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    Philemon  THE SUBSTANTIAL CHARACTER OF CHRISTIANITY (AJG 6)

    1 Thessalonians 2: 5 - 12; Colossians 4: 7 - 14; Philemon 8 - 19

    A. J. Gardiner What I desire to speak about is the substantial character of Christianity, that it is not merely a system of doctrine but it is something very concrete and substantial and is to be seen in the saints. That is why I have read these scriptures, because they will be found, I think, to indicate substantial features of the work of God appearing in one and another. 

    We have been speaking this morning and this afternoon of the way God is known as He has come out in wonderful revelation, having constituted what we speak of as the economy, God being known in the name of the Father, and of the Son, and of the Holy Spirit, and the more we contemplate the economy, and the movements and services of the respective Persons of the Godhead, the more we are impressed with love, and that is what we might expect, for God is love, and the economy is simply the way that God has devised to bring His love in a tangible way to His creature, man, and to secure man in conditions of holy love before Him for ever, not merely in the blessing that a great benefactor might bestow on someone whom he regards as needy but in circumstances of the greatest conceivable nearness and in the liberty and affection which God has been pleased to devise for man; but in thus being made known, He having come into the light, He has in mind that we should be formed by the light in which He is thus revealed. 

    The great result of it, from one standpoint, will be seen in the holy city as it comes down out of heaven from God (Revelation 21); it will be marked by great substantiality, immense substance. The book of Revelation is a book of figures, it is not intended to be taken literally, but we are told in that book that the length of the city and the breadth of it and the height of it are each twelve thousand stadia, and if the Spirit of God gives us measurements, while He does not expect us to be literal in our thoughts, or unduly mathematical, yet He does give us these measurements in order that we may pay attention to them and so be impressed with immensity of substance, and anyone who takes the trouble to work out what the measurement of the city is according to these details given us will arrive at it that it is something over three thousand million cubic miles. I only mention that, not, as I say, to engage you with things in a literal way, but that the Spirit of God intends us to be impressed with immensity of substance formed in the saints as the result of the revelation of God in the way in which He has come out, so that there should be a vessel, as it comes down out of heaven from God, capable of exercising divine influence upon the whole universe. In all its influence, in all its movements, in all its actings, it will be an impression of God that is left. Now that is not to be a mere abstract idea before our minds for the formation of it is going on now and each of us is a necessary part of it. The formation has to go on in our own souls, and it is to come out in that which is substantially formed in every one of us, so that, as our eyes are opened to see what God is effecting by means of the light in which He has come out in revelation, we can see in the saints what is of God and rejoice to see it as it comes out in its various features and activities. 

    In that way Christianity becomes extraordinarily interesting. It is not, as I say, merely a matter of doctrine, of teaching, though sound doctrine is essential, but it is a matter of what is substantial and real seen in the saints. God is unseen. Thank God, we shall see Christ. We have not yet seen Him, but we shall see Him, and He is the image of the invisible God (Colossians 1: 15) but, save through Christ, we cannot see God. He remains the invisible God, but known to us blessedly and perfectly in the Mediator, the man Christ Jesus (1 Timothy 2: 5), whom, having not seen, ye love (1 Peter 1: 8), but whom we shall see face to face; but still, as I say, the effect of the revelation of God may be seen and is to be seen concretely in the saints. 

    Well now, in reading this passage in the first epistle to the Thessalonians, I wanted to point out, first of all, how Paul himself is formed by the knowledge of God, and then in the other passages how others are brought out as all of them setting forth certain features of this formative work which the blessed God is carrying on. Paul says in writing to the Thessalonians, we have not at any time been among you with flattering discourse, even as ye know, nor with a pretext for covetousness, God is witness; nor seeking glory from men, 1 Thessalonians 2: 5, 6. He begins with that which is negative and moral. He is going to lead on to that which is positive, how he was formed in love, but he begins first of all with that which is negative and moral, and he says that they had not been among them at any time with flattering discourse. That is an important matter, for God is light, and in him is no darkness at all, 1 John 1: 5. 

    The more we have to do with God, the more we have things exactly as they are, and desire to have them exactly as they are, and we do not resort to flattery. Flattery is a most dangerous thing, and a most unholy thing in the things of God. Elihu said, I know not how to flatter; my maker would soon take me away, Job 32: 22. There is a danger sometimes of flattery amongst us, and that would be corrected by the knowledge of God, by our keeping ourselves in the light in which God has come out, for He refuses all that is unreal. He does not go in for anything that is extravagant. He loves truth. He is the God of truth. Paul was formed by the knowledge that he had of God, and says they had not used among the Thessalonians flattering discourse, nor a pretext for covetousness. How important all this is, especially for those who serve, that they should be watchful that the element of covetousness does not enter into their service. It can easily come in, but it is corrected by the knowledge of God. Flattery is one of the things found in the world on every hand, and covetousness is also found in the world on every hand, and the light in which God has come out in Christ is the great antidote to these things, and Paul called God to witness to the Thessalonians that in his own movements amongst them he had been entirely free from anything of the element of flattery and from anything of the element of covetousness, and further he says he had not been among them as seeking glory from men. We know that the Lord was here perfectly as not seeking glory. He says Himself, I seek not mine own glory (John 8: 50), and indeed He says most solemnly on one occasion, How can ye believe, who receive glory one of another, and seek not the glory which comes from God alone? (John 5: 44). The element of seeking glory one of another acts as a hindrance to believing the truth. 

    Well now, I do not want to dwell unduly on these three features, but only to point out that the apostle brings them in first as moral elements that are all around us in the world and may tend to mark any one of us, but from which he was delivered by the light that he had of the blessed God. But now he says further, we might have been a charge as Christs apostles; but have been gentle in the midst of you, as a nurse would cherish her own children. Thus, yearning over you, ...  (1 Thessalonians 1: 7, 8). I believe in the verses that follow, beginning at this point, we have an allusion to the way the apostle was impressed, first, with the Holy Spirit, then with Christ, and then with the Father. He speaks of these tender feelings that marked him, as a nurse her own children - maternal feelings, yearning over them. I believe he has in his mind the impression he had of the wonderful feelings that have come into evidence in the Person of the Spirit of God here. We know that from the very outset the Spirit of God hovered over the face of the waters, bringing into evidence at the very beginning the feelings that were in the heart of God. But now, what feeling there is with the Holy Spirit of God, as He has taken up His abode in us and is constantly watching to see how we are getting on. If He finds some of us tending to be neglectful of what God is saying, the Spirit of God will say, Today if ye will hear his voice, harden not your hearts. That is, He will appeal. He is watching over us, you might say, if I may use the expression reverently, with maternal feelings, desiring that there should be formation going on in an unhindered way in the souls of Gods people, and therefore He is yearning over us. He appeals, Grieve not the Holy Spirit of God, whereby ye are sealed unto the day of redemption, Ephesians 4: 30. If the Spirit of God sees - I am alluding to the way He is presented in the epistle to the Hebrews - that the saints need establishing, that they are not fully established in grace. He will bring in the testimony of the Old Testament and remind us how it applies in a full way at the present time, saying Their sins and their lawlessnesses I will never remember any more, Hebrews 10: 17. That is, the Spirit of God is watching and yearning. I think we may rightly say He is yearning. We want to get an impression of the feelings of the Holy Spirit, and the few allusions to Him in the epistle to the Hebrews are full of instruction in that way, as showing how He is watching over the state of the saints and would bring in what is needed at the moment. And how patient He has been for nearly 2000 years. One marvels at the way the Spirit of God has gone on patiently and undeterred all these years. He is now beginning to get the honour that is due to Him, beginning to get an increasing place with us, and the more place He gets with us the more it will develop holy sensitiveness and watchfulness on our part and at the same time holy liberty with the blessed God; but all this is the result of the Spirits own patient work towards us, and I believe we may rightly say He is yearning over the saints. 

    Paul had taken on the character of a nursing mother, a remarkable thing, that the same kind of feelings and watchful care that had come into expression in the Spirit of God were now finding their counterpart in Paul himself in the way he laboured among the Thessalonian saints, but then he was also affected by what he saw in Christ, and so he goes on to say, Thus, yearning over you, we had found our delight in having imparted to you not only the glad tidings of God, but our own lives also, ...  1 Thessalonians 1: 8. That is, he had come under the impress of the love of Christ. He has laid down his life for us (1 John 3: 16), as it says. Hereby we have known love, because he has laid down his life for us; and we ought for the brethren to lay down our lives. This was working out in the apostle. It was no longer a matter simply of what was stated in the scripture; it was not only a matter now even of what had come to light in Christ and the Spirit, but it was there formed substantially in Paul. The thing was taking form in a substantial way in Paul. He was taking character from the Spirit; he was taking character from Christ. The Lord has laid down His life for us; and Paul, keeping himself in the light of this wonderful revelation of divine love in the Person of the Son, was prepared to lay down his life for the Thessalonian saints. And then he goes on to say, ye remember, brethren, our labour and toil; working night and day, not to be chargeable to any one of you, we have preached to you the glad tidings of God, 1 Thessalonians 1: 9. That is, the laying down of his life for the brethren did not take form in one act and then it was done; it took form in a persevering continuance, in self-sacrificing love night and day. Well, beloved brethren, you may say that is going to involve a great deal of cost and sacrifice. That may well be, but there is no great moral value in anything that does not cost something and does not involve sacrifice. God loves sacrifice. He has come out supremely in the way of sacrifice Himself; if anyone had drawn near to the tabernacle system, if the people of God had been filling it out according to divine requirements, one thing would have impressed them more than anything else, and that was that it was a system of continual sacrifice. The odour of sacrifice was ascending to God morning and evening and all through the day, as one after another brought their offerings. There was an odour of sacrifice going up to God all the time. 

    Well, dear brethren, that is what Christianity is in its reality. Thank God, we shall not always be marked by conditions calling for sacrifice, or by suffering or anything of that kind, but love in its reality has been told out in such conditions, and it is in such conditions, calling for sacrifice, that the work of formation in us goes on. Then Paul goes on to say, Ye are witnesses, and God, how piously and righteously and blamelessly we have conducted our selves with you that believe; as ye know how, as a father his own children, we used to exhort each one of you, and comfort and testify, that ye should walk worthy of God, who calls you to his own kingdom and glory, 1 Thessalonians 2:10-12. He brings in the thought now of a father. He has been a nursing mother, and he was prepared to lay down his life for them, and now he brings in the thought of exercising the moral influence of a father, and I think we may say that he had in mind the way God has spoken as Father and the way a father deals with his children, how it says in Ephesians 5, Be ye... imitators of God, as beloved children. That is, the consciousness of being beloved children is being brought in by the Spirit of God as an incentive to take character from our Father, and so he says, Be ye ... imitators of God, as beloved children. We know what the Father is in His tender interest in His children, disciplining them if need be, but not in a harsh way, but, as it says in Hebrews 12, that we might be partakers of His holiness. That is, it is a question of love desiring to secure conditions wholly suited to itself, that there may not be a shade of distance between us and the Father. 

    I think we can see that in that which actuated the apostle in his movements at Thessalonica there is a kind of allusion to the fact that he was impressed with the way God has come out, the Spirit and the Son and the Father, each in turn having His own influence upon the apostle and affecting his outlook towards the saints. There was that which was in the apostle Paul, formed in him, that corresponded with God. 

    Well now, in Colossians 4, Paul seems to take pleasure in bringing under our notice these different brethren and the features that marked them, and so he says, Tychicus, the beloved brother and faithful minister and fellow-bondman in the Lord ...  He is, first of all, a beloved brother. I suppose we could hardly have a more attractive designation of anyone than that he was a beloved brother; that is, one who was marked by the love proper to the family and beloved because of what he was. I do not think Paul is saying this in any careless way. If he says a beloved brother he means that Tychicus was beloved and rightly so, beloved because of what he was. So you will remember it says of David that all Israel and Judah loved David, 1 Samuel 18: 16. Why did they love him? Because he went out and came in before them. That is to say, all his movements were in the open. They knew what he had done for them, how he had taken his life in his hands and gone to meet the giant on their behalf - that would attract their hearts to him - but what confirmed him in the place he had in their affections was that he went out and came in before them. All his movements were in the open. He was moving simply and unaffectedly before his brethren, so that they might see there was nothing concealed or anything of that sort in his movements. You might say he was a beloved brother. But then Tychicus is also a faithful minister. That does not mean a minister in any official sense; it means one who acts or waits in service, one who is just available to do anything that needs doing - a most important thing. It is not a question of wanting to be anything outstanding, or anything of that sort; it is a question of just fitting into the structure that God is forming in the saints. He would be one who was just at hand, ready to do anything that wanted to be done, and doing it faithfully. And then he was a fellow-bondman in the Lord, thoroughly devoted to the Lords interests - a bondman. 

    I think we can see how these things are the results of our learning God in Christ. We remember how the Lord says, I am among you as he that serveth, Luke 22: 27. He does not specify any particular kind of service. He was among them in the character of the One who serves, and we were having before us this morning how He laid aside His garments and took a linen towel and began to wash the disciples feet, and to wipe them with the linen towel wherewith He was girded; John 13. He was setting them an example of serving love. What He did to them He did in love, in order that it might become formative, and that love of this character might be formed in the brethren, and then not only so, but He showed that He was wholly devoted to Gods will. There is nothing so calculated to make us devoted as the contemplation of Christ in His devotedness to Gods will, and Tychicus had taken on this three-fold character - a beloved brother, a faithful minister and a fellow-bondman in the Lord, and Paul says he will make known to you all that concerns me, Colossians 4: 7. Tychicus is a most interesting character, for we gather from this epistle and from the epistle to the Ephesians that he would seem to be a link between the apostle, on the one hand, and the Colossian or Ephesians saints on the other. He could make known to them all that concerned Paul, and then also, that he might know your state (verse 8); he would be able to bring word to Paul as to how the Colossians were getting on, as to what their real state was, and that being among them he would encourage their hearts. 

    All these things are very simple, but they represent the substantial work of God in one and another, not all formed exactly after the same pattern. It is, of course, all formed after God, as known in Christ, but then there are differences, differences in glory, star differing from star in glory; 1 Corinthians 15: 41. All are glorious, all are heavenly, yet star differing from star in glory. That is the system we are connected with, and every brother and every sister is to some extent at any rate a star, and it is a question of understanding that God is working in us what is essentially glorious, because it is a great system of glory that He is forming by the light in which He has come out in Christ. 

    And then Paul brings in Onesimus. When we come to the epistle to Philemon we learn what Onesimus history had been, but here the apostle says nothing about it. I suppose it is possible that the epistle to the Colossians and the epistle to Philemon were carried by Onesimus at the same time, but here Paul is commending Onesimus to the Colossians, the faithful and beloved brother who is one of you, Colossians 4: 9. It is the skilful and delicate way in which love moves, seen in the apostle Paul. It is beautiful to see the way love works, and how he commends this Onesimus, of whose history we hear in the epistle to Philemon, to the Colossian saints and says he is a faithful and beloved brother. He had not had long, as far as we may judge, to develop in these features, but he had developed in them, he had become beloved by the apostle Paul, and Paul actually links him with Tychicus, saying, They shall make known to you everything here, verse 9. And then he mentions others - Aristarchus, a fellow-captive, that is one who is suffering for the testimony with Paul. That has its value, the sympathy that enters into it, dear brethren, and the faithfulness too. We read of the Lord that He looked for comforters and found none. There is such a thing as finding sympathy in the exercises of the testimony, and Paul valued Aristarchus as one who was a fellow-captive. These are different features of the work of God. You can see the glory shining out as you see these different ones brought before you. We might wonder why the apostle mentions so many brethren in some of his epistles, but it is really like bringing stars in their respective glories, one by one, before our eyes, so that we may get an impression of the system of glory to which we belong. If Paul speaks of these different brethren he is not like some of our letters of commendation. He is not extravagant in his statements. He is not attaching to brethren things that do not properly belong to them. He is sober in what he says. He makes a difference between different ones. It is a great thing to be true. By all means be marked by love, and by all means look at the work of God. At the same time, bear with me for referring to it in passing, as it comes to ones mind, we want to make sure that the persons who receive the letters will get by the letters a right estimate of the person who is being commended, and not a wrong one. We want to take account of what we have written and see whether that will convey to the persons to whom the letter is written, a right appreciation, and when I say a right appreciation I mean a true and sober appreciation of the work of God in the brother or sister whom we are commending. And so, as it comes to ones mind in speaking in this way, we notice at the end of the passage read - that Paul mentions Demas, but says nothing more about him. We should note, what is said in certain cases and what is not said in certain other cases; Demas had asked to be included in these salutations, and Paul felt what Demas was. It was not long after this that Paul had to say Demas had forsaken him, having loved this present world (2 Timothy 4: 10), and no doubt Paul, with spiritual discernment, knew that the root was already there in Demas, and so he says and Demas and leaves it there. This is an example to us of truth and sobriety in the things of God, but then he mentions Mark, if he come to you, receive him (verse 10) a word of encouragement, a recovered man, and Jesus called Justus, who are of the circumcision, verse 11. These are the only fellow-workers for the kingdom of God who have been a consolation to me. That is how Paul can speak of them; they have been fellow-workers for the kingdom of God. That is to say, I have no doubt these were themselves characterised by subjection to the Holy Spirit, for that is the form the kingdom of God takes. It is the moral sway of God over the soul, and it is one of the great essentials if we are to be rightly in the assembly, that we should know something of the kingdom of God. There must be subjection to the Holy Spirit if we are to enter properly into our place in the assembly, and so the Lord in the first chapter of Acts, while assembling with the disciples, in order to get them accustomed to the idea of the assembly, spoke to them of the kingdom of God. That is a most important essential. You remember that Paul mentions that in Acts 20, how he first preached repentance towards God and faith towards our Lord Jesus Christ, and then he presented the gospel of the grace of God, bringing in, you might say, the teaching of Galatians in order that they might be thoroughly established in the sense that nothing less than sonship is in the mind of God for us, and then he goes on to say he had been among them preaching the kingdom of God. That brings in the subjective side of things, real formation by the Holy Spirit, without that we cannot enter rightly into the truth of the assembly. And so they were fellow-workers for the kingdom of God, and they had been a consolation to Paul. And now he brings in Epaphras, who is one of you, the bondman of Christ Jesus, salutes you. This is a local brother always combating earnestly for you in prayers, to the end that ye may stand perfect and complete in all the will of God, Colossians 4: 12. What a valuable brother such would be in any locality, or a sister equally. It so happens that the passages I have read do not include any sisters; other passages do, and when it comes to a local position being supported by earnestly combating in prayer for the saints, that can easily be filled out by a sister as well as by a brother. You can see what a value such a person in any company would have, always combating earnestly for you in prayers. Satan would bring in all kinds of obstacles to hinder anyone who is minded to continue praying for the saints, but Epaphras would not allow himself to be overcome by obstacles. He would overcome, combating earnestly in prayer. 

    Sometimes it may be Satan is allowed to bring in hindrances to our spirits when we are praying, and the great thing is not to give way, to continue in prayer until the hindrance is removed. The hindrance will be removed. Of course, if there is a moral reason for the hindrance, the only way to remove it is to judge it, but sometimes the enemy may bring in pressure upon the mind or obstruction upon the spirit in order to hinder prayer, and the great thing is not to surrender to him but to go on praying, and we will find that power comes in and we get released. It is a question of combating earnestly in prayer, and no doubt Epaphras, as having the whole will of God before him, being earnest as to it, would not only have the mind of God itself before him, but would also be marked by perception as to the different movements of the enemy, the different influences that were being brought to bear upon the saints, that would hinder them from entering into those things. And so he says, Epaphras ... the bondman of Christ Jesus, salutes you, always combating earnestly for you in prayers, to the end that ye may stand perfect and complete in all the will of God, and then he goes on to say that he labours much for you, and them in Laodicea, and them in Hierapolis, verse 13. That is, he is a brother who was enlarged; he could take in two neighbouring assemblies as well. What a commendation! Upon Paul there came daily the burden of all the assemblies. Epaphras was perhaps not equal to that, but he was at any rate equal to the burden of three assemblies. Well now, that is a brother who has great value. If he were not formed after Christ he would not sacrifice himself in this way. The apostle has to say to the Philippians, all seek their own things, not the things of Jesus Christ (Philippians 2: 21), but you may rest assured that Epaphras went to considerable sacrifice of personal comfort, and all that kind of thing, in order to make time to take on in an earnest and intelligent way this prayer for the Colossians and for those in Hierapolis and for those in Laodicea; and Paul loves to bring it forward in order that we might have this distinctive glory before our eyes and hearts. Then he speaks of Luke, the beloved physician, salutes you, verse 14. He does not tell us anything more about him, but how beloved he was! He was one who had a great appreciation of Christ, or he could never have written the gospel of Luke. He had a great appreciation of the testimony, or he could never have written the Acts of the Apostles. A brother well worthy to be beloved, the beloved physician, one who remained true to Paul right through to the end, and, I expect he served him personally as well, and Paul loves to bring him forward. 

    I am mentioning these things if only one could convey some impression of the substantiality and greatness of Christianity as seen in the saints, and that we might be concerned that the work of God should go on in each one of us unhindered, and that we might learn to appreciate one another in this light, appreciating the distinctive glories of the various stars that belong to the wonderful system to which we belong. 

    Now in closing, I want to say a word as to Philemon. Paul is writing to Philemon, and, as we know, he is writing about Onesimus, who had been Philemons slave and had apparently, so far as we can gather, run away and been brought into touch with Paul at Rome and had been converted. It is wonderful, the ways of God. It was not only going to work out for Onesimus blessing and in his being formed as a faithful and beloved brother; it was going to work out in blessing to Philemon too; and so God has this structure in mind in all that He is doing. His ways are wonderful; they all contribute to the great end to which He is working, the formation of this vessel of glory in which He Himself is to be expressed. And so Paul writes to Philemon, marked by remarkable Christian sensibilities, he says, having much boldness in Christ to enjoin thee what is fitting, for loves sake I rather exhort ... . (Philemon 8). That is, he wants to call forth love in Philemon, and so he does not enjoin but he exhorts for loves sake. He is bringing in the appeal of love in order to bring out love. Sometimes we hear people say that there is not much love in a local company, but if that is felt to be the case, why not bring it in? There is nothing like love to call forth love. Bring in a little love and you will soon find that love will be called forth. So Paul says that for loves sake, he wants to call forth love in Philemon; so he brings in love, for loves sake I rather exhort, being such a one as Paul the aged, and now also prisoner of Jesus Christ. And now he says he would have retained him, but, he says, I have wished to do nothing without thy mind, that thy good might not be as of necessity but of willingness, verse 14. These things are most touching, dear brethren. This is not doctrine, this is the practical working out of the divine nature in the saints, seen in the smallest detail - just a runaway slave and a servant of the Lord in prison, and a brother to whom he is writing; and these things are being used by God to bring out and develop the divine nature in one and another. It is a great thing to have our eyes open to what God is doing. He is doing these things in order to bring the work of God more and more into relief. So he says, Perhaps for this reason he has been separated from thee for a time, that thou mightest possess him fully for ever; not any longer as a bondman, but above a bondman, a beloved brother, specially to me, and how much rather to thee, both in the flesh and in the Lord? (verse 15, 16). And now he is considering that possibly there may be a little hard feeling in the heart of Philemon. I have no doubt Onesimus had wronged him; Philemon might think he had good cause for some measure of hard feeling against Onesimus, and Paul is determined that any such thought should be removed. He is determined that only what is of God should remain. It is to be formed in Philemon by these very circumstances, and so he says, if he have wronged thee anything or owe anything to thee, put this to my account. I Paul have written it with mine own hand; I will repay it; that I say not to thee that thou owest even thine own self also to me, verse 18, 19. You can see how he is writing in the spirit of Christ. If we have something against a brother or a sister, it is as though the Lord would say, You debit me with that. On which side will the account still remain? Paul is moving in the spirit of Christ, in order that there should be completely removed from Philemons mind or heart the slightest suspicion of any hard feeling against this brother, who had been converted but who is now to go back to Philemon as a matter of righteousness. And Philemon, on the other hand, was to receive him as a beloved brother. And so Paul says, put this to my account. I Paul have written it with mine own hand; I will repay it: that I say not to thee that thou owest even thine own self also to me. Paul was in a position to say that, but really it is the Spirit of Christ working out in Paul, and no doubt proving effective. 

    There is no doubt whatever that the result of this would be that Philemon would receive Onesimus as Paul says as a brother beloved, and the result of these ordinary and trivial circumstances, such as the world would count as of no importance at all, was that the work of God was going on. It was even developing in Paul, it was developed, no doubt, in Onesimus. Paul would insist on Onesimus going back to his master as a matter of practical righteousness. Christianity does not do away with the fulfilling of righteous obligations, but rather gives power in the Spirit to fulfil every righteous obligation; but then, on the other hand, love was to come out in Philemon; and all these things were used by God for formation. Every brother and every sister is potentially in this system a star, star differing from star in glory, and the whole thing in its completeness is shortly to come down out of the heaven from God, having the glory of God, Revelation 21: 10. 

    May the Lord help us in appreciating the substantiality of Christianity, to see that we ourselves are formed by the light in which God is revealed, and that we are filling out our part in it, to the glory of the blessed God. 

  
    Philemon  PHILEMON (FIRST READING) (CAC 23)

    Philemon 1-25

    QuesWhat is the principal feature in this letter? 

    CACIt is a very precious illustration of the kind of links that marked the brethren in the early days. You see Paul bringing motives to bear which were exemplified in himself. It is a good specimen of a letter of commendation. A letter of commendation often reveals the character of the person who commends as well as the one commended. This shows the spirit in which a true letter of commendation should be written. It thoroughly identifies the writer of the letter with the person who is commended; that, in principle, is what marks a true letter of commendation. The one who writes it identifies himself with the one who bears it. In this case Paul takes pains to clothe Onesimus with all his own worth. Whatever value was attaching to Paul in the mind of Philemon, Paul wraps it round this poor runaway slave; it is very beautiful. Paul does not take anything for granted, he brings the most tender motives to bear on Philemon. He does not assume anything until he gets near the end of his epistle; he says everything he can to invest Onesimus with the worth that attached to himself. 

    QuesWhat was his object? 

    CACThat Onesimus might be received with the most unstinted love; he was not merely to be pardoned for his past delinquencies but received with an overflowing welcome as if he were Paul. 

    There is an assembly character impressed on this letter as there is on every letter of commendation. 

    RemI was struck with Paul saying, Once unserviceable to thee, but now serviceable to thee and to me. Onesimus was now serviceable to the testimony. 

    CACHe was valuable to Paul; the great vessel of the testimony had found value in Onesimus that he would have fain retained but he would not keep him; he would not write and say that he was serviceable to him and so he would keep him! There was a delicacy of spiritual refinement about it all. This is the way in which the brethren are to move together in mutual respect and regard. If you do not respect the brethren you do not love them. There was great respect on the part of Paul to Philemon and touches of delicate affection in the way he appeals to him. Philemons house was a place where the assembly was housed; the assembly was in his house. In principle that should be so with us all. The principles that belong to the assembly should be found in our households. 

    Then what a brother is in the flesh is still retained; we all have a value in the flesh as well as in the Lord. Onesimus had a value in the flesh, whatever it was he did, possibly caring for the horses; he did it in the flesh, and that had its value. He was helpful to Paul as a prisoner. Paul was glad to have those about him who could help in various ways. We should recognise what is of Christ in one another and give full place to it. Paul refers to that in verse 6, in such sort that thy participation in the faith should become operative in the acknowledgment of every good thing which is in us towards Christ Jesus. That is how faith becomes operative. The bowels of the saints were refreshed (verse 7); Paul looked for that in verse 20. It is wonderful to be among the saints in such wise that we refresh them inwardly. We might not have thought it necessary in the case of Philemon to go out of the way to serve out so many motives, but loves goes beyond what is necessary. Paul could have said, I am sending back Onesimus, receive him in the Lord, and that would have served, but Paul goes beyond that, he knows that Philemon will do more than he says; it is an epistle of excess. We find in Scripture the great simplicity with which the spiritual qualifications of the brethren are spoken of; there is no kind of reserve. Paul does not say anything much about Onesimus except that he had begotten him in his bonds and that he was now serviceable, which I understand is a play on his name. 

    RemOur assembly exercises must be carried out in the spirit of a brother. 

    CACYes. Onesimus was to go back to Colosse to be an asset. The spirit of a brother would enter into every menial duty he had to perform as a bondman; it would acquire thus a beauty it never had before. 

    I think the great point is to see how the love of the writer invests Onesimus with great value. What he was to Paul is stressed, the place he had won in Pauls affections, so that to receive him was to receive Paul. 

    QuesHas the last verse a bearing on that  The grace of our Lord Jesus Christ be with your spirit? 

    CACThat is a very beautiful touch. It is in our spirits that we get away from the grace of the Lord Jesus Christ. The grace of the Lord Jesus Christ is to be inwardly with our thoughts and feeling and spirits; this would bring a peaceful condition of soul. It would bring quietness and calmness and we should be unperturbed by influences around. 

    QuesIs it the thought of possessing it for ever? 

    CACI think so, because it is the divine nature and that is eternal. This thought of partnership comes in, Receive him as me. Onesimus stands on the same line as the apostle; Paul would clothe him with that in sending him back. It is very much what the Lord has done in His grace. The Lord has done this for every poor sinner that He has begotten; He undertakes his liabilities. The gospel is often preached from this epistle; it is the very essence of the gospel. Onesimus liabilities to Philemon were not cancelled by his conversion, and Paul does not tell Philemon that he ought to cancel them, but he says, Put it down to my account. It is very beautiful. There is nothing we so easily get moved away from as this which is the spirit of the dispensation. On the other hand there is this activity of love which is so refreshing, a going beyond all that is righteously due. When you see a brother or sister doing something in grace that goes beyond what is strictly necessary it is very refreshing. It is the excess that refreshes the bowels of Paul. He says, I want to get something out of you, Philemon; I want you to show an excess of love so that you may refresh my bowels. It is wonderful if we can do that, if we can refresh the brethren by the way we handle everyday matters. It has in view that those assembly conditions that were found in the house of Philemon were to be enhanced by the return of Onesimus. What an impression of Paul they would get! The saints at Colosse had never seen Paul, but here is a man, warm from the embrace of Paul, come as Pauls representative. Onesimus stands in the same category as Timothy who was sent to Corinth to put them in mind of Pauls ways in Christ. He was Pauls child and in a short time he had acquired the traits of his spiritual father and he is sent to Colosse to put them in mind of Paul. How they would gather round him! He would bring Paul personally into their very midst almost! Letters of commendation sometimes make you wonder whether the person commended is worthy of what is said, but this letter is not like that. If Onesimus brought the spirit of Paul into that assembly at Colosse, that was a great service. 

    QuesWhat about verse 19, that I say not to thee that thou owest even thine own self also to me? 

    CACPhilemon was another child of Paul. Paul takes every precaution that there is not a loop-hole for Philemon to get out! That is the thoughtfulness and delicacy of love. This is the only principle on which brethren can walk together    the principle of love and confidence. The root of confidence is that the Lord is carrying on the same work in the brethren that He is doing with you. You know what the Lord is doing in you in spite of the obstacles that you raise, and the Lord is doing the same in the brethren. That gives you confidence. Paul could say even to the Galatians, I have confidence as to you in the Lord Galatians 5: 10. 

    QuesWhat produces this confidence? 

    CACThe work of God in our souls enables us to be confident of His work in the brethren. Paul did not move on the line of requirement but of entreaty; that is how things are secured among the brethren, on the line of entreaty. I... entreat you by the meekness and gentleness of the Christ, and do ye judge what I say. He writes in a deferential way. I think that this epistle is very helpful in indicating the way that things should be done. It is not enough to do right things, but to obtain the full value of it things must be done in the right way. Love is the motive. I can see in looking back over my history that I have done right things without having done them in the right way; there is not much satisfaction in that. This particular circumstance in Pauls history is a sample of what Paul was going on with every day. Paul did not do one thing one day and something else the next. This is a sample of how Paul carried himself amongst the brethren. 

  
    Philemon  PHILEMON (SECOND READING) (CAC 23)

    Philemon 1-25

    CACAs we have remarked before in reading Colossians, christianity is a matter of persons in which the work of God has taken form. We have not only the written word, but we have living persons in whom what is in the Bible has taken shape; and persons are only really of value to us in the divine sense as that is so. This epistle is a personal matter; there is no doctrine in it and no teaching, so that it has to do with vital christianity. It illustrates in a beautiful way how christianity is made good, not in books but in persons. Paul and Timotheus and Philemon, and his wife and son are all good examples. It is a system of living affections; so it liberates the greatest affections, without the slightest trace of anything like communism. 

    RemThe epistle is full of love and mutual understanding. 

    CACIt is striking that love and faith are seen not only as active towards the Lord Jesus, but towards the saints. I suppose there could not really be faith in the Lord Jesus without love to those who are His. The first mark of a really sound conversion is that the person finds pleasure in being with the saints. 

    RemOnesimus starts with Paul and then finds his right place with the saints. His right place was to be with his master, so he returns to be placed in his right setting; christianity does not take us out of that. 

    CACHis local setting was Colosse, so Paul writes, Who is one of you Colossians 4:9. His social setting was that he was a slave, and christianity did not take him out of his social setting, but it brings something in which is delightful and beautiful because it is wrought of God. So he goes back, not as a slave, but as a brother beloved, and a representative of Paul. He says, Receive him as me. He calls him, the faithful and beloved brother (Colossians 4: 9), and we may be quite sure that every word Paul said about him was true. 

    Verse 6 is a remarkable one: In such sort that thy participation in the faith should become operative in the acknowledgment of every good thing which is in us towards Christ Jesus. That is, our participation in the faith becomes operative in the recognition of all that is good in others    that is how it works. 

    RemIt might take us some time to fit in with the saints. We are to fit in with what is available. 

    CACAnd we appreciate what is there. It is the recognition of the good in us towards Christ Jesus; that is, we look at the saints in relation to Christ Jesus. If I know a man more in the good of what is in Christ Jesus than I am, I should like to get near that man, I can get something from him. Faith fixes upon all that moves in the saints towards Christ Jesus, and there is no uniting in love apart from that. And you count upon it, just as Paul recognised what was in Philemon and counted upon it, and as Philemon would recognise and count upon what was in Paul in the same way. And it was all to work on that principle, the mutually counting on what was in each other. It would keep us sober; we should not think of people as greater than they are. I do not think Paul formed a wrong estimate of any one he came across. It is wonderful the dignity that christianity puts on a man like Onesimus    he was only a slave before. Paul does not say, Forgive him; he says, Put this to my account. 

    RemThe meaning of Onesimus is Profitable. He did not match his name; but christianity adjusts us, we come up to the standard. 

    CACAnd this is a matter in which we all are; we are all in it, each one bringing a certain value among the brethren. What we are in relation to Christ Jesus is the value we bring; and faith would bring us into the acknowledgment of it, and that would bring us into unity in a very practical sense. The ground on which Paul puts it all is beautiful. He does not put it on the ground of what is fitting; he puts it on personal ground as the claim he himself had as an aged prisoner suffering for Christ, his affections bound up with this runaway slave. He enlarges on what this runaway slave was to him; He would put it upon them and that would have an effect on the affections of Philemon and his household. 

    It is delightful to see the elevating and dignifying quality of christianity. A slave was a man of the lowest grade of society. Christianity does not set slavery aside; men have done so because of their notion of the dignity of man; indeed men have proved themselves unworthy of such authority. Christianity does not set it aside, but it makes of a slave a beloved brother. It is delightful to see there could be such a product in such a short time, for Onesimus could only have been converted a little while, and we see what he has taken on, so that the apostle is, speaking naturally, passionately fond of him. And that is encouraging. If a man in the lowest grade of society, and probably a dishonest man, can be transformed into such a beautiful and attractive object, it is most encouraging to me. However small and feeble I may be, I can come in to beautify the circle of the saints. I am not to come into it to be tolerated; for we do find such persons sometimes. No brother should be there on the ground of toleration, but he should be there on the ground of admiration because the work of God has wrought in him such delightful features towards Jesus Christ that are beautiful to contemplate. We all want to take on this. Every christian should be prepared that everything about him should be known by everybody; his doctrine, manner of life, purpose, faith, 

    circumstances, and so on. Tychicus will tell you all about me, Paul says, and it should do you good. It should be that the more people know me the more they admire me. And the apostle was a critical man, he never called flesh spirit; but he found delight in this poor slave as a brother beloved, and he said, Receive him, that is, my bowels, which means, I take it, that the depths of Pauls feelings had been formed in Onesimus, he partook of the depths of the feelings of the one who had evangelised him. 

    RemFaith and love are put together: Hearing of thy love and the faith which thou hast. 

    CACYou could not have love without faith, or faith without love; they are twin sisters. 

    QuesDo you think the apostle had any doubt about Philemons response to his appeal? 

    CACI do not think so. He is doing it in such a delicate way, not pressing it on him as a duty, but appealing to him on the score of his age, reminding him of his suffering   he is a prisoner; it is most telling. When this letter was read there was a good deal of feeling in the household of Philemon. There is nothing more delightful in Scripture than this little epistle as showing the activity of divine love in Paul and Philemon and his household, and this young brother brought out in his attractiveness. The Lord is attracted by what is lovely; He is presented as a merchant man seeking goodly pearls. He knew what was beautiful when he saw it, and Paul knew what was beautiful when he saw it, too. 

    RemIt shows we should be careful in our relationships with one another, and the household is brought into this adjustment, and all is harmonised like a mosaic; it is so delicately done. How this would tend to strengthen the bonds of love among us. If a great outstanding brother like Paul could take such trouble, as he does in this letter, we should be careful how we approach one another. 

    CACIt is a model for us, I am sure. Even people in the world regard this letter as one of the finest letters ever written. It is couched in such delicate terms and so full of feeling, and is most effective. 

    RemEach has his peculiar place to fill. 

    CACAnd it will never clash with any other persons place. There is no such thing as two persons or servants clashing in christianity. If you fill your place and I mine, we shall get on very well. It is very lovely that Paul says something that he does not say! That I say not to thee that thou owest even thine own self also to me; that would intimate that Philemon was a convert of Pauls. Do you not think it would be good if we thought of the saints as begotten by man? Onesimus was not only begotten by God, but by Paul. That is, there was the stamp of Paul on these two men    the master and the slave. Do you not think it is an important matter that we should bear such a character that the impress of it should be carried by anyone we come in contact with? 

    QuesWhy does Paul say, If... thou holdest me to be a partner? 

    CACPhilemon would be pleased to be called a partner of Paul. Well, Paul says, Receive him as me, that is, now you take him as a partner. That was one of the features he was to share, it is the word for fellowship; he comes in as a partner of the firm. I have sometimes asked those desiring fellowship how much capital they proposed to bring into the firm. It is one of the first questions asked in the case of proposed partnership. Now everyone who asks for fellowship should think of that, and not only what they will gain. If we go into partnership we contribute something and we draw a dividend accordingly. Onesimus still remains on the social side a slave, though on the spiritual side he was put on a common platform with his master, though I do not suppose he ever presumed on it. 

    Once unserviceable to thee, but now serviceable to thee, that is, he is going to be a better slave than ever he was. There is the side of what he was in the flesh, the slave belongs to that, and also the spiritual side, what he was in the Lord. He is to be valued on both sides. And Paul finishes up beautifully, Knowing that thou wilt do even more than I say. He had every confidence that Philemon would exceed all that he put in the letter. 

    QuesWhat is the difference between in the Lord and in Christ in concluding a letter? 

    CACIn the Lord is our place in the kingdom; in Christ is the spiritual side. We walk together as brethren in the Lord, that is our status in the world, and it is in the common recognition of the Lord that we walk together. But in Christ is the spiritual side of enjoyment, what we have in the anointed Man. But we ought to know why we sign our letters in either way. A letter of commendation is to brethren in the Lord, as responsible persons who meet in a certain room; it is what they are in the kingdom. What they are in Christ is what comes out when the meeting begins. In Christ is really outside responsibility, it is in the spiritual realm, it goes as far as seated in the heavenlies. Well, you can hardly address a letter to people seated in the heavenlies, can you? 

    It is remarkable how many names there are of individual saints in the Bible; I once counted them. It is as if God delighted to put in the Scriptures numbers of names of the saints, and there are many sisters names as well as brothers. It shows the importance of persons. The devil makes saints of people after they are dead; he very much objects to saints alive! Philemon was praying for a very unlikely thing to happen    that Paul might be let out of prison; and I am satisfied that Paul was let out of prison. It did not often happen that if the jaws of the Roman lion once closed on a man he was ever liberated. Though Scripture does not record it, I believe he was liberated (tradition says so), which shows we can pray for things that are very unlikely. This would encourage us to pray for a cessation of present distressing happenings. The Father is in control of things in the world and He only allows the power of evil and destruction to go so far; He does not allow it to go beyond a certain point. And He never forgets the saints are here, and so they are wonderfully preserved, and there is such tender thought with it; the Lord says to the saints, Pray that your flight may not be in winter time, Matthew 24: 20. He enters into such things. The prophetic period of one thousand two hundred and sixty days will never run its full course. If God can cut short His own prophetic periods, He can cut short anything! 

  
    Philemon  SEARCHING AND FINDING (JT 7)

    John 1:35-51; Philemon 8-19

    I desire to show you the effect of being introduced into the home of Christ, a very great subject, as you can readily see. My thought is not to enlarge on the home itself, but to show the outward effect of it upon us, that it produces the spirit of search and recovery. It is characteristic of Johns gospel to suggest that there is a home, or a family sphere, and that we are to be there permanently. In Luke, the Lords service is presented more in connection with God coming out to where man was, and he shows that the service of grace which marked Christ here, was to be continued. The illustration of that is found in chapter 4. He was pleased to come into Simons house. He was also found in Marys house and in Levis house according to Luke. He was found also in the house of Simon the Pharisee, but He was pleased to come into Simon Peters house. He found Peters wifes mother sick of a fever, and He stood over her and rebuked the fever, and the fever departed from her, and she arose and ministered to them. Now that is the effect of the ministry of Christ as seen in Luke. I do not dwell upon it, only to point out to you that He rebuked the fever, and it left the woman, and she arose and ministered to them; not simply to Him, but to them. 

    Now John is not forgetful of that, but he pursues the effect of the coming in of Christ till he shows us the subjects of the revelation and the work of God in their own place in the family sphere, in the Fathers house. Bearing this in mind, I wish to occupy you for a little with the immediate effect of it as presented in these verses. I might say in passing that Johns gospel presents Christ to us as setting things in movement. It was as if He found everything inanimate. 

    All evidence of life had gone, but in him was life. John 1:4. In Genesis 2 Adam was inanimate as formed of the clay but God breathed into him. It could not be said of Adam, In him was life. 

    Now John introduces to us the great centre of the moral universe. He is the beginning, and He sets things in movement. Hence you will find that the immediate connection of John calling attention to Christ is that he saw Jesus coming to him. Where was John? He was baptising. Jesus came to him as the baptiser. How perfect that was! How in keeping with the divine requirements! It was the fulfilling of all righteousness, as we learn elsewhere. In figure, it was going into death. John saw Him coming to him and says, Behold the Lamb of God which taketh away the sin of the world. John 1:29. He is going to set things in movement, but in order to do it, He removes the obstruction. Consequent on this He can walk. On the next day He is seen walking. The Lord has title to walk in His own domain, but His first movement is, in regard to sin, to set it aside, for it stood in the way of the accomplishment of the divine purpose. Then the next day, John sees Him walking in His own domain as you might say. What a walk! There is in it the idea of setting things in movement. Really, whether it be in an individual soul, or in the world as the sphere of divine operations, there can be no progress till sin is dealt with. If there is stagnation with any of us, we may be assured that sin is the cause of it. If there is no divine movement in going forward, sin is present in some form. Things were, as it were, stagnant in Old Testament times. You can understand that the order of things established at Jerusalem was not a moveable order of things; things there were stationary, but the Lord comes in and removes the obstruction. John sees Him coming to him, that is, to remove the obstruction, and he says: Behold the Lamb of God which taketh away the sin of the world. John 1:29. What a mighty undertaking that was! Sin stood athwart the divine path, and the first movement of Christ, as John sees Him, is in the direction of the removal of that obstruction. 

    Now, the obstruction gone, you have movement. It does not say to where He was walking. The point is, that sin being dealt with, the Lamb of God can walk and John sees it, and his heart admires it. It is to be admired. And John looking upon Him said, Behold the Lamb of God. John 1:36. Mark you, looking upon Him as He walked, he says, Behold the Lamb of God, John 1:29 and the two disciples heard him speak and they walked also  they followed Jesus. Then the Lord turns and tests them, What seek ye? John 1:38. It is a very good thing to have a question like that put to us. Very often you find with souls extreme indefiniteness. They do not know what it is they are after. Now the Lord loves definiteness, and He looks for it and gives you the opportunity of giving expression to it. What seek ye? Their answer was not far to seek, through grace. John had directed them to Jesus, and He acquired a place in their hearts. They were attracted to Him and their answer was prompt; Rabbi; that is, Master or Teacher, for they wanted to be taught, Where dwellest thou? John 1:38. They sought the Teacher, but they wanted to know where He abode. That is very fine; it was as much as to say, We want to see You at home. Have you any such desire as that? One has the greatest sympathy with young people in these days, but it is difficult to find a young Christian with a fixed heart. It is a most difficult thing to find definiteness. The Lord looks for it. Their definite desire here was to find out where He dwelt, and it says they abode there that day. 

    Before proceeding I wish for a moment to dwell on Luke 15 as a parallel passage. It suggests the divine home. The chapter, taken as a whole, presents to us the activity of divine Persons, with the result that one returns to the home. That is the great point of the Spirit at the present time, the spirit of search. Directly you get into the divine home, you find that spirit. Something is lost and you set out to search for it. The sheep has gone astray, the piece of money is lost in the dust of the floor, and the younger brother is gone. 

    What I want you to notice is, that from the moment the son left the house there was the spirit of search in it. One was lost. Now that is the present time. The nearer you come to the divine home, the more your spirit is imbued with the idea of search for others. Something is lost, and you are out to find it. You are set in movement. You will remember how Saul the king set out to find the asses, but he did not find them. Somebody else found them. The true idea is that you search and you find. He sought me out very diligently, said Paul of Onesiphorus, and found me. 2 Timothy 1:17. The shepherd did not come home without the sheep. He found the sheep. The woman did not give up till she found the piece of money, she found it. So the prodigal was found. He was lost, said the father, and is found. Luke 15:32. 

    Now the same thing appears here. What I am desiring to emphasise is this, that in the closing days the divine thought is that there should be activity of a right kind. There is a great deal of activity of a wrong kind. The activity of the right kind is started by Christ. It begins with Him, it begins within. They abode with Him for the day; and then it says, One of the two which heard John speak and followed him, was Andrew, Simon Peters brother. John 1:40. Peter was not there. What I want you to notice is this, that he first findeth his own brother. John 1:41. He found him. I think that is very remarkable. It is perfect order. Why go to a distance to find somebody? Begin at home. Now God has respect for every legitimate affection, and if your heart is brought into touch with divine things, who deserves to hear about it first? Your nearest relative. He first findeth his own brother Simon, and saith unto him, We have found the Messias, which is, being interpreted, the Christ. And he brought him to Jesus. John 1:41. He did not simply tell him about it and let him go himself. I desire to lay upon your hearts the obligation to find and to bring, to effect recovery. He found him, he enlightened him, and he brought him. It is much more easy to bring him after you enlighten him. Let us give people all the light we can, but we must not stop at that. 

    Andrew brought Simon to Jesus, and he did a good deal more than he thought he was doing. He brought in the great apostle Peter. We little know in our small service how great the result may be. The point is not simply that you can count your converts, we want to see ultimate results. What was the great ultimate result of Andrews mission? The great apostle Peter, the man to whom the Lord committed the keys of the kingdom. Think of being used to convert a man like that! But see how simple it is, he was Andrews brother. It was the natural thing for Andrew to tell his brother about Christ. Now your work is never done till you bring the result of it to Christ. Andrew brought the result of his exercises to Christ. What will Christ do with it? He will find a place for it. See the place He found for Peter. He gave him the name Cephas, which indicated what he was to be. The Spirit immediately tells us that it means a stone. It signified a piece of material for a divine structure. Andrews work resulted in one of the foundations of the heavenly city, nothing less than that. What encouragement there is to take up the spirit of search! 

    It goes on to say: the day following. John 1:43. I might say that this day may be connected with the assembly period. The home influence results in material for the assembly. Peter is the great element or feature, as we may say. He is a living stone, and part of the heavenly structure. Now the next day, the Lord Himself is moving again. It is Israels day. I am not wishing to speak on dispensational lines, only to show you how the Lord is introduced in John as setting things in movement, and the movement takes the form of the spirit of search. The day following Jesus would go forth into Galilee, and findeth Philip, and saith unto him, Follow me. John 1:43. He found Philip. You may say it was accidental. I do not think so at all. Things are not put that way in the work and service of Christ. There is nothing accidental in the service of Christ. He found Philip. There was a definiteness in the search. As I was saying as to Luke 15 the man was looking for the sheep, and the woman was looking for the piece of money. Now it is said here that the Lord found Philip, and then we are told that Philip was of the same town as Andrew and Peter. There was quite a work in that town, the town of Bethsaida. I have no doubt that the town may represent Israel, because the divine movement began there. It says in verse 45, Philip findeth Nathanael. John 1:45. He catches the spirit of search. The same principle will obtain in the last days in regard to Israel. The Lord moves. He found Philip, Philip moved and he found Nathanael. Nathanael is the Israel of God. What a thing to find! Andrew found material for the assembly and Philip found the Israel of God. How remarkable! 

    Do you not think the remnant of Israel will be exercised about Israel? The Psalmist said, If I forget thee, O Jerusalem, let my right hand forget her cunning. Psalm 137:5. That is the spirit of the remnant. They never forget Jerusalem. Israel is the one great fact for every true Israelite. Look at Elijah, twelve stones in his altar; the Israel of God. Look at Paul: Our twelve tribes, instantly serving God, day and night, hope to come, Acts 26:7, the Israel of God. Look at James, To the twelve tribes scattered abroad, James 1:1 the Israel of God. So Philip had it in his heart, he found Nathanael, and what was the result? He brings him to Christ, and Christ, we may say, gives him a name. He gave Simon a name, which indicated the dispensation in which he was to shine. He saw Nathanael under the fig-tree. It says: Jesus saw Nathanael coming to him, and saith of him, Behold an Israelite indeed, in whom is no guile. John 1:47. Philip was honoured in finding Nathanael, he enlightened him, as Andrew enlightened Peter. He says, We have found him (it is all finding here), of whom Moses in the law, and the prophets did write, Jesus of Nazareth, the son of Joseph. John 1:45. It is not the cedar tree that he presents to Nathanael. He tests him. It is the despised Nazarene. Nathanael says, Can there be any good thing come out of Nazareth? Come and see. John 1:46. The point is come. Thank God, he came. He was not deterred by the despicable city or the despised Citizen of that city. And Jesus saw him coming. He loves to see us coming. It is a pleasure to see one coming to Jesus. You get a name and the name indicates what you are. What was Nathanael? An Israelite indeed, in whom was no guile. In other words, he represents the Israel of God. So that you have the assembly, and you have Israel, both brought in by the spirit of search, and that spirit resulting in things being found. 

    I pass on to Philemon just for a moment. In Pauls ministry you have the spirit of Christ, not only in the way of searching and finding, but restoring the thing better than it was. What you find with David after the catastrophe at Ziklag is that he recovered everything. Now Christianity is better than that, as I want to show you. The prodigal son came back a better man than he left. I need not remind you of that. I see in fact Luke 15 in the principle of it, in Onesimus. Paul takes the position here of restoring something to Philemon that was lost to him, and restoring it in an infinitely better condition than it was when it was lost. I cannot enlarge upon it. I can only leave it by saying a few words about it. The apostle says in verse 15, For perhaps he therefore departed for a season, that thou shouldest receive him for ever; not now as a servant, but above a servant, a brother beloved. Philemon 15. Now think of that. We have nothing in Luke 15 about the exercises of the prodigal after he got into the house. We have a good deal about the fathers and we have a good deal about those of the elder brother. The exercises of the latter were that he was not thought of, he was selfish. What you find here is that Onesimus is restored to his position; he had been a slave, but now above a slave, restored as a beloved brother. 

    I want to dwell in closing on the magnitude of the work of Paul, going out, into the distance and sending back man, as it were, in the wonderfully changed state seen in Onesimus. Receive him, Paul says to Philemon, as myself Philemon 17. Think of this completeness of Pauls identification with the result of his work! Are you prepared to identify yourself with the result of your work? Paul identifies himself with the result of his, and he was to be received as a beloved brother. There are very few people called that in Scripture. One hardly knows whom to address in that way now. It is very rarely that one is addressed that way and rightly I think, for we should not use these expressions carelessly. You do find such persons in Scripture as faithful and beloved; the highest degree you can get in a way! Now Onesimus is a beloved brother. Paul is so confident about him that he identifies himself with him fully. He says, Receive him as myself Philemon 17; and for how long? For ever! Are you content with the brethren? They are to be with you for ever. Can you not live with them now? If he is a beloved brother, you claim him for ever. Do you not treasure the thought that the brethren are to be with you and you with them, for ever? Many of us have come a long distance. What for? I hope it is at least to meet one another. We are not anxious to depart. There is the brotherly spirit and you have a spiritual home for the moment. Now this is only the foretaste of what is before us. Think of being in the society of beloved brethren for ever! Paul brought that in. I just wanted to dwell on that in closing; the magnitude of Pauls ministry; how he restored men to God as beloved brethren; and as restored as beloved brethren to remain for ever and ever. 

    There is just one other thought as to Pauls spirit. He not only paid his own debts but also those of others. It is a great thing to pay your own debts, it is a matter of righteousness. Romans 8 teaches us to pay our own debts, and live of the rest, 2 Kings 4:7 like the widow with the pot of oil; she was to sell the oil and pay her debts, and live on the balance. That refers to the Spirit. Having the Spirit, you are able to discharge all your moral liabilities, and besides that you have enough to live on. Romans 8 does not suggest that you are to pay other peoples debts. But in Paul you have the excess. He says, If he oweth thee ought, put that on my account. Philemon 18. Now I do not know of anything finer, in a way, than that. You not only discharge all your own obligations, but you are prepared to discharge the obligations of others. That is the spirit of Christianity. Therefore it seems to me that Paul is the embodiment of it. Christianity is not simply that you pay your debts and have a means of living; that will mark Israel. They will pay their debts. Christianity is the excess. 

    Paul undertook to pay the debts of Onesimus. That is to say, that beloved brother must not be encumbered in any way, he must be free, and so far as in me lies, I will see that he is free. That is the spirit of Christianity. I leave it with you. 

    That is what the Lord would bring to pass in this present time, I think. He would bring about the spirit of search, for a great many of our brethren are lost to us, and if we are near the Father and the Son and the Spirit, we shall be made conscious of that. They are lost, and you are not at rest till they are all found. The man that failed as king is the man who did not find the asses. You may be greater than other brethren, but the test of your efficiency is that you find those that are lost. May the Lord give us to seek our brethren! 

  
    Philemon  GODS ACTIVITY IN THIS DISPENSATION (JT 11)

    Luke 15:20 - 24; Philemon 8 - 19

    Perhaps nothing is more difficult than to retain always in ones mind the character of the day in which we live: that it is a day in which God has a free hand through accomplished redemption, and is active in love, for the blessing of man. His heart is in it, and He is loth to abandon this day. With this in view I call attention to the passage read in Luke 15, it being one that pre-eminently presents this thought to us. And in that connection I would speak of the results God seeks; indeed, not only what He seeks, but what He finds, for God is not labouring in vain. In regard to the creation of the earth, it is said that He created it not in vain, or empty, but in order that it should be full of intelligent, responsive people. So, wisdom being with Him at the beginning, as we are told in Proverbs 8:31, rejoices in the habitable part of his earth, and its delights were with the sons of men. Gods activities have results in view that are obtainable. His activities are not in vain, nor shall they cease until every one of the elect obtains the salvation which is in Christ Jesus with eternal glory. What an excess! the elect are to obtain the salvation which is in Christ Jesus with eternal glory. (2 Timothy 2:10) What a thought God had! and these activities still go on whilst the Holy Spirit remains on this earth, so that one is reminded of the words, This is the day which the Lord hath made we will rejoice and be glad in it, (Psalm 118:24). 

    I want to show the results that He seeks, and the results that He obtains. In the first two parables in this chapter we find the results definitely stated. The sheep is found; but then you do not put the best robe on a sheep; the figure does not fit, nor does it fit as to the piece of silver; but when we come to the son, whom we call the prodigal, it is put on him. In the prodigal you have inward movements which are not seen in the sheep, and, of course, not in the piece of silver. The movement there was that the woman should sweep the house; and so in regard to the sheep, the movement was altogether with the shepherd; but when you come to the prodigal son, you find, not only movement on the part of the father, but movement in the prodigal himself: he arose and came to his father. The sheep, as a figure, would come into the first of Genesis; it belongs to the animal sphere, which, although it has affection, has no conscience, the lower creatures are said to be living souls, though they have no conscience; but when you come to man, he has a spirit which God has given him, and also a conscience. 

    Every man, woman, and child has derived something directly from God; you do not get your spirit from your parents, you get your spirit from God, and the spirit that God has given you is the link between you and Him. You have also a conscience, which the sheep has not. I am not speaking now of what the sheep may represent otherwise, I am just drawing attention to the difference when you come to the prodigal. The parable of the sheep does not touch the truth of mans responsibility to God. The prodigal is a being who has a link with God, even although his associations are with wicked men; even though he wasted his substance, yet he had that link in his spirit that he had from God. The spirit shall return unto God who gave it, (Ecclesiastes 12:7). And so the movement begins with him, according to the parable. 

    If there is one here who has wandered from the sphere of light, and who may be in associations, other than such as are commendable, God has a link with you in the spirit He has given to you, and in the conscience He has given to you. The spirit was given from God in Genesis 2, the conscience in Genesis 3, and these two things remain with every man, woman, and child, and we may thank God for them. 

    In view of that the gospel is announced, and so there is a possible movement: it says of the prodigal, when he came to himself. I apprehend that he came to a sense that he was a responsible man before God; his spirit had been received from God and ones spirit, in this respect, is oneself; and when you come back to that, serious and happy results follow. When he came to himself; what a moment in the history of that young mans soul! and then he assays to move: he says, I will arise. The sheep could not say that, nor could the piece of silver; the young man said it. He talked with himself, and really that is how blessing begins in the soul. When one begins to reckon with oneself, in the presence of God, as responsible to Him, there is hope; there is the evidence that a work of grace has been begun in the heart. No matter how you may hide yourself in associations, and dull your senses in sinful practices, you cannot definitely forget your responsibility to God; so that when grace works, the first effect is that there is a sense of this responsibility, as was the case with this young man, who says, I will arise and go to my father, and say unto him, Father, I have sinned against heaven and before thee. 

    Let us not be afraid of the word resolution. I will arise and go. That is the resolve of responsibility; you determine to go. He knew in some measure what his father was; he had not forgotten him; he knew what was in his house; he had some light. It is doubtful if there is anyone in the whole realm of Christendom who has not some light. The word is nigh thee, even in thy mouth, and in thy heart, (Romans 10:8). And he arose and came to his father; this brings out the divine side, the fathers activities, When he was a great way off; there is a very great distance yet, spiritually, between one returning thus and God; but it is soon removed, for the father ran, and fell on the prodigals neck and kissed him. But the removal of the distance is from the divine side; as to the prodigals state, much had yet to be done to make him fit for the house. What follows answers to this, but there was nothing imputed to him; the father kissed him before he made his confession. The confession of verse 21, was right, it was due to the father, but the kisses preceded it. 

    Is there anyone here who has been away from God? Perhaps you have turned your back on the light, and on the privileges involved in Christianity, and find yourself in associations of evil, where there is dearth, where there is no spiritual food. I would appeal to you in regard to movement, for movement is essential on your side; it is a moral necessity; I would encourage you to resolve in your heart to move out of the way of the world, and come to God. 

    Now I want to speak to you about Gods movements: When he was a great way off. When the Spirit uses the word great, He means it. There was as yet a great moral distance between that young man and God. So God would shorten the distance. God is ready to do it now. The great way is looked at from His side; God, as He looks into your heart, knows just how far you are away; but He would remove that distance. I have often thought of the position of the cherubim in the tabernacle and temple. In the tabernacle they looked down on the mercy seat; there they saw the blood. In the temple they looked toward the house, or, as we may say, straight out. God has found satisfaction in the death of Christ, every claim of His throne has been met, and so in the temple, the cherubims look straight out. The whole human race has come into the view of God; Simeon spoke of a light for revelation of the Gentiles, (Luke 2:32). The veil is taken off and God looks out, without any discrimination, on the whole human race, and wherever one moves toward Him, He would run, as it were, to meet that one. Is that not blessed to your soul? It is to me; it is wonderful to me that that is the blessed attitude of God now. We were speaking about divine emotion, and we have it here. We have become so familiar with Luke 15 that it hardly moves us; this wonderful presentation of God should move our hearts. He leaves the government of the nations with angels, but He does not leave it with the angels to attend to a returning soul. There is joy in the presence of the angels of God over one sinner that repenteth. It is Gods own joy. Here God is moved; it says, The Father had compassion; and, having compassion, He runs to meet the returning son; and then His love is expressed in the kiss. These are the kinds of divine movements that characterise our dispensation. Every Christian can give some account of the manner of his reception as he returned to God. 

    Now, God would have this returning, repentant one suitably attired. We should know how we are to be clothed, as received and forgiven; how we are to be attired; how we are to be in the house. Bring forth the best robe; one is to be there in the best robe; let us not shrink back from the best; it is the divine thought for us. God is going to surround Himself, through the gospel, with men who are clothed spiritually in the very best. How do we appear before God? You may have a correct religion, attend the meetings, and yet be far short of this. We are to be before God as Christ is, for it is said, that as he is, so are we in this world. (1 John 4:17) Only thus could we be of the household of God. We are to be there attired in the very best. The grace thus shown is overpowering, when rightly understood, but it exists for us to appropriate and enjoy. We were speaking today about this; when Cornelius expected Peter he invited his relatives and his near friends; they were all invited to the house, and Peter comes and preaches; and it says, While Peter yet spake these words the Holy Spirit fell on all them which heard the word, (Acts 10: 44).. It was God embracing the returning Gentiles; He would have them to know His love; He would have them to know He delighted in their company; that was His welcome. He did not leave it to Peter to welcome them. He said, as it were, I will let them in myself. This is what God has done. Peter simply commanded baptism; but the Gentiles were already received, they were now fellow-citizens of the saints, and of the household of God. 

    I would put it to the young people here, some of you have been converted only a short time; you have turned to God, and yet there is possibly a sense of distance between your soul and Him. I want you to know that God would have you with the best robe on, a ring on your finger, and shoes on your feet; and He would have you to enjoy the merriment: He says, Let us be merry. Every Christian is included in the house. God would graciously include every one of us. He would have us rejoice with Him in the great results of the death of Christ. It says, they began to be merry. Have you begun to be merry? You must have something for your soul to feed on; you may rejoice in the light now, but if you do not come into the blessing that is in the house of God, your light will grow dim. The world will offer you its pleasures, but God would have you begin to be merry spiritually now, and then the world will have no attractions for you. Your salvation, in a practical way, depends on this. If you do not find satisfaction for your soul in the things of God, in His house, the world will influence you, and you will become a victim to it. The Father says, Let us eat and be merry. God would have us all to participate in the joys of His house. 

    The apostle Paul was entirely in accord with the spirit of the house. An aged man and a prisoner of Jesus Christ, he writes to his dearly beloved and fellow-labourer, Philemon, on behalf of a young convert, Onesimus, and now a brother beloved. He might have boldness to enjoin, but for loves sake he would beseech Philemon for the dear brother he was now sending to him. How much do we do, dear friends, for loves sake? He does not say, the love of God, but just for loves sake; that great thing that has come to light in the death of Christ. Hereby we have known love, because he has laid down his life for us, (1 John 3:16). Paul was entirely unselfish; he was in keeping with God, and so he writes a letter for loves sake. Onesimus had fled from his master, but he came into Pauls arms, into the arms of love, for Paul was in accord with God. I think that is a point young Christians should understand. The house of God down here is in accord with God; love is there; and the apostle Paul represented that, and now he writes to Philemon on behalf of Onesimus, whom he had begotten through the gospel, in his bonds. He states that Onesimus had been unprofitable, but now he was profitable both to Philemon and the apostle. In a word, Onesimus is sent back as a brother beloved. This shows what a change the work of God had brought about in Onesimus. Am I a brother beloved? Are you? If not, then neither of us is rightly formed by the gospel. Paul says, That thou shouldest receive him for ever; not now as a servant, but above a servant, a brother beloved ... ... If thou count me therefore a partner, receive him as myself. If he hath wronged thee, or oweth thee ought, put that on mine account. The evidence of love in all this is most touching, but it is, in measure, what each young believer may count on in the house of God now. 

    But what a result, in the apostle, of the revelation of God! God has met, in Christ, the liabilities of the sinner; Paul, in his measure, undertakes the liabilities of a brother beloved. I cannot undertake the sinners debt, only the blood of Christ can meet his liabilities; but I can help a brother; I can undertake, in a measure, his liabilities. Such is Christianity; it is the reflection of God in Christ. Thus, in our measure, we may help the young. One great thing at the moment is to retain the young. Satan is after them, and God is seeking them; He turns their hearts towards Himself, but now there is that which they need down here in the way of service, and the apostle Paul sets before us an example. One is to undertake the liabilities of others; God enables us to do it; so the apostle says, If ... he oweth thee ought, put that on mine account. Paul had a good sized balance with believers! Have I a good balance with the brethren? It should be an exercise if I have not. Paul can write a cheque, as it were, to Philemon. He says, I, Paul, have written it with mine own hand, I will repay it; albeit I do not say to thee how thou owest unto me even thine own self besides. He had a balance, as we may say, and he could use it for Onesimus; but he undertakes to repay, and in this way the brother beloved would be relieved of liabilities and also would be free in his relations with his master. 

    Evidently the apostle had a doubt as to whether Philemon would celebrate, as the father of the prodigal did, the occasion of the return of the one who had left him as a slave, but was now, through Gods grace, a brother beloved. So he gently suggests that Philemon might be in accord with Luke 15. Let us then who are spiritual, and have spiritual means, employ them for the help of our brethren, so that they may be as brethren beloved. And to the young I would say: have it before you to be that. As believers it is your privilege to say, I am now a brother, I am of the Fathers household, the Fathers love is mine, and I have the love of the brethren; for, as the apostle says, it is for loves sake; each one is to act in the house for loves sake. If I have not love, I am nothing. Obviously we must possess love; as the love of God is shed abroad in our hearts (Romans 5:5) it works out in love towards God and towards the brethren. 

    My word is to impress you with the thought that we can be, as the product of the gospel, brethren beloved. May God bless His word! 

    Pages 117 - 190 - Revelation  General and Special and the Holy Spirit in relation thereto, Hampstead. June, 1919 (Volume 46). 

  
    Philemon  THE YEAR OF RELEASE (JT 15)

    Deuteronomy 14: 22 - 29; Deuteronomy 15: 1,2; Philemon 8 - 20

    These scriptures may appear to be far apart and unrelated, but I hope to show that though they are such from a historical point of view, yet they are intimately related, and deal with precisely the same thing, namely, the establishment and maintenance of right relations among the people of God. God would have amongst His people family relationships, not only in name but in immediate and permanent activity. 

    In mentioning the fact of the family, one is led to think of it as presented in an extensive way through Scripture, it being a primary thought with God, and what is primary with God He cherishes so that from Johns point of view, the immediate and permanent result of the Lords becoming flesh was, that a family came into evidence. It says, He came to his own, and his own received him not. John 1:11. John sums up the ministry of Christ in the midst of Israel briefly saying, As many as received him  there were some who received Him  to them gave he the right to be children of God, John 1:11, 12. That is what we are here and now. 

    In his first epistle, John also says, Behold, what manner of love the Father hath bestowed upon us, that we should be called the children of God ... Beloved, now are we the children of God, and it doth not yet appear what we shall be, 1 John 3:1, 2. Not only are we accorded the right to take the place of children, but we are called such, we have a known designation  the children of God. 

    Now I wish to speak on these lines, and would seek to show how the family is endowed, so that there should be the means whereby our status and dignity are maintained in this world. The book of Genesis yields more family instruction than any other book in the Old Testament. Deuteronomy corresponds in result. Genesis affords the instruction that bears fruit in Deuteronomy. That is, the people were to go into the land as a family. This chapter (Deuteronomy 14) says, the people were the sons of Jehovah, and then the Spirit of God prescribes their food. We all know the effect of food in the bringing up of children, in the forming of their constitutions, so that the relationships being formally recognised, the food is prescribed. 

    But prior to all this, there was the original patriarchal influence and example (I trust you will follow my remarks). God had said to Moses, I am the God of thy father, the God of Abraham, the God of Isaac, and the God of Jacob, Exodus 3:6. These are the patriarchs, and Jacob, the last of them, shines in his true patriarchal instincts, intelligence and energy as he was about to pass off the scene. One refers to him with a peculiar kind of feeling. Our minds last evening were directed to a glorious sunset. Such a sunset is absorbing in its splendour, and I would liken the end of Genesis to a sunset such as was described to us. Jacob hears that Joseph, the object of his tenderest affection, is coming to him; the one upon whom the preservation of the family depended, and it says, Israel strengthened himself. Genesis 48:2. There is no evidence that he took a stimulant. The power was in him, he strengthened himself although of advanced age. He rises to the occasion in the energy and power of Israel, and received Joseph, saying, I had not thought to see thy face. Genesis 48:11. He also says, Thy two sons ... shall be mine. Genesis 48:5. He knew he was going to die, but was in the energy and strength of Israel, and consciously a patriarch. Josephs sons were now his sons. And further, he says, I am going to indicate what they are to be. Joseph, on his part, with true parental affection, brings the lads out from his knees, Genesis 48:12, and the patriarch blesses them. It says, Guiding his hands wittingly, Genesis 48:14, indicating who was to have the first place. (See Genesis 48.) 

    Now, beloved, this parental designation is not far away from us. It refers to the Father of our Lord Jesus Christ, of whom every family in the heavens and on the earth is named, Ephesians 3:14, 15. The Father names the families, and has given us the first place. Let us accept it. Of all the families named of the Father, the Church has the first place; even so in Israel, we have Joseph instead of Reuben, and Ephraim instead of Manasseh, and Levi taking precedence of all! Who devises such changes? God in His wisdom; and in that wisdom He has selected us to be first  to have a unique place, the one nearest to Christ. We are named of the Father. As Israel, in remarkable intelligence, representing God Himself, designated Ephraims greatness and multitudes, in whom the people were to be blessed, so God has designated us in wisdom, and more than wisdom, being rich in mercy, and for his great love. Ephesians 2:4. 

    Think of this for a moment: For his great love, wherewith he loved us, ... hath quickened us together with Christ ... and hath raised us up together, and made us sit together in heavenly places in Christ Jesus: that in the ages to come he might show the exceeding riches of his grace in his kindness toward us through Christ Jesus, Ephesians 2: 4 - 7. And so the apostle goes on, in his own energetic, loving way, to say, Now therefore ye are no more strangers and foreigners, but fellow-citizens with the saints, and of the household of God Ephesians 2:19. That is what we are today. Our heavenly position is designated on account of His great love wherewith He loved us. Who could explain that love? No one. We bow to it, owning it is sovereign. We should rejoice in Gods sovereignty, because of what it means to us. If there is anything that will give impetus to our affections in a coming day, it is the knowledge of the great love of God underlying the position of the church. 

    Well, Jacob is about to die, and expresses these parental instincts, in view of leaving a family behind him. He says, Gather yourselves together, and I will tell you what will befall you at the end of days, Genesis 49: 1. He would have them to know what should happen. They were to represent him, and in doing so to have a great place here; so he says, I will tell you. Then he says moreover, Assemble yourselves, and hear Genesis 49: 2. That is to say, there is not only the evidence of the mind of God in the great patriarch, but the sons are to hearken to Israel  it is the spiritual side  their father. And then, at the end, it says, All these are the twelve tribes of Israel, ... and he blessed them: everyone according to his blessing. Genesis 49:28. In other words, the tribes are set up fully endowed. And as Isaac, in an earlier day, had blessed Jacob, saying, See, the smell of my son is as the smell of a field  the field representing rich soil whence income would be derived  so Jacob, according to Isaacs blessing, was sustained by corn and wine; Genesis 27: 27, 28. The tribes, in like manner, are richly endowed, and Deuteronomy takes that into account. 

    Moses, the writer of the Pentateuch, was aware of all these things, and in reading those books we should always remember that it is a retrospective view, written by a man who had been forty years in the desert with God and the people; he looks back and records everything from that standpoint. It is only thus we can understand the Pentateuch aright, and so in referring to the family, he says, Ye are sons of Jehovah (Deuteronomy 14: 1), not now the sons of Abraham, Isaac and Jacob. We read in chapter 26, that an Israelite is to come with his basket of firstfruits to Jehovah and say, A perishing Aramaean was my father. Deuteronomy 26:5. There is nothing about that in Genesis 48, it does not depict a perishing Aramaean. Jacob is Israel strengthening himself, blessing the tribes, and representing God in so doing, though outwardly in weakness, having gone down to Egypt with a few. Spiritually he was Israel, progenitor of millions (not a few) and these are now sons of Jehovah. 

    Well now, the endowment is what will sustain us in our dignity, so the first thing is, what will your property bring in the first year, the third year, and the seventh year. In the seventh year you are so wealthy, spiritually, that you are able to make a release. I can only briefly speak upon these three points, and would seek to enlist the interest of everyone here as setting out in his spiritual career. 

    That career is composed of hours, days, weeks, months, years. You have to wait a year before you can make any definite reckoning as to your acquirements. You may think you have acquirements, but your brethren know differently. You may think you can speak well and attempt to preach, but you have to wait a year in order to make a definite reckoning. It is the tithe of the first year, not of the first quarter, or the first half year that you bring to Jehovah. The inheritance was divided amongst themselves, each man was to have an allotment according to his needs; and now what will you do with it? You must spend a year on it, and a year is a considerable time for a young person. Time passes swiftly with the old, but with the young it is not so swift and so you sow your seed in the Springtime, and you have to wait. The earth bears fruit of itself, Mark 4:28 and you are cast on God for it. During all these months between the sowing and the reaping you are cast on Him. Many things may intervene: You have to watch the sky, to look out for weather and be continually on the alert, if you are to have a crop. You say you love God, that is like a crop growing. 

    Then you look after it all the more because God looks for a tithe. You have to appear before Him and you must not come empty; if you have no crop, how can you bring a tithe? 

    I speak especially to yearlings. You are to go where God has placed His name with your tithe. You may think you have a fairly good crop, but when you come up to Jerusalem with your tithe and lay it down alongside of others, you may be very humbled about it. There are comparisons, you see. Here is a man from Beer-sheba. Look at his tithe, see his bag of money; think how many fatlings he can buy and the number of people he can entertain! Consider this brother, he has had a good year, for he has looked after his farm. And even in his youth he takes account of the Levite. Young people are not prone to have respect for the Levites. A Levite is one who will not minister to your natural feelings. He will not recognise your family claims, nor will he appeal to you naturally. But God says, even in your first year, do not forget him. He disregards his father and mother, and has no respect for family feelings when it is a question of his service. You must take him into account, and the more you do so the more you evidence your spirituality. 

    We now come to the third year: three in Scripture, denotes a complete period. It is completeness as to testimony. Every third year the Israelite who brings his tithe stores it within his gates. His doing so shows that he can be trusted. God does not say to him, You must come up to Jerusalem, for He can trust him to store up in his own gates his tithe. He is not like the man in Lukes gospel who had no room where to bestow his fruits, and purposed to pull down his barns and build larger, and there to store all his fruits and his goods. That man was not thinking of others at all. He certainly could not be trusted. God says to him, Fool, this night thy soul shall be required of thee, Luke 12:20. What is going to become of his goods? Whose shall they be? These were given to him to enjoy, not to store up. He did not know whose they should be. Solomon says, the man that comes after may be wise or a fool. (See Ecclesiastes 2:18, 19.) What will the fool do with your goods? Squander them, it may be. So the word here is, At the end of three years thou shalt bring forth all the tithe of thine increase the same year [all of it], and shalt lay it up within thy gates: and the Levite (because he hath no part nor inheritance with thee), and the stranger, and the fatherless, and the widow, which are within thy gates, shall come, and shall eat and be satisfied; that the Lord thy God may bless thee in all the work of thine hand which thou doest. Deuteronomy 14:28,29. It refers to a local brother  to use a familiar expression  whose farm has done well, who has progressed spiritually and has added to his wealth; he has laid it up within his gates, and all the local brethren share it with him. That man can be trusted. 

    John, in his gospel, contemplates believers that can be trusted. The Lord, indeed, elsewhere, speaks of being faithful in that which is anothers, otherwise who shall give you that which is your own? This is that which is our own. Our spiritual wealth is our proper endowment, and the man who is allowed to store it up within his gates can be trusted. He has already been up to Jerusalem and has measured up with his brethren, and now in the third year he is, in a sense, perfected. The Lord uses the word in regard to Himself, referring to His resurrection; Luke 13: 32. The apostle says in Philippians, As many as be perfect, that is, their senses are developed; they are not one-sided but are balanced, and such are to walk by the same rule, Philippians 3:15, 16. In the presence of a perfect man the meeting does not lack anything. He is wealthy and shares it abundantly with the stranger, fatherless and widow, and especially with the Levite. The Levite is ever in the mind of God, and must ever be in the mind of the saints. He has no inheritance on earth, and so has to be the special care of the spiritual. 

    Now the seventh year is the year of excess. In that year time Israelite was to make a release. Not only do you show hospitality to your brethren and those who are near to you, but you remove everything that would tend to limitations. I hardly know of anything more pleasurable, in a way, than to be released from what involves bondage. It may be trespass; there is much trespass amongst us. A man who trespasses is obligated to the one against whom he trespasses, but the word here is that you make a release in the seventh year. You are not only perfect, but spiritual. You are formed in Ephesian character, and as such are marked by excess. It says, At the end of every seven years thou shalt make a release. And this is the manner of the release: Every creditor that lendeth ought unto his neighbour shall release it; he shall not exact it of his neighbour, or of his brother because it is called the Lords release. Deuteronomy 15:1,2. You are now like God Himself. In the seventh year one is, so to say, entirely on the divine side. You see what God is doing: that He has remitted His claim against every man and woman on earth. When they had nothing to pay, he frankly forgave them both, Luke 7: 42. That is Gods attitude; it is His wonderful year of release. 

    Now the Christian is brought wholly to the divine side, to the release, not of every man, but of the neighbour and the brother (the stranger is not admitted here). So that instead of being in bondage on account of any claim we, as creditors, may have on them, we release them, and they are free to resume their occupations on their lands, and so develop them. A man bound to a creditor can make but little headway, and many of us have suffered on that account. There is no wealth when you are bound to a creditor. Moses said, there shall not be a time when there will be no poor amongst you; the spiritual man therefore opens his hand bountifully to such, for it is the Lords release. 

    Now I have read the verses in Philemon because there is a striking correspondence between them and those in Deuteronomy already considered. The apostle Paul is the creditor and Philemon is the debtor. One need have no fear in having a creditor like Paul, because he is a wealthy man; he can write a substantial cheque, sign it with his own hand, and send it by the hand of one who was once a slave. He sends this cheque to his debtor, and says, Philemon, here is an opportunity for you: this young man left you, and is indebted to you, for he was your slave. In the meantime he has been converted; he is now my son, and is a great comfort to me. I would like to keep him, but I would do nothing without your mind, I therefore send him with this cheque, signed by my own hand. If he owes you anything, include that in it  put it to my account but remember, you owe to me yourself also. What I wish to do is to establish brotherly relations between Onesimus and yourself. 

    Now that is the substance of the letter. It is the spirit of Deuteronomy, perfectly expressed in the beloved apostle. He says, I do not claim this for Onesimus as one having authority. I might so do, but for loves sake I rather beseech thee being such an one as Paul the aged. Philemon 9. That is, he appeals to him on moral grounds, and says, I send this young man, a brother beloved to me, and I wish that he may be so to you. He is so to you, much more than to me, both in the flesh and in the Lord. Philemon, like many of us, required the gracious touch of a spiritual man, so that he might remit his claim; and does it not appeal to you, dear brethren, to remit your claim? 

    It is the Lords release, let us then relax our hand from the loan, and in virtue of it, we shall have family circles where there is liberty, where we shall enjoy the affections of brethren beloved, instead of slaves. There is a great deal of misunderstanding and slavish fear amongst us, whereas the year of the Lords release would enable us to remove all this by remitting all our claims, so that our brethren should be free and no longer slaves. We are truly free, as born of the free woman, and the Lord would have us to be in the liberty of wealth. Poverty tends to slavery, but spiritual wealth maintains us in practical liberty with one another. May the Lord bless the word! 

  
    Philemon  HEAVEN REFLECTED IN THE BELIEVERS RECEPTION IN THE ASSEMBLY (JT 24)

    Acts 9: 10 - 19; Acts 10: 19 - 27; Philemon 8 - 17

    It is on my mind to seek to make clear from these scriptures that one divine thought in the assembly, as corresponding with heaven, is that it should represent heaven on earth, and particularly in the way of receiving into its bosom the results of the work of God. 

    The results of the work of God are extremely precious and in no way is their value higher than in heaven; even one repentant sinner occasions joy in heaven. We can judge, therefore, how valuable in heaven must one be who has run the whole course of faith. Were we to have access literally into heaven whilst here upon earth, we should understand the estimate that is held there of the work of God in saints, and would learn how to clothe each other from that point of view. Luke 15, to which I have alluded, and which is so well known to us, thank God, as a chapter presenting the gospel in a supreme way, not only indicates heavens estimate of the results of the work of God in that there is joy there over one sinner that repenteth, but it shows us also the magnificence of the reception that is accorded to those who return to God through the gospel. The reception of the returning erring one, as seen in that chapter, is not a picture of what we shall experience when we are caught up to be for ever with the Lord; but it is a picture of heavens reception in the house of God on earth of those who return to God through the gospel. And as God acts mediately now, what is seen there must find an answer in the house of God throughout the gospel period, otherwise those of us who have part in that house are remiss. 

    The reception of Christ Himself in heaven is a subject of extreme interest and importance and, indeed, of pleasure to those who love Him. Luke enlarges on it; he speaks about the time having come of His being received up (Luke 9: 51), and then he tells us that He was carried up into heaven; Luke 24: 51. Following upon that, and confirming it, Paul, in writing to Timothy that he might know how one ought to behave oneself in the house of God, says that He has been received up in glory, 1 Timothy 3: 16. Such was the manner of His reception. And it is an element of the mystery of piety that He who was manifested in flesh, justified in the Spirit, seen of angels, believed on in the world, was received up in glory; it belongs to the mystery of piety, and no one is in the house of God aright, or as answering to heaven, save he who is in the secret of that mystery. By it he apprehends how heaven values what is morally excellent, for that is what Luke presents. 

    The passage in Timothy contemplates the Lord as here revealing God, and it includes the whole course of our Lord in that service, ending in heavens appreciation of His moral worth and excellency, so that He is received up in glory. What a lesson for us, what a lesson-book of the history of Christ on earth, culminating in that appreciation of heaven at the end in receiving Him up in glory! We learn thus how to receive according to heaven  as we are enjoined elsewhere to receive one another as Christ also received us to the glory of God, Romans 15: 7. 

    I want to show from the passages read how this heavenly principle appeared in the early days, for the Lord taught those who were in the house then how to receive, and He leaves that with us now. The house of God is a heavenly institution upon earth, and, as God acts mediately, He acts through it. He acts house-wise, and so in large measure heavens reception of returning prodigals now, is seen in those who understand how heaven receives. 

    I am not overlooking the fact that the Holy Spirit is here, and is acting as a divine Person upon earth. One of the greatest facts indeed is that He is here personally, as the Lord says, another Comforter, and we see throughout the Acts how He operated in a personal way  never independently, of course, for God is one, nevertheless He acted in a personal way. We have Him speaking to Philip in chapter 8, saying, Go near, and join thyself to this chariot. One sat in that chariot in whom heaven was interested, and whilst the angel had to do with Philips movements, yet the Spirit immediately directs him, and the eunuch comes into the house, as we may say, under the immediate guidance of the Spirit. But how perfectly Philip was in correspondence with the immediate promptings of the Spirit, in that he went down with the eunuch into the water when he was baptised; and the eunuch went on his way rejoicing. 

    May I not speak of the effect on the eunuch of the heavenly spirit in Philip? He would receive, not only an impression of Jesus from Philips preaching, and from the wonderful scripture from which he preached, but also an impression of Jesus from Philip himself, for Philip was entirely at the bidding of the Spirit. Hence we are told that as the eunuch went on his way rejoicing, the Spirit caught away Philip. Philip did not leave the eunuch; it is not put that way, but the Spirit caught him away. If we had had to do with that remarkable conversion, that remarkable work of God, many of us at least would have thought that he should have turned about his chariot and returned to Jerusalem to the apostles to be instructed. But no; he had received the light of Jesus into his soul, it was a question of a Man, and that Man could look after the eunuch in Abyssinia as in Jerusalem. He went on his way rejoicing. What impressions he had in his soul of Jesus! 

    But Philip is at the bidding of the Spirit  a most important point for us in our service. Philip stands out as the evangelist in Scripture, one who is ready to leave an interesting field of service to go into the desert. It is a great test to the preacher to go into the desert. There is nothing for the flesh there; there may be much for the flesh in an active field where the people of a whole city with one accord gave heed to the things spoken, but there is nothing in the wilderness, and so Philip is the model for us in such a service, that is to say, the work of the evangelist is to be at the bidding of the Spirit. 

    I will now refer to another incident in the Acts in which we see the Spirit acting personally. While Peter was at Joppa he had a vision, and while he thought on it the Spirit told him to go to Cornelius, and then as Peter is preaching at Caesarea, the Spirit fell on all those who heard the word. Peter was not actually the one to receive the returning Gentile; he had an intimate part in the wonderful transaction, for he announced the mind of God  the glad tidings  a most honoured part, surely, and one in keeping with his commission, for unto him had been given the keys of the kingdom. But one may use the keys to open the door without embracing the incomer. It was God Himself, by the Spirit, who received the returning Gentile. May we not learn thus from God how to receive? As Peter spoke, the Holy Spirit fell on all those who heard the word. It was important that they should hear the word; the mind of God was opened up to them in the word, they were enlightened by it, and as having heard it they were embraced divinely. The Holy Spirit fell, it says, upon them. Fell is the same word, as we have often remarked, as is used in Luke 15; the father fell on the prodigals neck and kissed him. So here, the Holy Spirit acts as God, for He is God. He is a divine Person, and thus capable of expressing in every way what God is in His nature. We thus learn how to receive. Peter might turn the key and open the door without there being any falling on the neck and kissing, but that is not exactly the mind of heaven. Surely it is of great importance that we should be let in, but the magnificence of the reception is what the Holy Spirit would emphasise  what heaven is capable of in the way of reception. 

    Thus God would show us how to receive. We see in Ananias and in Peter a certain unreadiness for this great service; honoured disciples, indeed, honoured servants! nevertheless, wanting in ability to reflect fully the mind and spirit of heaven. Hence this disciple in Damascus is taken in hand by the Lord, for His great vessel is not to be received into the assembly unbecomingly; he is not to come in by the window or by the back door, so to speak. He is to be received into the bosom of the assembly, and that means into the bosom of heaven, for the assembly, as I remarked, is to be the reflection, and thus the representation, of heaven upon earth. 

    The Lord, therefore, having met this potentially great servant on the way, and having brought him down, would have him received here into the assembly according to heaven, and to this end the Lord appears to Ananias in a vision and says, Go into the street which is called Straight. It is very touching that the Lord Jesus, the Creator, He who has gone into heaven, angels and principalities and powers being subjected to Him, should know the names of the streets. May we not be assured that He knows the limitations of the cities as well as their streets? 

    This street, called Straight, was doubtless humanly named and well known in Damascus, but it was known to Jesus, and He knew that a convert was there. Ananias did not know, and even being told of the convert he was doubtful. He knew better than the Lord, forsooth, about Saul! How easily, through want of being near the Lord, we may fall into such an error as this, to have a different mind about one who is the subject of the work of God than He has! We thus see the extreme importance of being near the Lord in what He is doing, and of not being casual about what the Lord is doing. The angels in heaven are all most keenly interested in every convert; they know where he lives, they know his history, they are watching. How slothful we are! And yet the Lord is pleased to use us, not the angels, to help to further the work in His converts; they have to do with the bodies of the saints. The Lord could easily have arranged through angelic means for Saul, but He uses one of the assembly. And Ananias is put right to this end; the Lord puts him right. Thank God, he was capable of being put right, for although he was out of communion as to what the Lord was doing for the moment, he was not far away, and the Lord knew it. He says, This man is an elect vessel to me. And that was enough; Ananias went and received him as a brother; he identified himself with him. 

    There is no such thought in the house of God as patronage. In the government of God there may be different stations, but when we enter the house of God we must leave out our patronage. We do not condescend to any one; we cannot. Ananias laid his hands on him, signifying identification with him, and said, Saul! The last time Saul had heard that name, as far as the scripture narrative indicates, it had come from the lips of the Lord. May I not suggest that the accents were similar from the lips of Ananias: Saul, brother, he says, the Lord has sent me, Jesus that appeared to thee in the way in which thou camest, that thou mightest see, and be filled with the Holy Spirit. You see the perfect correlation between Jesus in heaven in His operations, and this disciple in the house of God on earth. The Lord saw to it that there was correspondence. Had Ananias been compelled to go with his previous feelings, how different; how it would have chilled the babe, as I may say, for he was but a babe! He needed warmth, and the Lord saw to it that Ananias received him with affection; that is the divine thought. And he is not to be an incubus in the house, he is to be in it as of it, and according to it, he is to be in it as filled with the Spirit. That is the thought in reception. Any other receptions are sure to be dead-weights and occasions of darkness; but those who are filled with the Spirit augment the house, they extend it, they advance it. 

    But I must proceed to the other scriptures, although one would fain linger longer on this fine scripture. It wears wonderfully; like other similar scriptures, the more you press it, the more it yields. 

    In chapter 10 we see the Gentiles were to be received, and there is therefore deliberation. Peter has to be hungry, an initial preparation, and then heaven is brought down to him, as it were, in the sheet  the mind of heaven. It is not that he is caught up into heaven, like Paul was later, to see what is there, but heaven is brought down, the mind of heaven is brought down to him. As he said, It came even to me; for if he is to have part in the reception of the Gentiles, he must reflect heaven, he must move in correspondence to heaven. 

    This reception is a very great transaction, one of the most interesting transactions in the whole of Scripture, and Peter is privileged to have part in it; but what we learn is that if he is to have part in it, it must be as being in accordance with the mind of heaven. So the sheet comes down thrice, and there is the voice from heaven a second time, and then Peter continued pondering. It is a matter of deliberation. 

    First he is in doubt. It is well, if we are in doubt, to wait. He that believeth shall not make haste (Isaiah 28: 16), and if there is anything to occasion doubt, even if it be darkness in myself, it is well to wait, but not to be negligent. In having to act in the house of God, and desiring to act in the light and in the presence of heaven, and under the scrutiny of heaven, yea, in view of the judgment-seat of Christ, it is well to ponder and to weigh things; so Peter continued pondering over the vision and then the Spirit spoke. We see thus how light comes in, how the Holy Spirit comes in as we ponder things in subjection to heaven. It may be our own fault that we are so slow in understanding what to do; nevertheless, safety is in pondering. And so the Holy Spirit spoke and said to Peter, Behold, three men seek thee; but rise up, go down, and go with them, nothing doubting, because I have sent them. What definiteness there is in that, and definiteness is what should mark the house of God. 

    There are three days employed in this transaction, which fact only confirms what I have been saying. On the first day the vision comes down; on the second day they travel; and on the third day Peter preached. Need I suggest that there is a spiritual meaning in that. There was ample opportunity for assurance and confirmation in what he was doing; and, just to add one word more as to this fine vessel, it says that Cornelius worshipped Peter. How easily we become affected by flattery in the house! not indeed that anyone would assume to be a god, but how easily we bow to flattery. One knows what, the flesh is, and these things are recorded for our learning, so that we have to be on our guard when dealing with young believers, that we do not encourage flattery. Elihu says that he knew not how to flatter. My Maker, he says, would soon take me away, Job 32: 22. A flattering mouth worketh ruin, Proverbs 26: 28. So Peter made him rise, saying, Rise up: I myself also am a man. Now, undoubtedly, by saying that he meant he was only a man, that he was not a god; albeit it would come home to Cornelius that Peter was a man like himself, which would establish confidence at once in the heart of Cornelius that he was dealing with an equal, for they were both men. Peter is not a Jew here, although he speaks of that later; he was really a man. 

    And then he walked and talked with Cornelius. How fine the sight was! The great apostle Peter, as we know him, full of the light of heaven, the representative of Christ to the Gentiles, walking side by side with a Gentile soldier, and talking with him until together they entered into the house (verses 24 - 27). He formed thus a link with Cornelius, he established confidence, too, in his heart. It was in these circumstances, as Peter preached the gospel to the company assembled in the house of Cornelius, that the Holy Spirit fell on all those who heard the word. 

    In Philemon we have another picture of reception, and here again this dear brother Philemon seems to be remiss on the point. He is called a beloved brother, and others with him are addressed in terms of affection by the apostle (verses 1, 2). He had an assembly in his house too. He was an honoured servant, surely, one who had a most prominent place in his locality, and yet he has to be taught how to receive the result of the work of God; and is it not, dear brethren, in order that we also may be taught this that these things are recorded? Surely it is. Is it not that we should be taught to be prepared to preach that the book of Jonah is written? Surely it is. We have to be prepared. What I may call the key-word of that prophet is the word prepared, and this preparing process is proceeding constantly; and happy it is for those who are the subjects of it, 

    for heaven is ready and waiting to take us on if we offer ourselves. It is the time of sacrifice, of offering ourselves. Heaven accepts, where there is a genuine offer, and it prepares a vessel ... meet for the Masters use, and prepared unto every good work. If the Lord take you on, He knows how to break down all the incongruities to make you fit to be a vessel. Look at this man Saul! The Lord says he is an elect vessel to me. But how much preparation was needed! 

    Now Philemon, honoured and beloved brother as he was, was evidently remiss on this point; he had to be instructed how to receive Onesimus as a brother beloved; That thou shouldest receive him for ever; not now as a servant, but above a servant, a brother beloved. Evidently what stood in the way, specially in his case, was that the person in question had been his slave; that had to be overcome. How one who, in the government of God, had a station much higher, should be able to receive the one in the lower grades of society, even into his own house, as a brother beloved, is the problem no doubt in the writing of this epistle, and with the skill of heaven the beloved apostle writes. 

    He is a bondman of Christ Jesus, he is such an one as Paul the aged; he is a sufferer for Christ and he has gained experience in the service; he is such an one as Paul the aged  not simply an old man. Age in itself is of no moral value, although we cannot but respect grey hairs in whomsoever we see them, if they are with God. But in such an one as Paul the aged we have a man who says, Yet for loves sake, I rather beseech thee. He might have enjoined, had it been necessary, for he represented the Lord Jesus, as an apostle, but he preferred to exhort. One sees how considerate and how wise the great apostle was even in a service of this kind, to bring about in a beloved brother the ability to receive another beloved brother who had been in a much lower station in society than he occupied. In the grace of Christ how finely, how sensitively and considerately the beloved apostle speaks to Philemon! And is it not instruction for those who are old, how to use their experience, to teach those who are young and less experienced this great lesson of reception? If all of one generation passeth away and another cometh, how is it to be with the one that cometh? How much depends on the one that passeth away; it is for the one that is passing away to pass on all the gain of its experience to the generation that cometh. 

    The testimony is to proceed, and it is thus that it proceeds. The same sun shines on every generation, as it says in Ecclesiastes 1: 5, The sun also ariseth, and the sun goeth down, and hasteth to his place where he arose, so that it should shine again, and the same sun shines on every generation; nevertheless the sun is one thing and the experience that you get under it is another thing. The experience that we get under the sun may be passed on, and should be passed on, to the coming generation. So the apostle here, being such an one as Paul the aged, has got a child, and he values him. He says, my child Onesimus. It was his particular child that he had begotten in his bonds; he would carry on to the coming generation something of his father; but he was already a brother beloved. 

    But more than that, if a brother beloved, the receiver of him would have him for ever. The idea of the family is continued; we never lose our brethren. The matter of time is of no account in that respect, because we shall all join presently; and what a reception! I suppose, perhaps, the most touching of all receptions will be that accorded to us by the Lord when He says, And if I go ... I will come again and receive you unto myself, that where I am, there ye may be also. So I think the apostle suggests here that when that happens Philemon and Onesimus would be together for ever  brothers beloved, for they were both brothers beloved. Philemon had to be taught how to receive his runaway slave as a beloved brother. 

    And then Paul says further to him, Receive him if on no other account than a matter of partnership. If you regard me as a partner, receive him as myself, and if he owe anything to thee, put it to my account. There we see the great principle of taking on the obligations of others, so as to equalise things in the house of God. Onesimus would be set up in this circle of love, for such it was, as verses 1 and 2 show; he would be set up by this epistle in that circle in equality; he would be perfectly at home and without an incumbency. Paul had taken it on, and he would discharge it, for indeed Philemon owed him much more. There was an equalising principle, and the apostle desired that the beloved brother should be received in love and be at home in the circle. 

  
    Philemon  PERSONALITY (JT 46)

    Revelation 22:16,17; Philemon 8 - 11; Revelation 1:9,10; Daniel 9:2 - 4

    What is in mind in reading these scriptures is to speak about personality, which is one feature of the Scriptures: certain persons calling attention to themselves as speaking  I Jesus, Paul the aged, I John, I Daniel. The first scripture, one well known to us, is Jesus addressing Himself to the assemblies; He calls attention to Himself, not simply as known under that precious appellation of Jesus, but He introduces His history  a matter of importance in those who have part in the service, in the testimony of God. Who is He? 

    Great personages have come up, are coming up, and will come up, in the course of this world, with little or no history, the most distinguished of all comes up out of the sea. We cannot obtain histories from the depths of the sea. We have not far to go for illustrations of persons coming into great prominence without any history behind them to qualify them. In the testimony of God, personality is given great prominence, and what precedes it, what enters into it, in the way of history. So that the Lord leads in this respect, especially in the verses read in Revelation 22. I Jesus have sent mine angel to testify these things to you in the assemblies. He leaves out John; John has his own personality, which we hope to look at. He mentions an angel, one of those of whose histories we know little, not that they have no histories, but very little is disclosed to us as to them in this respect; the stress therefore as to personality, in the Lords remarks here, is on Himself. 

    In the beginning of this book we have Revelation of Jesus Christ, which God gave to him, to shew to his bondmen what must shortly take place; and he signified it, sending by his angel, to his bondman John. John comes in mediately between the angel and the assembly, but he is assumed in the Lords remarks in the verses read to have a personality of his own, which the Lord by the Spirit would throw into evidence; one of the most interesting personalities in the Scripture is that of John. The angels are not presented to us as objects of attraction, they are all ministering servants sent out to minister on account of those  namely, ourselves, that is, christians  who are heirs of salvation. But the bondmen of Jesus have personalities, histories behind them, and peculiarly so John. The Lord could say constantly, directly and indirectly, that John is the one I peculiarly love; it is well worth while, therefore, to look into his history. 

    Jesus says further, I am the root and offspring of David  no other history like that. John gives us even more than that, he begins his narrative of Jesus with, In the beginning was the Word, alluding to the greatest expression morally of ability in man, the power of the mind, and that He was the Word itself personified  the mind of God was there. That is how the beloved disciple begins in speaking about Jesus  In the beginning was the Word, and the Word was with God, and the Word was God ... All things received being through him, and without him not one thing received being which has received being (John 1:1,3). Of no being could that be predicated but One, not even the Father. The Son has distinction peculiar to Himself. The Father judges no one, but has committed all judgment to the Son. It is not said that the Father made all things  the Son made all things. So that the Son has His own distinctiveness; personality is supreme there. 

    Now here He is speaking to the assembly, the peculiar formation under Pauls ministry, for, without naming him, the apostle Paul comes into this book in his work in the word assemblies. John wrote to Pauls assemblies, we might say, and the Lord Jesus is speaking to them now  I Jesus, He says, and, as using that form, He intends to impress us with personality, and personality as bearing on the present time as well as on the past and future. 

    That there is personality in the sense in which I am speaking of it, is unquestionable; there is not a single saint that has not a personality; the least esteemed in the assembly is equal to being put on the judges seat (1 Corinthians 6:4), and that involves personality. So that the idea ought to come home to every one of us, and the Lord Jesus in putting Himself forward to the assemblies impresses us with this great thought of personality. It is doubtful if we would have much ministry save as someone understands what is said. I mean it has, otherwise, no resting-place. It is said of Samuels words that none of them fell to the ground. It is rare that this could be said of anyone  none of them fell to the ground, not one of his words. That would mean that they fell into honest and good hearts, and that helps to give pungency and reaction to ministry. We must look for reaction. A fine word, we say, but what about the practical effect? 

    Fruit for God requires intelligence, that is to say, good ground is the ground of the person who understands the word. He might not be able to give an address, as we say, on the words he heard, but still, there is the element of understanding, and that is not in man naturally  that is the work of God, the good ground is the fruit of the work of God. So that the Lord, in speaking to the assemblies, spoke to those who had understanding; they were poorly instructed, no doubt, considering the period contemplated, but He speaks to them here as worthy of being spoken to. 

    There is no question here of reproach, He is speaking to the assemblies according to their dignity  I Jesus have sent mine angel to testify these things to you in the assemblies, without saying anything about John, as if the assemblies themselves could take in the testimony. That is another thing to be noted in this book, the word testify. It belongs peculiarly to times in which things are doubted, times in which the enemys effort is to make divine things uncertain, and to make the truth of God a lie. So this word is of immense importance, and it is very prevalent throughout this book; John testified the word of God, and the testimony of Jesus Christ, all things that he saw; he is a perfect witness. 

    Now the Lord is implying that the assemblies understand. What do they understand? Well, I am the root ... of David, he who stands for all that is best, as we might say, in the service of God, Christ is his root, and his offspring, too. The root is inscrutable, who can get down to discover the meaning in detail of that word, in a divine Person? Offspring is historical. So that we have the deity of our Lord Jesus presented to us here, in unmistakable terms, and His humanity at the same time  the Root and Offspring of David. What a Personality! 

    As the Lords word here was read in the assemblies, the thought of personality would arise in their minds. What have we here in Ephesus? What have you in Smyrna? What reaction is there in those leading persons in your meeting from the knowledge that their names are written in heaven? What correspondence is there? There must be a correspondence, if things are right, between what we are in heaven and what we are down here. The Lord might even suggest  but He does not here  Why is it that you at Ephesus have turned away from Paul? Paul says, all who are in Asia  think of that, even before the apostles death  have turned away from me (2 Timothy 1:15). There is no change in heavens attitude towards Paul; why this change in Asia? Paul says to the Galatians, I bear you witness that, if possible, plucking out your own eyes ye would have given them to me (Galatians 4:15). Why the change? The change is not in me, he says, the change is in you. So it is with us; we are tested by our view, our estimate, of those whom heaven respects and loves. You do not want to be out of accord with heaven as to any brother. 

    The Lord in speaking of personality, is bringing Himself to their attention, I Jesus. The idea of His personality should permeate all these assemblies; but some in them had turned away from Paul, having left their first love. Why did they leave their first love? They lost admiration of Jesus  that is why; their eyes became blurred, their affections became dull, He was not to them what He used to be. But He says, I am the same, there is not a whit of change in Me, the change is in you. The root and the offspring of David  think of who it is, towards whom you are growing cold: it is towards Me. How commonly it occurs, alas, amongst us! Our love for Christ grows cold, and we show it by turning away from, or otherwise ill-treating, one of His servants. There is no change in Me, the Lord says; I am still thinking of you; I ... have sent mine angel to testify these things to you in the assemblies. I am the root and offspring of David, the bright and morning star. 

    I now go on to Paul. What I have said is to generalise my subject, showing that there is perfection in Jesus, and as presented in Him the idea of personality is to permeate all the assemblies; every one of, them. And the idea of the personality of Jesus comes right down to us, for the whole history is in mind. At the end there is a change in the assemblies, for there is such an one as is designated the bride, the supreme feminine idea of personality  of the glory of affection. The Lord is ending on that, and He is succeeding, too, 

    thank God, in however few; the Spirit and the bride, as if there were a revival at the end, a response to this great personality which has come right down to us: Jesus. This book is full of it, and the Spirit has at least some who can be designated as the bride, and surely, dear brethren, every one of us wishes from the bottom of his heart, with all his heart and strength, to be among those who are designated as the bride! Personality  feminine personality  is there supremely, as it is in Jesus as Man supremely, for there is perfect correspondence between the Bridegroom and the bride. 

    Coming to Paul, I want to show how his personality enters into the preservation of the work of God, the preservation and the full valuation of every item of the work of God; this in truth is how the bride is reached. Onesimus is the theme of the letter to Philemon, a slave, but a brother beloved already; and there are many such, but they have not really, in the minds of many, been given their proper valuation. I am sure of that; money and status and what not, becloud our vision, so that brethren do not acquire their proper valuation. Philemon, apparently, was in danger of being beclouded by these things, he was the master of this slave. As such in earlier days, can he now look at him according to his real value? Gold is gold, wherever it is  gold is always gold. Here is someone sent to Colosse apparently, a nugget, one might say, more than that, a precious stone, one who is to shine presently, and already is shining. Will he shine for Philemon? Will he adorn the house of Philemon  will he adorn the assembly that is in Philemons house? Will he be just a servant, just a slave, just that and nothing more when the brethren are invited into the house of Philemon? These are pertinent questions. Our eyes are readily blurred to the real value of the subjects of the work of God. 

    The apostle says, I rather exhort, being such a one as Paul the aged  a man of experience. If you were to ask Philemon, What do you think of Paul? Ah, he would say, there is no one like him, he has a big credit with me. Paul says, Take from that credit and put it to the credit of Onesimus  that is, equalise things. Maybe I think too much of Paul and too little of Onesimus. Why Onesimus? Well, Onesimus is my child, he says; but if there is any indebtedness involved in this, well, debit it to my account. I Paul say it; not Paul the aged now, Paul the man of means now, the man who has a credit. Philemon would not deny it, he would say readily, I am sure, There is not a man I value more than Paul. I believe he would say that at this time. The apostle assumes that, but what he is concerned about is this young man who had been in a very menial position in that household. There was an assembly in the house, too  it is worth while mentioning that, for the assembly of course normally is not concerned as to whether a man is a slave or a master, the principle in this respect governing the assembly is that the rich glory in their humiliation. The presence of an assembly in ones house ought to help me to rightly value a brother, although poor in this worlds goods. 

    It is an important matter, if any one has personality amongst us to use it to its fullest extent to promote the right valuation of the work of God. We are greatly hampered if the work of God is not rightly valued. I do not say poverty in itself has any virtue; I do not think it has, though it may be so regarded by some. It is a question of the equalisation of things  let the brother of low degree glory in his elevation, and the rich in his humiliation (James 1:9,10). Not that the brother of low degree is brought into better circumstances after the flesh, not at all  he is brought in where the work of God is rightly valued, and that is in the assembly. So that personality, according to what I am saying, is for the preservation of right values of the work of God amongst the people of God. 

    There are other connections in which Pauls personality is implied  valuable, too  but I thought I would select this one. He brings it in in speaking to the Galatians: I Paul(chapter 5:2), he puts it into the scale against legality  another thing that greatly hampers us as brethren. It is the Jewish element; legality is, I believe, put in that way in Scripture, and any personality that we have according to God may be rightly put into the scale against it to show that legality is not of any value at all. It is worse than useless; the apostle says, I, Paul, say to you, that if ye are circumcised, Christ shall profit you nothing. Think of that! You are deprived, he says, of all benefit from the Christ if you are circumcised, that is, going back to judaism, the beggarly elements whereby christians were being put into bondage; and the apostle puts the whole force of his personality into the scale against that. 

    Another thing he puts it against is rivalry amongst the brethren, indeed, it was a question of rivalry against himself. In 2 Corinthians 10:1 he throws his personality into the scale against that and he says, I myself, Paul, entreat you by the meekness and gentleness of the Christ .... Can we doubt that what he meant was that his personality carried with it those glorious traits and features, the meekness and gentleness of Christ? He throws that weight into the scale, in the chapter, against rivalry against himself, because they were comparing themselves with themselves in Corinth. A school of pride and competition had risen up in that assembly shortly after he left to labour elsewhere. He says, I want to show you the lightness and unprofitableness, to say nothing of the wickedness, of it. I Paul; he brings himself forward, and he beseeches them by the meekness and gentleness of Christ. He cites one brother at Corinth making a remark about him, saying, that his letters are weighty. I quite admit that  this man would say to one of his party maybe  but his bodily presence is weak. What a wretched thing to say about a brother! And as regards his speech, he said, it is contemptible. The apostle had that sort of thing in mind. What he wrote is now for us. That chapter is for us, to expose the baneful element of rivalry, of competition, in the things of God; measuring themselves by themselves (chapter 10:12) even. In the next chapter he says, I am compelled to go over my own history because of your attitude, but in chapter 10 he throws in his weight of personality to correct them  I myself, Paul, entreat you by the meekness and gentleness of the Christ. 

    Now, the next word is in regard to John  one of the loveliest personalities that Scripture affords. We do not find his name in his gospel, it is usually the disciple whom Jesus loved. Now he is putting his name in; that is to say, it is again a question of weight, of importance; one sacrifices his own personal feelings to help the brethren, even if he has to bring himself in. I John. Well, who is he? That is the next thing. Your brother, he says, and fellow-partaker in the tribulation and kingdom and patience, in Jesus. It is evidently a position of power  in Jesus; but still, tribulation is there too. Think of the fixedness of things, think of tribulation being as it were fixed in that sense  it is in Jesus. The apostle Paul speaks of himself as the prisoner in the Lord (Ephesians 4:1)  it is a position of dignity and power. So that the beloved disciple is now introducing himself, in what he has to say. 

    This book is full of signs and symbols, all of which have to be shown. It is a principle in the book that things are shown, but before we enter upon it we have this great personality brought to our attention  I John, your brother and fellow-partaker in the tribulation and kingdom and patience, in Jesus. The saints are well off to have that brother, such a personality. If there are brothers like him in any degree today, it is well to keep them in mind, because we are enriched by them. John, of course, is outstanding in the whole history of the testimony, but still, as I said, these scriptures are written for us, not simply to interest us in John, but also in any one like him today. It is a question of what we have, and not only so, but that each of us should seek to be like John. Why not be like John? Why not be a brother like this  a companion in tribulation with the brethren? But it is in the tribulation and kingdom and patience, in Jesus; we are bound up in that position, but then there is this personality with it. 

    Then he says, I was in the island called Patmos, for the word of God, and for the testimony of Jesus. I became in the Spirit on the Lords day  that is, he gives us a good lead for our assembly services, he is a man able to instruct us, although a sufferer, and a prisoner, in Patmos, evidently without any brethren with him, for the testimony of Jesus. He is also able to abstract himself entirely, he is in the Spirit on the Lords day  not the first day of the week here. This is the only place where we get the Lords day mentioned formally, but it is entirely in accord with the circumstances. The first day of the week is a question of privilege, of enjoying privilege and looking into eternity, whereas the Lords day has to do with the opposition, with the power of Satan in this world. 

    Here on the Lords day, John could abstract himself and be in the Spirit, and that means much, it means that he had part in a wholly spiritual order of things. The fact that he was in prison did not hinder him at all, he was outside of it in the Spirit. So he is ready to hear a divine trumpet; he says, I became in the Spirit on the Lords day, and I heard behind me a great voice as of a trumpet .... That is another thing, an example for us, because there are such voices  many do not hear them, and it is to our great detriment if we do not. So that the personality here before us is for us to emulate and follow, to have an ear to hear, as he says over and over again. Here it is a voice like a trumpet, so that anyone who does not hear is deaf. John was not deaf; he heard a voice behind him, as if to call him back to seen things, to sorrows, to conflicts, to desolations unspeakable, as one might say, but he is ready for it. He turned back to see the voice, for it was a question of the voice; the voice carries personality with it. 

    John has a personality of his own, but he understands the personality of Jesus more perhaps than any; but it was a voice  he turned to see the voice, and he saw something in Jesus he had not seen before, namely, judicial habiliments, judicial appearance, judicial glory. I cannot stop to speak of that, but one of the glories of Christ is His judicial glory; it enters into our care meetings and many other such services we have to do towards one another. Let us not think that it is anything less than the glory. But I am speaking now of his personality, and what an example we have in John, according to his words which I have quoted. Let this personality come into our souls, because we may have to face prisons; if we do not face them now, some of our brethren do. The same afflictions are accomplished in your brethren that are in the world (1 Peter 5:9). Surely it is for us to be like John, to be to the saints, your brother and fellow-partaker in the tribulation and kingdom and patience, in Jesus. 

    Finally, I will just say a few words about Daniel. His personality is brought in perhaps as much as any  I Daniel is mentioned several times. He is a servant of God who has a unique place, his ministry is largely among the gentiles, to give us light about the gentile monarchies  a very important matter. If we run through the book, with what I am speaking of in mind, we shall be impressed with the personality of Daniel from the beginning to the end. He is a most attractive man spiritually, and it is a great advantage to have a man in any way like him amongst us. But he is selected evidently on account of his moral constitution to be the depository of the mind of God peculiarly as to the gentile monarchies. 

    We are now living in the days of the last of these monarchies, and the one who has had the longest existence; and Daniels testimony is very important if we are to understand these things. The wise shall understand  that is a word from Daniel. He also says, the wicked shall do wickedly (chapter 12:10)  they will not change. We know it is so; the increase of wickedness is marvellous, the boldness with which the worst form of wickedness is perpetrated is remarkable, and there is no power to stop it. It is well to face these things, and Daniel helps us. He gives us dates, he is a prophet for dates, and he was a man who knew how to comport himself in regard to the powers that then were; a very important thing for us, not to be narrow-minded or legal. Thus let us learn from Daniel. See how he comported himself with Nebuchadnezzar, for instance, and with Belshazzar, and with Darius; and he came on even to the reign of Cyrus. He lived to be an old servant of God. He knew how to comport himself towards the authorities; we must do this, or we shall suffer. 

    There are those who do not distinguish between the King and his ministers, and the world. It is a mistake; however bad personally a man in office may be, he is clothed with what is of God. Whence is government? It is of God; never of the devil, he would destroy government if he could, and make chaos of this world as he made of the old world. The earth was without form and void (Genesis 1:2)  someone caused that, God did not do it. Government is of God, and anyone who makes government of itself the same as the world is very much mistaken, he is doing dishonour to God and to the Scriptures, and he will suffer himself, too. 

    Daniel would not dishonour God in this way; he says to Nebuchadnezzar, thou art this head of gold (chapter 2:38); 

    he knew what government meant right down to the government that is formed of iron and clay  it is the same thing. The Lord Jesus, the greater than Daniel, said to the representative of Rome in Jerusalem, Thou couldest have no power at all against me, except it were given thee from above (John 19:11); and yet that man was perhaps as poor morally as any that ever exercised government. He handed the Lord Jesus over to be scourged, after his wife had told him that Jesus was a righteous Man  and he knew it. He did not sustain government; still the Lord Jesus recognised that government was there. It is well for us to bear this in mind, for we may come closer to things, that others are suffering, than might be expected; and Daniel serves to show us how to comport ourselves in relation to government, and how to comport ourselves in whatever circumstances we may be. He never failed in that, whether under Cyrus, or Belshazzar, or Nebuchadnezzar; he was always true to the testimony. 

    He says, I Daniel understood by the books that the number of the years, whereof the word of Jehovah came to Jeremiah the prophet, for the accomplishment of the desolations of Jerusalem, was seventy years. That is the first thing to notice here; he was a man who read his Bible and read it for a purpose. He read the prophet Jeremiah and he learnt from Jeremiah that seventy years were to be accomplished in the desolations of Jerusalem, and he began to pray according to that. That is, we must have some basis for our prayers; we are often merely theoretic as to prayers. If I pray for anything, I must have some reason for asking God for that thing, and Daniel acted according to this, as I have shown. The seventy years were nearly over and so he prays. I cannot go over the chapter; most of you perhaps are conversant with the book of Daniel. This chapter is very striking; he had in mind that he should find out something about Jerusalem, and, clothed in sackcloth, he prayed and confessed his sins and the sin of his people, saying, I made my confession. Our prayers would be much more effective if there were more confession  I am sure of that. If I regard iniquity in my heart, the Lord will not hear me (Psalm 66:18). 

    So he goes on with his prayer, and a great minister comes to tell him that from the time he began to pray heaven was moved; he says, O Daniel, man greatly beloved ... unto thee am I now sent (chapter 10:11). What a personality he had in the mind of heaven! The book shows he also had a great personality even among kings. Able, on the one hand, to respect the authorities, however wicked the persons might be; and, on the other hand, to maintain the rights of God. There is no greater lesson than this at the present moment, to learn how to maintain the rights of God, and yet to respect every bit of gold, everything that is of God in this world. For gold is gold, and God would have us put names on things and value them aright, and with all that to say, God must be obeyed rather than men (Acts 5:29). So if Daniel has to pray towards Jerusalem, he does it knowing full well the possible penalty. He did it, he suffered, but he respected the authority. 

    Think of the king coming to a man like this, to the mouth of the lions den, and saying, O Daniel  what a feeling the man had! And what a personality Daniel had! God gave him that, and He would give me that, or any one of us, in measure; for we need it in having to do with the authorities, so as not to incur unnecessary displeasure, but to be balanced in regard of them. So Gabriel tells him how he is loved in heaven, and he says, I am going to tell you the whole story of all you want to know about dates, about your people, and your city; not only the seventy years that are past, but he says, Seventy weeks are apportioned out upon thy people and upon thy holy city, to close the transgression, and to make an end of sins, and to make expiation for iniquity (chapter 9:24). All this, 

    dear brethren, is to sustain us; there is going to be an end of these things, God has fixed His day, and not a minute beyond that will it go  He will bring in everlasting righteousness. It is for Daniels people and Daniels city; but soon to be the city of Christ, the city of the great King and His people. He will bring in everlasting righteousness, for in truth Jesus does it; He takes away the sin of the world; He does this and also baptises with the Holy Spirit. He effects the whole purpose of God. 

    So you can see, dear brethren, how personality enters into all this, and, in a word, it is what any man or woman is, not simply what I am able to say in ministry or what I know, but what I am, and it has its own effect; God intends there should be personality as I have been speaking of it at the present time. It is a question of quality. What the prophet said applies today: the good figs are very good and the bad ones are very bad (Jeremiah 24:1 - 3). 

  
    Philemon  MAN (24) (JT 71)

    Philemon 1 - 25

    JTThe brethren will notice that the epistle to Philemon is a complete epistle, that there are several persons involved in it, and yet it is a small portion of the Scriptures. At the same time the Spirit of God has recorded it for us and it is now a question of our being able happily and joyfully to speak together on the subject of the epistle. It is a complete subject by itself. It is important to mention this, for the epistle shows what a place brethren may have in the service of God. We may be very few outwardly yet we may have a very distinguished place, for heaven knows what there is. Ours is a day of small things, and this is one of the small epistles, but it has a remarkable place in the Scriptures. 

    ABPWould this epistle be classified as a Merarite epistle in that it has to do with persons rather than with doctrine? 

    JTVery good; persons who are held in great value and esteem. Paul is the first one mentioned; he is said to be prisoner of Christ Jesus; next is Timotheus who is called the brother; and then Philemon is said to be the beloved and a fellow-workman of Paul; and then the sister Apphia, who may be Philemons wife; and then Archippus our fellow-soldier; and then finally the assembly. It is the assembly which is in thine house. Think of that word! Philemon was important enough and in a position to have an assembly in his house. Some of us have had that great privilege. It is a very great privilege to have an assembly in ones house. 

    QuesWould you say that by reason of the Spirit being in the saints the substance of christianity is seen in persons? The saints compose the assembly. 

    JTWe do not want to leave out the word assembly because that is where christianity is in the full sense, which is a very great matter; I have in mind that the word assembly is used often by itself. 

    CEJDo you suggest that to have the assembly in ones house would require some peculiar qualifications such as were seen in Aquila and Priscilla and, as seen here, in Philemon? 

    JTYes; Philemon is called the beloved and our fellow-workman. And the sister referred to was probably his wife. So that as man and wife they were devoted peculiarly to the service of God. It is a great matter to have such in our cities. 

    ABPWould it be expected that at three-day meetings when there are more places than usual where the saints break bread, the houses selected for the purpose would be those of brethren who are of good repute, who are supporting the truth and who have the confidence of the brethren? 

    JTJust so. 

    ARThere is a footnote to the word assembly in Exodus 12:3 which reads, Assembly is the congregation looked at as a moral whole, a corporate person before God, Exodus 12:3. 

    JTThat is Mr. Darbys comment. 

    ARI am wondering if you will say something about it, for it has a very great place in your mind. 

    JTWell, it is the greatest thing on earth short of the Spirit of God Himself. The assembly is the abode of the Spirit of God, a wonderful thought; the Spirit of God is dwelling in the assembly. 

    ECGDo you distinguish between the breaking of bread in a house continually and one so arranged in the case of special meetings? 

    JTI would not attach too much importance to the latter; it is a matter of convenience. 

    QuesIs it your thought that though these persons whom Paul addresses are of the assembly and there was that which was distinctive about them, yet there is a distinction attaching to the assembly which cannot attach, in the same way, to the individuals? 

    JTQuite so; I would say that fully. 

    RWSThere are certain names in this epistle that we cannot be too sure about. In Colossians 4:17 Paul has to say to Archippus, Take heed to the ministry which thou hast received in the Lord, to the end that thou fulfil it, Colossians 4:17. And in 2 Timothy 4:10, he says, Demas has forsaken me, having loved the present age, 2 Timothy 4:10. 

    JTDemas failed later but he was still in fellowship here. 

    RWSAs coming to the end of our readings on the subject of Man should we not raise the enquiry if the features of manhood which have come before us during these past two years are marking us, so that we will remain in fellowship and grow in it? 

    JTThat is so; but the persons here are commendable. Paul was genuine, the greatest servant of all, and he was a prisoner of Christ Jesus, a distinguished honour. Timotheus is next mentioned and he is called the brother. And then we have Philemon, spoken of as the beloved and our fellow-workman, and the sister who is evidently the wife of Philemon. So that the personnel is very important and has a marked place in the assembly, although seen in a local setting. 

    RWSI was thinking of the personalities in the assemblies in a dark day such as ours. I thought it would challenge each of us whether our participation in the fellowship becomes operative in the acknowledgment of every good thing which is in us towards Christ Jesus, as it says in verse 6. So that when we come to the end of the epistle we read in verse 23, Epaphras salutes thee, my fellow-prisoner in Christ Jesus; Mark, Aristarchus, Demas, Luke, my fellow-workmen, and we know that some of these did not remain as bright as they once were. 

    JTSo that in such persons as are mentioned we are dealing with the personnel of the assembly; but then the assembly is mentioned by itself, and is said to be in the house of a brother: The assembly which is in thine house. That is the greatest thought, for apart from divine Persons the assembly, as a whole, is the greatest thought. 

    FHLIs Timothy an outstanding assembly man who was marked by true features of manhood, so that the apostle links himself with him in several of the epistles? 

    JTVery good. 

    AMWould you say that love and faith, as mentioned in verse 5, are two outstanding features of spiritual personality? 

    JTVery good. 

    AMDo these features mark spiritual persons in relation to their assembly settings? And should we be able to recognize these features and search ourselves as to whether they are seen in one another? 

    JTExactly; love and faith are among the greatest features which can mark the saints. And then the Holy Spirit, of course, is in us. 

    QuesDid Paul have in mind the development of divine love in the assembly, in a constitutional way, and is the reception of Onesimus, in that way, a kind of pattern? He was to be received as a brother beloved, and should we not have that before us? 

    JTOnesimus was a recent convert, apparently, and Philemon and his wife were clearly brethren in whom the apostle had full confidence. It is a very great matter when we can mention a brother as having full confidence, generally, and his wife in full support. 

    QuesThey seem to be samples, do they not? Timotheus is not merely a brother, but the brother; Philemon the beloved, Apphia the sister, and then the assembly. 

    JTThe article distinguishes all that is said. 

    ANWIs it in the relationship of a brother that he is able to possess him fully for ever? It says That thou mightest possess him fully for ever; not any longer as a bondman, but above a bondman, a beloved brother, specially to me, and how much rather to thee. 

    JTIt is a wonderful thought that Philemon was to possess him for ever. Think of a brother whom you know well, and love well, that you are going to possess him for ever! What a great fact this is! 

    GPWould it be a mark of manhood to promote love, to stimulate affection? Pauls word here is, for loves sake I rather exhort. 

    JTVery good. He would stimulate the affections. 

    QuesWhy does it say our fellow-soldier rather than using the article the? There are two such expressions: our fellow-workman and our fellow-soldier. These are two fine expressions. One is a workman doing things that will stand, and the soldier is defending it. The workman does the thing that will stand, but then it has to be defended and the soldier is to defend it. 

    EALAt the end of the epistle there are five fellow-workmen. Is it the idea of those who work in the assembly? 

    JTYes; workmen are just persons who are doing things. The stress is not on men, but that they are work-men. 

    EALAs Paul wrote to Timothy: Strive earnestly in the good conflict of faith? 1 Timothy 6:12. 

    JTJust so; it will have to be defended because we are in the enemys land. It is a great matter, 

    when things are right and if they are of value we have to defend them. 

    JHEWhile building the wall in Nehemiahs day they had a trowel in one hand and a sword in the other. 

    JTThat is a very good example; building and defending. 

    EEHVerse 7 says, For we have great thankfulness and encouragement through thy love, because the bowels of the saints are refreshed by thee, brother. Would he refresh the bowels of the saints by ministry or by his affections? 

    JTBy his affections, good feelings, feelings of affection. The bowels suggest a peculiar place of affection; it is not the heart but the bowels; it is the feelings and movement of affection and love. Philemon was highly regarded by Paul. 

    FNWIs there an order in verse 5? It says, Thy love and the faith which thou hast towards the Lord Jesus, and towards all the saints. The Lord Jesus is mentioned first. Is it important that we be right towards the Lord Jesus and then we will be in right relations with the saints? 

    JTThe saints are to be first in our affections, next to the Lord Jesus Himself. 

    FNWNor what is next Thy heart 
Can we forget; 
Thy saints, O Lord, with Thee 
In glory met. (160:8). 
 

    JTThat is a wonderful statement by Mr. Darby. 

    CEJSo that Philemon would be universal in his love and faith towards all the saints. He would go beyond his own locality. 

    JTYes, it would be towards all the saints. Philemon is in mind; the apostle is expressing his feelings about Philemon. 

    GBDoes he have in mind the quality of his love and faith when he says, In such sort that thy participation in the faith should become operative in the acknowledgment of every good thing? 

    JTThat would be the quality of the love and the faith that the brother had. 

    ATDI would like help as to faith towards all the saints. 

    JTWell, you know the brethren and you love them. It is not difficult to love, and love and faith are joined together, you might say, in one great idea in relation to the saints. 

    ECLDoes brotherly love connect with the overcomer in Philadelphia and the preservation of life in the assembly? 

    JTI think it is just lovely to think of brethren like that; they give character to the whole position, as it says of Philemon  his love and faith towards the Lord Jesus, and towards all the saints. 

    JTJrDid manhood show itself in Paul when he took up the obligations of Onesimus in love and said, I will repay? 

    JTVery good; he was ready to pay, but he reminds Philemon that there was something due from him; but then he said, as it were, It is all to be worked out in love: Refresh my bowels in Christ. 

    VCLIs not this a model letter? There may be much letter writing, but this model letter takes account of everything that is positive in the brethren, and makes the most of it in love. 

    JTQuite so. 

    AATAccording to Colossians it would seem that Philemon and Onesimus were Colossian saints. It says in chapter 4:9, Onesimus, the faithful and beloved brother, who is one of you, Colossians 4:9. 

    JTIt would seem so; and Onesimus is called a faithful and beloved brother. You could not say anything much greater than that about a brother. It is beautiful! 

    FWIs there a distinctive feature of manhood in Pauls saying, I rather exhort, being such a one as Paul the aged, and now also prisoner of Jesus Christ? 

    JTYes; he is in full liberty and is not ashamed to speak of himself. Some may say that he is talking about himself, but Paul was unique. There was no one like him on earth, outside of divine Persons. Such a one as Paul the aged; I think that is wonderful! What Paul must have been! What he was as an old man! He did not live to be very old, yet he was an old man, and he calls himself the aged. I think it is wonderful that he could thus speak of himself. 

    FWWould it be allowable to impart the idea of his fatherhood into this? Would he take the liberty of a father? 

    JTWell, quite so. He exhorts for my child, but he does it as such a one as Paul the aged. I suppose there is none like him in the universe, except divine Persons. So that we may proceed: I exhort thee for my child, whom I have begotten in my bonds, Onesimus, once unserviceable to thee, but now serviceable to thee and to me: whom I have sent back to thee: but do thou receive him, that is, my bowels: (remarkable expression, referring to inward feelings), whom I was desirous of keeping with myself, that for thee he might minister to me in the bonds of the glad tidings; but I have wished to do nothing without thy mind, that thy good might not be as of necessity but of willingness; for perhaps for this reason he has been separated from thee for a time, that thou mightest possess him fully for ever. I think it is glorious that brethren can speak in that way to one another. I would like the brethren to take notice of that. It is the way we can speak of and to one another. 

    QuesThe apostle could speak of Mark as being serviceable to him for the ministry. Is this feature of serviceability to be cultivated that we might be serviceable in the testimony and to one another? 

    JTYes, but the chapter proceeds further, Not any longer as a bondman, but above a bondman, a beloved brother. I want the brethren to notice that, a beloved brother. 

    JTJrA change had taken place in Onesimus, he was once unserviceable but now serviceable. Paul discerns that he is now serviceable to Philemon. 

    QuesDoes the thought of a beloved brother go right through to heaven? 

    JTCertainly; for ever must involve that; possess him fully for ever. That must be for heaven; that is what we are going into and it is good to think of it and be ready for it. I think that the three-day meetings we have just had are a good sample of what can be found in heaven. The brethren become accustomed to be in heaven at such times. We are not to be strangers to it. 

    There no stranger-God shall meet thee  
Stranger thou in courts above!  
He, who to His rest shall greet thee, 
Greets thee with a well-known love. (76:10) 
 

    I think we may well add that to what has been said. It is another example of Mr. Darbys wonderful poetry. 

    ARSo that when we get to heaven it will not only be a question of knowing divine Persons, but of how we know the saints. 

    JTVery good. 

    FHLOnesimus would have been a slave, I suppose, but Paul speaks now of the bonds of the glad tidings. There is a contrast between the bonds of the glad tidings and his bondmanship as a slave. 

    JTQuite so. 

    ABPWould the details of this epistle be like a practical working out of the Lords parable in Luke 10? The Samaritan resuscitated the half dead man and brought him to a sphere where he would be cared for, and Paul is doing that for Onesimus. 

    JTSay more. 

    ABPWell, the Samaritan gave the innkeeper two pence, saying, Whatsoever thou shalt expend more, I will render to thee, Luke 10:35. It is like Pauls word: I will repay. There is much in the epistle which seems to fit into the spirit of the neighbourly feelings which come out so strikingly in Luke 10. 

    JTJust so. 

    CAMPaul says, in Romans 1:9, that he served God in his spirit in the glad tidings. This epistle seems to be a good example of that. 

    JTQuite so. 

    JTJrPaul had great influence over persons, a right influence; he could work with Philemon and he could work with Onesimus, and bring them both together in true brotherly love. 

    JTSo he says, I Paul ..., as though to bring himself before Philemon: I Paul have written it with mine own hand; I think it is very beautiful the free way in which the great apostle could speak. And then he says, I will repay it. The actual wording in the original is, I will repay  a stronger word than I will repay it, for it is a general thought. And then he adds, That I say not to thee that thou owest even thine own self also to me. It is remarkable that he should be so free, and then to say, Yea, brother, I would have profit of thee in the Lord: refresh my bowels in Christ. Being confident of thine obedience, I have written to thee, knowing that thou wilt do even more than I say. But withal prepare me also a lodging. 

    What happy liberty! The apostle is free to ask this brother to prepare a lodging for him. This kind of thing promotes love among ourselves. 

    HFThe thought of recovery is prominent in regard to Onesimus, once unserviceable to thee, but now serviceable to thee and to me. The present phase of recovery in the assembly is an important one. 

    JTIndeed it is, we all feel that. 

    HDIs it not important to see the place that Pauls prayers had in all this? 

    JTWonderful; and it is wonderful that the apostle should be so free to speak to his brother in this way. It should encourage us in the terms on which we should speak to one another, and speak of one another, too. 

    JCTIs not the word partner, as used in verse 17, a very touching expression? 

    JTIt is; it is a peculiarly close relationship in responsibility, especially when it is worked out from what we call the fellowship. A similar use of the word occurs in Luke 5:10. 

    QuesIs the debt referred to here financial? 

    JTIt is financial, clearly so. A remarkable thing that Paul should take on financial matters! and he said that he was ready to pay. 

    ECLDoes Pauls reference to the partner show that he would view Philemon as having manhood features in the assembly? 

    JTI would think so. But to proceed, he says, Being confident of thine obedience, I have written to thee, knowing that thou wilt do even more than I say. But withal prepare me also a lodging. Now I think that is very beautiful. Paul might say that he would surely give him a bed, but it is more than that; the lodging is to be prepared. 

    QuesThe Lord has gone to prepare a place for us, has He not? 

    JTVery good. 

    RWSIs there a further thought in verse 22? It says, for I hope that I shall be granted to you through your prayers. A brother who is needed and loved may be kept amongst us because of the prayers of the saints. 

    JTI was thinking of that and of how free the apostle was to speak of himself. He knows the qualities that marked him as serving the Lord and he was free to speak of them. I hope that I shall be granted to you, he says, as though to confer the great privilege of being granted to him  that is to say, to Philemon. 

    QuesDo the deep feelings expressed in this chapter and the devotedness of love one towards another spring out of the suffering position? 

    JTVery good; To you has been given, as regards Christ, not only the believing on him but the suffering for him also, Philippians 1:29. 

    AMDoes this letter show the peculiar value of collecting the letters of those who have been in the lead among us? Is it not a great service to the saints, as impressing upon us their personalities and value in the testimony? I refer to brothers like Mr. Darby, Mr. Stoney, Mr. Raven, Mr. Coates, and others. Is this not a peculiarly valuable service, apart from their teaching, as it gives the personal side as distinct from but supportive of the teaching? 

    RemPaul did not wait for an invitation; the liberty of brotherly love is seen in that he asks that it be prepared for him. 

    JTWe might consider how we would prepare for Paul if he were to call upon us today. 

    HLWe may be tested as to the way in which we receive a brother such as Onesimus in the stead of Paul. 

  
    Philemon  REPRESENTATIVE TESTIMONY (JT 97)

    Acts 1: 1 - 4; Acts 3: 4; Philemon 8 - 17

    I have in mind to speak simply, and briefly too, of what the mind of God is as to what is to be presented on His behalf in the way of representative testimony. His thought is that whatever is presented should be commensurate with the need or the circumstances in which the testimony is presented; this includes all the saints, whether it be a father in his house, or a mother in her house, or a child in the same house, or a master in his business, or a servant of that master, or a neighbour, and above all, a minister, one who would take the place of serving in the gospel or in the truth in any sense; so you can see that what I have in mind includes the oldest here, whether brother or sister, and the youngest, too. For testimony is to begin immediately on the confession of Christ. Confession itself is a testimony. Numerous examples can be furnished of very young people employed and used of God and effective in that use. Indeed the Lord Himself furnishes us with an example, as in all instances, for the young in the seemliness in which He was found in the temple in Jerusalem at the age of twelve. His mother and father had travelled some time without discovering that He was not with them, a very extraordinary thing and a voice to every mother and father as to their children. 

    In spite of the announcement made to Mary about the holy Child she could afford, as having visited Jerusalem, and religiously too, to return for some time on the way back and be unaware that her Child, of whom so much is spoken and upon whom so much hung as regards God and His testimony, was not with them; it is extraordinary that she and her husband Joseph could afford to travel even for a moment without being assured that He was in the company. But they travelled a long way before they were aware that He was not with them; then returning to Jerusalem they found him in the midst of the doctors in the temple. Not in a curious way, but sitting deliberately there as if He understood what that conclave meant. He was hearing what they were saying and asking them questions. All that was a testimony. Whatever the doctors may have discerned, the day will come when heaven will say to them, You knew all this, that Child was there, never did you see such a Child, never did you hear such a Child of His years speak as He spoke, never did you see such demeanour. He was a testimony to them, and so it is with a child today; the child of christian parents goes forth to his school and is a testimony there. It is his opportunity, and so in a multitude of ways one could cite how representation of God is to proceed in this world at the present time. 

    That is what I have in mind, and to open it out in this book entitled the Acts of the Apostles. It is not an inspired title. In truth it is what was done and taught, first by Christ and then by His apostles and others, of course; the Lord Himself takes the lead in these early verses. Luke, in his inimitable way, inspired by the Spirit of God, opens his second letter to this distinguished believer called Theophilus, linking on what he is about to say with what he had written to him in the first letter. All things, he says, which Jesus began not which He finished, but began  both to do and teach. It was only the beginning, the beginning of what has continued on, mediately, i.e., through others, till now. The book ends with the Lords greatest vessel, that is Paul, who, after extraordinary vicissitudes and sufferings, sufferings beyond the power of any pen to describe, is found in Rome in his own hired lodging. He attempts to outline those sufferings himself, but only what befell him early in his life, only a part of his sufferings. He is seen at the end of this book in his own hired house in the metropolis of the world. He is carried there a prisoner from Caesarea; he is the great representative of Christ in Rome, and it says that he received all that came to him. The emperor, no doubt, would have his levees and receptions, he would receive at stated times the magnates of the empire, generals and so forth, but here was a man transcending by far any dignity and office and power under Caesar and he is receiving all who come to him. I suppose the poorest christian in Rome could knock at Pauls door and it would be opened to him, for he received all that came to him. And his occupation, according to what is recorded, was preaching and teaching the things concerning the kingdom of God. That is continued for two years, in his own hired house, but still as a prisoner. It is possible that he was released but it would appear from the divine record that he was never free in Rome. And yet what is to be noticed is the wonderful providential way in which his imprisonment is modified, how he has a hired house of his own and how he is free to receive anyone that comes to him, no one forbidding him. These are very significant facts as ending up this remarkable treatise called the Acts. 

    It begins with the Lord Jesus presented, as I have said, by Luke according to what He did and taught, and ends with His greatest servant carrying on the same sort of work in the capital of the world, with the significant evidence that he was free to receive and that no one forbade him. The devil did not have all the say in the matter. Had he had his way, Paul would have been beheaded, or at least bound fast, and no one would have been allowed to see him. The way was kept open as it is at this very moment, even in a more extended way, so that we are here today, free to meet in this hall without a licence from the Crown or the religious dignitaries of the country, at liberty to speak freely to one another about Christ and God and divine things. It is a wonderful thing although we perhaps scarcely stop to think of it. 

    But what has led up to it is well worth our consideration and the more we consider it the more we should avail ourselves of opportunities to speak often to one another. I do not believe the door will be closed to the church. I have set before thee an opened door, Revelation 3: 8. No man can shut it, but God can shut it and if we neglect or disregard our privileges, it may be shut. That is the solemn side of the matter. He acts judicially as His people disregard their privileges. But here no man forbade Paul. 

    The first thing I wish to point out is what the Lord Himself did, not what He did and taught before His death but what He did after He suffered. That is how it stands. He presented Himself living to the apostles, after He suffered, with many proofs. It is not simply that He was there to be seen, but He presented Himself. That is to say, the Lord was concerned that these great servants whom He had been fitting to be His apostles should just see Him as He intended them to see Him. There are many ways in which Christ is presented to His people. One has often pointed out that men would present Christ in a garb with which they clothe Him. I might cite the different denominations as we call them, each has its own garb in which to clothe Christ so as to present Him. If I were to take Rome, the Vatican has a way of presenting Christ but not as the Lord would present Himself. We shall never get a true view of Christ in testimony save as we allow Him to present Himself to us. So that you may say, Take away your own clothes, take away these habiliments you have spun and made for Christ. They do not fit Him, nor do I see Him properly in them. Pilate brought the Lord forth clothed in a gorgeous robe, a purple one, but it was put on in derision. We have to watch for that and say, Let me see Him as He would present Himself to me. 

    Here it says He presented Himself alive. Not only that He is a living Man, but He is presenting Himself; He intends to impress these men with Himself. He has His own conception as to how He is to be apprehended in your mind and He presents Himself in the particular way in which He wishes you to apprehend Him. The bride in the Canticles perhaps comes nearest to this; she describes her beloved from the head downward, and I do not believe there is the least discrepancy in her description. 

    And so as seeking to present the Lord, one would do so as He would be presented. Here it is living after He had suffered. And then it is said with many proofs, so that there is no doubt left in the mind. That is another thing we should be concerned about  that what is said about Christ does not leave a doubt, that it is clear to the spiritual mind and not lowered to the level of mans mind, and then, so as to complete the position He assembles with them; He is to be apprehended in that way, for the idea of the assembly is to enter into this book. The assembly is in prospect and in presenting Christ we have this in mind, that He stands in relation to the assembly, not in relation to any human organisation at all. He repudiates every human organisation, however friendly they may assume to be, or however they may appear to honour Him. He has His own organisation. He has His own clothes, His own organisation, the assembly, and He says in effect here, I want the servants to see Me in assembly, for that is to go forth in the testimony. We are not to forget it. 

    Now He says in Luke, Do not leave Jerusalem until you are clothed with power from on high. He is so concerned that the testimony shall be such as to rightly represent Him, hence we are not to move out of the city. That is where we are until the clothing comes, it is clothing from on high. Here it is the promise, Wait for the promise of the Father which, saith he, ye have heard of me. That is another thing, that it is the promise of the Father; in the earlier treatise they were to wait for the clothing. We were already speaking today of the dispensation in which we are, it is a dispensation characterised by the Father, an economy which the Father dominates, and the promise of the Father is to come. So that mans education and equipment for the testimony of God are seen to be unnecessary; it is what the Father provides that alone suffices for this wonderful period. It is a period in which the Father is known, that is to say, God in grace. The Father signifies in this sense that it is God known in grace, not in judgment, for the Lord says expressly that the Father judges no one. It is not that there is not judgment in this dispensation but I am speaking of what characterises it, that it is the Fathers dispensation and the Son is set on the Fathers throne. The testimony is to go out on that understanding and in order that it should be a testimony suited, we must make room for the promise of the Father. 

    The next thing is how do these apostles stand after the Lord has ascended, for after He leaves they are tested? Chapter 3 brings out particularly the persons, not their office, but what they were themselves. Hence you find Peter saying to the lame man, Look on us. He expected to get money, for the world is bankrupt; there can be no doubt that he represented that state of things in the religious world at that time. He was at the Beautiful gate of the temple, carried there in order to receive alms; he was representative of a bankrupt religion. That was the world religiously then and it is the state of the world religiously now, too, and God knows it and He would remind us that if we are to be a testimony in it we are not to be bankrupt. Literal bankruptcies have been very prevalent during the last seven or eight years, causing much sorrow to the people of God, and it is possible they signify spiritual bankruptcies. Peter and John were not bankrupt; they had nothing of this worlds goods but they were rich men. Silver and gold have I none; Look on us, Peter said. If they had been bankrupt they would not have asked a poor beggar to look at them. They were consciously at the source of all divine riches. The Holy Spirit was there in power. In the previous chapter the Spirit of God Himself presents us with the state of things that existed at Jerusalem consequent upon the coming down of the Spirit of God. There never had been such a state of things. It represents the wealth over against the wretched bankruptcy that existed at Jerusalem spiritually; it is the unlimited wealth of heaven come down  rivers of water flowing freely, everything fresh in Jerusalem. And now here are the two leading apostles, as you would say  heavens best in this sense. Jesus was up there, the Holy Spirit had come down and here are these two men going together at the hour of prayer to the temple, and they say, Look on us. Dear brethren, I am speaking not to interest you in historic matters, but to impress upon you and myself that the state of things today is bankrupt spiritually in every town in christendom. And the question is, what am I, and what am I doing and what am I saying? 

    First, what am I? What kind of person am I? Look on us does not simply mean look on two officials, but two persons in the bonds of affection, full of the Holy Spirit. It is not drawing the picture too large to say that their faces were radiant; these men were attractive. Had you seen them walk up to the temple and heard them say, Look on us, 

    you would have been affected were you possessed of spiritual instincts. 

    The testimony today requires not only what we are able to say, and what we are able to do, but what we are, what is to be seen. That, of course, raises the question in every setting in which I may be, what is to be seen? Can heaven point to me? Heaven will surely call attention to any person or persons who are in any sense capable of representing it in some way or other. Even if it were by calamity, attention will be called to us. Hast thou considered my servant Job? God said. Heaven has its own way of calling attention to us. If a calamity happens, what am I in it? 

    The next point is in Philemon, referring to the child. Paul calls Onesimus a child. My child, he says. We do not get much of Peters children, although he does speak of one, but Paul speaks of several children of his, and in each case the child is a representative of the father. So that the question arises as to what is to be continued after us. One generation passes away, we are told, and another comes. But then normally the generation that comes is from the generation that is passing away. So that the question arises as to children. What are they? What is the current generation that is coming What is the generation that is passing away? Paul says, being such an one as Paul the aged. Not simply such an one as Paul, but Paul the aged, that is, he is passing away. The epistle to Timothy expressly states that he is passing away. There are a few of us here that certainly can be called aged, but then what about the name of the aged person? Age, of course, in itself, means nothing; years mean nothing in themselves. Methuselahs age, for instance, nine hundred and sixty-nine years, meant nothing as regards actual value. Being such an one as Paul the aged, it is a word to every aged person. Paul would not be more than seventy, perhaps not seventy, so that he is not a very old person in years, but it is such an one as Paul; and in his old age he had a son. While he is in Rome this happened. You will understand that what I am seeking to press is the importance of experience with God in the generation that is passing away, in order that the generation that is coming should take on something of that, for responsibility attaches to the generation passing away in regard to the generation that is coming. What are we leaving? I believe that this letter is to convey what should be left by the aged. Here is an apparently young man that had fled from his master; he was a slave and he came within the range of Paul. Doubtless Paul preached Christ to him but that is not simply the idea of begetting a son. He says my child; stress is laid on the my. I am sending him to you, he writes. What would Philemon think about this? He may have been a man of years, and possibly had a family. What does Paul mean in writing to him like this about a child? Surely Philemon has to remember that children are to take the place of their fathers and their mothers. Onesimus is to take the place of a father and who is that father? It is Paul. Timotheus is to take the place of Paul, and Titus also, they are all Pauls children. What a variety he had! 

    Take Timothy. He is sent to Corinth expressly to represent Paul, who says he is my beloved and faithful child in the Lord, 1 Corinthians 4: 17. I have sent him that you might know by looking at him what my ways are in Christ, and the apostle had such confidence in that child that he commits to him certain things which he is to pass on to others, faithful men, and they are to teach others also. 

    Then we have Titus; he also is Pauls child. He says in writing to the Galatians, I took Titus up to Jerusalem with me, and they did not compel him to be circumcised. They might have compelled others, but he was so like Paul, so manifestly a child of his father that they would not dare to insist on circumcising him, he was already spiritual. Circumcision is simply a type, it is the negation of the flesh. If it has already taken place, why apply the type, when the antitype is effectively there? They could not match this young man in Jerusalem. 

    And now we have this remarkable child who was a runaway slave, brought up as a slave, I suppose. Slavery has a most detrimental effect on humanity. The marks of slavery still remain in the republic of America, especially in the South. Governmentally the effect of slavery is most degrading to the human race, and this young man was a slave. But now he is to be Pauls child. What exercises will this great father have, to make a child of his out of that material! He says to the Galatians, I travail in birth again. He had to do it twice for them, they were going back into slavery. The apostle must have been in throes of anguish about this young man as God put it upon him that he was to be a child of Pauls; this means formation, it does not mean simply that Paul preached the gospel to him. Every spiritual father and mother understands that, if we are to have children for God, there must be the most profound exercises. We are passing away, and is the ground to be held in any less dignity than we held it? Paul is much concerned that this young man should be a true child of his; my child, he calls Onesimus. Think on me, he would say to Philemon, that I have a child, and that that slave of yours is now a child of mine. Receive him, that is, my bowels. He is to be inwardly formed with feelings and affections like Paul, and would reflect him in anything that would arise among the brethren at Colosse; I have no doubt he lived at Colosse; the apostle in writing to these believers says, I am combating for you. He never saw them. What an advantage it would be to have that young man sent there to be on their doorstep, so to speak, a brother beloved, no longer bearing the degrading traces of slavery but a liberated christian among the saints of God, with the stamp of Paul. As if the apostle would say, He has the same kind of affections as I have. If there is anyone in trouble he will yearn over them. In some places the old brothers say, We do not want the young men in the care meeting. Think of Philemon saying, Onesimus is too young to be in the care meeting. What folly! These young men are capable of vision. We cannot do without them. Solomon was not more than twenty years of age, as far as I can reckon, when he was put on the throne of Israel. He says, I was my fathers son, tender and only beloved in the sight of my mother, Proverbs 4: 3. That is how he was formed. And so Paul sent this one, once a slave, now a liberated son; but the stamp of Paul is upon him. The yearnings, Paul would say, that you see in me you can see in him. Young people should learn how to officiate, how to take up troubles in the assembly and carry them before God in their youthful hearts. What a privilege! Young people can carry these things in prayer before God. 

    That is the contribution from this house in which Paul lived two years in Rome, that is the contribution that he made, among other things, to that assembly. How enriched they were to have a young man like that! Is it not apropos of our present circumstances? That in relation to fathers and mothers, whether we are viewed literally or spiritually, there should be the formation in the children so that they are not simply children of Mr. and Mrs. So-and-So, but children of spiritual parents, spiritual persons who are yearning that their offspring should carry on the testimony; as we are taken away, they should occupy the ground as was intended by the Lord during this whole dispensation. 

  
    Philemon  PARTNERSHIP (WJH 12)

    Zechariah 13:7; Ephesians 2:19; 1 Peter 5:1-4; Philemon 1,2, Philemon 23-25

    In alluding to these scriptures, I want to call attention to the various ways in which we are bound together, and share things in common. There is a great partnership existent, beloved brethren, and one has felt that while we maintain what is distinctive  as for instance, the relative position of the man and the woman, and the responsibilities that are properly local  the Lord would help us to realize that there is a very great deal that we share together in a universal way. One feels with oneself the tendency to be extreme in one way or the other. 

    Partnership in the conflicts and limitations of the testimony mark the closing moment; and I would like to dwell a little on the partnership that exists amongst the people of God. Though the word is not used in scripture it is implied in such expressions as fellow-citizens, fellow-labourers, fellow-soldiers, and fellow-prisoners, and then, last of all, there is the word in Peter referring to the elders, in which the apostle speaks of himself as a fellow-elder. 

    I am sure we would not overlook the fact that in some respects it pleases God to put people and things in grades; and so it says in connection with the twelve, first Simon, who is called Peter. They were not all on the one level though they were all apostles. The first was Peter by the Lords appointment. So when you come to the gifts it says, first apostles, secondarily prophets, etc., and the apostle asks, Are all apostles? are all prophets? are all teachers? showing that there is diversity in gift. Then too, in relation to responsibility  that which the Lord attached to Ephesus was not that of Smyrna; and the responsibility of Pergamos was not that of Thyatira, each local assembly having its own responsibility. The Lord has called attention to that, but on the other hand, we need to see that there is a very great deal in which we are all partners, and it is on that line that I wish to speak to you. 

    First of all, I would like to speak of the Lord Jesus as God speaks of Him through the prophet, saying, the man that is my fellow saith the Lord of hosts. There is the side from which He is viewed as in subjection to God, and in which He takes a subordinate place, and one of relative inferiority to the Father, as He said, My Father is greater than I. Indeed, the scripture says that He was made a little lower than (that is inferior to) the angels for the suffering of death. I know some do not like the word inferior, but the Spirit of God has indited it, for that is the word used in Hebrews 2: 7. Angels cannot die, 

    but man can die, and the blessed Lord Jesus Christ became man, in order to die. Forasmuch then as the children are partakers of flesh and blood, he also himself likewise took part of the same that through death he might destroy him that had the power of death, Hebrews 2: 14. 

    John says, He came by water and blood, 1 John 5: 6. His very coming into the scene of testimony involved death for Him. Again, He Himself said, the Son can do nothing of himself, and as I hear, I judge. In Mark 13: 32, He says, Of that day and that hour knoweth no man... neither the Son. These references show clearly that the Lord is viewed in manhood, and as accepting in infinite grace a position of relative inferiority. The apostle in 1 Corinthians 15: 28, says further, when all things shall be subdued unto him, then shall the Son also himself be subject unto him that put all things under him, that God may be all in all. 

    There is also another side of the truth, and one was impressed in this connection with the import of that word in Zechariah, where the Spirit of God says, Awake O sword against my shepherd  He is Gods shepherd, and He suffers thus for the sheep. But then it says, against the man who is my fellow, saith the Lord of hosts. He became Man to die. He came to bear all that the sword required, but in His own blessed Person, He is the Man who is Jehovahs Fellow. Now that is another view of the Lord in manhood. The One who is in manhood, is equal to Jehovah, for that is what Fellow means: it implies equality. It does not say who was my Fellow. He ever was God before He assumed manhood, and He was with God. He speaks to His Father in John 17: 5, and says, glorify thou me with thine own self with the glory which I had with thee before the world was. In the past eternity He was there, He was God, and He was with God, but here in Zechariah, it says, the man that is my fellow. The One who is now in manhood, is Jehovahs Fellow. 

    I think that is a fact that becomes greater and greater to ones heart. We have been disposed at times, I feel sure, to put limitations upon our Lord Jesus Christ, but that cannot be right. His glory knows no bounds, and while it is true He accepted limitations in grace, we cannot impose limitations on Him. On the one side He is presented as in subjection, and yet on the other hand, God speaks of Him as the man that is my fellow. The Lord in manhood here, says, What and if ye shall see the Son of man ascend up where He was before? Where was that?  where was He before? He dwelt in the light which no man can approach unto  no man can pass within that barrier. 

    Now it must be manifest that no creature could go outside the sphere in which God had placed him, but the Lord Jesus said, What and if ye shall see the Son of man ascend up where he was before?  and that is what He has done! He has ascended up far above all heavens. He has gone there in manhood. The Lord is not bound by the limits of creation  that blessed Person, though come into manhood, could go outside all its boundaries. The Lord speaking to the Father in John 17: 5, addresses Him from the platform of equality and says, glorify thou me with thine own self, with the glory which I had with thee before the world was. Such is His greatness personally that He can say to the Father  along with Thee  as the New Translation reads. What a claim He has upon our hearts! The Lord would I am sure, give us an increasing sense of His unspeakable greatness, though Man, He has His part in the Deity; the One who being in the form of God, thought it not robbery to be equal with God... but took upon him the form of a servant. The One who descended, is the same also that ascended up far above all heavens, that he might fill all things. 

    I want now to speak of what we share together, which is on a totally different platform. There is that which we have in common, in partnership, and I would like to speak first of citizenship. Men glory in being citizens, it is a great thing in the world, and it should be a great thing to all the people of God. The apostle says, Our citizenship is in heaven, and again, we are fellow-citizens with the saints, Ephesians 2: 19. What a citizenship! One would appeal to any who are still mixed up with the cities of this world which all found their origin in the city which Cain built in order that he might forget God. It was as a vagabond and a fugitive that he went out from the presence of God and built his city. 

    Fellow Christian, let me tell you that there is another city, the city of God  Glorious things are spoken of thee, O city of God! This is the city of which we are said to be fellow-citizens. And what a city it is! Speaking of the heavenly city, the apostle John says, I saw no temple in it, for the Lord God Almighty is its temple, and the Lamb. That is to say, there is no distance from God in that city, for God is there. Think of the blessedness of being in the presence of God! David having tasted it says, A day in thy courts, is better than a thousand. I would rather have one day in the presence of God than a thousand days anywhere else. In this great and holy city, Gods presence is known, and the presence of the Lamb. The glory of God enlightens it, and the lamp of it is the Lamb; all the glorious light of God radiates through the One who suffered. And there is a river in it whose waters are clear as crystal. There is not a defiling element in the influence that flows from that city. The tree of life is there bearing its various fruits every month  fresh presentations of Christ in living power to maintain in life the inhabitants of that city. And there is a great and high wall that keeps out all evil, and, dear friends, we are fellow citizens of that city! I wonder how much we know about it? You say, That is all future. No, it is not. 

    The apostle says, Ye are come unto mount Sion, and unto the city of the living God, the heavenly Jerusalem. We have come to it. I wonder how much we are in the living good of that. I would just like to leave the thought with you, that if you belong to the Lord Jesus Christ, you are a citizen of the city of God, and you are to share in the rights of citizenship with all the saints. There is one thing that is needed for present entrance into the city: we must wash our robes. We cannot pass in with unclean robes. Revelation 22: 14, according to the best authorities should read, Blessed are they that wash their robes, that they may have right to the tree of life and that they should go in by the gates, into the city. That is what the Lord wants us to do. If we do not know much about that city it may be because we have not washed our robes. 

    I do not dispute the right of any believer to be a citizen, but no one can go through the gates except with washed robes. Oh, you say, That was done when I was converted. No, washing our robes is something further. What the Lord did when you were converted was to give you to be able to say, Unto him that loves us, and washed us from our sins in his own blood, Revelation 1: 5. That is what has already been done; but in Revelation 22, it says, Blessed are they that wash their robes  that is continuous, and it is what you do. The Lord does not do that. Our robes are what surround us  our ways and the circumstances in which we are known. Literally and typically, they are what we are seen in, and God uses the figure in that way. A man is seen and known by his apparel; you do not see what is in his mind and heart, but you do see what he does, and where he goes, who his friends are, and what he reads; that is how you know him, that is how he appears. Those are his garments  his associations, his friendships, and his actions. 

    David said in Psalm 109: 18, of the wicked man, he clothed himself with cursing like as with his garment. But the Lord said to John, Blessed are they that wash their robes. It means that you bring the import of the death of Christ to bear practically upon your actions, your friendships, your associations, 

    your books, indeed, your whole environment, and the things that are not in keeping with it, you refuse; and thus the robes are washed and clean, and you have right to go through the gates of the city, as a fellow citizen with the saints, and as of the household of God. 

    There is another city, Babylon, of which the Lord speaks in the Revelation, saying to His own who are still in it, Come out of her my people, that ye be not partakers of her sins. Then there is the great city which is called spiritually, Sodom and Egypt, where also our Lord was crucified. Think of a city in which is concentrated the awful spiritual corruption represented in Sodom, the independence of God represented in Egypt, and the hatred to Christ expressed in His being crucified. The apostasy which is fast increasing is marked by men crucifying for themselves the Son of God, and putting Him to an open shame. That is what it is in the sight of heaven, and all these abominations are spreading in Christendom, man is giving up God, and many of the so-called leaders in the professing church, are foremost in it. The Lord appeals to His own to Come out of her. If there is one who is found identified with the system where confusion reigns as in Babylon, or where spiritual corruption and independence of God and the rejection of Christ exist, the Lords word to you is Come out of her, my people, that ye be not partakers of her sins, and that ye receive not of her plagues. 

    I will now refer to what the apostle says in writing to Philemon; he calls him our dearly beloved, and fellow labourer. I do not think the Lord ever intended to have any of His own unemployed. The apostle speaks of working with his hands, the thing that is good. The hands are for work. What a vast field for labour there is! We are all to be in it as fellow labourers, partners in the work of the Lord. You say, What can I do? Well, the Lord gives to every man his work, Mark 13: 34. He does not give to all the same work, but to every man his own work. In those days, one might have been a slave. What could a slave do? He could adorn the doctrine of God our Saviour in all things, Titus 2: 10. He can make the doctrine look magnificent; he can adorn it. The doctrine of God cannot be improved in any way, but the apostle says to the slave, Adorn it  show up its lustre by expressing the character of Christ in your work, in all good fidelity adorning the doctrine in everything. 

    The apostle speaks of sisters, I commend to you Phoebe, our sister which is a servant of the church... a succourer of many and of myself also, Romans 16: 1-2. She was a fellow-labourer; many had turned away from the labour, so that writing from the prison in Rome, Paul says, these only are my fellow-workers, Colossians 4: 11. The Lord wants us all to share the labour, for there is much to be done. Happy are these thy servants, said the Queen of Sheba when she came up and saw the magnificence of Solomon, his greatness, and his wisdom and the food of his table. She saw that it was a most blessed thing to serve such a king as that, and the Lord would call everyone that loves Him into His service, so that we might become fellow-labourers, fellow helpers with the truth. 

    Then the apostle speaks of fellow-soldiers. God grant that we may all have that character, for the war is on. Every believer as having the Holy Spirit is enlisted as a soldier, to take his place in the ranks as a fellow-soldier, in confessing the Lord and in supporting the truth. You say, I do not know much about the battle. Well, you may not have gone very far yet, and you may know little of it, but it is well to face it. You remember Moses speaks of The book of the wars of the Lord, Numbers 21: 14. There are many wars which the Lord is conducting. He is the great Captain, the Captain of our salvation, the Captain of the Lords host, the whole conflict is in His hands. He is the Commander-in-chief, and all His people are to be soldiers, sharing the conflict together under His leadership. That is the divine thought. 

    The first war is the one in which we are weak; the war with Amalek. It never ceases while time lasts. It does not go on in eternity, but throughout all the generations of time  when you are just converted, when you are a young man, when you are a father in the faith  that war is still on, and it goes on while time lasts. It is in that war that we begin to qualify as soldiers, and learn the gain of victory. We are to be soldiers  the battle is on with the flesh every hour, every day, every month, every year, till the end. Every one of Gods people should be at war with the flesh, never making peace  that is where Saul went wrong, he spared something from Amalek; but God makes war with him, He wants every one of us in this war, and we will never get on in our souls unless we keep it up. It is the conflict of the Spirit against the flesh. 

    The Spirit as in the believer, is against the flesh. The flesh lusteth against the Spirit... these are contrary the one to the other, Galatians 5: 17. I would entreat every believer never to make peace with the flesh. We may be defeated at times, but never let us make peace. If we want to make progress as fellow-soldiers, we shall qualify for conflict, and learn what victory is, as we stand firm in this war against the flesh. Let our attitude towards it be that of continual warfare. 

    When the Amalekite said to David, Here is the crown and the bracelet from Saul, the answer was Fall on him. No quarter for an Amalekite. Then there is Mordecai sitting in the gate, and the king said, Bow down to Haman (an Amalekite). The king said it, but Mordecai did not bow. Mordecai would face death, for he was a soldier, he would not make peace with an Amalekite. The Lord has declared war on Amalek throughout all generations. 

    I cannot touch on the other wars of the Lord, there are many of them, but the reason we know so little about the others, maybe, is that we have not maintained the conflict with Amalek. That is the first war, and unless we learn how to be on the side of victory in the first war I do not suppose we shall ever meet Sihon and Og, or the Philistines, or the seven nations in Canaan  those spiritual wickednesses in heavenly places that the apostle warred against. I only mention that to show that the position of all believers together, is one of fellow-soldiers in the battle. 

    Then we have fellow-prisoners. The position at the end of the Christian dispensation calls for fellow-prisoners. It calls for those who are prepared to accept limitations and reproach  who do not glory in being free-lances. I met a believer, the other day, who said, I am one of the broad-minded brethren, very broad! But he knew nothing about the chain, about accepting limitations because of the dishonour that has come upon Christ through the unfaithfulness of those who profess His name. What is precious to God, and to Christ, is held now in reproach and under restrictions, as the apostle says, Be not thou therefore ashamed of the testimony of our Lord, nor of me his prisoner, 2 Timothy 1: 8. 

    When the apostle was in prison he spoke of my fellow-prisoners. He said of Onesiphorus, he oft refreshed me, and was not ashamed of my chain, 2 Timothy 1: 16. When he was in Rome, he sought me out very diligently and found me, verse 17. He shared the reproach, and how Paul appreciated such! The Lord is looking for those who will be fellow-prisoners in the testimony, prepared to accept the limitations and reproach which are upon the people of God, and which will continue till the end. 

    We have finally, the fellow-elder. Sometimes one hears it said, This is our matter, this is a matter of local responsibility. Well, where will you put Peter? He says, I... who am also an elder. I recognise that scripture connects elders with each assembly, and each city, Acts 14: 23; and Titus 1: 5. Paul and Barnabas ordained them in each assembly, and by the instructions to Titus, they were to be ordained in each city, the normal responsibility extending to the whole city. 

    Nevertheless Peter gives us another side of this, he writes, The elders which are among you I exhort, who am also an elder, or as it might rightly read, their fellow elder. While no doubt, Peter had a local setting at Jerusalem, and Paul at Antioch, you could not limit the extent of such spiritual influence. It would rightly extend to wherever there was need for counsel or care. So Paul speaks of having the care of all the assemblies. You could not deny his right to come to the care-meeting in any locality where he might be. He had the care of all the assemblies, he cared for all the saints. What an asset he would be in any place. Then the apostle John when writing to two individuals says, The elder unto the elect lady... and to the beloved Gaius. 

    Eldership according to God is far reaching in its influence and we need to value such as are marked by it and make room for them. I mention this that we might be balanced, and that we might see that while the handling of local matters belongs primarily to those who in each locality seek to care for the saints and the testimony, we must not assume independence, nor suppose that others who care for the saints have no right to enquire, but we should recognise such as have moral qualifications according to God, and who can be truly regarded as sharing in the care of the saints everywhere. 

    The Lord would help us to see that the real kernel of Christianity lies in what we have together. Scripture recognises what is distinct to each of us severally, but beside all that, and greater than all, there are the blessed privileges of being fellow-citizens, sharing the liberty of that great and blessed city together; fellow-labourers, each in his measure doing the Lords work; fellow-prisoners, accepting the limitations and reproach of the closing hour; and, as seeing the great importance of caring for the saints, getting the gain of such as may be able to help in this, even from those outside our own localities. 

    May the Lord encourage us in what we share together. The Lord says in one place, Have ye here any meat? And they gave Him a piece of broiled fish, and of an honeycomb. I do not refer to the fish, but to the honeycomb, which suggests what is found in mutual affections and activities together. If you want an illustration of a fellow-labourer, you see it in a bee-hive. The Lord ate the honeycomb before them, that is, it was food to His own heart to get the sweetness of that which was secured in the mutual, happy relations amongst the saints as together. 

    The Lord grant that we may be able to give Him that which answers to the honeycomb today. 
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