesus! and from heaven we look for Him as Saviour. When He comes in the power of His glory angels will be His ministers in dealing with evil, but He has power to subdue all things to Himself. 

    Now He looks for His people to be a true testimony to Himself, like vigorous trees, growing and bearing fruit. If we are not thus we have not the signs of health, and we shall be dwarfed. If a christian goes on well he expands, he grows by the knowledge of God, and everything about him shews it. The kingdom of God is not only righteousness and peace, but also joy in the Holy Spirit. There is a testimony for the Lord in every good work, and a growth by the knowledge of God, in fact, a true representation of Christ. 

    When the Lord comes again the power of His glory will be displayed in raising the bodies of His saints; but what a wonderful thing it is to be here now a testimony to the power that worketh in us, the power by which He will subdue all things unto Himself. Strengthened ... unto all patience and longsuffering with joyfulness. Patience and long-suffering are the signs of strength. We see it all in Christ when He was here; He was ever patient and long-suffering, and He had His own joy, so that at the moment of His utter rejection by man He rejoiced in spirit. Patience and long-suffering mark Christ now, and God strengthens us that we may be patient. 

    To be here a testimony for the Lord we have to do with two things, the grace of God and the glory of God. The grace of God teaches us how to walk, and as we prove the power of the glory we become fruitful unto every good work. Impatience often marks us. As a man advances in years he is prone to be more impatient; declining in natural power, he likes his own way and does not like to be thwarted; but that is self. In Christ we see what is different from this, and looking to the Lord we come out in all patience and longsuffering with joyfulness. It is not that we are merely resigned, for resignation is a poor thing for a christian, but we are superior, we give thanks unto the Father. 

    The first thing that marks a person who is in the good of salvation is the appropriation of the Lord, and as a consequence he is delivered from fear. The one who fears is not in the enjoyment of deliverance, he is not made perfect in love. We enjoy salvation in the measure in which we appropriate the Lord; we walk in the light of the Lord, and in the blessings of the kingdom. Then the power of His glory is here, and this enables us to come out in moral superiority to all that is here. We look for the appearing of the glory when its power will be put forth as to our bodies. 

  
    THE SAVING GRACE OF GOD (JND 21)

    Titus 2

    The more we study the word, the more we see how it takes us out of the present world, and how it associates us with all things that are of God. When we come to what is Christian, it is not what the law was (that is righteous claim), but the revelation of Gods grace and Gods mind to give what takes our hearts from this world, and associates us with a revealed scene that is not this world at all, but outside it all. This is Christianity in its practical character; it is an association completely of our hearts with things not seen. When we walk right, we walk by faith. 

    Whether therefore ye eat or drink, or whatsoever ye do, do all to the glory of God. Servants are not to purloin. Why? That they may adorn the doctrine of God our Saviour in all things. Paul was so full of Christ Himself that he could not speak without bringing Christ in. He cannot say, Husbands, love your wives without saying what Christ was Himself, even as Christ also loved the church and gave himself for it. It is no mere morality, nor a question of results. 

    The Christian is a person whose mind has got hold of the revelation of God by the power of the Holy Ghost. He that is of the earth is earthly and speaketh of the earth; he that cometh from heaven is above all. The Lord says, No man hath ascended up to heaven but he that came down from heaven, even the Son of man which is in heaven. He comes and brings from heaven the full revelation of what He knew. This is the reason that no one received His testimony. He brings in these heavenly things: all His words were the expression of what He was, at the same time perfectly adapted to man down here, while all the fulness of the Godhead was in Him. We find in Christ that which is entirely divine and perfectly human. It is the bringing down of these heavenly things perfectly adapted to what man was on the earth; and now He sets us to walk through the world according to that which has been revealed to us. So with the servant: it is the motive power. If one say, You will be killed if you do that, my answer is, If I die, I shall only go to heaven. Earth loses its power and so does lust. Not purloining: the commonest duties are connected with motives which take the heart above everything here. 

    There is no difficulty in the world that this principle does not rise above. You can never take a person entirely out of everything that surrounds him without a motive above them all: you may take him out of one thing or another, but not out of everything. Then the motive is everything done for Christ; and everything else is advanced and elevated because the motive is elevated. If the things in this world cease to be motives (of duties there are plenty), in the commonest things you get the soul lifted out of the world; the governing motives are above it. The Christian is thus unassailable. If men try him by pleasant and natural things, he is kept; for they are not Christ, and for him to live is Christ. 

    The law brought in the authority of God, and of course it ought to have been obeyed. The law took up the relationship in which men stood with God and with one another, and said, You must walk according to these words. Duties were there, and God took man according to the way he ought to act, keeping the relationships as they stood; but there was no revelation of Himself. Gods authority was there in claim, but this was not a revelation of love. Law told them what they ought to be as the means of finding out what they were. Christianity is a different thing; it is God revealed in grace, coming amongst men. What the law told was this, on the contrary: that God did not yet come out to man; and that man could not go in to God. Christianity, while fully upholding the authority of the law, is just the opposite: God did come out; and man is gone in. 

    The law was not an arbitrary thing, but the commandment was holy, just and good. The apostle, as touching the righteousness which is in the law, was blameless; but the moment the law added this, Thou shalt not lust, to the perfect rule from God for a man where he was, it might as well have said, You must not be a man, for man was already fallen and a sinner. God added that to the rule of ordinary relationships, and it reaches the conscience. 

    But Christianity tests man in another way, namely by the very revelation of God. God did come out in blessed perfect grace and unutterable goodness; His Son became a man. Still it was the revelation of God, and men would not have God, but they rejected and crucified Him. Now the condition of man is proved; the judgment of the world is pronounced. If I had not come and spoken unto them, they had not had sin: but now they have no cloak for their sin. Now have they both seen and hated both me and my Father. 

    Man was thus fully tested. A nation was taken up to try thorough agriculture of the human heart; but it brought forth sour grapes. Then God said, I have yet one Son, it may be they will reverence Him when they see Him. But said they, This is the heir, come let us kill him, that the inheritance may be ours. 

    Christianity is the testimony that man is lost. You have thus the rejection of Christ bringing in the condition of the whole world before God. Not only is man out of paradise; but he has turned God out of the world. In the cross, in which man shewed his enmity to God, the blessed work of redemption was wrought, the sacrifice put away sin was accomplished, and man has gone into glory. As the law was the testing of man as a child of Adam, so in the gospel I have now got the Second man  much more than a man, of course  gone into glory. The more we meditate on the cross, the more we see the place where sin above all was manifested, the place where obedience was perfected. Sin was at the highest point, and there was the absolute perfection of obedience; I see sin where obedience is perfected. Christ was there glorifying God in the place of sin. There was the absolute perfection of obedience, and the absolute completion of mans sin. Where was judgment shewn in its fullest character? Not in the condition of the sinner, but in Christ made sin for us. The perfect love of God was shewn there; what man is, was shewn there, what Christ was, what God was also in judgment against sin. 

    But the consequence of the cross is that man is in glory, and believers are justified and cleansed through Christs blood, all cleared and cleansed. Then the Holy Ghost comes down, dwells in them, and connects them with the Man in glory. Paul first sees Christ in the glory; he did not lose Him in the clouds like the others, but he saw Him first in the glory beyond the clouds. Delivering thee, in Acts 26: 17, means taking thee out from among the people and from the Gentiles: he was neither Jew nor Gentile; he was completely associated with Christ in glory. The gospel went out to every creature, coming out from heaven on the ground that Christ is in heaven. 

    The Spirit takes of the things of Christ and shews them to you. All your relationships as a Christian are in heaven. Thus is where the Christian is in these verses in Titus. He has the Holy Ghost to go according to the heavenly Christ; he looks back to what I have been speaking of; he stands between the first coming and the second, having a clear apprehension of the effect of the first and also of the second. This is not prophecy at all, which foretells things coming on the earth: there is no prophecy of heaven. Prophecy refers to the government of this world. Hence John the Baptist says, that he was talking of things on the earth. When Christ came He told them heavenly things, and, having been sacrificed to put away sin, by the baptism of the Holy Ghost associates with Himself there. 

    The Christian is a person who has the Holy Ghost and who stands between the first coming and the second. Israel is a witness of Gods dealings on the earth; the Christian is a witness of His sovereign grace that gives man a place in heaven. Prophecy told of a day of darkness coming on the earth. We have also the word of prophecy more sure whereunto ye do well that ye take heed, as unto a candle that shineth in a dark place. A candle is a very useful thing. What do you get in the Revelation? Trumpets, seals, vials, all judgment; but this prophecy is my candle, and I see where all evil will end. It is all very useful as a warning; but when Christ as the day star dawns in my heart, it is attracted out, it is of the place. I will come and receive you unto myself  that is in heaven! The Lord teaches us to look for Him in affection: we are converted to this  to wait for his Son from heaven; we are not converted to prophecy Grace has appeared, and it teaches us to look for the glory of His appearing. Compare verse 11 with 13. 

    It is hard for us first to feel, In me, that is in my flesh dwelleth no good thing, and next, to know that the world is judged. 

    The gospel is grace addressed to the lost, not probation to see how I shall turn out. It has turned out that I loved every vanity better than Christ, that is, in short, that I am lost. 

    The flowers of human nature are often no less pretty: the blossoms on the crab are as pretty as those of the apple. Character is not the question, but motive. A cross man may be breaking his heart about his temper (there is the same difference in dogs; of course an amiable dog is much pleasanter to meet than a cross dog). It is conscience, not character at its best, which shews I have had to do with God. In the gospel I find what I am, and what God is; I have found a grace which has met man in this state. The gospel turns me from what I am right over to what God is to the lost. I am guilty by what I have done; I am lost by what I am. The fullest grace comes in; but grace connects me with the fullest salvation. The Saviour has come to deliver me out of the condition I am in. All I have done, all my condition as a child of Adam, I am completely done with; I have got to the end of myself. Salvation is a big word. I have my place in the Man that is gone into paradise above, not in the man that was turned out of paradise on earth. That is the way grace appears: it is not help; it is salvation, the blood of Christ the ground of it. I get sins sent away, the conscience made perfect, and Christ always appearing in the presence of God for me: there is not an instant of my life as a believer that Christ is not before God for me. I am now a man saved, justified, cleansed, made the temple of the Holy Ghost. There I stand in that Man in glory. 

    Now the Christian is taught by grace  Teaching us that denying ungodliness and worldly lusts, we should live soberly, righteously, and godly in this present world. I am redeemed out of the world, but I have got to walk through it. How did the present world come? God never made this world or age (of course I do not mean the physical world), He made paradise. Sin and the devil made this world; for morally speaking God did not make it. Cain goes out from the presence of Jehovah; he settles, when a vagabond, in the land of his vagabondage, and builds a city. Next, the city must be a pleasant place; what harm was there in brass and iron? None whatever; but there was a great deal of harm in going out of the presence of Jehovah. What harm was there in the trees of the garden? If you bring in God and Christ in speaking to the men of the world, they will turn you out; they say, It is not the time for it. Well, it may not be; but it is never the time with man to bring Christ in. The world is all built up away from God; man will not have God come into it. 

    You have the whole life of the Christian practically summed up in three words, soberly, righteously, and godly: soberly with self-restraint; righteously as regards others; godly with God. In this new place, with new motives, he is to live in the power of his new life; he has an object out of the world. 

    Faith, human faith, is always the spring by which anything in this world is done; God gives me what is divine. A man is always what his object is; if Christ is a mans object, he is a Christian. That I may win Christ, this was Pauls object He had found the blessed Son of God willing to become a man to save him; he is looking for Him; he wants to see the One that loved him. 

    I am not speaking of doctrine, of an item of knowledge, but of what I am converted to; it is the thing for which a man is converted, the object. As I have borne the image of the earthy, I am going to bear the image of the heavenly. I am going to be with Him, and I want to be like Him. You will find this strikingly as the hope of the Christian; and so the Lord never says a word that goes beyond the present life; He takes care not to put His coming in a shape to make it necessarily more distant. The virgins that fall asleep are the same virgins that awake; this is the principle. The servants the lord gave the talents to are the same servants with whom he reckons. That in the seven churches we have history I do not doubt; but does He give it as history? No, He takes care to give seven churches then before Him; He will never sanction the heart making a delay. You are to live as you would live if you were expecting Him every day. Whether changed or raised, then we shall be with Christ and like Christ. Christ will be satisfied; so shall I. The thought and purpose of God is to have us like Himself and with Himself. He is still gathering out souls. But on the other hand we are to be as men that wait for their Lord. If a mother is expecting her son from America, she is always expecting him, for she loves him. When a person is really waiting for Christ, he has the room of his heart ready for Him. He has given Himself to have us for Himself, with hearts united, gathered up, to Him; a peculiar people, a people of possession, manifesting the character of God in grace till He display it in glory. 

    Now, beloved brethren, where are we? Can we say, This present evil world, not in hardness as if we did not once belong to it, but as the world that has rejected Christ, and of which Satan is the prince? The world is not only a sinful world outside the earthly paradise, but a world that rejected Christ when He came into it. 

    The things I shall have in heaven are to form my heart now. Our hearts are so dim to see these heavenly things, but it is Gods thought to reveal them to us. Now we see through a glass darkly  true, but we see the same things. 1 Corinthians 2, often quoted to prove I cannot know them, really proves I can. But God hath revealed them unto us by his Spirit. Christianity says He has revealed them all. Quite true, it has not entered into the heart of man to conceive them. In the Old Testament they did not know them (of course not); but the Holy Ghost has come down to reveal them to us. The veil is rent, the way into the holiest of all is manifest. There is a perfect contrast as to the condition of the saint now. I am associated with Him now; I know I shall be like Him then. He has become a man for the very purpose to have me with Him in glory. I know that righteousness is there, and through the Spirit I am waiting for the hope of righteousness by faith (that is, for glory), for Him to bring me actually there. I am so identified with Christ that, when He appears, I shall appear with Him in glory. 

    Has this power over our hearts? Are your hearts settled as to the perfectness of His work? Is there such love to Him that you wait for Him who loves you? 

    The Lord give us in these last days to have hearts thus watching, taking His word, and clinging to it. This gives us what is heavenly, and perfectly suited to us while here. 

  
    ADDRESS EDINBURGH MEETING (JND 42)

    Titus 2:11 - 15

    It is a great thing for us, beloved friends, in all our path, to know where we are, and then to know the mind of God, not only as to where we are, but as to our own place in the path in which we find ourselves. 

    Not only has God visited us in grace, but we have to take into our own mind what the present actual result of the grace is that has reached us, so that we hold fast the great principles under which God has set us as Christians, and at the same time be able to apply those principles to the circumstances in which we find ourselves. These circumstances may vary according to our actual position, but the principles never vary. Their application to the path of faith may vary, and does. 

    I mean such a thing as this: 

    In Hezekiahs time, they were told that in quietness and confidence shall be your strength, and that the Assyrian should not even cast a mount before Jerusalem; they were to stay perfectly calm and firm. And the host of Assyria was destroyed. 

    But when, in Jeremiahs time, the moment of judgment had come, then he that went out of the city to their enemies, the Chaldees, should save himself. 

    They were still Gods people as much as before, though He was saying for the time (in judgment), not my people, and that made the difference. 

    It was not that Gods mind was altered, or His relationship to His people changed; that never will be. Yet in the latter instance the conduct of the people was to be exactly the opposite. Under Hezekiah they were protected; under Zedekiah they were to bow to the judgment. 

    I refer to these circumstances as a testimony that while the relationship of God with Israel in this world is immutable, yet their conduct had to be the opposite at one time to that at another. 

    And so we have to know where we are, and, at the same time, to learn what the path of God is in the position in which we find ourselves. 

    Look at the beginning of the Acts of the Apostles, as regards the church, Gods assembly in the world. There I find the full display of power; all had one heart and one mind; they had all things in common; and the very place was shaken where they were. 

    But suppose I take the professing church now, including the Roman Catholic system and all else; if we look at that sort of thing and own it, at once we bow down to every thing that is evil. 

    Although Gods thoughts never change and He knows His people, yet we need spiritual discernment to see where we are, and what the ways of God are in the circumstances, while never departing from the first great principles which He has laid down for us in His word. 

    We have, too, to take account of another thing as a fact of Scripture: Wherever God has set man, the first thing man does is to spoil his position; we must ever take that into account. 

    Look at Adam, Noah, Aaron, Solomon, and Nebuchadnezzar. 

    God goes on in patient mercy; yet the uniform way of man, as we read in Scripture, has been at once to upset and destroy the thing which God set up as good. Consequently, it is impossible that there can be any walking with a true knowledge of our position, if this is not considered. 

    But God is faithful, and goes on in patient love. 

    Thus, in Isaiah we find, Make the heart of this people fat, and make their ears heavy, and shut their eyes, and so on; but it was not fulfilled till eight hundred years after; and when Christ came they rejected Him. 

    God waited in patience; individual souls were converted; various testimonies were rendered by the prophets, and a remnant was preserved still. 

    But if we should plead the faithfulness of God, which is invariable, in order to put a positive sanction upon the evil that man has brought in, our whole principle is false. 

    That is exactly what they did in Jeremiahs time, when judgment was coming, and what Christendom is doing now. They said: The temple of the Lord, the temple of the Lord, the temple of the Lord, are these; and, The law shall not perish from the priest, nor counsel from the wise, when they were all going to Babylon. 

    The faithfulness of God was invariable, but the moment they applied that to sustain them in the place of evil, it became the very ground of their ruin. If we lose the sense of where we are, the very principles which would be our security become our ruin. 

    We get the word, Look unto the rock whence ye are hewn, and to the hole of the pit whence ye are digged. Look unto Abraham your father, and unto Sarah that bare you: for I called him alone, and blessed him, and increased him  a passage constantly misapplied. God is saying there, Abraham was alone, and I called him. Israel, to whom God spake this, was then but a little remnant  Dont let that make you uneasy, I called Abraham alone. Their being little was of no consequence; God would bless them alone, as He had blessed Abraham. 

    Now, in Ezekiel, that is denounced as iniquity. There they said, We are many; Abraham was one, and he inherited the land, God blessed him, and so He will bless us still more. 

    From want of conscience, really, they misapprehended the condition in which they were, and with which God was dealing. 

    So now, if we have not the sense of our own condition, I speak of the whole professing thing in the midst of which we find ourselves, we shall be marked by an utter lack of spiritual intelligence. 

    I think we are in the last days, but sometimes I think people do not weigh the full force of that. 

    I think I can shew you from Scripture that from the very outset, the church as a responsible system down here has got into the condition of judgment, and that the state of it is such as to require individual faith to judge it. 

    Many seek to find a kind of resource from the present confusion in the doctrine that the church teaches and judges, and does this and that. 

    But, on the contrary, God is judging the church. 

    He does shew patience and grace, calling souls to Himself as He did in Israel; but what we have to look in the face is that the church has not escaped the effect of that principle in poor human nature that the first thing it does is to depart from God, and ruin what He has set up. 

    When we speak of the last times, it is not a new thing, but one which we have in Scripture, one which God in sovereign goodness has given us before the closing of the canon of Scripture. 

    He allowed the evil to come up so that He could give us the judgment of Scripture upon it. 

    If you look at Jude  and I take now merely some of those principles which the church of God want  she says, Beloved, when I gave all diligence to write unto you of the common salvation, it was needful for me to write unto you, and exhort you that ye should earnestly contend for the faith which was once delivered to the saints. The faith was in danger already; they were obliged to contend for that which was slipping from them, so to say, for there were certain men crept in unawares, etc., so that you must look at judgment now. As God saved the people out of Egypt, and then had to destroy them that believed not. So, too, with the angels in like manner. 

    Enoch prophesied of those of whom he speaks as having come in, as those upon whom the Lord will execute judgment when He comes again. 

    These were there then, and the starting point of the evil in the apostles days was sufficient to give the revelation of Gods mind by His word; the ground of the judgment when the Lord comes again was there present already. 

    If you take Johns first epistle, chapter 2: 18, he says, Little children, it is the last time: and as ye have heard that antichrist shall come, even now are there many antichrists; whereby we know that it is the last time. 

    So that it is not a new thing that is developed, but it began at the first, just as in Israel they made the calf at the outset; yet God bore with them for centuries, but the state of the people was that which a spiritual man judged. 

    John says, We know it is the last time. I suppose the church of God has hardly improved since then. In verse 20 he adds, Ye have an unction from the Holy One, and ye know all things  you have got that which will enable you to judge in these circumstances. 

    Again, take the practical state of the church as seen by Paul in Philippians 2:20, 21: I have no man like minded who will naturally care for your state. For all seek their own, not the things which are Jesus Christs. That was in his days. What a testimony! It is not that they had given up being Christians. 

    He tells Timothy, At my first answer no man stood with me, but all men forsook me; I pray God that it may not be laid to their charge, 2 Timothy 4:16. Not one stayed by him. 

    Peter tells us, The time is come, that judgment must begin at the house of God. 

    I name these as the authority of the word of God, shewing that even then, at the very beginning, there was that going on outwardly which the Spirit of God could discern and testify that it was the ground of final judgment. It was already manifest in the church of God. 

    There is another thing that shews this principle strongly, and that is the ground of action in the circumstances portrayed in the seven churches of the Revelation. 

    I do not doubt that that is the history of the church of God; but the point is, He that hath an ear, let him hear what the Spirit saith unto the churches. The churches could neither guide nor have authority, nor anything else of the kind; but whoever had an ear to hear Gods word had to judge their state. That, very evidently, is an important principle, and a very solemn thing it is. He is speaking to the churches, not as Head of the body, though He is that for ever and ever, but He is looking at them as responsible down here on the earth. 

    It is not the Father sending messages to the church, as in the different epistles; but it is Christ walking in the midst of the churches, to judge them. He is, therefore, seen here, neither as the Head of the body, nor as the Servant. He has His garment down to the feet, but if I want to serve, I tuck my garment up. He is walking in their midst to judge their state. That is a new thing. 

    It is a question of responsibility. So you find some approved and some disapproved. Their condition is the subject of judgment on the part of Christ; and they are here called to listen to what He has to say. It is not, properly speaking, the blessings of God which you get here in the churches, though they had many blessings, but the condition of these churches, when these blessings had been put into their hands  what use had they made of them? 

    Look at the Thessalonians; in their freshness, the work of faith, and labour of love, and patience of hope were manifest. But in the first epistle to the churches, that to Ephesus, you get: I know thy works, and thy labour, and thy patience. Where were the faith and the love? The spring was wanting. Ah! I will take your candlestick away if you do not repent. They were put in a place of responsibility, and He deals with them according to it. And the first thing is, you have left your first love; so the time was come that judgment should begin at the house of God. 

    Peters words allude to Ezekiel, when he says, Begin at my sanctuary  Gods house at Jerusalem; for that is where God looks first for what is right  to His own house. 

    I feel it is an exceedingly solemn thing, and one that should bow our hearts before God. 

    The church has failed in being the epistle of Christ  it was set as such in the world; but now, is it anything like it at all? Can a heathen  that is the way to look at it  see anything of it? 

    Individuals may be walking blessedly, yet where do we get faith like Elijahs, though he knew no one in Israel who was true, while God knew seven thousand? Blessed man as he was, even his faith failed, and God asks him, What doest thou here, Elijah? 

    This should not be discouragement either, for Christ is sufficient for us. Nothing reaches up to the full perfect faithfulness of Gods own grace, and our hearts ought to be thoroughly bowed as to that. 

    Neither is it the thought of attacking or blaming, for we are all in it in one sense, but our hearts should take note of that which was set up so beautiful in the power of Gods Spirit  what has it all come to? 

    It casts us on the strength of Him who can never fail. 

    When the spies returned to Israel, the faith of ten gave way. Caleb and Joshua say: Do not let us be afraid, these giants shall be bread for us. 

    It is the same now for us in view of difficulty or opposition. 

    We are called to see where we are, and to know what the path and the place are, in which we have to walk, and to have a consciousness of the state all around us is in. 

    Yet though the church has utterly failed, the Head never can fail. Christ is just as sufficient for us now, in the state of things in which we find ourselves, as He was when at the first He set up the church in beauty and blessedness. It may require us to look at His word, to see what His mind is, but we must not shut our eyes to the state of things in which we are. 

    In reading the Acts it is most striking to see that there is power in the midst of the evil. 

    When we get to heaven there will be no evil at all, and we shall not want faith or conscience in exercise then; but now we do, and when evil is dominant, the only thing we have is the power of the Spirit of God, and, by it, we should be dominant over the evil in our path. 

    It does not say that every Christian will be persecuted, but it does say, all that will live godly in Christ Jesus shall suffer persecution. If a man shew the power of the Spirit of God, the world will not stand it  that is the principle. In the Acts, when we get the power of the Spirit shewn in miracles, as it had been in Christ before, what did it draw out? The enmity that crucified the Lord. 

    What we now have is good in the midst of evil (that is what Christ was, perfect good in the midst of evil), but the effect of the display of God in Him (inasmuch as the carnal mind is enmity against God) was that it drew out hostility; and the more the display, the more the hostility drawn out; and so, for His love He had hatred. 

    As yet, we have not got evil done with, that will be the case when Christ comes again, and therein is the difference between this present time and that time; that time will be the coming in of good in power so as to bind Satan and put down evil. 

    But the presence of Christ in this world, and afterwards that of His saints, what is that but good in the midst of evil, while Satan is the god of this world? 

    Directly these got mixed up together, the good was swamped. 

    Take the wise and the foolish virgins, while they are asleep, they can all stay together, why should they not? But the moment they trim their lamps, there arises the question of the oil, and they do not go together any more. And we shall find it the same. 

    Again, in Joshua, it was a time of power. True, they fail at Jericho, and get beaten at Ai, but the general character is power; enemies are subdued and cities walled up to heaven are taken. Faith overcomes all  a most blessed picture. Good in the midst of evil, power carrying on the good and putting down enemies. 

    In Judges, it is the contrary. Gods power was there, but the power was manifested by the evil because the people were not faithful. They got at once to Bochim, i.e., tears, weeping, whereas in Joshua they went to Gilgal, where the total separation of Israel from the world had taken place; they had crossed the Jordan, and that was death, and then the reproach of Egypt was rolled away. But the angel of the Lord went to Bochim, he did not give Israel up, though they had left Gilgal. It was grace going after them. 

    And on our part, if we do not go to Gilgal, if we do not go back to the utter annihilation of self in Gods presence, we cannot come out in power. 

    If a servants intercourse with God does not surmount his testimony to men, he will break down and fail; he must renew his strength. 

    The great secret of Christian Life is, that our intercourse with God should make nothing of ourselves. 

    God did not, however, give Israel up, and they built an altar unto the Lord; but at the altar they were weeping, not triumphing; and they were constantly being triumphed over. But though the people had lost their place, God sent them judges, and He was with the judges. 

    That is what we have to consider in the same way. All seek their own, not the things which are Jesus Christs; was not that losing their place? (Not that such ceased to be in the church of God, I do not mean that.) And unless we do consider this, we too shall get to Bochim  the place of tears. The whole state of the church of God has to be judged  only the Head can never lose His power; and there is grace that fits the condition, too. 

    What I see in the beginning of the history of the church is, first, this blessed power converting three thousand in a day. Then came opposition: the world put them into prison, but God shews His power against that, and I do not doubt that now, if we were more faithful, there would be a great deal more of the intervention of God. The power of the Spirit of God was there and they were walking in a blessed unity, shewing that power, and that, too, in the midst of the power of evil; though we find, alas, evil working in that scene, as in the case of Ananias and Sapphira. They get credit for giving up their goods, falsely; the Spirit of God is there, and they fall down dead, and fear comes upon all, both inside and outside. 

    And that is the first display of it so. 

    Then before the history of Scripture closes, the time has come that judgment must begin at the house of God. 

    It is a most solemn thing characterising the present time until Christ comes, when His power will put down evil  a different thing. 

    Next we get the testimony to the gross evil where the good ought to be: In the last days perilous times shall come. For men shall be lovers of their own selves, and so on. 

    There, the professing church  for such it is  has the same description given of it as that which the Apostle gives of the heathen in the beginning of Romans. It is a positive declaration that such times should come, and that the state of things would return back to what it had been in heathendom. And it goes on to say that evil men shall wax worse and worse, deceiving, and being deceived. 

    But he tells Timothy to continue in the things he had learned; 2 Timothy 3:14. People say now the church teaches these things, but I ask, what is that? The church? What do they mean? It is all something in the air; there is no inspired person in the church now to teach. I must go to Paul and to Peter, and then I know from whom I learn. Just as he says to the elders from Ephesus, I commend you to God, and to the word of his grace. 

    Evil men and seducers had waxed worse and worse, but the apostle casts Timothy on the certainty of the knowledge he had got from particular persons; to us now, it is the Scriptures which are able to make us wise unto salvation. 

    We have to learn this when the professing church is a judged thing, and the form of godliness characterises it. 

    And this is what I think Christians must look in the face. Do we not see men now turning away who were once called Christians  such turning infidels? A well-known person told me recently, You would not find one young man in forty down in the South who is not turning infidel. That may be exaggerated, but mere formality is throwing people more and more into open infidelity or open superstition. 

    It is notorious how things are going, even in an outward way. In itself Christianity is Christianity as God gave it, but outwardly as seen around us, it is gone. And it is Christianity that we want, as it is in the word of God. Not that there is anything to fear; it is a blessed time, in a sense, casting us upon God. 

    Only we must look at things simply and steadily. 

    There is not a more blessed picture of lovely faith and godliness, before the gospel came in, than that which you find in the first two chapters of Luke, amidst the abounding iniquity of the Jews, we see Zachariah, Mary, Simeon, Anna, and other likeminded ones. 

    And they knew each other, for Anna spake of him to all them that looked for redemption in Jerusalem. Just as we ought to be doing in another way. 

    But I wanted to say that as regards the present state of things, viewing it from the side of mans responsibility, man has departed from what God set up; and then comes in a growing corruption, until judgment is necessary. 

    John spoke of the last days as being already come, because there were even then many antichrists; but Gods patience has been going on, until at the close perilous times have come. 

    And now, I will add a word as to how we are to walk in the midst of such a state of things. It is clearly by the word of God, i.e., by immediate reference to it. Not that God does not use ministry. Ministry is His own ordinance. Still for authority we must turn to the Word of God itself. There is found direct authority of God, as determining everything. And we have the activity of His Spirit to communicate things. 

    It is an unhappy thing if a person only goes to the Scripture, refusing help from others; and so much the worse for him. 

    And again, it is a different thing for you to look at them as a direct guide, and deny the Spirits place. 

    A mother ought to be blest in the care of her children, and so should a minister among saints; that is the activity of the Spirit of God in an individual  he is an instrument of God. But while owning that fully, we must go to the Word of God, and to that directly; that is what we have to insist upon. We all say that the Word of God is the authority, but we have to insist that God speaks by the Word. A mother is not inspired; no man is inspired; but the Word of God is inspired, and it is direct: He that hath an ear, let him hear what the Spirit saith unto the churches. I never get the church teaching; the church is taught and does not teach; individuals teach. But the apostles and others whom God used in that way were the instruments of God to communicate directly from God to the saints. So it is, Let the letter be read to all the holy brethren. 

    This is of all importance, because it is Gods title to speak to souls directly. He may use any instrument He pleases, and you cannot object; the eye cannot say to the hand, I have no need of thee; but when you come to direct authority, it is a most solemn thing to touch that. Neither do I talk of private judgment in the things of God, I do not admit it as a principle. You have to discern about many other things, but the moment I get into divine things, am I going to talk of judging the Word of God? 

    That is one sign of the evil of the times that are come in. When I own the Word of God brought by His Spirit, I sit down to hear what God will say to me. And then it judges me, not I it. 

    When the divine word is brought to my conscience and heart, who am I to judge God when God is speaking to me? It would be denying that He is speaking to me. To have real power, it must be the Word of God to my soul; and then I dont think of judging it, but I sit down before it to have my heart drawn out, and my conscience exercised. 

    But then I must have that which was from the beginning. Why? Because God gave that. At the beginning we have the thing not as it was spoiled, but as that which God set up. 

    It will not do to speak to me of the primitive church. I must have that which was from the beginning. I then get the inspired Word, and the unity of the body. 

    But after the beginning, the very next thing in ecclesiastical history was all wretched division; whereas John says, If that which ye have heard from the beginning shall remain in you, ye also shall continue in the Son, and in the Father. You lose your place in the Son and in the Father, if you go away from that which was from the beginning. 

    It is evident, then, in applying this, I must take notice of the circumstances we are in, for there I find, not what was set up from the beginning, but what man has made of that which God set up at the beginning. People say the church is this and that, but if I take what God has set up, I see the Unity of the Body, and Christ the Head, and this is what the church was manifested to be on the earth. 

    But do we get it so now? On the contrary we are warned. Paul, as a wise master builder, had laid the foundation, and when others would build he warns them not to build with wrong materials, wood, hay, stubble, all of which will be destroyed. 

    The work of building was put upon mans responsibility; as such it became the subject of judgment. Upon this rock I will build my church gives me Christs building, and that is going on building, it is not finished yet; and again in Peter, To whom coming, as unto a living stone, disallowed indeed of men, but chosen of God, and precious, ye also, as lively stones, are built up a spiritual house; there too, the building is seen still going on; then, in Ephesians 2, it is described by Paul, as fitly framed together, and growing unto an holy temple in the Lord. 

    All that is Christs work  what men call the invisible church, and so it is. 

    On the other hand, let every man take heed how he buildeth (that is on the foundation laid by Paul), there you have mans work as a responsible instrument. 

    Now men have confounded these two things, they go on building with wood, hay, stubble, and then they speak of the gates of hell not prevailing against that, because they do not give heed to the word of God. 

    But we have to look at Gods principles, and to the power of the Spirit of God; to hear what the Spirit saith unto the churches, and to discover truly where we are, so finding the path which God has marked out, and in which we are distinctly to walk. 

    We need also faith in the presence of the Spirit of God. The Spirit will use the Word, and make us take notice of the state of things, not confounding Gods faithfulness with mans responsibility (what the superstitious world is doing), but owning that there is a living God, and that that living God is amongst us, in the Person and power of the Holy Ghost. 

    All is founded on the cross, surely, but the Comforter has come, and, by one Spirit, believers were all baptised into one body. 

    And now whether I take the individual or the church, the secret of power for good against evil, outside or inside; I find in this fact  the word being the guide  of the presence of the Spirit of God. Know ye not, he says to people going on very badly to correct them, that your body is the temple of the Holy Ghost which is in you, which ye have of God? Do we believe, beloved friends, that our bodies are the temples of the Holy Ghost? Then what kind of persons ought we to be? 

    In 1 Corinthians 3 the same thing is true of the church, Ye are the temple of God. 

    The presence of the Spirit gives power, and practical power, too, for blessing, whether in the church or in the individual; and He alone can do anything for real blessing. 

    Again, it is only on the footing of redemption that God dwells with man. He did not dwell with Adam innocent, though He came down to Him; He did not dwell with Abraham, though He visited him and ate with him; but when Israel came out of Egypt, He says He brought them to himself that I may dwell among them. At once the tabernacle was built, and there was Gods presence in the midst of His people. 

    Of course, now, we have true and full redemption, and the Holy Ghost has come down to dwell in those who believe, that they might be the expression of what Christ was Himself when He was down here. Whosoever shall confess that Jesus is the Son of God, God dwelleth in him, and he in God, and, hereby know we that we dwell in him, and he in us, because he hath given us of his Spirit. 

    Where a person is really a Christian, God dwells in him; not merely he has life, but he is sealed with the Holy Ghost, who is the power for all moral conduct. 

    If we believed that the Spirit of God dwells in us, what subjection there would be, and what manner of persons we should be, not grieving that Spirit!! 

    And further, in 1 Corinthians 2, I find, Eye hath not seen, nor ear heard, neither have entered into the heart of man, the things which God hath prepared for them that love him. But God hath revealed them unto us by his Spirit. We have received not the spirit of the world, but the Spirit which is of God. Now the Spirit of God and the world are always in contrast. 

    But then I find the revelation is in contrast with what is our state. We have to say, Eye hath not seen. These things are so great; we cant conceive them, but God hath revealed them by His Spirit. 

    Taking the state of the Old Testament saints, they could not find out or know these things. But with us it is just the opposite. We do know them and He has given us His Spirit that we might know them. 

    In this passage you get the Holy Ghost in three distinct steps: first, these things are revealed by the Spirit; next, they are communicated by words the Spirit taught; and then, they are received by the power of the Spirit, i.e., they are spiritually discerned; all three are the operation of the power of the Spirit of God. 

    If I were to take the Word of God by itself, and say, I can judge of it and understand it, then I am a rationalist; it is mans mind judging the revelation. 

    But when we get Gods mind communicated by the Holy Ghost, and the Holy Ghost the power to receive it, then I get Gods mind. 

    There is just as much wisdom and power from God for us to meet the state of ruin in which we now are, as there was at the first when He set up His church. 

    And that is what we have to lean upon. 

  
    DIVINE TEACHING (JT 32)

    Titus 2:11,12; Acts 13:12; Acts 19:9,10;1 John 2:27

    I am thinking, dear brethren, in reading these scriptures, of the important subject of teaching; first the teaching of grace, then the teaching of the Lord, and, finally, the teaching of the Holy Spirit. Under these heads the idea of divine teaching is presented. You will all remember the Lords remark, citing Isaiah, that His people should be all taught of God. As it says in the passage alluded to All thy children shall be taught of the Lord; and great shall be the peace of thy children (Isaiah 54:13)  that is, Jerusalems children. Now, a divinely taught person is not simply one who knows things; he does know, of course, but teaching, learning from God, is more, than the mere acquisition of knowledge. The pupil or disciple is brought under discipline, so that his mind is not only stored with knowledge, but he is affected himself; the person is affected correspondingly by what is forced into his mind, for this is really the idea. If one is in school, learning, strictly speaking, is not optional: it is a question of what is to be taught, and one must go through the course; and this, of course, is obvious in the things of God. Anyone who assumes that learning the things of God, learning from God, is an optional matter will never, to say the least, arrive at the church. One might say that there is an element of lawlessness in any pupil assuming that lessons in the school are optional. 

    I want to speak of the teaching of grace as bearing on what has been before us and upon the dispensation. It is an immense thing, dear brethren, to maintain the dispensation; whatever else happens, or whatever the loss, or whatever the suffering, it must be maintained, at least in principle. Making full allowance for the day of small things such as this is in which we are, the principle of the dispensation must never be denied or falsified, it must ever be in view. You will all remember that as Rebekah approached Isaac he was coming from Beer-lahai-roi; he was, as it may read, returning from coming to it, that is, the well was in his mind, as a leading idea. As the church comes into view, Christ is concerned that all the truth is in evidence. Whilst His affections are supremely engaged with the church. He never lets slip anything; all the features of the truth are carefully watched over; He is concerned that the dispensation in its full character might be always in evidence. The church, of course, is the full product of it; but the means by which the church is brought about must never be out of view. The more we understand the system of grace, as applicable to us severally, the more we shall treasure it in its universal bearing; and in no way can we be fitted for this more than by its teaching the teaching of grace. The apostle Paul here is writing to Titus, who evidently had to do with people who were of low morals, for it says: The Cretans are always liars. I was a field of labour in which the public morals were grossly low, and perhaps in no age was this thought more applicable than it is today; The morals of christendom are abominable; indeed, one is at times encouraged to ask God to modify the public conditions, and I believe He is doing if. The trend is directly of the enemy; and we should all be alive to this, because as we see the enemys way, we are concerned bow to meet it. We cannot stem the current, but we can at least be concerned as to how to keep out of it. As we see the trend, we are concerned about how to meet it for ourselves, how to meet it for our children, how to meet it generally; and one begins, with oneself. That is the divine way of meeting things. God would impress on us the principle of obligation; accepted obligation is that by which God works in us and by us. Obligation was accepted supremely in the Lord Jesus, He avoided nothing that fell to man  a most stupendous thing. The will of God involved a tremendous obligation, and the Lord Jesus accepted it. And so, as we are brought into the current of faith, each in his measure accepts obligation, and the more we are with God, the more extended will that be, until you begin to accept obligation, not only for yourself, but for your household, your business, for the local company, and for the whole church of God on earth, and for the government of God on earth  for all these come within the range of Christian obligation. The principle is: Take the lad, and hold him in thy hand (Genesis 21:18). Now, that lad, Ishmael, was fourteen years of age; it was no light matter to hold a lad of that age, the weight was felt, and that is what God values. God will surely help us as we accept responsibility, feeling its weight. And so in our day of low public morality, the believer accepts obligation peculiarly; he is not going to be a legalist, we can do nothing on that line. The law, as we are told, makes nothing perfect, Hebrews 7: 19, it never did make anything perfect, so that to go back to that is to surrender the position; the position is grace, but grace that has teaching. 

    Here the apostle presents it in its broadest aspect: he says it carries with it salvation for all men. You say, The morals are dreadful; so they are, but the grace of God is infinitely above, that. It does not ignore what exists, but one idea of grace is that it is greater than the sin it deals with: it is infinitely above the sin; and so great the greatest sinner. That is the idea in Titus 2  that the earful condition of the world does not in itself preclude the action of grace. Grace, it says, carries with it salvation for all men, that is the extent of it, and it has appeared. The faithful believer would say: It must not disappear as far as I am concerned. Christendom has put it out of view, it has gone back to the law and to paganism; but the grace of God has appeared, and, as far as the believer is concerned, it must remain in evidence. But how? It takes on learners. If it affects my heart, it intends that I should be taught by it, and taught not only generally, but specifically; so that, denying ungodliness and worldly lusts, we should live soberly, righteously and godly, in this present world. Denying ungodliness  the air is impregnated with it where we work, where we move about in this world, but the denial of the thing is by the maintenance of the truth of the dispensation, and by living soberly and righteously and godly in this present course of things. 

    Now, dear brethren, that is the first great lesson in divine teaching. I am not denying that there may be other things, but I am speaking of the public position of the saints, the continuance of the dispensation and that this teaching of grace is imperative. Much more is added in the passage which is strengthening to the heart. Looking for that blessed hope, and the glorious appearing of the great God and our Saviour Jesus Christ. That is to say, another world is in view, I am denying this one and I am hailing another one; I am looking for it  Awaiting the blessed hope and appearing of the glory of our great God and Saviour Jesus Christ  for it is the same Person. 

    Now, this fits in in the type, dear brethren, with the position in Exodus up to chapter 18. God never complains, He never resents the murmurings of His people, grace is greater than their murmurings; but when the law is given, when God asserts His rights formally (I am speaking of the law now typically, not literally), then the school becomes more rigorous, more exacting: not that there is any less love, nor any less grace, but it would be monstrous to assume that there is not such a thing as law in christianity. You may call it the perfect law of liberty  and so it is; it is the royal law, too: but if we are to have to do with God, there must be requirements, and so this brings in another thing, that is, the teaching of 

    the Lord. That is what is emphasised in Corinthians. Do we provoke the Lord to jealousy? are we stronger than he? (1 Corinthians 10:22). For this cause many are weak and sickly among you, and many sleep. Why? Because of the school. 

    So I have read in Acts 13, because this appears almost immediately as the two great evangelists, Barnabas and Paul, are sent forth by the Spirit. They are going to announce grace, but there was the teaching of the Lord, and an intelligent man recognises it. The deputy was an intelligent man, we are told, verse 7; he had understood teaching, and Roman teaching would certainly imply something of authority. Certain things happened before the eyes of Sergius Paulus in relation to Bar-Jesus who sought to turn away the deputy from the faith; he was a child of the devil, enemy of all righteousness. These were the circumstances, and it required the authority of the Lord to deal with such circumstances. It is another feature of the present opposition, that there are children of the devil, enemies of righteousness, seeking to turn away believers from the faith  that is going on; but it brings in the Lord, and brings Him in in the moral authority that marked the teaching. The deputy recognised it, he was amazed at it and he believed  a very fine example for young believers. This teaching involved doctrine, but it was teaching  and so I have ventured to bring forward the occurrence at Acts 19. The church in its full bearing appears there, and if the dispensation is to stand, the church must stand. The dispensation hinges on the presence of the Holy Spirit, but not only on that, but on the church; that is to say, the Holy Spirit operates through the church, and these Acts 19 and Acts 20 bring in the church in its full position here in relation to the testimony. The Holy Spirit had made the elders of Ephesus overseers of it there. In the types, we have in Abigail one who would preserve the position. David had girded himself with his sword and was about to take life, but Abigail prevented this through her grace and wisdom. It is the church. The dispensation must be preserved; and so she immediately acts as she hears of the impending danger, and furnishes herself with all the evidences of grace, bread and wine and figs and sheep  abundance of food and of the very best kind  and she meets David. She goes down, and he goes down, and the hand of the avenger is stayed. It was not that the vengeance was not merited, but the time for it had not come. So it is said: Dearly beloved, avenge not yourselves ... Vengeance is mine, saith the Lord The Lord will see to that; it is not our business. Abigail understood; and so David Says: Blessed be thy discernment, and blessed be thou, (1 Samuel 25:33); she stayed his hand from shedding blood, she maintained the position. 

    Now, the church underlies all that, as I said. We have not got it publicly I know, but it exists; and what leads to its practical realisation today is this principle of teaching, and the question is whether we are teachable? One of the things we have to be on our guard against is latitudinarianism, it is a dangerous thing, and most subtle  that I can say things without scriptural support  and they are allowed to drift; that is not of God. Teaching implies that we must have the truth. For this we need the teaching of grace, the teaching of the Lord and the teaching of the Spirit. And so, as Paul secures those twelve men at Ephesus, they all receive the Holy Spirit at one time, a remarkable fact. But then he would go into the synagogue, he would maintain the principle still in force  to the Jew first. But when some hardened themselves and disputed, he separated the disciples  that is the position now. The church era, in its full status on earth, is based on separation, not only from a lewd world, but from a religious world. What comes out in Matthew is that the Lord left the Pharisees and Sadducees and went away; also He went forth and went away from the temple; so here the apostle separated the disciples from the synagogue, but where does he separate them to? He separates them from the Jews, from the religious place, and takes up his position in a school. You say, That is a mere incident. Not at all, beloved friends: let us never assume that a word used by the Holy Spirit is incidental or accidental: everything is with a purpose. And whose school was it? The school of Tyrannus. It says, one Tyrannus in the Authorised Version, but I do not think the word one is there. Doubtless it was a known school in Ephesus; those who attended it would tell you what kind of a man Tyrannus was; his name indicates authority: not that it was tyranny, but rather one who dominated, according to what is proper in school; anything will not do for this man! You say: It is not Tyrannus teaching. No  but the school was his; and Paul was not behind with the idea: If anyone thinks himself to be a prophet or spiritual, he says, let him recognise the things that I write to you, that it is the Lords commandment, (1 Corinthians 14:37). There is nothing optional there. Are we stronger than he? It is a question of the Lord; and Paul represented that. There is much lightness among the people of God, but the position is too serious, beloved, for us to be light and trifling. The school in which the teaching of the Lord is, exists, and it is for us to be there. 

    Paul taught there daily; it was every day for two years. And it was not merely a question of reciting things: Bible readings are very enjoyable, but there should always be in them the principle of spiritual domination; that the thing asserted is so; it is not that I think it so, but it is so. Of course there are no apostles or inspired persons, but the Holy Spirit is here and we have the Scriptures, and so we should be assured of what we say. I am speaking of what is normal, beloved friends, that is, 

    of what is communicated as in the temple, and as under the authority of the Lord. So that what you find is not merely the rehearsal of things, or the reading of papers on this subject and that subject, as with scientific men, but what went on daily as far as the word here shows, for two years, was a spiritual reasoning. Now, the idea of reasoning in teaching, as I understand it, is that what is taught is forced into the mind by the power of the teacher and the moral value, of what is taught. It must be accepted, for it is shown to be the truth. There is no option, on my part at all. The Lord makes it so plain that it is so. John accredits the little children with knowing the truth, 1 John 2:21. What is there left but latitudinarianism if there is not certainty? I do not know of any other alternative. I am not ignoring that there is much which the most instructed have not attained to and that as at Ephesus there is weakness and ignorance and so need for forbearance, I am speaking of the general position as to teaching. It was the teaching of the Lord by the apostle for two years; and it had the greatest result, for all in Asia heard the word of the Lord  not the word of God here, for it is a question of the establishment in the teaching of the authority and power of the Lord. The church was thus set up on a sure foundation as to the truth. The apostle said to the Corinthians: I speak as to intelligent persons  the saints are thus regarded as able to take in the truth, being able to discern it. 

    Now, that is the thought in regard of the church, that there should be definite understanding of the teaching of the Lord; and that it has to be bowed to. For two years there was a separated people, under reproach, doubtless, for they had left the synagogue, in which many had turned hostile; the Jews would persecute them. But they were a separated people and a people in the school, so that they come out properly instructed, and that underlies the great development at Ephesus. The church at Ephesus stands for the whole idea; it is not a question of what is local there, it is a question of the assembly as a whole.. Even in the day of their decline the effect of this teaching is felt  Thou hast tried, the Lord says, them which say they are apostles, and are not, and hast found them liars, (Revelation 2:2). Alas, first love had gone, but the effect of the teaching continued, and it is most important. 

    To pass on to the final teaching: we get it in John. John has a most interesting way of presenting this subject. In his gospel he records that the first two disciples that Jesus had, called Him Rabbi. This emphasises what I am saying, that love will have teaching. The Holy Spirit is careful to tell us what that means, so that we should know the thought that was in their minds  the idea of teaching. Up to that time they had had the most remarkable teacher, but now they have come to? Better Then in chapter 20 we have as no one else, certainly among women, loved Him  Mary Magdalene. She calls Him Rabboni (my teacher), and that was as risen from the dead; she understood that the teaching was necessary and that she needed it. I do not say that it will be needed in heaven, I do not think so; indeed, the Lord says in Luke: Every one that is perfect shall be as his master, chapter 6: 40. That is a very precious anticipation. The epistle to the Ephesians had the perfecting of the saints in view. The gifts in Ephesians are to that end. We are to arrive at the full-grown man now. As I see this I am industrious as a Christian; I miss nothing of the instruction the Lord gives. I shall not think it is optional to come to the meetings; the matter is too serious to treat it so lightly. If I am exercised about the meeting, is not the Lord also? He certainly is concerned about it. If I remain away carelessly He will note this. He will be there. It is a question of the school. As in the school, 

    we are, so to speak, to abide by the rules. I am not wishing to make you legal, for love is behind it. Love will do its best for us; thus it will have us perfect. We do not want to be remiss in heaven, and the perfecting is what is going on. 

    John beautifully presents the subject in writing to these little ones, for they are the third grade in the school from the highest, he presents the latter first. Scripture grades the saints in that way; we have the first, grade and the second grade in this very chapter; and the final grade, which is the little ones, begins at verse 18 and goes on to verse 27. Now you see he is dealing with young believers, and he has more to say to them than to the others, and I am obliged to add  that they much outnumber the other classes. I am afraid there are not many in the upper grades (if you will allow the figure). The order given is: I write to you, fathers, I write to you, young men: I have written to you, fathers, I have written to you, young men, I write unto you little children. 

    He has much to say to this last class, and it has reference to the awful apostasy that is abroad. I have been speaking of the morality of the world, but now I want to refer to the infidelity, the apostasy. Of course, morality enters into that, too, but it is the other side. Men may be outwardly moral, and yet be the wickedest of all, for they may be blasphemers. Young believers have little idea of the awful current of apostasy that has set in during the past two or three decades. Within the lives of many of us here it has acquired a tremendous impetus, and how are we to stand? That is what the apostle is dealing with. He refers to men whom he calls antichrists; there are many of them, he says. The Antichrist has not yet come, but he is coming; and in the meantime his way is being prepared by these antichrists: but verse 27 brings in what I may call deliverance. Deliverance has a wide bearing in Scripture; I use it here in connection with the anointing: the anointing implies deliverance from mans mind, from false doctrine, from mans teaching. There is deliverance from the world in other aspects, but young believers are peculiarly exposed to men of ability, men of mind, men of reputation in the world of learning. Those who go to school and are thus under school-teachers, especially those of the higher grades, are fearfully exposed to these persons. And so the apostle comes down to this  I can only call attention to this one verse, verse 27, and yourselves, the unction which ye have received from him abides in you; it should read yourselves. The Holy Spirit fixes our minds on ourselves in the light in which He is going to speak about us. He wants to speak about the anointing. He says yourselves  that is to say, there is a class in His mind standing out amid the general trend of apostasy; standing out in the recognition of the Spirit of God. If you stop to think of that, young believer, you will say, I belong to this. They are only young believers, but look at what they have got, look at their dignity, for they have the anointing. This enters into all our convocations. As the transfiguration was over, it is said that having looked around, they no longer saw anyone, according to Mark, but Jesus alone with themselves; here it speaks of yourselves and the anointing. See how much enters into that! Now, he says. In view of that, you shut the door on every man that comes to you with his own doctrine; you do not need him. It is not simply that he is what he is, that he is an antichrist, but you may be courteous to him, and say, We do not need that. And this enters into the books believers may have to read, and it may be to teach, too, in schools. We must be courageous; the time calls for it, the very continuance of the testimony calls for it  courteous but courageous, for you do not need that anyone should teach you. Why not? What he presents is spurious, it is wicked, it is a lie. Reasonableness will admit the righteousness of that position. The anointing, he says, which ye have received of him abideth in you, and ye need not that any man teach you; but as the same anointing teacheth you of all things, and is truth, and is no lie, and even as it hath taught you, ye shall abide in him, (1 John 2:27)  you are in a fixed position. The psalmist speaks about his heart being fixed, but John in his epistle has a way of using the word abide which refers to fixedness; As is sometimes said the earth is in the sun; that is the idea: there is a fixedness about the Christian who is taught by the Spirit; he knows the evil and he refuses it by the anointing. He needs not that any man teach him and, as the anointing teaches, he abides in Him; he is in a fixed position as taught, he abides in Christ. And that is the end; the perfecting of the saints is that one is fixed as to teaching, one abides in Christ. Later on you get the Holy Spirit twice mentioned in regard to this position. Hereby we know that we abide in him and he in us, that he has given to us of his Spirit, chapter 4:13. A most blessed thing that we are fixed in Him, and He is in a fixed position, so to speak, in me. As in that position I am in complete deliverance from the range of the wicked principles in the world. 

    May the Lord help us, dear brethren. It is a critical time, it calls for attention as to what is being taught; and we must see to it that we are receiving nothing but what the Holy Spirit teaches. 
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    THE WASHING OF REGENERATION (CAC 17)

    Titus 3:4-7

    The washing of regeneration involves the recognition that everything was wrong in which we lived before, but the kindness and love to man of a Saviour God has made it possible for us to come on to new ground in this world. The Lord said, He that believes and is baptised shall be saved, Mark 16: 16. Baptism identifies the one baptised with the Lord Jesus and with His death. The baptised person is committed to the Lord Jesus, to Christ, and to the name of the Father, the Son, and the Holy Spirit. This is really a matter of the kindness and love of God. 

    In the days of Noah death was coming in on all flesh, but in entering into the ark eight souls were saved through water. They passed from the old corrupt world; the water came between them and it. It is noticeable that he does not say through the ark, as we might have expected, but through water. How they must have felt that the vast and mighty depth of that water was between them and the world of the ungodly! Which figure also now saves you, even baptism. That is, God would have His people to see the death of Christ between them and the world, as the only answer to what a good conscience demanded. But it is by the resurrection of Jesus Christ being known that the soul is prepared for this. 

    The washing of regeneration is that we are put into relation to an entirely new order of things. We are to walk in newness of life, not serving sin, reckoning ourselves dead to sin and alive to God in Christ Jesus. It is through that that God saves men. 

    But then there is also the renewal of the Holy Spirit. It is this which brings about moral suitability for that new order of things. There is entire renewal, and the character of that renewal is of the Holy Spirit. We are on the divine side here, and it is good to be there, for there we see things according to the kindness and love to man of a Saviour God. The renewal of the Holy Spirit is part of that action of mercy by which we are saved. It gives us, perhaps we might say, the largest measure possible of the thought of renewal. There could be no greater thought of renewal than renewal of the Holy Spirit. The gospel side of things is always the greatest side, for all on that side is according to a divine measure  the Spirit, the childrens place, sonship, the inheritance, all given because of the love of God, and because nothing less would suit His mind. 

    The Holy Spirit is poured out on us richly through Jesus Christ our Saviour! What a wonderful Person is Jesus Christ our Saviour! Through Him God can pour out on us richly the Holy Spirit. At the beginning of each gospel He is introduced as the One who baptises with the Holy Spirit. All His own are really immersed in one Spirit and thus constituted one body. We need to ponder these things. We have such meagre thoughts of what Christianity is because we take our thoughts so much from what we see around us, and from what we experience, rather than from the kindness and love to man of a Saviour God. There is no thought of any scanty or feeble supply here; it is a pouring out richly, so that men may be renewed in a divine and spiritual way  saved not only positionally, but by being renewed in the positive energy of the Holy Spirit. A different character of man is introduced here by the kindness and love of God. We know how man in the flesh moves  he always moves under the power of evil. But how does man move under the rich outpouring of the Holy Spirit? He moves in the energy of good; he is a divinely saved man. He can not only show people the way of salvation, but he is a sample of a divinely saved man. He will move on the line of kindness and love to man. He will be a true philanthropist  not merely doing good to men in their circumstances here, but doing them good in relation to God. 

    The renewal of our mind (Romans 12: 2) refers to something which takes place subsequently to the reception of the Spirit, for there is power to effect transformation. We get the mind in three distinct ways in Romans. First, the reprobate mind in chapter 1, which is the judicial result of men not thinking it good lo have God in their knowledge. God gave them up to a mind void of moral discernment. Then, second, in chapter 7 we see what may be called an exercised mind. The law of the mind  the real principle of the mind as to its moral judgment  is a desire to practise what is right and pleasing to God. But there is another law in his members, the law of sin. In his flesh good does not dwell, and the evil always seems to get the upper hand practically. God is not yet known to him in the grace that delivers. But in chapter 12:2 we see the renewed mind  a mind that forms an entirely new estimate of things which is practically effective in the way of transforming or transfiguring the person who has it. The renewal of the mind comes about through moral exercises. It is the result of having come under the sway of grace, and of having found liberty in the knowledge of God, and of having been brought to realise the purpose of Gods sovereign love, and the sovereignty of His compassions. The mind being brought to discern these divine realities, and rightly to estimate them  I do not say fully, but in measure truly  constitutes its renewal. It is brought about by intelligent moral exercise, and therefore it becomes a subject of exhortation. The whole of the epistle might be regarded as that which, when discerned, renews the mind. The judgment, the understanding, the moral discernment, are all renewed. Thoughts are entertained that were never known before. 

  
    THE RENEWING OF THE HOLY SPIRIT (CAC 17)

    Titus 3: 5; Romans 12: 1, 2; 2 Corinthians 4: 16

    We have considered the way in which the one God and the one Lord are to be held in affection by the saints, and we may now consider the place of the Spirit in connection with renewing, which is a very important part of the truth. In each of the scriptures read renewing is the result of the presence of the Spirit: we could not have a renewed mind apart from the Spirit; the inward man could not be renewed apart from the Spirit. 

    It is important to see that the washing of regeneration (Titus 3) comes before the renewing of the Spirit. If I were to have a scripture to illustrate that it would be Acts 2: 37, 38; we find there the people were pricked to the heart when they heard that the crucified Jesus was made Lord and Christ; and they said, What shall we do? They realised that they were all wrong, and not only so, but that they were surrounded by a people that were all wrong. So Peter says, Repent, and be baptised every one of you, in the name of Jesus Christ, for the remission of sins, and ye shall receive the gift of the Holy Spirit, and in verse 40 he says, Save yourselves from this untoward generation. I should connect the washing of regeneration with being saved from this perverse generation: regeneration is a new order of things in which to live. I think baptism in its true moral import is the washing of regeneration. In the midst of a baptised profession we have all to be exercised to learn what it really means; and we have to learn its moral import long after we are baptised. The reason I dwell on this is that I think the renewal of the Spirit does not operate in the old condition at all but in a new condition, in that new place into which the kindness and love of God has brought us, and in which we find the salvation which the love to man of our Saviour God has provided. We find it in an order of things quite apart from the perverse and darkened generation found in this world. No doubt the secret why the renewing of the Holy Spirit is not a greater reality to people is that they are not in the good of the washing of regeneration. 

    We are surrounded by a people who do not want Christ and Gods salvation, and the washing of regeneration moves us out of association with these people and into association with people who do want Christ and take pleasure in Christ, and to whom divine Persons are objects of affection. There is a darkened generation around us that does not want divine Persons; they have no appreciation of the Father or of the Lord Jesus Christ. 

    It is something like the way people were saved in the ark: it says they were saved through water. If we had written about it we would have said, saved in the ark, but Scripture says, saved through water. I have no doubt the water came between them and the world of ungodly sinners: there was an immense depth of water between them and the ungodly sinners who had come under judgment, and they could enjoy the place that was prepared for salvation. Noah prepared an ark for the salvation of his house. 

    At the end of Acts 2 we read: they continued stedfastly in the apostles doctrine and fellowship, and in breaking of bread, and in prayers. These were the preservative conditions which Christ had established for the saving of His house, conditions in which everything of God could be preserved in the face of what is adverse. It is important, because if we want to enjoy everything involved in the renewing of the Spirit we must be in the place and conditions where that renewing can operate. It does not operate in the world; a worldly Christian does not know anything about it. It is a great thing when it becomes a comfort to us that God has put the death of Christ between us and the world. Titus looks at it on the divine side, the way the kindness and love to man of our Saviour God has appeared  that is the way God saves man. He knows there is no other way but by the washing of regeneration and the renewing of the Holy Spirit. 

    Many souls know what it is to be convicted of sin personally, but it is a very important matter to be convicted that the whole system in which we live is wrong. Isaiah says, Woe is me! ... I am a man of unclean lips  that is half the exercise; the other half is, I dwell in the midst of a people of unclean lips. There is not true repentance in its full sense until people judge the whole condition of the world about them: it is all wrong because it does not give Christ His place. It is a wonderful action of Gods grace that He proposes to men to be baptised, that is, in figure to put the death of Christ between them and the world. No one would do that unless he had judged the state of the world, that the world is all wrong because it has rejected Christ; it does not want Him, but God has made Him Lord and Christ, in heaven. We do not understand salvation or the kindness of God towards men if we do not see that. God has not only come out to save me from sins and judgment and hell, but to save me from a condition of things that gives Him and Christ no place. He wants to bring us to a place where we can get the whole gain of the renewing of the Holy Spirit. A person who is not in separation from the world cannot know the renewing of the Holy Spirit: no one knows it until he sees how God has put the death of Christ between him and the world. The renewing of the Holy Spirit is the positive side of salvation: the washing of regeneration is the negative side of it. It is necessary to come to a change of ground in order to see how this renewing can be experienced and known, and then we shall know what the salvation of God really is. 

    It is a remarkable word, renewal of the Holy Spirit, which he poured out on us richly through Jesus Christ our Saviour. There is no thought of scanty supply, it is poured on us richly. We need to consider Jesus Christ our Saviour more as the Giver of the Spirit. We think so much of the person who receives the Spirit, but we should think more of the Person who gives the Spirit: it is through Jesus Christ our Saviour  through Him God can pour out richly. It is the special distinction of Jesus Christ the Saviour. He is introduced at the beginning of each gospel as the One who baptises with the Holy Spirit. He is able to take His people and immerse them in the Holy Spirit. It is the thought of being brought out of the world, out of the flesh and the old condition, and immersed in the Spirit. The same thought is taken up in 1 Corinthians 12 where it speaks of being baptised into one body. There is a place and a suited condition for this renewal to operate: we must have the renewing of the Spirit to get the positive character of salvation. We are saved in the power of that blessed renewing: we begin to move in an entirely different way; the Holy Spirit begins to be the impulse. The result of the renewing of the Spirit is that we have a people suited to inherit the whole of whatever God has proposed  here it is eternal life. 

    The renewing of the Spirit is characteristic. It is supposed that in the washing of regeneration we have done with the world: we do not contemplate the thought of going back; 

    if we did we should go back to the place where there is no room for Christ. Divine Persons are before us in the one God and one Lord, and there is that which corresponds with them in the renewing of the Holy Spirit. In the power of the renewing we go on. There is a complete freedom from the things mentioned in verse 3. We see there how the unrenewed man moves, but the renewed man moves in the energy of good. Man after the flesh always moves under the influence of evil, but man under the power of the renewing of the Holy Spirit moves under the influence of God, on the line of kindness and love to man. One longs to know more of it. How little we know what it is to move in the renewing which is of the Spirit! 

    We see in Acts 2 what answers to the ark, the conditions Christ has prepared for the saving of His house, and all is carried out in the power of the renewing of the Spirit. It is as we move on with the apostles doctrine and fellowship, and the breaking of bread and prayer, that we are preserved in freedom from all the evil in the world. There is a place where the renewing of the Spirit can operate; and there are new affections, desires, delights  all in the power of the Spirit. God has poured it out richly: He does not intend it to be scanty or meagre! That is the divine side, and it is through Jesus Christ our Saviour  that is the measure of His ability to pour out the Holy Spirit. In the gospel we have the greatness of things according to God: the pouring out richly of the Spirit; the place of children; sonship; the inheritance; and all according to the divine thought. 

    Now in Romans 12 the renewing of the mind is before us. It is important that the minds of the saints should be renewed as well as their affections. There is evidently an action that goes on subsequently to the renewal of the Spirit: the renewing of the mind gives power for transformation, for it speaks of being transformed by the renewing of your mind. It is the same word that is used of the Lord on the mount: He was transfigured before them. It is a complete change. If the renewing of the mind is not followed up, there is a lack of transformation. 

    The mind is presented in the epistle to the Romans in three different ways. In chapter 1 we have the reprobate mind: they did not think good to have God in their knowledge, so He gave them up to a reprobate mind, void of moral discernment, 

    to do unseemly things. The state of the reprobate mind leads to doing unseemly things, and the state of the renewed mind leads to doing seemly things. I do not think we do anything right apart from a right condition of mind, a renewed mind. 

    Then we get another mind in Romans 7: we might speak of it as an exercised mind, not a renewed mind, because there is no power to effect transformation. It is the principle of a mans mind; it speaks (verse 23) of the law of his mind. That is, the fixed principle in his mind was a desire to do what was right and pleasing to God, but there was no transforming power, so he could not be the good man he would like to be. It is a great change from a reprobate mind, but it is only an exercised mind; the man is still in bondage. 

    When we come to the renewed mind in chapter 12, it is a mind able to effect transformation, so that a man can come out openly and publicly as transfigured. It would result in entire absence of conformity to the world; we should be in conformity to the world that is coming presently. A Christian, as having his mind renewed, would be transformed, he would move through this world as a man of the world to come. I have often thought, What did they think in Jerusalem after the Lords resurrection when the bodies of the saints arose and went about the city? What a sight! There should be something similar in the way the saints move about now: their thoughts and discernments are quite different from those of the people of this world, and this is the result of the one God and one Lord having their place in our affections. Men in the heathen world did not think it good to have God in their knowledge, and the result was a reprobate mind. The saints think it good to have God in their knowledge; it is their chief joy, and the result is a renewed mind. Their thoughts and discernments all become new, and they are outwardly transformed. That is the only way to produce an unworldly people  not by dressing them up from outside. There is always a tendency to take colour from this world, but we are to take colour from the world to come. 

    A transfigured person moves on in the will of God and proves it is good and perfect and acceptable, and is happy. We never prove how good the will of God is till we do it at some personal cost. When it is a question of doing the will of God it always costs: there is a sacrificial element about it, 

    and the greater the cost, the more we prove how good and perfect and acceptable the will of God is. If we want spiritual liberty there must be natural restraint. We are to be for God, for His pleasure, and we find what a joy and blessedness there is in the delight of God to have us for Himself. We might offer our money or our possessions, but that is not the thought here; it is to be the whole vessel. The body is to be a living sacrifice; it is a body in which the renewing of the Spirit has operated, and also the renewing of the mind, and now there is a vessel which can be dedicated for the pleasure of God in a priestly way. The body is not now looked at as dead to sin, but as living, as energised by the Spirit, and a renewed mind operating in the body, bringing about transformation. 

    This brings us to our third scripture. We see the man in his mortal condition here; the treasure is in an earthen vessel. Paul had been opening out the blessedness of new covenant ministry, and speaking of the glory of God imaged in a Man  the one God and the one Lord, and then he speaks of this treasure being in an earthen vessel. It is a dedicated vessel, dedicated to the service of love, and it perishes in the service of love. Always bearing about ... the dying of Jesus  what does it mean? Not in mind or in spirit, but always bearing about in the body the dying of Jesus, Paul always had in his body the evidence that he was engaged in the service of love. Look at the wounds and stripes on his body! We see the same love coming out in the life of Jesus and it was fully expressed in His dying  that was the supreme expression of the service of love. The apostle Paul is on that line, bearing about in the body the dying of Jesus. It is not a man getting old and his body wearing out in a natural way, but his outward man perishes in the service of love: the body is held as a dedicated vessel for the service of God. It is a most blessed compensation for the wear and tear of the service of love that the inward man is to be renewed day by day. We are to get our links that are eternal with new creation, to get strengthened and renewed in the power of the Spirit every day. We all feel that our links with what is eternal are not so powerful or so real as we would like them to be. It occurred to me that if we were more dedicated, and really presented our bodies a living sacrifice to God, holding our bodies for the service of love, and prepared to suffer in the service of love, that we should get the compensation  the inward man in touch with eternity and new creation, and all the blessedness that follows in this chapter; we should be renewed day by day. The whole domain of Gods eternal purpose in Christ Jesus would be brought in a new and living way into the soul day by day. One longs for it. We get touches of it sometimes, a hint of what is eternal, but one longs for renewal day by day, every day giving a new impress of what is spiritual and eternal. That is the compensation for the dedicated man! But if we are laying ourselves out for an easy time we do not get much compensation. 

  
    TITUS 3 (CAC 23)

    Titus 3

    CACI think that verse 1 comes in here as connected with verse 14 of the previous chapter, redeemed from all lawlessness. 

    QuesDo you mean that the result of that redemption would be that christians would bow to secular power? 

    CACYes, to be insubject to the rule and authority that exists would be one feature of lawlessness. It is very natural to us to be lawless; we like to take our own course and we do not like restraint. It is so wonderful that the Lord should have for His own portion a people redeemed from all lawlessness, not from some lawlessness but from all. This is an important aspect of redemption, and it would help us to think of things from that side. If we considered the Lords portion in us, that would engage the affections and elevate the soul, even as to the most commonplace things in life, such as subjection to the powers that be. The point is the Lord is to have His portion in us  He gave himself for us, that he might redeem us from all lawlessness, and purify to himself a peculiar people. That is His portion; it is good to think of it. We are taken up a good deal with our portion and our blessings, but we should consider His portion. If I allow a bit of lawlessness I deny the Lord to that extent the pleasure of His love, and that is a serious thing. 

    QuesWould you say the abundance of grace would keep us from this lawless spirit? 

    CACYes, the motive power is grace. How wonderful that the Lord should act towards us in grace as He has done! 

    QuesThe powers that be might impose on us unjustly and yet are we to be subject? 

    CACThe principle of all government is that it is in favour of what is right. It is for vengeance on evildoers, and praise to them who do well   so if you do well you will get praise. It is a serious matter if you come under the rebuke of the authorities; it brings you under reproach in the presence of the world. Even if a christian suffers unjustly, it should be an exercise as to why it is permitted. 

    QuesIs there a difference between suffering as an evildoer and suffering for evildoing? 

    CACYes. Peter says, Mind, if you suffer, that it is for well-doing. Christ has once suffered for sins, and that is enough of that kind of suffering. 

    The peculiar treasure of the Lord is a people zealous for good works. If we are under the influence of the Lord we shall always be impelled on that line; every influence from the Lord would be in the direction of good works   that is the thought here. The Lord has come in to set us free from all movements of the heart and will which had their spring in self. All evil has its spring in self, and the Lord came to deliver us from all that and to be the spring of entirely new movements of heart and purpose. The question for us to face is, How far is the Lord the source of all in us? This is an every day epistle. Let ours also learn to apply themselves to good works for necessary wants. It is a good work to supply daily wants and for a man to work for his living. It is wonderful for a man to go to his daily work and feel that the Lord is the spring of it   that is christianity. If we are near the Lord, He will always be suggesting good works to us because He always did them Himself. We fall into mischief because we are not occupied with good. If we are not near the Lord we get aimless and lusts and pleasures come in; that is the opposite of good works. We begin to follow our own desires and seek our own pleasures. Every impulse of good must come from the Lord Himself. If we are not near the Lord we have not the power or desire for what is good. 

    It would seem that verses 1 and 2 have to do with our relations to men generally: be ready to do every good work has a general bearing. 

    QuesWhat is the difference between rulers, and authorities, and rule in verse 1? 

    CACThe king is a ruler, but a policeman is an authority. Any servant of the king may be put in the position of authority without being a ruler. People are not always subject to rule; they ought to be. For instance, if a notice is put up that passengers must cross by the bridge at a railway station, I like to do it and not to go over the level crossing though it is much easier to do so! We are not to be legal, but the principle of subjection should get hold of us so that we respect rule. Then there are people who are entitled to rule in their own sphere who are not kings or authorities. In every good house there is rule, and if you go into it you are subject to rule. To do as I like is what the world calls liberty, but it is not really so. The christian is anxious to be true to his position. The One who has redeemed me has purified me to Himself. To be subject is to be pleasing to Him, it is what is becoming to that name. We are carrying the most precious name through this world, and we have to consider what is suitable to it, not what suits us. We are not to be contentious, to be mild, shewing all meekness towards all men. It is much better to be in subjection. I have found that as a rule authorities support what is good. I have experienced this in preaching. A policeman may come along and say, You are obstructing the road. If you answer, All right, we will close the meeting at once, he will probably turn round and say, Well, I do not mean that exactly, but do not go on too long! It is a great thing to be meek and not to insist on ones rights. It is the character of Jesus. Probably the earliest impression we got of Him was Gentle Jesus, meek and mild   that is what He is, and if He has a people, they must have His character. It is true greatness. Who is so great as Jesus? It is because we are small that we are uppish and act in so contrary a way to meekness. 

    We are apt to expect from others a good deal more than there is in ourselves, so the apostle says (verse 3)    remember you were once just as misguided, serving various lusts and pleasures; so you are not to speak evil of any one. Supposing you know some one is a bad man, you are not to speak evil of him; you are to be meek towards him, for he is just what you were once yourself. 

    All good is attributed to God; if there is any good in saints, God is its blessed source. The Lord did not find any good here, He brought everything with Him, and the saints are to be here on that principle, not looking for good in men but bringing it to them. Saints reflecting the goodness of God    what a blessed conception! 

    RemThe Lord went about doing good; He could not do anything else, for God was with Him. 

    CACYes, the Lord was always ready, and we have here, ready to do every good work. 

    God has come out to clear us from all the reproach that attached to us in our former state. He saved us through the washing of regeneration and renewal of the Holy Spirit. The washing of regeneration brings us into an entirely new state of things morally; baptism is the figure of it. Then He not only did that but He puts a purified spring in us, that is the renewing of the Holy Spirit. Luther said a christian was a new man in a new world. That is right   the new man is the result of the renewing of the Holy Spirit and the new world is the result of regeneration. We belong to a new system of things, and the renewing of the Holy Spirit is the power to live in that system where we do not serve lusts and pleasures but are on the line of doing Gods will. What a beautiful expression   poured out on us richly! God does not give His Spirit by measure, He does not limit the gift in any way, He has poured it out richly. And it is through Jesus Christ our Saviour. He has become our Saviour in order that we might have the Holy Spirit poured out on us. That was the end in view in His salvation. 

    QuesIs there a difference between being justified by grace and by faith? 

    CACYes, one is Gods side and the other our side. Romans 3 is Gods side; He is so favourable to us that He justifies; He will take away every stain and reproach connected with our former state. Then we are justified by faith; that brings in exercise on our part. You can proclaim God as a gracious Justifier, who justifies freely by His grace. You proclaim the grace of a justifying God worldwide, but faith comes in to give personal appropriation of it. Those who have been justified by His grace are going to inherit; here it is the thought of being heirs according to the hope of eternal life. God is going to bring His people into possession of everlasting good. All that God will bring in of good, His kindness and love toward man, will appear publicly by and by; the world to come will be filled with it. What a scene the world will be when filled with the beneficence of God, God pouring out all His wealth of good on man, and He is going to bring His saints into it. A mans heir inherits his property and wealth. God wants heirs, and He is going to bring His heirs into possession of all His wealth. Is it not wonderful that God is not satisfied to be alone in all His blessedness? You would think such a blessed Being would be satisfied with His own blessedness, but God will enjoy His blessedness in seeing His people enjoy it. Gods pleasure has been in man. It is His peculiar joy and the delight of His grace to bring man into all the good that is in Himself. God will have the pleasure of His love in seeing man enjoy His goodness, and the display of it will come out in so far as we walk on the line of good works; that would be shewing out the character of God. If people are practically free from lusts and self-seeking, and are dispensing good to others, there is a sort of outward witness to justification. Grace has come in so that Gods people may be without reproach, and so it becomes very important to maintain good works. The apostle says, I desire that thou insist strenuously on these things    it is not just say it but insist on it, and then he adds, Take care to pay diligent attention to good works. It is emphasized again. We need stirring up about these things. The Lord likes to see diligent zealousness, not slothfulness, as we get in Romans 12. When we get a sense of grace we gladly own the obligation; it comes in the way of privilege and freedom, not bondage. We are really under an obligation to do good to all men; that is normal christianity, nothing extraordinary. It is love to our neighbour, fulfilling the righteous requirements of the law. 

    What a wonderful thing for a man of the world to have a christian living next door, ready to do him good! He should be able to say of the Christian   He has never done me the slightest injury, and is always ready to give a helping hand; I have such a good neighbour! That is the sort of impression we ought to make on people; we can all ask ourselves how far we have been on that tack. To be on this practical line and not disputing about words, is testimony to Gods goodness. 

    The devil has wrecked christianity by causing disputes about words that are unprofitable and vain. Then an heretical man comes in to make a party for himself and to take the saints off this line. You must tell him twice, and if he does not alter, you have done with him; he is a worthless character. 

  
    TITUS 3 (NOTES OF A READING) (CAC 33)

    Titus 3: 3 - 7

    CACQuestions often arise in the minds of young believers, and old ones too sometimes, as to the Spirit, and it is well for us to see how the Spirit is given and for what purpose. We find in this scripture that it is one great expression of the kindness and love of the Saviour God to man. There is not a feature on mans side which is commendable; Paul says, We were once ourselves also without intelligence, disobedient, etc. (verse 3). That is the condition on our side, and the kindness and love of our Saviour God appeared in those conditions; and His mercy appeared, not on the principle of works which we had done, but it is all Gods doing from first to last. Gods doing and what we have done are plainly contrasted. Gods object in appearing in kindness and love to man was to introduce an entirely new condition, which is spoken of here as the washing of regeneration and renewal of the Holy Spirit. All is from Gods side, and it is pure mercy; it is important to see that. 

    QuesHow far does the renewal of the Holy Spirit go? 

    CACI think it involves everything; it is the basis of everything right through to eternal life. What strikes one in the scripture is the extraordinary readiness of God to give the Spirit. My impression is that God gives the Spirit as soon as ever He can; that is, no one ever had any desire for the Spirit that was ever anything but a very feeble desire, but it was the purpose of God to give us the Holy Spirit, and He was set upon giving the Spirit. 

    RemThat is very important; it is Gods gift. 

    CACYes, because many people do not recognise there is nothing scanty about the Spirit. Many people are like a man who has an estate: he has some property, but he does not know there is a gold mine on the estate. Some day he wakes up to the fact, and that changes his whole attitude of mind. He has not worked it out yet, but he has that which can be worked to produce wealth to an unlimited and incalculable extent. 

    QuesWhat would make us desire these things? 

    CACNothing but mercy; the point is, am I content to go on in verse 3? I do not suppose there is one person here who would say, I am content. It shows that the mercy of God has reached us. It is extraordinary in Scripture how many different ways the Spirit is presented and received. It seems as if it were to prevent any cut-and-dried dogma (Proverbs 1:20-23). It is put that way, as it were: If you will only turn from the foolish (those in Titus 3: 3) I will pour out My Spirit. That is the greatest pleasure of God. We get it in type in the prodigal son; he has turned in his mind. What happened? The father sees him and runs to the far country; that is the type of the gift of the Spirit. 

    RemIt is striking the way it is put in Proverbs 1. 

    CACYes; because it shows a turning round; God is so delighted to give the Spirit; washing of regeneration and renewal of the mind, that is the way. A time comes when the soul realises it is a privilege to be separated from the world by the death of Christ. I do not think repentance has its right place till, like Isaiah, we judge the world. He says, I am a man of unclean lips, and I dwell in the midst of a people of unclean lips (Isaiah 6: 5). So Peter says, Be saved from this perverse generation. Repent and be baptised ... . For to you is the promise and to your children (Acts 2:40; Acts 2:38,39). God says, I want to give every one the Spirit if they will have It. 

    RemAnd so the Spirit fell on Corneliuss company. 

    CACYes, Peter says, As I began to speak (Acts 11: 15). The moment Christ was presented, the Spirit fell upon them  he had not said many words. It shows how God delights to give the Spirit. It is the way of Gods salvation. He is saving people out of the world. 

    RemPeters remark was striking for an evangelist when he says, Who indeed was I to be able to forbid God? 

    CACThat is very fine. The whole system is wrong and he recognises that; many a believer feels that, and feels he should be glad to know of anything to come between his heart and this naughty world; the death of Christ comes in. Peter says, Which figure also now saves you, even baptism (1 Peter 3: 21), referring to the flood. Every one here can say, Thank God, I can accept His salvation. If we have never accepted before, we can now. It really severs the link with the world. 

    RemThat is a very important point. 

    CACYes; it is the question of the kindness and love of a Saviour God. I can look up and see nothing but kindness and love, and they have appeared to make it possible for me to have the death of Christ between me and the world; so that I do not want to have part in the world; and it links us with all that is of God, with everything in Gods world; God has a world of His own. 

    QuesIs that a progressive movement? 

    CACI think you will find you have a gold mine and you have to work it out. If people would only get on to the right side; they get thinking about whether they have the Spirit; but the thing to be occupied with is the One who gives the Spirit. It is poured out richly. At the beginning of every gospel, the Lord Jesus is introduced into the world as the One who came to baptise with the Holy Spirit  to immerse His own entirely in the Holy Spirit. 

    QuesDo you think there are many believers who have the Spirit without knowing it? 

    CACYes, I do; a man told me he had been praying for four years for the Spirit, and thought it was very hard that God would not give him the Spirit; then he suddenly found he had had the Spirit all the time. 

    QuesHow do you account for that? 

    CACThe kindness and love of a Saviour God has not been taken in by the soul. If a soul loves the Lord Jesus Christ, He says, I will beg the Father, and he will give you another Comforter (John 14: 16). Another scripture says, He gives the Spirit to those that obey Him (Acts 5: 32); then another, to those that believed on him (John 7: 39). The moment Christ gets a place before the heart  not because there is anything good in the soul  the moment Christ is appreciated, the soul sets to its seal that God is true. God says, I will give you the Spirit; that is what I have been waiting to do all the time. 

    The Samaritans got the Spirit by the laying on of the apostles hands (Acts 8: 14 - 17); but there was a special reason for that: Samaria had been a rival city to Jerusalem. If God had poured out the Spirit on Samaria apart from Jerusalem there might have been a division, but it was all linked together, so that God was pleased that they should wait till the apostles came over. 

    QuesDo you judge the eunuch had the Spirit? 

    CACOh yes, he went on his way rejoicing. 

    RemThat was the evidence of the presence of the Spirit. 

    CACYes, if you read the epistle to the Romans, you do not find how people get the Spirit. You find they get forgiveness and justification and redemption, all through our Lord Jesus Christ; then suddenly you find the love of God shed abroad in the heart by the Holy Spirit; they have got the Spirit. So great is the value of Christ and the work of Christ that it frees the heart of God to bestow the Spirit; I can thank God that He has ever thought of such-a thing; God does it, it is His kindness, love and mercy; He could not act in any other way. 

    RemHe speaks of giving His Spirit to those who ask (Luke 11: 13). 

    CACYes, in John 4 He says to the woman, If thou knewest the gift of God, and who it is that says to thee, Give me to drink, thou wouldest have asked of him, and he would have given thee living water. He actually prompts her to ask. 

    QuesIt does not always come that way, does it, that we pray for the Spirit? Is it not the normal way that we are engaged with the Lord Jesus and God seals that with the Spirit? 

    Does not the asking apply to those who have the Spirit? 

    CACYes, these instances are to show the willingness of God. 

    QuesSome people are looking for a second blessing; is that not a mischievous thought? 

    CACYes; I think people on that line are occupied with themselves and not with Christ. The Lord is the One who baptises with the Holy Spirit. My point is to get round to the divine side. Suppose that one has real pleasure in the things of Christ, that would be an evidence of the presence of the Spirit: suppose one is happy in the love of God and can say, Abba, Father, it shows that the Spirit of God is there. 

    QuesIs not salvation prominent in the previous chapter? 

    CACYes, it is that complete divine deliverance that takes us out of verse 3, and puts us into that world where eternal life is. 

    QuesWould it have a bearing on our life now? 

    CACYes, a great bearing. It is the renewal, so that instead of wanting to gratify the flesh, we begin to be exercised in relation to God, and our place in the body. I was thinking of Romans 12: 2 when I said that: Be not conformed to this world, but be transformed by the renewing of your mind. It seems to me that this exercise is connected with the renewal of the Holy Spirit; there begins to be a new character of thinking and we begin to be exercised as to the place God would have us fill in the body; that comes in in a practical way. 

    RemThat is helpful. 

    CACThat is how deliverance is found practically. First you have your gold mine, now you have to work it, so that the wealth may be utilised in a practical way. God has put you into a new position in the body of Christ, and deliverance is realised as we fill our place in the body. Renewal of the Holy Spirit leads to renewal of the mind, and we realise we are set here and have an appointed place to fill according to the mind of God. 

    QuesThis question leads to a transformation, does it not? 

    CACYes; the apostle says, I say ... to every one that is among you, not to have high thoughts above what he should think, but to think so as to be wise, as God has dealt to each a measure of faith (Romans 12: 3). Every one of us has faith to do something. 

    QuesNot faith for everything? 

    CACNo, it is a question of intelligent service, service connected with the renewed mind. It is interesting to see the different minds spoken of in Romans. First there is the reprobate mind  one without moral discernment. If people do not like to retain God in their thoughts they get a reprobate mind judicially, they lose all power of moral discernment and do uncomely things (Romans 1: 28 - 32). Suppose the converse is true, I shall get an exercised mind, as in chapter 7. The mind there has little knowledge of God as our Saviour God, he has not a renewed mind, but he has an exercised mind. He has not yet the knowledge of the kindness and love of a Saviour God; he knows the law and is striving to keep it, but has no power. 

    QuesWhat is the deliverance at the end of the chapter (Romans 7)? 

    CACWhen I was a youngster, I used to think it was a shame the apostle did not say more about it. I used to wish he would tell us more plainly, I wished he had put in a few more verses to tell us how it came about, but he seems to get all tied up in a knot and then suddenly says, I thank God. It is like touching a button and the whole thing is illumined and works. If God has come out in kindness and love through Jesus Christ, that very fact involves deliverance. To know God so as to thank Him is the solution to the whole question. A man then has a new way of thinking  he is now thinking down from what God is, and is on the line and current of the Spirit, and in that current there is liberty and happiness, and so he is moved on a stage further. What marks the renewed mind is faith. God has dealt to every one a measure of faith. One of the things God gives faith for is to show mercy with cheerfulness; if you have faith for that, do it. What we have faith for we can be with God about, and what we can be with God about, He can be with us about. 

    QuesWhy does it go on to say, We should become heirs? 

    CACI think the renewal of the Holy Spirit prompts us to enter into all that God has before Him, that, having been justified by his grace, we should become heirs according to the hope of eternal life, in view of the inheritance. 

    RemI should like to have a thought of what that involves, because it would tend to deliver us from things here. 

    CACYou get filled with new expectations; they are expanded into all the breadth and blessedness of Gods world  eternal life. The renewal of the Holy Spirit works in this way, brings us into spiritual expectations and delivers us from this world as an object in our pathway here; so that frees us to let the heart go out in spiritual expectations. 

    QuesWhat are we taught to look forward to? 

    CACThat coming world where Christ is the Centre and Sun; that is the world we belong to, and in heart and spirit we are to be moving that way. God so loved the world, that he gave his only-begotten Son, that whosoever believes on him may not perish, but have life eternal (John 3: 16). God loved the world in view of eternal life; I would say reverently, God coveted that His creature man should have eternal life; that was ever before the heart of God. 

    In John 7 the Spirit is like a fountain of water springing up to eternal life, so that the desires are the same as those of God. We are so apt to waste ourselves like the woman in chapter 4 who had many objects, and her affections scattered; the water the Lord would give us would unify the affections, gather them up, and centre them in view of eternal life, and then we move in spiritual liberty. 

  
    SPIRITUAL ABUNDANCE (CAC 33)

    Titus 3: 5, 6; Romans 5: 5; John 4: 13 - 15; John 7: 37 - 40

    These are familiar scriptures, but one feels the importance of having present with us the thought of the abundance connected with the Spirit. It was said of the Son of God, Upon whom thou shalt see the Spirit descending and abiding on him, he it is who baptises with the Holy Spirit (John 1: 33). 

    We often get little practically because we look for little, so that one would desire to be encouraged to look for much. The first scripture we read speaks of the Spirit being poured out on us richly through Jesus Christ our Saviour. On the divine side it is the outcome of the kindness and philanthropy of our Saviour God. The manner of His salvation, the character of it, consists on the positive side in the pouring out on us richly of the Holy Spirit through Jesus Christ our Saviour. He is the blessed Channel of communication. There is a river, a mighty river, of divine fulness, and it finds in Jesus Christ our Saviour an adequate Channel to bring it to us. So that the wonderful wealth of it is immeasurable; it is only measured by the kindness and love to man of a Saviour God, and the ability and competence of Christ to be a Channel to us of all that is in the thought of God; and all is included in the gift of the Holy Spirit. It gives one a great thought of the character of the renewing which God would bring about. 

    It is said here to be poured out, showing the immensity, the volume of it. It is not here the reception of the Spirit, or the Spirit indwelling, but the marvellous abundance of what is poured out on us. There are many different thoughts as to the Spirit which are very suggestive. In Titus it is the thought of the abundance  the pouring out on us. That is not exactly Pentecost, but it is the character of the actings of a Saviour God in His kindness and love to man, that He would pour out this immense flood of divine power. He pours it out for the complete deliverance from everything we were under formerly. It is we ourselves (verse 3), not somebody else. He tells us what we ourselves were; every word of it is true, but then the kindness and love to man of a Saviour God have appeared with this flood tide of heavenly power poured out on us. 

    Then the Lord is introduced as baptising with the Holy Spirit (John 1: 33), taking up those who believe on Him and immersing them in the Spirit. It views the Spirit as an ocean of divine blessedness and power, and the Son of God is competent to take us up and immerse us in the fulness of it. People think of the Spirit as something that comes in and gets a tiny corner in ones heart, so that oftentimes it is a question with believers whether they have the Spirit or not. I think that shows how little the abundance is known. If the abundance connected with the Spirit were consciously known, no one would have any question about having the Spirit. God would encourage us to think of the abundance of the gift from His side so that we would cry out, O Lord, enlarge our scanty thought. If we could get a sense of the abundance of the pouring out it would prepare us to be filled. There is such an abundance, enough to fill and overflow every vessel under it. We are placed under this abundance like a thimble put under Niagara. We feel we are too small to contemplate it, and that is the proper feeling for christian blessing. It leads to a great cry and exercise for enlargement so as to be able to receive it. 

    When Paul speaks of the love of God being shed abroad in our hearts, it is a pouring out; not a few drops or a trickling stream. I have been thinking of the abundance of what lies in the Spirit, so that in the believer there is a fountain of water springing up to eternal life; it is an abundant flow. It was never Gods thought that believers should have the Spirit in such a way that they hardly know whether they have or not. Many a believer hardly knows whether he has the Spirit or not, and only concludes that he has from statements of Scripture. That is not Gods thought. If I have to conclude I have received the Spirit because of what Scripture says, I have not much of the abundance. The wonderful wealth and abundance that lie in the Spirit would fill the soul so that things would be known consciously, and not supposed because of certain statements in Scripture. One admits them and they are divinely true, but the Spirit of God in the soul is a divine presence, not a statement or theory. There are wealth and abundance and divine power coming in which give everything a new character. So there is the renewing of the Holy Spirit, everything getting a new character; instead of what marked us once, there are these new characteristics connected with the pouring out on us richly of the Holy Spirit. 

    The washing of regeneration comes in to deal with all that former state of things. The death of Christ is brought in to cleanse from all that was there formerly; so that exercises in relation to God may take the place of all the lusts of the flesh; then there comes in the wealth of the Spirit in answer to those exercises. 

    I think the renewing of the Holy Spirit reviews the matter from the divine side; it is all what God does. There is also the renewing of the mind by which the saint is transformed; it involves exercises on the part of the saints. Being transformed by the renewing of the mind follows exercise of soul. One has to learn to distinguish between what is of God and what is not of God; we have to go through the moral exercise of having our senses exercised to distinguish between good and evil, and to learn to love righteousness and hate lawlessness. In that way the mind is renewed, it is the result of exercise. The mind is not renewed in five minutes; it is the result of moral exercises which have the effect of transforming the believer, so that, instead of carrying the impression of the present age, he carries the impression of God, he comes out as having the seal of God. 

    I thought it might be good for us to suggest the thought of the abundance, not so much as a matter of information, we all know it well, but so that we might be stirred up to more earnest prayer and diligence in regard to what is available. I think we reach things practically on the line of the mind being renewed. As having the Spirit, there is great capability for discernment, so that there is intelligent discernment of the things of God. It is a great thing that the mind should be morally educated; as having the Spirit we become capable of moral education. The fear of God becomes effective in the soul and we begin to be exercised in distinguishing good and evil, and refusing what is evil. You find certain things have an injurious effect on you, and you learn to judge them as not being favourable to what is spiritual. All this produces exercise and, as we are faithful in pursuing it, there is a getting rid of things that hinder  all that hinders the abundance being experimentally known. We cannot have real experimental knowledge of things apart from serious exercises in a practical sense. Then the soul becomes capable of taking its place intelligently in the assembly, and being engaged with what is of God, what is connected with divine Persons and Their activities, so that all the wealth of the Spirit is available in the assembly. In the assembly we expect to find a quantity of water. We see in Leviticus 11: 36 that a quantity of water is immune from defiling things. So in the assembly there is a quantity of water  the abundance of the Spirit is normally known there  and there is a power to keep out defiling things. 

    We have to be exercised as to how we stand personally in reference to the Spirit as having bodies which are the temples of the Holy Spirit; we have to mind the associations into which we allow our bodies to come. 

    Then we have to be careful over our relations with the brethren; because it is in unworthy relations with the brethren that the Spirit is continually grieved. If the Spirit has formed certain links with the brethren, whatever is contrary to those links is a great grief to the Spirit. If the Spirit has set us together as one body in Christ, we must be careful not to violate the bond. We all feel how dreadful it is to violate a natural bond, as the marriage bond; but there is a greater bond than that. The bond of the Spirit exists, and whatever is inconsistent with that bond is a violation to it. If there is a bad feeling between saints, it is a violation of the bond. No amount of wrong done by a saint is any excuse for a bad feeling. We often make excuses for bad feeling because of the bad behaviour of a person, but it is no excuse and altogether out of place to have a bad feeling towards a person because he has done wrong; if a feeling is allowed the Spirit is grieved. If my brother is doing wrong there is no excuse for bad feeling on my part. I should take him to the Lord in prayer; there is no reason why I should have a bad feeling, least of all because he has done something against me! These things hinder the Spirit practically on our side, and therefore the abundance is not enjoyed or manifested. Perhaps, instead of finding a full flow of the Spirit, we find restraint and limitations. These things occur because of moral conditions. The sense of the abundance of the Spirit should lead to great exercise. The more sense we have of the abundance which lies in the Spirit, the more exercised we should be with regard to anything that would check the flow of the Spirit. 

    I think we should look for great development of holy sensibilities. The saints as found as the body of Christ are a very sensitive organism; there is nothing in the world so sensitive as the body of Christ, sensitive of every breath of evil and every movement that is unholy and untrue. 

  
    THE UNIVERSE (FER 16)

    Psalm 36; Titus 3: 3

    In the Psalms we often get great conceptions although written long ago. When you look back a few thousand years, as in the Psalms, it is astonishing what you find there; there are great conceptions. You do not get much originality in this day, there is not really a great advance on the conceptions of Psalm 19. It is evident from Psalm 36 that there was in the psalmist the conception of a moral universe. We have a physical universe and that serves to shew the moral universe. In the material universe there is completeness; and in the moral universe too you find completeness. In the Psalms you get a certain amount of vagueness, but now there is definiteness in Christ. In verse 9 you get the beautiful expression, With thee is the fountain of life  that is with Christ  it is the effect and consequence of what He has wrought. 

    Instead of being empty and dissatisfied, the believer understands what it is to get the fountain of life. Where Christ is not known there is no life morally. Where He is not known there is more acquaintance with death really than life. Such things as the lust of the flesh, the lust of the eyes and the pride of life savour of death and not of life. Then again they are in darkness; darkness has blinded their eyes, but how beautiful are the words, With thee is the fountain of life: in thy light shall we see light. 

    Now with regard to the universe, verses 5 and 6 put these things together, you have the mountains, the deep, and man too; the heavens are of all importance to us, for in them He has set the sun. The earth is really governed from heaven, because the sun is there; we are dependent on the clouds. We get moisture distilled and clouds and then rain. Then as regards the earth there are mountains, all is not flat or level; then there are man and beast. Completeness is seen here, God preserves man and beast. The heavens, clouds, mountains, deeps, man and beast, all these are the material universe, and it is a grand conception on the part of the psalmist, and he lived when people were not very lettered as they are today  it was a rude time, we should say. 

    But now I want to bring before you a moral universe; this is seen in the terms, mercy, faithfulness, righteousness, judgments. It is a question of principles, and what lies hid in the background is mercy. Then you get faithfulness; there are engagements to which God has committed Himself. The righteousness of God stands firm, immovable, stable. His judgments are a great deep, they are unsearchable, and yet God may be pleased to reveal them. These are the great principles of the moral universe. 

    Then I want to shew how things touch us; if they do not touch us we have not entered upon them at all. Every part of that moral universe has come into view for us in Christ. Happily for us mountains are stable, though you hear of earthquakes or eruptions; yet, speaking generally, mountains are stable, the physical universe is settled and witnesses to the goodness of God. So it is also as regards the moral universe, mercy or loving-kindness, faithfulness, righteousness and judgments  all these things are stable. 

    Look now at Titus 3; Gods judgments are really the first thing for us, though coming last in the two verses in the psalm. We have to link His judgments with the kindness and love of God in Titus. When God took up Abraham, no one knew what He was going to do. So with Israel; He put Israel into Canaan and they brought idolatry in, and so were carried captive to Babylon. What is God going to do? He brings back a remnant that Christ may be presented to them; He is presented to them and they crucify Him; then Christ is raised again from the dead and goes to the right hand of God, so as to be light to the gentiles  these are the judgments of God. 

    The result of the judgments of God is that there is light to the gentiles (see Acts 13: 46, 47): It was necessary ... lo, we turn to the Gentiles ... I have set thee to be a light of the Gentiles, that thou shouldest be for salvation unto the ends of the earth. These verses shew out, Thy judgments are a great deep. There was the accomplishment of Gods promise to Abraham: In thee shall all families of the earth be blessed. Christ is become light to the gentiles to make God known, and salvation, that is, deliverance from all that is unsuited to God. 

    In the gospel all is so beautifully moral; you know Gods mind toward man, and you are emancipated from all that is contrary to Him. To believe on Christ is to know what is suited to God and to be delivered from all that is unsuited to Him. In Romans 11: 15, 21 you get a thought of the judgments of God, and in verse 33 you get that His judgments are unsearchable, they are a great deep. It is the greatest grace of God that He should make Himself known, but then He would also deliver us from everything unsuited to Him. 

    Then we come to the point of Gods righteousness: it is like the great mountains, the thought in that is stability, it is stable because it is set forth in redemption. Death and the curse lay on man, and it was within Gods rights to discharge what lay upon man. The righteousness of God has been asserted in the death of Christ and it is immovable, and every man may come under the cover of redemption; it is available for every man. It means forgiveness of sins; God has availed Himself of His right to take up and discharge what lay upon man: it is the redemption which is in Christ Jesus, it is the immutable foundation of redemption and it is available for all, as in Romans 3, unto all. 

    You look up to the clouds and consider the faithfulness of God; He will vindicate His faithfulness to Israel. The deliverer shall come out of Zion, it is said, and again: They shall see the Son of man coming on the clouds of heaven (Matthew 24); and then shall appear the sign of the Son of man in heaven, the witness and expression of the faithfulness of God to His promises. 

    His mercy is hid behind His providences  it is in the heavens, as the hymn says: 

    Behind a frowning providence 
He hides a smiling face.
 

    God has brought mercy into full display in the moral universe which I desire to bring before you; all is established in Christ. Righteousness is established in the Sun of righteousness. Christ is the expression of the mercy of God and He is hid in the heavens. 

    Christ is really the name that God has to set before man. Philip preached Christ to them in Acts 8. Paul had nothing to preach but Christ. I have set thee  that is Christ. If Christ is not light to you, you are taken up with the frivolities of the world; the people of the world just go in for frivolity, but light in Christ gives moral weight. I can recall the bondage in which I was, bondage of sin and lust, till the mercy of God came in to bring me into the knowledge of Himself and of deliverance from all that is contrary to Him. The deliverance for us spiritually is quite as great as the deliverance of Israel from the bondage of Pharaoh. It is possible to know with absolute certainty what the mind of God is toward us, and it is possible to be delivered from all that is unsuited to Him. Christ is that light to us and salvation to the ends of the earth. 

    There is no living water to be found elsewhere but in Christ, so let him that is athirst come  let him take the water of life freely, that is, without money and without price! Christ came to bring in light and life, by me if any man enter in, he shall be saved. I am come that they might have life. With Him is the fountain of life. Every man has a title to Christ, but it is equally true that Christ has a title to every man. Believe on Him, you are entitled to Him, and you get light and life in Him. 

  
    SPIRITUAL WEALTH (JT 27)

    2 Corinthians 8:1 - 9; Titus 3:5; Deuteronomy 26:1 - 11

    I have in mind to speak about wealth, that which as known in material things men of the world strain after, not indeed so much because of itself, but because of what can be acquired with it; whereas that which the Christian thinks of is spiritual. I wish to speak of the latter, mainly in its ability as qualifying us for approach to God, but I wish also to speak of it as qualifying us for divine representation in this world. 

    What I would desire first of all to dwell upon is the passage in 2 Corinthians, connected as it is with material giving on the part of the saints, for whilst wealth through material things has become defiled, called indeed the mammon of unrighteousness (Luke 16:9), yet in the hands of the Christian, as held in relation to God, it becomes sanctified, for every creature of God is good (1 Timothy 4:4), and there can be no wealth apart from the creatures of God. The believer regards them as from God, and what comes to him through them he holds normally in relation to God; and so they become sanctified, and may, indeed, become the very expression of divine love operative in him. Those who bore the bounty given by the saints for the relief of the poor are regarded in this epistle as messengers of assemblies, Christs glory; 2 Corinthians 8:23. 

    In what I have to say, therefore, I am in no wise disparaging what may be in the hands of the saints in a material way, as held in relation to God and used for the promotion of His interests at the present time, but the riches spoken of in the verses I read are not these. Material things perish in the handling, whereas the riches which God has in His mind for us are durable, imperishable; and it is of these that I desire to speak at this time. 

    Whilst recognising fully the value, relatively, of material things as used for the Lord, we have always to remember the warning to those who are, or would be, rich, that whilst riches may be honourably used for God, as they were in the case of Joseph of Arimathaea, who was a rich man, yet it is to be noted that the Lord was with him in His death  not in His life. He was with the rich in his death (Isaiah 53:9)  a very solemn reminder of the relative value of riches. They were useful in that case to procure the tomb; it was the fulfilment of prophecy, and it is a very remarkable reference to the use of riches in a material sense, but nevertheless the word is that He was with the rich in his death Isaiah 53:9. The death of Christ, beloved, in no sense enhances the riches of this world, possessed by whomsoever; the death of Christ signifies the end of them; they can go so far and no farther; useful at His burial, they have nothing to do with His resurrection. 

    As I said, therefore, I would desire to speak about the spiritual, the durable riches, those which set us up before God, and what is to be noted is that the Lord Jesus had to become poor in order that we might be rich; not surely that we might be rich in this worlds goods, for thousands and millions of people had been rich in these before He died, before He became poor. There was a man who had been rich, of whom indeed He Himself speaks in a most touching manner. One came to Him saying, Teacher, speak to my brother to divide the inheritance with me Luke 12:13. What inheritance? Not the inheritance of God, but some property that had come down to them both from their forefathers. The Lord had nothing to do with that. He was not here in connection with that. Who established me as a judge or a divider over you? (Luke 12:14) the Lord replies, and then He speaks the parable about the rich man whose riches had increased, the ground having yielded plentifully for him. How much would enter into the Lords mind as He thought of God and the earth, and as He spoke of the ground  the ground that had come up out of the waters of death, the ground which at His command brought forth fruit  the grass, the herb yielding seed, and the fruit-tree yielding fruit; and that man had gained the profit of it. But what was all that when He had to fall into it and die? And so He speaks witheringly about the rich man; his soul should be required of him that night. He was not rich towards God. The Lord came that man might be rich towards God. We are reckoned in heaven as rich, beloved, on these lines, not according to our financial ratings in the commercial world. The question is, what are our ratings in heaven? There are ratings there; men are taken account of as rich according to their spiritual wealth Godward; and so the Lord, as it says here, became poor. I need not speak of His wealth before He became man, and even after He became man, for all that was of God came down to Him. Being the Son, everything that was of God in the creation came to Him; He was the Heir, and being also the Son of man, all that belonged to man from God came to Him  He was the Heir of all. 

    But He became poor. One would love to be able to depict the poverty of Christ! Can we understand it? How His bones stuck out, as He says; instead of being clothed in His own fat, He felt His leanness as in His vicarious position before God. He became poor. It is for each of us to look into the word and understand the poverty that He entered into and to feed upon the holy food which is involved in it, and to note that it was that we might be rich: That ye by his poverty might be enriched. 

    Before proceeding to Deuteronomy I want to speak briefly of certain features of spiritual riches which God would have appear in us. First there is faith. I shall only touch on one or two features. James speaks of certain who were poor in the world, rich in faith, and heirs of the kingdom James 2:5. Rich in faith involves that I take in richly the light presented to me in Christ, that I am not living according to sight, that I am not looking at seen things at all, but that I am apprehending the things of God in Christ; in other words, that I am in another world. I am laying hold of God, I am laying hold of His power, of His love, of His counsels, and I am resting in regard of everything on what has come out in Christ on the part of God. Apart from these things there is no definiteness in us at all, nor any moral power in our words, in our walk, or in our ways. We are to walk by faith, to walk in the light of the mind of God, of the power of God, of the love of God, of the counsels of God, and as knowing that I am included in the counsels of God. I am living in a divine unseen system instead of a system that is seen. 

    I pass on to another feature, and that is what the apostle speaks of as marking the Corinthians in what I may call a semi-objective way  they were enriched, he says, in all knowledge and word of doctrine; 1 Corinthians 1:5. 1 do not say that the Corinthians were characterised by these, but the presence of the Holy Spirit in them had brought all that to light  in everything, it says, they were enriched in Christ, in all knowledge and in all word of doctrine according as the testimony of the Christ was confirmed in them, so that they came behind in no gift. 

    Now I want to dwell for a moment on these two features  all knowledge and word of doctrine. At the present time the world is full of teaching, full of books, full of theories. What is called science is simply knowledge. It is the same word. But what you will find in it is the absence of finality, the absence of definiteness. One would wish that the Lords people, as possessing the Spirit come down from heaven, should be marked by definiteness, by knowledge, by finality, that is to say, that they know something, and that they are not dependent upon what man has said, or upon theory, but that there may be, as the Lord says, something of We speak that which we know John 3:11. I do verily believe that the Lord would impress upon us the importance of definiteness in what we believe, in what we say, in what we profess to know, so that there should be the word of doctrine amongst us, and that as we come together there should be something definite. It is surely not the Lords mind that there should be the absence of help of this kind, that there should be poverty amongst us. The apostle says to Titus that God has shed the Holy Spirit upon us richly. If the Holy Spirit has been poured out on us richly, why should there be poverty? 

    The saints are to be enriched in all knowledge and word of doctrine, so our Bible readings should be simple, dignified, and take on a spiritual intelligence. Nothing can ever come out of discussion. You will remember that when the Lord came down from the mount of Transfiguration the disciples were in a discussion. The scribes were discussing with them  there was a sort of controversy, but nothing in it! A poor man had come with a child who had a demon, and he says to the Lord, I have brought to thee my son ... I spoke to thy disciples, that they might cast him out, and they could not. It is a question of being able to help. O unbelieving generation, He says, how long shall I bear with you? Mark 9:17 - 20. If the Holy Spirit has been poured upon us richly, why should we be in poverty? It is a want of industry, a want of drawing from the right source, so that there should be knowledge and the word of doctrine and thus the testimony of the Christ confirmed; that is to say, we understand, we know, we are sure that what we hold is the truth. Hence it says, If any one speak. How is he to speak? Is it a theory? There are no hypotheses at all amongst the people of God. If any one speak  as oracles of God 1 Peter 4:11. If the testimony of the Christ is confirmed, why not speak as the oracles of God? Now this is an important matter; for if the meetings are to be profitable and attractive, there must be that which is governed by knowledge, by spiritual intelligence and by word of doctrine, conveying the thought that the testimony of the Christ is confirmed in us. 

    Now I refer to another thing, namely, richness in good works. We are to be rich in good works 1 Timothy 6:18. The need around us is very great, and to be representative of God there must be something of this nature; if there is to be any testimony it must be according to what shone in Christ. It is said of Him that He went through all quarters doing good ... because God was with him Acts 10:38. I have no doubt that the good works spoken of in Ephesians which God has prepared that we should walk in them, refer to the works that shone in Christ. If the assembly is to be the fulness of Christ, the expression of Christ here, there must be something in the way of good works, and these are to be taken up as an obligation. I do not understand simply giving what may be put in the box, as we speak, as answering to good works. What I understand by good works is a reckoning as to the need, a taking account of the need and meeting it to the utmost of our ability. If thy brother hunger you must feed him; if he thirst, you must give him drink. How dwells the love of God in him who disregards a hungry or a naked brother? You must take account of his hunger and his nakedness and meet them; the divine thought in Christ is to meet the need. Good works, which God has before prepared that we should walk in them Ephesians 2:10. And if we are rich, we shall. We are to be rich in them; and to be rich in them, we must have riches; and God has shed forth the Spirit richly that there should be nothing lacking of these features among His people. 

    I want to go on now to Deuteronomy, because what I have in mind is what is due to God. If we are to worship God and carry out the service of God in the sanctuary, the entrance to which is thrown open to us, we must go in by the priest. We have such a one high priest who has sat down on the right hand of the throne of the greatness in the heavens (Hebrews 8:1), and it goes on to say that, being a high priest, He must have something to offer; in other words, He must have means. The point there is not what He offered, but that He had something to offer. There were infinite riches in Christ; there was nothing lacking in Him, I need not say, as to the service of God; it was met in every way. Hence in Hebrews 9 we have what is called the eternal inheritance Hebrews 9:15. The way into the sanctuary is indicated, but who are to go in? We go in by the priest, by the new and living way, but then, who is to go in? Those who are possessed of the eternal inheritance. Now I wish you particularly to notice this, because the service of God in Scripture is made to depend on the wealth of the saints; not that they can be a source in themselves, surely, for whatever we have is from God. He has shed upon us abundantly the means of wealth, and so you find in the book of Exodus that the very material of the sanctuary came from the people, and then too in regard of the temple the abundance came from the people. All the material came from the people. Hence, in Hebrews 9, as I said, we have an eternal inheritance (Hebrews 9:15), and in Ephesians 1:14 the Spirit is said to be the earnest of it, so that in possession of the inheritance we have means. 

    We do not appear before God empty. The possession of the inheritance furnishes us with the means. In Deuteronomy the males were to appear before God thrice in the year and in no case was any male in Israel to appear on those occasions empty. He was to come with something in his hands. 

    Now I believe that God looks for this in the most practical way. He looks for a state marked by a certain amount of wealth amongst His people; so that in coming to Him in the light of the sanctuary, in the light of the new and living way, we come there with something, we come with some measure of spiritual wealth, and hence the inheritance, the eternal inheritance, of which the Holy Spirit is the earnest. Thus the believer is enriched, he is enabled to draw near to God with something in his hands. Is it so with us? Is it so that every believer nominally in fellowship has accepted the obligation of drawing near to God with something in his hands  some wealth? This is a very searching question. 

    You see an Israelite, for instance, coming down from Dan, which was a long way to Jerusalem. His land may not have been so fertile as the land on the plain by the Mediterranean, but, nevertheless, he comes down all those miles to Jerusalem. He arrives at Jerusalem; his mind is to draw near to God, to worship God. He has got that in his mind all the way down and he arrives at Jerusalem. The priest is there, the temple is there, the way in is plain, but what has he got? He goes in by the gate of the temple, but if he has got nothing in his hands, there is no place for him! The priest is not there to look after an empty-handed worshipper, he is there to take what he has got in his hands. He may as well have stayed at home, he has added nothing to Jerusalem, he has brought nothing. The command was that he was not to go empty. Have we ever taken that home to ourselves? It is a command to us, that we are not to appear before God empty. Another man comes from Beersheba; he has a good farm, he has been prosperous; he may drive some cattle before him, or he may take money in his bag  sell his cattle at Beersheba and buy others at Jerusalem. He has got means, he arrives at Jerusalem, he buys his sacrifice  his bullock or his sheep, or his goat, or whatever it may be; he draws near to the priest; he is accepted. He has added to what is there. There is food for God there and there is food for the priest. 

    Do you see how the thing stands? God has not changed. These things were written for us, and if we draw near to God we must have something to offer. This man contemplated in Deuteronomy 26 has entered upon the inheritance; that is the secret of it. It says, When thou comest into the land that Jehovah thy God giveth thee for an inheritance, and possessest it, and dwellest therein  that is the secret. You have entered on the inheritance by the Spirit, you have taken possession of it by the Spirit, and you dwell in it. You are living in the light of the mind of God for you, in the light of the purpose of His love, you are enjoying it by the Spirit, you are enjoying these holy features, and you are growing rich, and immediately you fill your basket with firstfruits. The firstfruits signify the freshest; the very best and most spiritual thoughts you have are put together. The most energetic affections you have are all brought together and you come to God, and you give; you are occupied for the moment with what you have got, not with what others may have when you get there. And now you give, and you give it to the priest, which indicates that God has to be approached, not simply by a wealthy person, but by a holy person, for we must have holiness. True enough, our great High Priest, Christ, is there, but nevertheless we draw near to God as priests ourselves  a holy priesthood, it says, to offer up spiritual sacrifices, 

    acceptable to God by Jesus Christ; and we set down the basket. 

    Now the basket is yourself. The woman of Samaria got the idea from Christ; she understood that she was to be a vessel, and so it carries right through that the believer is himself a vessel  a vessel of mercy. What he had been is another matter. He says, A perishing Aramaean was my father. He knows fully what he had been, but then he goes on to speak about his exercises. How did the change come about? God works through a moral process, and the change came about by the sense he had of the oppression of the Egyptians. He began to feel it, and in the oppression he spoke to God; he began to be a priest then, although he did not know it, for we begin to be priests when we speak to God. In truth, the believer begins to acquire wealth as he learns to speak to God. As a new-born babe he desires the sincere milk of the word, and he grows by it. I would speak for the encouragement of any young people here  that you begin to put by a little wealth by thus feeding on the pure mental milk of the word, and you add to it until you become wealthy; you get fresh joys, the firstfruits, and you draw near to God with these in your basket. How fresh you are! Inside are all these precious thoughts of God by the Spirit  the precious thoughts of the inheritance, and so as you sit down in the meeting, you are full of life and energy, only waiting your opportunity to give expression to them in a priestly way. It may be through others, but it is from you, that is the point; you have brought your basket and the priest will take account of it and use it; he will use what you bring. You are the basket  the vessel of mercy prepared for glory (Romans 9:23), and withal a holy vessel, as David says, the vessels of the young men are holy, 1 Samuel 21:5. We are to possess our vessels in sanctification so that when we appear before God we are usable; our basket is there and the contents are full of Christ, full of precious thoughts about God, and about Christ, and about the inheritance. What rich meetings we should have if all present were filled thus! And so the service of God is to be continued, not in the poverty of mere threadbare expressions, but in the richness of a full basket of firstfruits. Whence came they? From the inheritance you have entered on, and possess, and dwell in, and you are accepted. Thus the work of God and the worship of God proceed, and God is glorified in His people. 

    In the closing verse I read it says, thou shalt rejoice in all the good that Jehovah thy God hath given to thee, and to thy house, thou, and the Levite, and the stranger that is in thy midst. God has His portion now and you get yours. You rejoice in every good thing that He gives you. You see how happy, and free, and dignified the spiritual man is; he thinks of the Levite, the minister that ministers the truth to him, and the stranger; he is like God. 

    And so it is that the Lord would help us to understand the riches that He intended for us, that which was in His mind for us when He became poor, that through His poverty we might be rich. 

  
    WASHING (JT 56)

    Titus 3:4 - 6; Revelation 22:14,15

    JTWhat is in mind is to consider a little the scriptural suggestion of washing. These two scriptures were read, but only as basic. There are really others that will come under review. This time of the year tends greatly to affect the brethren, especially the young ones, because of conditions at resorts for bathing and the like. They tend to pollute and the brethren become weaker spiritually and need the application of washing in view of the service of God the first scripture read deals with the subject. It says, But when the kindness and love to man of our Saviour God appeared, not on the principle of works which have been done in righteousness which we had done, but according to his own mercy he saved us through the washing of regeneration and renewal of the Holy Spirit, Titus 3:4,5. There are three things mentioned or used in the gospel, used by God and announced in the gospel here: washing, applied in relation to regeneration; and then the renewal of the Holy Spirit, so that the subject of the gospel enters into what is before us; and then in Revelation the application as to not one washing, not one primary washing, but continuous washing in view of defilement contracted. 

    ARThere is a footnote to the word washing. It says, a new state of things or a change of position. Will you explain that a little bit for us? 

    JTThe washing of regeneration is given in the note: Washing is right here. It is a bath, or the water for it. Regeneration is not the same word as being born again, nor is it used so in Scripture. The force of the word is a change of position; a new state of things. The word is only used here and in Matthew 19:28 for the Saviours coming kingdom. The word washing has to be regarded by itself. It is said to be a bath as we see in the note, and then the word regeneration is a different idea altogether. The word washing which is introduced first in the note, has to be regarded by itself, only allied with regeneration, and then the great thought of the renewal of the Spirit; so that there are three thoughts. The first one is washing. It is not in the daily or constant sense as in Revelation, but a complete thing, such as is involved in new birth. New birth was first introduced as born again, born throughout, without which we cannot see the kingdom of God; but then the Lord gives an additional thought, namely that unless one is born of water and of the Spirit he cannot enter into the kingdom of God. These expressions in John 3 are allied closely to what we have here, only the washing in Revelation 22 is more what the believer sees the need of and applies daily and constantly. He washes, in other words. 

    AATThe Ethiopian eunuch went into the water, but that was the water of baptism. That was not washing, was it? 

    JTBaptism is washing. It is the principle of it, and is applied to the deluge. Baptism is likened to the deluge, meaning that the earth was cleansed by the process and at the same time the believer goes through water. 

    ANWWould your second scripture have an external bearing, an outward bearing, and the one we are looking at in Titus more inward? 

    JTI would say that; yes. It is an accompanying thing to Revelation. It is not the application of a bath for washing or cleansing but evidently for water; that is, to cleanse the inner state of a man as regeneration takes place. 

    WWMDo you think that the application of the death of Christ in the water aspect is suggested here? Does Naaman suggest anything in this? He was told to go down seven times in the Jordan. It was a water matter there. 

    JTWell, it was; yes. In the antitype, however, I would think it includes redemption. The idea of washing is applied sometimes to sins as well as sin. What we are engaged with now is more sin as a state, describing the state in which man is as unregenerate. But what Naaman needed was more extensive, I would say. It was not simply water, but the Jordan; that is, death was brought into it in a peculiar way; and seven times. But Revelation 22 contemplates water in a constant application because of recurring defilement, but the sins are dealt with, too. We are told in Revelation 1 that the Lord Jesus loved us and washed us from our sins in His own blood, which is another phase of the matter. 

    JAPIs the kind of state that you are seeking to help us on emphasised in chapter 1? The Cretans were liars, evil wild beasts, and lazy gluttons, Titus 1:12. What you are stressing now meets that kind of thing. 

    JTThey represent man in a certain state. These were given to a low state and conduct. No doubt the use of the word washing would bear on that. Sometimes you get a golden thread but it bears on a particular circumstance, and no doubt the Cretan condition was in mind. 

    RWSWhereas the regenerate would be the positive position brought in following the washing? 

    JTI would say it is an accompanying, correlative thought. Washing is mentioned first, as if it was the one thing that ought to be stressed with such people as the Cretans. There are grades in the human race; grades of wickedness. Some persons follow a more respectable course but others wallow in the filth of this world, and the idea of washing has to be stressed to meet the condition; and so with the Corinthians: they needed the cross; that is what they needed because they were making something of learning, and what they were in that sense. The apostle says, For I did not judge it well to know anything among you save Jesus Christ, and him crucified, 1 Corinthians 2:2. Then he proceeds to enlarge on the cross. He is dealing with man as at Corinth. And so, as it were, with the Galatians it would be a legal thing; the legal side of the world where ethics and the like are applied and insisted upon. 

    ANWI wondered whether that was not the point here largely, rather than evil things. Not on the principle of works which have been done in righteousness which we had done. Even that is to be offset by Gods own mercy. 

    JTThat is stated. There is no doubt there is a suggestion as to the low habits of the Cretans  always liars; a remarkable thing. No doubt that was in the apostles mind. There are other things, of course. In fact the gospel, you might say, is fully in mind in the chapter. 

    QuesWould the thought of self-judgment enter into both of these scriptures, or is that a different thought altogether? 

    JTIt would be in mind, because it is a question of washing. There is something to be washed, you know; that is, to be purified, and that would imply there is something of God that is affected; but at the same time the work of God in regeneration does not meet the whole matter. It needs the principle of washing. Regeneration is a new beginning; a new start, and washing is more negative, to remove something that is polluted. 

    CNSo that verse 3 of our chapter is connected, is it not, with verse 4? Verse 3 says, For we were once ourselves also without intelligence, disobedient, wandering in error, serving various lusts and pleasures, living in malice and envy, hateful, and hating one another. But when the kindness and love to man of our Saviour God appeared, not on the principle of works which have been done in righteousness which we had done, but according to his own mercy he saved us through the washing of regeneration and renewal of the Holy Spirit. 

    JTYes; he brings in these three things as stressed. He could bring others in. He speaks of other things that could have been covered by other features of the gospel; but we must not forget the need that exists. It is a sort of inner thing. Of course, it continues all the time  pollution in the world  but this season of the year greatly accentuates it, and it is lightly thought of, perhaps; whereas in truth these places defile us. We hardly realise it, and may be unable through the experience to take on the service of God. 

    RWSIs there a link between being born of water and this washing? 

    JTI think so. That is what I was thinking. The Lord adds that in the second word about new birth. If we look at chapter 3 of John, we shall see, perhaps, how the matter stands. After Nicodemus remarks, the Lords answer is, Verily, verily, I say unto thee, Except any one be born anew, and that word anew is throughout. It is a thorough matter. But it is positive, too. Verily, verily, I say unto thee. Except any one be born anew he cannot see the kingdom of God, John 3:3. That is the first answer. Now Nicodemus comes back with another suggestion: How can a man be born being old? Can he enter a second time into the womb of his mother and be born? Jesus answered, Verily, verily. That is the second verily, verily, here, Verily, verily, I say unto thee, Except any one be born of water and of Spirit, he cannot enter into the kingdom of God, John 3:4,5. So that water is introduced in the Lords second answer and is to remind Nicodemus that it was not only that the idea of new birth should take place by the Spirit  but that man was polluted and the idea of washing had to apply basically. So that he would be cleansed in his mind and affections. But it does not go so far as what we have in Titus, because in Titus we have the added thought of renewal of the Holy Spirit. The Holy Spirit effects new birth and applies the water, but then there is the additional thought of the presence of the Spirit; the reception of the Spirit; the renewal of the Holy Spirit which God shed on us abundantly. 

    ARWould it be like a new man for a new sphere? 

    JTThat is right; a new man inclusive, not only of the positive effect of the Spirit, but the washing; that is, purification. 

    ARYou do not bring any impurities in amongst the saints. 

    JTThat is the idea. We are just calling attention to the unclean state of things that we cannot but be aware of at this season of the year, and whether it is taken account of and met in our souls by the provision of the water; because there are two elements: the water and the blood. The water is for cleansing the inward state. 

    AATI did not get your meaning about the season of the year. 

    JTIt is a season in which we attend those resorts or bathing places which are full of people and are unclean, peculiarly so; and the brethren go there with little thought of that and they are unable, at least in measure, to carry on the service of God unless the water is applied specifically in view of the conditions. 

    APTAnanias said to Paul, Arise and get baptised, and have thy sins washed away, calling on his name, Acts 22:16. What do you think he had in his mind there? Would there be any link with this? 

    JTIt would be a question of what he had been going on with. He says sins there. That is, the law had been broken for hundreds of years and Paul came in on that. He was peculiarly guilty because he was violent in attacking Christ in it. He had to deal with his past history; not only his personal sins, although they were especially in mind, but the whole nation was in mind in the guilt of a broken law, and was he to continue in that? Why was he delaying? It would seem as if he was loth to leave the Jewish system. Have thy sins washed away. That is, it would be true baptism; the death of Christ in the sense of water. 

    QuesWould the washing in John 13 have any bearing on what you are speaking of? 

    JTYes; it would. It is a more refined thought, because they were already washed. They were already clean, as the Lord Himself says, by reason of the word which I have spoken to you, but what was meant in the water that the Lord used is the new order of things which He was about to introduce and which they were to be brought into. It was to have part with Him. He says, Unless I wash thee, thou hast not part with me, John 13:8. It is a very high elevated side of our subject. 

    ARThe man in John 9 was told to go and wash his eyes. 

    JTThat was to clean off the mud that had been applied. The Lord anointed his eyes with mud. He spat on the ground and made mud of the spittle and told the man to go to Siloam and wash. It was a process all included in the death of Christ, so that he saw. He says, I washed and I see, John 9:15. 

    RWSDoes this first scripture bear on the bathing resorts, or is it the second scripture or both? I am not just clear because I can see the washing of the robes is what I must do, but this washing in Titus  is not that done to us? 

    JTIt would be an act of God, as you might say, to begin with, only that it is a necessity that is felt and accepted. That man not only gets his sins dealt with, as forgiven, but his state is dealt with; and the first word that is used is the washing. The Cretans needed their state dealt with. It could only be in effect by the death of Christ, because that is the only means of cleansing, whether it be from sins or from sin. Therefore, the two features are found or appear in the death of Christ. The first is the blood, which deals with our sins, and then the water which deals with the state. John speaks in his epistle of the water first. 

    AATI notice an interesting reference to washing and bathing in Numbers 19 about the red heifer. In verse 19 it says, and he shall wash his garments, and bathe himself in water, and shall be clean at even. And the man that is unclean, and doth not purify himself, that soul shall be cut off from the midst of the congregation. All the thoughts are woven in there. 

    JTThey are. The first thought you allude to is what the man who slays the heifer has to do. It was an office he fulfilled, but he was rendered unclean because the thought was defiling. Therefore, he had to wash and be unclean until the evening. And so the priest had to wash, too. These are official thoughts, but the main thought that you mentioned last is the person who touches a dead body. He is not told to wash in the same sense. The point that is made as to him is that his guilt will be if he does not wash, and the water that he washes with is mixed with the ashes of the red heifer. Water is applied mixed with the ashes. It is not that he is guilty because he touches a dead body. Of course, that defiles him, but his guilt would be if he refrains from washing; applying what God provided for his cleansing, which is kept with the people all the time. The ashes are kept purposely for that. It is a unique sort of thing and, of course, it enters into this; but we will not get through with our point if we touch all the washings, because Solomons system had a sea. It held two thousand baths and ten layers, showing how wide the subject is. 

    RMWhat is your thought as to he saved us in this connection? 

    JTIt is just to bring out the gospel as Paul intended it to be applied at Crete. 

    RMIt is not connected with eternal salvation, is it? It is for the active thing down here. 

    JTWe can hardly omit that; according to his own mercy he saved us. And I think the great general thought of salvation is implied; hence Paul says, to us who are saved. The word saved here would have that force. 

    ARI have wondered if we do not stress the word salvation too much in connection with our sins before God whereas salvation is more in connection with the earth, saved from things down here. 

    JTIt is, but at the same time the word saved here is very wide. It implies that we are just saved from everything from which we have to be saved, so that he saved us through the washing of regeneration and renewal of the Holy Spirit, which he poured out on us richly through Jesus Christ our Saviour. We need that, too. The word salvation is a very wide word. It implies that we are saved from everything we have to be saved from, whether it be our sins or our state or the world, or the judgment of God. We need salvation from the judgment of God. 

    JSInvolving a change in position. 

    JTQuite so. 

    ANWIn Luke it is definitely put in connection with the service of God. I am struck with your remark that what you are frowning on definitely hinders the service of God, but we are saved from our enemies that we might serve Him; serving Him all the days of our life. 

    JTYou can see the word is very wide, and it involves the judgment of God. We have to be saved from that. But what we are at now  it would be well to confine ourselves to it, because as a rule the time runs away at these meetings and we, perhaps, sometimes miss what we had in mind. This idea of the washing of regeneration is very forceful as entering basically into our moral being; that the unconverted man is defiled in his very words. He is not particular whether he uses a defiled word or expression or profane expression. This principle introduced into the believer changes him and makes him different from the unconverted man, the ordinary worldling. 

    JSYou can see a basic change. 

    JTIt is basic. It is inserted in connection with new birth in John 3 and with regeneration in this chapter. 

    ANWWhile it is God who does it, is it not the thought of the scripture that it has a purifying effect? It has a reaction on ourselves in regard of what God has done. 

    JTIf it is in your being or in your nature, then it shows itself, and if it does not show itself it is either that you are not converted at all or you are defiled. 

    APTSo that one feels in oneself that in going to the beaches, finding some excuse for it in children and what not, this chapter would show me whether my moral being recoils from the unregenerate character of things present. 

    JTIf it does not your conversion is questionable. It is questionable for the moment, anyway; if I am not conscious of the character of the defilement you just question my state. So that the Christian recoils. If he has to go  well, he has to go and God will help him if he is exercised about it. But if I go there without any exercise like the worldlings I get defiled. 

    PETo get some practical help for the younger ones, it is not the bathing you are speaking of, but the surroundings. 

    JTIt is the surroundings, and all that enters into it. 

    ARYou hear people say there is no harm in this and no harm in that, but there is a great deal of harm in bad associations. That is where defilement comes in. 

    RWSIs regeneration a family thought? 

    JTThe way it is used in Matthew 19 refers to the millennium and, of course, points out the great change that will come about. What a change will come about if this principle is applied to millions of people as compared with what there is now. There is no change at all except in a few individuals, but then it will be general. It is called regeneration as applied in the coming day, the coming world. 

    FSCDo you connect it here with the word man in verse 4? 

    JTBut when the kindness and love to man of our Saviour God appeared. It is a question of the philanthropy of God. It is not translated that way, but that is what is meant. It is the love of God to man; not the love of God to angels or cows or any being, but man. That is what is in mind. 

    JSLove unsolicited. 

    JTIt would be that. The word philanthropy is a good word. 

    FSCDoes regeneration apply to man? 

    JTIt does, but there is more than that here. The word that you are calling attention to  the expression love to man is really philanthropy. It is Gods consideration for man. It includes the gospel; that is, what God is doing for man. Some people may show a little philanthropy for men in a town or an institution or something like that, but God embraces the whole race of man in His movement in Christ. It was a big thing, you know, but it is a love matter with Him, but love in that sense. It is applied as philanthropy is applied. 

    RMIs there something of that in the scripture mentioned here? Our Saviour God and then Jesus Christ our Saviour? 

    JTJust so. You can see that in verse 6. Salvation is involved in that. 

    RMIt is connecting two divine Persons with the thought of the Saviour. How does that apply? 

    JTGod has come in in love to man; but, notice, it is love to man; not love to angels, but love to man. He has come in in that way, and the love would take care of everything man needed. It does not rise to the counsels of God but just in the sense of philanthropy. 

    RWSAre these three items of this philanthropy? 

    JTI would think they are very essential. That is what is stressed; the washing and the regeneration and the Holy Spirit. These are grand thoughts. Shed on us is the final word as to the Spirit; it is shed on us. It is like Romans 5:5, The love of God is shed abroad in our hearts by the Holy Spirit which has been given to us. 

    ARWould you say something about the renewal of the Holy Spirit? 

    JTThat is the third great thing: your renewed state. Of course, the washing tends to renew, and the regeneration tends to renew, but the Spirit is a great general thought in the sense of renewal; the dispensation is freshened and kept fresh throughout by the Spirit. 

    ANWThe pouring out was at Pentecost, as you may say, but throughout the whole dispensation there is the renewal. 

    JTThat is the idea. It brings out what a great thing Christianity is; how the philanthropy of God considered for Him and in effect brought about the dispensation in its richness. 

    ARRenewal is going on in me all the time; something fresh every day. 

    JTWell, yes. It is the renewal of the Holy Spirit that is going on all the time. The Spirit has not only come in; He has come in for the duration, you may say, of the dispensation. He has come in for the duration, but He is active all the time, and that is what the word renewal implies. It is a freshened thought; but what we are at now is the washing; that the saints get washed. Basically, they are at conversion, but we now want to get the application of the washing which is in the last passage read, Blessed are they that wash their robes, that they may have right to the tree of life, and that they should go in by the gates into the city, Revelation 22:14. Notice  if the brethren have not got the New Translation they will not follow what I am reading. It is not a question of keeping the commandments, but washing. It is a great principle in the book of Revelation, and begins with the Lord washing us from our sins in His own blood, which is very touching. And then we have in chapter 7 a great multitude that no one could count who washed their robes. They have done it themselves, but they have done it with the blood of the Lamb; not with water, but with the blood of the Lamb. Here because it is a question of the believer washing, so that he may have a right to the tree of life and that he should go in by the gates into the city. 

    ARYou would think brethren would come into fellowship under those circumstances. People who wash have a right to break bread. 

    JTQuite so. 

    APTWash their robes. How do you apply their robes? 

    JTThe externals, I would say. Robes or our clothes are intended to convey external things, so that anything of that character about you is pure. External things would, refer to associations; not things at a distance but near things. 

    ADWould it be things that door-keepers could take account of? 

    JTYes; it would. That is a point that helps us, because they have a right to the tree of life and go in by the gates into the city, and of course, the gates have gate-keepers. 

    WCRIf there has been defilement through bad associations or going to the beaches, is it not the service of the Holy Spirit that brings it to bear upon our conscience? 

    JTYou ought to bring it to bear yourself. I mean to say, the sense of responsibility is not that the Holy Spirit does a thing. If I am to do it, do it; and you get the material; you get the appliances, what is needed. It is a question of what you do. 

    WCRI meant the difference in a person in whom there is a work of God and a person in whom there is not a work of God. 

    JTThe washing of regeneration in Titus is basic. It belongs to the constitution, as it were, of the believer, but this verse in Revelation says a person is blessed because he washes. Blessed are they that wash. We cannot just say it is a question of the Spirit washing. It is not that. It is a question of the person. First you think of the materials for washing; the facilities and that, but it is not a question of God doing it for us or the Spirit doing it for us. It is what we do but the appliances are provided. 

    FHLCan we not link this with 1 Corinthians 11? Would not this characteristic of washing link up with proving oneself in relation to the Supper? 

    JTBut let a man prove himself, and thus eat, 1 Corinthians 11:28. Yes. 

    ANWThat they may have right. There is an objective in doing it. That they may have right to the tree of life, and that they should go in by the gates into the city. The washing has a definite objective in it. 

    JTIt is a means to an end. You want to partake of the tree of life. You want to go in, but not clandestinely; not to climb in as some did, but go in by the gates, openly and transparently. 

    ANWSo that the gates may ask questions that they never asked before. 

    JTQuite so. 

    RWSWould Simon Magus in Acts 8 be like one who was washing his robes ostensibly but as it says here, did not have the washing of regeneration? 

    JTThe idea of regeneration does not enter into this at all. Of course, it is a new man; but that is not the point; nor is it a question of blood here. It is this thing that is done; not that it has been done, but that it is being done. The word is in the present: Blessed are they that wash. Not that have washed, but that do it. That they may have right. They have an intelligent reason for it. They are bound up in the thing. They cannot afford, as it were, to be denied these things. I may deny myself of these things unless I wash, but if I value them I will see to it that I wash. 

    RWSSo that the inside and the outside must be consistent. 

    JTJust so. The beginning is Gods work; the washing at the beginning is Gods work, at new birth. It is a basic thing. You acquire the thought of being clean. It is not exactly holiness; it is purity. God has given you that element in your constitution, and He looks for it. You do have it. It comes up when anything happens in your conversation; lying and the like. You discern it and immediately you settle it. But this passage here implies all that, but it implies an emergency condition; a condition that has arisen and has to be settled at once, because you deny yourself of these great privileges; that is, having part in the tree of life and entering in by the gates. 

    GLHad Dorcas neglected the matter in Acts 9? Washing is applied by others. 

    JTWhat is your thought? Is it that she was a garment maker or that she needed to be washed when she died? 

    GLI never have been able to understand why the principle should have to be applied to Dorcas in that state. 

    JTDo you mean when she died she had to be washed? 

    GLYes. Is it a service by others in that sense? 

    JTI suppose it was a necessity for the manner of the Jews, so to speak. It is what they did. Let us see who did it. It does not say Peter ordered it. And it came to pass in those days that she grew sick and died; and, having washed her, they put her in the upper room, Acts 9:37. You see there who did that. There were several people around. I suppose it would be the custom to wash a dead person. I do not think there is anything moral in that at all. Anyway, there it is. But Lydda being near to Joppa, the disciples having heard that Peter was there, sent two men to him, beseeching him, Thou must not delay coming to us. And Peter rising up went with them, whom, when arrived, they brought up into the upper chamber; and all the widows stood by him weeping and shewing him the body-coats and garments which Dorcas had made. Those that washed her would be similar to those. There is no question as to the moral necessity as far as I can see. It was, I suppose, custom. But when he arrived, it says, But Peter, putting them all out. Of course he does not say, you should not have washed her, but what was needed was life. She was to be raised from the dead. And, turning to the body, he said, Tabitha, arise. And she opened her eyes, and, seeing Peter, sat up, Acts 9:40. I do not think there is anything in the washing. 

    GLI never understood it. I never thought that we should not be able to apply spiritually any thought in Scripture. Should we not seek a spiritual application? Does not the process of her dying suggest a moral process that might have been consequent upon the neglect of washing? 

    JTI do not think there is anything in it except that it was suitable in the ordinary way. She would have opened her eyes after she had been washed in that case. 

    JAPWe need to value our robes. The robes of the priests had a pomegranate and a bell around the hem of the garment, Exodus 28:33. The maintenance of that is something precious to the service of God basically; that there should be a good ring and fruitfulness. 

    JTVery good. The pomegranate and the bell would mean when the priest went in or went out he made a sound. All that should be in the gathering when we come in. Suppose we are down at the beach and come into the prayer meeting on a Monday; we do not, I hope, go to the beach on Sunday  but suppose we go down on Monday and come into the prayer meeting from the beach  I doubt very much if there will be a good ring of the bell or much pomegranate. Anyway, it is not that it is not possible, for if one judges himself he has right. He can do that if he is right with God, but is there not a danger of damaging the prayer meeting by that? Is not the idea of fasting necessary to avoid any damage to the service of God? 

    CNDo you think we lack in consciousness as to these surroundings that we are apt to be defiled by? In Crete there are conditions there that necessitated this washing, and then in Revelation the next verse speaks about these persons that are outside. I wondered whether we are not lacking in being made conscious of these environments that we often have to meet. If you were more conscious of them you would be more intelligent as to the need of washing. 

    JTJust so. If you have to go to the beach or a place like that  you have to in business matters  but then, do we have to go? We are endangering ourselves when we go. Here we have the kind of people: Without are the dogs, and the sorcerers, and the fornicators, and the murderers, and the idolaters, and every one that loves and makes a lie. They sit around there and read novels and maybe make them. I am only referring to one but it is a common thing and we think there is nothing in that. But can you come to the prayer meeting and join in in that? 

    AATYou are referring to public bathing places, but are there not private places where you are free from the worldly elements? 

    JTI would not like to be legal at all, but I have been here for half a century and I know pretty well what happens. There are not many that you speak of but then if there is, of course, what can we say? Go there and keep yourself clean, by judging yourself, but generally, how can you do it? When the beaches have become what they are today, how can you do it? 

    AATI think your word has a direct application to brethren who live here in the east, but in the centre of the United States and Canada there are no beaches. 

    JTWell, they have lakes and they are just as bad. I know some who have been damaged, seriously, too. 

    APTDo you think Lot was one that was saved under certain conditions but he would hardly be a worshipper? It says, he settled down. Do you think he is one that did not seem to care about the service of God? Do you think he would enter much into the service of God according to the scriptural record? It says in Peter, he settled down. I wondered if his salvation was really only in the blood side in that sense. Would not the scriptural record of his life bar him in the true sense of the word from the holiness pertaining to it? 

    JTIt is doubtful whether he would have any part in it. The only thing that can be said to his credit is that he had unleavened bread in his house, Genesis 19:3. He is the first one said to have had it. It is suggestive that Lot was singled out in that sense. Peter says, Lot ... tormented his righteous soul day after day with their lawless works, 2 Peter 2:8. But could he not get away from that? That is the question often that comes up in regard to Lot  his righteous soul. It seems to me the Spirit of God is very liberal and generous in speaking of him as a righteous man, but did he have to remain with them all the time? It would look as if he was a very hail-fellow-well-met with the inhabitants of Sodom. 

    APTThat verse is just the verse I have in mind. Another rendering says he settled down. I wondered as to whether I may become hard in listening to all these things and not move out of them. If not, how can I take much part in the prayer meeting or service of God? I do not see how I can, effectively. 

    JTI think there are ways and means of getting out of the way of those things. I do not think Lot used the means that were available. For instance, he calls the inhabitants of Sodom his brethren. He seemed to be on hearty terms with them; and when the men of God, that is, the angels come he took them into his house. They were very hesitant about going in, but he constrained them and they went in, and he set unleavened bread before them, which is a great credit to him. But why should there be such a state and he not know it was there? They came from every part of the city to attack him when the angels were found to be there. It is remarkable; as if God would expose the relations that he had maintained, and yet God covers him, as much as possible, through Peter in calling him a righteous man. 

    RDAs doorkeepers, how much intelligence should we look for as to those coming into fellowship? 

    JTIf you are thinking of the city that is alluded to here, the city is glowing with intelligence, glowing with heavenly-mindedness, and everything that you would expect in the city is there. There is nothing missing. Every gate is one pearl. You may be sure that these gate-keepers would be ready for anyone who drew near and would detect any garment that had not been washed. It might be good quality, but the point is not the quality but the washing. Do you not think so? 

    RDI think we need help as to the intelligence we should look for, especially in the young people, do you not? 

    JTI do. The elders would be able to instruct them. The real difficulty is just that  the gate-keepers, the door-keepers  they ought to be elders. In truth, that is what they would be and how can we hope to get on together and save the youth unless there are those who know how to detect those elements of unwashed garments? We have to detect them and then to speak of them. 

    ARThere is a difficulty keeping them after they get in. 

    JTThat is another thing, but this applies, too, even if they are in. This applies, because it is a question of the blessedness of the person. Blessed are they that wash their robes, that they may have right to the tree of life, and that they should go in by the gates into the city. That would be at any time. 

    TEHWould David be a man like that? After he washed his robes and came into the city, he says, I will teach transgressors thy ways, and sinners shall return unto thee, Psalm 51:13. He would be a man that washed his robes constantly. 

    JTJust so. 

    QuesIs it the local responsibility to insist strenuously on these things, as in verse 8? 

    JTI am sure that is the word; strenuous insistence on these things. I know well enough the difficulty of entering into it because we are all in it, and if we approach it in this sense as the Scriptures require God will help us and perhaps we will lose less, because the losses are rather serious and they come about just in this way: defilement acquired in bad associations, etc., and then we have to say we cannot go on with you. 

    ANWGenesis says it is the flame of the flashing sword. It seems to be in accord with the gate here. 

    JTCherubim, it says. It is the government of God. 

    APTIt is said in Psalm 87:2 that God loves the gates of Zion. There must be something lovable in our local administration carried out according to Him. 

    JTHow pleasurable it is. On care meeting nights  how pleasurable they are to God. He knows that we are concerned about these matters. 

    FHLIs it not very striking that this last paragraph comes in between verses 12 and 16, as if it is a last hour challenge? 

    JTYes; the list of things given of those that are without. How solemn it is that people leave the brethren because they do not find these things there. They go to where they can find them. But how remarkable  the character is that they are without and without forever. 

    JAPShould we look for this in persons coming into fellowship, that they should know how to wash themselves? A child growing up has to be taught to wash itself. 

    JTJust so. 

    APfIt applies to every Christian. 

    JTIt does, but peculiarly to the youth. We could go over the Scriptures and point out these things, because the Scriptures are full of them. And remember thy Creator in the days of thy youth, Ecclesiastes 12:1. 

    FSCThe Lord says He has a few names in Sardis that have not defiled their garments. 

    JTThat is another point that enters into this. We are alluding to Christendom. Protestantism really is in mind in Sardis, and the fact that there is such a scarcity of white garments in that church is very suggestive of the conditions that are around us. I know thy works, that thou hast a name that thou livest, and art dead ... . But thou hast a few names in Sardis which have not defiled their garments, and they shall walk with me in white, because they are worthy, Revelation 3:1 - 4. 

    AMacdDo you think this was the secret of Josephs blessing? As a young man he had no part in evil speaking. He had no part with the evil in Potiphars house. 

    JTVery good. One has often thought of that, how in the book that treats of fathers  because Genesis is really a fathers book, an old mans book, I mean, they predominate  you have introduced into that a young man, seventeen years of age, and this is what marks him. How he took account of his own brothers evil communications and then in Potiphars house he was true to the principles of purity and suffered for it. He is an example for us and especially for the young at the present time. 

    RDGIs there not a difference between the exercise of maintaining ones garments without defilement and then washing them if they become defiled? 

    JTThat is good. This verse would suggest that the person in mind has had to do it and does it. He knows something about the defilement, because it is not keeping himself from the evil so much as discerning that he has done it. Blessed are they that wash their robes. It is that side. 

    RDGWhereas in Sardis it is this: Thou hast a few names ... which have not defiled their garments. 

    JTI would think the allusion would be to religious circles or religious associations in Sardis. They have not got the assembly truth, but they are equal to it, ready for it, I would say. No doubt we could, perhaps, discern them in the history of the assembly; the history that we have  these names; some of them, anyway. Some of them whose hymns we have and who stood out against religious evil particularly. They did not defile their garments. It would appear as if they stood out throughout the whole period. 

    ABIn Laodicea they are exhorted to have white garments, as if they were not white. 

    JTThe Lord speaks to them as buying them from Him. I counsel thee to buy of me gold purified by fire, that thou mayest be rich; and white garments, that thou mayest be clothed, and that the shame of thy nakedness may not be made manifest, Revelation 3:18, as if they were not suitable for fellowship, as we speak. It is remarkable in those who have suffered in Revelation how they are recompensed for having to wait a little longer for the final resurrection by getting white garments. The Lord recompenses them; as if awaiting the full result in resurrection He gives them a white garment. He says in Revelation 6:9, And when it opened the fifth seal, I saw underneath the altar the souls of them that had been slain for the word of God, and for the testimony which they held; and they cried with a loud voice, saying, How long, O sovereign Ruler, holy and true, dost thou not judge and avenge our blood on them that dwell upon the earth? And there was given to them, to each one a white robe; and it was said to them that they should rest yet a little while, until both their fellow-bondmen and their brethren, who were about to be killed as they, should be fulfilled. It looks as if the Lord would say, I know you valued the white robe when you lived, and I know you will value the thought until you are raised. So that that is the reward they have for waiting a little while for the full result. 

    RWSIn Revelation 7:14 to which you alluded, it says, These are they who come out of the great tribulation, and have washed their robes, and have made them white in the blood of the Lamb. There is no cleansing agent mentioned in the scripture read in Revelation 22. Why is that? The blood is used in the two references in Revelation 1 and Revelation 7; here it is just the washing. 

    JTTherefore, I think it is implied that it is a continuous thought. It is not the blood but the water. The application of the blood is once for all. Who ... has washed us from our sins in his blood, Revelation 1:5. But here the Spirit tells us they did that themselves. They must have acquired that thought of doing it. But Revelation 22, I think, must allude to continuous washing, which has its own teaching in the Scriptures and it means the water. 

    TWMight that involve something I may see or hear causing evil thoughts? Would that be such an item that would require the washing? 

    JTYour state is the point. Of course, it involves confession and, therefore, it comes under the heading of individual sins, but with the sense of being defiled by them. Confession brings relief at once, as in Peters case, Matthew 26:75. He went out and wept bitterly. I am sure that brought relief to his conscience. He needed washing, but the Lord saw to that, in appearing to him; and then in John 21 He probed him so that he is relieved wholly from the thing. 

  
    SALVATION AND THE WORKS OF FAITH (JT 58)

    Titus 3: 4 - 7; Matthew 24: 13; James 2: 14 - 26

    The proposal is to look at salvation as it is presented in Titus, and to look at the passage in Matthew, which says, But he that has endured to the end, he shall be saved; that is to say, the need of salvation is stressed in these verses, and then in the well known chapter in James, what is stressed is the works of faith  the doctrine of justification by faith is among the best known, and attested to in the scriptures; at the same time the doctrine of salvation by works is also attested to, in other words, works are needed. It is said in the last verse of the chapter, For as the body without a spirit is dead, so also faith without works is dead. It is hoped that it would be helpful to have our minds run over these scriptures together and see how plain on the one hand Titus is, and other passages, but especially in Ephesians and Romans, and then while stress should be laid on endurance of salvation, the passage read from Titus is very full and varied, especially in the verses we have mentioned  But when the kindness and love to man of our Saviour God appeared, not on the principle of works which have been done in righteousness which we had done, but according to his own mercy he saved us through the washing of regeneration and renewal of the Holy Spirit, which he poured out on us richly through Jesus Christ our Saviour, notice the word Saviour both as to God and to the Lord. And then having been justified by his grace, that is three great terms are introduced here  the love of God, and the mercy of God, and the grace of God. These are outstanding words or terms, and introduced because of salvation, that by which we are saved. The three terms are noticeable, and then as over against these and others like them, in Ephesians particularly, you have the question of endurance in Matthew and the question of works in James. 

    GVDWould it be right to say that there is Gods side in this subject and also our side? 

    JTThat is right. It is an important remark to make to start with. The first thing is salvation is of God, and then our side, that is the subjective, as it is called, involving the Spirit. It is also important, outstandingly so, and I think perhaps largely omitted if not ignored, in dealing with salvation. 

    EHIs salvation viewed in this chapter as initial? 

    JTJust so, read it over again. It is a beautiful phrase, But when the kindness and love to man of our Saviour God appeared  that surely is initial, and then it is strengthened in the matter of terms by the negative  not on the principle of works which have been done in righteousness which we had done, but according to his own mercy he saved us  mercy as well as loving-kindness and then the word grace in verse 7, Having been justified by his grace and then the washing of regeneration and renewal of the Holy Spirit, which he poured out on us richly through Jesus Christ our Saviour; so that what has been remarked is clearly right: it is initial. It proceeds from God immediately, but yet we cannot but see that without works and without endurance we can hardly have Christianity. 

    TDThere is great activity right through, is there not? 

    JTJust so. It began with those that heard Peter preach, although he preached beautifully through the whole gospel the repenting ones said to him and the other apostles, what shall we do? 

    TDI only had in mind the early church in Acts, where it says they continued in the apostles doctrine, the breaking of bread and prayers. There was a great deal of activity. 

    JTThat is a good way of putting it, because as we remarked, the preaching as such was finished. Repentance had taken place, and they began to ask, What shall we do, brethren? They did not ask what God had done, because evidently Peter had made that very plain, but it was right for them to ask what they should do. Peter would not turn it aside at all. He said, Repent, and be baptised, each one of you, in the name of Jesus Christ, for remission of sins, and ye will receive the gift of the Holy Spirit Acts 2: 38. 

    SMThe word poured out is very beautiful here, is it not? How free the salvation is. Does that correspond with Ephesians where it speaks of God who is rich in mercy? 

    JTThe word poured out would be a suggestion of great liberality on the part of God, not sparing. David said, Take not the spirit of thy holiness from me Psalm 51: 11, as if he felt it could happen and would not appear in the liberal way which we see here. And so in Romans, it is said that the Spirit sheds forth the love of God in our hearts, showing the liberal sense in which the Holy Spirit is here, and how He takes care of us. Indeed, if we are to consult John, we shall see that the word is Comforter  the word is really Paraclete  which means one by us to take care of our affairs  all that pointing to the liberal conditions in regard to the means of salvation. 

    FHLIn Exodus 33, God seems to link His glory with it. I will make all my goodness pass before thy face ... and I will shew mercy on whom I will shew mercy verse 19. 

    JTThat is a statement covering what we are speaking of. It looked on to Christianity, because the law made nothing perfect. Even the matter of salvation was not perfectly presented. It awaited the redemptive work of Christ and the coming in of the Spirit, so that we should see the working out of it. 

    CAMReferring to the expression kindness and love to man of our Saviour God there is a love that comes from God that perhaps we might call the love of purpose. Would it be right to say that the feelings here are the feelings that God would have consequent on the intrusion of sin and all that we needed to be saved from. 

    JTAs if God would feel for you. As we know, the word is philanthropy as if God is capable of that in this matter. It is hardly found anywhere else, but God is capable of philanthropy in this matter of salvation, and it implies what feelings He has in regard to man, as needing a Saviour. 

    ARIt says in verse 4, it appeared. When did it appear? 

    JTWell, I suppose it appeared in Christ. That was the general position. It awaited the incoming of the Lord Jesus Christ. He was marked off from the outset as the One who should do things, foreshadowed in a man like Noah, and now He is here, and Paul is taking account of the matter and I should think it would allude to the appearing of the Lord Jesus Christ as made known in public, because He did not appear until He was baptised. After He is baptised He goes into the wilderness for forty days and is tempted and then He returns in the power of the Spirit and is seen in Galilee, and at Nazareth He announces in power and grace that the Spirit of Jehovah is upon Him and has anointed Him to preach. I believe there it is properly seen. They are all affected by it, at least to a point. They marvelled at the words of grace that were coming out of His mouth. They did not stop; they were flowing out. 

    RemZacchaeus introduced the thought of alms to the Lord. He says, the half of my goods I give to the poor. The Lord said, Today salvation is come to this house. Luke 19: 9. Would the works of God be done by Christ there? 

    JTQuite so; so that we have the son of Abraham, and he announces to him that salvation today is come to this house. Salvation had come; it was there; and yet it had to be worked out through redemption. It is essential to heaven but the general thought was there. 

    TNWWould what the Lord Jesus said in Luke 4 have a wider bearing than just Israel? Would that have man in view? 

    JTI would think so; Luke has man in view. 

    ANWDoes all this side of God come in by proclamation whereas the matter of our side is a matter of ministry. I was noticing the verse after the one read in Titus. The word is faithful, and I desire that thou insist strenuously on these things, that they who have believed God may take care to pay diligent attention to good works. Does that come as a matter of ministry and teaching? 

    JTIt does. We should be stirred up about that side. We have it in Ephesians very suggestively, For we are his workmanship, having been created in Christ Jesus for good works, which God has before prepared that we should walk in them. But Luke, as has been alluded to, is that side which would fit into what we are saying now. I mean the Lords own word to Simon in chapter 7. I believe that is why the thing is come to light. Luke opens up the truth in that way as coming to light. So, I have somewhat to say to thee, the Lord said, and he said, Say on. He was the sort of man the Lord could use, although apparently not converted; but still he was the sort of man the Lord could use for the point in question. He put the matter to him. There were two debtors of a certain creditor: one owed five hundred denarii and the other fifty; but as they had nothing to pay, he forgave both of them their debt. And then the Lord raised the question of love. He says, Which of them therefore will love him most? And Simon answering said, I suppose he to whom he forgave the most. And he said to him, Thou hast rightly judged. And then He turns to the woman, as if the bearing was there in a very striking way. The kindness and love of God was there. He turns to the woman and He said, Thy faith has saved thee; go in peace. The thing now is to keep to the divine side of the matter according to what time we have and make way for the obvious necessity of works. 

    RemAll things which Jesus began both to do and to teach. 

    JTIt would be a question of teaching; what the Lord did in His life down here; what He taught, and what He did. It is more the idea of persons who are serving that is in mind in the opening of the Acts, because Acts is to bring out what the apostles did. They were servants, and therefore the point was what they said should be heard. They persevered in the teaching and fellowship of the apostles. The question of doing is from Gods side according to the Acts; the Acts is full of it, and it is really what comes in here first; what God has done and one might select certain passages from Peter, for instance, in his address at Caesarea, and from Paul in his preaching at Antioch. I am only referring to certain samples of preaching which should be taken as models, and then see how they lead up to the other side, that is, the obvious necessity for works if we are to have Christianity. If it were a question of persons being justified and going to heaven, then we perhaps could omit works, but the scripture does not omit works. The idea is they should be here on earth as the testimony to the power of God involved in salvation. 

    JAPIs the early part of Romans, chapters 1 - 7, Gods side? 

    JTQuite so. Chapter 8 makes the way for the Spirits work. The Spirit is alluded to in chapter 5 but the subjective position in man is taken up properly in chapter 8. The Spirit is mentioned thirteen times in the early part of the chapter, and that is what we have in mind to stress. Room should be made for the Spirit if we talk about being saved. 

    TEHWork out your own salvation with fear and trembling, it says. Why the fear and trembling? 

    JTQuite so; the thing is there; the thing that God has effected is there. 

    TEHI wondered as to the necessity for fear and trembling. 

    JTWhen Philip preached there was great joy in that city; there is no word about fearing and trembling; but I am sure in Pauls ministry it is laid down; it is needed. It is a solemn matter to have to do with God. One who was a great servant said just before he died, it is a solemn thing to have to meet God. It is a very important thing. We should not treat it lightly. We have to meet with God in all His holiness, if the Lord takes us. 

    GVDThere are many people who feel that they can add something to the Lords work on the cross. If it is a matter of our being saved to go to heaven nothing can be added to that perfect work. It is done from Gods side. 

    JTIt is a question of what can be done by the Spirit, because He has part in that too. It is a question of working out that too in our souls; what the Spirit accomplishes in view of salvation. 

    APTPeter says, He that fears him and works righteousness is acceptable to him. That is in Acts 10. Had he reached a result there yet in prayer? How far had Peter got on with the centurion? 

    JTI think I can understand that Peter would go further than what we have; that is to say, the matter of what God does  it is salvation. I can understand that Peter would say more than that to Cornelius, because Cornelius had already established a testimony or memorial in heaven himself, and he would expect to learn something about that, and so the angel tells him that his prayers had been heard and that they had come up as a memorial. He was already a subject of the work of God, and he would expect more, I would think, and Peter gave him more than the ordinary bare terms of the gospel that Romans presents. 

    JSHe was a God-fearing man, was he not? 

    JTHe was; just imagine that he should be regarded as having a memorial in heaven, and yet he had not got the Spirit. That is a matter to be questioned. Do we understand that? 

    RHSIs this matter worked out collectively, too? The Lord says to Ephesus, I know thy works ... and thine endurance. 

    JTDo you mean that it works out from the subjective side? 

    RHSIn relation to all of us in a locality. 

    JTChristianity was in the mind of God in purpose. It was not simply that persons should be forgiven and go to heaven, but that we should be down here in the testimony. The earth is to have a testimony, and that hinges not only on the redemptive work of Christ but on the Spirit, because the Lord says, For if I do not go away, the Comforter will not come to you, but if I go, I will send him to you John 16: 7. As if it were an absolute necessity as to the whole plan. And that is the thing for me to follow now, as to the plan involving the Spirit and the Lords going to heaven in order that He should come. You may say, He was here before; but He was not in the sense of gift. John says, by the Spirit, for the Spirit was not yet, because Jesus had not yet been glorified chapter 7: 39, showing how careful God is as to these thoughts  that it must be worked out and followed; that we should not balk things  leave some things out and take them as if they are not of any consequence, because God is particular as to what He says, and so they must be followed through. 

    APIs the confession of Jesus as Lord a good work? 

    JTIt is part of what is obligatory on the believer, certainly. It is enjoined: If thou shalt confess with thy mouth Jesus as Lord, and shalt believe in thine heart that God has raised him from among the dead, thou shalt be saved, Romans 10: 9, showing that confession and believing with the heart are essentials to salvation. 

    DPFrom what Philip conveyed to the eunuch, did he see the necessity for salvation? 

    JTWell, look at the facts. Philip had gone to the desert, by direction from the angel, and obviously it was that he might meet the eunuch, and he was reading the scriptures in the prophet Isaiah. He had been to Jerusalem. Why did he not meet the brethren at Jerusalem? Was there any remissness in him? Apparently he did not meet them, and if he were genuinely affected, I would say, he should have met them, because they were there in large numbers, like many who have missed their opportunities, and yet God is unfailing and affords them other opportunities, and that was the case with the eunuch. Evidently God prepared this man as he prepared the fish that swallowed Jonah. He prepared him; God prepared Philip. That was one of the matters he prepared him for, and so he accosted the eunuch. These are important remarks, because they show what Gods grace is in the matter of salvation. The Spirit said, 

    Approach and join this chariot Acts 8: 29. And he went and joined it, and the eunuch invited him up, and Philip said, Dost thou then know what thou are reading of? Well, now I would say to any one that is concerned about his soul to tax his understanding, because God has given man understanding enough to make him qualified to listen to God, and God does not address cows or sheep in that sense. They have not the mind for it, but man has, and therefore Philip refers at first to understanding. Dost thou then know what thou art reading of? and he says, How should I then be able unless some one guide me? We cannot deny that, but still he appealed to his understanding, and so in Romans 10 to which allusion has been made, the matter is referred to. The word is near thee, in thy mouth and in thy heart. The thing is there. Man is capable of it, but man is capable at the very outset of being helped by Gods voice. 

    SFWould you say something about the washing of regeneration and the renewal of the Holy Spirit? 

    JTThat is, one feels, a necessity. It is a remarkable phrase that is used in Matthew. The word regeneration is used in Matthews gospel as introducing the millennial day, but Paul alludes to it here as belonging to Christianity, the washing of regeneration and the renewal of the Holy Spirit, which would show that the subjective side comes in early. 

    AIWould the washing of regeneration be bound up in what was said to Paul before he received the Holy Spirit? 

    JTWell, I do not know. The word that the brother in Damascus used to Paul was Arise and get baptised, and have thy sins washed away, calling on his name, Acts 22: 16. That must come very near to the washing of regeneration, and baptism alludes to it. It is the thing as accepted and understood, because the mind enters into these matters, just as it does at the Lords supper. Why should I not be baptised, immersed? Well, the Spirit of God makes it plain that that is the mode that God has ordered, and God will support it, and in order to be ready for the Spirit, we need to be washed. The washing of regeneration and the renewal of the Holy Spirit, I would say, is very closely allied to new birth, on the one hand, and baptism, on the other. 

    FSCWalking in newness of life, is that seen here? We have been buried therefore with him by baptism unto death, in order that, even as Christ has been raised up from among the dead by the glory of the Father, so we also should walk in newness of life. 

    JTIt is linked up with baptism but although these are cardinal truths and initial truths, yet they are not very much known. That is the feeling one has and therefore our Christianity is more or less shallow, and the washing of regeneration, I believe, is linked on the one hand with new birth, the actual power of God operating by the Spirit in the soul, and then on the other hand the public matter of confession involved in baptism. 

    ARNew birth is an internal matter. Washing of regeneration is an external matter. 

    JTIt is. Therefore new birth is a necessity before anyone will accept the idea of washing. And so the Lord immediately after the first inquiry as to new birth in John 3, then refers to washing. The second reference is that one does not enter into the kingdom without washing. 

    FNWDo you mean the remark of the Lord, Except anyone be born of water and of Spirit, he cannot enter into the kingdom of God? 

    JTQuite so. God is alluded to. The second reference to water is the one. Baptism is closely allied to the new birth. The first reference is the actual work of the Spirit in bringing in new birth and then the water allied with it as a necessity for cleansing, because the need for purity is so essential if we are to come into salvation. 

    ABPIs there a link with Acts 2? In answer to the question, What shall we do? Peter tells the men to repent and be baptised and they would receive the Holy Spirit. But then later it says, And with many other words he testified and exhorted them, saying, Be saved from this perverse generation, verse 40. I wondered if the reference to the perverse generation in relation to baptism carries with it the thought of washing of regeneration. 

    JTI suppose it would. I thought of that too, as to the Jewish conditions; the conditions into which new birth is introduced. The defiling conditions that were there had to be met and I believe that is what Ananias meant when he said to Paul Why lingerest thou? You should know that this is a necessity  and yet he was just barely converted, but he says, Arise and get baptised, and have thy sins washed away, calling on his name. 

    APTIt says, Why lingerest thou? Does it link on with Titus 3: 3? For we were once ourselves also without intelligence, disobedient, wandering in error, serving various lusts and pleasures, living in malice and envy. Is there a change of state or condition that one is recognized in an external way. 

    JTIt is a corrupt condition among the Jews. It is a parallel with the corrupt conditions among the Gentiles although with the Jews it was deeper. The claim on God would make them pretentious in that way and hence the great need for a new birth to take them out of the whole condition that the law had brought them into. 

    CAMWould this word regeneration be connected with the baptismal idea? As we think of the Jews it helps us, does it not? Paul as in prison seems to represent both. 

    JTDo you mean he represents the Jews? 

    CAMOf course he represents this present dispensation in such a special way, but he also included what they will do. 

    JTAnd therefore Matthew would fit because it is the introduction of the coming dispensation. The regeneration is necessary; indeed it is a Jewish name for the introduction of the millennium, but Paul brings everything in in Christianity. He would say, They have not anything that we have not got; we have everything. 

    CAMThat is a very interesting thing, because these are the only two places in the scriptures where that word is used. 

    APTThe greater includes the lesser in that way. Are you inferring that this dispensation is the greatest? 

    JTIt is the greatest of all. There is nothing left out of it. 

    ARIt is a question of getting into the kingdom now. This idea of washing is the way to get into it, I suppose. 

    JTThe Lord challenges Nicodemus about it. Thou art the teacher of Israel? He gives him credit of being the teacher; not an ordinary Pharisee but a leading man, and he says, You do not know these things! The Lord is saying, I am here to tell you everything. 

    DPIs this dark background as seen in verses 1 - 3 in Titus to bring out that God has moved? If we see a change now in anyone, can we say something has been effected there? Is it right to say that that change is of God when we see it brought about? The change is not in the public condition or in the environment. The change seems to be now in men. 

    JTIt is in men. God is not, however, taking up this clay to make a believer of it, as He did when He took up Adam. He is taking up a man, an actual man, woman or child to make something out of him. That is important to bear in mind. Man is such that God can use him for the carrying out of His thoughts. And, therefore, the change must necessitate what the man is; the kind of being he is. God has prepared all this beforehand, and that man is intended to be used for this great purpose. Therefore, we have no angels being used for conversions. We have men only, and that is what is in mind here. 

    ARIs that why you get so much about teaching in Johns gospel? 

    JTQuite so. The Lord is called Rabbi immediately by the persons who come to Him. The first are the two that followed Jesus from John the Baptist. They call Him Rabbi, which meant He was a Teacher and the last person, you might say, in the gospel in chapter 20  (chapter 21 is really an appendix)  is Mary Magdalene, and she says more than Rabbi. She says, Rabboni, and all this reminds us of the necessity of learning; or else we shall be just shallow and no testimony to any great extent at all, whereas the divine intent is that man should be not only here on earth  he belongs on the earth  but, whereas when Christ came to earth and went to heaven, then man goes to heaven. But God has put man on the earth and he is to be a testimony on the earth and that testimony requires that he has a mind. He can be appealed to. As Philip said, Dost thou then know what thou art reading of? 

    CAMThat is very interesting that God is not taking up a piece of clay, and He is not taking on angels in this regard. It would surely speak to us in a sobering way that there are capabilities in us, mental capabilities, and capabilities of answering to such feelings in Gods heart. 

    JTIt is very remarkable and really wonderful for us to ponder, as you think of the immensity of living beings that there are from the very lowest up to the highest before you come to man, the various forms of life that are contemplated in Genesis 1 until you come to man. Therefore, God would say, it is nothing at all if I do not get man, Let us make man in our image. Nothing like that is ever said before not even of angels After our likeness; and let them have dominion chapter 1: 26. God says, I can do something, and of course man failed, but still those who have been brought into the assembly and have been saved, are men, because God could make other creatures and convert them if He wished to, but He is not doing it. He is holding to the idea of man. 

    CAMDo you think it is a consideration for us that any one of us might be concerned about the preservation of our minds as long as we are here. There is a great tax put on our mind, but proceeding on this line, surely our minds would be for God, and there would be a sort of guarantee. 

    J .T. We have the mind of Christ. Man has a mind to be converted with. He could not be converted if he did not, because he has a conscience and mind, but when you come to the mind of Christ, you have a great addition, and it is needed for God to build up His great thoughts. 

    ARAdam gave names to all the animals. What a mind he had! 

    JTHe is really the crown of creation, and he was able to name every one of them and whatever name Adam gave it, that was its name. 

    TEHWould it be right to say that Cornelius must have had a remarkable understanding as a man? He would be seeking out glory and honour and incorruptibility, life eternal  Romans 2: 7. He would be the subject of the work of God in this way? 

    JTHe would be in mind, no doubt, in what is said in Romans 2, and what there was before. Cornelius would be a sample of how God could take on a man, even though he was not a Jew, and use him. 

    QuesDo we see the thing in view in Revelation that the tabernacle of God is with men; not with the angels. 

    JTYes, with men. 

    JSPeters mind would be helped by the sheet that was let down from heaven. 

    JTIt would indeed; it would be a voice to him. He had to be instructed, showing how great this matter of Christianity is, because it is a question of Acts 10, and how Peter himself had to be brought into the thing. He did not have a special work in him yet he preached the gospel in Acts 2, but he did in Acts 10. 

    RemPass over into Macedonia and help us. 

    JTAnother thing comes up there; that is, it is not simply a man, but certain men that came under certain education, certain influences, that is to say, the man of Macedonia was a Greek. The history of humanity was in mind. Nothing happens for nothing. These Greeks were capable men; they had cultivated their minds. God recognises that, and He takes them up even to use their language. These are not accidents, but what we are saying now shows what God had in man, and He could make another being if He wished. He could make many beings if He wished to, but He is not doing it. He is keeping to His primary idea and not abandoning it at all. The Lord Jesus became Man, and that settles the matter, that Person has become Man. 

    QuesIs it a wonderful triumph too, when we have a fallen creature made a vessel of light? 

    JTQuite so. 

    CAMI suppose you would say that because Christ has been exalted as Man, we need the Spirit. 

    JTIt is a question of being made like Him. We are not deified but still we come very near, as we think of having the Holy Spirit, having the power of thinking as Christ does, and loving as Christ does. 

    A.R. Like what He is now? 

    JTThat is the divine thought. Redemption is necessary, but now it is accomplished we are to be like Him where He is now. We shall see Him as He is, not as He was. That is the divine thought. 

    JAPSo then I myself with the mind serve Gods law  Romans 7: 25. Is that the basic idea that we must be subdued in our minds? 

    JTI think so, and so you have power over your mind. That is another thing. It is an instrument that He can use. Romans 8 is built up on that. So then I myself with the mind serve Gods law; but with the flesh sins law. 

    ABPDoes the reference to the mind in Romans 1, being apprehended by the mind through the things that are made, verse 20, suggest that man is capable of being reached? 

    JTGod can use him. A great deal more has to be said about that, because the moral side has to come in, but still there it is, apprehended by the mind. Of no other creature is that said, but man is capable of that. 

    APAnd yet according to Romans 12, it is to be renewed. 

    JTExactly; transformed by the renewing of your mind. Well, as usual, we do not go the whole way, but we are dealing with divine things, with great things. We have not really got to James. 

    JAPI would like to ask one question about the works of the law, as over against the works of faith in James. We are justified by faith without the works of the law. That is one kind of works but the kind of works you have been speaking of is another. 

    JTThey are ordained of God. He has ordained them that we should walk in them. 

    ANWI wish you would say one word more about the works of Cornelius. Not on the principle of works which have been done in righteousness which we had done  Titus 3: 5. How did they go up to heaven as a memorial before he is taken up? It says they went to heaven. But a certain man in Caesarea  by name Cornelius, a centurion of the band called Italic, pious, and fearing God with all his house, both giving much alms to the people, and supplicating God continually  saw plainly in a vision, about the ninth hour of the day, an angel of God coming unto him, and saying to him, Cornelius. But he, having fixed his eyes upon him, and become full of fear, said, What is it, Lord? And he said to him, Thy prayers and thine alms have gone up for a memorial before God. Acts 10, verses  1 - 4. Those works must be good and acceptable placed in relation to this matter of salvation that we have been considering. 

    JTIt is a question of what happened before; in the very beginning God was working. My Father worketh hitherto and I work. God had been working, and serving humanity in a certain sense, but only serving them anticipatively in view of Christ, but the work was going on. Cornelius would come into that. Although Judaism had come in, He has the same mind as to it. It says, He is the God of the nations also, and if He is the God of the nations, He has been serving them. There must have been a great harvest anticipatively in the Old Testament and that without us should not be made perfect. 

    ARIn connection with hospitality, in James, that is the first mention of works. 

    JTHe is reflecting God. Of course the heavens declare the glory of God. There are many things we could observe that God used before redemption. 

    ABPDoes the Lord link on, in a sense, the idea of works in Luke 7, as a proof of faith when He tells Simon what he had not done and points out what the woman had done. 

    JTQuite so; it says, She anointed the Lord. How did she learn to do that? God is God and He is working from the very start. 

    FNWDoes the knowledge in the believers soul of the sovereign work of God always serve as a leverage in the working out of these good works by the Spirit that was given to him? 

    JTJust so. 

    FSCIs James an advance? 

    JTI should not say that; I would not put him alongside of Paul; at the same time, we must leave them as they are. What James wrote is scripture and what Paul wrote is scripture. It is a remarkable thing how people view Pauls writing. There are grades and quality contemplated in the scriptures. Paul wrote the letter to Titus, you know, and he is contemplating in the letter what the gospel really is. Paul has his place, and James has his place. It says the Lord appeared to James. He appeared to him by himself. He has a great place. He was a man who could act for himself, and a man needed in a crisis. 

  
    THE LOVE OF GOD IN THREE RELATIONS (JT 69)

    Titus 3: 4 - 7; John 3: 16; 1 John 3: 1

    These scriptures speak of Gods love, which is the greatest of subjects as involving Himself. I wish to speak of it as in relation to man as it is presented in this first scripture, in relation to the world as in the second scripture, and in relation to christians as in the third scripture. 

    The first, although very remarkable, is less in our minds than it deserves to be  Gods love to man as a race. He had mankind in mind, so the Lord Jesus became a Man. Scripture says, In him was life; and the life was the light of men. That is, the range of the light was man, it was exclusive in that way. Angels had fallen and were in darkness, but light was not extended to them. And that light, being the effect of life, was a witness to Gods love to man. It was that kind of love. It is one word in the original: philanthropy, but much more than that word means as now used. Men are leaving God out and professing to rely upon themselves; modern philanthropic societies are professedly for the mutual assistance of man, and if we make full allowance for the result of these things, even if men could assist one another to the extent of retaining themselves here in life, the result would be entirely incomparable with what God proposes. If indeed from antediluvian times men had been allowed to live to this present time the conditions would be unspeakable; they are bad enough now. There would have been an ever-increasing power of sin, and its concurrent results in the way of what we have described here as disobedient, deceived, serving divers lusts and pleasures, living in malice, and envy, hateful, and hating one another. So, beloved friends, if all these modern things are even successful, their results are not to be compared with the blessing of God in the gospel. It is a question not merely of relief that men might live in this world, but of complete deliverance from sin and its consequences. That is what God proposes. It is a question of the kindness and love of God for men, and that must be measured by what He is. 

    Now I appeal to all here as to the appearance of this kindness and love of God to man, and how it grapples with the root need of the race. You may say the results are very small, but we have to wait for full results, and when God is pleased to reveal them we shall see them to be adequate and according to His mind. The question for each to ask is, what is obtainable for me at this moment? For after all, what is the gain of occupation with dark Asia and Africa, unless each begins with himself? What is there obtainable for me? Is there any present relief? Is there anything that I can get tonight? These are the vital questions. The thing to be considered is, What is God pleased to be doing now? In Genesis I see what He was pleased to do, that is, He worked six days to bring to pass the physical order of things around us, and on the seventh day He rested. Then He began to work again and the first thing He did was to make clothes for Adam and Eve  a very different kind of work from what He had been engaged in. The material was skin, but what was the cut? These skins represent the great idea of clothing, because God made everything perfect in its place. Everything is just as it should be in what God does. He does not make an egg, He makes a bird, He makes a man and a woman; He makes everything perfect. If He makes clothes they must be perfect, there could be no improvement. And from that day to this, God has worked as it has pleased Him to do. He might dispense with the misery and sin of this world, and roll up death and send Satan to the lake of fire at any time, but it has not pleased Him to do this yet. It has pleased Him to do something else  it has pleased Him to work in the souls of men; He has been pleased to work in my soul. It is His pleasure. Has He worked in your soul? You say No. I am sorry for you, and so is every christian here. You are to be pitied, and our souls go out to you. Why has God not been working with you? Have you been shutting the door on Him? The Lord Jesus said, Behold, I stand at the door, and knock: if any man hear my voice, and open the door, I will come in to him, and will sup with him, and he with me, Revelation 3: 20. He is ready to do something for you. He has already done the greatest thing for you in giving Himself a ransom for you, now He is seeking to bring you into the blessed gain of this. If you are unaffected, get down upon your knees tonight and say to God, Why have you not worked in me? Why have you not knocked at my door? It may be He will tell you that He has knocked but you have not opened, and He has had to turn away. We read of the Lord having to leave the country of the Gadarenes. They told Him to leave, but He left one man who had got the blessing, and He left that man behind so that others might get the blessing. I am speaking of Gods work now, based on the great work of atonement accomplished on Calvary nineteen hundred years ago. 

    Nicodemus says to the Lord, We know that thou art a teacher come from God. Do you ever think of Jesus in that way, a teacher come from God? It was a fine word from the teacher of Israel. University professors today do not generally speak thus, but if one of them becomes converted to God, he will say of Jesus, He is a teacher come from God. That is what Nicodemus said. You may say that was not very much. He took a long time to come to it, but there was a work of God there, and that will abide throughout eternity; and in the end he comes out and identifies himself with Jesus as dead; a sure evidence of the work of God! He had been hidden away like many of you may be, as was also Joseph of Arimathaea. He had been a secret disciple. There are many secret disciples, but they are disciples, 

    and heaven knows them  their names are there. Heaven knew Nicodemus name; when Jesus is to be buried he is present with his hundred pounds of spices. Where did he get them? If he had gone to some spicery merchant to procure these spices, what would he say if the man asked him what he wanted with such a large quantity of spices, for Nicodemus would be well known in Jerusalem, and on enquiry he would not tell a lie? You may be sure the work of God will assert itself and shine out according to God. Nicodemus would tell the merchant that he wanted these spices to anoint the Nazaraean, the Crucified. What would be in the mind of the merchant? He would say, That is a poor deluded disciple of Jesus. Thank God, the work of God has triumphed in this disciple, and will triumph. 

    I am especially calling attention to what God is doing. The question for everyone here is, Has He done something in your soul, or has He left you alone, or have you hindered His work? Have you been hindering? Have you been indifferent to the divine appeals? The kindness and love of God has appeared for every man and woman and child in the world. If it is for mankind, then it is for you. God has come in in that relation. He has come in in love for the whole race of mankind. It is not a secret thing. It has appeared. God has moved. His kindness and love to man has appeared, and the next move is yours. Have you moved? In the gospel of John the thought is that man draws near to God, and in Luke it is the thought that God draws near to man. It is for you, young and old, to decide whether there has been any move in your soul towards Him. 

    The apostle goes on to say here, Not by works of righteousness which we have done, but according to his mercy he saved us; that is, it is on His own principle. He is very jealous about His own principles, His own terms. They are the only right terms, they are the only effective terms, and the first one is mercy. Well, now, 

    it may be that you do not like that because it does not make enough of you. That is often the cause of people being stumbled; they want to have part in the thing, but God says, I am not going to deviate from My own principles; not only because they are His, but because they are the only effective ones, and hence the thing for you to do is to cast yourself on His mercy  accept salvation on that principle. 

    The next thing is the mode of operations. Here it is the washing of regeneration and renewing of the Holy Spirit, which he shed on us abundantly through Jesus Christ our Saviour. God proposes to help you. If God is working with a man or a woman, conscience comes into action and there is a sense of unfitness for Him. Then one says, God be merciful to me a sinner! Not, for the moment, God be merciful to dark Africa or Asia, but God be merciful to me, as if there were not another person in the universe. You would say, I cannot afford to let this pass by, the thing must be settled. God be merciful to me a sinner. God is merciful, and merciful in such a way as to relieve you by the washing of regeneration, and renewing of the Holy Spirit. The word regeneration is worth considering. You have the word washing attached to it. God would say, I am going to make you live, but I am going to make you without spot or blemish or any such thing. What a proposal on the part of God! It is not simply washing, but the washing of regeneration  that in making us to live, He washes us. It is a wonderful combination of the effect of the work of Christ on the cross and the effect of the power of the Spirit of God in a mans soul. That is, as you sit on your seat, God relieves your conscience of everything that would disturb it, and at the same time makes you to live, so that there are pulsations towards God and the brethren. And he adds, renewing of the Holy Spirit; which he shed on us, or has poured out. Take notice of that word poured. At Pentecost there was poured out the Spirit of God, and the believer comes into this now. This all comes in through the Lord Jesus Christ. Is not that a witness to the kindness and love of God to man? What an expression the apostle was of it! I suppose no man trod this earth apart from the Lord Jesus who had such a heart for men. The apostle was a witness himself of what God can do and that is what every preacher should be. God has shed forth His Spirit abundantly on us, Paul says, through our Lord Jesus, so that being justified we might be heirs according to the hope of everlasting life. Where is there anything that could meet the condition of man like that  everlasting life! It would be an unspeakable disaster if man should live on as he is. Death is a mercy! Think of men like Caesar, Nero, Napoleon living on. That is not what God intended! He brought in death to limit all that. He proposes everlasting life on His own terms through the washing of regeneration and renewing of the Holy Spirit. So there is to be a world presently in which men will live according to God. The proposal of the gospel is that we are to be like Jesus, to be raised and quickened and to be eternally with Him. 

    I want now to say a word about the love of God for the world. You may say the world is just the men that are in it. Does Scripture use words for nothing? Does the Spirit of God not know what He means if He uses special words in regard to the work of the six days in Genesis? Does He not mean something by it? God has something in His mind. The earth He formed was to be inhabited. He did not form it for a graveyard. It is a graveyard now, but the Lord knows where His people are in their graves. Sarahs is the first grave mentioned in Scripture, and she was a believer, a saint; so that God is pleased to have His graveyard. He knows where His people are and Jesus will come, so to speak, to the mouth of every grave. He knows where the saints are, and we commit them to the grave with that knowledge. The graveyards are a solemn testimony, not to the creational wisdom and power of God, but a testimony to our guilt. Had not God ever in mind a world of life, of living persons, for He made the world to be inhabited? It is said in John that the Lord Jesus came into the world, and the world was made by Him. That does not mean the wicked men in it, it means the thing which is to subsist. He loves the thing itself. He is going to have what He loves. He is going to have a wonderful world. There is the world that now is, the world of the graveyards; but there is that which is to come, as the Lord Jesus said, that world and the resurrection. The world to come whereof we speak, or the inhabitable world to come. You see all that the greatest statesman can do is to ameliorate things and improve existing conditions, perhaps check evil; and we thank God for all the efforts that are made to check evil, but it is just for the time until God comes in, and He is coming in, and He is going to have a world the like of which men have not dreamed of. It says, God so loved the world, that he gave his only begotten Son, that whosoever believeth in him should not perish, but have everlasting life. It does not say to be heir of it, but to have it. John does not put it off, it is for you tonight. Is it not worth thinking of? But then what is it for? God would have a people for His own world, and He is taking out a people now for His own world. Whosoever believeth in him should not perish, but have everlasting life. Where are we to spend that life? There is a world suitable to it, and God would bring every one of us into it. It will be a world teeming with life; but a life not such as we are accustomed to in this world, but a life according to God  eternal life, which is the gift of God. You cannot afford to be without it. It is the testimony of Gods love, and that is what I had in mind to speak of, His love for the world. He is taking out this one and that one who believes in the Lord Jesus. They have eternal life, and hence shall have their part in that world and the resurrection. 

    The final thought that I had to speak of is Gods love for His people, as in Johns epistle. God has a love for man as such. God has a love for the world, and He has a love for His people. John says, Behold, what manner of love the Father hath bestowed upon us. It is the kind of love He has bestowed upon us. The manner of love that He has bestowed on men is set forth in Titus, the kind of love that He bestows on the world is seen in John 3: 16, and the kind of love He bestows on His people is in Johns epistle. Let our hearts open to it! Behold, what manner of love the Father hath bestowed upon us, that we should be called the children of God  the correct word is not sons, but children. How remarkable that we should be called the children of God! Have you cherished that name! What will not God in His love do for His children, the children of God the Father! The great thing that John would do is to bring God into this world, and His children are to express Him here. They are a testimony to Him. Now are we the children of God. Presently, as Christ appears, we shall be like Him. 

    The Holy Spirit witnesseth with our Spirit that we are the children of God, but the verse I read is that we should be called the children of God; that is the manner of His love. You can see how varied and extensive is the love of God. I would urge christians to value and to take up that name without fear. If we are that, then the world knows us not  it involves reproach. For this cause the world knows us not, because it knew Him not. Men do not want to know us. Nevertheless the apostle Paul says, As unknown, and yet well known. Which is the greater, think you  to be well known and loved in heaven, or unknown there and loved on earth? 

  
    RENEWAL (JT 74)

    Romans 12:2; Colossians 3:9 - 11; Titus 3:4 - 7

    JTThe subject before us is renewal. It is said in Hebrews 8:13 that the state of things under the old covenant became aged; so also christianity apart from the principle of renewal must grow old, and this applies not only to what we call the general profession, but to those of us who are really believers. Unless we maintain the principle of renewal we shall grow old and become stale, even in our meetings together. The passage in Colossians 3:10 speaks about the new man, which here signifies young, or fresh. 

    QuesWould you tell us the difference between the two words used in Greek and translated by the word new? 

    JTThe new man in Colossians 3:10, as we have just seen, suggests youth and freshness. The other word translated new suggests what is entirely different, in contrast to what is old. We should be fresh and young in our christianity, and also different from current religion. 

    QuesIn John 3, we have the new birth, something entirely new. Would you say that what we have here is the continuation of what is presented in the new birth? 

    JTIn John 3, in the expression born again, we have yet another word, meaning from above, or from the beginning, that is, entirely different, for the whole being is affected. God is not making over again the old man. According to John 2 there were those who believed on Christs name because of His signs, but it says the Lord did not commit himself unto them. Many have been affected by christianity; they have been mentally affected by it and abandoned their earlier religions, but as not born again they are not to be trusted. Hence the truth of the new birth is immediately introduced, which is in principle the new man. It is said, however, that the new man is created, so that new birth is the beginning of the thing. The new man spoken of in Colossians and Ephesians is parallel with the doctrine of new birth. New birth, however, contemplates the family side; the word birth implies that; but the new man is a creation. Adam was of God (Luke 3:38) on the family line, but he was also part of the creation; so that he is a creature as well as belonging to the family of God. 

    What is in mind in Romans 12 is the renewal of the mind, and in Colossians renewal of knowledge. In Titus it is the renewal of the Holy Spirit, which is a great general thought, not specific as are the other two. 

    The mind has a great place in Romans. In the end of chapter 7 the believer is seen as having control of his mind; he says, So then I myself with the mind serve Gods law. Each believer should be in control of his mind. 

    QuesWhat is the difference between the mind and the intelligence? The two words are used in the first two verses of Romans 12. 

    JTWhich is your intelligent service (verse 1) and then the renewing of your mind (verse 2); is that which you mean? Intelligence implies the mind as active in a measured way; hence the service is morally such as it should be, and based upon the teaching which has preceded. In verse 2 it is the thinking faculty; so that it is really a member of a man. Hence in 1 Corinthians 2:16 we, believers, are said to have the mind of Christ; it is the same word as here (verse 2) and it designates the intelligent faculty with its thoughts (see note, New Translation). A person newly converted requires the renewal of his mind; in the end of Romans 7 he has control over it. Men naturally under Satan have their minds darkened. Chapter 7 shows that the believer is clear; he is morally right, for he says: I myself with the mind serve Gods law; that is not the ten commandments, but whatever may come from God authoritatively; he is subject to it. In that way he becomes a board in the tabernacle, and the Spirit, as mentioned so frequently in chapter 8, supports him in this. The Spirit is implied in chapter 12: be transformed by the renewing of your mind; that would be by the power of the Spirit. It preserves the believer from staleness. There is constant need of freedom from the darkening influences of the world. Hence our conversation is to be fresh and spiritual, so that, when we are assembled together, there may be freshness in all that comes out. The use we make of our bodies here is said to be intelligent service. We are to present our bodies a living sacrifice; that would be in accord with the renewed mind, as over against being conformed to this world. If we imitate this world in our clothes and in our manners, our minds are shown not to be renewed. 

    RemThe believer is in danger of losing his freshness, as the nazarite was. 

    JTHence the nazarite was not to drink wine. That, of course, is not literal but spiritual, for the Lord Himself drank wine literally. Therefore, it alludes to what would stimulate us in a worldly sense. Abstinence from wine would mean disallowance of the stimulating forces of nature. But wine is also a type of spiritual stimulation; it accompanied certain offerings (Numbers 15:1 - 12). 

    QuesWould the young man, at the end of Mark, sitting on the right, clothed in a white robe, be an example of youthfulness, freshness and non-conformity to this world? 

    JTHe represents what is particularly needed in those of us who serve, and the two men in white at the ascension (Acts 1:10) represent the developed state of purity which is proper to christianity. 

    QuesWhat would the wine at the marriage in Cana suggest? 

    JTIt has just been remarked that wine is also typical of what is spiritually stimulating. It was to accompany certain meat-offerings (Numbers 15). There are graded offerings in that chapter, and the wine was to be increased according to the size of the offering. The wine in John 2 would have a spiritual significance; it alludes to the millennial joy that Christ will introduce presently; it alludes to what will be set up in the millennium on the earth, as being the last dispensation it will afford most joy. The good wine is kept for the end. This marriage scene is millennial. 

    QuesWhat is the meaning of the drink-offering which is added to the burnt offering or to the sacrifice? 

    JTIt is for divine satisfaction. 

    RemThere is the thought of joy. 

    JTYes, what Christ is to God. How stimulating and satisfying Christ as Man here was to God! When Jacob set up a pillar at Bethel (Genesis 28) he anointed it, but there was no drink-offering. When he returned to Bethel twenty years later (Genesis 35) he poured a drink-offering on the pillar which he erected this second time. In the first scripture God was in heaven and Jacob on earth, but in the second scripture God came down and stood by Jacob to communicate great things to him. Jacob would thus know that he was pleasing to God, and hence he poured a drink-offering on the pillar. It was the house of God. The house of God must afford pleasure to God. Hence where a drink-offering was connected with an offering, it was never to be lacking. So, when we come together in assembly, as pleasing God in our every day walk, we have the sense in assembly that we do please Him. Even together as we are now in the Spirit, we provide pleasure to God. It is not only that God is here to help us, but He is here to have joy Himself with us. 

    QuesWhat difference is there between the two expressions, If anyone be in Christ, there is a new creation (2 Corinthians 5:17) and having put on the new man? 

    JTThe expression new creation is a wider thought than the new man, the latter belongs to the new creation. The whole realm of God is created anew, and there all things are of God (2 Corinthians 5:18). The new man is in the midst of the old creation as a testimony. Hence the moral characteristics are given, more particularly in Ephesians 4:20: But ye have not thus learnt the Christ, if ye have heard him and been instructed in him according as the truth is in Jesus; namely your having put off according to the former conversation the old man which corrupts itself according to the deceitful lusts; and being renewed in the spirit of your mind; and your having put on the new man, which according to God is created in truthful righteousness and holiness. The truthful righteousness and holiness here are contemplated as moral qualities, whereas the characteristics of new creation are stated to be, If any one be in Christ, there is a new creation; the old things have passed away; behold all things have become new: and all things are of the God who has reconciled us, that is, as reconciled, we are brought in under Gods eye for His pleasure; but in the new creation itself all things have become new, and all things are of God. 

    We may now refer to the renewal in Colossians 3, renewed into full knowledge according to the image of him that has created him. This brings us on to a wonderful platform in regard of knowledge; it is a very remarkable statement. This is not the kind of knowledge we get in current literature in the world, nor does that literature help us in this knowledge. The religious organisations of christendom make divine knowledge a science. Theology is the science or knowledge of God, and men enter seminaries and universities to acquire knowledge on that principle, so as to become ministers of God. But Paul says in 1 Corinthians 2:11, For who of men hath known the things of a man except the spirit of the man which is in him? thus also the things of God knows no one except the Spirit of God. But we have received, not the spirit of the world, but the Spirit which is of God, that we may know the things which have been freely given to us of God: which also we speak, not in words taught by human wisdom, but in those taught by the Spirit, communicating spiritual things by spiritual means. So that the attempt to acquire the knowledge of God by worldly means is useless or worse. To acquire ordinary education, for example the knowledge of languages, is of God if used for the promotion of the knowledge of Himself. We can thank God for the ability which gave us J.N. Darbys translation of the Bible; but even the translation of the Bible is not exactly the thought of communicating spiritual things by spiritual means. Mr. Darby said that in this work he was just a hewer of wood and drawer of water for the congregation; he therefore did not assume that he was applying this high standard of knowledge in this work of translation. We may add, however, that the large measure of spiritual intelligence possessed by J.N.D. 

    enabled him to give a spiritual stamp to his work which no other translation possesses. 

    The apostle says here that the new man is renewed into full knowledge according to the image of him that has created him; wherein there is not Greek and Jew, circumcision and uncircumcision, barbarian, Scythian, bondman, freeman; but Christ is everything, and in all. Christ is not everything in the modern universities; in some of them He is nothing. So that this knowledge is the antidote of all the evil of modernism. It is according to the image of him that has created him, and takes us out of all the distinctions that characterise the world  Christ is everything, and in all. 

    QuesAre we not in danger of being marked by one of these features if not by more? Sometimes we think we are clear of nationality, but here we have social distinctions, sects, and civilisations as well. 

    QuesIn the second epistle of Peter we have eight features which characterise the new man, beginning with faith and ending with love, and these features bring us livingly and actively into the knowledge of Christ. Peters service at that moment is to remind us of these things. Then Peter speaks of Christ whom he saw on the mount of transfiguration; He was transfigured. Is not that a pattern of this renewal which we are looking at? And to acquire such a renewal day by day Peter speaks to us afterwards of a prophetic word. Is that the road to follow to continue in renewal? 

    JTPeters second epistle represents strikingly what we have been speaking of. He stresses the idea of acquiring certain things by means of other things; that is, you must have one thing in order to have another thing. He says, To them that have received like precious faith with us through the righteousness of our God and Saviour Jesus Christ  faith is through righteousness. Then, Grace and peace be multiplied to you in the knowledge of God and of Jesus our Lord. As His divine power has given to us all things which relate to life and godliness (it is not said that He has given it to us, but His divine power) through the knowledge of him that has called us by glory and virtue, through which he has given to us the greatest and precious promises, that through these ye may become partakers of the divine nature. Thus Peter in his second letter is dealing with tangible spirituality; showing that certain spiritual qualities come to us through other qualities. It is in this way that the new man is developed in us. Another thing about Peters second letter is that he tells us in it for the first time, as far as Scripture relates, of the glory on the mount of transfiguration. He also significantly speaks of our beloved brother Paul, (2 Peter 3:15) indicating that what we have had before us includes admiration of the brethren. 

    QuesWould you say that as he nears heaven, he considers those who are on earth from the highest and most heavenly standpoint? 

    JTIn his youth Peter had presumed to love the Lord more than others. Now he is ready to lay down his life for the Lord; saying that the Lord had showed him that he would die as a martyr. The Lord said, When thou shalt be old, indicating that when the brethren grow old, they should increase and not diminish in their spirituality. Peters second letter, in this sense, is much more pointed than the first. It is a matter of particular importance for all brothers and sisters as we come near the end, for we are apt to become cloudy and depressed, unless we maintain this freshness of which we have been speaking. 

    RemIn the family of God according to Johns epistle there are children, young men and fathers, but there are no old men. 

    JTYes; but there it is more the idea of the family in its gradations. But Scripture gives a great place to aged believers. It is of great importance to retain faculties in old age, as is shown by certain facts in the Old Testament. It is said of Moses that his eye was not dim, nor his natural force abated (Deuteronomy 34:7). In Peters case the Lord contrasts what marked him in his youth and what would mark him in his old age, so that his advanced years helped rather than hindered him. What we speak of as ripe age does not mean old as we have it in Hebrews 8:13: that which grows old and aged is near disappearing. In Ecclesiastes 12:3 we have the description of an aged person about to die: The keepers of the house tremble, and the strong men bow themselves, and the grinders cease because they are few ... for man goeth to his age-long home. We can see that all that is offset in spiritual history in a man like Moses, or in such a man as Paul the aged, full of vigour and having no fear of death; his personality was increased by his age, being such a one as Paul the aged (Philemon 9). And so with Peter: when thou shalt be old ... The full divine thought would be reached in him; there was no suggestion of age weakening him. So his second letter seems to express the vigour of old age. He seems to be brighter at the end than at any time. He refers to the mount of transfiguration as involving the excellent glory. I thought it was worth while to go over that ground. We are all getting older, the young ones too, and it is well to have this before us, that although ageing we might be renewed and be maintained in freshness to the end. 

    The passage in Titus is, as we said, the general reference to the great renewing power  the Holy Spirit  who was so abundantly present at Pentecost, and who, as Paul says, has been shed on us abundantly through Jesus Christ our Saviour. 

    RemIn the last death recorded in detail in the first book of the Bible, that of Jacob, we have an example of one who was brighter at the end than during his whole life. 

    QuesDo we not see at the end of Malachi what God thinks of these features of freshness in contrast to what had grown old? 

    JTWe see that at the end of Malachi, and at the end of various periods of the testimony, such as at the ends of the lives of Jacob, Moses, David. The Lord has in mind that our dispensation shall not grow old and disappear, but, as is suggested in the expression the Spirit and the bride, be maintained in a state of freshness. The bride brings out in a striking manner the thought of freshness. Reference is made to the bride, the Lambs wife The wife represents rather the side of patient endurance in suffering; she is the Lambs wife, which refers to Him in His sufferings, but the bride represents the other side of the position and implies vigour and freshness of affection. 
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