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    ETERNAL LIFE (3) (AJG 6)

    1 John 1: 1 - 10; 1 John 2: 12 - 28

    AJGWe are seeking to get help together on the matter of eternal life. We had it before us yesterday from Johns gospel, and particularly noted the importance of active faith on our part - the thought of believing is constantly brought in in relation to eternal life. So that the end of the gospel says that John recorded the signs that he did record, in order that we might believe that Jesus is the Christ, the Son of God, and that believing we might have life in his name, John 20: 31. So that eternal life includes, as has been said, a sphere of affections and relationships and interests which are all involved in the name of the Christ the Son of God and lie outside this scene, though to be known while we are in it and to be entered upon in the Spirit, and eternal life was what was in the mind of God when He gave His only-begotten Son. 

    But now, when we come to the epistle, John tells us that he writes his epistle in order that we may know that we have eternal life, not simply have it before us as an idea, but prove the reality of it, because Christianity is nothing if it is not life, known in power. The importance of that becomes more and more evident as departure from the truth marks the public position, that the truth is supported in life, not by the maintenance of correct doctrine, though that is important in its place, but it is supported in life. Hence the writer of the epistle, John, is stressing now the reality of things in the saints; indeed in chapter 2 (the part we did not read) he says, which thing is true in him and in you, because the darkness is passing and the true light already shines. 

    So that he begins by reverting to that which was from the beginning, and he maintains that all through his epistle, the importance of our learning what was from the beginning and having our thoughts governed by it, not allowing any departure from it or addition to it, but understanding that Christianity in its true features was set out in the beginning, that is in Christ as Man here, and that is to give its character to it. So that he speaks of the Word of life, referring to what came under the notice of the apostles in the pathway of Jesus here - The word of life - that is a living expression in a Man of what life is according to God, and he says, We have seen and bear witness, and report to you the eternal life, which was with the Father, and has been manifested to us. 

    GALDoes it not, therefore, greatly help to see set forth in Jesus in all His relationships down here in manhood, just exactly that kind of life that was in the mind of God for us from eternity? 

    AJGYes, I think so. Not that eternal life covers all the activities of the Lord as Man here, because of course there is the way He filled out the details of ordinary human life in perfection as typified in the manna, and there is what He was in public testimony before men, meeting hostility and so on, but eternal life was really the spring, so to speak, of His movements. 

    GALI was thinking of what the word says, and we have seen, and bear witness, and report to you the eternal life, which was with the Father, and has been manifested to us. 

    AJGYes, quite so, they could take account of it, that all His springs, you might say, were in the Father, and His life was lived in relation to the Father. 

    EJHIs it the thought of what was seen there substantially in Christ? So that it says, that which was from the beginning. 

    AJGYes. I think that is most important, it is not quite the presentation of the Lord in His Person (though of course that is involved), but rather the substantiality of what was there, it was the Word of life. The gospel presents Him as the Word, the One in whom personally the mind of God is conveyed to us, but the epistle presents Him as the Word of life, the One in whom life in its substantiality and characteristics were set out. 

    HDTWhat difference would there be between this and the statement of the apostle, we have contemplated his glory, a glory as of an only-begotten with a father? That is more the personal side, I know, but would you draw a distinction for us between the two sides? 

    AJGI do not know that one can say much in the way of drawing a distinction. I think we can see that we have contemplated his glory, a glory as of an only-begotten with a father (John 1: 14) is stressing what is unique and beautiful in the sense of a relationship of love, and it was unique to Him, too, A glory as of an only-begotten with a father. At the same time, I think that all enters into this thought of the Word of life. It was with the Father, that is to say, as I understand it, it was the character of the life that was lived in relation to the Father. 

    HDTSo that that in itself gave rise to all the Lords activities in the testimony and His movements amongst men, the spring of it all was, may we say reverently, His life with the Father. 

    AJGThat is what I thought. So that there is a verse at the end of one of the later chapters in Lukes gospel that by day He was teaching in the temple and by night he went out and was abroad on the mount of Olives, as though suggesting that the life of the Lord here was made up of those two things - the public position of testimony amongst men on the one hand, but then, on the other, that which gave it its character and provided its support was what it was with the Father in secret. 

    GALMust that not always be the case in any service or ministry? Is not what lies behind in our relationships with God much more important in a certain sense than the ministry itself, because if that is missing the ministry is worthless? 

    AJGExactly. Then it is not given to all to minister, that is a matter of sovereignty, but it is given to all to have part in life. 

    WMcKDoes the epistle, in that sense, refer us back to the gospel and underlie the importance of our contemplation of Christ as seen in the gospels? 

    AJGYes, I am sure it does. So that in the passage we read in chapter 2 the fathers are addressed as having known Him that is from the beginning, and that being characteristic of them, the apostle did not find it necessary to say any more to them, save what he says to all the saints, and now, children, abide in him. 

    ECMDoes the thought of full maturity connect with the fathers and would it involve our being established in the full revelation of God? 

    AJGYes, I think so, but maturity which consists in this thought that they have seen and know Him that is from the beginning. They kept Christ before their hearts as the standard of Christianity and they were not prepared to allow any deviation from it. 

    ECMSo that we need to have an apprehension of Christ as He is presented objectively in the gospels? 

    AJGYes, exactly. 

    WHLWhat does from the beginning mean? It is in the beginning in the first verse of Johns gospel. 

    AJGYes, but this is not that. This is the beginning of Christianity, so that it begins with Christ as Man here. That is what is in mind, it is from the beginning. The whole point in the epistle is that, in the days in which the apostle was writing, there were many Antichrists and many who were bringing in what was false; hence the apostle insists that the saints must keep before them what was from the beginning, that is, what appeared in Christ as Man here as the expression and standard of Christianity according to Gods thoughts. 

    HDTThere is no advance on that, is there? 

    AJGThere is no advance or development. The whole thing was there in perfection in Christ. 

    DMcIIs that the force of has been manifested? 

    AJGYes, it was specially manifested to the twelve. They seem to have had a special place, and it is given to them through John to pass it on to us, so that he says, our fellowship, referring to what was peculiar to the apostles, our fellowship is with the Father, and with his Son. Jesus Christ, verse 3. 

    DMcIBut the intent is that we should come, in fellowship with them, into the gain of the manifestation, is it not? 

    AJGYes, surely. 

    HDTIs it not a matter of what reaches us in this period of faith on the ground of testimony? But the actual manifestation was direct. 

    AJGIt was. It was direct to the apostles and hence we have to see that John, as one of the twelve, has his place with us, and that we pay attention to what he says. 

    EJHWould it be only the apostles who could say, our eyes and our hands? 

    AJGI do not know whether it can be limited to the apostles, because I suppose Mary, the mother of Jesus, and Mary Magdalene and others would have got some of these impressions as well; only the apostles were the divinely appointed ones to bear testimony to these things. 

    FVWWould the two in John 1 who left John and went and saw where the Lord dwelt and abode with him that day, would they have seen a little of eternal life? 

    AJGYes, I expect so. 

    HDTBut when it came to testimony, the stipulations were pretty stringent, at the end of Acts 1, as to the one who should fill the apostles place. It was not anybody in that sense. Is there not something peculiarly special about the twelve and they had a distinctive part? We come into it on the ground of testimony. 

    GALIs that not clearly seen by the Lords own words at the end of John 15, speaking of the Holy Spirit coming from with the Father and His testimony and then it says, Ye too bear witness, because ye are with me from the beginning? That is the testimony we have here, is it not? 

    AJGYes, it is. I think there is a verse in John 17 that makes it clear, that is what the Lord says in verse 8. He is speaking to the Father about His disciples and He says, the words (divine communications) which thou hast given me I have given them, and they have received them, John 17: 8. So the Lord was constantly receiving communications from His Father and He passed them on to the twelve. The twelve were in that privileged place that the communications that the Lord received from His Father He passed on to them, and you can understand the apostle saying, our fellowship is with the Father and his Son Jesus Christ. 

    TJGWould that be involved in the thought of contemplation as over against the physical fact of hearing and seeing and touching? Contemplation seems to be something beyond what is physical. 

    AJGWell, it is, and would require opened eyes to see it, so that John says, we have contemplated his glory, John 1: 14. What they saw was glorious in their eyes, morally glorious, and held their attention, but others would perhaps be in a position to see it, but yet did not see it. 

    GALYet the other was very important because it became the basis of the ministry of the twelve in the early part of Acts. They had been with the Lord, they had seen Him die and they had seen Him as raised from the dead, and they had received their commission from Him. All that gave authority to their ministry. 

    AJGYes. So that while in the principle of it, this word of life was before their eyes throughout the Lords public testimony here, I suppose what they apprehended of Christ during the forty days after His resurrection would particularly set forth this side of the truth, because they would see in Jesus a Man actually on earth coming in and going out amongst them, and yet entirely apart from the world. The world did not see Him at all; nor did He touch the things of the world or have any part in testimony in the world even. They saw Him moving in and out in an out-of-the-world heavenly condition of things, yet moving in and out amongst them on the earth as risen from the dead. His position during those forty days particularly sets out the idea of eternal life, although the character of it was there in Him during His course here. 

    BGHWould that be covered by the expression, our hands have handled? I am thinking of the Lords words, handle me and see. 

    AJGYes, that is the only instance we have recorded of His being handled. 

    BGHSo that it is what is beyond death in that sense, is it not? 

    AJGYes, in the spirit of it or the essence of it. The Lords life was lived with the Father. 

    WMcKDoes the matter of handling the Lord after His resurrection stress the idea of substantiality? 

    AJGIt does exactly. I believe it is mentioned for that very purpose to show that these things were real, and that is what we have to be brought to, the reality of Christianity, so that we do not content ourselves with merely having a certain understanding of the truth, but we are to challenge ourselves as to how far we are in accord with it. 

    PARWould holding Him by the feet have the same thought as substantiality? 

    AJGYes, I suppose so, quite so. So the Lord was stressing that He was a real Man on earth, moving about on earth, a real Man, a spirit has not flesh and bones as ye see me have, Luke 24: 39. It is to emphasise the reality of the thing, that it is not just a theory or something mystical, but it is a real thing that can be known here on earth in men. 

    EJHIs the substantiality seen in Peter and John when Peter can say, What I have, this give I to thee? The substance that was with him was on the line of giving in regard of Gods thoughts. 

    AJGWell, yes, and then we read of the shadow of Peter, which would emphasise the idea of substance behind the shadow. 

    AAGPeter had said, Look on us. 

    AJGI was thinking of that. You get the idea there too, perhaps more in that and in the shadow of Peter than in what I have. But at the end of the Acts you have Paul saying, such as I am; there you have the idea of substance, too. 

    HDTThe napkins taken from his body, too. Am I to understand that what you are stressing is the substantiality of what came out in Christ personally? It is to come out in us and we are to be affected by it. Is that what you have in mind in these Scriptures? 

    AJGYes, exactly, because it is the standard. 

    HDTThere is no addition to it. 

    AJGSo that two or three times we come back to, that which was from the beginning. As we have in chapter 2: 24, as for you (this was addressed to little children) let that which ye have heard from the beginning abide in you if what ye have heard from the beginning abides in you. It is what was at the beginning of Christianity first as set out in Christ before the eyes of the apostles, and then as ministered by the apostles to those who believed. 

    GALThat makes the contemplation of Christ a very, very important matter in relation to life, does it not? 

    AJGIt does indeed, and the final word of the apostle at the end of chapter 2 is to all, whether fathers, young men or little children, and now, children, abide in him, verse 28. As though that is the great essential. 

    FWKThe thought of seeing and hearing is also introduced in connection with the coming of the Holy Spirit in Acts 2. Would that be in line with what John says here, seeing and hearing? 

    AJGYes. You mean that people could see and hear certain things in the saints? Quite so. 

    MHTIn view of what you have just said as to handling the Lord, why does He say to Mary of Magdala, touch me not? 

    AJGI think because Mary was desirous of having the Lord back again in the relations in which she had known Him before He died, so she says, My teacher, as though she wants to have the Lord for herself. But the Lord as much as said that she had got to learn to identify herself with Him in a new position and in a new circle, so He says, Go to my brethren. 

    HDTThe eternal life is something that is enjoyed and gives impulse while we are here, whereas that position was the ascending position that the Lord was taking and the emphasis would hardly be the same, would it? 

    AJGNo, the Lord was seeking to lead her on to heavenly ground, do you mean? 

    HDTSo that as you were saying yesterday, whilst life is the same, the thought of eternal life is that it is enjoyed in the scene where death is. Where there is no death the force of eternal life somewhat diminishes, although the life remains the same. 

    PARWhat is the thought of yet? I have not yet ascended to my Father. 

    AJGWell, I suppose that the Lord had not as yet reached finality. He wanted to open out the full privilege of Christianity in the heavenly relationships with His Father and their Father, and His God and their God, and He says, I have not yet ascended (John 20: 17), as though to indicate to Mary Magdalene that there was something more that she was to be brought into. 

    PARWould it involve that we might touch then? 

    AJGI would think so. 

    JGWIt would help if you would please open out a little more how we come into it. We can see that the apostles learned from the Lord as expressing this life, but by what means do we come into the good of it? Is it by the Spirit or through the apostles writings? 

    AJGIt must be by the Spirit, and I think it is by adhering closely to the apostolic teaching. So it says in Acts 2: 42, they continued stedfastly in the apostles doctrine and fellowship and in breaking of bread and in prayers. They would not go back to Judaism on the one hand nor would they embrace any other teaching than the apostles teaching. The apostles give the authoritative setting out of Christianity, 

    and that is the crying sin of Christendom that they have departed from the apostles and, of course, from the Spirit. 

    HGHIs that what is involved in that ye may have fellowship with us? 

    AJGYes, that is it. 

    JFPSo that the we of verse 2 is the twelve. We have seen and bear witness, and report to you the eternal life, which was with the Father, and has been manifested to us. Is there any connection with the distinctive place the twelve have in the foundations of the city? 

    AJGI think there would be, but the whole system is built up on apostolic testimony, and that is the great sin of the religious systems around us that they do not recognise that. They admit as a principle that there is such a thing as development and further light and the accommodation of Christianity to present-day conditions and so on, whereas John is combating all that and is insisting that that which was from the beginning remains as the standard of Christianity. 

    TJGAnd his warning is in the second epistle as to that matter. 

    AJGYes. 

    JFPWithout the recognition of that the distinctive place of Paul cannot be taken account of rightly. 

    AJGNo, quite so. He comes in as giving a special character to the dispensation but, of course, he being an apostle too, he has to be given his place, and a very special place. 

    EJHWould it be right to say, therefore, that the continuity and substantiality of what was seen in the apostles is to continue until the coming of the Lord, and in such persons as ourselves it is possible in the Spirit? 

    AJGYes, I think so. So that the true features of fathers according to John is that they know him that is from the beginning. 

    DJHDo you mind saying a word as to the thought of writing here in connection with joy as distinct from the speaking of the Lord in John 15, I have spoken these things to you that my joy may be in you, and your joy be full. Here it is a matter of writing. 

    AJGI suppose writing has in mind that the dispensation was to continue for a time and that John, who was probably the last of the apostles to go to be with Christ, was shortly to be removed, so that writing places things on record in view of the dispensation continuing. 

    GALIs not that very important, that the writing is really the voice of the Holy Spirit as completing the testimony? 

    AJGExactly, yes. 

    HDTSo that the saints have always something substantial to refer back to as a standard. 

    AJGQuite so. So that we have the gospels of Matthew and John written by apostles, and Mark and Luke by other vessels who were not apostles, but taken up by the Spirit to give a complete presentation of Christ as Man here, so that they can be studied to understand Christianity in its proper features. 

    HFRIs it remarkable that John is selected to open up this matter of eternal life, one who is presented as so near to the Lord? 

    AJGQuite so, and also one as to whom the Lord says, If I will that he tarry till I come, what is that to thee? (John 21: 23) suggesting that the line of things that John stands for will continue till the Lord comes, and that is life, the testimony known in life. 

    GALThen Peter has his commission to the circumcision and Paul to the uncircumcision, but John has a ministry for the whole of the family of God. 

    AJGYes, exactly. 

    HDTAnd comes in when breakdown has come into the public position. Does not that give peculiar value to his writings? 

    AJGI think it does. It is a very important thing to realise that no one can deny the power of life. Therefore, if there is just one person who is really in the power of Christianity, the thing is maintained in testimony here. 

    ECMWould that not fortify us against what is connected with the last hour in connection with Antichrist? 

    AJGYes, it would. 

    DMcICan we have a word as to why he introduces the thought of light? - God is light. 

    AJGI think that is very important that the apostle should so early introduce the moral element, and he brings it in not as a mere incident in teaching, but as a definite message. This is the message which we have heard from him and declare to you, that God is light, and in him is no darkness at all, verse 5. So that he is insisting on the moral element as the first characteristic you might say of Christianity. 

    HDTWhilst it is very exercising it is also very assuring, is it not? 

    AJGWell, it is - no darkness at all! 

    HDTDo you not think in that sense it is one of the characteristics of life that God is known in that character, as being without possibility of change or alteration of any kind? Does not that introduce the feature of stability into the heart of the believer? 

    AJGIt does, and then we have in Christ One who as Man is completely in accord with it, so that He could say He was altogether what He said to them. That is a great comfort too that not only is God known as One in whom there is no darkness at all, but Jesus is known as in every way in keeping with that, so it is set out in manhood. 

    FWThe way it is introduced at the beginning of the gospel would be helpful, would it not, as to the light? 

    AJGYes. In him was life, and the life was the light of men, John 1: 4. He came into the world as the true light, so that the first thing that is set out in Him is the idea of life and that is light to men. 

    FWTIs the moral instruction carried down to verse 2 of chapter 2? 

    AJGI think it is. That is, there is this message brought in that God is light and in him is no darkness at all. Then the verses that follow, including verses 1 and 2 of chapter 2, bring in how we might face up to that and be in practical accord with it, even though we do not deceive ourselves and say we have no sin or have not sinned, but there is the provision for that. 

    FWTI was wondering if that was the moral basis for being able to seize on the thought of eternal life? 

    AJGI think it is, and I do not think there is anything more important to stress at the present time than that there must be a moral basis for all these things. Our profession is worthless if it has not got a moral basis for it, and if it is not marked by moral features that are according to God. We often find breakdown on the moral line among the saints and it discredits the testimony. 

    HGHIs that what is involved in verse 6, If we say ... ? 

    AJGYes. If we say we have fellowship with him and walk in darkness, we lie, and do not practise the truth, verse 6. So that John is in that sense uncompromising; he is like God Himself. He does not mix things or adulterate them in any way. 

    DMcISo that this follows on the line you were bringing before us yesterday that this is an intensely personal matter now, this moral question. Whilst it is fellowship, yet if we are to be in the enjoyment of it, it is an individual matter, is it not? 

    AJGWe must have our individual contacts with God maintained and individual exercise to learn from Christ and abide in Him, because I suppose our greatest danger is to come under the influence of the world that is around us to some extent. The world is constantly lowering its standards, but Christianity is maintained according to the standard of what was from the beginning. 

    GALI take it this statement God is light involves the revelation of Himself so that that becomes the basis of our walk together in fellowship. 

    AJGSurely. It is not simply the light as exposing, the light, you might say incidentally, does expose, but it is the revelation of God. 

    HDTThen in the discoveries that we make, in the exposure, there is absolute provision made that communion may be maintained in spite of what we are. 

    AJGExactly. 

    TJGSo that do not practise the truth is that there is what is hostile to life and what is not in accordance with the revelation of God? 

    AJGYes. God has come out revealed in His nature in love, and love that has taken account of the condition in which we were, the guilt under which we lay, and the sinful condition in which we were, involved, and love has met it according to divine holiness and righteousness. All that enters into the light that shines and by which we are to be formed, so that under the influence of love we learn to judge evil as God judges it and find in Christ and the Spirit the power to come into accord with the light. 

    HFREvery element of darkness militates against the enjoyment of eternal life, they cannot go on together. In him is no darkness at all. 

    AJGQuite so. 

    WHLJohn 3 says, he that practises the truth comes to the light. Is that a characteristic idea? 

    AJGIt is; I was thinking of that scripture. Then it says that Every one that does evil hates the light, and does not come to the light that his works may not be shown as they are (John 3: 20), and he that believes not has been already judged, because he has not believed on the name of the only-begotten Son of God. And this is the judgment, that light is come into the world, and men have loved darkness rather than light; for their works were evil, verse 19. The light that has come into the world makes it possible for us to judge the evil and come into accord with God in regard of it, and yet not ourselves come into condemnation. So that if we go on with evil we expose ourselves by the very fact of doing so. 

    RGBSo does the fellowship with one another referred to in verse 7 become in that way a real and transparent matter? 

    AJGIt does. 

    GALThen would you say that the more we can appreciate the fact that God is come into the light and all His nature expressed in Jesus, the more we feel the need of the cleansing power of the blood that we might be in accord with that light? 

    AJGYes, I am sure of that. 

    HDTWe are not to be discouraged either, because it says, the darkness is passing - it does not say it is gone altogether - the true light now shines. There is nothing more to come by way of light in that sense, but when it comes to the elimination of the darkness, that may be a process that is still going on with us all. 

    AJGWell, perhaps so. 

    FGHWhat is your distinction between the fellowship in verse 6 and the fellowship in verse 7? Verse 6 speaks of fellowship with him and verse 7 fellowship with one another. 

    AJGWell, the first is if we say, if we take that ground, there is no reason why we should not have fellowship with Him. Of course we can go on in communion with the Lord, but if we take that ground and say that we do, our course must bear witness to it. But as we walk in the light that becomes a basis of fellowship with one another. Obviously if I walk in darkness and you are walking in the light; there is no basis of fellowship between us, but both walking in the light there is a basis for fellowship. 

    JGWWhat is involved in that fellowship? We often speak of fellowship, but I am wondering whether what is written to the intent that our joy may be in full would be a governing factor of the fellowship. Would you agree with that? 

    AJGJoy is not exactly our object; joy is the effect as we walk in the light. These things write I unto you that your joy may be full; it makes it attractive. To have joy is not exactly our object, but as we walk in the light and enjoy the knowledge of God and the knowledge of Christ, we also enjoy fellowship with one another. The idea of fellowship is just that we have part together in common interests and joys. 

    JGWI am wondering, in suggesting the governing factor, whether we often put the joy as a result of going on as we say in fellowship, probably on social lines, but is it not on a higher plane than that? 

    AJGOh, yes. There is no thought of going on together on social lines here, that is introducing an element of corruption. 

    ESBWould you distinguish for us between the light and the truth? It says of Demetrius he had witness borne to him by the truth. 

    AJGWell, I do not know that there is a great deal of difference. Light is what makes the truth known. God is in the light and God is light, and the truth is really the truth as to what God is. So that there is not a great deal of difference. The light is what makes the truth known, but then the truth becomes our bond in the world where the truth has been departed from. 

    GALThat was never more important than today. 

    AJGNo, never. I think in Johns writings the truth is the bond whereas in Pauls writings the testimony is the bond. It is very much the same idea. 

    EJHHave you the same principle in 2 Timothy 2 in regard to the fellowship with Him and with one another? But if we move according to the truth and separate from iniquity, then we can pursue righteousness, faith, love, peace, with those that call upon the Lord out of a pure heart. 

    AJGYes, you mean the truth becomes the bond in that way. 

    EJHFirst with the Lord and then with one another. 

    AJGQuite so. 

    BGHDoes this question of fellowship with Him really touch on what we were speaking of yesterday as to our personal links with divine Persons? 

    AJGWell, it does, and I think if we go away from these meetings with a sense of the importance of the cultivation and maintenance of those links, the meetings will not be in vain, because this epistle is stressing the reality and the substantiality of Christianity and stressing that the standard must be maintained according to what was from the beginning. 

    FWKWhy does the writer bring in at once, and the blood of Jesus Christ his Son cleanses us from all sin, as having referred to the fellowship? 

    AJGAre you not thankful for that every day? We have to do with God every day in the sense of that, and very thankful for it, too. 

    TJGHow do you understand the thought of cleansing by blood in this connection? 

    AJGWell, it is the cleansing that is made good in us by the Spirit as we apprehend freshly the value of that blood in the sight of God. It justifies too, death having come in. The man that sinned has been ended in death and you are very thankful that the value of that abides before God. 

    GALThe witness to the abiding efficacy of the work of Christ. We need to have that. 

    AJGYes. It is the blood of Jesus Christ His Son, such an One as that! 

    CJDIs the moral line of what we practise to be a fixed matter with us? According to the last chapter of Revelation, Let him that does unrighteously do unrighteously still; and let the filthy make himself filthy still; and let him that is righteous practise righteousness still; and he that is holy, let him be sanctified still. Is that at the close of the days to be a fixed matter with us? 

    AJGIt is indeed, because there is a certain feature of what is judicial operating in Christendom now, so that the filthy is filthy still. Then there is a word to encourage believers not to give up at the end, but whatever may be the influences around us, to see that we maintain divine standards in our souls and he that is holy, let him be sanctified still, Revelation 22: 11. 

    ADTDoes walking in the light involve the maintenance of the dignity of the fellowship? According to 1 Corinthians 1, God is faithful, by whom ye have been called into the fellowship of his Son, Jesus Christ our Lord. 

    AJGWell, it would. It is the dignity of the fellowship, as you say. The fellowship of Gods Son, Jesus Christ our Lord, and if we walk in the light as God is in the light, we maintain the true dignity of it. 

    HDTSo that unless our souls are maintained in the abiding efficacy of the work of Christ and that we are taken up in relation to another man out of death we may almost fear to face the light as it is shining in these chapters. 

    AJGQuite so; but then the second verse of chapter 3 says that Jesus Christ ... is the propitiation for our sins. So that it is not simply a question of the abiding efficacy of His death, but He personally is there before God all the time in the value of His death. 

    AWPIs the light provision for the day in which we find ourselves? Not only to light the way - it does, in view of the walk - but to light up all that is available provisionally in regard to that walk, and you apprehend all the efficacy and all that has been accomplished and it is all applied in regard of the light illuminating the path that we tread. 

    AJGYou are speaking about the light as illuminating our path; but it is more than that, it is the light of God Himself. 

    AWPSo that the full value of all that God has set forth in Christ both in regard to the work and in regard to the end of the work is, for us, it is lit up for us. 

    AJGYes, I think so. God has in mind that we should be thoroughly at home in the knowledge of Himself and be wholly pleasing to Him as walking before Him, and He is able to bring that to pass. The blood of Christ remains as an abiding basis on which He can operate by the Spirit in our souls and form us according to Christ. 

    WMcKWould you say that the passage in Ephesians 4 might help? Verse 17 says, this I say, therefore, and testify in the Lord, that ye should no longer walk as the rest of the nations walk in the vanity of their mind, being darkened in understanding, estranged from the life of God by reason of the ignorance which is in them, by reason of the hardness of their hearts. What link is there, if any, between the life of God and the thought of eternal life? 

    AJGI think there is a link. Estranged from the life of God, a remarkable expression that obviously does not refer to essential Deity, but there is the life of God, the interests that God lives in, if one might say so reverently, and that we are to be brought to have part in those interests. So it seems to me that the opposite to being estranged from the life of God is illustrated in a man like Enoch, who walked with God. 

    THWIs the thought of confession to help us to appreciate that which is available to us. 

    AJGYes, surely. If we confess our sins He is faithful and righteous to forgive us our sins. We must confess them, because as we confess them before God we morally repudiate them. We acknowledge their true character in the sight of God and in doing so we repudiate them. 

    HDTWould the word communion which we do not often use these days, cover pretty much what we are speaking of now? I was thinking of all we have before us, we do not speak much of that these days and wondered whether it was a most important thing, it was part of the enjoyment, you might say, of eternal life. Communion with divine Persons as outside what belongs to us here is our ordinary circumstances. 

    AJGI think so; I believe that is important, because there is a good deal of rush nowadays and we have many privileges of being together, but there is just the danger perhaps that in those conditions communion may be little known by us, in the real power of it. 

    GALBut there is no growth without it, surely. 

    AJGThere is no growth without it. One is often challenged that one may know a good deal about speaking to the Lord, and speaking to the Father, and speaking to the Spirit, and it is often a question in my mind as to how much I know of the Lord speaking to me, and the Spirit speaking to me. That is what one would like to know more of. 

    GALHence it seems to me the light is so important because the nature of God is seen in the Person of Jesus and how can we understand that light except in communion with Christ by the Spirits power? I feel it touches the foundation of the whole thing really. 

    AJGQuite so. We read in Exodus 33, that Jehovah came down and spoke with Moses. 

    HAHSo that John would be a model for us in that he is in the bosom of Jesus and on His breast. 

    AJGQuite so. 

    GMWould you connect with this matter of communion Johns expression of abiding in him? 

    AJGI suppose abiding in Him would work out in communion. Abiding in Him is that we hold ourselves under His influence, so that He is before us as our standard, so to speak, the One from whom we derive impulse and character. 

    BGHI suppose there would not be very much self-judgment with us if we are not kept in communion. I am thinking of verses 8 and 9 particularly. 

    AJGQuite so. Now, we ought to move on to chapter 2. John says, I write to you, children, because your sins are forgiven for his names sake, verse 12. It is remarkable that he speaks to us all, because the word children there covers us all, the fathers, and the young men, and the little children. He sets us all on one common basis first before differentiating Because your sins are forgiven for his names sake. He is bringing Christ before us, his names sake, and the fact that our sins have been forgiven, which would involve that we are in the sense of it, that we are no longer going on with them. 

    TJGAnd using the most initial aspect of our blessing. It is not justification here, it is just forgiveness. 

    AJGYes. I have often thought that in a sense we may have this before us when we come together to break bread. We all come together on common ground, the youngest believer and the oldest, our sins have all been forgiven for His names sake, that is something we all owe to Christ, and we come together to break bread on common ground. You can take common ground with the youngest believer when we come together. 

    TJGYou mean, it would have a fine binding effect upon us all. 

    AJGYes. 

    JDWThen John was a father, was he not? 

    AJGWell, he certainly was. 

    JDWI write to you, children. It was as a father communicating to children he was writing. 

    AJGI think that helps. In chapter 2 you might say we are Johns children; in chapter 3 we are children of God, but in this chapter we are really being addressed as Johns children. 

    HDTIt may be that we have made rather a lot of the distinctions that come in and the grades, and of course, they do exist, but perhaps not sufficient of what places us together on the one common platform the thought of the breaking of bread. We are all loved with the same love, the Lord does not love some more than others. For you is the same love towards all. There may be difference of capacities to respond, but the love is the same. 

    AJGYes, it is. 

    DMcIWhy does he say are forgiven, not have been? 

    AJGIt is our abiding portion. It is what marks us characteristically and continually, so it says, in Ephesians 1: 7, In whom we have redemption ... the forgiveness of sins. We do not want to lose the sense of being forgiven. 

    DMcII think that is important. 

    EJHIt speaks of young men in this family, but it does not say anything about old men. 

    AJGNo, it is a question of growth in stature, spiritual stature, I suppose. There is no thought of being old, exactly; it is a question of being fathers, those who are fathers. 

    EJHThey have their eye and their heart on the coming generation in regard to the preservation of the testimony. 

    AJGI would think so, but what characterises the fathers is that they have known and they know Him that is from the beginning. 

    EJHThey would put all their experience and their joy and abiding satisfaction in Christ, they would put all that before the young men continually. 

    AJGYes, I think that would exemplify the truth particularly. 

    HAHWould they be presented as the result of developed communion? 

    AJGQuite so, and contemplation too. 

    HDTMr. Darby has a note to ye have known him that is from the beginning - The perfect tense; the state produced continues. Yes. I believe that is important. So that there is a continual increase in the knowledge of Christ. 

    TJGAnd a state produced in that knowledge, referring to the note again. Not only that it continues, but a state produced, referring to the steady growth that is arrived at. I think we all realise the tremendous need for fathers today. 

    AJGI think so. It is a question of our being set in that direction ourselves, do you not think? So that we see it in Paul; as we were remarking yesterday, near the end of his course he says, that I may know him. 

    BGHHis remark to the Corinthians is very sobering, If ye should have ten thousand instructors in Christ, yet not many fathers. Is the maintenance of the fatherly spirit amongst us really conducive to the enjoyment of eternal life amongst the saints? 

    AJGI think so. Fathers should have influence, and they do have influence just in the measure in which they exemplify the truth. So the Lord Himself took a fatherly position in regard to the disciples; He called them children more than once. 

    DMcIIs the thought of affection in it? In the next epistle he writes as an elder but here it is fathers. Is it affection that is in mind as well as maturity? 

    AJGI suppose it is. He does not say a great deal about it; he is pointing out that there are such, and what characterises them, and he leaves it at that. 

    GALSo in him that is from the beginning the true nature of God is seen. Is that what marks a father, that he has a real appreciation of the true nature of God and can bring that to bear upon those amongst whom he is moving? 

    AJGYes, and that he has a true appreciation of the Man too who answers to what God is. 

    GALIt was expressed in a Man. 

    AJGIt is, but not only expressed in a Man, but then you see in Jesus the answer to it in a Man. 

    GALI was thinking, as J.N.D. says, the greater part of Christs manhood, the more glorious part, is seen in His relations with God. 

    AJGQuite so, and that is what we have to apprehend too, I think. I think we more easily understand the revelation of God in Christ than we understand the perfect answer to that revelation in Christ too. 

    GALI thought the revelation covered both, really. It is different from priestly access, is it not? It is a life that is lived in receiving divine communications and revealing the nature of God and setting forth in perfection all the answer to that communication. 

    AJGWell, exactly. The two thoughts in a sense act and react on one another. At the same time you can apprehend the two thoughts distinctly; and the true manhood of Christ, as the perfect answer to God, is something to be constantly contemplated. 

    HDTDid not Mr. Raven say that the approach was equal to the revelation, speaking of the Apostle and High Priest of our confession? You have got the same idea in what you are saying now, the One in whom God is revealed sets forth Gods perfect thoughts for man. 

    AJGYes, quite so. 

    RGBYou said earlier that the Father would have before Him the standard set out in Him who was from the beginning and would never deviate from that. Do you think that is important, that the standard set out in Christ should be held to and never surrendered? 

    AJGI believe that is of the utmost importance. We can thank God that the brethren are very much together in mutuality of affection now as compared with what they used to be; but there is just the danger of an element of sociability and all that kind of thing coming in. Not that one would be legal in any sense, but I do think we have to be careful to keep the standard before our hearts - the standard of Christianity. 

    EJHThere are a good many young men here; 

    would you say a word in regard to the warning that is given to them and the commendation they have? 

    AJGWell. John says, Love not the world, nor the things in the world, verse 15. I believe the things in the world are a much greater danger to us than the world itself, because most of us, through grace are fairly clear from the world itself as a system, but the great danger is bringing the principle or the things of the world into our own circle. So that when God was to bring His people into the land, He had first of all to bring them out of Egypt, which was bringing them out of the world as a system, and He did bring them out, but before they could really come into the land they had to overthrow Jericho. Jericho is not so much the system but the principles that have to be overthrown, and that answers more to the things that are in the world that may find a place in the Christian circle. 

    GMIs that where Achan failed? 

    AJGYes, exactly, so that there was a powerful testimony when the walls of Jericho were thrown down, and in the early chapters of Acts you see, as you take account of what is said of the believers in the second chapter and the fourth chapter, that every principle of the world was completely overthrown. They were together and had all things in common and were contented and so on, and there was not a single element of the world finding a place in that company. But then in Ananias and Sapphira they began to introduce the element, and it was met at once, but you get the idea there. 

    TJGBy understanding what the things of the world are we really get a true concept of what the world itself is. The apostles word to the Colossians, See that there be no one who shall lead you away as a prey through philosophy and vain deceit, according to the teaching of men, according to the elements of the world, and not according to Christ, Colossians 2: 8. 

    The elements of the world really give us to understand what the world is. 

    AJGYes, in some form or another it brings in the first man again, whereas Christianity is Christ. 

    QuesIs the first place among us, which Diotrephes loved, one of the things in the world? 

    AJGIt certainly is, and the reputation in the things of God which was what Ananias and Sapphira coveted. 

    FVWIn what sense have the young men especially overcome the wicked one? It is mentioned twice. 

    AJGI think that they were sound in the faith. It is an allusion to the danger to which the little children were exposed, that is anti-Christian teaching and so on was the danger to which little children are exposed. But I think the young men had overcome all that, so that they were sound in the faith. 

    HDTThat did not render them safe. 

    AJGIt did not, exactly. 

    WMcKYou have referred to the beginning of Acts and Ananias and Sapphira. Is it of note that the young men come to light in relation to their burial? 

    AJGThat is very interesting. They were equal to it, to taking out Ananias and burying him, and then doing the same service to Sapphira. But you can understand what an exercising matter it would be to them, what heart searching it would produce with them to have to take Ananias and bury him, and then Sapphira too. 

    DMcIWould occupation with the things that are given into the hands of the Son preserve us from the things that are in the world? 

    AJGIt would. So it says, the Father loves the Son and has given all things to be in his hand, (John 3: 35), so that we have to learn what it is the Father loves. You might say who it is the Father loves, but then we have to learn what it is in Christ that the Father loves, This is my beloved Son in whom I have found my delight. It raises the question as to what it is about Christ that causes such delight to the Father. 

    DMcIThat is the reference to the love of the Father that is in this portion. 

    ECMIs it not beautiful in connection with the Lord Jesus at the age of twelve that He was occupied in the things of the Father? I wondered if that would be a preservative over against the things of the world. 

    AJGYes, it would, quite so. 

    GALDo we not see in Johns gospel how thoroughly and absolutely the Lord Jesus overcomes the world right the way through? 

    AJGYes. Mr. Raven used to say that He overcame by not surrendering. He would not surrender anything that was due to God. 

    GALSo He is able to say, Now is the Son of man glorified. There is a Man going into death for the pleasure of God, the first One that had ever died for the pleasure of God, over whom Satan never, at any moment, acquired an atom of power. 

    AJGQuite so. 

    FGHIn regard to verse 17, would doing the will of God be a preservative to us? 

    AJGYes. He that does the will of God abides for eternity, verse 17. So that you can see that the apostle is lifting us on to a plane that is entirely different from the principles that govern the world. 

    ALOWere the temptations of our Lord the attempts by the enemy to introduce the things of the world? 

    AJGIt was, but I do not know that one can exactly, as is often done, identify the three temptations that are recorded with what is said here about the world, the lust of the flesh, and the lust of the eye and the pride of life. They are often linked on with the three temptations, but I do not see myself that the presentation of bread could be called the lust of the flesh. Still, that is by the way, the tempter, the devil, was seeking to get an entrance into the Lord, and of course, as we know, the Lord says, he has nothing in me, John 14:30. There was nothing that the devil could act upon. 

    HDTSeeing we are looking at eternal life, the expression the pride of life, is in very striking contrast. We might be able to specify the lust of the flesh and the lust of the eyes, but the pride of life is an exceedingly searching matter, is it not? 

    BBBWould what is of the Father be known in the sphere of eternal life? 

    AJGI think it would. The Father loves the Son and has given all things to be in his hand, and he that believes on the Son has eternal life, John 3: 35 and 36. So that believing on the Son, we are introduced into the Fathers sphere of interests and Christ is the centre of them, and so we learn what is pleasing to the Father in Christ. 

    HAHIs it important to get away from the mere thought of age in regard to all these three stages of growth? 

    AJGI think it is, because there are many of us who may be getting on in years, who may not be more than young men spiritually. I do not think there is any reason why a father should not become a father at a comparatively youthful age, and I have no doubt that Mr. Darby was a father when he was still quite a young man. 

    TJGSo that fatherhood is not synonymous with eldership? Is that right? 

    AJGNo. I do not think it is, quite. 

    HDTHezekiah was only twenty-five when he said to the Levites, My sons, be not now negligent. That was really the language of a father. 

    AJGYes. Quite so. 

  
    THE SUBSTANTIALITY OF CHRISTIANITY (1) (AJG 8)

    1 John 1: 1 - 10; 1 John 2: 1 - 6

    AJGI was thinking that this epistle stresses the great substantiality of Christianity, that it is a real and substantial thing, marked by life, so that it speaks of the eternal life, which was with the Father, and has been manifested to us and the epistle is written, as we know from the last chapter, that we might know that we have eternal life. What I think we shall find, as we proceed, is that the life that is known and enjoyed among the saints takes character from what God is in His nature, so that we are constantly challenged as we go through this epistle. Remarks occur in the epistle from time to time that are intended to pull us up, so to speak, and make us examine whether we are really in things or not, the Spirit of God insisting on the reality and substance of what we have come into, and that it is entirely of God. Another thing that the epistle is marked by, as is well known, is the way that the writer says he and him without specifying, in so many words, whether he is referring to Christ or to God. We are thus constantly impressed, in this epistle, with God, but God as known in Christ, and I think the fact that we are to arrive at the knowledge of God links on with eternal conditions, the epistle bringing in, for instance, the thought that we are abiding in God and God in us. I trust, therefore, that as we proceed we shall be helped to face the truth as to how far we are in the power of Christianity, and helped too in our knowledge of God and our entrance into what is eternal in character. That is what one has in mind in suggesting the epistle. 

    PHHWhen you used the word substance and substantiality are you referring, first of all, to the way the epistle opens, that which was heard and seen, contemplated, handled? 

    AJGYes, the apostle refers to the life which had been before their eyes in the Person of Jesus, not as something that was theoretical or merely doctrinal, but something which they had seen and handled and contemplated. It was something very substantial, and we can see that John in his ministry leads up, in Revelation 21, to something extremely substantial formed in the saints. One refers, of course, to the city, where the dimensions of it are given - twelve thousand stadia: the length and the breadth and height suggesting a cube of immense measurement, but immense content, immense substance, and that is what the Spirit of God is labouring to produce. 

    JAPIs this a reference to Christ in His flesh and blood condition, or does it refer to Him in resurrection as He moved in and out among the disciples during the forty days? 

    AJGI think it includes both. It was what they apprehended in Christ in His movements amongst them, before He died, and what they saw in Him during the forty days. 

    ABPThe footnote refers to Luke 24. 

    AJGYes, because there we get a specific example of that which was handled. 

    WCDoes not that scripture link up the two periods? The Lord says I myself, it was the same One they had known in blood and flesh that they could then handle as risen? 

    AJGI think that helps. Of course, in taking account of the Lord in flesh and blood condition, before His death, other things were seen as well as eternal life; that is, we see the Lord in the position of testimony and conflict, but when He was risen from the dead, that is past and is no longer seen, and we can contemplate Him moving wholly in relation to that eternal life. At the same time, we might reverently say that what He was in testimony found its roots and its power in what He was with His Father, which is really the essence of this eternal life. 

    PHHHence such an expression as in Luke 21, By day he was teaching in the temple, and by night, going out he remained abroad on the mountain called the mount of Olives. Would that link on illustratively with what you are saying? 

    AJGThat gives the double side of the life of Christ down here before death. There was the testimony and conflict side, but then there was the secret side, and that is what is connected with this eternal life. 

    PHHI was thinking of what you said about His secret life with the Father. Would that be hinted at as we are taught by the Spirit in relation to the mount of Olives? 

    AJGI thought so. 

    HDTWould that not be in mind when John says, we have contemplated his glory, a glory as of an only-begotten with a father? (John 1: 14). 

    AJGYes, I think so. 

    HDTHe does not dwell so much on the Word, but the glory that shone in the relationship that was there. 

    AJGQuite so, I suppose what they contemplated as recorded in the gospel is very much the way God was coming out in Him, whereas, what they contemplated as referred to in this epistle was very much the answer to that in a Man. 

    JMcDIs the reference in chapter 3 to see him as he is additional to what is presented in these verses? 

    AJGOh! yes, certainly, As he is, of course, takes us on to His present position and condition in glory. 

    FCHWould the passage in Acts 10 bear upon it? This man God raised up the third day and gave him to be openly seen, not of all the people, but of witnesses who were chosen before of God, Acts 10: 40, 41. 

    AJGThat is so, but that was definitely with a view to testimony being rendered to His resurrection. 

    FCHDoes that scripture in Acts 10 include what was referred to earlier in connection with the forty days? 

    AJGOh! it does undoubtedly. It was then that He was seen by the witnesses, but it was given with a view to their witnessing to the fact that God had raised Him from the dead, and in a way, one would suggest, that was all that was in view in that scripture; but this scripture is rather that the features of eternal life, as seen in Christ, were taken account of by the twelve, so that they could bear witness of it to ourselves. 

    PLDo you think the fact that the twelve names of the twelve apostles of the Lamb are linked on with the twelve foundations in Revelation 21: 14, suggests the impregnable foundation on which all was inaugurated in a trustworthy company of chosen persons - the men whom thou gavest me? 

    AJGI think so. I think it helps to take account of the peculiarly privileged position that the twelve were in as companying with the Lord, so that in John 17, for instance, we find the Lord saying to His Father - the words which thou hast given me, that is the divine communications, I have given them, and they have received them, John 17: 8. The communications from His Father, which the Lord was constantly receiving, He communicated to the twelve, drawing them into this wonderful fellowship, the fellowship with the Father and with His Son. They were constantly imbibing the Fathers thoughts as communicated to the Son and as passed on by the Son to the twelve. 

    EJHAnd in the beginning of the Acts the one who was to take the place of Judas had to be equal in witness to that which the eleven had known. 

    AJGYes, he had to be one who had assembled with them all the time the Lord Jesus came in and went out among them, beginning from the baptism of John to the day when He was taken up; so that, as you say, he had to be one who had the same experiences as the twelve. 

    HDTDoes not the expression until the day in which he was taken up show that the forty days of the Lords coming in and out were necessary for their education to be completed? 

    AJGYes, it does. 

    PHHHow do you regard the Lords Person in all this? Clearly, as I understand, the life which you are now speaking of refers to Him as Man, the seeing and contemplating and handling would refer to Him as Man, but behind all that there lies the glory of His Person. Would you just say a little about that, that His Person in a way affects all this? 

    AJGI think His Person gives character to the life; it was a life lived in constant communion with His Father, but we are brought into it through the testimony of the apostles and by the Holy Spirit. 

    JMcKDoes the idea of being manifested to us involve the completeness of what was manifested? It is not simply what was presented in testimony and might, or might not, have been received, but does the suggestion has been manifested to us involve a kind of adequacy and completeness? 

    AJGI would think so. God presented things in their completeness and wholeness at the very beginning, and what John is combating, in his first epistle, is certain suggestions that there was to be a development in Christianity over and above what came out at the beginning. He is countering that by setting out the complete thought that was in the mind of God, as set out perfectly in Christ to start with, and then everything taking character from that which was from the beginning. 

    EJHAnd there is no lower standard than that for anybody? 

    AJGNo. So that when God brought in man in His creation, He set out the full thought that was in His mind, in the sense that Adam was never a child. Everyone else that came on the scene afterwards had to grow up to that, but the full thought was set out in Adam. So it is now with Christ; the full thought of what is to characterise Christianity, the life that is to mark it, is set out in Jesus and now we are to take character from it. 

    GALIs the life that was in Christ in that way referred to by Him in John 10: 38 where He says, that ye may know and believe that the Father is in me and I in him? 

    AJGWell, that would underlie it; that passage, I suppose, is a question of the truth of His Person. 

    AHWould you think the substance that appears in this remarkable word of John was gathered up from an occasion amongst others, like chapter 13, where he leant on the bosom of Jesus? 

    AJGI would think so, and what an impression of God John must have got, when Jesus washed his feet and the feet of all the disciples. He had in his soul the light of the glory of Christ and he would constantly say to himself, that is what God is capable of, a love of that character that will stoop so low and wash the feet of disciples. So that in the coming day God is going to wipe away every tear from every eye, that is what God is capable of; and I believe John on that occasion would get an impression of that from the fact that Jesus stooped and washed his feet and wiped them Himself. 

    GRCIs there any link between this and Pauls expression in Ephesians the life of God? 

    AJGI think there is. I have thought of that; will you say something more? 

    GRCI wondered whether that bore on what was being said as to the Lords Person. The Person here was no less than God, so that what was manifested in Him was a substantial expression of the divine nature in a man. 

    AJGYes, and a perfect answer, in a man too, to all that God was as set out in Himself, so that both sides are in Him, do you not think? He is the true God, it says at the end of this epistle, and eternal life. 

    GRCAnd have you in mind that what came out in Him, in that way, is to give character to what the city is, the cube you spoke of? Is it the formation in the saints of these features? 

    AJGExactly. It is God coming out first in Christ and then in a vessel which is His fulness. 

    WHKWould it be diverting you to ask why, in the beginning of Acts during the forty days when the Lord shows Himself living, He speaks of the things concerning the kingdom of God? 

    AJGI think that is important because that is what we need. He assembled with them in order to convey to them impressions of the assembly, but He spoke to them the things concerning the kingdom of God; that is the bringing us into subjection to God by the Spirit, so that room is made for the substantial work of the Spirit in us, because after all Christianity is nothing if it is not substantial. 

    JSEMay I ask if we have to approach the truth of the Person of Christ by way of the substantiality of His place as Man? I thought the term, That which was from the beginning is unquestionably a reference to His coming into manhood, and in chapter 5, He is the true God and eternal life is unquestionably an allusion to His Person. And are there developed touches, as we proceed in chapters 1 and 2, up to chapter 3, to show how immediately we are dependent on what was the portion of the twelve? We are thus brought into the gain of that, and the we in chapter 3, Beloved, now are we children of God, is inclusive rather than exclusive to the twelve. 

    AJGYes, quite so. It is important to distinguish in that way in this epistle. Sometimes when the, apostle says we or us or our he is referring to the apostles, as, for instance, here, our fellowship is indeed with the Father, and then again in chapter 4: 6, We are of God; he that knows God hears us; he who is not of God does not hear us. That is clearly apostolic; but then the verse you quoted from chapter 3, now are we children of God, is general, embracing all believers; and so in chapter 5, verse 19, We know that we are of God, that would refer to all believers, all the children of God. We thus have to distinguish through the epistle as to when he is referring to what was exclusively apostolic, and when he is referring to the children of God as a whole. 

    PLIs there in the two thoughts that blend of authority and mutuality, so essential to the continuation of things here? 

    AJGThat helps, I am sure. Authority in what is apostolic, but mutuality in what belongs to all the brethren. 

    ABPMay we be inclined to think of the twelve as rather slow to move in relation to the heavenly side of things which came out under Paul, and does this balance our thoughts in that to see the distinctive place they had in the foundation of Christianity? 

    AJGI am sure that is important; so that was there not great substance with them? One has felt how, as we read this chapter, we are impressed with the fact that while we are being introduced to the thought of eternal life in its blessedness, yet immediately in verse 5 the apostle brings in the side of what is moral, that God is light, and in him is no darkness at all. One has been impressed with the thought that Peter got a sense of that in John 6, when he says, to whom shall we go? thou hast words of life eternal. That shows that he valued the eternal life, but then he goes on to say, we have believed and known that thou art the holy one of God. He immediately shows that in connection with the thought of eternal life there must be the conditions that are suitable to what God is as light, and that was perfectly seen in Jesus, we have believed and known that thou art the holy one of God. 

    ABPDoes that expression involve our going into the presence of God? 

    AJGI am sure it does. 

    RJWWould you say a little more about verse 2, being in a parenthesis, speaking of life and then eternal life? 

    AJGIt was the word of life that the apostle speaks of; that is to say, the intelligible expression of life, according to Gods thought of what life is. It was intelligibly expressed and conveyed to them in Christ, but then he goes on to say that what he has specially in mind is the eternal life. Life is a wider thought than eternal life; so that we get in Romans 8, the Spirit is life on account of righteousness. That, in a way, is power to move in every position in which we are, including our position in responsibility and testimony, but eternal life is more limited and is connected with living in relation to the Father and His world. 

    GCSDoes that involve the saints dwelling together in unity? 

    AJGWell, those are the conditions in which it is enjoyed. 

    GRCDo you regard the expression, the eternal life, which was with the Father as in some ways peculiar to the Son? When it is extended to us would we have to link the Son and the Spirit with the matter? 

    AJGYes, I think so. I think it was, in a sense, initially set out as unique to Christ, on account of who He is in His Person, but then it says later on, God has given to us eternal life; and this life is in his Son. That involves that we come into it by the Spirit. 

    HDTThe Spirits witness is mentioned in that very connection, in chapter 5. 

    AJGYes, indeed. So that it is a very wonderful thing that we have been brought into, the life that is really ours. If you think of Jesus and what He would speak of to the disciples. Peter says, thou hast words of life eternal. Well, what would the Lord be speaking about in them? He would be speaking about the Father and the Fathers world, and all that in which God found His life (speaking reverently) and in which Christ found His life as Man with Him. 

    PHHIs that hinted at in the use of this word fellowship in verse 3, that ye also may have fellowship with us; and our fellowship is indeed with the Father, and with his Son Jesus Christ? Was there a peculiar nearness in the apostles, the twelve, to the Son, so that the impress of these wonderful things came first-hand to them, but the report is to bring us into it? 

    AJGThat is how I understand it, I think that verse in John 17 is a most impressive verse. The Lord says to the Father the words, that is divine communications, which thou hast given me I have given them. Think of all that the Father communicated to Christ as Man here, and the Lord passing it on to the twelve, and now it seems to me that really is the basis of this epistle. 

    HDTAnd do you get in John 15 a moral basis for that? I call you no longer bondmen, for the bondman does not know what his master is doing; but I have called you friends, for all things which I have heard of my Father I have made known to you. Was there capability to receive what was given to them on that basis? 

    AJGYes, I would say that. 

    PHHBut, if we may follow up what you were saying, this life is only made known to us in power and in conditions by the Spirit, and that immediately brings in the moral element. Is that right? 

    AJGIt does, indeed, and that is so important. The Spirit has indited for us the gospels and the various epistles, especially this epistle, so that we might have the capacity to enter, in the Spirit, into that which the apostles enjoyed before the gospels and epistles were written. 

    ABPDoes that link again with John 6: 63, It is the Spirit which quickens, the flesh profits nothing - the words which I have spoken unto you are spirit and are life. 

    AJGYes, it does, and I think it is most important for us to notice that immediately this is introduced the moral element is introduced that God is light, and in him is no darkness at all. That is to be characteristic of the life, and in the passage referred to in John 15, the Lord shows that He (speaking reverently) was governed by the moral element; He says He abode in the Fathers love on the ground that He kept His Fathers commandments. 

    FCHWhy is this put in the form of a message here in verse 5, and again later in the epistle? 

    AJGI think it is to emphasise the importance of it. It is not just an item of truth, but a specific message, which the Lord gave to John to communicate, 

    and he brings it in at the very outset as though it is a matter of supreme importance that we should understand that God is light, and in him is no darkness at all. That must govern us in our movements with one another in this fellowship. 

    PLDoes the idea of a message bring out the immensity and vitality of having a word straight from Christ, in contrast to the speculations that were floating around? 

    AJGYes, I think so. A word direct from Christ to enforce this matter. 

    PLOne is thinking of Mary of Magdala in John 20; she is a messenger there too, in another setting. 

    AJGQuite so. 

    PLIs a message what is specific, concise and final? 

    AJGExactly. We can see the importance of this, because, if we refer again to the heavenly city, the transparency of it is stressed; it says as a crystal-like jasper stone and then the first foundation is jasper and so on. 

    PLSo that when the moral issue is raised by the Lord with the woman of John 4, after He has enlarged on divine giving, is she not secured testimonially in transparency in her utterance to the men of the city - Come, see a man who told me all things I had ever done? Will not the city, as the product of what is moral, be a great transparent vessel of shedding divine glory over the universe? 

    AJGI think that is important. Our first introduction to the city, in its millennial character, is that it comes down out of heaven from God, having the glory of God, that shows its substantiality, that it is really formed in love. But then it immediately goes on to say, Her shining was like ... a crystal-like jasper stone (Revelation 21: 11), emphasising this feature of transparency. 

    EJHIn Lukes gospel the Lord speaks of the single eye and the whole body being light, having no part dark. Would you link that with this too? 

    AJGYes, I would. 

    EJHThere are dark parts with us all, even though they may be small and perhaps unrecognised, but the thought is that there should be no part dark? 

    AJGThat brings us again, as so much does, to the great value of the abiding presence with us of the Holy Spirit, who is God. He has access to the inmost recesses of our minds and hearts, and so it says that God will have truth in the inward parts. That is a most important thing for us to remind ourselves of constantly. 

    ECMThe Lord says in John 3: 21, he that practises the truth comes to the light, that his works may be manifested that they have been wrought in God. 

    AJGThat is another striking passage, and one has thought of it. It is a remarkable expression, his works ... have been wrought in God. It links with this epistle and shows how much the intention is that we should have God livingly before us, so that all our movements can be said to be wrought in God; they are in the full light of what God is as known to us. 

    WSSI was thinking, when you were speaking of the city, of the street which is said to be of pure gold, as transparent glass, that if we are to be in the enjoyment of this fellowship we must be walking in that street. 

    AJGI am sure that is right. 

    GRCSo that this line, which you are speaking .of, would be the way in which we reach fulness of joy according to verse 4? 

    AJGThat is another encouraging thing, that fulness of joy is in mind for us all; the Lord could speak of my joy. 

    HDTIt is remarkable that John should state his object before he enlarges upon such a searching line of things. 

    AJGExactly, you mean that that would encourage us to face all that is searching? 

    HDTYes, quite so. 

    WCMay we infer that this message came from the breast and the bosom of Jesus, in that way? I was thinking of Johns position according to chapter 13 of his gospel and wondering whether the thought of light and love is not very definitely there, the bosom stressing the love, and the breast suggesting the breast-plate of the high priest, bringing these moral exercises? 

    AJGI think that is very likely. It is striking that just following on that Judas goes out, as though there is power in the light and love to exclude a foreign element. 

    GRCWould you mind saying something as to the thought of light? It says here, God is light and lower down, He is in the light, but Paul tells us that He dwells in light unapproachable? 

    AJGHe is light, so that it says in Ephesians 5: 13 that which makes everything manifest is light, so that God causes what He is in Himself, you might say, not, of course, what we cannot know, but what He is to shine upon everything; everything is thus made manifest in its true character by God shining upon it. 

    WHIn thy light shall we see light. 

    AJGI suppose it came out fully at the cross, because there evil was exposed and fully judged consistently with Gods nature, but love shone out as rising above it all. 

    GPIn Acts 5 the apostles are charged by the angel to go and speak in the temple to the people all the words of this life; does the fact that that chapter begins with the facing of moral issues confirm what you are saying? 

    AJGThat is very interesting; one has often thought of that expression all the words of this life. It was something that could be seen in Jerusalem among the saints there, but as you say, the angel would tell the apostles to call attention to it after moral questions had been faced. It was clear, therefore, that the saints were really walking in the light, as God was in the light. 

    JAPWhat is the thought of the blood here? 

    AJGWe are coming to that shortly. It is that by means of which we are able to continue in fellowship with one another, notwithstanding what our flesh is. But we are just seeking now to get a little further help on the question of light, first God being light and then His being in the light. 

    HFRDoes His being in the light involve the declaration of John 1: 18? 

    AJGI believe it is a very important matter and involves the full light that has come to us. If we are to walk in the light, as God is in the light, first of all we have got to face the fact that God is light, and in him is no darkness at all. If we face that then we are in liberty, it seems to me, to walk in the light, and that is the full light in which God is known. All that is involved in the Name of the Father and of the Son and of the Holy Spirit is what we should now be walking in and having fellowship in together, because that is the light in which God is now known. 

    ABPThere is only one street in the city, is there not? 

    AJGQuite so. 

    PHHWould that shed any light on the early chapters of Genesis, where God called for light first of all, and then named it, and then operated in it? 

    AJGI think Mr. Taylor has remarked that it is a principle of Gods ways that He works in the light, 

    so that the first thing is that He commands light, and then, as you say, He operates. Had you that in mind? 

    PHHYes, as being different from God dwelling in unapproachable light. We can never know anything about that, I suppose, but there is that which God has called for and in which He operates, and would it be right to say that the whole of the revelation really is involved in that? 

    AJGI think so. 

    GRCDo you think the fact that we are told that God dwells in unapproachable light is to stress the idea of light, though we cannot approach that light? He speaks in the Old Testament, as far as men were concerned, of dwelling in thick darkness, but in His essential Being He dwells in unapproachable light? 

    AJGYes, quite so, I think that is important, so that darkness is not connected with the thought of God at all. 

    HDTThis has the effect upon us in view, has it not, and is the way to come into the thing to be affected by it morally? It says in Psalm 97: 11, Light is sown for the righteous, and joy for the upright in heart? 

    AJGExactly. 

    APCLIf we understand that God is light, does not that become attractive to us, because light will bring us into contact with God Himself? 

    AJGQuite so. 

    APCLDo you not think there is a tendency with us rather to fear light and coming into the light, whereas, God being light and not only in the light stresses what He is Himself - perfect goodness, does it not? 

    AJGExactly, but, of course, the natural heart of man does not understand that, and hence the grace of the way in which God has approached men in Christ. The woman in John 4 proved it, that there was a Man sitting with her and speaking to her of the most wonderful things in order to attract her, and then we see there is movement on her part in response. Then He brings the light to bear upon her, but in such a way as not to discourage her. 

    APCLQuite so. But is not that where we so often fail in the presentation of light, not knowing what God is. He is light? 

    AJGQuite so. 

    EJHWould you say that light exposed her, but grace retained her? 

    AJGYes, we could indeed say that, and then in the process of retention, so to speak, she would learn that the very light that exposed her also brought in what would meet her need, both were there in the Person of Christ. 

    JHLight comes to us and not we to the light exactly? 

    AJGNo; but it comes to us in order that we may come to the light. We get the verse in John 3, that has already been quoted, he that practises the truth comes to the light, that his works may be manifested that they have been wrought in God. 

    WSSHave we not been very blessedly learning latterly something of what it is to walk, perhaps in a fuller way, in the light of the revelation of God known as Father, Son and Holy Spirit? 

    AJGThat is exactly what I thought. If we read that God is in the light and then we are to walk in the light, that immediately raises the question with us, What is the light in which God is? That is now all that is involved in the Name of the Father and of the Son and of the Holy Spirit, and we are to see that we are all walking in it, so that we have fellowship with one another. 

    WSSAnd are we not finding practically that the result of this wonderful help we have had is opening up the truth of the Name of the Father, Son and Holy Spirit in one way and another all through the Scriptures? 

    AJGYes. 

    WCIs not the light the light of love? 

    AJGIt is, because God is love. 

    WCI think Mr. Raven said the light was relative, but the love was absolute. May I ask what connection has grace and truth with this light according to John 1? 

    AJGI suppose grace and truth are the light adapting itself to man in his condition of need. Obviously grace is needed, but not grace at the expense of truth; so we have there the wonderful combination of grace and truth. 

    PLWould it be right to say that the light of the Trinity, in the way you have spoken, is to give body to the fellowship, as also preservation to us in it? 

    AJGI think so. It brings the light of love, as has been said, and yet love in absolute holiness. 

    ASMIt says in Psalm 43: 3, Send out thy light and thy truth - they shall lead me, they shall bring me to thy holy mount, and unto thy habitations. 

    AJGThat is good. The light and truth as received by us bring us to God; they have that in mind and they lead us to God and His holy habitation. 

    TJGIs the thought of substantiality seen in the expression sons of light, children of light and the fruit of the light is in all goodness and righteousness and truth? 

    AJGYes, I suppose so, sons of light are those fully developed by the light. 

    ABPYou have referred to John 4 several times, do we have the matter worked out in remarkable fulness there, because the Father and the Son and the Spirit are referred to in the Economy and then do you think all is summed up (if we may use that expression) in the statement God is a spirit, and they who worship him must worship him in spirit and truth? 

    AJGYes, that is very interesting and the must is important. In having to do with God, God being God, there is a certain must that has to enter into our relations with God; our relations with God must be in keeping with what He is. 

    PHHIs there a certain magnifying of that light in John 14, where the three Persons of the Godhead are brought before us objectively, each one to be taken account of and approached? Is that light given perhaps in a more private way, affording help in this great matter? 

    AJGI think it does, and it leads up to the Lord saying, If any one love me, he will keep my word, and my Father will love him, and we will come to him and make our abode with him. So that you have the Father and the Son coming; the Spirit is already there, because that comes in the section in which the Lord has spoken of the abiding presence of the Spirit with us. We thus have the whole Godhead there arriving at tabernacle conditions, dwelling happily with one who is marked by keeping Christs word. And we come to that in this passage at the beginning of chapter 2, whoever keeps his word, in him verily the love of God is perfected. 

    PHHI would like to ask, if it is not going astray from the line, for a little word about the sonship of Christ. It says in the end of verse 3, our fellowship is indeed with the Father, and with his Son Jesus Christ. Do you draw a distinction between his Son, that is the Son of God or the Son of the Father, and the term the Son as used in Scripture? 

    AJGThere is no doubt a distinction, but not, in a sense, too hard and fast. We get, for instance, in chapter 5: 12, He that has the Son has life - he that has not the Son of God has not life. I think the expression the Son is used to convey the personal dignity of Christ, whereas the Son of God views Him in that relationship with God. He is the standard of manhood according to God, so that we are to arrive at the unity of the knowledge of the Son of God. 

    PHHYes, I think that distinction helps, because we are, as you have just quoted, to arrive at the unity of the faith and of the knowledge of the Son of God, which is evidently, therefore, something available to us. On the other hand we have the statement, No one knows the Son, and again later, as to the Son, thy throne, O God. Would it help at all to take account of the distinctiveness which goes with the title the Son? 

    AJGIt does, and yet, of course, those scriptures are speaking of the Son as in manhood; the scripture no one know the Son but the Father indicates that He is in His Person God, and as such is unknowable to us; we only know Him in His manhood. 

    EJHHas it been said, by Mr. Raven, that the Son is the highest and greatest title of the Lord? 

    AJGI could not say whether he has said that, but it is true, I think. 

    GRCWould you say that there is no thought in Scripture of others being associated with Him under the title of the Son, but there is with the title the Son of God? 

    AJGYes. 

    WCIs not the Son the line of the revelation of God, and his Son more the response to that, including making room for others to be with Him? 

    AJGSo that we have received the Spirit of His Son, God having sent out the Spirit of His Son in our hearts. The response thus from the saints should be adequate to satisfy the heart of God. 

    GCSWhat is the difference between this fellowship and the fellowship in 1 Corinthians 1: 9, the fellowship of his Son Jesus Christ our Lord? 

    AJGThat is more in a public and testimonial position and refers very much to the position of the tribes in the wilderness round the tabernacle. They were all committed to that one common interest, and it is dignified for us by its being called the fellowship of his Son Jesus Christ our Lord. But this is fellowship in connection with the inward privileges of the saints, and connects more perhaps with the unity of the Spirit as we have in Ephesians 4, There is one body and one Spirit, as ye have been also called in one hope of your calling. This fellowship would link with that, whereas the fellowship of Gods Son Jesus Christ our Lord, would link more with one Lord, one faith, one baptism, Ephesians 4: 4, 5. 

    AMMay I ask for help as to the perception of light? I was thinking of man as having a conscience and as to how light gains entrance to him. Is that to be in our minds as to the moral side that is always raised when it is a question of light? 

    AJGI think that is right, only we have to bear in mind the great subject of being born anew, Except any one be born anew he cannot see the kingdom of God, John 3: 3. That involves what you speak of as perception, does it not? 

    AMQuite so. 

    AJGSo that we have to carry in our minds that apart from the sovereign operation of the Spirit we cannot see things. At the same time, there is the responsibility to see light when it is presented, and so it says in John 3: 19, this is the judgment, that light is come into the world, and men loved darkness rather than light; for their works were evil, 

    JMcDWould you distinguish between the different aspects of fellowship here? There is the apostles fellowship with the Father, and with his Son, our fellowship with them, as it says, that ye also may have fellowship with us and then we have fellowship with one another. 

    AJGYes, but there is not such a lot of difference between them, except that the apostles had a distinctive place in the inauguration of Christianity, so that the early believers persevered in the teaching and fellowship of the apostles, Acts 2: 42. That, of course, is what we come into too, in due time; we have the apostles fellowship in the divinely-given record in the gospels and the epistles, and as moving together in these things, in the Holy Spirit, we have fellowship with one another. 

    APCLIs there the suggestion of having fellowship with God in verse 6? 

    AJGQuite so. If we say that we have fellowship with him, and walk in darkness … The fellowship in which we walk does involve in that way having fellowship with God, and I believe what was remarked earlier is right, that it really leads to having part in what Ephesians calls the life of God. 

    WWMThe Lord says in John 12: 36, While ye have the light, believe in the light, that ye may become sons of light. Do we have to believe in it to come into it? 

    AJGYes. So that Johns gospel was written so that disciples might become believers, as Mr. Taylor has said. 

    CHIs it appropriate to ask for the answer to the question about the blood? Does it not come in in connection with this fellowship? 

    AJGYes, it is a very important matter. If we walk in the light as he is in the light, we have fellowship with one another, and the blood of Jesus Christ his Son cleanses us from all sin, verse 7. That is as moving together in these holy things we are constantly conscious of our need of living faith in the blood, you might say, the value and import of the blood. 

    CHSo that whilst the light is attractive, as has been said, it also makes manifest; but then the divine provision is there for what it does make manifest? 

    AJGExactly. 

    PLThe efficacy of the blood, is it? 

    AJGThe efficacy of it. 

    FCHIs the thought that the fellowship is maintained on its proper level? 

    AJGQuite so. So that there is no need to surrender the divine standard, God is light, and in him is no darkness at all. That standard must be maintained amongst us, but then we have power to do it, and we can go on happily together, having fellowship with God and fellowship with one another, because the blood of Jesus Christ His Son cleanses us from all sin. 

    GRCWould you say why John, as a writer, stresses the blood so much; he is the only one who refers to it at the crucifixion? 

    AJGIt may be because he has in mind that the saints should be in the truth livingly. What do you think yourself? 

    GRCI was thinking of what you have been saying as to God, the greatness of God, and God being light. John is writing from the highest level but he brings in the blood in a remarkable way. 

    AJGQuite so. Well, the blood testifies to the complete ending in death of the man that is offensive to God. At the same time, it brings out the exceeding preciousness to God of the sacrifice of Christ. God has been fully vindicated in regard of sin and He has been fully expressed in His nature of love. All that was possible only by the devoted sacrifice of Christ, and the blood speaks to God of the exceeding preciousness of that sacrifice, as well as testifying to the fact that the man who was offensive has been ended in death. 

    AMcGReferring back to what was said earlier about light and love, is it not essential to remember that both love and light are Gods nature. Mr. Darby stressed that, did he not? 

    AJGYes. God is light and He is love, but then He comes into the light in order that men may know what He is and be fully and happily in it. That is the remarkable thing, that notwithstanding our past history, and the fact that we have the flesh with us, it is possible for us to be happily in the full light of God. 

    APBIs there a particular importance in bringing in the blood in view of the additions and doctrines that are current in the world? These are attached to the thought of Christianity, but make nothing of the blood, and I wondered if that was the kind of thing that John had to bring in something to correct? 

    AJGI think that is important. We shall come to that in chapter 5, where it says, This is he that came by water and blood ... not by water only, but by water and blood, as though to say the Lord did not come to reform man in the flesh; the water only might possibly suggest the cleansing of the man, but what He came to do was to secure him for God by removing the man that was offensive, so that it is by water and blood, the blood testifying to the fact that death had to be brought in. 

    WCDoes verse 9 refer to the water, the cleansing, if we confess our sins, he is faithful and righteous to forgive us our sins, and cleanse us from all unrighteousness? 

    AJGI think so. 

    GRCCould this be an elevated view of the blood, because it is the blood of Jesus Christ his Son? 

    AJGQuite so; it links with the scripture in Acts 20: 28 that God has purchased the assembly with the blood of his own. I believe we perhaps tend to think so much of the efficacy of the blood as meeting our side of things, that we do not realise the exceeding preciousness, in the sight of God, of the life that was laid down, and of the laying down of that life, and that is what the blood speaks of. 

    GRCSo in Ephesians 1 Paul speaks of the blood of the Beloved. He says, in whom we have redemption; it is in the Beloved. 

    AJGYes. Redemption through His blood. 

    PHHDoes that bring in any thought of the immense sacrifice in love that God has made? I was thinking of that verse in Acts 20: 28, the assembly of God, which he has purchased with the blood of his own. 

    AJGQuite so. 

    JSEDoes the present tense of the verb bring into relief the peculiar value of the family in its stainlessness for Gods pleasure? 

    AJGI think it does. Do you not think it should be very affecting to us that God has in mind that we should always be walking in the light, clear of every defilement? There is no need that defilement should remain upon our consciences or spirits because the blood of Jesus Christ his Son is always available for us to appropriate fully. 

    WCIs not the practical side of that the confessing? 

    AJGThat is a very important matter. 

    WCI think we need help as to that, when matters are settled with God, you might say, in a secret way, but the confession of sins and cleansing is in relation to unrighteousness, is it not? I was wondering whether we might get help on that assembly-wise as to meeting matters that are acknowledged but not confessed in assembly? 

    AJGWell, if an assembly fails it should confess its failure, as an assembly. The expression if we confess our sins is not our sins in a general way, but it is naming them before God, would you not think so? 

    WCYes; I was thinking of the teaching in Leviticus and the bringing of the offering before the tent of meeting before Jehovah. 

    AJGQuite so. 

    TJGAre we then to understand that this confessing is not only to God, but if needed to men or in the midst of the assembly? 

    AJGWell, if needed. Scripture makes provision for all that. But I think it is important that in confessing, the thing is named; it is not a general thing, but the thing is named. 

    CHHere it is particularly before God, do you think, because of the cleansing? No action of the assembly could actually cleanse, could it? 

    AJGNo, if we confess our sins, he is faithful and righteous to forgive us our sins, and cleanse us from all unrighteousness. 

    AWGTYou made a distinction between admission and confession. I wonder if it would help the brethren if you said something as to that? 

    AJGWell, if the particular sin is confessed before God, the true nature of it is named, that is all I had in mind, that we should be specific. 

    JDIs the confession of our sins in the light of the blood of Jesus Christ the moral basis on which the fellowship is enjoyed? 

    AJGI am sure it is, and it is most important that it should be continually maintained by us. But then, on the other hand, the apostle goes on to say these things I write to you in order that ye may not sin. The very fact that there is such perfect provision for us is not to make us careless in regard of sinning. He writes these things in order that we may not sin, but then that brings in, at once, the other side, that if anyone sin (there is the recognition that it may happen) we have a patron with the Father, Jesus Christ the righteous; and he is the propitiation for our sins - a most touching reference. 

    ABPDoes all this hinge on walking in the light as He is in the light? What does that mean, as he is in the light? 

    AJGI think it means that all our walk is governed by the light in which God is known to us, do you not think so? 

    ABPDoes it mean that what the Spirit has brought before us in the way of disclosures of the truth would be the light in which He is? 

    AJGYes, it does. 

    QuesAnd would that provide fellowship of a substantial character? 

    AJGFellowship of a substantial character that is governed by the light in which God is known. Every fresh recovery of truth to us ought, therefore, to have its effect upon our relations with one another and our service God-ward. 

    ABPAnd does the detail that is given in relation to the moral side of things show that the light will constantly bring to light in us things which need to be judged and dealt with, so that we are constantly moving into fresh appreciation of the light? 

    AJGI am sure of that, and constant appreciation of Christ as the One in whom there is the perfect answer in manhood to all that God is. He is the standard to which we are to grow up, and, at the same time, He is the One in whom we are to abide; it says that he that abides in Him does not sin. 

    PHHDo you take it that the expression, in the light as he is in the light refers to the revelation of God as a basic matter, or would you extend it as well into what may come to us by way of ministry and detail? 

    AJGI think what comes to us in the way of ministry and detail is just the opening up in detail of the way in which God has come out. 

    PHHWould it, therefore, perhaps sharpen our consciences and make it a more sensitive matter with us all the time? 

    AJGI think so. 

    JSEIs not that seen in the course of years, during the development of the truth amongst us, that certain things that we would not have connected in relation to the light years ago, we have to do so now, and we have to be more intense about them? 

    AJGI am sure that is right. 

    PLSo that every ray of divine light works out in mutual affection for one another; as the light is the more enjoyed the saints are the more loved? 

    AJGI think so, and that promotes care for one another too, so that later on in this epistle we read of one seeing his brother sin; he is not careless about it, but he immediately takes it up with God. 

    WCIn 1 Corinthians, the moment Paul mentions the fellowship, he beseeches them to be of one mind and one opinion. 

    AJGThere cannot be fellowship, in the full sense of it, if there is not one mind and one opinion. 

    APCLDo you think that Johns reference in the beginning of chapter 2 to my children is on this line? In chapter 1 it is we - these things write we to you and this is the message that we have heard. 

    AJGIt is my children, that is, it is Johns children. He is addressing all the saints, whether in their stature they are fathers or young men or little children they are all, you might say, Johns children, and he is addressing them in that affectionate way. It is clearly the spirit of the elder rather than the apostle. 

    APCLI wondered whether that might enter into ministry in these times? 

    AJGIt might, but I suppose it requires a certain moral power to be able to speak like this. 

    APCLI wondered whether chapter 1 was not the setting out of the thing, which is unchallengeable and unquestionable, but now it is a matter of his own moral stature in writing in saying my children and I write to you, children? 

    AJGSo that those to whom he wrote would understand that it was John writing, and all that John was, as one who was perhaps peculiarly formed in holy love, would enter into these exhortations, do you think? 

    APCLI thought that and, therefore, if that was so, there would not be so much questioning as to authority in the ministry. 

    AJGI do feel that this is one thing that perhaps this epistle may help us in, the importance of taking on substance and genuineness and reality, because then moral power in the ministry will follow. 

    FCHIs it not very appealing that it is the One whose blood cleanses us, who is our patron? 

    AJGQuite so, and He is always in the Fathers presence in the value of His own Person and work. We have, it says, a patron with the Father; He is always there in that character, One who is upholding the interests of His own. 

    PLOne whom the Father has and could deny nothing to? 

    AJGQuite so. 

    GRCIs His service as the patron in view of maintaining the fellowship here inviolate? It does not simply say the one who sins has a patron, but we have a patron. 

    AJGWell, yes. This thought of the patron is a wonderful thing; He is there for all the saints, all the family of God. We have a patron - He is always there. 

    PHHIs the emphasis on the fact that He is with the Father? 

    AJGI think so. 

    PHHSo that the position is maintained as has been said; it must go through. 

    AJGQuite so. 

    HDTThere is an extension, of course, in the thought of propitiation, is there not? 

    AJGYes. He is it; He is the propitiation for our sins. That is, He is there personally in the value of all that He has accomplished. 

    APCLIs the suggestion if any one sin that it really brings in something that is foreign to this wonderful system? 

    AJGQuite so. 

    APCLTherefore, he is presenting one that is able to meet the situation perfectly? 

    AJGThe patron, you might say, gives the answer to it immediately Himself. 

    APCLDo you think, therefore, there is the necessity for maintaining, in a certain sense, an objective ministry of Christ? 

    AJGI am sure that is important. 

    WDWhy does John keep testing the position? 

    AJGBecause he has in mind that things should go through in the power of life, and that they should not be corrupted. You cannot exactly corrupt life, as he has in mind that we should be concerned in these last days as to genuineness and the reality of what we profess and that we should be in it substantially. 

    WDHe was specially fitted for this ministry. 

    AJGYes, he was one who is regarded as going right through. The Lord said in regard of John, if I will that he abide until I come, so what John stands for goes right through to the end, and that is why it is that his writings are so important for us now in these days. 

    AHWould he have seen this service of Christ in operation when the Lord said to Peter I have prayed for thee? 

    AJGWell, yes, quite so. Now the position is established, we have a patron with the Father. 

    CWO'LMWould you say a little, please, as to Jesus Christ the righteous? 

    AJGIt is stressing the moral side of things, that He is the righteous. We might have thought it would say, Jesus Christ His Son, stressing the relationship of affection, but it is rather stressing the moral side of things; Jesus Christ the righteous; and he is the propitiation for our sins. 

    GALIn the effecting of the propitiation, He has glorified God entirely about the whole question of sin, has He not? 

    AJGHe has. It is a most important matter always to keep that in mind. 

    JSEIs the word patron not exactly connected with relationship itself, but with the management of the relationship which He looks after? 

    AJGYes, I think so. 

    GWBWould you say another word as to the meaning of propitiation in this setting? 

    AJGWell, Gods nature and His throne required that sin should be unsparingly judged, and Christ has met every requirement of the throne and every demand of Gods nature by the sacrifice of Himself. The whole position is thus met fully and, in a sense, you might say, more than fully, because not only has the sacrifice of Christ met every demand of Gods throne and every requirement of His nature, but the devotedness in which He did sacrifice Himself has, so to speak, covered the whole scene with fragrance. I think it is a very blessed thing to think of that fragrance, the fragrance of Christ; His devotedness fills the presence of God. 

    HWIs that why, in the last line of verse 2, the sins of the whole world are not mentioned, it is a propitiation for the whole world? 

    AJGYes, I suppose it is because it is provisional. Mr. Raven used to say that it meant that the world was provisionally in reconciliation, and I suppose that position remains until they set up another man, antichrist. 

    HWSo the whole position is covered by this wonderful act of propitiation? 

    AJGBy the wonderful act and by His personal presence before God. 

    AHIs the propitiation always connected with sins and not sin? 

    AJGYes, I think so. 

  
    THE MINISTRY OF JOHN AS CONNECTED WITH BEGINNINGS (CAC 29)

    John 1:1 - 3; 1 John 1:1 - 4; 1 John 2:24,25

    It is with the thought of having before us something of the precious ministry of the apostle John that I have suggested reading these portions of Scripture. I am sure we have all noticed how much John had before him the thought of the beginning; his whole ministry stands connected with certain beginnings. He commences his gospel by speaking of a beginning which is previous to time, previous to creation, and which goes back to the uncreated and eternally divine. Before anything was made God was; and in the beginning of John 1:1 takes us back to what was antecedent to all creative acts of God. 

    In speaking of the Lord as the Word John was using a well-known designation; he was not introducing it for the first time; it was a designation which Luke had applied to Christ probably at least thirty years before John wrote (see Luke 1:2). Every reader of Lukes gospel  and by the time that John wrote his gospel this probably included saints in every assembly  was familiar with the title the Word. It is perhaps the most comprehensive title of the Lord that can be used apart from saying that He is God. For it conveys the wondrous thought that God is in expression so as to be known by intelligent creatures. There is thus a range and depth of meaning in this title which has a fulness beyond what is conveyed by any other. Indeed this is directly affirmed by the scripture which says, Thou hast magnified thy word above all thy name, Psalm 138:2. Word, as used in that verse, does not answer exactly to the Greek word logos, but as it fixes the mind more especially on what is expressed (see note on the same word as used in Psalm 119:11 in the Darby Translation); it does bring out the exceeding greatness of what expresses God. So that we can understand how great is the thought conveyed when Luke speaks of some as having been eyewitnesses of and attendants on the Word, Luke 1:2. It was a glorious designation, and was used because it was so. The marvel of all marvels was that a divine Person should be here as Man, and should be known to men as the Word. 

    God has been expressed here in the fullest possible way in His nature and character, and in His thoughts of love towards men. Jesus as the Word was the intelligible expression of all that was in the mind and heart of God to make known of Himself to men. Creation shows Gods skill and wisdom, His eternal power and divinity, but it does not express Him morally, any more than a beautiful watch expresses the character and nature of the watchmaker. But a divine Person has become Man in order to express God to men. John was full of this, as well he might be. He was writing of a Person known to him and many others as One in whom had been expressed all that in which God could be known by men. And it seemed good to John, and to the Holy Spirit, to use this known title of the Lord (attaching to Him as here on earth, according to Luke 1:2) when he referred to Him as in the past eternity. The Word was identified with His Person in the mind of John; it was of that known Person he was writing. He would have us to know the infinite divine greatness and majesty of the One concerning whom he was going to write. It had been reserved to him to bring out what that Person was as the Word much more fully than it had been brought out before. If we want to appreciate that wondrous title in its greatness and glory we must study Johns gospel. We must see how Jesus expressed God in His nature and in all His thoughts manward, and we need to read the whole gospel in the light of the opening verses. 

    The Word is, and was eternally, a divine Person. John 1:1 - 3 is intended to make us take our shoes off, and prostrate our souls in worship, as we see His eternal place in Deity. Seeing this we should read the whole gospel in the spirit of adoration, connecting every word and act of our Lord with His eternal Person. It is essential that we should do so. The names and titles by which we know Him in Manhood  the Word, Jesus Christ, the Son, and many others  do not cover all that is true of His eternal Person. But the intelligent affections of the saints, as taught by the Spirit, never disconnect His present names or titles from His eternal Person. Every Name which He bears attaches to One who is eternally divine, and now that they are known we can identify them with Him even when referring to Him before He actually bore them. It is the manner of Scripture to do so. 

    For example, John tells us that every spirit which confesses Jesus Christ come in flesh is of God; and every spirit which does not confess Jesus Christ come in flesh is not of God; and this is that power of the anti-christ, of which ye have heard that it comes, and now it is already in the world, 1 John 4:2,3. The whole point of this lies in the fact that a divine Person has come in flesh. He did not actually bear the name Jesus Christ until He was here in manhood. But after He had come in flesh the name which He bore as incarnate was used by John to designate Him as having come; that is, as One who had pre-existed as a divine Person. This shows in a very distinct way that His eternal Person is identified with His present names and titles. 

    Paul uses the name Christ Jesus in exactly the same way. He speaks of Christ Jesus as subsisting in the form of God before He took His place in the likeness of men (Philippians 2:5 - 7). This was a present known name of our Lord; it did not actually apply to Him as in Deity in the past eternity, though, of course, it was in divine purpose that He should take it up. But Paul used it when speaking of Him before incarnation; the One who is now known by that name is an eternal divine Person. It would be true to say, Jesus existed from eternity, but in so saying we should identify the name with the Person who bears it, though we well know that Jesus was His name as born into this world. 

    We have the Lords own authority for identifying His eternal Person with a title which clearly only applies strictly to Him as Man. He said, If then ye see the Son of man ascending up where he was before? John 6:62. And He spoke of the Son of man coming down out of heaven (John 3:13). This is of the highest importance as instructing us in the precious truth that none of His present titles as Man are to be detached in our minds from what He was eternally before He became Man. The names and titles now attach to His Person, but His Person is eternal. Jesus spoke of Himself in John 8:40 as a man who has spoken the truth to you  I believe the only time that He spoke of Himself as a man  but He said in the same chapter, Before Abraham was, I am. That man was the eternal God, but any intelligent child would understand that He was not a Man before Abrahams time. 

    This leads us to recognise, too, that His names and titles as Man do not cover the whole truth of His Person. He is Himself greater than them all. The first three verses of Johns gospel assure us of this. He is the Word, and as the Word He is the intelligible expression of God to us. This is a title which corresponds with Hebrews 1:1,2: 

    God having spoken in many parts and in many ways formerly to the fathers in the prophets, at the end of these days has spoken to us in the person of the Son. It is soberly reverent to believe that whatever He has spoken to us He intends us to hear and understand. The speaking of God to us in the Son, who is also the Word, has to do with what He is pleased to express of Himself to men for their intelligent apprehension, and their infinite blessing and joy. When we perceive this we become concerned to understand what He has expressed and spoken to men. 

    The Word  signifying what is intelligible  does not cover all that attaches to the great and glorious Person who is known by that designation. Hebrews 1 tells us how God has spoken to men in Son, but it also says of that glorious One, by whom also he made the worlds. This is inscrutable, for the act of creation is beyond the compass of the creature mind, though understood by faith. The next sentence also refers to what is inscrutable: Who being the effulgence of his glory, and the expression of his substance (Clearly substance, essential being, not person. Note in the Darby Translation). This is beyond us, for the Being of God is beyond our finite capacity, though we can own adoringly that the Son is the expression of it. But what He is as the Word does come within our apprehension. Indeed the great object of John in writing is to show that it has done so. The Word became flesh, and dwelt among us ... full of grace and truth; ... for of his fulness we all have received, and grace upon grace, John 1:14 - 16. The fulness of grace and truth in the Word is there to be received by men; the declaration of God by the only-begotten Son is not inscrutable; it makes God known to us most fully in grace and truth; the speaking of God in Son is not to be refused, but heard and understood. The Lords precious title, the Word, relates to what is expressed in Him so as to be received and understood by us. There had been previous communications from God in prophets, but in the Son as Man here God Himself spoke to men in fulness of grace and truth. 

    The glory which belongs to Christ as the Word is infinitely great, and such as could only attach to a divine Person, but it is a glory which is apprehensible by the creature  a fulness of grace and truth of which we all have received. But, while rejoicing in this, we remember with deep reverence that there is a greatness in Him which in inscrutable. John speaks of this inscrutable greatness when he tells us that In the beginning was the Word, and the Word was with God, and the Word was God. He was in the beginning with God. The expressions eternal Word, everlasting Word, have been used with pious intent to assert the eternal character of the Person, but they tend to obscure the difference between what He is as the Word, expressing God to men in fulness of grace and truth, and what He was, and is, in the inscrutableness of eternal Deity. To distinguish between these two things takes nothing from the Lord. It is no derogation from His Person or glory. It gives full place to all that He is as the Word, and enhances it by connecting it in our minds and hearts with His eternal Person. It is due to Him that both aspects of His glory should be before us, and intelligently distinguished. The Incarnation was necessary for the intelligible expression of God, and this is obscured if we think that Jesus was actually the Word in the past eternity. God would have our minds and hearts filled with what we know of Him as having come now into full expression. This important matter is that Jesus, Gods beloved Son, should be to us the Word. 

    It has been said that God suffices for Himself in everything but His love, but because of His love  what He is in His nature  He must express Himself so that His intelligent creatures may know and love Him. So a divine Person came in Manhood, and John writes to tell us of Him, and of what He was before He became Man. He had distinct Personality, but was in the unity of the Godhead, was God, before there was any creation. 

    We read in Genesis 1:1,In the beginning God created the heavens and the earth. It is of that beginning that John speaks when he tells us that All things received being through him, and without him not one thing received being which has received being. The One who is the theme of Johns gospel is the Creator-God of Genesis 1, the eternal supreme Being. His Personality, as distinct from the other Persons in the Godhead, was not declared in Genesis 1, but it is now made clearly known in John 1. We bear it in mind all the time as we read the gospel of John. It gives a profound sense of the greatness of the Person in whom, as Man on earth, God has been expressed. 

    The Lord refers to another wondrous beginning when He says, But I did not say these things unto you from the beginning, because I was with you. But now I go to him that has sent me, John 16:4,5. God would have us to attach great importance to the point of time which the Lord here referred to as the beginning. It clearly refers to the commencement of His public ministry. Peter speaks of all the time in which the Lord Jesus came in and went out among us, beginning from the baptism of John until the day in which he was taken up from us, Acts 1:21,22. The first two chapters of Matthew and of Luke give us an account of what preceded His baptism and public service, but Luke tells us that he composed his discourse concerning all things which Jesus began both to do and to teach. The Lords public ministry was his theme; he spoke of matters as those who from the beginning were eye-witnesses of and attendants on the Word have delivered them to us, Luke 1:2. This is important as giving us the point of time from which the Lord is regarded in Scripture as the Sent One. Indeed He Himself defined it when He read in the synagogue at Nazareth the precious words, The Spirit of the Lord is upon me, because he has anointed me to preach glad tidings to the poor; he has sent me to preach to captives deliverance, Luke 4:18. 

    Anointed and sent  this is the order; and it is in keeping with the sanctified and sent into the world of John 10:36. So the Lord speaks of Himself as having been sent forth to announce the glad tidings (Luke 4:43). 

    His coming into the world in John is not exactly His birth, but what He was born for. He distinguishes the two things in John 18:37, I have been born for this, and for this I have come into the world, that I might bear witness to the truth. As coming into the world He comes after John the baptist, and He lightens every man. His full mission and ministry are in view. So that as long as He was in the world He was the light of the world, and the Object of faith. There is a moral force in it, only to be known as taking account of what His position was after the Spirit descended and abode upon Him. For judgment am I come into this world clearly refers to His coming publicly as Light; it would hardly apply to the thirty years before He was manifested to Israel. Because ye are with me from the beginning (John 15:27) makes evident that the great subject of witness begins with the descent of the Spirit upon Him. In the light of this we can see that His coming out from God and from the Father (John 16:27,28) was when He was manifested as coming after John. It refers to His coming as the manifested Light of men rather than to His birth into this world. I came forth from God and am come from him; for neither am I come of myself, but he has sent me (John 8:42) indicates His moral origin, so that if God had been their Father they would have loved Him. It is, as J.N.D. said, a mission from the divine Person, not from a place at all. As in the world He manifested the Fathers name to the men given Him; He gave them the words which the Father gave Him, and they received them and knew truly that He came out from the Father; they believed that the Father had sent Him. As thou hast sent me into the world, I also have sent them into the world (John 17:18) shows what a distinct mission is, in each case, in view; the statement does not refer only to the presence on earth of the Son of God or of His disciples, but to the fact that from a certain definite moment He was sent by the Father into the world, and, in like manner, from a definite point they were sent by Him. I believe the apprehension of this is essential to the spiritual understanding of how the Son of God is presented in the gospel of John. 

    In Johns epistle he speaks of another beginning. That which was from the beginning, that which we have heard, which we have seen with our eyes; that which we contemplated, and our hands handled, concerning the word of life; (and the life has been manifested, and we have seen, and bear witness, and report to you the eternal life, which was with the Father, and has been manifested to us:), 1 John 1:1,2. This beginning clearly refers to what was manifested to the apostles in Jesus Christ the Son of the Father. Not exactly His Person, but what was manifested in Him  the word of life, the life, the eternal life. For the first time in the history of the world there was a true and full expression of life, and it was expressed in One who could be heard, seen and handled. This is another wonderful result of Gods Son being here; life has come into view, or, as we read here, has been manifested. John had spoken in the gospel of the declaration of God by the only-begotten Son; but now he speaks of the manifestation of life in Him; that is, life in man relative to God, and God known as the Father. Life has been manifested in the same Person who has so blessedly declared God; it has come into the view of men and it has been reported to us. It came into expression in what the Son said and did as found in the condition of flesh in which He was heard and seen here. 

    Death and darkness were in the world but in him was life, and it was there in the way of illumination for men  the light of life, as He said in John 8:12. It is wondrous to consider that life in the true and full sense has shone as light for men in Christ the Son. The darkness did not apprehend it, but it was shining for every man and it was manifested to those whose eyes were divinely opened to see it. Life in which sin was not and in which there was nothing for the ruler of the world, nothing that gave death any claim upon Him, nothing that the fallen man could take pleasure in, but everything that answered in full perfection to the will and pleasure of God. The life was in broad and full contrast with the death that was here. Men would not have known what life really was if God had not been pleased that it should be manifested in His Son. We are accustomed to a death scene, and we are naturally part of it, but life has been manifested here in Him who was the Son of the Father. We have not personally seen it, but the apostles did, and they have reported it to us that we might have fellowship with them. 

    But there was also a specific character of life which had been spoken of in Scripture as the blessing, life for evermore, Psalm 133:3. The Old Testament had spoken of it as being in Gods mind for men, and the Jews clearly had it before them as something to be greatly desired; it was to them the life of blessing which could be inherited by Gods favour in the world to come. The Lord spoke much of life eternal in the gospel of John as the blessing into which men would enter by believing on Him. It is a blessing which God, who cannot lie, promised before the ages of time, Titus 1:2. Now John reports the eternal life to us as being with the Father, and as having been manifested to the apostles. The promised blessing for men has taken form in the Son of God, and it has been known in Him as being with the Father. Eternal life is thus seen to stand in relation to God known as the Father; that is, God as fully made known in grace by the Son. And the eternal life has been manifested to men, and became their delight and the subject of their witness. 

    There was that in the Son of God of which men, chosen of Him for that high favour, could take knowledge as being with the Father. The Father had with Him, in the Person of His beloved Son as Man upon earth, what He had before Him, and promised as blessing for man, before the ages of time. And it was manifested to the apostles, not to the world. It was not exactly the public life of the Lord such as natural men could take account of, but that which was with the Father, and which to His chosen ones was in manifestation in His words and ways. All that He said and did was the expression to those who had ears to hear and eyes to see of an inward life which was with the Father. Not here His relationship as Son with the Father  though He was at the same time the Son of the Father  but the blessed fact that the eternal life was with the Father in Him. This was a profound delight to John; he and other apostles perceived in Jesus a life which was with the Father, but in which men could participate by believing on Him. It filled John with joy and he would have us to share that joy. 

    In being able to apprehend the eternal life as manifested in the Son of God the apostles had fellowship with the Father and the Son. The Father had with Him, in the Person of the Son, as Man, all that was covered by the words, the eternal life. And the Son had the joy of being with the Father as setting forth in Himself this great blessing for men. Eternal life was one of the great thoughts of God in regard to men. But it has now been brought into actual being and into manifestation in the Person of the Son of God so as to be the subject of witness, and it has been reported to us. In apprehending it the apostles had fellowship with the Father and with His Son Jesus Christ, and they have reported what they saw and heard that we may have fellowship with them and have our joy full. 

    The Fathers Son in Manhood manifested the eternal life to His loved disciples. The eternal life period began in Him, but it came in that men might participate in it by believing on Him. It was there in Him, as a living Source and Fountain of life for men. What a wondrous beginning! The eternal life period has begun, and John writes that we may know it and have the joy of it as those who have life in the Son of God. The Son of God as a glorified Man is the true God and eternal life, 1 John 5:20. 

    In conclusion we may consider briefly that John refers in various places to another beginning, (see 1 John 2:7, 24; 1 John 3:11; 2 John 6). These scriptures show that there has been a beginning on our side. That is, we, as christians and believers, have had a wonderful beginning. We have all begun, according to God, by hearing the divine testimony which has been brought to us by the apostles. No other beginning than this would be of any account in Gods reckoning. This was the beginning of the knowledge of divine Persons on the part of men, consequent upon the glorification of Jesus, the coming of the Holy Spirit, and the reception of the apostles testimony. The beginning of christianity was the coming to man of the blessed truth concerning the Son and the Father. It is clear from Johns writing that the little children in the family of God began with the knowledge of the Son and the Father, and had the Unction from the Holy One. These are most wonderful divine realities. Now we are to let these things abide in us. They are what we began with, and we are not to be led astray from them. If that which we heard from the beginning abides in us, we shall abide in the Son and in the Father, and we shall find that this is life eternal. Life eternal is bound up with what we heard from the beginning, so that it is of the utmost importance for us to know what we did hear from the beginning. That is, what have we really heard from the apostles, or learned from their inspired writings? God would have us to regard this as what we heard from the beginning, and not what men have said since, even with the most pious intentions. If we are preserved through grace from that which leads astray we shall know the blessedness of life eternal. If our joy is not full it is because we have not allowed what we heard from the beginning to abide in us. 

    Paul presents eternal life as an end to be reached by moving on certain lines, but Johns ministry gives us to know that this is the eternal life period, and that eternal life is bound up with the abiding in us of what we heard from the beginning. The promise becomes a present reality to those who, by the teaching of the Unction, abide in the Son and in the Father. Before eternal life is brought in publicly believers on the Son of God have it in Him; the Unction which we have received teaches us to abide in Him. 

  
    THE MINISTRY OF JOHN AS CONNECTED WITH BEGINNINGS (CAC 33)

    John 1:1-3; 1 John 1:1-4; 1 John 2:24,25

    I have suggested reading these portions of Scripture with the thought that we might have before us something of the precious ministry of the apostle John. I am sure we have all noticed that John speaks of the beginning in several different connections. The first two verses of his gospel contain what is probably the most profound statement in Scripture. In the beginning was the Word, and the Word was with God, and the Word was God. Genesis 1: 1 had stated that In the beginning God created the heavens and the earth. But John wrote, by the Holy Spirit, of One who had been known by himself and others as Man here, One who had now ascended up where He was before. It was of that known Person that John declared, In the beginning was the Word. No one reading this could doubt for a moment that this statement refers to the Person concerning whom the whole gospel was written. Before anything was created, He was. 

    And the Word was with God, and the Word was God. 

    In the beginning He had distinct personality, and was with God: the Greek preposition used here implies activity of intercourse, but it was on the part of One who was Himself God. Ineffable greatness and majesty were His; whatever is true of that great Being whom no one has seen at any time is true of Him in the most absolute sense. He was, and is, of full Deity possessed. But it is repeated in verse 2 that He was in the beginning with God. The repetition of this statement shows its importance in view of all that John would present. He was with God, and therefore could act according to the wisdom of the divine counsel to effect creation. For All things received being through him, and without him not one thing received being which has received being. So that, even as to creation, God acted by or through Him, as we know also from Colossians 1: 16 and Hebrews 1: 2. We are told this, I have no doubt, to prepare us to understand how God would by the same blessed Person act in a way that far transcends the wonders which He wrought in creation. He would bring in life and light for men after death and darkness had come in upon all men. He would shine out in a glory which was full of grace and truth. He would make Himself known to men, but to effect this the Creator became Man. And the Word became flesh, and dwelt among us (John 1: 14). 

    In speaking of the Lord as the Word, John was using a well-known designation; he was not introducing it for the first time; it was a designation which Luke had applied to Christ probably at least thirty years before John wrote. See Luke 1: 2. Every reader of Lukes gospel  and by the time that John wrote his gospel this probably included saints in every assembly  was familiar with the title, the Word. It is perhaps the most comprehensive title of the Lord that can be used, apart from saying that He is God. For it conveys the wondrous thought that God is in expression so as to be known by intelligent creatures. There is thus a range and depth of meaning in this title which has a fulness perhaps beyond what is conveyed by any other that is applied to Him in manhood. Indeed this is directly affirmed by the scripture which says, Thou hast magnified thy word above all thy name (Psalm 138: 2). Word, as used in that verse, does not answer exactly to the Greek word logos, but as it fixes the mind more especially on what is expressed (see note on the same word as used in Psalm 119: 11 in the Darby Translation), it does bring out the exceeding greatness of what expresses God. So that we can understand how great is the thought conveyed when Luke speaks of some as having been eye-witnesses of and attendants on the Word (Luke 1: 2). It was a glorious designation, and was used because it was so. The marvel of all marvels was that a divine Person should be here as Man, and should be known to men as the Word. 

    God has been expressed here in the fullest possible way: in His nature and character and in His thoughts of love towards men. Jesus as the Word was the intelligible expression of all that was in the mind and heart of God to make known of Himself to men. Creation shows Gods skill and wisdom, His eternal power and divinity, but it does not express Him morally, any more than a beautiful watch expresses the character and nature of the watchmaker. But a divine Person has become Man in order to express God to man. John was full of this, as well he might be. He was writing of a Person known to him and many others as One in whom God had been expressed. And it seemed good to John, and to the Holy Spirit, to use this known title of the Lord (attaching to Him as here on earth, according to Luke 1: 2) when he referred to Him as in the beginning. The Word was identified with His Person in the mind of John; it was of that known Person he was writing. He would have us to know the infinite divine greatness and majesty of the One concerning whom he was going to write. It had been reserved to him to bring what that Person was as the Word much more fully than it had been brought out before. If we want to appreciate that wondrous title in its greatness and glory we must study Johns gospel. We must see how Jesus expressed God in His nature, and in all His thoughts manward, and we need to read the whole gospel in the light of the opening verses. 

    The Word is, and was eternally, a divine Person. John 1: 1 - 3 is intended to make us take off our shoes and prostrate our souls in worship as we see His eternal place in Deity. Seeing this we should read the whole gospel in the spirit of adoration, connecting every word and act of our Lord with His eternal Person; it is essential that we should do so. The names and titles by which we know Him in manhood, the Word, Jesus Christ, the Son, and many others, do not cover all that is true of His eternal Person, but the intelligent affections of the saints, as taught by the Spirit, never disconnect His present names or titles from His eternal Person. Every name which He bears attaches to One who is eternally divine, and now that they are known we can identify them with Him even when referring to Him before He actually bore them. It is the manner of Scripture to do so. 

    For example, John tells us that every spirit which confesses Jesus Christ come in flesh is of God; and every spirit which does not confess Jesus Christ come in flesh is not of God: and this is that power of the antichrist, of which ye have heard that it comes, and now it is already in the world (1 John 4: 2, 3). The whole point of this lies in the fact that a divine Person has come in flesh. He did not actually bear the name Jesus Christ until He was here in manhood, but after He had come in flesh the name which He bore as incarnate was used by John to designate Him as having come; that is, as One who had pre-existed as a divine Person. This shows in a very distinct way that His eternal Person is identified with His present names and titles. 

    Paul uses the name Christ Jesus in exactly the same way. He speaks of Christ Jesus as subsisting in the form of God before He took His place in the likeness of men (Philippians 2: 6, 7). This was a present known name of our Lord; it did not apply to Him as in Deity in the past eternity, though, of course, it was in divine purpose that He should take it up. But Paul used it when speaking of Him before incarnation; the One who is now known by that name is an eternal divine Person. It would be true to say, Jesus existed from eternity, but in so saying we should identify the name with the Person who bears it, though we know well that Jesus was His name as born into this world. 

    We have the Lords own authority for identifying His eternal Person with a title which clearly only applies strictly to Him as Man. He said, If then ye see the Son of man ascending up where he was before (John 6: 62). And He spoke of the Son of man as coming down out of heaven (John 3: 13). This is of the highest importance as instructing us in the precious truth that none of His present titles as Man are to be detached in our minds from what He was eternally before He became Man. The names and titles now attach to His Person, but His Person is eternal. Jesus spoke of Himself in John 8: 40 as a man who has spoken the truth to you  I believe the only recorded time that He spoke of Himself as a man  but He said in the same chapter, Before Abraham was, I am. That Man was the eternal God, but any intelligent child would understand that He was not a Man before Abrahams time. 

    This leads us to recognise, too, that His names and titles as Man do not cover the whole truth of His Person. He is Himself greater than them all. The first three verses of Johns gospel assure us of this. He is the Word, and as the Word He is the intelligible expression of God to us. This is a title which corresponds with Hebrews 1: 1, 2, God having spoken in many parts and in many ways formerly to the fathers in the prophets, at the end of these days has spoken to us in the person of the Son. It is soberly reverent to believe that whatever He has spoken to us, He intends us to hear and understand. The speaking of God to us in the Son, who is also the Word, has to do with what He is pleased to express of Himself to men for their intelligent apprehension, and their infinite blessing and joy. When we perceive this, we become concerned to understand what He has expressed and spoken to men. 

    The Word  signifying what is intelligible  does not cover all that attaches to the great and glorious Person who is known by that designation. Hebrews I tells us how God has spoken to men in His Son, but it also says of that glorious One, By whom also he made the worlds. This is inscrutable, for the act of creation is beyond the compass of the creature mind, though understood by faith. And the next sentence also refers to what is inscrutable: Who being the effulgence of his glory and the expression of his substance. (Clearly substance, essential being, not person. Note c, Darby Translation.) This is beyond us, for the Being of God is beyond our finite capacity, though we can own adoringly that the Son is the expression of it. But what He is as the Word does come within our apprehension. Indeed the great object of John in writing is to show that it has done so. The Word became flesh, and dwelt among us ..., full of grace and truth; ... for of his fulness we all have received, and grace upon grace (John 1: 14 - 16). The fulness of grace and truth in the Word is there to be received by men; the declaration of God by the only-begotten Son is not inscrutable; it makes God known to us most fully in grace and truth; the speaking of God in the Son is not to be refused, but heard and understood. The Lords precious title, the Word, relates to what is expressed in Him so as to be received and understood by us. There had been previous communications from God in the prophets, but in the Son of man here God Himself spoke to men in fulness of grace and truth. The glory which belongs to Christ as the Word is infinitely great, and such as could only attach to a divine Person, but it is a glory which is apprehensible by the creature  a fulness of grace and truth of which we all have received. But, while rejoicing in this, we remember with deep reverence that there is a greatness in Him which is inscrutable. John speaks of this inscrutable greatness when he tells us, In the beginning was the Word, and the Word was with God, and the Word was God. He was in the beginning with God. The expressions eternal Word and everlasting Word have been used with pious intent to assert the eternal character of His Person, but they tend to obscure the difference between what He is as the Word, expressing God to men in fulness of grace and truth, and what He was, and is, in the inscrutableness of eternal Deity. To distinguish between these two things takes nothing from the Lord. It is no derogation from His Person or glory. It gives full place to all that He is as the Word, and enhances it by connecting it in our minds and hearts with His eternal Person. It is due to Him that both aspects of His glory should be before us, and intelligently distinguished. The incarnation was necessary to the intelligible expression of God, and this is obscured if we think that Jesus was actually the Word in the past eternity. God would have our minds and hearts filled with what we know of Him as having come now into full expression. The important matter is that Jesus, Gods beloved Son, should be to us the Word. 

    It has been said that God suffices for Himself in everything but His love, but because of His love  what He is in His nature  He must express Himself so that His intelligent creatures may know and love Him. So a divine Person came into manhood, and John writes to tell us of Him and of what He was before He became Man. He had distinct personality, but was in the unity of the Godhead, was God, before there was any creation. 

    We read in Genesis 1: 1, In the beginning God created the heavens and the earth. And it is of that beginning that John speaks when he tells us, All things received being through him, and without him not one thing received being which has received being. The One who is the theme of Johns gospel is the Creator-God of Genesis 1  the eternal supreme Being. His personality, as distinct from the other Persons in the Godhead, was not declared in Genesis l, but it is now made clearly known in John 1. We bear it in mind all the time as we read the gospel of John. It gives a profound sense of the greatness of the Person in whom, as Man on the earth, God has been expressed. 

    The Lord refers to another wondrous beginning when He says, But I did not say these things unto you from the beginning, because I was with you. But now I go to him that has sent me (John 16: 4, 5). God would have us attach great importance to the point of time which the Lord here referred to as the beginning. It clearly refers to the commencement of His public ministry. Peter speaks of all the time in which the Lord Jesus came in and went out among us, beginning from the baptism of John until the day in which he was taken up from us (Acts 1: 21, 22). The first two chapters of Matthew and of Luke give us an account of what preceded His baptism and public service, but Luke tells us that he composed his discourse concerning all things which Jesus began both to do and to teach (Acts 1: 1). The Lords public ministry was his theme; he spoke of matters as those who from the beginning were eye-witnesses of and attendants on the Word have delivered them to us (Luke 1: 2). 

    This is important as giving us the point of time from which the Lord is regarded in Scripture as the Sent One. Indeed He Himself defined it when He read in the synagogue at Nazareth the precious words, The Spirit of the Lord is upon me, because he has anointed me to preach glad tidings to the poor; he has sent me to preach to captives deliverance ... (Luke 4: 18). Anointed and sent: this is the order; and it is in keeping with the sanctified and sent into the world in John 10: 36. So the Lord speaks of Himself as having been sent forth to announce the glad tidings (Luke 4: 43). 

    His coming into the world in John is not exactly His birth, but what He was born for. He distinguishes the two things in John 18: 37: I have been born for this, and for this I have come into the world, that I might bear witness to the truth. As coming into the world He comes after John the Baptist, and He lightens every man. His full mission and ministry are in view. So that as long as He was in the world, He was the Light of the world, and the Object of faith. There is a moral force in it, only to be known as taking account of what His position was after the Spirit descended and abode upon Him. For judgment am I come into this world (John 9: 39) clearly refers to His coming publicly as Light; it would hardly apply to the thirty years before He was manifested to Israel. Because ye are with me from the beginning (John 15: 27) makes evident that the great subject of witness begins with the descent of the Spirit upon Him. In the light of this we can see that His coming out from God and from the Father (John 16: 27, 28) was when He was manifested as coming after John. It refers to His coming as the manifested Light of men rather than to His birth into this world. I came forth from God and am come from him; for neither am I come of myself, but he has sent me (John 8: 42) indicates His moral origin, so that if God had been their Father they would have loved Him. It is, as Mr. Darby said, a mission from the divine Person, not from a place at all. As in the world He manifested the Fathers name to the men given Him; He gave them the words which the Father gave Him; and they received them and knew truly that He came out from the Father; they believed that the Father had sent Him. As thou hast sent me into the world, I also have sent them into the world (John 17: 18) shows that a distinct mission is in view in each case; the statement does not refer only to the presence on earth of the Son of God or of His disciples, but to the fact that from a certain definite moment He was sent by the Father into the world, and, in like manner, from a definite point they were sent by Him. I believe the apprehension of this is essential to the spiritual understanding of how the Son of God is presented in the gospel of John. 

    In Johns first epistle he speaks of another beginning. That which was from the beginning, that which we have heard, which we have seen with our eyes; that which we contemplated, and our hands handled, concerning the word of life; (and the life has been manifested, and we have seen, and bear witness, and report to you the eternal life, which was with the Father, and has been manifested to us) (1 John 1: 1, 2). This beginning clearly refers to what was manifested to the apostles in Jesus Christ the Son of the Father. Not exactly His Person, but what was manifested in Him  the word of life, the life, the eternal life. For the first time in the history of the world there was a true and full expression of life, and it was expressed in One who could be heard, seen and handled. This is another wonderful result of Gods Son being here: life has come into view, or, as we read here, has been manifested. John had spoken in the gospel of the declaration of God by the only-begotten Son; but now he speaks of the manifestation of life in Him; that is, life in man relative to God, and God known as the Father. Life has been manifested in the same Person who has so blessedly declared God; it has come into the view of men, and it has been reported to us. It came into expression in what the Son said and did, as found in the condition of flesh in which He was heard and seen here, including what was expressed in Him as risen from among the dead. 

    Death and darkness were in the world, but in him was life, and it was there in the way of illumination for men  The light of life, as He said in John 8: 12. It is wondrous to consider that life in the true and full sense has shone as light for men in Christ the Son. The darkness did not apprehend it, but it was shining for every man, and it was manifested to those whose eyes were divinely opened to see it. Life in which sin was not, and in which there was nothing for the ruler of the world, nothing that gave death any claim upon Him, nothing that the fallen man could take pleasure in, but everything that answered in full perfection to the will and pleasure of God. The life was in broad and full contrast with the death that was here. Men would not have known what life really was if God had not been pleased that it should be manifested in His Son. We are accustomed to a death scene, and we were naturally part of it, but life has been manifested here in Him who was the Son of the Father (2 John 3). We have not personally seen it, but the apostles did, and they have reported it to us that we might have fellowship with them. 

    There was also a specific character of life which had been spoken of in Scripture as the blessing, life for evermore (Psalm 133: 3). The Old Testament had spoken of it as being in Gods mind for men, and the Jews clearly had it before them as something to be greatly desired; it was to them the life of blessing which would be inherited by Gods favour in the world to come. The Lord spoke much of life eternal in the gospel of John as the blessing into which men would enter by believing on Him. It is a blessing which God, who cannot lie, promised before the ages of time (Titus 1: 2). Now John reports the eternal life to us as being with the Father, and as having been manifested to the apostles. The promised blessing for men has taken form in the Son of God, and it has been known in Him as being with the Father. Eternal life is seen to stand in relation to God as fully made known in grace by Jesus Christ the Sent One (John 17: 4). And the eternal life has been manifested to men, and become their delight, and the subject of the witness. There was that in the Son of God of which men, chosen of Him for that high favour, could take knowledge as being with the Father. The Father had with Him, in the Person of His beloved Son as Man upon earth, what He had had before Him and promised as blessing for man, before the ages of time, and it was manifested to the apostles, not to the world. It was not exactly the public life of the Lord, such as natural men could take account of, but that which was with the Father, and which, to His chosen ones, was in manifestation in His words and ways. All that He said and did was the expression, to those who had ears to hear and eyes to see, of an inward life which was with the Father. Not here His relationship as Son with the Father  though He was at the same time the Son of the Father  but the blessed fact that the eternal life was with the Father in Him. This was a profound delight to John; he and other apostles perceived in Jesus a life which was with the Father, but in which men could participate by believing on Him. It filled John with joy, and he would have us share that joy. In being able to apprehend the eternal life as manifested in the Son of God, the apostles had fellowship with the Father and the Son. The Father had with Him, in the Person of the Son of man, all that was covered by the words, The eternal life. And the Son had the joy of being with the Father as setting forth in Himself this great blessing for men. Eternal life was one of the great thoughts of God in regard to men. But it has now been brought into actual being, and into manifestation, in the Person of the Son of God so as to be the subject of witness, and it has been reported to us. In apprehending it the apostles had fellowship with the Father and with His Son Jesus Christ, and they reported what they saw and heard, that we might have fellowship with them and have our joy full. 

    The Fathers Son in manhood manifested the eternal life to His loved disciples. The eternal life period began in Him, but it came in that men might participate in it by believing on Him. It was there in Him as a living Source and Fountain of life for men. What a wondrous beginning! The eternal-life period has begun, and John writes that we may know it, and have the joy of it as those who have life in the Son of God. The Son of God as a glorified Man is the true God and eternal life (1 John 5: 20). 

    In conclusion, we may consider briefly that John refers in various places to another beginning. (See 1 John 2: 7, 24; 1 John 3: 11; 2 John 6.) These scriptures show that there has been a beginning on our side. That is, we as Christians and believers have had a wonderful beginning. We have all begun, according to God, by hearing the divine testimony which has been brought to us by the apostles. No other beginning than this would be of any account in Gods reckoning. This was the beginning of the knowledge of divine Persons on the part of men, consequent upon the glorification of Jesus, the coming of the Holy Spirit, and the reception of the apostles testimony. The beginning of christianity was the coming to man of the blessed truth concerning the Son and the Father. It is clear from Johns writing that the youngest babes in the family of God began with the knowledge of the Son and the Father, and had the unction from the Holy One. These are most wonderful divine realities. Now we are to let these things abide in us. They are what we began with, and we are not to be led astray from them. If that which we heard from the beginning abides in us, we shall abide in the Son and in the Father, and we shall find that this is life eternal. Life eternal is bound up with what we heard from the beginning, so that it is of the utmost importance for us to know what we did hear from the beginning. That is, what have we really heard from the apostles, or learnt from their inspired writings? God would have us to regard this as what we heard from the beginning and not what men have said since, even with the most pious intentions. If we are preserved, through grace, from that which leads astray, we shall know the blessedness of life eternal. If our joy is not full, it is because we have not allowed what we heard from the beginning to abide in us. 

    Paul presents eternal life as an end to be reached by moving on certain lines, but Johns ministry gives us to know that this is the eternal life period, and that eternal life is bound up with the abiding in us of what we heard from the beginning. The promise becomes a reality to those who, by the teaching of the unction, abide in the Son and in the Father. Before eternal life is brought in publicly, believers on the Son of God have it in Him; the unction which we have received teaches us to abide in Him. 

  
    1 JOHN 1 (NOTES OF A READING) (CAC 33)

    1 John 1: 1 - 10

    CACIs there any reason why this epistle is not addressed to any particular person or assembly? 

    RemIt has been pointed out that it was written for the last time and so to be seen in the light of 2 Timothy  what compares with today. 

    CACWell, I was wondering whether the last time was in prospect, in making such an address as the epistle contains; but the precious truth was there presented for any person interested to take it up. 

    QuesGods family was in view in John, would you say, so that any individual being addressed would narrow the scope of the epistle? 

    RemChildren is used many times in John, e.g. My children in chapter 2: 1; there are those he can address as his children. 

    CACThe apostle ministers to them in an affectionate way, as a father. He could address them as children, so it is just a question of how far we are interested in what he presents. He begins his letter in a way that would arrest the attention of certain persons amongst whom, I hope, we are all found. 

    RemJ.N.D. mentions that this chapter applies to Christians irrespective of growth. 

    CACYes, the word children includes all the family, whom he divides in chapter 2 into three classes. There are little children, young men and fathers, but all are children, the family of God, and, as being so, partakers of the divine nature and born of God. Those born of God will be intensely interested in what John has to say. 

    QuesThe subject of life is very prominent in this epistle, so would you say there is a certain moral continuation of what we have been having in Timothy? Lay hold of what is really life, and then we have, The Lord Jesus Christ be with your spirit (1 Timothy 6: 19; 2 Timothy 4: 22). Would the teaching of the epistle help to balance us, bringing forward what is eternal if we are to be in the enjoyment of what is really life? 

    RemIt gives it in a very attractive way. 

    CACThat which  a certain subsisting thing, not exactly the Person of Christ. 

    RemIt is more connected with what has been made known. That which we have heard, ... have seen, etc., not so much the Person. 

    CACIt is what has come into expression in the Person. It is not what attaches to Him so much, but rather what is expressed in Him and by Him. It was connected with the words that He spoke. That which we have heard. Thou hast words of life eternal (John 6: 68). Life is a thing that expresses itself in man by what he says. Perhaps we do not always bear in mind that what we say is the expression of our life, but it is! 

    RemIt is so among men. 

    CACThe first thing which John refers to is That which we have heard. There is a certain substance  it is that, not exactly He, but that. 

    QuesWhat would That which was from the beginning mean? 

    CACThat which was from the beginning of the wonderful period that was introduced by the incarnation, the incoming of Christ. So the words of the Lord Jesus are to be considered, particularly as the expression of a new kind of life which had never appeared in this world before. I suppose this would particularly apply to the Lords words in the gospel of John. 

    RemWe have a first-hand witness, just as if we had actually seen and heard the Lord. 

    CACIt is good to bear in mind that the apostle John is as if he is speaking personally to us, as competent to tell us what was seen and heard and contemplated in a certain Person. 

    RemAll this is true and substantial. 

    CACWhen there is no assembly that can be addressed. 

    It has been said that the postman would not know where to deliver a letter addressed to the assembly in T. It is a time when you cannot find the assembly  I am speaking of the public condition  yet this most precious truth abides in all its precious completeness, undiminished. If John were here he would say he had nothing to withdraw and nothing to add. He has put it all in his book and in his letters. 

    QuesWhat about our hands handled? 

    CACIt is very wonderful that he should bring in the thought of handling; it is the thought of something very tangible. He connects all he has in mind with the Lords real humanity. So even in resurrection He had a body that could be handled. It shows that the appreciation of the Lords humanity is vital to this matter. 

    QuesWhat is the viewpoint, His path here or in resurrection, or does it take in both? 

    CACI have no doubt the apostle had in mind the new condition in which the Lord was risen from the dead. I think he has that in mind, but he does not leave out in his thought what was here in flesh and blood. F.E.R. said years ago that there was hardly anything in Johns gospel which could not be carried on into resurrection, which is an important thing to bear in mind, I think. It speaks of Him here, yet all that could be carried into resurrection. He is spoken of as the only-begotten Son in the bosom of the Father  well, that can be carried on into resurrection. He is that now. He was seen in it when here, but He is still there. Everything that belongs properly to life can be carried into resurrection. John begins with, In him was life (John 1: 4). 

    RemThat belongs exclusively to Him; you could not say that of anyone else. 

    CACYes, there was a spiritual order of things manifested to the apostles. All His movements relative to the Father belong to that sphere; that is the character of things that John speaks of. And we have seen, and bear witness, and report to you the eternal life, which was with the Father .... There was a wonderful life that was with the Father, it was peculiar to one Person, it had never been known as the portion of any man before. 

    QuesIs there anything in the order in which it is set out? First hearing and seeing, then follows contemplating  a testing of the living reality of the thing. Sometimes we do not take hold in contemplation of a thing so as to be assured of its tangibility. 

    CACVery important. Eternal life is a very substantial reality. It was in the Person of the Son. 

    RemEternal life was demonstrated in a Man. 

    CACYes. John and the other disciples being forty days with the Lord in resurrection would learn to regard His life  what they heard and saw in Him  in the light of His resurrection. I believe that is the intent of the Spirit of God. John did not write a single word of his gospel before His resurrection. The whole gospel is written in the light of resurrection. And the disciples took up all they had heard and seen in a new way after they had companied with Him in His resurrection, and had received the Holy Spirit from heaven. As having the Spirit they took it up in a new light and in a new way. 

    QuesWhy is eternal life connected with the Father and not God? The Jews will have it in connection with God. 

    CACEternal life stands in relation to the particular way in which God is known. It is taken up in connection with revelation, He is revealed as the Father. 

    RemIt is distinctive of christianity. 

    CACEternal life is with the Father. It is the kind of life in man that is in perfect correspondence with the Father. This is very little understood. People speak of Almighty God, but not much is said about the Father. How religious people carefully avoid the Father! They would not think of praying to the Father, and I do not wonder. They would feel it would be out of keeping with that Name. Father speaks of revelation in perfect grace, as we get in Johns gospel. It is not so much spoken of in the three synoptic gospels. There must be a connecting life in man with the Father, so that it could not possibly be touched by death. So all He did and said in His Person  a life that was with the Father  death never could and never did touch that life. He gives His flesh for the life of the world, but He never laid down eternal life, a character of life that death could never touch. He took up a condition of life in which He could die, His life down here in this character of things. In resurrection He was in the proper sphere of eternal life, having a life which death could never touch any more. 

    QuesWhat does Concerning the word of life mean? 

    CACThe word of life is the expression of life. It was not characterised by anything that was of the world, but by His continual abiding in the Father. His whole life flowed out of communion with the Father. The Father is in me, He could say. 

    RemIn that day ye shall know that I am in my Father (John 14: 20) refers to this  it is the Spirits day. 

    CACYes. The life has been manifested, it has been seen objectively, as F.E.R. said. There was a great controversy years ago as to eternal life, and F.E.R. was asked, Would you tell us in one sentence what you were contending for? He replied, I was contending for the objective character of eternal life. 

    QuesWhat did he mean by that? 

    CACThat is what I want you to think about! Well, what we see here. The life has been manifested, and we have seen, and bear witness, and report to you the eternal life, which was with the Father, and has been manifested to us. Manifested to us in the Person of Jesus  there to be looked at, seen, handled objectively in Him! People thought it was in themselves, but it is in His Son. It is to be contemplated as there  seen objectively in Him. 

    It is given to the saints, but then we have it in the Son of God. It is in Him that we have it, not in ourselves. Eternal life in its glorious living character is substantiated in Christ, as seen in Him. To enjoy it, we must enjoy it as a substantial reality in the Son of God. 

    QuesIs eternal life only enjoyed in the energy of love? 

    CACSurely, if it is to be enjoyed with the Father. So if we move with the Father we are in enjoyment of eternal life. 

    It is a thing that can be reported. He says, That which we have seen and heard we report to you. You see how objective it was, so entirely outside themselves. We have seen and heard  now we report it to you. 

    QuesWith reference to verse 1, would you suggest that what was seen and heard was so attractive that they laid hold of it? 

    CACVery good, because in the present economy of love we must begin with what we hear, the mind is arrested and we pay particular attention to it. The great gain of the controversy was that the attention of saints was directed to this subject of eternal life in a way it had never been before. He that believes on the Son has life eternal, was the way they looked at it. There was not the attention given to it. If we knew we were to have the life of an angel, how interested we should be to know all we could about it. It is not the life of an angel we are to have, it is a life in the Son of God, seen in Him, and so it is reported to us to set us longing. 

    RemIt becomes very attractive. 

    CACYes, it is a blessed reality in the Son of God, and in Him for us, that we might know what it is to live in that region of things that is with the Father. They were privileged to have to do with it first hand, in contact with the One in whom it was seen. We have not, and learn it by report. Are we interested in it? that is the thing! There is not anyone particular mentioned. 

    RemWe is apostolic. Acts 1: 21, 22 speaks of the men who have assembled with us all the time in which the Lord Jesus came in and went out among us, beginning from the baptism of John until the day in which he was taken up from us, though in a certain sense it might extend to those with Him in the forty days after His resurrection. 

    CACIt is not apostolic in the sense of being official, but a testimony rendered by persons who had been with the Lord right through His ministry. A hundred and twenty are mentioned in Acts who had been with Him in the days of His flesh and in His resurrection. It would spread out all over them, I think. 

  
    FELLOWSHIP AS JOHN PRESENTS IT (CAC 33)

    1 John 1: 1 - 10; 1 John 2: 1, 2

    Some of us were looking together the other evening at the truth of christian fellowship as Paul speaks of it. I thought it might be spiritually helpful to us tonight to look at fellowship as John presents it, because our happiness before God and our taking up our right relations with our brethren depend upon our understanding the character of the fellowship in which we are called to walk. There is nothing narrower in Scripture than the fellowship belonging to all the children of God, all saints. We can see that John was a happy man  the apostles were happy men. It is our privilege to be in fellowship with the apostles, for they had no desire to keep their happiness to themselves. The great desire of John in writing his epistle is that all those who read it may be brought into the joy that he and all the apostles had, that we might have fellowship with men who had the most profound joy possible for creatures to have, that we might have fellowship with them and thus have fulness of joy. If we have not fulness of joy, we do not know the fellowship that belongs to us and we to it. There are many who ought to enjoy the fellowship who do not; it is a wonderful partnership. It is connected in John with the family of God. All the children are entitled to be partakers in this fellowship. 

    It is important to see how John begins to write. He does not write to any particular assembly or individual but in a style calculated to arrest the attention of certain persons. Certain kinds of fish are attracted by certain kinds of bait. Here, it is persons who are intensely interested in the subject of life. If a person is not interested in that subject, he will not care for nor understand Johns writings. Life cannot be found in this world at all; it was not found here for four thousand years. All that we find in ourselves (in the world too) is morally death, man away from God and out of harmony with everything delightful to God. When God effects new birth in a soul, the intense hunger and thirst in that soul come to be for life; there is a craving for it, not in ourselves or in the world. All that is in ourselves and in the world tends to intense thirst, and if we have a thirst for life, we shall be interested in John. John and the apostles had found life and that was the secret of their happiness. There is a blessed Person who says by the prophetic spirit, Whoso findeth me findeth life (Proverbs 8: 35). You might be a believer and not have found life, nor have fulness of joy. Many have found Jesus as Saviour, Shepherd, Friend, but do not have fulness of joy (and your joy be full, John 15: 11), they have not found life  we know the kind of ministry that John had heard, for he would have heard John the baptist and would have learnt the necessity for repentance. And already the axe is applied to the root of the trees; every tree therefore not producing good fruit is cut down and cast into the fire (Matthew 3: 10). Johns disciples never found life under that ministry. But one day a Person rose upon their vision, the like of whom they had never seen before, and they heard their master say, in hushed and reverent accents, Behold the Lamb of God! They saw Jesus walking and followed Jesus. Jesus says to them, What seek ye? They said, Where abidest thou? He says to them, Come and see. They went therefore, and saw where he abode; and they abode with him that day (John 1: 38, 39). That was the start of this wonderful hearing, seeing, contemplating and handling; they found life! 

    You cannot find life in the world and you cannot find it in yourself, you must find it in Another, where the apostles found it. A soul born again craves for life, and to touch life as before God. Where do we really find life? John is speaking to us here about the word of life and the eternal life; is there any flaw there? We cannot possibly have fulness of joy until we find life. Where did John and the other disciples find life? They found it, enjoyed it, and lived upon it in Christ, and they had fulness of joy. Johns object in writing is that we may have fellowship with them. We have found life in Christ; God has brought in the perfect expression of all that life is in His thoughts; all was there, in this world, in Christ! A perfect answer to God, in every moral perfection, was contemplated and handled in Him. You can only get life there and find it there. The apostle had an intense interest in life, what life is for God. There is no life in this world, there is self-gratification, natural amiability and so on. If I were left to myself I should never know life, but I have found life in the blessed Son of God. 

    The first section of our chapter is on the line of our joy being full, which is dependent on our having found life. There has been such a thing in this world as the full expression of life. The word of life is that life has been expressed in a divine Person become Man in this world. 

    The apostles heard, saw, contemplated and handled all that came in that Flesh  it was life. If I have not that, as the satisfaction and eternal rest of my heart, I have not life  A life divine below, perfectly delightful to God. He was with the Father. The apostles found life, they found it there. 

    The second section of our chapter is connected with God as light. What John presses is that the life has been manifested It has really shone forth in this world in Jesus: Which was with the Father, and has been manifested to us, John says. They had actually seen and contemplated it, and it had made them perfectly happy, completely outside themselves. They found it in the Son of God; and if our fellowship is with the apostles, it is in the profound delight they found in the Son of God. Absolute perfection! If you have not got perfection, you are not a Christian  I have found perfection, but I have found it in Another, and that gives fulness of joy. 

    The heart is satisfied, can ask no more; 
All thought of self is now for ever oer! (247:3)
 

    And the Father has found it! 

    If there is the revelation of God (as there is in the Father), the more we know it, the more we desire to know Gods thought for man. The springs of my joy lie entirely outside myself, it is altogether in Christ; nothing else will satisfy me. It is a question the Spirit of God raises with every one born again. Satisfaction for every craving is found in Christ. 

    If that does not give me fulness of joy, there is something terribly wrong with me. The message comes in now, God is light, and in him is no darkness at all. It is something we have to be apprised of and we must allow it to have its full weight with us. God in His character and Being is exactly the opposite of all in the world and in ourselves. This becomes a test  are we walking in darkness, the walk of men in the world who do not know God at all? The light of God does not illuminate them at all, they walk in darkness. But if we walk in the light as he is in the light; how beautiful! 

    As Christians we walk in the light; it is the character of christian walk  we walk in the light as God is in the light. God is in the light, He has come out in all the blessed light of revelation. The whole truth of God is out. God is in the light and that is the light in which we Christians walk. It is the light of God fully revealed; there is no other light in which to walk. As we walk in the light we have fellowship one with another. The light in which I walk is a light entirely outside myself and I can only walk there in the consciousness of the cleansing power of the blood. It always abides; it abides eternally. It is the power of the blood here. If you are not walking in the light, you are not walking as a Christian. The Christian walks in the light of God fully revealed in Christ. You cannot add another ray to that light, and we could not be there for a moment except in the cleansing power of the blood. That precious blood shall never lose its power. The apostle wants to occupy us with Christ. If I look at Christ, I find all the light of God there. Christians do not say that they have no sin (verse 8), If we confess our sins (verse 9). There are no pretences with the Christian; 

    he confesses his sins, does not cover them up as the worldling does. Scripture does not suppose that a child of God sins wilfully (Hebrews 10: 26). To sin wilfully means to turn away from God revealed in Christ, and there is no recovery for that. The blood cleanses from all sin; for the relief of the conscience a believer confesses his sins, and God is faithful and righteous to forgive us our sins. All the value of Christs propitiatory work is before the Father. If I sin, I think of Christ, Jesus Christ the righteous, a patron. It is not christianity to sin, but John says, If you sin, I want you to think of Christ. Before there is repentance, I believe the Patron moves; He moves first and starts repentance in my heart down here. All these things affect the character of our fellowship. We can afford to be quite open and above board with God and with one another, and that is the character of our fellowship. I have found death in myself but life in Christ. Romans 7 is not true Christian experience. It is bondage, not christianity; but in Romans 8: 2, I am free! For the law of the Spirit of life in Christ Jesus has set me free from the law of sin and of death. There is liberty in Romans 8. Romans 8, as has often been said, is the Christians Magna Carta through the power of the Spirit of life. Christian liberty is occupation with divine Persons. When divine Persons are before me, at that particular moment I am holy. The more occupied we are with divine Persons, the more holy we shall be. 

  
    1 JOHN 1 (NOTES OF A READING) (CAC 33)

    1 John 1: 3

    QuesIn verse 3 would ye include in the fellowship those from the time the epistle was written to the present time? 

    CACYes, I think so. The saints now come into these things as matters which have been reported to us. We have not exactly seen and heard for ourselves, for it has not been granted to us to be actually with the One here spoken of, but men were with Him and they saw and contemplated and handled certain things. The eternal life was manifested to them, not exactly to us; we could not say that. They reported, and we are very dependent on the report now rendered by the holy Scriptures, particularly in Johns gospel and first epistle; we have to pay great attention to the report. 

    QuesWould it include only the apostles fellowship, or others? 

    CACPrimarily with the apostles, because it is John particularly who has reported to us, but our attention was called last week to the fact that there was quite a goodly company of persons who had been eye-witnesses of and attendants on the Word, and things had been manifested to them. It shows the true character of eternal life. It is something to be discerned and apprehended in the Son of God. The witness is that God has given to us eternal life, and this life is in His Son, so that it is only known and apprehended in Him  something not in us, but in Him. 

    QuesIs that not really the character of christian fellowship? 

    CACOur fellowship is constituted by what we have had reported to us as true in Christ. It is the real bond of fellowship. It is not that we like each other naturally, or to be with a set where doctrines commend themselves to us, but that each one has an apprehension of the eternal life seen in Jesus. 

    QuesHow would you speak of eternal life in a simple way; it is hazy in the minds of many? 

    CACJohn writes his gospel and first epistle to take away all mystical thoughts from us and give us to see it is spiritual substance. It is what has been seen in all its reality in the Son of God. It does not belong to God as such, though God alone has immortality. Eternal life is the act of favour of God to men, and it is the gift of His love that men should have it and apprehend it in Christ as a present reality. It is all to make us believe on the Son of God. 

    QuesIn Him we have life; would that be eternal? 

    CACCertainly, but we must pass over from ourselves to Him to apprehend it. 

    RemThe Lord Jesus set the thing out in all He enjoyed in communion with God as a Man. 

    CACYes, and all that can be carried on into resurrection. All that can be carried into resurrection has the character of eternal life. 

    QuesWould the Son of man who is in heaven (John 3: 13) convey it? 

    CACI should think so; it would bring out the heavenly character. 

    QuesAll the traits of Christ seen in us, is that eternal life? 

    CACBut there are traits of Christ which do not belong to eternal life. The fellowship to which God has called us in 1 Corinthians 1 belongs to the wilderness side; John speaks of a fellowship that belongs to the land  to the sphere of the purpose of love. 

    QuesHow does Paul come in? 

    CACPauls knowledge of Christ began really outside the scene of sin and death. He did not know Christ after the flesh at all, but entirely after a spiritual order, a life which was with the Father. 

    QuesWould you say a spiritual state is necessary? 

    CACYes, because it speaks of entering into it. The great type is the land of Canaan. Israel in type passing over the Jordan into the land came into a region beyond death, and that is properly the sphere of eternal life, heavenly in character, but known on earth. Eternal life will be in the world to come. There will be a spiritual life enjoyed by saints in the world which is outside earthly conditions, and that will be eternal life. Brethren will dwell together in unity, and that is how it is known now. They have enjoyment of what is in the Son of God. Without it we cannot possibly have unity. 

    QuesWhat traits of Christ do not belong to eternal life? 

    CACNone of His natural relationships, so that He is not the son of Mary in eternal life. 

    QuesIs it enjoyed in the company of the saints? 

    CACYes, there is not much enjoyment of life in solitude. There is not much life about solitary confinement. Companionship contributes to it, and that is so with eternal life. 

    RemFor there hath Jehovah commanded the blessing, life for evermore (Psalm 133: 3). 

    CACIt is the greatest exhibition of eternal life in the Old Testament. There are two mentions and two sides: the setting aside of the power of death in Daniel, and then the positive side when brethren dwell together in unity and enjoy God. The catechism in the Scotch church asks the question, What is the chief end of man? and answers it, To glorify God and to enjoy Him for ever. It is a very good definition, no wit of man could have devised a better. John says, This is the eternal life, that they should know thee, the only true God, and Jesus Christ whom thou hast sent (John 17: 3). It is to enter into the Fathers thoughts of Christ, and into what He is Himself as Father, and to see a perfection in Man corresponding to the Father and say, That is my life and I can enjoy it in Him. It is all as clear in Scripture as a beam of light! The difficulty is in ourselves, we are so complex, we need pulling to pieces and putting together in a new way altogether. 

    Eternal life is for the earth, and the character of it is untouchable by death. The sweetest and highest character of life, such as in family relations, can be touched by death. It is terminated by death, so it is not eternal life. 

    RemThe gift of life is connected with purpose; I like that. 

    CACAnybody can see that what we have in Christ cannot be touched by death. The wages of sin is death; but the act of favour of God, eternal life in Christ Jesus our Lord (Romans 6: 23). Eternal life is Gods great contrast with death. It cannot be thought of in connection with heaven, for death has never entered into heaven. 

    It is presented in two ways by Paul. In Romans 5, through Jesus Christ our Lord  that is the medium by which it reaches us, and in chapter 6, eternal life in Christ Jesus our Lord, showing it subsists in the Person. And it is through Him it is ministered to us, He is the channel. So that in each case our thoughts are turned to Him. It does not turn me in on myself, but directs me to Him. John 20 emphasises that He was to be touched in a new sphere. Mary had touched Him after the flesh; she was now to touch Him as having gone to the Father. 

    QuesDoes the tree of life bear on this? 

    CACYes, I think the promise was in the tree of life, a pledge on Gods part that He had a life far more wonderful than Adam would have had if he had never failed. His thoughts of God would have been limited, for an innocent being could not have any conception of righteousness or holiness. The very presence of that tree was a promise. I have something better than this beautiful, perfect garden. It is perfect, yet I have something far better! It would have set Adam and Eve thinking even in that day. The fellowship of the Father and the Son brings us into the region of divine thoughts. The apostles say, We know; we enter in and pass it on to you, that in result your joy may be full. I do not suppose there is anyone today who would not like that. 

    RemIt is not good that man should be alone. 

    CACAll that we are brought into now was in the mind of God before He created Adam. Christ was first in the mind of God, not Adam. It could not be known apart from the incarnation of Christ, a divine Person become Man; and He has an inward life with the Father and it is ours through grace. God has given it to us. 

    QuesIs there any difference between eternal life and life? 

    CACThey run very closely together; God has given to us eternal life, and this life is in His Son. I think the character of life God has for His saints is eternal life now. Of course there is a certain kind of life that can be enjoyed in the wilderness, and there is such a thing as pious confidence in God in regard of circumstances here. It is a kind of life here, but it is not eternal life. I may be happy that I have a God in whom I have confidence; it does not matter what bombs fall, it does not change Him. With the Lord, the swaddling clothes and manger were Gods care for Him. It does not touch eternal life, which is a new region. He said to the woman at the well, If thou knewest ... thou wouldest have asked of him, and he would have given thee living water ... whosoever drinks of the water which I shall give him shall never thirst for ever, but the water which I shall give him shall become in him a fountain of water, springing up into eternal life (John 4: 10, 14). There is the divine proposal, showing it is the Spirit that leads our desires and aspirations into the region of eternal life. So if we do not keep on good terms with the Spirit, we shall not know much of eternal life. 

    RemWe know that we have passed from death unto life, because we love the brethren. That would not be fully eternal life. 

    CACYes, I think that is right. And we ought to pass over and know when we pass over from the wilderness to Canaan. While eating the Supper we are in the wilderness, considering how the Lord laid down His life, and we are where His blood was shed. We should pass on and touch resurrection, go on to where He is risen from the dead, and there you touch eternal life. 

    RemIf we were touching eternal life we should have no difficulties. 

    CACAnd any of us may enjoy eternal life without thinking of it, in conscious association with Christ out of death, and all may be enjoying it together  the youngest can enjoy it  when we are consciously happy, even for a moment, in the enjoyment of what death cannot touch. 

    It is very wonderful to think that there is nothing John had that he is not willing to share with you and me. 

    RemEach child of God likes to pass on to others joy that he has himself. 

    CACAnd this particular kind of joy! They found fulness of joy in it. It is about as good a definition of eternal life as you will find in most of the pamphlets. 

  
    1 JOHN 1 (NOTES OF A READING) (CAC 33)

    1 John 1: 5 - 10

    QuesIs the report more general than the message, the message being more special? 

    CACWhat was reported was the eternal life that was with the Father and manifested to us. I was thinking of the difference. There is a change in all the setting of what is introduced in verse 5. It is not a question now of the Father and the Son, but of what God is Himself. 

    QuesI suppose the him in verse 5 is God. Would you say so? It is no longer the truth which is involved in the Father and the Son. 

    CACYes, he comes to the moral basis of things. We could hardly enter into what lies between the Father and the Son without entering into every moral question as in the presence of God as light. It seems to me that he leaves the question of eternal life as standing in relation to the Father and the Son and he speaks of God, and God in His moral nature. I suppose that is the thought of light. 

    RemThe first him, I thought, was God. In Hebrews 1 we get God speaking in Son. 

    CACIn Johns writings it is not always easy to see which Person he is referring to, but this great message, I think, is being connected with what God is essentially. It must be taken as being heard from God in all His greatness as God, as it has reference to what God is essentially. 

    RemSo the greatness of the Person is connected with the news. 

    CACYes, and that statement is very wonderful, that God is light. It is not revelation or relationship, but what He is essentially, and so would be what He is eternally. If God had been pleased not to make a revelation, it would still be true. His motive is love, His moral nature is light. It must be so if darkness has come in. The very fact that God is light necessitates that, if He moves at all, it is as bringing in light. 

    RemDwelling in unapproachable light (1 Timothy 6: 16). 

    CACThat is different, showing the greatness of God as such. He dwells in unapproachable light; whom no man has seen, nor is able to see. It marks the immense distance between God in His being and man, so if God had not come out in the way of revelation, we should never have known Him at all. This is a message, which it seems to me came directly from God to John and those identified with John in the service connected with revelation  a particular message that God is light, which men do not think of. They have a loose, casual way of thinking of, God is love. You do not often see the text up, God is light. 

    QuesWhy does John take light first? 

    CACBecause light is what He is essentially, revelation or no revelation. God is love is that certain persons at any rate have so come to know Him that they can say, God is love. It is what the family of God can say  that is the setting of it. It is wonderful. It is as having experimental knowledge of Him and having come to this conclusion, and if we follow through this epistle we shall come to the same conclusion. Light and love are His moral nature and motive. What moves God always is His love. Light does not put God in motion. It is a great moral statement that endures for all eternity that God is light. There can never be connection between light and darkness, so if we say that we have fellowship with him, and walk in darkness, we lie, and do not practise the truth. 

    RemFellowship with Him is a good slant. 

    CACWell, the test has to be applied to it. We must not walk in darkness or we give the lie to it. John has in mind the possibility of certain things being said. 

    RemHe writes in the light of the last day. 

    CACIt is the time now of talk. The terms and phrases of christianity are taken up with no meaning to them. 

    RemIt supposes profession. It is a question of what we are and do, is it not? There is no grey with John, but you get the extremes in his epistle. 

    CACWalking in darkness is defined for us in the next chapter, He who says he is in the light, and hates his brother, is in the darkness until now (chapter 2: 9). So the brother is the great test. 

    RemIn verse 7 it is fellowship with one another that is brought in. He that follows me shall not walk in darkness (John 8: 12). It is a positive thing. 

    CACHe loved His saints and He walked in the light, and if we follow Him we shall love them too. John makes love the great test. In the darkness it says (1 John 2: 9), so that there is no knowledge of God at all. He treads in the world system. 

    RemPublic testimony is connected with it. By this shall all know that ye are disciples of mine, if ye have love amongst yourselves (John 13: 35). It shows how closely light and love come together, perfectly in God, and also in His people. But we are never said to be light and never said to be love. 

    CACWell, I suppose there is something very absolute about love, but light is relative to darkness. This relative quality of light can be applied to the saints. For ye were once darkness, but now light in the Lord (Ephesians 5: 8). That can be said of the saints. Love is what God is absolutely. 

    RemPartakers of the divine nature (2 Peter 1: 4). 

    CACBut is must be reserved to God  love is His nature. In the creature everything is in measure, but in God there is a fulness, an absoluteness. 

    RemWe should apprehend God first as light, or we should not have a right thought of His love. 

    CACYes. I think that is so. 

    QuesWe are more at home with God as love than as light. Why is that? Has it been presented to us more in the gospel and then after conversion we learn more? 

    CACWell, that may be so. Things begin in a very infantile state, and bit by bit the knowledge of God comes in, then enlargement and adjustment morally. It is a question of learning to walk in the light. It is the position God has taken up. In revealing Himself He has come into the light. God is not now in darkness. 

    QuesIs it in relation to Sinai? 

    CACI think it is a certain contrast to that; thick clouds and darkness were about Him, but now God is in the light. 

    QuesIs there a difference between darkness and thick darkness? 

    CACThick darkness is being enshrouded in a darkness that mans eye cannot penetrate. Darkness is what marks the world, where there is no light as to God, no knowledge of Him; properly it belongs to the heathen world. So that christianity is to walk in the light as God is in the light. 

    There is nothing to be made known of God that has not been made known. He is declared. It is not a question of men seeking after God, but He is in the light. It is something for us to walk in all day long. It is the light in which the children of God are set, all that is made known of God in His beloved Son. We have no other light, we walk in that light. We have no uncertainties about God. The believers uncertainties are all connected with himself, not with God. Nothing can be added to or taken from that light. The wonderfulness of Jesus in His outshining is that every ray of light is there, and we walk in the light; we have nowhere else to walk. 

    RemIf we do. 

    CACWell, yes. His face means His Person; it is all set forth in Him. 

    RemNo one has seen God at any time; the only-begotten Son, who is in the bosom of the Father, he hath declared him (John 1: 18). 

    CACThat is the idea. God is declared, so we are not at all in a fog about God, but in the full light of His motives and acts, and that is the basis of fellowship. As walking in the light we must have fellowship with one another. It is what we know of God that is the real basis of fellowship, and we all have the same character of knowledge of God, as it is in Jesus. 

    QuesHow does the last clause of verse 7 come in, And the blood of Jesus Christ his Son cleanses us from all sin? 

    CACI think that comes in very beautifully. The Darby Translation note is every sin. 

    RemIt would not be exactly on gospel lines, but more in connection with our walking with one another. 

    CACIt is a great basic fact which is always true, that if we walk in the light of Gods revelation we have fellowship because all are walking in the same line, and if a moral question is raised this settles everything judicially: the blood of Jesus Christ his Son cleanses us from all sin. It is always in your soul, you never get away from the ground of your being in the light. It is very good gospel, but it is gospel for the saints. Cleansed from your own individual sin, every sin, it says. 

    RemYou would not mind it used as a subject for the gospel. 

    CACNo, because it is an absolute statement, always true whether for saint or sinner. F.E.R. once illustrated it by, Such a medicine cures the ague. It is the efficacy of the blood. It is so efficacious that it cleanses under the eye of God every sin. It is a sense of cleansing judicially, so every sin is washed away. He has washed us from our sins in his blood, John says (Revelation 1: 5). 

    QuesHow would it compare with verse 9? 

    CACOh, that is practical; you confess it, and God is righteous to forgive when it is confessed, but you are not to do it again. Repentance is a moral process, so that you do not do it again. The difficulty is that we are not genuine enough in confession. If we were genuine enough in confession of sin we should never do it again. I am convinced God would cleanse us from the unrighteousness. People confess and sin again and confess again and so on, but there is something wrong on our side if this is so. If I confess, and realise that nothing but the blood of Christ can cleanse, and see the seriousness of it, then I do not do it again. It is judged in the light of the necessity of Christs death  His blood had to be shed. I may say anything against a brother or sister, and forget that without the shedding of His blood I should be eternally damned  a much more serious matter than most of us think. We are never on the ground of self-righteousness. The only christian ground is that God has come out into the light, having revealed Himself in Jesus, and we all walk in the same light and have the same thoughts of God; everyone who has received the gospel has, so there is fellowship, and the blood of Christ cleanses  there is complete settlement of every sin. 

    There is the abiding consciousness in the soul of the efficacy of the blood of Christ, and God would not have us move away from it. We stay put, as people say. Satan often does raise questions, especially with people who have very tender consciences. A tender conscience is a very good thing, but it exposes them to Satan, making them the more assailable by Satan. 

    Luther relates a vision where Satan brought him a long roll of his sins. Is that all? Luther asked, and the devil brought him a second and third roll in answer. Then at length said Luther, Write at the bottom, The blood of Jesus Christ His Son cleanses us from all sin. Well, that is right, we are never going to be on any other footing with God. I think the reason many people have not peace is lack of knowledge of these things. A tender conscience is to be coveted, but you can soon lose it. 

  
    1 JOHN 1 AND 2 (NOTES OF A READING) (CAC 33)

    1 John 1: 8 - 10; 1 John 2: 1, 2

    QuesForgiveness and cleansing in verse 8 are contingent on confession, is that right? 

    CACYes. 

    RemIn verse 8 we have sin. 

    RemIt is every sin, every kind, I suppose, an inclusive thought. 

    CACPaul and John are in agreement. Paul speaks of the same thing. I know that in me, that is, in my flesh, good does not dwell (Romans 7: 18). John recognises that there is sin present with us, and if we denied it we should deceive ourselves, and he tells us he is writing to us that we might not sin. There is no excuse for sin in any believer. To the woman found in John 8 the Lord says, Go, and sin no more, which He says to each one that He deals with in marvellous grace. She was a sinful woman, but he said, Go, and sin no more. That was different from His answer to the man in chapter 5, sin no more, that something worse do not happen to thee, showing that He had no confidence in him. 

    QuesDoes this thought of confessing include what James says about confessing to one another as well as to God? 

    CACI should have thought here it was more particularly in mind that we confess our sins to God  or to the Father. It is very useful to confess our sins to one another. If we did, there would be much more confidence and love amongst the brethren. 

    There is the provision made. We are written to in order that we may not sin, but there is the possibility, and provision is made in the blessed service of Christ with the Father. 

    RemThis is the only time the Lord is spoken of in this particular way in Scripture. 

    QuesI wondered if the first two verses in chapter 2 were the exposition of the verses we have just read, the facts first and then the secret of how that is worked out. If we confess our sins, he is faithful and righteous to forgive us our sins. Is it because He is the propitiation with the Father? 

    CACYes. It is remarkable it does not say He made propitiation. We should have expected it to be put like that  but He is the propitiation. 

    RemHe is set to draw out the affections of the saints. It is all the grace and power in Him as He is before the Father. 

    CACThe propitiation was actually accomplished on the cross. The value of it subsists abidingly in His Person. It is very good to bear that in mind. 

    RemThe same would be true of justification; it is His Person more than work in Acts 13: 39, in Him every one that believes is justified. 

    CACAnd justified by His blood. The efficacious ground is His blood. We could not be justified in Another unless everything had been cleared away righteously in His blood; so that we are justified in the One who has cleared us. Nothing could be more satisfying to the conscience and to the blessed God Himself. All the value of His work is stored up in His Person; it is never absent from His Person. 

    RemWe think of it as in the past, but it is in Him continuously. 

    CACYes, it gives a key to This do in remembrance of me, not of My work or of what I have done, but for a remembrance of Me. And this propitiation, if we look at it, is of wondrous extent, is not only for the sins of believers, but for the whole world. Think of something under the eye of God which is far greater than all the sins in the whole world in their aggregate greatness. We can understand how the world is in reconciliation, can we not? 

    RemSo God can go on with the world. 

    CACGod addresses men in grace, altogether apart from the question of their sins. So if a poor sinner met God and told Him he was overwhelmed with the burden of his sins, He would say, I have been glorified in respect of all those sins. I have now to speak about the propitiation in My Son. 

    The publican who smote upon his breast saying, God be merciful (propitious) to me, went away justified; he was in the blessedness of justification  at least that is how God puts it. It makes you thankful to have to do with a God like that. 

    Propitiation  it is with the Father, with God as known under that precious Name of grace. He had a righteous basis upon which to take up this ground. 

    Jesus Christ the righteous, not the merciful. He is entitled to undertake this service, having dealt with all righteously before He said a word about it. 

    QuesPeople are not troubled about their sins before conversion, but since their conversion; do you find it so? 

    CACYes, often, If any one sin; it is a believer, so it precisely refers to sins committed after conversion. 

    RemSuch a word as, Christ died for our sins, is comprehensive. 

    CACIt was nearly two thousand years before my sins were committed that Christ died for them; they were all known to Him and to God. If one had been left out there would have been no access into the presence of God, just as one sin shut Adam and Eve out. The consideration of this is establishing and sets up the soul on solid ground. 

    RemHe does not say, If any child of God sin, but If any one sin. 

    CACThey are the apostles children addressed in paternal affection, not exactly Gods children here. If John came in amongst us this evening, that is how he would address us  as children. Later on he speaks of children of God. 

    QuesWhen he says, These thing I write to you, to what does he refer? 

    CACI thought to the whole section from chapter 1: 5. The first part is that our joy might be full. Then he takes up the great moral questions, for God is light, and there is the question of sin, but all on that line is in order that we may not sin. It is very beautiful to think of the service the Lord is carrying on with the Father whenever a believer sins. I suppose there is not a moment without some believer sinning, so this holy service is going on all the time. So is the service of the Holy Spirit, the Comforter; it is the same word as Patron. It is divine Persons carrying on Their service with a view to the one that has sinned being brought to his true bearings  with a view to a change being brought about in the believer, not in the Father! 

    RemThe propitiation is there  there is no need to delay. 

    CACAnd this service is that we may think and feel rightly about it. God would have us confess immediately, and not leave it till the end of the day  it is putting it off too long. Some believers have a settling up at the close of the day. I am finding no fault with that, but it can be done immediately. 

    When Paul said to the high priest, God will smite thee, whited wall, the Advocate was ready in a second. At the rebuke, Dost thou rail against the high priest of God?, he replies immediately without considering injustice, Thou shalt not speak evilly of the ruler of thy people (Acts 23: 3 - 5). Paul is saying this as the result of the advocacy of Christ in heaven. He was immediately brought into line. 

    RemWe should be ready for the immediate presence of the Father day or night. 

    CACThis particular service is connected with when we go wrong. Before we repent or confess, the advocacy is going on. When we confess, then He is ready to forgive  He is faithful and righteous to forgive us our sins. So we do not get off our knees and go and do the same thing again, which often happens to us as Christians. Practically and naturally in many things we all offend. The advocacy comes in so that we should not justify or excuse it. Paul might have tried to excuse or justify himself  but no, he goes down. We go down under the sense of the seriousness of it. Then Christ comes before us, His propitiation and the value of His work on the cross; and the consequence is we get freed of the sin and it does not hang round our necks like a millstone for several years perhaps. It is the devil who brings that about with people. 

    RemIt is like the kiss of a child because forgiven, and it is in favour again. It draws out the affection of the heart to the Person. 

    CACPaul spoke a hasty word. If I say a hasty word, do I think it necessitates the work of a glorified Man in heaven? He has moved in service the very minute I said it, not only died for it years ago. You abhor the sin, but you love that blessed Man in heaven who would be your Advocate when you have said a hasty word. If we took it to heart more, nothing would affect us more than that. It would make us holy people if we looked at sin in the light of the activities of divine Persons. It would make me very tender in my heart. If we cherished these thoughts we should be a much more holy people. If we are hard it is necessary for discipline to come in. The advocacy of Christ brings that about to bring it home to us, because we are not sensitive enough, for, if we were, we should not need such severe dealings. I might be sinning all the time without doing or saying anything. I may not have been praying for the saints. The sins of omission are terrible; not to pray for the saints, not to do the good you might have done, is sin. 

    QuesHow is He the propitiation for the whole world? 

    CACIt says, And he is the propitiation for our sins; but not for ours alone, but also for the whole world. It is one of the most wonderful statements in Scripture. 

    QuesChrist died for our sins. How can we disentangle these thoughts? 

    CACWe disentangle them by learning the meaning of two words  propitiation and substitution. Substitution is not a scriptural word, but it embodies a scriptural thought. In substitution the Lord bears the actual sins of certain sinners  of Gods elect. It never says He bears everybodys sins. In a general way you can say, Christ died for our sins, to a congregation of people. Each one can appropriate it if he has faith. 

    Propitiation is far wider  For the whole world. It is like the two goats on the day of atonement. The blood of one was carried in and put on the mercy-seat; that is propitiation  all the value of the blood in the presence of God and He glorified by it. Then the goat on whose head all the sins were confessed was sent into a land uninhabited. The sins of the people were transferred to that goat and never seen again. But propitiation is greater than substitution. If for a lot of captive slaves a vast sum is put down for their ransom, all can put in a claim. That is propitiation. Substitution is not for all, but for Gods elect, those who are called in grace. God is more glorified by the death of Christ than if sin had never come in; that is a universal aspect of the death of Christ. So on the ground of propitiation we can preach the gospel. Certain persons come into it. Christ actually bore your sins, died for them, and His present work is not propitiation. That was done once for all, but the value of it remains; it is all in His own Person. A man, woman and child anywhere can say, Christ died for me, not one is excluded from the benefit of Christs death. The propitiation is so extensive in its value that the whole world comes into it. God is not raising the question of sins with anyone now, He is raising the question of Christ; that is the test. 

  
    FELLOWSHIP, PRIVILEGE, AND TESTIMONY (FER 1)

    1 John 1: 6, 7; 1 John 3: 1 - 3; 1 John 4: 12 - 14

    On previous occasions I have endeavoured to give the scope and bearing of a particular portion of Johns Gospel, namely, from chapter 7 to chapter 12; and while all scripture in a sense is practical, yet to open up the scope of scripture is a different thing from giving a word applicable to the particular circumstances and difficulties in which we find ourselves; and this latter is more my object at this time. 

    The point to which we came last week in connection with chapter 12 of the Gospel of John was that, after witness had been given to the glory of the Lord, He, as lifted up from the earth, becomes a point of gathering. In chapter 7 the truth had come out that Christ was going away; and in connection with it, on the last day of the feast, the Lord refers to what may be called another day, namely, the Spirits day. I see distinctly two things in connection with the presence of Christ here; one is that He Himself was about to be glorified; and the other that the effect of His presence and work here was to leave behind Him a vessel for the Spirit. You may say the vessel was a small one, and I quite admit it; but still He left a vessel, and the Spirit could not dwell here without a vessel. In chapters 8 and 9 we find the true character in which Christ was here, namely, the light of the world; and by the very fact of His being the light of the world, everything here had been brought to an issue. Those who saw, that is those who took the ground of competency, were made blind; and on the other hand those who did not see, saw, for there was a work of grace down here to open their eyes. When we came to chapter 10 (it is all one line of truth), we find the new position in which Christ is as having left the fold, namely, that of the good Shepherd, and the sheep have followed Him out of the fold. There is now one flock, one shepherd, but neither flock nor shepherd recognised of the world. An unseen shepherd and in a sense an unseen flock, but all bound together in the divine nature. That is the idea to me of the one flock, and the one shepherd; not a public thing at all, but it is this, I know my sheep, and am known of mine, as the Father knows me and I also know the Father. But there is still a further point in chapters 11 and 12, that witness is borne to the glory of Christ as Son of God, King of Israel, and Son of man; but for the moment all closes in death, the world is judged, and Christ, as lifted up from the earth, becomes a point of gathering for all; that is, you have got two essential truths in regard to Christ, what He is to the flock, and what He is as a point of gathering. I spoke of the import of the various titles of Christ last week: that as Son of God, as witnessed in the resurrection of Lazarus, He sets aside death, and raises man up in life; that as King of Israel and Son of David He brings in the sure mercies of David; and that as Son of man He has universal dominion in the world to come on the ground of redemption. These are the three ideas, which are carried into and embodied in the thought of Christ as Lord; as Lord He administers the grace of God, all that God is towards man is presented to man in power in the Lord. 

    I desire now to present three points, practical in their character, as being given to us in an epistle. An epistle is not quite like a gospel, it has a different character; an epistle is written to help Christians, and is presented to their responsibility; but a gospel is written to present Christ to us. I have observed in regard to the first Epistle of John that the platform is not nearly so large as that of the Gospel. In the epistle we find that which is true in him and in you  that is, in Christ and Christians; but in the gospel, what is true in the Son and the Father, and the gift of the Spirit. I think any one must see that there is a very great deal of difference between these two thoughts. 

    It is possible that you may not see at a glance what my purpose is in the three scriptures I have read; and I will tell you what has led me to these passages. They contain the three main elements of Christianity, namely, fellowship, privilege, and testimony. Fellowship is the first lesson we all have to learn; the second is privilege, which leads to the truth of the assembly; and the third is testimony, so to say, God presented in us. And until souls understand something of privilege, you may be sure there is not much of testimony in them according to God. For I do not regard testimony simply as preaching, but as that which it was in the thought of God that the christian company, that is, the church, should present collectively to the world. John 17: 20, 21, will substantiate that: Neither pray I for these alone, but for them also which shall believe on me through their word; that they all may be one; as thou, Father, art in me, and I in thee, that they also may be one in us: that the world may believe that thou hast sent me. I understand by the passage that the unity of the saints and its character was the testimony presented to the world, though the world did not understand at all what was the secret of that unity; but it was the witness to the world that the Father sent the Son. It is most important to see that there was in the divine thought the idea of collective testimony. 

    Now I take up these three points, fellowship, privilege, and testimony, as opened out in the first Epistle of John, and I dare say it may be thought that I might treat them more readily from Paul; but I will tell you why I refer to John for them. John does not fill the place of Paul. Paul was the architect, and gives us the structure of the church and the character of the structure. But the structure which Paul was used of God to rear is in ruins, and it is well for us to recognise it; for if we lose sight of the ruin of the church and do not accept the remnant character, we are not of much account in the eye of God. The church is in ruins; and I am sure we ought to be more under the burden of this than we are. I have felt how little sense I have of the defection of the church, of how far the church is from the mind of God in regard to it. I think this ought to press upon us more heavily than it does. The fact is we have had far too much in our thoughts the idea of setting up an expression of the original, and have been pretty much contented with it. That means that we are losing sight of the ruin of the church. But we have to remember that the church is here at the present moment both vitally and responsibly. The body and the house are the two aspects of the church presented in scripture, and I say without any hesitation that the whole body of Christ is here upon earth, just as truly as the Spirit of God is here; and on the other side that the house is here in its responsibility as such, for scripture makes it perfectly clear that Christendom has the responsibility of the house of God. Hence it seems to me that it is entirely out of place for us to entertain the idea of setting up here upon earth a kind of imitation of the church; it means to my mind losing sight of the ruin of the church; and if we are not affected by the ruin of the church, I am sure that we are not in the mind of the Spirit. 

    The importance of the writings of John is, that though he does not give you the structure of the church, he gives you everything which is essential; for John always goes to what is essential and enduring, both in his gospel and in his epistles. Though the building may be in ruin and decay, John gives us what decay cannot touch, and therefore you can understand the great importance to us of Johns writings. John does not give you the church, as such; I think the expression church is only used once in his epistles; but he gives you what is essential to the church, that which lies underneath the ruin, and which the ruin cannot affect. When I come to the first epistle I find these things which may in measure subsist even in the midst of the ruin of the church  fellowship, privilege, and testimony; and it is on those three points I purpose now to enlarge. 

    First as to fellowship. In chapter 1 we read: If we say that we have fellowship with him, and walk in darkness, we lie, and do not the truth: but if we walk in the light as he is in the light, we have fellowship one with another, and the blood of Jesus Christ his Son cleanseth us from all sin. I might call your attention to two parallel passages in Paul: 1 Corinthians 1: 9, God is faithful, by whom ye were called into the fellowship of his Son Jesus Christ our Lord: and 1 Corinthians 10: 16, The cup of blessing which we bless, is it not the communion  it is the same word, fellowship  of the blood of Christ? The bread which we break, is it not the communion of the body of Christ? For we being many are one bread, one body: for we are all partakers of that one bread. There is no real divergence of thought in these three passages. Being in the light of the Lord, you are in the light as God is in the light. If I were to be asked, How is it that God is in the light? I should say that it is in the Lord that God is in the light; that is, that there is the most complete revelation of God in His thought toward man in the Lord. No one can know what the thought and attitude of God is towards man, except in the Lord Jesus Christ; for it is in Him that it has pleased God to display Himself, and all the thought of God towards man is made good mediatorially in the Lord Jesus Christ. Therefore in the light of the Lord, I am in the light as God is in the light. We have the light of the knowledge of the glory of God in the face of Jesus Christ. Now it is the name of the Lord which is our bond of fellowship. And this is perfectly consistent with 1 Corinthians 10, for being in the fellowship of the Lord, of necessity you are in the fellowship of His death; the two things are bound to go together, for you could not be in the fellowship of the Lord and be going on in things to which He has died. He has become a gathering point on the ground of having been lifted up from the earth; and concurrent with that is, Now is the judgment of this world, now shall the prince of this world be cast out. It is a very great thing for our souls to be in the light of the glory of the Lord; I do not think they are enough there. We should be a different kind of people if we apprehended all that is covered by His blessed name, Son of God, Son of David, Son of man. If our souls were in the light of it we would not care to be in the current of this world, since the soul would be in the light of another world, what scripture speaks of as the world to come. The apostle says to the Ephesians, Ye were sometime darkness, but now are ye light in the Lord; it is in the Lord you are light, and that is where a soul first gets light  in the knowledge of the glory of the Lord. 

    Now I do not think we distinguish sufficiently between fellowship and privilege. Fellowship must always be on simple ground. I do not know whether the term fellowship is quite understood. What I understand by fellowship is a bond of association which in its very nature separates those in it from the course and current of things around them. There will not be, I judge, any such bond in the millennium, because the outward state of things will be according to God; there will not be any need for fellowship. But here, in the midst of a world which has rejected Christ and is under judgment, fellowship is essential; there must be a bond of association between Christians which binds them together in one common interest. Now that is distinct from the idea of privilege, and depends really upon the name of the Lord, which is always our bond of fellowship: I, if I be lifted up from the earth, will draw all to me: God has called us to the fellowship of his Son Jesus Christ our Lord. There is, on the other side, that which is perfectly consistent with it, the fellowship of His death. 

    So far I have only spoken of what was the proper fellowship of Christians to begin with. John puts it on this ground: If we walk in the light, as he is in the light; that is, if we are really in the truth of Christianity, namely, that God has been pleased to come out in the fullest revelation of Himself, so that there can be no further revelation of Him, that Gods thought and grace in regard of man is revealed in the Lord Jesus Christ, then, We have fellowship one with another. And at the present time, and at every time, there is fellowship, and it is in the true light of Christianity. And the true light of Christianity is displayed in the Lord, you cannot learn it elsewhere. Therefore I can understand the apostle saying to the Philippian gaoler, Believe on the Lord Jesus Christ; as much as to say to him, you get into the light of what is displayed in the Lord, and you will be saved and your house. I think it is very beautiful to know that there is one point where you can fully learn what is in the heart of God toward man, and you see it displayed not in weakness, but in glory, in power. There is no power to equal the power of the Lord Jesus Christ. Talk about power in this world, and what nations and man can do, it is not to be compared to the power of the Lord Jesus! He went to the right hand of God, and received and sent down here the most mighty power that could be, the Holy Ghost. Christ can effect everything, only He effects it spiritually, not yet in the way of display; but He effects everything in the power of the Holy Ghost. Nothing can stand against the power of the Spirit. We may have so little faith that we are unable to use the power; but if we had faith to use the power of the Spirit, I say nothing could stand before it. A servant might be in the presence of the most godless company that ever was brought together: if he knew what it was to be in faith and in the power of the Spirit, some of that company would be brought down before him. I am ashamed to talk about it, because I know so poorly how to use the power of the Spirit. But the Spirit is here, having come down from Christ, and Christ has all power over man for mans good and blessing. All the thought of God towards man is revealed in the Lord Jesus Christ, and in the light of the Lord we have fellowship one with another. 

    Now in a day of ruin, I find exactly the same principle, only that another question comes in, that you cannot commit yourself to people simply on their profession, you cannot take people up quite as they did at the beginning of Christianity. Things have lapsed into a condition of ruin, profession has become common and unreal, there are vessels to dishonour, and therefore you have to look for those who call on the Lord out of a pure heart. But the ground of fellowship remains unchanged, and the ground of fellowship is calling on the Lord. It is very important to rightly apprehend fellowship, because fellowship brings in a different idea to that of the actual meeting. If people become associated with us in fellowship, it does not simply mean that they have the privilege of breaking bread, but we are bound to do all we can for them, they are received into our fellowship. So, too, if they are put out of our fellowship they are put out of it, it is not putting them away from the meeting, but that you have no more to say to them until God comes in in grace to restore them. It appears sometimes to be thought that in cases of discipline persons are put away from the meeting. It is not simply a question of the meeting, our fellowship subsists whether there is a meeting or not: we might not be able to come together to a meeting, but that would not affect the question of our fellowship; we have fellowship one with another, following righteousness, faith, love, peace, with them that call on the Lord out of a pure heart. The name of the Lord is the gathering point, as it always was. We do not have to exact any amount of knowledge or intelligence from people who desire to be in our fellowship, we have never taken that ground, but have resisted and rejected it; but if we have reason to think that such are really Christians, and calling on the Lord out of a pure heart, we make no difficulty about receiving them into our fellowship, although their intelligence may be very small, because the name of the Lord is the bond of fellowship. It is very important to see that our receiving and putting away is to and from our fellowship. So it was in early days, if they had to put a man out of communion they put away from among themselves that wicked person. If believers are brought into our fellowship, what we hope is that they will learn their privilege; depend upon it, people do not learn their privilege very much until they learn the true ground of fellowship. I ask, Did any of you learn very much of what belonged to you as Christians until you found yourselves in a true fellowship? I do not think you did; I did not. 

    That is the first principle that comes out in this epistle, that If we walk in the light as he is in the light, we have fellowship one with another, and there is no imputation, the blood of Jesus Christ his Son cleanseth us from all sin. 

    I pass on now to the subject of privilege (1 John 3: 1, 2), Behold, what manner of love the Father hath bestowed upon us, that we should be called the children of God; therefore the world knoweth us not, because it knew him not. Beloved, now are we the children of God, and it doth not yet appear what we shall be: but we know that, when He shall appear, we shall be like him; for we shall see him as he is. Now compare that verse with John 17, That they all may be one, as thou, Father, art in me and I in thee  now mark the next clause  that they also may be one in us; that in us marks their place, they are to be one in us. Now turn to 1 Thessalonians 1: 1 The assembly of the Thessalonians which is in God the Father and in the Lord Jesus Christ. In all those passages we have the place of privilege of the church. And I might say shortly with reference to these two chapters, 3 and 4 of 1 John, that in chapter 3 saints are seen as in God, and in chapter 4 God is seen in the saints, that is just the distinction between the two. When I speak about our place of privilege, then I say saints are in God; when I speak about testimony, then I say the testimony is that God is in the saints. The place of privilege puts you in the Father and in the Son. 

    We little estimate the privilege which belongs to the children of God. It is the same character of things as seen in the sheep; I know my sheep and am known of mine; as the Father knoweth me and I know the Father. The place of children introduces saints, if I may say so, although I feel I understand it very poorly, into that system of affections which subsists in the Father and in the Son. They lie between the Son and the Father. That, I judge, is the meaning of the passage, Behold, what manner of love the Father hath bestowed upon us, that we should be called the children of God. Why does Christ love the saints? Because they are given to Him of the Father. It comes out most beautifully in John 6; the Father drew to the Son in order that the Son might bring us to the Father, No man can come to me except the Father which hath sent me draw him. The same truth comes out in Matthew 16; Peter confesses Jesus as the Christ, the Son of the living God: why was that revelation given to Peter? In order that Peter might be drawn to Christ in that light so that Christ might bring him to the Father, and on that rock build His assembly. 

    If there is to be Christs assembly, all that compose that assembly must be in the same place with Christ; the place of the assembly is in God the Father and in the Lord Jesus Christ, the system of affections which is proper to the assembly belongs to that circle, that scene. It all hangs on the fact of Christ having become Man, and being able thus to take this place  In the midst of the assembly will I sing praise unto thee; and it is His having become Man, and our association with Him as risen, which brings us into the Father and the Son. You are not apart from the Son. And if you are with the Son, how can you be apart from the Father? Of necessity you are there; As thou, Father, art in me and I in thee, that they also may be one in us, 

    that the world may believe that thou hast sent me; that is our place of privilege. But mark, although it belongs to us individually, and I quite admit everybody is brought into it individually, yet the very fact of our being in it necessarily constitutes us one band, and therefore the apostle speaks in the plural, Behold, what manner of love the Father hath bestowed upon us, that we should be called the children of God. 

    In the same way we are brought in individually as members of the body, we are all baptised into it in that sense, but the very fact of being members of one body identifies us with the body, you cannot be apart from the body. So it is in regard to children. The moment I wake up to the fact that I am a child of God, that that is the place of privilege to which the Father has called me, at once I want to be identified with the company, that is the way in which it works, for there is no such idea as a single child of God. We are brought into that place by one Spirit; it is one Spirit that bears witness with our spirit that we are the children of God, we are all one by one Spirit. The very instinct of one who realises that he is a child of God must lead him to the truth of the assembly, because he feels he cannot be alone. It is expressed in the line of a hymn with which we are all familiar  In him we stand, a heavenly band,
Where He Himself is gone. (12:2)
 

    That is the idea in scripture connected with children, it is we and us, a company, not the idea of the privilege of a single individual. The Spirit that bears witness with our spirit that we are the children of God is the same Spirit in every Christian. I cannot understand a Christian content to be isolated and talking about how much he gets from the Lord at home; I am certain that person enters little into the privilege of a child, for if he did, the craving of his soul would be to get into the company of the children; because as there is one flock and one shepherd, so the children are all one band. If therefore you want to realise the privilege of the children of God, you must get to the assembly; and it is there that you realise the privilege which is proper to the children of God, they worship the Father. 

    Now nothing can deny that to us. Just as in the ruin of the church there is the fellowship of those who call on the Lord out of a pure heart, so whatever may be the decay and ruin of the church, the children cannot be displaced. I may be very sorry that all do not enter into their privilege, and I am sure we ought to mourn over it more than we do; but if we do come together in assembly, then our place as children is realised, for it is the calling, the privilege, which the Father has bestowed upon us. I can understand in a day of ruin that a person might say, Well, I have got a little light, and it has separated me from the confusion around, I cannot go on with the sects and systems because they are a practical denial of the truth of the Lord, I will stand completely alone. But I do not think a person could stand completely alone, because if he entered into the truth of his position, the very Spirit that witnesses that he is a child of God would draw him to other children of God. Though we are brought into the place of children individually, yet you cannot wholly individualise the children, for they are one company, and one Spirit is in them all. The same holds good as to sonship, it is one Spirit of sonship. I am sure we fail to see how that the scriptures which apply to Christians are instinct with unity, all is to bring us to unity; and if you have the Spirit of sonship, the Spirit that witnesses that you are a child of God, there will be a kind of magnetic attraction towards other children of God, and of other children of God towards you. I believe it is for that reason that John gives us what I should call essential truths when the structure has broken down. The expression children of God involves what is vital; the Spirit bears witness, there is the spiritual link, and though you may mourn the fact that you cannot come together in company with the whole band, yet at the same time you cannot lose sight of the privilege which belongs to you in common with other Christians. If the Father has set you in that place of children, the Fathers love is upon you, you are in the Father and in the son. 

    Now I pass on to the third point, and that is testimony, in that God is in us. In verses 12 to 14 of chapter 4 we come to us and we. And mark what a wonderful testimony that passage presents; No man hath seen God at any time. That is an expression which is used first in the gospel, where it goes on to say, The only begotten Son, which is in the bosom of the Father, he hath declared him: here it is, No man hath seen God at any time, if we love one another, God abides in us, and his love is perfected in us that is, that the divine nature is made good in Christians, in that they love one another, and the character of the love is such that the love of God is perfected in us. The wonderful thing is that God is displayed, not in one Christian, but in the company of Christians, in their love one toward another. Now mark the next passage: Hereby know we that we dwell in him and he in us, because he hath given to us of his Spirit; and we have seen  now you get another thing  we have seen and bear witness that the Father sent the Son to be the Saviour of the world. It is a wonderful thing that there is a band here in the world in whom the love of God is perfected, 

    and more than that, they have seen and bear witness that the Father sent the Son as Saviour of the world. I doubt if it is an individual bearing witness, but the testimony is maintained in the band; that is the light that comes out in the band. But then the first point is not what they say, it is what they are; If we love one another, that is what I was speaking about at the beginning in regard to testimony. It answers again to that passage in John 17, As thou, Father, art in me and I in thee, that they also may be one in us; that is their place of privilege. But they are to be one in us, what for? That the world may believe that thou hast sent me. 

    Of course, in the thought of God, all these things were to have been witnessed in the entire church. But what is perfectly clear to me from scripture is that even in early days comparatively few Christians entered into the proper privileges of the church: the majority were uncommonly slow to accept their true place and privilege. I argue from it that if comparatively few Christians entered in that day into proper christian privilege, there is no reason why a few Christians should not enter into it in this day. It is one thing to have a privilege belonging to me, and another thing to enter into the truth and reality of it. But I maintain that the privilege belongs to all, that the Father has set His love upon us, that the proper place of every Christian is to be of one band, in the Father and in the Son. It is our place, and in the realisation of our privilege we better understand the true character of the assembly. And it is apart from any necessity of ecclesiastical pretension, the point is to have the reality of it in our souls. Things must come out in the order I have indicated; and if saints do not understand the privilege of the assembly in some measure, there will not be maintained in them a testimony which is according to God. It is in the assembly that we properly enter into our relationship with the Father and with one another; you may have accepted the light of it, but it is in the assembly you enter into and understand it. Properly we are all set in our place in the assembly, in regard to the Father and to Christ and to one another; and then we go forth from the assembly to be here in the world a vessel in which God is displayed. You must take these things up in the order in which they are unfolded in the epistle, our souls are bound to learn them in that order, first fellowship, then privilege which places us in the Father and in the Son, and then true testimony in which God is displayed in the heavenly band which stands in Christ; that is the divine order. I could show you precisely the same order coming out in Paul. You could not understand Colossians if you did not first understand Corinthians; in Corinthians you get fellowship, and the privilege of the assembly, and in Colossians you get the other side of it, that is, the divine nature coming out in the Christian company. 

    I do not want to dwell further on it, but I trust it will be a practical word to all of us. I took it up from this epistle as being suitable to the day of ruin in which we are; and I pray God to grant that we may be more prepared in spirit to come under the sense of the ruin, not to attempt to construct something here which is a kind of satisfaction to us. God keep us from setting up any kind of imitation! May we recognise that the church is here both vitally and responsibly, but so far as the thought of God is concerned, it is here in ruin. I take my share in the shame of the ruin; but at the same time I see, and this ought to be a great encouragement to us, that all that is essential abides, and I believe that if we enter into our privilege, though the company may be very restricted, yet at all events there will be a real witness for God, a real expression of God even in the little company. I feel I am not much of a hand at attempting to give a practical word, but I trust the word may be accepted, and that we may enter more by the grace of God into our proper privilege and into what is the true testimony of saints here in this world. 

    CHRISTIANITY IN ITS MORAL CHARACTERISTICS
 

  
    ETERNAL LIFE AND CHRISTIAN FELLOWSHIP (FER 6)

    1 John 1

    From the beginning is the outset of the particular thing in hand. The devil sinned from the beginning. It is from the departure, from the start of the particular thing in hand. In the latter passage it is the sinning; in the former, it is the life. From the beginning is thus not a question of time, but of the outset of the particular thing in hand. Here it is the outset Christ come in the flesh, the incarnation is the point of departure of the particular subject. 

    The matter in hand here is the Word of life. That is the subject of which John is treating. 

    The Word in the Gospel of John is the declaration of God. In the epistle it is more the question of life, hence we get the Word of life. In the gospel it is what is true in the Father and the Son; in the epistle it is in Christ and in us. Which thing is true in him and in you. This life is in His Son. The scope of the Gospel of John is much greater than that of the epistle. It is the Father revealed in the Son and the Comforter sent, that is, God fully declared. In the epistle it is God has given to us eternal life, and this life is in His Son. It is the consciousness of what we are brought to. The darkness is passing and the true light is now shining, which thing is true in Him and in you. 

    QuesWhat is eternal life? 

    FERPractically it is the life of love, life in the love of God. Eternal life is extremely difficult to define, in fact, you cannot define it. One may give an idea of it. It is what will rule in the coming age in contrast to the rule of sin and death. The seat of eternal life is God, and the power of life became manifest in Christ here. All was subdued in the presence of Christ when He was here. The evil which oppressed man was set aside in His presence. Devils were cast out and the dead were raised, and all that by reason of the energy of divine life in Him. All that Christ did was not simply miraculous power, but it was the energy of divine life in Him, dispossessing death and subduing the power of evil. So it will be in the coming age. Satan will be bound, death will be swallowed up in victory and evil set aside, and all that by the mighty energy of divine life in Christ. He went about doing good, and healing all that were oppressed of the devil. We come within the range of that life; the disciples did. They came under the influence of it, and they had seen it, and it was made manifest to them. They saw the mighty energy of divine life in Christ. It was the life of God in a Man, dispossessing death. Handled (verse 1) refers to Him after His resurrection, evidencing the fact of His being really Man. Eternal life had been manifested; God had been declared. The apostles declared that eternal life which was with the Father. The mighty energy of the life of God will come into the world when Christ comes, and all the power of evil will be set aside. Israel will come within the range of it in the world to come. But it is all dependent in that way upon the mighty energy of divine life in Christ. In the millennium all will be actual. God Himself will be here. With us now it is a question of knowledge. The person who has it, is one who hears the word of Christ and believes on Him who sent Him. (See John 5: 24). 

    RemThat is a Christian. 

    FERIt is an advanced Christian. I do not find many who hear the word of Christ and believe on Him who sent Him in the sense in which it is stated here, though many believe on Him as Saviour. What we get in Johns epistle is what leads up to eternal life. We do not reach the climax until we come to chapter 5. It is only as we are formed in the divine nature that we can enter on eternal life. Verily, verily, I say unto you, He that heareth my word, and believeth on him that sent me, hath everlasting life, and shall not come into condemnation; but is passed from death unto life, John 5: 24. It is a wonderful thing to see one who hears the word of the Son of God and is characterised by that. To such an one the world is viewed as all dead and no life anywhere. If you hear the voice of the Son of God you are cut off from the world, and you hear no word but the word of the Son. The chapter contemplates a scene of death; all are dead, and the distinction marked in verse 24 is one who hears the voice of the Son of God; such an one has passed out of death into life, he is passed into another order of things. 

    In him was life is chapter 1 of Johns gospel. It was given to the Son to have life in himself in chapter 5. 

    If people have not passed out of the world morally they are still in death; the world is all in death. A person is not in life unless he has entered into it consciously. Eternal life is not merely a question of faith, but of consciousness. I do not see how a person can have eternal life unless he has the consciousness of it. We pass out of death into life by the work of God in us. We pass into life as we are prepared for it, and that is being formed in the divine nature. The bulk of people in Christendom regard Christianity as a something for this world. How do they pass out of death into life? They remain in death, they remain in the world system. 

    QuesHow far does the gospel bring people? 

    FERIt brings them to the faith of Christ. In the history of Israel the question of eternal life is connected with the land, not with Egypt nor the wilderness. Eternal life to us consists in the knowledge of the Father and the Son; no one can know the Father and the Son save in the divine nature. You enter on eternal life by reason of formation in the divine nature. Every Christian has life in the Spirit, but eternal life is another thought altogether. Eternal life is the thought of God for us, and the Spirit of God is here to form us in the divine nature that we may be led into the reality of it. The question is, what are we prepared for? If a child is left a vast estate, he has title to it, but he has to be trained and educated to enter into it. Every believer has title to eternal life, because it is Gods thought for us. Are we prepared to be led on to it? We have to begin as babes, but we cannot be full-fledged Christians all at once. There must be growth, otherwise there would not be reality. We have to be formed in the divine nature, and that cannot be done in a moment. Take John 3: 16: For God so loved the world, that he gave his only begotten Son, that whosoever believeth in him should not perish, but have everlasting life. Eternal life is Gods thought for you. Whosoever believeth on Him shall have it. It does not tell you there what it is. In chapter 4 it is how you get it  it is by the well of water, springing up to eternal life. But in chapters 5 and 6 we get what eternal life is. In chapter 5 you come into the presence of One who is capable of dealing with the entire domain of death; it is the power of life in Christ dealing with the entire domain of death. In chapter 6 you come into the presence of One who comes down to give life to the world, that the world might be filled with the goodness and fatness of heaven. We do not get things actually, but we get eternal life in the knowledge of the Person who can deal on the part of God with the whole domain of death, and can fill the world with the good of heaven. Whoso eateth my flesh, and drinketh my blood, hath eternal life. We appropriate now what is coming into the world by and by. The world is now a scene of death and destitution, but it will be filled with the good of heaven. All that is in the world will take its character from Christ. The world that is, is tending in the direction of Antichrist. There is a struggle going on for existence, and the survival of the fittest will bring the fittest man to the top, and thus you get Antichrist, and he will come under the judgment of God. But there will be a new start in the world. Eternal life now lies in the knowledge of the Person who is able to bring it in. The Gospel of John is written to shew what it is, and the epistle is how we may come to it. I do not think people are prepared for it. I see them reading all sorts of things, as if they found life in the world, whereas in the eye of God it is a scene of moral famine; there is no satisfaction in the world, it is a scene of moral destitution, and as much so to the greatest as to the least. There is no bread, no food  there is nothing to eat. John 6 is living bread, so that you may have food: He that eateth of this bread shall live for ever. 

    Ques. Fellowship? 

    FERVerses 1 - 4 are introductory; the subject matter begins at verse 5. The first eighteen verses in the gospel are introductory. People may be in Christian fellowship, and yet not be very instructed in the knowledge of divine Persons. The bond of fellowship is the recognition of Christ as Lord. The fellowship spoken of in the beginning of chapter 1: 1 - 4 is what is peculiar to the apostles. The declaration of God came to us through the apostles. They promulgated it. Grace and apostleship were given to the disciples that they might promulgate. We must give the apostles their place. The original declaration of all truth was through the apostles. We have the declaration of Gods mind to us through the apostles. The church is built upon the foundation of the apostles and prophets. The apostles were to be the promulgators  they were those originally appointed of God with the testimony. Each apostle states things in a particular way as given to each, but they all coincide. The apostle John gives us here in the first four verses his qualification to address us. John always speaks of things morally. 

    The fellowship in verse 7 is Christian fellowship; the early Christians were in the apostles fellowship, we have fellowship one with the other, the conditions of it being that we walk in the light as God is in the light. We walk in the light of revelation. God was hid, but has now come out in the light, and if we walk in the light, as he is in the light, we have fellowship one with another. In receiving Christ we come into the light, for He is the revelation of God. Then we have fellowship one with another, and that is Christian fellowship. If we say that we have fellowship with him, and walk in darkness, we lie. The apostle had in his mind probably an apostate Jew: it was a pretension. John has always the Jew in view. The epistle is our side, and the gospel is the light of the revelation of God. In chapter 5 we come consciously into the light. 1 John 5: 18 - 20: We know that the Son of God is come. Verse 18 is clear of the wicked one, verse 19 is clear of the world, and in verse 20 we have an understanding and know Him that is true. I cannot understand Christians going on with the world. Such an one as is spoken of in verse 18, He that is begotten of God keepeth himself, and that wicked one toucheth him not. Verse 20: That we may know him that is true. In John 17: 3 we get the knowledge in which eternal life lies, but in the epistle the climax is reached in the consciousness of the saints; we have a divinely given understanding that we may know Him that is true, and we are in Him that is true. He is the true God and eternal life. We have gone into Him, and in that character we shall come out from Him. Saints are not prepared to judge the world system. The whole world lieth in the wicked one, and one who reaches eternal life has come to that consciousness. The moment we move outside the love of God, which is our divinely appointed habitation, we expose ourselves to the chilling influence of death. If we abide in the love of God, the wicked one toucheth us not. Eternal life had to come into the world, and therefore Christ became Man, and when He comes in again He will bring in eternal life. That eternal life which was with the Father. With the Father is not a point of time; it is a moral idea. 

  
    LECTURE 1 (FER 8)

    1 John 1; 2: 1-12

    My object, beloved friends, is briefly to run over this scripture. This epistle is very important and has a place peculiar to itself. The first two chapters are introductory. Chapter 1 shows us the scene morally of Christian fellowship, namely, the light as God is in the light, and the blood of Christ that enables us to be there. It is fellowship with the Father, with His Son, with the apostles, and with one another, and all in the light. In chapter 2 the apostle shows the hindrances and snares to which saints at different stages of spiritual growth are exposed. Chapters 3 and 4 unfold the substance of our blessing, the eternal life, and the way in which it works out in character and practice. Chapter 3 brings in relationship, and chapter 4 the Spirit and knowledge. Chapter 5 gives us the witness of the Spirit and of the water and blood all uniting in this, that eternal life is connected with the last Adam, not the first. It is the present blessing of saints which is before us. Eternal life is not as with the apostle Paul, viewed as the end. If I speak of having a thing in possession, I ought to be able to give some account of it, and to enable us to do this is the object of the great part of the epistle, especially chapters 3 and 4. If it were in promise, it would be secure to me; but if I have it in possession and am unable to give some account of it, it proves that I cannot have really entered into it. 

    Every one would admit the importance of rightly dividing the word of truth. You can hardly present a greater hindrance to the effect of the word of God than in taking divine ideas out of the connection in which they are set in Scripture. The word must be patiently and diligently studied in detail, for there is no royal road to learning. Study Scripture in detail to get an idea of it as a whole. The Spirit of God alone can put it together as one in the soul, so that you apprehend it as a whole, while you see each part in its proper place. The apostle Paul says it was given to him to fulfil the word of God, and hence it is complete. 

    I would say a few words to show the contrast between Johns epistle and Johns gospel; these distinctions are of very great importance. First, as to the different way in which the same person is presented to us in each. 

    In the gospel the Son, though become Man, is presented on the divine side; and in the epistle mediatorially as man, though at the same time the true God; and it is in this connection eternal life to us comes in. To prove it to you, I have only to call your attention to the beginning of each book. (See John 1: 1, etc.) In the beginning was the Word, and the Word was with God, and the Word was God. The first thirteen verses present an epitome of what He was, and the effect of His manifestation down here; it is not till verse 14 we get incarnation stated. The object of what is recorded is seen in John 20: 31. These are written, that ye might believe that Jesus is the Christ, the Son of God; and that believing ye might have life through his name. Jesus (His personal name), the lowly Man, is the Christ, in whom is the accomplishment of the hopes and promises presented in the Old Testament, and at the same time the Son of God who has revealed the Father. He is thus the object of faith, that you might have life through His name. The object for which the gospel was written was to unfold the truth as to the only-begotten Son which is in the bosom of the Father, who has declared God. 

    In the epistle the same Person is presented to us on another side, as I have said, mediatorially as Man. We have what is true in Him and in us. You must have Christ as Man for that. In the gospel it is rather what is true in the Father and the Son. I have no part in Him as God, for I never cease to be a creature, though I may be richly blessed as such; it is on the human side only we can have any part in Christ. In the gospel He takes the ground, before Abraham was, I am. Here in 1 John 1 it is what He was from the outset, that is, of that which the apostles had seen and heard of in Him as Man down here, from a point of which they could take account: the passage may possibly go on to resurrection, but refers to Him down here, as they had actually seen and known and been familiar with Him; but while presenting this, the epistle closes with the positive statement of the divine glory of His Person, He (Jesus Christ) is the true God and eternal life. (See chapter 5: 20.) 

    Another point of difference between the gospel and the epistle is in the way in which eternal life is spoken of. In the gospel it is referred to as given, and viewed chiefly on the gift side. In the epistle, we have the experimental side, the progress and apprehension of the soul. You must hold to what Scripture teaches on both sides: for instance, in 1 Peter 1 we have saints called, redeemed and born again  this is all what God has done, while in chapter 2: 2-5 we have the advance and progress of the soul to salvation and the apprehension of corporate privileges. The epistles generally are for the instruction and leading on of believers, unfolding the features of their blessings that they may be able to give an account of them. The difference of intent between the gospel and the first epistle of John is seen by contrasting John 20: 31 already quoted, and 1 John 5: 13: These things have I written unto you that believe on the name of the Son of God, that ye may know that ye have eternal life. 

    One more point of difference is as to the position of Jesus. In the gospel the glory of His Person is unfolded; but He appears as Man here in humiliation, having taken that form in order to suffer and thus glorify God. We have in John 13: 31, Now is the Son of man glorified, and God is glorified in him. He took suffering to glorify God. En the epistle, on the other hand, He is seen as Man with the Father. He does not go as Man to the Father till every question in which man was involved was settled. He was equally perfect as Man down here as now in glory. He came from the Father, and it was open to Him to go back at any moment to the place whence He came; but He had become the womans seed, and before going back He removed every reproach that rested on man, all the judgment was removed. He can say in resurrection, Peace be unto you. In the epistle Jesus is no longer seen in humiliation but in glory. He is as Man with the Father. When He is manifested we shall be like Him, for we shall see Him as He is. 

    But I must return to chapter 1, the point in which is fellowship, and the scene to which it belongs, and in which alone it is realised. Fellowship is what we are called to, it is incidental to our blessing. Our starting point is Jesus Christ as Man with the Father, that is, there could be no fellowship with the Father apart from this. God having been fully revealed, and all that stood between God and man removed: we are admitted to fellowship because of it. The apostle says, Truly our fellowship is with the Father, and with his Son Jesus Christ. 

    Here self-interest has no place. In the world everything is more or less tinged by selfishness, we are ever looking after our own interests; but in the light we have all in common-common joys and interests with the Father and with His Son Jesus Christ, and with one another in the blessed circle of love. 

    I want to make plain where morally this blessed circle of love exists, where this fellowship is realised. We are told that God is light, but we have another thought added, namely, that He is in the light. If we walk in the light, as he is in the light; God is light, that is His nature, but now He is in the light of revelation, fully revealed in the blessedness of His being. God is in the light, and our privilege as believers is to walk in the light as He is in the light. All Christians are in the light, brought out of darkness into His marvellous light. The Son perfectly revealed the Father, and could say, He that hath seen me hath seen the Father, and we are placed in the presence of the Father perfectly revealed in the Son. The Holy Spirit does not reveal the Father. He makes good to us the revelation of the Father in the Son, so that we may enjoy and enter into the blessedness of it. We are brought into the light, and have fellowship one with another, and are clear of imputation, for the blood of Jesus Christ His Son cleanses us from all sin. 

    One great consequence of Christ being as Man with the Father is, as we have seen, that we have fellowship with the Father, with His Son, and with one another. A second is that if anyone sin we have an advocate with the Father, Jesus Christ the righteous. Advocacy is brought in because the effect of sin is to hinder fellowship. The difference between a priest and an advocate is that the priest is for our infirmities that we may not fail, and the advocate, if we have sinned; He is the propitiation for our sins. And now the apostle says, A new commandment I write unto you, that which is consequent upon redemption, which thing is true in him and in you, because the darkness is passing, and the true light already shines. We stand in the presence of God as fully revealed as He can be, not only in His thoughts, but in His heart and affections. It is wonderful the blessing we are brought into. At the same time the light that reveals exposes all that is in me, but I am not afraid of it, for the light which exposes me has revealed how completely the work of Christ has removed all, and thus it is we enter into fellowship. If I have any truth or light on the word it is not only for myself, but for all, that all may benefit by it; fellowship shares all with others, no selfishness nor separate interests. The effect of the fall was to introduce selfishness, and in order to be free of it, we want the sense of being in the light as God is in the light, where all the blessed love of God is revealed, and we love Him because He first loved us. Herein is love, not that we loved God, but that he loved us. One of the last things we really accept is that we love Him because He first loved us. 

  
    NOTES ON SCRIPTURE 1895 NO. 53 (JBS 8)

    1 John 1: 1 - 4

    It is deeply interesting to us that the blessed One who was on the earth and who died for us is our life. The eternal life that was with the Father had been manifested to the disciples - That which we have seen and heard declare we unto you, that ye also may have fellowship with us: and truly our fellowship is with the Father, and with his Son Jesus Christ. It is not merely that we live for ever, but that in eternal life our fellowship is with the Father and with His Son Jesus Christ. We belong to the divine circle, we are translated from the human circle to the divine one. Here on the earth we are cared for like children in the nursery or schoolroom, but it is new and pleasing to children when they are brought from the nursery into the company of their parents, into their circle. No one could have an idea of the divine circle until he had been in it. Fellowship with the Father and His Son is the crown and climax of all blessing. It is not so much the measure of your apprehension as the simple fact that you are there. We know life in Christ first for deliverance. For the law of the Spirit of life in Christ Jesus hath made me free from the law of sin and death. (Romans 8: 2) Next, in His life we know Him as Priest. In His life only can you know Him in the assembly. In His life only are you in the wilderness, that is, this world is a wilderness to you. In His life you cross over Jordan; you are then in the sphere of His life, you know Him as your Head; and next you are in fellowship with the Father and with His Son Jesus Christ. Now you know union with Christ, and your joy is full. Most blessed! 

  
    THAT WHICH WAS FROM THE BEGINNING (1) (JT 7)

    1 John 1

    JTThe beginning here is of Christianity as seen in Christ. It is thought that it might help if we were to see what was at the beginning, what was introduced in the beginning in Christ. If we get a right thought as to that, we should have right thoughts as to the measure of our growth. Growth is to be according to that measure, the fulness of it is to know him that is from the beginning. 1 John 2:13. You will observe, it is not here that which was in the beginning, but that which was from the beginning. 1 John 1:1. In the beginning was the Word, John 1:1 is the opening of Johns gospel, but here it is That which was from the beginning. 

    FLAnd I suppose it is equally significant that it is not He which is from the beginning; it is that which was from the beginning. 

    QuesWould you make a difference between eternal life and Christianity? 

    JTThere is a difference. The passage here reads, concerning the word of life. 1 John 1:1. It refers to what the apostles were cognisant of by observation. 

    JBWhat was it that the fathers knew? 

    JTHim that is from the beginning. They had come to an apprehension of the Lord as presented in the gospels. 

    BTFWhy is the pronoun He not used? 

    JTIt is not exactly the Person, but the thing that was seen in Him. 

    AATIn John 15:27 it speaks of the beginning, ye also shall bear witness, because ye have been with me from the beginning. 

    JTThat indicates what is in the apostles mind here. 

    FLThe importance of it should be seen for the reason that the individuals who were capable of bearing that testimony had nearly all disappeared, so that unless John brought it out it could not be brought out at all. 

    JTThat which we have seen and heard we report to you, 1 John 1: 3. Lukes gospel is founded on the testimony of the twelve; it is not the result of personal observation, but it is the record of one intensely interested in and sympathetic with the apostles testimony. 

    EJWJohns gospel and his epistle are both written as safeguards for us. The gospel, I suppose, is written to safeguard the truth of the Lords Person, hence it opens with In the beginning was the Word John 1:1; while the epistle is written to safeguard the truth as to Christianity, and therefore it opens with, That which was from the beginning, 1 John 1:1 referring to the divine starting point of that which is finally for God. 

    JTThere is nothing to be added. 

    EJWAnd nothing before it. 

    JTNo, it was all there. 

    RSSIn the gospel it is the Son of God and in the epistle it is Jesus Christ come in flesh. 1 John 4:3. 

    EJWI suppose The Son of God is prominent in both the gospel and the epistle. 

    JTThe truth had taken form in Christ, and it was all there; therefore, it was not something to be developed. Men are to grow up to it, but it was all there in completeness in that Man. 

    FLThe epistle was written for the last hour. That which was from the beginning becomes the point of recovery and safeguard for the last hour. 

    JTJohn seems to be a sort of reserve man in Scripture, Peters commission was very clear, and Peter desired to know what John was to do, but the Lord was very indefinite as to Johns special work. He purposely hid the service that John was designed for, and therefore the word to Peter is, If I will that he tarry till I come, what is that to thee? John 21:22. There was a saying that that disciple should not die, but John himself does not enlighten us any more as to this than the Lord did; the matter is just left. In due time the wisdom of the Lord in having a reserve man comes to light. 

    FLWisdom has always a resource; so that when the outward fabric of Christianity is shattered, the Lord brings His reserve into view. 

    JTIt gives a peculiar place to Johns writings. In Patmos he was in the Spirit on the Lords day; he was engaged, as we may say, with heavenly things. Presently he heard a voice behind him calling him back, as it were, from his proper heavenly portion to engage him with Christ in relation to Gods governmental dealings on earth. He is shown all that God would do from that time until the coming of the assembly out of heaven; in other words, he is the reserve man and prepared to do whatever the Lord has for him to do. Instead of apostolic labours, his are to be those of a prophet or seer. In this crisis, for the enemy was attacking the truth, he comes in to show that that which was from the beginning is the truth; it was all there, there was nothing to be added, nor was Christianity something to be developed. 

    WHFJohn goes down to the end, and his ministry is that which brings back to first love; it effects recovery. 

    FLThere is no idea of impairment of knowledge in what is spiritual. John was old, but he gives out what is original and in freshness. As our brother says, it recalls to first love. There is no mark of age or infirmity. 

    JTWhat you will notice is, that while in Revelation expressions are used that denote distance, in the epistle John is back in family relations. There can be nothing, in a way, that is more important than to be reminded of the completeness of the thing as presented in Christ. There is no development in it; it is all there. There is growth in the saints, as the next chapter shows, but the measure of growth is the knowledge of Him that is from the beginning. 

    TRGrowth is on our side; there is none in Christ, nothing less than that which is from the beginning. There is no less at the last hour than there was at the beginning. 

    AATIs that why in the next chapter he speaks of fathers, because there is full development? 

    JTThe next chapter, in that way, is the corresponding side in us, growth from the babe to the father; but the fulness of knowledge of Him that is from the beginning is the standard. John is like Samuels mother; year after year she brought a little coat for her son; in making each coat she would be reminded of his growth, for she would have to make it larger. It is a poor thing if the clothes of last year fit one this year. 

    FLI am afraid they hang pretty loosely on some of us! 

    QuesWhat do you mean by clothes? 

    JTThe circumstances around you; so that as you grow your circumstances become altered to agree with the growth. There should be agreement between ones circumstances and ones growth. 

    BTFWas the coat not to be an indication of what the person was? 

    JTIt was; so the exhortations are very largely that we should have right clothes. 

    EJWYou mean that if a person is growing, he finds that things he was formerly happy about, such as those connected with his habits and associations, 

    do not now agree with the enlarged affection and intelligence, and therefore must needs he discarded. 

    RemPeter says, grow in grace, and in the knowledge of our Lord and Saviour Jesus Christ, 2 Peter 3:28. 

    QuesWhat is the thing from the beginning? 

    JTThat which was from the beginning, that which we have heard, which we have seen with our eyes; that which we contemplated, and our hands handled, concerning the word of life. 1 John 1:1. The apostle refers to Jesus Christ come in flesh, but what is in his mind is to speak of life. What he had seen and handled has reference to the Word of life. 

    EJWIt would take in the whole purpose of God as to what man should be in relation to Him in life. That purpose has now come to light and been properly established in that Man, and is Gods present testimony. 

    JTThe life was manifested, and that which we have seen, refers to the Lord as come in flesh. It is most important to note as to eternal life that it was with the Father. 

    EJWI suppose it would indicate the new plane on which this new order of things is established it is with the Father, not with Jehovah, or with Almighty God, but with God revealed as Father. 

    JTThink of all that entered into such a sight! They were privileged to see a Man in all the intimacy of a Son with the Father! That is a great thing to get primarily in the way of light into ones soul. It is all in that setting, and as you said, we now have access to it, but it was objectively before the eyes of the apostles; it was all there, but they had no part in it yet. 

    EJWAt the same time there is, I take it, the underlying thought that it is the purpose of Gods love regarding man: so as he is, and which thing is true in him and in you, 1 John 2:8 are characteristic of the teaching of the epistle. 

    JTThe first chapter emphasises what they saw; you cannot see the full thing in any of us or even in the whole assembly as they saw it in Christ. What is in Christ must be unique in itself, but it becomes a wonderful basis in the soul of the believer as a matter of light. That which we have seen and heard we report to you, that ye also may have fellowship with us; and our fellowship is indeed with the Father, and with his Son Jesus Christ. 1 John 1:3. So that the thing is put on its own proper basis. It is presented to our souls as a matter of light, and that is what we are to grow up to. 

    EJWI suppose the idea of the testimony is prominent in these verses. 

    JTThat is what I thought. 

    EJWAnd that which is presented is Gods testimony regarding His purpose as to man; it is the word of life. 1 John 1:1. 

    JTDue allowance is made for something unique in Christ; He must have the pre-eminence. If the eternal life was with the Father in Christ, it was peculiar. One can understand that all that the Son is must have lent a peculiar character to His relations as Man with the Father. 

    EJWThat comes out in Johns gospel very distinctly. 

    FLI think some of us would be helped if you would explain a little what you mean by being set in a family setting. We might perhaps confuse it in our minds with our home circle. 

    JTThere is nothing more interesting. In ones business or in ones relations with men of the world the thought of growth does not arise. You may have the thought of education, but what does interest a parent or an elder brother or sister is the growth of the younger members of the family, and this is what John especially presents to us. So I think the point of introducing that eternal life which was with the Father is, that it is a Man seen in that peculiar place, as yet alone in it, but nevertheless there. A Man was in relation with God revealed as Father. A Man in circumstances, outwardly, such as our own, and indeed in flesh and blood, because I have no doubt it refers to that period. It becomes light in the soul of the believer, so that he acquires a knowledge of the relationship in which he is set with God. There is growth in that, and one may gauge one s growth. I think chapter 2 helps in that connection. 

    FLSo the Lord when here looked up to heaven and said, Father! There was a Man in circumstances such as our own, who when here on earth turned naturally and simply to heaven saying, Father! That is your thought in regard to Christ personally here. So speaking, He refers to the fact that the Fathers pleasure was that He should give eternal life to as many as He had given Him, and This is life eternal, that they might know thee, the only true God, and Jesus Christ, whom thou hast sent. John 17:3. But His position was unique. 

    JTI think it comes out in a special way in the end of Matthew 11, where all is hopeless on the line of the flesh, and there was positive opposition to Christ. Under these circumstances He turns to the Father and says, I thank thee, O Father, Lord of heaven and earth, because thou hast hid these things from the wise and prudent, and hast revealed them unto babes Matthew 11:25 and then He speaks of the revelation of the Father. Then He invites those that are weary to come to Him to obtain rest, saying, Take my yoke upon you, and learn of me. Matthew 11:29. It seems as though He is speaking from His position at that time. Man in the presence of the Father and in the light of the Fathers prerogative in heaven and earth. These epistles open up to us what it is to learn from Christ. John himself is an example, he found rest in the Lords bosom. 

    BTFIt is distinct in some measure from what we speak of as assembly privilege, is it not? It is the Lord walking in the pathway of responsibility and being in relation to the Father. 

    JTEternal life is distinct from heavenly privilege; it is a universal blessing. The apostles saw it in Christ while He was among them. They saw Him with the Father. Though in flesh and blood and having to do with ordinary human affairs, His life was with God. Death had no influence over His spirit; He had free access to God, whom He set always before Him. He invites all weary ones to come and learn of Him. There was a Man in complete superiority to all circumstances; now He is to be learnt from, and those who take His yoke and learn from Him find rest in their souls. He was a Man, as we see in Psalm 16:8, who had set the Lord always before Him He rises above adverse circumstances and speaks directly to the Father. I do not say that these outward circumstances constitute eternal life; the evidence of it was there. It is not, that eternal life that was with men, but with the Father The apostles evidently saw beyond outward circumstances. 

    BTFThat throws much light on what we have in this chapter. 

    JTWhat the epistle develops is that as he is, so are we in this world. 1 John 4:17. In chapter 2 we have which thing is true in him and in you 1 John 2:8; in chapter 4 we have full correspondence, as he is so are we in this world. 1 John 4:17. 

    EJWThe early verses have in view the fact that death rested upon everything here; those in touch with God would keenly feel that, as seen in Isaiah 38, and all along were looking for the intervention of God which He had promised as that by which He would bring in life where all was death. Now this is come to pass in the Lord having come in flesh, and all the blessed purpose of God as to which faith had glimmerings all along has been fully established, and nothing can be added. 

    JTWhat chapter 1 presents is, that eternal life was with the Father. 1 John 1:2. It is what Christ was here as immune from death; all around was under death, but here was One entirely free from it, a Man that could look up into the face of God without a cloud, and who was consciously in victory. No circumstances could in the least degree overwhelm Him, He was in victory, so in that way He becomes a model or object for us, we are to learn from Him, for the apostle says, that which we have seen and heard declare we unto you. 1 John 1:3. 

    EJWI would suggest that the beginning here is a wide thought, embracing all that was found here in the Lord as Man, going on to His resurrection state, in which He was seen and heard and handled as a Man in the power of an eternal victory over death. 

    PHPWhere do we get light as to what was from the beginning? 

    JTWe get it now from the writings of the apostles, and the writings of those who wrote on their testimony, such as Mark and Luke. The Gospels are perhaps the books least understood among the Lords people. 

    EJWAnd we have the anointing to make good in us in divine power and intelligence that which the Gospels bring before us. 

    WLPDoes that passage, The life was the light of men, John 1:4, refer to Him as seen in this chapter? 

    JTI think so. The apostles were witnesses of it. This chapter presents the apostles testimony as to eternal life as seen in Christ. They are the accredited witnesses of the light; they were told to stand in the temple and speak all the words of this life. Acts 5:20. They were authorised to bear testimony to that life, and their writings, of course, are accredited to us now, and also the writings of those that wrote on their testimony. We have the truth in that way presented objectively in the Gospels. Then of course you have the Spirit, the Lord said the Spirit should bear witness, too. In chapter 1 the great point is the light conveyed in the apostles report. 

    TADo you mean by the light the revelation of God? 

    JTNot quite, although it comes in incidentally. In chapter 1 it is more what Christ was in manhood; that is to say, it is a question of how the truth took form in that which they had contemplated and handled and seen. The apostle was combating the false teaching that Christianity is a development. 

    JSIn Christ in manhood we see the truth in its entirety. 

    JTAfter chapter 1, the apostle proceeds to the subjective side; growth is indicated in chapter 2. In this chapter it is more the completeness of the truth as having taken form in Christ. 

    QuesWhat does it mean as to its being true in us, 1 John 2: 8? 

    JTWhich thing is true in him and in you. He was what the commandment implies, and now it is true in us, but in a limited way. In the first chapter it is complete. What is in the apostles mind to combat is the idea that Christianity is a development; there is development, but it is in the way of growth in our souls. All was perfect and complete in Christ. 

    CAMThe latter part of chapter 1 shows that all is taken care of that we might enter into the light of these things. 

    JTThe conscience is no hindrance to you. You are in the presence of all that light, but not hampered by your conscience, for the blood of Jesus Christ, his Son, cleanseth us from all sin. 1 John 1:7. 

    AATJohn uses the expression Alpha and Omega; that shows there is no development. 

    EJWIn Colossians we have, who is the beginning, Colossians 1:18. For God there is really nothing before Christ; the pleasure of God in regard to man is completely established and seen in Christ; it is not a development, nor that to which anything can be added; therefore we are to abide in that which we have heard from the beginning. 

    QuesIs there any essential difference between eternal life in Johns writings and in Pauls? 

    JTIn Pauls writings eternal life is presented as effectuated by, or through, Jesus Christ our Lord, whereas, as effectuated, it is in Christ Jesus our Lord. The effectuation of it has reference to what Jesus is as Man, but as effectuated it is seen in Him as anointed. The complete thing is seen in the anointed Man, whereas the effectuation of it is by the Man Jesus Christ. Jesus is put first. 

    The position of it, as effectuated is in the anointed Man; see Romans 5:21; Romans 6:23. Where things are fixed as effectuated it is in Christ Jesus, but they are brought to pass through Jesus Christ involving His death. Death and resurrection must take place before divine blessings could be available to men, but how secure they are for us as in Christ Jesus! 

    RSSThat is Paul; will you speak of John? 

    JTI do not think John differs in that respect, We have Jesus Christ come in flesh in this epistle 1 John 4:2; eternal life is through Him. Jesus Christ generally presents the Lord as on the divine side to carry out the will of God, but in chapter 5, eternal life is said to be in his Son. One great point of the epistle is that it had taken form in that Man. Now it is fixed. So in the last chapter the life is said to be in Gods Son. One difference between Paul and John is that the former says, Jesus Christ, our Lord, the latter Jesus Christ, his Son. Then Paul says eternal life is in Christ Jesus, John says it is in his Son. Further, Paul presents eternal life as future; John usually speaks of it as a present blessing. 

    BTFIs not the object of the epistle found in verse 4, that your joy might be full? 1 John 1:4. 

    JTSo our joy really is full in coming into that glorious light, the light of Christ as Man in the presence of God. 

    EJWIt is important to note that the epistle presses Jesus Christ come in flesh; it refers to His manhood, of course, and has in view that we are men, and that Gods love is set on man; that is what makes it valuable for us. If the humanity of Christ is lost, everything is lost. 

    WHFWhat the apostle reports is what came out in that Man here. The apostle had seen and handled Him. 

    JTHe presents the idea of a Man with God; now we come into the light of that God and that Man. God as revealed has to be known, and Christ as Man has to be known, for eternal life, John 17: 3. 

    QuesThis life is in his Son. Does that refer to Him as in heaven? 

    JTIt is more the Person in whom it is. It is He who came by water and blood; it refers to Him as He is now. 

    FLIn this line it might help us to see that John wrote us this epistle; Paul could not write to us thus because he had not been in the circumstances, he had not seen and handled, so that he could not report to us in this way. We have thus a fundamental starting point in the difference between Pauls ministry and Johns in both gospel and epistles. That is shown all through. John had companied with the Lord during His ministry. Paul had had his interview with Christ from heaven, not as Man on earth, so that his start was essentially different. 

    JTYes; so that he gave account of Christ as the second man out of heaven. 1 Corinthians 15:47. With Paul, it is, as is the heavenly, such are they also that are heavenly 1 Corinthians 15:48; in John it is, as he is, so are we in this world. 1 John 4:17. Paul ever leads on to the full purpose of God in heaven. John is mainly engaged with Revelation and its consequences here on earth. 

    JLJWhich was with the Father 1 John 1:2; is that present, not past? 

    JTIt refers to what they saw, which was with the Father. 

    FLIt is a question of what was and is morally true. 

    JLJI have a little difficulty in connecting eternal life with the Father in the past. 

    JTI think it refers to the Lord as a Man with God. 

    FLThere is nothing morally different in that blessed One here from what was ever true; there was a prepared body, circumstances were different but He Himself was not different. 

    JTEternal life with the Father alludes to a Man; heard, seen, handled, denote incarnation. Beside, it is from the beginning, not in. 

    FLEternal life could only be displayed in a sphere where death and all its consequences had been in evidence. 

    CAMI was thinking of John 15. I was going to ask if it is not Christ perpetuated? 

    JTPerpetuated in the saints? Quite. Therefore, one would hesitate in connecting this state with what we speak of as the state of Deity, that is not true in us. So that I think it is what the apostle refers to as Man with the Father; eternal life was there, but He was also the resurrection, and it is that which brings us into it. I am the resurrection and the life, John 11: 25. The point is that we are brought in in resurrection. I think resurrection breaks the power of death in your soul. That is what Mary and Martha had to learn; they were to see the glory. The one who believes, sees the glory of God; the glory of God in that respect is resurrection, namely, bringing man out of death. He says, He is the resurrection and the life; resurrection secures the thing for us, it breaks the power of death over the soul. 

    WHFEternal life is in the resurrection sphere. 

    JTHe has annulled death and brought to light life and incorruptibility. 

    ARThe promise of life in Christ Jesus; what promise? 

    JTA promise in Scripture is in answer to a desire. A commandment on the part of God is to meet certain requirements; the Fathers commandment is everlasting life. The promise of life more meets the desire that you and I would have; but then as to the Lord Himself, He asked life of God, and He gave it to Him, even length of days for ever and ever. Psalm 21:4. A commandment is imperative on account of certain conditions. 

    RJCTo command the blessing is to establish it? 

    JTIt is a necessity, so to say, of Gods nature in view of certain conditions; whereas the promise arises from the desire on mans part. 

    RSSIt is a necessity on our part that we receive it. 

    RJCThe blessing of eternal life is now commanded? 

    JTIt is the Fathers commandment arising, I think, from the necessity of His own nature. 

    RSSIn view of sin and death. 

    JTI think commandments arise from the necessity of the divine nature; even if you take the ten commandments, they are that. 

    EJWIt would suppose, too, that the sovereignty and power of God are there; He commanded the blessing. 

    CAMWe sometimes allude to eternal life as connected with a sphere; is it collective when it says manifested to us? 1 John 1:2. 

    JTThat refers to the apostles. Eternal life is enjoyed in relation to the brethren; see 1 John 3:14, but in chapter 2 it is what the apostles witnessed in Christ personally. 

    EJWThat is a rock for us which nothing can move, and therefore it is of such immense importance to be preserved to us. The further we are from the beginning historically, the more corrupt Christianity becomes, and the more important that the rock should be preserved to us, and that we should abide in it. 

    JTIt was manifested in Christ as always superior to circumstances, always in the spirit of rejoicing. But it refers to what He was with the Father. 

    RSSAll this is a complete answer to the idea of development about which we have been hearing a great deal. 

    JTYou find the answer to evolution in this epistle. Even as early as Genesis 1:29, you have the tree in which is the fruit of a tree producing seed; as if the Spirit of God foresaw the attack of the devil and placed in chapter 1 of Genesis the exposure of the fallacy of evolution. Whatever there is of God true in man now, it was true in Christ first. 

  
    READINGS IN JOHNS FIRST EPISTLE - 1 JOHN 1 AND 2 (JT 15)

    1 John 1; 1 John 2: 1,2

    In suggesting Johns epistle, it was thought that we might see something of life as it works out in the family of God, and of what that life is as first seen in Christ. It says, The eternal life which was with the Father 1 John 1:2; this life was with the father. It does not refer to what was prior to incarnation, but what is seen in the Lord on earth. Father supposes a family. In Johns gospel it says, As many as received him, to them gave he the right to be children of God ... who have been born, not of blood nor of fleshs will nor of mans will, but of God, John 1:12, 13. That, stated at the outset, indicates what John had in view, and the apostle, in speaking here of the life as with the Father, would impress upon us the kind of life that is to mark the family. Think of this life, as with the Father and yet come within the range of the apostles! John says, Which we have seen with our eyes; that which we contemplated, and our hands handled 1 John 1:1; then, And the life has been manifested, and we have seen, and bear witness, and report to you the eternal life, which was with the Father, and has been manifested to us. 1 John 1:2. It was with the Father, but manifested, so as to be reported of by competent witnesses; thus those who have part in it may see the nature of it. 

    I think that which was from the beginning 1 John 1:1 is emphasised to preserve the life from human admixture. Everything is to be tested by that which was from the beginning. The family is what the saints are here as loving Christ. Two things are stated of it by John: those who form it receive Christ, and they are called children of God: See what love the Father has given to us, that we should be called the children of God, 1 John 3:1. The life is said to be manifested; it came within the range of competent witnesses. In his gospel John uses the expression: an only-begotten with a father John 1:14; it is a figure brought in to emphasise the place the Lord had. All would understand the peculiar place; an only one would have with a father. 

    This eternal life takes concrete form in the Son. The expression here is not like John 1:1: In the beginning was the Word, but That which was from the beginning, namely, eternal life. It is the thing he is dealing with, as taking perfect form in Christ; in One seen with their eyes, contemplated, and handled with their hands  to show how real it was. It was not a passing thing but abiding. It was life brought within the range of men, manifested in everyday circumstances. There is progress in the way the apostles apprehended it. First heard, then seen, then contemplated, then handled, concerning the word of life. 1 John 1:1. The dignity of the Lords Person is guarded elsewhere, but what the Holy Spirit would impress upon us here is the life. In Christ it was brought within the range of men in the most practical way. 

    The word of life 1 John 1:1 would be the thing in expression, and it was verified in the most complete way. It is reported here by the apostle John, who had an unique place in the testimony. He brings it near to the saints, so that the life may be known in its practical bearing amongst us. As an example of handling it, John certainly was in close and intimate physical relation with Christ at the last Supper. His word here is that he handled life. He says, We have seen, and bear witness, and report to you. 1 John 1:2. Light comes to us by way of report. After the Lord rose from the dead, He said, Handle me and see Luke 24:39. He was a real Man after, as before His death. But the testimony here refers to what the apostles saw from the beginning. In John 15:27, where the witness of the Spirit comes in, the Lord said, 

    Ye too hear witness, because ye are with me from the beginning. They had been with the Lord for that intent. John shows us in this epistle the great features of that life which was from the beginning, and which was with the Father. 1 John 1:2. 

    What a depth of meaning this passage gives to the truth of the incarnation of Christ; He manifested to the apostles a life which was with the Father. The truth of incarnation is presented in a very condensed way by John. In his gospel The Word became flesh, and dwelt amongst us, John 1:14 but here he is going to address the children, and to speak to them of life. There is consideration for us: My children, these things I write to you. 1 John 2:1. The report is brought to us by one who was with the Lord, whom Jesus loved. Things have to be broken up for the children; it is not on the wide platform of the gospel, which has every one in view, but he is speaking to the family. It is never your Father, but the Father, because there are other families. With one or two exceptions it is always so in Johns writings. 

    John addresses us first as my children, 1 John 2:1, then as Gods children 1 John 3:1. Before he reaches the full truth of Gods children, he breaks up the truth, as it were, by placing the family in grades, and then speaks to each grade, so as to bring home a special feature of it to each one. He says, in principle, in chapter 1, I am going to speak to you about a thing with which I have been occupied myself with the greatest delight, and I want you to be occupied with it so that it may be your delight: that ye also may have fellowship with us and our fellowship is indeed with the Father, and his Son Jesus Christ. 1 John 1:3. There is a difference between fellowship with us, and fellowship with one another. He is aiming at the establishment of the family, so that fellowship with one another brings us in on mutual ground. In the Canticles it says, I have eaten my honeycomb with my honey, Song of Songs 5:1. 

    Honeycomb is a reference to mutuality. The way in which fellowship is introduced is very interesting. The fellowship which the apostles had was special, as they had been companions with the Lord: Ye are they which have continued with me in my temptations, Luke 22:28. Obviously we could not come in on that line, but they established a link of relationship with those they addressed, and they in their turn established links, so that the chain comes through unbroken. The fellowship now is with one another. And He further says, These things write we to you that your joy may be full. 1 John 1:4. 

    As the family of God we ought to know our great place and portion. Perhaps we have the light of the family, but the life of it is the thing that should characterise us. John presents these things with a definite end in view That your joy may be full. 1 John 1:4. He was well aware of the good times the apostles had, especially after the Holy Spirit came down. No doubt they enjoyed things whilst the Lord was amongst them, but after the Holy Spirit came the things He spoke and did would have their true place with them, and they with John would pass on what they had heard and seen that our joy might be full. He is here not only dealing with things spoken, though including them, but of what came out in the Lords ways; it was the life manifested. 

    Paul does not treat of this side of the truth; he was not with the Lord on earth. He knew Christ as He is in heaven and develops the truth in connection with Him there. In the future those who were with the Lord in the days of His flesh will have that which is peculiar to themselves; Luke 22: 29, 30. It is interesting to note in this connection that Paul had been fifteen days with Peter in Jerusalem and no doubt would he greatly affected by what Peter would communicate to him of the Lords life on earth; Galatians 1:18. This epistle does not contemplate us as out of the world but in it, and the ministry of John was intended that we might enjoy this life notwithstanding. It is to be enjoyed in our relations one with another. Hence the need of walking in the light, as God is in the light, that we may have fellowship one with another. The meetings of the saints should be thus marked, hence the enjoyment of brotherly confidence and love. We know that we have passed from death to life, because we love the brethren. 1 John 3:14. This life was manifested to the disciples; it was there in spite of the contrary scene through which He passed. It was what He was as with the Father. 

    In regard to ourselves, we could not enjoy this life as in the wilderness since it belongs to the land; it is known and enjoyed amongst the saints. It is something that we have as come together; the deep satisfaction and joy of holy spiritual life instead of the terrible corruption and moral death that exist in the world. He does not take us out of the world; in fact the Lord prays definitely that we should not be taken out of the world, but kept from the evil. Thus, although actually in the world, we have and may enjoy this eternal life which is in Gods Son. This life is incorruptible, and it is a wonderful thing to experience, filling us, as it does, with holy, spiritual joy. 

    That which was with the Father 1 John 1:2 refers to the Lords life here; to what was seen in Him in the days of His flesh. God had promised it and now it had taken form in a Man on earth. It could not be limited to the three years, or so, of the Lords ministry, for who would undertake to say that in any part of the Lords life here eternal life was not manifested? John says, The Word became flesh, and dwelt among us, John 1: 14. This includes His life from the manger to the cross. As a matter of actual witness by the apostles, it was from the time they followed Him. That manner and expression of life had never been on earth before to be contemplated, it was the eternal life which was with the Father. As a boy He said to His parents, Wist ye not that I must be about my Fathers business? Luke 2: 49. So that whilst the apostles could only witness what they saw, it does not infer that it was not there before they saw it. If we were more in the good of this life, we should have great joy in contemplating its perfection in Christ, and this is what the Spirit of God has in view; that we might know the blessedness of the life that belongs to us. The prayers of the Lord Jesus, which the apostles heard, would be expressions of the life which was with the Father, but there were many things besides in which the life was expressed Our enjoyment of this life is specially realised when together. There are many opportunities of fellowship and the thing is to have what belongs to the family distinctly before us; it should not be mixed with what is natural. There is, of course, the natural side, and that is not wrong, but the thing is to keep the life that belongs to the family of God free. Take Bethany as an example. The Lord went there after His entry into Jerusalem and spent the night. It was a spot that was congenial to Him, and where He would be free. So as to fellowship it does not mean simply keeping separate, although implying it, but that we have part in the life that belongs to the family of God. There are those who have not part in it. As Peter said to Simon in Acts 8:21, Thou hast neither part nor lot in this matter. We have the thing in belonging to the family, and however intimate our unconverted relatives may be with us, we have to say to them, You have no part or lot in this matter. Fellowship is in the light, and it does not admit of what is merely of nature. 

    The fellowship of the apostles was with the Father and with His Son Jesus Christ, and John had in his mind the full joy of the saints through his report of this life. If we had seen John he would have told us what he and all the apostles enjoyed; he would convey the blessedness of it to any Christian company that they might share in the fulness of joy. What the apostles reported was light, rendering us independent of man and the world; as the light becomes effective in us it makes us full of joy. The breakdown of the professing thing does not come into view here, but what John would establish is right family relationships so that the saints could be happy together in this life. You want to get the thing that was from the beginning; to see the life in Him. They asked Him, Where dwellest thou? and He said to them, Come and see ... and they abode with him that day. John 1:38,39. That gives an idea of the thing. Before you get joy to the full you must first have the objective. Chapter 1 of our epistle is largely objective. The mariner looks up to take his bearings from heaven; he also makes soundings; the latter corresponds with the introspection which this epistle contemplates. It is in him first. This chapter is clearly what is in him; it is what was seen objectively by competent witnesses, and particularly by one whom Jesus loved. He sets it forth, first in Christ, then in the saints: which thing is true in him and in you. 1 John 2:8. So, If ye know that he is righteous, know that every one who practises righteousness is begotten of him. 1 John 2:29. But the first thing is to know that He is righteous. In the end of the epistle it says, He is the true God and eternal life. 1 John 5:20. You do not begin with the truth of His Person, but with what He expressed, because what is in Johns mind is to bring the children in to the present good of eternal life. 

    The end of the epistle is written in the present tense and from the viewpoint of His death and resurrection: This is he that came by water and blood. 1 John 5:6. We are in the circumstances in which He was. His wonderful life was seen while He was in these same circumstances here; hence the apostle brings it so near to us. That which we have seen and heard we report to you. 1 John 1:2. The saints were to be brought into the life. Then there is the message  he had something special from God. And this is the message which we have heard from him, and declare to you, that God is light, and in him is no darkness at all. 1 John 1:5. It is not now a question of Johns own feelings, but of the message. The first thing the children have to learn is that God is light, and in him is no darkness at all. 1 John 1:5. In speaking to them he is aiming at this, that there is no darkness in God, and there must be none in us. We can understand why the first thing recorded of God in Genesis 1:3, in bringing order into the creation, is that He said, Let there be light, and He divided the light from the darkness, because He is light. It is not God is love in chapter 1 of our epistle, but He is light. A brother gets up to speak to the saints, and if full of love, as John was, he impresses the saints that he loves them; that is, These things write we to you. 1 John 1:4. Now he says, I come to my message; that is a serious thing. John had a message, and he gives it. Is there any darkness in God? None. Then we may ask Is there any darkness in us? The message is very brief, but how full it is! Darkness is anything of the flesh; or any reservation we may have as the result of making provision for the flesh. Saul spared Agag. The blood of Jesus Christ his Son cleanses us from all sin, 1 John 1:7, from all that is of darkness. The expression, God is light, 1 John 1:5 is that as revealed He exposes everything. That which makes everything manifest is light, Ephesians 5:13. God is love 1 John 4:16 is a question of His nature. Light is God in relation to what Satan brought in; everything is exposed by the light. The revelation of Gods attributes is necessary, sin having come in. Light is relative. 

    It is a most important thing for the saints to know, 

    that there should be no part dark. Some one said that light exposes, but love removes what is exposed. A son should be perfectly at home; the expression, The blood of Jesus Christ his Son cleanses us from all sin, 1 John 1:7 ensures this. It is to the end that the saints should be perfectly restful in the presence of the light. We have fellowship with one another as we walk in the light, and the blood of Jesus Christ, Gods Son, cleanses us from all sin  it does not say sins, but sin. The presence of sin does not disturb you; you are quite restful in the knowledge of what the blood does. It is not only what we have done that is in question, but also what is in us. The blood meets this so that there is no reservation with God or with each other. In regard to anything that has happened, provision is made for that: He is faithful and righteous to forgive us our sins 1 John 1:9 and if any one sin, we have a patron with the Father. 1 John 2:1. John writes so that there should be no disturbing elements. The Patron with the Father is looking after our every interest to the end that we may not be affected and disturbed by the presence of sin. I am not to be disturbed by it, because He has died. Where there is confession, there is forgiveness, and this results in transparency. 

  
    SPIRITUAL CONTEMPLATION (JT 15)

    Exodus 3: 1 - 6; John 1: 14; 1 John 1: 1 - 3

    I wish to speak at this time, dear brethren, about spiritual contemplation, believing that it is a real need among us; especially among young believers, the ability to sit down as illustrated in Mary of Bethany, is comparatively rare. In the Canticles the female speaker says, In his shadow have I rapture and sit down. Song of Songs 2:3. Sitting down from this point of view, is a posture in which we can contemplate to advantage. Unless we acquire the habit we shall not shine for Christ, for we shall not take in nor absorb the glory that is presented objectively in Christ. We all know the influence of atmosphere, how it affects us and how particularly in inanimate things, the influence of environment gives character to them, as for instance, a flower. Consider the lilies how they grow, says the Lord. They grow in an environment provided  they toil not, they spin not, and yet Solomon in all his glory was not arrayed like one of these. Matthew 6:29. Yet they have to be nourished from the earth, and so it is, dear brethren, that we receive from earth, for we are to take root downward and bear fruit upward. The king himself is dependent upon the field, Ecclesiastes 5: 9. That emphasises that we eat, for in that wonderful description of creation in Psalm 104, one of the many wonderful things we eat is bread to strengthen mans heart and drink wine to gladden it. These have to be assimilated so that in taking in the word, as Jeremiah did, he said, Thy words were found and I did eat them, Jeremiah 15: 16. Ezekiel, too, ate the roll. In eating the word thus, it becomes, as it were, ourselves. When the Lord was challenged by the Jews saying, Who art thou? He answered, altogether that which I also say to you, John 8: 25. There is that which we take in by our own act, and also the effect of the external environment which is prepared of God resulting from Christ being in heaven. 

    Now for these things we require to sit down; we require, too, the habit of sitting down in a special sense, and so I refer to the passage in Exodus, not that Moses sat down there, for the Old Testament was not the time of sitting down, but rather standing. Our Lord Jesus Christ has led the way in sitting as in all else, but Moses turned aside to contemplate. I want the young ones to take notice of this particularly. We come to meetings, and it is wonderful the provision God makes for us; they are a divine provision, but after the meeting is over we are tested. In many instances that which came into the soul and mind is lost ere we leave the room, but the Lords mind is that we should retain it for an opportunity to sit down and contemplate. Moses came to Horeb, the Mount of God, an excellent position. It is well to come to hear from God; it is well to be there. It is to Moses credit that he led the sheep, and came to the Mount of God, as it is to ours as we draw near to hear the word of God, for ministry is intended to convey the mind of God, and it is well to hear it, Yet though the angel came, if he had not turned aside, how much he would have missed. He might have recorded what a wonderful thing he saw in the bush burning but not consumed. I might say to Moses, Was that all? If he had not turned aside that would have been all. Moses said, I will now turn aside, and see this great sight, why the bush is not burnt. Exodus 3:3. He had determination to see the thing to the end. It was not a mere apparition but a sight, and the Lord saw that he turned aside. God takes notice of the resolve of our hearts, and there should be resolution with us as the mind of God is brought to us. We are not worthy if we do not make resolutions. 

    The work of God proceeded in Moses soul, so God says, Moses, Moses. Exodus 3:4. In other words Moses is distinguished in this act. He could no doubt have occupied curious ears with it if he had not turned aside. When ones name is mentioned twice one has distinguished oneself in the eyes of God, not of men, for no one was present when God said, Moses, Moses. There are several instances of this sort of distinction, as for instance Abraham when he offered up Isaac; Jacob when he sacrificed to the God of his fathers; Samuel, and above all Saul of Tarsus, and may it be said of each of us as we turn aside through special interest to take account of what God says to us, for we want it all. Think of God disclosing His mind to us! Do we not want it all? Let us stop, dear brethren, to consider the wonder of it. Is it not worth thinking ever, taking bit by bit, as it were; so that as God says, let him that glorieth glory in this, that he understandeth and knoweth me, Jeremiah 9: 24. 

    Now the word is to Moses, put off thy shoes from off thy feet, for the place whereon thou standest is holy ground. Exodus 3:5. In the time of the Old Testament the way into the holiest was not yet manifest, but not so with us. We are, however, apt to tread easily on holy ground with our shoes on, but if we are to apprehend things aright we must see them in relation to Christ as He is before God. We are enjoined to draw near now by the new and living way; there is no more room for the flesh now than then, but there is a wonderful provision for us to leave the flesh outside. God enjoins us to draw near, for love is intolerant of distance. I doubt much whether anyone enjoys relationship to God save him who enters the holiest. It is right to follow others, but a time comes when you have to go in yourself Take off thy shoes for the place is holy; let us never forget; we are exhorted to be sober. Then the voice goes on, I am the God of thy father Exodus 3:6; you see, God would impress you, as you draw near, with His relationship to you, The God and Father of our Lord Jesus Christ. Ephesians 1:3. The very lispings of the babe in Christianity are in the full light of the revelation of God, so that by the Spirit you cry, Abba, Father. You are in conscious relationship with God. You may say, my experience belies that, but I would say light goes before experience. The Spirit following light gives experience; be on your guard about placing experience before light. I am the God of thy father. Exodus 3:6. The Lord commenting on this passage makes it refer to resurrection, saying that, God is not the God of the dead, but of the living. He is the God and Father of our Lord Jesus Christ. That relationship can never he taken away; it stands for ever. In the opening of Johns gospel we see one who contemplates Jesus. It was not now a burning bush. He says, The Word became flesh and dwelt among us. Many of us refer to that and rightly, but we overlook the next part, and we contemplated his glory. John 1:14. It is one thing to have the service, but another to contemplate how He dwelt among men. John was one of them, and he says, we contemplated his glory. It corresponds with what we call the holiest. The Word became flesh and dwelt among us. John 1:14. They were intent to see. You see if the Lord raised the dead, you say there must be something underneath that, and I want to see it; see what is behind that power. Nicodemus says, none can do these signs that thou doest, unless God be with him John 3: 3. You reason backward, it is not of nature, so God is behind it. 

    They say, we contemplated his glory, the glory as of an only-begotten with a father. John 3:14. King James translators missed the point a bit, they say the Father, but it is not that quite. It is to bring it within the range of the youngest child, for everyone knows what an only-one with a father is. The apostles saw behind the scenes, as it were, into the shrine. What reciprocated affections there are in such relationship as that. They saw how He spoke to God, His emotion, and the effect of the relationship. How much greater this was than the signs which everybody saw! The grace of relationship  the grace of reciprocated affections  and he adds, full of grace and truth John 1:14. So that while He is in relationship to God, yet He is full of what man needs, and no one can serve unless he sees that in Christ. John had received of His fulness, and we must receive of it, of his fulness have all we received, John 1:16, the same grace and truth that is of Christ. Witness Johns epistle and gospel as a proof of it. 

    Now I just want to bring out the thought of life. John in his epistle says, That which was from the beginning, that which we have heard, which we have seen with our eyes, which we contemplated, and our hands handled, concerning the Word of life. 1 John 1:1. Concerning the word of life. Now Christianity begins with absolute perfection, and all else is to come to that; hence, in the Word becoming flesh all is in perfection, and everything has to come to that. In the Acts, the Lord presents Himself living; that is, He placed Himself before their eyes, making it evident that He was alive; and John says, our eyes have seen it and we report to you. He is qualified to be a witness. So the Beloved develops in Johns contemplation, he is filled and can bear witness. One of the greatest things in Scripture is the thought of witness, not only what one says, but what one is. Stephen is a striking witness; his address is a witness, and he lays down himself as a witness; he was a witness. So John says, we have seen, and testify, that the Father has sent the Son and we have seen, and bear witness, and report to you the eternal life, which was with the Father and has been manifested to us ... that ye also may have fellowship with us. 1 John 1:3. So you see how by contemplating we are able to bear witness to what we have seen, for we cannot do anything more. The thought is to bear witness to what we have seen. The need is great for quiet prayerful contemplation of what is presented, and is coming out, so that we may be extending the things, on the principle of witness, that your joy may be full. 1 John 1:4. 

  
    SPIRITUAL SUBSTANCE (1) (JT 31)

    1 John 1

    JTI have been thinking of this epistle in relation to the thought of substance. Gods thought is that His people should have spiritual substance. It is said in Proverbs 8:12; Proverbs 8:20 - 21, I wisdom ... lead in the way of righteousness, in the midst of the paths of judgment: that I may cause those that love me to inherit substance; and I will fill their treasures. She also says, Riches and honour are with me; yea, durable riches and righteousness, (verse 18). I think we are entitled to look at this epistle from that point of view. Johns ministry is marked all through by the bringing forward of what is substantial. 

    In Revelation 21 we have the measurements of the heavenly city. The assembly is there seen to have measurements which denote substance, the measurements are of a cube. It will help to keep before us throughout these readings that Gods thought is that we should be taken up, not merely with light, doctrines and principles, important as these are, but also with that which fills them out, namely, substance. Hence John begins here with what he and others had seen, heard, handled and contemplated; what was from the beginning. 

    Ques. Is that substance? 

    JTYes, indeed. It was substance of the most solid kind. It is of course the Person of the Lord which is alluded to, but from the viewpoint of substance. That is why the apostle uses the neuter that, instead of personal pronoun. Christianity rightly understood involves what is substantial. In this it is unlike other religions, mohammedanism, confucianism and even judaism. These consist merely of doctrines and theories, which certain men have propounded. Of course judaism was of God; it was not expressed in a person and it practically dropped to the level of the other religions. But John presents christianity as embodied in a Person. In his gospel it is who the Person is, in the epistle it is what He is. Thus he presents life  a living substance. 

    QuesWhy in this chapter is life the first thing presented? It precedes light. In other scriptures light is put before life. 

    JTHere we have the substance put first. In Genesis 1, on the first day God said, Let there be light. And there was light. But we are not there told of the substance from which the light emanated, though doubtless it was present. It awaited the fourth day to bring in the substance, the light-bearers. But in Johns gospel and also in his epistle we have the life first. 

    RemThere would be no fellowship without substance. 

    JTNo, and we shall have this eternally. We shall not then be living on light merely, but on Christ, on what is substantial. 

    QuesIs that why, in chapter 2, we have babes, young men and fathers, three stages of growth? 

    JTYes. Growth necessarily implies what is substantial  the evidence of life. 

    Now in the beginning of the epistle it is a question of what was expressed in the Person of the Lord as Man here. So the apostle starts with the word, That. The epistle is intended to establish the great fact that christianity is not like any other religion. It involves life seen in persons; what can thus be seen, heard, handled and contemplated; first in Christ, and now in those who believe on Him. 

    QuesDo we have the thought in Hebrews 1:3, who being the effulgence of his glory and the expression of his substance? 

    JTYes. You get the word there; what God is essentially was expressed in Christ. But as to christianity, we must of course first see the thing in Christ. We must get the idea in that way. But then the saints are also an expression of it; that which is true in Him is true in us. 

    It will be of help to us to refer to the two pillars which stood in front of Solomons temple, (2 Chronicles 3). Their dimensions are given; they were beautifully ornamented; and stood conspicuously so that any one approaching could not but see them. The one was called Jachin, meaning, He shall establish; and the other Boaz, meaning, In Him is strength. They were placed there with a special meaning. They represented that which God would present as testimony in a substantial or concrete way. Then besides the pillars there were the altar of brass, the molten sea, the ten layers, etc. The pillars were to remind us of what God is presenting in testimony, His intention being that His idea is to become our idea. Then in the other items there is presented His provision whereby we may become like that idea. God has no lower thought for us than Christ. The pillars would represent others as well, such as Peter and John in Acts 3. The divine thought is that the vessels through whom the testimony comes should represent the result to be reached. 

    RemApart from expression you cannot know what a person has in mind. 

    JTJust so. God thus sets the thing forth substantially. It is what He has in mind, not merely a code or system of teaching, but substance, so that it may be seen; and Gods desire is to bring us to what is thus presented. Christianity is seen in fulness in Christ personally; there could be no development in it as set forth in Him, but there must be development in us to reach conformity to Himself. Thus in the two pillars we have the divine thought concretely presented, and in the altar, sea, layers, etc., the means whereby we may be brought into accord with that thought. In this epistle we have the Son of God come in connection with the means of cleansing, the water and the blood, and the Spirit bearing witness. In this way we are brought into accord with Christ. 

    QuesDid God have to wait thirty years for the substance to appear in connection with the Lord? 

    JTBefore He was born it was said of Him, the holy thing also which shall be born shall be called Son of God, (Luke 1:35); the holy thing, not person. So evidently the substance was there as Christ was born, and it was absolutely holy. Of course it was the Person of Jesus. It referred to the Babe that was to be born, but then the Holy Spirit uses the word thing. It would be no ordinary babe. Nor could it be said of any other babe that the substance was holy. All others must necessarily stand in relation to the fallen state in their parents. The children of believers are said to be holy (1 Corinthians 7:14), but this is relative. This Babe was essentially holy. It did not have to be made holy. We can bow down in the presence of that! 

    RemYou are thinking of this as being light for us. 

    JTYes. It was a question of what was there substantially. That is the marvellous thing which love has done; it has taken such a way to express itself. So we have the neuter, both in Luke and in John, in the words that and thing. 

    QuesIs it implied that God would take us back to the way in which He made a beginning? 

    JTQuite. God begins with the Person of Christ, that which was perfect. It was what Jesus was as an actual Man here. And everything must be put to that test; that which is agreeable to God answers to the test. Whatever is to be formed in us must be of Christ morally; the substance is Christ; it is said, the body is of Christ, (Colossians 2:17). 

    QuesWould Christ in you the hope of glory (Colossians. 1:27), answer to this? 

    JTYes, but in Colossians it is Christ accorded a place in us; here it is the life manifested  that is the thing. That eternal life which was with the Father has been manifested. Colossians is the mystery  Christ in you (gentiles). There our life is hid, the manifestation is future; but it is the manifestation of Christ, who is our life, not simply the life itself. 

    QuesWhen the apostle speaks of life would this be the same as the life of God, in Ephesians 4:18? 

    JTIt would be that morally; that is a relative expression, what He is as revealed, that is, in relation to conditions among men in this world. But we must not make eternal life the life of God. God is love, (1 John 4:16). What the apostle brings out is life manifested so that we may have part in it; it is in a Man. It is a substantial thing which was seen, heard and handled. Then in Johns gospel we have, In him was life, (chapter 1:4); that is, substance was there, and the life was the light of men. The two things, light and life, are equal there. It is a reciprocal proposition; the life had reference to men only. But the principle is that life is the source of light. On the other hand, the light should generate life in my soul. It should affect me so that I become substantial and so be light. 

    RemIt is said, the true light already shines, (1 John 2:8). What is the meaning of that? 

    JTThe true light is Christ, (John 1:9). It shines through His people now as living in His life. But we are only shining in the measure in which we have life. The light seen in Christ becomes life in the believer. Thus the believer shines and the light is true. 

    RemSo that that which was true in Him should become true in us in the way of life. 

    JTYes. This epistle contemplates the saints not only as enlightened, but also as giving light. In them the darkness is passing, (chapter 2:8). 

    QuesIn what way do the saints hold forth the word of life? 

    JTIn connection with what we say. The word of life involves what we speak. I convey the idea in that way. Hence it says of the Lord that He had the words of eternal life. It means the expression in detail of it. The words of eternal life would convey it fully. The Lord has graciously afforded much in this way during the last forty years. 

    RemEvery soul must make a beginning in this great matter. He must hear and receive the words of life before it can take form in him. 

    RemIn Genesis everything is sustained in life under the rays of the sun. 

    JTJust so. And so we have, He that follows me shall not walk in darkness, but shall have the light of life, (John 8:12). It is like following the course of a river to its source. There is life, there is vegetation all along its banks; you value that; it is what you see normally as moving among the Lords people. If you do not find life among those who profess to follow the Lord, there is something wrong. Hence If we say, in this epistle. The absence of a result corresponding to what we say makes us liars. 

    In Genesis 1 what we first see is the necessity of light being brought in. All was dark and there must be light. The kind of light is not mentioned. Light comes in different forms; but when in darkness it is imperative that there should be light. So it says, It is the God who spoke that out of darkness light should shine, (2 Corinthians 4:6). But later in Genesis it is connected with what is very concrete: thus on the fourth day attention is called to the various luminaries in the heavens, the sun, moon and stars; these have typical application to the present time. Hence God has shone in our hearts for the shining forth of the knowledge of the glory of God in the face of Jesus Christ, (2 Corinthians 4:6). 

    Without light there can be no life. But the suns rays cannot of themselves produce fruit. There must also be something latent in the earth that would become fruitful under the influence of what is in the heavens. This is what John has in view, something taking definite form here, hence new birth, which effects a soil fruitful for God; for the flesh profits nothing. 

    RemYou would say the light of God is the normal sphere in which a believer should move and live. 

    JTYes. In the first four verses of this chapter we have set forth life as seen in Christ. This corresponds with the two pillars already referred to, what God presents in testimony, what is substantial. Then we have the application of it to ourselves in the message of the fifth verse. The message shows Gods desire that we should answer to what has been set forth in Christ. The first four verses stand by themselves, showing what God has presented in the Person of Christ. In connection with this the apostles were in fellowship with the Father and His Son Jesus Christ. The message comes having in view that others should be affected. But first we have the introduction of the great substantial testimony set forth first in the Lord Himself and then in the apostles from the divine side. 

    This raises the question of the messenger. The nature of the messenger is implied in verses 1 to 4. He must be in keeping with his message; the message must not be detracted from by the messenger. It was really enhanced in the apostles, for in the main they were in keeping with the Lord in their service, and they heard it direct from Him. This then is the message which we have heard of him, and declare unto you, that God is light, and in him is no darkness at all. No doubt all the apostles were included in the we. In 1 Kings we have the dimensions of the two pillars given severally, 

    each was eighteen cubits high. But in 2 Chronicles 3 there is given evidently the total height, thirty-five cubits. This would suggest an expression of the entire testimony through the twelve. Evidently the apostles were kept together so as to be able to represent the divine mind. And the message was to take such form in the saints that it would occasion fulness of joy. We thus see what christianity is. It is a concrete thing, a living substance. 

    QuesDoes verse 1 refer to the Lord after He was risen? 

    JTI believe it specially alludes to Him after He was risen, but all that was seen then was there essentially before. 

    QuesWhat is referred to by the beginning in this chapter? 

    JTIt is the beginning of Christ, of His manhood, and especially refers to the time when He began to witness. One likes to dwell on the apostles thought of fulness of joy. It speaks of what the saints are as entering into eternal life. They are not overwhelmed people, drooping under their circumstances. We should test ourselves by this as to what substance we have got. 

    QuesWhat is the difference between this chapter and the first chapter of Johns gospel, as to the way in which the Lord is referred to? 

    JTThe beginning of Johns gospel gives the eternal, distinct existence of Christ as a divine Person before He became Man. It gives His deity. What is emphasised there is that He became flesh, and dwelt among us, as the apostle says. The epistle brings Him before us in manhood and eternal life in Him, as available to us. It was written that we may know  be conscious  that we have eternal life, (chapter 5:13). 

    RemThe things we are speaking of were formed in the apostles as they were in the Lords company. 

    JTOf course, their entrance into the things presented in Him awaited redemption and the coming of the Spirit. On the mount of transfiguration they beheld a most wonderful scene, but were not characterised by it. The fabric that could take on the glorious hue was not fully there. They were heavy with sleep, (Luke 9:32); consequently they did not come down reflecting the glory. But when Peter wrote about it in his epistle he shows how he had afterwards taken on the glory. He says, we ... were eyewitnesses of his majesty. For he received from God the Father honour and glory, when there came such a voice to him from the excellent glory, This is my beloved Son, in whom I am well pleased ... when we were with him in the holy mount, (2 Peter 1:16 - 18). Notice the expressions he uses: such a voice, excellent glory, holy mount. He had already become glorified, in principle; he had taken on the glory. As John says in his gospel, ( ... we have contemplated his glory, a glory as of an only begotten with a father), full of grace and truth, (chapter 1:14). As we contemplate it now we take it on; God would impress us with this thought that we should take on the glory. 

    QuesWould the heavenly city answer to what you are speaking of? It is said to come down from heaven having the glory of God. 

    JTYes. In the city we have the cube measure: spiritually understood, it is the most absolute expression of substance. It will not be an empty shell; it is composed of persons, and the glory of God is there. So saints at the present time, in looking on the glory of the Lord ... are transformed according to the same image from glory to glory, even as by the Lord the Spirit, (2 Corinthians 3:18). That refers to what is going on in us. The principle set forth is not merely that of light, but of substance. It is a change from one thing, or substance, into another. 

    QuesWould you say that the measure of your joy is the measure of your substance? 

    JTQuite. It is a question of fulness of joy. It is beautiful to see that shining out from the faces of the brethren. 

    I think Peter is taken up in Scripture to show the manner of Gods handiwork in us  His patience and skill. So his history is given very fully; it shows how mans will works, but how God works in us in spite of that. In Peter I see myself in this respect; I see in him a divinely given picture of myself, and of how God works with me to carry into effect His thoughts. In his second epistle Peter is set forth as taking on the glory in keeping with the holy mount. And in the end, as the Lord had told him, when he should be old he should stretch forth his hands and another should gird him and carry him, (John 21:18). So Gods end with him is reached. 

    If we get away from the Lord we take on another dye, the worlds dye. In such a case, God will not again put His dye over that. He must entirely reject the false colour. What we need then is stripping. This is a term used by dyers, referring to the operation of taking the colour entirely out of a piece of material. Applied to a believer, this is a painful process and involves self-judgment. Many think they can continue as if nothing had happened but what God will have to do with us in such circumstances is to strip us entirely and give us another colour. We shall have much to unlearn. A dye put over another colour never gives a good lustre. God would have us come out here with heavenly lustre. If I get away from God I take on a great deal that has to be stripped. I may have been out of the current of things for a long time, but God has been moving on, the testimony has been moving on. Elijah implied in his remarks to God that further efforts in testimony were useless since his were ineffective. He said, I have been very jealous for Jehovah the God of hosts; for the children of Israel have forsaken thy covenant ... and I am left, I alone, and they seek my life, to take it away, But is God going to stop? He says to Elijah, Go, return on thy way ... anoint Hazael king over Syria; and Jehu the son of Nimshi shalt thou anoint king over Israel; and Elisha the son of Shaphat of Abel-meholah shalt thou anoint prophet in thy stead ... Yet I have left myself seven thousand in Israel, all the knees that have not bowed unto Baal, and every mouth that hath not kissed him, (1 Kings 19:14 - 18). God was going on. Elijah might step out of the ranks, but God would continue. There are those today who have stepped out of the path of the testimony and are missing things every moment they are outside; they are losing the divine colour. Recovery can only be through a full acknowledgment of this before God. 

    God is going to bring about a wonderful display of glory in His saints. Think of the rainbow  what a combination of colours! God says of it, my bow (Genesis 9:13). And He puts it in the cloud. So that whatever cloud may come over our spirits, with its tendency to make us droop, God places His bow there, saying in effect that in it He is going to work out His glory. In Isaiah 6:3 the seraphim cry one to another saying, the whole earth is full of his glory! 

    It is possible to be spiritually colour-blind; many cannot see on account of that defect. But in Noahs sons we see the principle of spiritual sight. They took the garment and went backwards to cover the nakedness of their father. Their eyes were in another direction  reserved, as it were, for the glory. We need to have good eyes for that! Shem, in Abraham, saw the God of glory. So it is said, Blessed be the Lord God of Shem, (Genesis 9:26). Both Shem and Japheth showed respect for their fathers condition, but this is especially accredited to Shem. God could commit Himself to that man, and it is on that line that the testimony is continued. So we find the God of glory appeared to Abraham, who had eyes to see it. 

    RemWhat you are saying indicates that in setting forth things in testimony God manifests that He has something definite before Him, which it is His desire that we should enter into. 

    JTThe two pillars which stood before the temple represented, as was said, what God would effect, but we must consider what was inside the house. You go inside and you find the ark and the divine Presence. God would say to you, I can make you like My Son. The question for me is, am I set to take this on? It is divinely possible, for it says, as he is, we also are in this world, (1 John 4:17). Proverbs 8 shows how we can obtain the substance which corresponds with this. It is not acquired in the way in which money and property are often acquired  without any question being raised of right or wrong. Wisdom has her own way; she impresses one with the value of the thing first, she sets out the wealth she has got. She says, I love them that love me; and those that seek me early shall find me. Riches and honour are with me; yea, durable riches and righteousness. My fruit is better than gold, yea, than fine gold; and my revenue than choice silver. And then, I lead in the way of righteousness, in the midst of the paths of judgment: that I may cause those that love me to inherit substance, (Proverbs 8:17 - 21). That is how it comes. If I am to come into this I must take account of the paths of righteousness and judgment. The Lord has taken that way; He has gone into death to secure righteousness. He has recognised those paths, and so must I. 

    The heavenly city, the church in its final setting, comes out as pure gold. It represents what is divine. The precious stones which adorn the city, inclusive of a variety of colours, refer to the rich glories and graces of Christ reflected in it. Red is a striking colour, suggesting earthly glory. It is often seen in nature, in flowers for instance, and is easily understood. Blue is the heavenly colour; it is suggested as we look up into the unclouded expanse. The cause of it is not as tangible as in the earthly colour, but it is there unmistakably as we gaze into the heavens. God has put it there so as to use it to convey what is heavenly. In Numbers 4:6 it is the colour of the covering of the ark. It marked Christ as Man here. 

    QuesWhy is blue a leading colour in Scripture? 

    JTBecause of the place heaven has. That which is heavenly must of necessity take precedence of what is of the earth. The heavens rule, they are superior to the earth. The red will come out in a future day. But at the present we have already what is even better, the blue, the heavenly. 

    QuesWhen you speak of substance you have spiritual wealth in mind, have you not? 

    JTYes. It refers to what we take on of Christ by the Spirit. It has in view that the true light may now shine. It is most important to have the right texture so as to take on the heavenly colour. The godly man in Psalm 1:3 is an instance of it, his leaf also shall not wither; and whatsoever he doeth shall prosper. Then in Luke it is recorded that certain women ministered to the Lord of their substance. As possessing spiritual substance we minister to Him. 

    Referring again to the message: And this is the message which we have heard from him, and declare to you, the thought of God is that the message and the messenger should correspond  see 2 Samuel 18:19 - 32. John was admirably fitted to carry this message. He had been in the bosom of Jesus, and is spoken of in that connection as the disciple whom Jesus loved. Evidently he had had closer access to Him than any of the other disciples. He was lovable. 

    QuesWhy in the message is God spoken of as light and not as love? 

    JTBecause the message is dealing with a condition of things marked by darkness. It is to counteract the influences of darkness. God is light is relative  it is what He is in relation to darkness. The divine nature, love, is a different thought; God is love (1 John 4:8) is absolute. The message focuses the thing, you see what is in view exactly. Darkness was rapidly coming in. The enemy is always active. We need to see what is the nature of his attack at any given time  it is always darkening. So light is brought in to counteract it. If others are dark, God is not; in him is no darkness at all. It is evident that the message is to deal with the instruments of the enemys attack upon the truth; darkness was in them. They would say they had fellowship with God but walked in darkness, and so lied and did not practice the truth. 

    RemThis raises the point as to what I am. 

    JTYes. Jude shows us that gross darkness was coming in. Now the question arises, Am I personally luminous? 

    The message is concerned with what God is; He is ever cognizant of the inroads of evil. This then is the message which we have heard of him, and declare unto you. As in service, my responsibility is to get a message, to be sure that I have heard something from God. The message is what I hear from Him. One may seek to serve the saints with a little ministry and the Lord helps, but a message is very definite. I may not know the state of the saints at any given time, but a message from God indicates what is needed. God knows all the evil that is coming in all over the world, and will use us to combat it, as we are suitable vessels. Satan is intensely active against those whom God is thus using, but no weapon that is formed against such can prosper. It is thus a very great matter to be available to God. 

    QuesIs there any distinction to be made between the messenger and the witness? 

    JTI think there is a distinction. There is a two-fold idea in connection with a witness. First of all, he has seen the thing to be testified to, and then he has been called upon to testify what he has seen; and he stands for what he says; thus he may eventually be a martyr. A messenger is one who comes with a message from someone else; that he is a messenger implies that he has ability to deliver it. 

    The last part of our chapter brings in cleansing; that which maintains us in a suited condition in the presence of all that has come in. 

  
    AUTHORITY IN DOCTRINE AND FELLOWSHIP (2) (JT 34)

    Acts 2:42; 1 John 1:1 - 4; 1 John 1:7; 1 Corinthians 10:14 - 22

    JTFor those who may not have been present yesterday it may be remarked that our subject is the apostles doctrine and fellowship, extending to and inclusive of Pauls doctrine and the fellowship that he speaks of. The proposal was not so much to consider the doctrine of the twelve, and the doctrine of Paul in themselves, but rather to show that it was their doctrine. There had been doctrine  or teaching  earlier, teaching carried down from the Old Testament, which of course is not abrogated, which stands, but is not included in the apostles doctrine. What the apostles taught was the test for faith  and their fellowship also  so that the believers are said to have persevered in them, showing that there was opposition. Whatever they taught would be cherished by the converts; it would have authority with them. It is not intended to suggest that we have any such authority vested in any man now, but to show that there is authority. The presence of the Holy Spirit, a divine Person, continuing on with the assembly, and in it, and speaking, necessarily carries the thought of authority. So that where God works in the soul of a man or woman or child, there is the recognition of that. He that has an ear, let him hear what the Spirit says to the assemblies, Revelation 2:7. An ear to hear implies a work of God. The thought is illustrated in the three thousand converts at Pentecost who said to Peter and the other apostles. What shall we do, brethren?(Acts 2:37) They recognised, not only Peter, through whom the light immediately came to them, but the other apostles; that is, the authority of God distributed in those twelve, was recognised in them, by those in whom God was working. 

    That illustrates how those in whom God works at all times recognise the authority of God as it is expressed. It was not as if at that particular moment a voice from heaven had called attention to those twelve men, that they were the representatives of Christs authority; they were manifestly that, and the converts discerned it, and so in this verse we have the expression they persevered in the teaching and fellowship of the apostles, (verse 42). 

    PLThey recognised them that they were with Jesus, (Acts 4:13); would that be the moral side? 

    JTIt would. Peter, we are told, stood up with the eleven, not with the hundred and twenty, and his opening words are in verse 14. Peter, standing up with the eleven, lifted up his voice and spoke forth to them. Men of Judaea, and all ye inhabitants of Jerusalem, let this be known to you, and give heed to my words, Acts 2:14. There is the assertion of authority in the person who speaks, but then the eleven standing there evidently conveyed the same thing to the converts. In making these remarks, it is in no way to suggest that there is any person, or persons, in whom the authority of God is formally vested now, but to call attention to the Spirit speaking, and that He speaks through persons selected of Himself, who have moral qualifications, and where that is so, those in whom God is working will recognise it, and where it is not recognised there will be the assertion of independency. 

    HESIs that especially called attention to in 2 Corinthians, where the apostle is so concerned that what he says should be borne out in all that he is? 

    JTThat is so. As we had it yesterday, the Lord said He was altogether that which He said, John 8:25. As was remarked, there is no intention of unfolding the doctrine of the apostles; it would be too much to undertake in two readings. It means the doctrine of Christianity; but Paul is introduced as distinctive. The ministry of the twelve was set out in its own distinctiveness and quality in Peter and John, according to chapter 3, but Pauls teaching is distinctive to himself, and it represents personality, which is a matter of consequence in the ministry, because it is called attention to in the Lord. His Personality is announced before He enters upon His service: This is my beloved Son, in whom I have found my delight, (Matthew 3:17), and then He is anointed. Correspondence to this is seen with David, as anointed his personality is stressed: he was ruddy, and besides of a lovely countenance, (1 Samuel 16:12); and moreover one of Sauls attendants said, Behold, I have seen a son of Jesse the Bethlehemite, who is skilled in playing, and he is a valiant man and a man of war, and skilled in speech, and of good presence, and Jehovah is with him, (verse 18). So that personality enters in to the ministry, and it would appear that the Lord emphasised that special trait with Paul, so that his personality entered into his ministry more than any of the others; it is to bring out what personality implies, and in personality the idea of what is more excellent. So that we have the full thought of God set out in the mystery, in Pauls teaching. He not only speaks of his teaching, but his gospel  my gospel and my teaching  and that is a matter I believe the Lord would have us to note, because, after all, aside from personality, ministry is not of much value: ministry and personality should go together. 

    MWBThen, would you say that two things are requisite? On the part of those who hear there is to be the ear to hear, and then on the part of those who speak, there is to be the personality or moral antecedents and qualities. 

    JTThat is it; the minister is attractive personally. His gift, of course, will enhance him, but he should enhance his gift and his ministry. 

    MWBWould you say a word as to the place the epistles of John have in the question of teaching or doctrine? 

    JTWell, his epistles show that he has a very great place, mainly in regard of life. I suggested the passage in his first epistle because it brings in the question of fellowship in relation to life, and I thought it would amplify this verse in Acts 2, where we have the apostles fellowship. John formally calls it our fellowship. He speaks of the same thing, saying, our fellowship is indeed with the Father, and with his Son Jesus Christ. That is not what we properly speak of as Pauls fellowship, or sometimes what we speak of as a Christian fellowship: it is what is exclusive to the apostles. Is that clear? 

    MWBI was wondering if you would say a little more about the distinction between our fellowship in John, and the distinctiveness of Christian fellowship in 1 Corinthians 10. 

    JTWe have what we rightly call Christian fellowship in Pauls ministry. John touches on it in verse 7: if we walk in the light as he is in the light, we have fellowship with one another: that touches Pauls side. Paul never says my fellowship; the twelve do; they say our fellowship. Paul says my doctrine  my gospel, but with him it is just fellowship; so that he says that God has called us into the fellowship of his Son Jesus Christ our Lord(1 Corinthians 1:9), and then, in the verses read in 1 Corinthians 10 the cup is fellowship and the bread is fellowship; and in the last verse of the second letter there is the fellowship of the Spirit. 

    MWBThe our fellowship of John is more connected with the inauguration of Christianity. 

    JTThat is what I understand. 

    MWBThen, what is implied in, that ye also may have fellowship with us? 

    JTThat bears out what we are saying. The generality of saints come into the fellowship subordinately; 

    they come into what the apostles had with the Father and with His Son; but the apostles had a distinct platform of their own in the promulgation of the testimony. 

    EuRIn speaking of the apostles fellowship, are you stressing the thought of authority connected with the fellowship as well as with the teaching, and that that remains connected with the fellowship? 

    JTYes, the idea of authority that shuts out all independency in fellowship. 

    EuROne great evidence of it would be that sin is dealt with authoritatively. 

    JTQuite so. It is a partnership, as we have often remarked. The word signifies that I participate in something jointly; and the doctrine of the apostles would enter into the fellowship of the apostles, for the fellowship must be governed by principles, exclusive and inclusive; and no doubt that is why their names are in the foundation of the wall of the heavenly city. 

    JDHow far does personality weigh with the Lord in selecting a vessel  or does it weigh with the Lord at all? 

    JTIt does weigh with the Lord; it is stressed as in Himself, as we have seen. He selects sovereignly, but He selects on moral grounds too. 

    HESIs it particularly seen in David, who was a man after Gods own heart, although sovereignly chosen? 

    JTThat is what I was remarking. The question of choice is greatly stressed in 1 Samuel 16: the prophet is sent to Bethlehem to the house of Jesse the Bethlehemite, a man in the recognition of the testimony already. Bethlehem had a great place, and Jehovah said to Samuel that he was to anoint whom He would name. Samuel did not wait for the name; he would anoint Eliab, but he had to wait. There was no one in the house that Jehovah could name. That means that God is not going to accept any one; He is not prepared to accept what I may present to Him in myself; He is not obliged to; and He resents any such thing as the ordination of a minister by a so-called bishop; and the assumption that, because of university and divinity qualifications, he must be accepted. God resents it; He says whom I name. And so the seven sons of Jesse pass before the prophet, and he says, Jehovah has not chosen these(1 Samuel 16:10). That was a very solemn thing. They were all put to shame, although no doubt they were at their best. So that, we have not only the rejection by the Lord, of Saul, and of Amalek in Agag, in the previous chapter, but the rejection of all the sons present of this house of Jesse the Bethlehemite; there was no one there whom God could name. The next thing is that Samuel says, Are these all the young men? There is the challenge. Now Jesse had a place in the testimony; he is acknowledged; he and his sons are called to the sacrifice; he and his house are sanctified so that we may be outwardly recognised in the testimony  have a place in it  and yet not be called into the service. Therefore, he has to wait; they have all to wait until David comes in. I refer to that in answer to our brothers question as showing how particular God is as to personality. As soon as David arrives, personality is immediately stressed. He was of beautiful appearance; and Jehovah says, Arise, anoint him; for this is he(1 Samuel 16:12). The same chapter shows that an observer among the ordinary people discerned other distinguishing qualities in David: I have seen a son of Jesse the Bethlehemite,(1 Samuel 16:18) and he describes his qualities. Later he has such power to play, that he relieves even a man like Saul! 

    WCGWas the personality you speak of in David to be seen in his appreciation of the ark? 

    JTNo doubt. We heard of it at Ephratah,(Psalm 132:6) he says; there was also the energy of life in him. He was ruddy, which implies the energy of life. It is not mere ability or gift, but the man himself is living and in spiritual power; and he had a beautiful countenance, he is personally attractive. All that appeared in Christ perfectly, infinitely, but it also appeared in Paul; there were all those features that enhanced the testimony in him, so that his personality entered into it. 

    WCGIn Christ it was God Himself: God has been manifested in flesh, (1 Timothy 3:16). 

    JTJust so; but manhood was there: This is my beloved Son, in whom I am well pleased(Matthew 3:17) refers to this. 

    QuesDo you mean that God in calling us to the fellowship of His Son has in mind that His features are to be seen in us as in the fellowship? 

    JTCertainly, otherwise the fellowship would be discredited. That it is the fellowship of His Son is the dignity of it. There is to be some reflection of the Son in those in the fellowship, and if there is to be that, there must be the fellowship of His death, that is chapter 10, and then the fellowship of the Spirit. Those three features must go together; they are characteristic. It is not so much the authority entering into the fellowship, but the characteristic features of it. It is the fellowship of Gods Son. 

    JDWould you distinguish between the fellowship of his Son and Jesus Christ our Lord? 

    JTSonship is the attractiveness and dignity of it, but Jesus Christ our Lord would be the authority of the Lord entering into it. 

    EuRWhen it says, by whom ye have been called into the fellowship of his Son Jesus Christ our Lord(1 Corinthians 1:9), is that general to Christians now? 

    JTYes, fellowship as Paul presents it. What he introduces is properly our fellowship, not exclusive of the others, but inclusive as to the principle of authority. The apostles fellowship involves authority, and at the same time gives them a distinction that no others have. 

    EuRBut the faithfulness of God is behind this general fellowship right through. 

    JTExactly; God is faithful. 

    ASIn Mark 13:34 it says that He gave authority to His servants  who would they be? 

    JTThey are just bondmen. What is seen there runs right through. It is not a question of the apostles there, but bondmen; in whomsoever true bondmanship to God is found, authority is with them. That scripture enters specially into what we are speaking of. It is the authority there, you notice; it is not simply authority, but the authority, the whole idea, and that runs right through. 

    MWBWould you say a word about the link between the doctrine and the fellowship? Is it possible for us to have the fellowship in a practical sense if the doctrine is wanting? 

    JTI think not. They are linked together in the passage, as you will observe: they persevered in the teaching and fellowship of the apostles, in breaking of bread and prayers. Now, in breaking of bread and prayers: this is not a question of the apostles. It is not the apostles breaking of bread nor the apostles prayers; it is just the teaching and fellowship of the apostles; the others flow out of the divine nature and the intelligence of the saints. The breaking of bread and prayer with all that follows shows what they were as the subjects of the work of God. But these two things  the teaching and fellowship of the apostles  are linked together. Aside from the teaching there could be no claim to the fellowship. 

    MWBDoes that go so far as the exhortation in the second epistle of John, that if one came and brought not the doctrine, there was to be the refusal of admission to the house? 

    JTExactly. That was the point raised at Plymouth. It was a question of the doctrine, and not only the doctrine, but of clericalism primarily, which effectively nullified the fellowship. 

    MWBWhat do you mean by clericalism in that sense? 

    JTWell, they had a set of ministers there who held the ministry in their hands, which in principle shut out the Spirit. Thus fellowship was involved. Subsequently the worst kind of doctrine developed. Bethesda in receiving from the meeting thus affected, committed itself to the evil. The passage you referred to bears on that; if one has not the doctrine, he is not to be received nor even to be bid God speed, because in doing so you are a partaker in his evil deeds  that is the idea of fellowship. 

    MWBIt should make us very careful as to how we link ourselves in any way with that which is so corrupt in Christianity professedly today. 

    JTThe fellowship is the great bulwark we have, and it implies our loyalty to Christ, to the truth, and consistency with the death of Christ, and also our loyalty to one another. That is the way Paul develops the truth of fellowship. John says, if we walk in the light as he is in the light, we have fellowship with one another, not that we should have. John deals with things abstractly: if we walk ..., but Paul in 1 Corinthians brings out the thought of loyalty as to one another  I mean as committing ourselves  we, being many, are one loaf  and whether we are true to that when we are not assembled, whether we are consistent with it when we are not under each others eyes. 

    EPIf the man who does not bring the doctrine of Christ could not be received into our houses, could he be received into our gatherings? 

    JTCertainly not; the assembly is more holy than our houses. Other scriptures besides 2 John treat of the assemblys judgment of such a person. 

    FSMWould Lydia furnish an illustration of what you are saying? She attended to the things spoken by Paul, and then she besought him, saying, If ye have judged me to be faithful to the Lord, come into my house and abide there(Acts 16:15). Is there not the positive side that fellowship would give an open door to Paul and all connected with him? 

    JTQuite, it is the converse of Johns second letter. One man is excluded because he does not bring the doctrine; another man is received, we may say, because be brings it. Lydias heart was opened to attend to the things spoken by Paul(Acts 16:14). 

    HMSIs it of value that those two principles are established in sisters  the elect lady in the epistle of John and Lydia in the book of Acts? 

    JTIt is remarkable, showing the important place that sisters have in the fellowship. The elect lady is called upon to exercise discipline in her own locality. A lone sister may exercise discipline in that way. It is a question of fellowship. Whether l am in a large or small meeting, or even isolated, the fellowship must be maintained; the obligation is always present. So there is what we may call local fellowship, and general, but the general necessarily includes the local. There is really only one fellowship, but it takes a general bearing and a local bearing. The apostle Paul deals with it locally at Corinth, but when he says, we, being many, are one loaf, one body, he is speaking of the general fellowship  not ye, but we. 

    JAPWhat relation has eternal life to fellowship? 

    JTJohns side of the truth is to give body to it; he speaks of what is substantial; here he uses the neuter pronouns that and that which. In the first three verses that which appears four times; meaning that what he was presenting was substantial. Life is substantial; whether in Christ or in the saints. Here the apostle is referring to Christ, saying, That which was from the beginning, that which we have heard, which we have seen with our eyes; that which we contemplated, and our hands handled, concerning the word of life. It is no mere phantom or myth or theory; it is a substantial thing, so to speak, a thing handled and seen and contemplated. Later he speaks of the life as in the saints: Which thing is true in him and in you, chapter 2:8. That gives body to our fellowship. We have got something really enjoyable and attractive, which should be so to every Christian. All is that your joy may be full. Why should we not have joy in our fellowship? 

    QuesDo we have fellowship with the Father and the Son? 

    JTWe ought to leave any particular scripture in its own setting. I should not deny for a moment that we have fellowship with the Father and His Son in a way, but why should we say that? The scripture, speaking through one of the apostles, says, our fellowship, and ye have fellowship with us; it does not say ye have fellowship with the Father and His Son. I am only remarking as to the importance of letting scripture have its full place with us. I know that many disregard the distinction  as other such distinctions  but we lose if we do. Let scripture speak for itself. 

    EuRAnd in 1 Corinthians when the apostle says ye, the bearing of that is on the saints in a locality, but when he says our Lord, that involves what is universal, seeing he puts himself in. It would greatly strengthen things in localities, where things are small, to feel Paul bringing them within the embrace of the our. 

    JTJust so. It is wonderful to dwell upon the dignity of what we are called into. There may be a Freemasons lodge and other such things in the same town; that is, certain other fellowships, but we see the fellowship we have! A member of the Royal Family may be Grand Master of the Freemasons; but look at the fellowship we are in  the fellowship of Gods Son! We ought to take that in; but then, the converse of that is the fellowship of His death, and therefore, the dignity we have spoken of as in the fellowship of Gods Son, is not to make anything of us in the town. We have to be on our guard about these large meetings, because they do tend to make us something in the town. I am not deprecating them at all. May God grant there may be greater enlargement among the Lords people; but the fellowship of Gods Son is not to make us anything in the town, as of the town, but is rather like Bethany, where was the dead man Lazarus whom Jesus raised from among the dead(John 12:1): that is the position. He sat at the table with Him. That is all inward and spiritual. There is no thought of making anything of us in our localities as religious bodies; but the moral dignity is there, and this is maintained by the fellowship of Christs death: The cup of blessing which we bless, is it not the communion of the blood of the Christ? The bread which we break, is it not the communion of the body of the Christ? That involves the general fellowship, but expressed locally. The Lords death is thus shown, and this incurs reproach. 

    HESThe same thought is seen in Ittai the Gittite who said, As Jehovah liveth, and as my lord the king liveth, surely in what place my lord the king shall be, whether in death or life, even there also will thy servant be, (2 Samuel 15:21). 

    JTExactly. He had only come yesterday, but he was in the fellowship, and he valued it. Wherever the king might be he would be, and that is the position; wherever the King is we should be. Christ is rejected as David was then, but nevertheless He is Gods Son. 

    QuesWhat have you in mind in referring to John 12 in regard to the dead man Lazarus being there? 

    JTIn the way the facts are stated there is a moral bearing on Lazarus, that he did not belong any more to the town; he was not a man about town; as to the world he was a dead man. He was risen and brought back to normal life, but the way the Holy Spirit mentions it shows that the man had ceased to be a living man in relation to this world; he belonged to another world. 

    EuRHe would be dead to the religious and social circles in that town. 

    JTYes. So that a company of Christians in any town or city, is not made anything more of by the fact that they are of the fellowship of Gods Son; it does not enhance their position in the town. Chapter 10 puts them out of view, because partaking of the Lords Supper means the communion or fellowship of the blood of Christ. He poured out His precious blood, and the body of Christ lay in death. That is what we have part in; that indeed is what we are feeding on; eating the bread and drinking the cup of the Lords supper implies this; the eating and drinking is also a testimony to the Lords death: For as often as ye shall eat this bread, and drink the cup, ye announce the death of the Lord, until he come, (1 Corinthians 11:26). 

    EuRThere is thus a stigma upon those in the fellowship. 

    JTIt is a very searching matter; and I think we ought also to add the thought of the fellowship of His sufferings. The sufferings of Christ perhaps have not the place with us that the Lord would give them. We are to know the fellowship of His sufferings. That is a connection in which the word fellowship is used that should never be out of our minds. 

    PLAssembly sorrows would enter into the fellowship of His sufferings. 

    HOSWhen the apostle Paul said that he filled up that which is behind of the tribulations of Christ in my flesh, for his body (Colossians 1:24), was that his special distinction in regard of suffering? 

    JTIt shows how he calculated what should mark the assembly in the way of suffering, that it was one of the features, and evidently the saints were behind in this. There was a need of filling up, and he did it in himself; so that I am sure the Lord would bring us into the participation or fellowship of His holy sufferings. As He entered Gethsemane, there was remarkable care and precision in what He was doing with His own. He wished them to be in full view of all that happened to Him. He said, Sit here until I go away and pray yonder (Matthew 26:36); a very touching thing, that some are just caused to sit down, while He goes some distance and prays. Then He took three with Him, and began to be sorrowful and deeply depressed (Matthew 26:37), and He sought that they should watch with Him. Then He withdrew from them a stones throw, showing that there should be a full view. A stones throw is not very far, not like the two thousand cubits that separated the ark from Israel: He was near enough to be in full view, so they could observe His agonies. Peter says of himself, witness of the sufferings of the Christ, (1 Peter 5:1). Now, these things were not written only for them, but that we might have a full view spiritually, and be able to see all that happened, in order that we might have fellowship in the sufferings. 

    MWBYou have drawn a distinction previously between the way Luke presents that scene, and Matthew and Mark, referring to the mount of Olives in Luke. Would you say a little more about that? Does it necessarily imply spiritual power? 

    JTI think so, and the word custom is added: according to his custom. That is not brought in in connection with Gethsemane. Gethsemane is more the pressure side. You only get Gethsemane in Matthew and Mark, and correspondingly the forsaking is only found in those two evangelists. Lukes way of mentioning it is to bring it within our range, to make it, as it were, easier for us. The pressure side is not stressed, but rather that it was a custom of the Lords to go to the mount of Olives. He went to a place where He had been accustomed to go, and His disciples followed Him. If we get into His customs, we shall find they are not mere customs, but there is power in them. Then Luke tells us that He was helped by angelic ministry, which is another touch we can count upon. Lukes side is to make it possible for us, if Matthew and Mark stress severity of suffering. 

    HESIn Johns gospel the Lords greatness and glory are seen, while in Luke it is how near He has come to us in suffering. 

    JTYes. John gives us the ark going through Jordan, and the distance is maintained, but I think Luke would bring us near to it, and present it so that we might accept it more. You say, I can accept that much. The Lord will own you as having part in His sufferings if you do. 

    QuesHave we on the one hand the privilege of entering into the Lords sufferings, and then, are we also privileged to enter into the joy of the Lord as exalted among His brethren, like David? 

    JTExactly. John gives us the joy side: that your joy may be full. 

    QuesIf we enjoy that, is it something like the land of Goshen, where we have no dog-flies? 

    JTJust so. In fact, in the fellowship we are immune from all the plagues of Egypt. 

    MWBYou have referred to the fellowship in connection with the truth, and the sufferings of the Lord; would you say a word as to the way we involve our brethren in the question of fellowship? 

    JTI thought we should see that in 1 Corinthians 10, because that chapter has in view our every-day relations. It is the Lords supper, and our participation in it is made to bear upon our public relations and conduct. The word communion used here in the New Translation is perhaps a little misleading as to what is taught in the passage; because it has acquired a somewhat different meaning from its original as used by the apostle. The word communion today is a common expression, used by persons in the denomination for taking the sacrament: the holy communion, as they say. But, in truth, in that they are not thinking of their relations to others  their joint participation with them, they are only thinking of their communion with the Lord, in an individual way, which is not the idea at all. The idea is that the Lords supper is a joint matter, that we as brethren in any given locality have partnership, or are joint participators in something, and that something involves the death of Christ, that is, the blood of Christ and the body of Christ; then further, that, inasmuch as that fact is so solemn, it is to enter into all our public relations and conduct. I am not only under obligation to the Lord in that, for He is not regarded as in the fellowship; the fellowship is among the saints. We are in the fellowship, and it is the fellowship of His blood and of His body. That is characteristic, but the fellowship is that in which we partake. It is a question therefore of my conduct, and whether I feel under obligation to the brethren, both locally and generally. 

    HOSWould that have been seen with Ruth when she sat down and dipped the bread in the vinegar? 

    JTQuite so; she had part in what the reapers had. She was not to go into any other field; but that is what young Christians do sometimes: they go into another field and become damaged. 

    JDSpeaking of the obligations of the fellowship, do they exist whether we break bread or not? 

    JTIt is well to go by the scriptures. The obligation is placed on what we are doing, upon the cup which we bless, and the bread which we break; and then again, it says, as often as ye shall eat this bread, and drink the cup. The obligation is attached to what we are doing. That is, am I in the fellowship? If I am in the fellowship, then I express it as in the breaking of bread; I am not in it otherwise. The obligation attaches to that. 

    MWBIt is not always seen that any action in any sphere of our life involves our brethren. Is that not the meaning of the fellowship? 

    JTThat is just the idea. We are joint partakers, and so, if someone has some particular view of the truth and carries it on apart from the brethren, it is a denial of the fellowship. It is not that we always see eye to eye in everything, but we are using diligence to keep the unity of the Spirit in the uniting bond of peace, (Ephesians 4:3). There is no lower standard than that. Then there is the unity of the faith; but if I take up a line of teaching which is regarded as unscriptural, and I persist in it, and refuse entreaties and exhortations and admonitions, well, I simply deny the fellowship, and, not only that, but I am not hearing the assembly. One may say. Where is the assembly? But then, the light intended to govern it governs us. There are those who are walking in the light of the assembly, and the Lord is with them, and disregard of their entreaties and admonitions is simply that I am not hearing the assembly. That is the way the truth stands; to refuse it is an absolute denial of the principles of the fellowship. 

    QuesAnd would such a one be amenable to discipline? 

    JTCertainly. Not hearing the assembly renders him a subject of discipline. An heretical man after a first and second admonition have done with, (Titus 3:10.) It is the refusal of admonition that immediately occasions the discipline. 

    MWBIs it not equally applicable to the question of associations, such as unequal yokes? Do we involve our brethren in matters of that kind  marriage, for instance? 

    JTWe do. It is remarkable that we have such a long chapter on it in this very epistle, which is the law of the house. The Corinthians had apparently written to the apostle about the subject of marriage, 

    and he had entered into it at length, stressing that it must be in the Lord. 

    FGWWhat about Christians who have never broken bread? How do they stand in regard of this scripture? 

    JTWell, they have to deal with the Lord as to that. They are neglecting His request, and they are outside the circle of those who do; we pray for them. We cannot impose obligations on them until they actually break bread, for that is the way the truth is stated. The Lord knows those that are his, (2 Timothy 2:19), and I rebuke and discipline as many as I love, (Revelation 3:19), indicating that we may claim them for the fellowship, but they are not in it. They do not partake of the Lords table, for we cannot do this save as consistent with it. These cannots in the passage are to be noted. It says, Ye cannot drink the Lords cup, and the cup of demons: ye cannot partake of the Lords table, and of the table of demons. Do we provoke the Lord to jealousy? Are we stronger than he? People enquire sometimes whether that means nominal Christians who partake of the so-called sacrament. We would not infer that they are partaking of the table of demons. They are not, unless indeed we refer to the Mass in the Romish system; but what we can say about every independent company is, that it is not the Lords table, and that is enough. 

    EuRWhat does the Lords table convey to you here in this chapter? 

    JTThe stress is on the Lord; He dominates it; it is a question of food, but partaken of in this dignified, exclusive setting. 

    EuRIs it administration? 

    JTIt is the centre of the Christian system in this sense, as over against Judaism and heathenism. The allusion is evidently to the bread. It is His table, what He furnishes as food. 

    Pages 292 - 415 The Praises of Israel Readings and an Address, Edinburgh, 1933 (Volume 116). 

  
    FELLOWSHIP (JT 40)

    Acts 2:42; 1 Corinthians 1:9; 1 Corinthians 10:14 - 22; 1 John 1:7

    JTDuring recent years the subject of fellowship has very rightly been receiving consideration amongst the people of God, as a right understanding of this subject is essential for the maintenance of our position in relation to the assembly. There is really only one fellowship, which we may view in its general and also its local setting; naturally it is the general bearing of it which comes first. It should be noticed that in 1 Corinthians 10 the apostle speaks of the cup of blessing which we bless, and the bread which we break. It will be noticed that the apostle frequently uses the word you instead of we in this epistle. When he says we, as in chapter 10, he is speaking in general terms: The cup of blessing which we bless, is it not the communion of the blood of the Christ? The bread which we break, is it not the communion of the body of the Christ? All this refers to what is general, whilst chapter 11, verse 18, refers to what the Corinthians were doing locally, when ye come together in assembly. In chapter 1, verse 9, he says, God is faithful, by whom ye have been called into the fellowship of his Son Jesus Christ our Lord; the saints local in Corinth had been called into the general fellowship; that is to say, the fellowship of Gods Son. 

    RemThis fellowship includes all that in every place call on the name of our Lord Jesus Christ, 1 Corinthians 1:2. 

    JTJust so, it is the general idea, all that in every place. 

    QuesDoes local fellowship depend on universal fellowship? 

    JTYes; we should begin with this great thought, the fellowship of the Son of God; it is the same fellowship everywhere. There is only one fellowship, the fellowship of the Son of God, but it comes into expression locally. The first thing to be noted is that in the beginning it was called the fellowship of the apostles. The three thousand persons who were converted on the day of Pentecost persevered in the teaching and fellowship of the apostles, which implies that there were other fellowships in the world, but the fellowship of the apostles was established authoritatively. 

    RemThe apostle John says, Our fellowship is indeed with the Father, and with his Son Jesus Christ, 1 John 1:3. 

    JTShowing that their fellowship was on a higher level than the ordinary fellowship in which we have part; it refers to the testimony. He wrote to the saints in order that ye also may have fellowship with us; then in verse 7, he speaks of having fellowship with one another. 

    QuesIt refers here to fellowship with the Father; is there a difference? 

    JTYes; it is God revealed in grace; it does not say our Father, but the Father, that is God known in grace maintaining His testimony down here, the Father and the Son working together in it, and They introduced the apostles into it. 

    QuesDoes the expression, persevered ... in the fellowship indicate that we have to strive to maintain this fellowship? 

    JTThe idea of perseverance indicates that there is opposition. The teaching of the apostles had greater authority than that of Moses, and their fellowship was the outcome of their teaching. What does the word fellowship mean practically? What do the brethren understand by this word? 

    RemWe possess the same things and we enjoy them together. 

    JTIn other words, we form an association, and all the members of the association are governed by the same thoughts and feelings. 

    RemIt is an outward link in the testimony. 

    JTJust so; hence in chapter 10 we have its bearing on our everyday life and walk. The breaking of bread is the expression of it, but the thing expressed there must exist before we can have the breaking of bread. 

    RemIt is good to add that it is the public and practical expression of our bond. 

    JTIn everything I do, I am under obligation to my brethren locally and generally, as if each member of the association informed the others of what he is doing so that they could participate. Hence, if I am honest, my conscience will not permit me to do anything when my brethren are not looking, that I would not do when they are looking, for I involve them in all I do. 

    RemIn other words we break bread once a week, but we should maintain the fellowship every day. 

    RemWe think of one another as being in fellowship with one another. 

    JTAll those breaking bread form part of the association, as we all partake of one loaf. It should be noted first that it is the apostles fellowship, that is to say, it has divine authority; there are other fellowships, such as freemasons, and similar societies, but this one has divine authority, according to what we have read in the Acts. The fellowship of the apostles is authoritative because the apostles represented the Lord, and their fellowship included their doctrine. Other details are then added which show that the thing was put into practice in Jerusalem. It was evident that they were all one: All that believed were together, and had all things common, and sold their possessions and substance, and distributed them to all, according as any one might have need. And every day, being constantly in the temple with one accord, and breaking bread in the house, they received their food with gladness and simplicity of heart, praising God, and having favour with all the people; and the Lord added to the assembly daily those that were to be saved, Acts 2:44 - 47. There was a practical expression of the fellowship, and each day the Lord added to the assembly. 

    RemThis fellowship excludes all others. 

    JTYes; if one, two or several persons form something themselves it cannot be compared with this fellowship. In 1845, a great division took place (at Bethesda) in which the principles of fellowship were ignored; by their independence those people ignored the fellowship of the Son of God; for if it is the fellowship of the apostles, their doctrine must govern it. 

    RemThe fellowship cannot be varied according to circumstances; it is the fellowship of every day. 

    JTJust so, like Noahs ark, it passes through the scene of judgment, for it is the fellowship of Christs death. In Acts 2 we have the authority emphasised, and in 1 Corinthians 1:9 the dignity attaching to it is stressed, it is the fellowship of the Son of God. 

    RemIt is the fellowship of his Son Jesus Christ our Lord. 

    JTHis Son refers to His dignity, and our Lord to His authority. Then in chapter 10, we have the communion of His blood and the communion of His body. In 2 Corinthians 13 we find the communion of the Holy Spirit, and in Johns epistle we have fellowship with one another (persons are involved). 

    RemSo it can be truly said that fellowship originates in the communion of His blood and of His body. 

    JTThat is to say, of His death. If anyone entered the meeting room in Corinth on the first day of the week, he would see the emblems on the table. He might ask, What are these emblems? No doubt other fellowships had their emblems also; in the same street in Corinth there might be a Jewish synagogue, a heathen temple and perhaps a christian meeting room, and all three might be visited in succession. In the heathen temple, sacrifices were offered to idols; in the Jewish synagogue one might easily understand what was happening, but on entering the christians meeting room, the elements would be seen. This is the main point of chapter 10; what do they mean? The apostle speaks to the saints as to intelligent persons: do ye judge what I say. The cup of blessing which we bless, is it not the communion of the blood of the Christ? The bread which we break, is it not the communion of the body of the Christ? Because we, being many, are one loaf, one body. The thought is expressed there in a most concrete way, and wherever you find a company of true christians you will find this. Believers are identified in these emblems with the death of the Lord Jesus. The blood is separate from the body. What a solemn matter for us to be identified with the One whom the world has rejected and put to death. 

    QuesIs that why the cup is referred to first here? 

    JTIt is a higher thought, as the cup is witness of the love of God; but the two together represent Christ as having died. The blood being separate from the body is a symbol of a dead Christ, but we have part in this communion; accepting it and being identified with it. But there is more than that in this fellowship, for Christ is raised and has ascended to heaven. The gospel is more than a testimony to a dead Christ, it is a testimony to Christ living and glorified, and in virtue of this, the Corinthians were saved, as the apostle said, Christ died for our sins, according to the scriptures, and ... he was buried; and ... he was raised the third day, according to the scriptures, 1 Corinthians 15:3,4. This testimony is for faith. The whole world can see the emblems, that is why we are publicly identified with a dead Christ, and the emblems signify that believers should walk in accord with that. If the emblems refer to the Lord Jesus as being dead, the question might be asked, Are the saints dead? The teaching of the epistle to the Romans runs parallel to the Corinthian epistle, and it says, As many as have been baptised unto Christ Jesus, have been baptised unto his death. We have been buried therefore with him by baptism unto death, in order that, even as Christ has been raised up from among the dead by the glory of the Father, so we also should walk in newness of life ... . So also ye, reckon yourselves dead to sin and alive to God in Christ Jesus ... . Neither yield your members instruments of unrighteousness to sin, but yield yourselves to God as alive from among the dead, and your members instruments of righteousness to God Romans 6:3 - 13. It is thus that the fellowship is maintained in a practical way. 

    RemWithin the fellowship, each member is bound to the other as being delivered from the will of man. 

    JTThat is why it says, Do we provoke the Lord to jealousy? If I exercise my own will, I provoke the Lord to jealousy; hence a person who partook of the Lords supper in Corinth would be inconsistent if he went into a Jewish synagogue or heathen temple and took part in the services there. So it says, Ye cannot partake of the Lords table, and of the table of demons. 

    QuesWhat is meant by the table of demons? 

    JTSimply what the heathen were engaged with. 

    RemIt is most important to understand rightly the Lords table. 

    JTThe apostle said, I speak as to intelligent persons: he is speaking thus to each one of us. Each should ask himself What do I know of these things? This epistle was not written to the elders in Corinth, but to all the saints at Corinth; that is why the apostle speaks to us as to intelligent persons, implying that we ought to know. He appeals to each one of us to judge what he says. Someone may say, I am not intelligent, I know nothing about these things. It is good to confess that we do not know, but why do we not know? 

    RemAll he says is connected with the Lords table. 

    JTEvidently, only the Lords table here alludes to the bread as distinct from the cup. 

    RemIn connection with intelligent persons, you just said that we may say, I am not intelligent, but 1 John 5:20 says, We know that the Son of God has come, and has given us an understanding. 

    JTYes, that is to say, the ability to understand things. In this epistle it says, We have the mind of Christ, (1 Corinthians 2:16) the thinking faculty like Christs. It is a christian characteristic, signifying that those having the Holy Spirit are taken account of in this way. 

    RemThe fact that we have the Spirit should hinder us from saying that we are not intelligent. 

    RemSpeaking of the teaching of the apostles, Paul said, Think of what I say. This is important. 

    JTWhy is it then that we are not all intelligent as to this great subject of fellowship? I think that the Spirit of God foresaw that it would present some difficulty, so He puts it as an obligation upon intelligent persons, and He appeals to us to judge what He says, to consider it, to analyse it, and to seek out its meaning. 

    RemIt says that the Berean believers were searching the scriptures if these things were so, Acts 17:11. 

    JTIt is as if Paul had said, I do not want you to accept these things because it is I who say them; use your intelligence and carefully analyse what I say. 

    RemIt is an individual exercise, do ye judge what I say. 

    JTIt means judge what the apostle is saying here; he invites you to measure it and to understand. In the following chapter he says, Let a man prove himself (1 Corinthians 11:28) before partaking of the Lords supper; but here, Do ye judge what I say. 

    QuesIs intelligence connected with affection? 

    JTYes, it involves the Spirit too. 

    RemMary became intelligent because she loved the Lord. 

    RemBut here there is also the question of subjection. 

    RemWith Lydia, the Lord opened her heart to attend to the things spoken by Paul (Acts 16:14). 

    JTIt was the Lords work, but here it is you who do it. There is one other thing: fellowship with one another. John says, If we walk in the light as he is in the light, we have fellowship with one another. It does not say we should have, but we have. 

    QuesDo we walk in the light as individuals? 

    JTAs each walks in the light it follows that we are all in fellowship. 

    RemI was thinking of Achans dark deed. Joshua said, How hast thou troubled us! Joshua 7:25. 

    JTA striking and solemn example of the thing we are speaking of; he was walking in darkness. I saw among the spoils a beautiful mantle of Shinar, and two hundred shekels of silver, and a golden bar of fifty shekels weight, and I coveted them and took them; and behold, they are hid in the earth in the midst of my tent, and the silver under it, Joshua 7:21. That corresponds to what may happen in our houses today, to what is hidden there: the result of it is that there is no power in the meeting, and the thing is exposed, brought to light. If God is not helping a meeting, it is because there is something there not right, some evil that is not judged. 

  
    THE LIFE WHICH IS IN CHRIST JESUS (10) (JT 55)

    1 John 1: 1 - 10; 1 John 2: 1 - 18; 1 John 3: 1 - 3

    JTIn our last reading we looked at some scriptures relative to the reduction of the span of human life. Genesis 11, recording the generations of Shem and Terah, shows that human life was in gradual process of reduction, coming down to Abraham, who lived only one hundred and seventy-five years  a short period as compared with the longevity of those in the antediluvian world. And life was further shortened to one hundred and forty-seven years in Jacob and one hundred and ten in Joseph. Moses says by the Spirit in Psalm 90, The days of our years are three score years and ten. It is thought that all these facts bear on the question of life eternal; that is, human life becoming shorter, eternal life becomes greater in exercised minds. Psalm 133 says, There hath Jehovah commanded the blessing, life for evermore, over against the brief period of Psalm 90 already referred to. Psalm 90 is a matter of consequence, especially for young people  how brief human life is! Those of us who are older know it is so. So that all of these facts ought to affect old and young as to the great blessing of eternal life which God has secured through Christ. 

    It is thought now that we should go into the first epistle of John, the writer being the minister the Spirit of God has used so largely in unfolding this great subject. In this epistle he presents life in substantial evidence as it came out in Christ as a Man  heard, seen and handled. And then, Gods order was that it should appear in testimony in the graded circles of fellowship: first, the fellowship of the Father and Son; and then the apostles coming into that fellowship, so that we have fellowship with them. The truth of eternal life is thus seen in testimony on the most exalted platform. And then there is the fellowship in life which christians have with one another; and then life is seen expressed in family growth. So that the epistle sets life before us in a very concrete, orderly and beautiful way. Thus there should be no mistaking of those who are in possession, by the power of the Spirit, of eternal life in Christ. We have the expression in this epistle of eternal life not abiding in certain ones. The positive idea would be that in those that believe it does abide by the Spirit; and it gives character to them. Someone has said that eternal life is like an ocean and the believer like a basket in it  the basket is in the ocean and the ocean is in the basket! 

    JSWould the fellowship be in the light, and would life be expressed in love? 

    JTFellowship is in the light. Spiritually life is light. In Christ, life was the light of men; John 1: 4. If we walk in the light as God is in the light, we have fellowship with one another. In our chapter the first idea of fellowship is in the Father and the Son, and then the apostles come into that (verse 3). And then christians have fellowship with the apostles  that ye also may have fellowship with us, the apostle says. So it is a graded matter. Finally, there is fellowship with one another. If we walk in the light as he is in the light, we have fellowship with one another (verse 7). So the matter of fellowship in this chapter is remarkable and requires close attention in regard to our subject. 

    ANWIn the better translation (verse 2), the article the precedes eternal life. Would you please say a word as to what that signifies  the eternal life? 

    JTWell, the article usually gives the whole idea, and that should be before us tonight. The Lord uses it Himself in John 17. And this is the eternal life, that they should know thee, the only true God, and Jesus Christ whom thou has sent (verse 3). The note tells us that the article is added because it throws the emphasis on eternal as in the Greek. 

    MDFHe that has the Son has life, 1 John 5: 12. 

    JTYes, that is stated, too. The subject is very great, clearly coming into the Scriptures in Genesis 2, including the tree of life, and it runs through to the last chapter of Revelation; in fact, it is stated that it was a promise before the world. In the earlier meetings we have entered into the subject largely as expressed in the idea of life as energy at the present time, but it is now thought that we should see it in its fulness, as has just been suggested. John here says, We ... report to you the eternal life, which was with the Father, and has been manifested to us (verse 2). So that nobody may be mistaken as to that expression, it should be remarked that it does not refer to what was before the world. It is a question of what Christ was as Man here; Christ was with the Father as a Man. As it is said, And the Word became flesh, and dwelt among us (and we have contemplated his glory, a glory as of an only-begotten with a father), John 1: 14. Of course, He had part with the Father as in Deity, but this passage contemplates Him as incarnate. 

    CAMI think you have said that when the Lord Jesus was here on earth eternal life was here in testimony. 

    JTThat is right. He was contemplated by the disciples as an only-begotten with a father. The eternal life which was with the Father; the allusion there is to what had taken form in Christ. In him was life, and the life was the light of men, John 1: 4. And so we have the idea of the manifestation of it in 1 John 2; but in chapter 3, we have the word manifestation used in connection with another truth. It is said, Beloved, now are we children of God, and what we shall be has not yet been manifested (verse 2). The brethren will notice the word manifested here does not refer to what is in chapter 1. What is alluded to here is not yet manifested, We know that if it is manifested we shall be like him, for we shall see him as he is. That is yet future, but the manifestation in chapter 1 is what came out in Christ as Man here, with the Father, but made known, as John says, We have contemplated his glory, a glory as of an only-begotten with a father. Then what they saw in Him in that sense is reported to the saints. That is the graded way in which the truth is stated. What they saw is presented in the testimony to us that we might have fellowship with them. 

    RWSDo the words that Peter speaks of  Thou hast the words of life eternal, bear on this and follow what you said as to the Father and Son? 

    JTThat would be the order of the truth. They were words the apostles had heard. The words of life eternal would render the great blessing intelligible  in language, not simply manifestation. 

    APTThat is the word of life as in our chapter. 

    JTThat is the same thing, but it is not words here, but word. It is making known the whole thought by speaking or writing. 

    APTWould that be involved in that which we have seen and heard? Is that the result of what he says, the word of life? 

    JTIt was concerning the word of life; the externals; that is, the Lords Person in flesh; but the word of life is to be regarded by itself, what was said: Go ye and stand and speak in the temple to the people all the words of this life, Acts 5: 20. That is more than eternal life. It is the life of Jesus as here on earth; but in that life eternal life was witnessed to. 

    WFKIs the word of life the Lord Himself? 

    JTYes, in the sense that He expressed life  conveyed it in verbal testimony. It is not a title. But the formal statement, The Word in John 1 is a title. Christ was the expression of the mind of God; He was it and expressed it in His Person among men  by word and otherwise  and hence the Greek word logos was employed by the Spirit to designate His Person. 

    WFKIt speaks of handling, concerning the word. 

    JTIt is what they handled. That which was from the beginning, that which we have heard, which we have seen with our eyes; that which we contemplated, and our hands handled, concerning the word of life (verse 1). It does not say that they handled the word of life. It was concerning. It refers to the Lords Person in manhood. 

    JTJrIt is covered by the word that throughout. 

    JTYes; it is a question of what was there. It is the Lords Person as visible, but it was concerning the word of life. The word of life is the spiritual side. The other is what could be seen by human eyes. The wording is to show that it was real, tangible  in a Person that anybody could see as a physical object. 

    ABPIs it intended that the quality which is covered by the word that continues now? Is the quality that was there  the thing itself expressed in Christ  continued now through the Spirit operating in the saints? 

    JTYes. It includes that which we have seen and heard we report to you (verse 3). There is what was tangible and what was spiritual in the report. The that in verse 1 is to bring out that what was testified to by the apostles was not a mere spiritual apparition, that some thought it might have been; it was a real tangible Person. That is really what is meant, that the Lord Jesus brought the thing in in that way so that there should be no question as to the reality of it. Of course the that as applied to Christ could not be here in that sense now, because He is not here personally, but the idea of persons physically being affected by life is true. We ought to be affected by it so that anyone that sees the christian sees something tangible as to what christianity means. 

    JTJrBeing with the Father would be something entirely new; it never existed before in that way? It is said of Enoch that he walked with God. That did not rise to this, did it? 

    JTNo; this is what was with the Father. We have, for instance in Luke, quoting Gabriel, The holy thing also which shall be born .... It is an allusion to the substantiality of Christs Person, speaking reverently, that the word thing was used, but substantially holy. It grew up here into manhood. The neuter is used here  that which, but it alludes, in verse 1, to what was observable in Christ as a Man as a witness to this great matter of life. 

    ANWIs there more than what is recorded in the four gospels in the report? Verse 3 says, That which we have seen and heard we report to you  when did they do that? 

    JTThat would be in the apostolic service. John may have done more of it than others, but it would be apostolic service. But what did they see? They saw before they began to report. 

    ANWI wondered whether in their ministry they covered more than is recorded in the gospels. 

    JTI would be doubtful of that, because I think the gospels go further in the sense that in him was life and the life was the light of men. That is not alluding to the apostolic ministry; it alludes to what had been seen in Christ as here. That was the old commandment  what they heard from the beginning. It was the same in principle as the new commandment. Again, I write a new commandment to you, which thing is true in him and in you, because the darkness is passing and the true light already shines, 1 John 2: 8. That is christianity. That brings christianity into accord with Christ personally. The passage in John 1 implies that the life was the light of men, was the old commandment; it was shining in Him, not simply through the apostolic ministry; and now the new commandment is true in Him and true in us. Thus the true light already shines. I think that ought to be clearly in mind because the testimony is light, but it is not simply that we have doctrine, but we have what is substantial in the sense of life; the life was the light of men, and I think that enters into the new commandment in chapter 2, and it still goes on. Christianity is the same light, in that sense, that shone in Jesus. 

    ARWould it be exemplified in Peter and John going up to the temple to pray and saying, Look on us? 

    JTJust so. 

    FNWPaul used the word of life in Philippians holding forth the word of life, Philippians 2: 16. 

    JTThat enters into what we are saying. Christianity implies the new commandment in chapter 2, and is in accord with the old commandment which was in Christ. And the old commandment is what is true in Christ here; the new commandment is what is true in us here in the Spirit; so christianity is the new commandment. 

    AATDo we not understand ministry much better if we listen to the minister? Seeing the Lord and listening to Him, you would get a better impression than simply reading about Him? 

    JTThat is so because when enquired of by the Jews as to who He was, the Lord said to them, ... altogether that which I also say unto you. 

    ARPaul says, God is faithful, by whom ye have been called into the fellowship of his Son Jesus Christ our Lord, 1 Corinthians 1: 9. Does that fit here? 

    JTIt is not the same thing as the apostles fellowship. Of course there is a link in the word fellowship. In Corinthians, however, it is the fellowship of Gods Son. Here it is with. 

    RWSWill you enlarge on the idea of gradations in fellowship. 

    JTI think it is very important, because I think we make it too general, whereas there are great niceties in the scripture that are food to us, and especially this great matter of fellowship in relation to life. It is set in graded positions; first the Father and Son; that is, the Son as Man here, with the Father; and then the apostles coming into what they had in the sense of fellowship; not simply that they had the light from the Father and the Son but there was fellowship in it  and our fellowship is indeed with the Father, and with his Son Jesus Christ; then thirdly that we have fellowship with the apostles; and fourthly, we have fellowship with one another. That is another thing. We might say the apostles are also in that, for John here says, If we walk in the light as he is in the light, we have fellowship with one another. 

    ADWould it be diverting too much to distinguish between our position in sonship and this matter of fellowship that we are discussing? 

    JTJohn does not treat of sonship in the saints. He treats of sonship in Christ pre-eminently, but in us, very little; sonship is more what we are Godward, which is Pauls line. The fellowship is what is before men. And chapter 2 is what we are as christians down here; that we have part in the new commandment, the new commandment being true in Him and in us. It is the old commandment in Christ, that is, what He was here as Man. Now He has accomplished redemption and ascended to heaven and the Spirit has come, the thing that is true in Him is true in us. It is a new commandment, so christianity is a new commandment. It never grows old but retains its freshness. 

    RWSIs the quality of eternal life on a lower level because of the gradation? 

    JTI do not think there is any change in the quality. The thing is true in Him and in us. It is eternal life in both cases. 

    RWSI was interested in the allusion to gradations, as if we were at a disadvantage because we were not in the position in which the apostles were. 

    JTChapter 2 generalises. Verse 7 says, Beloved, I write no new commandment to you, but an old commandment, which ye have had from the beginning. Now, we will have to take that by itself. And what is that old commandment? Well, the apostle says, An old commandment, which ye have had from the beginning. That was what Christ was as Man here. And then he says in verse 8, Again, I write. I think that word again is a new subject, as the Lord said in Matthew 18: 19, Again I say to you. Here in this word again, it seems to me, the Lord is coming into christianity. The position in which Christ was as Man here is terminated. He has died out of that and gone into heaven, and we shall never have a condition like that again. There never was the like of that before either; but this new commandment in verse 8 is christianity, and that holds the ground now. It really is the only thing that holds the ground now. The Spirit here holds the ground as to this matter; so that he goes on to say, which thing is true in him and in you. That is not what was true but is true; what He is now. And thus, because the darkness is passing and the true light already shines. It is passing in those who have the Spirit. Every person that comes into this is the termination of some darkness; a great substantial fact. Every real christian represents some darkness displaced. 

    WRIs this the same thought as the Lord Himself presented to the disciples in John 15, This is my commandment, that ye love one another, as I have loved you? 

    JTQuite so; that is a commandment that is translated into a message in this epistle (chapter 3: 11), that we should love one another. It is the second message in this epistle. 

    CAMWere you not stressing, in connection with gradation, the first thing was what this was to the Father? 

    JTYes; what did the Father find there? He was with the Father, is said here. What did He have? I mean to say, that is a thought to arise in the heart. Considered as by Themselves, what was there? This is an historical fact, and it corresponds with John 1: 18, ... the only-begotten Son, who is in the bosom of the Father. It is an allusion to the same fact. 

    CAMWhat is so impressive is what you said that this was in a time condition; it was what took place after the Lord became Man. 

    JTThat is right; it had taken form in Christ as Man as with the Father Himself; it was from the beginning, not in the beginning as in John 1. That is the order of the truth. What was eternal life in Christ to the Father? It was between the Father and the Son, you might say; and then the twelve are brought into it as John says, We have contemplated his glory, a glory as of an only-begotten with a father, John 1: 14. 

    JTJrDo you take the beginning to allude to His birth? 

    JTThe allusion, properly, in Johns way of putting things, would be when He was actually a Man. It was there all the time, but I think God waited for testimony from fulness of manhood. I think what you say is right. The question was raised many years ago as to whether eternal life was in Christ as a Babe. Of course, it was. God was there, but then the time for display had not come. John here is referring to what was manifested. 

    APTThe word was, verse 2: ... which was with the Father  is that, as to time, what you are speaking about? 

    JTThat would be in manhood; we have to leave the actual historical moment, but it certainly was something that came under the Fathers eye. There is a note there which helps somewhat. The original word indicates the place where, or the state  the most lovable One in the place of supreme love: ... the only-begotten Son, who is in the bosom of the Father, John 1: 18. In the epistle it is that which and with the Father. It is Christ as Man viewed as in the condition and character in which the life was manifested. The character of Christ as He came under the Fathers eye by Himself is set before us, also what the hallowed eyes of the apostles saw and what their hallowed hands touched. It is not simply that the Lord Jesus came under the Fathers eye at a given time. He came under it all the time. The Spirit of God is speaking, but He is speaking of Christ in the character of the manifestation of eternal life. He was with the Father, but manifested to the apostles  by them heard, seen and handled. 

    CAMThere must have been something very special for the Father in this. 

    JTThat is the point to apprehend; what there must have been for God there. What was there between God and Adam when He breathed into him the breath of life? There must have been something, but think of what there was for the Father with Jesus alone, as it were, before His eye and with Him in the character of eternal life. And then the life was manifested to the apostles in the most intimate and positive way and thus reported in testimony to the saints. 

    ARIs that why he mentions that our fellowship is indeed with the Father? Is that what He was as under the eye of the Father, and we are brought into it, too? 

    JTYes. They understood what they were dealing with, and they were enjoying it, too, and then the saints come into it through their report, the Holy Spirit having His part in it. 

    JTJrDo you get the thought in the Lords own words: ... a man who has spoken the truth to you, which I have heard from God. Is that the idea that eternal life is testified to in that way? 

    JTJust so; whatever it was, it is specially noted here, that eternal life which was with the Father. It was first with the Father, and then it was manifested to the disciples. Acts 1: 3 says, to whom also he presented himself living. That would be the fulness of it in Him as risen. 

    FNWWhat you say would be confirmed in the latter part of Acts 1: ... all the time in which the Lord Jesus came in and went out among us, beginning from the baptism of John. Is it as if Matthias, in having part in this fellowship, must have seen Him from that point on? 

    JTYes; that, however, is in view of assembling. This is in view of life. It is what God is bringing in for man according to His eternal purpose, and it is now taking form in Jesus under His own eye. Then the apostles were brought into that. I believe it required the Holy Spirit for them to understand it rightly. 

    TEHDo we see a foreshadowing of this holy life between the Father and Son, as seen between Abraham and Isaac in the conversation on the way to the mountain? 

    JTThe types help. We are reminded of John 1 the glory as of an only-begotten with a father. How beautiful are the reciprocal affections expressed! 

    RWSEternal life is not a quality; the allusion here is to a Person, is it? 

    JTIt is the eternal life, which was with the Father. I would not make too much of terms, but on the other hand, we must not generalise too much and thus miss the gain of the food to be found in words used by the Spirit in such an exalted subject as the one under consideration. The neuter being used, it is not simply the Person of Christ that is in mind but rather the fact that what expressed eternal life could be handled; that is, it was a real material Person, outwardly like any other man that could be handled. John lay in His bosom and on His breast; John 13: 23 - 25. Well, there it is that. How accessible He was! How intimate were the relations between Him and the disciples! Thus it is that which we have heard, which we have seen with our eyes; that which we contemplated, and our hands handled, concerning the word of life. That is, any one of the apostles could say (if, for instance, he were speaking to an interested man like Cornelius) I actually partook of the same dish at meals, embraced the Person who has brought eternal life into this world. How wonderful! 

    CAMManhood did not add anything to the Lord in His own essential infiniteness, but coming into manhood must have brought out glories that only manhood could bring out. 

    JTThat is right; certain things that God had purposed for man awaited the incarnation. A divine Person only could be great enough to display the things, to bring them forth so they could be seen in their glory. 

    ADIs that what is referred to as the glory which He has won? 

    JTQuite so; this is one of the glories. If you look at John 17, there are several glories, and of one of them it says, the glory which thou hast given me I have given them. I think that is sonship, although John does not in his gospel apply that word son, or sonship, to the saints. Sonship is greater than eternal life. Eternal life in John 17 is said to be given by the Lord to as many as the Father has given Him. Eternal life is what God has purposed for man as meeting death, but sonship is what we are as for God. Having marked us out beforehand for adoption through Jesus Christ to himself, according to the good pleasure of his will, to the praise of the glory of his grace, wherein he has taken us into favour in the Beloved. 

    ARWould it be right to say that in contacting one another in holy greetings and fellowship we are, in principle, participating in life? 

    JTThat is the principle of it. And how great and blessed were the intimate relations of the apostles with the Lord! Peter speaks of them as having eaten and drunk with him after he arose from among the dead. How real that was! Science would say that it is impossible, but it is quite possible. In this sense, what can God not do? So the Lord as risen actually ate and drank with the disciples. Peter brings that forward as a point of testimony. How real His humanity was! In resurrection He was as real a Man as He was before He died; Acts 10: 41. 

    FSCPeter realised the truth when he said, Thou hast words of life eternal. 

    JTThat helps, To whom shall we go? thou hast words of life eternal. It is words what the Lord said about it; but what did John realise when he lay in His bosom? 

    ARThe christian circle is really a sphere of eternal life. 

    JTIt is the circulation of it in the saints. The Lord looked around in a circuit at those that were sitting around him, Mark 3: 34. We have the idea of a circuit in the heavens, also in the earth, but the real circle is in the saints; the Spirit of God in the saints. It is the circulation of life as we are in touch with one another. That is the basis of the body, that we are members one of another. We have the theory of this, but the actual fact is the thing to get hold of, that the saints are members of one another. 

    JTJrThe natural is excluded from all that. The Lord says to His mother, What have I to do with thee, woman? He excludes mere natural relationship and feelings. 

    JTAll this enters into assembly service. It implies the relation in which we come together in assembly when, as there is power, we are outside of the realm of flesh and blood. 

    AIThe apostle says, I now live in flesh, I live by faith, the faith of the Son of God, who has loved me and given himself for me. What life would that be? 

    JTThat is a christians life in the wilderness. It is not properly eternal life. That is, I now live in flesh, but life eternal is really a wholly spiritual matter. It is over the Jordan; but the measure in which we enter into it we are affected in our ordinary life of faith down here. 

    In the end of chapter 1, the system connected with redemption is brought in so as to make the truth possible for us; that is, first the efficacy of the blood of Christ cleansing us from all sin, so we might have part in the great things mentioned, free from the influence of sin. And then the apostle proceeds to speak about the Advocate we have with the Father, Jesus Christ the righteous  showing what we are speaking of is connected with the divine system set up in Christ. The Advocate is above, corresponding with the Spirit here below. The words Advocate and Comforter are the same in the original. Thus believers are wonderfully provided for in the system God has established for us; it supports us especially in this great matter of life, that we should enjoy it. 

    The apostle regards himself as a father and the saints as his children. This shows what a place he had, under God, in the service of the truth. And then he introduces the old commandment and the new commandment which we have already touched on, and from which we have to pass on now to the matter of growth that John here deals with. It also involves his great subject of life. 

    JSThis precious life that John speaks of, is continued down here in the saints? 

    JTThat is the point; what is true in Him is true in us. But when we come to the family of God, we have first all the saints viewed as children of the apostle. They are called children of God in chapter 3, but in chapter 2: 12, they are written to as children; that is, in the sense of all christians having their sins forgiven. But from verse 13 they are viewed in three distinct classes: fathers, young men, and little children. This classification implies growth. Verse 12 is all the saints as on the Lords day morning in assembly for the breaking of bread. We are all, old and young, on the same level. And then in verse 13, I write to you, fathers. We come now to the gradation in the family, not the fellowship but the christian family; the fathers first, and then young men, and then little children. I mention all this because it is so essential for young people to begin to look at themselves and say, Is there any growth in me at all? have I made any headway at all since I was converted? That is a question for everybody to ask himself. 

    AIWhat would be the thought of the fathers? 

    JTBecause ye have known him that is from the beginning. That is what is said to them. And it is said to the young men, Because ye have overcome the wicked one. And the apostle says to the little children, I write to you, little children, because ye have known the Father. Notice it is not that ye have known Him who is from the beginning, but the Father; that is to say, the young christian has the place of a little child in the family. It is the saints viewed as in graded relations according to growth from verse 13 to the end of verse 27. We are looked at as in what I may call the family in its status down here; not the sons of God in heaven. It is what we are actually here below, and the question is, how real we are, whether we have come into fellowship because others have come in or whether there is any little bit of growth in us. 

    JAPIs Samuel an illustration of this, in his growth year by year? 

    JTYes, the time came when Jehovah spoke to him, but in his mothers mind there was the idea of growth in him. She made him a little coat every year. Christians ought each to look to himself as to what progress he is making, or if he is making any. 

    WRIs one of the features of a fit state for fellowship that we have a strong judgment about sin which ends in death? 

    JTJust so; the word about the children in verse 12 is that our sins are forgiven for His names sake. That refers to every one of us. The end of verse 13 is, I write to you, little children, because ye have known the Father. That means that I have the Spirit. It is by the Spirit I know the Father. 

    JTJrDo the affections enter into this  the children, fathers and young men, all suggestive of affection in movement? 

    JTThat is the idea; what a circle of affection it is; the fathers, young men, and little children Active growth and the fruit accompanying it are contemplated. 

    ARChildren are not very long in a natural family before they are saying, Father. Some of our children are in the family a very long time and never say, Father. 

    APTIsaac says, My father! 

    JTQuite so; the Spirit of Gods Son cries, Abba, Father. The believer by the Spirit of adoption also cries, Abba Father. 

    WFKIs this pride of life (verse 16) in contrast to real life? 

    JTQuite so. The Father is the antidote to all that in the young men. 

    The idea in this epistle is that what is in Christ is not growth; it is perfect; that is, there is no development of what is in Christ. It is Christ Himself as the eternal life; there is no development in that. It is what it is; it is perfect there in its fulness. In us there is growth; we grow up to it. But correlatively with that is the thought of sonship which John does not develop. He is developing the public living feature in christianity. There are those who have known Christ from the beginning; they are advanced persons; they are experienced persons. Then there are those who have overcome the wicked one. You can see it; they have an exercise about the world. And then there are little children. You cannot say anything more than that they have known the Father, which implies that they have the Spirit. For we are not taken into account unless we have the Spirit; one is not even one of the little children unless he has the Spirit. 

    WRWhy do you think the apostle here addresses the little children in relation to the last hour (verse 18)? 

    JTAntichrists are in mind. They are a danger that besets young people. They are apt to be influenced by notable men; the world today is full of them. The little children are before us specially from verses 18 to 27. 

    TEHDo we come under the authority of Christ in receiving eternal life, as we have noted in John 17? 

    JTJust so, As thou hast given him authority over all flesh, that as to all that thou hast given to him, he should give them life eternal, John 17: 2. That would include the children here. 

    ARWhat do you have in mind in relation to chapter 3? 

    JTWell, we have already touched on it, what is to be manifested. It enters into the subject, because it refers to what we shall see when we see Him. What the disciples saw; what was manifested, spoken of in chapter 1, is another thing; it is what the Lord was down here. In this chapter, in keeping with that, we have: Beloved, now are we children of God. That is a present fact, and what we shall be has not yet been made manifest. We know that if it is manifested we shall be like him, for we shall see him as he is. This refers to what Christ is now, according to Philippians 3. We shall have bodies like Christs body of glory. We are awaiting that. And it enters into this great matter of life, what we shall be in the bodies of glory we are to get presently; they will be like Christs body as it is now  His body of glory. 

    ABPWould that be different from Acts 1? As seen there He was not yet glorified. 

    JTI think there is a difference, only the word glorify, as conveying Christs position at Gods right hand, would be official. His body of glory, contemplated in Philippians 3, would, I believe, be constitutional. The chapter stresses the heavens and the calling on high in this sense. Our commonwealth has its existence in the heavens (verse 20). It is characteristically there. As in heaven, we are of heaven; we are constitutionally heavenly, and our bodies will be heavenly. Things will be transformed into conformity to Christs body of glory. 

    John says here, What we shall be has not yet been manifested. I believe this corresponds with Philippians 3: 21. 

    CAMWould children of God in 1 John 3: 2 lead into sonship in connection with this manifestation? 

    JTThat is what we shall be when we shall see Him. What John alludes to is our glorious state and relation in the future in contrast with our present state and relation. The word children does not run into eternity. Sons are brought to glory. But more than sonship is, I believe, contemplated in this passage. Sonship is manifested. 

    FSCThe name of Christ is not brought into this section; I have often wondered why. Throughout these three verses the names given are the Father and God; the him seems to be Christ. 

    JTIt is. The same feature extends back into chapter 2 and indeed appears throughout the epistle. Life being the subject, it would seem that Christ in character was prominently in his mind as the writer, by the Spirit, proceeded in the work given him to do. Thus the pronouns he and him are sometimes used to designate Christ as God, and at other times to designate Him as Man without formal evidence as to which is meant. And sometimes God Himself is designated in the same manner. 

  
    BEGINNING (4) (JT 66)

    John 1:1 - 18; 1 John 1:1 - 10

    JTThe brethren will recall we began with the idea of the beginning so as to have the advantage of primary thoughts and how they run through; not simply in ordinary language but spiritual language; they run through. We just touched on Johns gospel, chapter 1, at the end of our meeting yesterday and it is thought that we should resume the thought as to it. It is one of the most important passages, if not the most important, in the whole of the Bible bearing on what we are engaged with, for it is a question in John 1 of God; God in the three Persons who compose or form the Deity. So that the general proposal is to look at Johns gospel again this morning, and in the afternoon Johns epistle. In fact, the thought is that we should link on Johns gospel with the first chapter of the epistle, leaving the balance of the epistle or any thoughts that may be in mind for the afternoon reading. 

    In looking into Johns gospel and his writings generally, it may be remarked that they are included, although late, in the general thought of revelation which marks Christianity. There seems to have been a need for a restatement of facts (Johns gospel evidently coming in the latest of all in the written page) from the purely spiritual standpoint and, of course, therefore, the standpoint of inspiration. Much had been written, too, in the way of description and history, but the gospel of John seems to fit in to give us authoritatively an account of things spiritually; so that the history of Christianity would be on a sure basis and run on to the end, John having been in mind when the Lord said, If I will that he abide until I come, what is that to thee? John 21:22. 

    It was a matter for the Lord to decide as to whether John should tarry until He returned, but evidently the Lord meant that His coming should be prolonged and not so immediate as might have been thought. Prolongation seemed to be a feature in that sense of this section of Scripture. And so the idea of the beginning marks the gospel of John as it does the book of Genesis, only the gospel of John, as has been remarked, deals with Christianity, the greatest of all dispensations; and, indeed, one might say, the last word as to everything for all the dispensations come upon us, Paul says. And now it behoves us, if we look into the thing rightly, to fix our minds on the Person of the Lord Jesus; not as in Johns epistle because it is the neuter word there, that which, whereas in the gospel it is, In the beginning was the Word. That is, it is purely personal, and it is what is to be predicated of Him personally, extending back to His place in the Deity; not only in time but in the Deity, because it is not only that the Word was in the beginning, but the Word was with God-the idea of the association of the Word with God, and then that He was God. So that there will be no question in any mind save a reprobate one as to the Deity of our Lord Jesus Christ, and that He is the same Person in the Deity as He is in humanity, only His condition is outwardly changed in humanity. And so this section of the gospel, that is to the end of verse 18, includes the idea of the incarnation; not only the personal existence of the Lord in the Deity but His incarnate condition. Therefore, we have comprehensive facts which may be distributed right down the dispensation, and have been, too; the root facts distributed in the power of the Spirit, and, of course, that is greatly stressed in Johns gospel-the presence of the Holy Spirit. 

    LESWas the first heresy that arose in order to weaken the truth as to the Lords Person, as to His incarnation and what lay behind His incarnation? It was the effort of the enemy to weaken the whole substantiality of the dispensation. 

    JTYes; it was an attack, a direct attack on God but especially on the One who became incarnate; The Word was God it says. We are hardly capable of taking on negative features such as were involved in the attack, but John takes it up. It runs through his writings. The negative side of things, of course, was of the devil. Our wisdom now is to occupy ourselves with the positive side and become conversant with the roots of language and thought that enter into the doctrine of Christianity. 

    JTJrThe introduction of the personal pronoun would help us, too, in verse 2: He was in the beginning with God. 

    JTThat is the Word being alluded to. The idea was that a word was available for use to designate the Person, and hence the emphatic pronoun in the beginning of verse 2, He. 

    SMcCWould you say something as to this appellation  the Word. Do you think it came out while the Lord was here among His disciples, or did it come out after the Spirit descended? It does not seem to be something revealed to them, but something that came out among them. 

    JTIt was something they were conversant with. The disciples were conversant with the thought. The word evidently had become known, had become current, and what is said of it is in keeping with what has been remarked already; that is, it is a word that was intended to be known and useable and therefore the importance of knowing the meaning of it. It is one of the features that we are engaged with in the idea of the beginning, because it is said immediately, In the beginning was the Word. 

    ANWThe identity of the Person both in Deity and manhood is established, but have you anything to say as to the form of Deity in relation to the form of manhood? 

    JTWell, it is remarkable that Paul, although he is not the one that the Lord selected to write this gospel (it is John, the disciple whom He loved, not Paul) yet it is remarkable that he furnishes us with what is essential to Johns ministry. What he furnishes us with is in Philippians 2:5, For let this mind be in you which was also in Christ Jesus; who, subsisting in the form of God, did not esteem it an object of rapine to be on an equality with God; but emptied himself, taking a bondmans form, taking his place in the likeness of men; and having been found in figure as a man, humbled himself, becoming obedient even unto death, and that the death of the cross. It is Paul that God selects to make this statement, and it is made in connection with the need for humility in dealing with the great subject; that it is in no way a matter to be dealt with academically but spiritually. It means we must be spiritual and if we are not spiritual then there is a test: If anyone thinks himself to be a prophet or spiritual, let him recognise the things that I write to you, that it is the Lords commandment, 1 Corinthians 14:37. So that Paul becomes the test in view of doctrine, and especially systematic doctrine, and system in every way, in the spiritual sense. He selects Paul who is the great builder or constructor of the assembly; so that the idea of structure must be before us and at the same time the spirit of humility is to be maintained  grown in  so as to handle such a holy subject. 

    SJHDoes the title the Word imply that there is more to be conveyed now, more than just a breathing into man? There is an expansion. There is more to be conveyed. 

    JTThat is, I would say, right. We have to link on now with the book of Acts and the gospel of Luke, too, of course; but the gospel of Luke was very early. 

    The book of Acts is clearly later, but the gospel of John still later, and what has been said is, I am sure, right. There was evidently the need of something to be added in the sense of logos, that which denotes what is in the mind of God. It may not be yet declared, but it is in the mind of God, for the Word denotes or implies not only what is said or declared, but what may be said. So that as we noted yesterday in Genesis 8 God said certain things in His heart. They can hardly be called yet the word because they are not spoken, but they are said in some sense in Gods heart and that is the idea. What we are engaged with now may include what is in the heart of God as well as what is spoken, only we have to add to that, that Paul says he completed the word of God; so that there is nothing new now to be revealed. Everything is out. It is a question of our knowing how to deal with what is out; that is to say, what is put into language. 

    FNWIn 1 Corinthians 1 the note to the word logos reads, Thus all that communicates the divine mind (the intelligible) is logos, and first of all Christ himself. Does that suggest there is more in a way to come out? 

    JTThere was then, but there is not now, because the word is completed; Paul says, to complete the word of God. That is to say, the whole scope of the divine mind is out in that sense. 

    JMcKDoes verse 14 of this chapter help? And the Word became flesh and dwelt among us. Is that the whole thing brought out now? 

    JTYes; it is a question of the Person. He dwelt among us. That is, He became incarnate. 

    The word is tabernacled; He tabernacled among us, so that you could converse with Him and He with you. No doubt that could be said even before this gospel is written, but this gospel being written was Intended to cover Him in this word. 

    ARThe two that followed the Lord in chapter 1 understood this word; they called Him Rabbi, which means Teacher. 

    JTThat is right. They felt the need of being taught which is what we need now. We all need to be taught and that is why they used that word; and, moreover, that is what Mary Magdalene meant in using it, too, that He was her Teacher, that she had no other. So that that restricts us in dipping into things that we have not seen. She would confine herself to what came out through Christ. 

    CAMIf I understand your expression Paul enunciated the doctrine in a systematic way so that we would rightly study the Person of Christ in Johns gospel. Is that right? You were alluding to the teaching in the epistle and with that we can study his last writing as to the Person of Christ. It would guide our thoughts in our occupation with His Person in the John setting. 

    JTPaul and John and Peter are clearly linked up with deep affection. The facts relative to them would indicate that; and we have often mentioned as to the great servant that has been used of God to bring all these things to us, so that we should have them as we have them now, that he said to the brethren  as he was about to die  to cleave to Paul, but do not forget John, he said, meaning what we are dealing with now; we are not forgetting John. We are looking into John, at the same time we have inwardly deep down in our hearts that we must cleave to Paul. Therefore, the systematic side must be kept in mind. 

    JTJrWould the systematic side be suggested in the first few verses of Lukes gospel  the method, the accuracy? 

    JTUndoubtedly Luke was taken up with that in mind. He was an elect vessel. He mentions in his second treatise that Paul was an elect vessel unto the Lord. The Lord regarded him in that light. So the systematic side being involved in Pauls ministry has to be kept in view. John is dealing more with the personal side, what is in the Person of Christ; what is in the Deity, in the Father and the Son and the Holy Spirit. Of course, the system is in mind, too, but Paul stresses the system, systematic teaching. 

    ARWould that be seen in the school of Tyrannus? 

    JTQuite so; so long as you have the idea of a school, a teacher, a man that would demand that you should learn and be attentive. If we do not go too fast, we are coming now to the idea of the system side and Luke is taken up for that purpose. He tells us in his very first words in his gospel, Forasmuch as many have undertaken to draw up a relation concerning the matters fully believed among us. This is just what we have been saying  what was current among the brethren; things that were fully believed. There was real faith in them, as those who from the beginning were eye  witnesses of and attendants on the Word have delivered them to us, it has seemed good to me also, accurately acquainted from the origin with all things, to write to thee with method, most excellent Theophilus, that thou mightest know the certainty of those things in which thou hast been instructed. Luke 1:2 - 4. So that now we are led into Luke. We have already been thinking of Paul, the systematic side particularly in Paul, but Luke runs with Paul, if we may use that word, as understanding the systematic side of the truth. And so he would write to this beloved Theophilus who, no doubt, may be taken as a representative person at that time, a person capable of learning, so that he should learn with method; that he should have the true facts of the case and get them with method. 

    SPIs it suggested in the last chapter of 2 Timothy, Paul speaking of certain ones: Demas has forsaken me, having loved the present age, and is gone to Thessalonica; Crescens to Galatia, Titus to Dalmatia. Luke alone is with me, 2 Timothy 4:10. As if what was needed would be there regardless of any deflection. 

    JTJust so. Then we have to think of the person who is mentioned; who Luke is. So when Paul is at the height of his work, that is, in Acts 20, it is mentioned that certain ones were in the company; they accompanied him. They were not simply under his rule exactly as Timothy was, but they were companions; companions in the service, and the first one mentioned is a Berean. We may link that thought up with Luke, because the idea of a Berean is he is very concerned about having things right and proving the things that are said in ministry to see whether they are so, and proving them daily. 

    APTThe facts of the incarnation being in Luke, would it be right to say it is not because Luke was a servant but because he was spiritually minded? 

    JTI would think so. There was a selection made. We were speaking of that the other day, selection being made of ministers according to the need and evidently there was great need according to the facts of Luke for a man like Luke. 

    JHHe uses the word origin. Does that refer to the incarnation, in verse 3? 

    JTIt has seemed good to me also, accurately acquainted from the origin with all things, Luke 1:3. That is to say, you now have in mind as to whether it is a question of the incarnation, but I would think it is what occurred before the incarnation that is in mind, but inclusive of the incarnation. So that Luke does not begin with the incarnation; he begins with Zacharias because it was a question of stating things as they were carried down from the Old Testament. Really that is what is in mind, the merging of things from Old Testament times into New Testament times. It was the skill that was needed for that. 

    ABPDo you think our ability to enjoy Johns ministry lies largely in the place we have given to Pauls ministry? 

    JTEverything must eventually come under Paul. Although years elapsed from the record of Acts 2 until chapter 9, yet everything awaited Paul in that sense. It was necessary that he should come. The Lord had designed that he should come, and he was said to be taken up from his birth. So that the wholly right seed should be there; such as was needed at that time and it is needed at all times. There should be selections, persons suitable in crises, persons who can be relied upon to give the facts. 

    EALDo we see that in Pauls opening to Timothy? He embraces him as his own true child in faith, and then gives him instructions to keep clear of all those interminable genealogies, as if he had in his mind that he was a true child in faith, and the genealogy was going forward in teaching in that way. 

    JTQuite so. Therefore, we can see the full bearing of what is said in 1 and 2 Timothy, that there should be an avoidance of all fables or anything like fables, so that the truth should be with the brethren, and that is where Luke stands, I think, in the selection of ministers. 

    GMacPhJohn gives the kind of features that are substantially seen in the assembly in the face of public break-down, so that the assembly in principle from Johns writings and from Pauls is going through. 

    JTThe linking of those two men as they are in affection, because Paul sought out Peter and then John  these three were especially linked, I would say, in the beginning, was in order that we should have the pure facts of the history of Christianity. 

    RRTYou have been suggesting emphasising the thought of beginning, and I was wondering according to Mr. Darbys note in relation to verse 14 that we have been speaking of, that we have in particular a beginning here. That is, grace and truth began to subsist. The note says, (The worldbegan to bethrough him. Hebecameflesh. Sograce and truth came into being. I am not satisfied withsubsists, butcamegives the idea of coming into the world. They began to exist de facto down here. The verb is singular, andgrace and truthgo together in the person of Christ. Nothing subsisted by the law, it was a rule given; but grace and truth actually commenced to be, not in Gods mind, of course, but in revelation and actual existence down here). I was wondering if this beginning would fit in with your thought in general of beginning. 

    JTIt does; only historically the word beginning, precedes what you are speaking of. That is to say, the beginning of things in Christ actually; so that it is not simply the incarnation here at first; the incarnation is a little later. The incarnation is in verse 14. The Word became flesh; but what we are now committing ourselves to is the beginning of everything. Whatever it could be or whatever it was the Word, the Person designated here as the Word, was there. He did not begin there. We should see how the idea of beginning comes in in that sense in Johns epistle, but in this gospel the beginning is of everything; whatever could be called beginning; whatever you may think of or say, the Word was there. So that the soul is impregnated with the idea of the eternity of the Lord Jesus Christ, whom we call the second Person of the Deity; that He was there, and not only so, but He was with God there. He was associated with God there and not only that but He Himself was God. So that you can have nothing more plainly and firmly stated than the words we have here. It is for us to get the idea in our souls as to the Person of the Lord Jesus. 

    JHThe beginning precedes the all things in verse 3. 

    JTIt does. 

    NBI wondered why Luke carries forward the title of the period of the Lords humanity in verse 2 of his gospel: those who ... were eye-witnesses of and attendants on the Word. 

    JTIt is because he was in the current conversation of the moment; holy conversation it would be, of course, because they were all believers. The conversation included the Lord Jesus, and Luke is saying that there were those who were eye-witnesses of and attendants on Him, so that Luke is going to say things that can be counted as reliable, absolutely reliable, as inspired. 

    SMcCIn regard to our brothers remark, is it not important that the Word is an appellation that is connected with the Lord in humanity? It does not belong to Him in the pre-incarnate conditions in Deity; it is not carried forward from the pre-incarnate condition of Deity into humanity. 

    JTThat is good to make that clear. It acquired currency, it acquired use among the early believers and it had become known among them. Luke takes it up as John does only not in the same depth in which John does but it is the same Person. 

    RRTAnd when it says, And the Word became flesh it does not mean that He was known as the Word before He became flesh. 

    JTIt does not. That is the thing that ought to be kept clear in our minds, in our present inquiry. It has been the subject of controversy for many a day as to whether Sonship in Christ and the Word in Christ here are expressions that could be carried back into the circumstances or conditions of Deity. They refer to the Lord becoming Man in humanity  the humanity of Christ. That is where they are to be understood. 

    JWWWould Luke help us to understand the first line of that hymn, Thou art the blest incarnate Word (11:1)? 

    JTQuite so. That had to be gone into very carefully. It took much time to go into all that, because the subject was very much on the minds of the brethren at the time. It was necessary for those engaged in the revision of the hymn book to go into all these attendant facts so that the truth should get into our hymns; that we should sing the truth. The best way of getting things is to sing them. Thou art the blest incarnate Word (11:1) is accurate. 

    ANWWhat has just been said about the Word would equally apply to the appellation Christ Jesus in Philippians 2. Christ Jesus; who, subsisting in the form of God, verse 6. We have no difficulty about that. Why should we have any difficulty about the Word? 

    JTQuite so. The term Christ Jesus is already known and spoken of. It belongs to the earliest breathings of the Spirit in relation to Christianity and so the use of the word logos; only it required more place because of learning having to be dealt with. Much learning was brought into Christianity, by persons who would, perhaps, oppose it or nullify it or discredit it, and this learning had to be met and it was met in the writings of John. Hence the expression Johns simple page as over against what the human mind would evolve from the use of books; books that were spoken of at Ephesus; fifty thousand pieces of silver, it was said, was the price; showing how much there was in the sense of books to be met. And Johns writings are intended in that sense to meet that, and it was the most simple of all language, and yet the most profound. 

    SMcCYou have pointed out yourself that even the prepositions, small as they may seem, in this chapter are like a sword turning every way to guard the truth regarding the Person of our Lord. 

    JTQuite so. The Lord helped the brethren. He helped us, and hence, I believe, the truth remains with us. There may be some defects in some of these hymns yet, but in general the truth remains in the writings. 

    JRHWould you say a little more about the value of hymns? You spoke of them as the best way to get the truth into us. 

    JTI do not know, but I would say the use of poetry is divine; it is of God. Exodus 15 may be cited as showing how the truth was interwoven in poetry and song; it is sung by Moses and the children of Israel, and then Miriam is brought into it to confirm it femininely; that is, to make the thing feminine in its character and attractive in that sense. 

    SMcCDo you have any difficulty in singing hymn 1? 

    JTI would be afraid to bring that up because we have not time, but I would say in brief the hymn will need to be revised to make it fit in with the truth, if the Lord sees fit to have a revision, which is a question now. If there has to be one, of course, the matter will have to come up. 

    QuesThose that have attacked the Scriptures have attacked our hymns as well. 

    JTJust so. What has been just said ought to be carried through in our minds, but there is not time now to discuss the question of hymns, as to whether some of them might not be deleted or revised. That is open to a question. 

    EGMcADo the first eighteen verses of this chapter lay before us the essential principles opened up in Christianity regarding the deity of Christ, His coming into manhood, the existence of grace and truth and the revelation of God? Are they not the foundation of the truth which the enemy would attack and which we are to be well formed in? 

    JTThat is what I would say exactly. If we go through Johns gospel we shall have to take up things that are somewhat looser than the wording in this chapter, but I would say that what you said is about the truth. These eighteen verses cover the whole matter. They are really prefatory in that sense covering the whole book. After we look briefly into them we can very well proceed in this reading and retain in our minds that these verses are prefatory and cover the whole of Johns gospel, and such an expression as John himself uses when he uses the word also, which is remarkable, in keeping with Pauls way in 1 Corinthians. He used a similar form. John says, I suppose that not even the world itself would contain the books written, John 21:25. So that we can see how the river widens out into infinitude. That is the very word also in Johns mind. The work was so wonderful and enormous that he has to say, I suppose that not even the world itself would contain the books written, John 21:25. I think we can leave it just in that sense; leave our minds open to these wonderful things and look into them and learn them. So far we have dealt with the Lords humanity and now we have to come down to the incarnation. We have spoken of Him in the state of Deity. In the beginning was the Word, and the Word was with God, and the Word was God. That is so far what we have. He was in the beginning with God. Then we have the statement as to creation. All things received being through him, and without him not one [thing] received being which has received being. That is a settled matter as to creation. Then in verse 4, In him was life, and the life was the light of men. You might say that is covered in the incarnation. So it is; but it is not stressed here as to incarnation. It is simply a question that life was in Christ and that it was light. The life was the light of men. Life began light. Life is substantial; light is hardly that, although we must depend on what is substantial for it. Light is the thing we are now to think of, and it was for men, not for angels. We cannot branch out into the angelic order of being or the realm of angels. We confine ourselves to men in our consideration of the matter. We are dealing with men. The light is for them and, therefore, angels can hardly enter into the thing fully. They cannot learn things as we do. 

    CHHWould they be included in verse 3? They received their being through Him. That would be a greater thought than Genesis. 

    JTJust so. 

    ANWIs man included in the all things? 

    JTAll things received being through him, and without him not one thing received being which has received being. I suppose it covers the universe in the sense of creation  all things. 

    SMcCDoes the mediatorial side enter into that verse: All things received being through him, or is it rather the Source side, He being God, that is in mind? 

    JTWell, it is more personal, I would think. God is dealing with them personally. The mediatorial side comes in more accurately in Hebrews: by whom also he made the worlds, Hebrews 1:2. That is instrumental; but I would take this to be entirely Himself. All things received being through him, and without him not one thing received being which has received being. The flesh received being. You might say, well, God was the Author of the action, but I think it is better to leave it as it is. The Person who is acting is Himself, the divine Person, and He is God Himself. So that we can leave out stressing the mediatorial side here. 

    CAMThe expression is used to the church in Laodicea: the beginning of the creation of God, Revelation 3:14 in speaking of the Person of Christ. 

    JTWithout saying He is the Creator; although it is inferred, but that is another setting of things. He is the beginning of the creation of God. 

    WBIn Hebrews it says, upholding all things by the word of his power, Hebrews 1:3. That is the Sons power. Does that fit in? 

    JTWell, that is mediatorial. I am very doubtful about stressing that side here because the point is to bring out the Deity of the Lord Jesus Himself. He is Himself God and He can do things; not in the mediatorial sense simply, but being God He can do things of Himself. 

    ASBHow do you understand being, all things received being? 

    JTThe word being there would be having come into existence. Things came into evidence and, of course, we could look into Hebrews if we had time, but we have not, but when we have time we can look into Hebrews from the mediatorial side and see how the being has not come about of the things that are made. It is purely a matter of God. That matter flows out from what God is, if the brethren follow what I am saying in Hebrews 11. For in the power of this the elders have obtained testimony. By faith we apprehend that the worlds were framed by the word of God, so that that which is seen should not take its origin from things which appear, Hebrews 11:2,3. That is what I was alluding to. The scientific men as they are called, would unravel everything and give account of everything. This passage refutes it all. By faith we apprehend that the worlds were framed by the word of God, so that that which is seen should not take its origin from things which appear, Hebrews 11:3. That is to say, matter is not on the surface; it flows out from what God is. We cannot give an account of it either, save as from God. 

    ANWHe created visible and invisible things. Would you suggest some of the invisible things? 

    JTThe invisible things of him are perceived, being apprehended by the mind through the things that are made, both his eternal power and divinity, Romans 1:20. Is that what you mean? 

    ANWI was thinking of Colossians: because by him were created all things, the things in the heavens and the things upon the earth, the visible and the invisible, then what he goes on to say enlightens us, whether thrones, or lordships, or principalities, or authorities: all things have been created by him and for him, Colossians 1:16. 

    JTYour question is as to what is visible and invisible. It is a question of whether we can go into it. Pardon me for restricting us, but we have so little time and I would prefer to look into that matter, if the Lord will, as to what is visible and invisible. We can easily talk of what is visible at the present time. The invisible things of him, Romans 1:20. They are clearly seen; they are to be seen. 

    ANWThe all things in verse 3 would cover everything of our chapter. 

    JTJust so; very good. 

    CHHIn Colossians 1:16 you get both sides of the matter, the mediatorial side and what He did in His essential Being. The first by, would be similar to this verse in John; what He did in His essential Being, whereas the second by is more what is mediatorial. I was referring to the two notes on the by. 

    JTWe begin with love, that is in verse 13, and translated us into the kingdom of the Son of his love: in whom we have redemption, the forgiveness of sins; who is image of the invisible God, firstborn of all creation; because by him were created all things, the things in the heavens and the things upon the earth, the visible and the invisible, whether thrones, 

    or lordships, or principalities, or authorities: all things have been created by him and for him. And he is before all, and all things subsist together by him, Colossians 1:13 - 17. What is your point, please? 

    CHHThe first by, in verse 16 according to the note is what He did in His own essential being, but the other by is what He did as a Mediator. I thought the first by, would correspond to John 1:3. 

    JTBy him were created all things, the things in the heavens and the things upon the earth That is to say, that is His own action as God. Quite so. Then it goes on, the visible and the invisible, whether thrones or lordships, or principalities, or authorities: all things have been created by him. That is the second by, you have in mind. 

    CHHThat is mediatorial. 

    JTThe first by refers to note k which reads, Lit. in him, in the power of whose person. He was the one whose intrinsic power characterised the creation. It exists as his creature. Now let us get the next note, note b: the instrumental power. The one is the power in the Person and the other is the instrumental power, and the eis is under note c: for. These three prepositions, en, dia, eis, show Christ to be the characteristic power, the active instrument, and the end in creation. I think there is a great deal of instruction in what you are calling attention to, quite in keeping with Colossians. 

    RWSThe great person, the great creature in mind in all these creative acts is man. The life was the light of men. In all these created things you have been speaking of men are in mind as the greatest of all, corresponding with Genesis 2. In him was life, and the life was the light of men. 

    JTYes; you mean men are in view. Now if we can proceed to verse 4, In him was life, and the life was the light of men. And the light appears in darkness, and the darkness apprehended it not. That was the position. The darkness continues; it is not dispersed. It does not apprehend things. That is the position up to verse 5. And then we have the question of how the Lord is light. There was a man sent from God, his name John. He came for witness, that he might witness concerning the light, that all might believe through him. He was not the light, but that he might witness concerning the light. The true light was that which, coming into the world, lightens every man. So that Christ is light in the fourth day of Genesis 1. Christ is seen as light. He lightens every man. He sheds His light on every man and helps us to apprehend things as a man having his eyes opened; such as the Lord opening the eyes of the man at Bethsaida. He saw all things clearly. The whole realm of created things is in mind; not that man would see the whole thing at once, but the idea is what can be seen. Therefore, He sheds light on every man, so that they do not need to be pagans. They do not need to be Jews. The whole matter is in Christianity, and hence we have the account of Christianity in verse 11. He came to his own, and his own received him not; but as many as received him, to them gave he the right to be children of God, to those that believe on his name; who have been born, not of blood, nor of fleshs will, nor of mans will, but of God. So that we have the whole position now taken account of here in these verses, which are an epitome of the whole matter. That is the Christian, whatever others may say of him, has a right that no other has, and that is the right to be one of the children of God. Their birth, their origin is understood. It is not simply that they are created but they are born. They have a place as born; so that we have a full account of our position; whatever people may say, this is our position. We have a right to take the place of being children of God. Not of blood, nor of fleshs will, nor of mans will, but of God 

    GWDoes Luke help us in relation to the words of Simeon? A light for revelation of the Gentiles and the glory of thy people Israel, Luke 2:32. 

    JTShowing how things took form in the history of the truth; the Lord being in the arms of Simeon  he took the Babe in his arms  most touching, and said, Lo, this child is set for the fall and rising up of many in Israel, Luke 2:34. But He is for the revelation of the Gentiles. That is how Luke meets the matter, and, of course, it fits with John. He is the unveiling of things; therefore, in Luke and John we are enabled to take account of things as they are. After that we have an account of the incarnation itself in verse 14. We have the incarnation; that is the point. You get in these verses an epitome of the whole matter, so that we might well finish with these verses, if we did not have to touch a little on Johns epistle. We will have to devote nearly all the time this afternoon to Johns epistle, because it is a question of that which was seen in the Person incarnate, in flesh and blood. 

    ARIs sonship in mind in incarnation according to verse 14? 

    JTQuite so. And the Word became flesh, and dwelt among us (and we have contemplated his glory, a glory as of an only-begotten with a father), full of grace and truth (John bears witness of him, and he has cried, saying, This was he of whom I said, He that comes after me is preferred before me, for he was before me); for of his fulness we all have received, and grace upon grace. For the law was given by Moses: grace and truth subsists through Jesus Christ. No one has seen God at any time; the only-begotten Son, who is in the bosom of the Father, he hath declared him. Therefore we have come to the end of the matter as an epitome, so that we will carry it in our minds. 

    RHSDoes Paul fit in here? And confessedly the mystery of piety is great. God has been manifested in flesh, has been justified in the Spirit, 1 Timothy 3:16. The Word became flesh. It seems to be more the mystery side. John does not give an account of His birth, but he says, The Word became flesh. It is the mystery side. 

    JTIt is. And confessedly the mystery of piety is great. The practical side of things as to the need of piety in our ministry. God has been manifested in flesh, has been justified in the Spirit, has appeared to angels, has been preached among the nations, has been believed on in the world, has been received up in glory, 1 Timothy 3:16. It might be regarded as a sort of poetic statement of the whole truth of Christianity, but very brief. Some think it is some piece of poetry that Paul would adduce to show what he was dealing with and setting out among the Gentiles. 

    QuesWhy is there no mention of His death in that verse? 

    JTJust so; it is not put there. I suppose brevity was in mind, as it is always in mind when we are dealing with literature, especially poetry. 

    APTIn John 1:2 it is the emphatic He. Does that refer to His deity? But then in the last clause of verse 18 it is the same he That is the same Person in Manhood. 

    JTThe emphatic He is in both verse 2 and verse 18, he hath declared him. The word him is not in the original necessarily, but it may be. The idea is the declaration has come about and it has come about through this Person. It is a question of declaration, not revelation. No one has seen God at any time; the only-begotten Son, who is in the bosom of the Father, he hath declared [him]. As if the idea of declaration is left open, but it is the Son who has done it, and only the Son who has done it. If we leave out the word him that is the position. 

    It is left open, and hence the great stress is on declaration. 

    SMcCDo you regard the declaration as bearing back on, No one has seen God at any time, or does it refer to the Father that John alludes to later: And I have made known to them thy name, John 17:26? 

    JTI think this is wider and more like something that might happen in a court-house; a proclamation of some immense thing. The thing is declared officially without saying what it was. He hath declared him. The declaration is made, great as it is and perhaps unspoken but the idea is there of declaration, and it is public, a manifest thing, a declared thing. 

    ANWTherefore more God than the Father. 

    JTQuite so. 

    JAPIs that why in John 8 the Lord brings in His own deity? Before Abraham was, I am, (verse 58). 

    JTHis deity is inferred in what is said here in the word declared. The emphatic he alludes to the fact that it is God Himself really. You understand that in your mind. No one has seen God but the declaration is made. 

    WMcKWould you help us as to why it is the Son rather than the Word? 

    JTIt is to bring out the greatness of the Son and the place He has in affection. We have already touched on it in Colossians. The kingdom of the Son of his love, Colossians 1:13. We have already had that in Colossians, but now it is a question of declaration, and it is a question of a Person; the place He has in love, because the passage really deals with that. No one has seen God at any time; the only-begotten Son, who is in the bosom of the Father, he hath declared him. It is a beautiful expression that could apply to no one but the Son of God, that is to say, the second Person in the Deity-the Person who can Himself say He is God. The only-begotten Son, who is in the bosom of the Father. That is to say, it brings out the personal place He has with the Father. What a place He has in the circle of the Deity, as we may say. He is predominant in activity. He is the doer of things and if it be a question of declaration He does it. Whatever the thing is, He does it. And the only-begotten Son is a question of affection. The preposition is in. That is to say, He has come into the position. He has come into it, which means plainly it was not a question of eternal existence. He did not come into that, but He came into Sonship. That is the point in this verse, that He has come into it. The preposition means that. He has come into Sonship. He has come into that place and in that place He makes the declaration. So that love is bound up in it, and He is bound up in love. 

    GMacPhDoes this link up with Genesis 1? God Himself in creation, and now in the creation He must make declaration? 

    JTI would go with that. If you bring Genesis 2 into it; only the position here is greater than that. 

    The only-begotten Son, who is in the bosom of the Father, he hath declared him. He has come into it, only it refers to Him as Man. The point is to show He is that. No one could bear this title but Himself. He is the only-begotten Son. It could not be applied to the Spirit or the Father. The application is to the Son, the second Person. 

    CHHWould declaration apply to revelation? 

    JTI think revelation is more personal. I was alluding to the idea of a court-house; the presidents proclamation-anything of that kind. It is official; but then here the point is to stress it is the Person who makes it. 

  
    BEGINNING (5) (JT 66)

    1 John 1:1 - 10; 2 John 1 - 13

    JTThe second letter is read because it is felt the feminine side should be before us in closing, to see the responsibility attached to it, even to the extent of the exercise of discipline, that there should be balance. But what is mainly in mind, of course, is the first epistle, and, too, the fact that while it alludes to the Lord Jesus as Man, the neuter is used: that; that which was from the beginning, because of the need of substance in all our thoughts and all our enquiries. Luke has that in mind, too, because in alluding to the Lord He uses the words, holy thing. He says, wherefore the holy thing also which shall be born shall be called Son of God, Luke 1:35. So that identification is in mind in the thought of substance. 

    SMcCThe beginning that is alluded to now in the epistle  does that have in mind the incarnation, historically, I mean? 

    JTWell, not in as formal a way as we have it in the beginning of the gospel where it is said, And the Word became flesh and dwelt among us, John 1:14. The allusion there is to condition; that is, the condition of incarnation. 

    CHHDoes this refer to what occurred after the anointing? 

    JTWell, it seems as if the Spirit of God would engage us with the Person in this sense; that is to say, the Person as incarnate, without stressing the anointing. 

    CAMDo you connect this with the verse you alluded to in Lukes gospel, the holy thing? Is that to be viewed in connection with the fact that our hands have handled? That alludes to the apostles hands. There was something, I thought, concrete that could be handled. 

    JTWell, quite; and love, too. Simeon may be taken as representative of initial affection in that sense: he received him into his arms, and blessed God, and said, Lord, now thou lettest thy bondman go, according to thy word, in peace; for mine eyes have seen thy salvation, Luke 2:29,30. And so as to our brothers suggestion as to this passage in John being possibly an allusion to the Lord as anointed, it seems to me that the whole Person is in mind in His history. Luke would stress that side, how He was taken into Simeons arms, who immediately became a worshipper, for he blessed God; and how the Lord is viewed in Luke as born, and as a boy, which carries with it, because of age, some responsibility. So Mary connects responsibility immediately with her own position. She was really remiss in what had happened. In truth the ark was there, although not named. And so the Lord found His way Himself without having any reference to His parents. Mary said, Behold thy father and I have sought thee distressed, Luke 2:48, but He immediately says, with a suggestion of reproach, Why is it that ye have sought me? Did ye not know that I ought to be occupied in my Fathers business? Luke 2:49. So that He is in the presence of the universe already in responsibility, even if that responsibility or measure of it is to be limited in any way, as doubtless it was, because it seems so, by Himself, And he went down with them and came to Nazareth, and he was in subjection to them, Luke 2:51. He is there, we might say, in infinitude. The Person is there. His worth and dignity are already alluded to in our brothers remarks as to the holy thing also which shall be born shall be called Son of God, Luke 1:35. The immediate link between the birth as the holy thing and the Son of God is to be noted; because the Son of God is the Person who is to be in full exercise of responsibility, so to say, or at least full administrative charge in relation to God. And so it is said of Paul in view of this that he straightway began to preach that Jesus is Son of God. It is not the anointing but the Person, although Luke would stress the anointing; but the Person is in mind in these remarks. 

    ANWYou are extending the we have seen and we have heard beyond the apostles? 

    JTYes, although we have no doubt to keep in mind that they are particularly in mind. That which was from the beginning, that which we have heard, which we have seen with our eyes; that which we contemplated, and our hands handled, concerning the word of life, and then further, that which we have seen and heard we report to you, that ye also may have fellowship with us. That is, the idea of the Son of God, the idea of the Person is there; although the anointing may not be there at the outset and was not, the Person is there; the Person in responsibility, seeing about His Fathers business. 

    AHPIs that all to add lustre to the greatness of the incarnation? In the end of Luke He invites them to Handle me and see, for a spirit has not flesh and bones as ye see me having, Luke 24:39. Is there some thought of magnifying the greatness of the incarnation? 

    JTThe passage alluded to is Luke 24 and what is in mind is His identification as in the midst, who He was; so that it is the full Person (I am using that word just for the sake of stress); He is there. He was invisible for a while for He did not emerge from Emmaus immediately into the assembly at Jerusalem. The mystery side is left open. Where had He been? He had vanished but where had He been? Late in the day He is seen standing in the midst of them; not anywhere but in the midst of them. The result is perturbation, and the Lord quiets them; for it is not a time of rebuke. It is a time of reality in them, and what they were to Him, and how soon they can be used; how quickly He can render them useful to Him in the testimony. And so He is seen standing in their midst. It is not said that He came; where He was is left open, as if we are to be reminded of inscrutability even there. 

    APTThis morning we were speaking of as many as received him, John 1:12. Simeon received Him in his arms. Is that characteristic of the family entitled to be called children of God? 

    JTYou are stressing the fact that they received Him and as having received Him they are recognised as children of God? 

    APTYes; in connection with the Person; not His anointing, but Him. 

    JTWell, quite so. It is just a question now of the resurrection of the Person. Everything must hinge on that; the identification of the Person. 

    NBYou just mentioned inscrutability. I would like to ask if these thats involve inscrutability in the Lords Person or whether they do not go that far. 

    JTWell, the neuter being used, I suppose, is to stress reality. The word thing had already been used  the holy thing which must mean reality and, too, substance. So here it says, That which was from the beginning, that which we have heard, which we have seen with our eyes; that which we contemplated, and our hands handled. I am not sure that inscrutability is necessarily stressed; I think it is rather that reality is there. There is no mistake about it; the real Person is there. 

    CAMIs it right to say that what is stressed is a Person who is so infinitely great as He was, yet within our range, within the faculties we have to apprehend? 

    JTYes; and He can be seen as the apostle says, which we have seen with our eyes; that which we contemplated, and our hands handled, concerning the word of life. There He is reachable and touchable; and you might say, familiar in His relations with them. As the narrative goes on you see how much it was so; because Christianity must be founded on reality; a real Person in the relation testified to. The enemy was just ready to deny God; Matthew stresses that. 

    SMcCIf I gather rightly from what you say you carry this beginning right into Luke 1 and 2? 

    JTI should say that; and if it be a question of reality, well, it is important that there is a real Babe and a real Boy and a real young Man, speaking with the greatest reverence; a Man of thirty years of age. All that is most important as regards reality. Christianity is not like any of the Eastern or other religions; it is founded on fact, incontestable fact. 

    JTJrThe Fathers voice saying, In whom I have found my delight would mean it would point all the way back to His birth. His delight was in every movement of His. 

    JTQuite so. What a time it must have been, and it is a question for each of us as to the Father and His feelings; these feelings of the Father and the Son and the Spirit of God. Some of us during the past six or eight years have gone through experiences never gone through before by us or even by Christians, and we have found God in them. In the most remarkable instances, the most remarkable occurrences, we have found God in our circumstances. It is to strengthen our hearts and make us real, both in regard of one another and in regard of the service of God and the testimony in general. 

    SMcCIn these expressions in relation to what we are saying, the eternal life, which was with the Father, would you carry that into the state of Babehood and Youth and Manhood that Luke brings out in such a way in the opening chapters? 

    JTWhat we have already said about it is that suitable conditions and provisions are made; suitable, seemly conditions; swaddling clothes are there and suitable clothes all along, suggesting right feelings. That is to say, in persons who are the subjects of Gods work, in whom this should be seen. And so Luke 1 and Luke 2 is of the utmost importance as to what happened; first, as to the incarnation; as to the conception and the incarnation and the babehood and boyhood of the Lord, and how He is spoken of; how Elizabeth speaks of Him; how she speaks of John, the unborn child, moving in the presence of Mary, the mother of our Lord. These are all facts that are of utmost importance as to the reality of Christianity. 

    SJHIs what you are saying so necessary in the way of substance with John that what he closes with is that we might have a conscious knowledge of it all? He closes the epistle with a conscious knowledge of it. 

    JTYes; and ending with the wonderful fact in the first epistle: He is the true God and eternal life, 1 John 5:20. He has that glorious Person in mind and yet inscrutability; for He is God. Yet as to what was said a moment ago as to what the Father might not, or might have found in the babe days of our Lord, in the early years of His life, what relations there might be  it seems as if the Spirit of God would show us that things were seemly, not fantastic or extraordinary in any way. They were seemly. It was a real babe, needing all the attention of a babe. Seemliness is expressed in the testimony of God in Luke, that things should be so. 

    JTJrGreat care is taken in Lukes gospel at the beginning in connection with the kind of persons who had to do with the Lord. 

    JTSo it is the little Child and its mother, not its father. The Magi found Him with His mother, 

    which is seemly and what we might expect; with all the instruction and knowledge she received that she should be His caretaker. She was eventually made the mother of John the evangelist, showing that she was usable in the Lords hand, and thoroughly subject, although there were exceptions, of course. At the same time she says, Behold the bondmaid of the Lord, be it to me according to thy word, Luke 1:38 showing that everything was perfect in that sense and heaven looked on. We have touches in the prophetic word, of course, such as Samsons mother, Hannah and other mothers that we may transfer to Mary, for God would not stint what is mentioned in that way or in any way in the measure in which it might contribute to the glory of Christ. Any incident that might contribute in any way to the glory of Christ would be mentioned. 

    SMcCIt would be right to say that Mary was but the vessel connected with this unique matter of the incarnation. The Lord took not one single thing from her in regard of what we are now dwelling on, did He? He took nothing from Mary. 

    JTYes, quite so; that is, in His humanity; although it might be said that she was His mother and His humanity came through her, but it will not do to say that, because God is His Father. He is the Son of God and His humanity in that sense must be attributed to God. 

    JRHThe incarnation would be like the unleavened cake of fine flour mingled with the oil seen in the oblation. 

    JTThat we might devote ourselves to the priesthood so that we might take up things rightly. The Spirit of God just says enough in Luke on these points to illuminate and to enlighten us as to the Lord. There is much, of course, that could be said as to Marys feelings, and Josephs feelings and Simeons feelings and Annas feelings. This would be a priestly matter; those who were touching and seeing and handling the precious Babe would all be priests. And it is necessary that we should so regard it; that in Christianity this should be enveloped in all that is needed to guard the Person involved. 

    RWSWe should take time to contemplate. It is not only seen with our eyes but that which we have contemplated. 

    JTI am glad you mention that because it suggests that affection and intelligence are called for, when you bring in the idea of contemplation into such a matter. What could not a person like Anna say, and Elizabeth, and Johns father, Zacharias, as restored fully and able to speak? What would they not say? There would be a conversation suitable that you might expect from them. All that enters into Christianity. 

    JAPWould you link up the contemplation with the beginning of Luke where Mary kept all these things in her mind and pondered them in her heart? 

    JTJust so. 

    ANWIs there any distinction between the contemplation in the first epistle and the contemplation of His glory in the gospel? 

    JTWell, I have no doubt there is a certain selection in the language in the epistle here and the gospel, in the idea of contemplation. It is said in the gospel: And the Word became flesh, and dwelt among us (and we have contemplated his glory, a glory as of an only-begotten with a father), John 1:14. The word is tabernacled meaning that there would be room for the display of what might be there in the way of adornment in the Person. And we have contemplated his glory, a glory as of an only-begotten with a father, John 1:14. The word with there is intelligible to all of us. There is a note as to it: (para, with a genitive as here, meanson the part of,from withgives the sense. But this must not be understood in the sense ofwithmerely). The word with  the idea would be that we are on a common level, so to speak; that there is a platform on which divine Persons can be contemplated; not that the Father is seen displayed visibly in the sense in which the Son could be, but there is the thought of contemplation, and the with would link the Father and Son together. As of an only-begotten with a father, full of grace and truth. And then, for of his fulness we all have received, and grace upon grace. I think that paragraph from verse 14 to 18 of John 1 is to add to the whole matter as to what Christ was in relation with God as His Father, and what movement there must have been; what holy movements drawing out the Fathers affections there must have been. 

    GMacPhWould hearing and seeing go together? Hearing involves teaching. Contemplation and handling and seeing involve the substance. 

    JTYes. That which was from the beginning, that which we have heard. That alludes to speaking, which we have seen with our eyes; which would imply the means of contemplation and the scope of contemplation; that which we contemplated, and our hands handled, concerning the word of life. And then the bracket which enlarges on the matter: (and the life has been manifested, and we have seen, and bear witness, and report to you the eternal life, which was with the Father, and has been manifested to us:) that which we have seen and heard we report to you, that ye also may have fellowship with us. The idea of report is immediately added; that is, what could be reported in the sense of eternal life. 

    CHHWould the expression, that which we have heard be an advance on Luke? That is, what the apostles had contemplated would go beyond what is contemplated in Luke. 

    JTI do not suppose there is anything more than what John says here; which we have contemplated. 

    I do not suppose there is anything more in it than that fact; they were witnesses. They were full competent witnesses, and of course, that is necessary, because they were apostles, and the idea of fellowship is suggested here, that they had something of their own which is called fellowship. 

    ANWThat is the basis of this report. We cannot say we have seen what they have seen, but we have attended to their report. 

    JTQuite so. 

    NBIs there a relation between the eternal life which was with the Father, and the Word which was with God? 

    JTWell, there must be; only what John is putting down here is his own competency and the competency of the twelve  the eleven and himself, to bear testimony; that there is ample, full, complete competency in the testimony rendered; and John is concerned about that. 

    ANWWould not the latter be in time and the former in past eternity? The Word was with God, and the Word was God, John 1:1. Would that be past eternity, before time? 

    JTYes, quite so. What can we say except what is said, that He was with God? I mean to say, the Spirit of God does not give us anything more, any terms as to the Deity in its infinite attractiveness, save that They were there; that divine Persons were there, there intelligibly with each other. 

    ANWWould with the Father involve time and incarnation? 

    JTWell, quite so; I should say that, too. 

    SMcCIn the conflict over eternal life, the attack of the enemy was to make eternal life a condition that existed before time; but the Scriptures do not present it that way. 

    JTNo, they do not. What they do present is the Person who is the subject of the testimony, and while that is carried back to eternity, yet there is nothing to indicate what the actual relations were; but when the testimony is rendered, then we have to consider the anointing, showing what was there and then the power of the apostles, too, because they were anointed, too. They were rendered capable of bearing testimony to what was there. 

    ARIs there anything in the holy Scriptures to tell us what was before time? 

    JTWe have the statement, of course, that the Word was with God, John 1:1. That is a fact. The mere word with involves some association. It conveys the idea of association, because it is carried through to the Paraclete, to the Holy Spirit. But He is with the apostles in a real sense so as to be understood. The Father and the Son, or the divine Persons, to leave it just as it is, were with each other. This, of course, is something that can be positively stated. Why we should proceed further I do not know. I think there is much opened up to us to fill our souls, and perhaps we should not be too much desirous of having something spoken because it is so delicate a matter. It is always dangerous to say anything but exactly what Scripture says. And what Scripture says is, and the Word was with God, and the Word was God, John 1:1. 

    JRHThe Lord spoke of the glory that He had along with the Father before the world was. 

    JTThat is an allusion to this. I am glad you mentioned that. It comes where you expect it to come, in John 17, where we should expect a full revelation of what He would have us to see. The veil is lifted away for us to see in, but it is rendered very obscure; we cannot say much. 

    FNWFor thou lovedst me before the foundation of the world, John 17:24. 

    JTThat is the same idea. 

    GMacPhReading John 1:2 may be instructive: 

    and the life has been manifested, but in speaking of the report he says the eternal life. Is that what they saw here on earth? 

    JTQuite so. Therefore it is concerning the word of life, that is to say, what the eyes saw and the hands handled was concerning the word of life; not exactly concerning God and the Father and the Son, but concerning eternal life. That was the great issue in the controversy alluded to, but it is the point all the way down; what can be spoken of in the sense of eternal life. 

    RHWould the forty days the Lord was on earth after His resurrection have a bearing on this? 

    JTWell, there is something there to think of, because a good many of them were there. There were forty days. Luke tells us that in Acts 1, having by the Holy Spirit charged the apostles whom he had chosen, he was taken up; to whom also he presented himself living, after he had suffered, with many proofs; being seen by them during forty days. So that there was a good period of time in which they could take account of the Lord. Doubtless He was not always visible to them, and the inscrutable side would be, no doubt, in evidence. But it goes on to say, and speaking of the things which concern the kingdom of God; and, being assembled with them, commanded them not to depart from Jerusalem, but to await the promise of the Father, which (said he) ye have heard of me. For John indeed baptised with water, but ye shall be baptised with the Holy Spirit after now not many days, Acts 1:3,4. So that I think we can, in a holy way, visualise something of what went on during those forty days. Luke does not mention it until this chapter, and surely he now mentions that to verify further what he intended by the Spirit to further disclose, and the treatise embraces the whole book of Acts. What things there must have been! And so Paul in his time in his writing sees it is needed to mention that the Lord had been seen of Cephas, and of the twelve, and of five hundred brethren at once, and of James, then of all the apostles, and finally as Paul said, last of all, as to an abortion, he appeared to me also, 1 Corinthians 15:8; showing that what Paul saw was just added on to the general position; what had been seen during the forty days before the Holy Spirit came down, and then what was seen as the Holy Spirit came down. Pauls experiences were just added to that, showing the full thought is there as to the Lord as He is now; what is to be apprehended now until He comes. 

    RRTWould you say that would be included in verse 3, He presented himself living after he had suffered, with many proofs, Acts 1:3? It does not enlarge on what the many proofs were, but it would contain a lot. 

    JTI suppose the King James Version translators felt the need of putting infallible in there so as to enlarge on the thing; but it is just many proofs really. We are not told how many, but much must have preceded. 

    WMcKIs this matter of reality to help us as to a clear knowledge? In 1 John 2:13 it says, I write to you, fathers, because ye have known him that is from the beginning. That is a matter of reality to help us in regard of knowledge. 

    JTWell, what we are saying together now is to help us increase our knowledge and, of course, we are to increase our spiritual power and knowledge because the Lord is surely aiming to increase our knowledge, to make persons fit for the testimony out of us. And so this chapter in the Acts becomes of first-rate importance, because it seems to be almost a second thought of Lukes; not that he would speak of it in that sense except to make the idea clear. The first treatise was left unfinished. We do not get a complete finish. Luke says, And he led them out as far as Bethany, and having lifted up his hands, he blessed them. And it came to pass as he was blessing them, he was separated from them and was carried up into heaven, Luke 24:51 Well, that is how the matter is finished, and we can see that Christianity can hardly be left thus. Heaven would not leave it thus. The Lord would not leave it thus. The Spirit of God as come down from heaven would not leave it thus, and hence much time must have elapsed in order to bring the truth out, extending to Pauls times and to Paul himself. Hence, perhaps we have not thought of it as we are now mentioning it, that much time had to be expended from the divine standpoint to bring out the knowledge needed. That there should be real knowledge, too; not merely things written down, but real knowledge amongst the disciples. And so Christianity is a real thing, or has to do with real things, and the things mentioned just now are enough to prove it was real. 

    JMcKIt is a matter of what we have. Paul preached Jesus as the Son of God. In 1 John 5 we find, that God has given to us eternal life; and this life is in his Son. He that has the Son has life; he that has not the Son of God has not life. What we have brings us to what you have in mind. God has committed to us certain things that we have received. 

    JTJust so; and that is completed in the sense that He is the true God and eternal life. You might say it is a separate statement at the end of this epistle to ascertain that the Lord Jesus is known here in testimony and in the assembly as coming in and going out among us; that He is the true God and eternal life and it should make us worshipful. It is intended to. 

    ANWI presume the handling would include Luke 24 and possibly exclude Thomas handling? 

    JTI would not mind letting all the handling come into it. There must have been much. The appendix to Johns gospel lets us into much; that is, the three manifestations. 

    CHHWould Mr. Darbys note to handle referring to Luke 24:39 help? Handle me and see, for a spirit has not flesh and bones as ye see me having. That is the reference. 

    JTShowing how real the matter was; and now that He is actually in the assembly, we have the facts given. There is a difference between flesh and blood and flesh and bones. The condition of blood is not carried through; it is flesh and bones. That is to say, humanity in that sense, Christ as risen. And so Johns epistle would say, we shall be like him, for we shall see him as he is 1 John 3:2; as if the seeing Him and our own translation, our own change, would synchronise. It is a question of what we see. We shall see Him as He is, and also, we shall have bodies like His present one; like His own glorious body; that is the kind of body we shall have. 

    JAPWhat would the Lord mean when He says to Thomas, Blessed they who have not seen and have believed, John 20:29? Is that our position? 

    JTWell, that is to bring out the superiority of Christianity to the millennium when they will believe what they see; but the Lord is saying that Christianity is superior because we do not see, yet we believe. We believe-it is belief on the basis of our faith; not what we see but our faith. 

    JAPDoes this chapter then cover a greater matter than the report in Romans 10  faith comes by report? 

    JTYes, I think so. This is the apostles personally making the report and so they are to be viewed as a class or group of persons morally fitted for these great things; that is, to make this report. The twelve had this service, to make this report; that is, the report of eternal life in the sense in which it is spoken of here. It is to greatly enhance the idea of eternal life, and it gives us instruction as to the great conflicts already gone through about sixty years ago; terrible strife it was, but the Lord stood by the brethren and the truth of eternal life was asserted, and the truth continues. The brethren are able to speak of it now. 

    CRHWas there any expression of eternal life before the economy? 

    JTYou mean of the Father, Son and Holy Spirit, the present economy? It is on this basis the gospel is preached and it is preached for the obedience of faith. In full assurance of faith, Hebrews 10:22. That is the basis of Christianity. We are not able to say much in the sense of what we see, but what we understand by faith. 

    RHPeter in his address to Cornelius house says in Acts 10, This man God raised up the third day and gave him to be openly seen, not of all the people, but of witnesses who were chosen before of God, us who have eaten and drunk with him after he arose from among the dead, Acts 10:40,41. Would that be like this? 

    JTVery good. How important it was; the twelve were not all there but there were six persons there with Peter, showing the keeping up of the thought of the importance of witnesses; that Christianity is attested to by accredited witnesses. 

    QuesIs that why in chapter 2 in relation to chapter 1 which you are suggesting as a basis on which to work it says, I write to you, fathers, because ye have known him that is from the beginning? 

    JTShowing how important they were. There are three grades of persons: fathers, young men and little children. The fathers have first place because of their experience and that experience involves knowing Him that is from the beginning. 

    JRHThe Lord in speaking to the disciples says, Ye too bear witness, because ye are with me from the beginning, John 15:27. 

    JTThat is a good point to bring in here, because it fits in there in John 15 with the break in the gospel, in the whole book; that is, chapter 14. It is chapter 13 really that is the break. Chapter 14 introduces the Spirit. He is called there the Comforter; and the twelve ye also. The Lord means by that that they had a peculiar place. Therefore it is said here, that ye also may have fellowship with us; and our fellowship is indeed with the Father, and with his Son Jesus Christ. They are the only ones in that. We are admitted into it and others are admitted into it, but there is no such fellowship properly now they have gone. There are no such men as these twelve men up to that time. 

    JMcKDo you get in Acts 1 the expression of the intelligence of the disciples in choosing one to take Judass place? 

    JTYes, and so they did what was needed, and it shows what comes out in John 15, following chapter 14; that is, the presence of the Comforter. The twelve apostles are seen as standing alongside of the Spirit. They have a place by themselves, and the Spirit has a place, of course, by Himself; and it is said that He proceeds from with the Father, stressing the word with. That is, He is with the Father and has that position with the Father. He apprehended what the Fathers thoughts were when the Lord Jesus went into heaven. That is where the Lord Jesus went, into heaven, and He comes from that point, too. 

    JMcKI was thinking more on the line of witness among themselves. It says, It is necessary therefore, that of the men who have assembled with us all the time in which the Lord Jesus came in and went out among us, beginning from the baptism of John until the day in which he was taken up from us, one of these should be a witness with us of his resurrection, Acts 1:21,22. 

    JTJust so. That is the period that had taken place when the gospel of John was written, so the twelve were there; the total number was there, and they stood alongside the Spirit. Ye also alludes to the place that they have and none will be by them. That is treated of in our chapter in 1 John. The twelve had a place none others had; a fellowship by themselves. They were competent to bear testimony to what they had seen of eternal life, and to the end that the saints may have joy. That it might be a real matter, that their joy might be full. 

    EALAnd these things write we to you that your joy may be full. And this is the message which we have heard from him, and declare to you, that God is light, and in him is no darkness at all. Then several verses following bring in the we. In this way do we have to see that in this personal report the apostles are stressing that they personally have to be dependent on the Lord? 

    JTVerse 5 is the general position of Christianity; the earlier verses contemplate the twelve and what importance they had in establishing the truth of Christianity. And this is the message which we have heard from him, and declare to you, that God is light, and in him is no darkness at all. If we say that we have fellowship with him, and walk in darkness, we lie, and do not practise the truth. But if we walk in the light as he is in the light, we have fellowship with one another, and the blood of Jesus Christ his Son cleanses us from all sin. So that the position now with the saints generally from Johns viewpoint is established in this message, whereas they remain in their place and had a fellowship of their own. And the ground of the testimony, therefore, is incontestable because of these twelve men so accredited and so formed and set down beside the Spirit Himself, as witnesses. But then the Spirit would come down in addition to all this. He proceeded from the Father to witness of the Fathers affection shown thus as the Lord Jesus went into heaven. He would carry on and tell the saints generally what He could tell them. All that would be included in the gospel. 

    RRTWould you say that the witness we are speaking of now of the twelve would be the same as what we referred to in chapter 5? If we receive the witness of men,1 John 5:9. Is that the witness we are speaking of? 

    JTQuite so, showing what God had done. The epistle of John would bring out incontestably the pains God had gone to to bring in a testimony to men. This is the witness, John says, and he tells the kind of thing that had been witnessed. 

    RRTBut then he goes on to say the witness of God is greater. And this is the witness, that God has given to us eternal life, 1 John 5:11. 

    JTThat is good and goes on to our own formation; how the witness should affect us as having received eternal life. How does it affect us? What a witness it is! Therefore, there is a little word to be said about the lady, the elect lady; having brought the twelve, the apostles, into evidence in what is stated in chapter 1, especially as to righteousness and the confession of sins  a most important matter for us as Christians. But now we come to this elect lady. The elder to the elect lady and her children, whom I love in the truth, and not I only but also all who have known the truth, for the truths sake which abides in us and shall be with us to eternity; a remarkable statement. I do not know if you get it just this way elsewhere. And then, Grace shall be with you, mercy, peace from God the Father, and from the Lord Jesus Christ, the Son of the Father, in truth and love. And then to follow up with what has been already said as to discipline, and how a sister can be used of God in the exercise of discipline, it says, For many deceivers have gone out into the world, they who do not confess Jesus Christ coming in flesh  this is the deceiver and the antichrist. See to yourselves, that we may not lose what we have wrought, but may receive full wages. Whosoever goes forward and abides not in the doctrine of the Christ has not God. He that abides in the doctrine, he has both the Father and the Son. If anyone come to you and bring not this doctrine, do not receive him into the house, and greet him not; for he who greets him partakes in his wicked works. I thought it would be worthy at the close of our meetings that we might have this sister who is called a lady by the apostle John-that we might have her before us as illustrating what sisters can be in our day in faithfulness to the truth in regard of their children and their local meetings, and in regard of anyone that might come and prove to be unreal and might introduce bad doctrine. How we are to be protected from all this. 

    LESWhy is the feminine side stressed here? 

    JTWell, we have it mentioned two or three times, and we have another one mentioned, whoever she is, who is worthy of note: The children of thine elect sister greet thee. Therefore, we have two sisters, two women, women of note, in the ordinary sense, of worth. They are reliable persons who can be trusted in our localities and responsibility placed on them. It seems to me it would be a great asset to our position now if our sisters would awaken to what is possible in the sisterhood. 

    JRHIs your thought that we should gather something of what we had in the beginning in Genesis, taking on basic ideas so that we might be sound and established and faithful in the doctrine? 

    JTJust so. 

    JWWWould Sarahs judgment of Ishmael be on the same line, the sisterhood in discipline? 

    JTYou mean, Cast out the maid servant and her son; for the son of the maid servant shall not inherit with the son of the free woman, Galatians 4:30. And it is called Scripture, showing how the sayings, the words of a sister can be ennobled and have a place in the testimony, a unique place, because it is called Scripture. What she said to Abraham about Ishmael is called Scripture. 

    LESWould all this offset the power operating in system in regard of Jezebel? 

    JTYes; quite so. 

    CHHWould John have in mind here what Paul is speaking about in saying Satan beguiled Eve? 

    JTThat is the same line. Something has come to ones notice lately as to the place Jehu has in the testimony of God. Certain things have been said of him as if his position in the testimony is somewhat discredited; but in truth Jehu is seen to be a continuous testimony running through two dispensations, showing how a man can be used of God in two dispensations. So we have something like two chapters about Jehu in the second book of Kings and some small bit of testimony to him in the book of Chronicles and the question arose as to whether we do not need to be careful and give witnesses their full scope, whoever they may be. It is a matter of giving them the scope God gives them. And so, while Jehu was a fast driver, let God have His way and let God say what He will about Jehu and let us see how God is pleased to carry the testimony as to Jehu right down to the book of Revelation and give it a great place involving the destruction of Jezebel. That is the idea of his ministry, to destroy the house of Ahab and that runs right down to the great Romish system now. 

    ANWCome ... and see my zeal for Jehovah, 2 Kings 10:16. 

    JTJust so. 

    ABWhy is it the elect lady and her sister? 

    JTWell, he is speaking at the end of the epistle about her sister. The children of thine elect sister greet thee. That is, she is called an elect lady. 

    ABWhat is in mind in relation to elect? Is it because of the rarity of this quality found amongst sisters? 

    JTIt seems as if the word elect is a first-rate word in the vocabulary of the testimony. I would think it fits in with the Colossian epistle. I think we shall find it operating in relation to the epistle to Colosse, in a vital way, and it is intended to encourage sisters. What is opened to sisters in the sense of importance in the testimony; not a matter of personal importance or distinction, but importance as to these matters because of its value, because heaven appraises it in that way. This sister, who is doubtless well known to the elect lady, is there, and both of them have children which would indicate that God is attaching value to the children of sisters who have a place in the testimony, and that they must not be neglectful of them. Their care of them is only to enhance their place in the testimony. 

    EALThe footnote to verse 9 referring to the beginning is interesting. Whosoever goes forward, the footnote reads, What is called development: he does not abide in what was from the beginning. 

    JTAnd the note means what is called Darwinism. I believe God is aiming at that, and it is creeping into schools and is taught in the schools by women teachers especially, teaching it to young children. It is a great matter that the sisters be watchful over their children; and that is the point John makes to the elect lady and her children, to cling to the truth. If this bad teaching is brought up in the schools the children with their little voices come forward and say that it is not Scripture and God would honour them for it and support them in doing it. 

    APTThe teaching of Jehovahs Witnesses is very close to it. They attack the truth from house to house. 

    JTIt is a terrible effort of the devil, this house - to - house matter. It is for us to withstand them. Some of us know the history of that thing and it is well to have it. Of course, the doctrine commenced with a man called Russell in Pittsburgh and later changed their name under a man called Judge Rutherford and now it is Jehovahs Witnesses, which is positively wicked, that they should dub themselves that. In the first place Jehovah is not the point now. It was the same with the woman with the spirit of Python at Philippi. She followed Paul and said, These men are bondmen of the most high God, Acts 16:17. They have branded themselves in that way, in bringing forth a testimony that belongs to the millennium and making it the testimony for the present time. 

    BHI met such a man the other day and asked if he believed that the Lord Jesus was a divine Person and he said, No. 

    JTI know. Christian Science is in the same class. 

    SMcCIt is important in regard of what you are saying as to clarity in regard of doctrine; not only in relation to the meetings and the ministry but in relation to our houses. Let our sisters know the doctrine in view of these great errors. 

    JTYes. We would not wish to whip the sisters because they cannot strike back, but at the same time there is a great sphere for sisters. We have alluded to the matter of the daughters of Philip several times, illustrious persons, who prophesied. That is to say, they did the work, and the question is whether sisters are working out the truth in their own experiences, so to speak, and answer people at the doors, or whatever it may be, and say the truth; or the schools  young people rejecting certain things. They say, I cannot accept that; it is not the truth. 

    RRTThe elect lady here is suitable to greet the apostle. 

    JTQuite so. 

    ETPWould you say the great preservative feature in us in this matter is holding the truth in love as we count on the Holy Spirit? 

    JTQuite so; holding it in love. 

  
    THE PERSON OF CHRIST AND THE SPIRIT (1) (JT 68)

    John 1: 1 - 18; 1 John 1: 1 - 4

    JTThe thought in mind at this time is to look into the gospel of John, not as a whole, but the earlier chapters, beginning with chapter 1 and running on through chapter 7. In order to make as clear as possible what is in mind it may be said that the first chapter of John contemplates the Person of the Lord Jesus. It is in mind that we should compare this chapter with the first epistle of John; not that we should read the whole epistle, but have it in our minds, because the feeling is that the brethren all need to be grounded in the gospel of John just now. It is a time when we need to recognise the authority of the Scriptures, and John affords us instruction as to that. In chapter 1 of Johns gospel we read, In the beginning was the Word. Now while everybody is familiar with that statement, perhaps we shall see presently that we are not so familiar with its import as we had thought, and that we need to compare it with other scriptures that bear on the sonship of Christ, on His Person. John says, by the Spirit, in the first chapter, In the beginning was the Word, and the Word was with God, and the Word was God ... . All things received being through him, and without him not one thing received being which has received being. And then it says, In him was life, and that is the thought we have before us. Now comparing that with 1 John 1: 1 - 4, we read. That which was from the beginning; not He which was from the beginning, but, That which was from the beginning. 

    These verses in Johns epistle are read so that the brethren may have the facts before them. The pronoun here is in the neuter; it is not the personal pronoun as in Johns gospel, for it refers to a thing; that is, to the eternal life. Now the brethren will not misunderstand me, but while the Person is in mind, that is to say, the eternal life refers to Christ, yet eternal life is not a Person. Some years past, there were certain who regarded eternal life as a Person; they spoke of the personality of eternal life, which was not accurate. Although the Person is in mind, yet the idea in Johns epistle is eternal life, whereas in chapter 1 of Johns gospel it is the Word, the Logos, a divine Person. Although in manhood, nevertheless He is a divine eternal Person. The epistle says, That which was from the beginning, meaning the beginning of Christ down here, whereas of the beginning in John l, we cannot say when it was; it says simply the beginning. In the beginning was the Word, and the Word was with God, and the Word was God. It is a Person that is in mind, an eternal Person, and He is going to be spoken of in the gospel of John. But there was more to be said, and the three epistles had to be written to make clear that it was the eternal life that was in mind, that the saints should understand that this was eternal life, and that this life was in Christ; this life is in his Son. That Person could be seen and heard and handled here below. I suggest all that for the brethren to think over. It has been gone over many times, but I think we are still somewhat cloudy as to these great subjects, and the distinction between Johns gospel and Johns epistles. 

    JSSrIs Genesis 1 the beginning of operations? 

    JTJust so, In the beginning God created the heavens and the earth, that is a question of Gods operations, but in John it says, In the beginning was the Word, without any question of operations. 

    SMcCHave you something specific in mind in saying that there is something about the beginning in John 1 that we may not be so clear about, although we have thought we were fairly clear about it? 

    JTWell, just what we have remarked, that the first chapter of Genesis is a question of operations, the operations of God, In the beginning God created the heavens and the earth. In Johns gospel it is not that, but In the beginning was the Word. It is not what He is doing, but that He is there. And then He was with God, and He was God. After that we have the operations brought in, all things were made by him. 

    SMcCThat would help us in that while through grace we have part with Him in many things there is a uniqueness about Christ, the Person of Christ, and about His sonship too, that we need to give greater attention to, do you think? 

    JTI do, and therefore the order is as already remarked, In the beginning was the Word, the Logos; that is to say, the Person through whom Gods mind is known to us. Whatever God may have to say is made known through that Person, that is to say, the Logos. That is the first thing, and then the second is that the Word was with God, the Logos was with God; then that He was God, which brings out that the Lord Jesus is God Himself. There are not two Gods, or three Gods; there is only one God, and He is that God, and the Father is that God, and the Spirit is that God. There is one God but there are three Persons. 

    JHPI was wondering whether you had in mind that we should appreciate more the glorious Person of Christ as set forth in the first verse or two of the gospel as distinct from His operations, and our knowing Him through His operations? 

    JTWe should proceed on these lines, which is the reason for suggesting the first eighteen verses of Johns gospel. I would add another word to further clarify the position as to the Spirit and the place that we hope He shall have in our conversations. In chapter 7 it is said, For the Spirit was not yet, because Jesus had not yet been glorified. That is to say, what we have primarily in mind now is the question of eternal life which is basic, and it refers to what is down here because, as we see in chapter 6 the bread comes down from heaven; whereas chapter 7 speaks of Jesus being glorified, and what happens as a consequence after that. When Christ goes to heaven, that is to say when He is glorified, then the Spirit comes; and that is the point to make clear. It is an important matter in the minds of the brethren generally throughout the world at the present time, and I am not at all leaving that out, but my thought for the moment is that the brethren need the thought of the Lords sonship, the Person of Christ Himself, and then to understand something of eternal life in that Person. The first epistle of John opens up thoughts as to the eternal life. When we come to chapter 7 we shall consider the Spirit specially, although we shall have occasion to speak of Him before, in many respects; but chapter 7 distinctly speaks of Him as here because Jesus is glorified. Moreover in chapter 6 the Lord speaks of ascending up where he was before. What and if ye shall see the Son of man ascend up where he was before? We shall have to connect that with the scripture in chapter 7 as to Christ glorified; the receiving of the Spirit stands in that relation; whereas the thought of eternal life stands in relation to the Holy Spirit down here, and to Christ down here as He was in incarnation, and for forty days after His resurrection which is alluded to in Johns epistle. 

    SJHIs the thought that Johns gospel shows that it necessitates a divine Person, such a One as we have referred to, that we might have eternal life, 

    but when we come to the epistle there is something further, that ye may know that ye have eternal life. 

    JTThat is the idea exactly. First that ye might have it; God so loved the world, that he gave his only-begotten Son, that whosoever believes on him may not perish, but have life eternal. That is the gospel, but the epistle was written, that ye may know that ye have eternal life, which is a very important point. How many know that? How many know it consciously? We are told in the epistle, He that believes on the Son of God has the witness in himself, which alludes to the Spirit, that it is not a question of testimony by the evangelist, or of the gospel, but that the Spirit of God Himself is in the christian. 

    EALIn Genesis 24 we read, And she had said to the servant, Who is the man that is walking in the fields to meet us? And the servant said, That is my master!. The word that there, implies that she had the knowledge of Isaac through the operations of the servant, the Spirit typically. Would that help in bringing out what has just been said? 

    JTThat is, the Spirit is the witness. 

    EALYes, and He gives the bride the knowledge of the Lord Jesus, typified in Isaac. Thus He comes into this. 

    JTVery good, and that brings up another question that is burning with us, that is, that we must recognise the authority of all Scripture. Every Scripture is inspired of God. There are those who have somewhat reduced the level of the Old Testament, but the Lord intends, I believe, at this present time to remind us that the Scripture cannot be broken, it is one whole. 

    ARWe get the same idea in Romans 8, the Spirit witnesses with our spirit that we are the children of God. 

    JTYes, just so, witnesses with our spirit. 

    ANWThe Lord touches that point in His statement in John 7, that he that believes on me, as the scripture has said, out of his belly shall flow rivers of living water. He takes the pains to say, as the scripture has said. 

    JTThat is good, I am glad you mentioned that, because it brings up the whole question as to the importance of the Old Testament scriptures in that the Lord Himself quotes them there, and yet you could hardly show exactly the part from which He quoted; we cannot say definitely, and yet we have His word, which is enough. What we are saying tests us as to our faith, because things are on the basis of faith and that is what John is aiming at, believing, and believing what the Lord Jesus has said. His words are authoritative, also the Scriptures. 

    RPIn John 17, speaking of eternal life, Jesus says to the Father, That they should know thee, the only true God, and Jesus Christ whom thou hast sent. Does not eternal life involve the knowledge of divine Persons? 

    JTYou will remember that the same thought is found in the epistle of John where John says, He is the true God and eternal life. That He is Christ. So that the Father is called the true God in John 17, and the Son is called the true God in chapter 5 of Johns epistle. 

    HBYe search the scriptures, for ye think that in them ye have life eternal, and they it is which bear witness concerning me. That would relate to the Scriptures you speak of. The Lord gives full credit to those. 

    JTThat is of prime importance at the present time, because even though it may not be said or formally asserted, there are many who think that the Old Testament is on a lower level than the New, whereas it is not. 

    TNWIn Acts 17 we read that the Bereans searched the Scriptures daily. They would be the Old Testament scriptures, would they not? 

    JTJust so, and if you look at the beginning of Acts where the account is given of the introduction of christianity you will find a constant allusion to the Scriptures. 

    SJHOne would like to ask whether Old Testament is a scriptural title? Has not the enemy used this title and said, It is old? 

    JTPerhaps so. It is not a testament in the ordinary sense in which the word is used; it is a question of testimony; the word testament is based on the idea of testimony. So that if we use the term, it means that we have a testimony in the Old Testament and that that testimony is to Christ; and they are they which testify of me. John 5: 39. And having begun from Moses and from all the prophets, he interpreted to them in all the scriptures the things concerning himself, Luke 24: 27. 

    SMIn Acts 17 we read, And according to Pauls custom he went in among them, and on three sabbaths reasoned with them from the scriptures, opening and laying down that the Christ must have suffered. 

    JTOpening and laying down, just so; the opening up of things and then the laying them down with authority; that is the idea, the way we should read the Scriptures. A brother opens up something from his Bible, but then he is laying it down by the Spirit, and thus it is authoritative. I hope we have something of that here now. 

    RemWhen the apostles went with the Lord through the cornfields, the Pharisees criticised; they wanted to bring in bondage, and the scripture quoted by the Lord was from the Old Testament, Have ye not read, suggests that the Old Testament is there to give the brethren liberty, especially in connection with addressing the Spirit. 

    JTYes. It does too, it does give liberty. It is wonderful really how liberty is coming in amongst the brethren on this very point, because the Lord is really resentful that we have been neglectful in this matter. 

    VCLPeter refers to the Spirit of Christ in the prophets. He refers to the prophets and what they testified, he speaks of the Spirit of Christ that was in them, testifying to the sufferings of Christ, and the glory after these. Would that not help our minds to see the true value of the prophetic word in the Old Testament? 

    JTShowing that it is the full divine thought of the Spirit of Christ which was in them. It is remarkable. 

    ABWould the apostle Peter in 2 Peter 1: 21 be referring to the whole scope of Scripture, when he says that holy men of God spake under the power of the Holy Spirit? 

    JTJust so. There were no Scriptures when the book of Acts was written except the Old Testament. The Spirit of God began immediately to quote the Old Testament to confirm what had happened. 

    ABThe Lord says in Luke 16, If they hear not Moses and the prophets, not even if one rise from among the dead will they be persuaded. 

    LLPThe Lord said, as recorded in Luke 24: 25, O senseless and slow of heart to believe in all that the prophets have spoken!. What you are stressing is helpful, because the Lord speaks, in verse 44 of the same chapter, about Moses and the prophets and the Psalms. It seems to make it unmistakably the Old Testament scriptures. 

    JTQuite so. The whole of Luke 24 confirms what we have been saying, and I thought in referring to chapter 7 of John that that should be one thing in our minds. But we do not want to be diverted from chapter 1. We read the eighteen verses which bring out the idea of the only-begotten Son who is in the bosom of the Father having declared the Father. 

    AIDo you distinguish between John 1 where it says, He was in the beginning, and the epistle where it says, That which was from the beginning? 

    JTYes, because the pronoun in the epistle is the neuter pronoun that; whereas in the first chapter of the gospel it is the personal pronoun He; it is the Person that is in mind, In the beginning was the Word. It is not some thought about Him, it is the Word Himself. You cannot say what beginning that was, but we should let it have its full scope with us; it is the beginning. The Word was with God, that is a further thought, and then, the Word was God. What can we get greater than that? 

    ARIn Johns epistle it is in relation to the incarnation. 

    JTIt is the incarnation, it is the beginning of Christ as here in flesh, to be handled and seen; and what was seen was eternal life, it was there with the evidence. 

    WPJohn 1: 14 says, And the Word became flesh, and dwelt among us. The beginning of the epistle would refer to the Word becoming flesh. 

    JTIt is the same thing exactly historically, and we contemplate His glory. 

    QuesDo I understand that the epistles were written before the gospel? 

    JTIt is generally so understood. Probably one of the last scriptures written was the gospel of John. 

    ANWDoes not Genesis 1 agree with verse 3 of our chapter? All things received being through him. 

    JTQuite so; it is very remarkable; not one thing that was made, was made without Christ. 

    ARJohn 1: 2 is not in relation to anything at all. 

    JTWe are not told anything about it. We do well just to meditate upon it and leave it, and let it have its full place in our minds, I say, in our minds, because with the Word, it is a question of the mind, not of the affections. 

    SJHIs there a suggestion of counsel in it? Would not the very name Word indicate that something is going to be conveyed? 

    JTThat is the idea. The Logos as I understand from others, means what God has said or communicated, or may say, which covers the whole thing, the divine mind; not simply the affections, but the whole mind of God. 

    LHBDoes it carry with it the thought of authority? You mentioned that earlier. 

    JTIt would indeed, it is Gods authority. 

    BWDoes the Word as used in reference to Christ here have any link with the Old Testament Scriptures? Has it any reference to His speaking in the Old Testament times? 

    JTWell, it might have, I would not deny that. In the beginning; that is the great idea; the greatest idea we can have as to the mind. 

    FNWThe hymn was changed from, Thou art the everlasting Word to Thou art the blest incarnate Word (11:1). 

    JTWell, it is rightly changed, Thou art the blest incarnate Word, states the truth of the whole matter. 

    RPWould you say that Paul supports that when he says, And he is before all, in Colossians 1, as he meditates on the glory of Christs Person? Would that antedate Genesis 1? He says, And he is before all, and all things subsist together by him. 

    JTBy him is instrumental. That confirms what we are saying. 

    SMcCIs the thought in naming Him the Word to keep before us in these last days that, while the Person has come into a subordinate position which the revelation of God required, yet that Person is none less than God; He is on equality with God, and He is God, and He was God? 

    JTThat is what one thought we ought to see very clearly, In the beginning was the Word, and the Word was with God, that is, association between divine Persons. Then the Word was God. There are not two Gods, but the Word has the same place as God Himself, in fact He is God. 

    QuesDoes that go back before time? 

    JTOh, it must be eternity. You cannot make a beginning to Christ as to His Person. In the beginning He was. The word beginning does not refer to Him at all, as to His Person. He is a divine eternal Person. He is God. 

    SMcCAs Johns gospel is about to open up to us the economy of love in which divine Persons are to be viewed, it is important that at the start we should get this word before our minds as to the Person of Christ, is it not? 

    JTThat is what I had in mind. 

    ANWSo that as you said the Logos, the Word, is to be in our minds. So far as I recall it is not referred to outside the verses we have read in this gospel and in the opening verses of Luke. Does John then proceed to engage our affections with that Person? 

    JTWell, no doubt he does, but it is really a question of the mind. 

    ANWI was thinking how important it is to hold that Person rightly in our minds, now presented as in love. 

    HBIs this title not mentioned in Revelation 19? It says there that His name is called The Word of God. 

    JTYes, it is the same word. 

    EGMcAWould not this first verse stamp as a lie all the statements made by men who say that Christ emanated from the Father, and all that kind of thing that is in the creeds? 

    JTQuite so. The creeds are all full of error. But we are dealing with the real facts as to the Lords Person, and we cannot say too much in impressing the brethren, that we believe on the Lord Jesus Christ as God; He is God. 

    GHIn Revelation 22 the Lord says, I am the Alpha and the Omega, the first and the last, the beginning and the end. What is the thought there? 

    JTWell, it is simply what we are saying. The Alpha and the Omega refers to the Greek language, the beginning of it and the end of it. That is, Christ is that, He is the beginning and the end, but personally He has no beginning and no end. That is our God; and to refer again to the question of love, that is the God we love. I think now we had better keep to the question of mind, that our minds are to become intelligent, because our minds are not nearly active enough. There is the power of the Spirit, the Spirit has come in to act on our minds. Nobody can deal with the points set out by men; they have not the truth; but it is our business to have the truth and to insist on the truth. It is a question of the mind. God has given us a mind that we should know the truth, Ye shall know the truth, the Lord says, and the truth shall set you free. 

    JHPSo that these first two verses should be kept in mind whenever we are reading the gospel of John. 

    JTThat is what I am thinking. These eighteen verses are wonderful verses; we come now to verse 14, to what the Lord became, The Word became flesh, speaking to us of the ability of a divine Person to change. The Word became something that He had not been before, not that He personally is something else, because He says, Before Abraham was, I am. There is no change in Him, personally, but He has become something else. Why should He not? A divine Person can do that; He can become something else, and that something is flesh; hence He has taken flesh; the Word became flesh, and dwelt among us and we have contemplated his glory. Well, there it is in these first fourteen verses; let us go in for that. 

    LLPGod says to Moses in his moment of hesitancy, I AM THAT I AM, Exodus 3: 14. Would that have any bearing on it? 

    JTThat is Exodus coming into John, but it does not come up to John. That is Jehovah saying that He is what He is, and of course we revel in that thought, but when we come to Johns gospel we get a divine Person formally stating that in the beginning He was, and He was with God, the Word was with God, and the Word was God. That is a greater statement than that in Exodus. 

    RemThe greatness of the Person is emphasised in the opening verses of the first chapter of Hebrews, as well as here. The writer of that book also seems to have the greatness of the Person in mind. He says, God having spoken in many parts and in many ways formerly to the fathers in the prophets, at the end of these days has spoken to us in the person of the Son, whom he has established heir of all things, by whom also he made the worlds; who being the effulgence of his glory and the expression of his substance, and upholding all things by the word of his power, having made by himself the purification of sins, set himself down on the right hand of the greatness on high. 

    JTWe are reading Paul in the epistle to the Hebrews, as he is no doubt the author, and he is dealing with instrumentality, that is to say, God has an instrument that He is using, and that instrument is the Son; it says, God ... has spoken to us in the person of the Son. It is God Himself that is acting, but God in Son. 

    SJHIs it important to keep those names in the right setting? It does not say, In the beginning was the Word and the Word was the Son; it says, The Word was God. 

    JTJust so. We do get the Son in Hebrews, but it is not on the same level really as what we get in John l, because in Hebrews it is a question of instrumentality as regards what God is doing. He touches on the idea of the Son, that the Son is the instrument through which things are done, but it is God Himself that is doing the thing, though as the Son. He is doing them as the Son. 

    ADIt is all in relation to how God is speaking, is it not, the different ones whom God has used in speaking? 

    JTThat is right. He has spoken by the prophets, and now He is speaking in the person of the Son. It brings out the greatness of the Speaker. 

    ARIn John 1 you do not get the incarnation until verse 14? 

    JTExactly. Verse 14 is the beginning, And the Word became flesh, that is the beginning of things. That of course leads up to Johns epistle. 

    ARSo you really get sonship in verse 14 for the first time? 

    JTIt says, And we have contemplated his glory, a glory as of an only-begotten with a father, and then it goes on to speak of the only-begotten Son. It is a question of the sonship of Christ. 

    ARWhich helps us to understand the idea of the incarnation, does it not? What was before that we do not know. 

    EPIn the contemplation of the greatness of the Lord Jesus here, we are to hold the other divine Persons equally in our minds. Does the stressing of the greatness of Christ here as the Word help us as to this? 

    JTWell, of course, the Word was God, and therefore God as being all three Persons; the three Persons are included in that. It is not the Father, it is God, the Word was God. 

    WWMIn speaking of our minds, have we to remember that there is such a thing as an uncreated sphere; and that the operations in Genesis in the creation come from One in the uncreated sphere? 

    JTVery good, the word confirms that; He is gone up beyond all the heavens; that is, into an uncreated sphere. 

    QuesHow should we understand verse 4 of John l, In him was life, and the life was the light of men? 

    JTIt is what is called a reciprocal proposition, that is to say, you can say the life was the light of men, or you can say the light of men was the life. It is to show that it is a question of men, not of angels, nor of any other beings. The life refers to men, and we are the men. That is to say, in Christ was light for men, and that light was life, and it is for men, which of course includes women; it is a question of the human race. That is a wonderful thing that we may dwell upon, that God selected men for the working out of all His thoughts. 

    QuesHe refers to the men later in the gospel, does He not, the men whom thou gavest me? 

    JTQuite so, but that is more a matter of development in men, that they are not children. But the word men by itself includes the whole race. 

    SMcCIt has been said that we are limited to the terms of the economy; but while we are governed by the light of the economy, would not this scripture remind us that while the Lord Jesus and the Spirit are in the economy in a subordinate way, there is personally a greatness about Them that we are not to forget? 

    JTWe should ever remember the word mystery; the mystery of piety is great. We hardly know what that means, I feel it for myself that I know so little about mystery, Behold, I tell you a mystery, Paul says. We should be mysterious persons; the world does not understand us at all. We know so much as we do because we are selected by God to have this knowledge, the knowledge of Himself. And so Paul says, I want you to know how much I know about mystery. That is what he says to the Ephesians. Well, I say, I do not know what Paul knew but I would like to. That is what I think we should have before us, this idea of mystery. 

    RemIn that connection our minds should help us. It speaks of the mind of the Spirit. 

    JTQuite so. 

    QuesBy whom also he made the worlds, Hebrews 1: 2. How are we to understand that? 

    JTWell, that refers to instrumentality; that is to say, it is God that is doing it, but it is really God in the economy, and God in the economy is using one of the Persons or two of Them. Certainly in Hebrews 1 it is the Son. 

    WMcKWhat is the distinction between what we are reading here, the Word was God, and 1 John 5, He is the true God? 

    JTWe have just been saying that the same expression is found in John 17. The Father is said to be the true God there, but the Son is said to be the true God in Johns epistle. Well, we have to accept that, it shows the mystery of the thing. I think we should understand the thought of mystery; we should be humble about it, and be ready for mystery, and for inscrutability. It says, the mystery of piety [or godliness] is great. God has been manifested in flesh, has been justified in the Spirit, has appeared to angels, has been preached among the nations, has been believed on in the world, has been received up in glory. Well, these are wonderful things; they are a mystery, but they are known to piety. What do I know about them? That is what everyone should ask himself. 

    JHPWould you say something on the sentence, the Word was with God? You have spoken of the Word was God. 

    JTWell, it is just to bring out the society, so to speak, the social feeling of the association between the Father and the Son, if we are to bring the economy into it. He was with God. With is a peculiar preposition; this Person called the Word or the Logos was with God, that is the idea of association of the Persons. The word association is the only one I can use to make it clear what existed between these Persons. But then the Spirit of God does not stop at that. He says, The Word was God. In the Roman economy, as I understand, there were three emperors at one time all on the same level, all of the same importance. If one said anything the others said it. Well, that is used just as an illustration of what we are saying as to Deity, that the three Persons are equal, They are equal actually in Their abstract relations. 

    ADWould that bring in the thought of unity, the Word was with God? 

    JTThe word unity is not great enough. 

    ANWI was thinking of the expression used by Mr. Darby, Distinctiveness of personality. 

    JTWe might say of ourselves that we are united or of one mind about things, but you cannot very well say that about divine Persons. The matter is too great for that. 

    FNWWould it be more in order to connect the word unity with the economies into which God may have entered, whether in creation, or in the present economy? We are speaking now of the association before any economy was entered upon. 

    JTYes, and it is all abstract, it is a question of dealing with matters abstractly. 

    SMcCSo that the prepositions in these first eighteen verses are really unique, are they not? The prepositions are divinely selected. You said years ago in regard to the controversy in connection with our Lords sonship that the prepositions in these eighteen verses were like a sword guarding the Person of Christ, and the preposition with to which you have been referring involves what you have been saying-association. 

    JTThat is so. 

    ANWAnd is not the excellence of wisdom seen in the fact that it says, In the beginning was the Word, not, In the beginning was the Son? 

    JTJust so. 

    SJHDo we understand then that there are three divine Persons known as the Father, the Son and the Holy Spirit, yet there is one God? 

    JTPaul says, Yet to us there is one God, the Father, of whom all things, and we for him; and one Lord, Jesus Christ, by whom are all things, and we by him. We might add the Spirit, but the Spirit is not mentioned there; though in truth He is there. Therefore there is nothing in that to militate against what we are saying. 

    SJHIn thinking of the Father then, it would not include the three Persons? 

    JTOh, no; the Father is distinct as one Person, one God, the Father. The Father there is viewed as God, but not as three Persons. God is entitled to that name and that is the way John generally uses the word Father. 

    QuesWould it be right to say that these terms have their significance only in view of the incarnation? 

    JTJust so; the incarnation makes it all very simple. God is pleased to make it simple for us, and yet we are feeling the need of learning the mysteries so as to understand inscrutability, to get some idea of inscrutability. 

    QuesWhen the Lord says, I and the Father are one, is that in relation to His operations here in the economy? 

    JTQuite so, because what is in mind is what is being done. 

    VCLDoes not the use of certain terms such as the word beginning in verse 1 show the extraordinary grace of the Spirit of God to encourage us to understand as much as we can with our minds? 

    JTThat is right, and the Spirit of God is here this afternoon just to help us on these lines, and if we are kept in His mind we shall get help, because we are dealing with the greatest things, and we are to see how we can take them into our minds, being humble about it, and getting to God about it. Prayer is a great thing. Luke would go with John in regard to that, for Luke is constantly alluding to prayer; he says of the Lord, that He prayed all night. 

    RPWould you say a little more as to the prepositions our brother referred to? 

    JTYou tell them, Mr. McC., about those prepositions. 

    SMcCI am just thinking of what you yourself had drawn attention to in that article, The Names of Divine Persons, which was a means of help to the whole assembly. You pointed out that the preposition with in verse 1 involved equality, alongside of; whereas the preposition in in verse 18, in the bosom of the Father, indicates that the position was arrived at by motion towards, and this alludes to the Lord in manhood, not in the pre-incarnate conditions of Deity. 

    RPThat is very beautiful. 

    JTYes, it is very beautiful, and we should like to see the sisters coming into all this because it is for them; they belong to the race, designated man, the kind of people that the revelation is for, In him was life, and the life was the light of men, including women and children, whatever they are, they are all included in it. The sisters here today are here to learn and to get in the truth with the brothers and be like them as far as they may be according to divine directions. 

    JKPMr. Darbys note to verse 2 refers to, such a one as that. Is that to emphasise His Person and that He was eternal? Can you say anything more to help us in the matter of the control of our minds as giving them over to the contemplation of so great a Person? 

    JTWell, I think the word Logos is what is in mind. Not anyone of us here perhaps knows much about Greek; but it is clear that what we have been speaking of is clearing up our minds as to this question. When we sit down to the Lords supper, we want our affections to be active, but the mind is active even there; it is For the calling of Me to mind, the Lord says. So that we should have our minds taken up with these things, and so should be able to speak accurately as to them. 

    JSSrIs that why the first operation was, Let there be light? 

    JTWell, that is first, the idea of the day, that things are to be clear. And so in Johns epistle, we are told that God is in the light, and that if we walk in the light as he is in the light, we have fellowship one with another. 

    AATWe have been talking about abstract things, but is it not difficult for our minds to take in abstract things? 

    JTI do not think so, if we accustom our minds to it. It is a question of how you have used your mind and how I have used mine. Then we were talking just now about sisters, are they using their minds? Because God has given them minds too, and they are to be used. It is very striking that the Lords supper is said to be for the calling of Me to mind; that is what the Lord said. The same word is used as regards the bread and the cup. 

    EPIs it your thought that the great teaching involved in these first three verses underlies all the teaching in this gospel? 

    JTThat is right, those three wonderful verses. 

  
    THE PERSON OF CHRIST AND ETERNAL LIFE (1) (JT 68)

    1 John 1: 1 - 10; 1 John 2: 1 - 29

    JTThe gospel of John has been much before the brethren of late, and it has occurred to me that we should look at the first epistle of John at this time, with a view to apprehending the distinction that is to be made between the gospel of John and the three epistles. In the gospel of John the Spirit of God begins with the Person of Christ, as it is said, In the beginning was the Word, and the Word was with God, and the Word was God. Whereas, in Johns epistle, it is That which was from the beginning. It is not He who, but That which; that is to say, it is a thing or system which the Lord has established, and set up here on earth at the present time with a view to testimony, with a view to the saints walking in the light as God is in the light. That which was from the beginning refers to the beginning of Christs service and ministry here, and then it states that which we have heard, which we have seen with our eyes; that which we contemplated, and our hands handled, concerning the word of life; and then, (and the life has been manifested, and we have seen, and bear witness, and report to you the eternal life, which was with the Father, and has been manifested to us): that which we have seen and heard we report to you, that ye also may have fellowship with us; and our fellowship is indeed with the Father, and with his Son Jesus Christ. And these things write we to you that your joy may be full. So that the Spirit of God is here bringing before us what the Lord Jesus set up as having died and risen and having been glorified, and having sent down the Spirit. That is to say, it is a system of things unto which we are brought as believers, 

    and the great theme which is specially stressed in this system is eternal life. 

    WmHWould what came out in Christ be carried through, and form part of the system in the power of the Spirit? 

    JTThat is the idea; carried through, and it is carried through now. It has been carried through from the outset, from Pentecost, and still holds, the Spirit of God being here. He is here taking care of the divine interests, and of our interests too, and to bring us into the substance of eternal life and other such things. Although we are in the closing period of the dispensation, the Spirit of God is here. He has remained here since He came down at Pentecost, especially, in view of this epistle, to maintain the saints in the thought of life, as it is said, the life has been manifested. That which was from the beginning ... which we have seen with our eyes; that which we contemplated, and our hands handled, concerning the word of life; that is to say, the theme is the word of life. 

    RemWe have had several crises in the testimony concerning the truth of eternal life. Do you think the errors came in through lack of understanding of the epistle we have before us? 

    JTI would say that; especially what occurred in 1889, or thereabouts, in the controversy on eternal life. There were those who would insist that the idea of eternal life was a person. That brought in an error, which they gave up some time after, but they brought in an error there, and the effect of it remains, I fear. It is for us now to become clear as to the substance of this epistle. 

    HBYou spoke of divine interests and our interests. Could you help as to distinguishing the two? 

    JTWell, christianity is Gods interest; He has brought it in. The gospel shows how it was brought in by a Person; that is to say, the Lord designated as the Word. The Lord Jesus was the expression of the mind of God; He conveyed the mind of God; and all that He conveyed was unfolded in that gospel, and now the question is whether we can see that it is Gods interest, and that Gods interest is bound up in that testimony. It is for us to see and hold that it is our testimony too; it is our interest too. That is, every believer, every one who has the Spirit, is bound up with it and has eternal life according to the gospel of John. The point in this epistle is not simply that we have it, but that we know that we have it. We shall see that later, that we know that we have it, and that we are bound up with it. 

    ARWould you say what the force of the eternal life, which was with the Father is? What would be conveyed in that? 

    JTI think it is the life that was with the Father consequent on Jesus having become Man. 

    ARWould it refer to the life that He moved in here, in communion with the Father? 

    JTThat is what I understand. That is just what the truth is. The Lord having become Man, He was with the Father, and therefore the testimony is bound up between the Father and the Son, and the Spirit. 

    JC-SIn the opening of the gospel, John traces back the Word into eternity to identify Him as God, but with the Father is what He is in manhood, is it not? 

    JTThat is right. This epistle commences with That which was from the beginning, whereas in the first chapter of Johns gospel it is In the beginning was the Word-was the Word. That is, He did not begin then; He was there. Whereas here from the beginning refers to Christ in humanity, and the idea of eternal life is bound up with it. 

    ARWould John 1: 14 have a bearing on this? It says, And the Word became flesh and dwelt among us. 

    JTQuite so. It became something that it had not been before. The Word became something and that was flesh; that is to say, manhood or humanity. 

    JC-SIs the title Word descriptive of what He was here in time? 

    JTYes; conveying the mind of God. It is, in that sense, a title of the Lord, and it belongs to Him. He is the Word. He expresses all that has been made known of God and all that can be made known of God. That is the full force of it. 

    RemThere are three expressions used here-the word of life, the life, and eternal life. 

    JTThe Word is the expression of life. It is the word of life. It is not simply the Word by itself; Christ is the Word; but the word of life is the expression of the life. Then the life is the enjoyment or the thing to be enjoyed. In him was life, and the life was the light of men, we are told in Johns gospel. Then the eternal life is, of course, simply stating that it is eternal life, that it is eternal. It is not a passing thought, it is an eternal thought. 

    WmHSo that what was seen in Christ here, and manifested, was Gods purpose for men, lying outside the range of death altogether? 

    JTJust so. So that if we look at verse 4 of John 1, we shall see it, In him was life, referring to Christ, and the life was the light of men. And then the note there means that is not the light of angels, or of any other beings, but it is the light of men only. It is for men only. 

    JC-SIs this life connected with the promise of God? It is men that are in mind. 

    JTWell, quite so; the promise of life. We get that referred to in the Scriptures, that it was in Gods purpose, and it has taken form. It has taken form in Christ as Man, and it is one of the greatest subjects in the gospel of John, but it is unfolded fully, unfolded as in the possession now of believers, and characterising believers. It was a promise. 

    WmHIt has now taken shape, has it? The promise has come into expression in the Person of Christ? And that has come within our range? 

    JTQuite so. And so the description here is to that end. That which was from the beginning, that which we have heard; that is to say, the Lord Jesus was heard here in His testimony, and then which we have seen with our eyes. He was seen with the eyes of the apostles and others, and then it says, which we contemplated, and our hands handled, concerning the word of life. It is not only the life, but the word of it; that is to say, the word being the expression of it. Christ was the expression of it. Anyone, when He was here, might have met Him and seen what He was doing, so that this epistle is to bring out the real thought of life manifested or expressed in the Lord Jesus Christ and now imparted to us. 

    QuesWhat about this thought of handling? 

    JTWell, the Lord said in Luke, for instance, Handle me and see. The apostles and others had the opportunity of handling Him, which is a precious thought. 

    RemIt is not mystical. 

    JTNot mystical, exactly. It is a real Person here upon earth, One that could be seen and heard, you might say, at any time, while He was here. 

    JSEIs that the force of the word report? 

    JTJust so. Report is a means of testimony: We report to you. 

    QuesDo we have the same thought in Philippians: holding forth the word of life? 

    JTI would think so, holding it forth. That means that it was to be seen in Paul and the twelve, and others who carried on the testimony. It began in Peter, of course, peculiarly, on the day of Pentecost. That was a particular report that was to be seen and heard, and there were three thousand persons converted through that report. 

    FJFSo would it include the Lords life here before His death and after? 

    JTQuite so. The word says, Speak ... all the words of this life, Acts 5: 20. Words convey the details of the life, and how real it was. And it is still real, for the Spirit of God makes it real now in the saints, and that is what we get as we look into this epistle. The saints are brought into this life and are to have the characteristics of it, the Spirit of God making it all living in us. It is not a myth or a fancy, it is real life, first seen in the Lord Jesus and now seen down here in the saints in the power of the Spirit of God. 

    ARWould you say the apostles had a special place in this, that which we have heard, which we have seen? 

    JTI think they had, and they had a certain fellowship, as it says here, that which we have seen and heard we report to you, that ye also may have fellowship with us; and our fellowship is indeed with the Father, and with his Son Jesus Christ. That is to say, the twelve apostles had a special fellowship with the Father and the Son; they had a special fellowship. There is no such fellowship now, because it was the fellowship of the apostles. The fellowship that we have is with us, as John says here, that ye also may have fellowship with us; and our fellowship is indeed with the Father, and with his Son Jesus Christ. And these things write we to you that your joy may be full. 

    And then it says, in verse 6, If we say that we have fellowship with him, and walk in darkness, we lie, and do not practise the truth. But if we walk in the light as he is in the light, we have fellowship with one another, and the blood of Jesus Christ his Son cleanses us from all sin. That is to say, we have fellowship with one another now, but the twelve had fellowship with the Father and the Son as well. That is a very important point that is noted in verse 3, that ye also may have fellowship with us; and our fellowship is indeed with the Father, and with his Son Jesus Christ. There was that fellowship then, but the fellowship which Paul speaks of and which exists now is with one another. That is, as we are told elsewhere, the fellowship of the Spirit. 

    QuesIn the case of the apostles, was it the fellowship of inauguration? 

    JTExactly, that is right. 

    JC-SWhat they had access to in regard of the thought of life in Christ enters into the report. Is that the basis of the fellowship really, which we come into with one another? 

    JTI will read it again, That which was from the beginning, that is the great theme, that which we have heard, which we have seen with our eyes; that which we contemplated, and our hands handled, concerning the word of life; (and the life has been manifested, and we have seen, and bear witness, and report)  that is to say, the twelve bore witness and reported the thing to the disciples and to others. 

    JC-SSo that the report really enters into our own souls and gives us the light of this position. 

    JTQuite so. We are brought into it; we are brought into the life that the Lord Jesus had in Himself here. We are brought into that. It was the light of men, but now it can be said that we are brought into it; men are brought into it. It is the testimony of the gospel really. 

    RemAnd therefore the necessity for the blood, the blood of Jesus Christ? 

    JTThat is the basis, to maintain us right in our consciences, the blood of Jesus Christ ... cleanses us from all sin. We are thus maintained in practical righteousness on the basis of the blood of Jesus Christ, which effected redemption. 

    RHIn connection with the handling, it is after He arose from the dead, in Luke. Then in Acts, Peter stresses it in saying that they had seen Him and eaten with Him after He arose from the dead. What would be the significance of that? 

    JTThat is all very practical as a testimony. Peter renders that testimony in the book of Acts. It is a practical testimony, that the Lord ate and drank with them. He was with them for forty days after He rose from the dead, and He ate and drank with the disciples during those forty days. It is all an incontestable testimony for anyone who had ears to hear and eyes to see; and that testimony remains now. That kind of life is available to us, in that we may eat and drink and yet we have an inward life which is called eternal life. 

    QuesIs the word eternal essential to give character to the life, because of the present conditions where we are surrounded with what is passing? 

    JTDo you mean what is referred to in verse 8 of chapter 2? Again, I write a new commandment to you, which thing is true in him and in you, because the darkness is passing and the true light already shines. 

    QuesYes. That is the character of it, but I wanted to ask if this life continues in eternity? 

    JTI think the word eternal would mean it does. Is that your thought? 

    RemYes. It is enjoyed now, when the word, eternal attached to life gives a peculiar character to it, but the same thing will go on. 

    JTExactly. 

    QuesDoes it suggest that the reality of this, in the power of the Spirit, who abides with us, carries us right over into eternal life? Another Comforter, that he may be with you for ever. 

    JTWell, it is suggested. The Spirit is abiding with us, which is a greater thought, really, than eternal life, while at the same time they synchronise; but the Spirit is in us and maintains us in life; the Spirit is life because of righteousness (Romans 8: 10), but that life remains eternally; it is called eternal life here indeed. That is the point of it. The great point in this epistle is the life. In fact, in the last chapter John says, referring to Christ, that He is the true God, and eternal life. It shows how the full thought is expressed in Him, and we are brought into it. 

    CAIIs this involved in what Paul speaks of in 2 Corinthians 4, that the life also of Jesus might be made manifest in our body? 

    JTWell, the idea is the same, although there are, of course, varieties. If we get two statements conveying the same idea, then we have to compare them and see whether there is any variety to be noticed, I think the life also of Jesus is to be noticed. It is not just the idea of eternal life; it is what He was down here. 

    WmHYou referred to the Lord being with the disciples during the forty days. Would that suggest a circle of things outside the range of nature and of death, a heavenly order of things? 

    JTQuite so. So you can see, for instance, how the Lord went in with the two with whom He had travelled to Emmaus. As they constrained Him He went in, and He tarried with them, but He vanished as He broke the bread, showing how it was outside of mere nature. 

    SGThe apostles fellowship was with the Father and the Son, and ours is with the apostles, I would like to ask whether it can be said that our fellowship is with the Holy Spirit. 

    JTI think so. We have the very word as to the Spirit, the fellowship of the Spirit; we are brought into that. The Spirit is a divine Person, as Christ is, and as the Father is. 

    FJFSo is the thought that the eternal life is a character of life that will never be displaced? 

    JTJust so. It goes on; the word eternal means that. 

    JC-SIs the intention of this epistle to set us up in our affections in a circle that lies outside of death and where Christ gives character to the life of it? 

    JTQuite so. We are brought into it, so that we are enjoined to lay hold of it: Lay hold of eternal life, 1 Timothy 6: 12. All this, of course, depends not only on Christ but on the Spirit as well. The Spirit is here to maintain us in it. He is the Spirit of life. 

    JC-SAnd said to be springing up into eternal life? 

    JTJust so. Very good. Springing up into eternal life. 

    CFIWhy does John introduce these tests? If we say that we have fellowship with him, and if we say that we have no sin. Is it to stress the practical side of things, that it might not only be in theory but in reality? 

    JTThat is right. If we say it, then there must be something corresponding with that. If you will read the passage you will see the full force of it, and we will all get the benefit of it. 

    CFIVerse 6: If we say that we have fellowship with him, and walk in darkness, we lie, and do not practise the truth. Verse 8: If we say that we have no sin, we deceive ourselves, and the truth is not in us. Verse 10: If we say that we have not sinned, we make him a liar, and his word is not in us. 

    JTThe contrast has to be noted in each case, If we say that we have fellowship with him, and walk in darkness, we lie, and do not practise the truth. That is the dark contrast, and then in verse 8, If we say that we have no sin (well, that is a lie) we deceive ourselves, and the truth is not in us. That is not simply something that might be a lie, but it characterises the person who is speaking. If we say that we have no sin, we deceive ourselves, and the truth is not in us. It is not simply that I have told a lie, but the truth is not in me, I am not a christian at all. That is what is meant, showing how severe the teaching of this epistle is. It is abstract in general, but the abstract is as strong as the concrete. It means a person that is outside of christianity altogether, he is not a christian at all. 

    QuesMany have a difficulty in apprehending this term abstract. Could you say a little more as to the bearing of it. It is an idea used especially by John, is it not? 

    JTIt is particularly so in this epistle, I would say. If one had time one could run through it and show how frequently the abstract idea recurs. It tends to strengthen us as believers in the reality of things, and then to condemn us if we are not in it. 

    QuesIs it an aspect that we need the Spirit for, in a peculiar way, to help our minds? 

    JTJust so. So that you might know a person all his life, and all your life, and then there may be some discrepancy attributed to him. Well, you say, 

    I have known that man so many years and I know he is a genuine christian. That means that, in the abstract of your mind, you know that man is a christian, even although he may be defective. Whereas if you have to say I never knew that man to act as a christian at all, I do not believe he is a christian, that is the negative side of it. 

    FW-nDoes what is manifested come in along with what is abstract in Johns epistle? 

    JTWell, it does. The abstract idea runs through it, and I have no doubt we shall be helped as we proceed. The wise thing is for us to go along now on the surface of the truth and gradually we come into the reality of it, the abstract idea of it. So that we have, we might say, come now to the end of the first chapter. 

    ARBefore leaving the chapter, I wondered if you would say a word as to walking in the light. It says, But if we walk in the light as he is in the light, we have fellowship with one another. 

    JTThe word walk would be in the sense of movement, by profession. If you are walking in the light, the thing is shining, and anyone and everyone who knows you can see that you are walking in the light. You are not walking in darkness. 

    DJMIt says, He that practises the truth comes to the light, that his works may be manifested that they have been wrought in God, John 3: 21. 

    JTJust so, Wrought in God. That is a characteristic word of the gospel, but this epistle carries the thing further, as to walking in the light. 

    WmHWould all these tests show the reality of the eternal life, that things are not taken for granted merely? Was not the difficulty in the past that eternal life was claimed apart from a moral state and practical walk? 

    JTJust so. That is what came into ones mind in proposing the epistle, so that the dear brethren who are here, and the brethren generally, as the truth is spread abroad, may be real in the thing that we profess. We attend meetings and read Scripture, and read the books, and speak to one another, but the thing is to be real in all that we are doing. So that everyone can see we are real, and this epistle is to bring that about, and we shall see it as we proceed. I think we might go on now to chapter 2, where in verse 1 we have the expression, My children. That is not a question of Gods children, it is my children-that is to say, the apostle in writing has the moral right, being an apostle, to call the saints his children. That is another thing to be noted, the moral right that a man like John has to speak of the saints as his children. 

    JSEDoes that put the stamp upon him as a father in this letter? 

    JTWe come to that presently. This question of moral right is important. We have not apostles, of course, now, but we have men that have certain moral rights because they have gone on with God and God is with them. We are thus characterised as of God in having a certain moral right in dealing with the Lords people, as having an influence over them, and the like. There are those who have the place of eldership or fathers, and I think that is important because we must not despise them. Such men are to be honoured and maintained as much as possible, because of the testimony. 

    WmHSo Paul refers, in the close of the epistle to the Corinthians, to Stephanas, and he says, that ye should also be subject to such, and to every one joined in the work and labouring. Would that bear on the thought of fatherhood? 

    JTVery good. So in stressing the thing Paul says, For if ye should have ten thousand instructors in Christ, yet not many fathers. Paul could say that. He was a father. 

    RemWould you say a word about the expression in verse 1 of chapter 2, In order that ye may not sin. I was thinking of the thought of a preventive against sin. Often we have it in our minds that it is impossible to walk in that way, but do not the words, that ye may not sin, contemplate a certain sinless walk? 

    JTI should think so. 

    RemThe possibility of it, that is what I am raising. 

    JTThe continuance of it too, as we shall see in the epistle. The person that is so regarded continues in the thing; they shall never perish, to use the language of the gospel. Young people need to be sure of that, to get assurance as to these things; and walking in the light gives assurance. 

    FJFIs that the same as Be ye therefore perfect as your heavenly Father is perfect, Matthew 5: 48? 

    JTQuite so. That is to bring out the truth in Matthew, as to the idea of perfection, and that the Father is the pattern of perfection. If we want to know how to be perfect as christians, as Paul said, That we may present every man perfect in Christ, if we want to lay hold of that and enter into it, then the Father is the pattern of that. It is a question of walking in the light as He is in the light, and then we have fellowship with one another. 

    RMcKIs joy a consequence of walking in this way? He says, These things write we to you that your joy may be full. 

    JTIt shows that John had in mind that christianity was a real thing, that the Lord Himself was in it. The Lord spoke of the joy that He had, my joy, He said, and we as believers are to have our joy full. Perhaps we would all have to admit that we know very little of joy; but here John says, That your joy may be full. There is no discrepancy in it, and no weakness about it. So the reality of christianity is the point in this epistle. 

    WmHIf sin does come in, it says, we have a patron with the Father. Is the idea that we have means of dealing with it, so that we should not drop out? 

    JTHere it is not the Spirit as the Paraclete, but Christ as the Paraclete. That is to say, the Paraclete is with the Father, and so we can count on being supported. Perhaps the brethren have not followed the idea of the Paraclete; there are two mentioned. The Lord says, I will send another one. The first one is Christ Himself; He was the Paraclete, and He has gone to heaven, and He is there now, in heaven, for us, to look after our affairs there. The word patron is used here, but the word is the same as Paraclete. On the other hand, we have the Spirit here on earth, and the same word is attributable to Him. He looks after our interests here on earth, our spiritual interests particularly. 

    JC-SHow completely we are taken care of! 

    JTQuite so. That is just what one thinks, and what one had in ones mind, that the dear brethren might come to the reality of things. We have everything that is needed to carry us through to the glory of God, everything that is needed is provided for us. We have a Paraclete in heaven and a Paraclete on earth, and then, moreover, the saints too are helpers, because they have fellowship one with another. That is a great help to us. 

    ARWhat would you say is the service of the Patron on high? How does He serve us if we sin? 

    JTI think He would bring it to bear upon us in our consciences. It is an unseen service that He carries on. If something happens to us He touches our consciences, so that we may judge ourselves, in all such things as that. Our Paraclete looks after us, but it is in the heavenly side of it. The Spirit of God does the same thing here on earth, as in the assembly. How wonderfully well off we are, therefore! 

    WmHThe Lord looked at Peter, did He not, and brought about repentance? 

    JTExactly. The Lord looked at him at the right time. 

    TTDo you get an idea of it with Samuel, after the people had sinned in asking a king? Far be it from me that I should sin against Jehovah in ceasing to pray for you, 1 Samuel 12: 23. 

    JTJust so. He was a paraclete for them, as it were, standing by them; and he prayed, too. God thundered on them, showing that God answered the intercession of Samuel so that they might judge themselves. What one is constantly occupied with now, in proposing this epistle, is that the dear brethren might be real; that we all might be real, not artificial, but go on and enjoy fellowship with one another. 

    HKRWould you open up a little more what the thought of a paraclete is; what we are considering now, and then the Paraclete in John 14. There is a note in chapter 2 of Johns epistle, Christ manages all our affairs for us above; the Holy Spirit below, I use patron in the sense rather of the Roman patron, who maintained the interests of his clients in every way. So Christ on high; the Spirit here for saints. In John 14: 16 the same word is used, and the footnote says, One who carries on the cause of any one and helps him. This Christ did on earth; this (l John 2: 1) He does now in heaven, and the Holy Spirit on earth manages our cause, our affairs, for us. If solicitor were not too common, it just answers the sense. 

    JTSo that these passages being read, the brethren ought all to get help on these points. Then we go on to the second verse, He is the propitiation for our sins; but not for ours alone, but also for the whole world. That is another thing, that Christ is not simply the Paraclete, but the propitiation for our sins, and not only for ours, but for the whole world. It shows the breadth of the redemptive work of Christ. 

    HWIs that what John the baptist had in mind when he said, Behold the Lamb of God, who takes away the sin of the world? 

    JTVery good. It is just possible, when it says, he is the propitiation for our sins, that the our may refer to the Jews, but it is probably also christians simply, but then the whole world is included in the breadth of it. The whole world is within the range of it, and that is the basis really for the gospel. 

    FJFIs that why the blood of the sin offering was carried into the sanctuary? I do not know that I could say very much, but draw attention to what is before God, which is great enough to cleanse the whole world, if they would only accept the Lord Jesus Christ. 

    JTQuite so, and that is to be compared with the blood on the door-posts of the Israelites. It is just to cover the man that is inside the door-posts, but the blood in the sanctuary is to cover the whole world, showing the breadth of it. 

    WmHSo it is the divine side, as meeting all the claims of Gods throne? 

    JTJust so. Now verse 3 says, And hereby we know that we know him, if we keep his commandments. He that says, I know him, and does not keep his commandments, is a liar, and the truth is not in him; but whoever keeps his word, in him verily the love of God is perfected. So that we have contrasts here, but they are very real contrasts; so that it goes on to say, Hereby we know that we are in him. That is to say, the epistle brings out the truth of how we may know things, so that we may have the consciousness of things. We shall see more of it as we proceed. So it says further, He that says he abides in him ought, even as he walked, himself also so to walk. So that abiding in Him is, I suppose, an astronomical thought, like a heavenly body abiding in the sun. A believer is like that, he is in Christ, but then there is a corresponding conduct, and that is that he ought to walk even as He walked, so that the test of everything is Christ. 

    JC-SSo we must substantiate the idea in ourselves? 

    JTQuite so. 

    RemWe are warranted in comparing what a person says with his conduct, to see whether it is according to this standard. 

    JTNow, we have another thought in verse 7, Beloved, I write no new commandment to you, but an old commandment, which ye have had from the beginning. The old commandment is the word which ye heard. That would be the Lords own testimony; that is the old commandment. Again, I write a new commandment to you, which thing is true in him and in you, because the darkness is passing and the true light already shines. He who says he is in the light, and hates his brother, is in the darkness until now. He that loves his brother abides in light, and there is no occasion of stumbling in him. But he that hates his brother is in the darkness, and walks in the darkness, and knows not where he goes, because the darkness has blinded his eyes. It shows that when darkness is brought in it is the abstract thought again, but then the point that might be alluded to first of all is, Again, I write a new commandment to you, which thing is true in him and in you. That is to say, it was true in Christ when He was here, and now that the Spirit has come down, and the Spirit is in us, it is true in us too. What is true in Christ as here is true in us too. The new commandment is true in us. The old commandment is true in Him; it is what He was here; but the new commandment is what we are, because of the Spirit come down, and redemption accomplished, so that the true light is there in the believer. 

    WmHWhy does he use the expression commandment in referring to what was here in Christ, and now in the saints by the Spirit? 

    JTI think it is the idea of what is imperative. It must be, and, of course, it was absolutely so in Christ, but now it must be in us too. The point in the epistle is that things must be, and that is where the abstract is to be understood. 

    CFIDoes that involve the work of God in the saints? 

    JTIt does, indeed. There could be nothing without that, and that is what we should see, I believe, as we proceed. The saints are workers; we are brought into workmanship, so that we are doing things as well as Christ. That is the idea of this epistle, so that things are real, and every one is a worker, as it were, each one helping the other. 

    JC-STrue in him and in you, would cover the thought of eternal life, too. 

    JTQuite so. The new commandment implies that. What is true in Christ is true in us, showing how the truth, as in the saints now, corresponds with what Christ was here when He was on earth. It now corresponds in us; it is what He was when He was here. It makes the thing all real, because christianity is a real thing and goes on into eternity. 

    HKRWould that link on with John 8, where Jesus replied, I am ... altogether that which I also say to you? 

    JTVery good, exactly agreeing with it. If we say anything, we ought to agree with what we say. 

    HBI would like to ask as to the brother here. It says, He that loves his brother. Could you help us as to that? 

    JTWell, the brother is the professing christian. He is viewed as a professing christian if he believes the truth of the gospel at all. If he is a professing christian he has the classification of a brother, but he might prove to be unreal, and that is the point here. If he does not love his brother, he is unreal; he is in darkness, showing that it is all abstract. It is not an individual item that is in mind, but rather what is characteristic. 

    JC-SThere is no neutral course with John, is there? 

    JTJust so; no neutral course. He is real or he is not real. 

    DJMIt says, the true light already shines. Would that include what is seen in the saints? 

    JTQuite so, The true light already shines. Christians are really the true light, you might say, in that sense. It is a very remarkable thing to be noted. 

    QuesDoes this shining manifest itself in loving the brethren? 

    JTThat is the idea; verses 10 and 11 say, He that loves his brother abides in light, and there is no occasion of stumbling in him. But he that hates his brother is in the darkness. It is not simply that he has done something wrong at some time, but he is in the dark; it is the abstract idea. And walks in the darkness, and knows not where he goes, because the darkness has blinded his eyes. These are most serious things and yet we are apt to fall into them. 

    The next great point, and it is a great point, is the question of the gradations we have here of the family of God. The first is general, I write to you, children, because your sins are forgiven. That applies to all of us. But then the next is, I write to you, fathers. That does not apply to all of us, because it refers to persons that have known him that is from the beginning. That is, a father knows Christ as from the beginning, not simply as what He is in heaven now, but as from the beginning. Then, I write to you, young men, because ye have overcome. That is, there is strength in the young men, and it says, ye have overcome the wicked one. And then, I write to you, little children, because ye have known the Father. They know the Father in the light of His being Father. The little children have the light of the Father. And then again, we have the past tense. Verses 12 and 13 refer to the present, but the past tense is used in verse 14. I have written to you, young men, because ye are strong, and the word of God abides in you, and ye have overcome the wicked one. Love not the world. Notice it is all to young men, showing that the young men are in mind specially: Love not the world, nor the things in the world. If any one love the world, the love of the Father is not in him; because all that is in the world, the lust of the flesh, and the lust of the eyes, and the pride of life, is not of the Father, but is of the world. And the world is passing (that is a thing that we have already noticed), and its lust, but he that does the will of God abides for eternity. Then the next thing is to the little children in verse 18. We have children, which is a general thought, covering all christians, but verse 18 is to little children. John says, Little children, it is the last hour, and, according as ye have heard that antichrist comes, even now there have come many antichrists, whence we know that it is the last hour. They went out from among us, but they were not of us; that is, they are not real christians, for if they had been of us, they would have surely remained with us, but that they might be made manifest that none are of us. So that we can see how we may be shut out altogether, in the abstract sense, in this verse. Then it goes on. And ye have the unction from the holy one, and ye know all things: the little children have means of knowing all things; the word unction means that. It is a reference to the Spirit, but it is a peculiar word that is only mentioned here. 

    RHDid I understand you to say, in relation to verse 13, that the knowledge involves more than what Christ is now in heaven? Ye have known him that is from the beginning. 

    JTIt includes what He is now, but it is from the beginning. That is, the whole walk of Christ here, the gospels are the record of it from the beginning. 

    RemDo you mean, from the incarnation? 

    JTYes. That is what is in mind. 

    JC-SEverything for christianity dates from that point, does it? 

    JTThat is right. It dates from that point. 

    CAIWhat is the special thought in the use of the word unction in regard to the Holy Spirit? 

    JTIt is a peculiar word. It refers to knowledge that the christian has acquired; the little children have it. It is attributable to them, in an abstract sense. Let us look at it again, Ye have the unction from the holy one, and ye know all things. I have not written to you because ye do not know the truth, but because ye know it. That is a remarkable thing; it can only be abstract, because they know it, the little children know it. Because ye know it, and that no lie is of the truth. Who is the liar but he who denies that Jesus is the Christ? He is the antichrist who denies the Father and the Son. This is all to the little children, the young christians. He is the antichrist who denies the Father and the Son. Well, why should the word antichrist be brought in here? Surely it is because young people, especially as going to school and the like, are exposed to that sort of thing, to great people, to people of great distinction in the world, who are not christians, persons who deny the Father and the Son, and the young people are exposed to that. Parents therefore are to be watchful, and look after their children and see the books they read, and forbid the bad books. 

    DJMHave the young men overcome such? Would the wicked one be antichristian teaching? 

    JTThat is right. They have overcome the wicked one, but the little children are in danger of the antichrist. It is another idea; the reference really is to young people, or school children; they are exposed to people who have distinction in this world. They are not to follow them, nor to pay any attention to them. Children are to have the unction; that is to say, the Spirit of God giving us light about everything; and parents are to see to that. They baptise their children to that very end, that they may be in the light and be saved from antichrist. 

    QuesIs that why the word holy is stressed from the beginning, ye have the unction from the holy one? 

    JTVery good. The Lord Jesus is called the holy one in John 6. Peter says, We have believed and known that thou art the holy one of God. 

    QuesDoes this word unction suggest that the Spirit is something special to the young people in the way of help, in view of their stage of growth? 

    JTWell, I thought of that, and it is young people, and especially because the antichrists are brought in, who may refer to people that have distinction and may be written up in the papers and the like, or be the subject of novels and all that sort of thing. Young people are exposed to that, and their parents ought to watch it, so as to save them from antichrist. 

    QuesWould you encourage them to speak to the Spirit Himself, in view of this statement? 

    JTI certainly would, if they have the Spirit. If young people want to come into fellowship, we should always find out and make sure they have the Spirit. It is not simply that they are baptised, but that they have the Spirit. 

    WmHWould the thought of unction lie largely in sensibilities, or would it go further in the way of an intelligent conception of the truth? 

    JTI think it is an intelligent thing in the mind of the young people. If we are christians, we have the mind of Christ, in the abstract, anyway. But then the thing is to follow that up, foster it, and to read what is good. As the word is, be followers of that which is good, 1 Peter 3: 13. Parents should see to it that the good things are in the way of the children, even as Elisha walked through the house when that little boy died. Although under his fathers influence, yet he could not save him, and Elisha looked around to see if everything was all right in the house. What were the children reading? That may be the cause of the moral death of the child; very often it is. 

    QuesIs that why the last hour is stressed in relation to the little children? 

    JTI think it is. The Lord is looking after the little children, because He needs them to carry on the truth, and the little children are to be saved. 

    TTHe refers to unction again in verse 27. In the first instance, verse 20, it is from the holy one, and ye know all things; and in verse 27 it is, that the unction abides in you and then teaches you. 

    JTNotice the word yourselves there. It is stressed by being in italics, yourselves. Let us see what the note says about that: Personal pronouns, used as the subject of a verb, are normally emphatic in Greek, ... there is some distinctive emphasis here, that is to say, this word yourselves is emphatic, and, I would say, it refers not simply to the little children, but to all the saints. In verse 26, we have These things have I written to you concerning those who lead you astray: and yourselves, the unction which ye have received from him abides in you, and ye have not need that any one should teach you. Now, that is important, that the christian has in the unction the means of acquiring instruction by himself; but as the same unction teaches you as to all things, and is true and is not a lie, and even as it has taught you, ye shall abide in him. That is a great general truth for the saints, and it secures us; it protects us. We have it in ourselves to protect ourselves in the sense of intelligence, according to this unction. 

    SGYou said that any books of an antichristian character should be forbidden. What if the school authorities command, in the schools, that such should be read? 

    JTWell, we cannot control the authorities. Although they may be ordained of God, yet they may not be christians, and, of course, that is where the influence of the parent comes in. He should see to it, that even if the teacher does not teach the truth to the young, he should do it at home. He should see that things are done at home. 

  
    THE BROTHERHOOD ACCORDING TO GOD (JT 84)

    1 John 1:14-16; Genesis 27:26-29; Genesis 27:38-40; Genesis 36: 31; Genesis 37: 3; Genesis 44: 33, 34; Genesis 45:1, 2; Genesis 45:14,15

    The verses I read in Johns epistle call attention to the brethren, and how we know that we have passed from death to life because we love them; and, moreover, that as love has been shown in that He, that is Christ, laid down His life for us, we should lay down our lives for the brethren. These verses form the basis of what I have to say. I have in mind that we should have a clear understanding of the persons referred to, those who are to be loved to the extent that we should lay down our lives for them. It is a right enquiry, Who are they? Whence are they? Where are they? Whither are they bound? If they are so important as to deserve such love, firstly, on the part of God in Christ, and, secondly, on the part of each christian, they surely deserve the most careful consideration and enquiry, so that we may be sure as to them, who they are and whence they are, what they are and where they are, whither they are bound, and what is their outlook. This epistle treats of its subjects radically, I may say, abstractly, and I have read the passages in Genesis so as to develop, by the help of the Spirit, the answer to these questions. The Lord enquired as to what men said about Him, as to who they said He was, and to this enquiry there was an answer forthcoming by revelation through Peter. But this answer was also confirmed by the teaching of Scripture, for revelation by God, whether in great or small measure, must always be in keeping with Scripture, Scripture being one whole! Every part of the divine unfolding agrees with all the other parts, and is confirmed, too, by the others; so that the announcement of Peter that the Lord was the Christ, the Son of the living God was fully in keeping with Scripture. So what John alludes to here, implying a very great family or set of persons supremely great, must find confirmation in Scripture; and the book of Genesis is peculiarly calculated to answer the questions I have mentioned. Jacob represents the family viewed as the brotherhood. That is, his history as a whole, notwithstanding deviations and shortcomings, sets out the state of brotherhood according to God. Whereas Esaus history, taken as a whole, represents a state of brotherhood that is the mere profession of brotherhood, which is not according to God, although he had the place of brother, and was blessed, too, in that relation. The two lines are marked off strikingly in these two men, and by the Spirits help I hope in the first place to delineate briefly the features of brotherhood which are not according to God. 

    I remarked that Esau was blessed in that relation, and I allude to Hebrews 11: 20 which says, Isaac blessed Jacob and Esau concerning things to come. He blessed them both. The allusion spiritually, I apprehend, is to the profession of christianity in both cases, both the blessing of Jacob, which comes first, and the blessing of Esau. It is important, I think, to the understanding of the subject to bear these brief remarks in mind. An examination and a comparison of the two blessings will reveal the accuracy of what I remark, that Isaac represents Christ as the heavenly man, and that the blessing is very profuse, and, in a certain sense, indiscriminate. It is, of course, based on professed belief, but, in result, while blessing was accorded from heaven at Pentecost on the principle of faith in those who received it, yet in due course many came into it who did not have faith, but had the position of brethren in an outward way. There are many today who are in that position; they are blessed unquestionably, and although the accompanying evidences of the family are not there, they are nevertheless blessed. They are delivered from the darkness of heathendom; they are in the light of the revelation of God outwardly, involving the name of the Father, and of the Son, and of the Holy Spirit (Matthew 28: 19). This is of immense moment, and is in keeping with the profuse grace, the abundant grace, of this dispensation. All is in keeping with the wonderful patience of God, to the end that He might be known and that what He is might continue to shine here, notwithstanding the very mixed results; such results, indeed, that the genuine is almost obscured by the unreal, although the genuine exists, as I hope to show. 

    You will see by comparison that Jacob secured his blessing on the principle of faith, though in discreditable circumstances; but he secured the blessing, and it is marked by gift, his father saying as he drew near, and as he kissed his son, The smell of my son is as the smell of a field which Jehovah hath blessed. That is, a subjective state is indicated. There was a work, as we call it, subjectively. The smell of a blessed field alludes not to what is superficial, but to what is potentially rich, and which will bear the fruits desired; that is, the brotherhood according to God. The smell was there, which by the Spirit, as we may say, Isaac smelt; and the blessing to Jacob is on the principle of gift according to what God is. As the Lord Jesus says, The Father loves the Son, and has given all things to be in his hand (John 3: 35). He gives not the Spirit by measure unto Him. Things are on the principle of gift, and in abundance. Then the Lord proceeds in John 4: 10 to speak of the gift of God. Things are on the principle of gift. Genesis 27: 28 is the gift; then verse 29 suggests an administrative position: Let peoples serve thee, And races bow down to thee. Be lord over thy brethren, And let thy mothers sons bow down to thee. Cursed be they that curse thee, And blessed be they that bless thee. I touch on that so that we may see the contrast, as I wish to proceed to delineate briefly the false brotherhood set forth in Esau which has its counterpart, beloved, today. I am not speaking of persons as such, or unchristianising any, but it is a question of character, whether it be in a real christian, or in one who is an unbeliever. It is the same thing and it is a question as to what assumes to be the brotherhood, but is not that which is in accord with the divine thought. 

    What we find with the blessing of Esau is that he is said to have his dwelling of the fatness of the earth, And of the dew of heaven from above. That is the simple statement of the fact that Esau would have a rich place as a dwelling, which is abundantly answered to in the position that all nominal christians have at the present time. Their dwelling is not in heathendom; it is in the very fatness of the earth, where the Spirit of God is, where the light of heaven shines from the face of Jesus, and where the Holy Spirit operates among the saints. They have that place outwardly. It is further stated: By thy sword shalt thou live, And thou shalt serve thy brother; And it shall come to pass when thou rovest about, That thou shalt break his yoke from off thy neck. This verse has also a remarkable counterpart at the present time in the general brotherhood. There was respect at the outset for divine ordering and sovereign choice represented in Jacob, so that Jacob ruled and the brotherly element according to God prevailed, but not for long. So it says, When thou rovest about, Thou shalt break his yoke from off thy neck. That is the history of christendom. Although at the outset the brotherly element according to God prevailed, in time there was a breaking loose from divine settings and orderings, and independent movements came into evidence, suggested by the rendering, When thou rovest about. Dominion, indeed, has been acquired; and so we have the vast hierarchy of christendom today, professing to be a brotherhood. It is, however, but the result of a roving about, of independency, so that the yoke of Jacob as representing the true brotherhood has been broken, and Esau prevails outwardly. 

    To my mind, dear brethren, these are very evident facts as entering into our own dispensation. It is true Esau is said to be blessed,  and he was blessed; indeed it is a blessing that anyone should be in the area where the light of God shines, and the light of heaven shines; where, too, the dew of heaven comes down, and where is the fatness of the earth. That is a blessing to anyone. Then, on the other hand, we see the independency, that which is natural, showing itself. When thou rovest about began to show itself when men took it into their minds in the history of christianity to do as they willed, to rove about, cutting themselves loose from divine orderings and limitations, giving up, as we may say, the commandments of the Lord, (1 Corinthians 14: 37). They broke away, as it says, Thou shalt break his yoke from off thy neck; and it continues. 

    As we proceed we find that Esau hated Jacob, and determined to kill him. He was appeased, for the Spirit of God makes every allowance for Edom, assuming him to be a brother right up to the time when the children of Israel were on the very borders of Canaan hundreds of years later. God is loth, dear brethren, to give up any of His people, even though their profession may not be deep. He maintained the brotherhood of Esau as valid. I want you to note that point, the length of time the brotherhood is valid in the mind of God. It was valid in Esaus case right up to the period when Israel was about to enter Canaan. Deuteronomy makes a particular provision for the validity of Esaus brotherhood; and I speak thus so that everybody here may understand that there is nothing arbitrary about God. In everything He is marked by patience and the utmost consideration. So that anyone present here who may be in the position of a brother, and who may have failed in the spirit of a brother, is to be encouraged to see that God recognises the validity of your brotherhood, until you renounce it, until you show by some overt act that you are not at all a brother, that, indeed, you are devoid of the spirit of a brother. So Esau is recognised; in Deuteronomy, he is even allowed a part in the congregation of the Lord. Deuteronomy 23: 7 enjoins that an Edomite is to be respected, for he is thy brother. Every provision is made for him: Israel is not to molest his territory, or to interfere with him; he is to pass by him peaceably, which he did. But when you come to the prophets, when the history is lengthened out, dear brethren, the sad fact comes to light that Esau in truth never was a brother. That is to say, the unbrotherly element was there, and though God bore with him for centuries and recognised his validity, giving him every opportunity to recover himself, the time came when God began to use by his prophets the severest terms, the severest denunciations with regard to Edom. A whole prophets book, Obadiah, is devoted to the judgment of Edom, so great a place has the unbrotherly element in the divine mind. The Spirit of God speaks about his unrelenting hatred of his brother, his perpetual hatred (Ezekiel 35: 5), and it became an abomination to God. Now you understand, dear brethren, that I am not speaking of any person or persons, but I am speaking of the thing that is so delineated in Scripture, beginning at such a source as this, a source indeed which outwardly found a place in the blessing of God, until it should so culminate, until we are told by the last prophet in the Bible, that is Malachi, that God loved Jacob and hated Esau. We are not told that until then. The patience of God is seen in that, before He would pronounce upon the element that was abominable to Him, He waited until the last prophet, Malachi, and then He says, I loved Jacob, and I hated Esau (Malachi 1: 2, 3). He might have said it in Genesis 27, for He knew full well what was there; but God awaits developments before He announces His judgments. He is slow to anger, and gives abundant opportunity for recovery, beloved; as the Lord Jesus says, I gave her space to repent (Revelation 2: 21). Edom committed itself finally to perpetual hatred, and is to be blotted out for ever. So we see it working out in the Herods of the New Testament, who were Edomites; and we read of one of them in Acts 12, that he was eaten of worms, after having put to death James, the brother of John, and having been minded to put Peter to death also. That is a very sorrowful arraignment, dear brethren, but I am simply giving you the teaching of Scripture with regard to Edom, and as to the bearing of Gods thought of the repudiation of the false brotherhood. 

    We see from chapter 36 how this element represented in the Edomite brotherhood, moved. We have, indeed, the dukes of Edom given there; they are mentioned simply as an item, as necessary to the history of the testimony: These are the kings that reigned in the land of Edom before there reigned a king over the children of Israel. That is the idea: I will be king (1 Kings 1: 5). That element cannot wait. Whether it is in a christian or not, if it is found among the brethren, the people of God, that element must be king. It will not defer the idea of reigning if it can prevent it. That element was found at Corinth, as you will remember; they reigned as kings, but Paul says, Reigned without us (1 Corinthians 4: 8); that is, they reigned before the true brethren reigned. The true brotherhood according to God is not in a hurry to reign; they accept the time of suffering first. If we suffer, we shall also reign (2 Timothy 2: 12). There is no such thought as that with Edom; it is a question of reigning. So it says, These ... reigned in the land of Edom before there reigned a king over ... Israel. There is a great point for us in this, dear brethren. One knows it is in ones own heart; if ones natural aspirations are not kept in the place of self-judgment there will be a desire to rule, to take a leading place, to be dominant, to be first. That is what is meant. Esau could not wait; he must be king; he must have his dukes and his kings before any king reigned in Israel. The king who is to reign in Israel is to wait for hundreds of years. The thought is deferred, and Israel waits until its David arrives  in truth, until Christ arrives, for He is the King. That is the idea. It is not the one who says, I will be king. No, it is the one who is humbly taking care of his fathers sheep, without any aspirations, who in love tends the flock  that is the one, the king after Gods own heart. But Esau could not wait. So one has to challenge ones own heart as to whether one is aspiring to dominance among the people of God, or whether one is content to suffer, and not to reign without Paul  indeed, it would be reigning without Christ in a sense, because He is still rejected in this world. He is still the Outcast in this world; but who that loves Him would desire to be anything else but an outcast in keeping with His position, awaiting the time of reigning? as the apostle says, I would to God ye did reign meaning to reign in the true sense  that we also might reign with you; for there will be reigning, thank God! We are made not only priests, but kings too, which means that we are to reign. But, in the meantime, the answer to that is suffering. The royal colour is purple really, which means suffering. It is the colour which covered the altar of burnt offering (Numbers 4: 13). 

    Now I want to bring out from Jacob the brotherhood according to God, and I go back again to his blessing. It is on the principle of gift. This same Jacob later says: I wait for thy salvation, O Jehovah (Genesis 49: 18). There is no effort with him to have kings reigning. That is the attitude of soul, that is a feature of the brethren that they are content to wait for the divine appointments, for the unfoldings of the divine calendar. I would commend that word to you, as I have to others  the calendar of God. Everything is there with the utmost accuracy, and all will occur with the utmost precision. It is all there, beloved; therefore there is the need of waiting; and in waiting we show one of the great features of the brethren according to God. So that there is potentiality in this man: his smell is as the smell of a field which Jehovah hath blessed. The crop has not yet come, but it is coming; it is there potentially. 

    So that we get the thing concisely in Genesis (for Genesis presents the subject in its completeness); and the next point I would touch is in chapter 37, the verse I read coming in after the announcement of Edoms kings, the long list of dukes corresponding with human pride and glory. Jacob is still a shepherd, and the Spirit of God begins to give us his generations: These are the generations of Jacob; and the first one is Joseph. Why Joseph? Why not Reuben? Well, beloved, it is a question of what I am speaking of, it is a question of bringing out the brother; for God is much more concerned about the brother than He is about the king; and He is looking into our hearts now, and telling us that He is looking for the brethren. It is a question of being the brother, not simply the leading brother; that is not the word. The true brother will be a leading brother, 

    indeed, for he is born for adversity (Proverbs 17: 17); he throws himself into the breach and suffers; for that is the idea in leadership, as I hope to show presently in Judah. But Jacob is still a shepherd, and has his generations; but the first one is Joseph. And who is Joseph? Well, he is seventeen years of age; he is the youngest but one, and he is loved of his father. That is a great feature of a brother; he is loved of his father. The Fathers eye is upon him, as it was on Jesus: This is my beloved Son, in whom I have found my delight (Matthew 3: 17). Is that only for Jesus? No one could, of course, be spoken to in that way except Jesus, but you will observe that it does not say. In whom is all my delight as we sometimes cite it. The word all is not there, for in truth God extends the thought to all the brethren; He finds delight in all. Of course, Jesus is unique; no one could be addressed as He; He is the Firstborn of all the brethren; but then the wide circle of the brethren surrounding Jesus is delightful to the eye of God; He finds delight in them. So we find Joseph mentioned first; and his father loved him. You say, Why did he love him? Well, beloved, I will tell you why. Jacob was his father; but he was also the father of Judah, and of Reuben, and of Simeon, and of all the others; but it does not say that he loved any one of them specially. Why does it say it of Joseph? Because he was lovable. Will you deny God the principle of selection? Will you not allow that His eye appreciates what is lovable? Then the question for me is, am I lovable? Does the Father love me? He loved the Thessalonians  young christians as they were. It says of them that they were the assembly of Thessalonians in God the Father (1 Thessalonians 1: 1). You see what place they had, dear brethren. I believe the Thessalonians in their youthfulness and freshness as the product of Pauls labours were delightful to the eye of the Father. They were lovable, and that is why they were in God the Father. 

    That is the point I wish to make in the passage in Genesis 37, and so we get no generations of Jacob, no sons of Jacob formally given until Joseph makes himself known to his brethren; that is, until they all come in some sense under the character of the brotherhood as in Joseph. That is why I read those verses in chapters 44 and 45. I want to show from these passages how the brotherly spirit and character came to light, and how Joseph really represents Jacob in this development; for in truth what I love is myself in a way; I mean the reflection of my own feelings and ideals coming out in another. So in loving Joseph specially, Jacob is centering on that element. It is what he is, really; with all his shortcomings he is truly the brother, and hence God loved him; so that if Jacob loved Joseph, God loved Jacob: Jacob have I loved, Jehovah says. 

    I want to show how this came out. Judah is now putting on brotherly characteristics; that is, he is ready to lay down his life, so to speak, for another. If I am ready to lay down my life for my brother I am certainly ready to lay down a point that is causing distress, however right my view may seem; I am ready at least to submit and wait. If I lay down that which is most to me, as it were, if I lay down my life, I will do all else that is necessary. I will not withhold any consideration for the brethren; and what comes out in Judah is this feature, among other things, that he thought of the effect of things on others. One has spoken of this as regards the Lord Himself. He thought of the effect of an occurrence on others (as in John 11). So if Benjamin does not return to Jacob, what will be the effect on Jacob? Judah is unselfish; his attitude is that of thoughtfulness for others in relation to the effect of an action on others, whether for good or evil. I cannot afford that any action of mine should in its bearing be for the damage of the brethren; and so Judah argues with Joseph that if the lad did not go back, his father would die. We cannot afford to let that happen. I cannot afford it; the spirit of a brother in me will forbid it. He will die  think of the disaster of Jacob dying! I am only speaking now as Judah; he says, When I come to thy servant my father, and the lad is not with us ... he will die. He says, so to speak, I cannot admit of it; I will lay down my life! That is the principle, laying down ones life for Benjamin and for Jacob as the brother. Now Joseph says, Let every man go out from me, and I will make myself known to them. Now the brethren have come to light; that is, Jacob has come to light, for he is the source of all this. Now it is taking form in a practical way. Here is one brother ready to lay down his life instead of little Benjamin; for that is what he was, the least among them. It is true he was an overcomer, but that is not the way he is reckoned in this connection; he is called the lad, reminding us of the weak brother for whom Christ has died (Romans 14: 15). We cannot afford to cause him to suffer. We have to consider the effect of our actions on others. 

    When that came to light it says that Joseph could not control himself; that is, the thing is there, the thing that originated and had its source in God through Jacob is now there manifestly, in the royal tribe, too, in Judah. It is practically there in a concrete way, in a man who is ready to become a slave so that the others should not suffer, so that Benjamin should not suffer, nor Jacob; Judah is ready to lay down his life. Joseph could not control himself; he must make himself known to them, for the brethren have come to light. In answer to the enquiry: Whence are they? Who are they? Where are they?, here they are, showing themselves. It is useless merely to talk about being brethren; it is a question of these qualities. If I am to find the brethren, I am to find them by these qualities, not by mere profession. Who are they? Whence are they? What are they? Where are they? This is the way you find out. Here they are in Judah, and all is taken account of in the light of Judah; so that Joseph could not control himself, and it says, No man stood with him when Joseph made himself known to his brethren. That is, he is owning them now, and if he does so, it is on account of these qualities. I own them; I am glad to be one of them; I am glad to be with them, for God is with them, and they are going through; their destiny is eternal, and they are worth dying for. So Joseph fell on his brother Benjamins neck, and wept; and Benjamin wept on his neck. And he kissed all his brethren, and wept upon them; and after that his brethren talked with him (verse 15). That is to say the history brings out who the brethren are; and now they are set free to talk with Joseph; every bit of distance is gone, so that they are in liberty in his presence to talk with him. I think, dear brethren, that you have here a suggestion of another trait of the brethren; they are free in the assembly, like the two men with the Lord on the mount of transfiguration (according to Lukes presentation of it); they talked with Him; they appeared in glory, talking with Jesus. They had liberty in heaven. It is the liberty of sons that we have in His presence, and thus we are able to talk with Him, and that in heaven, as the mount of transfiguration shows. 

  
    GODS MIND AS CONVEYED IN THE WORD (JT 85)

    Hebrews 4:12,13; Hebrews 5:13,14; 2 Corinthians 5:19; 1 Corinthians 1:18; 1 John 1:1

    JTIt is in mind that the expression word employed in a characteristic way of persons and things involves the mind of the Person, such as the Word of God. It also involves the intelligent setting forth of things, having in view the mind and thoughts governing the things dealt with so that the intelligence should be readily received. The word is obviously an allusion to our minds, the word of God being a great general thought reaching up to a title of Christ Himself, and in one of the passages before us reaching up to God Himself. The word of righteousness would be the mind of God in relation to that feature, and so in regard to reconciliation and the cross, as also in reference to life. The truth involved is extensive and therefore we can only allot a limited time to each point. It is manifest that the word of God is the great governing thought in the subject. It widens out to everything that He would convey to us, and as it involves Himself (the Father, the Son and the Spirit at one time) it searches us, as is stated. It is of particular importance now; it always has been, but especially now in view of the great activity of mans mind. It is of all importance that we should have Gods mind before us for its own sake, as well as giving us an understanding of everything. It is the disclosure of His mind. 

    QuesWould that be generally indicated from the Scriptures? 

    JTYes, the Scriptures give a full account of what God would have us to know, and thus form the basis of Gods mind for us. The Spirit being here there is a constant enlargement as to the things spoken of in Scripture, so that we may have the word of God at any time, ministered by the Spirit. 

    WFDoes it imply a living voice? 

    JTIt does; it is a voice, of course. A voice in itself does not necessarily instruct the mind; it calls attention. It is in the word word, that we have what affects the mind. 

    WFThe setting of it seems to be in relation to those who had not hearkened to the word, like Israel in the desert. 

    JTYes. In connection with Gods ways in the desert beginning at Sinai particularly, the sound was of importance. The same thing applies to our own dispensation: there was the sound as of a violent impetuous blowing, and it filled all the house (Acts 2:2). The word is the communication of Gods mind. It is by writing too, but the idea of the word is what enters the ear; the ear refers to the understanding, that which is instructed. 

    ELMWould the expression itself be a little wider than in its application to the Lord as the Word of God? Would there be a wider bearing of it indicating the mind? 

    JTYou say you make a distinction between what it is as a title applied to the Lord, and what it is as ministered, is that what I understand? 

    ELMYes, whether it might have a little wider bearing in some instances than strictly as a title attaching to Christ? 

    JTThe title as attaching to Christ would involve all that God has to say, and all that would come out through Him as become Man and thus qualified to unfold the mind of God. The question is whether we might speak of anything going beyond what He unfolded; we read that by faith we apprehend that the worlds were framed by the word of God (Hebrews 11:3); that would be the widest possible application of it. It is not only world, but worlds. We must conclude that that came under Christ in some sense, but as to christianity and the Old Testament the term certainly alludes to what came out through Him. John connects the title with Him, saying, In the beginning was the Word, alluding to His Person. Luke 1 says Those who from the beginning were eye-witnesses of and attendants on the Word. Luke alluded directly to the Lord speaking. He became known in that way, and I apprehend it is from the same point of view that he alludes to Him according to the way He had served here, the Word conveying the mind of God. It appears to me that we ought to accept in a general way that what has come out from God is through Christ; it has come out in a mediatorial sense in One who is capable, as being Himself God, of knowing the mind of God. 

    WL-bWas it not in connection with the creation that it is said For he spoke, and it was done (Psalm 33:9)? 

    JTThat is what I understand. Without him not one thing received being which has received being (John 1:3), so that we have to attribute all to Him. 

    ELMI was not thinking simply of the blessed Lord but of everything in detail, and whether any communication as expressed on the part of God might be the word of God at any given moment, having in mind the expression to whom the word of God came (John 10: 35). 

    JTYou have in your mind the immediate vessel that may be employed, the immediate mouth through which the thing comes; is that your thought? 

    ELMI meant the thing itself, not so much the mind, but the communication at any given moment of the mind of God. I wondered whether that might be covered by the expression, the word of God. 

    JTIt can be; that is what we ought to keep before us, only that we cannot say it is not from Christ, even if He uses vessels. We see in a general way that the Logos is Christ, and that the article is generally before it, and always before it when it is applied to Him, which I believe involves the double thought, not simply characteristically that, but that the double thing is there, as if all came out that way. 

    WFIs that the beginning of Hebrews, God ... at the end of these days has spoken to us in the person of the Son? 

    JTQuite so; that is over against the prophets. He had spoken to the fathers by the prophets, but the point is that God has spoken in Son now, and whether we should not in a wider sense connect all the speaking with Him, as able to communicate, and alone able to communicate, the mind of God. 

    ANDo you mean that if we are to have the truth about anything referred to in the Scriptures, whether as to righteousness, or the cross, or life, that there is the communication of the mind of God in respect of all these things, but that the whole truth is covered in Christ personally? 

    JTYes, I think the Logos would cover the whole mind of God. 

    JTSDid you say that in Hebrews 4 the word of God reaches up to God Himself? Would the great gain of hearkening to the word in that setting be that it would bring us into the presence of God where everything is naked and laid bare? 

    JTThat is what I had in mind; it is formally seen under the heading of, the Word, or the Logos, in Christ, and of course Christ is God, and it thus reaches up to God Himself. From the standpoint of our hearing it is that we are searched through and through: All things are naked and laid bare to his eyes, with whom we have to do. 

    JTSSo you consider that if we became habituated to this we would learn to love it, so that we would say, Search me, O God (Psalm 139:23). 

    JTThat is the way we would like it to work; one hopes that by our looking at it in this way it will come to that more than ever before. There is the great possibility of having the mind of God about everything, hearing what He has to say. He has to say to everything, and how He speaks of things! He speaks of them in relation to our intelligence, taking account of our limitations, our minds, and speaking accordingly, but then He has given us of His Spirit that we may know the things which have been freely given to us of God (1 Corinthians 2:12). We have the power in the Spirit for that. It says, We have the mind of Christ; that is an immense thing, the power of thinking as He thinks, to take in and to be formed in our minds as to all the things of God. What can be more obvious than that it should be before us to have the mind of God about things? 

    ANThat would be what the prophet referred to, Thy words were found, and I did eat them (Jeremiah 15:16); thus they become part of us. 

    TTPaul says, They that were with me ... heard not the voice of him that was speaking to me, (Acts 22:9). They apparently heard the sound, but it was not the word of God to them. 

    JTThey did not hear the words. 

    WTDoes Romans 3:2 bear upon our subject, where Paul is enjoining the gentiles to have the oracles of God which were committed to His earthly people? 

    JTHe records how they had the oracles of God; how much more so ourselves! That leads us to Hebrews 5 where the writer has in mind the elements, as he says in verse 12, of the beginning of the oracles of God. Then in chapter 6:1, Wherefore, leaving the word of the beginning of the Christ, let us go on to what belongs to full growth, not laying again a foundation of repentance from dead works and faith in God; he is dealing with the Jews, the Jewish christians. They had the oracles of God as they are seen in the Old Testament, but they had fallen very low and needed to be taught again, as he says Ye have again need that one should teach you what are the elements of the beginning of the oracles of God; that is they had to begin over again. The oracles of God now refer to the great things of christianity, of which the Old Testament generally is figurative, but written for us so that we are to embrace the Old Testament in looking into the oracles of God, and the word of righteousness, which is what is before us. It says everyone that partakes of milk is unskilled, and speaks of good and evil. Attention is thus called to these elements which are the very fundamental elements of the beginning of the oracles of God. 

    AHGAre you referring to the Old Testament now? 

    JTYes; that would be included for the Jews had these things, but then Christ had come in and everything had taken form. We can only understand the Old Testament by the presence of the Logos. It is only by Christ that we can understand The Word. Christ had already come in, and now it was for them to be instructed. The word of righteousness alludes to Christ and His death, but the Old Testament is certainly in mind; it is part of the oracles of God, but unintelligible except by Christ, so that having begun from Moses and from all the prophets, he interpreted to them in all the scriptures the things concerning himself (Luke 24:27). It is His exposition that makes the Old Testament intelligible to us. Of course the Spirit is here, and He-comes in grace into the mediatorial system, and all is connected with Christ. 

    AHGSo that an intelligent understanding of the Old Testament scriptures would lead up to what Christ brought in. 

    JTThey are essential; they were in mind, the new creation was in mind, but there would be no understanding of them by us apart from the Word, the Logos, meaning that Christ is the mind of God. 

    WSSWould the same remark apply to every word of ministry? That is to say the word of ministry would bring Christ livingly before the saints in regard to the particular aspect of the word which the ministry had in view. 

    JTAnd really it is by Him, for if you minister, all the ministry is by Christ. Peter said, In which also going he preached to the spirits which are in prison (1 Peter 3:19), referring to the Old Testament. The Spirit of Christ was the Spirit of grace, the title the Word involves all that, then coming, he has preached the glad tidings of peace to you who were afar off (Ephesians 2:17). 

    EBGIs the thought that in the Old Testament everything pointed on to Christ and found its centre in Him, while in christianity everything radiates from Him, so that any speaking today would be the filling out of what was in Christ personally? 

    JTExactly, the Old Testament is like the light thrown backward, it is really from the same Christ, only He had not as yet taken form. He had not taken the form to which the term Logos belonged, but the speaking was there. 

    WFIn Hebrews 6:1 it speaks of the word of the beginning of the Christ. What is the connection of that with what we are speaking of? 

    JTIt is running on from this same subject: Leaving the word of the beginning of the Christ, let us go on to what belongs to full growth. All that was really in the Old Testament only it came into the New; the Lord Jesus came into all that, and He had to do with all that. He had to do with it anticipatively; it was Christ that preached through Noah; 

    it was His Spirit looking on to His incarnation, and operating in man, for the Spirit of Christ was the Spirit of a Man. 

    JTSWould you help us as to the difference between the babe state as unskilled in the word of righteousness and what belongs to the full-grown man? 

    JTI think the allusion is to the state of things among the Jews, christian Jews had dropped down to the level of the Old Testament. They were gradually giving up the distinctive features of christianity. The Old Testament is not viewed as one thing and christianity as another, for the Old Testament is involved in the whole scheme of divine teaching. The writer is treating them in that way, just as we treat christians today, for the great general weakness is in the want of teaching. There is a retrogression, we may say, to Old Testament ground. It is not to be repudiated but it is an extremely low state of things, so that the direct application of the passage now is to lead the saints from the babe stage, which is a state formed by a christianity which is current and which is really spurious. It is not the full truth of the word of God and we need this instruction, so that we should go on. The point is to go on to full growth and that is in Christ, the full height of christianity. 

    We have to admit that the babe state is very prevalent. So it speaks of babes or infants, and if we compare it with Galatians 4 we see that they were kept under tutors and governors; that is the nursery condition of things, but christianity has come, the fulness of time has come, and the Jews had lapsed back from whence they had come, so the writer is seeking to bring them on to the full ground of christianity. 

    ETSHow does the word of righteousness bring that about? 

    JTI think it is the opening up of the gospel. I daresay we might speak of the epistle to the Romans as a sort of general amplification of the word of righteousness, what came out in the way of righteousness. Righteousness did not belong to the earlier elements, what they had in the Old Testament; but everything must be learned in that way, so that having begun from Moses and from all the prophets, he interpreted to them in all the scriptures the things concerning himself (Luke 24:27). Everything is to be seen and learned in Christ; the Old Testament cannot be understood otherwise. 

    ELMHaving begun from Moses I judge then would cover the whole of the five books of the Pentateuch, so that our thoughts as to creation would be placed in relation to Christ? 

    JTI think that is right, provided we keep clearly in mind that all that came out (of course the creation refers to Him as God) through Him as the Logos refers to Him as Man. If others spoke before, it was by His Spirit, the Spirit of Christ as Man operating in man before He became Man; we can understand that. 

    WL-bWould you say that in the Old Testament God was educating mankind in view of the coming in of Christ, and it was like an elementary school in view of what God would further bring in? 

    JTI think that is a good way to put it. It was just an elementary school, but the Spirit of adoption not being there they could never lay hold of the divine ideal in sonship. The word itself was there; I suppose Moses could be said to have reached it as much as any, and yet he could not have been said to be out of the nursery; they were kept under tutors, the whole position had that character, until the time appointed by the Father. Until faith came, they were kept under tutors but when the fulness of time was come, God sent forth his Son, come of woman, 

    come under law (Galatians 4:4), the Lord came into all that as coming in among the Jews, and everything attached to Him; everything became intelligible to faith, He gave it a spiritual import. 

    WL-bWould the word of righteousness be as far as God could take the people in the Old Testament? 

    JTIt is to be questioned as to whether it was that in the full sense. The article in all these cases conveys the full thought of the thing. Christianity is developed, so that whatever we get now involves the whole matter. You could not get that in the Old Testament. 

    WSSWould the thought here be that the saints are to be skilful in the word of righteousness? 

    JTYes, it is the word, the whole thing that is in mind. 

    WSSI had in mind that the writer of the epistle says in regard to the Lord that he has much to say about Him in His Melchisedec character, but there is need of a state in the saints of skilfulness in the word of righteousness that they may take in the ministry as to His Person. 

    JTThey really had lapsed back to Jewish ground, as christians have today, hence the importance of this. 

    QuesAre you suggesting that the Old Testament only deals with what is elementary? 

    JTIt was all elementary as to the state of the persons addressed; they could not take in the word of righteousness. As to the state of the people they were in the nursery: redemption was not accomplished and the Spirit of God had not come; they could not understand the thing. 

    JTSWould the word in Romans 1:16,17 support what you are saying, I am not ashamed of the glad tidings; for it is Gods power to salvation, to every one that believes, both to Jew first and to Greek: 

    for righteousness of God is revealed therein? Would that help? 

    JTYes, I am glad you mention that because that is the idea, the double idea is in the mind in the article, the word of righteousness; the whole thought is there which of course the Old Testament could not furnish; it was written in such form as could only be intelligible to us, to christians. 

    TTThe Lord says in Luke 8:11, The seed is the word of God. Could there have been any seed apart from Christ? 

    JTEverything hinged on the coming in of Christ, but God could act anticipatively; that is what we should pay attention to, that the Spirit of Christ was operating before as well as after, only not before as an indwelling Spirit, for John 7:39 says expressly that the Spirit was not yet, because Jesus had not yet been glorified, but He operated; the Spirit of Christ as He is seen in the gospels, operated before. 

    AHGWould this thought of righteousness be the first great basic principle that the word of God would establish? 

    JTYou feel how essential the word of righteousness is now, and how many are unskilled in it. When a matter comes up to be decided, how few of us are able to render a judgment, and how readily we are carried away with what is contrary to the word of righteousness. It is because of our being unskilled in it; it is a matter now of our senses being exercised to know it and be skilled in it. 

    WPIs the word of righteousness the whole body of doctrine connected with righteousness? 

    JTIt would include that, but then doctrine itself will not do. You want the spirit of the thing; the Spirit instructing us inwardly to be skilled in it, to the exercise of our senses, to see how it is applied. You might be skilled in the doctrine and yet not have the skill of the word of righteousness. I do not think anyone could be skilled in the word of righteousness unless he has the Spirit and knows redemption. 

    EBGDoes the thought of the word of God suggest very fine discernment and penetration? In our first scripture it is living and operative and sharper than any two-edged sword. It divides between soul and spirit. In Ephesians 6 it speaks of the sword of the Spirit which is the word of God, and in Revelation 19 we read of One whose name is called The Word of God, and out of His mouth goes a sharp two-edged sword. Do these passages indicate that fine division and discernment are connected with the word of God? 

    JTHow essential each thought of the word of God is. In the Old Testament it says, Mans spirit is the lamp of Jehovah, searching all the inward parts of the belly (Proverbs 20:27). That is what He did then, but to us the word now in the power of the Holy Spirit searches out everything, not only as light, but it is living and operative and distinguishes things inwardly so that we are not baffled as to feelings and motives, but are able to judge as to what is governing us. 

    JCMWIs it in that way that man is brought into being as intelligent as to the mind of God, capable of expressing skill in the word of righteousness? 

    JTJust so, the spirit of a man is the lamp of Jehovah. God is the Father of spirits (Hebrews 12:9), a remarkable word, and all His discipline with us is to bring us on to this line, that we might get His mind. 

    AHGWould it be right to say that all that God effects in us morally is by way of the application of the word? 

    JTIt is a question of His mind. What a great thing it is to get the mind of God; He is ready to impart it to us about everything; but we have to begin at the bottom, and that is with the word of righteousness. 

    WL-bDoes it first of all put us right inwardly, and then skilfulness is seen in the way we can handle the word in ministry and in the Lords service and in having to do with others? 

    JTQuite so, skilful in it. You feel that the word of God is the first thing in imparting the sense that you have had to do with God and He knows all about you; that is really what happens when God impresses you with the importance of the fact that we have to do with Him. There is the great moral basis. Then these details, the word of righteousness, the word of reconciliation, the word of the cross, the word of life, the word of faith, and every such expression is that God would make us intelligent as to every item. I believe that is the way it works with us. 

    ANThat would be set forth in 1 Corinthians 15:34 where the state of the Corinthians was such that the apostle said Awake up righteously, and sin not; for some are ignorant of God. The word of God would have put them right. 

    JTQuite so. You feel that God speaks to you, His word comes to you and you feel you have to do with God, and that all things are naked and laid bare to his eyes, with whom we have to do. The next thing is to be built up in the different items of the truth, that is to say the truth of God revealed, and the first great thing is righteousness, so that the gospel, as has been remarked, is unfolded. The righteousness of God is unfolded in it. 

    WSSI was thinking that the distinction made between the doctrine and the word should help us. I have in mind what is said in 2 Corinthians 5:18,19 where the apostle says that the ministry of reconciliation had been given to him, and that the word of reconciliation had been put into him. Does that help in connection with the distinction? 

    JTThe word is given to Paul. The passage runs, God was in Christ, reconciling the world to himself, not reckoning to them their offences; and putting in us the word of that reconciliation, that is, you have two thoughts as to Paul, first that he was given the ministry of it, that is at the end of verse 18, then in the end of verse 19 the word of reconciliation is put into him, which was the consequence. He says, We are ambassadors therefore for Christ, God as it were beseeching by us. So that he had two things, the ministry, which is an official thought, and the word of it which was put into him. There is the mind of God declared as to it, and the apostle is specially qualified to unfold the word of reconciliation. Now the saints need that in their minds, to know that they are reconciled, what the thing really is. We use the word, but what is it, what do we understand by it? It would appear that Paul alone was qualified to unfold it; the ministry of it was given to him and the word was put into him. 

    WSSWhat I had in mind was whether the putting into him of the word of reconciliation would give us the further thought, that it was livingly in him; it was not merely the teaching in connection with reconciliation, but what he knew livingly in his own soul. 

    JTExactly. He had the ministry of it, which is official as you might say, referring to administration, but the word of it was his power to unfold it. 

    WSSSo that while this applies especially to the apostle, the principle would apply to us. 

    JTIf a brother intends to minister the truth of reconciliation he requires to know it; apparently the apostle had it in a very special way in order that it should be made clear. 

    JTSWhat is the truth of reconciliation? 

    JTIt is that we are taken up in Christ, in divine complacency. The word of it is to be taken into our souls by faith, and it is to be understood. I see how I am taken up in Christ through redemption in complacency, that abstractly I am perfectly delightful to God through the work of Christ; it is a basic thought, not a question of formation, but what God has effected. It is a matter for the preaching. 

    WFDoes it follow the word of the cross in the first epistle? 

    JTIt would involve that. The word of the cross helps you to deal with what is contrary to it, but it is a great matter to have the idea of reconciliation as a basic thought in the soul, that God takes us up in complacency and that He will operate in us and by us from that point of view. He is dealing with material that is acceptable and pleasing to Him. 

    ELMIs the idea suggested in its completeness in that sense, the word of reconciliation, not the thought of formation but the abstract thought of the word of God in its completeness? 

    JTYes. The word, the ministry of it, is official, and implies that Paul had it in an authoritative way. If anyone were concerned about it the answer would be, You must go to Paul. We have to go to Paul for many things, amongst them this great matter and also the ministry of the assembly. It is not only that he has the authority but also the power to deal with it in the word being in him. It is said in Galatians that God had revealed His Son in him, and so here the word of reconciliation in him gives him authority to deal with it; the full thought is now out. 

    FIIs the same principle seen in regard to the young men in 1 John 2? The word of God abides in them, and they have overcome the wicked one; the word of God abiding in them is the source of power. 

    JTThe word of righteousness put into the apostle is his ability to unfold the thing, to make it intelligible to men, so that he is an ambassador fully furnished to make the thing known. 

    WFSWould it be an expression of the thing itself? 

    JTIt is an expression and presented in such ability by the one who knows it that it is intelligible to men; hence we get it from Paul. 

    JPHow do you distinguish between the word of righteousness and the word of reconciliation? 

    JTRighteousness is the first thing, and reconciliation follows on righteousness: for righteousness of God is revealed therein, on the principle of faith, to faith (Romans 1:17); the gospel is the power of God to salvation because it discloses this great matter of righteousness, and of course we have to work it out as we see in Romans; then reconciliation is mentioned in Romans 5, through whom now we have received the reconciliation, that is, through Christ. It is a further thought, and comes in after it is understood that the love of God is shed abroad in our hearts by the Holy Spirit. We feel that as having the love of God in our hearts we shall be able to take in the great thought of being pleasing to God, and this is applicable to every believer. So we are asked to be reconciled to God (2 Corinthians 5:20). 

    JTSDoes the place that reconciliation has in Colossians 1 indicate that it is something further than the word of righteousness? 

    JTQuite so, there is the Godhead, or we might say the fulness. Colossians 1:19 in the New Translation puts in the Godhead to give the sense, but the thought is in Him all the fulness was pleased to dwell, and then it goes on to say He has reconciled everything in Christ: And you ... has it reconciled in the body of his flesh through death; to present you holy and unblamable and irreproachable before it. 

    JCDoes the word of reconciliation mean the knowledge in our souls of what has been effected in the death of Christ, so that there might be a formative work in our souls under the new covenant? 

    JTIt is the thing by itself, but it is a basic thought, and furnishes God with material pleasing to Him in what He is doing. 

    WSSI think it is helpful to notice that all the references to reconciliation stand related to God. It is to God, and His pleasure is in view. 

    JTIt is a blessed thing to have the sense that God is pleased with you through Christ; He is pleased with you personally; that is the idea of we have received the reconciliation. 

    QuesIn what way do we become Gods righteousness in him? 

    JTThat is a very fine thought, not simply that we are righteous before God, but we are His righteousness. That is how we are to be presented by and by. It is already true to faith, but God will say Look at all this vast system of blessing brought in and established in the saints who form the assembly; it is not only that they are constituted righteous, but they are My righteousness. 

    QuesDoes it stand relative to reconciliation and the ministry of it? 

    JTI think it does. God can confer it, for righteousness is a question of His rights. He has a right to do this and He does it in consistency with His own majesty. 

    RemIf this is known in the soul complacency can be enjoyed. 

    ANDo you think it is illustrated in the spies? Ten of the spies raised difficulties about the land, but Joshua and Caleb said, If Jehovah delight in us, he will bring us into this land (Numbers 14:8). There had been previous proofs of Gods intervention on their behalf, but when it was a question of entering into the land that is His purpose and it is If Jehovah delight in us. 

    JTVery good, so that the thought which is the basis of it was there in the Old Testament. God loved the people and delighted in them, and how could He delight in them save in anticipating Christ become man? Christ has come in so that we can see how applicable it is to the saints today, and what a delight it is to God to have material that pleases him, and for us to have the sense that God is pleased with us. 

    EBGAs the time available is running out will you say a few words on your concluding points, the word of the cross, and the word of life? 

    JTThe teaching of the cross is the most drastic of the truths we have been dealing with; because it is God operating and turning the crucifixion of Christ round and making it apply to man in his wicked condition. Christ crucified is the expression of Gods judgment on man, Cursed is every one hanged upon a tree (Galatians 3:13). Every one of us deserves the curse, but God makes it fall on Him who did not deserve it. Those that crucified Him deserved it, but Gods judgment of them and of all of us was expressed there. It is a most drastic thought, because it involves the cross, and the word of it here (notice that the footnote says the word, logos, which speaks of the cross ) is to bring out the way the thing is to be spoken of; it is to them that perish foolishness, but to us that are saved it is Gods power. It refers to persons who are characteristically saved, or being saved. If I accept the word of God, the word of righteousness and the word of reconciliation I shall accept the cross. It is a most drastic thing; the truth of the cross is the power of God to persons who are being saved, are saved is not final, but a process rather, as the original means. Anyone going on in that way is ready for the worst judgment of himself. He says, I am worse than I have known myself to be before. Through the word of the cross, I have come to see how utterly mean I am, and nothing less than the curse of God could meet it. 

    WSSI believe the passage may also be rendered the import of the cross, as apprehended in my soul and bearing upon me. 

    JTWe see how we are being saved; we learn the judgment of God in its full bearing as effected in the death of Christ. 

    WSSThe Corinthians were in danger of losing the gain of their salvation, and needed this word especially. The flesh had a great place with them. 

    JTMan in his glory in this world had a great place with them. 

    QuesDo we need to be maintained in the intelligence and apprehension of this word? 

    JTPaul determined that it was what the Corinthians needed. He was with them so long, and it is remarkable that it is only as in the town or city of Corinth that he gets his lead from the Lord. He seemed to gather up what was needed. The Lord had spoken to him about Corinth and the peculiar exercises of the place and eventually the Spirit of God helped him to stress the cross, as meeting the worldliness and recognition of man in the flesh. 

    JTSDoes the place which the word of the cross has both in the Corinthian and Galatian epistles indicate that it will meet the conditions in those places, and also like conditions amongst ourselves? Is it especially needed now when man is so much in evidence? 

    JTIt is needed at all times, but particularly now when the man who is developed through learning is made so much of. We find it in Romans, in Corinthians, in Colossians and Ephesians, so that the power of it runs right through and the saved ones (those who are characteristically saved) are the ones that value it; it is the power of God to them. 

    JCMWIn what sense is it the power of God? 

    JTThe word of the cross brought home to us in the power of the Spirit helps us. It is in a moral sense, of course, the Spirit is the dynamic power, but then there is moral power. We view things on moral grounds; that is the idea of the word of the cross. 

    WL-bDoes the word of the cross deal with our relations with the world, as providing an exit from the world? 

    JTQuite so, Through whom the world is crucified unto me, and I to the world (Galatians 6:14). 

    JCMWWould you say that it is the final expression of God to the world? 

    JTIt is His judgment of what man is. Golgotha, or the Place of a skull, is a derisive thought. It has in view the principles of this world, the great leaders of this world; what it all comes to, the place of a skull. The word of the cross brings all that out, and if we are going on in salvation we are glad of it, it is moral power in our souls to see that this is the mind of God about us. 

    EBGIn order to get the gain of these thoughts is it necessary to place ourselves under the searchings to which you alluded at the beginning of the meeting, especially in relation to the cross? 

    JTThat is what I thought. You feel that God is speaking to you and you invite this drastic thought, that I am only deserving of the curse, that I am so utterly mean in the presence of God. I am judging in myself that only this truth can meet it. 

    WSSWould it be right to say that only on that ground can there be the word of life? 

    JTThat is what I thought. Life would finish the subject. Johns epistle is that. I suppose we might say Johns epistle is the word of life as Romans is the word of righteousness. There is not time to proceed further, but it is for us to follow it up if we are exercised about it. If we want to get the word of life, Johns epistle begins with it, it is the opening thought, and runs right through the epistle. The end is reached in chapter 5, where Christ is said to be the true God and eternal life. 

  
    FELLOWSHIP (JT 90)

    1 Corinthians 1: 9; 1 Corinthians 10: 15 - 22; 1 John 1

    JTI suggested these three scriptures to give us the three features of fellowship. There are three features and they stand out. First: we are called to the fellowship of Gods Son, that is the dignity of the fellowship; second, the fellowship of His death involving the exclusiveness of it; and third, with one another involving the personal distinctness of each christian. The Lord would have us to understand that we are called to something very plain. He reminds the Corinthians in this chapter and later that in visiting Corinth He did not take up the nobility specially: He had no thought that what was great in this world would add anything to what He was instituting so that Paul says, For ye see your calling, brethren, how that not many wise men after the flesh, not many mighty, not many noble, are called; but God hath chosen the foolish things of the world to confound the wise; and God hath chosen the weak things of the world to confound the things which are mighty; and base things of the world, and things that are despised, hath God chosen, yea, and things which are not, to bring to nought things that are; that no flesh should glory in his presence. But of him are ye in Christ Jesus, who of God is made unto us wisdom, and righteousness, and sanctification, and redemption: that according as it is written, He that glorieth, let him glory in the Lord. 1 Corinthians 1:26 - 31 That is God served notice at the outset in Corinth that He had no regard for human greatness or distinction. What would be great in His order of things would be for Himself, so all the believer requires is that Christ is made to him wisdom, and righteousness, and sanctification, and redemption so that we are set up independent at the outset of the worlds greatness. So that it is nothing to us. And so, in calling us into this fellowship it is the fellowship of His Son and no fellowship can be greater than that. There are fellowships in the world sometimes distinguished by great personages at the head of them but no fellowship can be compared to the fellowship of Gods Son. It is well, for young people particularly, to notice this because there is a danger of young people becoming scandalised (as the word is) by the cross, stumbling at the outward smallness of the things of God: so that God gives us to know that these things are not really small: they are infinitely great. 

    RemDo you think that we are fitted for the position by what we have set forth in what Christ is made to us? 

    JTYes, we do need wisdom there, and we do need righteousness and sanctification and we do need redemption. 

    RemSo we get that at the beginning. 

    JTYes, in Christ  a subject that is to be worked out later. But you are completely equipped at the outset. God has made Him to be that to us, knowing what was requisite for His own system of things; hence God has made Christ these things to us and that is encouragement for the feeblest believer. 

    RemThat is a contrast to weak things. 

    JTYes. 

    GNWould you say that the Corinthians had departed from the dignity of the fellowship? They were reigning like kings. 

    JTYes, exactly. The apostles were the full expression of the thing, it was what God had made them. The Corinthians had departed from that. 

    RemSo in the thought of fellowship you have no public distinction in this world. 

    JTYou have to become a fool to become wise, weak to become strong. 

    GNI suppose there is great moral dignity in that in itself. 

    JTYes, it is only as being great, as being truly great, in the light of Christ, that one can be truly small and so when the apostle came to Corinth he set aside all that would distinguish him naturally. He was a man of great learning, a man of celebrated ancestry, a man religiously without blemish, but instead of capitalising these things he lodged with poor people, tentmakers, not because they were christians, but because they were of the same craft, showing how completely he was identified with small things in this world. 

    I think it is dignity here. In the light of John 9 and 10 we know what the Son came to do. He sets up a system of His own; He builds the house and is over the house; but for the moment it is simply the dignity of the thing because the Corinthian saints were not equal to the truth of the house, to the truth of what the Son would do. 

    RemWould it help us if we saw that the present is the time of fellowship? 

    JTQuite. There is no need for it in the millennium because there is nothing adverse. 

    RemWould it call for sympathetic feelings in relation to what is before the Son? 

    JTYes. It is a great thing for young believers to see that they are called to what is so dignified. It is before God you need dignity. 

    JFIs the idea of fellowship that we have a common interest? 

    JTIt would amount to that only I think it is the character or distinction  that He gives character or distinction to the thing. We are part in that. The principle of fellowship is joint partnership, involving obligation. 

    AATIs fellowship for the present time? 

    JTYes. We shall not need it in the millennium, 

    but in chapter 1 here it is the dignity attaching to it. 

    GNWould you say a little more as to the dignity? Has it any outward aspect at all? 

    JTWell, it is well illustrated in the tabernacle. The outward appearance of the tabernacle was very insignificant. What you would see would be some badgers skins or rams skins, everything speaking of death outwardly, but inwardly there was dignity. Before God there was dignity. There was essential greatness before God. 

    RemDo you think the outward results flow from that, but the thing itself is not for the public eye? 

    JTYes. 

    GNYou take the tabernacle as a figure here, because it needs to be viewed as in the wilderness? 

    JTYes. It was set up by the apostle Paul. He began as a tent-maker; he was there eighteen mouths, we are told, teaching the word of God, meaning that the thoughts of God came out and through the apostles service they were put together in the saints. They were made to stand together in relation to God and one another. That was the thought, so that God was known there of a truth; there was the Jew, the gentile and the church of God. The church of God was that in which God was known, but outwardly it was a very insignificant assembly. 

    RemI suppose the beauty of the tabernacle was only inside? 

    JTYes. If you went to the meeting at Corinth you would not find the elite of the city there, but if they were there they would not be there in the light of their own dignity but of what God had made them in Christ. You would find in that assembly the bulk of them poor and despised. God deliberately selected them. Just as the tabernacle was made of what was insignificant in itself, so he chose what was insignificant in Corinth and set them together to be known amongst them. Anyone sitting down there would see the saints sitting together and would recognise that God was there. Although it was outwardly small God Himself was there. That is the thought. God would impress us with His own greatness. He placed Himself in grace within the reach of all and that gives the assembly a wonderful place, and hence the importance of understanding fellowship so as to preserve it intact and keep out evil. The moment evil comes in, God has to go out. You cannot have the two together. Hence chapter 10 is to show that the fellowship is the fellowship of Christs death. The apostle takes them up on what they were doing there. 

    - .W. What is the force of being called? 

    JTThe word assembly implies being called out. The gospel reaching you in the world implies that you are not to stay there. Not only is this a wicked place, He says, but I have something infinitely better for you. 

    RemAbraham was called out. Here it is called into. That is more positive. 

    JTYes. But it refers to your being called by the gospel because it really is the gospel of Gods Son. 

    RemDo you think the curtains suggest the thought of fellowship? 

    JTYes, they do. 

    - .L. Outwardly they were held together by links of brass. Is that the Corinthian side? 

    JTThe first vessel is brass as you approach the tabernacle, meaning that in Gods enclosure there must be the constant persistent judgment of sin. The brazen altar stood right in front as you enter the gate and the fire was burning there all the time. We must be there according to what God is in Christ. 

    - .L. Would the curtains held together by links of brass be Corinthians and the links of gold Johns epistle? 

    JTYes, quite. There was the love of Christ at Corinth; I mean although they were loose and allowing evil they were christians. They were said to be babes but they were babes in Christ. 

    AATWere they in fellowship? 

    JTThey were called into it, you see. He addresses them as intelligent persons and in addressing us in this way it is to bring home to us the necessity for consistency in what we do. They bless the cup and break the bread and now he says, what you are doing is that you are publicly committing yourselves with your own hands to the death of Christ: and what then are your outward relations? - .W. Is that why the faithfulness of God is brought in? 

    JTI think the faithfulness of God is the background to fellowship. There is no excuse for saints to be found in evil associations. God will support you in giving up the evil associations. 

    - .L. Is the thought in Corinthians that you do judge it? 

    JTYou have to judge it for if you do not you have to do with the Lord and you are not stronger than He. Those that are not consistent are contending with the Lord. 

    QuesIs that the reason why he says in chapter 11 that many are weak and sickly among you and many sleep? 

    JTYes. 

    RemDoes chapter 10 bring in the responsible side? 

    JTYes, chapters 10 and 11 both do. 

    QuesThe first chapter is a question of purpose, is it not? 

    JTIt is the privilege side, what God is doing, but chapter 10 is what you are doing. You are blessing the cup and breaking the bread and he points out that what you are doing is in connection with the body of Christ. The apostle is combating what has now become a huge system in the world. 

    And it opens the subject as to what the Lord will do. What we need to pay attention to is chapter 10. It is a question of our public associations and the Lord is against all evil associations. 

    - .L. Would it be correct to say that outwardly we walk together in the judgment of evil? 

    JTThat is it. 

    - .L. Would that be the brass? 

    JTYes, and there are boards all round and God is with us in that way. Outwardly we present another attitude towards sin. As God said to Jeremiah, You are like a wall of brass against the hardened Israelites. 

    RemThe Lords death is the solution of the question of good and evil. 

    JTYes, but the point is that in the divine precincts there is no tolerance of evil. 

    RemChrist has suffered that evil might be removed so what a serious thing it is to tolerate what He suffered for. 

    AATIs this judgment maintained by the assembly? 

    JTYes, by the assembly, but each individual maintains it for himself. 

    AATBut the instructions are for the assembly. 

    JTYes. 

    RemWe have not the assembly now. 

    JTBut we have the light now. God has brought to light the great principles that govern fellowship. There is one body, one Spirit, one Lord, one faith, one baptism, one God and Father of all, and that means that there is universality in our relations. There is only one fellowship, and the principles that govern it have been brought to light. And the question is, How am I taking them up? We read in the Song of Solomon, We have a little sister, and she hath no breasts; that is, her affections are not developed but still she is a sister, in family relationship. What shall we do for our sister in the day when she shall be spoken for? We must speak for our brethren even if undeveloped and the question is, If she be a wall, we will build upon her a palace of silver: that is, if she has the principles of fellowship with her, the principles that would exclude evil and preserve good. If she have not loved much she has begun to refuse evil and maintain good. Now you cannot build unless the wall is there. That is the principle of exclusion of evil and the maintaining of good. If she be a door, we will enclose her with boards of cedar, Song of Songs 8:8 - 9 that is, we will dignify her. I is the thing, so if the saint is that you can take him on and build on him. 

    RemThat takes in your associations. 

    JTYes. It is in the light of the death of Christ that you can refuse. You have the power in your soul and the Holy Spirit in you enables you. You begin with yourself. If ye through the Spirit do mortify the deeds of the body, ye shall live. Romans 8:13 So that in the outward court it was brass right the way through, and was not the effort of the apostle in 1 Corinthians to bring the saints there into accord with brass? 

    JTYes, quite. In chapter 13 he speaks of love. In chapter 11 he brings in the love of Christ but it was to beget love in them. I was thinking in regard to principles being recovered of what some of us were speaking of with regard to the type in Leviticus  the type of leprosy and the cleansing of leprosy. It says, If a sore of leprosy is in a garment, … or in the skin, or in the warp, or in the woof. Leviticus 13:47 - 48 In ordinary cloth it is in the warp and woof. I referred to it so as to see that if we do not apply the principles that govern fellowship, the leprosy will be in the warp even if you put in a good weft. Even if the weft be clear the leprosy is there. The apostle was there eighteen months teaching the word of God. It involved laying down definite principles for them: and what kind of warp did he put in for them? Now the warp is that part of the cloth laid on by him and it runs the entire length of the cloth, the weft is what is put in by hand  it is what I do, my daily experience and practice. The apostle says, I have laid the foundation, and another buildeth thereon. But let every man take heed how he buildeth. 1 Corinthians 3:10 The apostle laid the warp for them and he says, You have to put in a good weft. They put in leprosy: their conduct was not right: they had an incestuous person with them. Their practical conduct was leprous. 

    RemPrinciples bring forth a generation in accord with themselves. 

    JTWell, I think principles have been recovered to us. The truth of the house of God came out and was refused by a great many brethren. They lost, and God has ever since been asserting those principles: and brethren brought into the light of them, coming into fellowship as we speak, are really in the position of putting in the weft. And so the principle involved is that there is only one Lord, and the fellowship is one  the fellowship of His Son, of His death; therefore it includes all the saints in the world. 

    RemSo that even in the day of ruin those principles remain. 

    JTYes, to the end. 

    AATHere it is as if Paul had acted in chapter 5 and explains his action in chapter 10. 

    JTHe is trying to get them to put in the right weft. This man has to go; he is not suitable for fellowship. 

    - .L. Would you say that we get the test of what the weft should be in chapter 10? 

    JTYes, that is so. 

    QuesWould you say a word as to the distinction between the fellowship of the blood of Christ and the body of Christ? 

    JTThe blood is the love of God to us, I think; the blood represents the life. Think of what a life that was for God! From its very inception to its end it was wholly for God, and God gave that up. He gave it up in love that we might live, and are we going to live a different life from that? The life of Jesus is to be continued  That the life also of Jesus may be manifested in our mortal flesh. 2 Corinthians 4:11 God will have no other life than that but it is recovered for the eye of God and I drink into that. It is a question of consistency; the body of Christ is that there was a vessel for Gods will here. I was saying the other evening, In the volume of the book it is written of me. Psalm 40:7 I am admitted into that  The bread which we break, is it not the communion of the body of Christ? There was a body here for Gods will and I commit myself to that so that he says, For we being many are one bread, and one body. I think we should well note the remark in the volume of the book it is written. There was that which was delightful to God. 

    GNSo that the Lord felt being cut off in the midst of his days. 

    JTYou see how it is connected with the volume of the book in the breaking of the bread. The question is what is my body connected with? Can I wear a badge? Can I be linked up with a society in this world? I must use my body if I do; and therefore all ones relations are tested. It is the bread which we break. Moreover I am connected with the Lords people: the we there is the we of universality; I am linked with all the saints. We cannot be partakers of the Lords table and the table of demons. 

    RemBefore you come to Corinthians it is supposed that the body is presented already, that is in Romans. 

    JTWell, Romans runs alongside Corinthians; it makes you a board in the tabernacle. We are set up in relation to one another in the assembly; Romans is the kingdom and this is the assembly. It is that in which the order of God is to be seen. 

    QuesAnd what about Johns epistle? 

    JTJohn brings in the persons; it is persons we have fellowship with. And who are they? If we walk in the light ... we have fellowship one with another. John brings in the personal side. Each saint is personally interesting to me; it is not with this saint or with that saint but with any saint. He is personally interesting to me and if he is walking in the light and I am walking in the light we have fellowship one with another. Corinthians is of but John is with. That suggests persons. It is with the Father and with the Son that ye also might have fellowship with us and with one another. 

    - .L. That would be the golden links that bind us together  the links of affection. 

    JTYes, that is a very good distinction. It is a terrible thing if I do not want a christian. I want the saints with me, so he has raised us up together and made us to sit together in the heavenlies. Love values that. It is terrible to think that I would make up my mind to get on without the christian company; it is the opposite of love. 

    - .L. Fellowship would be impossible without the others. 

    JFWhat is the condition, If we walk in the light, as he is in the light? 

    JTIn John it is movement. Walking in it is that I move myself in it. 

    RemYou reap what is the result of consistency when you come to John. 

    JTYes. Look at the number of persons you have to love. Love is the one thing that stands by you; it never fails. 

    RemSo that in a day like the present we would feel the loss of many of our brethren who are not available. 

    JTI do not think that we should be content until we get them. Keep on looking for them. 

    AMSo Abraham looked towards Sodom. 

    JTYes, and he armed his trained servants to rescue his brethren. He is a fine example of one in fellowship. I think it is very fine to dwell on Pauls attitude towards the Corinthians. Whatever their attitude towards him, his attitude was the same towards them. There are many to whom you cannot speak because of their attitude. O, ye Corinthians, our mouth is open unto you ... . Be ye not unequally yoked together with unbelievers. 2 Corinthians 6:14 Enlargement spiritually and an unequal yoke cannot go together. 

  
    SPIRITUAL CONTEMPLATION (JT 90)

    Exodus 3:1 - 6; John 1: 14; 1 John 1: 1 - 3

    I wish to speak at this time, dear brethren, about spiritual contemplation, believing that it is a real need among us; especially among young believers, the ability to sit down as illustrated in Mary of Bethany is comparatively rare. In the Canticles the female speaker says, In his shadow have I rapture and sit down. Song of Songs 2:3 Sitting down from this point of view, is a posture in which we can contemplate to advantage. Unless we acquire the habit as believers we shall not shine for Christ, for we shall not take in nor absorb something presented objectively which is seen in Christ. We all know the influence of atmosphere, how it affects us extremely, how particularly in inanimate things, the influence of environment gives character to them, as for instance, a flower. Consider the lilies, says the Lord, how they grow. Luke 12:27 They grow in an environment provided  they toil not, they spin not; and yet ... Solomon in all his glory was not arrayed like one of these. Yet they also have to be nourished from the earth, and so it is, dear brethren, that we receive from the earth, for we are to take root downward and bear fruit upward. The king himself lives of the field; that emphasises that we eat, for in that wonderful description of creation in Psalm 104, one of the many wonderful things we eat is bread to strengthen mans heart and wine to gladden it. These have to be assimilated, so that in taking in the word, as Jeremiah did, he said, Thy words were found, and I did eat them. Jeremiah 15:16 Ezekiel, too, ate the roll. In eating the word thus it becomes, as it were, ourselves, as when the Lord says, I am Altogether that which I also say to you. John 8:25 There is this, beloved brethren, that we take in by our own act, and the effect of the external environment which is prepared of God in Christ in heaven. Now for these things we require to sit down; we require, too, the habit of sitting down in a special sense, and so I refer to the passage in Exodus, not that Moses sat down there, for the Old Testament is not the time of sitting down but rather standing. Our Lord Jesus Christ has led the way in sitting as in all else, but Moses turned aside to contemplate. I want young ones to take notice of this particularly. We come to meetings, and it is wonderful the provision God makes for us; they are a divine provision, but after the meeting is over we are tested. In many instances that which came into the soul and mind is lost ere we leave the room, but the idea is that we should retain it for an opportunity to sit down and contemplate. Now you see Moses came to Horeb, the mount of God, an excellent position. It is well to come to hear from God, it is well to be there. It is to Moses credit that he led the sheep there, and that he came to the mount of God, as it is to ours as we draw near to hear the word of God, for ministry is intended to convey the mind of God, and it is well to hear it. Yet though the angel came, if Moses had not turned aside, how much he would have missed. He might have recorded what a wonderful thing he saw in the bush burning and not consumed, but I say, Moses, was that all? If he had not turned aside that would have been all. It says of Moses, he said, I will now turn aside, and see this great sight, why the bush is not burnt. He had determination to see the thing to the end. It was not a mere apparition but a sight and the Lord saw that he turned aside. God takes notice of the resolve of our hearts, and there should be resolution with us as the mind of God is brought to us. We are not worthy if we do not make resolutions. 

    The work of God proceeded in Moses soul, so God says, Moses, Moses. In other words Moses is distinguished in this act. He could no doubt have occupied curious ears with it if he had not turned aside, but when ones name is mentioned twice one has distinguished oneself in the eyes of God, not of men, for no one was present when God said Moses, Moses. There are several instances of this sort of distinction, as for instance Abraham when he offered up Isaac, Jacob when he sacrificed to the God of his fathers, Samuel, and above all Saul of Tarsus, and may it be said of each of us as we turn aside through special interest to take account of what God says to us, for we want it all. Think of God disclosing His mind to us, do we not want it all? Let us stop, dear brethren, to consider the wonder of it. Is it not worth thinking over, taking bit by bit, as it were; to understand, as He says, and know Me? (Jeremiah 9:24). Now the word is to Moses, put off thy shoes from off thy feet, for the place whereon thou standest is holy ground. The mark of the Old Testament was, come not near, for the way into the holiest was not yet manifest, (Hebrews 9:8) but not so with us. However, we are apt to tread glibly on holy ground with our shoes on, but if we are to apprehend things aright we must see them in relation to Christ as He is before God. We are enjoined to draw near now by the new and living way; no more room for the flesh now than then, but there is a wonderful provision for us to leave the flesh outside. God enjoins us to draw near for love is intolerant of distance. I doubt much whether anyone enjoys relationship to God save he who enters the holiest. It is right to follow others, but a time comes when you have to go in yourself. Take off thy shoes for the place is holy; let us never forget; we are exhorted to be sober. Then the voice goes on, I am the God of thy father; you see, God would impress you as you draw near with His relationship to you, The God and Father of our Lord Jesus Christ. Romans 15:6 The very lispings of the babe in christianity are in the light of the revelation of God, so that by the Spirit you cry, Abba, Father. You are in conscious relationship with God. You may say, my experience belies that, but I would say light goes before experience. The Spirit following light gives experience; be on your guard about placing experience before light. I am the God of thy father. The Lord commenting on this passage makes it refer to resurrection, saying that God is not the God of the dead but of the living. He is the God and Father of our Lord Jesus Christ. That relationship can never be taken away; it stands for ever. In the opening of Johns gospel we see one who contemplates Jesus as an only begotten. It is not now a burning bush. He says, The Word became flesh and dwelt among us, many of us refer to that and rightly, but we overlook the next part, and we have contemplated his glory. It is one thing to have the service but another to contemplate how He dwelt among men. John was one of them and he says, we have contemplated his glory. It corresponds with what we call the holiest. The Word became flesh and dwelt among us. They would see. You see if the Lord raised the dead, you say there must be something beyond that, and I want to see it; see what is behind that power. Nicodemus says no one can do these miracles unless God be with him; it comes to that, you reason backward, it is not of nature, so God is behind it. 

    They say, we have contemplated his glory, a glory as of an only  begotten with a father. King James translators missed the point a bit, they say the Father, but it is not that quite. It is to bring it within the range of the youngest child, for everyone knows what an only one with a father is. The apostles saw behind the scenes, as it were, into the shrine. What reciprocated affections there are in such relationship as that! They saw how He spoke to God, His emotion and the effect of the relationship. How much greater this was than the signs which everybody saw! The grace of relationship  the grace of reciprocated affections  and he adds, full of grace and truth. So that while He is in relation to God, yet He is full of what man needs, and no one can serve unless he sees that in Christ. John had received of His fulness, and we must receive of it, Of his fulness we all have received, the same grace and truth that is of Christ. Witness Johns epistle and gospel as a proof of it. 

  
    PERFECTION (JT 92)

    1 John 1: 1, 2; 1 John 2: 14; Exodus 16: 16 - 18

    JTThese scriptures contemplate perfection, and it occurred to me that the Lord would cause profit from our consideration of the subject from the standpoint of divine counsels, and of our part in the assembly Godward now, and our part in the testimony manward. The Scriptures show that in all these settings the full thought of manhood is in mind; as indeed the babe state, the infantile state, is only contemplated as a necessity to full growth, and generally it is under reproach. In Ephesians, while the actual babe state is owned, yet it is spoken of in a reproachful way, and we are reminded that it should no longer exist  that we may be no longer babes, 

    Ephesians 4: 14. The Scriptures show that God, in the beginning of His operations in Genesis, made everything perfect; there is no idea of infancy, whether in relation to the earth, the lower creation, or man; all was perfect; there was no idea of development in that. If there is to be further development, as, of course, there must be  seeds are sown, children are born, it is not to something unknown, but something already known. John had this in mind in his first letter; he calls attention to what was from the beginning. There is no suggestion of any improvement on that, or development in it. 

    I suggested the passage in Exodus because it shows how Gods mind is expressed as to what we are to come to, if we are not there yet, in the measure of our food. The omer was for the old person as much as for the babe; it was an omer for a person, so that whether we are men actually or potentially, that is how God regards us, according to the full thought of His mind. If I am not a man actually in full development, 

    I am so potentially in the mind of God. In ministering to me God has in mind that I should be a man. I am not to remain in the nursery; I am not to remain a babe; for that would be a reproach. The full thought has been brought out. It is a matter of history; everything is known. The omer was laid up before the testimony  that is, the ark; Exodus 16: 33, 34. 

    HHIs it your thought that, speaking from the epistle of John, things have already reached their perfection in the Lord Himself? Everything has been produced in its perfection in the Lord Jesus, and that is the standard which the Spirit of God would have before us all. 

    JTThat is what I understand. To use an illustration: God did not make an egg, He made a hen; He did not make an infant, He made a man. 

    ATSIt is Gods thought that men should multiply and fill the earth. 

    JTThat is the idea  men; and then the first child born is called a man; Eve called Cain a man. I have acquired a man with Jehovah, Genesis 4: 1. All that follows up to Noah is to bring us to that, Noah representing it as no one previously represented it  I mean morally, for Adam could not be improved on in his own order. When Adam failed, God began to work on the moral line; and Adam was the image of Him that was to come. So that Noah answered to it more than any in his day; and what you find with him is that everything is full-grown. The world after the flood, as at first, began with perfection, in this sense there was full-growth. 

    WCGSo it says, Noah was ... perfect amongst his generations, Genesis 6: 9. 

    JTYes; it is not said of anyone else before him. God begins to work, and He works in relation to Christ. He is the Model. So that as many as received Him were entitled to be children of God, 

    to those that believe on his name  that is, the full thought is in His mind  who have been born, not of blood, nor of fleshs will, nor of mans will, but of God, (John 1: 12, 13), born in relation to that great thought. 

    HPWJohn begins his epistle with what the apostles heard and saw. To apprehend the Lord in this way it is really necessary that the ear should receive hearing and the eye receive sight, which were both lost at the beginning. 

    JTSo that the new hearing and the new sight are in order that we might hear and see what is from the beginning. That, in truth, is what John has in mind, that we might have the full divine thought. The name in the gospel implies things that are set out in the Person, and in the beginning of the gospel we have those that believe on his name (John 1: 12), and then at the end  believing ye might have life in his name, John 20: 31. Every line of Scripture, I might say, stresses this thought God begins with perfection in Christ  infinite perfection; so that we are not going on to something unknown; it is what has been, and what has been according to this competent testimony of the apostles, as John goes on to say, that which we have seen and heard we report to you. The fathers in chapter 2 are the full result, so that John has nothing to say to them in the way of exhortation or rebuke, but simply, ye have known him that is from the beginning. 

    HMSWill you tell us why in the first three verses of the epistle we have the expression that, not He nor Him, but that? We do not get that in the gospel; why is it here? And why, having said that in verse 1 of the chapter, does John say to the fathers: him that is from the beginning? 

    JTThe use of the neuter pronoun is to call attention to the substance that was there; it is what is in Christ: that is the primary object of that verse. This shows that christianity is not an ethical system, such as had existed in the East, and exists today. Generally speaking, all religious systems, aside from christianity, are mere theories, though there may be a certain amount of consistency of conduct. The use of the neuter pronoun means that there was infinite substance in Christ as to what is spoken of. That which we have heard, which we have seen. It calls attention to the fact that the thing in hand, that is life, was actually there. It was not to be a promise, something that would occur in the future; it was actually there in a Man, moving in and out amongst men, who was the life. The life was there. In him was life, and it was there substantially. As the angel said to Mary, The holy thing, Luke 1: 35. That means that He was substantially holy. And so as to the life, He was substantially that. There is no doubt about it. That is the point, that the saints should know life as a reality, that it had been heard and seen and handled. That which we have heard, which we have seen with our eyes; that which we contemplated, and our hands handled. It is all to call attention to the character of what is in christianity substantially and eternally; it involves life that is eternal. 

    QuesIs it the thought of what the Lord was characteristically as Man in distinction from what He was personally as in Deity? 

    JTSpoken of as from the beginning, His manhood is in view; as in absolute Deity He is in the beginning, John 1: 1. He had opened the ears and eyes of the apostles so that they heard and saw and contemplated life in Him. The allusion is to Christ in humanity, and what is from the beginning  that is the beginning from Johns point of view, what He was as He began to minister in manhood. 

    HPWIn that connection, is that why the detail of the manna is given? It is said to be small and round. Is that a kindred thought to what you have in your mind? 

    JTYes, it refers to Christ here in everyday life. The description of what it was, and the taste of it, is somewhat different in Numbers from what it is said to be in Exodus, but not very different. When they complained of it God made no attempt to make it anything else but what it was. There is no attempt in the description in Numbers to make it anything different from what it really was. There was nothing in it to appeal to the natural taste. 

    MCWhat is the thought in connection with our hands have handled? 

    JTIt is that He was a real Man in flesh and blood condition before their eyes here. In resurrection after He arose, He was still a real Man. It was a great reality to the apostles; so they were not viewing Him as at a distance; many had heard Him and seen Him who had not handled Him; but the apostles were competent to speak of handling Him, especially John, because he lay in His bosom. 

    EuRChristianity is set out in a glorious, living Person; One whom the apostles knew in that way? 

    JTYes; they knew him that is from the beginning. There is no change in Him; there may be change as to the condition of His humanity, but that is not the point; it is the reality of His humanity that is in question. The fathers had come to that. 

    HHIt is very important that we should appreciate the thought of perfection so that God might be rightly represented on the earth now. 

    JTYes, God is working to bring us all up to His ideal. All these meetings we have, which, thank God, are becoming more and more frequent, and, I believe, profitable, are to the end that we should be no longer babes. We wake up to the fact that we have been babes, acting like babes, as the Corinthians were, but we give it up, and see that it is not Gods mind, that He is ministering food so that we might not be babes, and that the food He is ministering to this end is the same as that which He is ministering to the most spiritual, for it is only the manna; He makes no attempt to make it any different from what it is. People may use mortars and such like, and seek to make it to their taste, but God is not altering it, He is not attempting to indicate that it is any different from what it is; it is just what it is. Indeed, in Exodus 16 there might be a question-mark to the end of the chapter: What is it? We shall never arrive at the end of that, but there is an omer for everyone. It is a question of everyone eating it, and eating the measure of it. 

    DMcIIs it that we should be conformed to the image of his Son, Romans 8: 29? 

    JTYes; the Lord has no other thought for any of us, and all these meetings and ministry are to that end, that the saints might come on and be no longer babes; so the ministry should not be divided into compartments and grades. The school of God is not like a grammar-school with different classes. There is the same food for all. Not, indeed, that there is not milk and strong meat; there is; but God indicates from the outset that if He is ministering anything to our hearts it is because He wants us to be men. It is not a class of babes with a babe-teacher. 

    EuRDo we see in Revelation 21: 3 that God has reached His great end with regard to men generally? The tabernacle of God is with men. 

    JTThat is the thought, not with babes, but with men. The Lord says, speaking to the Father, the men whom thou gavest me, John 17: 6. They were not men in the sense in which it speaks of fathers here in 1 John 2, for they had not yet received the Spirit, nor was redemption yet accomplished; but they were men potentially. The Father would not give the Son anything less. He does not give Him babes; He gives Him either those who are men actually or men potentially. So the Lord speaks of the joy that a man has been born into the world, John 16: 21. Christ is presented in the gospel of John in fulness, and if I have believed, I believe on His name; that means all that is set out in Him. To divide up the saints into compartments or grades, as in a school, because of some being infants, is wrong; the idea is that I am in company with men. I get the divine idea; and it is a remarkable thing that a boy instinctively speaks of doing things like a man, and that ought to be promoted in him. 

    QuesWould you say that the fact that the apostle Paul addresses the children in the assembly at Ephesus shows that he has that before him, that they feed on the same food, and grow up together with the men? 

    JTJust so. 

    HPWWill you say more about that, because it says of the Lord that He advanced in wisdom and stature, and in favour with God and men, Luke 2: 52. Will you say a little about growth? You spoke about all eating the same food with the object of arriving at manhood, at full growth. 

    JTIt is important to remember that in connection with what is said in Luke about the Lord it is literal manhood that is in mind, not spiritual; I mean, we cannot compare a young christian with the Lord. What is said in Lukes gospel as to Christ is to bring out how perfectly real His humanity was, that He passed through all the stages of humanity. To make that to correspond with the growth of a young christian would hardly do; it would rather reflect on God personally. It is only to bring out that His humanity is genuine, that He passed through all the stages proper to humanity. In testimony He began at the age of thirty years; indeed He was conscious of sonship earlier (Luke 2: 49), but it was when He began to be about thirty years old that heaven publicly noticed Him. He could have come into manhood as at the age of thirty, instead of coming in as a babe. There is nothing impossible with God. Adam was never a babe, nor a boy; he was made a man; and Christ could have come in thus if it had been the will of God, but it must be brought out that His humanity was genuine. He came through all its stages and touched man at every point. The testimony, however, presented in Him to men, as pleasurable and as anointed, is in full manhood. 

    Whilst all eat the same spiritual meat and drink the same spiritual drink, yet there is milk and strong meat, which is to be observed. Yet an old christian uses milk; thus the general food is the same. Whether meat or milk, there is no other food that God has for man, but Christ. It is only a matter for discrimination in ministry. There is no thought in Scripture of specialists for children, nor for old men. You have the Lord Himself taking the children in His arms; and you have Paul feeding the Corinthians with milk, and you have Peter alluding to new-born babes; but then these are the most spiritual, they are not specialists for children; in fact, the person who can feed children best is the most spiritual you can get, as in the case of the Lord, and in the cases of Paul and Peter. 

    HHWhen Paul says to the Corinthians, we speak wisdom among the perfect (1 Corinthians 2: 6), does he imply that they were not full-grown, that the Corinthians were not perfect? But if that is so, does he not give them very advanced ministry in 1 Corinthians 15  the second man, out of heaven? 

    JTThe whole epistle gives strong meat in a suggestive way; he tells them plainly that they were not able to receive it. He says, I have given you milk to drink, not meat (1 Corinthians 3: 2), and he determined to know no man among them save Jesus Christ, and him crucified, chapter 2: 2. When writing to them he speaks of something beyond; he speaks of Things which eye has not seen, and ear not heard, chapter 2: 9. He does not depute some other brother to do it; he does not suggest that some other brother should go up to Corinth who might look after young christians. He does it himself, and he is the most capable of doing it. 

    WCGDoes Colossians 1 help: Christ ... whom we announce, admonishing every man, and teaching every man, in all wisdom, to the end that we may present every man perfect in Christ (verse 28)? 

    JTJust so. That shows again that scripture presents the best thoughts for all. The returning prodigal got the best robe at once. There are not different grades of robes. Samuel had his robe new every year, which calls attention to the rapidity of his growth. You could not say to him, that we be no longer babes, because he graduated so quickly. God takes account of believers as potentially men, and the Lords remark about a man being born into the world shows that God has nothing else in mind. 

    QuesHave we the combination of the two thoughts in Ephesians 4: 13: until we all arrive ... at the full-grown man, at the measure of the stature of the fulness of the Christ, giving the divine thought in its fulness: then, too, the full-grown man, being the suggestion of movements on our part in the way of growth to it? 

    JTThat is right. So ministry to the young is right; this very letter of John ministers to little children, young men, and fathers, but they would all be together. He is not deputing a less spiritual brother to look after the little ones; he is doing it himself. The apostle John could feed them better than most; he had seen the Lord Jesus take the children into His arms; Luke says they were infants. 

    QuesDoes Hannah bringing the new coat for Samuel every year suggest the need of new clothes for us? 

    JTYes; he was no longer a babe. There is no idea of a stunted condition in Samuel, but see how quickly God can use him to convey His mind  indeed, to become the depositary of His thoughts. It is very remarkable how quickly Samuel was used of God. The contemplating of 1 John especially is important. Many heard the Lord and saw Him, but how few contemplated Him! Moses said, I will now turn aside, and see, Exodus 3: 3. It is the idea of the appropriation of what there is, and in the appropriation of what there is one assimilates it and becomes like it. The young men are persons who are strong. It would imply spiritual youth. A man converted at eighteen would not be a young man; he might be only a babe spiritually. It is persons of spiritual youth who are referred to, who are set in the testimony, persons of spiritual vigour and levitical age. 

    ELMHebrews 5 seems to link up with the thought of full growth. Solid food belongs to full-grown men, who, on account of habit, have their senses exercised for distinguishing both good and evil (verse 14). 

    JTYes, on account of habit. The Hebrew christians had not gone ahead. For when for the time ye ought to be teachers, ye have again need that one should teach you what are the elements of the beginning of the oracles of God (verse 12). That is pretty much a description of the mass of christians today; that is their state; they need to be taught the elements of the beginning of the oracles of God. That service is largely given of the Lord to those who have light as to the assembly, to seek to bring the saints generally to principles  to first principles and to all principles. So the writer points out that milk belongs to a babe, and strong meat to a full-grown person. The book clearly intimates that that is what they should have been. It is virtually saying, It is a shame that you are babes. 

    Now can we go on to the truth of the assembly if the saints are not discerning between good and evil? That is why the great mass of christians do not discern what is involved in human and religious organisations. There is no ability with them to discern between good and evil. The first great thought is to get our brethren and teach them the principles of the oracles of God. 

    FAPWhilst we may not reach the state of fathers according to John very early, we should desire to leave the babe state early. 

    JTWe should consider it a reproach. A person may have been converted only a few days, but the types in the gospels show that the persons are made whole, not partially whole. The gospel rightly received means that potentially the person is a man. As whole it is a question simply of growth. 

    EuRFor us, does that involve the exercises of Romans 7, and the Spirit being free in the soul? 

    JTJust so; it must be a complete cure; there can be nothing else. You have the idea in your mind of the gospel; as Paul said, God ... was pleased to reveal his Son in me, that I may announce him as glad tidings among the nations, Galatians 1: 16. That presents the divine thought. No one can tell how rapidly a person may come into manhood. Take Paul as illustrative of this: he became a man in a few days. He preached Christ as Son of God immediately. 

    MCDo we get an instance of that in connection with the man who received his sight in John 9? He came to the knowledge of the Son of God and worshipped. 

    JTHow long did it take him? You could not reckon it in hours. Listen to his speech: first his neighbours come and say, How did you get your eyes opened? He tells them what the Lord did, and he says, I saw (verse 11). He relates the historical facts to them. Then the parents are challenged, and they say, He is of age: ask him (verse 21). That is not merely literal: it is spiritual for us. He will answer for himself. Listen to what he says to the Pharisees in answering for himself. You never heard of a man answering more wonderfully under such circumstances. The Pharisees challenge him a second time as to what the Lord did to him. To them he says, I see (verse 25), not I saw, as he said to the neighbours (verse 11). He does not speak historically to the Pharisees. There is no use in bringing up historical facts to the leaders of christendom, for such leaders would all know history; and they would tell you about the church councils of the past, but that is nothing. It is what marks me now that counts, that I am a full-grown man. That is what he meant when he said, I see. They did not see, and so they cast him out. He points out that it had never been heard before since time was, that anyone opened the eyes of one born blind. You would think from the way he talks that he was an instructed man, yet he had been blind from his birth, he had had no opportunity of being instructed. He says, If this Man had been a sinner God would not have heard Him. They cast him out saying, Thou hast been wholly born in sins, and thou teachest us? (verse 34). And the Lord, when He hears that they had cast him out, finds him and says to him, Thou, dost thou believe on the Son of God? He answered and said, And who is he, Lord, that I may believe on him? And Jesus said to him, Thou hast both seen him, and he that speaks with thee is he. And he said, I believe, Lord: and he did him homage (verses 35 - 38). There is the man. He is full-grown. It seems to have been a very short time; the thing happened so quickly. See what happened at Jerusalem in Acts 2: three thousand were converted at the first great address; and what is said of them shows that they were grown men: they persevered in the teaching and fellowship of the apostles, in breaking of bread and prayers (verse 42). 

    HMSYou spoke, at the beginning of the meeting, of this maturity in three connections. 

    JTYes, first in relation to the counsels of God. He has nothing in His mind but men, and in giving the disciples to Jesus He gave them as men. Then in the assembly, service is not carried on by babes but by men; by those who are priests; though in regard of priests the age limit is never given; it is given for the levites, not the priests. A man who takes part in the assembly is a proved man. Aaron sets forth the great idea. The priests were the sons of Aaron; and Aaron himself is the great prototype. He was advanced in years. God knew him (Exodus 4: 14). Paul says, if any one love God, he is known of him, 1 Corinthians 8: 3. A priest is a lover of God, and speaks of Him. 

    HMSDoes James 3 belong to this subject? Because there a man who can control his tongue is said to be a perfect man, able to bridle the whole body too (verse 2). And then James says, Therewith bless we the Lord and Father (verse 9), which I suppose would be the highest exercise of a mans body. Is not that the priesthood? 

    JTVery good; I think it corresponds with, if any one love God, he is known of him. God would, as it were, salute him. Not that God does not know everybody; but He calls you by name. He greets you. He said of Aaron, I know that he can speak well. He spoke to God. 

    QuesThere was a time when the manna ceased and they went on to something else. Will you say a word about that? 

    JTIt is just Christ in another way  the old corn of the land. The difference is that the manna is what He was here in flesh and blood in our circumstances, and the old corn of the land represents what He is in His own circumstances, in His own sphere, in heaven. The Son of man who is in heaven, John 3: 13. The fact that He left it for a little while does not interfere with it; that was His own place. 

    QuesGod has raised us up together, and has made us sit down together in the heavenlies in Christ Jesus, Ephesians 2: 6. Is that where He is reached in His own sphere? 

    JTThe old corn is what He is as indigenous to heaven. The Son of man who is in heaven  a very remarkable statement, and one that always holds true. I suppose the men are there for a testimony to that, that there should be a witness to what He is up there  a marvellous thing; and that we shall share eternally. You can see therefore how much the manhood thought is essential  the men whom thou gavest me, the Lord says; and then He asks that they also may be with me, that they may behold my glory, John 17: 24. 

    RemJoseph selects five of his brethren to present them to Pharaoh; Genesis 47: 2. 

    JTThey were all potentially suitable, but not actually, and he made his selection. The Lord makes His selection, too. He made a selection of three of His disciples when He took them up to the mount of transfiguration. It was that there should be competent testimony as to what took place up there. There were eleven competent witnesses as to the Lords supper. There were three competent witnesses as to what was up on the mount; so we have the heavenly things brought down. But then Paul went further; he was caught up to the third heaven. In the assembly we have the testimony of what is higher still. 

    QuesWhat is the connection between what you are saying, and knowing a man in Christ? 

    JTThat is Paul himself; he had the thing continuing on in him. The thing was there. If you met Paul and talked intimately with him, you would find out he was a man in Christ. The deeper you got into the knowledge of Paul, the more you would find what he was as a man in Christ; and although he could not utter the things which he heard, they were there in his soul. I suppose Paul helps in the idea of a treasury. According to the pattern which David had by the Spirit, the temple  or the house  contained treasuries (1 Chronicles 28: 11), meaning that all the saints are viewed as able to keep secrets. They value things and treasure them up. They do not cast them before swine. 

    QuesIn connection with 2 Corinthians 12: I know a man in Christ, what is the bearing of fourteen years ago? 

    JTHe conveys in that remark the idea of a treasury, one who contained treasures, who could keep them without speaking of them, which is a practical matter. In ministering to people one does not tell them all one knows. One considers the people to whom one speaks, making a careful analysis before the Lord in relation to what would feed His people, and then giving that to them. That enters into it. How great a thing it was morally that a man could keep such things in his mind, for apparently he never spoke of them. 

    HHYou get other instances: Paul did not disclose at once what he knew about the rapture; and in regard of the Supper he says, I received from the Lord, 1 Corinthians 11:23. These are some of Pauls secrets: the secret of the rapture, and of the Supper, and the man in Christ. 

    JTI think all that underlies the idea of the mystery. We form part of the assembly, if we are anything at all  that in which are hidden all the treasures of wisdom and of knowledge, Colossians 2: 3. We ought to learn to keep secrets, keeping things because we feel they are of value. They should not be allowed into unhallowed hands or minds, because people will only turn them against us. 

    The third thing in mind can be seen in the Lord Himself: He began to be about thirty years of age. That is the levitical age, the age of true manhood. God would present the perfect thing to bring about perfect results. In Numbers 15 in regard of service Godward it says that if a man brings a burnt-offering or a sacrifice for the performance of a vow, or as a voluntary offering, or in your set feasts, to make a sweet odour to Jehovah, he was to bring with it a quantity of things, such as fine flour mingled with oil, and wine. It was all to be measured. Then if a person brought a ram, something larger than a lamb, there was to be increase in the measures of the accompanying things; and if he brought a bullock, the measures were to be increased again, which means that the idea of manhood must go forward; it must be there before God. If I turn round to speak to men the same thing is true: the idea of manhood must be there, for God would set out in the vessel of the testimony what He intends to bring out in those ministered to. So the Thessalonians became followers of Paul  it was commendable in regard of them  and then also of the Lord; 1 Thessalonians 1: 6. The apostles got their first thoughts from the Lord Himself. 

    QuesWould it not be a great incentive to the labourer to labour in the sense of results being brought about characterised by perfection? 

    JTOne is practically very humbled, without complaining of the brethren, that there is so much of the child or babe state, evidenced in the readiness to be taken up with what is fanciful and just novelty; 

    and there is such a poor understanding of principles and things which have cost other men much that we might have them. There is such a poor appreciation of our heritage, the heritage being so wide  I mean, the heritage in relation to the law, according to Deuteronomy 33: 4: Moses commanded us a law, The inheritance of the congregation of Jacob. That is, our heritage in relation to the principles of God governing us  assembly principles; they are a heritage and one feels humbled that they are so poorly understood. I believe the Lord has to go a roundabout way  and He is doing it in love  to bring before us the things we are brought into, and each one should be concerned about understanding them, and standing for them, and suffering for them if need be  for the principles that govern the fellowship  and which govern the house of God. 

  
    SPIRITUAL UNITY IN THE MINISTRY OF JOHN (3) (SMC 8)

    1 John 1: 1 - 7; John 4: 31 - 38; John 6: 66 - 71

    SMcCThe feature of our subject which we are considering together, namely spiritual unity in the ministry of John, will bear this morning on the ministry and the ministers, and also on the saints, too, as affected by the ministry and the ministers. In all these passages the subject of the ministers and the ministry comes up, and what we may be helped to see is how this thought of eternal life appears, in this relation in all the passages that we have read, and I suppose one of the thoughts in mind in regard to what we are now considering would be to see that it is essential that the thought of quality should be maintained. Being what we are, in the human condition that we are in, as the great thoughts of God come into our minds and into our hearts, they may become attenuated in our appreciation of them. It is not that the truth itself becomes attenuated, but in our apprehension and appreciation of it, and in result, the quality is lowered. The dignity of the verses read in Johns first epistle is very remarkable; we have the fellowship of the Father and the Son, and the fellowship of the apostles, and the distinctive plane and platform on which they stood with the Father and the Son; and then our fellowship with them, through what is reported in the power of the Spirit coming to us, and finally our fellowship with one another. It all shows how this thought of spiritual unity is in mind in the promulgation of the testimony which the verses we have read set out. Then in John 4, we have the harvest, and the sower and the reaper, the emphasis being on the together, and how the sower and the reaper are bound up together, and how the Lord, perhaps, would keep us humble, and lowly in what He says, in that we have entered into the labours of others. The Lord goes a long way up the stream of time in referring to the labours that had gone before, but it is all one, in the divine mind and outlook, and we come into it in that light. So that we are to be reminded in that sense of what the Lord says, I have sent you to reap that on which ye have not laboured; others have laboured, and ye have entered into their labours. That may be carried down morally and spiritually, even to the days of the revival, for that is our position today; we have entered into the labours of others, and the great exercise would be, at least in oneself and I suppose in all of us, that the quality might be maintained in the assembly. Then lastly in John 6 we see the way the Lord turns to the twelve and challenges those that remain. There were those that had gone away, but there are those that are left, and the Lord challenges the twelve as to their position in relation to the truth. And we get that word of Peter, Lord, to whom shall we go? thou hast words of life eternal; and we have believed and known that thou art the holy one of God. Then there is the Lords scathing reference to Judas, as if we are early acquainted in Johns gospel as to the element seen in Judas, where it springs from, so that we should be alive to it, and aware of it, in view of the preservation of the spiritual unity that we are considering. The thought of quality in these verses in Johns first epistle is very important. 

    JTJrThe we that comes in the first epistle would be the apostles, I suppose, and that they were united in what they were saying. 

    SMcCThat would be a very important matter with ourselves, as the principle comes down. We see what is distinctive in that way, to the apostles, but it would have a reflex right down to the assembly. 

    JTJrSo that we get a pattern in the way the Lord set up things in the apostles, which we would not assume to be in our day, in the same sense, but the spirit of it is what the Lord has set up; it should be united. 

    SMcCIt is the important feature which the Lord would stress over against what the enemy is doing in the mystery of iniquity, in seeking to unite that which really displaces the doctrine of the Christ. The doctrine of the Christ involves the revelation of God coming out in a ministry of Christ in the ministry of the apostles. 

    AJGSo that the early believers persevered in the teaching and fellowship of the apostles. Would that ensure unity, and the quality that you spoke of? 

    SMcCIt would. And the Spirit has come, and remains here; He has not left the position, despite what has come into the dispensation. He came in Acts 2, and He remains all the way through the dispensation, and His great end is that that quality should be maintained in the assembly, in the saints. 

    TJGDo we get the idea of quality in verse 1, seen in the intimate and substantial communion with the Lord Jesus Himself? 

    SMcCWe are reminded in these verses of eternal life in testimony here, and the Lords place in manhood, and of that wonderful plane of things seen in the Father and the Son where eternal life was witnessed to in such a unique and remarkable way. Think of the level of it, the dignity of it, the quality of it! Then, we are to see it work down to the matter of the apostles, because, as John says later, it is not only what was true in Christ, but what is true in us. The same quality is to go through yet, keeping in mind what is unique in relation to the Father and the Son, and to the apostolic position. 

    AJGSo that in John 17 the Lord says, speaking to His Father, the words, that is the divine communications, which thou hast given me I have given them, and they have received them. Does that show the distinctiveness of the fellowship that the apostles enjoyed, that the communications which the Lord was constantly receiving from His Father, He passed on to them? 

    SMcCI am sure it does, I had thought earlier to read in Revelation 21, to see how the twelve apostles of the Lamb stand out in the twelve foundations of the city, but our time is limited and we have quite a few scriptures on hand. We are not, however, to forget, nor to lose sight of, how the dispensation has been founded in relation to the uniqueness of their position, and their ministry. 

    CMMWould Peter standing up with the eleven, in Acts 2, give character to this principle from the very start? 

    SMcCIt would. There we see the authority that enters into the apostolic teaching and doctrine. Peter was fully supported by the eleven; there was no thought of any subverting of what Peter was saying. He stands up with the eleven; he was fully with the eleven, and the eleven were fully with him. 

    HCWe have in Ephesians 2 what is built upon the foundation of the apostles and prophets, Jesus Christ himself being the corner stone. Is that a reference to the quality you are speaking of? 

    SMcCYes, it would point to that, because the apostles have a peculiar place in the foundation. Paul comes in later in his own distinctive setting in regard to the heavenly side, but the twelve stand out in these verses in the uniqueness of their part in the fellowship that they had with the Father and the Son. 

    GRCDoes the Lords first request for unity in John 17: 11 bear on this, Holy Father, keep them in thy name which thou hast given me, that they may be one as we? Does not that refer to the apostles, and the unities that follow among the saints generally would depend on that coming first? 

    SMcCExactly. There are three features of unity as we know, that stand out in John 17, and that first one particularly sets out the unity linked with the apostolic position. 

    GRCIs it not a marvellous thing that the dispensation began with twelve men of whom there is no record of any disunity or friction? 

    SMcCIt is a very remarkable thing. And the fact that that number is so expanded on our view, in the assembly and the holy city, would show what a unified result there is in public testimony in the vessel, the city. 

    WSSIs it important for us to see that the spiritual unity, and the quality that accompanies it, actually existed in the early days described in the Acts of the Apostles. 

    SMcCThe early days of the Acts help us to see the quality that there was amongst the saints, and our concern should be that that quality should not deteriorate in us, as coming in at the end. While we know there is weakness publicly and a good deal that brings sorrow to our minds and hearts as to the position publicly, we always remember that the Spirit of God has never left the position. He is still here, and the quality that He brought in, and that the dispensation was inaugurated in relation to, is to be sustained through to the end. Therefore it becomes a challenge, I think to all of us, as to whether it is being maintained, or whether there is deterioration with us. 

    PHHIs that what is in mind in the word report, (verse 3), that which we have seen and heard we report to you? The note says Bring back the report of, from something we have learnt, Does that guarantee, so to speak, along with the Spirits presence, that there is no deterioration? 

    SMcCJust so. The Spirit of God, while not formally referred to in this section, underlies the whole matter as it is communicated to others. As the report comes down, the Spirit of God is in it, and thus the pure, and right strain in quality is maintained. 

    AJGDoes the message in verse 5 come in with a view to preserving the quality, that God is light, and in him is no darkness at all? 

    SMcCI thought so. And we have the reference to the blood of Christ in this particular relation, as cleansing us from all sin. These two great thoughts are brought in, so that we might be saved from the allowance of anything, whether it be darkness or sin, that in its operation with us, would detract from the quality that the Spirit of God would maintain right through to the end. 

    JMcKDo we have to go back to the relations between the Father and the Son for the character of it? I was thinking of the way it was presented, the eternal life which was with the Father. Is that the character and quality flowing from an understanding of that life? 

    SMcCI think it is. How precious it is to think of the eternal life that is witnessed to in that environment! What eternal life was to the Father, in the fulness of manhood, seen in Jesus, the Son, in humanity here! What it was to the Father; the quality of it! We have the life that was in Gods purpose for men, coming on to our view, in the fulness of Christs manhood. Although it was there from the time of infancy, the scripture particularly refers to the manifestation of it, in relation to the fulness of manhood seen in Jesus - a glory as of an only-begotten with a father. Our souls are to be affected by that. 

    JOTDDoes the expression in verse 4, These things write we to you that your joy may be full indicate the provision with the apostles and the Spirit, for the saints to be in the fulness of this throughout the dispensation? 

    SMcCIt is a great matter that things should be full with us. The enemy wants to hinder this arrival at what is full. You will remember that yesterday reference was made in the epistle to full wages. John says to the elect lady, See to yourselves, that we may not lose what we have wrought, but may receive full wages. And here we have full joy in mind. As things come down, in the report, and then the message, there is to be no deterioration; the saints should reach full joy. And this raises a question in regard to the ministry and to the ministers as to whether things are rightly sustained if the saints are to come into full joy. 

    QuesWould the contrast to this be seen in the report of the spies in Numbers 13? 

    SMcCYou mean in the unbelieving ones, but the quality of it was maintained in Caleb and Joshua. That is what we want to get our eye on. It may not have been maintained in all, but the point is to see where it is maintained. 

    ECLDo you think that Paul gives us an example of what you are saying when he went up to Jerusalem to lay before those there what he had? He says in Galatians 2, lest in any way I run or had run in vain. He is comparing, so to speak, what he had, and whether it linked on with the apostles at Jerusalem. 

    SMcCI think it is very interesting to see that line in Paul, and how he was concerned that things should not deteriorate with him. He was very careful even about his own body, lest he should become a castaway, lest the truth should be discredited in that way. One is specially thinking of the practical bearing of all this amongst us; there are a lot of meetings, a lot of fellowship meetings, and three-day meetings; and there are these meetings here. Well, it is very challenging to us, at least it is to oneself, as to whether quality is to be maintained, by the Spirit, so that there is no attenuation, no weakening in result, in relation to the truth. 

    PHHDoes that open the question about the report, that which we have seen and heard? Is it some kind of independency of thought or view which brings in this deterioration - not maintaining the level of what is seen and heard? 

    SMcCI think it is. I am sure, I speak from my own side, that those of us that have served, we may go down the list, and see all that we are committed to, and what we have in mind to do; but are we concerned that the quality linked with these verses should be carried through? It is important that it should be, if the saints are to be rightly affected in regard to spiritual unity. 

    MAWIs that what Peter is concerned about in Acts 1, in the kind of man that would be needed to fill the twelfth place? 

    SMcCLook what care there was, as to the selection, especially as we think of what had transpired in relation to Judas, who had defected so badly. The Lord indicates early in Johns gospel the quality in Judas, that he was a devil. Well, that is a very strong statement, but the Lord is indicating the kind of quality that is in Judas. And the disciples were very concerned in the selection of one to take his place, that there should be the right kind of quality in the minister. 

    GPIs this matter of quality guarded by Paul in 2 Corinthians 1, when he says the Son of God, Jesus Christ, he who has been preached by us among you (by me and Silvanus, and Timotheus)? He does not only leave it at us, but names the persons. 

    SMcCI think that is very helpful at this juncture, because it was over against the abundance of gift and ministry that there was in Corinth. We know how in the world, and with the leaders in Corinth, things became attenuated, the truth was watered down and weakened, through a false ministry, in which the devil was finding a right of way. But Paul projects on to their view the quality of the ministry in persons known and named, and the unity that marked them - Paul, Silvanus and Timotheus. 

    MHTIn the opening of the Acts, we have the reference to Peter and John going up together to the temple, and then the word, Look on us, and then Silver and gold I have not; but what I have, this give I to thee, And then we have the man holding Peter and John. 

    SMcCThat brings up the matter of results. What are the results? Peter and John were seen in such brotherly relations; they were so unified, they could say Look on us. There was no dark spot with them, no disuniting influence - Look on us. And we see the result. They were not depending upon, or building up on reputation. The amount of meetings that we take, or the amount of articles that we may write, or have published in the monthlies in themselves do not ensure quality. If the quality is not in the person, certainly the magazines will not impart the quality. It is important that the quality should be maintained with those of us who serve. 

    WSSIn verse 1 of the epistle it says That which we have contemplated. Would that not bring them into accord with the Father in His thoughts of His beloved Son? And would not that give quality to their service? 

    SMcCI am sure it would. Therefore it behoves us to consider what was referred to in verse 5, that is, a message is how things are coming to us, and coming down to us, that God is light, and in him is no darkness at all. Well, that searches me. Is there any darkness in me? There is no darkness in God, but is there any darkness in me that would hinder the quality of the ministry? 

    WSSHinder our contemplation of all that has shone forth in the Person of our Lord Jesus Christ. 

    SMcCThat is it. Is there anything that might darken the revelation of God in the apprehension of it in our souls as we might say, speaking broadly? 

    GRCSo that the superlative quality lies in the fact that the Word has become flesh, a divine Person has set it out. Would you say a word in that connection as to the meaning of the beginning here, that which was from the beginning? 

    SMcCI think he is alluding to what has come in in relation to Christ, His coming into manhood. The neuter word that refers to the substantial character of that which appeared in this world, as Christ came on to the scene in manhood. The beginning thus refers to what we have in the gospels - Christ in manhood. 

    JTJrThe expanse that you referred to last night comes in in the beginning of Scripture. 

    SMcCIt does, and as time works out we see how Gods original thought as to the expanse has been tampered with, so that the enemy comes into it, and persons under his influence come into it. Ultimately all that will be met; but I think, as perhaps you would think too, that the question would be raised with all of us as to how we are in it. 

    JTJrI would think, therefore, the conflict enters into the expanse, because the references you made last night fit in with what we have got here, in relation to the apostles. Actually the apostles were in the expanse, and they were to set out the authoritative side of things, which of course, as you say, was tampered with. It was tampered with in the Lords life even, but also it came in later, in the apostles own history. 

    SMcCI am sure we should note carefully this matter in these verses as to in him is no darkness at all, and If we say that we have fellowship with him, and walk in darkness, we lie - John is very specific, and very defined in what he says - and do not practise the truth. But if we walk in the light as he is in the light, we have fellowship with one another, and the blood of Jesus Christ his Son cleanses us from all sin. We are to be free from darkness, and we are to be free from sin. 

    GRCIs that what is in mind in the reference to the expanse? Do you mean that if we walk in the light as He is in the light, it is like the greater light set in the heavens, on the fourth day typically pointing to God and light as to Him in full expression? 

    SMcCThat is what I thought. The expanse contains the ruling class according to God, but then, how did Hymenaeus and Philetus get there? How did Jannes and Jambres get there? That shows how the divine thought has been entrenched upon by evil, wicked men, who have erred as to the truth. 

    JMPaul says in 2 Corinthians 4: 2, But we have rejected the hidden things of shame, not walking in deceit, nor falsifying the word of God, but by manifestation of the truth commending ourselves to every conscience of men before God. Does that bear on what you are saying? 

    SMcCI understand that is the idea of the expanse. That bears on the expanse, the manifestation, where the ruling class will be manifested and displayed. The world to come will be a great expression of that. So that it is important that we get help from God, beginning with ourselves, every one of us, to reject the hidden things of shame, to reject the features of darkness that the enemy would bring into our souls. 

    CJHDEzekiel, in chapter 1, in a dark day, sees the expanse as the look of the terrible crystal. Would that bear on the need of absolute purity in regard of the expanse? 

    SMcCIt would. So that we have the allusion to the blood of Jesus Christ, and then, in the part that was not read, to the advocacy of Christ. Surely it is to touch our affections, and to touch our souls, that such divine provision has been made, that the quality of the life that has been witnessed to in the humanity of Jesus, and carried down through the apostles, should be maintained in us, free from the darkening influences that the enemy operates by and through. 

    TJGWould you say something on the word cleanseth in this connection, having in mind that it is blood, and not water? 

    SMcCWell, it is the value and efficacy of the blood here, not the water. Because, what is being stressed in the first chapter of the epistle of John, is objective testimony; we have reports, messages, it is objective testimony presented for faith, and the blood is therefore stressed here. The water has to do with our state, and the subjective side, but the blood has to do with the objective side. 

    WMcKWould this word in him have an inward bearing on us? That is, God is light, and in him is no darkness at all. 

    SMcCWell, it is to reflect on us in that way, as to whether there is any darkness in us; it is a solemn thing if darkness is allowed in us. If it is not judged, if the efficacy of the blood of Christ is not appreciated, or if the advocacy of Christ is not made way for and is not resultful in our souls, the darkness may deepen, as it generally does. One of the most distressing things is to see, as some of us have seen in other parts of the world, how the darkness deepens in those that go out of fellowship, and leave the truth. The darkness deepens in their souls. 

    WMcKWould the vital matter therefore be our inward links with the Spirit, the Person who is in us, to maintain this feature? 

    SMcCI think it is important, as we have said, that while the Spirit is not alluded to formally. He underlies this matter of how we are to be sustained in regard to what is set before us in testimony in these verses. 

    RGBAre we to be encouraged in the sense that the divine system of help is fully equal to the maintenance of the divine standard? I was thinking of the blood of Christ, and the advocacy of Christ and the presence of the Spirit. 

    SMcCIt touches you to think of the much provision that has been made that we might be free, and clear of all that would hinder our being in the gain of what has come down to us. 

    WCWould there be the thought in the last Psalm, Praise him in the firmament or expanse as the note says, of his power? God triumphs and secures, at the end, what is in keeping with His own thoughts in the expanse. He gets the full answer in praise and worship. 

    SMcCIt is important that we have that in our souls, that while the enemy has invaded the expanse, it will eventually be cleared, and God will show publicly the victory that has been won. 

    PHHWould the expression used by Paul in 2 Timothy 2: 2, help in this, the things thou hast heard of me in the presence of many witnesses, these entrust to faithful men, such as shall be competent to instruct others also? Would that ensure that the pure line of quality comes right down to our own time, when the apostles have gone? We still have the faithful men. 

    SMcCThat is what Paul has in mind. Things are to be continued and the truth is to be handed down without attenuation, without weakening, right through to the end of the dispensation. There is no thought of reduction in the quality. 

    AEMI would like to ask you a question, although it may take us back a bit. We got away from a suggestion that Mr. Taylor ministered some years ago, not to take fellowship meetings at a long date. We have some brothers who enter into engagements nine months ahead. What do you say about that? 

    SMcCPerhaps the passage in John 4 will now help us. The Lord brings in the matter of time, Do not ye say, that there are yet four months and the harvest comes? The Lord brings in the period of four months, as to the harvest. We might liken it to what we are doing, and what we are engaging in, in view of results among the brethren, and the Lord says, Behold, I say to you, Lift up your eyes and behold the fields, for they are already white to harvest. I should think we have got a principle in what the Lord says here, that would regulate us as to our service in view of the maintenance of quality. If we commit ourselves to too much, and too far ahead, well, how do we know that we shall be sustained in it? 

    AEMHave the brethren got a part in this matter? 

    SMcCThey have. Both the ministers, and those ministered to enter into the matter, I think, as to what we are committed to, and what is taken on, I am sure it is important. In moving around in different parts, brethren have said in regard to this matter, Well, if we do not go that far ahead, we will not get some of the more prominent brothers. Well, I have said to them to do without them at the moment, I am not seeking to detract from those that are serving in a distinctive way, but if servants are booked up so far ahead, the Lord may be indicating to us that there is someone nearer by, someone near at hand, like the little boy in John 6. The Lord knew what He would do. 

    MPSMight I ask which way round it should be approached by us? Do we arrange a meeting, and desire to find a brother to serve, or is the exercise to have a particular brother among us, and then arrange a meeting? 

    SMcCWell, the desire comes up with the brethren to have a gathering of the saints to make way for the truth, and to promote the idea of fellowship. That would be a basic idea; then the great thing would be as to what the Lord has in mind, what is needed. Therefore the brethren would be cast upon the Lord, and upon the Spirit too, as to direction for who may be available, and whom the Lord would send. It is not just a person who has got a desire to come, but a person that the Lord would send. And I would think that there would be a converging in the exercises of the brethren, and in the commission of the Lord, if that were present. 

    ACSPWhen Mr. Taylor raised this matter at Bristol some years ago, did he not draw a big distinction between the need to arrange a meeting, possibly because a hall had to be booked, and the need to ask a servant too far ahead? 

    SMcCTherefore there would be a difference in regard to three-day meetings of this character, where a hall has to be arranged for, and many arrangements have to be made in regard to the comfort and accommodation of the brethren. Wisdom would work out in taking all that into account. But booking up for nine months, or twelve months for fellowship meetings is more than I can understand. Personally, I am not at all free to do it. I think it engenders and develops a competitive spirit among the brethren, as to whom they will have, and whom they will get, 

    instead of being more subject to the Lord, as to whom He would send. 

    AHWould what you are remarking have its bearing on engagements to preach the gospel? 

    SMcCI should think the brethren, in considering over these matters, would have wisdom. I do not think that any of the services should be tied up in such a way that we are not ready to make room for whom the Lord may send at any time. We may have things so tied up in engagements, and the Lord may send a servant, and he may have to sit by. Although he is commissioned to go to that locality, he may have to sit by because of an arrangement that has been made long before. 

    GRCIs not that a matter that we might think about - flexibility? If arrangements are made, they should be truly held as provisional, and subject to the Lords will, so that on both sides there is a readiness to release the matter. 

    SMcCI think that is right. There should be the element of flexibility in making room for others so that if a person has been asked to serve, and another comes along, and has gift or ability, surely we would make room for such if it was felt that he was sent by the Lord. 

    GRCI was thinking of Pauls outlook in Romans 15, he has got a long programme before him, he says, Now I go to Jerusalem, ministering to the saints, but prior to that he says that he hopes to come to Rome on his way to Spain. So that he has got a long programme before him, but we do not read that he ever got to Spain, he was evidently subject to the Lords will, and flexible. I wondered if it is allowable to have a programme in that sense, subject to Gods will, that is truly flexible. 

    SMcCIn the sense in which Paul alludes to it. And in the sense in which you are coming to America, the brethren are looking forward to that, and meetings have been arranged for; we are not referring to that. But what Paul is alluding to there is that he has certain places in mind, but as far as we can see, there was no definite tying up of meetings in that arrangement. It is just as we might say, Well, we have Germany, or France in mind to visit. It is flexible as to what the Lord has in mind, do you not think? 

    GRCYes, I think if that was held it would help us a lot, because sometimes when a commitment is made provisionally by a brother, the brethren do not like it much if he says later that he does not feel free to carry it out. 

    SMcCWe must be subject to the Lords commission, to the Lords sending. If indication comes about that the Lord has not sent you, well, we are to take account of that, but a servant would not be careless as to what he is committed to. He would not go back on it unless serious circumstances warranted it. Paul speaks in 1 Thessalonians of desiring to come to them but Satan hindered them. That would be another matter. 

    RTHIt says in Mark 3: 14, And he appointed twelve that they might be with him and that he might send them .... 

    PLWhat about the three Lords days at Thessalonica? Should not liberty be afforded for a brother to continue for that period if he finds confirmation as he proceeds? Sometimes a brother is invited immediately afterwards, making it impossible to carry out that period. 

    SMcCIt is important that we should make room for Pauls principle in that way; it was his custom apparently, and we would be governed, in some measure, by Pauls custom in that sense. 

    AHYou raised a very interesting matter a moment ago, as to being sent. We answer pretty much to Come and he comes. But the man said to another Go and he goes. Do you think we are sufficiently sensitive as to this matter of that word? 

    SMcCI think we should be more sensitive as to being sent, that we do not have to wait on an invitation to go to a place. We may get invitations from places, and they are to be valued in that sense, but then, it may not be the Lords mind at all to send you to that place. The Lord may send you to a place where you have not got an invitation. Why would you hold back from that? We are to be governed by commission in that sense. 

    CMMCould you say a little more about the little boy here? There seem to be peculiar difficulties in the British Isles, and I have wondered whether, where the saints discern quality developing, room should not be made for younger men? 

    SMcCI think it is important that we should recognise what is amongst us, and what the Lord is doing. We have the Spirit, and the Lord has given us wisdom, and we should recognise gift wherever it appears, whatever a persons years may be. If there are definite indications of gift there, let us commit ourselves to it, and make room for it. 

    WMcKIn the passage quoted from Romans 15. Paul says that my ministry which I have for Jerusalem - he had a sense of a commission, but would you say he had something from the Lord for that place? Should not the servants seek to have something like that, too, in their movements? 

    SMcCJust so, but keeping in mind the day of brokenness in which we are, because it is important that we should not take too high ground. It is important that we should see the unofficial character of things that we are in, and not build up a reputation along human and natural lines. The Lord would sober us here, when He says, verse 38, I have sent you to reap that on which ye have not laboured: others have laboured, and ye have entered into their labours. Well, where does that leave us? The Lord is not making too much of us in this matter, and we have to keep that in mind. Especially that the quality should be maintained in the reaping, and gathering fruit unto life eternal; we must see that things do not degenerate, or become attenuated. 

    HWThings did not degenerate with Philip, either in desert conditions, or at Azotus? 

    SMcCNo, they did not. One has been thinking a little of late in regard to doing what ones hand finds to do, because I suppose that is the principle on which most of us go. We cannot speak much about anything beyond that, and this question comes up as to whether we are sufficiently in touch with the Spirit, in communion with the Spirit. The Spirit brought all the gifts with Him at Pentecost, and they have come from an ascended Christ, but they are all under the hand of the Spirit, and the Spirit has sovereignty in His distributions in that relation. If therefore we were more in communion with Him, then perhaps we might get indications as to where we should go that we have not thought of before. 

    PLAnd as they were ministering to the Lord and fasting, the Holy Spirit said, Separate me now Barnabas and Saul, Acts 13: 2. 

    SMcCShowing how important it is to recognise the Spirit in authority in the matter of distributions, and in the work that has to be done. 

    FGSDoes Haggai set out the matter? He speaks of himself as Jehovahs messenger, in Jehovahs message. 

    SMcCIt is important that we should be that. We are not concerned about our reputations or the amount of meetings that we take, or whether we take three-day meetings or not, because after all, the platform here does not make the man. The man is the man; he is what he is by being divinely made. We want to see that, and therefore be concerned as to the quality, I remember, in another part of the world, a sister was introduced to a brother years ago, and she did not recognise him, and he said, Dont you know me? I write in the monthly magazines! Well, that is very humbling if we depend on the monthly magazines, with due respect to the magazines which we value and our brothers services in them, it is very poor. We are to be concerned as to this quality that life eternal brings in. 

    JSEIs there some significance in pursuance of that, in that Andrew figures more largely in John, where there is nothing official, than he does where things are official? 

    SMcCThat is very interesting. Say something more about it. 

    JSEIt was he who introduced the little boy, and the Lord seemed to take the matter on, and, as Mr. Taylor pointed out many years ago, it is not said in that chapter that He made use of the disciples in the distribution, He did it Himself. There are three actual incidents in the gospel, where Andrew shines in an unofficial way, and something is secured positively for the pleasure of Christ through him. 

    SMcCMr. Taylor made a remark years ago which one closely observed at the time, and it affected one: he referred to the fact that we should be dexterous enough to avoid what is official. We should employ dexterity in avoiding what is official, lest we should build up a reputation that may some day crash. 

    APCLWould verse 34 preface what you have been saying, My food is that I should do the will of him that has sent me, and that I should finish his work? 

    SMcCVery good, I was going to refer to that earlier, and I am glad you have brought it in, because, where were they? Look at the important work that was going on and was being done. Where were they? They were in the city about loaves. Well, that was a low level to be on, and they wonder about the Lord when they come back, and He says, I have food to eat which ye do not know, and then my food is that I should do the will of him that has sent me, and that I should finish his work. I think we want to be affected by that and see how our constitutions are built up, and what we are feeding on, in the matters of ministry. 

    JTJrWould that verse, verse 34, stress the point that has been before us? That I should do the will of him that has sent me. I think there is more in the thought of being sent than there is in the thought of invitation. 

    SMcCI think so too myself. One is more concerned about the matter of being sent than the number of invitations that are received. Because it casts you back on the Lord, and upon the Spirit, as to what the Lord has in mind, in regard to ministry and service among the saints. 

    APCLSo that service is never regarded as an object in itself. In Ephesians 4 it is until we all arrive. 

    SMcCThat is very important; it is not an object in itself. If ministry becomes an object in itself, it will exalt the servant and the result is that there will be disaster - disaster among the saints, and disaster with the servant. 

    RWSSo while it is useful to know who is serving in different parts of the world, and we have a few of the meetings listed, is there not a danger that that might bring in the thought of the clergy and the laity? 

    SMcCWe want to be dexterous, as we have referred to it, in avoiding what is official, and in what would have anything for the flesh to make a little of, in ourselves. If we know the plague of our own hearts, we know the constant need day by day for the water aspect of the death of Christ. And the circumcision, too, it is complete death to the flesh, and all that marks it, as the death of Christ is applied in the power of the Spirit. That is a daily matter. 

    ECMWould 1 Corinthians 3: 7 and 8 bear on this. Paul says, So that neither the planter is anything, nor the waterer; but God the giver of the increase. But the planter and the waterer are one? 

    SMcCThe references in Corinthians to the planter and the waterer are very interesting, and the same here with the sower and the reaper. We might want to be planters, but that is a matter of divine commission. I may have to be content with watering; Apollos was content with watering, he was quite prepared to water what Paul planted, showing the wonderful unity in the ministry. So it says that both he that sows and he that reaps may rejoice together. An occasion like this thus provides what is pleasing to heaven, in that the saints, and those that serve among them, are seen together in an unjealous way, helping one another; because that is the idea of these meetings, as we have them now in the absence of the distinctive leadership such as we so greatly enjoyed in the years that are past. It is a time, at the present, of helping one another and of seeing what the Lord has in mind. 

    JWDAre your remarks in the way of what is suggestive, or is it authoritative? Do you expect the local assemblies of this country and the Lords servants to follow your remarks authoritatively about invitations and as to being sent as against being invited? 

    SMcCWell now, supposing I were to ask you that question, what would you say? 

    JWDI would say that we would help them authoritatively. 

    SMcCAny remarks that I make are subject to the judgment of the brethren, Do ye judge what I say, 1 Corinthians 10: 15. 

    JWDBut where everything is on a different order, and practised differently, and a kind of Oh well, that is alright, but we have done it for so many years, and our meetings are characteristically marked by that. Well, what about a change? 

    SMcCI think we have to allow for wisdom in the saints, and judgment among the saints. In the light of the priesthood in Numbers, we are to discern what is ministered, and to take account of what is ministered, and as to whether the Lord is in it or not. That is all I would say. 

    AHIs not John specially selected by the Spirit to bring forward this very matter you are stressing, inasmuch as he is completely free from what is official himself, and a vessel to be used by the Spirit to stress this feature of the truth? 

    SMcCJust so. Therefore we should be concerned as to whether in what we do, and the service that we carry on in doing what our hand finds to do, we are near to the Lord, as to whether we know what it is to be near to Him in that sense, as John was, bearing in mind his uniqueness and the special place John had. 

    RWIs this matter of mutuality seen in the way Barnabas sought out Saul? 

    SMcCYes, it is. Mr. Taylor referred to him many years ago, saying he was the unjealous introducer of his more gifted brother Paul. How heaven is pleased with unity amongst those that serve, that they say the same things, and that they have too, the same feelings in their heart. Paul said to the Corinthians, as to Titus, Timothy and himself, Have we not walked in the same spirit? Have we not in the same steps? 2 Corinthians 12: 18. The enemy could not get the wedge in, because they were not only united in what they were saying, but they were united in the spirit; they were united inwardly in the service. 

    - .J. Is this matter of being sent characteristic of Johns gospel? We also have the word in Isaiah 6, Whom shall I send? And then, after some exercise, Isaiah says, Here am I; send me. 

    SMcCWell, in that sense we should all be available; that is, it brings up the matter as to whether we are available. I might like to go to a nice place, where the weather was nice, and the like. But Isaiah was not sent to a nice place, nor was he given a very pleasant ministry, at the time. He had to do with a people that were affected by the government of God in their blindness, and that was no easy service. So that we need to be available in that sense. 

    WSSPaul was very simple and unofficial when he said, Let us return now and visit the brethren ... and see how they are getting on, Acts 15: 36. 

    SMcCI think we have to see the need at the present time for the unofficial side, yet moving under the Lords hand with a sense of a commission, for gift involves having a commission and how can gift serve without a sense of commission? If there is no sense of commission, how can you serve rightly in the sense in which we are referring to it? 

    PLAnd is not the commission bound up with vision, as with Moses, Isaiah and others? 

    SMcCYes. So that in the final chapter that we read, the Lord brings this matter up with the twelve; that is, he is testing the unity that is there. He does not speak directly to Peter, He says, verse 67, Jesus therefore said to the twelve. We might say, Oh well, we cannot challenge the ministers, we cannot challenge the twelve. Why not? The Lord says to the twelve, Will ye? the emphatic ye, these persons, divinely selected, divinely made, as the eleven were, Will ye also go away? Simon Peter answered him, but he did not say, Where shall we go? He says to whom shall we go? thou hast words of life eternal. It shows how the quality had risen above everything in Peters soul, risen above reputation and everything else. Thou hast words of life eternal; and we have believed and known that thou art the holy one of God. That was something that Peter had reached in his soul. It was not a revelation, it was something that he had reached on the experimental side in his soul. 

    APCLSo he is referred to as Simon Peter? 

    SMcCWhat do you make of that? 

    APCLI thought it was the man that you have been speaking about, not only from the divine side, but from the side of what he was as Simon, and brought into things. 

    SMcCExactly. The linking of Simon with the name Peter would bear that out; it is important to see that. Simon Peter answered him, Lord, to whom shall we go? thou hast words of life eternal. He had arrived at something in his soul in that condition which the name Simon Peter suggests. 

    AJGDo you think that the fact that he says we have believed and known that thou art the holy one of God shows that he recognised the necessity for moral suitability to be found with those who minister? 

    SMcCYou feel it is very important that in dealing with the holy things of truth, and the holy things of God, that there should be moral suitability and consistency in those who set them forth. So that the Lord goes on, verse 70, Jesus answered them. It is a remarkable answer that He gives. He does not say, Well, that is a good word, Peter. He says, Have not I chosen you the twelve? and of you one is a devil. Now he spoke of Judas the son of Simon, Iscariote, for he it was who should deliver him up, being one of the twelve. I think that word should come home to all our hearts, that evil was so near, so near in the circle in which love was operating, in this remarkable way, and that the Lord should name him so specifically and definitely, and of you one is a devil. That is the Lords word. 

    PCWould Peters reference to the Lord as the holy one of God link with verse 39 of chapter 5, where the Lord speaks of the Scriptures as they it is which bear witness concerning me? Does everything culminate in the Person? 

    SMcCThat is helpful. It shows that the whole scope of the testimony bears on Christ, and this chapter is a question of food, and how persons are constitutionally and what they are built up in relation to. The food is to build us up constitutionally and the answer is in Peter, and the others with him, Judas excepted; a right constitution comes out in what Peter confesses. 
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    PRACTICAL DELIVERANCE FROM THE WORLD (AJG 6)

    Psalm 78: 40 - 54; 1 John 2: 14 - 17; 1 John 4: 4 - 6; 1 John 5: 19 - 21

    J. McKay We cannot estimate the value of the impressions that have been left in the hearts of the saints in our considerations these two days, for they are many and varied and wealthy. They are impressions that belong to another world; they belong to what is eternal; they belong to the Fathers world. We must have felt - every loyal heart must feel - the need to come practically into the exercises that make for the consolidation of these expressions in our hearts. In that connection the world in which we are stands so directly opposed and hostile to the divine realm, for it is Satans great system by which he holds men, and, alas, holds many believers; and what I would like to speak about this evening is practical deliverance from it, for we must have noticed, as the Scriptures have come before us, that all we have been speaking about in connection with this economy of love lies entirely outside the world as such, and that our access into it, and the opening up of the Fathers realm, is on the basis of this world being overcome; the Lord Jesus saying, Be of good comfort; I have overcome the world. This was His last word before, in heart and mind and affection, He turned to the Father. Indeed, there are many passages that speak of this holy movement out of the world to the Father, and I am sure that our hearts have been allured and attracted - perhaps as never before - by the glory of what is unseen and yet so blessedly real, in the knowledge of divine Persons. 

    And yet this matter of our being in the world remains, as the Lord Jesus said in speaking to the Father: I am no longer in the world, and these are in the world, and I come to thee. We can but feel how the saints in the world are the subject of the most tender affection, and not only of tender affection but of infinite power to keep them there, just as long as it is desired, for the Lord Jesus is the One who is in entire control. As we were being so happily reminded, everything goes through according to the divine plan, and yet He says, I do not demand that thou shouldest take them out of the world, but that thou shouldest keep them out of evil. 

    There are many allusions to the way we are to be kept. We think of the Father keeping. What that means! Consider the Father - the greatness of that Person in His tender consideration - and yet in His sovereign power keeping the saints, keeping them. Indeed it is a title of God, unto him that is able to keep, and we would derive comfort and peace and holy joy from the knowledge that the Father is keeping us here. Then we think too of the Lord Jesus, the apostle in opening up the word to the Galatians saying, our Lord Jesus Christ, who gave himself for our sins, so that he should deliver us out of the present evil world. Then we are reminded of the word as to the Holy Spirit: Greater is he that is in you than he that is in the world. So that, beloved brethren, there is every occasion for peace and joy, and indeed thanksgiving. It should all enhance the worship of divine Persons to us, as we think of Their ability to keep the saints in the world without loss or harm. 

    But then, in the wisdom of God, there is the practical working out of this matter, that not only are we said to be kept and delivered, and not only have we this wonderful indwelling of the Holy Ghost, but we are to overcome the world and thereby acquire a constitution. We are left here not only for testimony but with a view to our acquiring a constitution, and so our very being in the world is to serve this great end, the Lord Jesus saying, I am no longer in the world, and these are in the world. What a wonderful consideration that in that sense the saints are to continue what was here seen in Jesus in that blessed way. One would trust that the consideration of such a momentous matter should profoundly affect our hearts. 

    And now as to our being here in the world, this world in which we are, though it be the very scene of divine operations, remains in its dreadful hostility to all that is of God. Indeed it is the great obstructer, the prince of this world, the great system which in its entirety and totality stands over against all that divine Persons have brought in. I am impressed, beloved brethren, by the fact that the whole world is spoken of in its entirety as being opposed and standing over against what is of the Father. 

    So the word in Johns epistle comes with peculiar appeal, surely, to all our hearts. I have written to you, young men, because ye are strong, and the word of God abides in you ... . Love not the world, nor the things in the world. Let us understand, beloved brethren, that there is no point of conciliation between the world and the divine system. What belongs to the Father is in complete separation from all that there is in the world. And so the word of the apostle John. What a man he was in the consciousness of divine affections! He knew the Persons of whom he spoke. He knew the Father, and he knew the Son of God, and he knew the Comforter. What holy conscious knowledge was there in the one who now makes this appeal and gives this word of exhortation to the young men; and one has a concern, dear brethren, that the generation that is growing up - and God deals in generations - should have constitution and experience and maturity, and John with deep feeling says, Love not the world, nor the things in the world. If any one love the world, the love of the Father is not in him. 

    The Spirit of God would help us to get a right impression of the world. I am not speaking now, for a moment, as to our experience, but rather viewing it abstractly as a system in which all the lusts of the flesh find release and indulgence. He would, so to speak, describe it in spiritual terms, that we might be free from it, and concerned to be free from it, for, as he tells us, there is no reason for not being free from it, for greater is he that is in you than he that is in the world. Then, as if to conclude the whole matter for us, he would say, We know ... the whole world lies in the wicked one. If we have any doubts, if we have had any points of compromise, let us be challenged, dear brethren, by the words of the Spirit of God from the beloved apostle, that the whole world lies in the wicked one, and outside of it, we may say, totally and entirely outside of it, subsists this system of living affections - the Father, and the Son, and the Comforter, and the saints. All these blessed and eternal relationships shall never deteriorate, shall never cease; they are all entirely outside of this world; this world standing, as it were, as the great obstructer to the divine realm, and hence the Lord Jesus saying, I have overcome the world. 

    How many references there are in Johns writings to this world! It would seem that the greater the truth brought out, the more this world in its composition, and moral texture, is thrown into relief, and the more we are to beware of having part in it - save only in testimony. Thank God for the opportunity of remaining in it for testimony. We have been touched by the exalted nature of the testimony in this world. How great and how blessed to be here - here as bearing witness to the truth, the truth set out, not in terms but in one blessed Person, the true light coming into the world, this life. And so we would covet to be in it, shall we say, as we should be, and yet free from it in a practical way. 

    I have read from this most remarkable Psalm, which is a review by a spiritual person, by a man of God - a review of the history of things beginning, we might say, with the question of being delivered from this present evil world. So right at the beginning of this Psalm we have the question of generations to come being fully acquainted with the truth, and it would imply that we are to learn the truth in a living way; that not only should we have ministry, and what is written, but that we should learn the truth as it is in persons. Paul could speak of Timothy reminding the saints of his ways as they are in Christ. 

    So the Psalm opens up with the provision made for the continuance of the truth in the generations that are to come. It must be a concern that the generations to come should have the truth as borne witness to in persons and as learned livingly; so that, right at the outset, the blessed God was careful to have the truth in Israel in such a way that it could be taken account of. We were reminded on the past night of what was substantial, and it would seem that right at the outset God ordained that the elders in Israel should come into the matter of this great truth of deliverance. In Exodus 3, Moses is told to take with him the elders of Israel to Pharaoh, as though He would bring into relief the question and importance of the truth being set out in experienced persons amongst us, that there should be scope and opportunity for all to learn directly from persons, that they might tell it to their children, and so on, to the generations to come. Think of God having generations who have learned the truth, beloved brethren, and in whom, so to speak, there are no moral defects! 

    I feel the importance of the younger brethren learning the truth, not only learning about it, but as coming into it in a very vital kind of way, and hence the obligation on the elders that it should be there set out. The reference to the elders is not to give them precedence exactly but rather to put upon them the obligation of the diffusion of the truth in Israel. We read in this first reference to them that they were to be with Moses at his interviews with Pharaoh, so that they should understand what was in hand as to the great thoughts of God in the deliverance of His people. Then too, as speaking of the passover, special word was given to the elders that what was said in the initial commandment to Israel might be augmented and amplified, so that it should have weight and so that it should be there by example in what was done. The word as to seizing the lamb, and the blood in the basins implying what could be handled, and the use of hyssop, would all indicate what is to be seen and taken account of by way of example in the elders. Later, in Exodus 17, the word speaks of the elders being with Moses at the smiting of the rock. I am sure, beloved brethren, the Spirit of God has in mind that these great truths should be held in gravity and moral power amongst us, so that the smiting of the rock was not to be a mere doctrine. It was not to be a matter simply understood as making way for the gift of the Spirit, but the very importance of it, the solemnity of it, all that it would mean in the sufferings of Christ, was to be present with weight, finding residence, we might say, in the elders of Israel, all with a view to what was formative in the generation that was springing up. 

    We might just for a moment refer also to them as being taken up into the mountain, so that they should have impressions of what was heavenly. I believe there is a sense in which these divine truths are only conveyed by spiritual means, that no one from mere reading could exactly get an impression of the heavenlies. It says of the elders that they saw the God of Israel; and there was under his feet as it were work of transparent sapphire, and as it were the form of heaven for clearness, Exodus 24: 10. That was a matter that was to be the property, the inheritance, of Israel, as an impression of the God who had delivered them. So that, beloved brethren, we are to be concerned that things should be substantial amongst us and that truth should be known in persons and held at its own proper level in those who have to do with God. So that our scripture in the Psalm, a marvellous review by Asaph, brings into poetic distinctiveness all that was true, implying the significance of the truth. What is poetic is not merely the transcription of what is true and divine. Hymns are not merely the putting into rhyme of what is in Scripture; they are a theme. They show that the truth has been arrived at in the soul, and that distinct, definite impressions are made known to the soul as hymns are composed; and so we come to this section which implies that there was a lack of understanding of what was involved in being delivered from the world. It seems to bring us right back to what is fundamental in the very early stages, we might say, of our experience. Previously there had been in the Psalm certain touches as to the deliverance. We may say that in the first part there is what would refer to the Exodus setting, what God had done He clave the sea, and caused them to pass through; and made the waters to stand as a heap; And he led them with a cloud in the daytime, and all the night with the light of fire. He clave rocks in the wilderness, and gave them drink as out of the depths, abundantly. Exodus would give us, so to speak, the way God not only delivers from the great world system but the marvellous grace in which the believer is set up as independent of it; so that the manna is given profusely and the water is given abundantly, as out of great depths, as if God is countering in His grace every thought of Egypt. He would bring them into the sphere of His own gracious provision for them, and give them an impression of how much greater were the things they had come to. The manna from heaven rained down upon them, it says. How profuse God is! How abundant His supplies in the wilderness, to strengthen the heart in its having left this great world system. But then, in the working out of it and in the waywardness of the flesh, there are further experiences, and we might say that we get a Numbers setting in the verses further on, where it says, And he rained flesh upon them as dust, and feathered fowl as the sand of the seas. And he let it fall in the midst of their camp, round about their habitations: And they did eat, and were well filled; for that they lusted after, he brought to them. They were not alienated from their lust, Psalm 78: 27 - 30. A very sorrowful matter, beloved brethren, and one that is to be considered and gone into, that though positionally delivered they were not alienated from what really belonged to the world system. It found a counterpart in their hearts, and hence the discipline of God that this matter of deliverance should be complete and vital. So the section we read would bring us back, we might say, to the day when God began to operate in Egypt, and perhaps we need to give consideration to this, beloved brethren, that before God would take His people out of the world He would expose the world in every detail and He would give His people to be of one in their judgment of it with Him. It is said that they turned again ... they remembered not his hand, the day when he delivered them from the oppressor. How he set his signs in Egypt, and his miracles in the field of Zoan. God has a glory all His own, beloved brethren, and we are to learn God in the way He delivers His people, the way He has delivered them, as it says, How he set his signs in Egypt. They are there, so to speak, permanently, that so long as this world system lasts, there stands in it all that is of God in this way, signs that would indicate thorough and complete exposure of the world system, so that the saints should not be held by it. I am sure that if we are to understand the signs in Johns gospel we must first of all understand the signs in the field of Zoan. That would mean that every feature of the world is examined, so to speak, and judged, and left. 

    God does not write the world off, so to speak, at one stroke. He allows it - indeed He ordains - that it should be exposed and that the saints should judge it, for having judged it, leaving the world becomes a simple matter. I would encourage the brethren to read the signs. It may mean that we should come into closer contact and into the presence of what challenges the rights of God here in the world, and that we should not hesitate to go forward and to be in the truth initially. 

    God does not exactly begin His people with the paschal lamb. He begins here, right in the presence - in the stronghold, we may say - of the great world system, and He begins there first to expose and to judge the very source of it, the streams of it, and, having passed judgment upon the stream, to show what emerges from it in all that is unholy and all that is unclean. And by these means God would prepare His people for the passover. He would prepare them for it, hearts prepared and ready to leave, so that the word which speaks about eating the passover in haste, with loins girded, with staff in hand and shoes on their feet, would all imply a prepared people, ready to leave. The question would therefore arise, beloved brethren, as to whether we are ready to leave and whether we have this moral history on our side, that would strengthen us and find us in these conditions of preparation. 

    And so we have to learn God. God has His own way of exposing things and of weakening things. He does not use the military might of nations in Egypt. It says, he gave their increase unto the caterpillar. That is like God, to use the things that are not to bring to nought the things that are. How things are brought down in the power of God by means that leave no glory, so to speak, to men! Their increase unto the caterpillar, and their labour unto the locust. Small things, we may say, but the great world system impoverished, reduced, brought down, so to speak, until it is just a matter of leaving it. 

    It goes on to say that he smote all the first-born in Egypt, the first-fruits of their vigour in the tents of Ham. How encouraging it is, beloved brethren, to find a man who can clothe the operations of God with thoughts like this! And he made his own people to go forth like sheep, and guided them in the wilderness like a flock; And he led them safely, so that they were without fear; and the sea covered their enemies. What a challenge to us, beloved brethren, as to whether we are in the practical gain of deliverance! We may have the knowledge of it judicially. Thank God if we have light in our souls as to being delivered judicially, that God has in Christ dealt with everything, but then as to our souls, are we in deliverance, for it goes on to say, And he brought them to his holy border, this mountain, which his right hand purchased. It would seem that this moral course, this pathway, is a divine necessity, that He should bring them to his holy border - His holy border, not exactly to theirs but to His holy border, this mountain, which his right hand purchased. 

    And so, beloved brethren, that brings us to the point that we have been speaking of, where divine Persons are able to effect all that They have undertaken with the saints, but there is a moral way, a moral process, an education and an experience essential to us on this line of practical deliverance if the great things of the economy are to be entered on and enjoyed. So the word comes afresh, love not the world. What a word it is to us, beloved brethren! Let us reflect upon the glory that divine Persons have been presenting to us these two days, impressions that perhaps we have never had before. How great a favour to be in the presence of the truth as it relates to divine Persons Themselves, with the ability of the Spirit to leave something permanently upon the heart. We have come, we may say, to his holy border, this mountain, the great system of living affections, and we are becoming increasingly acquainted with this great system of love, the love of the Father as over against the love of the world. If any one love the world, the love of the Father is not in him. Might we not earnestly consider, once, and for all, settling our accounts with the world and every feature of it, so as to be, we may say, ready to embrace in its entirety, in its infinite blessedness, all that lies in the knowledge of the Father, and of the Son, and of the Holy Spirit. 

    John would enlarge on this. Whilst he presents the highest things to us, yet he is the most practical and the most simple. The way he speaks of the world and the way he speaks of divine Persons would mean that he is practically in the truth, and he would have the word come into our hearts in all its practical force and bearing, so that we should be freed - free in our spirits, free in our affections, free in our minds, for further apprehensions as to the glory of divine Persons Themselves. 

    May we be found ready, beloved brethren, for further holy impressions of this great system of love, for His names sake. 

  
    THE SUBSTANTIALITY OF CHRISTIANITY (2) (AJG 8)

    1 John 2: 3 - 29

    AJGWe have a good deal in this chapter as to abiding in Christ, involving fixed conditions by which we are preserved, and where we commenced reading we have one of the many tests that the epistle provides, by which we are intended, as it were, to check up as to where we are and how far we are really governed by the truth. We cannot take the ground of knowing God, or knowing Christ, if in fact we are lawless and do not keep His commandments, so that the epistle is salutary in that way as insisting on reality. I think one can see, more and more, that the way that God meets the conditions which have come in through sin is by coming into those conditions Himself, first in the Person of Christ and then in the Person of the Spirit. Christ has come in and has overcome, passing through the world of evil in every way pleasing to God and setting forth in Himself what God is in His nature and His moral character, and then the Spirit has come in, redemption having been accomplished, in order to attach believers to Christ and form them after Christ. The result is that what is of God is extended, and, as we read, the darkness is passing; it is being gradually displaced, so far as the circle of the saints is concerned by the light. All around the circle of the saints is morally darkness, but it becomes constantly imperative that we should challenge ourselves by these different statements, and as thus discovering our true measure, we should be exercised to take on the truth more. So that we have, He that says, I know him, and does not keep his commandments, is a liar, and the truth is not in him; but whoever keeps his word, in him verily the love of God is perfected. Hereby we know that we are in him. 

    EJHWould you say that on this line there is nothing neutral and nothing optional? 

    AJGYes, I would say that - nothing neutral and nothing optional. As the epistle develops we find that we are either of God, or of the devil, and we are of God as born of God. But then the great thing is to identify ourselves in mind with our true nature as of God, and repudiate all else, the Spirit being the power for that. Then, as you say, there is nothing optional either, for the epistle is full of the thought of commandment. 

    JGMWhat is the distinction between His commandment and His word? 

    AJGThe commandments I think always refer to what is essential and imperative and, in a sense, they stand for all time, but his word conveys more His mind for the moment, so that there is always continual freshness and further fulness in the word. 

    HDTImplying confidence, does it? 

    AJGYes, and the making known of His mind. One has often thought of Mary of Bethany; it says of her, having sat down at the feet of Jesus, was listening to his word, Luke 10: 39. But then if the Lord had come to Bethany again a week later she would have been still sitting at His feet listening to his word, but He would be saying something fresh then. The idea of keeping His word is thus that we have got an ear open to whatever God is saying at any time and are keeping it and following it up. 

    JSEDoes that explain the commendation of Philadelphia? 

    AJGYes, I think it does. It says they kept His word and did not deny His name, the word indeed having first place there. 

    APTIn Luke 5 the Lord puts a word to Simon Peter; he hesitates momentarily, but then he says, at thy word - would that be for the moment? 

    AJGAt thy word I will let down the net. Well, in a sense, that was a commandment, I suppose. He says, Draw out into the deep water and let down your nets for a haul, and Peter obeyed. 

    AHGWhy is this keeping of the word linked up with the love of God? It says, in him verily the love of God is perfected. 

    AJGI think the word would bring to our hearts what God has in mind to bring us into, so that the more we keep His word the more we become confirmed in the sense of the love of God. 

    HCDoes it link up with the verse in John 14 you quoted this morning? 

    AJGI think it is very useful to link it up with that. First of all in John 14: 21 the Lord says, He that has my commandments and keeps them, he it is that loves me; but he that loves me shall be loved by my Father, and I will love him and will manifest myself to him - that is the commandments. Then Judas, not the Iscariote, says, Lord, how is it that thou wilt manifest thyself to us and not to the world? Jesus answered and said to him, If any one love me, he will keep my word, and my Father will love him, and we - that is the Father and the Son - will come to him and make our abode with him. The result really is that the whole Godhead is there, because the Spirit is already there, according to what the Lord had said in verse 16, another Comforter, that he may be with you for ever, and then in verse 17 ye know him, for he abides with you, and shall be in you. The result, therefore, of keeping the word of Christ is that the Father and the Son come, and They make their abode with such; the Spirit is already there, so that the whole Godhead, so to speak, is known in close proximity and the love of God becomes perfected with such. 

    WSSSo that would you say this is a constant exercise in connection with the unfolding of the word continually? 

    AJGI think so, and I think we can see that the word of Christ would be constantly fresh. 

    WSSWonderful possibilities in hearing it and keeping it? 

    AJGYes. 

    GRCWould the promise to the overcomer in Philadelphia suggest the communications that might be bound up with His word, when He speaks of the name of my God, and the name of the city of my God ... and my new name? 

    AJGI would think so, but would you say a little more? 

    GRCI was wondering whether the commandments would relate more to what we speak of as the principles of fellowship, but if they are kept it makes way for the unfolding of the divine mind and secrets really as to God Himself and His city and the Lords new name. 

    AJGI am sure that is so. I think it helps to see that there is the idea of commandment in 2 Timothy 2: 19, Let every one who names the name of the Lord withdraw from iniquity; this commandment provides the conditions under which we can come into the truth. Then we get two outstanding commandments in addition; there is the whole of the first epistle to the Corinthians, which is said to be the Lords commandment (1 Corinthians 14: 37) and this commandment regulates us in our assembly relations and movements. But then there is the further commandment in John 13 and in this epistle, and that is that we love one another. That provides the mutual conditions of unity and affection, within the conditions brought about by obeying 2 Timothy and 1 Corinthians, in which the fulness of the truth can be enjoyed. Now if those commandments are kept, then I think there is a clear scope for the word in all the fulness of it to be brought out. 

    PLWould Deuteronomy 33 suggest that, Moses commanded us a law. The inheritance of the congregation of Jacob. But then, he loveth the peoples, All his saints are in thy hand, And they sit down at thy feet; Each receives of thy words. Is that the opening up of much in Deuteronomy? 

    AJGI would think so. 

    FCHIt says in the word to Philadelphia in Revelation 3, thou ... hast kept my word. 

    AJGThat is what the Lord values so much and that is what I am sure we need to keep in mind constantly. The Lord is ready to speak and the Spirit is speaking, and as long as we are here there will be fresh speaking. There is need, therefore, for an attentive ear to what the Lord has to say, and what the Spirit says, but then there is not only to be an attentive ear, but we are to be marked by keeping the word in our minds and following it up, and allowing ourselves to be governed by it. 

    RJWWhat is the difference between the word and the word of his patience as in Revelation 3? 

    AJGI do not know that I see much in the way of difference, except that it stresses that the present time is a time calling for patience or endurance. The Lord Himself is waiting on that principle, but throughout the period that calls for patience or endurance the Lord supports us by a living word. 

    JAFWould the keeping of His word imply that we are to be formed by it and give expression to the truth in that way? 

    AJGOh! surely. What is in mind really is that God should come into expression in the saints; He came into perfect expression in Jesus and now that is to be worked out in the saints. 

    LFIs that why it says here whoever keeps his word, in him verily the love of God is perfected? 

    The truth seems to be connected definitely with the commandments, and the keeping of His word with His love. 

    AJGYes, the one marked by keeping His word is kept in the constant enjoyment of the love of God. 

    WSSShould we not always be on the look-out for fresh unfoldings of the word as they are treasured up in the Scriptures and made known by the Spirit? 

    AJGWe should, I am sure. 

    WSSDo you not feel there is something about us all which gives us an impression that we have reached finality, whereas what we have is infinite, is it not? 

    AJGThat is so. 

    ABWould Davids mighty men be an illustration of keeping his word? One was thinking of his desire for water from the well of Bethlehem, and how those that were near him broke through and it yielded much to him and to God in result? 

    AJGThey were near enough to him to know his longings. 

    AHWould you say a word as to this remarkable assurance at the end of verse 5 - hereby we know that we are in him. 

    AJGJohn has in view that we should arrive at fixity, I think, so he speaks of such things as abiding - we have later on in the epistle he that abides in love abides in God. We could hardly get anything greater, I suppose, than abiding in God. Whatever happens God is known and His love is rested in, so that Mr. Taylor years ago linked up the word of Moses in Psalm 90 with this epistle, Lord, thou hast been our dwelling-place in all generations; there was a man who was abiding in God. 

    ABPIs there some intimate link between what we are saying and John 1: 1, In the beginning was the Word, and the Word was with God, and the Word was God? I wondered if John using this expression as frequently and as he does, would convey to us the potency (for the lack of a better word) that there is in the word as linked on with the Person, who is Himself the expression of God. 

    AJGI am sure that is so. 

    PHHReminding us of the word in Hebrews 4, would you say; that is, that God Himself is in His word? 

    AJGThat is good. That scripture first of all deals with everything that needs to be discerned, and, if need be, exposed, but then the final result of it is that we are left in the presence of God. If we are prepared to face the exposure of everything that needs to be exposed, then we shall find ourselves held in the presence of God. 

    EJHWhy is such a strong word as liar used? Later it speaks about hating your brother. 

    AJGBecause of the urgency of maintaining the truth livingly and in its purity. 

    ACSPWhat have we to learn from the fact that the assumption that I know him is linked with not keeping His commandments? 

    AJGIt is just an assumption; it is assuming to know the Lord or to know God and yet being marked by lawlessness. Satan is the origin of all lawlessness, and we cannot possibly really know God, or really know Christ, without loving Him, and if we love Him we will keep His commandments. We will be sensitive as to anything that is displeasing to Him or contrary to His mind. 

    PHHImplicitly, would such a person, a liar, be morally linked on with the devil? I am thinking of the word in John 8 where the Lord, speaking of the devil, says he was a murderer from the beginning and has not stood in the truth, because there is no truth in him. When he speaks falsehood, he speaks of what is his own; for he is a liar and its father. Does that make the apostles term here a very solemn one, that such a person should be designated a liar? 

    AJGIt does, so that in the book of Revelation every liar finds his place in the lake of fire. 

    WDCain was marked by these features; he was a murderer and a liar. 

    AJGQuite, so. We shall find that in the next chapter, if the Lord will, Cain is brought in as the one who was of the wicked one, the one through whom Satans influence first took form in, you might say, a progenitive way. 

    CHThe scripture quoted just now from John 8 seems to give just that extension you are speaking about, for the Lord goes on to say, and because I speak the truth, ye do not believe me. It is not just that the enemy is the father of lies, but the Lord extends it to those who refuse what He had to say. 

    AJGQuite so. It says he, that is the devil, is a liar and its father, as though he begets others of that character. There is the danger that all that kind of thing can come into professed Christianity, and hence the apostle is insisting on genuineness and truth marking the saints, and our walk together being governed by the light in which God is known. 

    AHGCould we have a little help as to what is involved in the expression in him - Hereby we know that we are in him. 

    AJGWell, that may be either in Christ or in God. We come to it in the last chapter of this epistle where it says, we know that the Son of God has come, and has given us an understanding that we should know him that is true; and we are in him that is true - that is in God - but we are in him that is true, in his Son Jesus Christ. We thus come to fixed conditions and a fixed position in the love of God in Christ, and the more we are kept in the enjoyment of the love of God the more we know that we are in Him; it is the fixed position into which God has brought us. 

    ABPIs this more than status? 

    AJGIt surely is, because it is a question of what we know. 

    EuRHas not Mr. Taylor connected abiding in the Son with the solar system? 

    AJGWell, Mr. Raven often did and I have no doubt Mr. Taylor has too. Mr. Raven often remarked about Johns writings being linked up with astronomical ideas, so that just as the earth is kept in relation to the sun, so the believer is held in relation to Christ. 

    FCHIs it challenging and salutary to keep in mind how very near Satan is to us in all these things? I was thinking of what is said of Satan himself, transforming himself into an angel of light. 

    AJGThat is so, and it is particularly stressed in John 13 where the most precious things are set before us. The Lord there is about to introduce precious things, but at that point Satan had put something into the heart of Judas. Judas was present when the Lord washed their feet, but then finally Satan enters into him, and then he goes out. It is particularly emphasised in that chapter that in the presence of the most precious things Satan is near. 

    PHHDo you think that the family, as John speaks here of my children and then presently children, then in the next chapter children of God, is calculated to keep us right and free from these elements and growing in the truth? 

    AJGI do. 

    PHHI was thinking that it needs more than ministry; does it not need the affectionate surroundings, where the saints are and where, you might say, divine Persons are near and at home? 

    AJGI am sure that is so. Cain has been alluded to, and we find, in connection with his history, that it says that Eve bore Abel his brother. As soon as Cain comes on the scene God gives him a brother, as though He had in him the circle of the brethren, you might say, in which the truth was to be enjoyed and worked out. Alas! that only brought out that Cain was of that wicked one and hated his brother, but the stress on the brother in Genesis 4 is very remarkable in those verses in relation to Cain and Abel. 

    ABPCain is never called a brother, is he? 

    AJGNo, he is not, but Abel was his brother. 

    WCIs not Peter in John 6 an example of one who was maintained in his orbit in relation to Christ? It speaks there of some that walked no more with him, but Peter says to whom shall we go? Thou hast words of life eternal. Does not the thought of walk come in here as a sequel to what we have been saying, in the sense that we should walk even as He walked? 

    AJGYes, quite so. 

    WCIs that the secret? There is the Person and His communications, and it held Peter and those with him and he could say we, could he not? 

    AJGYes, and the result contemplated is that we should abide in Christ. In the next chapter we find that whoever abides in Him does not sin, so that, in a practical way, the saints are in mind to be delivered completely from the influence of every form of lawlessness by simply being held in their affections and faith in relation to Christ and learning from Him. 

    EJHWould you say that as soon as Cain had a brother, his brother became a test to him, as our brethren are a test to us in that respect as to whether there is truth in the inward parts? 

    AJGWell, maybe, they are sometimes a test, but they are a great encouragement, comfort and support and that is what God intends in the circle of the brethren. 

    EJHI was feeling that we may have jealousy or other feelings in our hearts towards our brethren, 

    or toward a brother, so that each one of us has to be maintained in constant self-judgment? 

    AJGQuite so, but Abel only became a test to his brother because Abel maintained the truth. 

    PHHWould it be right to say here that the individuals mentioned are characterised by certain things, he who says, he that loves, he that hates, and so on, whereas the circle as a whole is also referred to when John says, Beloved, I write no new commandment to you ...  and so on? Would John always keep us in touch in that sense with the circle while enabling us to discern anything which is right and anything which is wrong operating in any person? 

    AJGYes, I think so, and hence he brings in now this commandment in the section from verses 7 - 11. I suppose the commandment is love; he says, I write no new commandment to you, but an old commandment, which ye have had from the beginning. The old commandment is the word which ye heard that is, it is what they had learned in Christ, it is not anything new, it is the old commandment which they had had from the beginning. On the other hand, it is new, for the Lord Himself says, A new commandment I give to you, that ye love one another (John 13: 34), and it is new in the sense that it is now true not only in Christ, but in the saints. Love is seen substantially now in the saints and there is a circle on earth in which the darkness is passing or has passed and the true light shines. 

    JTSIs it interesting that the old commandment is the word which ye heard? 

    AJGThe word, I take it, would be the impression they would get from Christ, do you not think? 

    JTSSomething more than what He said, what they had found expressed livingly in Him? 

    AJGI am sure of that, and therefore it was following on His laying aside His garments and taking a linen towel, and pouring water into a basin, and washing their feet, and wiping them with the linen towel with which He was girded, that the Lord said, a new commandment I give to you, that ye love one another; as I have loved you, that ye also love one another. But really that was the word, there was the living expression of the thing in Christ. 

    JWWhich thing is true in him and in you. I am emphasising the thing, is that the substantial side? 

    AJGIt is the substantial side, exactly. 

    GCSDo you think that the saints love one another more than they ever did? The injunction you are giving us is necessary, but is there not an evidence today that there is more love in activity to one another than ever there has been? 

    AJGI think it would be true to say that, but then the word is more and more; that is what Scripture says. 

    WSSWith regard to the words just quoted which thing is true in him and in you, does that include the sort of life, the eternal life that has been mentioned in chapter 1? 

    AJGYes, I think so. 

    WSSThe character of life that was in Jesus? 

    AJGQuite so. 

    EuRDoes Philippians 2 bear on that, irreproachable children of God in the midst of a crooked and perverted generation, among whom ye appear as lights in the world, holding forth the word of life? 

    AJGYes, I think that links with this, so that you might say that the darkness is passing. The world around is all darkness morally, and becoming more and more so, but in the circle of the saints there is the true light shining. 

    RGBWould this make our local settings peculiarly attractive to us? I was thinking of the local setting as where divine love can be peculiarly experienced and where love can be worked out in our relations with one another. 

    AJGYes, I am sure that is important, because it is in our local settings that we are near to one another, and the circumstances of each and the composition of the local company are all ordered of God with a view to the development of His own nature in the saints. 

    ECMDoes Peters word help - having purified your souls by obedience to the truth to unfeigned brotherly love, love one another out of a pure heart fervently? I was thinking of how it would stress the importance of the truth. 

    AJGSo that the holding to the truth works out in unfeigned brotherly love, and that really, as his second epistle shows, and as this verse in the first epistle shows, leads on to love, love out of a pure heart fervently. I think we need to bear in mind that love amongst ourselves is not simply for our own mutual enjoyment and help, but because God Himself being love can only dwell congenially in conditions of love. If, therefore, we want to have God with us in known nearness, we must provide conditions of love amongst ourselves. 

    EJHAnd there is no respect of persons with God, so there will be no partiality? 

    AJGQuite so. 

    WCDoes not the beginning of Ephesians 5 give it the setting in a local company? Be ye therefore imitators of God, as beloved children, and walk in love, even as the Christ loved us, and delivered himself up for us, an offering and sacrifice to God for a sweet-smelling savour; there is a yield for God in that passage? 

    AJGYes, and Christ becomes the standard, so that one who is abiding in Christ will learn to move as He moved. 

    WCThe family of God is in mind in the expression as beloved children? 

    AJGYes. 

    PHHDo you think that our sins having been forgiven for His names sake would lay a common basis with us all for drawing near together and loving one another? 

    AJGI am sure it would, and do you not think the sense that we have all had to have sins forgiven, and that they are forgiven, would help to subdue us? It is a wonderful bond that the apostle, in that way, brings in a ground that we can all come on to before he introduces the thought of differences in stature. 

    PHHI wondered whether the different grades and stature would be a help to us; it would not be a hindrance that there were the different ones and some were further on than others. Should all that be a help to us in the family? 

    AJGWell, it certainly should. Fathers would be an example and an encouragement to those who are children. 

    GRCWould you say another word as to the relation between the new commandment and the commandments in the plural? The new commandment comes into John 13 and the commandments in John 14; here they are put into the opposite order. Do you regard the new commandment as governing the whole position, so that the way in which we keep the Lords commandments in detail would be governed overall by the new commandment? 

    AJGI think so. We might have the truth, and be in a position as separated from evil according to 2 Timothy; we might have all the order of the assembly and know it all, but if we have not love amongst ourselves we really have nothing. Paul says, if I ... have not love, I am nothing. Hence we can see that while Timothy and Corinthians are of the greatest importance, the new commandment of Johns writings is necessary to fill out the whole position. 

    GALDoes verse 8 of our chapter in a peculiar way stress the importance of the Holy Spirit by which we are made partakers of the divine nature and thus have the capacity to fill this out? That which was true in Christ becomes subjectively true in us. 

    AJGYes, I think so. That is what I had in mind in saying that I think one can see more and more that the way that God has met what came in through sin is by entering into the position Himself, first in Christ and then in the Spirit, the Spirit given to the saints. 

    JMcKWhen the apostle says the darkness is passing is he engaging us with the sphere where this divine work is proceeding in the saints? Is that where it is passing? 

    AJGYes, I understand so. It is not passing in the world, for the whole world lies in the wicked one, but it is passing in the saints. As the work of God progresses, you can say, more and more, that the darkness is being dispersed. 

    GRCIn Revelation 21 that you referred to this morning it has passed completely. 

    AJGYes. 

    JMcKI was wondering whether the glory of what is brought out in the first chapter, what is manifested and reported, is now having a commensurate answer in the saints as the darkness passes? 

    AJGThat is what is in mind. 

    HFRWould you say something as to the way the Lord is brought into this, which thing is true in him, not was true? 

    AJGWell, it says in Ephesians 5: 14, Wake up, thou that sleepest, and arise up from among the dead, and the Christ shall shine upon thee. Christ is always shining upon us, and the glory of God in His face is shining upon us too, so that love is always shining upon us if we will keep ourselves in the light of it. 

    HDTIs it remarkable that the character of the love is shown by what the Lord said in John 15: 9, as the Father has loved me, I also have loved you - abide in my love. 

    AJGSo that it was the abiding portion of Christ as Man here, that He abode in His Fathers love. But He did it on the principle of keeping His commandments, and now He is suggesting that we should take on exactly the same feature. 

    HDTWould not that make for the continuance and stability of the whole position? 

    AJGIt would. 

    HWWould you connect what has just been said, which thing is true in him and in you, with the verse in Ephesians 4: 20, 21, but ye have not thus learnt the Christ, if ye have heard him and been instructed in him according as the truth is in Jesus? 

    AJGI think I would, because it involves the putting off of the old, and then the putting on of the new, and Christ is really the setting out of the features of the new. 

    HWWhy does it say in Jesus and not in Christ? 

    AJGI think to direct our thoughts to Jesus personally and not simply to Him as in a kind of official position. 

    CWO'LMWhat is involved in the expression the true light? 

    AJGI take it it is the true light of God, in contrast to all that is false in the world around. There is a great deal that is false religiously around us today and it was increasing very much in Johns day so that it is a question of the true light. 

    JMcDIs there a link with what we have here and the true light in John 1, where it is applied to the Lord? 

    AJGYes, I think so; quote the verse, please. 

    JMcDThe reference to the Lord Jesus in John 1: 9, the true light. Is it the continuation of that now, exactly the same light in the saints? 

    AJGThat is what is in mind, that what came out in Christ is now continued in the children of God. 

    WSSAnd it says, and the true light already shines. It is not merely that it ought to, but it does shine. Is it not a wonderful thing to realise that? 

    AJGIt is shining, yes; that is the whole point. 

    ABPWas Paul vitally in the gain of this in 2 Corinthians 4 when death was being taken on in a practical way, and yet he rejoices that while death is working in himself and those with him, life is working in the saints? Is that the way this works out in a practical way in relation to one another? 

    AJGYes, it is. Is it not a question of laying down our lives, in principle, for the brethren? It may take many forms, but that is the idea. 

    ABPHe seems to me so in the gain of the light the God who spoke that out of darkness light should shine. He speaks of the radiancy of the glory of God in the face of Jesus Christ. I wondered if that was what was really sustaining him in his soul and helping him to lay down his life for the brethren? 

    AJGI am sure that is so. He says there always bearing about in the body the dying of Jesus. It is not exactly the death of Jesus, but the dying of Jesus, as though love carried Jesus as far as that, and Paul was carrying that in his mind and was taking on similar features. 

    APCLSo that does the question of the occasion of stumbling in verse 10 flow really out of the matter of our abiding in the light? 

    AJGYes, that such an one does not provide any occasion of stumbling. 

    APCLIt is not the erring one in that sense, it is he that loves his brother abides in light, and there is no occasion of stumbling in him. Is that not a matter for self-judgment, abiding in the light? 

    AJGWell, quite so; if one abides in the light ones movements will be consistent with the light, and they are not likely to cause any occasion of stumbling. 

    CHThere seems to be an immediate connection between love and light; it says, he that loves his brother abides in light - it does not say abides in love - and then if he does not love his brother, there is an element of darkness. Can you say a little more about that, because so often when the truth is being pursued or becomes a matter of controversy, often what is personal beclouds the issue? 

    AJGI suppose it is important if we love our brethren that we should be exercised to abide in the light, otherwise our very influence over our brethren, through loving them, may result in their being turned aside, do you not think? 

    CHThat is really what I wanted to get at, because I am sure we are all concerned to get at the truth, as the governing feature of this section, but do you think it would help greatly if love were in activity at the same time? 

    AJGQuite so, but all must be governed by the light. God is not only light, but He is in the light and the light in which He is now known is to govern us in all our movements. 

    CHWe so often separate it in our minds? 

    AJGQuite so. 

    AHIs that seen in the case of Paul and Peter at Antioch? 

    AJGIt is, Paul was governed by the light. He loved his brother, but his love was regulated by the light, and therefore he rebuked his brother when his brother was taking a wrong course. 

    EJHDoes that add to brotherly love, love? 

    AJGYes. 

    HDTPaul would speak in love, of course, would he not? 

    AJGOh! he would indeed. 

    HDTI was thinking of what you have often remarked on in Corinthians, be vigilant; stand fast in the faith; quit yourselves like men; be strong. That is a very peremptory word, but it adds, Let all things ye do be done in love, 1 Corinthians 16: 13, 14. 

    AJGWell, quite so, love would govern Paul in his withstanding Peter to the face, but he did withstand him to the face. 

    HDTBecause he was to be blamed? 

    AJGYes. 

    WDWhen writing to Philemon. Paul says, for loves sake, but he would hold to the truth, whether it be Peters ministry or Johns or his own. 

    AJGI have no doubt that is right, but what are you referring to in relation to Peters ministry, and Johns and Pauls? 

    WDThe name Archippus in verse 2 of that epistle means governor, which would link with Peters ministry, and Apphia means faithfulness which would link with Pauls ministry and Philemons name links with love which would be Johns line. 

    AJGPaul shines in his epistle to Philemon by the Spirit of Christ that marks him, so that he says to Philemon that if Onesimus owes him anything that was to be put to Pauls account. 

    ALRTDo verses 9 and 10 show what a lot hangs upon ones attitude of heart towards ones brother? I was thinking of ones way as to the light and the truth? 

    AJGI think it is a matter for all of us to bear in mind, and perhaps more so as we get older, that if we become aware of having any influence at all among the saints our responsibility is all the greater to abide in the light and to follow up the truth, or else the very influence we have got may tend to turn the brethren aside. 

    ABPDoes the use of the word brother here mean that this is not simply a doctrinal matter, but in our local settings we have the ways and means of working it all out in a practical way? 

    AJGI am sure that is important, so that it is not a general idea or theoretical idea, but the local company is where the truth is worked out. 

    Well, we ought to get on to the latter part of the chapter now, and consider Johns word to the fathers and then to the young men and then to the little children, for you can see that spiritual affection is breathed by John in what he says to these different classes among the saints. 

    PLSo that each grade is clothed with family glory and feelings; it prevents the looking down upon the young, do you think? 

    AJGIndeed, he has more to say to the little children than to any of them, showing the affection there is with him and his care for them. But he first addresses the fathers as though he would keep the divine ideal before the minds of all the brethren, the whole family, for the fathers are characterised as having known him that is from the beginning, that is Christ. 

    PHHWho are the fathers? 

    AJGThose who are marked by this feature, I would say. 

    PHHWould that mean maturity through companying with Christ? 

    AJGWell, I suppose it can be worked out now amongst the saints. There are none, of course, that were in the company of Christ amongst the saints now, but there are fathers who by the Spirits work have just got Christ before them. They keep before their minds and hearts the One who is from the beginning as the great standard, do you think? 

    PHHYes, I was just thinking that. The thing really shines in John, he saying my children means a fatherly element. Would that work out in what has been learnt in the delightful company of Christ being passed on to the family? 

    AJGYes. 

    GRCWas fatherhood, in that way, fully seen in Jesus? 

    AJGHe addresses His disciples as children in John 13 and John 21. Is that what you had in mind? 

    GRCYes. I had that in mind; He says He that has seen me has seen the Father. 

    AJGYes. 

    EJHIt speaks about young men, but it does not say anything about old men. The next stage is fathers, I was not thinking of age, but no doubt the thought of a father suggests that he is looking to the next generation and giving the next generation the benefit of his experience and links with God? 

    AJGWell, quite so. At the end of Psalm 45 it says, Instead of thy fathers shall be thy sons, as though as the fathers are removed, so to speak, there should be those able to take their place. 

    APTWould you help us in regard of the verse For if ye should have ten thousand instructors in Christ, yet not many fathers. Is that applicable now? 

    AJGWell, I think it should be. Fathers are those who have an influence because of their affection for the saints and because of what they are, in moral power, so that they can exemplify the truth. 

    HDTDo you think it may shine in a relatively young person? 

    AJGI think it might; I think Timothy was really a father. 

    HDTIt says of Hezekiah, when he was only 25 years old, that he gathered the Levites and addressed them as My sons, be not now negligent. 

    AJGYes. 

    APTPaul says, following up that very expression in 1 Corinthians, For this reason I have sent to you Timotheus, who is my beloved and faithful child in the Lord, who shall put you in mind of my ways as they are in Christ. 

    AJGQuite so. Timothy really would bring the father before them in a way, because it would not be exactly an impression of Timothy he would leave, but an impression of Paul. 

    APTMy thought was, without proceeding any further, the difference between the thought of the father and the ten thousand instructors. 

    AJGThat is a word for us all, I am sure. We may all be more or less clear as to the truth and able to set it out, but how far are we able to exemplify the truth and exercise moral influence among the saints because of what we are, and because of our love for the saints? 

    GALDo you think the expression because ye have known him that is from the beginning really involves the knowledge of the blessed Lord according to His glory in the first chapter of John? Do you think it stresses that side particularly? 

    AJGWhat have you in mind when you say according to His glory in John 1? 

    GALThe glory of His Person and the great glory of the incarnation - God manifest in flesh. It says, In him was life, and the life was the light of men. 

    AJGWell, I think it would involve a definite appreciation of that, and, of course, in all that we say in regard of our appreciation of Christ and our knowledge of Him, the truth as to His Person underlies it all, and is always carried by us. But I think the knowledge of Him that is from the beginning really involves a real appreciation of what shone in Him as a Man, the standard of all that is pleasing to God in men. 

    AWGTIs that in keeping with the scripture in Ephesians, the measure of the stature of the fulness of the Christ? 

    AJGYes, and that we are to grow up unto Him in all things. 

    ABPIn Acts 1 Peter says that of the men who have assembled with us all the time in which the Lord Jesus came in and went out among us, beginning from the baptism of John until the day in which he was taken up from us. Does that cover it? 

    AJGThat covers it, I think. It is all that they learned in Christ, and that is what John is insisting on, because he was countering what was then prevalent and is still, of course, prevalent in the Christian profession, that there is such a thing as development. There was the suggestion that what was seen in apostolic days could be added to and improved upon, and he is countering that by insisting that Christianity must take character from that which was from the beginning as set out in Christ. 

    JTSDoes this take us back to verse 1 of the epistle, that which was from the beginning? I was wondering whether in regard of this matter we could think of what was said concerning the birth of Jesus in Luke 1: 35, the holy thing ... which shall be born shall be called Son of God. That reference looks on to the time of the Lords baptism, when He was owned as Son of God, and does that link up with what was said about those who had companied with them all the time from the baptism of John? 

    AJGI think that is right. The expression the holy thing introduces the idea of substance, what is substantial, but then what is born testimony to, and what is the basis of this epistle, is that which they apprehended in Christ from Johns baptism till the time of His being taken up. It was manhood in the features of it pleasing to God that was under their eye from that time till He was taken up. 

    PHHThere was no admonition in this first address, verse 13. John says, I write to you, fathers, because ye have known him that is from the beginning. I write to you, young men, because ye have overcome the wicked one. I write to you, little children, because ye have known the Father. He does not include any admonition or exhortation, but he does when he goes over it again saying I have written to you. Is that in view of the present necessity and what was coming in? 

    AJGYes, and, as you say, he has no special exhortation to the fathers. It is sufficient that they have known and know Him that is from the beginning, but they are included in the exhortation in verse 28, And now, children - that covers them all - abide in him. That is all that is necessary to say to fathers, you might say; if they have known, and know, him that is from the beginning, all that is necessary to say to them is go on like that - abide in him. 

    TJGDoes not the footnote to the word known in verse 13 suggest that a certain state is produced by this knowledge and that that state continues? 

    AJGYes, it is important to see that. 

    CHIt also applies to the word overcome, does it not? 

    AJGQuite so. 

    CWO'LMIs there any difference between him that is from the beginning and what has been referred to in chapter 1 that which was from the beginning? 

    AJGIt makes it more personal. The thought is the same, that we go back, in our minds, and maintain what was from the beginning, but then it was set out in Christ. It is the Person of Christ that the fathers have in their hearts. 

    JMcGBeloved Mr. Taylor said that the fathers have come to a right appreciation of Christ as presented in the four Gospels. 

    AJGI am sure that is the thought. We want all four Gospels to get a full view of Him that is from the beginning. But then if we have got Christ in our hearts, what we have got to do is to abide in him, because even though we might be fathers, we are in danger of being turned aside so long as we are here, and therefore we must make up our minds to abide in him. 

    HDTThat involves the Lord in His present position, does it not? 

    AJGYes, quite so. 

    EuRWhat is the import in his saying exactly the same thing twice to the fathers, as to the Son? 

    AJGJust to stress it, I suppose; that is all that is necessary. But then for the young men, which possibly includes a great many of us, he says, I have written to you, young men, because ye are strong, and the word of God abides in you, and ye have overcome the wicked one. But then he says, Love not the world, nor the things in the world. I suppose the word of God abode in them and they had overcome the wicked one in the sense that they were sound in the truth, that is they were not in danger of that of which the little children were in danger, that is, antichristian teaching. They had overcome in that sense, but they were in danger of being overcome by the world. 

    HAHWould the little children knowing the Father link with the reception in Luke 15? 

    AJGWell, it links, I take it, with the reception of the Spirit. Every true believer, as having the Holy Spirit, has received a spirit of adoption whereby we cry Abba, Father; even the little children know something of that, as having the Spirit. 

    JSEWould it be right to think of Mr. Darby, at the Plymouth and Bethesda crisis, as shining in the character of a father, cherishing all that was due to Christ, because of his own knowledge of Him? 

    AJGI am sure that is right. What gave Mr. Darby his power in standing for the truth and in ministering it was his knowledge of Christ. You can see that in his letters and in his ministry. 

    EJHWhy is there a distinction between the world and the things in the world? 

    AJGI venture to think that it is the things in the world that we are much more in danger of than the world itself. I think, speaking generally, that the saints who are seeking to walk in the truth, are free of the world as a system, but there is considerable danger of bringing the things of the world into the Christian circle. We are therefore told not to love the things that are in the world, and their character is set out for us, and then it says they are not of the Father but of the world. So that the knowledge of the Father, what the Father loves and delights in, is brought in here as salvation from what the young men were in danger of. 

    ABPDo you think that the classification - the lust of the flesh, and the lust of the eyes, and the pride of life, is categorising the things which appeal to the man, whether it is body, soul or spirit? 

    AJGYou connect the lust of the flesh with the body, the lust of the eyes with the soul, and the pride of life with the spirit of a man? 

    ABPYes. 

    AJGThat is suggestive, I think, if we may refer to the types, the children of Israel were delivered from the world when they were brought out of Egypt, but it was the things of the world they had to face in overcoming Jericho. 

    AHGDoes this reference to children suggest established relationships with the Father right from the early days? 

    AJGYes, I would think so. If we take account of the Father, He has a world of His own, and the Son is the centre of it, and the Son gives character to that world, so that all that the Father loves and that is going to give character to His world is to be learned in Christ. 

    HDTWere you going to say any more about Jericho? 

    AJGWell, Jericho stood athwart the progress of the people of God as they were about to enter into their inheritance, and I think it is the things of the world that hinder the saints. It may be small things, but they hinder the saints from entering fully into their inheritance. 

    HDTWas their salvation to remain outside of it all? They encircled it outside, did they not? 

    AJGWell, yes, but then they had to overthrow it; it had to come down before them. But what it brought to light was that while it was overthrown in power, yet in fact an element of the world was there, in their very midst, with Achan; that came to light. So we find in the apostolic testimony at Pentecost the world was overthrown, you can see that, in the company of the saints. There was a company in which there was no element of the world for the moment, but very soon the principle of Achan appeared with Ananias and Sapphira. So that I am quite sure it is the things of the world, rather than the world itself, that are the great danger of the saints who are walking in separation. 

    ACSPDoes the matter of the hiding with Achan, and the deception with Ananias and Sapphira, link with the darkness you were speaking of this morning? 

    AJGIt would. It is significant that before the matter of Achan had come to light they are confronted by Ai, and they are marked by self-confidence, and think it is only a little town, and so they send only a few men to smite it. That is just the danger, that we get overcome by a little thing; we are not careful enough about little things, and God had to teach them in connection with Ai that they must be careful about little things. 

    MPSIs it significant that the Lord has so much to say about the world in His prayer to the Father in John 17? There are repeated references to the world, for example, I have given them thy word, and the world has hated them, because they are not of the world, as I am not of the world, and then again, They are not of the world, as I am not of the world. And then He culminates it all by saying, Righteous Father - and the world has not known thee, but I have known thee, and these have known that thou hast sent me. 

    AJGHence John in this epistle shows the true character of the world as God sees it. He says, is not of the Father, but is of the world. And the world is passing, and its lust. Just as later on he says, the whole world lies in the wicked one. 

    FCHAchan spoke about a beautiful mantle of Shinar. Does that suggest that Achan had not judged it? 

    AJGQuite so, so that it is Christ who is the great portion of the fathers, it is the Father that is brought in in relation to the young men and then it is the unction, the Holy Spirit, who is brought in in relation to the little children. They do know the Father, of course, that is mentioned also, but the Spirit is the great safeguard for the little children, according to this passage. 

    ABPWhy is it referred to as the unction? 

    AJGI suppose it is the Spirit as particularly affecting the mind, and giving intelligence in the things of God. Would you think so? 

    ABPDoes this word link on with the thought of an unguent? There seems to be a process involved? 

    PHHIt is the same as anointing. 

    AJGYes, it seems to be power in relation to the things of God, power to understand the truth and to detect and refuse what is contrary to the truth. 

    HDTWould it involve the development of what is instinctive? 

    AJGYes, I think it does involve that. 

    GRCDoes it not mean in that way that the Holy Spirit equips us with all the five spiritual senses, the sense of smell, taste and touch, hearing and sight spiritually? 

    AJGYes, I would think that. 

    PHHDo you see anything in the use of the word antichrist, that is Christ, as a word, meaning the anointed and this great paragraph being full of the unction or the anointing. Do you think the unction, in that sense, is the great answer to everything which is coming in against Christ? 

    AJGYes, I think so. And while verse 22, no doubt, has a certain Jewish bearing, I think it is important, Who is the liar but he who denies that Jesus is the Christ? It is that kind of Man that is the anointed of God; we want to keep in mind that Jesus is the Christ. Every antichristian teaching will in some way or another exalt the first man, but Jesus is the Christ and every other man is excluded. 

    WCCould you say a word as to the character of strength in the young men and the word of God abiding in them? Does that refer to intelligence in the truth? 

    AJGI am inclined to think so. 

    WCI was wondering whether the little children have not arrived at that, they have got instincts to preserve them? 

    AJGI think that is the general bearing of the passage. The young men are sound in the truth, and, therefore, would detect and refuse anything that was antichristian, but the babes or little children are in danger of what is antichristian, but their safeguard lies in the instinctive knowledge they have in the spirit. 

    PLSo they are potentially viewed as on their feet, are they not, in the power of the unction? It is there. 

    AJGYes, quite so, potentially. 

    ABPI wondered if this is not important in relation to the young people amongst us. The truth as to the Spirit has opened a very real exercise as to whether the Spirit is really indwelling, and there may be a disappointment ofttimes that there is not more indication of it in a living practical way. I wondered if it would help if we just stress this matter of what the development is. The Lord Jesus could say in John 4, The water which I shall give him shall become in him, and the Lord speaks too of the new wine in the new bottles, because the old bottles would burst; it is not because of what the wine is when it is first put in, but because of the power it develops. I wondered whether that might not be an encouragement to some of our young people to see that it is a matter of a process, which involves sowing to the Spirit and making room for the Spirit and calling upon the Spirit? 

    AJGI am sure that is important. It helps, I think, to bear in mind that the Spirit is always faithful to Christ and His death, and I think if young ones and those who are older too will keep that in mind, they will find it will help them. He is always faithful to Christ, He would make much of Christ in their hearts, but He would always remind them that the way by which that is really to come into the soul is in the acceptance, more and more, of the full import of His death, which involves the setting aside of what I am according to flesh. 

    AWGTAnd would the process that has been suggested be confirmed in the fact that the neuter is used, the unction? 

    AJGWell, here it is said that the same unction teaches. So that while there is instinct, there is also that which becomes intelligent; the unction teaches. 

    APCLWhat is involved in ye have not need that any one should teach you? 

    AJGJust that they are made entirely independent of human learning. It does not mean that they do not need teachers whom the Lord has given as gifts to the assembly; it simply means that they are entirely independent of human learning. 

    APCLHaving been brought into a circle where the Spirit Himself resides and where everything flows in Him? 

    AJGSo that a little child having the Spirit, knows far more than the most educated man who has not the Spirit. 

    JSEDoes this anyone refer to those outside the family, Ye have not need that anyone should teach you? 

    AJGYes, I think so. But I suppose, while in no way despising or ignoring gifts, it would help us to cultivate making room for the Spirit, as has been said, so that we are conscious that the Spirit Himself teaches us. It is a most important matter to arrive at the truth in the Spirit. The gifts the Lord may give are just intended to help us on that line. 

    HDTThe gifts the Lord has given convey the light to us, but they do not operate in the soul. It is the Spirit that does that. 

    AJGQuite so. 

    PLSo that things are only reached substantially and tangibly in the Spirit? 

    AJGExactly. 

  
    STABILITY AND GROWTH (CAC 19)

    1 John 2

    It should be clear to every Christian that there is such a thing as spiritual growth. In the scripture before us some of the children of God are addressed as little children or babes, others as young men, and others again as fathers. In connection with this it should be noted that in verses 1, 12, 28 of chapter 2, and in verses 7, 18 of chapter 3, and in verse 4 of chapter 4 and in verse 21 of chapter 5 it should be simply children. In these verses the whole of the children of God are addressed. But in 2: 13, 18 the word used is rightly translated little children, and those addressed are the babes in the family. 

    Before the apostle addresses himself to the three different classes  babes, young men, and fathers  he states something that is common to all the children. I write unto you, children, because your sins are forgiven you for his names sake (verse 12). Precious statement! True of all the children of God  of every believer on the Lord Jesus Christ! There is no growth as to this. It is as true of the youngest babe in Christ as it is of the oldest father. Let me ask, Are you in the blessedness of this great remission? When you say, I believe in the forgiveness of sins, whose sins do you mean? Of course you believe that Peter, Paul, John, and the rest of the goodly fellowship of the apostles had their sins forgiven! But what benefit is this to you? You need the forgiveness of your sins. Can you say in the presence of God, My sins are all forgiven? It would be dreadful presumption for you to say this if it is not true. I advise you to be careful: it is an awful thing for a sinner to suppose that his sins are forgiven when they are not. But if God is proclaiming the remission of sins in the name of the Lord Jesus, and giving the assurance of pardon to all who believe, it must be because of indifference or unbelief if you cannot say that your sins are forgiven. 

    The Son of God  Jesus Christ the righteous  has been in the world to deal with sins. We could commit sins, but we could not put them away. A divine Person was needed to do that, and in love and grace He came to do it. Jesus Christ the righteous ... is the propitiation for our sins: and not for ours only, but also for the whole world. Think of the mighty work accomplished when He suffered for sins! And for whose benefit was it accomplished? Were only the children of the promises to have title to this blood-bought pardon? Nay! the heart of God took in the whole world in thoughts of love and grace, and the atonement was equal to the mighty scope of that love and grace. Not for ours only, says the apostle, but also for the whole world. Oh! the divine greatness of that precious sin-atoning work! 

    Notice particularly how it is put. I think if we had written this we should have been likely to put it thus  and he made propitiation for our sins, but that is not what the Holy Ghost says. The blessed Spirit wishes to concentrate our thoughts rather upon THE PERSON who did the work than upon the work itself, and He says, HE is the propitiation for our sins. All the value of the work resides in the Person who did it, and if you want to have the benefit of the work you must go to HIM by faith  you must believe on His Name. A very simple illustration may help you to understand it. The medical student poring over his books, making his dissections, walking the hospitals, is working for his future practice. But when that work is done and he comes out as an M.D., all the value of the work resides in the person who has done it, and if you want the benefit of that long study and labour you must go to the person who did it. It is so in this matter of forgiveness. The great atoning work, which is its everlasting basis in righteousness, was finished  once for all  at Calvary; but all the value of that work resides today in the glorious Person who did it. HE is the propitiation for our sins. Never, from the moment in which He cried, It is finished! to all eternity, can one jot or tittle be added to the perfection of His atoning work. All the efficacy and value of that work is available for every sinner under heaven, and is to be secured by faith in the Person who did it. The Gospel Proclamation is surely plain enough. Listen to it! Be it known unto you therefore, men and brethren, that through this man is preached unto YOU the forgiveness of sins; and by him all that believe are justified from all things (Acts 13: 38, 39). 

    The Son of God, once here in the humiliation of matchless grace, once in death upon the cross to make atonement for sin, but now glorified at the right hand of God, is set forth on Gods part as the propitiation for sins. And to every one who believes on His blessed Name it may be said, Your sins are forgiven you for his Names sake. 

    But this is not all. The forgiveness of sins does indeed settle every question connected with our responsible history as men and women in this world. It removes the burden of guilt from our consciences so that we have peace with God through our Lord Jesus Christ, and great is the blessedness of this. But faith in Christ not only secures this for us, but it introduces us to an entirely new position and relationship. As many as received him, to them gave he power to become the sons [children, it should be] of God, even to them that believe on his name (John 1: 12). Believers have the right to take the place of being children of God. The fact that they receive Christ by believing on His name, is the proof that they are born of God (see John 1: 13). They are of kindred nature with God, and they receive and appreciate what is of God. A babe is not a very important personage in itself; everything depends on the family it is born into. Think how great it is to be a child in the family of God. Young believer, great is your dignity, and many are your privileges, because of the greatness of the position and relationship to which divine love has called you. We may well exclaim, Behold, what manner of love the Father hath bestowed upon us, that we should be called the children of God (1 John 3: 1). The moral greatness of this infinitely surpasses every dignity that the world could confer. The apprehension of it makes the Christian bold to face contempt and rejection at the hands of men  makes him content to be despised and unknown by the world which knew HIM not. 

    The first thing that is said of the babes is that they have known the Father (2: 13). In this we have the very essence of Christian blessing. The Father is the blessed Name in which God has revealed Himself in His beloved Son in all the fulness of infinite grace. There is nothing which enters more slowly into human hearts than the thought of Grace. Indeed, many truly converted persons are very far from having reached the knowledge of the Father. We are, ofttimes, slow to believe that we may come by faith into all the privilege and joy of infinite grace without an atom of goodness, or merit of any kind, in ourselves. Then again, many seem thankful to hear of deliverance from death and judgment and of the remission of sins, but they do not seem interested in the grace from which all these blessings flow. Some may call it humility to be content with just that measure of blessing which will relieve the guilty conscience, and remove the fears of the soul, but it is really selfishness and indifference to grace. The prodigal in the far country may have thought it humility to ask to be made a hired servant in his fathers house, but no such desire could escape his lips when the father fell on his neck and kissed him. It is the humility of faith to accept with joy and praise the fulness of blessing which Grace delights to bestow. When the prodigal found himself seated at the fathers table, robed, ringed, sandalled, and feasted, it could have been said to him, Thou hast known the Father. He had come into the circle of Grace. His reception was altogether according to the fathers heart, and in no wise according to his own deserts. 

    The moment we turn to God everything depends upon what God is, and the grace in which He receives us can only be measured by the Lord Jesus Christ, the risen and glorified One at His right hand. Nothing would suit the heart of God but that we should have the place and acceptance of sons before Him. He has marked us out for sonship according to the good pleasure of his will, to the praise of the glory of his grace, wherein he hath made us accepted in the beloved (Ephesians 1: 5, 6). What a triumphant answer God has thus given to the slander of the serpent and to the unbelieving thoughts of fallen man! He has shown what He is in the blessedness of grace, that has undertaken to secure infinite blessing for man in spite of every obstacle which sin placed in the way. He loves to be known and trusted in this character, and the gospel makes Him known in this glory of grace. The babes know the Father  they know God in His infinite grace. 

    Then in verses 18 - 27 the babes are warned against the seductions of many antichrists. As to the world, it is the last time. The manifestation of Christ has ended in His rejection, and the world has taken the character of antichrist. The coming of Christ  the Anointed and Holy One of God  into the world has brought out the true character of the world and its prince. The fact that God has revealed Himself in Christ, and set forth all His good pleasure in a Man in this world, has caused the power of darkness and evil to take the form of subtle  but definite and malignant  opposition to that Blessed One. All this opposition will in a fast-approaching day find its head and centre in the personal antichrist, but even now are there many antichrists. The principles which will characterize the personal antichrist are being spread abroad in a secret and seductive way by the many antichrists, so as to divert men  and especially those who have had the light of Christianity  from the true knowledge of God. 

    The babes are warned against two forms of opposition to Christ  the denial that Jesus is the Christ, and the denial of the Father and the Son. The first is more especially the Jewish form of unbelief. Deluded by the father of lies, the Jews denied that Jesus was the Christ, and persist in that denial to this day. The Christ is the One in whom all the pleasure of God is found, and in whom is established every blessing for man. The denial that Jesus is the Christ is the effort of the enemy to divert men from Him as the One in whom Gods pleasure and mans blessing are both fully established. 

    But in the denial of the Father and the Son lies the very essence of antichrists work within the pale of Christianity. In Christendom it is not so much Satans effort to represent Jesus as an imposter and blasphemer. The spirit of antichrist works in a more subtle way. Much is professedly made of Jesus as the greatest Teacher and Example the world has ever seen. He is held up as the Desire of nations, and the ideal of humanity. But under cover of this the whole truth of Christianity  the revelation of the Father in the Son  is denied. Christ is made into the greatest of men, in order to rob Him of His personal glory as the Son of the Father. One must speak plainly as to this, for there is hardly any body of professing Christians today which is not largely imbued with the leaven of Unitarianism. Unitarians are often anxious to be called Christians, but they are really the unhappy dupes and tools of antichrist. In the apostles days there was power in the Church, and fidelity to Christ, so that the antichrists could not remain amongst the saints. They went out from us. It was from without that they attempted to carry on their evil work of seducing the babes. But in our days many of these antichrists are highly esteemed as teachers of Christianity, and the whole profession is more or less leavened by their influence. 

    Under such circumstances how are the babes to be preserved? To answer this question let us read verse 27, But the anointing which ye have received of him abideth in you, and ye need not that any man teach you: but as the same anointing teacheth you of all things, and is truth, and is no lie, and even as it hath taught you, ye shall abide in him. The babes have received the Holy Ghost as a divine anointing that they may be taught of God, and they are thus divinely taught to find all truth in Christ the Son of God. The anointing abides in us, and ever teaches us to find all truth in the Blessed Person of whom we have heard from the beginning, and thus, as we are divinely taught, we abide in him. We find everything in Him, and we abide in Him. To leave Him would be to leave the truth and every blessing. We may well say, with Peter, Lord, to whom shall we go? Thou hast the words of eternal life (John 6: 68). 

    The Holy Ghost will never teach us anything that is not set forth in Christ. He leads us on by unfolding that Blessed One to our hearts in an ever-deepening fulness of grace and truth. If we have begun to know Christ, we have begun with that which will fill our eternity with blessedness and joy. Every earthly joy even the sweet and holy joys of natural relationships and affections  will pass away, but the joy which our hearts have in Christ is eternal in its character  it is a bit of what will fill our eternity. Satan seeks to divert us by a thousand things which are not after Christ (Colossians 2: 8), but the unction we have received from the Holy One ever teaches us to abide in him. The fulness of the Godhead dwells in Him bodily, and it is our true blessedness to be filled full in Him who is the Head of all principality and power. The unction would turn our hearts to Christ with the same constancy as the magnetic influence turns the needle to the pole. 

    In John 14 we read, The Comforter, which is the Holy Ghost, whom the Father will send in my name, he shall teach you all things, and bring all things to your remembrance, whatsoever I have said unto you (verse 26). In John 15 we read, When the Comforter is come, whom I will send unto you from the Father, even the Spirit of truth, which proceedeth from the Father, he shall testify of me (verse 26). In John 16 we read, He will shew you things to come. He shall glorify me: for he shall receive of mine, and shall shew it unto you (verse 13, 14). The Holy Ghost is thus the Remembrancer of Christ as He was here, the Testifier of Christ as being now with the Father, and the Unfolder of those things to come when everything in heaven and on earth will find its Centre in Christ according to the Fathers counsels. Thus, whether the Spirit takes account of the past, the present, or the future, Christ is the substance of His ministry and the theme of His teaching. So that as we are taught by the unction which we have received, we abide in him. May it indeed be so with each one of us! 

    One might know every verse in the Bible and yet be entirely unacquainted with the truth. It is not possible to acquire a knowledge of the truth by mental study of the letter of Scripture. The truth is presented in a Person, and it is as we know Him and abide in Him, that we know the truth. The Holy Ghost would make Christ everything to us. He comes to be in us as the Spirit of the truth, so that the truth as set forth in Christ might dwell in us and be with us for ever (2 John 2). 

    I now pass on to say a few words about the young men. They are addressed as being strong, and as having the Word of God abiding in them, and as having overcome the wicked one (1 John 2: 14). If the babe be steadfast in the grace of God, and taught by the Spirit to abide in Christ as the One in whom all truth is set forth, he will soon be found possessed of the characteristics of the young man. Being strong would result from knowing the Father; that is, it would be the effect of having the heart established with grace. Then the effect of being taught by the unction to abide in Christ, as finding all truth set forth in Him, would be that the word, or testimony, of God would abide in the saints. Thus the efforts of the wicked one to seduce them would be frustrated. They would refuse to be diverted from Christ as The Truth, and they would continue in the Son and in the Father. They would overcome the wicked one. To such the solemn warning is addressed, Love not the world, neither the things that are in the world. If any man love the world, the love of the Father is not in him. For all that is in the world, the lust of the flesh, and the lust of the eyes, and the pride of life, is not of the Father, but is of the world (1 John 2: 15, 16). 

    It is sometimes assumed that babes are in most danger of being drawn into the world and its things, but the Holy Ghost addresses this solemn warning to the young men and not to the babes. The special effort of the enemy with the babes seems to be to corrupt them as to the truth  to divert them from grace, and from the knowledge of the Father and the Son  by what may be called religious error or false doctrine. But if his efforts are resisted, and the Word of God gets an abiding place in the saints, he takes a different line. Many have been able to detect and resist false doctrine, who have afterwards been ensnared by the world. It is of all-importance that we should accept the warning here given, and also that we should see how saints are divinely preserved from the world and its things. 

    Let us consider for a moment what the world is. It is the whole system of things which has come into existence consequent upon the entrance of sin. A vast and complex system, in which everything can be found that ministers to the tastes, desires, and vanity of man as a fallen and sinful creature. There are three great types of the world in Scripture which answer to the three things that are in the world. Sodom is a type of the world as characterized by the lust of the flesh; Egypt represents it as marked by the lust of the eyes; and Babylon sets it forth as displaying the pride of life. In addition to these, I think Tyre and Sidon are typical of the commercial world, while Jerusalem which now is has become the symbol of the religious world. But as to their moral character, the commercial world and the religious world only present different phases of the three principles which are here said to be all that is in the world. 

    The lust of the flesh refers to the baser and coarser appetites of men  sensuality, intemperance in eating or drinking, self-indulgence as to the body in every way. Indeed, it is pretty well summed up in what is said of Sodom. Behold, this was the iniquity of thy sister Sodom, pride, fulness of bread, and abundance of idleness was in her and in her daughters, neither did she strengthen the hand of the poor and needy (Ezekiel 16: 49). It is still true that Satan finds mischief for idle hands to do, as David found to his cost (2 Samuel 11: 1). 

    The lust of the eyes refers to self-indulgence in a more refined form. The eyes are figurative of intelligence, and there are an immense number of things in the world that afford gratification to the mind of man. Egypt is a type of the world in this aspect; we read of the wisdom of the Egyptians. Science, literature, music, theatrical and other entertainments, present different forms of gratification suited to the tastes of different minds. It is by such things the young men are in danger of being ensnared. The heart may be drawn away by things which seem interesting and innocent in themselves. You do not see any harm in this or that? Perhaps not, but is it of the Father or of the world? Many things look very harmless, but their effect is to narrow the breach between your heart and the world, and to bring you nearer to men in the flesh. Perhaps nothing has done more to blight the souls of young Christians than the habit of reading fiction. Do you think you can retain spiritual health if you gratify the flesh by feeding on the very essence of the world, for this is what novels are? Religious novels are worse than the ordinary sort, for they connect divine things with unhealthy mental excitement. 

    The pride of life is that vainglorious lust which loves to be something in this world  to have a place and a name here. This lust will find its full expression in Babylon, where all the glory and magnificence of man and his works will come into display. Every ornate religious building and every lofty spire is a bit of Babylon. Men have taken up Christianity in name, but they do not desire to take up the reproach of Christ; so they have done their best to give Christianity greatness and glory in this world, so that the pride of man might have the fullest display under cover of the name of Christ. 

    Now how are we to be preserved from the world and its things? Verse 15 suggests the answer, for we read, If any man love the world, the love of the Father is not in him. If the love of the Father is in us it becomes a divine preservative from the world. We are formed in, and become characterized by, the divine nature, whose holy tastes and desires find no gratification in the things of the world. The divine nature cannot be attracted by things which are not of the Father. Our spiritual growth is not to be measured by our knowledge of Scripture, but by the degree of our formation in the divine nature. Scriptural intelligence is often far in advance of spiritual formation, and where this is the case there is great danger of the soul being ensnared by the world. 

    The babes have the knowledge of grace, but they have to grow in grace. The anointing has taught them to find all truth in Jesus Christ the Son of God, but they have to abide in him. And if that which ye have heard from the beginning shall remain in you, ye also shall continue in the Son, and in the Father. As we grow in the blessed grace of God, and abide in the Son of God, we are spiritually formed according to God. It is not only that we become more familiar with the letter and doctrine of things, but the truth forms our affections so that we are enlarged in our knowledge and appreciation of the Father and the Son. Thus coming up to the stature of young men, we become capable of intelligent discernment, and we recognize that the world and its things are not of the Father. We do not need to go into the merits or demerits of things in detail. We have a judgment of the whole system, and of all that it contains. It is not of the Father. Through grace we find our blessedness and joy in another system of things where everything is of the Father  things that have their eternal Centre in Christ glorified at the right hand of God. We cannot have both the things of the world and the things of the Father and the Son. There is no such thing as being half-and-half in this matter. If any man love the world, the love of the Father is not in him. 

    Those who withstand the seductions of the many antichrists, and overcome the world, reach a third stage of spiritual growth. I have written unto you, fathers, because ye have known him that is from the beginning. This is all he has to say to the fathers, but it is infinitely blessed. They have found the rest and satisfaction of their hearts in the knowledge of Christ. The experience of Paul, as set forth in his letter to the Philippians, is that of a father. Walking in self-judgment and in absolute distrust of the flesh, he had one Object before him. No seductive voice had been able to allure him from the light of heavenly grace which long years before had broken in upon him. The cross had become his cherished glory, as an impassable barrier between his heart and the world. Christ attracted and absorbed him. For Christ he had suffered the loss of all things, and counted the best things of earth but filth that Christ might be his gain. That I may know him was the pervading desire of his heart, and to be with and like Christ the goal to which he pressed on with unwavering purpose. He had known him that is from the beginning, and his heart had found everything in that Blessed One. But was this only for an apostle? Surely not. It is instructive to note that he does not write in this epistle as an apostle, but as a servant of Jesus Christ (1: 1). I am sure we are all perfectly conscious how small we are in comparison with Paul, and how far behind him in the race, but I trust many of us have our faces in the same direction. There is but one great Object in Christianity, and that is Jesus Christ, Gods Son, the Revealer of the Father. All spiritual growth is growth in the knowledge of Him. He is precious to the babes, and as they abide in Him and grow up to the stature of young men they know Him better, but to the fathers He has become practically everything. May God graciously lead us on in the knowledge of Himself and His beloved Son, and give us grace to keep ourselves from idols! 

  
    DIVINE TEACHING (CAC 29)

    John 6:44 - 46; Ephesians 4:20 - 24; 1 John 2:26, 27

    CACWhat led me to suggest these scriptures was the thought that we are in a time when the ministry of the truth is, by the grace of the Lord very abundant, and one has been impressed by the conviction that the great need of the saints is not that there should be an increase of spiritual wealth conveyed to us in ministry of the word, but that we should be more characterised by divine teaching; that is, by hearing the living voice of divine Persons. I cannot conceive of anything of more supreme importance and value than that. I suppose nothing would give greater stability than to come under divine teaching, because it is not an impression, however right or true, that man could make on us but the direct communication to our souls of something from divine Persons. 

    I suggested these scriptures because the first speaks of the Fathers teaching, the second of Christs teaching and instruction, and the third of the anointing or unction, that is, the Spirit. It is assumed in these scriptures that we know what it is to be under direct divine teaching. It is referred to in the Old Testament as a singular mark of divine favour that all thy children shall be taught of Jehovah. 

    QuesWhat would be the difference between this and being taught by revelation as Peter was in Matthew 16? 

    CACThat was a blessed favour shown to Peter and it was of the same character as what we are speaking of; but there was a speciality about that as it was a distinct revelation made to Peter which was not made to anyone else. It does illustrate that the Father can speak directly to the soul. I believe that our true quality and position as in the testimony depends upon our having heard the voice of divine Persons, so it is a matter that should appeal to and have the interest and attention of all our hearts. 

    In John 6 we see that the Father gives certain persons to the Son, and the Son does not cast out any who come to Him. He received them from the Father with a view to the Fathers will being carried out in the fullest extent right through to resurrection; it says several times over, I will raise him up at the last day. The last day is not a mere dispensational reference but the thought of finality is in it. The Son receives all those the Father gives Him, He does not lose a single particle of what the Father gives Him. He carries through the Fathers pleasure and sets it up in resurrection in finality. That, so to speak, is a matter between the Father and the Son. Then something else is needed; that is, those who are given by the Father to the Son need to come under divine teaching; they need to be taught of God, so that on their side they come affectionately and intelligently to the Son. The Father draws and teaches with a view to that; it is a direct action of the Father on each individual soul. This chapter indicates that the Father is the prime mover; He is the sender of the Son; He gives certain ones to the Son, and then He draws and teaches; everything has its origin in the Father. If you think of saints from this point of view there is no uncertainty, no weakness or instability about their movements. The movements of the soul in coming to Christ have nothing weak or uncertain about them. There are many instances recorded in the gospels of persons coming to Christ, and it is interesting to see the definiteness with which they come. One might wonder how they arrived at such an appreciation of Christ, such confidence in Him. They saw there was that in Him that surpassed everything that was found in the religious world. One might wonder at the definiteness of their movements if one did not know it was the Father drawing and teaching. They were drawn by irresistible force, more powerful than the force that keeps the sun, moon and stars moving round in their orbit. There is a stability about divine drawing, and we do well to familiarise our hearts with the certainty and blessed character of it. We can see that the Father had moved in the soul of the woman of Samaria before the Lord had anything to say to her at the well. The Father was actively moving, He was seeking worshippers. He had begun, and one can marvel at the definiteness of the position the woman took up. As soon as she discerned that the Lord was a Prophet she raised the question of worship, and then she fell back on Christ as the true resource of her soul. I know that Messias is coming, who is called Christ; when he comes he will tell us all things. That illustrates what I mean. If we look at that woman naturally, we see a woman outside of moral propriety; if we look at her spiritually we see a wonderful and singular example of the Fathers teaching and drawing. 

    QuesWhat about Nicodemus? 

    CACThere is nothing more remarkable than the precision and stability of the ground that Nicodemus takes up. He says, Thou art come a teacher from God: we know it, he says, for none can do these signs that thou doest unless God be with him. There is a man in an impregnable position; what put him there? The Fathers teaching and drawing. He got an impression from the Father before the Son had anything to say to him directly. 

    It is most blessed for us fully to recognize that God has introduced One into the world who is absolutely of Himself; He describes Himself here as He who is of God. We are in a world which is at a great distance from God and where there is not a trace of anything which carries divine impressions outside the circle of divine working. Into such a world God has brought a Person absolutely of Himself, a blessed Person who can look without a veil upon the face of the Father. Such is the intimacy and nearness and glory of His Person and now the Father draws to Him. The Father is putting forth the most powerful divine action upon souls; it is put forth upon each of us individually or we should never have come to Christ. 

    QuesIn chapter 5 we get the voice of the Son of God; but how does that come in? 

    CACThe Father draws to the One who is great enough to quicken out of death, so those who hear the voice of the Son of God are made to live. But before we hear the voice of the Son of God we hear the Fathers voice. The Lord said, Every one that has heard from the Father himself, and has learned of him, comes to me. There is not only drawing but teaching, learning what the Father has to say about the Son. 

    QuesWould it be a joy to the Father to give any of us to know more of Christ? 

    CACYes. It seems to me it is what the Father does characteristically. He would speak to us of the profound delight He has in His beloved Son. If we hear it, if the Father tells us that, the inevitable result is that we come to the One in whom the Father has such profound delight. We can afford to part company with every other man because the Father has introduced to us One  His beloved Son  in whom He has found His delight. Now Peter in writing his second epistle illustrates what we are speaking about; he says, This voice we heard. What voice? the Fathers voice. They were with the Lord on the holy mount, and they heard the voice that came from the excellent glory. It is right that we should have a spiritual conception of ourselves; what an elevation it would give to our conception if we realised that the Fathers voice uttered to him by the excellent glory has been heard directly by us to give us instruction and teaching about His beloved Son in whom He found His delight. It is not a question of ministry, of what we can hear or read, but of the Fathers voice in our souls. 

    Everything is seen in this gospel as the fruit of divine operations; there is nothing whatever for God in man as fallen and lost save what is the fruit of divine operations. The greatest men of God are put in the shade in Johns gospel, and every former system set up by God is put in the background. One glorious Person is supreme and surpassing, and stands out before the soul. The Fathers teaching is to give us such an impression of that Person that we discard all the influences of the religious world. The religious world is the point in Johns gospel; it is all discarded as, the soul comes under the teaching of the gospel. 

    The truth of this is presented so that we may be exercised, and also that we may understand our spiritual history; this throws a flood of light on it. We may think of our spiritual history as being affected by influences which we come under, such as preaching, teaching, the company of the brethren; but there is something far greater in our history than all these influences put together; that is the fact that we have been drawn by the Father to the Son, and directly and personally taught to know what the Son is in the estimation of His heart. We have that by divine teaching directly from the Father. That is greater than subordinate influences, however precious they may be. 

    QuesDoes the Fathers voice come to us in the form of light? 

    CACI do not think that it is quite light. I cannot find a better word for it than the scriptural word taught of God. I do not think any man could explain how it came. Paul says to the Thessalonians, Ye yourselves are taught of God to love one another. I cannot explain how, but what is taught of God is certainly a blessed reality above everything else. 

    RemThe Lord takes a quotation from the Old Testament in regard to the world to come, They shall be all taught of God. 

    CACYes. In Isaiah 54 it refers to the world to come and what will be effected in the children of Zion. But the Lord here brings it to the present time. We see the Father as the source of all the drawing and teaching, and then we come to the Son and do not hunger. The proof whether we have come to the Son is, Do we hunger? Have we got unsatisfied hearts? If we have, we have not come to the Son, because He says, He that cometh to me shall never hunger. There is no unsatisfied craving and we shall have eternal life; there is to be all the preciousness of eternal life in the soul. See how great the Person is, He is great enough to do that. Some one might say, I do not know if I am satisfied like that. Well, you have an impression of that Person, that He is great enough to satisfy you; has the Father given you that impression? That is something. I can say the Father has given me the impression that Christ, His blessed Son, is great enough to satisfy me in time and through eternity. That is divine teaching as I understand it. 

    Now we must move on to the teaching of Christ in Ephesians 4. Ye have not thus learnt the Christ, if ye have heard him and been instructed in him according as the truth is in Jesus, verses 20, 21. One would call attention to the directness of it, if ye have heard him and been instructed in him. This is addressed to the gentiles; this does not refer to hearing Him in the days of His flesh, but to hearing Him from heaven. The question might be raised with us, Do we know what it is to have heard Christ speaking directly and personally to us as the risen and heavenly One, so that under His teaching we have been instructed in Him and have learned the truth as it is in Jesus? If these things are not known to us they should be subjects of intense desire and prayer. The Lord was the Teacher when on earth; it was one of His precious titles which perhaps we do not give Him as much as we ought. He was the Teacher and Instructor and He is still; it is a precious designation of our Lord that He is the Teacher. That is not Lordship or Headship, but something a little different from either. He takes the place of Instructor, He instructs us in the truth. None of us is instructed in the truth so as to walk practically in it until he comes under the parental instruction of Christ. Listening to lectures about the old man and the new will never help us to put off the old man and to put on the new; we learn how to do that under the instruction of Christ. 

    QuesWhy does He speak of Himself as the Teacher after washing their feet in John 13? 

    CACI think the reason is that whatever the Lord teaches is perfectly exemplified in Himself; The service of feet washing had been exemplified in Himself. So here it is as the truth is in Jesus; how sweet a teaching that is! The Lord would teach us to see things as perfectly delineated in Himself. The truth of putting off the old man and putting on the new is perhaps the most important practical truth that the New Testament contains, and this is not learned by reading books, or even the Scriptures, but by coming under the personal instruction of Christ. I do not think any truth has power until we learn it in Jesus. 

    What about the old man, the character of the man who is so corrupt and abhorrent to God, and so distressing to us if we have any spiritual sensibilities at all? We learn the character of the old man in Jesus on the cross. He came under the condemnation of it all at the cross. I believe that in learning under divine instruction the lessons of the cross we get a deeper judgment of all connected with the old man than we could get in a thousand years of humiliating personal experiences. 

    Ques. What about Saul? 

    CACIt must have been a revelation to him to find that this excellent and blameless man was the vilest wretch that ever trod the earth. Saul indeed learned the character of the old man that corrupts itself according to deceitful lusts. He has been rejected of God and must be discarded by us. How the truth as it is in Jesus appeals to us! If we sit down and contemplate Jesus and see where He has been in His love and power we see the condemnation of the old man who corrupts himself. He must be rejected of God and discarded; he has been, as far as we are concerned, in the cross of Jesus. We see the truth as it is in Jesus in its absoluteness; it is not a dissolving view in Him. Practically it may be in us, the old going and the new coming  a sort of mixed condition  but when you think of the truth as it is in Jesus you see it in its absoluteness. The instruction of Christ would be to give us an impression of the truth as it is in Jesus. In Jesus we see every feature of the new man, truthful righteousness and holiness; we see it nowhere but in Jesus. If I want to see what is according to God I shall see it there in Jesus. It is a precious reality to hear Him and be instructed in Him, If ye have heard him and been instructed in him according as the truth is in Jesus. He teaches it to us; there may be a thousand complications in my own experience but no complications in Jesus. 

    QuesIs it similar to Matthew 11, Learn from me? 

    CACIn Matthew 11 the Lord says, Come to me; that is Come and stand where I am in absolute subjection to the Fathers sovereignty. If you stand where He is and learn from Him who is meek and lowly in heart, you will get disentangled from all unrestful conditions, and you will find the Lords proposal holds as good today as when He first uttered the words. We want this personal instruction of Christ. We come to the meetings and hear the brethren talk and subscribe to what they say, but in many of us the practical result is not seen. The practical result is that we see there is nothing else for it but to discard the old man and put him off. We find that the coat we once wore and were so proud of is a disgrace, a mass of filthy rags. We want a new garment altogether, the new man, all the truth of the new man as seen in Jesus. We can look around and see all the universe, we can see the heavens declaring the glory of God and the earth the power of God. But there is a creation far greater than the physical creation, and that is the new man; he is the creation of God, he corresponds morally with God. You are to put that on. How will you do it? Who will do it? Only the man or woman who has heard Christ and been instructed in Christ and has learned the truth as it is in Jesus. Doctrine will not help us, it is divine teaching that will help us. It means that our ears are alert to the voice of divine Persons. When Christ speaks, we should say like Samuel of old, Speak, for thy servant heareth. May we cherish such an experience as that. I have read the Bible a good deal and many books in my 50 or 60 years, but I long exceedingly to know the personal instruction of Christ and to hear His voice, which is far better than the voice of any other teacher, however great and honoured he may be. John gives us the true measure of christianity, which thing is true in Him and in you. It is only under the personal influence of Christ that any of us will be prepared to discard the old suit of clothes and put on that new and finer attire that causes us to appear according to God, and to be renewed not only outwardly but inwardly  being renewed in the spirit of your mind. In Romans we get the mind renewed; in Ephesians we get the spirit of our minds renewed, and we need that. Many things are perfectly right in themselves but they would not do for us if the spirit of our minds were renewed. The disciples said to the Lord, Shall we call down fire from heaven? Their thought was quite right that the village that had rejected Christ should be judged. Their mind was right but the spirit of their mind was wrong, not in accord with Christ. We are often standing for what we think is right when the spirit of our minds is far from being in accord with Christ. I may be very strong to judge what I believe to be wrong, but is the spirit of my mind in accord with Christ about it? 

    QuesWhy does it say the new man is created when it refers to what is in Christ Jesus? 

    CACIt refers to the saints as in Christ Jesus. You cannot say that Christ personally is the new man, though every feature of the new man is there. Creation is so put to show the substantive, concrete character of it; it is not a mystical idea somewhere up in the air. We are so mystical that these great statements mean very little to us. It says it is a creation to show us it is a concrete, substantive, spiritual idea. It requires all the children of fallen Adam to set forth the features of the old man; they do not come out in one or in one million; it takes all to express him. It takes all the saints in Christ as under divine instruction to express what the new man is. 

    Now a word about the third Scripture. It is very important that the aged, beloved disciple John casts us upon the unction as security in presence of all the efforts of the many anti-christs. He does not cast us upon the Scriptures but upon the unction which is of vital importance. The unction is closely akin to the thought of anointing; it signifies that Christ not only teaches us personally as we have been saying, but He gives us a divine unction to abide in us and carry on this work of divine teaching. Even babes are addressed as having the unction, and if we are babes we are to recognise the character of the unction we have received which in itself is true and no lie. It ever teaches us to abide in Christ the Son. 

    QuesIs there a thought that those who have the unction are thereby empowered to stand here for God? 

    CACYes, just as the king and priest were anointed of old and thus rendered competent to fill the position in which they were set. The proper designation of the king was Jehovahs anointed which indicated his competence to stand in the position in which God had set him. As having the unction we are rendered independent of human teaching; we do not need any mans teaching. Think of the wonderful character of the Teacher! Remember it is a divine Person, the Holy Spirit of God, and this unction abides in us; we ought to be conscious of it and conscious of the teaching of the unction. There is something in every saint that is absolutely true and no he because the Spirit is there and teaches us to abide in Christ. 

    I should be inclined to think that in moral order the teaching comes on the line we have pursued. First the Fathers teaching to come to Christ the Son, then we come under the teaching of Christ, and finally we get the gain of the unction that Christ confers. We have to have our ears attentive to the voice of divine Persons. I think the Spirit has a teaching voice; the unction teaches us. We should be more exercised about these things. We are exercised about getting ministry, which is very good, but I should like to promote the greater exercise about hearing the voice of divine Persons. I believe it would have a very effective operation in us all and we should be more marked by spirituality. I think we should cultivate the habit of retirement so that we might hear the voice of the Father, the voice of the Christ and the voice of the Unction. These things though not easy to explain are very great spiritual realities. 

    QuesIs Nathaniel under the fig tree something like this? 

    CACI thought so. The many instances of persons who came across the Lords path with evidences of divine teaching illustrate this. I have been bold enough to say sometimes that the most interesting part of the gospels is the unwritten part. Do you not look forward to getting beside the widow of Luke 21 who put her two mites in the treasury? There is the unwritten part that remains to be learnt in other scenes. We find persons coming to the Lord with evident appreciation of Him and with something of a divine estimate of His worth. We get no explanation of how they arrived at it; how they did is the most interesting part  they arrived at it under divine teaching. Every one who came to the Lord with any appreciation of Him came as a subject of divine teaching. Divine teaching is available; it is not like something that another has but which you cannot have. Isaiah says, All thy children shall be taught of Jehovah. That is in reference to divine teaching in connection with the new covenant; it is from the little ones to the greatest. There is something remarkably inclusive about it; whatever impression of Christ a brother or sister has, I can have, if I am interested and want it. I go further, I do not believe there is any appreciation of Christ that any of the apostles, even Paul or John, had that is not open to you or me. I do not say we shall have the public place in the testimony that they had, but as to the appreciation of Christ could that be excluded from the little ones? Never! We can all have it. 

  
    THE ADVOCACY OF CHRIST (CAC 33)

    1 John 2: 1, 2

    It is often asked, But what about sins committed after conversion? How are they dealt with? That this is a very important question no believer would deny, for if we say that we have no sin, we deceive ourselves, and the truth is not in us (1 John 1: 8); and practically we all often offend (James 3: 2). At the same time we must remember that there is no excuse for a Christian when he sins, for we read, Walk in the Spirit, and ye shall no way fulfil fleshs lust (Galatians 5: 16). It is our privilege and responsibility to walk in the Spirit, and if we always did so we should not sin. 

    In the first place let us recall the fact  so clearly and fully presented in Scripture  that there is but one efficacious sacrifice for sins. The Spirit of God draws a pointed contrast between the oft-repeated sacrifices, which can never take away sins and the one sacrifice for sins offered by Christ; and He asserts plainly that by Gods will we have been sanctified through the offering of the body of Jesus Christ once and that by one offering he has perfected in perpetuity the sanctified (Hebrews 10: 10 - 14). The Son of God has by Himself purged our sins (Hebrews 1: 3). The work was accomplished centuries before the sins were committed, and in due time, when we believed the gospel, its efficacy was made known to us that we might have purged consciences, and be assured that God will not impute sin to us. Any repetition of the sacrifice is impossible, nor is it ever suggested in Scripture that there can be a reapplication of its cleansing virtue to our souls. On the contrary the believer is sanctified  he is set apart for God in the unchanging value of the offering of Christ and is perfected in perpetuity. He is continually before God in the efficacy of an eternal redemption. All his sins, whether committed before conversion or after, were borne by Jesus. If so much as one of them had not been taken into account at Calvary he must perish, for there remains no more sacrifice for sins. 

    We do not wish to lessen in any Christians mind the sense of the evil of sin. That which cost Christ such untold agonies to put away cannot be lightly thought of. But it is deeply important for every believer to know that if he does sin, his standing in Christ remains unchanged, his relationship with God as one of His children is not thereby broken off, and he is not put back to the position which he occupied before he was converted. 

    What, then, is the consequence of a sin committed by a believer? His heart condemns him; his communion as a child with God is interrupted; and, consequently, he loses his spiritual joy; but he is still a child, though a naughty child. What he needs is to have his communion and joy restored, and for this there is a provision made, as we read in 1 John 2: 1, 2, And if any one sin, we have a patron with the Father, Jesus Christ the righteous; and he is the propitiation for our sins. The One who has made full atonement for our sins on the cross is now our Patron with the Father. The believers sin requires, and calls into exercise, this gracious activity of divine love. Nor does our blessed Patron delay His service until we repent and judge ourselves; His advocacy is rather the secret producing cause of every movement in our souls towards restoration. Consequent upon His advocacy up there, the Holy Spirit down here makes us feel the sorrow and shame of the sins we have committed, and we judge ourselves. Then, If we confess our sins, he is faithful and righteous to forgive us our sins, and cleanse us from all unrighteousness (1 John 1: 9). It is not a question of putting sin away before God  that was settled at the cross  but a Father forgiving a child, and communion being restored. 

  
    ADVOCACY (CAC 33)

    1 John 2: 1, 2; Numbers 19: 1 - 22

    Observe the contrast, beloved friends, between 1 John 1: 4 and 1 John 2: 1. These things write we to you that your joy may be full; These things I write to you in order that you may not sin. These are the two keys to the epistle. In chapter 1 he had been writing about the eternal life which was with the Father, and had been manifested to the apostles. There was that which they had heard, which they had seen with their eyes, which they had looked upon and which their hands had handled of the Word of life; and they have declared unto us that which they saw and heard that we may have fellowship with them. Surely no privilege could be more exalted, more supremely blessed than to have fellowship with the men who could say that their fellowship was with the Father and with His Son Jesus Christ. Such a privilege must be fulness of joy for every one who enters into it. 

    But from verse 5 down to the end of the chapter are things which he writes to us that we may not sin, and in this section he does not speak of the Father but of God, and tells us that this is the message which we have heard from him, and declare to you, that God is light, and in him is no darkness at all. Sin can only be measured by God. I am quite sure that a great many believers have never weighed this great but simple fact. A well-known and widespread definition of sin is that it consists of a conscious violation of a known law. That definition leaves God out altogether. It measures sin by our knowledge or our conscience, so that if I am in the dark and do what is wrong without knowing it, it is not sin! You might as well say that black is white if a man is such a fool that he thinks it is. 

    Then we cannot measure sin by our consciences, for a mans conscience may be so seared and defiled that he is positively not conscious when he does violate a known law. 

    If we do not measure sin by God we have no proper thought of what sin is. It is my conviction that one of the greatest needs of the present time is a right thought of sin. The different holiness movements of the present day are characterised by total ignorance of what sin really is. And I may say that the definition of sin which I have quoted would never have been invented by any man unless there was a desire to support an entirely unscriptural idea of holiness. If a man wishes to be able to say that he has not committed a sin for a year or a month or a week he must invent a definition of sin for himself that will meet his own ideas, but these ideas are darkness and not light, and the definition is in the face of it unholy and false. 

    How different the language and the reasoning of the apostle! It will not do for me to make my conscience or my knowledge the standard. Our minds and our consciences are often darkened so that we do not know right from wrong. As the hymn says, 

    Deeds of merit as we thought them, He will show us were but sin. 
 

    Have you never been very well pleased with yourself for doing a certain thing, and perhaps afterwards you have discovered that vanity was the motive which was largely at work in connection with it? The most holy person on earth is often sensible of different motives working in the mind. Often we have to consider and balance our motives, and it is not always easy to find out the source of them. It would be blasphemous to suppose there was anything of that kind in God. He is light, and in Him is no darkness at all. If we say that we have fellowship with Him and walk in darkness, our whole life is a lie. If a man says he has not committed a sin for six months, he is walking in darkness, and while professing to have fellowship with God his whole life is a lie. He is not near enough to the light to judge the darkness, and his professed holiness is a falsehood from end to end, because it amounts to saying that darkness is light. If a man does not judge the darkness that is in him, he is walking in it, and if he professes to be walking in fellowship with God his whole life is a falsehood. 

    Verse 7 is christianity pure and simple. We walk in the light and everything is exposed and judged by it, and this is the true basis of christian fellowship. It is not the fellowship of people who are deceiving themselves and others as to what the flesh is, but the fellowship of those who are walking in the full light of God and judging the darkness that is in them in that light, those who, through grace, have a common judgment of the flesh, and have no confidence in it. 

    But if there is the judgment of sin, there is the knowledge of that which removes it altogether in righteousness from before God. The blood of Jesus Christ his Son cleanses us from all sin. This is very different from saying that we have no sin; indeed if we thus say, we deceive ourselves, and the truth is not in us. Then the work of Christ has made it a matter of faithfulness and justice on the part of God to forgive sins when they are confessed, and in the confession we get such a judgment of them that we are practically cleansed from them. No one ever truly confesses sin to God until he abhors it. 

    Then finally, it is said, If we say that we have not sinned, we make him a liar, and his word is not in us. These are the solemn things which the apostle writes to us that we may not sin. Who could consider the solemn nature of these things and remain in a state of indifference to sin? 

    And if any one sin, we have a patron with the Father, Jesus Christ the righteous. I do not know any scripture that is more solemn and suggestive than this as to the gravity of sin, nor any more calculated to give deep and gracious exercise to a godly soul. The smallest sin of my life demands the attention and consideration of divine Persons! Think of Jesus Christ and the Father having been together occupied this day about something in my life which has probably not as yet cost me a single thought! My sin needs to be taken into consideration by divine Persons; taken up in infinite grace, I need hardly say, for it is with the Father; but I do not think anyone could consider this without a deep effect being produced in the soul. 

    Then how blessed to know that while Jesus Christ is with the Father about my sin, it is as the righteous. Every movement of His on my behalf brings afresh before the Father the wonderful fact that He has been glorified to the full about sin. He is not, in this connection, the merciful or the gracious, but the righteous. He can be with the Father about my sin as One who has maintained to the full the divine glory in reference to the very sin which He is concerned about. Hence the conference between divine Persons which my sin calls for is entirely with a view to my deliverance and restoration. It is not a criminal question which is raised. It is not one who appears in a court of justice to turn aside a just sentence from being executed. You may get a better idea of it if you think of a child who has got into debt and deeply disgraced and displeased his father by so doing. But one has paid all the debt, and the one who has paid it is now conferring with the father as to the terrible condition of the boy, and they are together considering how he may be exercised about his conduct and brought back to the right affections and behaviour of a child. The object which the advocacy has in view is to bring us to a divine judgment of the sin; that is, to bring us to confess it. 

    Confession is not such an easy and trifling matter as some people think. I do not believe there is any true confession until we go deeper than the wrong action, and recognise the act as the outcome of what we are. An unconverted man will acknowledge a wrong action, but I do not think an unconverted man every truly judges himself. He thinks he will be more careful in future, and do better another time; he has no true judgment of the root and source of the evil. In Psalm 51, David does not occupy himself so much about the wicked action as about the person who did the action. 

    He judged himself. The terrible fruit that had come out brought before Davids conscience what he was as a child of Adam. There cannot be true restoration or true confession, until we arrive at this. We have to learn and to own that we have been allowing the flesh  that we have been living after the flesh  and that the flesh can yield nothing but sin. 

    But in order to see how this is brought about, let us turn to Numbers 19, which illustrates very fully what may be called our side of this subject  the way in which the advocacy of Christ has its practical effect upon our souls. Speak unto the children of Israel, that they bring thee a red heifer without blemish, wherein is no defect, and upon which never came yoke (Numbers 19: 2). Unblemished perfection and absolute freedom from the yoke of sin were essential to the One who alone could bear the holy judgment of God upon sin. None could ever fill the requirements of divine judgment but the Holy One of God  His beloved Son. 

    Then we find in verse 3 that Eleazar the priest was to bring it outside the camp, and one shall slaughter it before him. The camp was a congregation of men in the flesh, and if God brought the judgment of sin into connection with such a people it could only bring death and judgment upon them. Hence the burning of the sin-offering is always outside the camp (see Hebrews 13: 11). If God is solemnly raising the question of sin He cannot recognise the camp or man in the flesh, except to bring death and judgment upon him. 

    Death and judgment must pass upon the man in whom sin is; that is, upon man in the flesh. Then the blood of the heifer was sprinkled before the tent of meeting seven times (verse 4), setting forth the deep, divine truth that it is only on the ground of death that God can have to do with man in grace, or that man can come to God. 

    Further, the heifer must be burned; Its skin, and its flesh, and its blood, with its dung, shall he burn (verse 5). All must go into the consuming fire of judgment. Think of the unmitigated judgment of that awful hour when the One who knew no sin was made sin for us, and all that Gods holiness must be against sin was expressed! It is beyond measure solemn for each one of us, for if we think of ourselves as children of Adam  men in the flesh  there is positively nothing in us but sin. Sin is woven into every thread and fibre of our being as men in the flesh, and God can only deal with sin in consuming judgment. 

    And the priest shall take cedar-wood, and hyssop, and scarlet, and cast them into the midst of the burning of the heifer (verse 6). The cedar is symbolical of man in his greatness and loftiness  it must go into the fire. If I had the most wonderful character, if I were great in moral excellence as Job or Saul of Tarsus, what is it in presence of the cross? Then there is the hyssop  symbolical of man in his littleness, in his vileness and wretchedness, or, if you like, of man in his most humble guise. Some people are proud of their humility, and always saying disparaging things of themselves. This is only a subtle form of self-occupation and self-righteousness. There is nothing in it for God; the hyssop goes into the fire as well as the cedar. I take the scarlet to be typical of everything in which man can glory. A man may glory in being tall or strong; he will make a scarlet robe for himself out of any bit of physical or mental ability that he possesses; but everything of that kind is under judgment with God; all the glory of man must go into the consuming fire. If you want this truth in the plain words of the New Testament you may find it in 2 Corinthians 5: 14, One died for all, then all have died. There is nothing more solemn than that. It is the divine judgment upon man in the flesh, with all his pretensions and voluntary humility and glory. Everything that is of man in the flesh finds its true place before God in the consuming fire of judgment. 

    In the light of the cross we come to a true estimate of what sin is. Not one particle of man in the flesh has escaped the judgment of God, and this conclusively proves that he is incapable of yielding anything for God. Every phase of his conduct and character only presents some aspect of sin. 

    There is not a movement for God in him  his whole condition is morally one of death, and in the death of Christ he is seen to be judicially dead before God. All have died is Gods sentence upon the race of Adam. Man in the flesh cannot yield a single thing for God; he is under death; and if we touch him or come within the circle of his influence we are defiled. If we sin, it is the outcome and activity of the flesh; that is, we come morally into contact with that which cannot yield anything for God but sin. We touch the dead man and are defiled. Observe that it is man under death who is the great source of uncleanness (see verses 11, 13, 14, 16). 

    If my body acts in virtue of its own life it will yield nothing but sin. Hence it is written, If Christ be in you, the body is dead on account of sin, but the Spirit life on account of righteousness (Romans 8: 10). The Holy Spirit is the only divine controlling power or source of life in the Christian. 

    The wonderful thing is that though the believer still has the same body as when he was in the flesh, the life that is connected with that body no longer controls it, but the Spirit of God. As to its own life, the body of the Christian is dead, and now it is moved by the Spirit of God. Of course, I speak of the Christian as such. If we sin, it is the activity of the flesh. We have allowed that to act which yields nothing but sin. To use the typical language of our chapter, we have come into contact with a dead man. 

    Just a word, at this point, about the tent (verse 14). I take the tent to be the sphere of mans influence  in a word, the world. Man in the flesh has formed round himself a circle of things which takes its character from him. All that is in the world, the lust of the flesh, and the lust of the eyes, and the pride of life, is not of the Father, but is of the world (1 John 2: 16). That is the circle of things in which the dead man is found, and you cannot get into it without becoming unclean. 

    The world is a system of things perfectly according to man in the flesh, and all the elements of the world are in me as a man in the flesh. It is easy enough to get away from the outside world, but not so easy to keep entirely clear of the inside world. Indeed, there is only one way to keep clear of it, and that is by having our hearts filled with the divine affections proper to the children of God. Take the verses I referred to at the beginning. If you and I were in the fulness of joy that belongs to the divine fellowship into which we are privileged to enter, we should be entirely clear of the dead man and his tent. We should be basking in the sunshine of a brighter world, and in the enjoyment of the Fathers love. 

    May I add a practical word as to verse 15. And every open vessel, which hath no covering bound upon it, shall be unclean. As to our surroundings in the world we are passing through, everything is permeated by the influences and principles of man in the flesh, and if we are not careful to keep ourselves covered we shall soon find how quickly these influences will steal into our hearts and draw us away from the Fathers world and the Fathers love. I think the covering on the vessel is something like the girding of the loins. You cannot let your affections and thoughts be loose and free in a scene like this. You cannot leave yourself open to the influences that are about without quickly being rendered unclean. 

    And a clean man shall gather the ashes of the heifer, and deposit them outside the camp in a clean place, and it shall be kept for the assembly of the children of Israel, for a water of separation: it is a purification for sin (verse 9). The deep import and necessity of the use of this water of purification may be gathered from verse 20: The man that is unclean, and doth not purify himself, that soul shall be cut off from the midst of the congregation, for he hath defiled the sanctuary of Jehovah: the water of separation hath not been sprinkled on him: he is unclean. If we allow the flesh without self-judgment we cannot go on with God  there is an end of our walk with Him. As I said before, there is no true confession without self-judgment, and this is not so easy and light a matter as some people seem to suppose. He that toucheth a dead person, any dead body of a man, shall be unclean seven days (verse 11). I have heard people say, after behaving very badly, in a jaunty way as if it was a very small thing, I have confessed it to the Lord and got all right with Him. I do not think a person who looks upon confession of sin as a light and easy thing knows much about the seven days. Of course for us it is not a literal week, but it is a sufficient period for us to learn what a defiling thing sin is, and to get a true judgment of what the flesh is in the sight of God. God cleanses us from all unrighteousness by giving us a perfect abhorrence of it. And observe that the water of purification was not sprinkled upon the unclean person until the third day (see verses 12, 19). In the first stage of exercise we learn what the flesh is by the painful consequences of allowing it, and by the darkness of soul into which it brings us. During the three days previous to the application of the water of separation, the unclean person was learning in isolation what sin was in the eyes of Jehovah. God allows us to prove in the experience of our souls what a defiling thing sin is. There was a dog that liked to kill chickens, and to break him of it they tied a dead chicken round his neck until it fell to pieces. After that he would not look at a chicken; he had had plenty of it. God makes us so feel the darkness in our souls that we turn with disgust from the thing that caused it. In this way sin, instead of being a gratification, becomes a real object of aversion to us. 

    Then on the third day the ashes of the burnt heifer were taken, and running water put thereto in a vessel, and this water was sprinkled with hyssop upon the unclean person. The ashes are evidently typical of the remembrance of fully executed judgment, and the running (or living) water is symbolical of the Holy Spirit. There is no full self-judgment, except in the active remembrance of the holy judgment which has passed upon sin in the flesh at the cross, and this known in our souls by the present power of the Spirit of God. We remember the judgment  its deep reality is brought home to our hearts  but we know it as completely and eternally exhausted. Nothing gives such true self judgment as this, but withal a deep sense of grace predominates in the self-judged soul who thus learns the terrible nature of sin and the flesh before God. The darkness of soul is past when grace is thus known, repentance is deeper and God more truly known. 

    Then on the seventh day there is a second sprinkling, and the unclean person becomes clean at even. It is only in the active remembrance of the complete removal of our old man from before God at the cross, and this now known in our souls by the Spirit, that we can resume that walk with God which has been interrupted by the allowance of the flesh. 

    Just a word about what people call besetting sins. It does not seem to me that Scripture supposes that a man would sin and confess, and sin again the same way and confess again, and so on. When people are not delivered from a besetting sin I believe the secret is that they are not with God about it. There is a great reality in having to do with God. I believe if we are honestly with God about things of that kind their power is broken. 

    In conclusion, notice the significant fact that a clean person must sprinkle the water upon the unclean. One thing is very plainly suggested to us by this  that we are dependent on Another for purification and restoration. We are absolutely dependent upon our Advocate for this service. Of course He may use one of His servants, or may do it without human instrumentality, but in either case He is the Source of this ministry; it is He who sprinkles the water of purification upon us. There is no mistake more common than to try to restore ourselves by self-examination, instead of turning to the Lord. It is only He who can give us a true judgment of the source of our sin, and it is a great thing to have such a sense of His grace and to be so drawn to Him that our hearts really turn to Him for this service when a cloud comes over our joy. 

    The man who was unclean and not purified was cut off from the congregation (verse 20). The man who sins and is not restored is certainly not in the joy of the wonderful fellowship of 1 John 1: 3, 4, which may be called the fellowship of the assembly today. It is not that he is cut off from relationship, but he has not the joys proper to his relationship. But for the wonderful service which we have been considering we might go on days, months, and years without having fulness of joy. I need hardly say that the advocacy goes on, but I am persuaded that we do not get the good of it if our hearts do not turn to the Lord for it. I dare say there are hearts here tonight who could bear sorrowful witness to this. You know it is possible for a believer to go on weeks or months or years without ever having his joy full. It will be an immense gain to us if our souls are awakened to look more to the Lord for this precious service. 

    I have not spoken on such a subject without much exercise of heart, and I pray the Lord to grant us a true apprehension of what sin is, and a better knowledge in our souls of this wonderful service of the One who is our patron with the Father. 

  
    1 JOHN 2 (NOTES OF A READING) (CAC 33)

    1 John 2: 1 - 25

    RemKnow is a very characteristic word in Johns writings. One thought of knowing is conscious knowledge: That ye may know that ye have eternal life (chapter 5: 13). Knowing is a great feature of christianity. 

    CACYes, surely. Everything is vague and uncertain to us unless we know. 

    QuesThe thought of commandments is clearly linked with that, is it not? 

    RemThe word keep comes in between (verse 3). 

    CACYes, we keep His commandments. We are not under law, Paul lays that down very distinctly, but we are under commandment. It is the contrast to lawlessness. John tells us sin is lawlessness in this epistle. It is not simply doing wrong things but the principle of lawlessness  that is sin. Man doing what he thinks is right, his own will, that is lawlessness. 

    RemThe Lord was the exact opposite. He came to do the will of God. 

    CACWe might have thought if the Lord had done His own will it would be all right, but He disclaims that principle. It would have been the giving up of the whole principle of His life as a Man on the earth. I have kept my Fathers commandments and abide in his love (John 15: 10). It was the condition on which that blessed One abode in His love. 

    RemAnd if we keep His commandments we shall abide in His love. 

    CACThis is the Lord. I think the One referred to here is the One who walked here as Man. The Lord was greatly rejoiced when a gentile soldier recognised the principle on which He was acting. I also am a man under authority. He perceived that He was acting under authority and because it was so, He only had to speak the word and the servant would be healed. The Lord was very pleased and said, Not even in Israel have I found so great faith (Matthew 8: 9, 10). I suppose the only way to escape from lawlessness is to be under commandment. Is there any other way? 

    RemI was thinking it says, He that loves me not does not keep my words; and the word which ye hear is not mine, but that of the Father who has sent me (John 14: 24), showing how entirely He was expressing the Fathers word and the Fathers will. 

    RemI know that his commandment is life eternal (John 12: 50). 

    CACThe Lord can only be known in an obedient nature. He can only be known in a nature that is kindred to His own nature as Man. We pray sometimes that we might know Him better. The way to it is to be found in that spirit of obedience in which He walked. 

    RemThat nature is from above. 

    CACThat is what I was thinking. The Lord introduces the truth of new birth in Johns gospel very early. The first chapter speaks of persons born of God and who have received Christ. 

    QuesHow would you distinguish between word and commandment? 

    CACI suppose a commandment in the principle of it involves subjection to the will of another. 

    RemI meant what we speak of as the ten commandments, a particular sort of commandment. This is much wider than that. 

    CACI thought so. 

    QuesAre these commands of the Lord Himself, commandments of love coming from One who does love? 

    CACBut He Himself becomes the great commandment, we might say. That was in your mind in contrast to a code of rules. 

    RemSomething akin to sitting at His feet, hearing His word, coming under Him in every kind of way, under His control. 

    QuesDoes it mean doing anything you know that is pleasing to Him? With Davids men, he was their commandment, so to speak, for they had such love for him. If we were on that line we should know Him better. 

    CACAnd if we knew Him better we should be on that line. It is reciprocal. I suppose there is a difference between keeping His commandments in verses 3 and 4, and keeping His word in verse 5. 

    QuesWould it be right to say that His commandments are the expression of love? 

    CACHis commandments are the expression of what Gods love would have us be, but His word is the expression of Himself. It is addressed to the individual soul. In him verily the love of God is perfected. John is very individual. 

    QuesDo you think teaching and commandment are very much on the same line? It is one of the things we come to. We are taught so that we should come into line with Gods own thoughts. 

    CACA truly exercised soul wants to be freed from every other control and come under His commandments. We want to escape from our own wills and come under divine control  the will of the One we love. We dread our own wills. 

    RemThe disciple becomes as his Master, perfect in his Masters teaching, I take it. 

    CACYes. 

    QuesIs your thought that the word is deeper and more comprehensive than the commandment? 

    CACYes, His word expresses Himself  the whole tenor of what is expressed in Him. 

    RemPhiladelphia is commended by the Lord: Thou hast a little power, and hast kept my word (Revelation 3: 8). 

    QuesDo you regard that as a much more personal thing? 

    It draws out the affections. 

    CACThe Lord speaks of keeping His Fathers word, does He not? He says, I know him, and I keep his word. That is John 8, where there are several references to His word. 

    QuesIs all that seen in result at the end of verse 6, Ought, even as he walked, himself also so to walk? 

    CACYes. The gain of keeping His word is that the love of God is perfected in those that do. 

    RemWe need the divine capacity to take in His word: I know that ye are Abrahams seed; but ye seek to kill me, because my word has no entrance in you, the Lord said (John 8: 37). 

    CACThere was no capacity to appreciate His word. One must have the same nature. 

    And with adoring fervour 
In this Thy nature grow. (51:5)
 

    QuesIs there any difference between keeping His commandments and His word? 

    CACIn the word keep, do you mean? I do not know that there is. 

    RemKeep in Johns writings carries the thought of observe. You do not hide it in a napkin, but positively express and carry it out in your life. 

    CACMary was listening to His word, she was absorbed. 

    RemYou say the word of the Lord comes to an exercised soul, so the Lord knows exactly what word to give that soul, and then it enlarges and opens out. 

    CACYes, touching all that He is. It makes a very great difference when we read the Scriptures and learn what Christ is. We often do it to get comfort for ourselves, but we shall get greater comfort if we read to know more of Him, and put ourselves under His influence and His control. The thought of affection underlies all this. The thought of keeping His word is a general idea. So by learning Him we learn what is pleasing to Him. We acquire a sense of what is pleasing to Him as was said a little while ago. 

    RemIn John 14: 23, 24 the Lord links it up so intimately with the Father. If any one love me, he will keep my word, and my Father will love him, and we will come to him and make our abode with him ... the word which ye hear is not mine, but that of the Father who has sent me. 

    CACThere is room there for everything that pertains to the Father and the Son. 

    QuesSo is it what is positive or negative that is spoken of as engaging ourselves  His word or commandment, or a lie? 

    CACYes. The love of God is perfected. I wonder what that means. 

    RemIt is not an abstract quality of love in God, but as working out in human hearts. 

    CACYes, it is perfected in the individual. It is illustrated, I think, in John himself. 

    QuesIs that why John is spoken of as expressing lovability? 

    CACYes, no doubt he was lovable and he can speak of the love of God in a very simple and happy way, as one in whom it was perfected. It seems rather the thought of the appreciation of the love of God coming to maturity in a man. 

    The love of God shed abroad in our hearts is there in Romans, Gods gospel love, His love to sinners manifested in the fact that Christ has died for them. It is like the first appreciation of the love of God. But John has the thought of it being matured  perfected. 

    RemIf we love one another His love is perfected in us. 

    CACThat is very helpful on this point. It is a wonderful thought  the love of God being perfected. It is an unclouded appreciation of it without any shade of misgiving. 

    RemPerfect love casts out fear (1 John 4: 18). 

    CACI was thinking of that scripture. It is Gods perfect love. 

    QuesIs Philippians 3 on the same line, As many therefore as are perfect? 

    CACMade perfect is full grown. 

  
    DELIVERANCE FROM SIN AND THE WORLD (FER 2)

    1 John 2: 29; 1 John 3

    The subject that I have before me for this evening, and for some subsequent occasions, is that of deliverance. The great importance of it to every one of us will be admitted, since we cannot be for God here except as delivered, and deliverance has come in to that end. God has taken in hand to set us free from all that to which we were in bondage in order that we might be for Himself; and I think that every right-minded person would admit that God is entitled, by the very nature of what He is, to have all for Himself. Such a thought as that is not naturally in the mind of man; but for all that I maintain that it is a right thought. The Lord hath made all things for himself, we read in Scripture. God never created man for mans satisfaction, but for His own satisfaction. I think there was to be satisfaction for man; but his satisfaction was in his being for Gods satisfaction  all was very good in Gods eye. 

    I dare say some might think at first sight that this is a strange chapter to take up as a text on which to speak about deliverance; but really it is not so strange as it may appear, for there is in it a kind of bringing together of the truth of both Romans and Colossians. Deliverance, in the way in which I want to speak of it, is three-fold. Tonight, I take up the subject of deliverance from sin, the world, and the power of Satan; these are rightly put together in a line of a hymn, and are inseparably connected. That is one aspect of deliverance, and a very important one too. Another aspect of deliverance, which is distinct from the first, is from the law. And the third aspect is from the flesh. All three are distinctly treated in Scripture, though they coalesce in the believer. My subject tonight is deliverance from sin, the world, and Satans power. 

    I think one may readily see that if you are delivered from sin and from the world, you are delivered from Satans power; because, as far as I understand it, it is by sin and the system of the world that Satan can act upon us. He is the prince of the power of the air, the spirit that now worketh in the children of disobedience; and the power by which Satan holds men in bondage is sin and the world. The connection of the three is so intimate that it is difficult to draw a definite line between them, except in saying that they are three distinct things; for Satan existed as a being before sin, and sin existed before the world, so that evidently the three things are in themselves distinct. 

    Now in regard to the passage I read (I commend it to your study when you have leisure), I would remark that though it starts from a very small beginning, it opens out into a very large circle. The beginning is in the last verse of chapter 2. Born of God is the beginning with every one of us; we are subjects of the work of God. Every one that doeth righteousness is born of God, that is Johns beginning. I may say in passing, that John does not, like Paul, take up the saints on the ground of their responsibility, for that is not exactly Johns line, but on the line of the work of God in them; and the beginning of the work of God in the soul evidently is, that a man is born of God. Then if you run down chapter 3 the next thing is the calling; that gives our position. What manner of love the Father hath bestowed upon us, that we should be called the children of God. Then you pass on to another point, the nature which is suited to the calling. He that doeth righteousness is righteous, even as he is righteous. And there is another element connected with it, but I cannot go fully into that point at present, and that is love; though righteousness and love do not stand on quite the same footing. But they are the two proper characteristics of the Christian, he is righteous as Christ is righteous, and he loves his brother. Then in the latter part of the chapter, in connection with this question of love, is opened out the Christian circle. We know that we have passed out of death into life because we love the brethren. It is that which made me say that in this chapter you touch on one side Romans and on the other Colossians. You are brought first to the great truth of a man of another order  He that doeth righteousness is righteous even as he is righteous, and then to the truth of the Christian circle; Romans gives the one and Colossians the other. 

    Now, of necessity two things are involved in the chapter, deliverance from sin and from the world. Deliverance from sin is really involved in doing righteousness. How do you know that a person is righteous as Christ is righteous? Because he practises righteousness; he has been delivered from the dominion of sin. Then again, in having passed out of death into life we have passed out of the system of the world, because the world is in death. John looks at things morally, and for him the world is death, and believers know that they have passed out of death into life, because we love the brethren; therefore practical deliverance from sin and from the world is involved in the chapter, and I want to show how it is effectuated in the believer. Possibly many here know it well enough, much better than myself; but to all of us, to the most advanced and to the youngest, this question of deliverance is a very important one indeed. I do not judge that it is effected simply by the acceptance of doctrine. I think you can understand the expression, that you must get a certain amount of leverage in the soul in order to bring about practical deliverance from sin and from the world. To talk about the Christian practising righteousness unless as set free from sin is out of the question, you must have died to sin to live to God. And further, it is not true of anybody that he has passed out of death into life except as set free from the world  He that hateth his brother abideth in death  that is the world morally. I will return to that point, but what I want to show you first is the leverage, that is, the power by which God effectuates deliverance in the soul of the Christian. If I were to put the question, How is deliverance effected for the Christian from sin and from the world? the natural answer would be, By death. I admit it; it is effectuated in that way. But then the Christian has to die to it, and how is he to be brought to that? I dare say some would answer, We have died to it in the death of Christ. That will not do. I say the death of Christ is your title to die to it, to die to one as to the other. Our old man has been crucified with him  that is your title to die to sin; and the world is crucified to the believer in the cross of Christ  that is your title to die to the world. I quite admit the title of the Christian to die by the death of Christ both to sin and to the world; but my present point is what it is that gives power in the soul to die to sin and to the world. I believe Scripture makes it very plain; if a Christian is going to travel that path, and to enter into the thought of God about him, he must be attracted by the grace of God and by what God presents. I do not approve of asceticism, people may make an effort in such ways to cut off the connection, but I believe it is all totally false; I do not think they know what they are doing. 

    I repeat what I said at the beginning, that God, by the very nature of what He is, is entitled to have everything for His own satisfaction; that God created everything, man and everything else, for Himself. If you do not accept that you cannot know what sin is. The point of departure was when man listened to the temptation to act for himself; sin came in, and man stepped outside the circle of divine satisfaction. The evidence of sin was this, that self became an object to man, he was to be governed by his own will, that is sin; you get a definition of it in this chapter, sin is lawlessness. Mans thoughts centred round self, and self became the great controlling principle with him. It has been said, and I do not think the expression is too strong, that man set himself as a rival to God; for what God is entitled to, man claimed on his own account, and the world was all built up on that. Satan greatly helped man to that end, for he is the god and prince of this world; and it is by the system of the world that Satan keeps man in bondage. That is the working and connection of things. When the Lord came into the world, and was led of the Spirit into the wilderness to be tempted of the devil, Satan in one of the temptations takes Him up apart into a high mountain and shows Him all the kingdoms of the world in a moment of time, saying, All this power will I give unto thee, and the glory of them, for that is delivered unto me, and to whomsoever I will I give it, and if you will but acknowledge me as the prince and god of this world, all shall be thine. The Lord met it in the perfection of truth, in the power of the word of God, It is written, Thou shalt worship Jehovah thy God, and him only shalt thou serve, and He rebuked him too. I only refer to that in order to make plain the connection between these three things, sin, the world, and Satan. 

    This is the one chapter in Scripture in which we get a definition of sin; Sin, we are told, is lawlessness, the two things are precisely equivalent, that is, lawlessness is sin and sin is lawlessness. The principle of sin is in the indisposition of man to be under restraint of God. That was the effect of man listening to the enemy, he became as God. You remember what the temptation was  Ye shall be as gods, knowing good and evil; man became an object to himself, and in becoming an object to himself set himself as a rival to God. When the man of sin is revealed, he shows himself that he is God, and claims to be worshipped as God  man has gained his end, he is bolstered up by Satan, and thus it is that you get the climax and full expression of sin in the man of sin, the son of perdition. It does not appear to me as if Satan came to the front; he has taken the place of god and prince of this world, but his way is to act through man. You find in the Revelation a trinity of evil; there is the first beast, which I suppose represents the great Imperial system; and the second beast, that is the personal Antichrist, the man of sin; and finally there is Satan, who has then been cast out of the heavens, and who gives his power and authority to the beast  he is the ruling spirit. And Satan exercises great power in regard to man now, through the system of this world; for this world has been built up in sin, and man has turned everything to account for his own satisfaction, to his own ends, to please himself, and through this great system Satan works on man and holds him in bondage. I do not go further into it, but only allude to it in order to show the intimate connection between sin, the world, and Satan. 

    I think you will understand now that if one is to be for God he must be set free from sin and the world; for if I am in bondage to sin and to the world, I am practically under the power of Satan, the enemy of God; and more than that, sin and the world are so totally opposed in nature and principle to God that I could not possibly be for God if I were not free from their power. Christ died for our sins, that he might deliver us from this present evil world, according to the will of God and our Father. It is a great thing to understand where the secret of deliverance lies, how you are practically set free from sin and the world in such a way as that you can live to God. It is a blessed thing to live to God as dead to sin. We read of Christ, In that he died, he died unto sin once; but in that he liveth, he liveth unto God. He died to sin to live to God. As to His own personal path, of course that was ever to God; but He died to sin once and lives to God, that we too might die to sin and live to God. It is a great thing for all of us to reach that point; for God is entitled to have everything for His own satisfaction, and to live to God, as I understand it, is to live for His satisfaction. 

    There are two things in Scripture to which the Christian is said to die, sin and the world. In regard to law you are become dead to it; God has released you from one bond, and formed another. Then in regard to the flesh, you are not in the flesh, but in the Spirit, if so be that the Spirit of God dwell in you; that is the change that takes place in the Christian, he is no longer in the flesh, but in the Spirit. You are never said to die to the flesh, that I know of, but by the Spirit you mortify the deeds of the body. But you can very well understand that in each case deliverance stands on a different basis. The law is compared to a husband; and you could not be free from law if God had not dissolved the bond. On the other hand, you could not be in the Spirit, if you had not received the Spirit of God. But in regard to sin and the world, 

    which is my point tonight, we have to die. 

    I lay this down as an undoubted principle, that the title of a Christian to die is in the death of Christ; it is not that I have died in the death of Christ, but the death of Christ is my title to die. I could not think of dying to sin if our old man had not been crucified with Christ. That is my title to die to sin. What I understand by it is, that all that comes under the idea of our old man, what a man is as in the flesh, God has dealt with judicially in the death of Christ for Himself and for me too. If it were not so, you could not die; if our old man had not been crucified in the cross of Christ, you would be on the footing of responsibility as to the old man; but our old man has been dealt with in the cross of Christ, that we might not be on that footing, but that we might be privileged to die with Christ. 

    And in regard to the world, the same truth applies. The apostle says, God forbid that I should glory save in the cross of our Lord Jesus Christ, by whom the world is crucified unto me, and I unto the world that is, that for the Christian the world has come to an end in the cross, as Christ Himself said as to it, Now is the judgment of this world. Our title to die to sin and to the world lies in the cross of Christ, and were it not for that we should still be alive in the responsibility of the old man. That is the first thing we have to learn, for we have to apprehend the truth of God in divine order. First we have to learn the great work that Christ has done, the foundation of righteousness, and the grace in which God presents Himself to us; and until that lesson is learnt the soul cannot learn any other. Peace, and favour, the hope of glory, and reconciliation, all express the grace in which God presents Himself to us, for Grace reigns through righteousness unto eternal life through Jesus Christ our Lord. If you are not established in the grace of the gospel, 

    it is futile to attempt any other lesson; but the instant the soul is established in the sense of what God is toward it in grace, then the question is raised, what am I going to be for God? And it is a very simple answer  I am to live to God. And how are you going to live to God? Not on the old footing, that is perfectly certain, because there is no such thing as man living to God on the footing of a man upon earth now that Christ is gone. Christ has been rejected; His life is taken from the earth, and therefore it is totally impossible to live to God on the footing of a man upon earth. On what footing, then, are you going to live to God? I want to bring before you, in the answer to this, what really gives a person power to reckon himself dead indeed unto sin. It is in the apprehension of Christ as the second Man that the soul is drawn away from all that is connected with sin, and from all that in which sin is operative. That I believe to be the leverage by which a soul is enabled to die to sin, that is, to reckon itself dead unto sin, but alive unto God in Christ Jesus. I would that I might be enabled in a few words to bring before you what God has brought to pass for Himself in the Lord Jesus Christ, as the second Man. God has secured this  that man should be to His infinite and eternal satisfaction. I am looking at the Lord Jesus Christ now in a different aspect from what He is as making known to me the grace of God: He has done that, and I know nothing about the grace of God except what reaches me through the Lord Jesus Christ; but now I apprehend Him as the second Man, who has entered in to the eternal satisfaction of God. He is thus to us the tree of life; and it is in our apprehension of Him thus that we are enabled to reckon ourselves dead indeed unto sin, for we have in view the thought of being alive unto God in Christ Jesus. It is a wonderful privilege to join Him, to be of His company; but you first have to learn what He is as Man before you can have the thought of joining Him, and by that I mean that you account yourself alive to God in Christ Jesus. He is the second Man, who has been raised from the dead by the glory of the Father. There has been a Man here upon earth who has held everything for God; One who, in the presence of all the power of evil and everything adverse, has held, as I may say, the fortress completely alone, not another with Him, for the glory of God; One in whom the question of good and evil has been completely solved, who was divinely perfect in the knowledge of good and evil, and in whom was the perfect refusal of evil and the unvarying and consistent choosing of good. It is a great thing to apprehend that, in the midst of the terrible confusion of this world, the great question of good and evil has been completely solved in the Lord Jesus Christ. We have in Isaiah the expression, referring I suppose to Christ, Butter and honey shall he eat, that he may know to refuse the evil and choose the good. That was perfectly illustrated in Christ down here; but that is not all the truth, for He went down into death, to bear the judgment that rested upon man, for the glory of God, and He comes forth from the dead by the glory of the Father (though the glory of the Father was indeed there before He was raised  God had been completely glorified). And all this has come to pass in a Man: the question of good and evil is solved, and the tree of the knowledge of good and evil is done with in that sense, for what came in by it has been answered: God has been glorified in the putting away of sin, and Christ as Man raised again from the dead by the glory of the Father, so that in that he died, he died unto sin once; in that he liveth, he liveth unto God  all to the perfect satisfaction of the heart of God. And on that ground we can live to God, we can reckon ourselves dead to sin, but alive unto God in Christ Jesus. The question has to be raised in peoples souls whether they prefer Christ to Adam, the second Man to the first. And yet there are very few Christians who could give you any very clear idea of the second Man. If I prefer the second Man to the first, I am delighted to think that I can be in His life in the presence of God, entitled to account myself alive unto God in Him. Then comes in the other point, that if I am to be in His life, I must part company with the first man, and in this everybody has to begin with himself. It is not quite so easy as it may seem. The first man comes very close home to us, and in that sense sin comes very close home to us, because the whole spirit and principle of the first man is wrong, and you cannot touch the first man without touching sin, The moment I become an object to myself sin is proved to be there; I have to cease from that, because I have learnt that I am in the company of One who is to the perfect and eternal satisfaction of God. Christ has to be presented to us in this way; and the question has to be raised in the soul of every Christian, whether he prefers the second Man to the first. We belong to the second Man, and we have to appreciate the second Man; and as we appreciate the second Man, we are emboldened and enabled to part company practically with the first, and that is how we die to sin. The believer practises righteousness, and proves that he is righteous even as He [Christ] is righteous. But you will never practise righteousness save as you appreciate the second Man. The Son of God was manifested to undo the works of the devil, that is what is brought out here; He was manifested to take away our sins, and in Him is no sin; whosoever abideth in him sinneth not. In this the children of God are manifest, and the children of the devil; the children of God do not practise sin, but they practise righteousness, they belong to Christs company, and are righteous even as He is righteous. 

    Then there is the other point, namely, death to the world. And I will tell you what I think emboldens a person to enter upon that ground  it is, that it begins to dawn on the soul that there is a circle here upon earth, in which is expressed the character and ways of Christ, a circle outside of all the distinctions of flesh, a circle in which is so expressed the truth of Christ, that we know that we have passed from death unto life because we love the brethren. It is not a circle of amiable, cultivated, or refined people, but one where are expressed, bowels of mercies, kindness, humbleness of mind, meekness, longsuffering, forbearing one another, and forgiving one another; if any man have a complaint against any; and the peace of Christ rules in the heart, and the word of Christ dwells there in all wisdom. It is the new man, where Christ is all and in all. I dare say some might ask me, Where is that found? I will tell you where it is found  in Scripture. It is a great point to see that a thing is found in Scripture. People want to see it in fact; I say it is lamentable if you cannot see it in fact, but if I see a thing in Scripture that is enough, I will not have anything else, because that and that only is the right thing. I see such an idea in Scripture as a blessed circle where there is neither Jew nor Greek, circumcision nor uncircumcision, bond nor free, but where Christ is all and in all; and where instead of the communion of knowledge, or of education, or art, or science, or anything of that kind, what is expressed is the character and qualities of Christ, such as He was here. It is a heavenly circle, too; and that is what is really reached by a person that is dead and risen with Christ. I believe that the apprehension that such a circle is revealed in Scripture, and the anxiety to reach it, encourages and strengthens a person to accept the place of death to the world, for if I am going to have part in that circle, all that binds me to the world must go. Society and the organisation the world presents to me, is no longer an attraction, because of what I have discovered in Scripture. I have learnt by experience that if you are attracted simply by the character of any particular company here upon earth, you will find that company will fail you, you will discover all kinds of flaws on closer acquaintance. But if you are attracted by what Scripture presents, if you get the scriptural ideal, the effect will be that you will be anxious to constitute one of such a company, and that the power of Scripture will be maintained in you. It is sometimes urged on us that we are set to reform the world; but if I have got to reform the world, the first I have got to look after is myself. As the apostle says to Timothy, Take heed to thyself. But whether it be a question of death to sin or to the world, you cannot bring yourself to it by effort or self abnegation; you will come to it when you really feel the necessity of it. If I have got any apprehension at all of what Christ is, as Man living to God, then the necessity comes to me, if I am going to join Him, I must die to the man that is here. And then in regard to the world, if I get, by the grace of God, any idea of that circle of blessing to which Scripture refers  Passed out of death into life because we love the brethren, then I must part company with the organisation and rudiments of this world, because it is a sphere of things to which all that is of the world is perfectly foreign, and which nothing but the power of God can support. And it is in that way, by the light of these things breaking across the soul, that one is strengthened and encouraged; it finds a certain leverage in the apprehension of these things which enables it to accept the place of death to sin and to the world. Take the Christian circle as it is brought out in Colossians 3, do you think any man of the world would be at home in that circle? He would not care to be in it; I do not think it would be the least attractive to him. But if you have got any thought of what is agreeable in the sight of God, that is a circle which is exceedingly beautiful and blessed to His eye, it is the elect of God, holy and beloved, it is the reproduction of Christ under the eye of God, an out-of-the-world, heavenly, condition of things down here upon earth. 

    It is just that which I commend to you. I fear lest souls may not quite have understood all that has been presented, but I beg of you not to reject a thing because you do not understand it at the moment. Have a little patience; try to understand it; try to see if there is not something in it. I think you will find that there is a great deal in it. 

  
    THE PRINCIPLE OF LAW OR RULE IN CHRISTIANITY (FER 3)

    Leviticus 6: 8 - 13; John 3: 16 - 21; 1 John 2: 29; 3: 1 - 14

    It is very important to apprehend that there is such a principle in Christianity as law. It may seem paradoxical, but I think it has been too much lost sight of. It is a thought not very difficult to substantiate; a charge of the apostle Paul to the Galatians was, Bear ye one anothers burdens, and so fulfil the law of Christ. So James speaks of the perfect law of liberty. The Lord Himself speaks about a yoke: Take my yoke upon you, and learn of me. The passages I have quoted are amply sufficient to substantiate the thought that in Christianity we have the principle of law. I do not mean law in a technical or formal sense, but the principle of law; and it seems to me that it is extremely important to maintain this, because it greatly helps us to understand the first great moral element in Christianity, and that is righteousness. I should be thankful if the Lord enabled me to bring it out in some little way. 

    I have thought much of late that it is very important to apprehend Christianity in its moral characteristics; not simply as a system of faith, which really means very often a system of dogmatism  a creed: that is not Christianity. Christianity is made up of a great many moral elements, which all blend like the colours of the rainbow, and when they are perfectly blended, there is no colour. The moral elements are there: they are blended in perfection, but we apprehend them in detail, for if we do not apprehend them in detail we cannot apprehend them at all. We have not yet come to that which is perfect in point of knowledge. I never feel much troubled at being accused of imperfection in the way of stating things; my answer is, 

    We know in part and we prophesy in part, and that must be the case until the perfect is come. 

    My subject, then, is law; that is, law in Christianity. And when I speak of law I do not mean law, as I said, in the technical sense, as it was in the case of Israel; but I mean the principle of rule in a moral sense. I do not believe God ever turns aside from this for a moment. I see even in the new heavens and the new earth the principle of rule: righteousness resides there. Righteousness is the expression of the principle of rule. I do not know any other term at all which would suffice to take its place: it is the great principle of rule morally. Righteousness is the law of the moral universe. 

    If we go back to the beginning, in the order of things established in regard to the earth, we see the principle of rule. When God commanded the light to shine out of darkness, that was not rule, but on the fourth day God set lights in the heavens, the greater light to rule the day and the lesser light to rule the night; and, as I have before pointed out, life is developed in the presence of light. You do not get life until the lights were set in the heavens to bear rule upon the earth. 

    Now the effect of sin was that man got morally outside of rule. Adam did his own will in defiance of the commandment of God. The commandment of God involved abiding in the rule of God. When Adam acted outside the commandment of God, he got away from rule, and into lawlessness. That is what the transgression of Adam meant. It comes out a little more distinctly in the case of Cain and Abel. Abel was righteous, abiding within rule morally  he was not lawless; but his brothers works were evil  Cain was lawless. Then in Cains posterity the world became utterly lawless. They had departed from rule, and the lawlessness of the world brought in the flood. If you pay attention to Scripture, you will find that lawlessness brings in the judgement of God. The judgement of God came in at the flood because man had become lawless  outside of rule in any moral sense. We see the same thing in Sodom and Gomorrah. Men had completely turned aside from rule: they were failing to observe and respect the relationships that God had established down here; they were lawless, and that brought in the judgement of God. The same thing was true in regard to Israel: they became lawless, and that brought in the judgement of God upon them. Lawlessness brings in the righteous judgement of God, but not until it has been completely proved. I might have said the same thing in regard to the Canaanites and the people who inhabited the land of promise; lawlessness had to come to a climax before God interfered to cast out the inhabitants of the land. 

    I think the rule of righteousness is very simple; it is the maintenance of the relations in which it has pleased God in His wisdom to place man. No principle could be more simple. It has pleased God to set man upon earth in certain relationships, and righteousness is the maintenance of those relationships as God has established them. If men fail to observe these relationships, it makes manifest the principle of lawlessness: man has got outside of rule in any moral sense. 

    Now I take up for a moment the dealings of God in regard to Israel. The position was peculiar. Israel, when brought out of Egypt into the wilderness, was entirely unlike the rest of the world: it was a little world of its own, completely separated from all the rest of the world. I daresay most will remember the prophecies of Balaam. The first was, the people were to dwell alone, and not to be numbered among the nations. Then they were justified in the eye of God. There is a description then of their beauty as seen dwelling in their tents, and the last prophecy is of their ultimate glory: that is in connection with Christ. I refer to that in proof of the point which I mentioned, that when God brought Israel into the wilderness, it was a little world of its own with God as its centre. They were a kind of choice people, the seed of Abraham, Isaac, and Jacob, and God was in their midst. Almost the first proposition, when they were brought into the wilderness, was that God would set up His dwelling-place among them, and consequently He took from them what was needful for a dwelling-place. 

    Now I would like everyone to seize the importance of that: there was a world having its own peculiar character. All the great world was going on outside them  the Canaanites on one side and Egypt on the other  Israel was in the wilderness, shut off from any other nation; but the dwelling-place of God was there in their midst. They never dared to move without the tabernacle; and whenever they rested, they did so with the tabernacle in their midst. They might rest for a day, or a month, or a year; but whenever they rested, the tabernacle was in their midst. There never was anything on the face of the earth like it: a world of which God was the centre. When God brought them into the wilderness, He brought them to mount Sinai and gave them a law, because they must be under rule. I am not now speaking of what might be called the ceremonial law; but a people with God in their midst must be within rule, and therefore God propounded rule to them. It was the only principle on which it was possible for God to be among them. How could God be in the midst of a lawless people? In the very nature of things, if God proposed to dwell among them, He must propose law to them. God gave them a law, and they were to abide in that law. They were tested by it, and the continuance of God among them was dependent on the people continuing in the law. If they did not, God would not continue among them. 

    Well, things went on: the people came into the land. They did not continue in Gods covenant, and God says, I regarded them not. God sent many prophets to recall them to the covenant; but the people would not be recalled, and eventually they were cast off because they had broken the covenant. The effect of Gods dealings with Israel was to make manifest the lawlessness of man. It had come out before the flood; but it never came out in such a way as it did with Israel. The people before the flood never had the opportunities and privileges which Israel enjoyed. They never had a law proposed to them; and when lawlessness came out in Israel, it came out worse than in Sodom or Gomorrah. They would not have God: that is what was proved through the law; they became idolaters, worse than the heathen, and were carried away captive to Babylon because they did not continue in Gods covenant. The law made manifest the lawlessness of man: it may be that God intended it should. 

    Christianity is in contrast to law-giving in this respect: Christianity is not intended to make manifest the lawlessness of man, but the work of God. In the case of Israel, the question was not of the work of God, because God was testing man after the flesh. There were individuals in the midst of Israel in whom there was a work of God; but speaking in general, God was testing a people after the flesh, and it was a question of man and his state. The law was added for the sake of transgressions, that is, to make evident the lawlessness of man. 

    Now Christianity is morally Christ; and Christ did not come here to make manifest mans lawlessness, but the work of God. There is, then, a great contrast between the law and Christianity. In connection with the work of God, you get a race, a company down here upon earth, who are within rule, and that never could be apart from the work of God: man could never come morally within the application and operation of rule except by the work of God. If ye know that he is righteous, ye know that everyone that doeth righteousness is born of him. Man never could come within rule except as being born of God, and the light of Christ has come in to make manifest the work of God down here. 

    Now look at John 3. It says in verse 21, his deeds are wrought in God; the work of God is in such an one. How could a mans deeds be wrought in God if there were not the work of God? We see in verse 19 that the coming of the Lord made manifest that mans deeds were evil, the light confirmed the law; what the law had proved, the light proved. 

    In the first epistle to Timothy, speaking of law teachers, the apostle shows that what was condemned by the law was condemned by sound doctrine according to the gospel. The light condemned what the law condemned; the light made manifest that men loved darkness rather than light, because their deeds were evil. The necessary effect of God coming into the world was to make manifest that there were those who continued in darkness; but at the same time it had another and a much more important effect  it brought to light the work of God. That was the purpose of the light coming into the world  to bring to light the work of God. In John 3 the first great point that comes out is the new birth; that is the work of God. Then the second great truth is the testimony of God. Then in the fourth chapter you get the gift of living water; that is the Spirit. That must always be the order: there is the work of God, which ever has been, and is now going on where the testimony is. The testimony comes in to make the work of God manifest; then there comes in the gift of the Spirit, which is the water that Christ gives, in the believer a well of water springing up into everlasting life. 

    I will say a word or two now in connection with the light. There are two things which are manifest in connection with Christ: one is that He is light, and the other that He is a gathering point. The Lord Jesus said in John 12, and I, if I be lifted up from the earth, will draw all men unto me. He is the centre of the universe of God and the gathering point for man. But He is also the light: He has brought into the presence of man the light of Gods testimony. We get that very distinctly in John 3: 16. The cross of Christ brought into the presence of man the testimony of Gods love, and the love of God never can be learnt except in the cross. The only begotten Son of God is no longer here upon the earth; when He was here He was the light and the witness of God. He is here no longer; but what is here is the light of the cross, and the cross is the declaration of the love of God. The death of Christ was sacrificial as on behalf of man, but it was declaratory on the part of God. The love of God was declared there and the love of God cannot be learned apart from the death of Christ. I do not think anyone would dispute this for a moment. Christ is the testimony of God, and that testimony is brought close to man, into his presence, in the death of Christ. The One who suffered on the cross was a Man for men, but that Man was Gods only begotten Son. There divine love is brought into the presence of man, and close to man. 

    The effect of the light is, as we have seen, to make manifest the work of God. What, then, can be more important than the maintenance of Gods testimony in the world? That is the light in the world. As long as Christ was in the world He was the light of the world; He showed forth the light of God down here, brought it into the midst of a dark world. So the testimony of the cross at the present time is the light of God in the world, witnessing to man what is in its bearing universal, that is, the love of God toward man. Undoubtedly it has two effects: on the one hand, making manifest the darkness of man who will not come to the light, but, on the other hand, making equally manifest the work of God; 1 John 3: 10. 

    The proper effect of the light is to lead men to Gods gathering point. Christ is now the test; the light has come out in Christ. The testimony of God to man is set forth in Christ; in His Name repentance and forgiveness of sins are preached; all that God has to say to man is in Christ, and what lies behind all that God has to say to man is divine love. All has come forth from divine love through the death of Christ. I cannot conceive anything more important to present; divine love is the source of all, and divine love has expressed itself to man in the death of Christ, and whatever is announced of divine love to man is announced in the righteous One. The object of the light is to make manifest the work of God, and to draw to Gods gathering point. Whenever the light acts on a person, and the soul is brought into the light, the effect must be to draw to Gods gathering point, to Christ. The result of that is that there is a company of which Christ is the Head and Centre; 1 John 3: 1. To be the children of God is to have come to the gathering point. Gods light acting upon the soul of man is to draw it to the righteous One, away from the world. Souls come to Christ to get from Him living water; but they come to the righteous One, the One who is the centre of Gods universe. They are drawn by the working of God. The Lord said, No one can come unto me except the Father, which hath sent me, draw him; that is the work of God drawing man to Gods centre and gathering point. 

    The effect is that you apprehend that Christ is the righteous One. There is then the generation of the children of God here who have been brought to light by the testimony, and what marks them is that they have come within rule; they are no longer lawless. You will have noticed the passage I read in Leviticus; the principle of that passage is this: Aaron and his sons had to observe particularly the law of the burnt-offering  the fire was always to be kept burning on the altar. If you have come to Christ you have come to the place of Gods holy judgement. The testimony of Christ is sealed by the Spirit, and you are thus brought to the place of Gods holy judgement: you have an altar, and you must observe the law of the altar. The law of the altar was that the fire was always to be burning in it, from morning till night and from night till morning. God never relaxes His holy judgement in regard to His people; they must walk within rule. 

    Now, in regard to Christ Himself; you may read Psalm 40: 7 - 10 in illustration of the expression the righteous One in the epistle of John. The righteous One, in regard to Christ, implied that, as Man, He was ever within rule. On the one hand, the fulness of the Godhead dwelt there, and He was expressing the light of God; on the other, He was man here upon earth, but ever within rule. I come to do thy will. Thy law is within my heart. Then follows, I have preached righteousness in the great congregation. I can hardly conceive anything more wonderful than the Son of God displaying and expressing the light of God here, and Himself as Man, the righteous One, abiding within rule. I think you will understand from this scripture the force of Christ being the righteous One. Righteousness was maintained here upon earth in a man to the glory of God. 

    Now there is to be a universe of bliss, and the centre and gathering point is the righteous One, and what is going to fill that universe is righteousness; and we have come now to the beginning of it. Christ is the beginning, as the righteous One. You have the company of Gods children who have been made manifest by the light. They are companions of His, and what marks them is that they are righteous, even as He is righteous; they walk down here within rule, even as Christ has taken that place Himself. He is the righteous One, never ceases to occupy the place of man, in whose heart is Gods law; and those that do righteousness are righteous, even as He is righteous. We could not be practically righteous if we were not accounted righteous, if our liabilities had not been met in the death of Christ; but because we have submitted to the righteousness of God it comes to pass that we can be practically righteous, that is, we put on the breastplate of righteousness. Things with man are all out of course; with Christ nothing was out of course. Everything was according to God  thy law is within my heart. With man everything is abnormal, and the first application of righteousness to us is in this way, that we walk in self-judgement, and self-judgement refers to every movement of the human will. You have to observe the law of the altar. Self-judgement had no reference to Christ; it has a great deal of reference to us, for the reason that there is the flesh in us, which is prone to be rebellious and to wander from the rule of God, and therefore every movement of the flesh has to be judged in the Christian, and that is the first principle of doing righteousness. If you do not carry out self-judgement you have not the first principle of practical righteousness. 

    The light has gathered us to Gods gathering point. We are of the company of Gods children, we practise righteousness; this becomes manifest in us in our walking here in the spirit of self-judgement. The world cannot understand a man that walks in self-judgement. I think the world can understand and appreciate a man of great strength of will or force of character; such a man makes progress. But the world does not appreciate a man who refuses and disallows every movement of his own will. No man is entitled to a will. If a man loves God with all his heart, that man will not allow his own will to work; and hence you can understand that the first principle of righteousness must be to judge anything and everything that interferes with the rights of God. 

    The next point is that you love your brother. God has asserted His righteousness, and we admit it in judging what interferes with His rights, and in the admission of Gods rights we love Him. The right of God is to be loved by His creatures, and the source of His rights is that He loved His creatures. His love has become effective in the death of Christ. We admit His rights, and answer to them. But then there are our brethren, and we have to love them; and, after all, that is only the proof that we love God. My brother has a right to be loved by me, and I have a right to be loved by him. We are placed in righteous relation to one another, and it is only righteousness to love one another, just as it is to judge ones self and all that conflicts with the rights of God. If I admit the right of God to the supreme place in my affections, I submit to the righteousness of God. The effect is that the children of God are manifest, and the children of the devil. What marks the children of the devil is lawlessness and hatred. They are outside of all rule, like a star outside of its orbit. If a planet could get outside of the influence of the sun it would get into lawlessness. That is where man has got to  outside of the influence of rule; and this brings in the judgement of God in due time. Righteousness is that you abide in the appointed orbit, in the maintenance of every relationship in which God has placed you  to love God, to love your brother, and to be faithful in every subordinate relationship here upon earth. The secret is, that the light of God has come in by the death of Christ, and God has purposed, by the righteous One, to fill the universe with righteousness. Man can desolate this world by works of destruction, but God builds up, and the centre of all Gods work is the righteous One. All begins with the righteous One, who is the blessed gathering point. The children of God are those who have been drawn to the gathering point, who see that the prince of this world is judged. They have been attracted to the righteous One, and it is impossible to be companions of the righteous One without ourselves practising righteousness. 

    All that is intensely moral, and it commends itself to me because it is such. No one upon earth could have conceived these things. Men may have had ideas, but there is no approach in their thoughts to what God has proposed. What holds me to the truth of Christianity is the deep conviction that all is of God. The proof that all is of God is the moral perfection of all that which God has been pleased to present. 

    I think we ought all to be very jealous for the maintenance of righteousness, that we keep within rule; that we walk down here in self-judgement in regard to every movement of the human will, so that God may have His rights and place in our hearts, and that we may love those who are of God. 

    May God give us understanding in these things, that His will may be fulfilled in us, and that we may see how separate we are from the lawless world around, in which things are ripening for the judgement of God. 

  
    THE HEADSHIP OF CHRIST (FER 4)

    1 John 2

    I want to speak about a very old truth, one that is generally recognised  that is, Christ as Head. There is so much of vital importance connected with it that I feel justified in bringing it under attention. When I speak of Christ as Head, I do not mean Head of the church, His body. There are three senses in which we find Christ spoken of as Head in Scripture: He is Head of the body, as the husband is head of the wife; He is Head of all principality and power; but then, He is Head of every man, in the same sense in which Adam was head of every man. Adam brought in sin and death, and their application is universal; Christ, in that sense, is the antitype of Adam. He fills the place of Adam in a much greater way; and now, towards all men, in connection with His being the Head of every man, there is the grace of God unto justification of life. I think people have better understood the thought of headship in connection with the body than the bearing of Christs headship in connection with every man. The testimony of grace to man is founded on that. The one important point was the introduction of the Head, and there is not forgiveness of sins or repentance apart from the Head. Whatever God witnesses to man is witnessed in the name of one Man. The grace of God, and the gift by grace, is by one Man, Jesus Christ. In the commission at the close of the Gospel of Luke, repentance and remission of sins were to be preached in His name among all nations, beginning at Jerusalem: in the name of one Man, in contrast to Adam. The Son of God has become Man and has taken the place of head of every man according to Gods will. Another time I may speak about Christ as Lord, which involves the kingdom and the authority of God. A kingdom must convey the thought of sway or authority, and Lord is a title connected with the kingdom. But you could not get Lord without Head: you must have a head in order to have a kingdom. There could be no kingdom of God without a head; it is part of the ways of God. All the human race descended from Adam; he was the head of every man; the world stood or fell in connection with a man. When that man fell, it meant the fall of the world. The statement in Romans 5: 12 recognises that all have sinned; but sin entered into the world by one man, and death by sin. Now the principle of restoration is by one Man, and the reason is that one Man becomes the fountain of life for men, having died for all. Without a Head who could be a fountain of life for man the kingdom would be fruitless: there would be no meaning in it. There might be the authority of God in Christ, but there would be nobody in regard to whom that authority could be exercised. The kingdom is connected with the living God. The world as it is could not be a kingdom for the living God, because it is under death. The kingdom all depends on the introduction of one Man who could be a life-giving spirit to man, so that man might live to God. The thought of Christ as Head is essential to the thought of Christ as Lord. But the idea of the Head is much less familiar to people than that of Lord. 

    I will just read again 1 John 2: 21 - 23. I was saying a moment ago that the idea connected with Christ as Head is that He should be a fountain of life. Now I am going to state a very important principle in connection with that, and that is, that life can only be in the presence of light. Christ was Himself the light of men, and in Him was life; but in the application of these things to men, as men, life must be in the presence of light. If you go back to the beginning of Genesis you will see how the principle comes out there; Genesis 1: 16 - 20. In connection with the earth, in the ways of God, life came in consequent upon light. 

    Light had been brought in at the outset; there was the fiat of God, and light came out of darkness; but the idea of light in Scripture is more generally of a constituted light. God appointed the greater light to rule the day, and the lesser light to rule the night. The Lord said, I am the light of the world; He was the appointed light of the world. I think the church has now that place. The Lord said to the disciples, You are the light of the world; they were the appointed, constituted light of the world. Consequent upon Christ having come out in that way, you get life. I am sure of the rightness of the principle; what it means is that life must be in the light of God. You will see how that works out in connection with the Head. Light is the revelation of God; He is in the light now, and life is in the light of God. When you get the light of God in Christ, then it is that you get life. Christ was the light of the world when in it; He is light still, and at the same time He is Head, because He is the light, and from the Head you get the communication of life. The last Adam is a life-giving spirit. 

    I desire to bring before you the importance of Christ in that connection, and to speak about His qualifications as Head. All comes out in the chapter before us; but the first point is, God is revealed, His love is declared, and life now is in the presence of the love of God. That is where the believer lives. Morally I do not think that any Christian lives in this world. If I live at all, it is in the light of divine love. If one lives in this world, he lives in confusion and darkness; the world where man seeks his own will, and his glory is all confusion. God has brought us out of darkness into His marvellous light, and it is there that we live. No man of the world can understand a Christian, because he is not privy to the moral atmosphere in which the Christian lives. An unconverted man can know nothing whatever about the love of God. It is only when the light has shone into man that he can know anything at all about divine love in which the Christian lives. If he does not live there, he does not live at all, because there is no other scene in which he can really live. If you were carried up to heaven, you might live in heaven, but you are not in heaven. If I cannot live in the confusion and darkness of the world, where am I to live? In the presence of divine light. Light has come in, a constituted light in Christ; God has brought us into His marvellous light, and there it is that we live. That is in connection with the Head, and I want to make the point of the Head clear. 

    In the first two verses of 1 John 2 and in Romans 5: 18, 19, we have the thought of the righteous One. You see the Head must of necessity be the righteous One. You could scarcely have said as much in regard to Adam; he was not the righteous one; had he been the righteous one, he would have maintained righteousness, but Adam failed of righteousness. He failed to maintain the relationships in which God had set him. Righteousness is the maintenance of the relationships which God has appointed, and is very intimately connected with faithfulness. Adam failed in the first of all relationships  that to God. Eve failed in faithfulness to her husband; she failed of righteousness. Adam brought sin into the world. When God in grace introduced a new Head, you can see that, of necessity, that Head must be in contrast to the first man, and what must characterise the Head thus brought in is righteousness. The expression, the righteous One, is frequently applied to the Lord. Peter testified to the Jews that He was the righteous One. John continually speaks of Christ as the righteous One. That came out in the pathway of Christ here. He glorified God on the earth; He was the true meat-offering. God was glorified in a Man: a Man in the midst of a scene of sin, maintained in integrity and who glorified God in regard to every relationship in which man was set. The Son of God took the place of man down here and revealed God; the very nature of God came out in Christ, for the testimony of Christ down here was not simply in what He said, but in what He was. The life was the light of men; but distinct from that He took the place of man down here, and having done so, glorified God in every relationship in which man was set. Therefore the apostle Paul in Romans 5 speaks of one righteousness and one obedience. Righteousness involves obedience; the two are intimately connected. Adam disobeyed and thus failed of righteousness; Christ maintained in integrity every relationship, glorifying God in all in a perfect obedience. He could not be holden of death, as we see in Psalm 16. That psalm is the most beautiful description by the Spirit of God of the righteous One. He could plead with God to preserve Him, for He had taken the place of man; He puts His trust in Jehovah, and finds His delight in the saints. Then in the latter part of the psalm we see that though He might enter into death He could not be holden of it. Peter quotes that psalm in preaching to the Jews, to prove that Christ could not remain in death. He must come forth by the power of God in resurrection. The Lord speaks in the same way: He lays down His life that He might take it again. I think all ought to be able to apprehend that if the righteous One enter into death it is a moral necessity that He should come forth in resurrection to life. 

    Now that is the first point in connection with the Head, that He should maintain in integrity every relationship in which man had failed, so that God might be glorified on the earth; the Lord could say in John 17, I have glorified Thee on the earth. When God gave the order of the offerings, we first get the burnt-offering, setting forth the devotion of Christ to the glory of God in death, but immediately after the meat-offering, showing the perfect, sinless humanity of Christ. This came into view in connection with the offering of Christ. 

    Now the next point is that the righteous One must bear the liabilities under which men were if He were to be the Head of every man. The moment He was born He was in a sense the Head of every man; but to take up that position so as to be a life-giving spirit to men must involve that He should bear the liabilities under which men were. How could He communicate life to men here under liabilities? He must bear the liabilities before He can communicate life to men. He is the propitiation for our sins, and not for ours only, but for the whole world. There were the liabilities. The apostle says, not for ours only  the Jew  but for the whole world. I believe that in the accomplishment of propitiation there was in a sense an end of all men in the eye of God. Christ terminated the whole world as after the flesh that God might begin again in Him. I have said sometimes that the moment a man receives forgiveness of sins in the name of the Head it is the termination of that man. God communicates to a man the knowledge of forgiveness of sins; the liabilities, in regard to which he would have come into judgment, are remitted; but there is an end of that man before God as after the flesh. There was his end, in one sense, in the death of Christ, but now he has come to it himself. He is not going to live for God in Adam; he is terminated in order to begin in Christ. That is a point of moment which ought to be made very plain in connection with the testimony of the gospel, to avoid the idea that man is going to be restored, or a new lease of life given to him; propitiation was the termination of the man for God. Christ was the righteous One who could not be morally of the order of Adam, the man that sinned; the righteous One was another order  must be, in the very nature of things. One who could take the place of man and glorify God where man had failed. Then Christ puts Himself, as He could do, under the liabilities of man, but in bearing these liabilities he terminates vicariously the man to whom these liabilities belonged. He died for all, that they which live might live to Him who died for them and rose again. 

    Now we see that, risen from the dead, Christ takes up the position of Head of every man. He is the last Adam, a life-giving spirit. The end of the gospel is not even forgiveness of sins, but to bring souls to Christ, that they may get living water. No one can get living water without forgiveness of sins; but you may depend upon it, the object of God in the gospel is not simply forgiveness of sins  that is His announcement  but the gift of living water from Christ (John 4: 10 - 14; Revelation 21: 6). I think that all this is in connection with Christ as Head. There is the announcement of repentance and remission of sins in the name of the Head; but the presentation of Christ is in order that man may receive from Him what is the indispensable need of man, and that is living water. Man is under death; what he wants is the water of life, and it is that which Christ gives. He has become the Head that He may be the fountain of life for men. I will give to him that is athirst of the fountain of the water of life freely. I do not suppose that anyone has an idea that water of life is forgiveness. Forgiveness is a means to an end; there is the announcement of forgiveness in the name of the Head in order that souls, receiving forgiveness, may get the water of life, that is, from the Head, and it is a well of water in the believer, springing up into everlasting life. The expression of divine love is in the gift of Gods only begotten Son, that whosoever believeth in Him may not perish, but have everlasting life. Of course no one could have everlasting life if he had not forgiveness; but forgiveness is one thing, and eternal life is another. 

    I will just refer again to 1 John 2: 5. That passage depends on one thing, viz., that the One who is the Head of man has brought the light of God. Hence whoso keepeth His word, in him is the love of God perfected. The word of Christ is really the revelation of God, and whosoever abides in that, in him the love of God is perfected, that is, by the Spirit. In the death of Christ we get the revelation of God in love, and the Spirit has sealed the testimony. The great voice of God was in the death of Christ: there it was that divine love was declared, and in the one who has accepted the testimony of the death of Christ the love of God is perfected by the Spirit. 

    I just repeat what I have said, that the declaration or testimony of divine love was in the death of Christ. God was there declared; the veil of the temple was rent in twain from the top to the bottom; God was in the light; He was there in the presentation of Himself, in love and righteousness. God has come out, His nature is known; He is revealed in self-sacrificing love. That is the testimony of the death of Christ. When the testimony of God has been received in the soul, the Holy Spirit is given, and the love of God is shed abroad in the heart. The Spirit of God came to seal the testimony that Christ had given. Christ left nothing to be witnessed: the Spirit sealed a complete testimony. Now the love of God is shed abroad in our hearts by the Holy Spirit given unto us. 

    But another point comes out in connection with the Spirit. The same Spirit who sealed the testimony, and by whom the love of God is shed abroad in the heart, connects us livingly with the Head. It was the Head who communicated the Spirit; the Spirit never came until Christ went into heaven. Now, it is not simply that Christ is Head to men, but believers are in Him. No one can be in Christ except by the Spirit. Christ has proved Himself to us to be the Head; He is the fountain of life, and He has made us to live in the Spirit. The grace of God is towards every man, not simply towards the elect. But men do not believe it; they turn from it. On the other hand, where sovereign mercy works, there the testimony of the death of Christ is accepted; souls come into the light, and that light is sealed in them by the Spirit. The declaration of the love of God was in the death of Christ, and the love of God is shed abroad in the heart of the believer by the Holy Spirit; but the Spirit having been given by Christ connects the believer livingly with Christ. 

    Now what comes to pass? We know that we are in Him, and the effect is, we come into righteousness. To begin with, we live in the light of love; there is the beginning of righteousness. Everyone who lives in the light of love lives to God, and everyone who lives to God lives in righteousness. Evidently God has the first claim upon my affections, and if I live to Him in the light of His love, righteousness is fulfilled. There is not only love, and myself in the enjoyment of love, but righteousness too, because I admit Gods rights, and I am myself righteous and live to Him. 

    Having accepted the testimony of God, we find ourselves in relationship with the Head. We are in Him. And now we love Christ. I do not think it is possible to love God without loving Christ. I have no doubt the idea is distinct, for Christ has a peculiar claim upon His people; but I think all can understand that if you love God you must love Christ. It is an impossibility to love without loving the One in whom love has become manifest; if we live in the life of God, we must love Christ. 

    And if I love Christ I love the saints. It is impossible to love God without loving those that are begotten of Him. If you do not love those who are of Christ, 

    it is a proof that you do not love Christ, because you cannot separate between Christ and those who are Christs; the loving of Christs is really the test of life down here. If you were to ask me how I prove myself to love Christ I should say I love Christians, and if I love Christ I love God. All hangs together. The effect is to bring us into the way of righteousness, so that we are faithful in every relationship and under every obligation in which it has pleased God to place us. God has placed us under obligation to Himself, to Christ, and to one another. If by the grace of God we are enabled to walk in the reality of these things, in divine love, then we are in the path of righteousness; and what has brought me into it? The apprehension that God has constituted a Head, who has become to us a life-giving spirit. 

    In verses 22 and 23 you see the effort of antichrist. The liar does not deny the existence of Jesus; you see this admitted in Unitarianism. There is hardly anyone who denies the existence of Jesus. The denial is that Jesus is the Christ; and it is the Christ who is the Head of every man. A Unitarian would not admit that Christ is the Head of every man; he does not apprehend, to begin with, the idea of the righteous One, nor that He has borne the liabilities of man, nor that He is a life-giving spirit to man. The evil which began in the apostles day is the evil which is working now, and which will find its climax in the man of sin. Antichrist is the one who denies the Father and the Son. I have no doubt the liar and the antichrist are intimately connected. The Father and the Son imply the revelation of God; the liar denies the Head. If you study the passage you can see the intimate connection between the revelation of God and the Head  the Christ. 

    Life must come out in the presence of light, so that man may live in the light of God. If the sun were veiled and there were no light I think life would not thrive much on the earth; probably all men would expire but for the beneficent effects of the sun. Life could not thrive in darkness; and so it is morally. Men cannot thrive without the light of God. The philosopher and the scientific man come to a miserable end, they do not know where they are going, they cannot thrive except in the light, hence light is essential. The revelation of God is essential to the introduction of life, and life has come in in connection with the Head. We have become identified with the righteous One, He that doeth righteousness is righteous, even as he is righteous. 

  
    TRUTH (FER 4)

    John 1: 17, 18; 8: 31, 32; 1 John 2: 18 - 25; 5: 6

    The subject before me is Truth. And it is in the line of what I have taken up on previous occasions. It is of the greatest importance to get at the moral elements of Christianity. The tendency has always been to cast the truth in a kind of mould, and thus it becomes stereotyped, and is set forth too dogmatically. And when taken up in that way there is danger of losing the moral character of Christianity. 

    I have on previous occasions spoken of righteousness and peace. Perhaps truth is the most important element of all. If there is a revelation from God it is truth, and if there is not truth there is no revelation of God, and God is unknown. 

    The simplest person must see the necessity of every principle to which I have referred. Righteousness means that there is an orbit appointed for man in which he can travel according to God. It is in contrast to lawlessness. Lawlessness cannot be right. Such a thing does not exist in natural things, and how can it be right in moral things. No one can pretend that for a creature to be outside the law or rule of God is anything else but lawlessness. In this universe every planet is governed by natural laws or rule, and so in the moral universe, there must be rule. Grace has come in that man may be brought into the appointed path. Wisdom has brought us into the way of righteousness, and righteousness is what is morally right. God may allow evil things to go on for a time, but in the long run there can be but one result; there is nothing possible but righteousness, unless God is wicked or weak, and no one could believe that; but if God is good, in result righteousness must be brought in. The Christian is looking for new heavens and a new earth in which righteousness dwells. 

    Last time I spoke of peace. Peace is the consequence of righteousness. When righteousness is brought in there is an end to moral confusion, and peace subsists because the cause of disturbance has been removed from under the eye of God. It is the privilege of Christians to eat the peace-offering, that is, to be in communion with the death of Christ in which the cause of disturbance has been removed from before the eye of God. 

    Now I come to truth. There are many people in the world who echo the words of Pilate, What is truth? and some who would make you believe that, while disregarding revelation, they are searching after truth. And what competency has man to search after truth? It is a very long search, and without result, because it is not possible for man to find out God. Man cannot be certain that any conclusion of his mind in moral things can be absolutely right, and so no man can be absolutely certain that he has arrived at truth. Men may say plenty of true things, but that is not truth. The greatest philosopher cannot unveil to you what God is. God is hid behind a veil, and man cannot tear that veil away; and if he could come to certainty in regard to that which lies within the range of scientific knowledge he would not be a bit nearer knowing God. He would only be brought to more perplexity in regard of this. 

    Now in natural things there are certain laws in operation which are unvarying and there is no confusion; but in things moral I see confusion enough. The reconciliation of all this I must leave to others. Whatever insight I might have into the works of God in creation, and as to the operation of natural laws, could not possibly unveil to me the nature of God: and can never make known to me what the relations of man are to God. There is a good deal of pretension in the present day on the part of man to knowledge, but it is futile and not likely to lead to any good result. 

    Truth is not to be found by the searching of man. Man has lost God and got into lawlessness and sin, and hence all the searching in the universe can never find out God! It is impossible. 

    I can speak of truth in contrast to that. We read in John 1 that Grace and truth came by Jesus Christ, and No one has seen God at any time; the only-begotten Son who is in the bosom of the Father, he hath declared him. The declaration of God is truth. If I were to give a definition of truth, I should say that truth is the expression of right things as they are. If you want to get at truth you must get at things expressed as they are. In that light you can understand very simply that truth came by Jesus Christ, that He is the truth. He is the way, the truth and the life. It is not simply that He is true; He is true, God is true, but Christ is the truth. He is the expression of things as they are, whether as to God or man. 

    One result of this definition is that in the presence of truth every falsehood is exposed. The antithesis of truth is falsehood. In his first epistle John says, I have not written to you because you know not the truth, but because you know it, and that no lie is of the truth, and Who is the liar but he that denieth that Jesus is the Christ? He is the antichrist that denieth the Father and the Son. The liar and the antichrist are evidently bound up together. The liar shows the origin of the antichrist and opposes the revelation of God. 

    You can see these principles abroad today on every hand. There is the liar, denying Jesus to be the Christ, and there is the antichrist who denies the revelation of God  the Father and the Son. There are plenty of people in the world who own Jesus as Man, but the point in Scripture is that Jesus is The Christ. And again, men talk about the Fatherhood of God, but the point in Scripture is not the Fatherhood of God, but the Father revealed in the Son. The Unitarian would talk about the Fatherhood of God, and of Jesus as a Man, but neither is the truth. Apprehending that Jesus is The Christ is of God, and the man who denies it is a liar! He opposes Christ and seeks to invalidate and set aside the revelation of God. 

    Christ is the truth because that in Christ we have the expression of things as they are. People think that truth is the exposure of the wickedness of the world, but that is not truth. It is all a lie that is made manifest, but not by truth. True things may be said about man, and his departure from what is right may be described, but that is not truth: it is not the expression of right things, of things as they are; Christ is the way, the truth and the life. 

    There is another point, that truth to us means deliverance. That is what led me to read the verse in John 8, Ye shall know the truth, and the truth shall make you free. One object of our being in the truth and the truth being in us, is that we may be in the enjoyment of liberty. There is a verse in Ephesians which says, After that ye heard the word of truth, the glad tidings of your salvation. You can see in that passage how intimately salvation is bound up with the truth. Grace and truth came by Jesus Christ. All will, I am sure, apprehend the suitability of grace to man; when you take account of mans sinfulness it is plain he needs grace, but then truth has come in too, that man may know it, and have the enjoyment of salvation. The Spirit is the truth in the believer, and in the truth we get liberty: we are set free from bondage by the knowledge of the truth, and the working of it is this: that in the presence of truth all falsehood is exposed. It is a wonderful thing to be here in a world of evil, with the ability to judge of the character of all that comes before us by knowing the truth. Everything is exposed, and you have the secret of everything. You have the Spirit, and have no need that anyone teach you. By the unction from the Holy One you know all things. The word know really means that you are conscious of all things. I have not written to you because you know not the truth, but because you know it. It might read, Because you are conscious of the truth. They had the consciousness of truth by the Holy One, and thus knew the character of all things. And then we have, No lie is of the truth. The truth is the expression of right things as they are. 

    The first element of truth is that God is revealed, and that was not the case until Christ came. Every bit of light in regard to God in the Old Testament, whether as Almighty or as Jehovah, depended morally upon the truth of the Father and the Son. The name of Almighty refers to the power of God in resurrection, and Jehovah refers to the faithfulness of God in Christ in regard to the promises, but neither one nor the other could be known if God had not made Himself known in love. And how was that displayed? In the fact that all the liabilities of man, judgment, wrath, curse and death, all under which man lay here, was met by God. Man could not meet it, and who then was to meet it? The fact is that God came out in the Son in love to meet the liabilities of man; God came out in self-sacrificing love, He gave His only-begotten Son. The Son of man must be lifted up, and the Son of man is the only-begotten Son, who is in the bosom of the Father. God delivered up His own Son in self-sacrificing love to meet mans liabilities, and thus to accomplish redemption. Every name of God depended upon that; the power of resurrection to life, and the faithfulness of God to the promises hang on the truth that God has come out in love to take up mans liabilities. God alone could comprehend the extent of those liabilities and take them up, and this was done in order that every name of God might stand, whether Almighty, Jehovah, or Most High. Thus we have the revelation of God, and that is truth. The truth is comprehended in one expression, namely, The Father and the Son. 

    God could never lose His place as God in taking up mans liabilities. He took them up in the Son. The Son came forth, and entered into mans estate, and took up that which lay on man, so that God should be glorified, and that involves the truth of the Father and the Son. If the Father and the Son had not been, such an idea would have been impossible. There could not otherwise have been incarnation. It is impossible to entertain the idea of the meeting of mans liabilities in any other way than by man. The Son comes forth, a divine Person, and He takes upon Himself mans estate and condition, enters into mans place and glorifies God in taking up mans liabilities, and, in the doing of it, we have brought to light the Father and the Son, and it is the antichrist who denies the Father and the Son. The Son has declared the Father. God has commended his love toward us. The Son of man has been lifted up. For God so loved the world, that he gave his only-begotten Son, that whosoever believeth in him should not perish, but have everlasting life. 

    God is declared, He no longer dwells in the darkness. The veil is rent from the top to the bottom. God is declared, and Christ is the truth because He is the expression of things as they are. 

    Now there is another important point in connection with the truth, and that is what man is in the eye of God. You do not know what man is in the eye of God except in Christ. There you have Man according to the divine thought, Christ is the Man in whom the will and pleasure of God have their full place. There was a foreshadowing of this in the Old Testament, in Psalm 40, I come to do thy will, O my God. Also in the ark of the covenant. The tables of the law were in the ark. The Christ is the Man in whom the will and pleasure of God have their full place. Thus it is written, and thus it behoved Christ to suffer, and to rise from the dead the third day; and that repentance and remission of sins should be preached in his name among all nations, beginning at Jerusalem. There is, on the one hand, in the truth the perfect expression of God in self-sacrificing love, and that is really the depth of it, and, on the other hand, there is man according to Gods will and pleasure. Christ here on earth was the Holy and the righteous One. He came to do the will of God, and in Him we have the true ark of the covenant. The Son of man is with God at His right hand, and we have now the perfect revelation of God, the Father and the Son, and, at the same time, man entirely according to Gods mind and pleasure, and that is the truth. The liar says that Jesus is not the Christ, and this is because he will not have anything beyond the idea of a mere man. The point of Scripture is that Christ is the anointed Man. The meaning of the word Christ is anointed. We have not simply Jesus as a man, but the anointed Man who has accomplished Gods will and pleasure, and having done so and glorified God as Man upon earth has gone to the right hand of God. He could not be holden of death. There was a moral perfection about Christ which must needs find its place at Gods right hand. Those who accept the Unitarian idea have not got Man anointed with the Holy Spirit, in whom the will and pleasure of God have their full place; a Man who has died and risen, and in whose name repentance and remission of sins are preached. Those who accept antichristian ideas have not the Father and the Son. Error crept into the church in early days. John speaks of some who went out from them. They had been with them, but they went out from them because they were not of them; and these same errors have repeated themselves in later days. There are many things set forth today which test the saints, and alas! very many are taken in by them. 

    Now I turn for a moment to the word in John 8, Ye shall know the truth, and the truth shall make you free, and Ye have an unction from the Holy One and ye know all things ... And this is the promise which he hath promised us, even eternal life. I want you to put that beside the verses in chapter 5, This is he that came by water and blood, even Jesus Christ; not by water only, but by water and blood. And it is the Spirit that beareth witness, because the Spirit is truth. We not only have the truth before us but in us. That is Christianity. The Spirit is the truth in the Christian. You will see how antichristian influence would come in between Christ and the Spirit in the believer. The unction is from the Holy One; it is the Spirit, and the Spirit is the truth. There is the truth objectively in Christ, and the truth within the believer. The Lord refers to this in John 16 in saying, When he, the Spirit of truth, is come, he will guide you into all truth. The Spirit is the unction from the Holy One, so that having the truth in yourself you may be conscious of all things, whether they are good or bad. You know the truth and are able to form a judgment of the character of everything down here. 

    Having the light of God and the knowledge of divine love, what can one think of man here in this world of lawlessness, pride and arrogance? If I have man according to what is set forth in the ark of the covenant, I get a means of judging of what man here is. The character of the world is simply evil, lust and pride; it is filled with lust; and divine love would have us to be conscious of its character and that no lie is of the truth. However specious the lie is, it is not truth. 

    But why does the liar deny that Jesus is the Christ? 

    Well, it is because he does not want the order of man that exists here on earth to be set aside. The liar and the antichrist cannot exist in the presence of the truth: they are put out of court altogether, and therefore it is, as is often seen, that opposers of the truth betray animus. They do not want the light of God, nor any witness of the man that is according to God, for they want to be in the place of leaders of public thought. They want to rule mens minds; and therefore you can understand that they would put aside, if possible, the divine revelation, and the Man who is according to the mind and pleasure of God. 

    But to come to salvation, which is evidently the mind of God in regard to His people here. Christ has come in bringing righteousness in view of salvation. The thought of God for man was to rescue him from the power of evil and to bring him into the appointed path of Gods will, to bring him under rule, and that, the rule of righteousness. The operation of the grace of God was to set man free thus from bondage and from every influence of evil. But how do you get salvation? It is by the knowledge of the truth. Salvation is a very sweet thing. It means deliverance from bondage, and that is always sweet. It was so in the case of the children of Israel until they got into the wilderness; then flesh began to work, but deliverance from bondage was at first very sweet to them. No one cares to be consciously in bondage. People lay much store by patriotism and other sentiments in the world, but I covet freedom; and every Christian ought to desire to be free in being in the truth by the Spirit, the unction. He is the truth, and you can by Him stand here in liberty from every influence by which the mind of man is governed. There is no influence upon earth which is good enough to govern the mind of the person who has the knowledge of God. If you have the knowledge of God you will, in the light of truth, soon judge of the true character of things in the world, of the influences that hold the souls of men in bondage. 

    How many blessed things have come to us in Christ. Do you think, apart from Christ, that you would have known anything of righteousness, peace and truth? Do you think the scientific man or the philosopher could have told you of such things? They are known by the revelation of God, which has come forth with all the blessed moral elements in which perfection consists  righteousness, holiness, peace, love, faith and truth. All these go to make up moral perfection, and they have come to us as the fruit and consequence of the revelation of God in Christ. 

    I am afraid of the Christianity which consists in the assertion and acceptance of dogmas and statements. Light in the soul is not in itself Christianity fully according to God. There is that which is by the Spirit of life. Ye shall know the truth and the truth shall make you free, and ye have an unction from the Holy One and know all things. The unction is the Spirit. 

    May God grant to us to know the great reality and blessing of that light into which we are brought. 

  
    LECTURE 2 (FER 8)

    1 John 2: 12 to end

    It is a great help to the understanding of the epistle to see the contrast it presents to the gospel. The gospel presents the Son in His rights as a divine Person; though become flesh, He is seen as the Giver, and as such greater than the gift He gives. In John 4: 10 we read, Thou wouldest have asked of him, and he would have given thee living water. If she had known the character of God as giving, and who it was that said unto her, Give me to drink, she would have had both courage and confidence to ask Him, and He would have given her living water; and in John 6: 51, I am the living bread which came down from heaven: if any man eat of this bread, he shall live for ever: and the bread that I will give is my flesh, which I will give for the life of the world. He gives to His sheep eternal life. The gospel takes the gift side, and hence there are no gradations in saints, for the question of apprehension or progress is not brought in. Gift is to all alike, and is the link with God. If one has not now the gift he has not properly any link with God. There may be a work of Gods Spirit preparatory in a person, but it is as receiving a gift that my soul is linked through grace with the giver. I am a sheep. I have received a gift and He is the Giver. The epistle, 

    on the other hand, treats of the apprehension and experience of the soul which has received the gift, and so in the epistle there are gradations, for in the matter of realisation there is progress  little children, young men, and fathers. 

    It is no reproach to be a babe, because all must begin as such and make progress: the reproach is in continuing as babes (see 1 Corinthians 3). The mark of a babe is instability, liability to be affected by every wind of doctrine; Ephesians 4: 14. Hence the apostle exhorts them to continuance in what they had received: Let that therefore abide in you, which ye have heard from the beginning. If that which ye have heard from the beginning shall remain in you, ye also shall continue in the Son and in the Father (verse 24). He fears their being moved away, as does Paul (see Ephesians 4: 14). In natural life we recognise the instability of a babe, easily blown over by a wind. We have to grow up into Christ in all things. So here we have grades, but not used as implying any reproach to either class. What is wanted is that they may make spiritual advance. The object of the epistle is the realisation of what is given, so that it may be vital in the soul. The three classes are taken up twice over: first, as to what characterises each; then as to the dangers to which each class is exposed. 

    There are two things which are common to all, namely, forgiveness of sins and the anointing, and in these all is really involved. There is no difference whatever in what God confers in grace. In verse 12 the word little should be left out. I write to you, children, because your sins are forgiven you for his names sake. All were children to the apostle, therefore this is inclusive of all classes. The little children are spoken of as having the anointing (verses 20 and 27), and if the little children have it we may fairly conclude all have it. These two things God has given to us; they are all that we can say we possess in actuality down here, though they really involve everything. The gift of the Holy Spirit involves the relationship of sons. The idea of anointing is that we are to be characterised by that with which we are anointed, as the oil on the head of Aaron, which ran down on his beard and to the skirts of his garments; Psalm 133. The Spirit is given to the Christian and he is to be characterised by it. As to this all have received alike: the fathers no more, and the little children no less. One who has not these two things cannot be looked at as having any link with God, If any man have not the Spirit of Christ, he is none of his, Romans 8: 9. If we have the Holy Spirit we are united to Christ, and we have everything. The anointing is to characterise us, and by it we know all things. There ought to be about us a savour of divine truth and grace, that we might not only do the right thing, but do the right thing in the right way: what Romans 12 puts before us; not only to show mercy, but to show it with cheerfulness, doing all with divine unction. 

    In verse 13 what is characteristic of each class is stated. The fathers have known him that is from the beginning. This is what is peculiar to them, but not in the sense that they have nothing else; they, too, have overcome the wicked one, and have known the Father. If we take the sum total of what marks the three classes, it presents a perfect Christian. The little children know the Father, they would not be on the true basis of Christianity if they did not. 

    The revelation of the Father is the great characteristic of Christianity. The Father seeketh such to worship him. Naturally we should think that we know Christ before we know the Father: it is only by the revelation of the Son we know the Father; but here the knowledge of the Father is spoken of as the beginning of Christian experience: the little children have known the Father  the young men have overcome the wicked one. The peculiar effort of the wicked one is to upset the babes, it is the character which he assumes at the present time. In the parable of the tares, the sower sows good seed, sound doctrine; the evil one tares, heresies, which are not a misconstruction of the truth, but something beside the truth, to turn away the unestablished from the simplicity of the truth. The young men are marked by this, that they have seen through the wicked one; have detected his wiles. The fathers had known him that is from the beginning: they had turned away from everything else, and saw in the Son the outset of what was wholly new  a new departure. Beginning means outset; the same word is used in other connections: the devil sinneth from the outset, that is, the outset of sin. Christians are to continue in that which they have heard from the outset. Outset of what? The revelation of life, the word of life. The fathers had judged all else and turned to the One in whom alone life is revealed; turned from everything natural to man down here to be shut up to Christ, as seeing that all now is from Him. There is no blessing for man outside the Son. God hath given to us eternal life, and this life is in his Son. It is in Him that life and incorruptibility are brought to light. What is from the outset here is the revelation of life in Him who has abolished death, and this is really the ground on which life is spoken of in the gospel by Jesus: He has introduced life through death. We cannot talk about having life till we are free of death; death can never touch what we have in the Son. We have passed from death unto life. Thus in verse 13 we get, as we may say, the sum total; John 17: 3. 

    The apostle addresses the several classes again with reference to the dangers to which each is exposed (see verses 14-17). There is, I think, an implied contrast between the world and him that is from the beginning. I am not speaking now doctrinally, but in a moral sense. He is not known experimentally till one is free of the world. We get free of it by judging it: that is, free of the power of it. One not free of the power of it has never judged it. We have to go through it, and are exposed to the dangers in it; but in judging it we are free of its power. The young men had not judged it, for here they are given the means of doing so. It was hardly a reproach to them, because they could not judge that of which they did not know the character. They are shown its moral characteristics before God that they might form an estimate of it. All that which goes to make up the world in its moral aspect, the lust of the flesh, and the lust of the eyes, and the pride of life, could never be connected with life or the expression of life: it is the expression of death, and in principle came from the devil, the source of evil. It is what suits fallen man. It is a great thing to accept the judgment of the world; Scripture gives it. I accept it, and my experience verifies what Scripture says: The world passeth away, and the lust thereof: but he that doeth the will of God abideth for ever (verse 17). We see in Him who came here to do Gods will the very opposite to will and lust, for He was characterised by righteousness and love: love is the opposite to lust. The principle of lust is, that I use all I find to gratify myself, without regard of others. Love sacrifices all to benefit its object  love is what we have the full expression of in Jesus. And He was the One who came down. Blessed to turn from the pride of man to the One who in grace came down from heaven. John 6 is a great study. Bread is a symbol of grace, and Christ was living bread come down from heaven. This is the revelation to which the Spirit of God would lead us. 

    In verses 18-27 we have the danger which besets the little children. In those early days the going out made manifest the spirit of antichrist, those who were not of the Christian company at all. And in these days those who go out manifest that they were not of us. Real alienation existed before ever it came to schism. Not content with going out they seek to seduce those within. Two forms of falsehood existed in early days: the denial that Jesus was the Christ, and the denial of the Father and the Son; two truths which are bound together in the Person of Jesus. In Jesus as the Christ I see the accomplishment of the Old Testament scriptures: though not the whole of the truth as to Jesus. The basis of Christianity is not found in the Old Testament. There it was the revelation of one God: now it is the revelation of the Father and the Son, and the gift of the Spirit. The liar and antichrist sought to get rid both of the Old Testament revelation and of that which is the basis of Christianity. The apostles object was to keep the little children from being shaken in faith and overcome by the wicked one, to keep them clear of those who had gone out. The babes were in danger of listening to them. If people go out on principle they ought to keep clear of those they have left; but if they try to affect those who remain, do not listen to them, they seek to seduce you by wrong thoughts as to Scripture and the Person of Christ. 

    The antidote is found in verses 24, 25: Let that therefore abide in you, which ye have heard from the outset, etc. The apostles had brought to them the revelation of God and of life in the Son, the living Bread which came down from heaven. It was the blessed will of God that He should come down, and bring to an end in Himself the moral condition of man, being made a sacrifice for sin, so that in eating Him we might live by Him. He became incarnate that we might feed upon the heavenly grace expressed in Him, as thus come down, and might live because of Him. The principle on which a believer lives here is that he feeds upon Him and lives by Him. The heavenly Bread is digested by faith into the life of our moral being, and there is thus a change in the order of our moral being. The earthly is changed for the heavenly, because I live by appropriating the One who is heavenly. As is the earthy, such are they also that are earthy: and as is the heavenly, such are they also that are heavenly. He that hath the Son hath life. Life is not said to be in myself, but in having appropriated the Son, the living Bread which came down from heaven. An unconverted man thinks that he lives, but morally he is in death. When Christ is received I live before the Father in Him. If I live at all it is in the appropriation of Him. If the truth does not remain in one, it is because there is no divine work there. The fact of the truth abiding proves that there is vitality. 

    We have to do with the world in passing through it; but as to our place with God, we are in the Son and in the Father, because the Son is in the Father. It is this which is spoken of in verse 24: Let that therefore abide in you, which ye have heard from the beginning. If that which ye have heard from the beginning shall remain in you, ye also shall continue in the Son and in the Father. In John 5 we see the power of the Son in quickening. In chapter 6 we see the side of appropriation, and here comes in faith in what is revealed  if what you have heard continue in you, you also shall continue in the Son and in the Father. Eternal life is in the continuance in the Father and in the Son, as we see in verse 25: And this is the promise that he hath promised us, even eternal life. It was this the fathers had gone on to, they had judged the great world system. We have not got into the enjoyment of the blessing unless we have judged it, for life is not there, the world is convicted as to judgment. The fathers had learnt in the realisation of their souls that life is in the Son  that he that hath the Son hath life, and he that hath not the Son of God hath not life. Christianity is not a system of promises, but the enjoyment of the things promised. Eternal life is promised, but not to remain to us simply a promise, but to be the present enjoyment of the soul by faith. We have passed from death into life (see John 17: 3). 

    One may have come to see through the seducers; but the world is the great temptation: and for this reason are we given by the Spirit the means of forming Gods judgment of it. We may have to travel through the scene of death around us, but as set free from the power of it, and in faith of the blessed One in Whom is life, Who has revealed the Father, and is the life of our souls, on Whom we have to feed as long as we are down here. Feeding has to be maintained. It is not only that having accepted Christ by faith He is the life of the soul; but we need always to be in touch with Him who is life. It has been said we learn the alphabet but once, but we are always using it. The condition on which the believer lives is in feeding on Christ by faith, at the same time in communion with this death. 

  
    LECTURE 3 (FER 8)

    1 John 2: 29; 3

    I have before remarked, that in chapters 1 and 2 we have what, in regard to the unfoldings in the epistle, may be called preliminary; and in chapter 5 we get the witnesses and their testimony, what is in a sense supplementary; while in chapters 3 and 4 we have the substance of the apostles declaration. The object of the apostle is to unfold to the saints to whom he wrote, the great elements of Christian blessing, in order that they might know experimentally that they had it as a present thing, and that knowing what was genuine they might be able to detect what was spurious. Those to whom he wrote (who had probably been Jews, 

    brought up as such), had been accustomed to and understood promise; but in Christianity we have more than promise, we have substance; the blessing has come in, and it is the substance of the blessing (I do not know what better word to use) which the apostle unfolds to them in chapters 3 and 4. 

    I have said before, and am entitled to repeat it, that if I avow to have a thing in possession, I ought to be able to give some account of what I possess. It is difficult to understand a person unable to give any account of what he professes to possess. The apostle in chapter 5 says, These things have I written to you that ye may know that ye have eternal life who believe on the name of the Son of God. If anybody were to ask me to describe in what eternal life now consists, I should refer him to chapters 3 and 4 of this epistle. I do not think that eternal life is there unfolded exactly in the form in which we shall have it in heaven, for that is not the apostles point; but in the form in which it is given to us while on earth as a present thing. 

    It has often been noticed that with John eternal life is in the main viewed as present, and with Paul as future. The fact is this  in either case it connects itself with the particular line of teaching. Paul is always leading on to the full result in glory; he looks at the saint as associated with a glorified Christ according to the eternal purpose of God, who has predestinated us to be conformed to the image of his Son (Christ in glory), that he might be the firstborn among many brethren; and hence, speaking generally, we find that in Pauls writings eternal life is referred to the future, the end is eternal life. But with John it is different. Johns point is that in connection with the lifting up of the Son of man, and the revelation of the Fathers name, the blessed truth of eternal life had come out as a present thing here upon earth; and it is the substance of it which he unfolds in chapters 3 and 4 of this epistle. Nobody, 

    I believe, really understands what eternal life means, in the sense in which John speaks of it, if he does not understand the teaching of these two chapters. 

    Now the leading point in chapter 3 is relationship, and in chapter 4, knowledge. In the one statement in Scripture which professes to give the form and character of eternal life as present blessing, we are told, This is life eternal, that they might know thee the only true God, and Jesus Christ, whom thou hast sent. Anyone can thus see what an exceedingly important element knowledge is in Christian blessing; for the Lord Himself has told us that eternal life is to know the Father and Jesus Christ His sent One. 

    But what comes out in chapter 3 is relationship, and what is connected with it; for if God puts us into a new and heavenly relationship, He gives us at the same time the moral being which is suited to the relationship, and the being which is suited to the relationship will come out in the way of character here upon earth, for it is myself. And that is what I want to bring out; I want to show you, if I can, that we are in Christ for blessing, and Christ in us for character. The two things are bound to go together, and cannot properly be separated; because if we have His place before the Father, His character is to come out in us before the world. It is just the substance of the Lords prayer in John 17 in regard to the disciples; He puts them in His own place before the Father, and before the world. Thus there are the two things, relationship, and the moral being which is suited to the relationship, and it is impossible to have the one without the other. You will find those are the two great points which come out in this chapter. 

    The apostle opens the subject in the last verse of chapter 2, If ye know that he is righteous, ye know that every one that doeth righteousness is born of him. Behold, what manner of love the Father hath bestowed upon us, that we should be called the sons [children] of God: therefore the world knoweth us not, because it knew him not. Beloved, now are we the sons [children] of God, and it doth not yet appear what we shall be: but we know that, when he shall appear, we shall be like him; for we shall see him as he is. And every man that hath this hope in him purifieth himself, even as he is pure. Now, dear friends, three distinct points are evident in this passage, and I want to speak for a moment of the character of each. First, there is the being born of God; secondly, there is a calling; and thirdly, a hope. The first is born of God, every one that doeth righteousness is born of him; then the calling that we should be called the children of God; and thirdly the hope, every man that hath this hope in him purifieth himself, even as he is pure  it is a hope in Christ. 

    The first is the foundation, as I understand it, in the saint; the second is the superstructure; and the third is what I may call the actuality, that is, that we are looking to be actually like Christ as He is. 

    It is clearly revealed in the Old Testament in regard to Israel that when God takes up His dealings again with them in the future, He will begin with new birth. It is perfectly plain from Ezekiel 36 that though they have forfeited all claim by sin, God will resume His dealings with them, and having brought them to their own land, He will sprinkle clean water upon them, and they shall be clean. They will be born again. What it conveys to my mind is this, that God will lay a completely new moral foundation in His people here upon the earth. What is born of the Spirit is spirit  God will sprinkle clean water upon them and they shall be clean. Thus by the sovereign act of the Spirit of God they will be begotten again in view of the blessing which they are to enjoy upon the earth. And the necessity of it is evident, for very long experience in a vast variety of dealings with His people has made it manifest enough that God could not trust them. Just as in John 2, where many believed on Jesus when they saw the miracles which He did, Jesus did not commit Himself to them because He knew what was in man; He did not trust them. Where there is no new foundation, God cannot trust man. Man may be convinced in mind by outward signs, and may go on for a time, but is not to be trusted until the Spirit of God has begotten in him a new and spiritual foundation  that is what new birth is. The man thus begins morally from God. 

    When Nicodemus came to Jesus, the Lord brought before him a truth that he ought to have known  that even for the kingdom, which means blessing here upon the earth, new birth was an absolute necessity, that without it a man could not see the kingdom, and unless born of water and of the Spirit could not enter into the kingdom. Israel will never enter into the kingdom, nor obtain the promises until they are born again of the Spirit of God; there will then be what the apostle speaks of in this chapter, a seed of God abiding in them, a new and moral germ; that is, that their souls will really partake in principle by the divine action of the Spirit of God, of the moral character of God as expressed in His ways. And therefore Scripture speaks of being born again, not of corruptible seed, but of incorruptible, by the word of God, which liveth and abideth for ever. This is the new foundation on which any superstructure that God may see fit to build up can rest. Nobody would think of building up a superstructure on a rotten foundation. Now the apostle says, If ye know that he is righteous, ye know that every one that doeth righteousness is born of him. New birth had come to pass. The time had not yet come for the kingdom, or the promises to Israel, but still there was the great fact made evident by doing righteousness, that new birth was here. 

    Now we will go to the next point, that is, the calling. Behold, what manner of love the Father hath bestowed upon us, that we should be called the children of God: therefore the world knoweth us not, because it knew Him not. Beloved, now are we the children of God. I change the word sons to children, for the word sons rather obscures the sense; the real word is that commonly used in the New Testament for children. I will give you two other passages where the word occurs. In Romans 8: 14-16: For as many as are led by the Spirit of God, they are the sons of God. For ye have not received the spirit of bondage again to fear; but ye have received the Spirit of adoption, whereby we cry, Abba, Father. The Spirit itself beareth witness with our spirit, that we are the children of God. Here we have both words, sons and children. We can understand, if we think for a moment, that the Spirit is the Spirit of sonship, because the Spirit has come down from Christ as Man in glory; to give effect to the purpose revealed in Hebrews 2. It became him, for whom are all things, and by whom are all things, in bringing many sons unto glory. The Spirit is not spoken of as the Spirit of children; but The Spirit itself beareth witness with our spirit  not that we are sons, because the Spirit is the Spirit of sonship  but that we are children, and that is what I should speak of as the present relationship. I do not mean to deny that sons is also present relationship, but sons carries the thought of complete likeness to Christ in glory, which is hardly the force of children. 

    Another passage in which we find the word children is Philippians 2: 15: That ye may be blameless and harmless, the children of God  not here the sons of God, for the word is children  children of God without rebuke, in the midst of a crooked and perverse nation, among whom ye shine as lights in the world. My conviction is that the title children conveys the idea in Scripture of association with a rejected, suffering Christ. If so be that we suffer with him is said in Romans 8 in connection with children. So, too, in the epistle before us we have the same thought, Therefore the world knoweth us not, because it knew him not. That is, that the people of God, placed here in a blessed and peculiar relationship before God, but in association with a rejected Christ, are unknown of the world. The great principle of it is, If so be that we suffer with him. To suffer with Christ now, is what we are called to, and we shall partake, too, of His glory. We have part in His sufferings; everything witnesses to it; we are not reigning, nor have we rights; on the contrary we must be prepared to go to the wall, to let our yieldingness be known unto all men; we have to get down lower and lower, that is a great principle down here, because we are in association with a suffering Christ. But then in that association with a suffering Christ the Fathers name is revealed to us, and we stand here the objects of the Fathers affection. 

    I have said sometimes that there is one peculiarly blessed thing which Christ did, and that is, He brought the affections of the Father here into this world. I dare say you will ask me how. Why, by Himself being the object of them. How could He be here upon the earth without the Fathers affections being here? By the very fact of His becoming Man He brought the Fathers affections here to the earth, resting upon Himself as their blessed and sufficient Object. But I find also another thought, and that is that He left those affections here, not that He has ceased to be the object of them now that He is in glory; but He has left objects of them here in those for whom He gave Himself. That is the meaning of the prayer at the close of John 17, That the love wherewith thou hast loved me may be in them, and I in them. How little we enter into it! or rather, I will speak of myself, and say, How little I enter into the truth that here upon the earth, I am one of a blessed company, the object of affection, such as that with which the Father loved His Son as Man here upon the earth. On the other hand I am associated with a rejected, suffering Christ; not known of the world, from which I am thus morally separated. 

    That is the calling. How far do we accept it? It is no good talking about the relationship apart from the affections connected with the relationship. The great beauty of relationship is in the affections proper to it. There are affections which are peculiar to every relationship, which give sweetness and character to the relationship. It is so with children. It is useless to talk about being children before the Father if we do not know something of the affections which are proper to the relationship which the Father has given us, and that is the superstructure which God has been pleased to build upon the foundation of new birth in our case. We are not called into blessing as men upon earth  that is not our part  nor have we the kingdom, or the law written in the heart; but are called into the relationship of children, and as such are objects of the Fathers affections, even as Jesus was their object. I could not say the Fathers affections were here before. I believe there were those upon earth in Old Testament times, men of faith, whom God loved and for whom God cared, but what brought the Fathers affections here to the earth was the advent of His Son come of a woman. As a Man upon earth He was perfectly loved of the Father; and this is what He has left here, the Fathers affections. 

    The truth of relationship comes out in the preface of Johns gospel. In chapter 1: 10-12 it says, He was in the world, and the world was made by him, and the world knew him not. He came unto his own, and his own received him not. But as many as received him, to them gave he power to become the sons [children] of God. 

    We have gained immensely, if I might so say, by the rejection of Christ. If He had been received, there would have been blessing for men upon the earth, the kingdom and temporal blessings, the fulfilment of the promises, and so on. But what He has done consequent upon being unknown of the world and not received of His people, has been to put those who believe in Him into the blessed place of children before the Father by revealing to them the Fathers name! That is what came out in the pathway of the Lord Jesus down here (for He was that eternal life which was with the Father), and was shown to men in what He was, even when here upon earth. It was manifested to men by grace that the Father stood in relationship to a Man here upon earth. The eternal life which was manifested to the disciples was with the Father; and that is what was permitted to be seen. And now the apostle himself, and others, stood in this blessed place before the Father, and had to make it known for the benefit and blessing of others. So I can understand the apostle saying, Behold what manner of love the Father hath bestowed upon us, that we should be called the sons [children] of God. 

    One word more about it. This calling is the gift of the Father, the Son brings us into it, and the Holy Spirit witnesses to it. That is the office of each divine Person in connection with this present relationship. It is the gift of the Father, that is the way in which the apostle speaks of it here, What manner of love the Father hath bestowed upon us; and Jesus brings us into it, to as many as received Him to them He gave the title to take the place of the children of God; and the Holy Spirit beareth witness with our spirit that we are the children of God, and then the character is to come out. It is not a relationship in which we are contemplated as being perfected. What I mean is this: it says, Every man that hath this hope in him  it is a relationship to which a hope is attached. 

    What is the hope? That we shall be fully like Christ when He appears. 

    The apostle lays stress on the relationship being present, and he says, Now are we children of God. It is a great point to bear that in mind. You will never have the relationship more really than now, and the Holy Spirit witnesses to it. A Christian will never be more entitled to enjoy the Fathers affections than he is at the present moment; but I am looking forward, and so I trust is every Christian, to being in the actuality of likeness to Christ as sons in glory, When he shall appear, we shall be like him, for we shall see him as he is. Beloved friends, when we see Christ as He is, we shall be in His likeness. You will be made in His likeness by His word when He comes; you will be conformed to His likeness in order that you may see Him as He is. And every man that hath this hope in him purifieth himself, even as he is pure. 

    Thus there are three great things in this passage connected with our blessing, the foundation, the superstructure, and the hope. I believe that in glory the relationship of children will be merged as it were in that of sons; sons is the term which describes the relationship in full result, though now the Spirit is spoken of as the Spirit of sonship; and we are Gods sons by faith in Christ Jesus. But I have been trying to bring out the line of truth developed in John. 

    Now the things of which I have spoken are the blessings we have in Christ. We have no title to them in ourselves. If I look at myself as created for earth, I could not have title to be a child of God, it is what I have through grace in the Son; and to enjoy it we must abide in the Son. We have no sense of the relationship or of the blessings connected with it except as we abide in the Son. Faith must come in for the enjoyment of it, for it is in Him we have it. 

    How are you ever going to be like Christ? I will tell you the one way, and I am sure you do not know any other. It will be by the power of Christ. You will be like Christ when He is manifested, and it will be by His power. It speaks of this distinctly in the Philippians. It says, We look for the Lord Jesus Christ from heaven as Saviour, who shall change our vile body, that it may be fashioned like unto his glorious body according to the working whereby he is able even to subdue all things unto himself. It is He that will do it. That shows you how the hope is in Him. I cannot effect it; but Christ will do it for me. And as to the enjoyment of the relationship which we have with the Father, we do not enjoy it apart from Christ. You may say the relationship is yours and God has given it to you. I quite admit it; but for the enjoyment of it, you must abide in Him; faith must be in exercise. It is not, so to speak, natural to me. 

    But again, in this relationship which we have with the Father, another truth comes in  We have passed out of death into life, for the relationship is expressive of life. And that is really what the expression eternal life conveys in Scripture. I have thus left by faith all connected with death, have passed out of death into life. Speaking about myself in flesh down here, I could not say I have passed out of death into life. Speaking of myself in the glory of a child of God, I say I have passed out of death into life; that is, faith has passed into a new place and relationship before the Father, where it is totally impossible for death ever to come. How could death ever touch what Christ was with the Father? Death could, when God so willed it, touch His life as a man down here upon earth, what He was after the flesh (though there was no liability to death), but death could not touch His relationship as Man with the Father. And so it is with the Christian. Death will touch me unless the Lord comes: but death cannot touch what I am with the Father. That is my glory  what is spoken of as the glory of the children of God. I have passed out of death into life. That is a great thing for faith to be able to say. While death can close everything connected with me as a man upon earth, and every relationship here, and will put an end to my path of service and Christian responsibility, yet I stand in that blessed relationship in the Fathers presence where death never can come, and can understand the expression, I have got eternal life. No person can rightly say they have got eternal life except as having passed out of death into life. Israel will enjoy eternal life here upon earth in the millennium, because the pressure of death will be removed from them, Christ will come who has the keys of death and hell. We get it in a different sense by passing for ever into a completely new and heavenly relationship in the presence of the Father. For the relationship is heavenly, though it is always looked at as enjoyed here upon earth, but it is a heavenly relationship, and nothing short of that, and therefore the world knoweth us not, because it knew him not. Christ looked at as heavenly was not known of the world. In the wilderness, the furniture of the tabernacle in which Christ was foreshadowed was covered with blue when the camp was in movement. But the world understands nothing of the blue. The world was not conscious of the heavenly character of Christ. Only faith recognises what one may call the heavenly colour in Christ. You have to remember that the vessels were carried in the midst of the people of God, in the midst of the camp; and therefore the vessels, being covered with blue, presented the heavenly figuratively in the midst of the people, who typically represented the people of God by faith. That is what was true then. And to say now that the world could know the heavenly in Christ is against the passage before us, The world knoweth us not, because it knew him not. It is not in its nature to know Him. 

    I have tried to present to you the great reality of our blessing in Christ, and how, in that sense, we have passed out of death into life; we have eternal life. 

    Now I want to look at the other side of the truth, that Christ is in us, and that this must come out in the way of character down here. I want to show you that as we stand, in a way, in Christs place before the Father, there is a continuation of the character of Christ down here; He necessarily brought what was divine into the world, and there is the continuation of that character in us. 

    Just refer to verses 6-10 in the chapter. Whosoever abideth in him sinneth not: whosoever sinneth hath not seen him, neither known him. Little children, let no man deceive you: he that doeth righteousness is righteous, even as he is righteous. He that committeth sin is of the devil; for the devil sinneth from the beginning. For this purpose the Son of God was manifested, that he might destroy the works of the devil. Whosoever is born of God doth not commit sin; for his seed remaineth in him: and he cannot sin, because he is born of God. In this the children of God are manifest, and the children of the devil: whosoever doeth not righteousness is not of God, neither he that loveth not his brother. ... Again, whoso hath this worlds good, and seeth his brother have need, and shutteth up his bowels of compassion from him, how dwelleth the love of God in him? My little children, let us not love in word, neither in tongue; but in deed and in truth. And hereby we know that we are of the truth, and shall assure our hearts before him. Now, dear friends, I trust I may be enabled to bring out a point that is very beautiful to me  how God has been pleased to meet the worst thing by the best. But first, I want to show you the effects of the fall  what it introduced into this world, and I need not go outside the chapter to show it. The fall brought two things into this world  lawlessness and hatred. Lawlessness is seen in Adam, because he did his own will in defiance of God. The principle of sin was there before the overt act occurred; lawlessness was there; he departed from God in listening to his wife; there was lawlessness. And a little later on, in the first descendant of Adam, we get the other principle, hatred; that is, Cain hated Abel. My conviction is that he hated Abel before he killed him. Before the provocation occurred, I believe the principle of hatred was there. You may say it is a terrible thing for a brother to hate a brother; but hatred has come into the human heart as the effect of the fall. These two great principles have come in and overspread the world. Now I believe it was of God to present, in contrast to the evil, the best things; qualities which came out in Christ Himself, as from heaven, and that is righteousness and love. He came here in righteousness to undo the works of the devil. He came here in righteousness in contrast to the sin that was here, and in love in contrast to the hatred. I think you will find that is the key to the understanding of this chapter. The very first principle of righteousness, as I understand it, is that God should have His rights. That was the case with Jesus here  He gave to God His rights, God had His full place with Jesus here as a man upon earth. It was not simply that as a living Man on earth He loved God with all His heart, and His neighbour as Himself; He went beyond that. God had the fullest place with Jesus here upon the earth. He could say, As I hear, I judge  He got every intuition from heaven  As I hear, I judge: and my judgment is just; because I seek not mine own will, but the will of the Father which hath sent me. He had title to a will as being a divine Person; but He had taken the place of subjection as Man down here, and, therefore, He did not seek His own will, but the Fathers. And you will find time after time, as you go through this epistle, Jesus spoken of as the righteous One: If ye know that he is righteous. He became flesh and came into this scene as the righteous One in contrast to the terrible principle of lawlessness that man had brought into the world. God met the worst thing by presenting in contrast to it the very best. What a word for Jesus to speak, for the eternal, the only-begotten Son, who was equal with the Father, to say, I seek not mine own will, but the will of the Father which hath sent me. As I hear, I judge. 

    But there was too the love which came out in contrast to the hatred seen in Cain. Cain hated his brother and killed him. The apostle says, Hereby perceive we the love ...because he laid down his life for us: and we ought to lay down our lives for the brethren. That was love in contrast to hatred. Cain killed Abel, and the same principle prevails in the world, as the apostle says here: Marvel not, my brethren, if the world hate you, because the world goes on the selfish principle of Cain, it hates what it does not understand, and it would kill if it could. But the opposite principle came out in Christ. He did not take the life of another, but He laid down His own life for us. You remember Jesus in the synagogue with the man before him that had the withered hand. The scribes were all zealous for the sabbath, and yet they had it in their hearts to kill Christ. And Jesus looked upon them with anger, and said, Is it lawful to do good on the sabbath days or to do evil, to save life or to kill? They were bent on destroying life, He was bent on saving life; and hence He told the man that had the withered hand to stretch out his hand, and He rebukes them. You must in principle do good or evil, you are either saving life or destroying it: that is the truth of things if we could trace them to the bottom. Love has now been witnessed to us. Hereby perceive we the love...because he laid down his life for us: and we ought to lay down our lives for the brethren. 

    What the chapter looks for is this, that if by faith we are in the consciousness of the blessing we have in Christ, the character of Christ is to be reflected in us down here. I will refer to a verse which shows it: Little children, let no man deceive you: he that doeth righteousness  mark this  is righteous, even as he is righteous; that is, there is in the believer a moral being which is according to Christ, He that doeth righteousness is righteous, he is righteous, as I understand it, in nature. In this the children of God are manifest, and the children of the devil, because everything becomes manifest now. The advent of Christ has made everything manifest here. The children of God on the one hand, who give God His full place, which is the first principle of righteousness; and the children of the devil, who come out in perfect lawlessness, that is, in self-will, in what will culminate in antichrist. Antichrist is called the lawless one, that is, he is the full and perfect expression of the principle of lawlessness; but in the meantime Christ has come, the righteous One, and the children of God are now here, and they are righteous even as Christ is righteous. And hence the moment has come when the children of God are manifest, and the children of the devil. 

    We little think of it, but if I am doing my own will, I am practically denying my proper place before God, my place as a child, because if I am a child before God, I am righteous even as Christ is righteous, and then God has His place, and I am not to do my will; for that is the spirit of lawlessness. What we are left here for is that the character of Christ should be reproduced in us upon earth, and the first principle of it is righteousness, for God alone is said to be love. 

    But there is also love. Hereby perceive we the love ... because he laid down his life for us: and we ought to lay down our lives for the brethren. But whoso hath this worlds good, and seeth his brother have need, and shutteth up his bowels of compassion from him, how dwelleth the love of God in him? My little children, let us not love in word, neither in tongue; but in deed and in truth. And hereby we know that we are of the truth, and shall assure our hearts before him, for if our heart condemn us, God is greater than our heart, and knoweth all things. Beloved, if our heart condemn us not, then have we confidence toward God. And whatsoever we ask, we receive of him, because we keep his commandments, and do those things that are pleasing in his sight. The way in which Jesus proved His love, was that He laid down His life for us; and we must not be inconsistent with it. The apostle maintains the obligation to lay down our lives for the brethren; for the principle of righteousness is that we should act as we have been acted towards; we are not always called upon to lay down our lives, but we are called upon to manifest our love in some simple way, as, Whoso hath this worlds good, and seeth his brother have need, and shutteth up his bowels of compassion from him, how dwelleth the love of God in him? We are not often called on to do very great things, not to take the place of martyrs; but there is surely some way down here in which we have the opportunity of showing love. And the apostle urges that it is to take a practical shape. It took a practical shape in the Lord Himself. It was not only that He professed to love His people, but having loved his own which were in the world, he loved them unto the end. He manifested His love towards them by the greatest possible sacrifice, He laid down His life for them. And are not we prepared to make some small sacrifice for the sake of the brethren? I feel we need to have our hearts enlarged, and here I see the great importance of righteousness, which involves the complete setting aside of our own wills, so that the obligation to love may be fully recognised. I am not to question what God may allow to come before me, to call forth the expression of love, nor to shut up my bowels of compassion from a brother who may be in need. We are often in danger of getting chilled by the influence of the world and its ways, because there is a deal of imposture and all that kind of thing, which tends to chill sympathy and kindliness. But we have to beware lest we get our bowels of compassion closed. What we need to remember is this  the perfection of what has come out in Christ Himself as a man down here, the character of God really in righteousness and love, and that we are left here in continuation, that we should manifest the same character and ways in our walk down here. Because, these are the two things  we are righteous as He is righteous, and the love of God dwells in us: that is, that through Christ being in us, we partake of the divine nature, and the divine nature is to be expressed in us down here. We are blessed in Christ, but if so Christ is to come out in us in the way of character and walk. 

    We ought to be a perfect rebuke to the system of evil which prevails in the world. Whatsoever doth make manifest is light, and we are light in the Lord; the divine nature is to be displayed in Christians here in these great principles of righteousness and love, not coming out in anything very pretentious, but in the way in which we meet things that God in His providence may be pleased to allow to come before us. It is not for me to be searching about for opportunities to manifest love; the great point is that I manifest it in a practical shape in what comes before me. The apostle says, Let us not love in word, neither in tongue  not talking about it  but in deed and in truth. And then you get the effect of it. And hereby we know that we are of the truth, and shall assure our hearts before him. For if our heart condemn us, God is greater than our heart, and knoweth all things. It is a serious thing for your heart to condemn you. It is not conscience here. I think that condemnation of heart is one thing and condemnation of conscience is another, and that condemnation of heart comes in where we have failed in Christian obligations. I have known what it is to have my heart condemn me; and it is a serious thought that if my heart condemn me, God is greater than my heart and knows all things. On the other hand, If our heart condemn us not, then have we confidence toward God  that is, the confidence of the relationship in which we are set  and whatsoever we ask, we receive of him, because we keep his commandments, and do those things that are pleasing in his sight. We give expression to the character of Christ here in this world. 

    Those are the two great points which come out in the chapter  that we are in Christ and abiding in Him for blessing, and that He is abiding in us in order that His character may come out down here under Gods eye in contrast to the principles of evil which prevail in the world  lawlessness and hatred. 

    May God grant that we may be all much more conscious of our blessing and calling, and be in every way more distinct from the principles of evil which prevail in the world; for as the apostle says, In this the children of God are manifest, and the children of the devil. 

  
    BORN OF GOD (FER 11)

    1 John 2: 29; 1 John 3: 9; 1 John 4: 7; 1 John 5:1; 1 John 5:4-15

    It is a great thing to apprehend that there is on the earth the family, or the offspring, I might say, of God: that is, in a moral sense. There is a race here which has derived its moral being from God and the description of it is exceedingly simple: it occurs in the expression, Which were ... born of God. What marks them we shall see further on. I am going to take up the marks of this family or offspring of God; but first of all I want you to get the idea of their having derived, one and all of them, their moral being directly from God. 

    It is not as in the case of descendants of Adam. No one of us came directly from Adam. He begat a son in his own likeness, but there has been a good number of generations between Adam and ourselves, and therefore it is impossible for any one to claim descent directly from him. 

    In the offspring of God every member of that family has derived his moral being directly from God; and as I said the Scriptural description of them is, Born of God. I purpose to dwell a little upon that now and to show how it has come to pass, and to point out the characteristics of this family who are born of God; and another point comes out in the closing chapter, namely, the witness of God. The witness is that God has given to us eternal life in His Son; thus God has given distinct witness concerning His Son, and it lies in that we are brought into the reality of eternal life. We have believed the witness that God has given of His Son and He that hath the Son hath life; we have come to the point, These things have I written to you that ye may know that ye have eternal life who believe on the name of the Son of God. 

    My first point in regard of the race or family spoken of in Scripture as born of God, who partake morally of Gods nature, is this: that all is entirely dependent on the truth; that is, that it has pleased God to reveal Himself. Christianity is entirely based on the revelation of God. It has been said that really everything hangs on the Word having become flesh, so that God might be declared. All that you get here is necessarily consequent upon God being perfectly and fully revealed. 

    Now that you have the full light of God coming out in the death of Christ you have the expression, born of God; but there was not, nor could be, any such expression until God was revealed. 

    If we look at natural things for a moment, they furnish an illustration of divine things. When a child is born, it has derived its physical being from its parents, but as yet it has not derived any moral being from them. Where it derives its moral being from its parents is in growing up in the enjoyment of the affection of its parents. As it grows up it becomes acquainted with the tenderness and affection of its parents; it is brought consciously into the scene and system of natural affections, and by-and-by it becomes intelligent as to things, and the effect is, that it has become partaker of a moral being from its parents. Like parent like child, in a sense. If there were nothing to hinder, and the child brought up in that way in the light of love, I have no doubt but that the child would grow up responsive to the thought of love. It would grow up intelligent, entering into the thought of the parents, and into the affection which had been lavished upon it from its birth. I am speaking for the moment apart from the question of sin. 

    When we come to divine things it is very important that we should get away from material ideas. You must remember that many terms which are employed in Scripture are really used as figures. Born again, and so on, are figures which are employed by the Spirit of God to convey to our minds a moral idea. The moral idea connected with being born is, that you have derived a moral being directly from God; as a child when it has become intelligent, when its mind is expanded, understands that it has a moral being as well as a physical one. 

    If everything went right in natural things a child should be like its parents morally and not simply physically. There are often defects in dealing with a child; it takes a good deal of patience if the child is to answer to the affections of the parents, and to partake morally of the being of its parents. Of course we have to remember that man is fallen, and there is likely to be a great deal of difficulty and defect in dealing with children. 

    Animals derive instinct from their parents, but with man there is the great point of intelligent affection. There is the intelligence which can take in the mind and thought of another, there is the power of intellect and at the same time there is an answer to the affection of the parents. So it is with us. The moment you got your moral being from God was when you were brought into the light of God. 

    Born again, is an expression used to show that you cannot touch the kingdom of God without it. But never could a person be born of God unless that person had touched the reality of divine love. You must appreciate the testimony of the death of Christ, that it is on the part of God the setting forth of the greatness of His love to man. God commendeth his love towards us, in that, while we were yet sinners, Christ died for us. When that comes home to the heart of the Christian, then it is that the love of God is shed abroad in the heart. 

    Thus it is that our hearts are brought into the presence of divine love, and there we touch the divine nature and become responsive to it. We love God because He first loved us. That is the effect and result to us of God having been fully revealed. When man first comes to know about God, the great thing is His attitude. That is the first point apprehended as the fruit of receiving the gospel, and consequent on it the Holy Spirit is received. Then you begin to see what is behind the attitude of God; you get an insight into the heart of God; and being thus brought into the presence of Gods love you respond to it. If you say you love God, then I say you are born of God. One proof of being born of God, is that we love God. 

    It is a wonderful thing for a man to be brought into the light of the love of God. The death of Christ is to the Christian full of light. The veil of the temple was rent in twain at His death, and it is the death of Christ that makes known the love of God. God so loved the world, that he gave his only begotten Son, that whosoever believeth in him should not perish, but have everlasting life. I know no lesson, for the believer, like this, to be learned in the cross of Christ. Get your eye there, and learn there the lesson of the love of God. The moment you touch His love you are responsive to it, and can say that you are born of God. You have derived your moral being from the blessed God as revealed. Had He not revealed Himself, it could not have been the case; but He is now the source of your moral being, so that you are of the offspring, the family of God. 

    I want now to look at the marks of one who is born of God. The first is, If ye know that he is righteous, ye know that every one that doeth righteousness is born of him. And again, Whosoever is born of God doth not commit sin; for his seed remaineth in him: and he cannot sin, because he is born of God. Now put these two verses together. On the one hand there is the practising of righteousness, and on the other, one does not commit sin. Read further chapter 4: 7, Beloved, let us love one another: for love is of God; and every one that loveth is born of God, and knoweth God. The one born of God loves. In chapter 5: 1 we have, Whosoever believeth that Jesus is the Christ is born of God: and every one that loveth him that begat loveth him also that is begotten of him. Here we have the heart going out and recognising those who are born of God. Still further in verse 4, For whatsoever is born of God overcometh the world. 

    The first two expressions are essentially moral. One who is born of God practises righteousness and does not practise sin. Sin is lawlessness. One born of God walks here in self-judgment. No only does the Christian carry out the practice of righteousness, but he refuses to admit, or sanction, in himself that which God has condemned in the death of Christ. The evidence of a Christian is that he carries out practical righteousness. If you find a professed Christian allowing the flesh and other things in his practice and ways down here, which God has condemned, you have very little practical proof that he is a Christian. It is difficult in these days to trust profession; you want practice to witness to such, and this comes out in the way of practical righteousness on the one hand and the disallowance of lawlessness on the other. 

    It is impossible for one born of God to practise lawlessness; he cannot sin because he is born of God. These verses do not speak of isolated acts, but of the practice which characterises the Christian. They indicate marks important for us to bear here in the midst of a world full of lawlessness and unrighteousness. It is the first principle of one born of God that he walks in righteousness. 

    There is obligation to God, and you begin to carry that out in the practice of righteousness. You find that things here are inconsistent with the love of God as He has revealed Himself. You discover by the light into which God has brought you many things which in the light have to be disallowed. We are enjoined to Speak every man truth with his neighbour. Do we love to speak every man truth with his neighbour? We should, for we are members one of another. 

    I come now to the next evidence of being born of God, and that is love. Every one can say that he partakes of the divine nature if he loves. You cannot know the love of God without being responsive to it. It is not simply by doctrine that love is revealed to us. God has sent His Son who has died, and that is the witness of the love of God; and the word to us is, Let us not love in word ... but in deed and in truth. God has proved His love in deed and truth towards us. 

    If I may use the expression, the Christian first touches the spring of love by the power of the Holy Spirit, and now he loves God and knows God. Then another point comes out, he discerns those who are born of God. Every one who believes Jesus to be the Christ is born of God. I think that love brings very great enlargement, and that is the point; it brings discernment and enlargement to comprehend all those who are Gods children, and there is the desire to take in all, and that is a great point for us. 

    There may be many in London, many in the world, who believe Jesus to be the Christ, who have a reverence for the word of God, and does your heart take them all in? You may not compass them in knowledge, but, at all events, your heart may take them in because the great principle is, him that loveth every one that begat loveth him also that is begotten of him. Practically things work as you get them put in this epistle. You come into the full light of divine love and you love God, then you love all those who are begotten of God. Then we come to another point; you overcome the world. If you love God love will not tolerate lust; they do not go together. In natural things you cannot mix oil with water, and lust does not tolerate love. All that is in the world is the lust of the flesh, the lust of the eyes, and the pride of life, and that cannot mix with holy love. If you are acquainted with the holy love, and you are of it, you overcome the world. You overcome the world by the principle of the being which you have derived from God. Lust and love are mutually exclusive. 

    Do you mean to tell me that a man who loves his family can be a drunkard? It is poor love where a man, to gratify his own lust, brings his family to poverty. You would not commend that man to me for natural love. If that man loved his family as he should he would not bring them to poverty and ruin in order to satisfy his own lusts. Lust is intolerable to love, and a man does not overcome the world in any other way than by love. A man might retire from the world and become a monk or an ascetic, or something of the sort, but he would carry the world into his retreat, he could not be free from it. 

    Then the one who overcomes the world is born of God, one who loves God and in virtue of being partaker of the divine nature he follows in the path of Christ Himself. I do not believe it to be possible for the world to be overcome in any other way. 

    Now we come to the witness in chapter 5, This is he that came by water and blood. 

    There are three that bear witness, the Spirit, the water, and the blood. Jesus Christ came by water and blood. That has reference to what took place when Christ died. A soldier pierced His side with a spear and there came out blood and water. I understand it to mean, that He came in full testimony to the holy love of God. In the death of Christ there was that which expiated and that which cleansed, but the blood and water were testimony to the love of God. 

    Christ came forth as it were from the holy love of 

    1 John 5: 8. 

    God, and the blood and water were the witness of this: the witness of Gods heart towards men, the witness of holy love. Sin was perfectly intolerable to love. 

    Everything will have to give way in the presence of holy love. God will be all in all, and in the presence of Gods love everything contrary will have to give way. The water and the blood was the expression of the holy love of God; I speak of them as witness. 

    The Son of God came here. He had known and had part in the holy love of God. He became Man that the love of God might be expressed in His death. The Spirit has now come on the same line, therefore there are three that bear witness. They all combine in one common witness, and that witness is the holy love of God expressed in the Son. All bear witness to the blessed Source from which the Son of God came. He came out from the Father and came into the world. That is from the source of holy love, and the blood and water are the witness and expression of that love. The object is that our hearts might be made acquainted by the three witnesses with the love in which the Son of God came. 

    There is another thing; they bore witness incidentally, not primarily, that Christ is apart from man after the flesh. That is very important. They bear witness to Him as, the last Adam and second man. He came in flesh in order to bring cleansing and expiation, but I believe the positive witness of the water and blood to be to the holy love of God. 

    Now what does that mean for us? He that believeth on the Son of God hath the witness in himself. God has given you the witness in yourself. The love of God is shed abroad in the heart and you have come to this, that the love of God has been expressed in the Son of God. No created being could have done this. Prophets might have spoken of it, but they could not have expressed it; we have it in the Son. 

    He first declared God on earth in His ministry, and then He died to express Gods love, and the water and the blood are thus the expression of the holy love of God, and the Spirit has come down on the same line to be the witness in the Christian. The Spirit is the truth, so that the truth may be, not only objective, as in Christ, but subjective in the Christian. Christ is the truth as to the declaration and setting forth of it, but the Spirit is the truth in the Christian. 

    Christ now abides after the fashion and order we have illustrated in John. There are three points in that gospel: (1) Christ set forth in the company of His own; (2) as the risen Man in the company of His own; (3) as coming again to receive His own, that where He is they may be also. I want you to put these three points together. They bring before us the thought of Christ in different conditions or positions, but of One whose heart is still unchanged; that is a great point to take in. 

    I think there is nothing more blessed than to see the changelessness of the heart of the Lord Jesus Christ. His disciples dwelt under His shadow with great delight. They contemplated His glory as of an only-begotten One with the Father. You never could understand the truth of the Church if you did not appreciate what Christ was here in the midst of His own upon earth. Then He comes into their midst in resurrection, and makes known to them that they were His brethren; then He marks their association with Him as after the Spirit not after the flesh; He breathes on them the Holy Spirit. In chapter 17 He had demanded for them Father, I will that they also, whom thou hast given me, be with me where I am; that they may behold my glory. His disciples had beheld His glory here, and now He prays for them to be with Him above, that they might behold His glory. We see here a heart which knows no change, the changeless heart of Christ. 

    God has given to us eternal life, and this life is in his Son. The Son now is entirely apart from man after the flesh. We know Christ no longer after the flesh. I want you to be apart morally from man in the flesh, to know more of Him with whom we are associated in the power of the Holy Spirit. His heart is unchanged and we are associated with Him after the Spirit, so that He could say, Go tell my brethren that I ascend to my Father, and your Father; and to my God, and your God. 

    The form in which it has pleased God to give us eternal life, is by bringing us into the full light of holy love and giving us grace to respond to it. Do you appreciate the love of God? Do you appreciate the witness of it? 

    Christ came from the Father alone, but He takes us back with Him. I ascend unto my Father, and your Father; and to my God, and your God. The Son of God came forth to express God and He came alone, but He returns to God with the Church, the trophy of His love. You have the Son of God, and in having the Son you have eternal life. 

    I want you to get the reality of these things; to know in the power of the Holy Spirit the great reality of the love of God. Many know grace, but have little apprehension of divine love. If we know and appreciate Gods nature then we can understand that we are made partakers of that nature. You have derived your moral being from the blessed God Himself, and love God because He loved you. 

    May He give us to know the blessedness of being born of Him. It is wonderful that the affections of divine Beings should rest upon man on earth. 

  
    BORN OF GOD (FER 13)

    1 John 2: 29; 1 John 3: 3

    It was suggested that the subject of the work of God in the soul might be considered, with special reference to being born of God, and the difference between what is received through faith and what is formed by the Spirit. 

    FERWe get in this epistle the characteristics of those born of God. Whosoever is born of God doth not commit sin (3: 9); Every one that loveth is born of God (4: 7); Whosoever believeth that Jesus is the Christ is born of God (5: 1); Whatsoever is born of God overcometh the world (5: 4); He that is begotten of God keepeth himself, and that wicked one toucheth him not (5: 18). It is important to apprehend that there is a generation in the world begotten of God; not merely a number of people who believe, but there is a generation who are born of God. It is no longer a question of testing or improving man, but there is a generation born of God, and they carry the characteristics of those born of God. The two great characteristics of this generation are righteousness and love. With God the order is love and righteousness, but with the children of God it is righteousness and love. Man has departed from God and has got into lawlessness, and therefore to begin with God he must begin with righteousness. The law claimed righteousness from man but did not produce it; it had to be brought about by man being born again and submitting to the righteousness of God. We cannot practice righteousness until we have submitted to the righteousness of God. 

    The starting point of men being born of God was Christ coming into the world. The first allusion to it is in John 1: 12: As many as received him, to them gave he power to become the sons (children) of God, even to them that believe on his name; which were born, not of blood, nor of the will of the flesh, nor of the will of man, but of God. To be born again does not go so far as born of God; the Lord speaks of the former to Nicodemus in connection with the kingdom, but the latter connects itself not with the kingdom but with children. Born of God supposes full christianity; it applies to children in whom is expressed the nature of the One by whom they are begotten. Christ was begotten into the world  This day have I begotten thee  and in connection with Him there is a generation begotten of God. If we look at things in the light of born of God we look at them from Gods side; on our side we begin by believing Gods testimony, but in this epistle the Spirit of God presents things from the divine point of view, and we see that there is a generation whose practice proves that they are akin to God in nature  in righteousness and love. In the sermon on the mount and in the Lords teaching we get the idea of a generation  of children. Children does not bring in the thought of association with Christ as He is now; sonship does that, but children refers to a generation in which there is a continuation of Christ here. The order began in Christ and is continued in christians. We are called the sons (children) of God: therefore the world knoweth us not, because it knew him not (1 John 3: 1). 

    Born of God in John 1: 13 brings in the thought of divine sovereignty. Man has no hand in it; it is not of the will of the flesh nor of the will of man, but of God. Man cannot compass the bringing forth of a generation characterised by righteousness and love, and it is such a generation which the epistle contemplates. In this the children of God are manifest, and the children of the devil (1 John 3: 10). These last are never saved. There is salvation for man  and that universal  but there is a class (although we cannot point them out) to whom every testimony has been presented in vain, and they are here spoken of as the children of the devil. Gods testimony had been presented with force and validity, evidenced by works of power, to the Jews, and refused by them and then, seeing their character, the Lord said, Ye are of your father the devil (John 8: 44). God gave testimony and man refused it, and this proved that he was of that wicked one. There is something similar in the expression sons of Belial in the Old Testament. It is very solemn to reject Gods testimony. 

    We are not told the process by which people are born of God, but we are told the proofs and evidence of it. The process is not our side of it. 

    RemThe epistle supposes that all done; there are those who are born of God. 

    QuesWhat is righteousness? 

    It is the righteous requirement of the law; that is, loving God with all your heart, and your neighbour as yourself. When we come to practice, righteousness is love. If Israel had kept the law it would have been their righteousness, hence love is really righteousness. The first step in righteousness for man is to submit to the righteousness of God. We cannot get practical righteousness except by that. In believing the gospel we submit to the righteousness of God. God has come in by the gospel to enforce His righteousness in the way of grace. The righteousness of God is that on which God has a right to insist, and man has to bow to Gods rights. God has approached man in the gospel, and insisted on His rights of mercy, and that is the proof that God is love. God has been pleased to approach man in grace, and when man submits to Gods righteousness he is affected by that grace. There is power in what is morally right. The gospel may be preached in a dogmatic way; that on the ground of faith there is forgiveness; but what needs to be seen is that God has presented grace in the gospel in order that He may get His own proper place in the heart of man. God calls upon man to submit to what is proper on the part of man. With God everything begins in love; with us everything begins in righteousness. 

    God is entitled to the supreme place in the heart of every intelligent creature. When Israel keeps the law in the future, it will be love. Righteousness for man is to give God His rights, and to give his neighbour his rights; love is the fulfilling of the law. But if a man goes in for practical righteousness, be must begin by submitting to the righteousness of God; that is, bowing to the gospel. 

    The first mark of the generation born of God  the children of God  is that they practise righteousness, and they do not practise sin. Those born of God are the subjects of divine affections they are in the place of children, and so come under divine teaching. We are children by the acceptance of Gods testimony, and then we come under divine teaching, and the result is that we know God, and then we love Him. 

    You never get the thought presented of being born of God save by those who wrote to Jews. Paul takes up things rather differently and speaks of the new man and new creation. In Ephesians there is a kind of correspondence to John; it looks at things from the divine side. It is only John who shows us the church actually in heaven, and that in order to come out of heaven. The church is to come down out of heaven from God; John sees it there, and then he sees it come down (Revelation 21: 10). 

    The children of God come to light by the practice of righteousness; they escape from lawlessness by receiving the testimony of Gods grace presented in the gospel; then they come under divine teaching, and then they know and love God. We could not love save as knowing God; love is a matter of divine teaching and is the result of it. Christ is Gods testimony to man; God approaches man in Christ. Christ risen is the testimony, and it has a double character; He is the expression of Gods righteousness and He is also righteousness for man because He has met mans liabilities. Christ expresses the moral rights of God, and He has also met the liabilities which lie on man. Christ came here to express Gods rights in regard of man, but man was under death and the curse of a broken law, and Christ took up mans liabilities and in that way has become righteousness for man. The death of Christ is the declaration of Gods righteousness, but it also meets our liabilities, and this latter has to do with our righteousness. The way God has insisted on His rights is by coming in in grace; had He not done so it would have been a question of righteous judgement. It is important to see that Christ preached righteousness; He insisted on righteousness, and He was the expression of Gods righteousness. 

    Another interesting point in connection with being born of God is that he who is born of God believes that Jesus is the Christ (1 John 5: 1). It is genuine faith. A Gentile might believe that Jesus was the Christ; the Samaritans believed it. 

    If we recognise this generation  that is, those born of God  we shall not regard much else here. Natural feelings and distinctions have to go. There is neither Greek nor Jew, circumcision nor uncircumcision, Barbarian, Scythian, bond nor free: but Christ is all, and in all (Colossians 3: 11). Believing that Jesus is the Christ is connected with the testimony of the twelve; Pauls testimony was additional, that He was the Son of God. The faith that Jesus is the Christ is what brings the generation to light. 

    The righteousness of God was fully made good in the death of Christ, but the resurrection is the testimony to it. If we had not resurrection Christ would be still in death. The assertion of Gods rights does not go beyond the measure of mans responsibility. The counsels of God are what set a man in heaven. The righteousness of God is connected with earth, and shows how God asserts His rights in regard to mans responsibility, and of meeting his liabilities in connection with that responsibility. The brazen altar is the place of mans acceptance according to Gods glory in regard of the responsibility of man. The glory of God is the display of all that God is  His effulgence. 

    QuesWhat is becoming Gods righteousness in Him? 

    I connect it with the heavenly city which was measured by the reed of the angel (Revelation 21: 15 - 17). All answered to the required measurement, and will be the expression of Gods righteousness. It is wonderful to think  sin having come in and man having departed from God  that God should be able to have His place completely with man; that every liability on man should be cleared, so that Gods righteousness might be set forth in man. It is not our righteousness, it is Gods righteousness, and refers more to state than to liabilities being met. Christ is the testimony of God to man; He expressed the righteousness of God, and in Him all the liabilities of man were also met. God has come out in righteousness and love, and now He has a generation in accord with the way in which He has come out. 

  
    HIM THAT IS FROM THE BEGINNING (FER 13)

    1 John 2: 13

    In the ordering of nature, to which the mind of man is accustomed, we are continually brought back to the idea of a beginning. We are not habituated to think of the recurrence of the seasons simply as a fixed and unvarying order, but have the idea that a year has run its course, and that in entering on another year we are beginning a new epoch of life. It is impossible for man to get this impression out of his mind. And thus there is the continual reminding of a beginning. It has been a great occasion of exercise to many active minds to seek to fathom the outset of all that we see around us, and man has of himself been unable to solve the mystery. Of old, the mind of man would entertain the idea of the eternity of matter, but there are few in this day who would be prepared to adopt this thought. Men may not know God, and may reject revelation and the light that it affords, but there are few who would not ascribe the origin of things to the action of an intelligent mind. And the reason of this is that the mind of man goes back insensibly to a beginning. It is very difficult to evade the thought that there has been a mind at work far superior in intelligence and conception to any mind of man. 

    When we come to revelation we are at once confronted with the thought of a beginning, not simply with reference to created objects, but with regard to moral considerations. For instance, we read that the devil sins from the beginning. Here we have the consideration that there was a beginning of sin. So, too, we find that by one man sin entered into the world and death by sin, so that there was a moment when sin came into the world, and death had a beginning. But previously to this there was a moment when responsibility came in, in connection with man, and when that responsibility was accentuated by the prohibition to eat of the tree of knowledge of good and evil. Here again we are confronted with the thought of a beginning. Further, in this point of view we may bring in the idea of from the beginning. It may be said that Adam was the head of Gods creation from the beginning. The thought here would necessarily be from the beginning of the creation of man. In effect sin came in and hindered Adam from being effectively head, and the line of continuity was broken by the judgment of the flood. So to speak, another beginning came in. 

    But when we come to the truth of Him that is from the beginning we are compelled to entertain quite another thought as to the beginning. And a thought which morally takes precedence of every other beginning, for here it evidently refers to the light of God having come in. The only-begotten Son, which is in the bosom of the Father, has declared God. In one sense there was nothing new, for God could never be other than He had been; but as regards the ways of God, and man, it was a point of departure of the most momentous character. It is the true starting-point of all that which God intends to bring to pass right on to new heavens and a new earth. And hence in greatness and moral importance the New Testament, and that which it contains, takes precedence of the Old; though it is also true that God was continually foreshadowing that which was in due time to come out. If we can accustom ourselves to withdraw our minds from the influence of material things, and to look at things in the moral point of view, we shall have little difficulty in apprehending that the declaration of God is the true beginning. And there it is that we look for Gods world. 

    Now when there came in light in this way there came in also the One in whom everything in Gods world was to be centred. There must be a head from whom all should take its character, and in whom all should be held together in unity. Christ has tasted death for everything that He might be the Head of all. Hence we can understand the expression Him that is from the beginning. He is the ark of the covenant, and the mercy-seat. The One who said, long before man came upon the scene, I come ... to do thy will, O ... God: yea, thy law is within my heart. 

    In Christ we have necessarily two thoughts: the first, that He has come out, that is to reveal God; and the second, that He has gone in as Man, in the value of accomplished redemption, in order that in the appointed time all may come forth from God in glory and power. The second Man is out of heaven. The Son of man is to come in the glory of His Father with His angels, and will reward every man according to his works. 

    The coming out of Christ as Apostle to make God known in His thoughts toward man, in His words and works, is necessarily available to all men, because it has come to pass in the presence of man down here. The Son of man lifted up was the expression of divine love, a testimony to man. The mediatorship of Christ and the truth of His being the Head of every man stand on the same ground, as all is the necessary consequence of His having borne the liabilities of men down here. All this became true in resurrection, and the fact of resurrection was announced by many who had been witnesses of it. We have not so far the thought of Christ going in. In the commission at the end of the gospel of Luke repentance and remission were to be preached in the name of the One that had died and was risen. Thus the testimony to man was based on that which had come to pass, so to speak, in the face of man here on earth. But all this does not exactly refer to the place of Christ as the One from the beginning, that is, from the outset of that which immediately hangs on God having been declared  the world that is of God. In this point of view we contemplate Christ as having gone in, as being at the right hand of God. And there are various lights in which we can apprehend Him there. He is  The true light, the Sun of righteousness, the Head over all things. 

    The One in whom all things are reconciled to God. 

    The Forerunner, and the High Priest of good things to come. 

    The Mediator of the new covenant, and the Minister of the holy places. 

    The true God and eternal life. 

    There are doubtless many other things which are connected with Christ in the place where He is, but the above will suffice. All these glories, though based on redemption, so that they may stand in relation to man, are connected with Christ at the right hand of God: in other words, with Christ as having gone in. Hence the scene of interest is changed from Jerusalem to the right hand of God, whence everything is to come forth in the One that is from the beginning. It is worthy of notice that in the gospel of John the Lord speaks of Himself at least three times as ascending. He had come here to accomplish the Fathers will, and that being done He goes back to the place from which He came, and as we have said, that is now the place of interest. 

    As has been already pointed out, there are certain things which are the necessary consequences of Christ having come out, and of His having suffered, and being the risen One, and these are common to all christians; they are all in the light, as God is in the light; they have forgiveness of sins in Christs name. But to enter into the knowledge of Him that is from the beginning is another matter, and demands that the believer should enter in. The point here is to learn that which Christ is for God, the beginning and centre of the divine system, and this is learnt only in the holiest. The atmosphere of this world of sight and sense and of moral uncleanness is not suitable for the entering into it. It brings in a wholly different order of things, to know which the christian has in spirit to leave the world system and its attachments. It may be asked how is this to be done. 

    The answer is, I think, that we have to learn first that we are not under law, but possessors of a better hope by which we draw nigh to God. To reach this hope we have recognised that the world is subject to the judgment of God, and hence professedly have left it. There is ever the danger of its again acquiring power over us, and the antidote to this lies in our judgment of its moral character, all that is in the world, the lust of the flesh, and the lust of the eyes, and the pride of life, is not of the Father, but is of the world. And the world passes away, and the lust thereof: but he that does the will of God abideth for ever. Then we have come under the ministry of the new covenant, and have been made acquainted with the mind of God toward us. This is a very important point, as giving us confidence, so that we have liberty of access to God, are not afraid to speak with Him about anything. The next point is the knowledge that we are set apart to God, by the offering of the body of Jesus, from the old man, and are perfected with regard to conscience. I judge that these are the conditions necessary to entering in, and the gain of this is very great. We get the full assurance of understanding to the full knowledge of the mystery of God in which are hid all the treasures of wisdom and knowledge. It is this which leads to stability of soul, so that one should not be shaken in the evil time. I fear that there are many who think that everything that they read of is theirs simply because they believe texts of scripture; it is possible that all these things are theirs in the purpose of God, but they are not theirs in the present, and this is the point in christianity. Our object should be to gain now as heavenly light what will soon be our part. And for this we must certainly find an entrance to the blessed scene of divine love in which these things subsist in Christ. May God in His grace exercise our hearts in this direction. 

  
    SPIRITUAL ADVANCE (FER 15)

    1 John 2: 7 - 28

    The apostle was not writing to the saints here exactly with the view of teaching, but with the object of keeping them in right lines. The point in the latter part of the chapter is that they had an unction from the Holy One and knew all things; the apostle says, ye have not need that any one should teach you. He sought to guard the saints, because there were many antichrists. There were those seeking, even in that day, to introduce the corrupt thing that we have around us. The Son of man sowed good seed in His field; but no sooner had the seed been sown than the enemy came and sowed tares. The tares and the good seed were almost contemporaneous. The antichrists went out early, but they did not revert to what they had previously been; they set on foot the corrupt system which we see around. 

    If, when people departed from the truth they had returned to what they came out of, to judaism or heathenism, it would have made matters comparatively simple; but they did not do that; they started some counterfeit of the truth, and that tended to make matters difficult. What we get in the epistle is apostolic care to guard the saints from being carried away by what was not of the truth. At the same time the Spirit of God, by the apostle, insists very strongly upon the fact that the saints had the truth in them. Even as it hath taught you, ye shall abide in him. Now, if the saints in that day could be marked off, as they appear to be in this passage, into different gradations, I judge the same thing might hold good today. We do not know much about one another, but in the present time it would probably be possible to find the fathers, the young men, and the little children. 

    I will make one remark before passing on to what is characteristic of each stage of advance. A young man does not lose what is proper to the babe. There is not growth in that sense. In natural things, when a babe grows to a youth, a youth to a young man, the youth ceases from the things of the babe, and the young man from the things of the youth. But that would not always hold good in divine things. There is that which is characteristic of the young men; but the young men do not lose that which was proper to the little children, and the same thing would apply to the fathers. The apostle has only one thing to say in regard to them, and that is that they had known Him which is from the beginning. But that which was descriptive of the young men and of the little children remained with the fathers. That is an important point to bear in mind. If we advance, we do not lose what characterised us in what we have advanced from. You may get saints entering upon the land of promise, that is, on the ground of divine counsel, but they do not lose what is proper to the wilderness, for we are in the wilderness, and whatever advance we make in the knowledge of divine counsel we never can lose the things which are proper to the wilderness. We have to continue in the faith, and not be moved away from the hope of the gospel; that must have its application to us so long as we are in our present condition. It is a great mistake to think that you can march through the wilderness into the land, and have done with the wilderness. In spirit we may enter upon the ground of divine promise; but you can never take yourself out of the wilderness, you must wait until the Lord comes to take you out of it. 

    Meantime every christian in the wilderness is himself an evidence of the truth. We see that coming out in the fifth, sixth, and seventh chapters of John. In the fifth of John, he lives by the voice of the Son of God, and is thus an evidence to the Son of God. Time was when he was dead; he did not hear the voice of God at all. The man that does not hear the voice of God, proves he is dead; but the one that has heard the voice of the Son of God and lives, is a standing witness to the truth of the Son of God. In chapter six the believer is in the wilderness, and finds bread. Every christian is a witness to that. He is in the wilderness, a dry and thirsty land; but in a land of dearth, he finds experience of grace. That is witness of the Son of man. Then in chapter seven, out of his belly flow rivers of living water. He is a witness to the Spirit of God. It is a testimony to the power of the Spirit, keeping the soul in the joy of the Lord. 

    The individual believer in the wilderness is an evidence to the Son of God, the Son of man, and the Spirit of God. If challenged by an unbeliever or a heathen, he ought to be prepared to say, I carry the evidence of the truth in my own person. 

    Now to come back to our passage. What marks the babes is, they have an unction from the Holy One, and know all things; what marks the young men is, that the word of God abides in them; and what characterises the fathers is, they have known Him which is from the beginning. As babes have an unction from the Holy One, and know all things, they stand in relation to every divine Person, that is the truth of things at the moment. Every christian knows the Father, because christianity is based on the revelation of God as Father. You would scarcely account a person a christian if he did not know the Father. The fact of the Son having come, proves that the Father is revealed. 

    Then we stand in relation to the Holy One, for we have received the living water from the Holy One, and stand in relation to Him; and further, we have the unction from the Holy One abiding in us. The christian does not lose the anointing, it continues in him. It is not like the Spirit of Christ coming upon the prophets in Old Testament times; the anointing abides. That began with Christ Himself, the Holy Spirit descended and abode upon Him. When the baptism of the Holy Spirit came to pass in connection with Christ going on high, then the anointing abode upon those who received it. The anointing is truth. You cannot add anything to truth, and having the anointing, it is clear that the christian has the truth in himself: That is the ground on which the apostle says, You have no need that anyone teach you. What do you think the truth is? The truth was hardly here until Christ came. The mind of God was communicated from time to time; God made known His word to Abraham, Isaac, and Jacob, and in the midst of Israel to Moses and the prophets, but I doubt if the truth was here until Christ came. The truth is the revelation of God, and the revelation of God in nature was not here until Christ. God could not be revealed through the agency of prophets. Anyone ought to be able to see that though His mind might be made known, it was entirely impossible for God to be revealed by prophets. He must Himself in some way come out, and that is just what God saw fit to do (John 3: 16). The apostle John says in the introduction of the gospel, No man hath seen God at any time: the only-begotten Son, which is in the bosom of the Father, he hath declared him. Hence, until Christ came, you have not the truth. I believe the force of the expression, the truth, is the revelation of God. 

    The Lord said, I am the way, the truth, and the life. The presence of Christ was entirely different from any other moment. The law was given by Moses, but grace and truth came to pass by Jesus Christ, because God was revealed. How was God to be known? I know but one way, and that is, in revealing Himself by Himself. Hence it is that you get the anointing. The anointing is the truth, in order that we may be in the good of the revelation, and I do not believe any one could be in the good of the revelation except by the anointing. The anointing is truth, and teaches that we may be in all the gain of the revelation of God. 

    Apart from the anointing it is absolutely impossible that God can be known. I can understand the testimony of the grace of God coming out to man; but that does not in itself bring the knowledge of God. If God is to be known in His nature, He must be revealed in Himself. By the Spirit we can enter upon all that in which God has been pleased to reveal Himself: A christian is competent by the Spirit, carries the competency in Himself (whatever may be true of him practically). In principle, in virtue of the anointing which he has received from the Holy One, be knows all things, and has no need that anyone teach him. 

    No man can teach you the knowledge of God. God may use teachers  apostles or what not  to guard and guide you in a way; but you may be confident that as to the real knowledge of God no one can teach you short of God Himself; that is, the Spirit of God. Hence, the love of God is shed abroad in our hearts by the Holy Spirit. The Spirit has been pleased to take the place of the truth down here, not objectively like Christ, but subjectively, that the saints may have the gain of the revelation which God has given of Himself in the only-begotten Son. Christ has communicated the Spirit to be living water in the believer  a well of water springing up into everlasting life. 

    I suppose we would all take the ground of being babes. The thing for the babes to covet is to be spiritual. We would all desire to advance in the knowledge of divine things; the way is to advance in the knowledge of God Himself. The way for this is, confidence in the anointing, in the Spirit of God that dwells in you. There is no truth more wonderful than the presence of the Spirit; and where is the Spirit? 

    The presence of Christ was outside of man in a sense. The Spirit is in saints, in Gods house, dwelling in believers. One would desire to bring people back to confidence in the Spirit of God that dwells in them. It is the only means by which we can be led into the knowledge of God. The one that knows God is the one that loves. Why do we love? Because God has been pleased to acquaint us with His love. We love by the Spirit. Every one that loveth is born of God, and knoweth God. He that loveth not, knoweth not God; for God is love. 

    Thus you see how dependent we are on the anointing for everything that touches the real knowledge of God. The truth means that which may be known of God  that which is revealed in the only-begotten Son. One can speak to you of these things, but can do nothing whatever for you. No man can teach you in the knowledge of God. One would seek to guard you from anything which would divert you from it, that your attention might be directed God-ward, and your confidence increased in the One who can lead your heart into all that in which God has been pleased to reveal Himself. 

    It is a great thing if we are shut up to God. But our attention is so readily diverted by man; ten thousand things down here tend to distract the attention of saints  social and business obligations. You have to remember these things are but for a moment, however they may seem important to us; but the knowledge of God is for eternity; and therefore, it is of all importance that our attention should not be diverted from what tends to lead us into the knowledge of God. The truth is there in Christ, and in the believer, that the believer may, by the anointing, be led into all truth, into the knowledge of God as He has revealed Himself. 

    Now, as to the young men. Speaking in regard to them you must suppose the truth to be known. That is common to every christian. It is not one particular class that has the anointing; If any man have not the Spirit of Christ, he is none of his. The word of God conveys to me a different idea. I understand by the word of God the communication of Gods mind to man, and in general, the communication of Gods mind in relation to man. This is a different idea from the truth. Through all time, almost from the beginning, we get the word of God coming in. The word of God always addressed itself directly to man, without any kind of intervention. God communicated His word, His mind, to the patriarchs, in the way of promise. He called out Abraham, and communicated His mind to him. It was not exactly the revelation of Himself, but what He proposed to do, and what He intended to make of Abraham. 

    In the case of Moses God communicated His mind to him and in a general way it had reference to what the children of Israel were to be for God. God first communicated His mind as to the children of Israel on mount Sinai, then afterwards from off the mercy-seat. Later on, in the prophets we still get the idea of the word of God. Sometimes God would address Himself by them to the people, at other times He would go outside the boundary of the people, and speak to the gentiles. Holy men of old spake as they were moved by the Holy Spirit. 

    Now I pass on a step further, and that is, the climax of Gods word has now been reached in Christ. There is the announcement of Gods mind in regard of man, made known in the Man whom God had been pleased to raise from the dead. That Man is the Head of every man, and in that Man is fully expressed and communicated the mind of God in regard of man. Christ is Himself the Word, and it is in Him that Gods mind in regard of man at the present moment is made known, and it is maintained here by the Spirit of God. That brings us to the point in regard of the young men. The testimony of God abides in the young men. I think that is the case today, activity in the testimony of God is characteristic of the young men, just as the truth is in the babes. So what is characteristic of the young men is, the word of God abides in them, and they have overcome the wicked one. The word of God is not bound, it is maintained and promulgated, and it abides in the young men. Now, there is a snare as to them, and that is, the world. It has been unhappily true in our experience that some of those who had been extremely active in the testimony of God have been engulfed more or less by the world. There is no man who can possibly go on in the testimony of God without support. If a man does not have the support of the Spirit he will surely turn for support to christendom. 

    Where a man loses the sense of the Spirits presence and the truth of the church, that man is bound to turn for support to christendom, and christendom means the world  the christian world. Such a man has lost in his testimony the savour of the Spirit of God. They may tell us of the wonderful results produced by his work, but the testimony has lost its savour, because he has got away from the Spirit of God, and is looking for support from christendom. 

    We have to be on our guard against the snare of the world. The world is subtle; it presents itself to us in many forms and shapes. The influences are almost unfelt, and people get under the power of things before they are aware of it. Its influences may come in in domestic arrangements, to bring the young men under its influence, and in that way to mar the brightness of their testimony. If the word of God does not abide in the young men I do not know where it abides. I think that all christians are in the truth and have the unction, but the word of God abides in the young men. We that are young men have to look to it  God holds us responsible  that we are not poisoned by the evil influences of the world; Love not the world, neither the things that are in the world. Our ways should be simple, and we must not run in accord with the world. What could be more simple than every way of Christ? We want to walk in the simplicity that characterised Christ Himself. 

    As to the fathers the apostle says, I have written unto you, fathers, because ye have known him that is from the beginning. It is difficult to give a definite idea as to that. I merely suggest a thought or two. Him that is from the beginning is in a way indefinite. From the beginning of what? From the beginning is an expression rather characteristic of Johns writings. The devil sinneth from the beginning, etc. The form of the expression raises a question in the mind. The idea I have in connection with it is, from the beginning of the day. I take it up from what occurs in the early part of the chapter; the darkness is passing and the true light now shines. The day has dawned, and now you can speak of Him that is from the beginning of the day. 

    The system of things in the world with which we are acquainted began from the introduction of the sun. There were certain things antecedent to the sun; but the order in which we live began with the sun. In the sun there was the principle of rule, and I do not believe any order of things according to God can exist without the principle of rule. When God brought in that principle then it is that you get the up-springing of life; life comes in consequent upon the introduction of rule. 

    There was light previous to that, at the outset; but not rule. I should connect light morally with the revelation of God. Rule comes in in connection with an appointed light. God appointed the sun to rule the day, and in connection with an appointed light came to pass, life. We live in an order of things which is ruled by the sun, and the sun is potent in that way. It is not simply that it rules the day, but it fills the world with light and heat; there is nothing hid from its heat. God has been pleased to bring to pass a spiritual order of things analogous to that. The beginning of it was the introduction of a great light; Christ has come in as a great light, who is to give law to the universe of God. I take that up from Psalm 40, I come: ... to do thy will, O my God; yea, thy law is within my heart. 

    The moment He became Man there was a new outset; there was a sun appointed in regard of the moral universe. The day began to dawn; you have One in whose heart is the rule of God. 

    Now, the law of God is love. Thy law is within my heart. The object of that was that He might give the rule to the universe which God intends to bring to pass. In the presence of that great light all life is developed. When the appointed light comes in then He communicates the Spirit of life, that in the presence of light there might be life. The day has begun. The One in whose heart is Gods rule  that Man has come in, who will give the law to the Jew and to the nations; He gives now the law to the church. It is Gods law; the law of love, which is to rule, and in the presence of that everything is to be subdued. Just as the light of the sun is great enough to fill the world, so Christ is great enough to fill all things. He is exalted far above all heavens, that He might fill all things. The apostle John says that if all that Christ had done were recorded, the world itself could not contain the books that should be written. Christ is the great appointed light, and with the introduction of the light a new order of things has come to pass. A man is brought upon the scene who has accomplished redemption so that God may take up His rights, and in whom God can give the law to the moral universe. 

    It seems to me strange if God cannot bring in a better order of things than what exists now in the world. The lust of the flesh, and the lust of the eyes, and the pride of life are the things which rule man, and give birth pretty much to the strife which is upon earth. I defy the most acute man to find out the rights and wrongs, politically, of anything in the world. God will introduce a world of His own; but then that world will have its own proper character of righteousness. The day has begun, the darkness is passing, and the true light now shines, and the appointed light is great enough to fill all things. 

    One word more. You must remember that our part is with Him. What for? That we should be like a faithful wife in the absence of her husband. I pity a man taken up with the things of the world, because these are not the interests of Christ. The wife has to be faithful to the interests of her husband in his absence. The church is left here in the absence of the Bridegroom, to be faithful to His interests, but when Christ fills all things then the church will share with Him the glory of His exaltation. There is nothing that is conferred upon Christ as the exalted Man that the church will not enjoy with Him in that day; like a wife who has been faithful in the absence of her husband; when her husband returns and takes up all that belongs to him, shares in all that belongs to her husband. It is a great thing for our souls to be in the light of the day. 

  
    READINGS ON THE FIRST EPISTLE OF JOHN (2) (FER 17)

    1 John 2: 12 - 29

    FERThe apostles were used of God to introduce christianity by doctrine. In one sense Christ was the Apostle, but there were others ordained apostles, and John was one. This chapter is extremely interesting because it brings out the point of sympathy between the apostles and those to whom the apostle wrote. 

    WMDo you mean as to how far they entered into the apprehension of the light? 

    FERWhatever might be their progress, there was a point of sympathy between the apostle and them; every class. 

    WMThat each grade had taken in something from the apostle. 

    FERAnd hence a point of contact existed between the apostle and each grade. It is important for us to understand from whom we have learnt the truth. There are plenty of people in the christian world  so-called  who have an idea they have learned the truth from the church. 

    JSAIn fact, I suppose it is important for us to continue in the apostles doctrine. 

    FERQuite so. In regard to any question that might be raised we ought to be able to say from whom we have learnt things, knowing of whom thou hast learned them. 

    WMYou are speaking of doctrine now. 

    FERYes. Properly speaking we have learnt directly from the apostles, not by the intervention of the church. 

    RSSOn the principle that he that knoweth God heareth us. 

    FERQuite so. I think God has been pleased to give the apostles a peculiar place in that way. 

    GRThey were the only ones who could assert the things that I write unto you are the commandments of the Lord. 

    FERThey were the inspired instruments, and communicated with divine authority. 

    WB-sThat you get in 2 Timothy 2: 2, The things that thou hast heard of me among many witnesses. 

    FERQuite so. 

    GRSo that there is no development from the apostles days. 

    FERNo, we must go back to the apostles. It is interesting in this chapter to observe that the apostle says not only I write, but I have written. 

    LTFWhat is the point in that? 

    FERI think the first indicates the apostle putting himself in present communication with people, and the second, a word left on record. We do not come into the first exactly, but into the second. He could not say to us I am writing, but I have written. That is, it is a word left on record. 

    WMThat is the reason he repeats? 

    FERI think so. We have a word left on record. In saying, I write I think he shows a point of sympathy which put him in present communication with the saints. I am writing unto you, fathers, I am writing unto you, young men, I am writing unto you, children, then you get repetition in a sense. I have written; that is a word left on record. 

    JPIs it not interesting that whether he says I write or I have written, the substance is the same. 

    FERExactly, and he looked upon himself not as so much more than those to whom he wrote, but to whatever class he spoke as having a point of sympathy. The point with the fathers was they had known Him that is from the beginning; so had the apostles. The point with the young men is, they had overcome the wicked one; so had the apostles. The point with the children is, they knew the Father; so did the apostles. So he could address himself to each class. 

    QuesI suppose the word in verse 12 is common to all? 

    FERYes. That is, they were forgiven, so were the apostles. They were sympathetic in that way with every class. 

    GRIt all comes out in a very different way from the dignitaries of the church today. John speaks as one of the saints. 

    WMAnd those points of identity are the reason that he writes unto them  I write unto you ... because. 

    FERExactly. It is in the same way we write to our children. You do not write to your children like you write to your wife. Your point of sympathy with your wife is not that with your children. John could not write to the fathers like he would to the children, but he has a point of sympathy with each. 

    GRThe principle would be the same as in Philippians, whereto we have already attained, let us walk by the same rule. 

    FERExactly. The apostle might know more than all classes put together, but for all that he had not lost the point of contact with each. 

    WMIn natural things a babe loses what characterises him as a babe, but in christianity be keeps it. 

    FERYes, it is peculiar. When you are a father you get more, but you do not lose anything. 

    GWHThe distinctions mentioned in these classes are not simply distinctions of age, but moral. 

    FERDistinctions of spiritual progress. We begin by knowing God as Father; then we overcome the wicked one; then we know Him that is from the beginning. I think that is the direction things take. 

    GWHSo that a very old man, naturally speaking, may not be more than a babe? 

    FERA man converted at 80 years of age is only a babe. 

    TAWhat is included in that word known him that is from the beginning? 

    FERThat is a great word. If you know Him that is from the beginning, you know in a sense nothing else. It is extremely exclusive. 

    WMEverything else is blotted out from your view. 

    FERFrom the very fact of His being the One from the outset. 

    WMI suppose that is the beginning of the divine life. 

    FERI suppose it is the beginning of the universe. He is the beginning of the creation of God, and is from the outset. 

    GRWould you not say that that is the only thing that delivers and keeps from the world, and so in that sense the young men had not got to it? 

    FERQuite so. There is an outset, from which God works out everything, and Christ is from that outset. He is the beginning, and from the beginning. 

    GRI was thinking of the verse in chapter 5, Who is he that overcometh the world, but he that believeth that Jesus is the Son of God? He must be the beginning. Nothing before Him. 

    JPI suppose the young men, though they had judged the wicked one, had not judged the world. 

    FERThat comes out afterwards. 

    WMDo you think verse 12 brings them all in as under the benefits of the new covenant? 

    FERYes, I think so. Their sins and iniquities will I remember no more. 

    QuesNo question of class in that, is there? 

    FEROh, no. 

    WMThey have all forgiveness and the Spirit. 

    FERThe apostle takes them up on that ground. Even the babes had the unction, and all were forgiven for His names sake. 

    JSAThat is the starting point of christianity. It shows how little it is known in that there are many who pass for believers who have not the knowledge of the Father, as we speak. 

    WB-tWould you say a little more about him that is from the beginning because in a sense we all know the Lord. 

    FERThe principle of the writings of John, especially the gospel, is that John in a way ignores everything that preceded. Christ is the point of departure. It presents Christ more absolutely. 

    GRNot the Old Testament scriptures? 

    FERHe does not take up the link with the old like the other gospels; his point of departure is Christ; and really the point of departure for God is Christ. 

    JPI suppose that would account, in a way, for the manner in which the gospel and the epistle open, In the beginning was the Word and That which was from the beginning. 

    TAWhat comes in in the first verse, That which was from the beginning, does it take Him in from the time Christ came down here to earth, or does it go so far as placing Him before things were created? 

    FERThat is not the idea. The expression from the beginning, (Acts 26: 5), indicates the outset of the particular thing of which the speaker is speaking. For instance, you get the devil sinneth from the beginning. That must mean from the outset of sin. So in reconciliation, Christ is from the outset. God was in Christ, reconciling the world unto himself, not imputing their trespasses. So, too, in regard to life, which is a more practical thought. In Johns gospel, Christ says, I am come that they might have life, and that they might have it more abundantly. There was no having life in that way till Christ came. So if you take up the subject of life, Christ is from the outset, in regard to all men. He is also the beginning of Gods creation. 

    RSSSo that it is a moral thought rather than a point of time? 

    FERYes. 

    WB-tWould you say the characteristic point connected with the fathers is, known him that is from the beginning? 

    FERI think so. 

    GRDoes it not give very great force in that there is no word of warning or exhortation to the fathers? They are, so to speak, safe. 

    FERYes. 

    WB-sI suppose there could not be any progress till the negative side is settled, that is, sins forgiven? 

    FEROh, no. Being under the new covenant we have divine teaching, and forgiveness of sins. 

    WMThe young men seem to be the only class spoken of as having gone through a conflict. 

    FERYes, they had overcome the wicked one. That is the word which John has left on record for us, ye are strong, and the word of God, that is the testimony, abideth in you, and ye have overcome the wicked one. 

    WMDoes that mean that the young men are the only class in whom the testimony of God is to be looked for? 

    FERIt is there you expect to find it maintained. You find vigour and energy, and the word of God abides in them, that is, the testimony of God continues in them, and they have overcome the wicked one; that is, in the sense of antichristian doctrine. The young men are zealous of what is right in the way of doctrine. 

    WMThe testimony of God abides in the young men; does that mean it is promulgated by the young men, not by babes? 

    FERI think so. It is in those who are strong that the testimony of God abides. 

    QuesIn what way are the young men in danger of the world? 

    FERThe world is so extremely subtle. I think I have seen that. 

    WMYou mean you have seen young men active in the truth, and yet there has been departure. 

    FERYes, active and sound in doctrine and yet sooner or later succumbing to the world in some of the subtle influences, the present course of things. 

    RemIt would be, I judge, in connection with the religious world somewhat. 

    FERNot always. They often marry and that brings in some kind of worldly influence, and they keep up an establishment, if they have means, and get links in society. The world comes in in a very subtle way. 

    RemA flourishing business. 

    FERThe world does not take people quite by storm, but it gets hold of people by subtlety. 

    RemAnd sometimes because business does not flourish. 

    FERYes, but people flourish sometimes, even where business does not flourish. Ample means are a great snare to most people down here. The man best off from a christian point of view is the poor man. Most people would hardly think so, but if you take it all round it is so. 

    WB-sHe has not that which gratifies his desires. 

    FERIf he is a simple-minded man having food and raiment, he has, after all, true riches. He is well off if he is content, Piety with contentment is great gain. He is, in a sense, better off than a wealthy man, because a wealthy man is much more exposed. It is an old saying of a very well-known brother that the higher you are up in the social scale, the nearer you are to the god of this world; the god of this world is at the top of this world. 

    RemI suppose the Lords word comes in there, How hardly shall they that have riches enter into the kingdom of God. 

    FERQuite so. They have so much opportunity of taking up advantages here. Ease and comforts and luxuries are material advantages, and all these things have to be warred against, as the apostle Peter says. 

    RemThe young man went away sorrowful, because he was very rich. 

    FERYes. It is a great point to apprehend that the world is looked at sometimes, not simply as to the people in it, but as a great moral system, and the principles of that great moral  or immoral  system are the lust of the flesh, the lust of the eyes and the pride of life. 

    RemAnd these are the same principles that brought in the ruin in the garden of Eden. 

    FERThey came in in germ there. They have become greatly developed since. 

    WMThe fathers are looked upon as being outside that sphere altogether. 

    FERI think so. 

    WB-sIs that what characterises christians today more than anything  worldliness? 

    FERThey sanction it. Christianity has become entangled with the world, and hence people go with things that are spoken of here as the world, and they call them justifiable. A great many christians do not think it at all wrong to gratify the lust of the eyes and the pride of life. They do not go in for gross things, but they give place to these things. 

    WMDo you think the church has been captured by Babylon? The Lord says, Woe unto the world because of offences, and the offence came and the church fell captive into it. 

    RemReally a repetition of what was before. Babylon took Jerusalem captive. 

    GWHI suppose there has been a sort of amalgamation between the world and the church? 

    FERYou see it in the grossest way in Rome. Rome is Babylon. It took the church captive. Rome never was truly christian. It is a continuation of heathenism. The Roman Emperor was what is called Pontifex Maximus, and we see a continuation of that in the pope. Popery is not christianity in anything but name, but it brought in, in connection with Rome, all these things  the lust of the flesh and the lust of the eyes and the pride of life. 

    GWHTheir proud boast was for a while that the State and Church went hand in hand. 

    FERThat is the Church of England. That is not popery. Popery assumed to rule over the kings of the earth. 

    WB-sIs it not rather a delicate point as to bringing children up, so far as worldly ambition goes? 

    FERThat brings in a great deal of difficulty and exercise, but it is a great point in regard to all that we are able to judge of things. We want ability to see what is of God and what is not of God, for things are entangled in this world; but I think we can judge in a sense what the lust of the flesh means, and the lust of the eyes and the pride of life; and the verdict of the apostle is that it is not of the Father, but of the world, and the reason of it is simple, for love is of the Father, and lust, which is really self-gratification, is the opposite of that. There will be no scope for it in the world to come. All the pleasant pictures will come to nothing, and I doubt if people will find any gratification in them. 

    QuesIt takes exercise to discern between good and evil. I mean doctrinally we may assent to the things of which you speak, but when it comes to the actual test, will works, and we are not willing sometimes to discern. Is that where the discipline of God comes in? 

    FERI suppose so. 

    GWHI suppose that is why it says we are to have our senses exercised to discern both good and evil? 

    FERI think so; you may depend upon it as to the young men that, though they have overcome the wicked one, the danger with them is the world. I have noticed that, and many others have, too. 

    JSAHow do you understand overcoming the wicked one? 

    FERIn point of antichristian doctrine. The babes had not done that. They were exposed to that. 

    GWHI suppose the way one is separated from the world is by withdrawing from the present course of things? 

    FERWho is he that overcometh the world, but he that believeth that Jesus is the Son of God? Our faith gives us the victory. But you want to continue in the faith and not to be moved away from the hope. 

    Rein. Is that what Paul refers to in Ephesians, when he says, Till we all come in the unity of the faith, and of the knowledge of the Son of God, unto a perfect man, unto the measure of the stature of the fulness of Christ. That would be a father. 

    FERI think so. 

    WMI suppose believing on the Son of God would be the light of another world altogether. 

    FERIt is the One that is from the beginning. 

    QuesDo I understand you to say that ministry is confined to the second class  the young men? 

    FERI would not like to say that, but it remains true that what marks the young men is that they are strong, and the word of God abideth in them, and they have overcome the wicked one. It is among the young men you find the vigour and energy. What you find with the fathers is more experience and knowledge. 

    QuesThe question in my mind was, is Satan against the Lords servants more than any other class? 

    FERI think he is very much against the young men to capture them. He begins, in regard to the babes, to unsettle them in respect of the truth. There is plenty of that in this country, I think. 

    QuesDoes John put the promise of eternal life over against the seduction that there is in the world? He says, And this is the promise that he hath promised us, even eternal life. These things have I written unto you concerning them that seduce you. 

    FERBut that follows on continuing in the Father and the Son. Let that therefore abide in you, which ye have heard from the beginning. If that which ye have heard from the beginning shall remain in you, ye also shall continue in the Son and in the Father. And this is the promise that he hath promised us, even eternal life. 

    OO'BThat is, I understand you to say, continuing in the Father and the Son is eternal life. 

    FERThe apostle seems to connect the two things here. 

    OO'BNot any other part of the verse? 

    FERIf that continue in you, ye shall also continue. 

    Then he adds, This is the promise that he hath promised us, even eternal life. I should connect that with continuing in the Son and in Father. 

    WMThat is in the sense of attachment? 

    FERYes, and light. 

    GRWould you connect it with John 17: 3? 

    FERQuite so. You continue in the light of it. 

    OO'BDid I understand you to say that that was the same as in John 17: 3? 

    FERIt is very near to it. 

    JAMight we say there is no change in the character of eternal life? That it is always of one order? 

    FERI think so. 

    WMIs it like love, in the knowledge of divine Persons? 

    FEREvidently it is that for us, for we have nothing outside of the sphere of knowledge. 

    WMSo that eternal life is in the form of knowledge now? 

    FERIt must be. Everything is in the form of knowledge. 

    TADoes not the Holy Spirit make it good in us so that we can enjoy it? 

    FERYes, but in the way of knowledge. 

    QuesIs that what we get here, we have an unction from the Holy One, and ye know all things? 

    RSSBut it is conscious knowledge. 

    FERNot always. You could not speak of knowing the Father and the Son exactly as conscious knowledge. It is objective knowledge. 

    JPIt is not the word for conscious knowledge. 

    FERAnd it would not apply quite. 

    QuesIs the unction the truth itself? 

    FERNo. It is the anointing, and that is the Spirit, and the Holy One I take to be Christ. 

    WMEternal life itself is an objective thought. 

    FERI think so, although in a sense it must become subjective. For instance, take the thought of air. It is objective, because you come into it when you are born, 

    and therefore you can speak of it as being objective, but then you breathe it through your lungs and it becomes subjective. 

    WMYou appropriate the conditions into which you come. 

    FERYes. So, too, in regard of rule. You come into rule when you are born, but it not only affects your body without, but within. So, too, in regard of light. 

    WMSo the conditions of life are all objective, but they become subjective by your appropriation of them. 

    RemYou were saying that we learn from the apostles, and I would judge the Spirit is the capacity. 

    FERThe great point is that you do not learn from man, what we learn is by the Spirit. It is a point of the greatest moment, Ye have an unction from the Holy One, and ye know all things. We want to take a great deal more account of the Spirit of God. If people gave more place to Him they would learn more quickly. 

    AQRAll real teaching is by the Spirit? 

    FERSo the apostle says, ye need not that any man teach you. I think the Spirit as teacher is the great point. 

    RemI suppose we require the Scriptures to get the apostles doctrine. 

    FERThe apostle says, I have written. I have left a word on record for you, but the one who tells them that says the ... anointing teacheth you. His object was to encourage the saints to take account of the anointing. In having the Spirit you have the entire truth, because the Spirit is the truth. The point in connection with it is to cultivate by the Spirit living relations with God, and it is in that way we really get intelligence. 

    OO'BI wish you would tell us a little more about the subjective side of eternal life in that way. If we had had that long ago it would have brushed away many difficulties. 

    FERWe will have it when we come to it. 

    JNHWould you say a word about how we get the good of the Spirit? 

    FERI think the first thing is self-judgment; you have to remember that the Spirit is the Holy Spirit, hence the moment you take account of the Spirit you must of necessity walk in self-judgment. Being made free from sin, and become servants to God, ye have your fruit unto holiness. And then the way the Spirit would work would be to bring us under the influence of divine love. I do not think the Spirit would lead us to live on meetings nor even to be always reading the Scriptures. I have known people who have read Scripture too much and others who have gone too much to meetings. All that can be overdone. The Spirit has a different way to take in regard to people. There cannot be any doubt that the Spirit brings the believer under the influence of divine love, and moulds him in that way. I think we want more meditation and prayer. Get alone in your chamber. 

    WMSo that the Spirit of truth, not the letter, may have His way with us. 

    FERThe letter will come in in its way. You do not get the understanding of the letter by studying the letter. 

    WMYou understand the letter by the Spirit. 

    FERAnd you understand the letter when you are prepared for it. Then everything comes simply in its place. 

    JSAI think it is an important expression, He is the Spirit of truth, and things must be absolutely real, that is as they are. 

    FERExactly. It is the Spirit of God in a man that really gives him a sense of things as they are. 

    WMSo the Spirit of God puts every man on his own particular line. 

    GRIn regard to your expression as to the necessity of self-judgment I was thinking of the apostle Paul himself, who, though such a wonderful vessel of the Spirit said of himself, I am less than the least of all saints. 

    FERYes, and he says, herein do I exercise myself, to have always a conscience void of offence toward God, 

    and toward men. I do not know how far we are always exercised in that way. 

    WMIs not self-judgment a characteristic of the spiritual man? 

    FERYes. It is the first necessity of the Spirit being there. The Spirit descended on Christ like a dove, but on the disciples in the Acts like cloven tongues of fire. 

    QuesIf we live by the Spirit, let us walk also by the Spirit. Is the first abstract and the other practical? 

    FERIf you do not live by the Spirit you do not live at all. 

    EAWhat is the meaning of the passage you have just quoted about the Spirit coming upon the disciples like cloven tongues of fire? 

    FERI think it indicates the necessity of self-judgment where the Spirit was. The fire has reference to self-judgment. It did not come upon Christ in that sense. 

    GRWould not that passage in Galatians come in, the Spirit resists the flesh? The flesh would always seek self-importance. 

    GFWWhat do you mean by going too much to meetings? 

    FERI do not think people can live on ministry or meetings. 

    WMYou require some sunshine as well as rain. 

    FERExactly. To be brought under the influence of divine love in Christ is the first essential. 

    EAIs there not another passage where it says, he shall baptise you with the Holy Spirit and fire? What is the fire there? 

    FERI am not sure whether it is not distinct from the Spirit. Whether it may not refer to what was coming on the ungodly part, but I could not say. Whose fan is in his hand, and he will thoroughly purge his floor, and gather his wheat into the garner; but he will burn up the chaff with unquenchable fire. 

    WMIt brings in the Spirit first and then judgment afterwards. 

    FERIt looks a little like it. 

    JPAnd yet it does not read like two baptisms. 

    FERBut it is He that will do it. I think it refers to the sifting to which the nation was about to be subjected. That the coming in of Christ would subject the nation to that. 

    JPSo that in principle that is true of each individual who receives the Holy Spirit; it necessitates self-judgment. 

    FERI see it in the expression we were referring to this morning, We have an altar. You are brought into contact with the altar. What I understand by an altar is the place of Gods holy judgment. Abraham had an altar and so too Isaac and Jacob. It was a holy place, a place of communion, but then it was a place of Gods holy judgment. 

    JPWe have been impressed with it in the passage in Ephesians, And grieve not the Holy Spirit of God, whereby ye are sealed. 

    FERQuite so. 

    GRI was going to ask if Nadab and Abihu would be a solemn example of neglecting it, I will be sanctified in them that come nigh me. 

    FERQuite so. They were solemn witnesses to the holiness of God. 

    WMDoes it not seem in this passage that all things are brought to an issue? Antichrist had gone out already. 

    FERYes. 

    WMThe real antichrist had not yet appeared, but he might at any moment. 

    RemBut what we have today is only a further growth on what was there in the apostles day. 

    FERSo the apostle says, the mystery of lawlessness already works. Lawlessness had come into the bosom of christianity. 

    WMThe Jew has already refused Christ, but the gentile has not yet publicly. Are not the Jew and the gentile combined here, as it were? The one is the liar and the other the antichrist. 

    FERYes, but the same person may deny the Father and the Son, and that Jesus is Christ. He is a liar and an antichrist. 

    WB-sWhy is there more attention given to the young men and the children than to the fathers? 

    FERBecause the apostle felt that there was more guarantee for the fathers. They had known Him that is from the beginning. On the other hand, in regard to the young men and the children, there were special dangers to which they were exposed, so the apostle has left a word on record for us. We might all take into account the especial care the apostle had for us, whether we are young men or babes. The greater part of us here are perhaps young men and, therefore, we may very well take to heart what the apostle addresses to us. 

    QuesWhat is the sense of abiding in Him, spoken of three times in this chapter? 

    FERIt is the way in which you escape from lawlessness. 

    WMThe earth escapes being lawless by abiding in the sun. 

    FERAs long as we are down here we are not out of the scene of responsibility. Responsibility will go on as long as we are here and Christ is absent. 

    WMAnd with us everything is so far provisional, not final. 

    FERI have no doubt if we are kept by the Spirit of God we do abide in Him, but we have responsibility to abide in Him. 

    RemYou get abiding in connection with responsibility in that scripture, And now, little children, abide in him; that, when he shall appear, we may have confidence, and not be ashamed before him at his coming. 

    FERYou get two things in Scripture, who are kept by the power of God through faith unto salvation, but then in another passage, If ye continue in the faith. Both things are true. Saints are divinely kept, and yet, on the other hand, there is responsibility to continue in the faith. I think we ought to recognise the two things. What I know about myself is that if I were not kept I would not continue in the faith, but at the same time I accept my responsibility to continue in the faith, and not to be moved away from the hope. 

    GRSo in Jude it says, Keep yourselves in the love of God. 

    FERBut you are kept in the love of God. Both are true. 

    RSSIt is rather remarkable. It says that we may not be ashamed. It is not ye. 

    FERNo, it is the apostles. 

    QuesIs that the negative side to Pauls positive, that the Thessalonians were his joy and rejoicing? 

    FERExactly, if there were a defection on the part of the saints it would make the apostles ashamed at the coming of the Lord. 

    WMBecause the saints were looked on as the apostles work. 

    GWHHe would be ashamed because that he had laboured in vain. 

    FERExactly. 

    RSSHas that any present application in the way of care for one anothers state? 

    FERI think we want to give heed to the apostolic charge to the young men and the children. It very often happens in a church system that the bishop gives a charge to the clergy, and they have to give heed to the bishops charge. We have a greater than a bishop  we have the apostle, and we do well to take heed to his charge. He says, I have written. Above all we ought to give place to the Spirit. I think the weakness among us is in the allowance of things that are not of the Spirit of God. This comes out in many ways, in preaching and service, and very often worship; allowance is given to what is not of the Spirit of God. 

    GRAnd so in our social intercourse, so that we do not corrupt one another. 

    FERI think so. I have often felt ashamed in that sense. We ought to be a benefit to one another. 

    QuesIs that the meaning of sowing to the flesh and reaping corruption? 

    FERYou do not want to sow to your own flesh nor to anybody elses flesh. 

    WB-sIn what sense would it be quenching the Spirit? 

    FERThat is more in the meeting, imposing silence on people as is done in the churches, where there is much gift that is hindered. 

    JPThat may come in among us. 

    FERVery much. 

    WB-sI was thinking of it in that way. 

    FERWe do not generally quench people. It is the other way usually. We are well pleased to see any little gift developed. 

  
    READINGS ON THE FIRST EPISTLE OF JOHN (3) (FER 17)

    1 John 2: 29; 3: 1 - 24

    WMIs doing righteousness presented here as the test as to whether one is born of Him or not? 

    FERYes. 

    OO'BWhat is the difference between born of Him, or born of God, in the epistle of John, and born again in the third chapter of the gospel of John? 

    FERI think being born of God supposes that you are a partaker of His nature. Being born again does not go so far as that, but is connected with the ability to see. Except a man be born again, he cannot see. In one born of God, as John says, His seed abides, that is His nature. It is the divine nature, of which one is partaker. 

    OO'BIs it the same as in the epistle of Peter? 

    FERIn Peter it is connected with unfeigned love of the brethren. Seeing ye have purified your souls in obeying the truth ... unto unfeigned love of the brethren, see that ye love one another with a pure heart fervently: being born again, not of corruptible seed, but of incorruptible. That again is the divine nature. 

    RSSIs it much the same in Peter as in the epistle of John? 

    FERI think so, the reason is intelligible, both John and Peter are addressing themselves to christians. The Lord is not doing that in John 3. He is addressing Himself to a Jew. The proper connection of new birth in Scripture is with the Jew, as in Ezekiel; the Lord brings out what was necessary for a Jew, he could not see the kingdom of God without being born again, but the Lord does not go beyond the kingdom of God, and that cannot be identical with what John is writing of to christians. 

    RSSIn the fourth chapter there is a striking statement where it says, he that loveth is born of God. 

    FERYes. I think being born of God is descriptive of christians; they are children of God, partakers of Gods nature by the Spirit. 

    JSAWhosoever believeth that Jesus is the Christ is born of God. 

    JPDoes not the expression born of God presuppose the revelation of God in Christ, and that revelation made good in the soul by the work of the Spirit of God? 

    FERI think so. 

    QuesBorn of water and of the Spirit, is that the same thing, being a little advance on being born again? 

    FERYes, because it is the condition of entering. First is seeing, then entering. 

    OO'BMy difficulty has been in connection with he that believeth that Jesus is the Christ is born of God. In connection with the passage in Acts 2, they believed that Jesus was the Christ, did they not? 

    FERThen they were born of God. 

    OO'BI thought I understood you that in Johns epistle they had forgiveness and the Spirit. 

    FERThe point in Acts was that they should receive the gift of the Spirit, and they did, then they are looked upon as being born of God. 

    OO'BDid they not believe that Jesus was the Christ before they got the Spirit? 

    FERYes. Jesus being the Christ was what was presented for their faith, and they believed, and were baptised for the forgiveness of sins, and received the gift of the Spirit; but you could not have said of them they were born of God till they had received the gift of the Spirit. 

    OO'BThat is what I wanted to know, but you can say they believed that Jesus was the Christ before. 

    FERIt was the believing that Jesus was the Christ which was the ground of receiving the Spirit. 

    JSASomething like what you were saying the other day about forgiveness of sins. It is presented in testimony, but a person must receive the Spirit to get the good of it. 

    WMBeing born of God describes a christian. 

    FERJust the same as If any man love God. You get moral descriptions of a christian in the New Testament. Loving the appearing of Christ is a moral description of a christian. 

    WMThat is Johns way of presenting it. 

    JPAnd being born of God you are brought into the family. 

    FERAs many as received him, to them gave he power to become the sons of God. It goes on to say they were born, but the point is that receiving Christ became the title to be brought into the family of God. 

    WMThe Father gives the calling and the Son gives the title to take the place of children. 

    FERAnd the Spirit bears witness. 

    QuesIs partakers of the divine nature something of the same thought? 

    FERYes. Now to come to the epistle. The first two chapters are introductory. The first chapter and the beginning of the second give us the ground of fellowship. We have not come yet to the substance of the teaching. In the latter part of chapter 2 we get apostolic care. Being in the light of necessity becomes a ground of fellowship, and we come in that way under apostolic care. All that is important. Then we arrive in chapter 3 at the substance of the epistle. Chapters 3 and 4 give us that, for the point of the epistle is to declare that eternal life. We see the way God has taken to bring about recovery of man. We get the centre and a circle. That is in chapter 3, and the centre of the circle is the divine method of recovery. There may be many circles with one common centre, but you cannot have a circle without a centre. 

    JPBecause it is the centre in that way that forms the circle and gives character to it. 

    FERAnd every part of the circle is equally related to the centre. 

    JPSo that even in the most simple way if a person is going to describe a circle the first thing is the centre. 

    FERNow, if you are going to apply it, the point in recovery is that it must bear some relation to departure. And the point of recovery is the introduction of the centre, and in result you get many circles. We are concerned particularly with one circle, but there is one centre and many circles. 

    JPLike in the end of Psalm 22, there are many circles. 

    FERYes, it does not matter how many circles there are. 

    WMSo every family in heaven and on earth is named of the Father. 

    FERThe Father of our Lord Jesus Christ. All have one centre. 

    QuesWhat do you mean by recovery? Do you mean the gathering of everything back in the universe of God? 

    FERYes. 

    RSSI suppose there are quite a few who are wondering what you mean by the circles and the one centre, and the circle in which we are particularly interested. 

    FERAt the outset God, appointed a centre, but there was no circle. But then the centre lost its bearing, man became lawless; if the centre got out of relation to God it lost its bearing. That is what came to pass at the beginning. Adam was the centre and he stood, as God created him, in relation to God; but in becoming lawless he lost his bearing; he was no longer morally the centre; then hatred came in in Cain, and then you could not have a circle, because hatred is that each pushes another away; that is what came out in the case of Cain, he would be violent. You could not have a circle with the principle of hatred, so the whole thing was vitiated. 

    JSAAnd the point of departure is lawlessness. 

    FERThat is, man got out of his bearing, just like any bit of complex machinery. If any part of it is out of its bearing, the whole thing gets out of working order. 

    RemI suppose if there is one centre and many circles there must be one circle that is within all the circles. 

    FERYes, one centre will serve for any number of circles, like a stone thrown into the water, you have one centre but you may have any number of circles. 

    QuesWill you tell us what is the first circle? 

    FERYou get here first the centre, then the circle. If ye know that he is righteous, ye know that every one that doeth righteousness is born of him. Behold, what manner of love the Father hath bestowed upon us, that we should be called the sons (children) of God. The centre and what you may call the inmost circle; that is the divine way of recovery. God has brought in the principles of recovery  it is an important point to my mind that the centre and the circle existed before ever the gospel was preached. It was brought to pass in connection with Christ and the little company that Christ gathered to Himself; and on the day of Pentecost it was manifest. The righteous One was preached as centre and at the same time there were the children of God and they loved one another. They were the circle, all equally related to the centre. 

    WMSo that God and man had a place there. 

    FERYes, the centre was in relation to God. All was in gear, the centre was in relation to God at the right hand of God, and there was the circle by the Spirit, that is, they were the children of God. 

    JSAIn Revelation 5, you have a kind of figure of it, the Lamb in the midst of the throne and then the elders round the throne, and then another circle angelic and then you have all creation; different circles. 

    RemIt seems to me the illustration that you use of the sun and the planets in their orbits is quite an important point. We can all grasp it, and it is a very helpful figure. If any one gets out of its orbit it is lawlessness. 

    JWPAnd so Christ being the centre will draw every circle to Him. 

    FERAnd every part of every circle is equally related to the centre. You see, the world got into confusion from the outset because there was not a centre. They were moved away from one another, like people without a head, and were distributed into nations, and their tongues confounded, and there was nation against nation, no centre. At the same time the universal principle of hatred was there. Men were hateful and hating one another. The two principles which came in by the fall were lawlessness and hatred. Lawlessness came in by Adam, and hatred by Cain. 

    JPNow God has brought in righteousness and love by Christ. 

    FERYes. He is the righteous On; and He is pure; in Him is no sin. These three things are said about Him, that is your centre. And another point connected with Him, that He is really divine. If ye know that he is righteous, ye know that every one that doeth righteousness is born of him. The centre though a Man is divine, but as a Man He is the righteous One, and pure, and in Him is no sin. He is the divinely appointed centre of a moral universe, and we get the inmost circle, that is, the children of God. 

    JSAAnd then, to clear the ground, God brings in, he was manifested to take away our sins. 

    FERYes, lawlessness and hatred have come to an end with man in the death of Christ. If He had not been manifested to take away our sins by accomplishing redemption, and in that way discharging the liabilities under which we were, the circle could not have been there. 

    WMThe relationship takes here a peculiar form. It is not recognisable by the world, so it forms no part of our testimony whatever. 

    FERI think it is very important to see that recovery was there before the gospel was preached. Christ brought in recovery; He is the righteous One who fulfilled righteousness, and He gave the Spirit to those who were gathered. Christianity was introduced by Christ Himself. He is the centre and He gave the promise of the Father to those whom he Himself had gathered. The introduction of christianity did not involve the responsibility of anybody. 

    JSASo, too, the point of reconciliation was there, although the work was not yet accomplished. 

    WMAnd it was all the work of Christ as the last Adam. 

    FERQuite so. He came in as Man, to accomplish redemption. That is, to discharge every liability according to the mercy of God. Christ is the centre in the very fact of His becoming Man; and having accomplished redemption He has gone up on high and communicated the gift of the Spirit to those whom He had gathered. There we have the two principles of lawlessness and hatred completely met in Christ, and in the little circle that Christ gathered. 

    JSAAnd all those who are brought under the Head are brought into the circle. 

    FERBecause they are brought in relation to the centre and hence come into the circle. 

    WMAnd the gospel never went out till these two things were established  the centre and the circle. 

    FERTill the great principles of recovery were there. The disciples were forbidden to preach till they were endued with power from on high. 

    RemAnd the effect of the gospel was to bring into the circle. 

    FERTo bring into relation to the centre. They did not preach the circle. They preached the centre, and the effect was that those who believed were brought into relation to the centre. They were brought into attachment, and being brought into attachment were brought into the circle. 

    WMAnd would you say that being attached to the centre they got righteousness, and being brought into the circle they got salvation? 

    FERThey were brought into the circle where salvation was. 

    JPIf persons are brought in relation to the centre they must be brought into that of which He is centre. 

    GRI suppose for us as christians there is no other circle but that. 

    FERNone. 

    RemI suppose when the second circle comes in it will be dependent on the first circle, in the centre. 

    FERI think it will be dependent on the centre. Every circle will be related to every other circle. It is very much like a stone when thrown into the water produces a great many circles, and all these circles are related to one another. 

    RemI understood you to say Israel would be dependent on the church for intelligence in the world to come. 

    FERThere may be that, but you must maintain that every circle is brought into direct relation with the centre. The shining in the church will be beneficial for Israel, and the shining of Israel will be beneficial for the nations. Arise, shine; for thy light is come. But then Israel stands in direct relation to Christ. We have had the principle before us, in regard to the New Testament, that in every epistle there is some particular presentation of Christ, which gives character to the epistle; and the same is true in the prophets. In Isaiah, the thought is, Immanuel. In Jeremiah, Jehovah our righteousness. In Ezekiel, it is the Son of man, and the same in Daniel. And that is that Israel may know Christ in that way. It is in relation to Israel. 

    JPThey are they which testify of me. 

    FERI think it is one of the greatest delights to find out the particular light in which Christ is presented in every book. 

    JPI am almost out of patience with myself to think how slow I am to see it. 

    FERWhen you get it, it is a clue to the book. 

    JSAThere must have been a very wonderful exposition of that very thing on the way to Emmaus. 

    FERBeginning at Moses and all the prophets, he expounded unto them in all the scriptures the things concerning himself. He gave them the light in which He was presented in every scripture. 

    WMDoes that seventh verse mean that the christian is righteous relatively or in nature? 

    FERAlways relatively. You become in bondage to righteousness. It is relative. 

    WMHe is in his proper position in regard to Christ. 

    FERIn relation to the centre, and if he is in relation to the centre he is righteous as Christ is righteous, and the doing righteousness is the expression that we are in relation to the centre. 

    JPThat is the reason why the lines are so sharp and the statements so absolute. 

    RSSHoliness is rather a question of nature, is it not? 

    FERI connect holiness with love. That is, we are partakers of the divine nature, and as we advance in love we advance in holiness. Righteousness is another point. It must be in the being in attachment to the righteous One. You cannot have righteousness otherwise, else man would be like God. God is righteous apart from any question of attachment. He is the righteous Jehovah. 

    JSAMan being a creature, his true place is in attachment. 

    FERJust as in the universe. And the proof that every planet is in attachment is that it travels in its own orbit. 

    JPSo in verses 6 and 7 you get both sides, the negative and the positive. 

    FERGo a point beyond the first circle. Children of God are righteous, because they are in relation to the centre, but you get, the spirits of just men made perfect, because they are in relation to the centre. In regard to Israel, Jehovah is their righteousness. They are in relation to the centre. Each circle being in relation to the centre there is righteousness. Whatever there may be in Christs day which will not be in relation to the centre, will be outside entirely. There is no righteousness in what we get at the end of Isaiah. They shall look on the carcasses of those who have transgressed. So, too, in regard to the lake of fire. It is not in relation to the centre, and there is no righteousness. 

    JSAIn the new heavens and the new earth it dwells. 

    JPThe judgment of God comes in to remove them from the sphere of blessing. 

    FERThey are outside of the moral universe in that sense, but lawlessness will be limited. That is the idea, I suppose, of the lake of fire; they will not stand in relation to righteousness. 

    GWHWould you say the two things which mark the circle are righteousness and love? 

    FERI think that which marks the circle is love. Righteousness comes out in the way of love, as lawlessness comes out in the way of hatred. Hatred is a necessary consequence of lawlessness, because man has become a centre to himself, and hates anything that opposes his will. I know it in myself. That is what Cain was in regard to Abel, and he killed him. 

    GWHSo you become self-centred instead of God centred. 

    FERExactly. Man set himself as a kind of rival to God with a will of his own, and he hated what opposed his will, and violence comes in upon hatred. The steps are undoubtedly lawlessness, hatred, violence. You see that even in a family. Children hate one another, and violence sometimes ensues, because they are lawless. In contrast to that the principles of recovery are righteousness and love. We love because we are righteous, that is the secret of love. Why do we love one another? Because we stand in equal relation to Christ, who is the centre. 

    JPHence the secret of our going on in love with one another is our abiding in Christ. 

    FERThat is it. Whosoever abideth in him sinneth not. And the commandment is that we shall believe on the name of His Son Jesus Christ and love one another. 

    WMIn a certain sense there is not much difference between righteousness and love. 

    FERNo. What was the righteousness of the law? That man should love God with all his heart, and his neighbour as himself. You get the thought here. Whosoever doeth not righteousness is not of God, neither be that loveth not his brother. 

    RemThe extremes are seen in both sides, that he that hates is regarded as a murderer, and be that loves is one who lays down his life for his brethren. 

    JPThat is righteousness. Righteousness has a twofold bearing, like lawlessness. In righteousness, as to God, there is the doing of righteousness, and as to the brethren, there is love. 

    FERIt comes out in this way, he that doeth righteousness proves that he is righteous by the practice of righteousness, that is, that he is related to the centre. 

    JSAAnd in a way righteousness comes before salvation. 

    FERQuite so. 

    WBWould you connect responsibility with the circle? 

    FERYes. But I would connect it very much more with the centre. Our responsibility in regard to the centre is to abide in Him. In the physical universe, we get the earth in relation to the sun, because there is no will at work in the earth, and the moon does not get out of relation to the earth for the same reason; but in regard of us, it is only too true that there is will, and if there is will unjudged we may get out of relation to the centre. 

    JPSo the loving one another is put in the way of a commandment. And this is his commandment, That we should believe on the name of his Son Jesus Christ, and love one another, as he gave us commandment. It is clearly responsibility in relation to the One who gives the commandment. 

    FERI think so. 

    WNI suppose to abide in Him and love one another is a pretty good compendium of christianity. 

    FERYou could scarcely get anything more concise or comprehensive. But then on the other hand, connected with it, is that everything is in order. 

    WMThere would not be a lawless body in the moral universe if that were true. 

    FERNo, if christians were all abiding in Christ and loving one another. 

    QuesIt says in verse 6, Whosoever abideth in him sinneth not. Is that characteristic? 

    FERIt is what is habitual. If a man sins it is what he does habitually, and if a man does righteousness it is what he does habitually. 

    JAAnd if we abide in Him and love one another, as these things have weight with us we enter more into them. 

    FERI think we enter more into the sense of relationship to the centre and to one another. 

    RemI suppose the circle is christian fellowship? 

    FERI think it is christian affection. Fellowship in the first chapter is in the light. I would not make the christian circle and fellowship exactly the same thing. In the Colossians, where you get the christian circle, it is affection; so you get in Philippians, That ye may be blameless and harmless, the sons (children) of God, without rebuke, in the midst of a crooked and perverse nation, among whom ye shine as lights in the world; holding forth the word of life. That is a great deal more than fellowship to my mind. It is affection. It is a mistake to confound the two. 

    GWWhat is the difference? 

    FERFellowship is in a common bond. It is not a question of affection. We are true to the bond like partners in a business. It is more a question of fidelity, but the circle involves affection. It would work in this way, that if we were true in the christian circle in affection for one another, we should better guard our fellowship. We should be more careful. 

    WMFellowship would not be a formal thing. 

    FERNo. We should see more in it and be more careful of it. 

    GWHIt would be rather remarkable to speak of fellowship in a family. 

    FERYes, there is not fellowship in a family, but affection. So here you get the thought of children. Now are we children of God. What is proper in them is affection. This is His commandment, that we should believe on the name of His Son Jesus Christ and love one another. The character of the love is that it is the love of Christ. 

    WMI suppose verse 16 presents the obligation of affection. We should lay down our lives for the brethren. 

    FERThe truth is this, not simply that you are in attachment, like the earth to the sun, which is external, but being in relation to Christ, the centre, we draw from the centre and hence what comes out in us in relation to one another is from thence. 

    WMIt is more like sheep and the Shepherd. 

    FERYes. 

    GWHIt is love which gives the completeness to the circle. 

    FERI think so. We would never love one another by looking at one another. The fact is, the more that we look at one another the more we see one anothers peculiarities, but if we are to walk according to Gods mind our eyes must be upon Christ. It is a great thing to get away from looking at one another. By this we know that we love the children of God, when we love God, and keep his commandments. 

    JPOne way Scripture will allow us to consider one another is to provoke to love and to good works. 

    WMI suppose it is our brother that we love. I must see my brother in order to love him. 

    OO'BDo you mean you do not love the children of God everywhere, if you have not seen them? 

    FERI mean the opposite. By this we know that we love the children of God, when we love God and keep his commandments. 

    WMDo you think the point of that passage is, that you must see your brother? You do not love one that is not your brother. You must see the divine nature. 

    OO'BI do not understand it now, if that is the case. Do I understand we are not to love the brethren we have not seen? 

    FERNo. The point is if you love God you will love the children of God, no matter where they are. There is a great number of them I have never met, but I know I love them because I love God and keep His commandments. 

    WMIt is pretty hard to love a man individually that you have never seen. 

    FERBut I know that I love him. Wherever I find a christian I love him. So you get the affection of the apostle going out to those who had not seen his face in the flesh. 

    TAThen it comes in that we do not know any man after the flesh. 

    FERI only know people who stand in relation to Christ. I do not cultivate acquaintance with people after the flesh. I have often said I have no friends. I do not try to cultivate them. The spring of everything with us is that we stand in relation to the centre and we love those who stand in relation to the centre. We have no cliques. We love one another, because every one in the circle stands equally related to the centre. That is the ground of affection. 

    RemAnything else is natural affection. 

    FERI do not care to go into a house where there is a clique. It is a thing to be avoided among us. It is not according to the truth of the circle. In a circle every part of the circle is equidistant to the centre. 

    JPThere is one thing certain, if a christian has no friends in the world his worldly friends will not trouble him. 

    FERThey give you up after a time. 

    RSSWhat is our responsibility to those who are outside the circle in the way of love? 

    FERYou want to introduce the centre to them, because the centre is Head to them, not centre to them, but Head to them. He is centre to the divinely appointed circle. You want to introduce the Head to everybody. That is where preaching comes in. 

    RSSWhat would you say is the distinction between the centre and the Head? 

    FERI think that Christ is the Head of every man, but every man is not in the circle. 

    JPBecause the circle involves attachment. 

    FERThere is a great deal of lawlessness in the world that does not take account of the Head; that does not like the thought that Christ is the divinely appointed Head. 

    WMSo our relation to every man is the gospel. 

    FERYes. 

    RSSUnder the law we were to love our neighbours as ourselves. 

    FERCould you love him better than by trying to bring the Head to him, and him to the Head? 

    RSSWe are to bring the gospel to him. 

    FERYou cannot do a greater service than that. 

    JPThe rights and claims of Christ. 

    WB-tWould you make any difference between human love and divine love in ourselves as a principle? 

    FERI think human love never comes from Christ. Christ never loved any one with human love, and if He is the spring of our affection to one another, He is the spring of divine affection. 

    JSAI think there is a point in connection with Mr. M.s remark, that is, it sometimes seems a little more difficult to love those that we do see and whose weaknesses we know than it is to love the children of God whose weaknesses we do not see. 

    FERBut you must keep your eye away from the saints and on Christ. You must get to Christ the spring. 

    JSAWhat I mean is that you have to look at what is of Christ in them. 

    FERBut if you are looking at Christ you are looking at the Christ that is in them. 

    WMAnd I suppose even in loving your natural relations you take your guidance from the love of Christ. 

    FERI think Christ governs in regard of even natural relations. 

    QuesHow does natural affection come in? 

    FERIf you stand in relation to Christ, and love Christ, it makes a difference, because you love Christ more than your relations. 

    RemI was thinking of your remark that the Lord did not love with a natural love. 

    FERBut you love the saints more than you love your own children, do you not? 

    RemI think I do. 

    FERYou do love your children, but your love to your children is modified by your love for the saints, and I have no doubt that your love to your children is more pure; when a person is converted all his affections have to be readjusted, because Christ and the saints come in, and the saints take priority of the natural affections. 

    QuesIs that why in Colossians and Ephesians all relationships are brought in in connection with the Lord? 

    FERBut you get the saints first. Your natural affections are purified by the introduction of spiritual affections. 

    GWHSo I suppose you learn to maintain all those relations from Christ. 

    GRHow about the young man of whom it was said the Lord loved him? Is there any difference between that love and the Lords love to us? 

    FERHis love to us is the love of relationship. To him it was divine love. 

    RSSDoes love, whether human or divine, always spring from relationship? 

    FERNot with God. 

    R.S.S. With us? 

    FERI think it does. It is a consequence with us, but with God it is the spring. You get that in the passage, We love him, because he first loved us. God is love. You never could say of a saint, he is love, but God is love. 

    JPGod does not love because. 

    FERNo. 

  
    THE MEANS BY WHICH WE ARE KEPT (FER 18)

    Hebrews 4: 11 - 16; 1 John 2: 1 - 5; Numbers 16: 48; Numbers 17: 1 - 13

    My purpose is to bring before you two thoughts, that is the word of God and the priesthood of Christ in their practical value to us, for there is no doubt that we are kept by their means down here. If we were not kept, undoubtedly we should turn away. We are kept by the power of God through faith unto salvation. Divine things would lose their power in our souls and the world and the flesh would prove too strong for us. There used to be taught the doctrine of final perseverance. That may be all well. It is a good thing to keep on to the end, but final perseverance is not enough, it depends too much on human effort, and, as against all that we have to meet, human effort is not enough; we are kept, and every christian is conscious of being kept, and I am conscious that if I were not kept I should not continue in the faith. 

    Now, what God uses are the two things spoken of in the latter part of Hebrews 4, that is, the word of God and the priesthood of Christ. I want to bring before you the practical bearing of each to every one of us. In 1 John 2, we get the thought of His word, Whoso keepeth his word, in him verily is the love of God perfected. Then it adds, hereby know we that we are in him; priesthood is available to us because we are in Him. If we were not in Him, it would not be so. In the epistle to the Hebrews Christ is presented to us in a twofold light, that is, as apostle and as high priest, fulfilling the type of Moses and Aaron. In the calling and profession of Israel, Moses was the apostle and Aaron the high priest. God did not let Moses be both, but He chose a brother of Moses, the next distinguished man  Aaron  to be high priest, and there were the two, the apostle and the high priest. Now, both offices are combined in Christ. When they were distinct, the high priest was not equal to the apostle; Aaron was not equal to Moses. Aaron broke down sadly in making the golden calf; and Moses was faithful in all Gods house. When we come to the antitype, to Christ, the priest is equal to the apostle, for both offices are combined in one person; that is the truth in the epistle to the Hebrews. 

    In regard to the apostle, the point is that God speaks by him; on the other hand the idea of priest is that he represents the people before God. This was true in the case of Aaron. In the passage I read in Numbers we read that he stood between the living and the dead, and the plague stayed. He made intercession on behalf of the people. Now, in regard to the apostle, whatever God speaks by him has reference to all men. Christ is Apostle, and what God speaks by Him has reference to all men, but I could not say that Christ is high priest for all men. God has set forth Jesus to be a mercy-seat through faith in His blood to declare His righteousness toward all. God addresses Himself now to all men. He will have all men to be saved, and to come unto the knowledge of the truth, but the application of priesthood is more limited; Christ represents us in the presence of God. I could not say that Christ is high priest for all, for He is priest for those who are in Him. I think priesthood is near akin to the truth in Romans 7, we are married to another, even to him who is raised from the dead, that we should bring forth fruit unto God. The One to whom we are married is priest on our behalf in the presence of God, and we get the good of His priesthood. 

    I will speak first in regard to the word of God. What I understand by the word of Christ in 1 John 2 is the revelation of God. We get the word of Christ put in contrast to the word of Moses in the gospel of John. The law was given by Moses, but grace and truth came by Jesus Christ, it goes on to say. No man hath seen God at any time; the only begotten Son, which is in the bosom of the Father, he hath declared him. The word of Christ is the declaration of God, and hence it says Whoso keepeth his word, in him verily is the love of God perfected. 

    Now in Hebrews 4: 11 - 13, we have the admonition, Let us labour therefore to enter into that rest, lest any man fall after the same example of unbelief. For the word of God is quick, and powerful, and sharper than any two-edged sword, piercing even to the dividing asunder of soul and spirit, and of the joints and marrow, and is a discerner of the thoughts and intents of the heart. Neither is there any creature that is not manifest in his sight: but all things are naked and opened unto the eyes of him with whom we have to do. Here we get the word of God, that is the revelation of Himself. I take it that in the highest sense Christ is the word of God, but the word of God is in the believer by the Spirit. The word of God is presented as testimony to all men, but in the believer the word of God is living. I do not understand the word of God to be living except in the believer. When it comes into contact with man prepared for it by the work of God, that is, born again, then the word of God is living and powerful and sharper than any two-edged sword. Nothing can be more vitally important to us than the word of God in us, because it is the revelation of God in His mind in regard to us, and therefore the effect is to put everything in place in us, and you cannot get things put in place in any one except by the word of God. To begin with, the word of God makes God known to us in His grace, and, therefore, God has a right in regard to us that we should be here for His will. Then the word of God makes Christ known to us as Head, so that we should be guided by Christ who is wisdom to us. You get that thought in the last verses of 1 Corinthians 1, who of God is made unto us wisdom and righteousness, and sanctification, and redemption. Christ is to us wisdom, that we should be guided by Him. My point is that when the word of God is living in the believer, the effect is that everything is regulated by it; then there is the apprehension of every relationship which God has established, and we seek to walk according to the mind of God; hence one can understand the expression we have in Johns epistle, in him verily is the love of God perfected, that is that everything is put in place in the heart of the believer by the word of God, and the love of God is perfected there; so if the word of God regulates everything in me I love God, and I love Christ, and I love fellow christians, and I love my wife and my children, and am in that way faithful in every relationship in which God has been pleased to put me. That is a very great point. 

    I venture to say in any mans mind in whom the word of God is not, things are more or less in confusion. There is something which has not a proper place with that man; for it is the revelation of God and of His mind that puts everything in order in the heart of man. 

    There is another effect of the word of God; it discerns the thoughts and intents of the heart; you will find you will be often put sorely to the proof by the word of God. I can understand it because we are surrounded by many things which are subtle. Very often there is a tendency to give undue importance to something which is not of great importance. That is why the apostle says at the end of Johns epistle, Little children, keep yourselves from idols. A child may be an idol or a house or furniture or a business. If they come in to maintain any sort of supremacy in the heart and to displace what is due to God they become idols and we are admonished to keep ourselves from idols. We are to look to it that everything is regulated by the word of God, and what is not according to God is detected by His word. If a man is getting on in business there is a danger of business becoming an idol to him. If a man gets his family too much before him there is a danger of his family becoming an idol to him. Idols may be found in every direction, and they are detected by the word of God. It will detect in you all that is contrary to God and His will, and the point is so to give heed to it as that everything in us may be regulated according to Gods mind. I believe that to be a point of primary importance. The word of God is quick, and powerful, and sharper than any two-edged sword, piercing even to the dividing asunder of soul and spirit, and of the joints and marrow. It makes a subtle distinction, and is a discerner of the thoughts and intents of the heart. Neither is there any creature that is not manifest in his sight: but all things are naked and opened unto the eyes of him with whom we have to do. The word of God would be ineffective in us except by the Spirit of God. He maintains the word in its power in us, and the word of God is the eye of God upon us, so that we walk here under His eye. I think we ought to be prepared for that, to be conscious as far as one can be, that we do not cherish anything which would contravene any obligation under which God has seen fit to place us. 

    I pass on to speak of the other means. It says, Seeing then, that we have a great high priest, that is passed into the heavens, Jesus the Son of God, let us hold fast our profession. It is evident that the object of priesthood is that we may hold fast our profession. The Spirit of God assumes that we may and will be exposed to one thing and another down here which will test us, and in spite of all, we are to hold fast our profession. I will give you an instance. Peter professed Christ, but under pressure he denied Christ, and yet in spite of his failure Peter was to hold fast his profession, and to that end the Lord prayed for him, and the intercession of the Lord on behalf of Peter was efficacious. Now, the same thing holds good in regard to us. It has been said that the object of priesthood is that we should not sin; I am speaking of sin in the extreme way, which is turning away from Christ; that is sin in Hebrews. The word of God would not make so much of sin in the detail of life. It is a wonderful thing that we are in Christ; we are represented in the presence of God; we have a great high priest that is passed through the heavens. Where do you think the high priest has gone to? He has gone in to represent His people in the presence of God, just as Aaron bore the names of the twelve tribes of Israel on his shoulders and his heart, so Christ has gone in to God to represent His people before God. We in England think it might be a great matter to be represented at Court. A hackneyed expression is, A friend at Court, but the christian is represented at Court, he has a Friend at Court, who has passed through the heavens, gone right in to God to represent His people there. We were speaking some time ago of the great gain of being married to Him that we might bring forth fruit unto God; if it be true that we are in Him by the Spirit, His Word is in us, and He is our High Priest. He has gone into heaven itself now to appear in the presence of God for us, and as I said before, you have a representative in the very highest place. Every christian has the right to claim Christ as his representative. But in the world I might have a representative at Court in some great person who would patronise me but had never entered into the circumstances, difficulties and trials to which I am exposed. That might very likely be; a man in comparatively humble position might have a friend at Court, but it is unlikely that friend could enter into the circumstances which surround the humble man in the world. Now in regard to Christ it says, For we have not an high priest which cannot be touched with the feeling of our infirmities; but was in all points tempted like as we are, yet without sin. The fact is, that great as is our representative, and He could not be greater, because He is Jesus the Son of God, He has been in the very humble circumstances in which we are found here; hence He can sympathise with our infirmities having been exposed to the very trials to which we are. You will find the Lord when here continually suffering; it says, Himself took our infirmities, and bare our sicknesses. He healed people of every kind of sickness and infirmity, but He was Himself suffering all the time. We find the Lord weeping at the grave of Lazarus in seeing the power that death had over the spirit of man. He entered into the circumstances in which we are found, hence when you think of Christ at the right hand of God you think of One who is capable of sympathising with our infirmities. Infirmities are not exactly sins. If you have a sick relative, a sick mother, or a sick child, or a sick husband, you come into infirmity; you feel yourself weak. Then when people find themselves in adverse circumstances in the world infirmity comes out; and I might speak in regard to other things, for we are exposed in the world to tribulation; the Lord said, In the world ye shall have tribulation, but He who is now at the right hand of God is not exposed to these things, but He has passed through them, and gained experience of the circumstances in which we are, and hence we have a high priest at the right hand of God who can sympathise with our infirmities. 

    A strong word is used in regard of the Lord, He was in all points tempted like as we are, yet without sin. I have thought that every miracle the Lord did was a trial to Him. If you had power to work a miracle it would not be a trial to you. When He put His hand on the leper and healed him, it was a trial to Him, because He felt what the leper was under; so too when He raised the dead. He had power to do it, but He felt what it was for man to be under the pressure of death. So too He entered into the humble circumstances in which we are found that He might be able to sympathise with us, while we are still exposed to trial. So that he can sympathise with our infirmities. Now, at the right hand of God, in spite of the greatness of His position and of Himself, His heart can be sympathetic with His people down here. If I am a husband, my heart is sympathetic with my wife. Every true husband is. We are said to be married to another, to Him that is raised from the dead, so the heart of Christ is sympathetic with those who are in Him, and that is an immense point. The practical bearing of it comes out in the admonition that follows, Let us therefore come boldly unto the throne of grace, that we may obtain mercy, and find grace to help in time of need. This means that there is some point in the universe where grace is on the throne. I think ones own heart has to find where that is. Grace is in the ascendant, it is on the throne. We find in the Old Testament the thought of the throne of iniquity. That is, there will be a point in the world where iniquity will be on the throne; but there is a point in the universe where grace is on the throne. As the apostle says in Romans 5, that as sin hath reigned unto death, even so might grace reign, and grace is reigning. Now we need not to search about for it, but to have the truth in the heart; when that is the case you have not much difficulty in finding the throne of grace. It is largely connected with the position of Christ at the right hand of God, interceding there for us. The throne of grace subsists and I come boldly to the throne of grace to obtain mercy and find grace to help in time of need. That is the proof of the sympathy and intercession of Christ at the right hand of God. You do not get turned away from the throne of grace. You do not get your petitions rejected. Your petition may not be answered at the moment and in the way you expect, and the reason is that God is wiser than we are; but in coming to the throne of grace you are not rejected but obtain mercy, that is consideration of your weakness and of the circumstances in which you are, and find grace to help in time of need. 

    May God give us to know the value of the two things; the word of God, which is the practical link with Christ, and the intercession of Christ, which is the proof and evidence of the love which He has to us, so that we hold fast our profession. 

  
    WHAT GOD HAS ESTABLISHED (FER 19)

    1 John 2: 12 - 27

    The special addresses which are given in this passage to christians in various stages of growth are well worthy of careful study, not only in regard to what is said as to each particular stage, but because what is involved in the whole really covers the whole ground of christianity. The prominent thought in the fathers is the One from the beginning, in the young men, the word of God abiding in them, and in the little children, the knowledge of the truth by the anointing. If the One from the beginning, the word of God, and the truth are put together, there is not much to be added. 

    It may be useful to take up these thoughts a little in their particular connection; we thus learn that which happily marks christians in various stages of spiritual progress, and, what is of more importance, apprehend that which God has established here so immovably that, though obscured, it cannot be shaken. It may be well in the first instance to touch on that which is addressed to the little children. 

    The apostles desire for the little children evidently was stability, that they might not be moved by any antichristian influences that were at work. The object of these was to neutralise the revelation of God in Christ, that which is designated as the truth. The Father and the Son were denied. The real test in regard to this is the Son, for there may be loose talk as to the fatherhood of God to men, which does not come out of the fact that the Father has been set forth in the Son. The unwary might be beguiled by this. Now the safeguard of the little children was, that they had received from the Holy One that which completed the truth, and made good in them the revelation. The Father had sent the Son, and the Son had sent the promise of the Father. The little children had an unction from the Holy One and knew all things. They had not need that any man teach them. Now this position ought to be clearly understood. Every soul begins with the faith of Christ, and consequent on this the gift of the Holy Spirit is communicated. And, in the Spirit, the believer has all the truth. The Spirit is the truth. The revelation of God was perfect in Christ, and the Spirit has sealed a complete testimony. There is nothing to be added to it. All that we want is clearer apprehension of what was expressed in Christ by the Spirit, and is now made good in our hearts by the same Spirit. Any addition to this must be false. Nothing can be more important for the simplest believer than to see that, in the possession of the Spirit, he has all truth, and that what is needed for the apprehension of it is the cultivation of relations with God as He has been revealed. Here lies the secret of all growth in spiritual intelligence, and man gets his true measure in our thoughts. Men may seek to accommodate the Scriptures to the results of mans investigation, or to conclusions at which the human mind has arrived; but if this were possible there would really be no revelation. We must have the truth as it is, or reject it as a whole. There can be no compromise, for the truth professes to set forth divine Persons, who could not have been known if They had not been revealed. Thus the little children knew the Father in believing in the Son in whom the Father had been revealed. All this is confirmed in us by the Spirit, and from the time that the Spirit is received we are placed in relation to the Persons revealed; and in the maintenance of this lies the safeguard of saints and the way of progress in intelligence. They have to abide in that which was from the beginning. God is now revealed not simply in names which imply divine attributes, but in His nature, and this has involved the whole truth of the Godhead coming to light. It is a great point to bring home to young believers that they have the truth in having the Spirit, and that in giving place to the Spirit is the secret of advancement, and this in the knowledge of God. And the Spirit will always keep them within the lines of Scripture, so that they can always appeal to the law and to the testimony. But the truth lies in that the living Persons of the Godhead are livingly revealed. And this puts revelation outside of all that is or can be of man. 

    What more peculiarly marks the young men is, that they are strong and that the word of God abides in them. This does not imply that they had not all that the little children had. All had the unction, and the young men had overcome the wicked one, which refers probably to the false anti-christian workings of Satan. Now vigour is that which is commonly seen in young men. And in divine things it is expressed in the word of God abiding in them. A distinction may be made between the truth, and the word of God. The former perhaps refers to the revelation of God, and the latter to the making known His mind. It is true that the one hangs on the other, but the revelation of God in Himself is clearly distinct from the expression of His thought as to man. It is in the young men that the testimony abides. The little children need to be established by the Spirit in the truth; when this is the case, they are young men, and in such the testimony abides. We see the apostle Paul committing the word to Timothy, who may be ranked among the young men. The vigour is there, in which the word of God is maintained in witness in the world. It is not difficult therefore to see the importance that attaches to the young men. The truth is secured in the presence here of the Spirit, the word of God abides in the young men, in order that it may be kept before men. We are to preach the word, to be instant in season and out of season. And on the other hand, to beware of the things of the world, which are always at hand to ensnare us, and to obscure and spoil our witness. 

    The fathers had known Him that is from the beginning. The thought from the beginning clearly marks a point of departure; and the Son of God, become man, must of necessity be this. He could not simply be the crown of things that existed. He is the beginning, but He is also from the beginning. This may refer to the fact that the true light now shines. This is true now in Christ and christians. God has come out in light, and in Christ is the Sun of righteousness, not yet arisen, but hid beyond the horizon of this worlds vision. But the true light now shines, and the question is what may abide this light. Here it is that Christ occupies the place of centre and sun. As in Genesis 1 we have the light from the outset, and then on the fourth day the sun set in its place in relation to the earth, so in Christ we have first the light of the revelation of God, and then Himself as the appointed light to rule Gods day. He is both from the beginning and the beginning. I take it that the moral outset of all in the ways of God is the revelation of Himself in His nature. And the One who became man, that this might be, must of necessity take the central place in the universe of bliss. This was apprehended by the fathers, and in the apprehension of it their thoughts were diverted from all else. The world, in which man has glory, had passed from their regard. Another order of things had come into view in which, in result, God would be all in all. Not only had they believed in the One from the beginning, but they knew Him, and in knowing Him they had reached the eternal life. There is in Him a power and energy of life that can hold in impotence death and all the powers of evil. The fathers had realised christianity in the true power of it. 

    I think that it will be admitted that there is great interest in getting in our minds the sum, as it were, of what is embodied in these words to the various classes; the truth, as the foundation, assured in the anointing; the word of God abiding in those that were strong; and the One from the beginning appreciated here in the midst of a world that knew Him not, and knows us not. And all this combining to give to the christian circle a character which should make it agreeable in the eye of God, and to the praise of Christ. One may mourn how little it is realised at the present time, and any true heart would desire to be so in the reality of these things as to be an overcomer in the midst of the terrible defection. 

  
    A UNIVERSE FOUNDED ON THE REVELATION OF GOD (FER 20)

    1 John 2: 18 - 29

    The last time here spoken of is the time of antichrist  when he will be manifested. Men are being tested at the present time by the headship of Christ, and until man sets up a rival head, which is antichrist, God does not interfere in judgment. 

    Would you say the antichrist is not yet fully developed? 

    The scripture says he is to be revealed in his own time. The man of sin cannot be revealed until after the apostasy; but then morally you get many antichrists now; as the apostle says to one who has eyes to see, even now there have come many antichrists. I think the pope is an antichrist at the present time. Luther and others were not very far wrong when they spoke of the pope as being antichrist. It is rivalry, I am come in my Fathers name and ye receive me not; if another will come in his own name, him ye will receive, John 5: 43. Men have the spirit of antichrist at the present time; there are many, but the person of antichrist is not here yet, for the church and the Spirit are here, and the truth cannot be set aside so long as that is so: He who restrains now until he be gone. The antichrist assumes to be wisdom in rivalry to Christ, the true head of every man, who is wisdom. 

    Ye have the unction from the holy one. The effect of that was that they were shut up to the Holy One, who is Christ. They were complete in what they had got  ye know all things. 

    Verse 22. The denial of the Father and the Son is really the denial of christianity, and so too the denial that Jesus is Christ. The denial of the Father and the Son is connected with the revelation and the denial of Jesus as the Christ is the denial of headship; but the two go together for headship depends on revelation. I suppose the liar denies the Father and the Son, but it does not put it like that here, Who is the liar but he who denies that Jesus is the Christ? He is the antichrist who denies the Father and the Son. The two stand or fall together. A person cannot deny one without the other. A man who does not admit the truth is a liar. The antichrist is a liar. A unitarian is a liar, because he lies against the truth. 

    But a unitarian does not set up a counterfeit. 

    I strongly suspect he sets up mans mind. These people here went out from among them (verses 19). I suppose it referred to such philosophic agnostic people. 

    Who is the us? 

    The christian circle. Not exactly the apostles. It is more general. This scripture shows that one who does not acknowledge the Father and the Son is a liar. A unitarian does not acknowledge the Son, he has not the Father, because there is no meaning in Father except as a relative term. The idea of the name Father in Scripture is relative to the Son, just as Son is relative to the Father. 

    Will you please say a word in connection with the babes, young men and fathers, spoken of in this chapter? 

    The chapter is extremely interesting to me, it is the only chapter in the epistle where you get the I, with the exception of chapter 5: 13. I think the chapter brings out the measure in which different classes of saints were in accord with the apostles. The peculiar point in accord with the fathers was that they knew him that was from the beginning; with the young men, that they were strong, and had the word of God abiding in them, and they had overcome the wicked one; and the point in accord with the children was that they knew the Father. This is a kind of parenthetical chapter taking up the saints on the ground of their accord with the apostle, and his doctrine. No doubt it contemplates a kind of progress in connection with the apostolic ministry. It gives admonition and warning against the dangers which peculiarly beset different classes. One form of danger besets the young men, another the children. The young men were stable in regard to the doctrine, but the snare was the world. The danger in regard to the children was the spirit of antichrist  they were not settled and stable in the truth. They knew the Father, and the great point in knowing the Father is that you know what has come out (in revelation) but to know Him that is from the beginning (which was the case with the fathers) you have to go in. There are the two things and a great many people hold the first. They are content with what has come out, and they do not go in. Christ has come to bring the light of God into the world and they get the benefit of that light, but there is a step further, and the point is to go in and if you do not go in you will never get the knowledge of Christ  the sent One. 

    Why is there no warning to the fathers? 

    Because they knew him that was from the beginning. The great point is knowing what Christ is for God  not simply what He is for us, and if people get hold of that they will get Christ dwelling in the heart by faith, and will be pretty sure and stedfast. It corresponds very much with the end of Ephesians 3. 

    You are to know Christ as ascended, and that is the great point in Johns gospel. In chapter 3 13, No one has gone up into heaven, save he who came down out of heaven; chapter 6, if then ye see the Son of man ascending up where he was before; chapter 20, I ascend to my Father and your Father. 

    In the three addresses you get what is characteristic of the three classes, but if you take the sum total you really get what is true of the apostle. I think you want the sum total, one need not be content with a third of it. 

    In verse 14 he says, I write to you. All that is characteristic. Afterwards he says, I have written  he then brings in warnings because it indicates his present apostolic care. He says, I have written twice. It is very interesting to see how he settles the two sides. You want to overcome the wicked one, and you also want to know what God is going to bring in, that is, Him that is from the beginning. Overcoming the wicked one is in connection with the worlds system here, more particularly with antichristian doctrine. The beginning, I think, is the revelation. There is to be a universe founded upon the revelation of God, but where are you going to get the man? Him that is from the beginning is the Man. What would the holiest have been if there had not been the ark of the covenant? If God revealed Himself, as He has been pleased to do, there would be no meaning in it, if there were not to be a universe founded upon the revelation. The universe must be evolved, and is founded upon Him who is from the beginning. 

    I suppose the fathers would be those who had known the Father and the Son according to John 17. 

    Yes. They have got the Man  the One who has gone in and the One who is coming out again. I would not be content with the thought of Christ having gone in, if it did not involve the thought of His coming out. When the light comes in, and God shines out according to what He is, everything must be established in righteousness  that all depends upon the beginning. He has come out, not simply that everything might be revealed, but that everything might be established in righteousness, and that is entirely dependent upon the Sun of righteousness. Him that is from the beginning would involve the full revelation of God, and that is the point the fathers arrive at. I do not think that Genesis 1 is the beginning. God is the beginning. God was then giving intimations of the way in which He intended to come out, but you may depend upon it, that the real beginning is the revelation of the Father in the Son. Everything that came out antecedent to that was antecedent. The real point of departure was when God came out in revelation in Christ. That is the real beginning of light  God is light. All the service of Christ down here upon earth was to make the Father known  He that has seen me has seen the Father. 

    Does verse 20 refer to their capacity in the Holy Spirit? 

    Yes. It would not be mere natural capacity, nor is it intelligence. Ye know all things is conscious knowledge. Every christian has the Spirit of truth, and ought in that way to be able to detect what is not truth. Every christian knows more than what he has been taught, for there is what one may call instinctive knowledge. So in reading Scripture, what you understand is really what you have already got by the Spirit of truth, only you get it in divine order, for which you are very thankful. Men may study Scripture all their days, and get nothing from it. Everything lies in the Spirit. In John 14 He is the Spirit of truth. Hundreds of times in my life have I come to Scripture and attentively studied an epistle without seeming to get a single bit of light, simply because I was giving my attention to something which I wanted in my soul. You never get anything until you are ready for it. 

    Do you not sometimes see things in Scripture, and say, I do not know what that is, and pray about it? 

    Yes, and God gives light upon it  you really get it through the Spirit of truth  Ye have the unction from the holy one. My impression is that you really have the thing in principle before you get it intelligently. J.N.D. said divine things were learned in a different way from human things. In divine things you have to know the thing before you can learn it, in human things you have to learn before you can know. 

    How would that apply to Timothy  from a child he had known the holy Scriptures? 

    You want Scripture for doctrine, for reproof. It is a test. It is a point of being thoroughly furnished, to know the scripture. 

    Verse 24. What was that which they had heard from the beginning? 

    I think it was the revelation, the light  the revelation of the Father in the Son. They were complete in regard to the unction, and also in regard to what they had heard from the beginning. 

    The young men and the babes were being tested, the former by the world and the latter by those anti-christian teachers, and God allowed it. God does allow us to be tested, and the great point is to come out of the testing sound. It is a serious thing to be tested. 

    Verse 25. Is eternal life connected with the world to come? 

    Yes, and at the present time it lies in the sphere of knowledge, in the power of the unction. By-and-by it will come out publicly. The present moment is a peculiar one, for the One who is eternal life is ascended above, and therefore everything depends upon knowledge at the present time. That is what the Lord meant, what He said, in John 17, This is the eternal life that they should know thee. The only true God is revealed, and the sent One of the Father is above. 

    What does the word promise in verse 25 exactly refer to  does it correspond with what the apostle Paul speaks of, the promise of eternal life? 

    Yes. It was intimated all through that God would bring this in  the promise of life in Christ Jesus. Everything was pointing on to the revelation of God, and the moment the revelation of God comes in you get the Sun of righteousness and an end of the rule of sin and death. Sin reigns by death, but supposing you can get righteousness established as the bond of the universe, then there is an end to the reign of sin by death. The promise refers to what God had before Him. 

    If a system is evolved in Christ, Christ must characterise the system. I think the character of man at the present time is really derived from the devil, but when Christ establishes the moral universe and comes out as the Sun of righteousness, things will derive their character from Him. 

    What is continuing in the truth of it  you do not let it slip? It has been remarked that the word this in verse 25 refers to what we have in principle in verse 24. 

    Yes, that is so. 

  
    THE WORLD OR CHRIST? (JND 48)

    1 John 2:15 - 17

    Anyone who has closely observed the walk of Christians, and who has cared for souls with a heart in any little measure zealous for the glory of the Lord and desirous of the spiritual welfare of the dear children of God, will not have failed to perceive the fatal influence that the world exercises over them when it gains entrance into their hearts. God only knows, and the one who has suffered from it, by what subtle means, and under what an amiable guise the world often invades the heart of the Christian. But the manifestations of Christ to the soul, and the power of His presence, are never ways by which the world insinuates itself into the heart. Those, therefore, who are found, by grace, near Christ, are shielded from the influence of such feelings, and can judge them and everything which tends to make a way for the world within the heart, or for desires which are connected with the world. 

    Here we are in warfare with Satan. He seeks to surprise us when we are not upon our guard; and, in order to accomplish this, he knows even how to transform himself into an angel of light. If we are not near to Christ and are not clothed with the whole armour of God, it is impossible to resist his devices. To resist the power of Satan is not the principal difficulty, for Christ has conquered for us this terrible enemy, but it is to discover the snares which he lays for us, and, above all, to discern that it is himself who is at work. In our combats with the enemy, it becomes a question of knowing the state of our own hearts. The single eye; that is to say, the heart filled with Christ, discerns the wile, and the soul has recourse to the Saviour for deliverance; or even, its affections being fixed upon Christ, the heart presents no prize for the efforts of the enemy. A heart that is simple and occupied with the Lord escapes many things which trouble the peace of those who are not near Him. Thanks be to God, the troubled and tormented soul finds a resource and complete restoration in the grace of the One whom it has so foolishly forgotten; but it enjoys the fruits of grace through many sorrows and exercises of heart. Yet let it take courage. The Lord knows how to deliver as well as to have compassion. 

    Now these are the two principles which regulate the ways of God with regard to us. On the one hand, God keeps the heart to cause it to discern His own purpose; and, on the other, Christ intercedes for us with respect to all that may be called infirmity. There are real difficulties along the way, and there is weakness in us, and alas! a will which does not like to be bridled, and which betrays itself in a thousand forms of thought and deed. Our weaknesses, like our will, tend to hinder us from reaching the end of our journey; but there is a great difference in the way in which God acts with regard to our weaknesses, and with regard to our will and the thoughts which flow from it. The word of God is quick and powerful, and sharper than any two-edged sword, piercing even to the dividing asunder of soul and spirit, and of the joints and marrow, and is a discerner of the thoughts and intents of the heart, Hebrews 4:12. God judges our thoughts and our intentions by His word. Nothing escapes Him; He is faithful towards us. His word is in the heart like an eye from which nothing is concealed; all things are naked and open unto the eyes of him with whom we have to do. Do you hear that? Do you desire to feed upon the illusions that you love? Nothing is hidden; not one of your thoughts or intentions is hidden from the eyes of Him with whom you have to do. Nor is that all. His word is simple, plain and clear; it speaks in your conscience do you hear it? Do you know that when God speaks, you have to do with Him who speaks, as well as with what He says? Will you resist Him who speaks and provoke Him to jealousy? You cannot escape from Him: He has already hold over your conscience, and He will never give it up. 

    Will you kick against the pricks? But think rather of the end that God has in view. He might have left you to yourself; He might have left you to fall into things which, if His grace interfere not, may render the whole of your life here sad and humiliating for you. He might have said to you what He said to His beloved Israel, Ephraim is joined to idols; let him alone, Hosea 4:17. Terrible punishment! Harder than the most severe outward chastening! But our God will not deprive us of the light of His countenance and the sweetness of His communion. For God does not chasten willingly; judgment is a strange work for Him, as He says in Isaiah 28:21. But sin is always sin in His eyes, and He cannot allow it. How, then, does God work in our poor hearts? He reaches them by His word, in order that our consciences may see everything as He sees it Himself. His eye is upon us, upon our heart, and the eye of our conscience is enlightened as to what is passing in the heart by that word which reveals God to it. Is that which you find in your heart the thought of a pilgrim, the thought of one who loves God? Is it a thought in accordance with the will of God; a thought suitable to one whom Christ has so loved as to humble Himself even to death for him? 

    Stop, and ask yourself if you are allowing the thought which occupies you, because it is agreeable to Christ, to the Christ who gave Himself for you to save you? He has your salvation at heart; He loves you; He knows what tends to ruin you, to make you fall in the wilderness. He will govern by no principles except His own, those of holiness, those which are the delight of the new man, those which belong to the divine nature. He cannot deny Himself. 2 Timothy 2:13. He desires that you should not incur the terrible discipline which awaits the soul that wanders. He desires that you should not suffer the losses into which folly will drag you, if you allow yourself to follow your own will. He desires that you should not lose the enjoyment of His communion, and that the proofs of His love towards you should not be suspended or weakened in your heart. He speaks to you in His word, He judges the thoughts and the intentions of your heart. Would you rather hear Him judge you, than ask Him to deliver you from what is too mighty for you? Or will you say, like Israel, I have loved strangers and after them will I go? Jeremiah 2:25. You know that this thought does not come from Christ; you have not consulted Him, although you may perhaps have dared to ask Him to bless your intentions and to direct you. You know that the word judges what you are still keeping in your heart and what has power over you; you are the slave and not the master of your thought. No, that thought is not from Christ, and while you allow it, you are neglecting God and His word. Well, you are bringing upon you the chastening of God. God is full of mercy and has compassion on us and on our weaknesses. He is tender and pitiful in His ways; but if we are determined to follow our own will, He knows how to break it. He governs everything, and He governs His children in particular. He is not mocked, and what a man sows he will reap later on; Galatians 6:7. The worst of all chastenings is that He should leave us to follow our own ways. 

    God exercises His government toward His children. He warns them by His word, and if they do not listen, He interferes in His power to stop them in order that He may be able to bless them. See Job 36:5 - 14; chapter 33: 14-30. In these dealings of God salvation is not brought into question. He looks upon His children, and chastens those whom He loves. The persons of whom the Holy Spirit is speaking in Job are called the just. God does not withdraw His eyes from them and He says also to Israel by the prophet Amos, You only have I known of all the families of the earth; therefore I will punish you for all your iniquities, Amos 3:2. 

    In the epistle to the Corinthians we see that, when the Christians turned the Lords supper into a scene of dissoluteness, God laid His hand upon them. Some of them were sick and others had even fallen asleep; that is, had died, and the apostle in calling attention to it adds, If we would judge ourselves, we should not be judged. But when we are judged, we are chastened of the Lord, that we should not be condemned with the world. Solemn thought! We are under the hand of the Lord who punishes sin wherever He finds it. He is a consuming fire, and, when the moment is come, judgment begins at His house. What a difference between such relations with God, and the joy of His love and communion when one has not grieved His Spirit, and when one is walking under His eye and in the light of His countenance! 

    I do not doubt that a large part of the sickness and trials of Christians are chastenings sent by God on account of things that are evil in His sight, which the conscience ought to have paid heed to, but which it neglected. God has been forced to produce in us the effect which self-judgment ought to have produced before Him. It would, however, be untrue to suppose that all afflictions are such. Though they are so sometimes, they are not always sent because of sin. There are things in the soul connected with the natural character, and which need to be corrected in order that we may live more in communion with God and glorify Him in all the detail of life. What we do not know how to do with regard to these things, God does for us; but there are many children of God who commit faults which their conscience ought to feel, and which they would discover if their soul were in the presence of God. 

    Jacob had to fight all his life against himself, because God had known his ways; and, in order to bless him, God must wrestle with him too, and on this account also He was not pleased to reveal His name to him. It is totally different in the history of Abraham. A thorn in the flesh was given to Paul to hinder evil; for in his case the danger did not arise from his carelessness, but from the abundance of the revelations which he had had. 

    Where there is a real affection which acknowledges God and all the relations in which He has placed us with Himself, it is absolutely impossible for instance, that a Christian should allow himself to marry a worldly person, without violating all his obligations towards God and towards Christ. If a child of God allies himself to an unbeliever, it is evident that he leaves Christ out of the question. That he does so voluntarily, 

    shows that he has given his heart to another, abandoning Christ and refusing to listen to Him. The more affection there is, the more the heart is attached, the more openly has something been preferred to Christ. What a fearful decision to settle to spend ones life thus, choosing for a companion one to whom the Lord is unknown. The influence of such a union is necessarily to draw the Christian back into the world. He has already chosen to accept that which is of the world as the most beloved object of his heart; and only things of the world please those who are of the world, although their fruit is death; Romans 6:21 - 23. The world passeth away and the lust thereof; but he that doeth the will of God abideth for ever. What a dreadful position! Either to fail in faithfulness to Christ, or to have constantly to resist just where the tenderest affection ought to have established perfect unity. The fact is, that unless the sovereign grace of God comes in, the Christian man or woman always yields and enters little by little upon a worldly walk. Nothing is more natural. The worldly man has only his worldly desires. The Christian, besides his Christianity, has the flesh; and further, he has already abandoned his Christian principles in order to please his flesh, by uniting himself to one who does not know the Lord. The result of such an alliance is that he has not a thought in common on the subject which ought to be the most precious to his heart, with the person dearest to him in the world, and who is like a part of himself. 

    It is written, How can two walk together except they be agreed? Amos 3:3. If not, they must first yield to worldliness and then take pleasure in it; but this sad result is lost sight of when they first place themselves in the position which renders it inevitable. The Christian is drawn away little by little; he is not in communion with his Saviour, and he can find pleasure in the society of a person who is agreeable to him without thinking of Jesus. When he is alone, he does not think of praying; and when he is with the one whom he loves, though his conscience or his Christian friends may warn him, he has no strength, and Christ has not sufficient power over his heart, to lead him to turn from his way and give up an affection which he knows to be disapproved of by the Lord. He binds himself more or less by other motives, such as a feeling of honour; sometimes alas! by detestable motives, such as pecuniary interest, and he sacrifices his conscience, his Saviour, his own soul, as far as it depends upon him, and, at all events, the glory of God. That which at first was nothing more than a fancy has become unrestrained will. 

    The first start of a converted soul, however sincere it may be, produces anything but the judgment of self and the flesh, which, by unveiling to us our weakness, causes us to lay down our burden at the feet of Jesus. We then seek for strength only in Him, and we confide in Him alone. The confidence which a soul that knows and distrusts itself has in Jesus is what gives it a lasting and solid peace, when it has understood, not only as a doctrine, but by the acceptance of the heart, that He alone is our righteousness. But we only arrive at this when we have been in the presence of God and have there made the discovery that we are only sin, that Christ is perfect righteousness, and God perfect love. From that time we distrust ourselves, we fight against ourselves, and the flesh and the enemy have no longer the same power to deceive us. There are many Christians who have not been stripped of self, and although we may all be exposed to the same dangers, yet such have more particularly to dread the wiles of the enemy, because they have not learnt how far the flesh deceives us, and do not know with how terrible a traitor we have to do. When we have come to a knowledge of this, although there may be a lack of watchfulness, yet Christ has a larger place in the heart, and there is more calm, and less of self. 

    Observe how deceitful the heart is, and how it loses all self-command when it departs from God. How wily and deceitful is our heart! What slaves does an idol make of us! For although we may endeavour to escape the danger, yet we take means to secure the accomplishment of the things that we desire, even while we flee from it. What a terrible thing it is to get away from God! Many young persons before they get entangled through their affections, would have shrunk with horror from the idea of such departure. When the heart has abandoned God, it dreads man more even than God, but the God who loves us may even take us away from this world where we have not the courage to return to the right path. The Christian, whilst enjoying peace in his last moments, should always feel that it is God whose hand is there. What a solemn lesson for those who wish to depart from God and from His holy word, in order to satisfy an inclination which it would have been easy to overcome at first, but which, when cherished in the heart, becomes tyrannical and fatal! May God grant to the reader of these lines, and to all His children, to seek His presence day by day. J. N. Darby. 

  
    GOING ON TO FULL GROWTH (JR 1)

    1 John 2:14-17

    In the readings we have had there has been an appeal to persons who would be expected to continue the testimony, if the Lord does not come for us soon.  In this second chapter of Johns first epistle he addresses the saints as his own children, not exactly as children of God, which chapter 3 presents.  He begins the chapter by saying, My children, and he continues the subject of his family in verse 12, I write to you, children, that is, all who belong to his family.  There are three stages of growth in that family  the fathers, the young men, and the little children.  John has a right, because of his apostleship, to take the place of being a father and having children.  In a sense they are the children of the testimony.  To apply it to our own day, without going too far, it would be like the children of the ministry of the revival.  There are those who have gone before us who have taught, based on what is in the Scriptures, and on what was set up from the beginning, and we are meant to be persons who are thus instructed.  We were speaking of the teaching and fellowship of the apostles, Acts 2:42.  Not only did they listen to the teaching of the apostles, but they had their fellowship, their practical fellowship.  Any one of the apostles would be approachable about any matter of soul history that anyone might have, or any individual difficulty.  So we are meant to be of the family of the testimony which has been brought to bear upon us in the revival. 

    The young men of Johns family represent the intermediate stage of growth.  There has been an appeal to young men in these meetings, and this scripture would apply, of course, to them.  But it would apply to more than literal young men, because the next stage which John refers to is the fathers.  John has no instruction, and no exhortation, to give to the fathers, because they had reached stability.  They have known him that is from the beginning.  I do not know how many of us would take the place of being fathers in this sense, therefore the idea of young men might be more embracing than just literal young men.  I have written to you, young men, because ye are strong, and the word of God abides in you, and ye have overcome the wicked one.  Reference has been made to energy.  We need to apply our energies in a right direction.  How important this is!  The little children are in danger of the attacks of the wicked one by false teaching, and that kind of thing.  Now the unction, 

    which John points out later in this chapter, would protect them, and keep them right as they are true to it. 

    The young men have overcome the wicked one.  There has been a certain development and growth.  They know what is right and what is wrong, Because ye are strong, and the word of God abides in you, and ye have overcome the wicked one.  The word is, Love not the world, nor the things in the world.  If there is to be further growth, and formation, we need to protect ourselves from being diverted by the world and the things of the world.  This would not only apply to younger persons, but to all of us, because we can all be diverted, unless we have known him that is from the beginning, which would be fulness of growth in Johns family.  Such were at a stage where John addresses them as fathers, Ye have known him that is from the beginning.  There is a certain stability reached, but I do not know how many of us would have reached that.  Therefore this intermediate stage is so important, that we should persevere.  They persevered in the teaching and fellowship of the apostles, in breaking of bread and prayers, Acts 2:42.  John continues, Love not the world, nor the things in the world.  If any one love the world, the love of the Father is not in him; because all that is in the world, the lust of the flesh, and the lust of the eyes, and the pride of life, is not of the Father but is of the world.  How near these things are to us!  We do not need to take a journey to come under the influence of these things.  They are in every one of us, in the flesh in us.  The safeguard is the love of the Father. 

    Now I would like to refer to three young men in the Old Testament who would be examples for us.  They had come to an intermediate stage of growth, and they go on to become fathers.  The first is Joseph who at seventeen years of age was feeding the flock with his brethren.  He had found a circle of interest according to the will of God, according to what the Lord would have him do.  He had found sufficient scope for his energies.  He was strong, he was feeding the flock with his brethren.  He had overcome the wicked one.  He had no fellowship with the evil discourse of his brethren, who had the same father.  He had overcome the wicked one.  He had a judgment and could confide in his father Jacob as to his judgment of the evil discourse of his brethren.  He kept himself, and he was loved by his father.  If any one love the world, the love of the Father is not in him.  Joseph had the love of his father in him.  He found this circle of interests and he was in the enjoyment of the love of his father.  What a protective circle this is!  What salvation it was for Joseph to find an environment in which he could breathe freely!  In the strength of the love of his father, he went through the sufferings which his brethren subjected him to, being sold into Egypt.  He had thirteen years of suffering in Egypt.  What sustained him?  It was on the one hand the enjoyment of his fathers love, and on the other hand the light imparted to him by God in the dreams he had.  See what a privileged area this is to be in, to find in the Christian circle a circle of interests to which we can direct our energies and apply ourselves. 

    The next one I would speak about is David.  He began as a young man.  He fed his fathers flock at Bethlehem.  He overcame the wicked one.  As a very young man he slew the lion and the bear.  He knew what it was to overcome.  He knew what it was to be in victory, according to his measure.  We might never have known that, because it was his own secret history, had it not been that Saul tried to dissuade him from meeting Goliath.  David tells him the secret, that he knew a better armour than Sauls; he had proved it.  He had devoted his energies to feeding his fathers sheep at Bethlehem.  It would be like the local company; we are to devote our energies to promoting the Lords interests in the places in which we are.  We find that Saul sends for him to come into his court and play with the harp to remove the evil spirit, but David went back to feed his fathers flock at Bethlehem.  He knew what it was to find locally a circle of interests for his energies, to which he committed himself.  He found salvation and he was able to grow according to God in that environment.  Also, David got light early as to the ark, which would be Christ typically. 

    The third one is Daniel, who was also young.  He had light as to Jerusalem, and although he was carried captive and put in very trying circumstances, he was able to overcome the wicked one.  He reached this intermediate stage of growth that John would refer to as his young men, and he goes on to fatherhood.  He becomes an old man, and what a father he became among the captives!  He prayed, and what light God was able to impart to Daniel!  He as a young man refused the kings delicate food, and the wine which he drank, which would be so attractive to youth.  Not only did he refuse the kings delicate food and the wine that he drank, but he told the man who was set over them what to give them.  He said, Give us pulse and water, which would be most unattractive to the natural mind.  He developed a taste for the truth, for the Scriptures, for accredited ministry.  He preferred it.  Think of that!  He preferred it!  He chose it, rather than what was so attractive to the flesh.  Love not the world, nor the things in the world; that was Daniel.  He became an overcomer. 

    These young men in the Old Testament would encourage us to commit ourselves, encourage us to persevere, to go on to full growth.  We were reminded in Edinburgh recently that the divine objective for us all is full growth, until we all arrive... at the full-grown man, at the measure of the stature of the fulness of the Christ, Ephesians 4:13.  That calls for perseverance.  May the Lord encourage us, so that this work of formation may go on with every one of us.  It means that we commit ourselves and persevere, the Spirit helping us.  May it be so for His Names sake. 

  
    THE WILL OF GOD (JT 2)

    1 John 2:17

    It is laid upon my heart to say a word in regard to Gods will, feeling that it becomes the test to men, and hence to us. One feels especially encouraged to call attention to it in view of existing conditions, for it is the question really raised at the present moment amongst Gods people: that is, Is Gods will or mans will to rule? What is noticeable in the passage I have read is, that all that is contrary to Gods will has to be removed; whereas, on the other hand, he who does the will of God abides for ever. 

    John does not here raise the question as to where he is to abide, but he habitually refers to the sphere created by God for man, and he thinks of it as a sphere of blessing, and a sphere in which Gods will is to be paramount. Evidently, if God creates a sphere, He creates it for His own pleasure, and He intends that it is to be dominated by His will; and all who are not at agreement with His will have to go, for God will not brook any disagreement. It is well for people to make their minds up as to this. God will not admit of any divergence from His will. 

    I think you will find if you trace it in Scripture that this is so, and what specially marked Christ was, that in becoming Man He recognises the principle of absolute submission to Gods will. He came into the sphere designed for man, and that was His first object; He would at all cost recognise Gods will. As we have been seeing already, He found the law, which was the expression of Gods will, disregarded; but He says, Thy law is within my heart. Psalm 40:8. In a way I know of nothing that brings out the faithfulness of Christ, and what He was as a perfect Man, more than that. He had in His soul before God the idea of what mans place was, and that is, that man was to be subject to God. 

    Hence He thought so much of Gods will and of His law that He had it in His heart. 

    Not only did He keep the law Himself, but He brings in a generation who keep it also. I think if there is one thing more than another that brings out who Christ is, it is that He is capable of bringing into Gods world a generation of people who love His law. You remember how that directly He begins to teach His disciples He taught them how to pray, and what He had in view was the production of a race which should be according to Himself, loving the will of God. He says, pray ye, Our Father ... thy will be done in earth as it is in heaven, Matthew 6:9,10. The Lord was perfectly cognisant of what existed in heaven. Gods will was not contravened in heaven, but it was on earth, So His thought was to form His disciples in accordance with Gods will, and hence their petition was to be, Thy will be done in earth as it is in heaven. Matthew 6:10. And I think that this desire is what the Spirit of God produces in us. But I will come to that presently. 

    I was saying that if you search the Scriptures you will find that in every new departure in Gods ways there was something that indicated His will, and whatever it may have been, it became the test for the moment. It takes a very little thing to indicate what Gods will may be, and it takes also a very little thing to indicate that it is mans intention to disregard it. You find this at the very outset. Eden was designed for man; it was a garden of delights, in every way representing the goodness of God; but there was one element there that was a testimony to Gods rights; God planted one tree there, which was a witness to His rights. He planted another, a witness to His counsels; the tree of life was a witness to His counsels, but He also planted a tree there which was a witness to His rights, the tree of knowledge of good and evil, and what was a testimony to Gods rights placed man under responsibility. So that in result the conditions were simply this, that God had formed a sphere which was in every way in accordance with His nature as revealed, and that sphere was to be dominated by His will. It was very simple. The will of God for the moment was set forth in a negative way. It was a question of what should not be taken. It was negative, but it was sufficient to become a testimony to Gods rights. It indicated that the sphere in which He placed man was to be dominated by the will of God, and hence Adam was placed under responsibility. 

    Now you see that what the apostle John states in the passage I read is fully verified in what took place. Adam did not abide for ever. He was driven out because he did not regard Gods will, and so it is, that unless there is recognition of Gods will in any given sphere of blessedness (and there is at the present time a sphere of blessedness ordained of God) those who do not recognise His will must go out. It is not a question of what your brethren may think of you, but of the unalterable principles of Gods government. Adam was driven out because he did not recognise Gods will. And this we find all through the Scriptures. You will find that in every departure in Gods ways, in every new phase of the testimony, there was always some thing that indicated that Gods will must prevail. 

    We have been speaking of the law given to Moses, which was in an especial way the testimony on the part of God to His rights. It was not a negative law like that given to Adam; it contained positive requirements. It was one of two testimonies. There were two great witnesses in the Old Testament first, the law, and secondly, the prophets. I do not know if we have considered them much in that light, but it is clear from the New Testament that these are the two great witnesses to men in the Old Testament. 

    The law and the prophets, the Lord says, were until John. Matthew 11:13. I take the law to be a witness to Gods rights, and the prophets to be a witness to His patience. 

    It is remarkable that there were so many prophets. I have often wondered why there were so many. You would think Isaiah said so much, and Jeremiah and Ezekiel, that these three would be sufficient, but it is very interesting to see that there are so many, and there were a great many more prophets than those who have written. There were prophets who spoke, whose words are not recorded. The prophets have a voice. I believe the voice of the prophets, in one respect, is the patience of God, Gods long-suffering. It tries a man to get up early. God states several times, in figure, of course, that He rose up early to send prophets. It does not say this as to the law, but He rose up early to send prophets; a striking testimony to His patience. The people departed from Him and from blessing, and hence He recalls them. He gets up early to send prophets to them to recall them to what was a standing witness to His rights. The permanent testimony to Gods rights in the Old Testament is the law. We were saying that Israel did not keep it, and hence God made an ark in which to treasure it so that the ark was the depository of His law. The ark is a most remarkable type of Christ in many ways, but especially in this, that it is the treasury of Gods law, that in which Gods law was preserved when men could not keep it. 

    But what I want to say, as briefly as I can, is that the Lord Jesus Christ has taken up the testimony, He has taken up the law, He has treasured it in His heart; He came to fulfil it, and that one jot or tittle of it should not fail. Moreover, what He proposes to do is to bring in a generation of law-abiding people. We were speaking about the Son of man, and I think the Son of man recovered humanity for God, but how? He recovered man in the law-abiding condition. That condition is set forth in the Lord Jesus Christ. He treasured the law in His heart; He was here for Gods pleasure, and He is raised up on high and given a place in heaven. That was the place for the ark of the testimony for the moment, but there is now a place for it on earth. He treasured that which was the most precious thing on earth, the will of God, and He goes to heaven. What you see is that the Lord intends to bring in a generation after His own pattern. It is just that which I would like especially to make clear. The disciples asked Him to teach them to pray. I think it were well for us to be stirred up in regard to Gods will, and directly you become exercised, what marks you is prayer. 

    Now I would say one word in regard to prayer, and that is, that God does not always answer prayer immediately, because He puts your heart to the test as to whether you really value what you ask for. As an example, Jacob requested from Jehovah in Genesis 32 that He would reveal His name to him. He says What is thy name? Genesis 32:27. God had asked Jacob for his name, and he told Him that his name was Jacob. Jacob in turn asked God for His name and God says, Wherefore is it that thou dost ask after my name? Genesis 32:29. It is well for us to have our interest aroused as to something of God that we are not acquainted with, because directly our interest is awakened as to something we do not know, we ask. God does not answer Jacobs request until Genesis 35. He waited until then, and in that chapter God answers him in His own time. 

    We must never think that we can control God in any way, even by prayer. God reserves the right to answer, and He chooses His own time and place to answer. In regard to Jacob, the place where he got the answer was at Bethel, and the time was when Jacob arrived there. Bethel is Gods house. That is where most things are disclosed to you. You may ask for things from God at home and He answers in the assembly. I do not say it is so in every case, of course, but the assembly is the oracle really, and if you are in the assembly in heart, all your difficult questions will be answered. It is in Bethel that God answers Jacobs question, What is thy name? and it is there He says, I am God Almighty. Genesis 35:11. That is a wonderful disclosure. 

    We are accustomed to the term God Almighty, but it was a wonderful thing for Jacob to have a God like that, it means that He is Almighty. He is able to do everything to accomplish His counsels, and to do everything needed for our good, and He revealed His name to Jacob in His house. I do not know of a chapter that is, in a way, more helpful to believers than Genesis 35. I think it shows how God directs His people into a sphere in which His interests are, and where His will is paramount. God says to Jacob, Go up to Bethel, Genesis 35:1 and directly Jacob crossed its threshold he recognises that God is the God of it; he rears up an altar to God in Bethel and he names it El-bethel. He is now in Gods sphere where Gods will is supreme. God is not the God of Shechem, but He is the God of Bethel. He rules there. If you come into the house of God remember that His will is paramount there. Now Jacob recognises that in his altar, and God answers his question there. He says, I am God Almighty, (Genesis 35:11) and He tells Jacob that he would be multiplied, not after the flesh, indeed, but in the power of resurrection. He would be multiplied by God Almighty. The answer to all this will be seen for us in the future on the principle of resurrection. But I do not dwell on that now, I only referred to it in connection with prayer. 

    The disciples professed not to know how to pray, so they asked the Lord to teach them, and He taught them according to what was in His own heart. He had before His heart the formation of a generation of people like Himself, a people who would adhere to the will of God. Such is the generation that Christ left in this world. He did not find them here. He found the law disregarded by men; there was nobody treasuring it. He took it up and placed it in His heart and He left here a generation of people who love Gods law, who love the will of God. They had been taught by Him to pray that Gods will should be done on earth as it is in heaven. 

    Now I wish to add a word in regard to ourselves. The Lord Jesus Christ, having gone into heaven, gave the Spirit to those same people; hence their walk should be in accordance with their prayers. Evidently if we pray to God that His will should be fulfilled on earth as it is in heaven, we are inconsistent if our walk is not in accordance with Gods will. Clearly you have to take the path indicated by Gods will, as we are told in Romans 12:2, that ye may prove what is that good, and acceptable, and perfect, will of God. His will is not arbitrary or irksome, it is good and acceptable and perfect. And how is that brought about? By the Spirit. The Lord Jesus Christ, having gone into heaven, has given the Spirit to His people, and we are told that the righteous requirement of the law is fulfilled by those who walk not after the flesh but after the Spirit. It is a question of walk, and those who have the Spirit walk not after the flesh, but after the Spirit. 

    Now it is in that way that a generation of law abiding people, people who treasure the will of God, is continued in this world, and manifestly it is of supreme moment that we should be found such. It is not that I wish to place you under law in the ordinary meaning of the word, but it is evident that God must rule, and that our blessing depends on our abiding under His rule. Present blessing is the result, for as we prove that His will is good and acceptable and perfect by walking in it, we remain in the sphere of blessing. I wonder if you understand what it is to be in the sphere of blessing. If you have tasted what it is you wish to remain there. 

    You know that God is dealing in a judicial way amongst His people, and if His will is not adhered to people must go. John states it here. He that doeth the will of God abides for ever, but the world passes away. Why does the world pass away? Because it is lawless. It must pass away. But he says, he that doeth the will of God abides for ever. 1 John 2:17. And so God would preserve us and keep us in the sphere of blessing and privilege by pressing upon us the necessity of walking according to His will. May it be so! May there be a generation, at least in measure, amongst us now after the pattern of Christ! A generation of people who respect Gods will and adhere to it; who would rather die than surrender one jot or tittle of what God has made known. There must be no deviation from it, for God will refuse all non-adherence to it. All Gods will must be fulfilled, and so today the Spirit of God would maintain in His people a respect and love for Gods will, for all that is contrary to it has to go. 

    Pages 495 to 516 from The Basis of the Resurrection World, Rochester, 1909 (Volume 124). 

  
    THAT WHICH WAS FROM THE BEGINNING(2) (JT 7)

    1 John 2

    JTIt may be helpful to point out that, although the apostle begins with what is presented in Christ as Man, yet in coming to the application of the truth, he begins with God. We do not come really to the opening verses in their application to us until chapter 5. He ends up really with what is in his mind in the opening verses, namely, eternal life. In applying the truth he begins with God. I think it is easy to see the order in which the truth is presented. We have to begin with what God is. 

    FLThat is chapter 1, verse 5. This then is the message which we have heard of him and declare unto you, that God is light, and in him is no darkness at all. 1 John 1:5. 

    JTI think it helps in the understanding of the epistle to see that in applying the truth the apostle begins with what God is, because the soul has to bow to that before it can apprehend what man is according to God. That they might know thee, the only true God; that is the first thing, the only true God, and the next is Jesus Christ, whom thou hast sent. John 17:3. We do not come to that until chapter 5, the earlier chapters are more what God is. 

    QuesHave you that thought in chapter 1: 7? 

    JTVerse 5 gives us the message, then the remaining part of the chapter raises the question of consistency in those who professed to have accepted the truth; so it is clearly intimated that the epistle supposes there had been unreality. These if-we-says raise the question of consistency with the profession made, and the profession has relation to what God is, because clearly that is where the authority lies in regard to our souls. 

    RSSIn fact, what God is is the source of everything we have and are and enjoy. In this epistle God is light and love and all is in keeping with that. 

    EJWThe first four verses appear to form the introduction, and to set forth the ground and standpoint of the apostles testimony, and that in which the Spirit would establish our souls; then verse 5 would seem to be the beginning proper of the epistle, having in view the sad fact that Christianity was being undermined as to its foundations and falsified as to its moral character. To meet this it had become necessary to insist on what God Himself is as being the moral source of Christianity. 

    JTThe opening verses contain what the apostle has in mind to lead us to; that is, the ultimate end in his mind, but the message brings in God in the way of authority over the soul. What is in his mind is to report certain things in order that the joy of the saints might be full; then there was authority, and it was essential that that should be pressed on the souls of the saints. 

    FLSo it raises the question of exercise, very much as in Hebrews 3:6; whose house are we, if we hold fast the confidence and the rejoicing of the hope firm unto the end. Things are not taken for granted, but they are tested by what God is. 

    JTThe apostle brings in what God is, but the ultimate end is to bring in also what man is. Christ is the true God and eternal life. 

    ARSGod is light. 1 John 1:5. Is not that the key to the epistle? You have Christianity in that way set forth. There is no darkness at all. 

    JTChristianity is more what Christ is Godward. What God is in the way of light is to adjust things. Let there be light Genesis 1:3; that is the first thing but the ultimate thought is to bring in the six days that follow, so that on the sixth day you have man before God. That is the great thing, but evidently everything must work from what God is. 

    ARSSo many people fail to understand John because they try to make their experience tally with what is here. God is light, and in him is no darkness at all. 1 John 1:5. 

    JTThat is in the way of adjustment; what the apostle has before him is to bring in what Christ is. It is much less understood. Perhaps we do not understand either side very much, but the idea of God is very much better understood than the idea of Man before God. The opening verses indicate that that is what is in the apostles mind; he reported things, that the saints joy might be full. Chapter 5 is the witness to what Christ is. 

    FLWhen it is a case of working with the individual we get it in John 9: the man is in darkness and the Lord works the works of God. The beginning is light coming in, and then comes adjustment until you get the light of the Son of God. 

    JTThat corresponds with chapter 5 of the epistle. 

    RemIf the darkness is expelled, it is that we might enjoy light. 

    JTLight makes manifest, and that is what God is. Light becomes the adjusting element; but the thing reached is that you see what man is before God. 

    ANWWould the ark of the covenant answer to the early part or the latter part in this connection? 

    JTIt would be more the latter, the Son of God. The fathers understand what is from the beginning. We have to begin with light, so the message is formally the introduction and application of the truth. 

    QuesWould you say a word about little children and light? 

    JTClearly the least developed have the knowledge of God revealed. That is not so far as knowing him that is from the beginning. 1 John 2:13. 

    ARSIt says, God is light 1 John 1:5; now what about God is love? 1 John 4:8. 

    JTThat is the secret of His being light. Light is a relative term; you would not have the word light unless you had darkness. Before sin existed, the idea of light would be unnecessary; it supposes that darkness had come in. God is ever love absolutely. 

    FLSo light is necessarily in view of outshining, and showing existing conditions, and for adjusting things in relation to God. That is the point in Genesis; darkness shrouded everything, then comes light. 

    JTIn Christianity God is Himself that light. The sixth day is the great end reached. Consequent upon the sixth you have the seventh; God has reached His thought in man in His presence; God rests there. 

    RSSA Man in His image and likeness! 

    JTThat is the end God has in view, and I think that is the end in view with the apostle in writing this epistle. 

    WHFGod is light, and in him is no darkness at all. 1 John 1:5. If we walk in the light, as he is in the light. 1 John 1:7. Is that God coming out as revealed in Christ? There is no fellowship apart from that. 

    JTFellowship is there; it is adjustment. The point now is fellowship with one another, not with God. We are set in relation to one another, and the blood of Jesus Christ his Son cleanseth us from all sin. 1 John 1:7. Sin ceases to be a disturbing element on account of the efficacy of the blood of Christ in the conscience. 

    BTFWe get here the first principle for believers; that is, walking with God. For the practical pathway here we are brought into the light, then the blood of Jesus Christ, Gods Son, cleanses us from all sin, and then if we confess our sins, He is faithful and just to forgive. 

    JTIt really condemns the tendency to isolation. There are those who like to walk alone; it is all well to walk alone if sin is in question, but if you walk in the light, you are sure to find the brethren, and you will be with them. It really sets aside the anti-christian principle of going out. They went out. Why? The light was there. Judas also went out John 13:30; he went out from the light. 

    BTFI was thinking of it in regard to the chapter we have read; that is, before the gradations are spoken of, there are principles in the end of chapter 1 that enable the believer to walk before God in freedom. 

    JTThat is most important. The application of the truth introduces the message, which is that God is light, 1 John 1:5 and it becomes an adjusting principle; hence we are set in relation to one another. We ought to be with our brethren. Christian growth is greatly promoted by association with the brethren. 

    EJWIt is a sorrowful thing to consider that the falsification of Christianity had already begun before the apostles passed away. It had already become necessary to safeguard the truth as to what Christianity is morally, by insisting, first of all, on what God Himself is, as being the source of it. If there is any moral discrepancy in God, the same may be allowed in Christianity, but if He is light, and only light, having no part dark, then nothing lower can be accepted for ourselves. 

    RSSThere are two statements here, God is light, 1 John 1:5 and he is in the light. 1 John 1:7. What is the distinction? 

    JTI think it is an allusion to Old Testament times, when He was in thick darkness. The light in which He is, is Himself, and it is that in which we are to walk. 

    RSSDoes the latter refer to revelation? 

    JTVerse 7 refers to revelation; He is come to be known. 

    RSSBut the first is what He is in Himself? 

    JTQuite; but the suggestion that there is no darkness in Him would arise from one having light and being dark, or partly dark, practically. 

    EJWIt has been said that there are dark spots in the sun; it would appear that the enemy was bringing that into Christianity. 

    JTI think the attack was that those who professed to have the light were in darkness; that is, they were not in accord with God. 

    CAMBut the darkness has to pass away. Judas went out, and it was dark. It would imply that there was no darkness where the Lord was. 

    JTJudas went into the darkness, but really he carried an element into the darkness that never had been there before, because he had been in company with Jesus; so that the world that ensues was not the world of the Old Testament. The world of this epistle is that which is influenced by certain ones who have gone out from Christianity. False prophets had gone out into the world, 1 John 4:1. 

    FLJudas is the expression of that. He carried out from that circle intelligence as to divine Persons, and divine things, and yet he himself was darkness. 

    JTIf ... the light that is in thee be darkness, how great is that darkness? Matthew 6: 23. 

    FLChristendom is totally different from heathendom or Judaism. It is man false to the light of God. 

    ANWYou would not use John 3:16 in the present tense? 

    JTIt would be better to keep to the text. The world that then was, in a way centred in Jerusalem. John 12:31 is the result of rejection, now is the judgment of this world. John 3:16 had reference to the world as it then was, which God Himself had loved. 

    FLI connect it with the world after the flood. 

    God gave the opportunities right up to the rejection of Christ, and then that world is judged and terminated. 

    JTWe have to bear in mind that God had established an order of things at Jerusalem which as yet was not given up. Deuteronomy 32 would show that the order of things established after the flood had Israel in view as a centre. God was in Christ reconciling the world to Himself. 

    I think we ought to get into chapter 2, but I think it is important to see the place the light has. It is a matter of adjustment, and the effect of being in the light, or, rather, walking in it, is that you are adjusted in relation to the brethren. We have fellowship; we are bound together under a common influence. We have fellowship, not now with God, nor with Christ or with the apostles, but with each other. That is the great feature of adjustment, and in that fellowship sin ceases to be an intruder. Sin broke up what God had ordained in Genesis 1 and 2; but now, although sin remains in the world, it does not interfere with our fellowship, for the reason that the blood of Jesus Christ cleanses from all sin. Our consciences are quite clear in the fellowship; a most remarkable state of things to be brought to pass! In the opening of chapter 2 you have the great fact of an Advocate with the Father. This introduces what may be called the family sphere, involving the gradations spoken of. 

    WBThe fellowship would be in the outside sphere. 

    JTQuite. That is what is public, but in chapter 2 the apostle begins with the term of endearment; it is not a question of our being Gods children, we do not come to that until chapter 3; it is what we are in the affections of the apostle; but at the same time in relation to the Father, and as having One with the Father who manages our affairs with the greatest interest and accuracy. I do not know any thought more precious than that of an Advocate with the Father. It is not yet our Father; we must not confuse our Father with the Father. 

    W.B. Why is that? 

    JTBecause the Father refers to revelation. The Father is the source of everything, and the One from whom everything is. To us there is one God, the Father, of whom are all things, and we for him. 1 Corinthians 8:6. 

    ANWTo whom is the confession of sins made? 

    JTIt is general. Of course, you confess your sins to God first, but obviously walking in the light and with brethren, you must take them into account. While one would not say that one is not forgiven until confession is made to the brethren, I believe it is much happier to confess to them also. 

    RSSPlease open up the difference between the Father and our Father. 

    JTThe Son is the revealer. It is not that God is my Father yet, but He is the Father in revelation. In John 20:17 it is, my Father and your Father. There is formal recognition of the link of relationship, but all through the gospel you will find the expression the Father. 

    RSSHe is not ours until chapter 20. 

    JTNo. We must not connect the idea of the Father with our being sons. The instruction in this epistle begins with the revelation of God. So far as I know, we are not said to be sons, or children of the Father, but of God. 

    RSSWhat you say makes an important distinction in regard to the Father in connection with eternal life, and our Father in connection with sonship. 

    JTOur Father takes us to heaven. That relationship is for us. The message, go, tell my brethren, John 20:17 involves our heavenly position. That they might know thee, John 17:3, refers to the earth. He becomes an object of veneration for those that believe; God and man are together in righteousness. The Father is in sovereign control of everything, and He works in grace to bring things about for His own pleasure. Compare 1 Corinthians 8:6, and Ephesians 4: 6. 

    RSSI say not unto you that I will pray the Father for you, for the Father himself loveth you, John 16: 26, 27. That does not go so far as our Father? 

    FLI think in reference to all that is coming out, it is important to remember that what we have here has purely to do with what is on the earth and the conditions of things consequent upon the generation of light being upon the earth; it has not to do with purpose, or heaven. God coming out in light has not to do with heaven; the Advocate has not to do with our position in heaven; but all is in regard to the condition of things pertaining to those who are of the light passing through a scene of darkness. 

    JTThat is what I understand. When you come to the second chapter you have things maintained with the Father, not now with Jehovah, or Almighty God, but with the Father. Things are adjusted and maintained there for my soul in all that glorious light by Jesus Christ, the righteous One. It is the One who was down here and effected redemption, but it is that One who carried out Gods will down here. It shows the solidity of the position in which we are set. 

    EJWWhat seems to be before the apostles mind in connection with advocacy is that which is continuously true for the whole number of saints, the like what is said of the Spirit in John 14. Proper Christian life is to live without sin, to sin not; yet the possibility of sin is always there; but the whole system of relationships and blessing is maintained in righteousness with the Father in Him who is the righteous One, and who is the propitiation for our sins. It is not If any man sin he has, but we have. All the saints are in view. 

    ANWIs verse 2 the basis for advocacy? 

    JTI think so; the Lord is there on the ground of His death. It is Jesus Christ the righteous, and he is the propitiation for our sins. 1 John 2:1,2. 

    QuesIn what relation will the saints be to eternal life in the world-to-come, as in Judes epistle, for instance? 

    JTIt is the whole thing there, including the resurrection, and this is also how Paul presents it. We have our part in it, but we are not only raised, but glorified, it is all included in our position. I judge it is the full blessing as in the mind of God that is referred to. 

    FLAfter the rapture would you not rather speak of the church as being in life, than in eternal life? While the church will see and be interested and be occupied with the manifestation of eternal life upon the earth, has it not rather ceased to be restricted to eternal life after the rapture? 

    JTAs regards the testimony of Gods power, we have life and incorruptibility, but we have more than that. As is the heavenly, such are they also that are heavenly. 1 Corinthians 15:48. In 1 Corinthians 15, we have the triumph of God, but in the second epistle the heavenly is more enlarged upon; our house which is from heaven, 2 Corinthians 5:2, eternal in the heavens, 2 Corinthians 5:1, so that although the church is undoubtedly a witness to the quickening power of God and of Christ, it is also a witness to what is heavenly; it comes out of heaven. 

    CAMDid you make a remark about sonship and eternal life? 

    JTIt is well to keep things clear as in Scripture, and if Scripture speaks of the Father, it does not follow it is our Father. The Spirit presents that Person. There is one God, the Father, the Supreme Object of veneration to my soul, but I am a man down here, and if I know the Father, that is, God revealed, then I ought to inquire as to the order of man in which He has been revealed, so as to conform to that. There is one Lord, Jesus Christ, by whom are all things, and we by him. 1 Corinthians 8:6. 

    FLThen in Ephesians we have, of whom every family in heaven and earth is named. Ephesians 3:15. He is the Father of all, and the purpose of God brings us in before Him, as our Father. 

    JTIn regard to the naming of families, He names them in the measure in which they take character from the man that is before Him. 

    CAMDo you get the thought in Matthew 17? You have the thought of sons, and in the end of the chapter there is me and thee Matthew 17:27 in connection with the tribute. In connection with Peters denial, the Lord is the Advocate, and He is adjusted and set in relation to His brethren. Do you get the advocacy in connection with his restoration? 

    JTCertainly. John 21 shows how he gets into the good of it; he gets a commission and he raises the question of John. The Lord puts it that his point is to follow; it is entire submission to the will of the Lord. That is adjustment. 

    FLLuke 22 brings that out very clearly; I have prayed for thee, Luke 22:32. 

    ARDo you look upon sonship as a higher truth than eternal life? 

    JTYou do not get sonship in this epistle as applied to Christians, nor in Johns gospel, and yet these are the two Scriptures that treat of the subject of eternal life; therefore, we ought to accept these facts, and the more you look into it the more you see that in resolving the question of life, it is what Jesus is as Man, although as a matter of power it implies His sonship. Power is of course implied; it is the Son of God who has that. But in resolving the question of life, we must go back to Genesis 2. By man came death, by man also, came resurrection from the dead. 1 Corinthians 15:21. 

    BTFAre there not two aspects of sonship; that is, the Old Testament aspect, ye shall be my sons and daughters; and then the New Testament aspect of sonship? 

    JTI think sons and daughters is Gods parental interest in them. I think it has a present application to those that come out of the world. I will be a father to you, 2 Corinthians 6:18. That is wholly the exercise of parental care. 

    BTFWould you say that has reference to eternal life? 

    JTI think eternal life is greater than that. 2 Corinthians 6:18, does not go beyond Gods parental care here. 

    WHFEternal life has to do with this sphere, and sons has to do with the highest position in which man can be with God. The first relates to this earth, where death is, and the latter to glory. 

    JTGod is leading many sons to glory. 

    QuesIs sonship not the highest thought? 

    JTI think the thought in the first chapter of Ephesians, predestinated to sonship, means to be wholly before Him in love. The second chapter is the work of God placing us there. The former is the purpose of God. God ... for his great love wherewith he loved us ... hath quickened us together with Christ ... and hath raised us up together and made us sit together Ephesians 2:4,5; Ephesians 2:6; it is a question of placing you there. 

    QuesWould you speak of Christians having eternal life after the rapture? 

    JTIt is implied. If you have a king, or man of great wealth and magnificence of circumstances, the poorest man in the realm lives just as much as the king; but if you think of the great person, you think of the greatness of his circumstances. That is the way in which I regard the assembly. Think of the magnificence of our position before the face of God in love! We have eternal life, of course, for we are raised, but we are sons of God in heaven. 

    EJWEternal life in the future is set before us as the proper Christian hope. See Titus 2:2, and Jude 21. 

    JTWhen you have a spiritual man talking about what is before him, what does he say? What does Paul say? That I may apprehend that for which also I am apprehended of Christ Jesus. Philippians 3:12. While not denying the importance of eternal life, we must not ignore the great things we are called to. 

    LTFHow do you apply eternal life to the Christian? 

    JTI am afraid very few of us have got as far as everlasting life, because it means that your spirit is entirely free from the pressure of death, and that you are in a constant sense of victory. 

    ANWAccording to Psalm 133, it is where brethren are in unity that the blessing is commanded. 

    JTIt really is a stepping-stone into what is properly Christian privilege; it means you have victory, and you can go on untrammeled to what is your heavenly portion. 

    RSSSo you have both. 

    JTThe soul is escaped as a bird from the snare of the fowler. 

    WBIs the family circle an illustration of the sphere where you enjoy it? 

    JTIt is more the gradation of growth. You will find the Fathers name is used nine times in the first two chapters, because it is a question of establishing our souls in the light of revelation. After chapter 3: 1, the name Father appears only once. 

    WBWe grow in the light of the Father. 

    JTYes, you grow there. The little children know the Father; that is the beginning of the souls history; it is marked by a knowledge of God revealed, but it is not that they know Him who is from the beginning. 

    EJWReverting to eternal life and sonship, I would like to suggest that both must be regarded according to the connection in which they are found in the various passages of Scripture. 

    It seems to me that eternal life will be enjoyed by the various families on different planes; and so with sonship. The nations in Matthew 25 go away into eternal life, Israel will be established in eternal life, and we shall ourselves enjoy eternal life, but all with differences according to the knowledge of God and of Christ that will distinguish each family. So in regard to sonship; no doubt it is Gods thought for man generally. Of Israel it is said, Ye shall be called the sons of the living God, Hosea 1:10. Sonship for us is on a much higher level than anything in Israel. I believe it is helpful in thinking of eternal life and sonship to see the extensive, or universal character that attaches to them. 

    RSSSo that raises the question as to those who come to the Lord, as the one who said, What good thing shall I do? Matthew 19:16. What had he in mind? 

    ESWI suppose eternal life as it will be enjoyed by Israel. 

    RSSBlessing here upon earth. 

    ANWThe Lord in defining it did not specify what He defined. This is life eternal that they might know thee. John 17:3. He did not specify the plane. 

    EJWI would think it is a general idea, or principle, that applies to all; a true knowledge of God. The only true God supposes that God is not known, and does not have His right place with men. The Lord intimates that eternal life lies in the true knowledge of God, involving, I have thought, 

    recognised and enjoyed relationship (see know in Amos 3:2; Galatians 4:9; John 10:14, 15; Philippians 3:10), and of Jesus Christ as His sent One. 

    RSSWould you not think the two great features of eternal life which would apply in all these planes you were speaking of are love and intelligence, but now the abiding one of the three is love; faith, hope and love. God lost the love of man in the garden of Eden, and now in establishing eternal life, that is recovered for God and for man. God is love, and God is known; This is life eternal that they might know thee. John 17:3. 

    EJWYes, God is to be intelligently known and enjoyed, and this in relation to the One whom He has sent; One who introduces and establishes an order of things which answers to the revelation of God, in which are found eternal conditions of life for man. I have connected with this, Moses, who was sent by God, anointing Aaron and the whole tabernacle system. Compare Exodus 10, and Leviticus 8 and John 1: 33, and Galatians 6: 8, and Psalm 133. 

  
    ENERGY IN MUTUALITY (JT 13)

    Judges 1:1-3; Judges 1:9-15; 1 John 2: 12 - 17

    Energy is an element that is always needed down here for the work of God and for the ordinary walk of the saints in their relation to God and to one another; all this requires energy. This energy is to be exercised in mutuality. 1 John refers to energy. If I had read the other section you would see that mutuality underlies this energy. Before writing to the different grades he addresses all on common ground as children; however advanced in experience with God, we all come under the heading of children and are all viewed on that footing. We all enjoy in common the forgiveness of sins for His names sake, and there is much else in common; the youngest as well as the oldest enjoys the sense that his sins are forgiven. Thus a basis is formed for mutuality. This does not imply socialism, or ignore growth and experience in the family of God, but mutuality that respects every increase that exists. 

    Joshua and his service are honoured in this record. Joshua forms a sort of preface and the facts recorded show him in mutuality, he had not held things in his own hands. One of the most baneful things is to hold things; the more spiritual a man is the more he will promote mutuality. Joshua exercised himself wisely in what he laid on the people in view of his departure. After the death of Joshua Israel said to The Lord, Which of us shall go up? The whole people said it, that was unity, no rivalry. There is conflict ahead, territory to be possessed, but which shall go up? This is the fruit of ministry, the fruit of the work of God in the saints; the work of God in the saints brings about a state of mutuality; it is the Lord that is to decide who is to go up. Energy is not the guiding feature; God has set certain in the assembly  God has set them. He is to decide; if there is to be a lead, God is to indicate that. 

    God is in the light. John says, If we walk in the light, as he is in the light, we have fellowship one with another (1 John 1: 7); there is no partiality in the light where God is; that is the true light; there is no respect of persons there, the true light is shed on every man without partiality. This produces a spirit of mutuality. The next thing is, that God is inquired of, Which of us shall go up? 

    Joshua was in the companionship of Moses; he had the great privilege of being Moses minister; he remained in the tabernacle when Moses went into the camp; he was with Moses eighty days on the mount. In Joshua is set out the great principle of companionship; he was with the one who represented the Lord Jesus, with the Lord. He chose those whom He would have with Him. A man like Joshua brought about a state of mutuality in which there was no rivalry. Jehovahs answer to the inquiry was, Judah shall go up. He had the energy; it is blessed to have energy, but more blessed to let God in and to let Him dispose. In maintaining this mutuality Judah said to Simeon, Come up with me. That was right morally; and he says, I likewise will go with thee. That is the situation that Joshua leaves, marked by a beautiful spirit of mutuality, dependence on God and brotherly consideration. There was co-operation on the line of sovereignty on the one hand and sympathy on the other. 

    In 1 John the little children refer to those whose progress is small; they are addressed according to their stature. He says more to them than to any other; he warns them about men, antichrists. Young people are extremely exposed to antichristian influence. You have to go where these men are. There is necessary contact with the world in business life, but watch for the antichrists, those who are against Christ. Beware of companionship with those who hate Christ; the whole fabric of society is against Christ, even the teaching in the schools undermining the simple faith of the child; look out for these men against Christ. When Israel left Egypt God took them by the hand and led them out, yet they walked; they were carried, yet taken by the hand. We can still count on this in regard to the little children. 

    John passes on to young men; and his word is, ye are strong, and the word of God abides in you. Having developed from children to young men, resisting antichristian influence and having the word in them, he writes to the young men because they are strong and energetic. They have dismissed all companionship against Christ, and the word is in their heart, but that energy must be controlled by intelligence and experience. 

    Fathers implies that we respect those that are older. He pays respect to those who have known Christ from the beginning: what is new is not always true. We are to know that which is from the beginning. The fathers have the knowledge and experience that date back to the beginning; they have gone through things, weighed them and connected them with the Lord Jesus from the beginning. John pays respect to the fathers and young people must do that. God has brought in His family and He looks for the respect due to His gradation. 

    Revelation 4: 4 - 6 forms a wonderful setting forth of the energy of life. And in the midst of the throne, and around the throne, four living creatures, full of eyes. They realise every prompting of the throne, cognisant of all that is taking place there. The twenty-four elders manifest the dignity and repose of those who know the mind of the throne. When the four living creatures render tribute, then the twenty-four elders respond with a reason for it, saying, for thy will they were, and they have been created. 

    In Judah the energy existed and Achsah becomes the expression of it. She moved her husband, but she moved him in the right way. Wives need to heed this. Instead of going direct to Caleb she moved her husband to go. Caleb is emphasised in Joshua, calling attention to his energy. Christianity is not a place for heroes. The mother of Zebedees children shows how the natural may supersede the spiritual; she is not called Zebedees wife, but the mother of his children; she should have moved her husband, but she goes to the Lord herself and the result is division. The Lord answers her gently, but addresses His question to her sons, Are ye able? Then is brought out His place in subjection to His Father and His Fathers sovereign right to dispose of the honours. The division came in when the ten heard it, they were moved with indignation against the two. The mother loved and respected the Lord, but the natural was greater than the spiritual. 

    It is good to see Achsah moving her husband there is no spirituality to be taken account of in a woman that disregards her husband. Thus Achsah came to her father; in deference to one like Caleb she sprang down from the ass. The principle is energy, but energy regulated rightly, the energy of the Spirit. She had a spring in her; she used the spring to humble herself in presence of his dignity; she did not ask sitting on her ass, but she used her energy to humble herself and honour him. The spring was necessary in the very brightest day. In John 4 the fountain springs up to God: that is energy. 

    Energy is necessary to worship God: nothing is more distasteful to God than stale things. He looks for persons coming to Him with the spring in their soul. My heart is welling forth; that which goes up to God: a spring, the upper affections; My heart is welling forth with a good matter. The early church had a spring. Achsah calls attention to what is necessary, the upper and the lower springs; we should be in energy as we draw near to God, also to man. Achsah had the spring in her, but it had to be regulated, and her father gave her the upper springs and the lower springs: this is what follows, the state regulated by intelligence. 

    There is great need for energy, never greater need; some say that the whole light has come out and that we have it all. But, beloved, there are spots in the land that we have not yet touched  the most spiritual of us have scarcely crossed Jordan. God was with Judah, He marked them off as successful in their warfare, and God will be with us. 

    Energy is to be regulated by intelligence; the saints being in entire accord with God, their compassions flow out, as rivers of living water; John 7: 38. The Holy Spirit would beget in us compassion as to the need around us. The little that I have will be used of God and enlarged. The final word in Revelation 22: 17 is, And let him that is athirst come; he that will, let him take the water of life freely. The need around is taken account of and the word is let him take the water of life freely. May God bless His word. 

  
    READINGS IN JOHNS FIRST EPISTLE - 1 JOHN 2 (JT 15)

    1 John 2:1 - 11

    The opening verse begins with My children. 1 John 2:1. It is parental, an expression the apostle could use; his place among the saints warranted it. In chapter 2 it is more Johns family, but in chapter 3 it is the family of God. If there is one thing that the saints need more than another it is this parental care. There are very few who have the moral weight to address the saints in this way. It is to be distinguished even from the authority of the teacher. Paul said, You may have ten thousand instructors, 

    but not many fathers; 1 Corinthians 4:15. Paul claims those who were the direct fruit of his ministry. John here rather addresses the saints generally in parental interest. He could speak thus on account of his great experience and his affection for the saints. In the Revelation he is the brother and companion in tribulation of the saints Revelation 1:9. John would seem to refer to his position as known among the saints, particularly the Jewish believers, as one having experience and affection not merely as an apostle. He received no distinct commission such as Paul received, but the Holy Spirit records the incident connected with his call: he was with his father Zebedee in the ship, so he was marked as a family man from the outset. That works out in his writings and ministry so that in using these words, My children he would use them knowing that he had a moral right to do so. 

    In his second letter John addresses the elect lady and her children. 2 John 1. The elect lady would suggest the maternal thought of what should appear in any local company. As a father, he would appreciate in the children the marks of maternal care. He says, I rejoiced greatly that I have found of thy children walking in truth. 2 John 4. In the third epistle he again speaks of my children. He says, I have no greater joy than these things that I hear of my children walking in the truth. 3 John 4. Gaius suggests the paternal, and the elect lady the maternal side. The features of the parents are to be seen in the children. 

    The apostle was writing them that their joy might be full, but the message was, God is light. 1 John 1:5. Then he says, My children, these things I write to you in order that ye may not sin. 1 John 2:1. The word that comes to us as one of the features of this letter is that we should not sin. It is well to be reminded that we should not sin. The fact that we have sin is no warrant for us to commit sin. If we say that we have no sin, we deceive ourselves. 1 John 1:8. 

    Jacob was concerned as to his twelve sons. He says, Hearken unto Israel your father. Genesis 49:2. He had something to impart to each, a blessing, even for Daniel To enjoy the blessing it is well to be reminded of the dangers that exist. The epistle we are considering opens up with blessing, the blessing of eternal life, but in order that we should not miss it, the message comes in so that we should be on our guard against sin, because sin robs us of the blessing. God has provided a means of preservation, so that it immediately says, If any one sin, we have a patron with the Father. 1 John 2:1. We have an Advocate in Jesus. The enjoyment of the blessing depends on our being maintained in communion with God. Hence our Advocate is with the Father. Jacob blessed all the tribes, but if they were to enjoy the blessing, they must be on their guard against their natural proclivities; each had his own danger. What he said was light for the tribes from the very beginning to the end; light on their whole course. Moses blessing ( Deuteronomy 33) does not afford any of these warnings, because the saints are viewed in the light of Gods purpose, as having the Spirit, whereas Jacob views them historically. This epistle includes both sides  our actual historical condition, and our abstract state as born of God. Jacobs blessing brings in the bad as well as the good; Moses speaks of the good only. 

    In the introduction we have the message that God is light, 1 John 1:5, and the actual conditions in which the saints are found here. The second chapter is the mixed condition of things in which we are found. In that way the advocacy of Christ becomes exceedingly important. Even if sin occurs, we are preserved in connection with God. The Lord said to Peter, I have prayed for thee, Luke 22:32. He had prayed for him in anticipation of his fall. 

    This chapter runs parallel with Luke 22. In the latter we have, first, The hand of him that betrayeth me is with me on the table, Luke 22:21, that is, one of the number. That is there to remind us of our capabilities. Then the next thing is their contending with one another as to which should be the greatest, and then Peter saying, With thee I am ready to go both to prison and to death, Luke 22:33, and the Lord has to say, The cock shall not crow today before that thou shalt thrice deny that thou knowest me. Luke 22:34. That is what you get here, but the advocacy begins before the things happen. 

    We have often been reminded that the same word is used for Comforter in John 14, but here we have Christ before us as the Advocate. John would have us to know who is there and the service the Lord is rendering us. Our Patron with the Father is Jesus Christ, the Righteous. If it is a question of the blood, it is the blood of Gods Son, but the Advocate is One who is never lawless. The Righteous is a very strong way of putting it. That is what He was; it involves His work. As you think of the history of the assembly from the beginning this service is all the more appreciated. 

    On the providential side we see the care of the Father, even the hairs of our head are numbered, but on the side of the maintenance of the purity of the relationship of the family, the advocacy of Christ provides for it and the same One who is our Advocate is made the propitiation for our sins. If we confess our sins, he is faithful and just to forgive us our sins, and to cleanse us from all unrighteousness. 1 John 1:9. The advocacy of Christ brings about the confession and forgiveness. Here our souls are set on a sure foundation. We have here the provision made in view of the long history of sin in this world, so that we might be preserved in communion with God. Every sin committed by believers has been met by Him who is the propitiation for our sins and for the whole world 1 John 2:2. 

    So God is faithful and just to forgive our sins. The propitiation is what He is; the bearing of His work remains in Himself in the presence of God in all its value. It is in relation to the whole world. There is no other propitiation; it is not exclusive, He is for the whole world, and for all time. 

    Luke 22 is very remarkable in that way; it groups together the external features which mark the saints throughout the whole period, in what we might call mixed conditions, the conditions we have to recognise in our relations to one another. Luke 22 and John 13 go together, only Luke gives us more the public conditions; there is a possibility of one having his hand on the table and yet being a betrayer; and then there are those who vie with one another as to which shall be the greater; and then there is one who professes to have more love than the rest, and he denies the Lord. That is what you get in Luke 22. In John 13, you get the betrayer, but he goes out. His hand is not said to be on the table. No doubt the light of Christs service forced him out. Then there is Peter; he does not go out, but he says, Thou shalt never wash my feet, John 13:8. He is a true believer who would assert his own will even to the Lord. He placed the Lord in the position of One who erred; he said in effect, he knew better than the Lord. Then John was there. He lay on the Lords bosom. That is John 13. Peter had to beckon to John. He was at a distance. I think 1 John 2 runs parallel with these two chapters. It is what we are here as in our mixed conditions and relationships, but later we shall find that we are viewed in another relationship as the children of God; those that are born of God who do not sin. In the second position, he says that he that is born of God does not sin. We have to reconcile these two statements. The Lords table is the testing-point for us all. This is the message, that God is light, and then if we walk in the light as God is in the light, we have fellowship one with another. The Lords table covers that. 

    Verses 3 and 4 raise the question with us as to whether we know God or not. Are we keeping His commandments? Hereby we know that we know him, if we keep his commandments. He that says, I know him, and does not keep his commandments, is a liar, and the truth is not in him; but whoever keeps his word, in him verily the love of God is perfected. 1 John 2:3 - 5. There is a distinction between commandments and words. The love of God is perfected in him who keeps His word. The commandment is placed first. There is here a challenge to every professed believer in Christ. The test is the commandment. Are we subject or not? That is the point of recovery from lawlessness; we keep His commandments. 

    You have writing in both the present and past tenses. The present is to set the saints in motion These things I write to you. 1 John 2:1. And then he says, I have written to you, fathers. 1 John 2:14. He writes in the past tense to the fathers and to the young men, showing that he was leaving with them something by which they would be exercised as remaining down here, while he was going away. Have written corresponds with the commandment; he left something that was to remain with them, but when he says, I write it is a present thing, What has been written apostolically and left to the saints has an abiding effect. Paul said, The things that I write unto you are the commandments of the Lord, 1 Corinthians 14:37. The word is wider. A commandment is a definite authoritative pronouncement, it is not for us to question the rightness of it. For instance, He spoke, and it was done. Psalm 33:9. We have often referred to that. The world was made in wisdom; speaking would be the unfolding of Gods architectural wisdom in the physical system. Wisdom was there developed in His word; He spoke, He conveyed His thought. Through faith we understand that the worlds were framed by the word of God Hebrews 11:3; the word conveyed the wisdom of God. Faith understands it. The mere scientist does not understand it. Through faith we understand that the worlds were framed by the word of God, Hebrews 11:3. He commanded, and it stood fast. Psalm 33:9. Here, it is not a question of His wisdom, but of His authority. The commandment becomes intelligible to you, it is a question of authority, but the word conveys His mind. The commandment would be largely specific in character. Love one another John 15:12. Love your enemies Matthew 5:44. Be ye therefore perfect, even as your Father which is in heaven is perfect. Matthew 5:48. Through the word, the mind of God, including the mystery, is unfolded. 

    Judas inquired in John 14: 22, 23, How is it that thou wilt manifest thyself to us, and not to the world? and Jesus answered, If any one love me, he will keep my word and my Father will love him, and we will come to him and make our abode with him. We begin with the commandment, where departure exists. The great test is the commandment; then, as subject, you get into the mind of God, so that here you have the word after the commandment. The same principle would apply to the law. You have specific commandments, but you have the wonderful unfolding in type and figure afterwards of the mind of God. (Compare Exodus 20 and Exodus 25 - Exodus 40.) The doxology of the apostle in Romans 11:33 would take it all in: O the depth of the riches both of the wisdom and knowledge of God! 

    The Lords commandments come into evidence as the test of love, He that hath my commandments, and keepeth them, he it is that loveth me. John 14:21. The Lord would indicate to such a soul what is His will, not only in regard of his path in the wilderness, but in relation to the house of God. You have a place in the house of God, and He is over it; and whatever He has said in the way of commandment, as in relation to the house of God, you have to regard it. 

    We are speaking now not of the ten commandments, but of His commandments; the Lord in his own way reduces the ten to two. As in Deuteronomy you have things brought down to the level of affection through Moses personal exercises and love for the saints, so the Lord takes up and reduces the ten to two, that is, Thou shalt love the Lord thy God ... and thy neighbour as thyself. Matthew 22:37,39. On these two commandments hang all the law and the prophets. Matthew 22:40. The five books of Moses and the prophets have to be read in the light of these two commandments. You love the Lord, and you love the saints. We are reminded of Psalm 119 (one which every young believer should read constantly), Wherewithal shall a young man cleanse his way? by taking heed thereto according to thy word. With my whole heart have I sought thee: O let me not wander from thy commandments. Thy word have I hid in mine heart, that I might not sin against thee. Psalm 119: 9 - 11. In that psalm the law is said to be an inheritance. It is all really embodied in what the Lord Jesus commands. 

    In a household you may lay down certain things specifically and the question comes up with the wife or children, and they are settled in accordance with the specific commandment. But there are a thousand things that come up that are not provided for, and on every such occasion the wife would say, That would not suit my husband, or the children would say, That would not suit my father; father would not like that. That is being governed by the word. Through the word, the mind of the person who speaks is known. 

    The old commandment 1 John 2:7 is a word which they had from the beginning. During the Lords ministry here, what He said would take the form of a commandment to any one that received it. The more you know the Lord, the more you take every word as law. John sets forth Christ as the Word. Mary listened to His word. 

    We sometimes hear young believers, and those of older age say, I do not find any verse of scripture against that. We are not governed by having a specific word for everything, but what is needed is a knowledge of the mind of God; affection discovers it. Those who have it keep his word, which conveys the whole scope of His mind. The word is more comprehensive than the commandment. You want every word of His mouth. 

    There is the old commandment, and every part of it is precious; but then he says, there is a new one. Most believers do not know about the new one. It is what is new that tests us: Again, I write a new commandment to you, which thing is true in him and in you, because the darkness is passing and the true light already shines 1 John 2:8  what is true in Christ in heaven and what is true in the saints now. We are today in the light of a new commandment, Which thing, he says, is true in him and in you, because the darkness is passing and the true light already shines. 1 John 2:8. In Johns gospel the Spirit has to say that the darkness apprehended it not, John 1:5, but here it is passing. This involved the coming down of the Spirit from heaven and His present operations here. Darkness has had its day. It is being moved. It is no longer fixed. This brings out what a marvellous position the saints occupy as corresponding with Christ in the light of this new commandment. The path of the righteous shines more and more to the perfect day. The new commandment refers to what is in us as corresponding with what is in Christ. Speaking in a general way, Johns gospel is objective, and this epistle is subjective. What was true in Christ in the former, is true in the saints in the latter. It means that the Holy Spirit has come and is operating in the saints, and that has the complete removal of darkness in view. 

    It is very striking here: Which thing is true in him and in you 1 John 2:8, not that it ought to be, but that it is true. And the mark of it is that I love my brother. He that loves his brother abides in light and there is no occasion of stumbling in him 1 John 2:10. Love is the thing worked out. Love is light in that way; hatred is darkness. So that if you say you are in the light and hate your brother, you are yet in darkness. He that hates his brother is in the darkness, and walks in the darkness, and knows not where he goes, because the darkness has blinded his eyes. 1 John 2:11. 

    We get something of the idea in what Jude says; Keep yourselves in the love of God. Jude 21. The darkness then has passed. You abide in it, but it is a process that is always going on. The shadows are being dispersed, the light that has come in is dispelling the darkness. It is a blessed thing to keep ourselves in the love of God. 

    In the first and second chapters believers are viewed in their mixed condition, whereas later they are viewed as born of God; they are identified wholly with the divine nature, as born of Him. It is said that they cannot sin. To view the believer in the latter way involves that we have, for the moment, to dismiss from our minds what he is as having sin in him. 

    To love your brother involves that you lay down your life for him. Love has to be found out; you cannot really define it. You can speak of the effects of it, what it does. 1 Corinthians 13 gives you the features of it. 

    Whoso keepeth his word, in him verily is the love of God perfected. 1 John 2:5. I apprehend that one who keeps the word is a full grown man. The love of God is perfected in him. The love of God perfected in you would save you from one-sidedness or from special friendships. It renders you like God Himself. It fits you for the house of God. 

    The Ephesians and Colossians loved in the Spirit, they had love for all saints; and brotherly love is proved in our genuine enjoyment of the society of the brethren or of our brother. Some of us are apt to get on party lines. To love like God is to love universally. The brethren are lovable; one must discover the lovable virtue in order to draw it out. The effect of being in the love of God is that I express it to those who are born of God. You will find your joy in it without the I must do this and I must do that. We ought also to lay down our lives for the brethren. 1 John 3:16. It is a reflection on the Corinthians that the apostle had to speak of it as he did, as of something that was not among them. He describes it as a picture on the wall, whereas it should have been in their hearts actively. The universality of the love of God is worked out in the four gospels, in Christ, and it has its full answer in the heavenly city. The light of the city is most precious, Revelation 21:11, and it lies foursquare. It is universal in its bearing. It reflects God Himself. 

  
    READINGS IN JOHNS FIRST EPISTLE - 1 JOHN 2 (JT 15)

    1 John 2:12 - 29

    I write refers to present exercise. I have written shows that the effect of it would continue. 

    In the addresses to the seven assemblies (Revelation 2, Revelation 3), there was the writing and there was the Spirit speaking. All was written in a book, but what the Spirit saith is more present ministry at any time. 

    All Johns ministry is characterised by writing. We see this in the gospel, in the epistles, and in the Apocalypse. His ministry has in view the protracted period until the coming of the Lord. Peters ministry referred more to current needs. Writings are of deep importance when those have fallen asleep in Jesus, who by their personal ministry have introduced the dispensation. John says that if one added to or took away from what was written in the Revelation the judgment written in the book would fall upon him. Writing gives the idea of permanency, and is more accurate as a standard. Paul wrote to Timothy hoping to come shortly, that he might know how to behave himself in the house of God. The Holy Spirit uses these writings today; in them we have a standard of truth, maintaining a range within which we have to keep. 

    I write unto you has in view the current need of those addressed; whereas, I have written unto you is something left on record with trustworthy persons. The little children have nothing left with them. John does not say, I have written unto you, little children. He says, I have written unto you, fathers, 1 John 2:14, and I have written unto you, young men. 1 John 2:14. 

    You would not entrust much to little children, they are objects of affection and care. There is more said to them than to the fathers and young men (verses 18 - 27); it is in the way of warning and protection in regard of the things to which they were exposed. There is a special word for little children in 1 John 2: 26, These things have I written to you concerning those who lead you astray. 

    I think the Holy Spirit would instruct us in the need for a current ministry which applies to all saints, whether fathers, young men, or little ones; and then there is something left with those who are matured. 

    There are classes of Christians in the family that can be entrusted with things, so the fathers are noticed as specially trustworthy, having known him that is from the beginning, 1 John 2:13 and the young men as being strong, and the word of God abides in them 1 John 2:14. These are the qualifications for trust. The apostle Paul says, This charge I commit to thee, son Timothy. 1 Timothy 1:18. There is divine wisdom in the classifications given, the suggestion being that those who are more advanced spiritually are more responsible, but little ones are not to be burdened, the wisdom of God is seen in reminding us of this in our relations with one another, namely, that you do not burden little ones. They are like those who are weak in the faith, you would not put burdens on such. (See Romans 14.) The whole family get the good of what was written to the little ones in verse 18 and onward  it appears in the general epistle. 

    The natural mind might inquire what he wrote. You miss the point if you inquire that. He says, I have written unto you, fathers, because ye have known him that is from the beginning, 1 John 2:14, and I have written unto you, young men, because ye are strong, and the word of God abideth in you. 1 John 2::14. The point to get hold of is that there is an obligation resting on elder brethren and on younger brethren and no special obligation, no church obligation is to be imposed on little ones, or you will do them harm. Him that is weak in the faith receive ye, but not to doubtful disputations. Romans 14:1. I think having known him that is from the beginning means that this class of believers understands the four gospels. The Lord said, concerning Lazarus, Loose him, and let him go. John 11:44. The epistles release the soul. Romans and the other epistles release the soul from the world and self and all that would hold it, and as let go you go to the gospels. That is, you sit down and contemplate as John puts it, we have contemplated his glory. John 1:14. I think that is what the fathers would do. 

    Earlier in the chapter it says, Whoso keepeth his word, in him verily is the love of God perfected. 1 John 2:5. Perfection would mark a father. In fathers, young men, and little children, we have the family in its grades of development. There would be among them mutuality of sympathy and interest, care and respect. 

    The father is characterised by maturity, and his interests would be universal. It is said of the holy city that it lieth foursquare. There are as many gates on the east as there are on the west. I think the fact that it lies four-square suggests the complete idea, the full growth. You cannot move a father by disturbing occurrences, everything you bring to him he has already thought out. He is steadfast, unmovable. 

    The little children may be seen in Romans, the young men in Colossians, and the fathers in Ephesians. I think that the man is let go in Ephesians, he is no longer held by anything, because he has got the breadth, the length, the depth, and the height; he knows the love of Christ; he has a wonderful outlook. He apprehends the assembly as that in which is the glory of God for ever. 

    The believer begins in Romans. At the end of the epistle the apostles desire is for establishment, and for this Colossians and Ephesians are needed. Of course the youngest believer may glean in the gospels, but I have to be set free by the epistles; that is, I am made free to sit down and contemplate in the gospels the various glories of Christ, not now as meeting my need, but as accomplishing all the will of God. 

    As Romans is understood rightly, the believer sees that he is a very great person, being a son; he has the spirit of adoption. You get the full divine thought in that on the personal side, I am a son. Well, if I am that, I can afford to be less than that. If I have to assert my greatness I am not greater than what I am publicly but, as in the good of Romans, I am prepared to be less publicly, and in my service and walk here, than I really am. That is what Romans teaches us, that a man should think soberly of himself, he should not be inflated. The believer is thus in accord with Christ. 

    In the measurements of the ark the half appears in the length, the breadth and the height; that is seen in the gospels. The Lord was everywhere less publicly than He was personally. He says to the woman, If thou knewest the gift of God, and who it is that saith to thee, Give me to drink; thou wouldest have asked of him. John 4:10. I think that the contemplation of Christ in the gospels would enable the believer to shrink publicly; to be less than the least of all saints; to do anything for the Lords sake. 

    The apostles in their administrative capacity were within the reach of the people. The altar of incense was two cubits high, implying what Christ is before God as man, and the saints with Him. You come to these things in Christ, you see them in Him, and you are formed of the same material. The gospels enlarge that in every way. The Lord came into this world as a babe. Think of the shrinkage publicly! and yet He was God over all there. You see it everywhere in the gospels, I am in the midst of you as one that serves Luke 22:27; the disciples were disputing as to who should be the greatest. It is in the light of my great position in Christ that I can afford to serve. 

    In his public testimony the Christian is bold, there is no shrinkage before Satan. We were bold in our God, Paul says 1 Thessalonians 2:2. He was as bold as a lion; and so Peter and John. You do not shrink before the enemy, there is double strength. James and John were sons of thunder Mark 3:17; but while I may be bold in front, I am content to be anything that God may apportion to me for the sake of the testimony, even in the most insignificant position. The apostles were the off-scouring of all things, and they accepted it. John the Baptist accepted the principle of the half when he said, He must increase, but I must decrease. John 3:30. 

    As regards the three grades here, I think that this chapter gives the public position where the work of God is seen. One is recognised not on the ground of growth and spiritual progress. All the saints are included in verse 12 on the ground of being forgiven; that is our common position, but God is fair in discriminating, and those who have progressed in the truth are recognised. There are distinctions flowing from sovereign appointment, and there are distinctions which are the outcome of growth or development. 

    What is said to the young men indicates that it is harder to overcome the world than to overcome Satan. Overcoming the wicked one, having to do with him personally, is one thing; but then there is the world, and he is behind that too, and the young men are particularly exposed to the things of the world. The resources of energy and vitality in the young men lay them specially open to the ambitions and ideas of the world. It is fearfully seductive, so that a special word of warning is given them. 

    Romans presents the little children. The Holy Spirit is the Spirit of adoption whereby we cry, Abba, Father. Romans 8:15. The Thessalonians were in God the Father. 1 Thessalonians 1:1. The young Christian is regarded in that light. The young man has the word of God abiding in him. Such an one reads the Scriptures, he reads them regularly and carefully and acquires the word of God through them. 

    A danger with the young men also is in regard to what is religious, corresponding with the temptation of the Lord. The enemy took Him to a pinnacle of the temple. Desire to have a place among the saints is a great danger. Every motive that has ever inspired man naturally is included in the lust of the flesh, and the lust of the eyes, and the pride of life 1 John 2:16; those things are what Satan presented to the Lord in principle. 

    Paul said to Timothy, Give attention to reading 1 Timothy 4:13, also, Give thyself wholly to these things. 1 Timothy 4:15. And again he said, Thou hast fully known my doctrine and manner of life. 2 Timothy 3:10. There is a great lack in reading and following up what is for the saints today. One has to pay attention to all that is coming out from the Lord. How great is the thought of the word of God abiding in you. 1 John 2:14. It is the present mind of God. 

    The young man who came forth in the way ( Mark 10:17 - 22) took notice of the One who gave character to the way, but when put to the test, he loved the world, he could not surrender, he had great possessions, and he went away sorrowful. The Lord looked upon him and loved him, but he went away sorrowful because he loved the world. Love not the world 1 John 2:15 is a word that we need to take account of. Paul emphasises it in writing to Timothy, Flee also youthful lusts. 2 Timothy 2:22. Demas loved the present world. 

    What comes in from verse 18 to 26 is probably what is most necessary because, alas, most of us are young in the faith, and the danger is in regard of antichrists. The young men are not exposed to that, nor are the fathers, but the little ones are. The danger is in the last hour, the critical time. I think the hour suggests a crisis, and so he says, according as ye have heard that antichrist comes, even now there have come many antichrists, whence we know that it is the last hour. 1 John 2:18. That is the sign. One has been struck lately with the number of persons and systems that have come up which are against Christ. The development has been enormous and it is sweeping away the outward shell of Christendom. 

    Even now, he says, there have come many antichrists, whence we know that it is the last hour. 1 John 2:18. We have to learn what the Antichrist will be by these that have already come. Then he tells us how to finally determine the Antichrist; he denies the Father and the Son. The antichrists may feign to own Christianity, but they are liars; that is what the apostle emphasises. The bold, lying statements that are made today and passed by those who are nominal Christians are dreadful. They allude to the humanity of Christ without His divinity, and they couple Him with Shakespeare or Plato. But the spirit behind all this is easily traced by the unction from the Holy One. The little children are thus preserved. 

    The last hour is the great crisis for us. The fact of the many antichrists proves we have entered on it, whence we know that it is the last hour. 1 John 2:18. They are not necessarily unified, they do not coordinate as yet. The apostle brings in the test, the Antichrist denies the Father and the Son. The liar denies Jesus Christ come in flesh; we have to discern the liars. Jesus Christ come in flesh is that the Lord was really human here. This was the foundation that Paul laid; John lays emphasis upon it in chapter 4. The spirit of Antichrist denies it, but when the Antichrist comes he will throw off Christianity, he will deny the Father and Son. That is what is coming. 

    The generality of the saints are little children spiritually, and hence the danger of the many antichrists. The unction is the resource, as it says, The same unction teaches you as to all things 1 John 2:27; that is the position now. I have no doubt that the Lord is graciously helping and that the Spirit is teaching the saints generally, and one is encouraged that there will be preservation of what is of God until the end of the blessed service of the Spirit. 

    The unction is the Holy Spirit in this particular way, not exactly for our affections, but for our instruction. There is room for the Spirit, that is our position and thus we are in every way independent of mans natural ability. 

  
    KNOWLEDGE THAT COMES OF REFLECTION (JT 25)

    John 3: 9 - 13; 1 John 2: 20; 1 Samuel 10: 1 - 8

    In remarking on these scriptures, my object is to seek to create an exercise as to spiritual understanding; what is referred to in the book of Proverbs 8: 12 as the knowledge which cometh of reflection; not simply what comes from reading, although reading is of prime importance to a christian, as the apostle Paul says to Timothy, give thyself to reading, (1 Timothy 4: 13). He also refers to the books which he left at Troas, which Timothy was to bring (2 Timothy 4: 13); so that in his advanced years the apostle evidently gave attention to reading. But wisdom speaks of the knowledge which cometh of reflection, and in order that the believer might have whereon to reflect, God sets certain features before him as he sets out in his christian career. Now the first great thing for the believer to understand, from this point of view, is that however little he may know, things are known; not only are they to be known, they are known. The apostle, who, as he tells the Colossians, had great combat for them that they might know the mystery, speaks to the Ephesians of his knowledge of it; he says that ye can understand my intelligence in the mystery (Ephesians 3: 4). They were to know that it was known; not only that it was to be known, but it was known. 

    The gospel of John brings out, in this connection, what is known. In Ecclesiastes 6: 10 we have a statement which is very remarkable  what man is, is known. The Scriptures anticipate, much more accurately than we are prone to think, what believers have to deal with at the present time. The very first chapter in the Bible, indeed, anticipates what we have to face in the way of opposition. So in the pretentious effort there is to investigate in regard to man, christians have this statement, what man is, is known. Hence we are not investigating on that line; we leave that to those who are willing to spend their time and means in that way. 

    The Lord in the gospel of John is said to have known what was in man, and that His knowledge of what was in man led Him to refuse to have any confidence in him; John 2: 24, 25. Many of us, doubtless, would have thought that a great work of God was proceeding when many believed on the Lord Jesus in Jerusalem because of the signs; and, doubtless, those believers, or those who correspond with them in our times, might be numbered as converts. The fact that one under such influence raises his hand in acknowledgement of what he hears, is not conclusive that he is converted. I do not wish to undervalue what proceeds, but John sets us on our guard; he notifies us at the very outset of the danger of taking people at their word, when it comes to spiritual things. A man whose word might be his bond in natural things will utterly fail you in spiritual things, unless he is really born again. It says, many believed on his name, beholding his signs which he wrought. But Jesus himself did not trust himself to them, because he knew all men (John 2: 23, 24). Solomon had said, what man is, is known, and in the presence of Jesus on earth this is emphasised, and this knowledge leads the believer to distrust man. It is not that we live in the region of distrust in relation to our fellow-men. Of a truth, indeed, all men are liars. It is not that they are accustomed to tell lies about ordinary things; it is when the test is applied that a lie comes. And so the Lord did not commit Himself to them, for He knew all men. 

    The next chapter, therefore, introduces the necessity for the new birth. If there is to be anything reliable in regard to the things of God, a man must be born anew. Nicodemus says, How can these things be? It is a great matter when people begin to make inquiry; and we may expect this, for while the Spirit of God remains here, men shall be inquiring. Not inquiring in curiosity merely, as on Mars Hill, where they came to hear the news of the day  Nicodemus inquiry was not of that order, he had genuine exercises. And while the Holy Spirit is here there shall be such. And who is to answer the inquiries? John brings in a Man who knows. That is what I have before me. The Lord says to Nicodemus, Thou art the teacher of Israel and knowest not these things! Nicodemus did not know, although he should have known. How many teachers there are in Israel at the present time who do not know! If we are to be here in representation of Christ we must know. 

    The Lord proceeds to say to Nicodemus, We speak that which we know. John speaks therefore at the outset of One who can say, We speak that which we know, we bear witness of that which we have seen,; and ye receive not our witness. The Lord had to testify in conditions similar to our own, but nevertheless He testified what He knew and what He had seen. I want you to take in just that simple thought of a Man here dwelling among men, who could say I know, and who could go over the earthly things and unfold them as no one else could. Then also He could unfold the heavenly: If I have said the earthly things to you, and ye believe not, how, if I say the heavenly things to you, will ye believe? And no one has gone up into heaven, save he who came down out of heaven, the Son of man who is in heaven. I want you to dwell upon that as illustrative of Johns ministry  that you are in the presence of One who knows. He knows what man is; He knows all the ways of God in regard to the earth, and He knows the heavenly. He came to earth with the infinite knowledge of what was in heaven, and He spoke it. No one, He says, has gone up into heaven, save he who came down out of heaven. 

    You see what christianity is from this passage; how all other religions simply disappear as utterly unworthy of comparison. Here is a Man who knows everything. He knows the ways of God on earth; He knows what man is, and He can bring out and unfold what is in heaven; and He does. So we have a perfect model; whatever I may know or not know, things are known, not only to God, but in a Man on earth, and they are brought down to us thus. 

    And so Nicodemus came to the right Man. If any one is in need, and has any inquiries, make sure that you find the right Man. There is the man that speaks froward things  beware of him; and the woman who flatters with her mouth  beware of her. The former includes the modernist, the infidel, the sceptic, who say what they wish to say without any fear and without regard to divine authority. The woman who flatters with her mouth is that which is connected with the senses: the feelings, the lusts; the theatres, the picture-shows. The christian has to be on his guard in regard to these two great agencies of the devil to nullify the revelation of God. 

    So John brings out that there is a Man who knows; and if you are exercised and make inquiry, make sure you find that Man. The apostle Paul brought this forward when writing to the Ephesians; he says, ye can understand my intelligence in the mystery; and the whole of the epistle to the Colossians is to guard the saints from mans teaching  philosophy and vain deceit. 

    I want to go on to the epistle of John, to show you how the young believer has, in principle, by the possession of the Spirit, a means of being independent of man. He says, Ye have an unction. He is speaking to little children; and I desire to be as simple and as pointed as the beloved apostle, for he certainly did not aim over anybodys head; he included the little ones in his epistle. He addresses believers in their varied stages of growth, and in this section he addresses the little children. He says to them, Ye have the unction from the holy one, and ye know all things (1 John 2: 20). That refers to the believer as having the Spirit, the unction referring to the Spirit; it dignifies the believer. 

    I see a christian recently converted, and he is reading the Bible, and I see him turning to God as he reads, and discarding the pernicious books that he read before he was converted. I see him, like the Ephesians when they were converted, burning the books, although they were costly, and I say, Although that young christian thinks very little of himself, in the eyes of heaven he is dignified. It is in a very little thing that you show you are taking on the heavenly dignity; for the olive tree (which is a type of the Spirit) in refusing to rule over the trees would not leave his function, for by him God was honoured and man was honoured. 

    If I accept the Bible and reject mans productions, I am honouring God. What leads me to do that? the Spirit. The very instincts of the Spirit lead me to reject what is of man and to accept what is of God. Nicodemus had those instincts, although not yet having the Spirit; he says, We know that thou art come a teacher from God (John 3: 2). He did not know very much, but that was of paramount importance and he was dignified to that extent. He traced the miracles to their source, attributing them to God; and the One through whom they came had Himself come from God. So Nicodemus is on the line of learning, when he says, we know that thou art come a teacher from God. 

    Well, the apostle says to the little ones, Ye have the unction from the holy one, and ye know all things. That is what I might call potential. Although the young believer does not know things in detail, he does in principle, he has got the means of knowing them; whereas the most learned man, if unconverted, has not. The youngest believer has the unction from the Holy One to know all things. 

    The apostle says further, the unction which ye have received (verse 27). That word received means that there has been an action by the believer. The gift of the Spirit is from the divine side, but the reception is from my side. I have committed myself; so He says that the unction which ye have received from him abides in you. You may rely upon it, the Holy Spirit will not leave you; He is here to teach you. You are precious in the eyes of heaven, and the Holy Spirit has taken charge of you, and He will work to preclude all that is of man, Ye have not need that any one should teach you  that is not a man like the apostle John  all the gifts are men. What is referred to is the man that the Lord knew, and refused to trust, a man that is not born again, and one who has not got the Spirit; you do not need him. 

    Thus the believer is set up in the understanding of the Spirit in independency; he is dignified by the anointing. But ones dignity is sustained so that one is in dependence. The word independent is a good one for christians, but if you apply it in your relations with God, or with your brethren, it expresses what is bad. But it is a very important word as expressive of what we have in the Holy Spirit, so that I am independent of the men of this world to teach me I do not need them. 

    Now I want to show you from the book of Samuel how God brings forward the elements of help. In Christ you have a Man that knows; being ascended on high as a Man, He has received gifts in relation to men, and He has given them here, so that these things may be known; it says, with a view to the work of the ministry, with a view to the edifying of the body of Christ; until we all arrive at the unity of the faith and of the knowledge of the Son of God, at the full-grown man, at the measure of the stature of the fulness of the Christ (Ephesians 4:12, 13). So there is that here which corresponds with Christ above; things are known, and what is known thus is available to every believer. 

    We have in Samuel the things whereby we are helped on this line of acquiring spiritual understanding and spiritual fitness for the representation of God. I do not dwell on the poor man who is alluded to here  Saul; he was a man after the flesh, and what applies to the man after the flesh applies to him. I refer to this chapter as setting forth what is available to the believer; what was available to Saul is available to every believer. These things were not recorded as mere history; they are available to us. So what we see is, Saul was anointed, and kissed  a very beautiful touch; a touch, indeed, which every young believer should experience. Then he was to have a position in relation to the inheritance of the Lord; he was to be captain of the inheritance. Think of being introduced to this! Think of having part in the inheritance! whatever your part may be in it. The apostle prayed for the Ephesians, that they might know what is the riches of the glory of his inheritance in the saints (Ephesians 1: 18). Think of having part in that! Saul is anointed and kissed, and then he departs. He is on his own responsibility now. A believer has to learn to walk; he has to start out on his own account, but fully furnished. 

    So Saul finds two men at Rachels sepulchre: When thou goest from me today, thou shalt meet two men by Rachels sepulchre ... and they will say to thee, The asses are found which thou wentest to seek, and behold, thy father hath dismissed the matter of the asses, and is anxious about you, 

    saying, What shall I do for my son? We come now to that which is to be reflected upon  the knowledge that comes of reflection. What a subject of reflection was Rachels sepulchre! You will remember how Jacob reared up a pillar over Rachels grave. Benjamin was born as she died. The more you stop and dwell on the sepulchre of Rachel, the more wonderful the thing becomes; the mother dies, but a son is born  the son of his mothers sorrow, but of his fathers right hand. What knowledge comes of such reflections! Sorrow on the one hand  a believer is worth little or nothing who has not had sorrow. You may look out for sorrow in the christian path, for it is through many tribulations we must enter into the kingdom of God (Acts 14:22); but in the sorrow there is power. There is the Son of the Fathers right hand  crucified in weakness, indeed, but He lives by the power of God, and His strength is made perfect in weakness. That is what I may call the first lesson. It is the knowledge that comes of reflection in things presented to you. 

    But then you are a son too! Benjamin was the son of his fathers right hand. Saul, too, had a father and the father was sorrowing: What shall I do for my son? You are impressed at the outset that the Father is interested in you. It is a great comfort and a great source of strength to the young believer to know that God is interested in him as a son. Then the causes of any anxiety you may have will surely be removed for you: The asses are found. 

    These are elements divinely appointed, so that the believer might progress and have understanding and intelligence. The two men are witnesses by Rachels sepulchre; you find adequate testimony to these things, and to the interest that is in you. If there is a young believer here tonight who is not conscious of being a subject of interest, I can assure you that you are. You are wanted as a son; God would have you in that liberty. How much there was in all this for Saul, but there was no real ability in him to take it in! There is, however, in the believer ability to take in these things. 

    Having gone forward a little, you come in contact with people who go up to the house of God: And thou shalt go on forward from thence, and shalt come to the oak of Tabor, and there shall meet thee three men going up to God, to Bethel, one carrying three kids, and another carrying three cakes of bread, and another carrying a flask of wine. I address myself to the young people and I say, Have you met these three men? The house of God is a new thing to you, and you see men going up to it. There was a time when I wondered why people assembled together so regularly and with such interest. I had not the interest they had, but presently I got it. They were going up to God; it is a wonderful thing to see persons going up to God. Think of the sense of holiness that would mark such men! And they are not going up empty. Not only have they Bibles, so to speak, under their arms, but they know what is in them. Thank God for the open Bible, but then what about what is in it? I may have a Bible under my arm and not know what is in it. These men understood things; they had things in their hands  for us  spiritual things. As you will observe, one was carrying three kids, another three cakes of bread, and another a flask of wine. They were men that carried things; they had things; in their hands that referred to God, and they were going up to God. Have you met these three men? You may meet them constantly in many places and they ask after your welfare. In the so-called churches around there is but little of this. There is a stage in the progress of the believer where he comes into contact with people who are going up to God as in His house; 

    and they do not go up empty. In 1 Corinthians 14 we have the suggestion  one has a psalm, a teaching, etc. You have something; you know what God requires, and you are carrying something. A young believer coming into contact with such, learns what it is to go up to Bethel. 

    Then they give him two loaves of bread. Not only do I see what it is to go up to God, but I see I am in the region of gift. The woman in John 4: 10 came into the region of gift If thou knewest the gift of God. Now I know not only that God gives, but I know that the brethren give; if a man loves God, he gives. 

    Then he comes to the hill of God, where was a garrison of the Philistines. Things have been in your favour hitherto, but now you have enemies to contend with. The Philistines are at the hill of God; in the sphere of christian profession there are Philistines, men who are not christians. They are influencing people, and you have got to meet these men; you are to be a good soldier of Jesus Christ (2 Timothy 2: 3). You have to learn that. Then as you come into the city you find a situation that greatly encourages you. It is said, thou shalt meet a company of prophets coming down from the high place with lute and tambour and pipe and harp before them; and they themselves prophesying. Now you are in the region of prophecy  you have already come into the region of gift. 

    Everything was in Sauls favour; as he comes into the city he finds a company of prophets and they have musical instruments, and he is in the region of prophecy. Our meetings are not for brethren to pass from one to another what each one knows; the principle of our meetings is prophetic. The things of which we speak should not be as at a distance; if the Holy Spirit is among us we have the spirit of prophecy. It is not a question of one saying what he knows, and another saying what he knows; it is a question of prophesying, and it ever will be so where the Spirit is. 

    They themselves prophesying. And the Spirit of Jehovah will come upon thee  Saul comes under the spirit of prophecy. What an experience that is! There are those who sit mute in the meetings, and are as spectators; the interested ones come under the spirit of prophecy, and say things they never expected to be able to say. Why? Because they have come under the spirit of prophecy. And the Spirit of Jehovah will come upon thee, and thou shalt prophesy with them, and shalt be turned into another man. Look at that! Your view now is different; you have come under the spirit of prophecy, and you join in it. Take 1 Corinthians 14 again: an unbeliever or an ignorant person comes in  they are prophesying, and the man falls down and acknowledges that God is among them of a truth. He comes under the influence of prophecy. You see how Saul came under the influence of it: the Spirit of God came upon him, and he prophesied. It is not now simply the anointing; it is a peculiar thing; it belongs to the company. When the Holy Spirit comes in, in this way, we are different; we are lifted out of what we are naturally. It is a wonderful experience, and it all tends to make the believer spiritually intelligent in regard of what is of God. 

    Samuel continues: And thou shalt go down before me to Gilgal; and behold, I will come down to thee, to offer burnt-offerings, and to sacrifice sacrifices of peace-offerings: seven days shalt thou wait, until I come to thee and inform thee what thou shalt do. Now, you see the believer has gone through all these things so that he might have the knowledge that comes of reflection, and have spiritual experiences, because of the Spirit  not only in himself, but in the company. It is one thing to have the Spirit and to walk in the Spirit, and to live in the Spirit; but it is another thing to understand the Spirit in the company, in the region of prophecy, where the mind of God is disclosed. 

    Now, after all this you go down to Gilgal, where everything is adjusted in your soul; you are sobered, you are not carried away by elation. It is a sort of cooling process by which things find their level, and it is there where you are permanently formed, where you learn to judge the flesh and disentangle things in your mind, for fleshly feelings are sure to come up after such experiences. The real work is done at Gilgal, and you have to wait there. That is a test. You say, I have a gift; I have been prophesying, and I do this and that! You must learn to wait. Many have made shipwreck because they refused to wait. Saul lost the kingdom because he refused to wait and to act on the word of Samuel. Samuel had said, Wait until I come. You will have a blessed time at Gilgal, for God will be with you, helping you to judge and disallow the flesh. But Saul did not wait. Is there not a warning for us in all this? It is an immense thing to go to Gilgal and learn to wait after you are brought through this wonderful experience  after having so many spiritual things presented to you. The great things presented in Christ as for us are not to clothe the flesh, hence the necessity for Gilgal. May God bless these thoughts to us all! 

  
    THE ANOINTING (JT 27)

    2 Corinthians 1:21,22; 1 John 2:20; 1 John 2:26,27; 1 Corinthians 12:12,13

    These passages speak of a divine anointing, and no other anointing has any value. In pouring His anointing upon men, God intends to clothe them with dignity. 

    From the outset of Gods ways toward men, it speaks of those who were anointed. The thought extends to a period which existed before the creation of man. In the book of Ezekiel, it speaks of a creature who is without doubt Satan. It says of him that he was the anointed cherub (Ezekiel 28:14); but he did not keep this dignity: his heart was lifted up because of his beauty, and he fell. But God had in mind that the idea of the anointing was to be seen in Christ. However, before the Lord Jesus appeared as Man, God made use of the principle of anointing; but from the outset, Christ was before Him, for it was in Him that the moral qualities appeared which alone were worthy to be anointed. It is good to notice that, in the gospels, the Lords feet were anointed by the women, before His head. The anointing that took place in the house of Simon the Pharisee precedes the anointing that took place in the house of Simon the leper. His feet were qualified by a holy walk; moral qualities come to light in the walk. The Lord had trodden this earth for thirty years before being anointed by God. In saluting Him from the heavens, at His baptism, the divine voice was heard, saying, Thou art my beloved Son, in thee I have found my delight Luke 3:22. God had sought what He now found. The divine eye had, so to speak, scrutinised the walk of men. David says in a Psalm, Thou knowest my down-sitting and mine uprising, thou understandest my thought afar off; Thou searchest out my path and my lying down, and art acquainted with all my ways Psalm 139:2,3. He was conscious that God scrutinised his life. But in no man had God found His delight until the feet of the Lord left their blessed marks on this earth. For thirty years the life of Jesus was holy and complete devotedness. At the end of those thirty years, the Lord is found identified with the remnant. The Lord says, It becometh us to fulfil all righteousness Matthew 3:15. Formerly, there had been seen in men features of righteousness, but here is the One who now fulfils all righteousness down here! When He comes out of the waters of baptism He prays; and when He prays, the heavens are opened upon Him, and the divine voice is heard coming from heaven: This is my beloved Son, in whom I have found my delight Matthew 3:17. Also, in bodily form as a dove, the Holy Spirit descends upon Him, and it is in the dignity of that anointing that He stands up in the synagogue of Nazareth. He takes the book and reads it. That book had never been read with such dignity. The passage that He read was taken from the prophet Isaiah, and was quite appropriate to the situation: The Spirit of the Lord is upon me, because He has anointed me to preach glad tidings to the poor; he has sent me to preach to captives deliverance, and to the blind sight, to send forth the crushed delivered, to preach the acceptable year of the Lord Luke 4:18,19. In this passage we have the divine example of ministry, the anointed Vessel for preaching. We see therefore how moral qualifications in view of anointing preceded the anointing itself. In this same gospel of Luke, a certain sense of the grace that was in Jesus led a poor sinner to recognise the moral qualities of the Lord: she anointed His feet  she anointed them with myrrh. She would refresh His feet with her tears, but having wiped them with her hair, she anointed them with myrrh; she was conscious that His feet were suffering and that they were going to suffer again. 

    I said that the principle of anointing appeared from the outset of Gods ways toward man. I believe it is spoken of for the first time in connection with Abraham. It does not say that he was formally anointed, but Psalm 105 links the idea with Abraham. Touch not mine anointed ones, and do my prophets no harm Psalm 105:15. We see that, from the outset, God had recourse to the idea of anointing, and in anointing men He committed Himself to them, and protected them: Touch not mine anointed ones, and do my prophets no harm Psalm 105:15. The dignity of which I have spoken is seen with the patriarchs. There is a certain dignity with man according to flesh, but true divine dignity depends on the anointing, and we find it in a man like Jacob who, at the end of his days, acknowledges his serious failures; nevertheless, he is greater than the greatest monarch of the world; outwardly he was a Syrian ready to perish  a shepherd in the eyes of the Egyptians; but inwardly he was greater than Pharaoh, for, beyond all gainsaying, the inferior is blessed by the better Hebrews 7:7. In what was he better? In that Jacob was anointed. He had faith, and without faith there is no anointing; but it is in the anointing that all dignity rests. The great principle of the anointing having been established, we find it developed in Exodus, Leviticus, Numbers and Deuteronomy. And in presenting Christ in outward poverty in this world, God would establish all things in divine dignity. 

    So we find that Aaron was anointed, with the whole tabernacle system. You see how God desires that every detail of His world should be marked by the anointing. Aaron was anointed with oil, and also the whole tabernacle. Later on, king David is anointed. And God would have us pay attention to the vessel He uses for the anointing: it was a horn. When Saul was anointed (1 Samuel 10:1), Samuel took a vial of oil; the vessel containing the oil was like a bottle, of human manufacture. While David was anointed with Samuels horn (1 Samuel 16:1); the horn is something which grows of itself, showing the strength and beauty of the creature. This undoubtedly has reference to the death of our Lord Jesus Christ, for man could not be anointed apart from the death of our Lord Jesus Christ. The anointing oil typifies the Holy Spirit. The Holy Spirit is given as a consequence of the death of our Lord Jesus Christ. That ought to touch our hearts. If I am clothed with dignity, Christ had first to suffer. Now note that the king is anointed after the priest; and afterwards the prophet is anointed. These are the three great official features attaching to Christ: the priest, the king and the prophet. In these three offices is manifested the dignity of Christ: we have part in the priesthood; we have part in the royalty of Christ; we have part in prophetic ministry. The dignity of the anointing is seen in each of these features. No one can be a priest unless he has the Spirit of Christ. No one can rule, if he has not the Spirit of the King. None can prophesy, save one who has the Spirit of Jesus, for the Spirit of prophecy is the testimony of Jesus Revelation 19:10. 

    Having said enough as to this precious subject, I would like to show you how it is introduced in relation to believers of the present dispensation. The apostle Paul says, He that ... has anointed us is God. It is a question of Him who does it. Men are appointed to different positions in this world, but who anointed them? Who has the right to anoint them? Who can confer dignity upon them? Only God. So we have this remarkable word: He that ... has anointed us is God. In that passage (2 Corinthians 1) it speaks of the Spirit in three different ways: firstly, He is the anointing; secondly, 

    He is the seal; thirdly, He is the earnest in our hearts. The first aspect presents divine dignity and depends on the other two aspects; that is to say, I am conscious of belonging to God. I know that I belong to God by reason of His rights in creation and of His rights in redemption. But, by the seal of the Spirit, I am conscious of being Gods, and I refuse to belong to other masters. Beloved, it is a very precious thing to be conscious of being Gods. There is yet another thing; that is what I have for my own heart; He has given us the earnest of the Spirit in our hearts. My heart possesses something; I have in my heart the earnest of all that God has for me. In possessing the earnest, I am conscious of all that God has for me, and of all that He is for me. I am, therefore, set up, so to speak, independently of all that is in the world. I have means to maintain me  means by which the dignity of the anointing is supported. 

    What I have just said are general remarks connected with the gift of the Spirit to the believer. But in the first epistle of John, we have the anointing (or unction) in relation to intelligence  that is in the presence of antichrist. In our days it is necessary to be fortified against the attacks of antichristian teaching; theological schools, professors chairs, modern books are full of antichristian doctrines; the minds of the young are corrupted by this teaching which makes pretence of being superior to every other teaching that went before. It may be superior in the mind of those who receive it, but the unction preserves us from its attacks. Having the unction, we deny that this teaching is superior; we are conscious of the superiority of the truth. John says that we have received an unction: Ye have the unction from the holy one, and ye know all things 1 John 2:20. We who have received this unction have proved the superiority of Christianity. The things that men are busy searching out and analysing, we know already; they are seeking the origin of man, and say that it is unknown; they pursue their researches, while Ecclesiastes tells us that man is known. Speaking of our Lord Jesus it says that He knew all men, and we have no need of other research. The truth is known: we who have the unction know we know that the truth has been proclaimed, and we can regard with disdain what men consider to be superior. The Lord said to Nicodemus, I have said the earthly things to you (John 3:12)  all the earthly things were well known to Him. The Lord Jesus knows all about the physical creation, for He created all things. He knows all about us. Men on earth pretend to know, but what do they know as to what is in heaven? It says, No one has gone up into heaven, save he who came down out of heaven, the Son of man who is in heaven (John 3:13), and He it is who knows what is in heaven. Thus, knowing the Lord Jesus Christ, we have the knowledge of all things on earth and in the heavens. Possessing the Holy Spirit come down from heaven, we have the means of knowing all things. It is said that the Holy Spirit in us knows all things. The possession of the Spirit of God as unction renders us independent of men, and gives us a dignity in that independence. I am not a religious man, but I am clothed with dignity in the position that I have. Such is the believer anointed by God! 

    The apostle says These things have I written to you concerning those who lead you astray: and yourselves, the unction which ye have received from him abides in you 1 John 2:26,27. The Holy Spirit is given to us permanently, for He abides in you. The young believer is thus protected because he is conscious of the presence of the unction; this blessed unction is present with us when we read and meditate on the word at home. It is the Holy Spirit who sheds light; we are thus enveloped in light, and we see all things as they are. He is with us when we read the Scriptures together; we read them then with dignity, respect and reverence; He speaks to our hearts; He is in us as those who compose the temple of God. The light comes from one brother after another when we are gathered together, and we are thus superior to man whose understanding is darkened and his future uncertain. We know, says John. Those who have the unction know the truth. They know. 

    Now, before closing, I wish to show you how that is developed in relation to collective dignity, in 1 Corinthians 12:12,13. So also is the Christ. The expression refers to the saints in their collective relations. It is not a question here of Christ personally, but it is Christ seen in the saints in a collective way. In verse 13, For also in the power of one Spirit we have all been baptised into one body. As being baptised, we are all one: we cease to be individuals; we are maintained in living relation the one with the other. The figure the apostle uses is that of the human body  an organism; all the members in the body fulfil their different functions. Then, it says that we have all been given to drink of one Spirit. Someone else had to baptise me. The baptism of the Spirit is by the Lord Jesus. As to baptism with water, it is never said that the Lord Jesus Christ baptised anyone: Jesus himself did not baptise, but his disciples John 4:2. Many saints have been able to baptise others, but Jesus alone baptises with the Holy Spirit. We have all been baptised in the power of one Spirit. But then, I must drink, myself; no one can do it for me. Thus, for the satisfaction of my heart, I am given to drink of the blessed Spirit of God. That is a reality, dear brethren. All those who are conscious of being part of the body have tasted the blessedness of it. The divine intention is that there is to be a vessel down here for divine service and testimony. That is what should be seen in every locality where there are children of God, as it existed at Corinth. There were Jews, Greeks and the assembly of God. 

    I enter the synagogue. What do I find there? Much pretension, but no light. There is no unction. 

    I go to the Greeks. What do I find there? They gathered at Areopagus to hear something new, what the newspapers announce to men, for Areopagus was like an exchange: but what were these new things that took place on earth? What wicked men were doing: murders, deaths, marriages, births. Is there any unction there? No, there is nothing marked by dignity; it does not rise above flesh. 

    I enter the assembly at Corinth. What do I find there? The saints are gathered together, the word of God is read; there is a true ministry; I am conscious of the presence of God; I am above the level of men; God is there by the Spirit. The unction is there, dear brethren. At Corinth, God has a vessel  the assembly  a vessel capable of reflecting heaven; and if I look at the dear brethren in their houses, I see that the husbands are the heads, that the wives are subject, that the children are dependent on their parents, that the Spirit operates, that there is a reflection of the Lord. You see the dignity that attaches to it. So also is the Christ. 

    I have nothing to add. I commend to you the idea of a vessel in a locality, a vessel in the possession of the Spirit of God to display the dignity and order of His house and as testimony in all its forms. 

    Address by J.T. at Beauvoisin, 8th May, 1926, evening. 

  
    SPIRITUAL SUBSTANCE (2) (JT 31)

    1 John 2

    JTIt will help us if we keep in mind the type that has already been alluded to in 2 Chronicles, comprising the two pillars which stood in front of Solomons temple, the altar, the sea and the ten lavers. If we do, we shall be able to take in more easily the teaching we have here. 

    It is Gods purpose to bring about in those who hear the testimony that which is presented in the vessel through whom the testimony comes. In chapter 1:1 - 4, we have life in a substantial or concrete way. Then we have the message; and in the end the means of cleansing, the blood of Jesus Christ, Gods Son; also forgiveness through Christ on our confessing our sins. Then in the beginning of chapter 2 we have the advocacy of Christ with the Father, and Christ being the propitiation for our sins. Thus we have from Gods side the sure means of being brought into conformity to the vessel through whom the testimony comes to us. 

    QuesDo you mean that conformity is to be brought about now? 

    JTYes. That is the point. It is Gods thought that there should be conformity in a moral way at the present time; in the future it will be literal, for we shall be like him, seeing Him as He is, (1 John 3:2). The testimony first came through Christ Himself, and then through the apostles. In this we get the complete thought of testimony in unity. John says that their fellowship was with the Father and with His Son, Jesus Christ. Doubtless the apostles were specially kept, in order that this might be true. The use of the preposition with is very noticeable in Johns writings, whereas fellowship as Paul presents it is of  the fellowship of his Son, (1 Corinthians 1:9), etc. John also speaks of eternal life, which was with the Father, (1 John 1:2). 

    QuesWhat does the use of the preposition with imply? 

    JTIn John the Spirit of God emphasises the idea of persons, things are said to be had with persons. Whereas Paul emphasises the character of things. He uses the genitive, implying proceeding from; for example, the body of Christ, the blood of Christ. With suggests nearness and equality; this latter forms a very definite feature of John when divine Persons are concerned. So in the gospel he presents the Word as having been with God, and speaks of having contemplated His glory, a glory as of an only-begotten with a father, (John 1:14). It is the relation of divine Persons to one another. And it is the Lords desire to have us with Himself, as it is said, where I am, there shall also my servant be (John 12:26), and also, that where I am, there ye may be also, (John 14:3). Love would always have it that way; it ever seeks the company of its objects. 

    So John speaks here of that eternal life, which was with the Father. Eternal life is thus lifted up to a plane far higher than that on which it is presented in the Old Testament, to the plane of the relationship of divine Persons with one another, that of the Sons relationship with the Father. That is a plane by itself, so to speak. Of course it is the Son as Man, not the relationship that existed between the Persons as in the Deity  before incarnation. Then follows, Our fellowship is with the Father, and with his Son Jesus Christ, (1 John 1:3). This is clearly a step lower in the matter of fellowship; it is the fellowship of the apostles in relation to the testimony. It is important to see that the reference to the eternal life, which was with the Father, does not refer to what Christ was eternally, but to what He was as Man here. It involves the Son becoming Man. Similarly in the gospel, John says, we have contemplated his glory, a glory as of an only-begotten with a father. 

    QuesIn becoming Man did the Lord take up a subordinate position? 

    JTYes. We must bear in mind that revelation contemplates the Son having become Man, and having thus taken a place of subjection. 

    In chapter 1:7 the apostle introduces the means of cleansing. This is most important, enabling us to enjoy what is presented; through it we are brought into accord with the revelation and maintained in it. In these verses we have the blood of Christ and the advocacy of Christ. 

    QuesDo you understand there is a difference between fellowship with the Father and fellowship with the Son? 

    JTNo. I think it involves one idea here. The reference is to the testimony, the Father and His Son are united in this. The eternal life was with the Father. That was true of Christ exclusively. The idea of the apostles fellowship has to be taken by itself: it was with the Father and the Son. Think of the greatness of this! The Father and His Son Jesus Christ and the apostles were all engaged in it. But as to the saints, they were to have fellowship with the apostles. Then as walking in the light as God is in the light, we have fellowship with one another, and the blood of Jesus Christ His Son cleanses us from all sin. That is, we are maintained by it in the fellowship. 

    RemThe apostle presses the thought of the abiding character of these means of cleansing. 

    JTYes. It is the abiding value of the blood. Then the expression, If we say occurs three times here. I am thus searched and tested as to where I really am. 

    Now chapter 2 is occupied with Johns children, the children of the testimony, as we may say. Later we have, 

    the children of God, (chapter 3). These must be carefully distinguished. The apostles had fellowship with the Father and His Son. Then the saints generally have fellowship with the apostles, as it is said, that ye also may have fellowship with us, (1 John 1:3). There is testimony, and in chapter 2 are brought forward Johns children, the children of his testimony. That is the point here. 

    There is a reference to the person in whom the testimony was presented. My children, the apostle says. In His testimony God begins from the top. He begins with Christ; presenting in Him His ideal, and then the apostles. Peter said to the lame man, Look on us, (Acts 3:4). But then God has the means of bringing believers into conformity with what He has in His mind. There is the advocacy of Christ with the Father, and He is the propitiation for our sins. In connection with these God works in us, so that what is true in Christ is true in us. Chapter 2 brings out what has been effected in us by this presentation in testimony. It begins, My children, these things I write to you in order that ye may not sin. 

    RemWhat God presented in chapter 1 would be the same for all. 

    JTQuite. And in chapter 2 one can determine where one is. It is a question of being children of the testimony. Their growth is graded: fathers, young men and little children. But in this chapter we have the means of detecting those who are false. So we see here that we take a certain attitude in what we say, He that saith, I know him, and keepeth not his commandments, is a liar, and the truth is not in him. But as answering to the presentation, we become, as it were, begotten of the testimony. So Peter says, Ye are the children of the prophets, and of the covenant which God made with our fathers, (Acts 3:25). Those who receive it take on its character. Thus he that saith he abideth in Him ought to walk as He walked; and the new commandment is said to be true in him and in you. 

    QuesIs it that we present the character of the testimony in ourselves? 

    JTExactly; we become conformed to the One through whom it has come to us. It is therefore not only a question of what I say in the presentation of the truth, but also of what I am. The Lord Jesus makes a point of that. He said He was altogether what He said, (John 8:25). We may present a thing rightly in words, but are we what we say? If I heartily receive the word of God I become formed by it; and thus in my measure I represent in myself what I say. Here we have, whoso keepeth his word, in him verily is the love of God perfected. I think the apostles were generally kept on that level, they were what they said. They were kept in the fellowship of the Father and the Son. It is Gods mind that we should not rest merely in being saved, but should go on to what the two pillars suggest. They were beautifully ornamented and suggested what was behind  what was inside the house. The blood of Jesus Christ his Son cleanses us from all sin, (1 John 1:7). This is the basis of all, and so the altar in 2 Chronicles 7. It is to keep me in fellowship in the light, to keep me clean as to my conscience in that position. It does not cleanse me simply from sins, but from all sin. That does not mean that sin is completely eradicated from me, but that my conscience is kept perfectly free of sin. There are those who speak of the total eradication of sin, but they lie and do not speak the truth. In saying either that we have no sin or that we have not sinned we lie. Those who say these things are liars. But God has made provision that we can be in fellowship in the light, as He is in the light. The means of cleansing keeps us in it. Notice that it is put in the present tense, cleanses, not the past tense. This presents the continual efficacy of it. It never ceases to have that value. Then as to sins, we must not be slow in confessing, for forgiveness is as we confess. If we confess our sins, he is faithful and just to forgive us our sins, and to cleanse us from all unrighteousness, (1 John 1:9). 

    QuesIs the testimony thus perpetuated in Johns children? 

    JTYes. In the anointing spoken of at the end of the chapter we have the dignity of the position we are brought into in this respect, corresponding to the thought of the two pillars. And the anointing belongs even to the little children. All are brought into that dignity. We are not taught on human principles or by human methods, but by the Spirit of God. 

    QuesWhy are the children of the testimony first presented, and then the children of God? Why in that order? 

    JTWell, I think you must first have what God has in mind as a testimony and then you become formed in His nature. What God would effect in me is seen set forth in the vessels through whom the testimony comes to me. Then in turn I am brought into the sphere of testimony to be a witness. Chapter 2 gives the power of the testimony  what it effects. What is all around us in this respect is mere travesty. Those in the place of vessels of the service and testimony of God are not in keeping with the truth as it is in Jesus, (Ephesians 4:21). In the service of God we must be what we say. This is what marked Christ and we must seek to be in keeping with it. 

    RemTimothy was an exemplification of this. 

    JTYes. Paul sent him to Corinth to represent him, as he said, who shall bring you into remembrance of my ways which be in Christ, (1 Corinthians 4:17). The principle is that those who minister the truth ought to be the thing themselves. So Luke speaks of all that Jesus began both to do and teach. There is the doing and the teaching and they must be in correspondence. 

    RemMy children gives one thought, and the children of God another. The former refers to the children of the testimony. 

    QuesWould you open up what is the distinction between the commandments and word spoken of in verses 3 to 5? 

    JTI think there is an important distinction. As an example of the commandment we may refer to Genesis 1. There everything is on this principle. The commandment is imperative. It must be obeyed, even if there be not the understanding of the significance of it. Whether this be true or not, it compels obedience. But this is not so with the word. The word carries with it the significance of the thing spoken  its meaning. As it is said, Through faith we understand that the worlds were framed by the word of God, (Hebrews 11). That brings in the word. So here it says, we know that we know him, if we keep his commandments. Ninety-nine out of every hundred believers could hardly say they know Him on the ground that they are keeping His commandments. They are found in associations and affiliations not according to the divine will; hence they are not keeping His commandments and so cannot be sure that they know Him. Consequently there is much loss as to the divine mind. All this is very practical. We come into assurance through keeping His commandments; and then in keeping His word, the love of God is perfected in us  that is another thing. We become inwardly clear of what is contrary, and so we become a fitting dwelling-place for the love of God. It is like a right setting formed for a precious stone. In Romans 5 the love of God is shed abroad in the heart, but here we come into a formation inwardly wherein that love fits perfectly. Thus it says of the Colossians that they had love towards all the saints. That would be through keeping His word. They loved like God. 

    QuesWhat is meant by the word? Does it involve an expression of all that God is? 

    JTChrist is said to be the Word. He has expressed the mind of God. In love He takes us into His confidence and unfolds to us His word, His mind. John had close access to the Lord and was thus specially fitted to give His mind. But the Lord took all the apostles into His confidence, saying to them, Henceforth I call you not servants; for the servant knoweth not what his lord doeth: but I have called you friends; for all things that I have heard of my Father I have made known unto you, (John 15:15). His servants submit to His commands, but those who are taken into friendship are known of Him and they know Him, they have His mind. If we cease keeping His commandments, darkness soon ensues, and of course serious consequences quickly follow. I think in John, in general, the commandments separate us from what is contrary to the mind of God, and the word, which is positive, brings us into the divine mind. I must obey the commandment even if I do not understand; the word makes all plain. In John 14:21 the keeping of the commandment ensures a manifestation of Christ, whereas he who keeps His words secures what is nearer: the Father and the Son love him and come and make their abode with him, (verse 23). The commandment is not arbitrary, but is the outcome of love, nevertheless we may not understand it. So we should seek, while keeping it, to get past the commandment to the word; this implies more intimacy, and there is the unfolding of the divine mind. The commandment is the barrier of safety. There must be the commandments, and there must be the keeping of them. I am thus in a fortification, as it were; inside there is the unfolding of the mind of God and the unspeakable blessedness of the Father and the Son abiding there. 

    QuesWhat is the difference between the old commandment and the new commandment, spoken of here? 

    JTThe old commandment refers to the ministry of Christ here in flesh. The new commandment refers to what is now; it is what is true in Christ and in us, and so depends on redemption and the presence and work of the Spirit in us. Take John 13:14, for instance  the Lord says, If I then, your Lord and Master, have washed your feet; ye also ought to wash one anothers feet. This was that there should be a continuation of Christ in those who should be left here after He was gone. Then chapters 14 to 16 most beautifully unfold the provision made for His own, so that there should be this continuation. Thus He that saith he abideth in him ought himself also so to walk, even as he walked. His commandments are not grievous. So He says, He that hath my commandments, and keepeth them, he it is that loveth me, (chapter 14:21). The commandment is thus beautifully blended with all that lies behind it, the affections and mind of Christ. It thus develops into the word. The new commandment involves our having part in the life that is in Christ by the Spirit. Thus what is true in Him is true in us in a substantial way, and so the true light now shines. We may profitably connect Psalm 119 with this. One could scarcely commend a more profitable study than that psalm. From the beginning to the end it is occupied with Jehovahs laws, commandments, words, precepts, judgments, statutes, etc. An exercised saint would be concerned as to all these features of the divine mind. He desires to be quickened in relation to all these things, to love them, to delight in them. He would then be entirely free to go up, as is presented in the Songs of degrees (of ascension, as we may say) which immediately follow. He would be completely adjusted inwardly. It is an alphabetical psalm, which would convey how language is taxed to express the exercises of the godly man as to the law or commandments of God. That is, what conveyed the mind and will of Jehovah; and was the law of thy mouth, (verse 72); it was thus living and fresh and so was to the devout psalmist better ... than thousands of gold and silver. The whole Hebrew alphabet is represented here. The Lord said He was Himself the Alpha and the Omega. All the divine speaking and writing is through Him. It shows what language is for, and how saints tax it to the uttermost to unfold their thoughts. We see thus the value of language as divinely provided. 

    Now our chapter shows how we arrive at things subjectively. In verse 7 the old commandment is not Johns; it was the commandment they had from the beginning, the word which they heard. But the new commandment John was now writing. It was for the perfecting of the saints. He was the vessel through whom the light was coming. He says, Again, a new commandment I write unto you. The old was not enough; it was wonderful, but it was not sufficient. It was objective, which was presented in Christ as from the beginning. We must also have the new. This is what came out from Christ in heaven. It is the finishing thing. It brings the saints into life in correspondence with Christ as He now is, for as he is, so are we in this world, (1 John 4:17). It involves walking in the truth. So that what is true in Christ becomes true in us  which thing is true in him and in you. What was true in Him alone is the old commandment; the new is what is true also in us. Thus John, as a true servant, will not rest until he has the saints in correspondence with Christ, as He is, in the light. The darkness is passing, refers to us  to the saints. In that sense alone it is said, the darkness is passing and the true light already shines. It is not passing in the world as such; that awaits the millennium. But in principle God is already beginning to clear away the darkness, so that the true light already shines. It is so refreshing in the midst of all the darkness around. The new commandment involves life and hence, the true light. In John 13:34 the Lord says, A new commandment I give unto you, that ye love one another; as I have loved you, that ye also love one another. The saints thus come out in new colours; the blessed character of Christ, active love, marks them. In keeping with this we have here, He that loves his brother abides in light, and there is no occasion of stumbling in him. But he that hates his brother remains in darkness. 

    In verse 12 the apostle says, I write to you, children, because your sins are forgiven you for his names sake. All are thus brought on to the same platform. This is a very practical consideration. The elder and the younger are alike included. This touches the heart and has a similarising effect. All are addressed as children, and all have the forgiveness of sins for His names sake. This is leading up to chapter 3, where we have the family of God. 

    QuesWhat is involved in the expression, for his names sake? 

    JTIt brings in what is due to the Lord, his name implying what is set forth in Him. The result accrues to all, young and old. It is the starting point. The rich shall not give more, and the poor shall not give less, (Exodus 30:15). The same price is paid for all; all are thus on the same footing objectively. 

    Then we come to the degrees in the family, involving growth. Some have been affected more than others. John writes to the fathers twice, saying, Because ye have known him that is from the beginning. This could not be said of all. The fathers are developed in experience of the knowledge of Christ. If we look at a natural family  there is the father, and those that are regarded as in manhood, but young, and then the little ones. That is the figure used here; fathers, young men and babes. The fathers had had experience in the knowledge of Christ as from the beginning. They had experience which the other grades could not have. Having to do with the younger ones, they would care for them in a fatherly way. 

    RemThere is a great difference between knowledge and experience. 

    JTQuite so. Young men may have knowledge but matured experience marks fathers. 

    QuesWhat is implied in knowing him that is from the beginning? 

    JTWe must notice that it is not now That, but Him that is from the beginning. It is the Person now, Christ as seen in the gospels. And it is not merely what He said and did, but also what He was and is. We must grow in His nature  as the well-known hymn says, And with adoring fervour, in this Thy nature grow. Here it is from the beginning, in John 1 it is in the beginning. Here it is His whole history as Man that is in view. It is within the range of all to know Him thus, and the gospels are to this end. The knowledge of Him that is from the beginning  the holy nature, life and ministry of that Person  is a very wonderful study. It involves what He was every moment of His sojourn in this world, and of course what He is now. Think of what John and the other apostles saw! On this account they were competent to witness. And He is available also for us to reach and know. There was a certain receptiveness in Christ, and John took advantage of this; he was in the bosom of Jesus, (John 13:23). 

    RemThough we have never actually seen the Lord, we may also know Him in the same intimacy. 

    JTIt is open for us. As to His Person He is unfathomable, for no one knows the Son but the Father, (Matthew 11:27), but we know Him as become Man. 

    John writes to the fathers and young men twice. He first says, I write to you, and then, I have written to you. Thus the thing is now left with them. He honours the fathers, as knowing Him that is from the beginning. He does not rebuke or exhort them at all. His word to them implies unmixed commendation. It is very fine when there is everything amongst us which God can approve, without there being any need for exhortation. There was nothing to rebuke or reprove with the fathers. Johns writing to them thus was intended to establish them amongst the brethren as men of weight. It is very easy for young men to neglect the experience of those who are older, although this is often done quite unconsciously. 

    QuesIn writing to the young men the apostle says, Ye are strong. What is to be understood by that? 

    JTThat is peculiar to the young men; God recognises their actual levitical capacity. A man of thirty is at his prime physically, and it was the levitical age for their taking up the burdens of the testimony. It shows what is normal to the believer as a young man. But such are in great danger from the world  they are especially exposed on account of their youthfulness. And if a man is married he has added exposure to the world through his wife. The world is the greatest snare for a young man, we know this through experience; and thus the need of standing firm against it. We should study to show ourselves approved unto God. Timothy was exhorted: Study to shew thyself approved unto God, a workman that needeth not to be ashamed, (2 Timothy 2:15). Thus young men may overcome, as in service, the handicap of youth. Let no one despise thy youth, (1 Timothy 4:12), would mean that Timothy should give no occasion for this. 

    QuesWould it be right to say that in Romans, Colossians and Ephesians we have what answers to the three grades, babes, young men and fathers? 

    JTYes, in a general way. 

    The section from verse 18 to the end of verse 27 is to be specially noted. It is spoken to the little children, 

    and it is most applicable in the present day. The danger for the little children was the spirit of antichrist. There was great danger from antichristian influences. They had heard that antichrist was to come, but already there were many antichrists; the persons are in view. Their existence proved it was the last hour. 

    QuesWhat form would that take today? 

    JTI think it is found very much in the schools, and especially in the high schools, where much dangerous error is taught. The young are confronted by men of learning; their fame affects the young minds peculiarly. They are compelled to read their books and hear lectures by them. The result is that men begin to acquire a great place in their minds. It is a source of great danger to young brothers and sisters. It paves the way for the reception of antichristian principles of which the schools are full. John says, Even now there have come many antichrists, whence we know that it is the last hour. The young people are thus reminded that they have to do with antichrist, with men in that character. This is what is going on now. Let us be warned about it. Then what follows is very solemn  They went out from among us. They had gone out from christianity. They were apostates. 

    RemOur safeguard then would be to move on in the apostles doctrine and fellowship. 

    JTYes. Then the apostle adds, And ye have the unction from the holy one, and ye know all things. This implies an area within which we should move and in which we are safe, and in which we have no need that any man should teach us. We are rendered independent by the unction. It is not only that they teach error, but we do not need what is outside the Spirit. Young christians do well to note this, for the influence that men of the world have over the young is very great. 

    Then we have the denial of Jesus as the Christ. This is peculiarly the Jewish attitude. John was an apostle of the circumcision, and there are certain Jewish touches in his writings. It was the form of Jewish denial, but nevertheless forms part of our instruction for today. There is persistent opposition to Christ personally, but he who has not the Son has not the Father. There are those who pretend to own the Father but deny the deity of the Son; the antichrist denies the Father and the Son. He has not yet come. 

    The contention of the antichrist spirit of today is on the lines of development, of evolution. But what is insisted on here is what was from the beginning. The young greatly need the care of the old. The influences of the schools and offices are most deadly. 

    QuesIs to know Him that is from the beginning a greater thought than to know the Father? 

    JTIt is, in the sense that implies more experience and growth. The knowledge of the Father is a question of revelation. The result is that we say, Abba, Father; hence the little children, have known the Father. Your child could call you father, but yet know nothing of you as you were from the beginning of your history. The one is based on relationship, the other on experience. Of course we grow in the knowledge of the Father too, but we begin by the knowledge of the Father as in the relation of sons  known by the Spirit. The recent convert says, Abba, Father. He is in the family; but he does not know Him that is from the beginning. This is not a question of Christs eternal existence, but involves that we are able to know what is knowable, that which came out in Him as Man; although what He is divinely gives character to all; and the true believer ever keeps this in view. 

    The youngest christian has the unction. It involves the presence of the Holy Spirit here. Thus they did not need anyone to teach them, that is, no man as such, man as we hear about him in the schools. The unction here refers to intelligence; it makes even the youngest independent of these men. What the little children have exceeds all the knowledge of this world. The elder brethren should see to it that the younger ones are warned against antichristian principles coming out in men. 

  
    DIVINE ANOINTING (JT 32)

    2 Corinthians 1:21;1 John 2:27;Luke 4:16 - 22

    I am thinking, dear brethren, about divine anointing, hoping that the Lord will help us as to the import of it. It is a familiar expression, but perhaps we may be helped further in our understanding of it. What comes out in Scripture shews that it represents Gods rights in administration or service, and thus correspondingly shuts out mere human ability; God from the very outset of His operations indicating that whatever the instrumentality or instrumentalities employed. He had had to say in the operations. We find, therefore, that the idea of the anointing has a very wide bearing, and brings God in authoritatively and in suited dignity in the instruments used. We find in the book of Ezekiel the idea connected with a great being whom we have to regard as now fallen, who is spoken of as the anointed cherub that covereth. Thus before ever men were anointed the idea existed, and God anointed some great personage for a definite purpose. The king of Tyre is taken up as the immediate personage in (Ezekiel 28), but the Spirit of God has more than the king of Tyre in view. So we have an inlet into angelic service, how God employed, and does employ, angels; but in the service rendered there was that which denoted that it was on Gods part, it was not done independently, it was not done in the persons own power. 

    So, in coming into our own realm, the creation of (Genesis 1), the creation as we are in it, we have the thought introduced in a very familiar and simple manner, in Abraham and others who are said to be Gods anointed ones. Even in those early days what was being done bore the divine stamp. God said He reproved kings on account of His anointed ones, shewing what they were to Him: Touch not mine anointed ones, (Psalm 105:15). They were moving under God, and God had an obvious part in their movements, they were not ordinary people. They had part in ordinary affairs outwardly like other people, and they prospered in material things too, but there was a distinctiveness about them that marked them off, even in the presence of kings, so that ultimately these anointed ones could bless kings, for their distinctiveness, their dignity, their moral authority, indicated the anointing. Thus God marked them off as His anointed, standing out in dignity and moral power, and in Abrahams case enabling him to rebuke a king. 

    I am speaking very simply, dear brethren, because I am impressed with this, that God would put dignity and power upon His people in dealing with men in this world. He has a hand in our movements with the result that there is a constant rise in power and dignity in the saints before the eyes of those with whom they have to do immediately. So that as you see with Abraham, he could rebuke the king of the Philistines. So with Isaac. They were few and of small account in this world, but there was something that marked them off from men, and caused a gradual rise in power and dignity, so that they did not have to lend their shoulders to servitude; they were not brought under the power of this world, there was a superiority about them that lifted them above the current of the world. So that Isaac was able to speak on more than equal terms with the Philistine king, although he brought the general of his army and his friend with him, as an evidence of military power and social influence; but it was not enough to overwhelm Isaac. And then in Jacob you see the same thing; he stands before Pharaoh and blesses him. The Holy Spirit, commenting upon a similar occurrence, says that the less is blessed of the better, (Hebrews 7:7). 

    Now what comes out is that all this in Genesis leads up to a great position: Joseph is a fruitful bough by a well, and the branches run over the wall, and from thence is the shepherd, the stone of Israel, chapter 49. 

    That is the position in Genesis, Then in the typical books that follow you have the ministry or administration of it, and the way it is to be diffused and to reach men; that is the principle. So you have the anointing of Aaron and the anointing of the tabernacle and its utensils, with all that pertained to it, for God intends to shine out and to operate, and to shew Himself in a domain dignified by the anointing. He has to say to every part of it; no other rights are recognised there. 

    Now that is to reflect on our present position; there are no rights to be asserted among us, save Gods rights. The anointing makes the position too dignified to admit of any human assertion of rights. God puts in His claim in the most positive manner in the anointing, so that in the tabernacle and its utensils anointed you get what typically represents the heavens and the earth; and then Aaron is anointed in relation to that, and you have a domain in which Gods rights are asserted and maintained. The One who ministers there serves in the sympathy that belongs to the divine nature; for in. Aaron it is a question of the manhood and priesthood of Christ. All that God is, embodied in a Man, in order that what God is may be brought in in the most sympathetic manner in that whole domain; and that God Himself may be served in it. 

    Now you see what Exodus and Leviticus denote what a scene is presented! And what a Person is anointed in that scene! So that we have the rights of God in every detail asserted in the priest, but in the most sympathetic manner, for they are not arbitrary. What can be better for us, dear brethren, than the rights of God? The more they are asserted the better; for what are they today but His, rights in grace, or rather in mercy? It is a question of His right to be merciful and gracious, and the more we admit these rights, both in ourselves severally and in the whole domain in which God is operating, the happier and richer we shall be. 

    Now I want to come to 2 Corinthians, because the anointing is specially mentioned there. It is not formally mentioned in the first epistle, though it is involved in the expression the Christ in chapter 12; but not as implying that the Corinthians were marked by it, for they were not; they were marked by the very opposite. Although having the Holy Spirit, and as in that sense anointed, they were marked by mans doings and sayings and party spirit, which is the very opposite of the anointing. That is simply the world, and walking according to men, and is, I need not say, degrading. But still, there it stands, As the body is one and has many members ... so also is the Christ, the Christ alluding to the saints as anointed as in relation to Christ, but it is not formally applied to the Corinthians. But in the second letter it is implied, for they are included, as I understand, in the idea with the apostle himself: He which stablisheth us with you in Christ, and hath anointed us, is God. 

    Now, dear brethren, I wish to seek to make clear the import of that statement, appearing as it does in the second letter, which is based on a certain effect in recovery from the first letter. It indicates that the anointing refers to something of God in the person anointed; that it is intended to enable us in a dignified positive way to convey to others what we are enjoying. If God has saved me, has justified me, has given His Spirit to me, has brought me into the joy of the kingdom, righteousness, and peace, and joy in the Holy Spirit, then I say. Well, I can speak of that, and indeed I should; but the anointing means that I have power to speak of it effectively, that I can speak of it rightly, and in force, so that it affects others. It is not a matter of incidental comment, but the thing impresses you, and you are enabled to speak of it effectively. But, as I said, we have to bear in mind that the anointing is in the second letter to the Corinthians, not in the first. Not that it could not be spoken of in the first in abstract way, but it is spoken of in the second in a positive way, and what follows is that He has sealed us and given us the earnest of the Spirit in our hearts. Underneath the anointing is the sealing, the fact that you belong to God, that God had put a stamp on you, that you are His; He has right to you. But then, what have you got? Well, you have got in your heart the earnest of the Spirit that is something. And there I may liken you to Jacob in Bethel, for in this respect we may read these epistles into (Genesis 28). 

    The idea of the anointing was already there; Abraham was one of the anointed ones. (Psalm 105), and that has to be borne in mind if we are to understand aright Jacobs action in pouring oil on the stone. It was but very little, the stone was hard, denoting hard circumstances; it was his own selection, he set it up himself; it was one of the stones of the place, and he took it and used it for a pillow. But you see there was something there, something had come into Jacobs soul that had never, been there before. I cannot dwell on it; you all know the chapter; but it is so important for young people to lay hold of the idea of something coming into the soul, changing the whole texture of the person. Jacob was trammelled as yet by much of the flesh and nature, selfishness and natural ambitions, and other things, but there was something, perhaps indefinable by himself, which was there, and he was able definitely to take that stone and set it up and pour oil on it; there was spiritual intelligence and purpose in that action. 

    Now to shew us the bearing of the anointing, dear brethren, in the next chapter you see the energy, of the man on behalf of others. He went his way to Haran, and looked around and saw a well, and three flocks of sheep lying there. I only touch on that; I want to shew you that the anointing of the stone spiritually alluded to Jacob himself, and was to shew itself in his energy; he served by love. He did not roll the stone from the wells mouth until Rachel arrived with her fathers sheep, and then he rolled away the stone and watered the flock; he served by love, as I said. That is the divine way to serve, the effect of the anointing; and it is within the range of the youngest as well as of the oldest, to serve by love; it is heavens way. You say. The world serves by love. No, it does not; you will not get any service by love in the world. Serving by love is a heavenly thing; it comes out of heaven. It is in the Person of Jesus that the thing is fully expressed, for Jacob was a type of Jesus. 

    We have not far to go for objects of affection. As soon as Rachel arrived Jacob said, My brethren, whence be ye? And they said. Of Haran are we, and they knew Laban. Earlier Jacob could speak of the time of day, and that the flocks should be watered, but he did not do it; that is to say, he could speak of the need of things being done without doing them, but as soon as an object for his affections appeared, he rolled away the stone and watered the flock. He is a type of Christ. What he did is typically the product of heaven brought down, and brought within the range of the youngest believer to serve by love. The greatest power in the whole universe is love; and it begins in a small way; if you have a brother or a sister an object for your affection near you, you can serve by love. Jacob rolled away the stone without any apparent difficulty. 

    But as he came back to Bethel twenty years later, he set up a pillar of stone; the idea is increased in his mind. That is why I am connecting this passage in Genesis with 2 Corinthians; it is very much like Jacobs second visit to Bethel. In this letter we have the new covenant. The apostle discerned a change in their state; self judgment had taken effect. So he is able to open up to them the love of God which is in Christ Jesus, the new covenant, and then the ministry of reconciliation; he brings in the two thoughts. One reconciled, having the love of God in his heart, moves here pleasing to God. You see a person who loves is like Jesus. Hereby we have known love, because he has laid down his life for us, and we ought for the brethren to lay down our lives. The love of God learnt in the heart leads to similarity to Jesus; and similarity to Jesus brings out the divine approbation. It is sure to do that. God has His own way of bringing to the heart the sense of His approbation, a most blessed thing. 

    So that the life of a person truly in the good of reconciliation is a life for the pleasure of God. It is a most practical thing. God has refreshment in every little bit of service rendered by a person who is truly in the good of reconciliation. Hence in (Genesis 35) Jacob sets up a pillar of stone; not now simply a stone that had been his pillow, or a mere piece of stone, but a pillar of stone. The idea of a pillar is more permanent; and the substance of this is stone, it is something to remain; and Jacob is conscious in setting it up that he has been pleasing to God. And how pleasing? God came down and spoke to him, standing by him, not at a distance as before, and Jacob so revered the spot that he set up a pillar there, and poured a drink offering upon it; that is why I linked it with 2 Corinthians, for there is no doubt that spiritually the stone pillar was there. 

    There was something for God at Corinth. The Lord had said, I have much people in this city. (Acts 18:10), and the tone, so to speak, was set up. But there had not been continued pleasure; the Corinthians retrograded and man got in. But now there is a change and God speaks of the new covenant, and reconciliation, so that the idea of the anointing can be brought in. God was pleased with them as they were repenting as to the evil among them. Jacob was conscious in the second visit to Bethel that God was pleased with him, addressing him by name  surnaming him  and ennobling him. In effect God said to him. Your name is to be Israel henceforward, and My name is God Almighty. What a marvellous occasion! God Almighty standing by Jacob; his name changed to Israel; and speaking with him; and then a stone pillar is set up with a drink offering and oil poured upon it. Thus you have the idea that there is something that pleases God underneath the anointing. That is to say, in our preaching or other services, unless there is the consciousness in motive, of pleasing God, that I am moving in relation to the great anointed Man, like Him in motive, the anointing must be ineffective. There must be that underneath it which pleases God. 

    I will come back to that in relation to the passage read in Luke, but I wish to shew how this principle is applied to our education, and that is what John dwells upon. The anointing here implies more than simply oil poured on, it is a sort of rubbing in. That is what we need; many of us take things on too lightly when it is a question of education, and that particularly applies to the young; but there is this thing that God, as it were, rubs in, so as to enable us to shut out all mans teaching. I do not mean the teaching that is necessary for ordinary service or to earn a livelihood, because for these things we need a certain education; but I am speaking of what relates to God, and of the superiority of the teaching, of what is here called the anointing, the unction. It is received from the Holy One. It is not called the Spirit; it is something known, as received. 

    Now the question is, dear brethren, as to the use of it the fathers, but to the little ones in Johns family. The apostle addresses us as a class, yourselves, a very suggestive expression! I think the Lords supper brings that about; and as to this, one would speak specially to any one who is not a partaker of the Lords supper. Yourselves, as used here, is a very precious word, it refers to a special class of people. The Lords supper brings us together in the most touching manner; it began with the Lord making a selection. He never intended His supper to be an open thing; He never intended it to be common to every one; He intended it to be jealously guarded, as for those who love Him. He selected those that were to be with Him when He instituted it. He sent ahead to make preparation for it; and He placed Himself at table when the hour was come with His disciples the twelve were with Him. He said, With desire I have desired to eat this passover with you before I suffer; and then, This is my body which is given for you, and in keeping with that you we have yourselves in this passage. You also get, Beloved ... keep yourselves in the love of God, (Jude 20,21). You must not be outside of this, dear young people, nor can the Lords supper be exposed to unhallowed hands; it must be kept within the setting in which Christ instituted it. It is a select affair, and brings about a sense of privilege; this is implied in yourselves. The anointing, says John  and how qualified he was to speak of it!  which ye have received of him ... teacheth you. Ye need not that any man teach you. 

    Now this is a most practical thing, especially for our dear young brothers and sisters, that they might be preserved in the sense of what they have received, as receiving the Holy Spirit and using it, in their understanding of things, in their communications in regard of divine things. It is thus that we get, as I may say, the tabernacle anointed however you look at it, we have this thing ingrained in us, so that there is a rigid exclusion of mans influence and mans teaching and mans thoughts. We are kept together thus, dear brethren, in holy dignity as in intelligence, for in this passage it is a question of spiritual intelligence. We have received the unction from the Holy One, so that we are kept together, a holy circle in a positive way by the anointing. There is a dignity about all our communications with one another, 

    both in our ordinary relations and in our comings together. There is something marking us that indicates Gods rights, something that is of God, and that man cannot imitate, nor cope with; he has to give way before it, he cannot stand before it; it is God in His holy dignity amongst His people. 

    I wish now to shew you how this appears in perfection in the Lord Jesus, because God would have us to see the perfection of everything, and this is always in Christ. God would bring us to that level in everything. But I am speaking for the moment of the anointing, and would have in mind more particularly now those of us who are older and who are specially laying ourselves out for the service of the Lord and His people; that we may see how the thing is to be carried on in correspondence with Christ. What you find in Luke 3 is that as the Holy Spirit comes down on the Lord Jesus, it is in a bodily form as a dove, and there is the Fathers voice to Him, Thou art my beloved Son; in thee I am well pleased. What I have been saying is verified in this; there was something there to be anointed an infinite something, but in man; the Father was pleased with it, heaven was pleased with it. As He came up out of the water and He was praying, a dependent Man, heaven was opened, and the Holy Spirit came down in the form of a dove and abode on Him. Then the Fathers voice indicated His pleasure in what was there: In thee I have found my delight. One dwells on that with peculiar restfulness, on what was there, so well known to heaven, and, alas! So little known to men. 

    Then it says, Jesus himself began to be about thirty years of age; I wish you to take notice of that, it is what He began to be; the service of God in the anointing is to be in those who are fully matured; that is in view, levitical maturity. It is not a mere historical fact that He was just that number of years old, but He began to be about thirty years of age. Now you see the idea in what He was, not simply that He was born on a certain date, and so many years had elapsed, of course there was this literal period, but really you cannot measure the life of Jesus by ordinary years. No, beloved, one day of that life is like a thousand years to God. It is what he was, who can say what was there? God conveyed it in that wonderful expression from heaven, Thou art my beloved Son; in thee I am well pleased, and how well pleased! Every moment of that life was for the pleasure of the Father. He was cast on Him from the womb. Think of that! What a life! And every breath of it filled up with motives and feelings and emotions all referring to God. What a life that was for God! 

    God has His own years. His own days, His own methods of measurement. We cannot limit God to finiteness. The Holy Spirit came down in a bodily form upon that blessed Person and abode upon Him; there was in Him a resting-place for God. As we read, In him all the fulness was pleased to dwell. (Colossians 1:19). While that entered into time it involves the infinite, and so room had to be made for time as God reckons it. Who knows the Son but the Father? No one! We observe and we worship. Those years were wonderful years to God. They were not the attenuated years of some of us; how little there is, alas! As Jacob said, Few and evil have the days of the years of my life been, (Genesis 47:9) he spoke for most of us; but not so with Jesus, a short life, thirty three years or so not half the span of mans allotment, but what a life! Who can measure it but God! 

    Well, now you see that is the idea which is underneath the anointing. There was all that; He began to be about thirty years. He is fully matured; He is a model now for us all; He is seen praying. We have arrived at maturity, such maturity as implies that my personal motives are to be wholly set aside. Not that Jesus had any different motives, but the servant now is to be dependent entirely on God, the flesh profits nothing. 

    The flesh is repudiated, the anointing is enough; and so I yield to the Spirit. The Lord is led by the Spirit in the wilderness. That is another thing; He is entirely now in the hands of the Spirit, and that is really the full thought in the service of God. He was led by the Spirit in the wilderness, and He was tempted and came out victorious He overcame. Then He returned in the power of the Spirit to Galilee and came to Nazareth, where He was brought up. You see He waits until He comes into the circumstances in which He was brought up; circumstances which are the most testing for us, for our relatives know us best, and we are not likely to get any help from them unless they are spiritual. That is a warning. Nature is utterly profitless and will not stand by you; your father, mother, or brother will fail you on this line; it cannot be trusted. So our relatives become the test, for they know us, and unless they are truly in the testimony they will be critical, they will oppose, and the opposition will be constant. 

    And so in His service the Lord reaches Nazareth, where He was brought up, and He enters into the synagogue and stands up to read the scripture which speaks of His anointing. The Holy Spirit loves to portray the full position of the anointing in this passage. It is Luke, the beloved physician, who is used of the Spirit of God to present to us this unique setting out of the anointing in the perfect Servant. And so we have the position; He stands up, to read, and He finds the scripture. Then as He rolled up the book and delivered it to the attendant, He sat down. Then He began to speak, saying, This day is this scripture fulfilled in your ears. 

    Now look at the moral weight of all that is thus depicted; what shines out in His movements, in His standing up. His finding the scripture. His reading. His sitting down, and His speaking. He says, This day is this scripture fulfilled in your ears. That is the idea of ministry; that is not simply future or past events, as in prophecy  that has its place; but it is, this day; to bring Scripture as it bears this day to the ears of the saints. That marks an anointed ministry; it is not the unfolding of prophecy, you see, right as that is. I believe that in the early days of revival, ninety years ago or so, prophecy had a great place; it was in order that the saints might locate, their position. Prophecy unfolds the mind of God as to the future, and opens up the position so that you might see where you are; a most important matter. But when you know where you are, when you see what God intends for you, then the question is how does Scripture apply to you now? The point is what God has to say as to the saints now. That is the important thing, the way the Scriptures are brought to bear upon us today  This day is this scripture fulfilled in your ears. And what a fulfilment! Alas! they did not have circumcised ears and hearts, as the sequel shews, but I am speaking of the anointing and how it is fully set out in Christ in this passage. There was a fulfilment in power in the ears of those in the synagogue of Nazareth that day of that wonderful word, The Spirit of the Lord is upon me, because he hath anointed me to preach the gospel. 

    I would commend to you, dear brethren, this matter of the anointing, that the idea may pervade us all as it pervaded the tabernacle, and that it may be seen especially in those who are ministering the word, that the Scriptures may be brought to bear on us today in power. May God bless the word. 

  
    DIVINE TEACHING (JT 32)

    Titus 2:11,12; Acts 13:12; Acts 19:9,10;1 John 2:27

    I am thinking, dear brethren, in reading these scriptures, of the important subject of teaching; first the teaching of grace, then the teaching of the Lord, and, finally, the teaching of the Holy Spirit. Under these heads the idea of divine teaching is presented. You will all remember the Lords remark, citing Isaiah, that His people should be all taught of God. As it says in the passage alluded to All thy children shall be taught of the Lord; and great shall be the peace of thy children (Isaiah 54:13)  that is, Jerusalems children. Now, a divinely taught person is not simply one who knows things; he does know, of course, but teaching, learning from God, is more, than the mere acquisition of knowledge. The pupil or disciple is brought under discipline, so that his mind is not only stored with knowledge, but he is affected himself; the person is affected correspondingly by what is forced into his mind, for this is really the idea. If one is in school, learning, strictly speaking, is not optional: it is a question of what is to be taught, and one must go through the course; and this, of course, is obvious in the things of God. Anyone who assumes that learning the things of God, learning from God, is an optional matter will never, to say the least, arrive at the church. One might say that there is an element of lawlessness in any pupil assuming that lessons in the school are optional. 

    I want to speak of the teaching of grace as bearing on what has been before us and upon the dispensation. It is an immense thing, dear brethren, to maintain the dispensation; whatever else happens, or whatever the loss, or whatever the suffering, it must be maintained, at least in principle. Making full allowance for the day of small things such as this is in which we are, the principle of the dispensation must never be denied or falsified, it must ever be in view. You will all remember that as Rebekah approached Isaac he was coming from Beer-lahai-roi; he was, as it may read, returning from coming to it, that is, the well was in his mind, as a leading idea. As the church comes into view, Christ is concerned that all the truth is in evidence. Whilst His affections are supremely engaged with the church. He never lets slip anything; all the features of the truth are carefully watched over; He is concerned that the dispensation in its full character might be always in evidence. The church, of course, is the full product of it; but the means by which the church is brought about must never be out of view. The more we understand the system of grace, as applicable to us severally, the more we shall treasure it in its universal bearing; and in no way can we be fitted for this more than by its teaching the teaching of grace. The apostle Paul here is writing to Titus, who evidently had to do with people who were of low morals, for it says: The Cretans are always liars. I was a field of labour in which the public morals were grossly low, and perhaps in no age was this thought more applicable than it is today; The morals of christendom are abominable; indeed, one is at times encouraged to ask God to modify the public conditions, and I believe He is doing if. The trend is directly of the enemy; and we should all be alive to this, because as we see the enemys way, we are concerned bow to meet it. We cannot stem the current, but we can at least be concerned as to how to keep out of it. As we see the trend, we are concerned about how to meet it for ourselves, how to meet it for our children, how to meet it generally; and one begins, with oneself. That is the divine way of meeting things. God would impress on us the principle of obligation; accepted obligation is that by which God works in us and by us. Obligation was accepted supremely in the Lord Jesus, He avoided nothing that fell to man  a most stupendous thing. The will of God involved a tremendous obligation, and the Lord Jesus accepted it. And so, as we are brought into the current of faith, each in his measure accepts obligation, and the more we are with God, the more extended will that be, until you begin to accept obligation, not only for yourself, but for your household, your business, for the local company, and for the whole church of God on earth, and for the government of God on earth  for all these come within the range of Christian obligation. The principle is: Take the lad, and hold him in thy hand (Genesis 21:18). Now, that lad, Ishmael, was fourteen years of age; it was no light matter to hold a lad of that age, the weight was felt, and that is what God values. God will surely help us as we accept responsibility, feeling its weight. And so in our day of low public morality, the believer accepts obligation peculiarly; he is not going to be a legalist, we can do nothing on that line. The law, as we are told, makes nothing perfect, Hebrews 7: 19, it never did make anything perfect, so that to go back to that is to surrender the position; the position is grace, but grace that has teaching. 

    Here the apostle presents it in its broadest aspect: he says it carries with it salvation for all men. You say, The morals are dreadful; so they are, but the grace of God is infinitely above, that. It does not ignore what exists, but one idea of grace is that it is greater than the sin it deals with: it is infinitely above the sin; and so great the greatest sinner. That is the idea in Titus 2  that the earful condition of the world does not in itself preclude the action of grace. Grace, it says, carries with it salvation for all men, that is the extent of it, and it has appeared. The faithful believer would say: It must not disappear as far as I am concerned. Christendom has put it out of view, it has gone back to the law and to paganism; but the grace of God has appeared, and, as far as the believer is concerned, it must remain in evidence. But how? It takes on learners. If it affects my heart, it intends that I should be taught by it, and taught not only generally, but specifically; so that, denying ungodliness and worldly lusts, we should live soberly, righteously and godly, in this present world. Denying ungodliness  the air is impregnated with it where we work, where we move about in this world, but the denial of the thing is by the maintenance of the truth of the dispensation, and by living soberly and righteously and godly in this present course of things. 

    Now, dear brethren, that is the first great lesson in divine teaching. I am not denying that there may be other things, but I am speaking of the public position of the saints, the continuance of the dispensation and that this teaching of grace is imperative. Much more is added in the passage which is strengthening to the heart. Looking for that blessed hope, and the glorious appearing of the great God and our Saviour Jesus Christ. That is to say, another world is in view, I am denying this one and I am hailing another one; I am looking for it  Awaiting the blessed hope and appearing of the glory of our great God and Saviour Jesus Christ  for it is the same Person. 

    Now, this fits in in the type, dear brethren, with the position in Exodus up to chapter 18. God never complains, He never resents the murmurings of His people, grace is greater than their murmurings; but when the law is given, when God asserts His rights formally (I am speaking of the law now typically, not literally), then the school becomes more rigorous, more exacting: not that there is any less love, nor any less grace, but it would be monstrous to assume that there is not such a thing as law in christianity. You may call it the perfect law of liberty  and so it is; it is the royal law, too: but if we are to have to do with God, there must be requirements, and so this brings in another thing, that is, the teaching of 

    the Lord. That is what is emphasised in Corinthians. Do we provoke the Lord to jealousy? are we stronger than he? (1 Corinthians 10:22). For this cause many are weak and sickly among you, and many sleep. Why? Because of the school. 

    So I have read in Acts 13, because this appears almost immediately as the two great evangelists, Barnabas and Paul, are sent forth by the Spirit. They are going to announce grace, but there was the teaching of the Lord, and an intelligent man recognises it. The deputy was an intelligent man, we are told, verse 7; he had understood teaching, and Roman teaching would certainly imply something of authority. Certain things happened before the eyes of Sergius Paulus in relation to Bar-Jesus who sought to turn away the deputy from the faith; he was a child of the devil, enemy of all righteousness. These were the circumstances, and it required the authority of the Lord to deal with such circumstances. It is another feature of the present opposition, that there are children of the devil, enemies of righteousness, seeking to turn away believers from the faith  that is going on; but it brings in the Lord, and brings Him in in the moral authority that marked the teaching. The deputy recognised it, he was amazed at it and he believed  a very fine example for young believers. This teaching involved doctrine, but it was teaching  and so I have ventured to bring forward the occurrence at Acts 19. The church in its full bearing appears there, and if the dispensation is to stand, the church must stand. The dispensation hinges on the presence of the Holy Spirit, but not only on that, but on the church; that is to say, the Holy Spirit operates through the church, and these Acts 19 and Acts 20 bring in the church in its full position here in relation to the testimony. The Holy Spirit had made the elders of Ephesus overseers of it there. In the types, we have in Abigail one who would preserve the position. David had girded himself with his sword and was about to take life, but Abigail prevented this through her grace and wisdom. It is the church. The dispensation must be preserved; and so she immediately acts as she hears of the impending danger, and furnishes herself with all the evidences of grace, bread and wine and figs and sheep  abundance of food and of the very best kind  and she meets David. She goes down, and he goes down, and the hand of the avenger is stayed. It was not that the vengeance was not merited, but the time for it had not come. So it is said: Dearly beloved, avenge not yourselves ... Vengeance is mine, saith the Lord The Lord will see to that; it is not our business. Abigail understood; and so David Says: Blessed be thy discernment, and blessed be thou, (1 Samuel 25:33); she stayed his hand from shedding blood, she maintained the position. 

    Now, the church underlies all that, as I said. We have not got it publicly I know, but it exists; and what leads to its practical realisation today is this principle of teaching, and the question is whether we are teachable? One of the things we have to be on our guard against is latitudinarianism, it is a dangerous thing, and most subtle  that I can say things without scriptural support  and they are allowed to drift; that is not of God. Teaching implies that we must have the truth. For this we need the teaching of grace, the teaching of the Lord and the teaching of the Spirit. And so, as Paul secures those twelve men at Ephesus, they all receive the Holy Spirit at one time, a remarkable fact. But then he would go into the synagogue, he would maintain the principle still in force  to the Jew first. But when some hardened themselves and disputed, he separated the disciples  that is the position now. The church era, in its full status on earth, is based on separation, not only from a lewd world, but from a religious world. What comes out in Matthew is that the Lord left the Pharisees and Sadducees and went away; also He went forth and went away from the temple; so here the apostle separated the disciples from the synagogue, but where does he separate them to? He separates them from the Jews, from the religious place, and takes up his position in a school. You say, That is a mere incident. Not at all, beloved friends: let us never assume that a word used by the Holy Spirit is incidental or accidental: everything is with a purpose. And whose school was it? The school of Tyrannus. It says, one Tyrannus in the Authorised Version, but I do not think the word one is there. Doubtless it was a known school in Ephesus; those who attended it would tell you what kind of a man Tyrannus was; his name indicates authority: not that it was tyranny, but rather one who dominated, according to what is proper in school; anything will not do for this man! You say: It is not Tyrannus teaching. No  but the school was his; and Paul was not behind with the idea: If anyone thinks himself to be a prophet or spiritual, he says, let him recognise the things that I write to you, that it is the Lords commandment, (1 Corinthians 14:37). There is nothing optional there. Are we stronger than he? It is a question of the Lord; and Paul represented that. There is much lightness among the people of God, but the position is too serious, beloved, for us to be light and trifling. The school in which the teaching of the Lord is, exists, and it is for us to be there. 

    Paul taught there daily; it was every day for two years. And it was not merely a question of reciting things: Bible readings are very enjoyable, but there should always be in them the principle of spiritual domination; that the thing asserted is so; it is not that I think it so, but it is so. Of course there are no apostles or inspired persons, but the Holy Spirit is here and we have the Scriptures, and so we should be assured of what we say. I am speaking of what is normal, beloved friends, that is, 

    of what is communicated as in the temple, and as under the authority of the Lord. So that what you find is not merely the rehearsal of things, or the reading of papers on this subject and that subject, as with scientific men, but what went on daily as far as the word here shows, for two years, was a spiritual reasoning. Now, the idea of reasoning in teaching, as I understand it, is that what is taught is forced into the mind by the power of the teacher and the moral value, of what is taught. It must be accepted, for it is shown to be the truth. There is no option, on my part at all. The Lord makes it so plain that it is so. John accredits the little children with knowing the truth, 1 John 2:21. What is there left but latitudinarianism if there is not certainty? I do not know of any other alternative. I am not ignoring that there is much which the most instructed have not attained to and that as at Ephesus there is weakness and ignorance and so need for forbearance, I am speaking of the general position as to teaching. It was the teaching of the Lord by the apostle for two years; and it had the greatest result, for all in Asia heard the word of the Lord  not the word of God here, for it is a question of the establishment in the teaching of the authority and power of the Lord. The church was thus set up on a sure foundation as to the truth. The apostle said to the Corinthians: I speak as to intelligent persons  the saints are thus regarded as able to take in the truth, being able to discern it. 

    Now, that is the thought in regard of the church, that there should be definite understanding of the teaching of the Lord; and that it has to be bowed to. For two years there was a separated people, under reproach, doubtless, for they had left the synagogue, in which many had turned hostile; the Jews would persecute them. But they were a separated people and a people in the school, so that they come out properly instructed, and that underlies the great development at Ephesus. The church at Ephesus stands for the whole idea; it is not a question of what is local there, it is a question of the assembly as a whole.. Even in the day of their decline the effect of this teaching is felt  Thou hast tried, the Lord says, them which say they are apostles, and are not, and hast found them liars, (Revelation 2:2). Alas, first love had gone, but the effect of the teaching continued, and it is most important. 

    To pass on to the final teaching: we get it in John. John has a most interesting way of presenting this subject. In his gospel he records that the first two disciples that Jesus had, called Him Rabbi. This emphasises what I am saying, that love will have teaching. The Holy Spirit is careful to tell us what that means, so that we should know the thought that was in their minds  the idea of teaching. Up to that time they had had the most remarkable teacher, but now they have come to? Better Then in chapter 20 we have as no one else, certainly among women, loved Him  Mary Magdalene. She calls Him Rabboni (my teacher), and that was as risen from the dead; she understood that the teaching was necessary and that she needed it. I do not say that it will be needed in heaven, I do not think so; indeed, the Lord says in Luke: Every one that is perfect shall be as his master, chapter 6: 40. That is a very precious anticipation. The epistle to the Ephesians had the perfecting of the saints in view. The gifts in Ephesians are to that end. We are to arrive at the full-grown man now. As I see this I am industrious as a Christian; I miss nothing of the instruction the Lord gives. I shall not think it is optional to come to the meetings; the matter is too serious to treat it so lightly. If I am exercised about the meeting, is not the Lord also? He certainly is concerned about it. If I remain away carelessly He will note this. He will be there. It is a question of the school. As in the school, 

    we are, so to speak, to abide by the rules. I am not wishing to make you legal, for love is behind it. Love will do its best for us; thus it will have us perfect. We do not want to be remiss in heaven, and the perfecting is what is going on. 

    John beautifully presents the subject in writing to these little ones, for they are the third grade in the school from the highest, he presents the latter first. Scripture grades the saints in that way; we have the first, grade and the second grade in this very chapter; and the final grade, which is the little ones, begins at verse 18 and goes on to verse 27. Now you see he is dealing with young believers, and he has more to say to them than to the others, and I am obliged to add  that they much outnumber the other classes. I am afraid there are not many in the upper grades (if you will allow the figure). The order given is: I write to you, fathers, I write to you, young men: I have written to you, fathers, I have written to you, young men, I write unto you little children. 

    He has much to say to this last class, and it has reference to the awful apostasy that is abroad. I have been speaking of the morality of the world, but now I want to refer to the infidelity, the apostasy. Of course, morality enters into that, too, but it is the other side. Men may be outwardly moral, and yet be the wickedest of all, for they may be blasphemers. Young believers have little idea of the awful current of apostasy that has set in during the past two or three decades. Within the lives of many of us here it has acquired a tremendous impetus, and how are we to stand? That is what the apostle is dealing with. He refers to men whom he calls antichrists; there are many of them, he says. The Antichrist has not yet come, but he is coming; and in the meantime his way is being prepared by these antichrists: but verse 27 brings in what I may call deliverance. Deliverance has a wide bearing in Scripture; I use it here in connection with the anointing: the anointing implies deliverance from mans mind, from false doctrine, from mans teaching. There is deliverance from the world in other aspects, but young believers are peculiarly exposed to men of ability, men of mind, men of reputation in the world of learning. Those who go to school and are thus under school-teachers, especially those of the higher grades, are fearfully exposed to these persons. And so the apostle comes down to this  I can only call attention to this one verse, verse 27, and yourselves, the unction which ye have received from him abides in you; it should read yourselves. The Holy Spirit fixes our minds on ourselves in the light in which He is going to speak about us. He wants to speak about the anointing. He says yourselves  that is to say, there is a class in His mind standing out amid the general trend of apostasy; standing out in the recognition of the Spirit of God. If you stop to think of that, young believer, you will say, I belong to this. They are only young believers, but look at what they have got, look at their dignity, for they have the anointing. This enters into all our convocations. As the transfiguration was over, it is said that having looked around, they no longer saw anyone, according to Mark, but Jesus alone with themselves; here it speaks of yourselves and the anointing. See how much enters into that! Now, he says. In view of that, you shut the door on every man that comes to you with his own doctrine; you do not need him. It is not simply that he is what he is, that he is an antichrist, but you may be courteous to him, and say, We do not need that. And this enters into the books believers may have to read, and it may be to teach, too, in schools. We must be courageous; the time calls for it, the very continuance of the testimony calls for it  courteous but courageous, for you do not need that anyone should teach you. Why not? What he presents is spurious, it is wicked, it is a lie. Reasonableness will admit the righteousness of that position. The anointing, he says, which ye have received of him abideth in you, and ye need not that any man teach you; but as the same anointing teacheth you of all things, and is truth, and is no lie, and even as it hath taught you, ye shall abide in him, (1 John 2:27)  you are in a fixed position. The psalmist speaks about his heart being fixed, but John in his epistle has a way of using the word abide which refers to fixedness; As is sometimes said the earth is in the sun; that is the idea: there is a fixedness about the Christian who is taught by the Spirit; he knows the evil and he refuses it by the anointing. He needs not that any man teach him and, as the anointing teaches, he abides in Him; he is in a fixed position as taught, he abides in Christ. And that is the end; the perfecting of the saints is that one is fixed as to teaching, one abides in Christ. Later on you get the Holy Spirit twice mentioned in regard to this position. Hereby we know that we abide in him and he in us, that he has given to us of his Spirit, chapter 4:13. A most blessed thing that we are fixed in Him, and He is in a fixed position, so to speak, in me. As in that position I am in complete deliverance from the range of the wicked principles in the world. 

    May the Lord help us, dear brethren. It is a critical time, it calls for attention as to what is being taught; and we must see to it that we are receiving nothing but what the Holy Spirit teaches. 

  
    THE HOLY SPIRIT IN THE FIRST EPISTLE OF JOHN (JT 32)

    1 John 2:20,27; Numbers 3:24(latter clause); Numbers 4:2,13; Numbers 5:6,8

    The mention of the Spirit of God in the various books of the New Testament is a subject well worthy of enquiry, as assisting us to apprehend the view point in each; and I have selected this epistle believing that the Lord will graciously help, first, as regards the teaching of the Spirit. The idea of teaching is, I need not say, very extensive in the Scriptures. As in nature, so in a spiritual sense, as born again we have to learn everything; and so we have many teachers. Even nature is accredited with teaching; and then God Himself teaches. Scripture speaks of Him teaching a plowman, (Isaiah 28:26)  showing how the idea enters into mans circumstances, for God as forming the creation, has not left it, to work its own salvation; it is not something thrown out to evolve itself at its own expense  God is in it. We are told that in Him we all live and move, showing how near He is to us even creatorially, entering into mans circumstances, for man is His prime object in creation, and teaching him, as I said, even how to plough, and how to sow his seed. In a numberless variety of ways, God enters into His own creation, imparting intelligence to it. 

    But when we come to the spiritual realm, we have, so as to make the thing simple  the teaching of grace in which all young believers particularly, should school themselves; a teaching in which God is very gentle with us, allowing much contrariety and pass unrebuked There is also the teaching of the Lord, which implies authority and a standard of education, in connection with which we get discipline, and there is the teaching of the Holy Spirit, with which we are now immediately concerned. The Holy Spirit is first mentioned in this epistle in connection with teaching, and it is in addressing the juniors in the graded school of God  the little children. I write unto you little children, (1 John 2:12). Some of us who are older, are prone to look down with a measure of patronage on our younger brothers and sisters, but not so John, although he makes the fullest allowance for growth. Our younger brothers and sisters should accustom themselves to that, to the respect of grey hairs, but particularly of spiritual stature. Heaven will be graded that way; and it is so in the assembly, and in the families of God. It is sobering for the young ones to accustom themselves to the recognition of the advanced growth in others. On the other hand, John connects the Holy Spirit with the little ones, and does not in the least convey to them that they are know-nothings, but rather that they know all things, verse 20, and that makes a very great difference. It puts the young brothers and sisters on their feet, as soon as the Holy Spirit conveys to them that they know all things. But then this has to be understood; it is what I may call a potential statement, meaning that the Holy Spirit is in you, not simply as the earnest, of the inheritance, a very precious feature, or as the seal of God that you belong to Him, but that He has dignified you  in the way you read your Bible, in the way you attend the meetings, and in the way that you speak of the things of God. You do not speak of them as the most learned unconverted theologian does, but alongside of him you are dignified and he is despicable, unworthy of speaking of these things; in other words you are anointed, you have an unction, as it says, from the Holy One, and you know all things, at least in the principle of them. He knows nothing, nor can he know anything, he is unable on his present platform to know anything; he is attempting to know these things and to speak of them as a natural man, as a student with a trained mind, knowing the original languages, but he is utterly unfit to have to do with the things of God, For what man, says the apostle Paul, knoweth the things of a man, save the spirit of man which is in him? even so the things of God knoweth no man, but the Spirit of God, (1 Corinthians 2:11). These men may know the things of a man, but the things of God are only known by the Spirit of God. The youngest believer has the Spirit of God, even the Corinthians had, and we have the Spirit of God that we may know the things which have been freely given to us of God. Thus the apostle John encourages young Christians by putting this dignity upon them, and consequently he tells them that they do not need any man to teach them. 

    John is taking young believers (I am speaking to them particularly now) out of the range of men, for it is a question of men as such in this chapter, he tells them that antichrist is coming, and that there are many antichrists. Young people, going to schools and officer may be unaware of the influences that are being exerted abroad  subtle influences in many respects  to shut out Christ from their minds by bringing in man, and the sayings and teachings of man. So the first word here in regard to the Spirit is Ye have an unction from the Holy One  not a degree, or degrees, according to man, but an unction. A university degree gives a certain dignity to a man; the letters at the end of a name are intended to convey dignity and authority. Now, what we have here is that, only it is an unction from the Holy One; not that any Christian would assume anything, but the point here is the dignity of the believer, even the youngest, as having the Holy Spirit; that the means of his learning and the character of his knowledge, is by the unction from the Holy One. Now that brings me down to what is very practical, and that is that all that is merely human, natural intellect and natural ability, is to be shut out from our mode of learning, and our mode of speaking one to another  from our Bible readings, and above all from our ministry. The more the natural element has a place, the more degraded the teaching and the knowledge are; whereas where the anointing from the Holy One is owned, all will take on a certain dignity, and a corresponding superiority to anything that you could find in this world. A meeting of persons dignified in this way has its own distinction, which when put alongside a meeting of the most renowned theologians is noticeable at once. The unction from the Holy One puts a character on us that is inimitable; it places us far out of the range of man; there is power with it; there is something in it that man cannot deny. As was said of our Lord, Never man spake like this man  there was something there that could not be denied; and that is what God is producing. So in verse 26 the apostle says, These things have I written to you concerning those who lead you astray: and yourselves, that is to say, the apostle looks upon these dear little children, not as shiftless, unprotected persons, but as yourselves  those who have received an unction which abides in them. 

    Now let us take account of ourselves, not to be self-occupied, of course, but as comparing ourselves with what the world can offer, religious or otherwise. God has been doing great things for His people in our own times; it behoves us to bow in thanksgiving for what He has done. It is a day of small things, I admit, but it is nevertheless a day in which Gods Spirit remains among us, and His covenant. (Haggai 2:5); in which He says to us, Not by might, nor by power, but by my Spirit, (Zechariah 4:6). And so the apostle would direct us in this And what is there outside? One would challenge, anybody in the whole of Christendom as in what them, is let them bring it forth. Now you will understand that I am not seeking for a moment that we should be self-occupied, but rather occupied with what God has done, so as to be grateful and humbled about it; for what He has done He will do  and more, if we are dependent. Now what about yourselves? He says the unction which ye have received from him abides in you, and ye have not need that any one should teach you; but as the same unction teaches you as to all things, and is true and is not a lie, and even as it has taught you, ye shall abide in him, verse 27. Now you see the position as to yourselves. In the gospel of Mark, when the Lord came down from the mountain with the three selected ones, the cloud having disappeared and the voice ceased, it was Jesus only with themselves; They had seen the King in His glory, in His majesty, as Peter says; they had seen the Son of man coming in his kingdom; heaven was brought down to the mountain top for them, but all that had disappeared, and what an impression they must have had as they came down! It was Jesus only with themselves, but the Jesus who was with them, had been the central object above, in the excellent glory. That One who was the object of the Father there, and of all else, who had been transfigured before them, was now the humble Jesus with themselves. Did they need more? No, they did not need more; nor do we need more; for in speaking of the anointing I am speaking of Him. Christ in glory sent down the Spirit, that He might be upon us, that He might characterise us, that yourselves might be possessed with this, finding all outside but darkness and confusion. I would specially urge the young ones to look into this, into that which you have come into as believing on Christ. This epistle teaches us that what we have come into is already victorious, our faith, which has gotten the victory over the world, chapter 5: 4. And yourselves, our very selves, as I may say, through the grace of God, are brought into all this through the anointing, as he says, which ye have received from him, and which abides in you. 

    Now you see we have come into this dignity of the spirit into a certain fixedness; and that is the next thing I wish to speak of to speak of. I am not just speaking of fellowship, I am speaking of the word abide as used in this epistle; it refers to fixedness in certain relations. In this particular passage as having the unction, and as having been taught of Him, we find that all outside is not only confusion and darkness, but unnecessary; you do not need it. Of course I am not speaking of ordinary education for business,…and so on, I am speaking of what is spiritual; and this passage contemplates a certain fixedness, as being possessed of the unction, which is true and is no lie. There is not a shade of untruth in it. The fixedness of which I am now speaking is as true as that the earth abides in the sun. It is as intelligent by the Spirit, that the believer is in a certain fixedness in relation to God, and his righteousness in this respect, is in remaining in that. 

    In chapter 4:13, we learn how we know that we are in this fixedness: Hereby we know that we abide in him and he in us, that he has given to us of his Spirit. Now you see there is a sort of dual action in this principle. God has in His people, according to the teaching of this epistle, that in which He can abide. A marvellous thought! I commend it to the brethren. What God has in His people, viewed in the effect of His work, as seen in this epistle, is that in which He abides. I do not know in what way this could have appeared earlier. God had great delight in the creation; it was very good to Him. It was all the work of God, and He rested in a certain way in it; He was complacent in it. I can understand how God delighted in the work of His hands, having blessed it all, and how it was before His eyes as a restful scene. Indeed, the Holy Spirit commenting upon it hundreds of years afterwards, says, on the seventh day he rested, and was refreshed, (Exodus 31:17). But when we come to the incarnation we have something beyond that. God waited for thirty years before He announced His delight in Jesus. What can we say? He did it, and Jesus waited all those years for that announcement. It is as if God would indicate to us that if He announces His delight, it is because of moral worth. This is within the reach of all of us, for what value am I unless I am of moral worth? And that is what came out in Jesus. Thirty years brought out the perfection in a Man in private life; known to Mary as to no one else, I suppose, outside of His Father, for she is the Lords mother; known also to His brethren in some way, but poorly appreciated, but perfectly known and perfectly valued by His Father. So you see there is the idea of the Father resting in that One here; and He speaks both to Him and of Him. At His baptism the voice says, Thou art my beloved Son, in whom I am well pleased, (Mark 1:11); and at the transfiguration, This is my beloved Son, in whom I have found my delight, (Matthew 17:5). There was an object on this earth in whom God the Father could rest and abide. There was perfect fixedness, if I may reverently use that word of God, in a Man here. Every breath He breathed related to God. He was cast upon God from the very outset, as the Scripture tells us; every word that He uttered, every movement of Christ related to God. Having come in as a Man in obedience, all was for the Father. Everything that He did was because He saw it in the Father. The Son can do nothing of himself. He says, save whatever he sees the Father doing: for whatever things he does, these things also the Son does in like manner, (John 5:19), How delightful to the Father! There was the affection of course which went back before the incarnation, for He loved Him before the foundation of the world, but I am speaking of moral worth, of that which came out in Him; of what God intended in man here; so that as the Holy Spirit descended in a bodily form, it abode upon Him  that is the idea. There was nothing there that would disturb the divine sensitiveness in that Man, for that, I apprehend, is the meaning of a love in bodily form, so that God rested there. It was far beyond the rest He had in the Sabbath, although no doubt the Sabbath was a figure of the incarnation; He rested there and was refreshed, but what He had not hitherto found in man. He now found in infinite perfection, that is what we find here. So in chapter 3:24 the apostle shows us how we may know we are in this fixedness: Hereby we know that he abides in us, by the Spirit which he has given to us. It is not now a question of words, but of the Spirit, that we are conscious of this blessed abiding in God, and God in us  for what underlies it is moral worth. 

    You see, therefore, the function and service of the Spirit in this epistle, first in teaching, then in bringing about this conscious abiding in God and God in us. It indicates the divine thought as to us, that we are intelligent, outside the world, independent of it, and are now such objects to God that He is restful in us, that He abides in us and we in Him, and that we know this, in that He has given to us His Spirit. It is not a mere statement of Scripture, but there is the consciousness, God abiding in us, and we in Him, by the Spirit which He has given to us. 

    Now chapter 4 also speaks of the Spirit as the Spirit of God, it is characteristic. We are told how we are to know the Spirit of God, and this is another matter, because this chapter is treating of spirits. 

    Many cults have sprung up and even the elect are exposed, so we are given a test in chapter 4, in which the name of God appears something like twenty-nine times. It is a question of God: God sent his only begotten Son into the world, that we might live through him. Herein is love, not that we loved God, but that he loved us, and sent his Son to be the propitiation for our sins. These great statements fit into this wonderful chapter, but I am speaking now of the spirits, and what is intended to expose to us the spirit of error, and how we are to know the Spirit of God, verse 2. It is not now a question of men or teachers as in chapter 2; it is a matter that may baffle the very oldest of us here, that is to say, the operation of spirits abroad, how we are to discern the Spirit of God in the midst of all this spiritual activity. Agnosticism and blatant infidelity have not the place they once had; but they have been replaced by Christian Science, spiritism, and other like systems. There is the action of spirits all round us, but we are taught of God here, to know how to discern these spirits and to know how correspondingly to discern the Spirit of God. I cannot dwell upon it now, but the test is Every spirit which confesses Jesus Christ come in flesh is of God, verse 2. The Spirit of God, therefore, occupies us entirely and absolutely with that order of man The spirit of error will deny that order of man, and win build up on the man that God has rejected and set aside for ever in the death of Christ. The Spirit of God confesses Jesus Christ come in flesh; it is His Person of course  a divine Person, but in flesh, that order and kind of Man, another any teaching, any spiritual movement, that does not confess that, is not of God; it is the working of error, and the spirit of antichrist. In chapter 2, we have antichrists; here it is the spirit of antichrist, which is more subtle. We have to discern the antichrists who go out, but the spirit of antichrist is that which builds up man after the flesh, that is the test here. Anything that presents itself in the way of spiritual teaching, while building up man after the flesh, is not of God, but is the spirit of error. 

    In chapter 5 we come to the witness of the Spirit. It says, as you will observe, in this well-known passage as to the letter of it, it is the Spirit that bears witness, verse 6. The Spirit is presented to us as a witness in relation to the things mentioned. This is he that came by water and blood, Jesus the Christ; not by water only, but by water and blood. And it is the Spirit that bears witness, for the Spirit is the truth. For they that bear witness are three: the Spirit, and the water, and the blood, verses 6 - 8. (Verse 7 should not be there, for there is no need of witness in heaven.) Therefore we are in the presence of witness now, and a witness in relation to these two things in connection with which the Lord Jesus came. Observe that He came by water and by blood. It is not the incarnation exactly, it includes that, for that is how He came historically; but it is Christ come to die  Christ come in relation to His death; for His coming would have no logical result or meaning, did He not come in relation to the water and blood. The world being what it is, and we being what we are naturally, His coming in as a Man could only have made things worse had He not come to die. He came in connection with the water and the blood, as if He brought these two things; as if He came in with this provision of cleansing; and then it is added It is the Spirit that bears witness, for the Spirit is the truth. 

    Now, dear brethren, we are in the presence of the means of setting the saints in eternal life, for the epistle has this in view. The epistle contemplates a grand finish; that is, Jesus known in our souls as the true God and eternal life; we are thus kept from idolatry. We have the three standing witnesses before us. The first, not only for the judicial removal of our sins, but of ourselves; for self clings even to the most spiritual of us; it is the last thing we get rid of  self  some little thought lurking at the bottom of the heart that, after all, there is something good there, whereas there is not; and the water is the standing witness, in conjunction with the blood and the Spirit, that there is not. It is the water first, because we may be very ready to acknowledge our guilt, and yet retain something of self; and that something shuts us out effectively from the enjoyment of the spiritual blessing that God has in view, that is, eternal life in His Son; for in that, I have left behind for ever, myself, according to what I was in the flesh, as well as my sins. The water has reference to what I am: bodies washed with pure water refers to myself  Entering into the holy of holies by the blood of Jesus, the new and living way which he has dedicated for us through the veil, that is, his flesh, (Hebrews 10:20), and then, verse 22, washed as to our body with pure water  that refers to myself; that is to say, all that I am morally, as a man in the flesh, is left behind effectively by this cleansing. The water is the divine provision for moral ... cleansing, including defilement contracted by contact with the world. 

    All this truth requires special attention in view of eternal life. The water and the blood are standing witnesses; they speak objectively, and if I reject the witness of God I make Him a liar. The Holy Spirit is an active, witness; in Hebrews we read Wherefore as the Holy Spirit saith, that is in chapter then in chapter The Holy Spirit this signifying, and in chapter 3, The Holy Spirit also is a witness to us. I want you to notice these three things. What the Holy Spirit says is actually a quotation from Psalm 95, and it is what He says. Who would despise the Old Testament? It is the very language that the Holy Spirit uses to speak to our hearts  Wherefore, as the Holy Spirit saith. Today if ye will hear his voice, harden not your hearts, as in the provocation, in the day of temptation in the wilderness. This was written hundreds of years before, but it is what He says; He is saying it now, using the language of the Old Testament to speak to us. Then in chapter 9 He alludes to the types. What the types mean is that the Holy Spirit shows us things. Who then can neglect the types? That is to say, the thing is shown as on a black; board, to use a simple school figure. There is what He says, and there is what He shews; and the whole of the types are on that principle: The Holy Spirit this signifying referring to Leviticus 16. Then in Hebrews 10:15, The Holy Spirit is a witness to us; and again it is by quoting the Old Testament Jeremiah 31  all showing what a place the Old Testament has, in the ministry of the Spirit among us. I am only bringing forward these passages to show the force of witness here; that the Holy Spirit is an active witness in regard of these two things, the water and the blood, and all to the end that we might be clear in our souls to enter on the blessing that God has for us, that is, eternal life. And this is the witness, that God has given to us eternal life; and this life is in his Son. May God help us to listen to this witness; it means a way opened up for us into the blessing of God. 

  
    YOUTHFUL MATURITY (JT 33)

    1 John 2:14 - 17; Exodus 33:4; 1 Samuel 25:1 - 9; 1 Samuel 25:14 - 17

    In reading these scriptures I had the thought of youthfulness, or more correctly, of youthful maturity, in the continuance of the service of God. God intends to continue. He has gotten the victory in Christ over all that which is opposed, and He gives it to His workmen so that the work should go on  that we should not do as little as is necessary, but all that is necessary, and more  that, as said in 1 Corinthians 15:58, we should he abounding always in the work of the Lord, knowing that your toil is not in vain in the Lord. 

    Now God moves on on these lines, and for this the principle of youthful maturity is stressed throughout the scriptures. He intends to go on, as I said, and I believe Johns ministry is that which at the end underlies continuance. The Lord said of him in a somewhat mysterious way, If I will that he abide until I come. Peter had said, Lord, and what of this man? (John 21:21,22) The Lords answer implied that there was to be continuance  continuance in the freshness of life. One would rather continue in freshness than be removed. The presence here of one christian such as John is a testimony to the mind of God in so far that He would have what is living. 

    And so, in this epistle, John emphasises substance  substance in the way of life. Hence he begins with that, referring to Christ. Instead of speaking of Him who was from the beginning, he begins with what implies substance, a thing, and what is to be seen particularly in the young men. They would represent man at his best, and so in this chapter we have the children of the testimony  not exactly the children of God  these are dealt with in chapter 3  but the children of the testimony, that is to say, what has been effected by the testimony of God, but presented in a graded way. 

    In the temple reared up by Solomon there were two pillars; these stood out before the temple so as to be visible to all who approached, as if God would remind those who drew near of what He could do. They are but figures. The height is given of both, as if God would present what He can effect collectively. God impressed any who approached with what He could effect, as if to say, If I can do this with one or two or more, I can do it with you, God would thus indicate a sort of standard; He would have this standard in the minds of those who drew near, and if any one did not come up to it, it was not because He had not the means by Him to effect it. He had the means, in the altar, the laver, etc., standing by. 

    In this epistle we have Christ presented as eternal life: That which was from the beginning ... which we have seen with our eyes; that which we contemplated ... concerning the word of life ... God was in this way indicating the standard. The standard He had from the beginning is the standard He has now, and the means of bringing us to it now are what they were then, and so this second chapter presents to us what the testimony could effect in such a person as John the apostle. His thought in writing was that the saints should have fellowship with him, saying, Our fellowship is indeed with the Father, and with his son Jesus Christ. Then he proceeds to speak about the message, and in this chapter, as I said, he speaks of his children, which would be in result the children of his testimony, what his testimony had effected; but they are graded, and the Holy Spirit through the apostle touches specially on the young men. 

    It is under this head that I desire to speak at this time, not simply to the young men, but to all, so that there should be what God would produce, that is, a living, energetic, mature, and yet youthful testimony until the end. John elsewhere (Revelation 10) shows us the principle on which this ministry is to be continued; he speaks of eating the little book and digesting it. Here he speaks about the word of God abiding in the young men, which is akin to that. In Revelation, the word as entering into the inner parts causes bitterness; that is to say, the person who appropriates the word of God digests it, and feels the effect of it. Now it is on that ground that one is to continue; for the angel says to John, Thou must prophesy again as to peoples, etc., (Revelation 10:11). No one who serves the Lord in any way would wish his conversion to be the last, and so the way is indicated, that if one feels things with God, if one has spiritual feelings and sympathies, one is qualified to minister again. 

    Now I want to show, beloved brethren, from the Old Testament how this principle of youthful maturity is developed in the service of God. It first shows itself in instinct, and when I speak of instinct in the types I go to the book of Genesis; it is the great book of instincts. What you find in the book of Genesis is that things are done generally without any specification, and yet what is done conforms to the divine specification when it is given; that is to say, it is on the principle of Johns ministry: I have not written to you because ye do not know the truth, but because ye know it. It is a question of knowing the thing in a spiritually instinctive way, and then knowing it in detail, so that what you know by spiritual instinct is found to agree with what is presented to you in spiritual ministry, so that there can be no disparity between them. There is the principle of reception with intelligence. The good ground is one who hears and understands the word, (Matthew 13:23). No teacher can teach a child save the child has the power of reception in an intelligent way, and so it is spiritually. I speak of that because of the importance of cultivating instincts. 

    And so, in the book of Genesis, you find youthfulness in service. The book is to be regarded generally as a book of old men; Genesis abounds in references to old people. In this world old people grow rather uninteresting, but it is not so with God. You find in the inspired word that age continues in the service of God; age adds to interest rather than takes from it. So in the millennial times, we read of men and women who are very aged, but they are not uninteresting. Nor are they uninterested; they are contemplated as sitting there, and then over against them there are the boys and girls playing in the streets, (Zechariah 8:4,5). It is as if God would set down together the extremes of human life. An old man of that day could tell me something about the Lord Jesus coming out of heaven; he could tell me about the great preparatory work of God in the millennial day; he has been through it; he is full of the most precious things. He is an eyewitness; he is better than a written record. Peter says, as an old man about to put off his tabernacle, Having been eyewitnesses of his majesty, (2 Peter 1:16). Look at that; he is about to put off his tabernacle, and he is occupied with the majesty of Christ. Who can tell me as much as Peter of the wonders of Christs ministry on earth? 

    So in the book of Genesis we have the old men, and they die; but in the midst of a book of old men you have a very young man  Joseph, seventeen years of age. He is a type in view of what I am saying. Some of you young people here may think it is not for you to take up any responsibility in connection with the things of the Lord. It may be that you have come here to meet other young people, which is quite legitimate, and yet not legitimate if it be merely natural. This meeting is not for natural instincts; it is not a place of natural feelings. It is intended to minister to you spiritually. In Joseph you find a young man of seventeen years feeding the flock, and he is doing it with his brethren. They were not very congenial companions; they were the sons of Jacobs wives  the maidservants  mothers that would not convey a good character to their children, and therefore their company would tend to corrupt this young man, but they did not; he represents the incorruptible element; what is born of God is incorruptible. John says He that has been begotten of God keeps himself, and the wicked one does not touch him. That is Joseph; the others were related to him, his half-brothers; but their conversation was bad, and instead of being corrupted by it he reported it to his father; he knew where to place information of evil, that it might be dealt with, like those of the house of Chloe, (1 Corinthians 1:11). That is a very fine trait. Right through, Joseph is presented as incorruptible. We read of the incorruptible ornament of a meek and quiet spirit; what a fine ornament that is in sisters! In the sight of God it is of great price, (1 Peter 3:4). Joseph developed that; he stood for it, and so in the book of Genesis you get this youthful feature in this respect, that it is incorruptible. Without it I can never hope to serve God, but with it I shall stand before Pharaoh. Like Jeremiah, If thou return, then will I bring thee again, thou shalt stand before me: and if thou take forth the precious from the vile, thou shalt be as my mouth, (Jeremiah 15:19). That is the principle of Joseph. He stood before Pharaoh. How old was he? Thirty years. There he is seen as a model of the incorruptible. You say, he was a man of like passions with ourselves, but he represents what a christian is as viewed in the light of the first epistle of John. 

    Now I proceed to Joshua. Exodus is also a book of old men  not as old as those in Genesis, but it is a book that emphasises old men in the service, and an old woman too. When Moses and Aaron stood before Pharaoh, Moses is said to have been eighty years of age, and Aaron eighty-three, and Miriam was evidently older. Now these were the three whom God sent before Israel. They were old in divine principles, old in divine attainments; they represent what service requires from the standpoint of divine culture and preparation; these two things must run together. Joshua in Exodus corresponds with Joseph in Genesis; he is with Moses on the mount. God would thus keep in view this element of youthfulness. In chapter 17 he first appears, and it corresponds with the passage in John. He is a young man; he is in conflict with Amalek. It was a question of the Spirit coming in  that is to say, of the time in which young believers get the Spirit. The rock was smitten and the waters flowed, and then Amalek came up. Satan attacks you through the flesh at this juncture. I want to show you briefly the circumstances in which Joshua overcame. Moses says to him, Tomorrow I will stand on the top of the hill with the staff of God in my hand. Young people do not like their elders to direct them, to advise them; but Moses says, I am going up the hill with the staff of God, and you are to be down here; choose us men, and go out, fight with Amalek. Choose out men for us  not for yourself; you are not going to be a leader of a party. Able young men often assume that unconsciously. We make special friends, and we do this and that; but Moses does not say, Choose for yourself; he says, Choose for us. You are going to fight for the people of God. We must not be on the line of special friendships; it is destructive of the service of God. Choose us men, and Joshua did so, but he had to be entirely dependent upon intercession above. He could never overcome one Amalekite without Moses hands uplifted. It is Moses hands, not Aarons, representing the authority of God, but now in priestly intercession. Without this there could be no victory over the Amalekites; but with it a complete victory. Moses is directed to write the occurrence in a book and rehearse it in the ears of Joshua. Typically he was to be established in the fact that the power of Satan in the flesh should be utterly overthrown. 

    You see in Joshua the first conflict of a young man who was subsequently to become a great leader of Jehovahs hosts. You see how it began. He began in the recognition of authority, in the recognition of dependence upon another, namely, on Christ. You can never do anything without that. 

    In the passage I read Joshua is in the midst of extraordinary circumstances; he has had to go without the camp. We do not like to be in a small meeting; we like big meetings; it is natural. Moses took the tent and pitched it without the camp. Moses was prepared to be in a minority, and Joshua is with him in it. It is a very fine resolve to accept the consequences of faithfulness to the truth. Here it is as if Joshua said, I must be with Moses, the man of God, the man who stands for God against the whole camp of Israel. I am going to be with him, and not only am I going to be with him, but I am going to be inside that tent that Moses has pitched outside. It is an educative time; Joshua is in the making. There are great advantages within; he is learning. There is the camp of Israel in the distance; Moses had pitched the tent outside that, and Joshua was in the tent, identified with the minority. Those who follow the Lord are there. The faithful believer says, Be they few or many, these are my society. Joshua, ... a young man, departed not from within the tent, we read. As there he would see the glory, for it is said that the pillar of cloud descended and stood at the entrance of the tent. Many of us are very neglectful about meetings; we often miss the very greatest things. We cannot afford to miss divine happenings. Anna departed not from the temple ... night and day, (Luke 2:37) and she did not miss the greatest event that ever happened there: she was present when the child Jesus (verse 27) was brought in by His parents and was in the arms of Simeon. Here Moses entered into the tent, and Jehovah came down to the door and talked with him. Joshua sees Moses thus honoured, Jehovah speaking to him face to face, as a man speaks with his friend. What a wonderful education for a young man! He gets a little glimpse of heaven. That is how things ought to be; they are going to be very simple. Moses and Elias were speaking with Jesus on the mount of transfiguration. The great antitype of what is presented in the Pentateuch is Jesus, and there He was, speaking with Moses face to face, as a man speaks with his friend; that is what Joshua could see, a little bit of heaven brought down to the door of the tent in which he dwelt. You see thus how a young man is privileged and formed divinely as he is true to the light vouchsafed even at the cost of outward smallness and reproach. I could say more about Joshua, but I only touch on these two points. 

    I go on now to Samuel. I wish to speak of Davids ten young men. I believe you will admit there is a certain constructive line in what I am bringing before you. We have a man overcoming the wicked one; we have the young man in the tent, the place of privilege; now we have ten young men carrying a message. The last is a question of preaching, and preaching to a man who represents a very uninterested audience. You have to learn to preach to such people. I have no difficulty in preaching the gospel to saints; generally they are the most interested of all. But here is a man who represents a very hostile element; and what are these young men doing? There are ten of them, as I said; they are designated, Davids young men. They are told the tenor of what they should say to Nabal. The gospel may be presented in a million ways, it is such a marvellous subject. How are these young men going to act? Does one of them assert leadership or priority on the way? No; there is not the slightest sign of rivalry in these young men, and yet they are charged with an important message, and it is from David to such a man as Nabal. On the other hand, we cannot think that these young men spoke one by one to him. In scripture a feature of ministry is compression; that is to say, you always convey in what you say that you could say very much more. You cannot exhaust the things of God  they are too great. That I can present what I have to say in the smallest compass, and yet leave nothing out that I should say, is what should mark me. The minister of Christ is not merely concerned about words; he is concerned about substance. Here the question is, What is Davids mind? And Davids young men came, and spake to Nabal according to all those words in the name of David, and ceased. Now that is what I want to dwell upon  the ability to stop when you have finished, when you have conveyed your message. As serving in this way, no one should appear before men without the assurance that he has a message. This is the message that we have heard from him, (1 John 1:5). You have your message, you deliver it, and then stop. That is the principle marking these ten young men. If all of us who serve were to observe that principle in our service, the saints of God would be saved from considerable occasion of trial. The scriptures provide against the saints being wearied either by long addresses or by long prayers. Undue length either in the ministry of the word or prayer is not according to the mind of God. The principle is compression. Of course prayer in an individual way may be unlimited; the Lord spent a night in prayer. As to ministry, the prophets are to speak by two or three, (1 Corinthians 14). These young men speak, and then cease. Surely they are set down here as models. 

    Now I want to speak about the young man in verse 14. Some adverse thing happens among the people of God; what am I going to do about it? This young man was a keeper of the sheep; he had the advantage of keeping them in the neighbourhood of David and his men. He had been in proximity to David. He hears what Nabal has said, and, in recording it, does not minimise the evil character of Nabal his master. He says, And he is such a son of Belial, that one cannot speak to him. He has a true judgment of his master, and evidently he is not governed by natural or selfish considerations. He is a man of courage. That is what is needed in crises amongst us. How am I going to act in a crisis? You say, That is for the old brothers; but this is a young man; it is not a question of gift or experience; it is a question of uprightness, of meeting an impending danger. The matter is serious and must be faced at once, I hear something of this kind; what am I going to do about it? Have a talk with some brother or sister and let it go the round in confidence? No, that is not the way. He goes and places the information where it can be dealt with effectually, and where it was dealt with effectually  with Abigail, a type of the church. She is a type of the church militant; she becomes allied to David in his military position, and in our localities we have to be militant. We must learn how to act wisely, so as to defeat the constant attacks of Satan. Thus you place information such as we are speaking of where it belongs  before the brethren, those who are gathering and acting in the light and recognition of Christ and the assembly. We want to know where to place information that is calculated to ward off disaster; this is imperative. This young man places his information with Abigail, who was responsible to act; she takes it up immediately; the crisis is met and dealt with, and the position is saved, Gods part in it being secured. 

    You will see, dear brethren, a constructive line in all this. The apostle John had it in mind when he wrote to the young men, I have written to you, young men, because ye are strong, and the word of God abides in you, and ye have overcome the wicked one, (1 John 1:14). They are men of the testimony. In view of what we have had before us it is as if he said, Be on your guard. You have overcome Amalek; you have been inside the tent; you have delivered your message; now beware of the world; see that you do not hanker after it. Many a man has refused the world for himself and adapted his children for it, and he has lost them. The young have to be on their guard against the world. Love not the world, nor the things in the world. If any one love the world, the love of the Father is not in him ... but he that does the will of God abides for eternity, (verses 15,17). The testimony goes on and you abide for ever; that is the position. 

    May God help us to keep this clearly in view. If we are not going on, God is going on, and He is going on with those who as in youthful maturity are free from the world and subject to His will. 

    Pages 66 - 104, Spiritual Refinement, Readings and Addresses, Lincoln and Oldham, 1939 (Volume 107). 

  
    THE HOUR OF LOVE (JT 35)

    John 12: 27 - 30; 1 John 2: 18, 27; Luke 22: 14 - 20

    You will observe the presence in these scriptures of the word hour. It is because of its presence and significance in them that I have read them, being at the same time, desirous of freedom from mere arbitrariness in the use of words employed in Scripture. Scripture is calculated, not only to instruct the believer as such, but to furnish material for the service of the levites. In both respects it is wonderfully designed, so that the minister finds himself in possession of an inexhaustible supply of material for the ministry to the saints. 

    The word hour in these scriptures is a suggestion of condensation of events into a comparatively small compass of time. Amongst the divisions of time, the hour stands out and is often used for a long period literally, but the word is used to convey to the mind that the period is marked by condensation of thoughts or events, sometimes crises; and what I have in mind is that we should become accustomed to this. We have, for instance, in regard to divisions of time in the book of Revelation a remarkable allusion to the history of Asia, the dreadful darkness of which has so often pressed in upon believers, and why such conditions there should exist and exist so long. Revelation speaks of four angels that are bound in the river Euphrates, which were prepared for the hour and day and month and year (chapter 9: 15). Everything is scheduled with God, and however much apparent delay there may be in His public ways, the believer is taught that even in great dark Asia things are scheduled even to the hour. So that as that hour arrives, everything will be manifested, and the universe will see that in His wise government God has held things as they are. 

    I refer to it because of the word hour, and what an hour can be as entering into the great public ways of God, soon now to come to full fruition; for the book of Revelation is intended, among other things, to bring us into accord with His mind as to what is now imminent. Great public occurrences are now near, and that book is intended to bring the saints into accord with God, as sitting upon His throne and dealing with those nations belonging to the world of Noah. His public relations will be according to His covenant with Noah; for the rainbow is there, and everything will be seen in all those dark places of the earth to work out in perfect accord with that rainbow, with the covenant that it represents  Gods faithfulness to His creation. There is already a testimony to it in the assembly, for the commission, according to Mark, given to the Lords servants as He ascended up to heaven, was that they should Go into all the world, and preach the glad tidings to all the creation. There are two distinct thoughts there, the one involving opposition and suffering, and the other involving the faithfulness of God with His creation. 

    Now, if we are to be with God as to His public ways, we shall need to learn what I am speaking of; we shall need to understand compression of thoughts, and of circumstances, whether good or bad, and we shall need to learn how to go through them  for we are called upon to go through them. Some, indeed, we shall not go through. The Lord specifically promises the assembly at Philadelphia that He will keep her (implying the whole assembly) from the hour of trial. That is a terrible hour. It is not exactly Jacobs trouble, although, like it, it is a trial that is to come upon all the world to try those that dwell upon the earth  a very solemn matter, a warning indeed to all who are disposed to be earth-dwellers. There is a terrible hour of trial imminent, coming upon all such, on all earth-dwellers, but to the faithful seen in Philadelphia, that is, the one of the seven phases of the assembly marked by love for Christ and keeping His word, there is a promise that they will be kept out of that hour; they will not be called to pass through it. The intimation, indeed, is clear enough, according to the Lords way of intimation in those symbolical addresses in Revelation 2 and 3, that He means the assembly. The assembly is near to His heart, and wherever He finds two or three in accord with it, He can bring in the whole thought. So that, where two or three, as He says, are gathered together unto my name, there am I in the midst of them, Matthew 18: 20. He promises to keep us out of the hour of trial which is to come upon all the world to try those that dwell on the earth. That is a comforting promise, and implies that the Lord personally will come and rapture us, as we often have it  a thought which should be ever burning in our hearts. He will come Himself. Rebecca brought to Isaac is not a type of the rapture; the servant of Abraham is a type of that service which brings us to Christ now in the assembly, but presently the Lord Himself, as He says, shall descend  He comes for us. 

    I want to enlarge on this thought from the sacred and holy theme of the Lords own sufferings in Gethsemane and on the cross. Hardly, indeed, am I able to deal with such a subject, for, as has often been remarked, it is more for holy contemplation than for ministry, but still it is part of the truth relative to Christ; and the sufferings of Christ are one of the greatest and most extensive themes in Scripture. Scripture is full of them, and so one would seek from the Lord grace to say a word, so that we might learn from Him, as we have to in everything; how to be in a crisis, how to go through it  for this involves not only the entrance into it, but the going through it, and the coming out of it. We have had already before us today, dear brethren, the Lord entering into His hour; this hour He speaks of as causing soul trouble to Him, and how unspeakable were the events before Him, events that stirred Him to such depths. His soul was troubled, but we noted that, in entering upon this solemn moment, He spoke to His Father. Entering into Gethsemane, we are told that He disposed of His disciples, saying to them, Sit here until I go away and pray yonder. The Lord would thus call us, as it were, into nearness to Him; He would honour us in disposing of us, according to His wisdom, in the scene of His sufferings. Then He makes His selection; that is to say, He always reserves His sovereign right in regard of us, and there must be no complaint as to this, for it is in infinite wisdom. He selects three, Peter and the sons of Zebedee, trusted ones, to be with Him, and so He enters into Gethsemane. I speak of Gethsemane in this way so as to make the scene vivid to your minds, and to enlist your sympathies with the Sufferer, for we are to be brought to His side, as it were, to learn something, and to breathe the atmosphere of the place. There is no place like Gethsemane; it stands alone; it is the place of supreme pressure to Christ, and I speak of it, as I said, to draw you into it, so that we might breathe the atmosphere of His sufferings. 

    John, whilst he does not mention Gethsemane, mentions what it means, and, in accord with the thought of the inwardness that was his as in the bosom of Jesus, presents the thought in this setting. The Lord says, Now is my soul troubled; and what shall I say? Father, save me from this hour; but for this cause came I unto this hour. I wish you, dear brethren, just to picture the setting of this from the beloved disciple. It is surrounded with the greatest events and suggestions. We have the resurrection of Lazarus; we have the Lords acceptance outwardly in Jerusalem as He entered into it; we have the Greeks coming up, and the Lords remark, The hour is come, that the Son of man should be glorified. That is a deferred hour, another hour, not the one I am speaking of. It is a deferred hour, an hour when He would be accepted in Jerusalem  glorious anticipation  an hour when the gentiles will own His rightful sway, and when the saved of the nations will acknowledge Him. But then He says, Except a corn of wheat fall into the ground and die, it abideth alone. He would have remained alone aside from His entrance into death, falling into the ground and dying  a remarkable figure of the reality of His death: but if it die, it bringeth forth much fruit. All these great things enter into this position. 

    So the Lord proceeds to say, Now is my soul troubled; and what shall I say? Father, save me from this hour. You see how He entered into it. He entered into it with the appeal to His Father, and, as we learn from Luke, as He comes out of the forsaking, He again says, Father. So we have the example from Himself as to how to enter into and come out of crises. He says, what shall I say? How this challenges ones heart! If one has a definite purpose in this world, determined to go through and reach his end, he has got only one mind, and that is to do his own will. But not so Jesus. Whilst He rightly and holily recoiled from the hour, yet He says, Father, glorify thy name, and for this cause came I unto this hour. There was a definite purpose with Him to carry out the Fathers will, and, dear brethren, we shall go through every crisis in our histories and glorify God in them as we proceed on these lines. As we weigh things over in the presence of God, how wholesome it is to challenge the heart: what shall I say? The Lord says, save me from this hour, but then He further says immediately for this cause came I unto this hour. What for? To glorify the Father. Every crisis in our histories is to that end. 

    I want to pass on to the hour that John presents in his epistle, he is speaking to the little children. John under the guidance of the Spirit divides the saints into grades, and addresses them as fathers, young men, and little children, and what he says to the little children involves an hour. The character of the hour is danger, and it is the last hour. You may say it has now lasted centuries. Yes, but in the mind of the Spirit it was the last hour, and the evidence of it was that antichrist was known to be coming, and that already there were many. This is a word for young christians peculiarly, for they are exposed to anti-Christian influences, especially teaching, more than older ones. It is a great general matter, running on to the end, and in it the little children are called upon to take note of the dangers involved. It is an hour including most extraordinary events. We are now at the end, and condensation marks the moment. The rapidity with which things happen and change in the world; the rapidity with which things change in the religious world; the succession of great events involving changes  these things are in view and pass on to the multiplication of antichrists: many antichrists, he says. Now, the young are called upon to face this. It is a question of danger, of being deceived, of darkness, of the enemys power to divert the young by what seems to be like Christ  antichrist taking on the form of imitation. 

    You will understand that this is a very different matter from what I have been speaking of. It is not the Lords sufferings now, but it is a crisis, and the young are to learn from the Lord how to face this, how to approach the Father; and so John says to the little children, I write unto you ... because ye have known the Father (verse 13). One of the most precious heritages is that even the youngest believer is regarded as knowing the Father. The fathers know Him that is from the beginning; the young men are strong and have the word of God abiding in them, and so the apostle not only writes to them as to their immediate circumstances, but he says, I have written unto you, fathers ... I have written unto you, young men ...; but he does not say it in this formal way to the little children. It is as if he were to say to these, Every word I say to you must have a present bearing; you are so exposed, you need to be exhorted as to current dangers; I am not writing something to you in a book to place on your shelves  you will not read it  I must speak to you directly; I must keep on speaking to you. That is the principle. We may thank God for the things that have been written. I do. I am sure every spiritual brother and sister here thanks God for his bookcase, full of holy ministry that has been written, but the Spirit of God would urge us to read it. Many do not read. The pressure of the time, indeed, interferes with reading, but then in a crisis I must face the difficulties. The difficulties are owned but overcome; and if we face the difficulty as to time for reading, we shall overcome it, and we shall learn to be fathers and young men; that is to say, those who have things written to them and left with them as it were. Would to God that the profitable things that have been written were more circulated, and that there were a better appetite for them! They are foundational, they furnish us with this very thing that I am speaking of in view of the last hour. The bearing of them is the last hour; the precious written ministry of the last hundred years is a great heritage. The apostle John says, I have written unto you, fathers ... I have written unto you, young men. What has been written is provision for us in the continual conflict for the truth. That John does not say, in the same formal way, I have written to you, little children, is a suggestion that young people do not read much, that they cannot be trusted to read, that they must be spoken to as to current circumstances. It is not, indeed, to suggest that they are not christians, for he says that they have the unction (verse 27). In this address, from verse 18, he would encourage the little children by saying that they are really christians, they know the Father, they can speak to the Father, and they have the unction. He speaks of that two or three times. He says, I have not written unto you because ye know not the truth, but because ye know it. There is not a young christian here that does not know the truth; and that you know it adds to your responsibility; the Spirit of God is speaking to you because you know it. Then the knowledge of it is to be maintained and kept intact. The unction renders this possible. The Colossians were in danger of adding other things. They knew the truth; and the apostle praises them for the order that marked them; but he saw they were in danger of philosophy and vain deceit. Not that I would say they were little children, but even they were capable of being influenced by the corrupt products of the cultivated human mind, and that is the point here  what the antichrists are saying. So the apostle John in our scripture urges on the young to pay attention to the Holy Spirit which they had received, the unction which they had received from the Holy One. Look into your hearts, young people, and see what state is there, whether the Holy Spirit is grieved or whether there is a holy abode for Him. 

    This is how the christendom-wide crisis is to be met. It has been on since Johns time, and you can understand how acute it is now. These little children are somewhat like the Thessalonians; and it is a matter of interest and instruction that it is to the Thessalonians the apostle Paul writes about antichrist. Bright and marked christians as they were of a few weeks old, they were distressed by false teachers; and that is the danger with all young people. So I would urge that you face this matter, bringing the Father and the Spirit into it by prayer. The Lord Himself said, when thou prayest, enter into thy closet, and when thou hast shut thy door, pray to thy Father which is in secret, Matthew 6: 6. That is the great way of meeting Satans efforts through the antichrists, and the Spirit gives understanding. The Thessalonians are touchingly taken account of by the apostle. He does not address them as an apostle; he says, Paul and Silvanus, and Timotheus  men known to you, men who have been amongst you, men whom you have loved, men whom you know have the tenderest feelings for you, these are the ones writing to you. They are addressed as in God the Father, and not only in God the Father severally, but as an assembly in God the Father. They had learned to walk together, young though they were, and to have part in the assembly, to work out assembly matters together  how pleasing to the Father! 

    That is the position in this crisis, and what is urged, dear young people, as I said before, is the unction. It is what you have received, and if you have received it, what use are you making of it? Why did you receive it? What have you in the house? was enquired of old by Elisha, 2 Kings 4: 2. It is for you to look into this matter and see what you have to meet the crisis. So, in verse 27, the apostle says, yourselves; that is, there are those outside who are under anti-christian influence. What kind of people are they? The apostle says, They went out from us. Why? Because they were not of us. The apostles represented God. But then, he says later, We are of God (chapter 4: 6), and not only so, but he says as to the saints, Ye are of God (verse 4). Let us not take any other ground; let us not begin to say, I am of Paul, I am of Apollos, I am of Luther, I am of Wesley. No, we must not say that. If we do, we do damage to our souls, and, indeed, in this respect become like the anti-Christian world. The great thing is that we are of God. The apostles say They are of the world, the anti-Christian teachers; but then he says, Ye are of God. What dignity! So the apostle Paul says, of him are ye in Christ Jesus, who of God is made unto us wisdom, and righteousness, and sanctification, and redemption, 1 Corinthians 1: 30. How independent of the world we are as of God! 

    So verse 27, as I said, brings in yourselves. How suggestive that is, meaning christians, those who have the unction, those who have the Spirit! It is beautiful to see young men or young women as together conversing about divine things. And in what manner? As having the unction, marked by Spiritual dignity in their communications. How different from the rubbish that is often common amongst christians! Yourselves have the unction, and you do not need any other. The Spirit of God is the preservative from the antichristian world. Through Him we are the preserved in Jesus Christ. 

    In closing, I must refer to the well-known passage I have read from Luke. Perhaps I have read it as much as anyone here, and I never tire of those verses 14 to 20. It is a very different hour. Not now the hour of Christs sufferings, nor the hour of antichrist; it is the hour of love, and how attractive it is! And how compressed things are in it! I will tell you what will come out presently as the fulness of those verses  the heavenly city; what will illumine the universe and, in a sense, fill it, is the outcome of those verses, and so, I just invite you to look at them for a moment  they present the hour of love. There is such a time. Outside there is murderous hatred; inside, the calendar has on it this hour. Let us get into it; let us live in it. Why should it be made a matter of three or six months? In the spiritual calendar this hour is weekly. Luke looks at it thus and says: the first day of the week, we being assembled to break bread, Acts 20: 7. I wonder if anyone within the sound of my voice here is not in that we. I urge you to get into that we. I am quoting from the New Translation. Luke includes himself, and lets us see what great persons were there, persons that we shall all meet in heaven; we shall sit down with them, and speak of love known in a world of wickedness and hatred, but now in its own place, for love has its home. This world is not the home of love; it is an exotic in it, and yet it is sustained in this world. It is a great triumph that love, which is of God, is present and operative in this world. 

    The love of Christ which passeth knowledge is known in and by the assembly. 

    Luke in Acts 20 tells us of certain persons that were present on the occasion of the Lords supper being celebrated at Troas, and he says there were many lights in that upper room. It was a glorious affair, not like Belshazzars feast with its iniquitous conduct of debauchery and worldly glory. No, it is the place of holy love, where divine light shines, and where Paul, the representative of heavens best, discourses till midnight. Did anyone there, outside of Eutychus, complain of the length of the address? There is no evidence of this. Alas for Eutychus!  and yet not alas! for, after all, love made the most of the matter: love never fails. How important to be in the realm of love even if you fail; it will do its best for you. See what it made of that boy! He became enfolded in the arms of love, and love of the best quality. It was no less than that of Paul, and he delivered him to them, but he was alive  his life was in him; he was resuscitated in the power of love, and brought back into the hour of love. They took him away not a little comforted, not now a youth, but a boy, that is, a great potentiality, the outcome of the energy of love. 

    I would urge everyone here to get into that realm, the place of love. So when the hour was come, we are told in these verses in Luke, the Lord placed Himself at table and the twelve apostles with him. You may say, Why the apostles? Why not Mary Magdalene, and all the rest? There is wisdom in it. The Lord virtually says to us, I want you to know what this hour really is, and to that end you must have accredited witness to it, so that it may never be misrepresented or marred. Those men are seen in Acts 1, in the upper room in Jerusalem, and their presence is the guarantee that nothing contrary to Christ will be admitted. Later, Jude has to say, These are spots in your love-feasts (verse 12). They could not have been where the apostles, 

    Mary and the other women, and the brethren of Jesus had their place. That is the reason, as I understand it, why He places Himself at table with the twelve apostles; He has accredited witnesses. We must have the thing as it was; and, so that it should be so amongst the gentiles, the Lord gave it to Paul, one thoroughly trustworthy, who delivered to the Corinthians what the Lord delivered to him. There was nothing added to it. Thank God, we have it now, stripped of all mans superstitions and additions. The Lord has done it, and it is delivered to us so that we might have the conditions of this hour of love, and that we might grow in love and become ready for the great time of love in its own home in heaven. That is what is in view, beloved brethren, in these last days. Let us be awake to it, and let no one ignore this hour, for it is in truth the guarantee against the hour of antichrist of which I have been speaking. 

    The hour, as you will note, is after the passover, for Luke carefully distinguishes the passover from the Lords supper. Of course, the hour here is primarily that for the passover, but the Lord has taken it on, and has made it the hour of His supper for us. It was a great hour in Israel, but the Lord is here putting into it what never had been there before. He is transferring it into the time of His supper, which is to continue; the hour into which His love for the assembly enters and Gods love for His people, that is to say, the bread and the cup, the presentation to our hearts of the love of Christ for us; and the love of God for us. The Holy Spirit coming into it, the latter involves a ministry which is called the ministry of glory: how shall not rather the ministry of the Spirit subsist in glory? 2 Corinthians 3: 8. It is the love of God made effective in our hearts in this hour, and it garrisons us in view of the general darkness and prepares us for that eternity into which we are about to enter. The day of eternity is spoken of, for God graciously comes into our way of thinking. But eternity is eternity; it is, in a sense, 

    God, for we are to be filled even to all the fulness of God, Ephesians 3: 19; that is our home in eternity. It is what God is in Christ. He is on Gods side and on our side. Think of having Him on our side! This time of love is Christ on our side; He comes in and is with us. He placed Himself at table with them. He places Himself alongside of us and would lead us into the realm that He knows so well, that eternal home of love. 

    May God bless these simple thoughts to us in view of the last hour! 
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    THE HOLY SPIRIT IN FIRST EPISTLE OF JOHN (JT 36)

    1 John 2: 20,27; 1 John 3: 24 (latter clause); 1 John 4: 2,13; 1 John 5: 6,8

    The mention of the Spirit of God in the various books of the New Testament is a subject well worthy of enquiry; and I have selected this epistle believing that the Lord will graciously help, first, as regards the teaching of the Spirit. The idea of teaching is, I need not say, very extensive in the scriptures. As in nature, so in a spiritual sense; as born again we have to learn everything; and so we have many teachers. Even nature is accredited with teaching; and then God Himself teaches. Scripture speaks of Him teaching a ploughman (Isaiah 28: 26)  showing how the idea enters into mans circumstances, for God as forming the creation, has not left it to work its own salvation; it is not something thrown out to evolve itself at its own expense  God is in it. We are told that in Him we all live and move, showing how near He is to us, even as Creator, entering into mans circumstances, for man is His prime object in creation, and teaching him as I said, even how to plough and how to sow his seed. In a numberless variety of ways God enters into His own creation, imparting intelligence to it. 

    But when we come to the spiritual realm, we have, so as to make the thing wimple, the teaching of grace in which all young believers particularly should school themselves; a teaching in which God is very gentle with us, allowing much contrariety and murmuring to pass unrebuked. There is also the teaching of the Lord which implies authority and a standard of education, in connection with which we get discipline; and there is the teaching of the Holy Spirit, with which we are now immediately concerned. The Holy Spirit is first mentioned in this epistle in connection with teaching, and it is in addressing the juniors in the graded school of God  the little children. I write to you little children 

    (1 John 2: 13). Some of us who are older, are prone to look down with a measure of patronage on our younger brothers and sisters, but not so John, although he makes the fullest allowance for growth. Our younger brothers and sisters should accustom themselves to that, to the respect of grey hairs, but particularly of spiritual stature. Heaven will be graded that way; and it is so in the assembly, and in the families of God. It is sobering for the young ones to accustom themselves to the recognition of advanced growth in others. On the other hand, John connects the Holy Spirit with the little ones, and does not in the least convey to them that they are know-nothings, but rather that they know all things (1 John 2: 20), and that makes a very great difference. It puts the young brothers and sisters on their feet, as soon as the Holy Spirit conveys to them that they know all things. But then this has to be understood; it is what I may call a potential statement, meaning that the Holy Spirit is in you, not simply as the earnest of the inheritance, a very precious feature, or as the seal of God that you belong to Him, but that He has dignified you  in the way you read your Bible, in the way you attend the meetings, and in the way that you speak of the things of God. You do not speak of them as the most learned unconverted theologian does, but alongside of him you are dignified and he is despicable, unworthy of speaking of these things; in other words you are anointed; you have an unction, as it says, from the Holy One, and you know all things, at least in the principle of them. He knows nothing, nor can he know anything, he is unable on his present platform to know anything; he is attempting to know these things and to speak of them as a natural man, as a student with a trained mind, knowing the original languages, but he is utterly unfit to have to do with the things of God, for what man, says the apostle Paul, knoweth the things of a man, save the spirit of man which is in him? even so the things of God knoweth no man, but the Spirit of God (1 Corinthians 2: 11). These men may know the things of a man, but the things of God are only known by the Spirit of God. The youngest believer has the Spirit of God, even the Corinthians had, and we have the Spirit of God that we might know the things that are freely given to us of God 1 Corinthians 2: 12. Thus the apostle John encourages young christians by putting this dignity upon them, and consequently he tells them that they do not need any man to teach them. 

    John is taking young believers (I am speaking to them particularly now) out of the range of men, for it is a question of men as such in this chapter, he tells them that antichrist is coming, and that there are many antichrists. They are legion in our time, never has there been a time, I believe, yielding more antichrists. Young people, going to schools and offices may be unaware of the influences that are being exerted abroad  subtle influences in many respects  to shut out Christ from their minds by bringing in man, and the sayings and teachings of man. So the first word here in regard to the Spirit is ye have an unction from the Holy One 1 John 2: 20  not a degree, or degrees, according to man, but an unction. A university degree gives a certain dignity to a man; the letters at the end of a name are intended to convey dignity and authority. Now, what we have here is that, only it is an unction from the Holy One 1 John 2: 20; not that any christian would assume anything, but the point here is the dignity of the believer, even the youngest, as having the Holy Spirit; that the means of his learning and the character of his knowledge, are by the unction from the Holy One. Now that brings me down to what is very practical, and that is that all that is merely human, natural intellect and natural ability, is to be shut out from our mode of learning, and our mode of speaking one to another  from our Bible readings, and above all from our ministry. The more the natural element has a place, the more degraded the teaching and the knowledge are; whereas where the anointing from the Holy One is owned all will take on a certain dignity, and corresponding superiority to anything that you could find in this world. A meeting of persons dignified in this way has its own distinction, which when put alongside a meeting of the most renowned theologians is noticeable at once. The unction from the Holy One puts a character on us that is inimitable; it places us far out of the range of man; there is power with it; there is something in it that man cannot deny. As was said of our Lord, Never man spake like this man John 7: 46  there was something there that could not be denied; and that is what God is producing. So in verse 27 the apostle says, These things have I written to you concerning those who lead you astray: and yourselves,1 John 2: 26,27, that is to say, the apostle looks upon these dear little children not as shiftless, unprotected persons, but as yourselves,  those who have received an unction which abides in them. 

    Now let us take account of ourselves, not to be self-occupied, of course, but as comparing ourselves with what the world can offer, religious or otherwise. God has been doing great things for His people in our own times; it behaves us to bow in thanksgiving for what He has done. It is a day of small things, I admit, but it is nevertheless a day in which Gods Spirit remains among us, and His covenant (Haggai 2: 5); in which He says to us, Not by might, nor by power, but by my Spirit (Zechariah 4: 6). And so the apostle would direct us in this sense to ourselves; it is a question of what God has done. And what is there outside? One would challenge anybody in the whole of christendom as to what there is; let them bring it forth. Now you will understand that I am not seeking for a moment that we should be self-occupied, but rather occupied with what God has done, so as to be grateful and humbled about it; for what He has done He will do  and more, if we are dependent. Now what about yourselves? He says, the unction which ye have received from him abides in you, and ye have not need that any one should teach you; but as the same unction teaches you as to all things, and is true and is not a lie, and even as it has taught you, ye shall abide in him (1 John 2: 27). Now you see the position as to yourselves. In the gospel of Mark, when the Lord came down from the mountain with the three selected ones, the cloud having disappeared and the voice ceased, it was Jesus only with themselves Mark 9: 8. They had seen the King in His glory, in His majesty, as Peter says; they had seen the Son of man coming in his kingdom Matthew 16: 28; heaven was brought down to the mountain top for them, but all that had disappeared, and what an impression they must have had as they came down! It was Jesus only with themselves Mark 9:8, but the Jesus who was with them, had been the central object above, in the excellent glory. That One who was the object of the Father there, and of all else, who had been transfigured before them, was now the humble Jesus with themselves. Did they need more? No, they did not need more; nor do we need more; for in speaking of the anointing I am speaking of Him. Christ in glory sent down the Spirit, that He might be upon us, that He might characterise us, that yourselves might be possessed with this, finding all outside but darkness and confusion. I would specially urge the young ones to look into this, into that which you have come into as believing on Christ. This epistle teaches us that what we have come into is already victorious, our faith which has gotten the victory over the world (1 John 5: 4). And yourselves, our very selves, as I may say, through the grace of God, are brought into all this through the anointing, as he says, which ye have received from him, and which abides in you 1 John 2: 27. 

    Now you see we have come in this dignity of the Spirit into a certain fixedness; and that is the next thing I wish to speak of. I am not just speaking of fellowship, I am speaking of the word abide as used in this epistle; it refers to fixedness in certain relations. In this particular passage as having the unction, and as having been taught of Him, we find that all outside is not only confusion and darkness, but unnecessary; you do not need it. Of course I am not speaking of ordinary education for business, etc., I am speaking of what is spiritual; and this passage contemplates a certain fixedness, as being possessed of the unction which is true and is not a lie 1 John 2: 27. There is not a shade of untruth in it. The fixedness of which I am now speaking is as true as that the earth abides in the sun. It is as intelligent by the Spirit, that the believer is in a certain fixedness in relation to God, and his righteousness in this respect is in remaining in that. 

    In 1 John 4: 13, we learn how we know that we are in this fixedness: Hereby we know that we abide in him, and he in us, that he has given to us of his Spirit. Now you see there is a sort of dual action in this principle. God has in His people, according to the teaching of this epistle, that in which He can abide. A marvellous thought! I commend it to the brethren. What God has in His people, viewed in the effect of His work, as seen in this epistle, is that in which He abides. I do not know in what way this could have appeared earlier. God had great delight in the creation; it was very good to Him. It was all the work of God, and He rested in a certain way in it; He was complacent in it. I can understand how God delighted in the work of His hands, having blessed it all, and how it was before His eyes as a restful scene. Indeed, the Holy Spirit commenting upon it hundreds of years afterwards, says, on the seventh day he rested, and was refreshed (Exodus 31: 17). But when we come to the incarnation we have something beyond that. God waited for thirty years before He announced His delight in Jesus. What can we say? He did it, and Jesus waited all those years for that announcement. It is as if God would indicate that if He announces His delight, it is because of moral worth. This is within the reach of all of us, for what value am I unless I have moral worth? And that is what came out in Jesus. Thirty years brought out the perfection in a Man in private life; known to Mary as to no one else, I suppose, outside of His Father, for she is the Lords mother; known also to His brethren in some way, but poorly appreciated, but perfectly known and perfectly valued by His Father. So you see there is the idea of the Father resting in that One here; and He speaks both to Him and of Him. At His baptism the voice says, Thou art my beloved Son in whom I am well pleased (Mark 1: 11), and at the transfiguration, This is my beloved Son, in whom I am well pleased (Matthew 17: 5). There was an object on this earth in which God the Father could rest and abide. There was perfect fixedness, if I may reverently use that word of God, in a Man here. Every breath He breathed related to God. He was cast upon God from the very outset, as the scripture tells us; every word that He uttered, every movement of Christ related to God. Having come in as a Man in obedience, all was for the Father. Everything that He did was because He saw it in the Father. The Son can do nothing of himself, He says, save whatever he sees the Father doing: for whatever things he does, these things also the Son does in like manner (John 5:19). How delightful to the Father! There was the affection, of course, which went back before the incarnation, for He loved Him before the foundation of the world, but I am speaking of moral worth, of that which came out in Him, of what God intended in man here; so that as the Holy Spirit descended in a bodily form, it abode upon Him  that is the idea. There was nothing there in that Man that would disturb the divine sensitiveness, for that, I apprehend, is the meaning of a dove in bodily form, so that God rested there. It was far beyond the rest He had in the Sabbath, although no doubt the Sabbath was a figure of the incarnation; He rested there and was refreshed; but what He had not hitherto found in man, He now found in infinite perfection; that is what we find here. So in 1 John 3: 24 the apostle shows us how we may know we are in this fixedness: Hereby we know that he abides in us, by the Spirit which he hath given to us. It is not now a question of words, but of the Spirit, that we are conscious of this blessed abiding in God, and God in us  and what underlies it is moral worth. 

    You see, therefore, the function and service of the Spirit in this epistle, first in teaching, then in bringing about this conscious abiding in God and God in us. It indicates the divine thought as to us, that we are intelligent, outside the world, independent of it, and are now such objects to God that He is restful in us; that He abides in us and we in Him, and that we know this, in that He has given to us His Spirit. It is not a mere statement of scripture, but there is the consciousness, God abiding in us, and we in Him, by the Spirit which He has given to us. 

    Now chapter 4 also speaks of the Spirit as the Spirit of God; it is characteristic. We are told how we are to know the Spirit of God, and this is another matter, because this chapter is treating of spirits. 

    Many cults have sprung up and even the elect are exposed, so we are given a test in chapter 4, in which the name of God appears something like twenty-nine times. It is a question of God: God sent his only begotten Son into the world that we might live through him. Herein is love, not that we loved God, but that he loved us, and sent his Son to be the propitiation for our sins 1 John 4: 9,10. These great statements fit into this wonderful chapter, but I am speaking now of the spirits, and what is intended to expose to us the spirit of error, and how we are to know the Spirit of God (verse 2). It is not now a question of men or teachers as in chapter 2, it is a matter that may baffle the very oldest of us, that is to say, the operation of spirits abroad, how we are to discern the Spirit of God in the midst of all this spiritual activity. Agnosticism and blatant infidelity have not the place they once had; but they have been replaced by christian science, spiritism, and other like systems. There is the action of spirits all round us, but we are taught of God here, to know how to discern these spirits and to know how correspondingly to discern the Spirit of God. I cannot dwell upon it now, but the test is every spirit which confesses Jesus Christ come in flesh is of God (1 John 4: 2). The Spirit of God, therefore, occupies us entirely and absolutely with that order of man. The spirit of error will deny that order of man, and will build up on the man that God has rejected and set aside for ever in the death of Christ. The Spirit of God confesses Jesus Christ come in flesh; it is His Person, of course  a divine Person, but in flesh, that order and kind of man; and any teaching, any spiritual movement, that does not confess that, is not of God; it is the working of error, and the spirit of antichrist. In chapter 2 we have antichrists; here it is the spirit of antichrist, which is more subtle. We have to discern the antichrists who go out, but the spirit of antichrist is that which builds up man after the flesh, that is the test here. Anything that presents itself in the way of spiritual teaching, while building up man after the flesh, is not of God, but is the spirit of error. 

    In chapter 5 we come to the witness of the Spirit. It says, as you will observe, in this passage well known as to the letter of it, it is the Spirit that bears witness (verse 6). The Spirit is presented to us as a witness in relation to the things mentioned. This is he that came by water and blood, Jesus the Christ; not by water only, but by water and blood. And it is the Spirit that bears witness, for the Spirit is the truth. For they that bear witness are three: the Spirit, and the water, and the blood (1 John 5: 6 - 8). The seventh verse should not be there, for there is no need of witness in heaven. Therefore we are in the presence of witness now, and a witness in relation to these two things in connection with which the Lord Jesus came. Observe that He came by water and by blood. It is not the incarnation exactly; it includes that, for that is how He came historically; but it is Christ come to die  Christ come in relation to His death; for His coming would have no result or meaning for us did He not come in relation to the water and blood. The world being what it is, and we being what we are naturally, His coming in as a Man could only have made things worse had He not come to die. He came in connection with the water and the blood, as if He brought these two things; as if He came in with this provision of cleansing; and then it is added it is the Spirit that bears witness, for the Spirit is the truth 1 John 5: 6. 

    Now, dear brethren, we are in the presence of the means of setting the saints in eternal life, for the epistle has this in view. The epistle contemplates a grand finish; that is, Jesus known in our souls as the true God and eternal life; we are thus kept from idolatry. We have the three standing witnesses before us. The first, not only for the judicial removal of our sins, but of ourselves; for self clings even to the most spiritual of us; it is the last thing we get rid of  self  some little thought lurking at the bottom of the heart that, after all, there is something good there, whereas there is not; and the water is the standing witness, in conjunction with the blood and the Spirit, that there is not. It is the water first, because we may be very ready to acknowledge our guilt, and yet retain something of self; and that something shuts us out effectively from the enjoyment of the spiritual blessing that God has in view, that is, eternal life in His Son; for in that, I have left behind for ever, myself, according to what I was in the flesh, as well as my sins. The water has reference to what I am; bodies washed with pure water Hebrews 10: 22 refers to myself  Entering into the holy of holies by the blood of Jesus, the new and living way which he has dedicated for us through the veil, that is, his flesh 

    (Hebrews 10: 20), and then (verse 22) washed as to our body with pure water  that refers to myself; that is to say, all that I am morally, as a man in the flesh, is left behind effectively by this cleansing. The water is the divine provision for moral cleansing, including defilement contracted by contact with the world. 

    All this truth requires special attention in view of eternal life. The water and the blood are standing witnesses; they speak objectively, and if I reject the witness of God I make Him a liar. The Holy Spirit is an active witness; in Hebrews we read Wherefore, even as says the Holy Spirit, that is in Hebrews 3: 7; then in Hebrews 9: 8, The Holy Spirit shewing this, and in Hebrews 10: 15, The Holy Spirit also bears us witness. I want you to notice these three things. What the Holy Spirit says is actually a quotation from Psalm 95, and it is what He says. Who would despise the Old Testament? it is the very language that the Holy Spirit uses to speak to our hearts  Wherefore, even as says the Holy Spirit, Today if ye will hear his voice, harden not your hearts, as in the provocation, in the day of temptation in the wilderness Hebrews 3: 7,8. This was written hundreds of years before, but it is what He says; He is saying it now, using the language of the Old Testament to speak to us. Then in chapter 9 He alludes to the types. What the types mean is that the Holy Spirit shows us things. Who then can neglect the types? That is to say, the thing is shown as on a blackboard, to use a simple school figure. There is what He says, and there is what He shows; and the whole of the types are on that principle: The Holy Spirit this signifying, refers to Leviticus 16. Then in Hebrews 10: 15, The Holy Spirit is a witness to us; and again it is by quoting the Old Testament (Jeremiah 31)  all showing what a place the Old Testament has in the ministry of the Spirit among us. I am only bringing forward these passages to show the force of witness here; that the Holy Spirit is an active witness in regard of these two things, the water and the blood, and all to the end that we might be clear in our souls to enter on the blessing that God has for us, that is, eternal life. And this is the witness, that God has given to us eternal life; and this life is in his Son. 1 John 5: 11. May God help us to listen to this witness; it means a way opened up for us into the blessing of God. 

  
    DIVINE ANOINTING (JT 36)

    2 Corinthians 1: 21; 1 John 2: 27; Luke 4: 16 - 22

    I am thinking, dear brethren, about divine anointing, hoping that the Lord will help us as to the import of it. It is a familiar expression, but perhaps we may be helped further in our understanding of it. What comes out in scripture shows that it represents Gods rights in administration or service, and thus correspondingly shuts out mere human ability; God from the very outset of His operations indicating that whatever the instrumentality or instrumentalities employed, He had had to say in the operations. We find, therefore, that the idea of the anointing has a very wide bearing, and brings God in authoritatively and in suited dignity in the instruments used. We find in the book of Ezekiel the idea connected with a great being whom we have to regard as now fallen, who is spoken of as the anointed cherub that covereth Ezekiel 28: 14. Thus before ever men were anointed the idea existed, and God anointed some great personage for a definite purpose. The king of Tyre is taken up as the immediate personage in Ezekiel 28, but the Spirit of God has more than the king of Tyre in view. So we have an inlet into angelic service, how God employed, and does employ, angels; but in the service rendered there was that which denoted that it was on Gods part, it was not done independently, it was not done in the persons own power. 

    So, in coming into our own realm, the creation of Genesis 1, the creation as we are in it, we have the thought introduced in a very familiar and simple manner, in Abraham and others who are said to be Gods anointed ones. Even in those early days what was being done bore the divine stamp. God said He reproved kings on account of His anointed ones, showing what they were to Him: Touch not mine anointed ones (Psalm 105:15). They were moving under God, and God had an obvious part in their movements, they were not ordinary people. They had part in ordinary affairs outwardly like other people, and they prospered in material things too, but there was a distinctiveness about them that marked them off, even in the presence of kings, so that ultimately these anointed ones could bless kings, for their distinctiveness, their dignity, their moral authority, indicated the anointing. Thus God marked them off as His anointed, standing out in dignity and moral power, and in Abrahams case enabling him to rebuke a king. 

    I am speaking very simply, dear brethren, because I am impressed with this, that God would put dignity and power upon His people in dealing with men in this world. He has a hand in our movements, with the result that there is a constant rise in power and dignity in the saints before the eyes of those with whom they have to do immediately. So that as you see with Abraham, he could rebuke the king of the Philistines. So with Isaac. They were few and of small account in this world, but there was something that marked them off from men, and caused a gradual rise in power and dignity, so that they did not have to lend their shoulders to servitude; they were not brought under the power of this world, there was a superiority about them that lifted them above the current of the world. So that Isaac was able to speak on more than equal terms with the Philistine king, although he brought the general of his army and his friend with him, as an evidence of military power and social influence; but it was not enough to overwhelm Isaac. And then in Jacob you see the same thing; he stands before Pharaoh and blesses him. The Holy Spirit, commenting upon a similar occurrence, says that the less is blessed of the better (Hebrews 7: 7). 

    Now, what comes out is that all this in Genesis leads up to a great position: Joseph is a fruitful bough by a well, and the branches run over the wall, and from thence is the shepherd, the stone of Israel (Genesis 49: 24). That is the position in Genesis. Then in the typical books that follow you have the ministry or administration of it, and the way it is to be diffused and to reach men; that is the principle. So you have the anointing of Aaron and the anointing of the tabernacle and its utensils, with all that pertained to it; for God intends to shine out and to operate, and to show Himself in a domain dignified by the anointing. He has to say to every part of it; no other rights are recognised there. 

    Now that is to reflect on our present position; there are no rights to be asserted among us, save Gods rights. The anointing makes the position too dignified to admit of any assertion of human rights. God puts in His claim in the most positive manner in the anointing, so that in the tabernacle and its utensils anointed you get what typically represents the heavens and the earth; and then Aaron is anointed in relation to that, and you have a domain in which Gods rights are asserted and maintained. The One who ministers there serves in the sympathy that belongs to the divine nature; for in Aaron it is a question of the manhood and priesthood of Christ. All that God is, embodied in a Man, in order that what God is may be brought in in the most sympathetic manner in that whole domain; and that God Himself may be served in it. 

    Now you see what Exodus and Leviticus denote  what a scene is presented  and what a Person is anointed in that scene! So that we have the rights of God in every detail asserted in the priest, but in the most sympathetic manner, for they are not arbitrary. What can be better for us, dear brethren, than the rights of God? The more they are asserted the better; for what are they today but His rights in mercy? It is a question of His right to be merciful and gracious, and the more we admit these rights, both in ourselves severally and in the whole domain in which God is operating, the happier and richer we shall be. 

    Now I want to come to 2 Corinthians, because the anointing is specially mentioned there. It is not formally mentioned in the first epistle, though it is involved in the expression the Christ in chapter 12; but not as implying that the Corinthians were marked by it, for they were not; they were marked by the very opposite. Although having the Holy Spirit, and as in that sense anointed, they were marked by mans doings and sayings and party spirit, which is the very opposite of the anointing. That is simply the world, and walking according to men, and is, I need not say, degrading. But still, there it stands, as the body is one and has many members ... so also is the Christ 1 Corinthians 12: 12, the Christ alluding to the saints as anointed as in relation to Christ, but it is not formally applied to the Corinthians. But in the second letter it is applied, for they are included, as I understand, in the idea with the apostle himself: he which stablisheth us with you in Christ, and hath anointed us, is God 2 Corinthians 1: 21. 

    Now, dear brethren, I wish to seek to make clear the import of that statement, appearing as it does in the second letter, which is based on a certain effect in recovery from the first letter. It indicates that the anointing refers to something of God in the persons anointed; that it is intended to enable us in a dignified positive way to convey to others what we are enjoying. If God has saved me, has justified me, has given His Spirit to me, has brought me into the joy of the kingdom, righteousness and peace and joy in the Holy Spirit Romans 14: 17, then I say, Well, I can speak of that, and indeed I should; but the anointing means that I have power to speak of it effectively, that I can speak of it rightly, and in force, so that it affects others. It is not a matter of incidental comment, but the thing impresses you, and you are enabled to speak of it effectively. But, as I said, we have to bear in mind that the anointing is in the second letter to the Corinthians, not in the first. Not that it could not be spoken of in the first in an abstract way, but it is spoken of in the second in a positive way; and what follows is that He has sealed us and given us the earnest of the Spirit in our hearts. Underneath the anointing is the sealing, the fact that you belong to God, that God has put a stamp on you, that you are His; He has a right to you. But then, what have you got? Well, you have got in your heart the earnest of the Spirit  that is something. And there I may liken you to Jacob in Bethel, for in this respect we may read these epistles into Genesis 28. 

    The idea of the anointing was already there; Abraham was one of the anointed ones (Psalm 105), and that has to be borne in mind if we are to understand aright Jacobs action in pouring oil on the stone. It was but very little, the stone was hard, denoting hard circumstances; it was his own selection, he set it up himself; it was one of the stones of the place, and he took it and used it for a pillow. But you see there was something there, something had come into Jacobs soul that had never been there before. I cannot dwell on it; you all know the chapter; but it is so important for young people to lay hold of the idea of something coming into the soul, changing the whole texture of the person. Jacob was trammelled as yet by much of the flesh and nature, selfishness and natural ambitions, and other things, but there was something, perhaps indefinable by himself, which was there, and he was able definitely to take that stone and set it up and pour oil on it; there was spiritual intelligence and purpose in that action. 

    Now to show us the bearing of the anointing, dear brethren, in the next chapter you see the energy of the man on behalf of others. He went his way to Haran, and looked around and saw a well, and three flocks of sheep lying there. I only touch on that; I want to show you that the anointing of the stone spiritually alluded to Jacob himself, and was to show itself in his energy; he served by love. He did not roll the stone from the wells mouth until Rachel arrived with her fathers sheep, and then he rolled away the stone and watered the flock; he served by love, as I said. That is the divine way to serve, the effect of the anointing; and it is within the range of the youngest as well as of the oldest, to serve by love; it is heavens way. You say, The world serves by love. No, it does not; you will not get any service by love in the world. Serving by love is a heavenly thing; it comes out of heaven. It is in the Person of Jesus that the thing is fully expressed, for Jacob was a type of Jesus. 

    We have not far to go for objects of affection. Before Rachel arrived Jacob said, My brethren, whence be ye? Genesis 29: 4. And they said, Of Haran are we, and they knew Laban. Jacob could speak of the time of day, and that the flocks should be watered, but he did not do it; that is to say, he could speak of the need of things being done without doing them, but as soon as an object for his affections appeared, he rolled away the stone and watered the flock. He is a type of Christ. What he did is typically the product of heaven brought down, and brought within the range of the youngest believer  to serve by love. The greatest power in the whole universe is love; and it begins in a small way; if you have a brother or a sister an object for your affection near you, you can serve by love. Jacob rolled away the stone without any apparent difficulty. 

    But as he came back to Bethel twenty years later, he set up a pillar of stone; the idea is increased in his mind. That is why I am connecting this passage in Genesis with 2 Corinthians; it is very much like Jacobs second visit to Bethel. In this letter we have the new covenant. The apostle discerned a change in their state; self-judgment had taken effect. So he is able to open up to them the love of God which is in Christ Jesus, the new covenant, and then the ministry of reconciliation; he brings in the two thoughts. One reconciled, having the love of God in his heart, moves here pleasing to God. You see a person who loves is like Jesus. Hereby we have known love, because he has laid down his life for us; and we ought for the brethren to lay down our lives. 1 John 3: 16. The love of God learnt in the heart leads to similarity to Jesus; and similarity to Jesus brings out the divine approbation. It is sure to do that. God has His own way of bringing to the heart the sense of His approbation, a most blessed thing. 

    So that the life of a person truly in the good of reconciliation is a life for the pleasure of God. It is a most practical thing. God has refreshment in every little bit of service rendered by a person who is truly in the good of reconciliation. Hence in Genesis 35 Jacob sets up a pillar of stone; not now simply a stone that had been his pillow, or a mere piece of stone, but a pillar of stone. The idea of a pillar is more permanent; and the substance of this is stone, it is something to remain; and Jacob is conscious in setting it up that he has been pleasing to God. And how pleasing? God came down and spoke to him, standing by him, not at a distance, as before, and Jacob so revered the spot that he set up a pillar there, and poured a drink offering upon it; that is why I linked it with 2 Corinthians, for there is no doubt that spiritually the stone pillar was there. 

    There was something for God at Corinth. The Lord had said, I have much people in this city (Acts 18:10), and the stone, so to speak, was set up. But there had not been continued pleasure; the Corinthians retrograded and man got in. But now there is a change, and God speaks of the new covenant, and reconciliation, so that the idea of the anointing can be brought in. God was pleased with them as they were repenting as to the evil among them. Jacob was conscious in the second visit to Bethel that God was pleased with him, addressing him by name  surnaming him  and ennobling him. In effect God said to him, Your name is to be Israel henceforward, and My name is God Almighty. What a marvellous occasion! God Almighty standing by Jacob; his name changed to Israel; God speaking with him; and then a stone pillar is set up with a drink offering and oil poured upon it! Thus you have the idea that there is something that pleases God underneath the anointing. That is to say, in our preaching or other services, unless there is the consciousness in motive of pleasing God, that I am moving in relation to the great anointed Man, like Him in motive, the anointing must be ineffective. There must be that underneath it which pleases God. 

    I will come back to that in relation to the passage read in Luke, but I wish to show how this principle is applied to our education, and that is what John dwells upon. The anointing here implies more than simply oil poured on, it is a sort of rubbing in. That is what we need; many of us take things on too lightly when it is a question of education, and that particularly applies to the young; but there is this thing that God, as it were, rubs in, so as to enable us to shut out all mans teaching. I do not mean the teaching that is necessary for ordinary service or to earn a livelihood, because for these things we need a certain education; but I am speaking of what relates to God, and of the superiority of the teaching of what is here called the anointing, the unction. It is received from the Holy One. It is not called the Spirit; it is something known, as received. 

    Now the question is, dear brethren, as to the use of it. This is addressed to little ones, not to the young men or the fathers, but to the little ones in Johns family. The apostle addresses us as a class, yourselves  a very suggestive expression! I think the Lords supper brings that about; and as to this, one would speak specially to any one who is not a partaker of the Lords supper. Yourselves, as used here, is a very precious word, it refers to a special class of people. The Lords supper brings us together in the most touching manner; it began with the Lord making a selection. He never intended His supper to be an open thing; He never intended it to be common to every one; He intended it to be jealously guarded, as for those who love him. He selected those that were to be with Him when He instituted it. He sent ahead to make preparation for it; and He placed Himself at table, when the hour was come, with His disciples  the twelve were with Him. He said, With desire I have desired to eat this passover with you before I suffer Luke 22: 15; and then, This is my body which is given for you Luke 22: 19, and in keeping with that you we have yourselves in this passage. You also get, Beloved ... keep yourselves in the love of God (Jude 20 - 21). You must not be outside of this, dear young people, nor can the Lords supper be exposed to unhallowed hands; it must be kept within the setting in which Christ instituted it. It is a select affair, and brings about a sense of privilege, this is implied in yourselves. The anointing, says John  and how qualified he was to speak of it!  which ye have received of him ... teacheth you. Ye need not that any man teach you. 1 John 2: 27. 

    Now this is a most practical thing, especially for our dear young brothers and sisters, that they might be preserved in the sense of what they have received, as receiving the Holy Spirit and using it, in their understanding of things, in their communications in regard of divine things. It is thus that we get, as I may say, the tabernacle anointed. However you look at it, we have this thing ingrained in us, so that there is a rigid exclusion of mans influence and mans teaching and mans thoughts. We are kept together thus, dear brethren, in holy dignity as in intelligence, for in this passage it is a question of spiritual intelligence. We have received the unction from the Holy One, so that we are kept together in a holy circle in a positive way by the anointing. There is a dignity about all our communications with one another, both in our ordinary relations and in our comings together. There is something marking us that indicates Gods rights, something that is of God, and that man cannot imitate, nor cope with; he has to give way before it, he cannot stand before it; it is God in His holy dignity amongst His people. 

    I wish now to show you how this appears in perfection in the Lord Jesus, because God would have us to see the perfection of everything, and this is always in Christ. God would bring us to that level in everything. But I am speaking for the moment of the anointing, and would have in mind more particularly now those of us who are older, and who are specially laying ourselves out for the service of the Lord and His people; that we may see how the thing is to be carried on in correspondence with Christ. What you find in Luke 3 is that as the Holy Spirit comes down on the Lord Jesus, it is in a bodily form as a dove, and there is the Fathers voice to Him, Thou art my beloved Son, in thee I am well pleased Luke 3: 22. What I have been saying is verified in this; there was something there to be anointed  an infinite something, but in man; the Father was pleased with it, heaven was pleased with it. As He came up out of the water and He was praying, a dependent Man, heaven was opened, and the Holy Spirit came down in the form of a dove and abode on Him. Then the Fathers voice indicated His pleasure in what was there: In thee I have found my delight Luke 3: 22. One dwells on that with peculiar restfulness, on what was there, so well known to heaven, and, alas! so little known to men. 

    Then it says, Jesus himself began to be about thirty years of age Luke 3: 23; I wish you to take notice of that, it is what He began to be; the service of God in the anointing is to be in those who are fully matured; that is in view, Levitical maturity. It is not a mere historical fact that He was just that number of years old, but He began to be about thirty years of age Luke 3: 23. Now you see the idea in what He was, not simply that He was born on a certain date, and so many years had elapsed; of course, 

    there was this literal period, but really you cannot measure the life of Jesus by ordinary years. No, beloved, one day of that life is like a thousand years to God. It is what He was, who can say what was there? God conveyed it in that wonderful expression from heaven, Thou art my beloved Son: in thee I am well pleased Luke 3: 22, and how well pleased! Every moment of that life was for the pleasure of the Father. He was cast on God from the womb. Think of that! What a life! And every breath of it filled up with motives and feelings and emotions all referring to God. What a life that was for God! 

    God has His own years, His own days, His own methods of measurement. We cannot limit God to finiteness. The Holy Spirit came down in a bodily form upon that blessed Person and abode upon Him; there was in Him a resting place for God. As we read, In him all the fulness was pleased to dwell (Colossians 1:19). While that entered into time it involves the infinite, and so room had to be made for time as God reckons it. Who knows the Son but the Father? No one! We observe and we worship. Those years were wonderful years to God. They were not the attenuated years of some of us; how little there is, alas! As Jacob said, few and evil have the days of the years of my life been (Genesis 47: 9)  he spoke for most of us; but not so with Jesus, a short life, thirty-three years or so  not half the span of mans allotment, but what a life! Who can measure it but God! 

    Well, now you see that is the idea which is underneath the anointing. There was all that; He began to be about thirty years Luke 3: 23, He is fully matured; He is a model now for us all; He is seen praying. We have arrived at maturity, such maturity as implies that my personal motives are to be wholly set aside. Not that Jesus had any different motives, but the servant now is to be dependent entirely on God, the flesh profits nothing. The flesh is repudiated, the anointing is enough; and so I yield to the Spirit. The Lord is led by the Spirit in the wilderness Luke 4: 1. That is another thing; He is entirely now in the hands of the Spirit, and that is really the full thought in the service of God. He was led by the Spirit in the wilderness, and He was tempted and came out victorious  He overcame. Then He returned in the power of the Spirit to Galilee and came to Nazareth, where He was brought up. You see He waits until He comes into the circumstances in which He was brought up; circumstances which are the most testing for us, for our relatives know us best, and we are not likely to get any help from them unless they are spiritual. That is a warning. Nature is utterly profitless and will not stand by you; your father, mother, or brother will fail you on this line; it cannot be trusted. So our relatives become the test, for they know us, and unless they are truly in the testimony they will be critical, they will oppose, and the opposition will be constant. 

    And so in His service the Lord reaches Nazareth, where He was brought up, and He enters into the synagogue and stands up to read the scripture which speaks of His anointing. The Holy Spirit loves to portray the full position of the anointing in this passage. It is Luke, the beloved physician, who is used of the Spirit of God to present to us this unique setting out of the anointing in the perfect Servant. And so we have the position; He stands up to read, and He finds the scripture. Then as He rolled up the book and delivered it to the attendant, He sat down. Then He began to speak, saying, This day is this scripture fulfilled in your ears Luke 4: 21. 

    Now look at the moral weight of all that is thus depicted; what shines out in His movements, in His standing up, His finding the scripture, His reading, His sitting down, and His speaking. He says, This day is this scripture fulfilled in your ears Luke 4: 21. That is the idea of ministry; that is not simply future or past events; 

    as in prophecy  that has its place; but it is, this day; to bring scripture as it bears on this day to the ears of the saints. That marks an anointed ministry; it is not the unfolding of prophecy, you see, right as that is. I believe that in the early days of the revival ninety years or so ago, prophecy had a great place; it was in order that the saints might locate their position. Prophecy unfolds the mind of God as to the future, and opens up the position so that you might see where you are; a most important matter. But when you know where you are, when you see what God intends for you, then the question is how does scripture apply to you now? The point is what God has to say as to the saints now. That is the important thing, the way the scriptures are brought to bear upon us today  This day is this scripture fulfilled in your ears Luke 4: 21. And what a fulfilment! Alas! they did not have circumcised ears and hearts, as the sequel shows, but I am speaking of the anointing and how it is fully set out in Christ in this passage. There was a fulfilment in power, in the ears of those in the synagogue of Nazareth that day, of that wonderful word, The Spirit of the Lord is upon me, because he hath anointed me to preach the gospel Luke 4: 18. 

    I would commend to you, dear brethren, this matter of the anointing, that the idea may pervade us all as it pervaded the tabernacle, and that it may be seen especially in those who are ministering the word, that the scriptures may be brought to bear on us today in power. May God bless the word. 

  
    YOURSELVES (JT 41)

    1 John 2: 27; Jude 20 - 23; John 13: 35

    What I have in mind to speak of centres in the word yourselves. It is found in each of the scriptures read, as given in the New Translation, and points to any local company of Gods people, as also to all the saints on earth as responsible, left as it were to themselves. Not that we are left to ourselves in another sense, for the Lord says to us, Behold, I am with you all the days until the completion of the age, Matthew 28: 20. This promise is of course contingent on conditions, but nevertheless it can be relied upon, and becomes very great where two or three are gathered together unto the Lords name, for He says, there am I in the midst of them. In another passage where the saints are seen as bereft of all, having been on the mount of transfiguration, and having been bathed, as it were, in the radiancy of the glory on the mount, and hearing the voice out of that glory as the scene of glory disappeared, it is said, they no longer saw any one, but Jesus alone with themselves. Those who love Him are content with Him. He is sufficient, Jesus only! 

    Some are discontented at times because there is not something more than Jesus with the brethren, but there it was Jesus only with themselves. Others are discontented because Jesus is not clothed with current religious garments, but we are told that certain of His disciples were content to take Him as he was, that is, there is no thought of adding to Him so as to gratify natural religious desire. They took Him as he was into the ship. Further, at Sychar, in a passage of scripture which impresses us with what He is essentially, it says, He sat just as he was on the well. There was no effort to disguise anything at all; indeed He was weary, a fact which the enemy might try to use to detract from His glorious Person. Yet Scripture does not disguise the fact that although He who is God over all was there, a real Man sat thus as He was on the well. These are very precious truths, and should be cherished in our hearts. 

    On the other hand, we have to see that He has left us here. He was received out of their sight. We are told in Acts 1 that a cloud received him out of their sight. He was parted from them, just as in the type Elijah was parted from Elisha. Again, we find that the Lord, as children were brought to Him, laid His hands on them and blessed them and went away, implying that the parents had themselves to look after their little ones (Matthew 19: 15). He had laid His hands on them, but the parents would now be responsible. They can of course reckon on Him as having laid His hands on them, as identified with them; and so with every child born into the household of faith. The parents can reckon on the Lord to help them in looking after them, but He says, it is your affair to keep them from evil as much as you can. You are to do it. 

    Again, as regards the damsel whom He raised to life, He told others to give her something to eat. He commanded them to do it. He does not do it Himself. Thus the Lord imposes responsibility upon us, and in leaving His own where the enemy was. He said, I will beg the Father, and he will give you another Comforter, that he may be with you for ever, ... for he abides with you, and shall be in you, John 14: 16, 17. 

    The apostle John, having this latter fact in mind, alludes to the Spirits presence, in the verse read from his first epistle, and addressing the brethren as little children, says, And yourselves, not ourselves. He had been speaking to them about the antichrist, reminding them that they knew that he was coming. It was a matter of christian knowledge in the early days that antichrist was coming, and that already there were many, and the apostle gives indications as to him and them, so that as discerning these marks we should know that it is the last hour. That does not simply mean the last hour of the dispensation, it signifies the whole dispensation. All the dispensations have entered into this. It is the crucial one, the last one in which sin will have sway, and we have Gods testimony here as to the means of superiority and victory in it. What marks this hour for true believers is the Unction. The Holy Spirit is seen in this way, not simply as present, but as distinguishing Gods people in the way of intelligence. The idea is that every christian, however young, should, among other things, be distinguished by intelligence. The fruit of the Spirit is in variety, as seen elsewhere, nine fruits being mentioned in Galatians, the first of which is love, but we should be intelligent, and as having intelligence and knowing its source, we are independent of man. It is not that man may not be used of God. The Spirit is not incarnate and therefore uses teachers, but that is not what is meant; man in his natural attainments is in view. 

    The influence of Greek philosophy was being felt, and Satan was using it, and some of the brethren were going so far as to welcome it, thinking by it to add to what they had; but that was just making room for what exists today, the enormous systems dependent on man as such, although distinguished by religious garb and education. It is just man. A man having four or five sons will make one of them a clergyman, as one of the general professions in the world. 

    John, in calling attention to the Spirit, would show that, as having received Him, there was no need that any man as such should teach the saints. Yourselves, he says. You might look thus upon the brethren here in Johannesburg. When the apostle Paul was at Miletus, he called over to him the elders of the assembly at Ephesus, and he put it upon them to look after the saints ... to take heed to themselves and to all the flock. He also urged the Philippians, saying, work out your own salvation with fear and trembling, for it is God who works in you both the willing and the working according to his good pleasure (chapter 2: 12, 13). 

    If God gives the Spirit, He has in mind yourselves, but this implies that room is to be made for the ministry which He affords. Being dependent on the anointing there attaches such a dignity as no university in the world can confer. In the recognition of the anointing, brothers come to the Bible readings with something, in dependence on the Lord. Whenever ye come together, each of you has a psalm, has a teaching ..., 1 Corinthians 14: 26. Coming together is not enough, we should count on the anointing. It is a question of accepting obligation, and in dependence making room for the Spirit. 

    The Unction, John says, teaches you as to all things. The Spirit, the Lord said, will come and bring demonstration to the world of sin, of righteousness, and of judgment. It is not simply that the world is convicted, it is rather that things are brought out in power, through the Spirit here, in the saints of God. The idea of sin is brought out, the idea of righteousness is brought out; also the idea of judgment  the judgment of God. We are to carry the sense of all this. It affords moral victory in a world of sin and Satans power. These things are to be in evidence  that there is such a thing as the judgment of God, a judgment capable of dealing with the whole world system. The prince of it is judged. Now is the judgment of this world, John 12: 31. Its execution is future, although in principle it exists, so that John says, He that is not subject to the Son shall not see life, but the wrath of God abides on him. It is the present tense. Undoubtedly he alludes to the Jewish system, but there is that which corresponds today, and God has brought in the judgment of that system, which refuses Jesus. So that the apostle Paul says, Wrath has come upon them to the uttermost, 1 Thessalonians 2: 16. It is a standing testimony, so that man may fear God; God is to be feared. John has that in mind, in opening up this epistle to these little ones. The Unction has come, and we are to have a clear perspective of the whole position, and have the knowledge that God has the entire situation in hand. That is a great matter for young people. It is not the result of going to universities, but by holding things in the dignity of the teaching of the Spirit of God, as John says, the same unction teaches you as to all things. The Spirit is here and may be relied upon. Thus we do not need any man to teach us. 

    Now as to Judes epistle, we again have this word yourselves. Jude was an apostle, as was John. He had in mind to write of our common salvation  that is, what enters into the preaching of the gospel. God grant that there may be more of it! Preach the word; be instant in season, out of season, we are enjoined. Jude would have liked to have written on that subject, but he says in effect, the apostasy is coming in with such force that I have to turn aside to speak of it and expose it. Judes epistle has a great place in these last days, and fortifies us as to what we are to do. He exposes the tide of apostasy. If exposed, it is morally settled. That is important in regard to John 16. If exposed, evil is morally settled. When sentence upon a criminal is passed by a court, and the punishment to be inflicted is pronounced, the execution of the penalty is a detail, a matter of time, but the case is morally ended. The Spirit brings in demonstration of sin and judgment; God has power to deal with the whole matter, and hence, as divinely demonstrated, sin is morally dealt with. So John 16: 8 - 11 clears the whole scene for us. Apprehending what the Spirit has done, the believer sees all things clearly. Some of us do not perhaps; we stay too much in the village; our minds dwell in it. In Mark 8, the Lord took the man out of the village and touched his eyes, enabling him to see all things clearly. The whole landscape is seen in this way. So that the believer moves on. He knows what is before him. He treads his way with firm step. 

    Jude exposes the evil, and shows how it is to be met; he says, But ye, beloved, building yourselves up on your most holy faith. How is it to be done in the midst of the things he has been exposing? Praying in the Holy Spirit. That is a word for Monday evenings, and for secret prayer too. Prayer is to be in the Holy Spirit. The Book of Common Prayer is not that. The Holy Spirit is in the prayer meeting. It is prayer in the Spirit that expresses the need of the moment. 

    It is yourselves here, But ye, beloved. One covets to have such affection for the brethren so as to be able to use this word. David means beloved, and the Spirit of the Lord came upon him. The apostles are able to clothe the saints in this beautiful dress. But ye, beloved ... keep yourselves in the love of God, awaiting the mercy of our Lord Jesus Christ unto eternal life. These things are held out to our view as incentives to hope. Hope is a great element in the Christians experience. We are too content with present things. Hope does not make ashamed, because the love of God is shed abroad in our hearts by the Holy Spirit, Romans 5: 5. The Spirit inspires hope in our hearts. Thus we are looking for the mercy of our Lord Jesus Christ unto eternal life. 

    This is not the hope that is spoken of in Philippians pressing toward the mark for the prize of the high calling of God in Christ Jesus, that is the supreme thought, the heavenly calling. This is the mercy of our Lord Jesus Christ unto eternal life. It is associated with mercy; the Lord Jesus Christ comes in for us as the pressure of death is felt, but presently He will take us beyond it for ever. There is that in Philippians which is most strengthening to our souls: Our commonwealth has its existence in the heavens, from which also we await the Lord Jesus Christ as Saviour, who shall transform our body of humiliation into conformity to his body of glory. 

    Associated with that is 1 Corinthians 15 in regard to the raising of the dead, where we have the utterance, Thanks be to God, which giveth us the victory through our Lord Jesus Christ. Who has not been disturbed by the thought of death? But the Spirit, as we come to understand the truth, gives the sense of victory. Not setting ourselves up here, we have a sure outlook and are praying in the Holy Spirit. 

    And of some have compassion, making a difference, but others save with fear. We are confronted amongst ourselves in every locality with some and with others. There are those that we are to be compassionate towards. The same things may attach to them as attach to the others, but with the former it is not so serious. Environment has much to do with our characters. In dealing with souls I always like to get information regarding their parentage, nationality, business, and so on, because God has taken all these things into account. Are not two sparrows sold for a farthing? and one of them shall not fall to the ground without your Father; but of you even the hairs of the head are all numbered, Matthew 10: 29, 30. How much more does He consider our fathers, our environment, our tenets, our present occupation, and all else. All these things enter into the calculation of a spiritual man. 

    But others, Jude says, save with fear, snatching them out of the fire  they are actually in it. Although born of Christian parents, they may frequent the cinema. Pull them out of it! Hating even the garment spotted by the flesh  that is the thing, the garment, not the persons. Look out for the spots. In Leviticus, it took a priest to do that. Leviticus speaks about garments being leprous. Look out for the spots! Hate them! 

    The final thought is in chapter 13 of Johns gospel. The Lord begins this section in verse 33. He calls the disciples Children; it is a parental word. John in his epistle calls the saints his children. The Lord addresses His own as children. It is a question of His parental affection for them. He had been washing their feet. Think of Him thus, the lowly Saviour! How it should appeal to every one! Was it for them only? No, for us too. Indeed He puts it upon us here to wash one anothers feet. I do not believe I shall ever wash a saints feet if I do not respect him. I shall never love a person I do not respect. The truth sets aside all the things that distinguish us after the flesh. We have to clothe the brethren with heavenly dignity and respect. God is no respecter of persons in the gospel. What a variety of persons were converted in the early days! There were high-born and rich men as well as low-born and poor. Let no one despise a rich man. One man of whom it is said he was rich sought to see Jesus who he was. So we must not despise any because of outward circumstances. The apostle appealed to the Corinthians, who were making much of men in this sense. He says, Consider your calling. The generality of those called were of the lower strata of society, and this was to bring to nought among the saints the great things of the world. Christ took a servants place in going round washing their feet. Then He sits down and addresses them in dignity, and says, children. What a beautiful address that is! It is no mere formality. This is love seen in the Lord Jesus. Children, He says, if you wish to be known as My disciples, have love amongst yourselves. Have it as a quantity, as it were. Not simply that one or two brothers love the others, but it is to mark all  love amongst yourselves. It is an appeal, and love never fails. 

    Was the description of love in 1 Corinthians 13 applicable to the assembly at Corinth? Alas! no. Had it been so the picture would be much more attractive. Because of the sorrowful state at Corinth the apostle was obliged to describe love in an abstract way. The Lord in the passage before us sought that love in a positive way should be amongst us. He says, By this shall all know that ye are disciples of mine, if ye have love amongst yourselves. How can I sit down with a brother and participate in the symbols of the death of Christ, and refuse to speak to him? It is foreign to love. 

    The Lord is thinking of the saints as left to themselves. He would be away, but, as it were, instead of Himself, there would be love. In love I make room for the Spirit. The Lord would encourage us to have love among ourselves  each one accepting the obligation of having it. 

  
    YOURSELVES (JT 42)

    1 John 2: 27; John 13: 35; Mark 9: 8

    In thinking of this meeting, dear brethren, and taking account of the occasion of it, these verses came into my mind because of the word yourselves or themselves. 

    The apostle John in his epistle speaks in this way, as the matter of spiritual teaching came before him. He begins the verse with this pronoun yourselves as if to rest on that word before proceeding to speak of the Spirit as the anointing; so we should ponder or dwell on the great distinction by which heaven marks us off, that is christians, from the world. Many christians do not accept the distinction which God has put upon us as marking us off from the world. The idea arises in Exodus where we have the plague of gnats or lice inflicted on the Egyptians. The thought in that plague is life, but life in creatures which are not regarded as desirable, but as despicable and peculiarly objectionable. These little creatures were inflicted upon the Egyptians as one of the plagues in order that the world should loosen its hold on the saints, on the Israelites. That plague is never said to have been withdrawn; others are, and this means, spiritually, the continuance of the saints here on earth according to the will of God, however objectionable they may be. We are not withdrawn from the world until the will of God requires it; the Lord prayed for us saying, I do not demand that thou shouldest take them out of the world (John 17: 15). Some, as they get old, wish to go to be with the Lord; this may he sentiment, or feeling, or from suffering, but the safe thing, dear brethren, is to accept the will of God. That is, as our birth is on His calendar, so is our death, if we are to die. If it be translation, or if it be quickening on account of Gods Spirit which dwells in us, that also is on the divine calendar, and will not take place until the time appointed. This chapter speaks of those who do the will of God, and they abide for ever, whether it be down here or in heaven, they abide for ever. Doing the will of God implies that we recognise His will in regard to our histories, whether it be births, new births, or our dissolutions, or our translations into heaven as quickened by the Spirit. Quickening of our bodies by the Spirit, I may say here, dear brethren, refers to our living bodies; rising refers to our dead bodies. Whether it be the one or the other, all is a question of the will of God. 

    And so the plague of gnats or lice is not said to have been withdrawn; obviously because God intends that His people should continue on here at His will, whatever the world may think. They do not like us. The two witnesses in the book of Revelation witnessed to this fact; they witnessed so many days and at the end of that time they were slain, but it was not until the end of that time, the end of the allotted time. They were slain; as soon as the worlds hand is released it will inflict persecution upon the people of God. 

    Now this is very important as to the plague of gnats because it typically is the saints now as living. They lived; they were formed of the dust of the earth and made to live. The dust of the earth is not appreciated by this world at all. They said, Away with such a one as that from the earth, for it was not fit he should live (Acts 22: 22), but Paul did live for many years after. It is a question of the will of God, whatever the world may think. And then after that plague we have this distinguishing mark  I will put a separation, says Jehovah, between my people and thy people (Exodus 8: 23). The word may be translated redemption, which would imply that the rights of God were asserted in claiming this people. What a precious thing that is! But Jehovah would say that His people were distinct from the Egyptians in the way of life. They were marked off. And so John speaks thus; he says yourselves. One can understand how in his affections for the saints, the apostle would rest in that word yourselves. How precious it is to be in that class, designated formally in this way, yourselves, a class by yourselves. Let every young christian here understand it: yourselves. 

    And another thing is, as you rest in this great fact, this distinction, you do not need that any one should teach you. I need not say that this word teach does not refer to ordinary grammar or high school education. Such education is necessary today at least in order that young persons should get a livelihood. We ought to be simple and sober in our interpretation of Scripture. God is practical in all He says, and Scripture is practical; so that what I have to say about this teaching does not refer to children going to grammar school or high school, but rather spiritual teaching, that the young christian is notified here that he does not need that any one should teach him. Now that word one has also to be understood. It is used very frequently in Scripture and very often refers to christians, and indeed, refers to Christ Himself; He is called a Man; so that it does not mean that we cannot be taught by man spiritually, for John was a teacher and he was a man. But we are not to be taught by men as men. An unconverted man may go to a college or seminary or university and acquire what is called theological training, theological ability. That is what is alluded to. You do not need any such teaching. That is what is meant. The Spirit of God foresaw that such ability would be in great demand, and it has become in great demand in the history of the assembly. It has taken a very great place, and children and young boys and girls, young men and young women are greatly exposed to danger from natural ability in that sense. The apostle is concerned in saying yourselves. Rest in that. You do not need that teaching. So that young people, going to high school particularly, are to be warned against this insidious influence that is so prevalent; that whilst you may learn physical things and practical every-day things in order to acquire a livelihood, you shut out all teaching that is regarded as spiritual, from such men. Such teaching as God intends for all young christians, is by the anointing. The apostle uses this word, undoubtedly, with great skill and great spiritual understanding. Instead of saying the Spirit, he uses this well-known word, anointing, or unction, which always gives distinction to the person or persons concerned; so it is that the young christian is notified here that he has that distinction; even over against his most learned teacher or professor he has that distinction. How often it happens that a child of some christian household, brought up in the truth, born again, believing the gospel and having the Spirit, can say what is far beyond anything that the most learned unconverted professor can say. He has the anointing and as he speaks the dignity is there, and what a thought it is for you young people, you young children going to school, that God has put dignity upon you that the most learned of your teachers has not. I am not saying that there are not teachers who are christians, but I am using the words as Scripture uses the word one. As the apostle had to tell the Corinthians, they were partisan, they were just like men; that is, natural, unconverted men. The young child in the school may be able to speak of Christ; to speak of God, and the things of God in such a way as the most learned teacher cannot understand. The natural man does not understand the things of God, he cannot know them because they are spiritually discerned (1 Corinthians 2: 14). Only he who has the Spirit of God knows the things of God. And that is what John has in mind. 

    Now, he says, And yourselves, the unction which ye have received from him abides in you. May each question himself as to whether he has received this precious thing called the unction. The same unction teaches you, it says, as to all things. The Spirit of God is here, dear brethren, for that express purpose, and particularly now. I speak to the little children because they are addressed in this section of the chapter. The Spirit of God is here with you to teach you, as the apostle says. But as the same unction teaches you as to all things, and is true and is not a lie, and even as it has taught you, ye shall abide in him. 

    Now, you see the force of the word lie here. It alludes today to what is called modernism or other such terms  very attractive, very flattering to men, especially the term called higher criticism  very flattering. But it is a lie. The apostle John here, by the Spirit, is telling us that the anointing teaches us of all things, and is truth, and is not a lie. You cannot get it anywhere else, but by the Spirits teaching. All human teaching is permeated by the lie. There is a lying twist in the best of it; hence, dear young people, the importance of understanding the dignity of the word unction here, and knowing that you have received it. It speaks to christians, little children, of Christ, as verse 18 tells us. This paragraph, beginning with that verse, is for the little children, spiritually. It is addressed to them. It is a dignifying thing, and it teaches them of all things, everything relating to God; all moral things that you need to know in relation to God and His things, and in which you are to be taught, and rightly taught by the Spirit. Otherwise you will drink in the lie, you will drink in the falsehood, and as you grow up it will increase. 

    Now, that is the first thought I had in mind, dear brethren, in regard to yourselves. I do earnestly ask you to rest in that, the distinction God has put upon yourselves, although you may be very young in the truth, that you may be entirely apart from human teaching, from what man provides in the things of God. The anointing is here, as the Lord says, The Comforter, the Holy Spirit, whom the Father will send in my name, he shall teach you all things, and will bring to your remembrance all the things (John 14: 26). What a thought that is, beloved brethren, that a divine Person is here, actually here, carrying on this wonderful service day and night. What an incentive that is to put yourselves in school, whatever way He teaches, whether it be in Bible readings, or addresses, or private reading, or prayer, or printed ministry. What an incentive it is to go in for it and refuse all else! 

    Well, now, I go on to the scripture read in the gospel of John. By this shall all know that ye are disciples of mine, if ye have love amongst yourselves  yourselves. This section of Johns gospel contemplates the Lord Jesus about to depart out of this world to the Father. The chapter begins thus, He is going away. It is said that, having loved His own which were in the world, He loved them to the end. They were in the world. Later He says, I do not demand that thou shouldest take them out of the world, but that thou shouldest keep them out of evil (John 17: 15). They are in the world, in it, but not of it. We are always to understand Scripture textually, and when the Lord says His own, which are in the world, He means in the world, but not of it. Some are in it and of it, but the christian is in it and not of it. That is the Lords thought, and so the word yourselves again contemplates us in distinction. Love amongst yourselves is not what is called universal love or love merely for humanity, but it is amongst yourselves, which means christians, disciples of the Lord Jesus. Love one to another, of course, is the idea too, to a point, but I am sure that love amongst yourselves is the fuller and better translation, because it contemplates us as a class, yourselves. Christians are in a class, which is to be known in this world as disciples of Jesus. You understand that what I have been speaking about already from Johns epistle enters into this because what I know I have learnt from someone. The disciple is one who has learnt from another, and John makes much of the Lords teaching. The first disciples that are spoken of as following Jesus in this gospel call Him Teacher, and they say, Where abidest thou? 

    Some are willing to go to a meeting like this, listen to a word and enjoy it in measure, and that is the end of it. Who the speaker may be, or where he abides is a matter of little consequence. That is to say, you do not wish to go further. Now, the divine idea in all these matters is that if I receive anything of God, whether it be teaching or whatever it be, I go further. That is what God loves; that you do not rest in what is just presented. You go further. And so the two disciples that heard Jesus speak, of whom we often speak ourselves, followed Jesus (John 1: 37). And it says that He turned around and saw them following  a beautiful sight in His eyes  disciples following Him. He says, What seek ye? not Whom seek ye, but what; that is a challenge to our hearts. What are people seeking? What is your objective? What are you after? When you come to a meeting like this, what is in your mind? Is it a question of soul education? Is it a question of knowing more about God, or is it a matter of hearing someone that you have not heard before, for we do love variety in that way, which is of little value. Indeed, the Lord challenged them. He says, What seek ye? They say, Rabbi. They expressed what was needful in their hearts; they needed instruction, and that is the dire need of the moment, beloved brethren, amongst the saints of God. I do not mean those that we know immediately here, but generally. But God says, My people are destroyed for lack of knowledge (Hosea 4: 6): a most serious matter. 

    And so the Lord says, What seek ye? They say, Rabbi (which ... signifies Teacher), where abidest thou? That is not merely a matter of coming into contact with a person of distinction; we want to know where you abide; we want to go further. Oh, I do urge those young people here, if you hear anything that helps your soul today, go further. There is more beyond. It is only an incentive, an indication to you. They say, Where abidest thou? He says, Come and see. He never gave them the house, or the street, or the number at all. It is all spiritual. He says, Come and see, and they came to where he abode and remained with Him that day for it was about the tenth hour. It is as if the Spirit of God would rest in it. It is enough to satisfy them, at least for the moment, as to what the abiding place was like. Would they go back again? Yes, indeed, beloved brethren, they would go back again. It is to open up the great abiding place of Christ. He says, In my Fathers house are many abodes; were it not so, I had told you (John 14: 2), as if to say, You have already asked about it and I am telling you now that My Fathers house is transcendently great and there are many abiding places in it, and I go to prepare one for you. What a thought that is! You see the point is, let us go further; let us go in for the thing completely. John opens up the great eternity to us; that is what he is after. Let us then go further. 

    And so one of the most distinguished disciples at the end of the gospel is Mary Magdalene. There are several Marys in the New Testament. Mary Magdalene is outstanding: out of her, we are told, had gone seven demons. What a history! What a monument of grace! But one of her last recorded words is Rabboni. She says to Jesus, Rabboni which means my teacher. That is to say, she has appropriated what is available. What a great fact that is! How much is available to us and we should appropriate it fully and go to the end of it. God is the end of everything for the christian, and Johns gospel is to lead us to God; the Lord says, My Father and your Father ... my God and your God, a Man speaking thus to men here. Dear brethren, that is the great end. 

    And so the Lord, as I said, stresses the word disciples in this gospel; He says, Now it will be known by all that you are my disciples, if you have love. They had had the teaching. I am coming now to another side of our position. We have had the teaching, but teaching does not mark us off to any great extent; we want the love. We want it amongst us, dear brethren. Someone has rightly described love, as set out in the epistle to the Corinthians, as the picture on the wall. It is a cold thing, is a picture on the wall. It is a description of love in the abstract, but you know you cannot get love like that. Love is in persons. There were no persons evidently that the apostle could call attention to in that company at Corinth that depicted love. He had been there himself; he sent Timotheus there and there were many devoted men and women there, doubtless, but as a general fact love was an abstract thought in the assembly at Corinth. Love was no doubt well and often spoken of, but it was not among themselves. Love amongst yourselves was not true of the Corinthian saints. But generally, as coming in among the brethren, you are made to feel this wonderful thing called love. It is there; it is not a question of being in some of our brethren; it is among the saints as such. What a great thought that is for New York: yourselves, love amongst yourselves. 

    Now in that picture on the wall in the letter to Corinth, we have a very accurate description of love, but, as I said, it is abstract. But we have there an accurate description of it, and one of the things stated is that it never fails  never  a very strong statement. Knowledge fails, teaching fails, prophecy fails, but there is one quantity, one quality which is to be amongst us in quantity which never fails, and that is love, dear brethren, and as having it we are distinct as disciples of Jesus. No doubt many christians come to the meetings held in this room and other rooms in this city, and see that there is a great deal of light and that there are brothers who are able to unfold the Scriptures. Thank God for them! May their ability be increased! May their proficiency be increased! People are impressed with that. But then in the letter to Corinth, the apostle goes beyond that, and distinguishes prophecy above all other services or gifts. He speaks of a person coming into the meeting (an unconverted person, an unbeliever or a simple person, not an opposer); whatever may have brought him, he has come in. The devil did not bring him in, you may be sure of that. He came into the meeting, and the brethren were prophesying, and the apostle says he will fall down and say God is in the midst of you, or amongst you, of a truth. It is the same preposition as Love amongst yourselves. God is in you  oh, what a great fact that is! God is amongst you. But He is amongst you in the way of conviction, in the way of searching out your heart, in the way of searching out your history, and exposing you to yourself. That is what is meant; prophecy has that power, that effect on man. God is amongst you, the man says, and he falls down. But love, beloved friends, is peculiar. The point is not that the person falls down; rather that he stands up. The presence of God is mighty. It brings in conviction. The presence of God is bound to bring in conviction for God is light: as brought to us through prophecy it convicts and what an important service it is when the person falls down. Cornelius fell down when Peter reached him; it was by prophecy, but Peter says, Stand up. That is what love does. Love will never accept the adulation of men; love in a servant  never! If a man falls down and repents before God, good and well. He is falling down before God; he is convicted of sin; he acknowledges it to all, but what will love do? Love will lift him up. That is what love will do. Love in God will do it, for love is of God; and it will do that  it will lift him up. 

    Well, that is a great matter; a quality here in quantity amongst ourselves to lift up the sinner. Prophesying brings him down; love builds him up. Have love amongst yourselves so that brothers and sisters may come into this hall, where God has often been spoken of. We may well thank Him for the hundreds of addresses and readings, in which the Spirit of God has had part, and which have been given in this hall. But then love is the point now. It is not only when the meeting progresses; not only in the meeting; that is where it shines, but love is seen where we meet each other casually: Love amongst yourselves. These christians loved one another. History tells us that is how they were marked off in the early days. See how these christians love one another. And so while prophesying may bring the sinner down, love will raise him up; love will set him among princes; love will make the most of him; it is a most important thing, to make the most of one another. Whatever quality another has, make the most of that  do not make the least of that, of what he has, but make the most of what a brother has. That is love and it will be observable  love amongst yourselves. It is always there. It may be in the business place, or when we meet one another on the street, or where things are contrary, but love never fails. One marked by love never fails to stop to speak to the christian, whoever he may be, master or employee; love in the master is the same as love in the employee. Love never fails. It will help the employee to be that, for the moment, and the master may have to maintain his place for the moment, but love is the same. It is amongst yourselves or ourselves, meaning master and servant, parent ant child, husband and wife, brother and sister, slave and master, whatever our occupation or calling or circumstances, it is love amongst yourselves. You will be known, says the Lord, as disciples of mine, in that ye have love amongst yourselves. 

    Well, now there is just a final thought in Mark 9. Mark, dear brethren, is the shortest of the gospels and that is not an accident. He is the levitical gospel writer. The point in his gospel is instruction for those who minister, and he is brief and always explicit and to the point. He raises a point quickly, and presents it quickly and briefly. If you are interested, says Mark, you will look somewhere else; you will get more. In no sense do I intend to confine you to what I write; if you wish to inquire further, you will find it in such and such a book. If you want to inquire, the Spirit of God always permits inquiry, and never wishes to limit us; yet it is needful not to occupy ourselves at too great a length, nor to wear out the saints of God by long perorations or prayers, but to be brief and come to the point, saying nothing that is without meaning. And so, as he says here in this graphic way, the cloud was there and the voice addressing them; as Peter tells us later such a voice. Then Mark says suddenly that the whole scene is changed. They look around and they saw no one, but themselves alone with Jesus. That is to say, four persons. There are four persons; there had been six: Moses and Elias and Another, if I may so speak reverently  the Voice from heaven was another Person  a scene of seven on the mount, and what volumes, beloved, could be written, and have been written on this wonderful mount of transfiguration! How much entered into it! Mark gives it to us in a few verses, and lest there should be any sentimentality about it; lest there should be any, like the servant of Elisha, in after years dwelling and hobnobbing with an unconverted man about the sayings and doings of the prophet; lest there should be anyone in that way governed by sentimentality or natural feeling, Mark just says, And suddenly having looked around, they no longer saw anyone, but Jesus alone with themselves. Oh, think of that company! Three of them have gone; God Himself has ceased to speak, the voice has ceased from heaven, and the cloud has gone; Moses and Elias are withdrawn  the bare mountain rocks are there and three persons and Jesus are there. That is all. Mark would say, That is all: Jesus left with themselves. That is all. Is that all for you? Are you going to leave it with that? Mark does not intend to leave you with that. He presents it quickly so as to keep it in a small compass. Do you think it was left to Mark to say how long his gospel should be? No, Mark was just an instrument. The number of chapters were allotted to him. I say that, but chapters are a modern thing; these gospels were written without chapters and verses. We know that these sixteen chapters have been divinely ordered of God. And Mark had to put these divine writings into these sixteen chapters. It was not it was a matter of paper, but a man of God writing as it was revealed to him. He was inditing for God, so to speak. This is all you have to say about this transcending event; that is all you can say  that is said to Mark. He puts it in briefly; he leaves nothing out that the levite should know, and should the levite stop there? No, the levites business is to open up what is in this verse, and what is involved in these four persons: Jesus alone with themselves. 

    Three brethren, shall we say, together for a prayer meeting. Alas, for the smallness of our prayer meetings!  the brethren sitting home lazily while their brethren are together for prayer. But there are three, meeting with Jesus alone with themselves. That is what Mark would show to encourage the levite, that he should not be discouraged with smallness of numbers. After this transcending event on the mount, there is Jesus alone with themselves. It is not that they do not wish to see more; they look around to see more, but they do not see more. Alas! We often look around to see more at our prayer meetings, but we do not see more  the brother is sitting at his home lazily. Bear the words of exhortation. But if we do not see any more coming in we are encouraged because it is just the three alone with Jesus. Let us be encouraged, dear brethren, with this view that Mark gives us of Jesus alone with themselves. That is the history of christianity from that day to this, in one sense. Man has sought to add to those three disciples with Jesus, mans paraphernalia, ecclesiastical and otherwise, but they have detracted from the beautiful scene that Mark depicted here  Jesus alone with themselves. Let us face this, and be content with the smallness, if necessary. If the door does not open, at our meeting for prayer, let us be encouraged to go on  Jesus is with us, Jesus alone with ourselves. 

    May brethren in New York, in our meetings, find this and be encouraged in it to go on. Mark would encourage us with a few words to go on  Jesus alone with themselves. 

  
    THE SPIRIT OF ANTICHRIST (JT 55)

    1 John 2: 18 - 27; 1 John 4: 1 - 6; 2 John 7

    JTThese scriptures treat of what is against Christ in such intensity as to be named antichrist, a term that is not very often used in Scripture; only, indeed, in Johns epistles, bearing on the character of the opposition as against christianity founded in the revelation of God in Christ  the Father and the Son. There were many antichrists, as John says here, Even now there have come many antichrists (verse 18), which would show that the opposition was widespread; and then it was intimated that the special character of the opposition was the denial of Jesus Christ come in flesh. Ultimately, however, the antichrist, as remarked, denies the Father and the Son; that is, he denies christianity. 

    Then we have the power of antichrist in chapter 4. It is a question of the kind of spirit that had to be discerned; And this is that power of the antichrist, of which ye have heard that it comes, and now it is already in the world (verse 3). Then again there is deception, For many deceivers have gone out into the world, they who do not confess Jesus Christ coming in flesh  this is the deceiver and the antichrist, 2 John 7. I thought it would be helpful to all of us to scan this section of Scripture and to see how the evil spoken of is to be met by the unction, as stated, And ye have the unction from the holy one, and ye know all things (1 John 2: 20), meaning that we are capable of meeting all this opposition and deception as having the Spirit. 

    ARSThe unction from the Holy One would enable us to detect the false teaching of the antichrist. 

    JTYes; not only his words but the spirit of antichrist which is operating. Chapter 4 expressly stresses the side of the spirit that we are to believe not every spirit, but prove the spirits, if they are of God; because many false prophets are gone out into the world. Hereby ye know the Spirit of God: every spirit which confesses Jesus Christ come in flesh is of God; and every spirit which does not confess Jesus Christ come in flesh is not of God: and this is that power of the antichrist, of which ye have heard that it comes, and now it is already in the world (verses 1 - 4). The idea of a supreme God is more or less prevalent, even in heathendom. In the time of the French Revolution whilst christianity was being abandoned, certain ones held to the idea of the supreme God, ignoring Christ; and it is current, too  a distinction being made between the God of christianity and what is regarded as God by certain ones who would set christianity aside. So that in this epistle stress is laid on Jesus Christ come in flesh. That is, christianity being expressed in a Person: That which was from the beginning, that which we have heard, which we have seen with our eyes; that which we contemplated, and our hands handled, concerning the word of life, chapter 1: 1. That is, christianity necessitates humanity  flesh  whether in Christ or in us; so that which is true in Him from the beginning becomes true in us. That is the real testimony against this spirit of antichrist who denies Jesus Christ come in flesh. 

    CAMDo you think an effort of Satan is to impersonalise mans apprehension of God through some kind of a notion, so that we should not have the Person at all? 

    JTYes; you would not have a tangible Person, so to speak; a Person that could be heard and seen and handled. And that must apply not only to Christ, but to ourselves as expressive of the truth of christianity. 

    We have the personal idea from the outset. God appeared to one and another, taking on personal form; not only a voice, but a form that would be recognised: the form of Jehovah (Numbers 12: 8), for instance; which would not mean in His abstract form, but that in which He showed Himself to men. So that we have the three men that came to Abraham and other such appearings; whether angels, or Jehovah Himself, it was the idea of personal form. Moses was to see it, and on the mount they saw the God of Israel and ate and drank. He appeared in some personal form, the forecasting of what was coming; that is, the incarnation, which was real form taken in manhood, which is the basis of everything. And that is what the spirit of antichrist and antichrist himself will seek to deny. There were many in the apostles days, and the opposition had taken a feature from christianity, as indicated in Pauls statement that the mystery of lawlessness already works, 2 Thessalonians 2: 7. 

    ANWI suppose that explains why John, in setting out the preface of this letter, speaks of what they had seen and handled and heard, substantially. 

    JTThat is what I thought. The epistle speaks of what was from the beginning and of what is true in Him and in us; the old commandment and the new commandment. The first is what was true in Christ, or the reality of the incarnation; That which was from the beginning, that which we have heard, which we have seen with our eyes; that which we contemplated, and our hands handled, concerning the word of life, chapter 1: 1. And in his gospel John says, We have contemplated his glory, a glory as of an only-begotten with a father, John 1: 14. All that is not the form of God, of course; but it is that which was seen substantially in Christ and is brought into christianity by the Spirit in believers. 

    The warning as to the antichrists is addressed to the little children as compared with the fathers and the young men; it is especially directed to the young christians, that they might be on the alert as to anything that they come in contact with that is a denial of Jesus Christ come in flesh; that is, what that order of Man is. 

    ARWhy does he say, in verse 19 of chapter 2, They went out from among us, but they were not of us; for if they had been of us, they would have surely remained with us? Is he speaking about the spirit of antichrist that was there among them? 

    JTYes; they went out. I suppose apostolic power was too great for them, but then Paul warns of them creeping in. John sees them going out, and Paul sees them creeping in, and Peter, too, contemplates them as come in. They may go out and thus expose themselves. They do not generally, however, renounce christianity. They set themselves apart, Jude says. They may go out from us, but they do not go far away outwardly; if they are inside, it is to corrupt us. 

    ARSIt is much better to see them going out than to see them coming in. Judas went out. 

    JTYes; if they went out to stay. But Judas came back. That indicates the kind of thing; they come back to do damage. They go out to fit themselves in their own spheres, but they come back. They go out to qualify themselves for the attack. 

    ARSo that what they cannot do among the saints, they go outside to develop? 

    JTJudas is the prototype of them all. He knew what was inside; and only persons who are inside can be this; they go outside and imitate Christ so as to come back and attack Him, with lanterns and torches and weapons; John 18: 3. Hence, Judas came back also with a kiss. The Lord challenged him: Judas, deliverest thou up the Son of man with a kiss? Luke 22: 48. They may pretend affection, but they are opposed to Christ. 

    FSCIs the man of sin a more developed state of evil? 

    JTYes; he has a wider scope. He includes the political side. The second beast of Revelation 13, being a false prophet, represents especially the religious feature, but also includes the political, being an object of worship. The first beast is an emperor, but, as remarked, he also has religious distinction, for he sits down in the temple of God, showing himself that he is God, 2 Thessalonians 2: 4. The second beast of Revelation 13 imitates Christ. He has two horns like to a lamb, but speaks like a dragon. He is an imitator; a man of the earth, one who has great influence on it. No doubt the antichrist of Johns epistles is to be identified with the false prophet of the book of Revelation. 

    GVDWould Absalom be an Old Testament type of antichrist? 

    JTYes; he is a good type of antichrist as he is known today; not the coming antichrist, but his character is seen in many during the present period. Absalom usurped his fathers throne; he is more the antichrist of christianity, typifying what is current in christian times, as seen in the second book of Samuel. 

    ANWAntichrist himself will be a person; is that true? 

    JTThese antichrists would be persons, too; only representing certain features of the opposition. The mystery of lawlessness covers things, which, I suppose, would refer largely to the Romish system, which is camouflaged by the professed adoption of christianity in toto. That is, it hides the opposition by taking on christianity in its public terms. It is a mystery. 

    JSWould not that mystery be seen in all the isms? 

    JTWell, more or less. The Lord presents several forms of the mystery in parables; in one of them it is likened to a grain of mustard seed which a man took and sowed in his field. It is the least of all seeds, but it becomes a great tree and the birds of the air roost in its branches. That is its developed conspicuousness. I suppose it would take in the whole area of christendom; there is a mystery attached to it. 

    CAMIt seems to do away with true relationship, such as the blessed truth of the Father and the Son, and puts in its place a kind of system. There were no reciprocal relationships of affection at all between Absalom and David, were there? 

    JTNo; David denied him the kiss, in connection with what he did first; then, later, he admitted him into family relationship and affection, but that only gave Absalom more scope to carry out his designs against the true king. 

    ARHe was brought back into favour by one, we might say, that was in fellowship. Joab was nominally in fellowship. 

    JTYes. This shows how antichrist has a place in the different religious bodies. There is no power to resist him. He is allowed in by some personal consideration; selfishness at the bottom may open the door to him. 

    QuesIs there any special thought in John using the expression the last hour? 

    JTI think it alludes to a crisis; a critical time. It involves the whole period of christianity. It is not what we often speak of as the last days; it is the last hour. It alludes to the incoming of Christ and how He is presented here, the Holy Spirit coming down. It formed a crisis in the history of the world, and Satan knew that. Presently he will be cast out of heaven; he knows his time is short. He knows this is the great critical time. Moral questions are being dissolved and settled, because they are settled in Christ Himself. It is a critical time. Hence. John says, Little children, it is the last hour, and, according as ye have heard that antichrist comes, even now there have come many antichrists (verse 18). So that we are in the battle against him, and the young people are exposed; little children are addressed here. There are little children among us here today; they are really in mind, and what they are facing in the schools and in their business lives. The point is, are they able to discern what is antichristian, and how it is to be met? 

    JTJrIs the us to be identified today? It says, They went out from among us. Would that come down to the present time? 

    JTI think so. The us is apostolic, but it involves, in a certain sense, all that are of God. So that he says, in chapter 4: Ye are of God, children, and have overcome them, because greater is he that is in you than he that is in the world. They are of the world; for this reason they speak as of the world, and the world hears them. We are of God; he that knows God hears us; he who is not of God does not hear us (verses 5, 6). The last sentence is particularly apostolic. It is very remarkable how, no matter what it is that comes up, whether it be despised people like so-called Mennonites or, in a larger way, Christian Scientists, or even Salvation Army people, the world hears them and recognises them, but those that are really of God are always in reproach and despised in the world. 

    AATIs it not so that in the show of christianity today there are modernistic features that answer to this description? 

    JTThere are many. That is just what I was thinking. They have come in. They are allowed in for certain considerations, and they develop their doctrines. The most barefaced things are said by persons who have suborned themselves to be independent of the truth. It is for young people to see how it is to be met. We have received authoritative teaching such as John speaks of, and we have the Holy Spirit to support us in our stand; that is, christianity is Christ, in character, whether it be in Himself, personally, or in those who have the Spirit. 

    QuesDoes deny in our passage mean denial of the actual fact, or does it mean undermining of what is recognised? 

    JTGenerally, it is the undermining side in the antichrists. As soon as the full thing comes out in the denial of the Father and the Son, the discerning saint will see that it is antichrist. The saints will thus be able to detect him. He will come in presently. It is remarkable that the first beast spoken of in Revelation 13, rises out of the sea. That is as if he had no previous public history at all. Well, later, in chapter 17, he is alluded to again, but as having an ancient history: ... it was, and is not, and shall be present (verse 8). We have to identify that person; how it is that he comes up out of the sea. Perhaps it will be an obscure man rising into power, and yet he takes on the character of the ancient thing that is spoken of. How he synchronises with the ancient empire is an important consideration. But then, the mystery of iniquity, or lawlessness, already works. The ancient thing is involved in the mystery of iniquity. That is, the old Roman system has been taken on by a certain body, in its essential characteristics, religiously. It has come down to us in all western Europe and its outgoings; its laws and methods and military power are recognised; it is a present thing. It is the fourth empire that is seen at the end. Its last form is the worst; it is diabolical. Religiously and politically it has come down to us. Throughout the four monarchies the political and religious are combined. The religious feature runs alongside the political. The Roman Empire was a religious system as well as a political system. The emperor was the high priest of it, and his very title is carried down in the religious Romish system until now. The political system has also come down to us. It was broken up by the Goths, but still it can be traced as existent; it came down to the Reformation, and has been taken on since. Napoleons Empire was really a continuation of it, and now there is an effort to revive it again, both in political and religious features. So that we are called upon to face all that now, and how are we to face it? How are the children to face it in schools and in offices? How are we to overcome this system that is now here in character, but is soon to appear as a great empire dominating the whole world? These epistles of the apostle John teach us how it is to be overcome in a spiritual sense. 

    RWSIs the unction one of the means by which it is overcome? 

    JTIt is the main thing. It is a remarkable word; it alludes to the Spirit, clearly. But it is more a question, I think, of how we are supported in our minds in dealing with the truth, even though we may be young. This word is not addressed to the fathers, nor even the young men; it is to the little children; and it is a question of how they are to face this matter; to learn that they are really of God, and that they have the Holy Spirit. 

    RSIt says that the young men have overcome the wicked one. Is that antichrist? 

    JTHardly; it is the wicked one himself. Antichrist is not the devil; he is a man, but the devil supports him. Clearly they are men here; it is a question of human persons. 

    QuesWould you say the political side in recent times tried to do without the religious, but it did not work? So that at the present time it is revived. 

    JTThe political is not self-sufficient; it has not been so from ancient history right down, indeed from Shinar down; the political is allied with the religious because man needs religion. It is no question of what religion it is. It must be something that has a spiritual character to support what is political. 

    ARThis line of ministry should help us to be heavenly minded, delivering us from what is current. Certain military leaders say that christianity has run its course and has failed; it is now time for something else. 

    JTThat is usually what happens. Mohammed was the first claimant to power based on apostasy from christianity. He made much of religion, but apostate religion. The very title of prophet which he carried, shows that his character was religious, but the sword was the conquering power. Well, that is dying out. There are millions of Mohammedans, but they are spiritually dead. They have lost their virus. But now we have something else. The next system which arose was the French. But throughout christendoms history, we have this spiritual mystery of iniquity, active day in and day out, for sixteen or more centuries. The thing is going on ever since apostasy set in, and all these men that have arisen have borrowed from christianity. So that we have to see how we are set; whether we can overcome these things. 

    JSIs the attack on Christ in manhood here? 

    JTIt is the undermining of christianity. The antichrist would generally say something that would undermine the truth of Jesus Christ come in flesh; not merely humanity but that kind of humanity; a humanity that is unique, it is Jesus Christ come in flesh. 

    JSThe Man set out in the four gospels? 

    JTThat is where you get it. The epistles present Him, too. 

    ESWould Bar-jesus be a type of antichrist? 

    JTHe is very like the antichrist, because the antichrist will stand related to what is Jewish, rather than to public christianity as it is today. So that Bar-jesus is like the antichrist. He is said to have sought to turn aside the deputy from the faith. And Paul says to him, ... son of the devil, enemy of all righteousness, Acts 13: 10. 

    ESIt says, But Saul, who also is Paul, filled with the Holy Spirit ... (verse 9). 

    JTThat is a good passage to bring in, because that is just how it is to be met. 

    WB-wMen tried to meet the antichristian system with Protestantism; by protesting. 

    JTThat is right. There was a certain amount of deliverance from it, but very mixed; and the Protestant element has been absorbed, you might say, in the false religious systems. 

    WB-wProtesting did not work; it did not go far enough. 

    JTIt is at best only negative. Christianity is not negative; it is positive. 

    WB-wThey did not make room for the Spirit, and did not have power to stand against the evil. 

    CAMWould the word unction imply something inward? In the world of mere profession, people want some sort of outward indication. 

    JTYes; the word is remarkable; it is not anointing, it is unction. 

    CAMThe word anointing seems to involve meeting some evil matter. 

    JTYes; I think it is invariably a public thing. 

    WB-wWhereas unction is more inward? 

    JTI think so, but bearing on the mind; because the apostle says, Ye know all things (verse 20). The Holy Spirit is, of course, referred to. As to the original words for unction and anointing, the former seems to imply a thing applied, and the latter adds the means (rubbing) of applying it. 

    ANWThe anointing, in relation to the Lord, shows itself in Luke 4, when He comes out in public testimony. The attack in Psalm 2 is against the Lord and against His anointed. There seems to be no attack against Him until He came out in public testimony. 

    JTThe anointing is public. Antichrist is against the anointed One. The word unction relates clearly to the power of knowing; discerning; so that we are not deceived. As soon as we name a thing or person, we know how to act. But we must name it correctly first. 

    WRWas this thing working in Corinth and Galatia? The apostle Paul warned of those who might preach another gospel. 

    JTThat would be to bring out that they were justified by the law; to bring in the first man again, and set aside Jesus Christ come in flesh. 

    WRPaul says that Christ would profit them nothing in such a case. 

    AATIt says that the mystery of lawlessness was working: For the mystery of lawlessness already works; only there is he who restrains now until he be gone, 2 Thessalonians 2: 7. Is that restraining power in persons? 

    JTThere are two restraining powers. One is that which and the other is he who. The one is an allusion to ordained governments; the four monarchies, I would say; but especially those that God is with to set aside, or neutralise, the antichristian power. So that it is a question here of certain powers being used. The he who would undoubtedly refer to the Spirit of God, but active in the saints. Therefore, our prayer meetings, and indeed all our meetings, bear on this matter; although that may not be recognised openly, by the powers that be, yet the power is there in such meetings which are held in different parts of the world, and I am sure God has ordained that they should exist to check the evil. But He uses other things, too. He uses the powers that be, and their armies and navies and the like. So that it is he who and that which restrains  the that which being clearly something besides the Spirit. So that we are free to pray for the authorities in this regard. 

    WB-wIn chapter 2: 22, it says, Who is the liar but he who denies that Jesus is the Christ? Who is meant by the liar? Is it the same person? 

    JTIt is the same person. Such a denial is supreme lying. You might say that the whole idea of lying culminates there. The devil is the father of it. But it is working out in men. And then it goes on to say, He is the antichrist who denies the Father and the Son. The one who denies is the liar. 

    WB-wThat is denying the anointed One? 

    JTDenying what the gospels present to us  the anointed One  that is, that Jesus is the Christ. 

    WB-wIn chapter 4 he denies Jesus Christ come in flesh. 

    JTThat is another side of the position; but that He, personally, is not the Christ, the anointed One, is part of the terrible lie. People try to make a mere man out of the Lord Jesus. That is what Mohammed did. He did not entirely disregard Christ. He recognised Him in some sense. 

    QuesWould the denial of the humanity of Christ also involve denial of the incarnation? 

    JTJust so. It is that kind of humanity, really. The world wants its own humanity. Hence many of the great men in history were deified; as if they suggest the kind of humanity that is acceptable to men, whereas Jesus Christ come in flesh is the only kind of humanity God recognised, as answering to His holy claims. 

    RemThe denial of that unique humanity would offset Gods way of salvation. 

    CAMYou can talk about God to most men, but you cannot talk freely about Jesus Christ come in flesh. Few men will listen to that. 

    JTSuch expressions as God be with you and God bless you, are common. But who is the God of whom they speak? 

    FNWIs there a suggestion of this in Daniel? The image which Nebuchadnezzar set up was a combination of power and religion. 

    JTYes; and he became identified with three witnesses who were maintaining the mind of God. Daniels prophecy involves very great things. So that the other witnesses knew Daniel; they knew the mind of God through him and they overcame the fire. That typifies a different kind of humanity, because there was not a smell of fire on them. Ordinary humanity, in such circumstances, would smell of fire quickly enough. It is the extraordinariness of the humanity there. It is anticipative of Jesus Christ come in flesh. He did not see corruption. He was unique; distinct. He was liable to nothing that attaches to ordinary humanity. That is the humanity that Satan hates and the antichrist hates; and those who are not true believers do not care for it. They want the humanity that goes to the theatre and the dance-halls, and seeks greatness in this world. 

    WRWas the crucial test put to the disciples in John 6? The humanity of the Lord Jesus is stressed there, and it says, From that time many of his disciples went away back and walked no more with him (verse 66). But Peter seems to be moved by the unction; he says, Lord, to whom shall we go? thou hast words of life eternal; and we have believed and known that thou art the holy one of God (verses 68, 69). 

    JTThat is a beautiful finish to that long chapter. It was the humanity of Christ, as set out by Him, against which they murmured. How can he give us this flesh to eat? (verse 52). Many of His disciples went away back; they could not stand that. If you press people, you will find they do not like that humanity  Jesus Christ come in flesh. Paul says, For other foundation can no man lay besides that which is laid, which is Jesus Christ, 1 Corinthians 3: 11. 

    RWSThen the teaching here is by the Spirit? We do not need that any man should teach us. It cuts at the root of all theology. The believer is shut up to the Holy Spirit and needs nothing else. 

    JTThat is it. That does not mean I do not need to go to the meetings, but that the power lies in the Spirit; and how that power works out. It makes us independent of all this antichristian teaching. The youngest believer has the Spirit, and it is for him to make way for Him; develop what is in his own soul  go on with what God has given him. It includes all the meetings, and the reading of the ministry, the reading of the Scriptures, and prayer. It includes everything that builds you up in Christ. 

    JSIs the unction seen in the man in John 9? 

    JTYou can see how it worked out in him, so that he is ready for the opposition when it attacks him. You may say to a young believer. Well, have you confessed the Lord? and he will say, Yes, not long ago. Well, what about breaking bread? Oh, I am not ready for that yet. Such an attitude appears constantly, and it is miserable. I am not ready for it  keeping the Lord waiting. When the Lord found the man in John 9. He says, Thou, dost thou believe on the Son of God? (verse 35). The man might have said, I would like to wait and go into the matter; but no, he was ready. I believe, Lord (verse 38). It is one of the greatest things to be ready when a divine proposal is made. That would imply that I have moved with the light, so that when this great thing is afforded to me I am ready for it. 

    JTJrShould not the young people have the sense of being cast out? Young people should have no place in the societies that are in the schools and other such associations. They would be cast out, in that sense, and so they are not fitting into them. 

    JTThat is a good way to put it. If a young person takes up that ground in the school, as one who cannot do this or that because it is not right, and he is frowned on or despised, the Lord will see it, and He will find that person, as He did the man in John 9. We want to be findable; to be ready for the Lord when He wants us. He said to the man, Thou, dost thou believe on the Son of God? He was ready for it. 

    Well now, these verses before us will bear much investigation; they are all addressed to little children, following on the word to the young men and fathers. It shows that the youth among christians are in the Spirits mind in this paragraph, which finishes with the word yourselves. That casts you in on the saints. This epistle opens up what the saints are. They are of the same nature as Christ. What is true in Him is true in them. It is that continuance of humanity that has come in in Jesus Christ come in flesh; ... and yourselves the unction which ye have received from him abides in you (that is another beautiful thought) and ye have not need that any one should teach you; but as the same unction teaches you as to all things, and is true and is not a lie, and even as it has taught you, ye shall abide in him, chapter 2: 27. So that we come to fixity through the teaching of the unction. This is not simply that individual saints have the unction personally, but it is the way it works out amongst the saints. All the teaching elsewhere as regards the Spirit and the assembly must be kept in mind in this. 

    JSThe footnote says that the idea of little children has reference to growth. 

    JTYes; the original word used for little children suggests the idea of growth. But then in chapter 4, the apostle does not say little children, but Beloved, believe not every spirit, but prove the spirits, if they are of God (verse 1). This contemplates what preceded in the epistle. We are tested as to whether we can tell what is of God in persons with whom we come in contact. 

    GVDDoes the man of John 9 fit into chapter 4 of this epistle in that he confesses Jesus Christ is of God? He says, If this man were not of God he would be able to do nothing (verse 33). 

    JTJust so. 

    CAMBearing in mind the apostles part in the opening of the epistle, it is beautiful the way he addresses the saints, Beloved. The great difference between what is genuine and what is spurious, in a world of mere profession, is this personal matter. 

    JTWe have to keep the saints in mind. We need them. We have been speaking of the young people; but now it is general, and we are addressed as Beloved; lovable people. John is well fitted to use that word, because he was beloved by the Lord Jesus  the disciple whom Jesus loved. And so he says, Beloved, believe not every spirit, but prove the spirits, if they are of God. It is not that the spirits speak directly to you. It is more what is exemplified in persons in the gospels. The spirits speak in persons. Some persons have a great deal of religious talk, but if you bring in the humanity of Christ they do not like that. So that it says, Prove the spirits, if they are of God; because many false prophets (note the word prophet here) are gone out into the world. The world has become christianised by this sort of thing. Hereby ye know the Spirit of God: every spirit which confesses Jesus Christ come in flesh is of God (verse 2). That is not simply by form of words, but by the way he speaks; the way he puts thoughts together, you can see he recognises Jesus Christ come in flesh, and you come to see he is a real christian. 

    ANWThis beloved is addressed to the whole family. It includes the fathers, young men and little children. 

    JTI would think so. In chapter 3 we have, See what love the Father has given to us, that we should be called the children of God (verse 1). Children of God implies the full family status. 

    RWSDo you believe that persons today in so-called christian countries have these evil spirits just as they did when the Lord Jesus was here in the days of His flesh? 

    JTDemoniacal possession of persons, as seen in the New Testament, no doubt exists in heathen countries, but general conditions in christendom hinder gross manifestations of it  at least as far as can be observed. The enemy works in methods that would find general current acceptance and hence we have what is more decent and refined; more spiritual efforts are in evidence. Persons possessed by demons, marked by gross physical manifestations, would not serve Satans purposes as spirits working in false prophets and imitating, for wicked purposes, what is of the Spirit of God. These are contemplated in Johns epistles. 

    ARHow do you work out the fact that in Johns epistles there are but two families? Persons are either children of God or children of the devil. He says that in chapter 3: In this are manifest the children of God and the children of the devil (verse 10). With such a variety of persons around us, is it right to say that they are either one thing or the other? 

    JTAbstractly that is so, only there are modifications, because of the restraining effect of the light of the gospel professedly owned generally. We cannot classify professors of christianity as children of the devil. Although many are not born again, Satans work in them is modified by what they hold as doctrine. They are usually very shallow, and have very little thought about anything religious, but if they are pressed to the wall you will find that their real state of opposition to Christ will come out  devilish traits. But the characteristic children of the devil are persons that are active in saying devilish things; like Bar-jesus. Paul says, son of the devil, Acts 13: 10. He is one of the best illustrations. The Lord said to the Jews when they were openly opposed to Him, Ye are of the devil, as your father, John 8: 44. That is, I think, the guide for us when we come to name things. I would not say of an ordinary man who is unconverted, that he is a child of the devil. But as the great general apostasy becomes effective, the position will be different. The strong delusion sent by God will be effective, the man of sin being in control, demoniacal power and possession of men will be prevalent. The continuance of the Holy Spirit here in the assembly has an immense effect in checking Satans work. 

    JSWould the statement Many false prophets are gone out into the world, contemplate christendom as it is today? 

    JTIt contemplates the way christendom has developed, because persons have taken on things which pertain to christianity. But then, it is more than that. Mohammed said he was a prophet, as if he were from God, like Balaam; persons take up a position of teaching, introducing something of their own. Johns epistles have this character of evil in mind. 

    RSWould it be like the word in 2 Timothy 3, Now in the same manner in which Jannes and Jambres withstood Moses, thus these also withstand the truth; men corrupted in mind, found worthless as regards the faith? 

    JTJust so; their names are given there; it is just what we have been saying. They represent a kind of opposition that has come down to us over a period of centuries. Their names are not given in Exodus. It is a remarkable thing that they had been carried down to Pauls time. And so it is that Paul can name the opposition to Moses in Egypt. And it is with us in our day. 

    JSWould king Saul prefigure the antichrist? 

    JTAbsalom is more that, because Saul was really anointed of God. He would be an opposer in a different way. I think Absalom, acting in Davids time, is a type of antichrist, or antichristian principles, during the history of the assembly. Antichrists are not anointed by God; they develop from the natural man; the man of the earth. 

    CAMThe Lord used the expression, Ye are of the devil, as your father. They developed, but their origin was clear. 

    JTThe evil thing is carried down; it is said that the devil sins from the beginning. Whatever the opposition the saints have to do with, is not new. There is nothing new, really, in that sense. It is all carried down. So that if you want to see evil at its source, you must go back to the devil. The devil sins from the beginning; the serpent of brass represents that; it is evil dealt with in its source. As regards evil principles coming down, the old empire that has come down to us is one example. It exists and will be here presently, literally and formally, in its worst features, even as Jannes and Jambres are here. They have come down. The thing they represent is here; their names are given only by Paul. 

    CAMThat helps; would you go as far as to say that a person is born of the evil one somewhat as one becomes born of God? In presenting the favour of God towards men, you take the ground that all are responsible to God, but the devil appeared as a rival. 

    JTHe gets in; and we are concerned as to how he got in. The important thing now is to keep him out. We see, in some, how he gets in; but he goes out, too, in some cases. That is the comforting thing. You cannot always say that a person who is under the direct power of evil is a child of the devil, because you get persons  Mary Magdalene, for instance  out of whom there went seven devils. How they got in is not said, but that they went out shows that the position was rendered untenable. If you get a person who has come under Satans influence, back to the light he had, or get the light of God into his soul, then the position is untenable to evil. That is an important point as regards devilish influence. But Bar-jesus and the Jews in John 8, who were called children of the devil, are true examples. 

    CAMSo that the expression son of perdition would relate to a final condition or state? 

    JTQuite so; showing what kind of man Judas was. What opportunities for blessing he had! The opportunity was there all the time he was in company with the Lord. But he is called the son of perdition. 

    ARI think your reference to Numbers 21 is very helpful. Satan did not enter into the children of Israel like he did with Judas. The serpents bit them. They came under satanic influence. 

    JTThat is it. The serpents were biting them, but the serpent of brass lifted up was the meeting of the thing at its source. So that he who looked lived. It is a question of whether I can look at that serpent. 

    JSTracing false religion back to its source would bring us back to Satan? 

    JTYes; but religion as James speaks of it, is good. 

    FNWIs there a difference between Jesus Christ come in flesh and coming in flesh? 

    JTThe come is an actual fact, but coming is the form of it. Coming in flesh implies the activities involved. 

    The second epistle of John confirms what we are saying, but it is remarkable that it is addressed to a lady, as it says, The elder to the elect lady and her children, whom I love in truth, and not I only but also all who have known the truth, for the truths sake which abides in us and shall be with us to eternity. Grace shall be with you, mercy, peace from God the Father, and from the Lord Jesus Christ, the Son of the Father, in truth and love (verses 1 - 3). You will notice how John brings in the economy into which divine Persons have come. This sister was coming into the good of it. Then he says, I rejoiced greatly that I have found of thy children walking in truth, as we have received commandment from the Father. And now I beseech thee, lady, not as writing to thee a new commandment, but that which we have had from the beginning, that we should love one another. And this is love, that we should walk according to his commandments. This is the commandment, according as ye have heard from the beginning, that ye might walk in it. For many deceivers have gone out into the world, they who do not confess Jesus Christ coming in flesh  this is the deceiver and the antichrist (verses 4 - 7). There he is viewed as active; it is not a static position; it is not simply a person sitting down; it is his action. I think Johns gospel has that in mind. He presents the Lord as walking; John the baptist saw Him walking, coming to him, and he named Him the Lamb of God: Behold the Lamb of God, who takes away the sin of the world, chapter 1: 29. There is something to impress one in the manner or gait of the Person. That is, He is coming to die  a most wonderful fact to dwell upon. The movements of such a Person coming to die are most affecting. He talked about those movements on the mount with Moses and Elias. So that John sees the Lord walking; it does not say where He was going, but as He walked. John said, Behold the Lamb of God. So the lady mentioned in this epistle, no doubt represents the idea of the assembly. The assembly is charmed with the movements of Christ, as the Song of Songs suggests. How charmed the feminine side is with the movements of Christ! That is, you are drawn to Him like the woman of Luke 7. I think His feet are directly mentioned seven times there  the feet of Jesus. She is attracted by those feet. It is the incoming of Christ; those feet brought Him to the woman. 

    John speaks of the elect lady with great respect. She was a woman he loved in truth. He had the Lords own mother in his house and he learned how to love a woman like that in truth  in that relation  with infinite purity. Sisters and brothers, with all purity, should love one another. This short epistle is to be noted in that connection. Then, as we have noted, it says, For many deceivers have gone out into the world, they who do not confess Jesus Christ coming in flesh  this is the deceiver and the antichrist. That opens up what the foolish woman in Proverbs is; and the man who speaks froward things. It is the humanity that makes up the world; it is not Jesus Christ come in flesh. It makes room for the deceiver and the antichrist; and there are many. 

    CAMThe fact that the elect lady is brought in, shows that there is a wonderful triumph over the power of the enemy, for Satan is especially set against the glories of femininity because of the glories of the assembly. That is where we see true femininity. 

    JTWe see how Satan deceived Eve, and of course the assembly has been damaged similarly, but John sees her  unblemished: Coming down out of the heaven from God, prepared as a bride adorned for her husband, Revelation 21: 2. 

    WB-wIs that why he warns this lady not to receive the deceivers into her house? 

    JTQuite so; because the feminine side is peculiarly exposed to such influence. It represents a feature of humanity; male and female created he them. The feminine side is exposed to evil influence more so than the male, and that is why Satan selected that side of humanity at the outset, to deceive it. And so here, the word deceiver is used. 

    WB-wFalse prophets are referred to as having gone out from us, but here it is deceivers. Is there a difference? 

    JTIt fits in with the feminine side; so that he says, See to yourselves, that we may not lose what we have wrought, but may receive full wages. Whosoever goes forward and abides not in the doctrine of the Christ has not God. He that abides in the doctrine, he has both the Father and the Son. If any one come to you and bring not this doctrine, do not receive him into the house, and greet him not; for he who greets him partakes in his wicked works (verses 8 - 11). I think that is all very instructive as to the assembly, because it underlies this epistle, addressed to the elect lady, and pointing out the power of deceiving influence. So that we are not to allow persons into our houses if they do not bring the doctrine of Christ. We are not even to greet one of them, for he who greets him partakes in his wicked works. 

    CAMThis matter of deceiving is carried right down from Genesis. 

    JTThat is what I was thinking: But I fear lest by any means, as the serpent deceived Eve by his craft, so your thoughts should be corrupted from simplicity as to the Christ, 2 Corinthians 11: 3. 

    WB-wThe third epistle is to the beloved Gaius, whom I love in truth. We can receive him into the house. He was Pauls host. The second epistle refers to those whom we cannot receive, but the third epistle would show whom we can receive. 

    JTIt is a great general advantage to the assembly and to him who is marked by it, to show hospitality. But the right kind of people should ever be in mind. They should abide in the doctrine of Christ and bring it. 

    JTJrI suppose that would be seen in Lydia on the one hand, but at the same time there is a female slave; Satan was acting in that kind of woman. 

    JTQuite so. 

  
    LOVERS OF THE TRUTH (JT 60)

    1 John 2:13 (first clause); 14 (first clause); 2 John 1

    I have in mind, dear brethren, to engage you with Johns writings, viewing him as a father, even as Paul also is to be viewed; he enlarges on his fatherhood. John alludes to his own fatherhood and speaks of those to whom he wrote as his children. The need for fatherhood is always evident amongst the brethren, and it is especially suggested in John and Paul. John speaks to us of Christ as him that is from the beginning 1 John 1:13,14, and of the truth of christianity that which was from the beginning. 1 John 1:1. 

    The new testament comes first in the holy writings as to all matters; the Old, of course, having its place, for every scripture is inspired of God and profitable. But the Lords remark in Matthew 13:52, as to a scribe discipled into the kingdom of the heavens, bringing forth from his treasure things new and old, indicates that the new comes first, and that in our teaching, and our doctrine in our teaching, we must regard the precedence of the new testament in all matters. Hence the early converts, according to Acts 2, persevered in the teaching and fellowship of the apostles. It does not say they persevered in the law of Moses; not that that did not have its place, because the Jews had the oracles of God; they had a great advantage, but that which was from the beginning 1 John 1:1, is not an allusion to what Moses gave, nor is it an allusion to the prophets; it is to Christ as become man. 

    John himself being a father insists on the truth relative to Him that is from the beginning, and that which was from the beginning. And he refers to fathers in growth; that is to say, to christians who have advanced in the truth, especially in the knowledge of Christ as from the beginning. The point is not so much that He is a divine Person, although that is involved, but that the ministry of Christ is the beginning of things in christianity and must have the first place in all matters, especially if they are of a controversial character. The last word must be from the Lord and His apostles. 

    I have read these two parts of verses in Johns first epistle, because the apostle refers to the matter of the Lords being from the beginning, twice over, as you will observe. First he says, I write to you, fathers, because ye have known him that is from the beginning, 1 John 2:13, and says no more. Then, in 1 John 2:14, he says, I have written to you, fathers, because ye have known him that is from the beginning. It is just a change of tense, but to call attention to the same thing. He wrote to the persons addressed, because they had known, or knew Him that is from the beginning. That would mean the doctrine set out in the Lords ministry, and confirmed in the apostles ministry. In Acts 2 the apostles are put first, for we are told that they, that is to say, the converts who listened to Peter and were converted through him, persevered in the apostles teaching and fellowship. So when we are looking into the Scriptures and ministering from them, whatever it be in the ministry, the testimony, it is clear that we must give the first place to the teaching of the Lord Jesus Christ, whether His own direct teaching or that of the apostles. So, as I said, John here stresses this in speaking to the fathers. So the fathers amongst us at the present time are much needed. It is a cheer to hear a brother who has experience rise amongst us and speak to God, or speak to us, especially if he has ability to speak to us, because we expect him, in what he says, to be authoritative and to recognise the Scriptures; to have the Scriptures behind what he says. So that the truth runs smoothly amongst us and the saints grow, unimpeded by novelties, or unscriptural statements sought to be based on old testament scriptures. 

    Now I mention these thoughts, which I regard as important, so that all may be moving on in the truth, that we may be lovers of the truth. The truth is a great point with John, and he tells us that the Lord Jesus said of Himself, I am, the truth, John 14:6. The Lord Jesus is the truth, so that evidently, if it is a question of truth to be decided, we must refer to what He says, or His apostles. If other scriptures seem to us to disagree, because of our lack of understanding, we must defer to the teaching of the Lord Jesus, and the Holy Spirit through the apostles. I read these two verses so that the elder brethren amongst us may see the responsibility attaching to us, for I find myself amongst them, and I am glad of this, glad to have a place with them. I am speaking now to my elder brethren here as to the responsibility of paying attention to what is written and what is ministered, to see that the Scriptures have their place in what is ministered, that the saints thus may be brought up in the truth as loving it. John speaks to the elect lady as one loved in the truth; he speaks to her as a person who was herself loved in the truth, and of her children as walking in truth. I wish to bring forward the importance of experience amongst us, experience in the truth, whether it be teaching the truth, or following it, so that, as having this experience, we can be relied on. One of the greatest features is that we should be reliable in what we commend to the brethren, that the brethren may be sure of what we are saying. 

    I want now to speak of the elect lady and her children; it is a remarkable expression. The elder to the elect lady and her children, whom I love in truth; and not I only, but also all who have known the truth. 2 John 1. Now Peter uses a similar expression in 1 Peter 5:13; and we all know how Paul respects sisters, respects those who serve in truth, as in the case of Phoebe, and Lydia, and others; and indeed the Scriptures throughout signalise persons called holy women, beginning with Sarah, 

    then Rebecca, and right down to such as Deborah, Abigail, and many others. How the Spirit of God signalises them as having a public place in the testimony; not simply for doing the ordinary service of sisters or women, but as engaged in actual testimony; and this sister called the elect lady is amongst them, and she has another sister, for John says to her, The children of thine elect sister greet thee. 2 John 13. She had another sister who was also elect; that is, distinguished. Then Peter says to the saints, She that is elected with you in Babylon salutes you. 1 Peter 5:13. The Authorised Version says The church, but the New Translation says, She that is elected with you. It is remarkable that these two apostles have sisters in their minds; and then, as I said, what a place Paul gives sisters in his epistles. I need say nothing about 1 Corinthians, and 2 Corinthians, and then Philippians; these evidence what I am saying, what place sisters have in the testimony; not doing simply the ordinary daily household duties of sisters, but serving in testimony so as to acquire distinction, as I might say, in heaven. We have in Pauls first epistle to Timothy a sister who is to be put on the list. That is remarkable, and her history is to be known, what qualities she had, what services she rendered; so with many others. Sisters are not only honoured in doing their ordinary duties, but serving in the testimony, and therefore I venture to launch out a little on this point, and having already delivered my soul in connection with the first passage read, I now turn to this epistle as to the elect lady and her children. 

    As I was saying, Peter has the same sort of thing in mind, and we cannot think that, in what he says about sisters, he includes their marital relations; he speaks about what is in their hearts, the hidden man of the heart. I would specially mention that, the hidden man of the heart, in the incorruptible ornament of a meek and quiet spirit which in the sight of God is of great price. 1 Peter 3:4. I would specially refer to what sisters have in their hearts, and the loyalty that belongs to it, and the graciousness that becomes those who profess to belong to the assembly; so that the hidden man of the heart is there. The assembly must be in Peters mind, it is not as if he spoke of it in the marital relation, but it clearly is in his mind, as also in Johns, and in Pauls. Therefore all these remarks as to sisters must originate in the first chapter of the Bible. It is a question of what is in the mind of God to bring about eternally and in testimony here for the little while that remains to us while we are here. 

    We find in John a remarkable allusion to this, three women at the grave of Jesus, three Marys, as if the Lord would press upon us the idea of suffering at this time, and what suffering there has been! I would not be behind for a moment in my feelings and sympathies with my brethren who have been through suffering which I have not been through, but these sufferings are intended to form us in view of the assembly, that is the idea. There were standing by the cross of Jesus the three Marys, and John was there too; a remarkable group of persons standing there and witnessing the agonies of Jesus, and it is said of John, that he was the disciple whom Jesus loved. The Lord says of John, as He looked on His mother, Woman, behold thy son. John 19:26. Let us not think that the Lord directed her view to Himself; He did not; He directed her view to John, the trusted one. The Lord would ever use one whom He trusted, to exemplify His mind, and John was a trusted person, and hence the view of our Lords own mother at that moment is directed by Him to John; Behold thy son. John 19:26. The present, dear brethren, is a moment for calling attention to John in that sense, as the trusted one, for the need is great for trustworthy persons; those who can reliably be given things to do, that we can count on their doing them. You will remember how Simeon in Luke 2 says to Mary, A sword shall go through thine own soul also. Luke 2:35. I am endeavouring to bring home to us the reality of suffering. I have already alluded to the reality of those sufferings which I cannot speak of as knowing experimentally, for I have not been through the things most of you have been through, but I am now seeking to bring home to you and to myself the reality of sufferings, that they belong to the moment, that the moment requires them. So the Lord directs His mother who is now being deprived of her own Son, and as a sword is piercing her soul; she was truly a Mary in suffering. But there were two other Marys there, the name obviously signifying that they came through suffering. It is a suffering time. So He says to His mother, Behold thy son; John 19:26; then He says to John, Behold thy mother. John 19:27. Think of what the Lord was placing on His beloved disciple; He was handing over to John His own mother, but not now as His mother, but as Johns mother; He is constituting her Johns mother. What a disciple, therefore, we have in John in that the mother of the Lord is constituted his mother!  and from that hour the disciple took her to his own home. John 19:27. 

    We can well appreciate what the Lord thought of that, what He ever thinks of acts of that kind, for exploits are great matters in heaven; heaven is full of the matter of exploits, but what exploits? The exploits of love, of the sufferings of love; heaven is full of that. We shall see the records, and we may well aspire to have our names in those records of the exploits of love. So John was handed over the care of the Lords own mother and she was to be in that home as Johns mother, and he was to be there as her son. Thus we have constituted a peculiar and precious suggestion; we have circumstances that will stand the test at such a time as that, and such a time as this in view of the time of translation, for it is a question of the time of translation. I have no hesitation in saying that the days have come for it. The days of the Lords receiving up came earlier than may have been anticipated, but they came, and the days of our translation have come too. It may be years, of course, but at the same time we may call these the days of our translation, and let every one of us see what it is he is constituted in these circumstances; that is, the circumstances of love, where love places us, and where love would enable us to carry out its behests as under the eyes of the Lord. For it is within our range to have precious treasure. I am speaking of the assembly, and I am sure that John and Peter and Paul too are speaking of that when they allude to these things in their writings. 

    Now Peter says, She that is elected with you. 1 Peter 5:13. There may be several thoughts in this. It may be the brotherhood, or it may be a sister, a wife, one that was evidently honoured; but it may well be that there is an allusion to the assembly in Babylon. She that is elected with you in Babylon. 1 Peter 5:13. How remarkable that there should be an assembly in Babylon, and that she should be saluting the brethren elsewhere, co-partners with the brethren. Well, that is what it is. Babylon has now acquired a great place in christendom in this sense, in the form of a woman too. I mean Rome as in the book of Revelation. Thy wife, Jezebel, says John, Revelation 2:20; see Note. He says that to the assembly in Thyatira, and he says, You are allowing her, you are tolerating her. So that we are challenged as to whether we are tolerating any forms or features of Babylon. Yet we are in the midst of Babylon; there can be no doubt that in this country, and in all the countries of christendom, Babylon has increasing power, and it is a question with real christians of loyalty to the Lord in the midst of it; for He tells us plainly, her children will I kill with death. Revelation 2:23. That is the announcement. We have just to wait for that, but we have not to wait very long for these things, they are at our doors, but the point is loves loyalty to Christ in the midst of it. So Peter speaks of someone in Babylon that is saluting the saints; she is elected with them, and one can discern that it implies the loyalty of love to Christ, as Paul says, I have espoused you unto one man. 2 Corinthians 11:2. 

    I am continuing now to speak to the sisters, endeavouring to arouse loyalty so as to give them renown in the testimony, to create the thought of renown in their hearts. For exploits are due in heaven, and it is due that the sisters should do exploits at the present time, the exploits of love. So, as I was saying, Peter is speaking of one in Babylon who salutes the saints; she is in Babylon, and she is elected with the saints and she salutes the saints. What can we do, if we think of things rightly, but link up this sister, who is elected with the saints in Babylon, with the teaching of Peter as to the sisters at the present time, so that our testimony should rise above the ordinary level of sisters work. I know very well that in this country many of the sisters have to do rough work such as they have never done before; it is a humbling thing to have to do it, but at the same time love can do exploits in these circumstances, and it is an opportunity for the sisters. 

    I now bring forward Johns elect lady, whoever she was; she had children and they walked in the truth. She was not an ordinary sister. She belonged to the nobility, if you please, as brothers do, as the nobles of Israel, for instance. The brethren are signalised by exploits in their service of love; why not the sisters? Why should so few be signalised in testimony publicly? That is the question to be raised in every sisters heart, as to why things are not going better with us. So Peter thinks of the sisters and he speaks of the hidden man of the heart. It is a question of the place that Christ has inwardly; not simply by profession but inwardly; and that hidden man of the heart is to be put on as an ornament in the presence of their husbands so that the husbands may be gained. How many husbands need to be saved! I know very many, and the obligation is put on the wives to gain them, and to save them by their holy and pure conversation, 1 Corinthians 7:16. It is a question of doing exploits in the family so that the husbands are gained. They are to be adorned with the ornament of a meek and quiet spirit which in the sight of God is of great price. It is valued up there! Sarah is the example brought forward; perhaps the most honoured woman in the old testament; she is brought forward among the holy women, for there were others. 

    It is on my mind to say a word of exhortation to the sisters, if they will hear it, that there may be this holiness, and this pure conversation, and this ornamentation, so as to win the husbands, to secure them for the assembly, and to secure them for the levitical services that are so needed. So that the sisters and the brothers are working alike for the promotion of the assembly, Christ and the assembly. What has come before us of late, is how Abraham had the thought in his heart that his son should have a wife. A right thought, but then what about the relation of the proposed husband? The relation Abraham had in mind was a holy, pure relation, a right strain in the family links coming down the ages in the testimony. That is the idea; it originated with Abraham, the head of the believing family and the other members of the family come in as brethren. So you have in Genesis 22 Abrahams brethren, and then Rebecca standing out as a unit in testimony; she is not doing anything, she is just mentioned by the Spirit of God in testimony. We have to wait and see what will develop, and chapter 24 tells us what does develop, as a result of Abrahams concern about his son. In chapter 22, we learn that he offers him up, he offers up his only-begotten son, and heaven speaks to Abraham and swears to him, as much as to assure him that Jehovah appreciates what he has done. It is Gods appreciation of the faith of the patriarch, and the second time there is the voice from heaven, and He swears to Abraham, I will multiply thy seed as the stars of the heaven, and as the sand which is upon the sea shore; and thy seed shall possess the gate of his enemies. Genesis 22:17. The promises to Abraham are established by an oath, that by two unchangeable things, in which it was impossible that God should lie, we might have a strong encouragement. Hebrews 6:18. God would have His servant, the great father, established in the faith of his heart as to the line of the sister Rebecca. This is most important, if, as I said, the sisters are to gain their husbands. That is the last word I want to stress now; they are to gain their husbands, according to Peter, 1 Peter 3:1. 

    In this second epistle of John he says: The elder to the elect lady and her children, whom I love in truth; and not I only, but also all who have known the truth; for the truths sake, which abides in us, and shall be with us to eternity. Grace shall be with you, mercy, peace, from God the Father, and from the Lord Jesus Christ, the Son of the Father, in truth and love. I rejoiced greatly that I have found of thy children walking in truth, as we have received commandment from the Father. And now I beseech thee, lady, not as writing to thee a new commandment, but that which we have had from the beginning, that we should love one another. 2 John 1-5. You see what I am coming to now is the beginning, what was established in Christ and in the apostles at the beginning, and this lady is to be brought into that. It is supposed that someone comes to her not bringing the doctrine, and the apostle says, See to yourselves, that we lose what we have wrought, but may receive full wages. Whosoever goes forward and abides not in the doctrine of the Christ, has not God. He that abides in the doctrine, he has both the Father and the Son. If any one come to you and bring not this doctrine, do not receive him into the house, and greet him not. 2 John 8-10. Now you see this lady, as I said before, was no ordinary sister; she is an extraordinary sister, and she has a sister who is linked up with her; they are linked together in Johns mind. The Lord had linked up two together before, John and His mother. John is an outstanding brother as to his conception of sisters, and their qualities. 

    These matters are a challenge to every sister here as to faithfulness, as to acquiring something for heaven. We have already spoken of the memorial which Cornelius built up in heaven, before he had the Spirit; but now I am speaking of sisters building up something for heaven, building up a reputation, a dignity, a title, as it were; the titled lady is in heaven. Pardon me for stressing the use of the word so much, but I am stressing dignity and what belongs to the assembly. All these terms must eventually merge in the assembly, and the idea of lady, that is a sister who does exploits, is among them. 

    I urge this now, especially as to bad doctrine. There is no necessity that the sisters should leave if matters of doctrine taught are looked into; sisters should be there, they should be thoroughly in the thing. Here is a sister who is committed to discipline. She has a house; she has children who walk in the truth; and someone comes to her house, and perhaps sits down at the table, but she discovers that he does not bring the doctrine of the Christ. 2 John 9. Now John says, Do not bid him God-speed; do not receive him into your house. We are to look into the doctrine; the question of doctrine is to come up at once. You say, It is for the brothers. It is not only for the brothers, it is for the sisters also. The lady here is a sister; she is not merely a sister, she is a spiritual person, and she is reliable. John can trust her in relation to the doctrine, the doctrine of the Christ. If anyone comes to her and she knows that he does not bring that doctrine, she will not ask that man in, she will shut the door on him. John is telling this lady and her children to see to it that if anyone comes with bad doctrine, they are not to let it pass, not to harbour it at all. Look into it and challenge him, and if he is holding it, do not let him into your house. 

    Now I quite admit that these are strong words, and perhaps words that will arouse some wonder in your minds; that may be so; I can well afford to leave it. But I am endeavouring to establish, and to stir up in the sisters hearts, the idea of the hidden man and loyalty to Christ; that they may stand firm in view of a memorial in heaven, a title in heaven that will remain with you for having been loyal to the Lord Jesus, loyal to the doctrine He came here to establish and maintain. So John rightly refers to the children of thine elect sister; 2 John 13; there is a group of them, a group of sisters who had children and they love the truth. It reminds me of Mary and Elizabeth in the hill country of Judaea; the beautiful picture that Luke alone gives us. They were about to be mothers. Elizabeth was to be the mother of John the baptist, and Mary was to be the Lords own mother, and they are signalised in the hill country. What times they must have had in that bill country as their souls were full of that wonderful light that had been brought to them! Mary could say, My soul magnifies the Lord, and my spirit has rejoiced in God my Saviour. Luke 1:46,47. 

    So it is, dear brethren, that the sisters have a great field opened up at the present time; the brothers have too, but I am now concerned to bring out this matter of title amongst sisters, corresponding with the elect lady and her children. The love of the truth is there, and the love for one another too, in the two sisters and in their children; the love of the truth amongst them. What a circle! 

    May God grant that there may be such circles abounding amongst the brethren, holy women who are true, and their children, who are brought up in the nurture and admonition of the Lord! 

  
    THE DEVELOPMENT OF THE TRUTH IN DETAIL (JT 66)

    1 John 2:18 - 29

    JTThis epistle is intended to develop the truth in detail; in the gospel it is more general; so the idea of age is given here in a threefold manner: fathers, young men and little children; and then this idea of detail is of great importance, especially for young believers. God takes account of us in our ages. Little children is more diminutive than children, which would indicate Christians generally, that is Christianity. We have no Sunday schools for the little children for them to learn in; but these epistles of John are not that, for children gives the full idea of Christianity, My children (verse 1); but then in verse 18 it is Little children. Johns exercise as to the persons he writes to shows that the servant is free to use his judgment as to the truth, and which designation he uses. 

    PLIt adds dignity to them, adding growth in love; we are to hold them in love. 

    QuesWhy is it the last hour? 

    JTIt is a solemn thought; we shall not hear it again. In verse 14 it is the thought of young men, that is persons of greater growth; I have written to you, young men, because ye are strong; you can count on them in matters of controversy to abide in the truth. 

    PLSo in John 21 we have sheep and lambs distinguished. 

    JTYes, you can say something about that. 

    PLIt is as if John would show the grades in the family. We have the Lords own utterance in John 17: 6, the men, He says. 

    JTYes; there is full growth there, and more; there is responsibility, and so here in verse 14, 

    I have written to you, fathers, because ye have known him [that is] from the beginning. I have written to you, young men, because ye are strong, and the word of God abides in you, and ye have overcome the wicked [one]. Love not the world, nor the things in the world, They are all placed under great responsibility with such language to each of the three grades, and we must treat them accordingly, whether little children or fathers, if they are that. 

    QuesAny feature of the world marking the young men would put them at a distance, so lust is mentioned, thinking of the product in those who had tasted of the world. Can we not be worldly and yet go to the meetings? And then put oneself at a distance from the Father? Have we not to overcome? 

    JTYes; and to consider that women, and young women, come under this; they may be marked by insubjection and irresponsibility, leaving all to the brothers, and John takes account of the saints as they are, and puts responsibility on them as it belongs to them. 

    RemThis word is like a fertiliser to make the saints more fruitful. Johns ministry is for that. 

    JTI would think so. The Lord regards him as a special man, That disciple therefore whom Jesus loved (John 21:7), and as to the sisters, it is a question whether they can defend the truth. 

    PLThe elect lady and her children of 2 John 1, and Gaius, too, in 3 John? 

    JTYes; a great sense of responsibility is to be in the brothers minds. We began reading at verse 18, Little children, it is the last hour; there is not much time to make up for any loss, so we are to make the most of the time we have. Even now there have come many antichrists, a remarkable word. We should have to look about to find these, those who are opposed to the truth. 

    PLYoung people at school are confronted with the antichrists. 

    JTYes; and the young people need to make friends with the older ones, and not club together. They are very responsible. 

    PLThey are to be warned by what happened to the little boys who mocked Elisha in 2 Kings 2:23. 

    JTYes; there were forty-two of them torn, two she-bears came out after them. 

    ESHEveryone breaking bread is responsible. 

    JTYes, he has put his hand to it. 

    QuesAt twelve years old? 

    JTYes, even ten years in the United States. 

    QuesThere should be some sense of responsibility, do you think? 

    JTI do indeed. 

    RemPauls sisters son in Acts 23:16. 

    JTYes, he brought a message to defend the truth. 

    PLJoseph at seventeen accepted responsibility. 

    JTHe suffered, too. 

    RemThe acceptance of responsibility is a great help to maturity. What is needed is manhood to bear the burdens of the testimony. 

    JTYou would like the brethren, especially the young people, to read the books? 

    RemWe are helped by our minds spiritually. 

    JTYes. 

    QuesShould we ask the young people if they read the ministry? 

    JTI agree. 

    AHOne shall say, I am Jehovahs; and another shall call himself by the name of Jacob, Isaiah 44:5. 

    JTYes. 

    RemOur children should grow up in the environments of Gods house. 

    JTBut you have no children! 

    RemThey have spiritual children! 

    RemSamuel opened the doors of the house of Jehovah, 1 Samuel 3:15. 

    JTHe had a splendid mother and he learnt from her, And his mother made him a little coat, and brought it to him from year to year, 1 Samuel 2:19. 

    QuesIs the unction from the holy one the Holy Spirit, and would you look for that in one asking for his place? 

    PLThe unction is what is rubbed in? 

    JTThat is a good word. 

    RemThis section for the little children is the longest of all. 

    JTThat is just the point. Verse 18 indicates a very solemn time. There is very little time left. 

    RemThe Lord as a boy of twelve was the perfect example, did ye not know that I ought (to be in the things of my Father)? Luke 2:49 (see note). 

    RemJohn is counting on the little children being early in the good of this word as to the Spirit being the unction. 

    JTSo that they are persons who can deal with questions and be able to rub things in. 

    PLThey are thrown on the Spirit. Would that be spiritual intuition? 

    JTYes. 

    EuRWould that involve the effect of household readings? 

    JTI know how concerned you are as to the children. 

    QuesDoes Psalm 144:12 indicate an advance in the household? 

    JTYes; it comes late in the Psalms, and shows a great deal of experience. 

    RemIt is good for the children to be encouraged in acts of service. 

    AHThe reference to the truth, Because ye know it (verse 21), does that imply that it was learnt in the household? 

    JTYes; it is most important for the children to have the household readings and prayer first, before they go into the world. 

    RemThey are to begin the day with God, to counterbalance the antichrist. 

    JTYes, for all that has to do with the schools, and the teachers are defective in things and teach error. 

    QuesCan they challenge the lie then? 

    JTJust so, they would go back to what their parents say. 

    RemSo Paul commends Timothys upbringing, that from a child thou hast known the sacred letters, 2 Timothy 3:15. 

    JTYes; so he speaks of the faith that was in his grandmother and his mother and then in him; 2 Timothy 1:5. 

    RemPsalm 127:5 says, They shall not be ashamed when they speak with enemies in the gate. Many children have spoken boldly as to creation. 

    JTThese readings refer to certain courses of instruction, not to be found in the systems, so that the brethren are the more responsible; the Holy Spirit is here for that express purpose; He is sent down from heaven to encourage the parents, and as the Paraclete to help them on these lines. We all know that humanity is divided up into families, so that He especially helps parents. 

    JH-nThe present truth is to help us to see that we cannot do without His help in any service. 

    JTIn the Liverpool area, where you come from, the truth has been able to hold its own. 

    RemIn these meetings there are several large families. 

    JTThe more the better, for there should be no restriction. God claims the little ones. 

    QuesShould they be instructed as to the enemys camp? He speaks of the antichrist to the children, and Paul speaks of the man of sin to the Thessalonians; 2 Thessalonians 2:3. 

    JTThey were a company of young Christians. 

    QuesIs the mothers place important? There were great results from the service of Samuels mother, and of the wealthy woman of Shunem, 2 Kings 4:8. 

    JTSo Phoebe in Romans 16 is a good example for all mothers; she cared for the saints in a motherly way. 

    RemTimothy would have received a splendid education from both his mother and his grandmother. 

    PLThe reference to children as an inheritance from Jehovah in Psalm 127:3 would show that they are to be richly exploited. 

    JTYes. 

    ECMThe Lord in Luke 8:51 asked for both the parents of the child to be present, and asked them to give food to her, so that He puts the responsibility on them. 

    JTYes. 

    RemIt says in Genesis 46:6,7, they ... came to Egypt, Jacob and all his seed with him; his sons and his sons sons with him, his daughters and his sons daughters and all his seed he brought with him to Egypt. 

    JTVery good. 

    RemMany testings but no casualties! 

    JTSo scripture is to furnish us. It is a most important matter, this about the little children, Little children, it is [the] last hour, and, according as ye have heard that antichrist comes, even now there have come many antichrists, whence we know that it is [the] last hour. They went out from among us, but they were not of us  that is, they were not real  for if they had been of us, they would have surely remained with us, but that they might be made manifest that none are of us. How many have been lost in the one hundred and fifty years of the recovery. Open-brethrenism began almost at once, and still remains, and we need to watch that. 

    QuesI had that in mind. Should the children be instructed in church history? 

    RemThey are to learn to walk in the truth. 

    JTYes; walking in it refers to conduct; a controlled mind in the truth. 

    RemAnd I it was that taught Ephraim to walk, says Jehovah; Hosea 11:3. 

    JTJust so. 

    RemOut of the mouth of babes and sucklings hast thou established praise because of thine adversaries, to still the enemy and the avenger, Psalm 8:2. 

    JTA very important scripture; it is like Psalm 127:5, They shall not be ashamed when they speak with enemies in the gate. Now we have this idea of antichrists, They went out from among us, but they were not of us; so young people seek other matters, they were not of us; for if they had been of us, they would have surely remained with us, but that they might be made manifest that none are of us. And ye have the unction from the holy [one], and ye know all things. Theye is emphatic; the unction refers to the Holy Spirit; ye know all things is being brought up in the truth, and so it says, I have not written to you because ye do not know the truth, but because ye know it, and that no lie is of the truth. Who is the liar but he who denies that Jesus is the Christ? He is the antichrist who denies the Father and the Son. It is a very solemn way of putting it, he is the antichrist, there is no hesitation as to who antichrist is against. So he goes on, Whoever denies the Son has not the Father either; he who confesses the Son has the Father also. There is, too, the great subject of eternal life, as in F.E.R.s time, and it is in this epistle also, as in verse 25 here, and in verse 26, those who lead you astray. Note this, they were potentially taught to abide in him (verse 27). 

    RemThe him there would be the Holy Spirit, while in verse 24 it is the Father and the Son, so that the little children are encouraged to abide in each of the three Persons. 

    JTThe question arises whether we can tell which divine Person is speaking at any given time. 

    RemWe may not have thought enough of abiding in the unction, but as the same unction teaches you as to all things, and is true and is not a lie, and even as it has taught you, ye shall abide in him. 

    JTIt is this thought of rubbing things in, so that the person is impressed, and so in verse 29 it says, If ye know that he is righteous, know that everyone who practises righteousness is begotten of him; we practise it. 

    RemThis links on with verse 17, he that does the will of God abides for eternity; it would involve our hands. 

    JTAbides for eternity, a great idea. 

    QuesIs the coming of the Lord regarded as imminent? It is mentioned in verse 28. 

    JTI should think so. And now, children, abide in him, that if he be manifested we may have boldness, and not be put to shame from before him at his coming Children here is the whole family. 

    RemThe Lords coming seems here to be brought forward to press the urgency of the thing he is speaking of. 

    JTYes; this epistle helps us to work out details. 

    RemHe presses the last hour on us all. 

    JTYes. 

    RemThe detail shows the divine care, and we need the same for each other. 

    JTWe are quite entitled to use the word brethren, not as a party thought, but as a family. It is most important to know who is speaking; all are equal in Deity, but not in frequency of speaking. 

    RemIt says, Now Samuel did not yet know Jehovah, 1 Samuel 3:7. The Spirit is the power for this. 

    JTVery important. Who is speaking? The Son alone is spoken of as being made both Lord and Christ, Acts 2:36. The Spirit and the Father are not said to be made Lord. 

    RemThe Son speaking generally implies the word of authority. 

    JTYes; all things are in His hands; a peculiar responsibility. The Father is not made Lord, though called Lord. 

    RemThe Son is over Gods house; Hebrews 3:6. 

    JTThat is the idea, so that If therefore the Son shall set you free, ye shall be really free, John 8:36. 

    RemYou have awakened a great exercise in all our hearts. 

    RemThe attuned ear of the bride knew the beloveds voice; Song of Songs 5:2. 

    RemThe parental voice of the Father speaks with its own quality. 

    JTIn the economy it is of the greatest importance to know who is speaking, and we should know, and the Holy Spirit was sent by Him for that express purpose. 

    RemAt the Supper we should know. 

    JTYes; we begin with the saints in looking at them. Then there is authority in the Lord, His authority; so He is in mind from the very outset. It is His supper. 

    QuesWould you expect the Spirit to speak? 

    JTYes, it is right that He should speak. 

    RemA revelation to another sitting there 

    (1 Corinthians 14:30) shows the Spirit has liberty to speak. 

    RemIf we understood more the titles used of the Spirit in ministry we should be more accustomed to receive spiritual impressions. 

    JTJust so; Their voice is to us, not to every one, and we can speak to Them; the Father comes in later in the service. 

    QuesWould the speaking be especially at the Supper because we are kindred with Christ? 

    JTSo it says (Psalm 45:10), Hearken, daughter, and see, and incline thine ear. In Acts 20:7 Paul had liberty by the Spirit to speak, and Peter (Acts 10:14) calls the Spirit Lord. 

    RemIt says in Acts 15:28, For it has seemed good to the Holy Spirit and to us; He must have spoken. 

    RemPaul says, The Spirit speaks expressly, 1 Timothy 4:1. 

    JTThat would be a special matter; in the last days difficult times shall be there, 2 Timothy 3:1. 

  
    THE TRUE LIGHT (JT 69)

    John 1: 4 - 8; John 8: 12 - 14; 1 John 2: 8

    I have been thinking of light, the true light, which is said to lighten every man. However much is said of light in the Scriptures and however important it may be, in the divine thought men are in view. God ever worked in the light in what He did. So that at the outset the first need was that there should be light. God begins there, Let there be light: and there was light. The operations which followed, proceeded in the light; they were seen in relation to one another. As day after day developed, the divine thoughts became clearer, and were obviously coordinated  always in the light. 

    When we come to Johns gospel, we have the divine mind as to light. It had man in view; every man, not simply as a race, but each member of the race, whatever his nationality or antecedents. Every race was in the divine mind in regard to the light, that all might come unto it. God never operated in the dark, hence we find that when God laid the foundations of the earth, those present, as I may say, knew what He was doing, although God does not always give account of His matters, yet in the laying of the foundations, intelligent beings were cognisant of what was proceeding. He has not been pleased to give account of many of the things which are visible, the physical phenomena; that is kept within His prerogative. At the same time, all has been done in the light. Those present understood, so that we are told that the morning stars sang together, Job 38: 7. Blessed unity is seen even then. You may be sure that whatever is alluded to, they were engaged with the same thing, they sang together with understanding also. They knew something of what God was doing, and then it adds, all the sons of God shouted for joy, alluding surely to mature beings, persons of intelligence  they were all interested, and so much so that they shouted for joy. They understood. It was all in the light. 

    In the eighth chapter of Proverbs where Gods operations are enlarged on, it says wisdom was there. The morning stars and the sons of God say nothing about man. Wisdom does. Wisdom carries the thought on and speaks anticipatively of the actual realisation of the divine thought, in that it says my delights were with the sons of men. You see, dear brethren, what a note of intelligent jubilance runs through. Wisdom was occupied particularly with the habitable parts of the earth. It was speaking anticipatively, showing that it was in the divine mind to have intelligent beings in the habitable parts of Gods earth, and that its delights were with the sons of men. 

    You can see, therefore, beloved brethren, how Johns gospel fits in with all that. It is stated there that by Him who was in the beginning, all things were made that were made, and that without Him not one thing was made; all had being through the Word, and whilst that is asserted, what is in view immediately is man, and hence the statement, In him was life; and the life was the light of men. That is to say, the true Light. Not that the light previously referred to is not true of its kind. Physical light, of course, is true  the sun and whatever other light there may be in the physical system  but it refers here to the true or perfect light for men, that it was something that should become substantive; not merely an abstract thought, but something here within mans range; something that men could touch, and so it says, In him was life; and the life was the light of men. So as to prepare our minds for the thought, we have to dismiss all earlier conceptions of light, for hitherto light had dispelled darkness, so that darkness was driven by it into its own area, and a name given to it. The light He called day, the darkness was dispelled by it. 

    Here, however, we have introduced to our minds an entirely new thought, that the true light appears in darkness and the darkness comprehends it not; that moreover witness has to be made to it, in the person of John the Baptist. No one needs to call attention to the sun as it shines in the heavens. It is there; nothing is hidden from its heat. Its light goes out throughout all the earth, and its rays negative the darkness, so that in its presence, darkness ceases. Now a new thought has to be apprehended, and we are told the light shines in darkness, and that the darkness does not comprehend it. Attention has been called to it. We are told immediately, There was a man sent from God. This is not historical, it is moral. It is a man that was with God, for he was with Him, and was sent as from with him. He came for a witness to the light. He was not it, the Spirit tells us, although the Lord later pays such a beautiful tribute to John in saying that he was a burning and a shining light or lamp, which is more local and limited in thought. He burned and he shone. You can see that as those Pharisees came to him to be baptised, how he burned, as he called them a generation of vipers. He would wither them up. But the light was there. They rejoiced for a season in his light, it says, but it was local and national, for after all, John was for the sons of Israel. 

    The apostle tells us that John the Baptist cried, A man comes after me who takes a place before me, because he was before me, and again there stands among you Him whom ye know not. You see the beautiful witness to this Light. He was in their midst. May it not be, beloved, that there is that of God, standing in our midst, whom we know not. We are always under test by reason of what is of God in our midst. The Lord here is not acting, He is not preaching, nor working; He is standing, and yet the great Creator of the universe, whom ye know not. What is of God amongst us, standing possibly inactive because of ourselves, becomes a test whom ye know not. John goes on and says, I knew him not. The thing is to be on the look-out for what is of God, for God is never inactive, as the Lord Himself says later, My Father worketh hitherto, and I work. John the Baptist says, he who sent me to baptise with water, he said to me, Upon whom thou shalt see the Spirit descending and abiding on him, he it is who baptises with the Holy Spirit. That was what God said to him. But that is not all, for the same day John sees Jesus coming to him. When John saw the Lord moving  not standing, but moving towards him  he discerns Him. It was not the Lords preaching or miracles, it was His moving. When he saw Him coming to him he says, Behold the Lamb of God, who takes away the sin of the world. 

    Before the Spirit comes upon the Lord, John had eyes to see, and that is what this gospel would call attention to  the importance of being able to see the light, whatever it might be. The principle is radiation, but you have the substance first. The thing is there in a living way, the life is there; it is not a question of words or sermons or even miracles, it is the substance. I am not now speaking of the deity of our Lord, which is so emphasised in this chapter, but the life. The life was there, you see, that which was intended to be light, the light of men, and as it moves, it radiates. I cannot undertake to define it, and as the Lord moves towards John it was radiating. But then who saw it? Multitudes were there. I suppose it was one of the most extraordinary days in the history of the nation. The light of life was radiating in the simple movements of Christ to John. 

    Thousands were moving towards John, some of them vipers. They were doing what the Lord was physically, but how differently. Why did Jesus go to John? Jesus had never sinned; that holy life had been delightful under Gods eye, never a blemish in it. It was perfect. Why should He come to John? You see John had spiritual discernment. He had eyes to see. God alone can give that, and if you have not eyes to see this light, I would counsel you to turn to God to give you this vision. It is shining, the true light now shines. Here it is, In him was life; and the life was the light of men, but the epistle says, the true light now shineth. He is coming to John, and the anointed eye of one who had the Holy Spirit from his birth, discerns in that movement the Taker-away of the sin of the world. 

    Marvellous light! Never shone light like that: the light of the taking away of the sin of the world. That was what it was. The true light  how much needed. Every soul of man needs it if he is to be with God. He has to get that light, the light of the taking away of the sin of the world. John was baptising; he was administering death figuratively. Jesus comes to him and John names Him. Not a word is said as to his having light from God, but what God had said to him was that Upon whom thou shalt see the Spirit descending and abiding on him, he it is who baptises with the Holy Spirit. But John discerns Him before that. The light was radiating, as I have said: the light of the taking away of the sin of the world. 

    Then John says, I saw, and bare record that this is the Son of God. Now you see there is another point, and I stress it, because without it we are not prepared for a new commandment. The new commandment is the thing, the true light, that is shining now. The next day, John was standing and two of his disciples; that is to say, the two disciples were evidently under his teaching and personal control. Standing  a very suitable attitude, particularly in view of what was happening, because the light was beginning to radiate, and it is a good thing to stand and see all that emanates from this wondrous light. It is the true thing  we want to get hold of that point  that which radiates for every man. And so the Light is seen walking; we are not told where He was going, but it was consequent, obviously, upon the previous movement. He is walking, for it is He who is the Taker-away of the sin of the world. He is walking to be called attention to. Well, you say, I can see that. Yes, but can you? Look at those two men standing by John. One of them is Andrew, a trained man, and the other is not named. They had seen John ministering, they had been under his ministry. Surely they will see now? But do they see? No. John looks on the Lord, and he says, Behold the Lamb of God. He calls attention. That is the principle of it. Attention has to be called to things. But you say, why did I not see that before? Well, why did you not? It may be you have been cavilling about it. It may be you have been saying, I have been going on these lines all my life. But here is something you have never seen. Why have you not seen it? Their attention is called to the light, and then they do not quarrel about it. On the contrary they moved towards the light. 

    Now that movement is life, for light is not in itself power for movement. Life is that. The principle is that, as the true light shines into your soul it becomes life there; it becomes, as I may call it, substantive. So that it radiates from you. The true light shines from you. But the Lord emphasises the fact that life was there, for He turns and sees them moving and following, for that is the direction the light would move us. All is governed by one great principle. There is no room for lawlessness in this life. It is true to itself. It is true to Christ. So they move towards the Christ and they follow. While the light is ever shining, so long as you cavil or quarrel with the thing, you are in darkness in regard to it. If the thing is there to be seen, move in regard to it. The movement is life, and it will be light to others. So that Andrew, one of the two that abode with the Lord that day, goes after his brother. That is the way it works. The brethren need to be brought together. Andrew went and brought him to Jesus, and the Lord looks upon him. He gives him a name which means a stone. Not indeed that the name could be applied yet, it was potential. Peter would be a stone. The Lord knew that when He looked upon him. It is a question of what you are, by this light shining into your soul. It becomes life in the soul, and the light that shines from that is the true light. The true light now shineth. 

    What I would desire to say now, is that material for the assembly which Peter represents, is seen in an ability to take in new things which the Lord may call attention to. We are told in this passage, for instance, what the word Cephas means. We are told what the word Rabbi means. That is to say, the interpretation of words is given in order that we may apprehend the idea. When He gives the interpretation of it, He wants you to know the meaning or the idea. Now with the two disciples, what came out was that they had known discipleship before, but now they had transferred to another Master; they were willing to leave one for another, on account of the superiority of the other. And so it is that Peter comes in, I think, as assembly material. 

    In the corresponding passage in Matthew 16, the Lord says, Blessed art thou, Simon Bar-jona. That word blessed refers I apprehend to the believer as in Romans. The responsible man Simon Bar-jona is blessed. But here it is simply Cephas, which corresponds to the other part of the verse in Matthew, which says, And I say also unto thee, That thou art Peter. That is a spiritual thing. It is connected with the nineteenth chapter of Acts, where you get the great structure which Paul reared up in a spiritual way through the twelve men there. Paul asks the men at Ephesus, Have ye received the Holy Spirit since ye believed? It is a question of the Holy Spirit when you come to the assembly. They say they had not even heard of Him. And they relate what they had believed. They were walking up to the light they had, which is a very fine thing; but then the question is, What will they do with fresh thoughts? Are they able to take in new thoughts from God? The apostle goes on to speak to them of Jesus and the gospel of their salvation. You will notice that Paul made full allowance for the ministry of John. It was a blessed ministry, but it was not the true light. What we want is the full, the true, light, or we shall not be ready for further thoughts from God; we shall miss them. Many are missing them; unprepared to receive fresh things from God. Some say, there is nothing new now. There has been no fresh light these many years. Fancy those known to be christians thinking that; as if God had ceased working; as if the Holy Spirit had finished; as if the temple of God ceased to exist. It reminds one of what the scoffers say, since the fathers fell asleep, all things continue as they were from the beginning. Is there no fresh light shining? There is, thank God. The true light is now shining. The Holy Spirit is down here, operating in the saints. There is life in the saints, and the true light is shining in them. Also the darkness is passing. What a thing to be assured of! 

    These Ephesian believers gladly committed themselves to Paul, who laid his hands on them (complete identification with them) and they received the Holy Spirit; twelve men at once. Prepared assembly material, as I may call it, as being marked by readiness to receive the message, they get the Spirit who seals the great structure spoken of in the epistle as a habitation of God in the Spirit. 

    All this fits in with the passages in the gospel and the epistle of John. In following the Lord, you see how He is moving. He says, He that follows me ... shall have the light of life. You say, such and such an one has light. You refer to his ministry, but that is not the idea. I am not leaving that out, because ministry should be in life. Johns ministry was living  full of Christ. He said, Behold the Lamb of God. But what the Lord says here is not that. It is not His ministry, it is a question of life. In him was life. That is the idea, so that He says, he that follows me ... shall have the light of life, that is, light of that kind, the light coming out from the substance; that is the kind of thing, the light of life. Such shall not walk in darkness, but shall have the light of life. The presence of the Spirit here, and all that preceded in this gospel, is necessarily in view. The food in the sixth chapter, the coming down of the Spirit as from a glorified Christ in the seventh, these are in view if there is to be the light of life. It is what is here, you see; the constitution built up by the living bread; the bread that came down from heaven, the flesh and blood of Christ. Then the reception of the Spirit is from Him glorified. 

    Now that is what I understand to be the application of this passage. You are following the Lord; having moved out of the world, and in moving with Him you have the light of life. A living state of things exists in your soul. One has often pictured pioneers in the Western Continent. They are concerned about the light of life in a material way. They avoid the deserts and seek the rivers. They have colonised on the St. Lawrence, the Potomac, the St. James, and so forth, and as they went westward the question of how they should live was ever before them. So in every new country. It is a question of life. Vegetable life in this sense, I need hardly say, is of all moment to such men. So it is now. What lines am I pursuing? I do not go into the desert to live. I may be there in the government of God, to bring me down to nothing. My affections, my needs lead me to where the people of God are. How may I find them? Where the life is? Wherever the Spirit is there is life; the Spirit is life, we are told. You see the fruits of it there among the saints. Oh, you say, you are occupying us with the saints. As following the Lord, directly you are with Him and He has His own way, you find that He is thinking of the habitable parts of the earth. He is occupied with men. And He leads in a right way that you may go to a city of habitation. That is the idea. There are men and women living in a spiritual sense. That is what I understand by the light of life. Wherever that is true, God operates in relation to it, and souls are being brought into relation with it. It cannot be denied. The Spirits work is there to be observed by any. Hence it is not merely that we have the Bible rightly interpreted and understand its principles, but we are to have life. 

    I want to show in closing that all this is involved in the new commandment. In Johns epistle, the apostle deals with life; something very tangible, as you will observe in the beginning. It was what his hands had handled, what he had seen and heard. It was no abstract thing of which John was speaking. It was substantive; to be seen and felt in a living Person. If this Person who was the Light went and dwelt in Capernaum, what a thing it would be to live next door to Him, He was light there. John is dealing with that. Now he says, I write no new commandment unto you, but an old. It was lest anyone should think that the old was being discarded. The old surely was as much of God as the new; whatever ministry has been received earlier, it could not possibly be displaced by new. Johns ministry was of God. The Lord challenges the Jews as to it. It was of God, but it was not the true light. No ministry that is of God can be discarded, however ancient. It has its own value; it stands, but then it may not be everything, I write no new commandment unto you, but an old, so as to emphasise that the old stood. What was the old? The word which they had heard, which was from the beginning; no doubt, the ministry of Christ from the outset, the word which they had heard. It was not to be displaced. It was the gospel as presented to the twelve, which they had heard; the objective side  what is presented in the gospel  that stood. Do not be afraid of anything that God has presented to you, or that you have received as from God; it stands. No new commandment will displace it. It will enhance it. 

    Then he says in the next verse, Again, a new commandment I write unto you. What is this? Why! it is a new one. That is the whole point. The new commandment, it says, is true in Him and in you. Are you afraid of being occupied with that? Do not be afraid. If you have not this verse, you have not the true light. The new commandment is what is true in Him and in you, that is in Christ and in us. And then he says because. That word because is confirmatory. What he is going to say proves it, The true light now shineth. It was shining, and it was obvious therefore that the true light, true in Christ, had expelled the darkness by becoming true in the saints by the Spirit. Marvellous fact! Is that going to end? Not at all. That is going on. What has become true in us has come into this world, and has come to stay. The true light is shining, and the darkness is passing. This verse is simple christianity, and anyone who does not accustom himself to the new commandment, to the principle of the new commandment, must miss it. 

    The Holy Spirit maintains everything here, and there is never anything old with Him, so that the word addressed to the assemblies is not, he that hath an ear let him hear what the Lord says to the churches. No; for what He says is written down in every case. But let him hear what the Spirit says. We are not told what the Spirit says; it is characteristically something new, in the sense of something fresh. We must all face it; we must be sure that we are not quarrelling with it, because if we quarrel with that, we shall be in the dark as to it, and that will affect us generally. It is readiness to receive what God gives as something fresh which indicates that we are characteristically assembly material, and thus the true light can shine through us. 

  
    THE LOCAL ASSEMBLY (JT 74)

    John 13:34,35; Jude 20 - 23; 1 John 2:20 - 27

    JTThe brethren will note the word yourselves in these verses. What is in mind is that our minds should turn to ourselves, that is, to the local conditions which mark us. There is first the obligation that there should be love amongst ourselves, then ability to keep ourselves; then in Johns epistle, as to the unction which we have and which teaches us among ourselves, in verse 27 it says, and yourselves  the word being emphatic; a footnote in this English Translation reads: Personal pronouns, used as the subject of a verb, are normally emphatic in Greek, but in John their use is almost universal. Still, there is some distinctive emphasis here. 

    The first passage read comes in at a very momentous time in the history of our Lord. Judas had just gone out from the supper table. He had gone out to betray the Lord  the very opposite of love; he was incapable of love in the true sense. He was marked by love of money which is the root of every evil (1 Timothy 6:10), and he was about to sell the Lord Jesus for thirty pieces of silver. But the Lord, instead of mourning for Himself, says: Now is the Son of man glorified, and God is glorified in him  that is moral glory. While Judas was about to betray Him, He was about to die for the glory of God. He speaks of His sufferings elsewhere, but not here. Here, He speaks of being glorified in the work of the cross, and God being glorified in Him. It was the supreme act of love. So He calls the disciples children  Judas was not among them now; He would bring them into the current of love, which was flowing in great power. And so it is that in our local meetings  the Lords supper brings this before us  the current of divine love normally flows and the Lord would bring us into it on each occasion. The Spirit develops love amongst us; He causes the love of God to be shed abroad in our hearts, and each occasion therefore should deepen the precious current. It was flowing here, and so the Lord says, A new commandment I give to you, that ye love one another; as I have loved you, that ye also love one another. 

    RemThe chapter begins with the Lords love in spite of every circumstance that might arise. 

    JTThe terrible fact is related: And during supper, the devil having already put it into the heart of Judas son of Simon, Iscariote, that he should deliver him up ... Satan had found a place in the heart of one of the Lords apostles. But the current of love flowed irresistibly. The Lord, having died since, and having gone into heaven, according to the later chapters, sent down the Spirit who maintains this current amongst the saints, but it must be in us. We read indeed of the love of the Spirit (Romans 15:30), but the activities of love by the Spirit are in the saints. The current will be weaker or stronger according to the state of the saints. The Lords thought here is that there should be a steady permanent quantity of love among the saints. 

    QuesHas not love an imperative character here  a commandment, and a new commandment? 

    JTYes, it has a peculiar force in John; it is not simply that it is another commandment, added to all the rest; it contemplates the Lords absence. The old commandment is what they had from the beginning, referring to the flow of love and light and life in the Lord personally. Now that He is to be away, and the Holy Spirit about to come, the new thing is to start in them; so that the presence of love among us during His absence can be relied upon, and thus we are marked off as disciples of His. In Johns epistle the new commandment is said to be true in him and in you (1 John 2:8). 

    QuesWould you say that this is normal but not automatic; there must be exercise in each one of us? 

    JTWhat was true in Christ here was true in Him alone until He died and was taken into heaven, but subsequently the Holy Spirit came down to form the same thing in us. 

    QuesIs that why it is called a new commandment? 

    JTThat is what I thought. We can easily see, I think, that what was true in Christ as Man here, can only be true in us because He died and went to heaven, and the Holy Spirit came down; and not only as the Spirit has come, but as there is exercise to give Him room. There must be enlargement of vessels, and that leads us to consider the widow in 2 Kings 4. She had oil, but was not making use of it, and so it is that many of us have the Spirit, but we do not make use of Him. She was in debt; we are indebted to one another to love each other. It is by the Spirit we discharge our moral obligations. So, as I have suggested, the exercise directed by Elisha implied enlargement of capacity. He said: Get vessels, not a few; and she did, and every vessel was filled. So that the more capacity we have, the more wealth we have; the Spirit will fill all the capacity we give Him. 

    RemIt is very interesting to see that the Lord says in the chapter we are considering, As I have loved you, that ye also love one another. There was no limit to the Lords love, and it seems that there is none for the love of the brethren. 

    JTHe was always full of the Holy Spirit. We are to be filled  that is a development. 

    RemThus our special exercise should be to have greater capacity to receive the Spirit, to possess a greater measure of the Spirit; and if we have the Spirit, the normal state will be love. 

    RemIf we look for love through our own exercises and forget the Spirit, we risk having an imitation of love; comradeship or something of that kind. 

    JTLove in us is to be love in the Spirit. Returning to the type in 2 Kings 4, the widow was to procure vessels, not a few. Elisha said to her in verse 3, Let it not be few; and go in, and shut the door upon thee and upon thy sons, and pour out into all those vessels, and set aside what is full. And she went from him, and shut the door upon her and upon her sons; they brought the vessels to her, and she poured out. And it came to pass when the vessels were full, that she said to her son, Bring me yet a vessel. And he said to her, There is not a vessel more. And the oil stayed. That is, God does not give His Spirit by measure. As the Spirit was in Christ, so He is now in the assembly; so that He fills each of us whatever our capacity may be. The woman told the man of God, and he said, Go, sell the oil, and pay thy debt, and live thou and thy sons on the rest. So that the clear lesson is that through the exercise that has been alluded to, in self-judgment, the Spirit fills us. We are by the Spirit, to put to death the deeds of the body, and that makes room for the Spirit. 

    QuesThere is not a vessel more. Is that relative to limitations on our side? 

    JTThere was no such limitation on Christs side. The woman was to sell the oil  it is a figure, of course  and pay her debts, which means that we love one another, because that is our great indebtedness. (Romans 13:8). 

    QuesDo you think that the result here flows from obedience to prophetic ministry? 

    JTQuite so. That brings up the question of prophetic ministry. It helps us to judge ourselves, to make room for the Spirit. As we make room for the Spirit, we make room for love. Thus, as we have love amongst ourselves in any locality, we are always sustained. When the apostle came to speak about gifts in the letter to Corinth, he says, yet shew I unto you a way of more surpassing excellence (1 Corinthians 12:31), and that way is the way of love; so that he says, Love never fails (chapter 13:8). 

    QuesWould the pressure of circumstances in which the saints are found give occasion for love one to another, as in the case of Christ? 

    JTIt says in Romans 5:3, And not only that, but we also boast in tribulations, knowing that tribulation works endurance; and endurance, experience; and experience, hope; and hope, does not make ashamed, because the love of God is shed abroad in our hearts by the Holy Spirit which has been given to us. That is what you have in your mind? 

    RemI was thinking that the pressure of circumstances in which the Lord was found was an occasion for the manifestation of such a love. 

    JTA well-known scripture from Psalm 4:1 comes in here: In pressure thou hast enlarged me. In Romans 5 we have the workers that the believer has, such as tribulation; and in chapter 8:28, all things work together for good to those who love God. 

    QuesDo we find in the Song of Songs all the circumstances which contribute to the production of the fruit of love? Awake, north wind, and come, thou south; blow upon my garden, that the spices thereof may flow forth (chapter 4:16). 

    JTVery good. The passage in the book of Jude also brings in this word twice: But ye, beloved, building yourselves up on your most holy faith, praying in the Holy Spirit, keep yourselves in the love of God. A note indicates that the verb keep is in the aorist tense in Greek, meaning that we are always to be kept in that state. That shows that in the circumstances contemplated in this epistle, love is maintained by prayer in the Holy Spirit. The fact of praying in the Holy Spirit gives a remarkable character to our prayers. Here again we have a current. I have often observed in meetings for prayer, as I have occasion to attend a great many, that our prayers do not go very far afield. Prayers in the Spirit would include all the divine interests, inclusive of course, more particularly of the local interests. 

    QuesShould we be powerfully held by the thought that Christ has loved the assembly and delivered Himself up for her? 

    JTQuite so. The whole field of divine interest would be in mind. Jehovah said that His house was to be a house of prayer for all peoples (Isaiah 56:7). 

    QuesWould this thought of praying in the Holy Spirit be all the more touching because it occurs in a writing which speaks of apostasy? 

    JTThe leading epistles on apostasy make room for the Spirit, especially 2 Thessalonians and this epistle. 

    RemIt speaks just before, in verse 19, of those who set themselves apart, natural men, not having the Spirit. 

    JTIt is what they do in the monasteries and convents; a terrible thought, nauseous to God, separation pretending to be in sanctification, and yet the Spirit not there. So our verse is the antidote to that. The monkish idea must be wholly repudiated by us  any pretension to sanctity without the Holy Spirit. What a word that is for us in the midst of all this darkness: But ye, beloved, building yourselves up on your most holy faith, praying in the Holy Spirit, keep yourselves in the love of God, awaiting the mercy of our Lord Jesus Christ unto eternal life. This verse fits well to the verse in John 13, where we have the new commandment to love one another; here, we keep ourselves in the love of God as praying in the Holy Spirit. The prayer meeting becomes very delightful as answering to this. Many stay away at home on the Monday because they have had a hard day. The meeting for prayer is therefore reduced in value in our eyes. The more we have to do, the more we need the prayer meeting. 

    RemSeeing we have here the Holy Spirit, and your most holy faith, do we need to be formed in holiness? 

    JTBuilding yourselves up on your most holy faith, is as if it were basic. I suppose the word faith here would include the truth, the doctrine. In verse 3 Jude says: I have been obliged to write to you exhorting you to contend earnestly for the faith once delivered to the saints. So that building yourselves up on your most holy faith would include a meeting such as the present. 

    QuesIt would not be limited to a meeting like this perhaps; it would be continual? 

    JTYes, but it would apply specially to meetings where the truth is before us, with faith inclusive of the truth. 

    QuesDoes it help to refer to Acts 16 where it speaks of the riverside where they were wont to pray, referring to prayer by the Spirit perhaps? 

    JTThe assembly at Philippi was like a tree planted by the riverside; that is, the continuance of prayer maintains freshness  a tree planted by brooks of water, which giveth its fruit in its season, and whose leaf fadeth not (Psalm 1:3). Prayer by the river really is the key to the position of Philippi. It involves continual freshness amongst us. So the apostle says to the Philippians that they had fellowship with him in the gospel from the first day till the day on which he wrote. 

    It is said in Acts 16:16, And it came to pass as we were going to prayer that a certain female slave, having a spirit of Python, met us, they were going to prayer, as we might say, to the prayer meeting, 

    and it is here that they met the satanic opposition, showing how Satan resists the idea of prayer amongst the brethren. 

    RemIf there is freshness there is also fruit, as in the case of Joseph, who is a fruitful bough by a well. 

    RemThe river is not local; it does not come from, nor stop at, Philippi. 

    QuesIt was women who were assembled by the riverside at Philippi, in Acts 16; what does that suggest? 

    JTThese women give character to the work of God there. Lydia is an outstanding sister, a remarkable subject of the work of God at Philippi. 

    QuesWould it be the subjective side? 

    JTQuite so, and in an intelligent way. The apostle speaks about women in the epistle also (chapter 4:2): I exhort Euodia, and exhort Syntyche, to be of the same mind in the Lord; yea, I ask thee also, true yokefellow, assist them, who have contended along with me in the glad tidings,  them  is feminine, as you will notice, alluding to women. 

    The passage in Johns epistle stresses the word yourselves as we have already noted. And yourselves, the unction which ye have received from him abides in you, and ye have not need that any one should teach you; but as the same unction teaches you as to all things, and is true and is not a lie, and even as it has taught you, ye shall abide in him. This is a word that fits in in view of modernism, and parents do well to take note of it in regard of their children, because the schools teach modernism. The children, of course, must have ordinary instruction. In itself the acquisition of this instruction does not harm them; but destructive principles are introduced today; denying the inspiration of the Scriptures, and denying the truth of what they teach. The children should be protected against these deadly errors. 

    RemSometimes we meet people who say in regard to this passage, ye have not need that anyone teach you: I have the Holy Spirit, I do not need the meetings. 

    JTThat is very unintelligent, and I should suspect an excuse for spiritual laziness. But what is extremely serious is that such an attitude sets aside what God has given in the gifts with which He has provided the assembly. 

    QuesIn such a case there is no place for the teaching which comes to us through those whom the Spirit uses? 

    JTNo indeed. Absenting ourselves from the meetings  the devil is behind it  we are sure to miss something that we will never get again. 

    RemWe should find the answer in Johns second epistle, written to the elect lady: I rejoiced greatly that I have found of thy children walking in truth (verse 4). 

    QuesWould you say a word as to the anointing, as being different, for instance, from the reception of the Spirit? 

    JTIn verse 20 it is said to be the unction from the holy one. It is the Spirit, of course, but more the power and the effect of His presence in teaching. 

  
    ELDER BRETHREN AS SPIRITUAL EXAMPLES (JT 84)

    1 John 2: 13 (first clause); Genesis 24: 1 - 9; Genesis 48: 12 - 14; Deuteronomy 31:14,15; Deuteronomy 31:19; Deuteronomy 31:30; Deuteronomy 32: 1, 2; 1 Chronicles 29: 20

    What is in mind in reading these scriptures, dear brethren, is to speak about the elder brethren. In almost every meeting of this kind a special appeal is made to the younger saints, and God is honouring these appeals, but the burden tonight is the elder brethren. It was in Johns mind, as you will observe, in this verse. The younger were in his mind, too, the children and the young men; but the fathers were in his mind, and he says, I write to you, fathers, and then, I have written to you, fathers, because ye have known him that is from the beginning. He was a father himself, he was an apostle, but he had acquired, through exercise and affection in caring for the saints, the status of a father, so much so that he addresses the saints in the beginning of this chapter as his children. That is to say, children characteristically, not merely little ones, those of a family. He had evidently lived, as we say, to a ripe age; but fatherhood is not founded on years alone, it is founded on experience with God in the care of the saints in a parental way, so that the status of a father develops and is owned. Now, in calling attention to John in this way and to the fact that, as is generally understood, he lived to be old in the service of God and was owned and could take the place of a father in writing to the saints and in ministering to them, I would say that the thought of fatherhood is not necessarily a question of old age as regards years, for some become old quicker than others, and Paul alludes to himself in writing the beautiful letter to Philemon as being such a one as Paul the aged. He could not have alluded to himself as particularly old from the standpoint of mere years, the facts that we have as to him would indicate that he did not live to be a very old man, for apparently he suffered martyrdom comparatively early. I have no doubt he was as young at the time of his martyrdom as many of us here. David too was regarded as an old man at seventy, and there are many of us here that age. Again, Solomon is alluded to as having become old when, from the facts we have, he could not have been more than sixty, and there are still more of us here of that age. Indeed, oldness relatively may begin even earlier than sixty, and certainly we may take on the character or characteristics of a father before we reach that age. So that what I have to say will directly apply to a goodly number of persons, and will, I hope, have instruction in it for all. For, whilst John addresses the saints in a graded way, little children, young men, and fathers, he also addresses them all in the same passage, not in three epistles but in one. So that what he said to each grade would be of profit to all, for surely a young person, a young believer, would have certain aspirations come up in his heart as he hears these words of the apostle, I write to you, fathers, because ye have known him that is from the beginning. Would not the youngest normally aspire to this? It is set before us  to know Him that is from the beginning; that is, Jesus from the outset, whether it be His birth or His testimony here. No believer normally would settle down to know just enough to get through, as we say. Normally a believer who loves Christ would aspire to know all about Him, and what a prospect, may I say to the young, lies before you, to know all that may be known about Jesus, about Him that is from the beginning. 

    Well now, I proceed to the Old Testament, having in mind Paul as the characteristic old person in christianity, that is, being such a one, as he says, as Paul the aged. I suppose, whilst he was not egotistical in the remotest degree, the Spirit had in mind that he was most distinguished, if not entirely unique, being such a one as Paul the aged. That is to say, one who had gone through so much; for the Lord had said of him earlier, He is an elect vessel to me ... I will shew to him how much he must suffer for my name (Acts 9: 15, 16). What a history prospectively lay stretched out from the Lords point of view, what this elect vessel should be, what he should suffer! He says, I will shew to him how much he must suffer. It became God in bringing many sons to glory, to make perfect the leader of their salvation through sufferings (Hebrews 2: 10), and this thought would apply in the Lords mind to this potentially great servant, that he should suffer. That was the great thought initially in the Lords mind that he should suffer, a thought that is not much relished by us, but yet, beloved brethren, it must be accepted. If God is bringing us as sons to glory, surely we should aspire to have some part in the sufferings, for our Leader is made perfect through sufferings. It is not that there was any want, anything lacking, in Christ at any time; all was perfectly normal in Him at every stage of His holy life, but perfection through suffering alludes to what was needed, in the mind of God, for us, a standard for us. It was needed for Christ to reach where He is on that line  it became God. It became him for whom are all things, and by whom are all things. Think of what He had in mind, dear brethren, what He intends us to be as before Him, as in relation to our great Leader; He intends us to have part in the sufferings. You may say, It becomes us, but it became God; it was necessary from His point of view that the Leader of our salvation should be made perfect through sufferings, and He intends to have us before Him in accord with that Person, with that holy Sufferer now glorified. As seeing Him there, we shall understand how essential the sufferings were, so that He should be there answering to the counsels of God as our Leader. And so, as I said, I take Paul (I believe rightly) to be the characteristic aged person in christianity, such a one as he. I proceed to the Old Testament to show how the features that are proper to old brothers and sisters shone in Old Testament times as types, and more than types, for in some sense there was substance in all these persons, Abraham, Jacob, Moses and David. They tower above all others, I may say, in this sense, and the Spirit of God gives us their ends so that we might see and learn what is expected from us as advancing in years, how we finish in setting out or maintaining the mind of God in some particular feature. It may be the feature that has been especially set out in our little service, for the idea of the libation, the drink offering, should certainly come in at the end, to be poured out, as the apostle says, as a libation on the sacrifice and ministration of your faith (Philippians 2: 17). 

    Now in Abraham we have one imbued with heavenly thoughts as he is finishing, and how essential it is that in passing off the sphere of testimony to be with Christ, or as finishing up the dispensation if He come soon, we should be imbued with heavenly thoughts. That, as the apostle says, we should apprehend that for which also we are apprehended of Christ Jesus (Philippians 3: 12), that we should obtain the prize of the calling on high of God in Christ Jesus. How important it is that we elder ones should be full of these heavenly thoughts, thoughts indeed that are proper to us, that belong to our place, our commonwealth which is in the heavens, as we are told, and that our backs are really to the world and to the earth, 

    even, as we say, in a good sense, that we have left all, that we have learnt the gospel of place, the salvation from place by the laying hold of the heavenly position. Now that is what comes out in Abraham. He is an old man, but he is very definite as to what is in his mind; that is another great feature, to be definite as to what is particularly in ones mind. And he is thinking of his son; he is thinking of Christ in type. He is thinking of the assembly in type, and he is determined that there shall be no admixture allowed, that there shall be nothing unsuitable allowed in this proposal; that is to say, the bride must be of the family of Abraham. I need not enlarge on that, it is well known amongst us, I trust; Isaac must not be taken out of the land; he must remain in the land. It is no question, dear brethren, of Christ coming out of heaven corporeally. It is a question of how we regard Him, and what we connect Him with, whether we have come to it to connect Him only with His own place, with the place to which He is indigenous, that He is of heaven, that He belongs to heaven, and that He is to be there eternally in fulfilment of the purpose of God, and that He is to have the assembly there. It is a question, as I said, of our thoughts, what is in our minds as to Him, what is in our ministry as to Him and what is in our minds as to the assembly. Abraham is most definite that Isaac must not be taken out of the land, he is to stay in it, and that the bride must be brought to him there, that she must be of his kindred, and that she is to follow. And he is so definite about it that he requires the eldest servant of his house to swear that there shall be no deviation from these great and holy thoughts that possess his mind as he is about to die. 

    Now I go on to Jacob (I pass by Isaac  there are many that one could touch on as bringing out salient features of the fathers). Genesis is the patriarchal book, the book of the fathers, and Jacob comes out at the end as imbued also with great thoughts. I wish, dear brethren, that we might dwell on this a little, so as to be full of these things ourselves. Jacob stands out here as occupied with the sovereignty of God, that that must go through, that there must be no allowance of the slightest thought or shade of a thought in anything that we say or are, or in what we minister, to interfere with the sovereign selection of God. It gives great steadiness of mind to the saint when the principle of selection enters into it, the principle of exclusion and of selection. It gives great steadiness of mind to understand that God has His number; His counsels require a certain number, and they are all known to Him and He will have them and, As far as I am concerned, you say, He will have them. As far as my influence goes, as far as my words go, as far as my service goes, Gods thoughts shall not be thwarted in the least degree. I will work with Him, and see to it that those He has in His counsels are to be brought in. As the apostle says, that the elect may obtain the salvation which is in Christ Jesus with eternal glory (2 Timothy 2: 10)  the elect. He laboured and suffered reproach because of this; he had it in his mind that there were a certain number that God has set His heart upon, and that these must be secured; there must not be the slightest discrepancy between the number secured and the number desired in counsel. Now that was what Jacob had in his mind. I do not say he understood, I am only speaking of what the Spirit of God, who understood, has set down for us; for all the Scriptures are for us. They all awaited a people who had the Spirit indwelling them on the ground of redemption, who would be thus capacitated to understand these things. So that Jacob, though blind (he was in a normal old-age condition and did not ignore it; he could not do so  he was blind) was imbued with the sovereign selection of God, that that must go through. The greatest man in Egypt under the king, Joseph, could not divert him from it. He says, I know; as much as to say, I know what I am doing, I am with God in what I am doing, and I am not going to be diverted. It is the acceptance of the sovereignty of God that gives great restfulness, the sense that I am with God in His workings and I know what He has in mind will go through and I am going to be with Him in it and not allow anything to interfere. Then another thing about Jacob is he tells his sons the truth. Gather yourselves together, and I will tell you what will befall you at the end of days. Assemble yourselves, and hear, ye sons of Jacob, And listen to Israel your father. A great matter in ministry and in our conversation is that the truth should be told out, whatever feelings may be aroused by it. Whatever Reuben is, whatever Levi is, whatever Simeon is, let us hear it, let it be known. Think of what Levi came to afterwards. Did it do him any harm to be told that he had to do with murder? No, beloved brethren, he had to come to that. Whatever has happened in our lives, we have to recognise it if we are to come into the purpose of God, to the sovereign selection of God, consciously in our souls; we have to come to accept everything, there is to be nothing unsettled, and the quicker we have things settled the better for us if we are to enter into these things. So he goes over the tribes and tells them everything, the good and the bad, there is nothing withheld. See what a man he was in his old age, dear brethren, what an example for us to carry on and tell the saints the truth, so that there might be a true estimate in each of us of ourselves as before God, and that everything should be settled, whether secret or public, that nothing should be unsettled, that everything is to be adjusted before God according to God. There is the means for it. Johns epistle, with other scriptures, show us the great provision that is made for us so that things should be settled, that nothing should be left unsettled in our histories. Now that, in brief, is what I see in this patriarch, Jacob, as he is about to pass away through death. He knows it, he is not overwhelmed by the thought, he is victorious and he is full of the thought of the sovereignty of God and of the purpose of God in the tribes; so that, whilst he tells them the truth, it says he blessed them. He blessed all the tribes, even Dan, in spite of the things he has to say about them. You see what an example this is, dear brethren, for those of us who are getting on in years, that we may set out to the younger ones the reality of christianity, what it is, and how substantial it is, and how years do not interfere with it as faith is active in our souls. Years indeed only add to it; we become more mature and more appreciative of what is in Christ. 

    Now I come to Moses and drop from the patriarchal platform to the ministerial platform. Genesis is properly the patriarchal platform. Although David is called a patriarch and the heads of the twelve tribes are called patriarchs, yet the patriarchal book properly is Genesis, and those of us who are older do well to feed in that pasture in the light of the New Testament. Now when we come to Moses, as I said, it is a question of the ministers, those who are engaged through gift or other qualifications from Christ in heaven to serve. As advancing in years, what are our characteristics? Moses stands out as entirely unjealous in regard of the younger brethren. He says to Jehovah, Set a man over the assembly (Numbers 27: 16). That was a fine sentiment; he never thought of nominating anyone, he left that with God. It must be so; nominations must come from God, promotions must come from God. How one loves to see a brother standing up in the assembly in ministry and to have the consciousness that God is promoting that man in that very instant. I have seen that. God is doing it; the assembly is His sphere and He knows how to promote the young men. I have no doubt that Moses had watched Joshua; he was his servant, his companion, but he does not nominate him. It is an entire mistake for any brother or brethren to press forward anyone to be a leader amongst the people of God; that is the province of God, that is His prerogative  I mean through Christ. So Moses wished that there should be such a one, a suitable leader, in view of his own death, for he was about to die when he said that. And Jehovah says, Take Joshua ... a man in whom is the Spirit (Numbers 27: 18). How Moses would understand; he needed no enlarged explanation of what that meant. He does not stop to ask Jehovah to tell him how he might know that Joshua had the Spirit. Jehovah says, He has the Spirit. There can be no qualification for ministry apart from having the Spirit. The great Minister, Christ, had the Spirit: what He did He did by the Spirit here in His service. He is an example for us. Well now, in Deuteronomy 31 Jehovah requires that Moses and Joshua are to appear before Him at the tabernacle door. I dwell on this to show how this great servant in his closing moments took on the divine thought; and I can picture him standing there with this young brother. What a beautiful scene that was! The photographers of today try to get such pictures, but that is nothing at all. What they photograph is not what is going on at that moment, the radiation of affection and respect from the older to the younger. What a beautiful scene that was, and Jehovah comes down. How delightful it was to Him to see that old brother and that young brother stand side by side before Him. Jehovah is going to give a charge to Joshua, but He respects His old servant, He puts him there and says, 

    Now you write a song. He says, Write ye this song, as if Joshua is brought into it; and I have no doubt Moses would readily share honours with his young brother in the song. The more we are with God, the more we know Christ, the more liberal we are in sharing honours with our younger brethren. We have got enough and to spare, beloved brethren, if we are with God. Moses had enough and to spare of honour; think of the honour that God had put upon him. But it was Moses who wrote the song, and what an example we have there in this old servant, ready, as he is about to die, to write a song to order. It is God that requires it; Moses is ready for it, he does it at once, that very day, it says, he did it. We could hardly understand, but that is the minister, advanced in years, yet we are told his eye was not dim, nor his natural force abated. He is going to die, and he writes this song and he rehearses it in the ears of Israel as if he did it himself. How lovely it would be to listen, with the light we have now of that great servant, to that rehearsal, what he had just composed, what had come fresh through him, as we may say, by the Spirit of God, and to hear him rehearse it in the ears of Israel, and how fresh he was, My speech, he says, is like the small rain, like the dew. Think of the beautiful tones as he rehearsed in the ears of the people he loved, the thoughts of God, what God was, first of all, and then, alas, what they were. How faithful is that song, just as faithful as were Jacobs words to his sons. 

    Now, dear brethren, another thought that comes in in regard to Moses is the dying at the will of God. I have no doubt these facts are written down so that those of us who are advanced in years and who are looking into the face of eventualities might be helped. These things are to steady and fortify us and to enable us to go forward unflinchingly and to maintain vigour and freshness and youthfulness to the end by the will of God. That mans death was on the divine calendar  he dies according to that. How precious that is, dear brethren, that the life and the death of the saint is according to the will of God. And then how careful God is as to him after he dies, that he is buried by Him. I do not think there is much difference between Jehovahs burial of Moses and the burial of an honoured servant of God today. I know full well what our thoughts are. What a thing it was for Jehovah to bury him! We do not know what the instrumentalities used were, but could any instrumentality be greater than honoured saints, spiritual persons, laying carefully and reverently aside, as in the field of Ephron the Hittite, an honoured servant? Has God no hand in that? He certainly has a hand in that; that field is sown with wonderful seed which presently is to be manifested, The first-fruits, Christ; then those that are the Christs at his coming (1 Corinthians 15: 23). Is not that equal to the burial of Moses? I am not detracting from the honour of that. No one ever had such a burial. But it says of Stephen that devout men carried Stephen to his burial, and made great lamentation over him. Was not that a spiritual matter? It was. Was heaven not pleased with that? It was. And where Stephen lies is perfectly known to heaven, and he will come forth, with the rest of us, to stand with Christ at His coming for us. 

    Now I go on to David, to finish these great features as regards the old brethren. David represents many things, of course, and, as I said, he died young, as we speak; he was just seventy  we have his exact age. Chronicles gives us the David of Gods mind, all else, as it were, eliminated for the moment. God is entitled to do that. We get the other side in 1 Kings; but God is entitled to give us the bright side of His children as they are about to die, the side that is in His mind, the side that fits into His counsels about them. Let all else go, for it will go. And what you find about David in these wonderful chapters in the first book of Chronicles (from 22 to the end) is that he is thinking about the house of God. I believe David should be taken properly as representing headship, in that spiritual brethren as they grow older become more and more characterised by wisdom, by guidance for the saints, and the thought of God is that the whole trend of things for a man who understands headship is what the saints are to be in the service of God. So he sets up his son, young and tender, on the throne before he dies. Beautiful tribute to his unjealousness, and his wisdom too! His son was always an object of affection to himself and his mother and to Jehovah. What a young man he was, and how it enhanced and glorified the throne of David that Solomon was set up by himself! Now we have the doorkeepers, the porters, the singers, the priests, the Levites, and so on, all in order. David makes the most of everybody. He increases the Levites by reducing their age, and that is what the Lord is doing today, I believe, increasing the number of worshippers by appealing to the young and presenting to them the great truth of sonship as presented in the Lord Jesus. God is aiming at attracting the young, at increasing the worshippers by attracting them into this great thought of sonship. It is a question of consideration, of care, and that is what comes out in David, so that we have the number twenty-four, meaning that he is carrying everything forward; he is not omitting the services of earlier days, he is bringing everything forward. Every dedicated thing too must be brought in; the young people are to understand that it is not simply what is being ministered today, but all the ministry from Pentecost onwards is to be understood amongst us. We are to understand all the ways of God in the assembly by the presence of the Spirit amongst us. 

    So David was an old man about to die. The Spirit of God dwells on him in this chapter, the times that went over him, but here is Solomon on the throne and everyone goes to Solomon, but now David says to the people, Bless now Jehovah your God. Is it not an appeal to us that our whole concern now is worship? Worship is the thought in the verse I read. David said to all the congregation, Bless now Jehovah your God. And all the congregation blessed Jehovah the God of their fathers, and bowed down their heads, and did homage to Jehovah and the king. They did it. 

    I will close with this remark. I believe that the presentation of Christ in sonship as it is being enlarged amongst us through one and another by the power of the Spirit is intended to create a worshipful spirit amongst us, and that the attitude and bearing and language of the older brethren who love God and who love Christ, the bearing of all, is worship, Bless now Jehovah, Praise God. Do it in the assembly. Understand the assembly; every whit in it says, Glory. God has that down here even now in which His service is to be carried on in this way, and He is appealing to the young, and the elder ones amongst us are to appeal to the young, by example especially, and to say, Bless the Lord; and they bowed down their heads, we are told, and worshipped. May God lead us more and more, dear brethren, into this great thought of His service in view of the end, the service of God carried on in leadership and headship in spiritual power by old and young. 

  
    LOVE AMONGST YOURSELVES (JT 87)

    John 13: 35; Jude 20,21; Jude 23; 1 John 2: 27

    JTWhat is in mind is the word yourselves which occurs in each of the scriptures read, according to the New Translation: not that the Holy Spirit would occupy us with ourselves  save as in the sense of these passages; He would occupy us with Christ. 

    John 13: 35 reads, By this shall all know that ye are disciples of mine, if ye have love amongst yourselves, directing us thus to ourselves, that this feature might mark us in our localities. In Jude, it is that we might keep ourselves in the love of God. The same thing is stressed in Johns epistle, And yourselves, the unction which ye have received from him abides in you, the word is peculiarly stressed in Johns epistle (1 John 2: 27). In John 13, we have the model before us, As I have loved you, that ye also love one another, the Lord having in mind that His own should thus be self-sustaining, as there was the evidence of love amongst them. 

    One has been impressed in moving about lately, with the fact that meetings in the rural districts tend to die out and disappear. Visitations from those able to help are few, but these scriptures show how such are to be sustained: love never fails, and as having it amongst ourselves, we should come behind in nothing, but there should be edification and growth. 

    EJMcBWould you say that the peculiar difficulties come from the outside, but the preserving is from the inside? 

    JTYes. The love is seen in all, especially in those who take part. 

    EJMcBSo whether we have gift or not, we have what will preserve. 

    RemIf ye have love amongst yourselves is linked with it. 

    JTJohns gospel has in mind what can be seen. The gospel opens with Come and see, and again in chapter 4, the woman says, Come, see a man. 

    QuesIs this really what we are? 

    JTYes, as formed after the pattern of Christ. 

    RemThe saints take on features which the world must recognise. 

    JTYes; you can ask them to come and see, not only to hear, but to see. Nathanael comes under the eye of the Lord when under the fig tree. Philip says to him, We have found him of whom Moses wrote ... Jesus ... who is from Nazareth, and Nathanael replied, Can anything good come out of Nazareth?. As brethren today, we are under great reproach, but we would say as Philip did here, Come and see. Nathanael began to move from that very point. An outside brother, as we might say, one from the systems, comes to see what there is, and in coming he is under the Lords eye, as Nathanael was under the fig tree. If he desires to break bread, it must be as having seen something. There was something there with Nathanael. 

    AMIs glory connected with this aspect of love (verse 31)? 

    JTThat is the setting of this scripture. Love is always glorious; certainly to have love amongst ourselves is. 

    EJMcBA person may not see much the first time they come, but they feel the atmosphere, and they return. 

    JTIn him was life, and the life was the light of men. And the light appears in darkness, and the darkness apprehended it not. We need spirituality to see. 

    QuesIs it like 1 Corinthians 14? 

    JTJust so. Chapter 13 presents the way of surpassing excellence, the way of love; love is the main thought of the chapter. Then when that is settled and understood, gift follows in chapter 14. Love is the first thing, then the gift of prophecy, and coming under the prophetic word, the man is convicted and confesses that God is among you of a truth. 

    RemLove is of God. 

    JTYes; it is a relative term; all His ways are love. Love is in us, too; a brother does things, and it shows he has love. 

    QuesLove is concerned with what is spiritual? 

    JTThe brethren are learning to love, especially in assembly; they love to be together. 

    EJMcBLoving much. 

    QuesIs it the filling out of a new commandment? 

    JTYes. It is filled out in the epistle in Christ and in us, since the Spirit came. He loved His own to the end. Christianity is the new commandment. 

    RemIt flows out amongst ourselves as knowing what it is to be in His bosom. 

    JTYes; that is special to John. Christianity itself is a speciality. John had the place of the disciple whom Jesus loved. Peter was not that. Why should not the Lord have specials? Generalities mean that He looks on us all alike, but a special is different. 

    HESJohn knew how to appropriate the Lords love. 

    JTYes, and thus he became lovable. 

    HESJohn drew nearer than Peter. 

    EJMcBHence he got such remarkable revelations. 

    JTJohn was peculiarly used to bring out this love as having this special place. 

    EJMcBThe Lord wanted to communicate something special, and looks for those near enough to Him to receive it. 

    JTYes; He has great need of such as John. He was reliable. 

    QuesIs this feature seen in Joseph and Jacob? 

    JTYes; the vest of many colours speaks of what is inward, not merely official. Joseph was distressed by the evil communications of his brethren. Abigails young men were like that; they judged their master as a man of Belial. It is important for young people to have this judgment of what is evil. The house of Chloe in the New Testament, stands for this element; and Samuel, who did not talk, but who was trustworthy. 

    AMThere must be subjection, as in Ephesians and John? 

    JTYes; good. In Ephesians the persons in a subordinate relation are addressed first; they are exhorted to be subject, even as the assembly is subjected to the Christ, not that they ought to be that, but they are put there, in a place of subordination. Satan would get in to make us insubject, but God is fortifying us against it. 

    QuesWould the measure in which we love one another be the measure of our love to Christ? 

    JTYes; He laid down His life for us, so we ought to lay down our lives for the brethren; that is love. 

    QuesAs absorbing love, we express it? 

    JTYes; another statement of John is, Beloved, if God has so loved us, we also ought to love one another. He uses great skill. Jude also uses the title Beloved, as well as Paul and Peter and John, but it does not fit unless I have it, and am expressive of it. It becomes glorious, and is a reflection of Christ Himself. These men used parental expressions in addressing the saints. If John says, 

    Beloved, it affects one, and thus we have love amongst ourselves. 

    HESPeter speaks of Our beloved brother Paul. 

    JTIn ministering brothers it promotes good feeling. 

    EJMcBIt shows Peter had no bad feeling against Paul. 

    JTPaul was greater in the second epistle to the Corinthians than in the first; and Peter also in his second letter. These second letters show they were going on themselves. 

    RemAquila and Priscilla staked their neck for Paul. 

    JTVery good; that chapter, Romans 16, is full of love. Twenty times over he uses the word salute which shows respect, and love is not known without it. 

    QuesWould you say that meetings petering out show lack of love? 

    JTI heard of a meeting coming together to discuss disbanding; it was a question of finance, but love was there, and they are still going on. It appeared as if they could not continue, like a ship at sea which may be at an angle of forty-five degrees, but it rights itself. Faith and hope are great, but love is greater. It was never seen till Christ died; it must be attested, before we can know it. 

    RemLove was behind Pauls rebuke to Peter in Galatians, but love worked as seen in Peters second epistle, where he speaks of him as our beloved brother Paul. 

    JTYes; Peter had gained through it. He speaks in his second letter of the excellent glory and that refers to love: Such a voice being uttered to him by the excellent glory. This is my beloved Son. It is always Peter first, then John. 

    RemPersonality linked with lovability. 

    JTYes. A father is entitled to speak of himself, children ought to learn from their father. 

    ECMIf even in abundantly loving you, I should be less loved, 2 Corinthians 12: 15. 

    JTIn his epistle Jude is contemplating the apostasy; he had meant to write of our common salvation but turns aside to speak of other things. Personal love runs through the epistle, as well as the love of God which goes through to the end, Keep yourselves in the love of God, is a continuous state, not only when at the meetings, but always. 

    EJMcBIt is our orbit. 

    JTVery good; that word fits in well; you are always there. 

    EJMcBThis was written when things were very weak. 

    JTYes; Cain, Balaam, and Core are mentioned as marking the apostasy. The prayer meeting on Monday comes in: Praying in the Holy Spirit, keep yourselves in the love of God. 

    EJMcBWill you say a word on praying in the Holy Spirit? 

    JTThat brings up the question of the Spirit. Some believers have not the Spirit through bad teaching, and other things. The Spirit comes to those who have received the word of the truth. It searches and adjusts them, but as believing that, they are sealed. But praying in the Holy Spirit shows that we have received the word of the truth. We may pray in words, but praying in the Holy Spirit shows unction. 

    EJMcBIt carries with it what belongs to the Spirit. 

    JTYes; we are in the current of the Spirit, the whole field; it is universal. 

    QuesOur prayer meetings would take on a distinct tone. 

    JTYes; they are usually very happy where this state is known, even in a little way, keeping ourselves in the love of God. Many stay away from the prayer meetings, but God says He will make us glad in His house of prayer. Solomons prayer was followed by the entrance of the glory. Daniel, too, is an example. 

    ECMPaul and Silas in prison were praying and praising God with singing. 

    JTVery good; you get a suggestion of all the meetings we have at that time; prayer, praise, preaching and ministry. They had a wonderful time. 

    EJMcBAnd a wonderful work came out of it. 

    JTYes; the jailor must have been a wonderful brother. The brethren are there as dignified; they went to see them. 

    In Johns epistle, we have the unction: the Spirit is teaching here. In Jude, the testimony is marked by prayer, but here it is teaching, as in a reading. 

    QuesWhy is this addressed to little children? 

    JTJohn views the saints in three grades, fathers, young men and little children. This passage has been used to justify Sunday-schools; but it is one letter to all and shows that all the little children ought to be brought into meetings like this. Young christians are apt to make much of men, good gospel preachers, and the like, but the apostle here stresses the Holy Spirit as the unction, and the holiness that accompanies the unction from the Holy One (verse 20). It is potential, and shuts out man and his teaching. Terrible things are put before the young today. 

    EJMcBAs having the unction, infidel thoughts would be detected. 

    AMThe teaching of the Spirit helps to early discrimination. There are the words, Taught by the Spirit, 1 Corinthians 2: 13. 

    EJMcBYourselves is a remarkable word. 

    JTYes; it does not lead to boastfulness, but leads to what is amongst ourselves, not to puff us up, but to make us independent of men. In this case they are rendered independent of this worlds learning. 

    Paul would say. No one can understand the things of God but the spiritual man. We have the mind (thinking faculty) of Christ. 

    EJMcBThe ability to work things out as He did. 

    JTYes; it is a great preservative. We see in Johns gospel how He met men. 

    QuesWhat about proving the spirits (1 John 4: 1)? 

    JTA very important matter because of the spread of spiritism. It is very wicked; it got in in Corinth, so that a man might be there speaking by an evil spirit (1 Corinthians 12: 3). The apostle says, Ye were led away to dumb idols in whatever way ye might be led. I give you therefore to know, that no one ... can say Lord Jesus, unless in the power of the Holy Spirit. 

    QuesThe man in John 9 came in on the line of Johns epistle? 

    JTIt contemplates a man whose eyes are opened. It involved the deity of Christ for his eyes to be opened. He went and washed and came seeing. He reacted to the light; he was obedient, and came seeing. It was a question of the works of God. Every time the man answered a question there was an advance. 

    QuesDoes the anointing increase? 

    JTYou can see there is advance with the man. Stephen is said to be full of the Spirit; one who could not be resisted; they were unable to resist the spirit in which he spoke. There is moral glory at the end; increase in that way. 

    EJMcBIt develops in becoming more spiritual. 

    JTYes, it is from glory to glory as the works of God are manifested. We are not to be taken up with one line of service only. 

    QuesWhy the word unction in regard to the little ones? 

    JTThe stress is on holiness; they were not learning with the natural mind. The knowledge of the Holy is understanding. As Peter says, We have believed and known that thou art the Holy One of God. 

    QuesIs unction the same as anointing? 

    JTYes, but it is more permeating. 

  
    THE HOLY SPIRIT IN THE FIRST EPISTLE OF JOHN (JT 92)

    1 John 2: 20, 27; 1 John 3: 24; 1 John 4:1,2; 1 John 4:13; 1 John 5: 6 - 8

    JTIt will be noticed in each of these scriptures that the Spirit of God is largely concerned that we might know  first that we might be independent of man as regards the antichrist and the many antichrists spoken of in chapter 2; then in the end of chapter 3 as regards God abiding in us, and that we might know the spirits that are current, for evil teaching is not simply by men, but it is wicked spirits using them; then again we have the thought of knowing that we abide in God and He in us, by the Spirit; and finally the testimony of the Spirit as to the water and the blood, that is, the death of Christ. A christian should be intelligent as to all these things; the end throughout the epistle is that things are known; it finishes by saying, We know that we are of God, and the whole world lies in the wicked one. And we know that the Son of God has come, and has given us an understanding that we should know him that is true; and we are in him that is true, in his Son Jesus Christ. The first two scriptures, as will be observed, are addressed to little children; the second at the end of chapter 3 and beginning of chapter 4 is addressed to the saints as a whole, viewed as the family of God, and so is the passage in chapter 5. So that our first remarks would bear on the young amongst us, exposed to the spirit of antichrist in the schools, and current literature. The Spirit is spoken of in this chapter under the appellation of the unction or anointing. In verse 20 we have an unction from the Holy One, and know all things, and then verse 27 says that the unction which ye have received from him abides in you, and ye have not need that any one should teach you; but as the same unction teaches you as to all things, and is true and is not a lie, and even as it has taught you, ye shall abide in him. 

    JHBWould you open out what the word unction implies? 

    JTIt seems to be the Spirit viewed in this particular setting, introduced as the unction from the holy one, the holy one alluding to the Spirit, not so much to call attention to Him personally, but in a certain way, as teaching the young. It is from Him, from the holy one  without stressing the personality of the Spirit; it appeals to us as to something already known, rendering us independent; it is by Him that we know all things. 

    QuesWould it be seen in principle in the movement of the man in John 9? 

    JTThat is a good illustration of it. Of course he had not the Spirit, but that is the principle, as you say. It developed in a wonderful way into knowledge, so that he was superior to the Pharisees in that sense; he showed himself to be intelligent, as having learned more than they did. Just having received light from the Lord, having had his eyes opened, he used his knowledge in a seemly and courageous way. When he was spoken to by his neighbours, he told them the historical facts, but when he was spoken to by the Pharisees, it was what was then present now I see. They did not see. That, according to the Lords word at the end of the chapter, brought out the whole position of the Jews, their sin remained because they said they saw. 

    QuesThe man said, Now in this is a wonderful thing. Is that what you had in mind in the thought of knowing, the power to take account of divine things? 

    JTI think that is how matters stand, it helps as the truth is introduced here. It would help young brothers and sisters among us, as to the schools and colleges, what they hear there, and in business. This chapter is to show them how independent they may be from the standpoint of knowledge; because the unction is from the holy one  the element of holiness is seen. The Lord is declared to be Son of God in power, according to the Spirit of holiness (Romans 1: 4), the Spirit of holiness entering into His operations even in relation to death; so that all that obtains in relation to what God is, is holy. The Spirits operations are of the same nature, the unction is from the Holy One. It seems to have a bearing externally, emphasising that the saints are superior in their knowledge. 

    JIs that involved in what the Lord said to His disciples, that they were not to think out beforehand what they would say, but in that hour it would be given to them? 

    JTThat is right; and the Spirit of their Father spoke in them. So that the comments on the Lord were that He had never learned  how did He know these things? And the apostles, too; they were unlettered, it says. But our passage deals with little children as peculiarly affected by current teachings. They are all against Christ, whatever form they may take; they may even use His name, but they are all antichristian. 

    PJBHave you religious books particularly in mind? 

    JTParticularly so, and much that is taught in the schools and colleges. 

    AMHWould the unction from the holy one indicate that the test as to what we may read or take in would be holiness? 

    JTWell, I think it is. If you could follow the authors of these books or systems, and hear them speak casually, you would soon detect that the element of holiness was not there. I believe that is the test. 

    Of course, it raises the whole question of how the truth is presented; so that when the Lord spoke to the twelve and said, Will ye also go away? Peter replied, Lord, to whom shall we go? thou hast words of life eternal; ... thou art the holy one of God, John 6:67 - 69. His words were of that character. 

    JHSWhat are we to understand by the words in verse 27, the unction which ye have received from him  from whom have we received the unction? 

    JTI think it is Johns way of speaking; whether he alludes to the Father or to the Son, and we might add even the Spirit, the pronoun is used; as for instance, in verse 29, ye know that he is righteous, that would be Christ in a practical way, but it is God, too. It helps us at the present time to see that it is God, and how John is so full of the Deity, whether it be in any one of the Persons, or in the whole Three, John uses the pronoun, without at the time being specific. I think that is his way of imparting the thought of the Deity of each of the Persons. What has been remarked as to the Holy One in verse 20 is, I think, important; that underlying all teaching is the holiness of God, and all antichristian teaching is without it, and must of necessity be without it. That is the test. 

    JHBWould another feature of what is true be that it tends to cause us to abide in Him, as in the end of verse 27? 

    JTJust so. In verse 20, it is to assert the independency of young christians, they have an unction from the Holy One and know all things. Then verse 27 opens it up more; it is yourselves there, calling attention to us in that way. Christians are marked off by that word yourselves. As the same unction teaches you as to all things, and is true and is not a lie, and even as it has taught you, ye shall abide in him  that is, the teaching of the unction is to fix us, to impart fixity, because the idea is that we are set up in relation to God in the sense of being in Him, or in relation to Christ, so that one knows where he is, by the teaching. 

    QuesIs there any divine teaching at all apart from the unction? 

    JTI think not; teaching is by the Spirit; but the use of the word here is, I think, to bring it home to us as something already known, having external characteristics, so that persons so taught are marked off. 

    QuesWhat would be the difference between this and the anointing as in Corinthians? 

    JTWell, the thought of anointing in 2 Corinthians 1 is to mark us off; it is not a question of teaching. Now he that establishes us with you in Christ, and has anointed us, is God, who also has sealed us, and given the earnest of the Spirit in our hearts. That is a threefold expression of the truth of what God has done by the Spirit. There is not much difference, so far as I understand, between the two words; in either case I think it is what is external characteristically, what the saint is as marked off from others by the Spirit. His public external characteristic is the anointing, and then the sealing is the assertion of divine ownership, and the earnest would be his own portion in his heart. God has done all that by the Spirit. Now the anointing here (1 John) has in mind what is seen in the way of teaching as over against the ordinary teachings of men; and the fact that it is of the Holy One is to stress the thought of holiness. 

    If John had said, from the Spirit in verse 20, it would, of course, be the Person; but it is rather the character  from the holy one, the thing emanates from Him. 

    RemI was wondering whether the thought in Corinthians was more what was outward in the way of testimony, and that here perhaps the formation of subjective features after Christ, the thing that is true in Him being true in the saints (chapter 2: 8). 

    JTWell, it is that. It is the public characteristic that is in mind in the unction, as marking off a young Christian, for instance, as he sits in the train, or walks in the street, or works in the office; what he does and what he says is distinctive in that way, as over against those who have not the Spirit and are not Christians. The passage in 2 Corinthians to which you refer gives the threefold view: how God takes account of us as in our public character as anointed, dignified by the Spirit, and then as the property of God as sealed, in divine ownership, and thirdly our own portion, satisfaction in what we have heard, in the earnest of the Spirit. 

    QuesWould you say a little as to the latter part of verse 27, even as it has taught you, ye shall abide in him? 

    JTThe apostle returns to the subject, after speaking of the antichrists, exposing what antichristian teaching means, the denial of the Father and the Son; he returns to the subject of the unction, and calls attention to yourselves  that class of persons. Then he says the unction which we have received from Him abides in us. All this is characteristic; it abides in you, and you have no need that anyone should teach you  asserting that the saints are independent of mans teaching. Abiding in him would, I think, imply being set up in relation with God in a fixed way; that we know where we are, and can give an account of where we are, and of the fixity of the position, because of the teaching. The passage is to set up the saints, and especially young Christians, intelligently in relation with God in their souls. It is not merely to be thinking on what is said by others, but they are formed by the unction, and abide in Him thus. The unction abiding in me gives fixity in relation to Him, and then abiding in Him follows; it is on account of His teaching that we know where we are. 

    QuesIs it not rather important that the effect of the teaching is that an objective is produced? 

    JTYoung christians, and maybe all of us, are very poorly fixed, very uncertain in our minds as to the state of our souls; and the apostle is aiming at setting us up in certainty and intelligence by the teaching of the unction. It is not exactly the teaching of the Scriptures, or of those who have ability to teach, but the teaching of the unction. 

    JHBIs the point not so much as to what the unction is, but as to whether we are conscious of being brought under divine teaching? I mention that because one is not exactly clear as to what the unction means. 

    JTWell, it alludes to what the christian already knows. The apostle is not treating of something new, but of what is already known to the persons addressed. So in coming back to the subject in verse 27 he says, yourselves  he throws us in upon ourselves as to who we are, are we in this class of persons, marked off in this way? So that if we have received it, we know what is meant, we know what the apostle means, it is that by which we are taught; it is the Spirit of God, of course, but it is the teaching, how we have been taught by Him. If John had used the word Spirit, or Holy Spirit, of course it would be the Person; but he is alluding to what is already known, what is experienced. The saints are addressed as already having this, it is not something new, but what we have already, and it abides in you, and according to its teaching, you abide in Him. 

    PJBHave you in mind in emphasising yourselves that the trend of religious teaching is to destroy the distinctive character that belongs to the christian, and to link him with the religious activities that are current? 

    JTYes. It is not simply that we are to be in fellowship; that is a nice phrase, and good in its own way; but yourselves means a known class that have taken on this teaching. The enemy would obliterate its distinctiveness, and young people are so exposed to that, that they are just like others; the point is that the distinction is to be maintained. Yourselves have that distinction, ye have received the unction, and He is able to abide in you, and you are to abide in Him, to be fixed in that position and not to be moved away from it. 

    QuesDoes Psalm 4: 3 touch it at all, The Lord hath set apart him that is godly for himself? 

    JTYes, it does. The passage in 2 Corinthians that has been cited implies that He has sealed us, we are His property, He has set us apart. 

    AMHWould the epistle help to develop certain spiritual instincts in the saints whereby they would know all things? 

    JTI think that is what is meant; and how pleasing it is for heaven to see brethren marked off in this way, not merely by the profession of certain principles or a creed, but in the unction, the real thing from God, the Holy One. Not only that the saints are relatively holy, but holy in the way we understand and speak of things. 

    AMHDo you think that can be damaged? David said (Psalm 51: 11), take not the spirit of thy holiness from me; that was after his sin. Do we need to be thus on our guard? 

    JTYes, and to avoid all light reading; the more such we read the more we are damaged, instead of maintaining the spirit of holiness. 

    CWHDoes 1 Corinthians 14: 32 enter into this And spirits of prophets are subject to prophets? 

    JTThe allusion there is to your own spirit. 

    Each of us has a spirit from God, and the prophet represents, as it were, the proprietor of it. Romans 7 brings out I myself, that is yourself, not your spirit. I myself with the mind serve Gods law. I think that underlies what is said about the prophets; the prophet, as ministering, has under control all his faculties, and even although he has received an impulse in his spirit, he does not need to get up and speak at once; he can control that. The prophets are to be balanced in the part they take in the assembly, not to be carried along by impulse, but to be governed by intelligence. So Paul says earlier (chapter 14: 15), I will sing with the spirit, and I will sing with the understanding also: that would allude to the faculty of control. 

    CWHI was thinking of the detection of what is external, and that if the antichristian element appeared, it would be refused. 

    JTWell, when we come to chapter 4 we shall see the kind of spirits that are at work, and the Spirit of God is attributed to the christian as confessing Jesus Christ come in flesh; whereas those who do not confess Him come in flesh are governed by evil spirits. The passage in chapter 3 treats of how we are to know that He abides in us; and chapter 4: 13 is how we are to know that we abide in Him and He in us. These passages are intended to settle us as to where we are, and that we are intelligent as to our state, and what we enjoy  all is by the Spirit. 

    JHBWhat is the difference between our abiding in Him, and the thought of God abiding in us? 

    JTWell, I think God abiding in us (chapter 3:24) is that He is complacent in us; a very great thought, that God rests in His people as complacent in them. Abiding in us means that there is nothing to disturb Him; there is fixity. The dove found no rest for the sole of her foot, and returned to the ark, to Noah. I think that would suggest how God by His Spirit finds restfulness in His people as He found it in Christ. The dove came down and abode upon Christ; there was nothing to disturb it. The Spirit now enables us to understand that, that God is restful in us. Then we have the additional thought in chapter 4:13; we are to know that we abide in Him and He in us, that is, He secures our hearts in restfulness in Him, so that there is a fixed state of things between God and His people, and all maintained in the intelligence of His people by the Spirit. 

    RemYou get the word abiding in regard to the Spirit descending and abiding upon the Lord. 

    JTThere was restfulness there, in the dove coming down and abiding upon Him. There was nothing to disturb Him; and I believe that is the thought here; God abides in us, there is nothing to disturb Him, and then He secures us in that we abide in Him, we are restful in God, the Spirit making all this intelligible to us. 

    QuesIs this to have an effect upon the saints in every sphere, and in our movements in the world generally? 

    JTJohn is dealing with us in that way; whatever the circumstances, I think this applies, the sense of God being restful in you, and you being restful in Him, and being intelligent as to it. Johns ministry has often been spoken of as abstract, as it is; much would come in to modify this, but these are basic thoughts and are intended to make us stable in an intelligent and conscious way; it is all by the Spirit, not merely by doctrine, but by the Spirit. 

    QuesI was wondering whether this was preparatory to John 14, where the Lord says that if a man love Him, he would keep His word and His Father would love him, and They would come to him and make Their abode with him. Is not what you are speaking of essential if we are to know anything of a divine visitation? 

    JTQuite so. If His commandments are disregarded, as they have been, the keeping of them brings us back to this position (John 14:23.) All this fits into this, I think. It is to make real Christians out of us, we are to be in possession of things by the Spirit, not merely by doctrine, but by the Spirit. 

    QuesIn chapter 4: 15 it is a question of Whosoever shall confess that Jesus is the Son of God. This wonderful result comes about as the effect of confessing that He is Son of God. In Romans 10 salvation is realised by confessing Him as Lord; what is the difference? 

    JTWell, confessing Him to be Son of God is a further thought. The verses we have read speak of the Spirit, and that is what we are dealing with, to show the place the Spirit has in this epistle, and how essential He is to our practical enjoyment of fixity of our Christianity. Many other things, of course, are mentioned in that verse; and then again in verse 16, God is love; and he that dwelleth in love dwelleth in God, and God in him. There is much that works out of these verses by the Spirit, but the point is that the Spirit is the actual power to make it all effective in us, to make it sure to us, giving us the consciousness of it. Then as regards the teaching that is current, the beginning of chapter 4 speaks of the spirits, we are not to believe every, spirit, but to prove them, as to whether they are of God, because many false prophets are gone out into the world. Every spirit which confesses Jesus Christ come in flesh is of God; and every spirit which does not confess Jesus Christ come in flesh is not of God. So that it is the incarnation that is in mind  Jesus Christ come in flesh; not has come, but is come  it is the present fact; and every spirit that confesses that is of God. It is christianity essentially, as knowing Christ. 

    QuesDo you refer to His glorified condition now? 

    JTCome in flesh includes that. It is not what He was, but that He is come in flesh. 

    CWHThe witness of the Spirit makes that clear, as coming from Him in glory. 

    JTI think so; every spirit that confesses that is of God, so that I suppose it includes what the Lord is at the present time, as in a new condition, but still in flesh, so that we have part in it. Christianity implies that we have part in it. Chapter 5 shows that He came in relation to cleansing, so it says He came by water and blood; that would be coming in flesh and blood, as at the beginning. But I think that come in flesh would cover Christ as He is, and the Spirit coming down witnesses to that. 

    QuesDo you mean that the water and blood refers to the incarnation? 

    JTI think so; He came in in that connection He came to die. 

    AMHComing by water and blood would be to sweep away everything before Him, and come in flesh would be that He abides. 

    JTI think that is it. Chapter 5 is His condition here; but He Himself remains, and we have part in His humanity now. 

    QuesWould the blood and water coming out of His side in the gospel bear on this? 

    JTThe allusion is to that. The water is first here; it is second in the gospel. I suppose the epistle stresses the great need of dealing with our state; the blood deals with our guilt, our sins; the water deals with our state, setting aside all that would hinder us having part with Christ in a new condition. The Spirit is the witness to that. 

    QuesWould chapter 5 also have a reference to His having come by water and blood into His present position? 

    JTWell, it takes in the whole position; but the point is to bring out that He came in that connection. You get it predicated of Him. In chapter 5: 6 it is he that came by water and blood, but in chapter 4 it is come in flesh, to stress the present time; the other is past, the Spirit having in mind His coming to deal with conditions that were here. 

    QuesDoes it suggest that the Lord Jesus is not available to men in His life here apart from this, His coming by water and blood? 

    JTAll His service had that in mind; there would be no point in His service if He did not come by water and blood; what would His teaching and miracles have availed aside from this fact, that He came to deal with the things He was exposing, and to deal with them to Gods glory? 

    JHBWhat is the difference between verse 6, the Spirit bearing witness, and verse 8, where they that bear witness are three, the Spirit, and the water, and the blood, and they agree in one? 

    JTThe water and the blood by themselves are in relation to the death of Christ in the two aspects; you may say, speaking reverently, that the water and the blood are subdivisions, for the sake of teaching, of the great fact of His death; the water dealing with our condition, mans condition, as seen in Romans 7 and 8, and the blood dealing rather with the earlier part of Romans, the question of our guilt. It is simply the teaching of the death of Christ subdivided as touching these two great phases of mans condition, his guilt before God and his state before God; both have to be dealt with on the basis of the death of the Lord Jesus. The Spirit bears witness to it; the ministry of the twelve, and particularly of Paul, deals with our state as well as our guilt, and I think the witness of the Spirit would refer particularly to Pauls teaching, which the Spirit is constantly pressing upon us now. In the historical account in John 19, the blood is first, because, I suppose, the guilt of man is the first thing that is dealt with, and then the state man was in. Here it is the state first because the guilt question and its settlement had been generally accepted amongst the saints, but not so much the water as dealing with their state. It is the Spirit that bears witness, for the Spirit is the truth. I suppose the meaning of that would be that the brethren were not receiving the whole truth; they were receiving forgiveness, and enjoying it  the truth that relates to our guilt; but the Spirit is the truth, that is, He would set out the full truth, as in a man like the apostle Paul, a man who went the whole way, he would set it out in a positive way, being a man who had been delivered from his sins and also from the power of sin in him. So that in verse 7 they that bear witness are three. Part of verse 7 in the Authorised Version is not scripture at all  the reference to the Father witnessing in heaven there is no point in that. It is what is down here, there are three witnesses, the Spirit, the water, and the blood, and the three agree in one. The point is a threefold testimony that cannot be broken; it is a complete testimony. 

    QuesIn connection with the words in chapter 4: 3, come in flesh, would you connect that with the end of Lukes gospel and the beginning of the Acts the Lord in resurrection? He said, a spirit has not flesh and bones as ye see me having, Luke 24: 39. 

    JTYes, it is what He is now. He is come; not has come, but He is come; so that it bears on His present condition. That is christianity. It is His humanity in a new condition in which the saints have part; that condition did not exist when He was in flesh and blood here; He was alone, there was no man ever like Him; it was a wholly distinct thing; no one before or since ever could be like Him. 

    Except the grain of wheat falling into the ground die, it abides alone; but if it die, it bears much fruit; so that we are of His kind, there are many like Him now: that is really christianity. So it says in Hebrews 2, For it became him, (that is God) ... in bringing many sons to glory, to make perfect the leader of their salvation through sufferings. For both he that sanctifies and those sanctified are all of one; for which cause he is not ashamed to call them brethren. They are all of one, of one kind. That is the truth that really exposes modernism  christianity in the true sense of it, in another Man. 

    AMHThe thought of Jesus Christ come in flesh as including all that He is now is so important, otherwise we shall be taking Him in the way that the unitarians do, and the Oxford Group, where there is no thought as to what He is now, they only have an attempted imitation of what He was on earth. 

    JTTrue christianity is Christ as He is in heaven, and our having part with Him there by the Spirit. It is of the very last importance to keep that before us, because that is the only thing that stands against the current evil. Such as the heavenly one, such also the heavenly ones, 1 Corinthians 15: 48. 

    PJBIs that why it emphasises not by water only, but by water and blood? 

    JTIt is the complete thing; there is not merely a witness, but the Spirit is the truth. Christ was the truth when here, and the Spirit is now the truth; and the truth implies the two great thoughts of the death of the Lord Jesus in its application to us, and it involves another Man in another place and another condition, and our having part in that. Is come is a continuous thought. 

    QuesWould His being anointed with oil of gladness above His companions fit in? 

    JTYes, it does, only that is to bring out His distinction above His companions; but still they are His companions. The Lord always has the pre-eminence. 

    QuesWould not the witness of the water create in us a spirit of self-judgment, so that we might be able to get the gain of the unction? 

    JTQuite so. Then this witness leads us to the great thought of eternal life; that amplifies what we are saying as to Christ being in another condition now. Eternal life has been referred to as an out-of-the-world, heavenly condition and relationship and being, that is the humanity in which we have part  He, of course, always retaining His personal distinction and deity, that can never be touched, but this is what He is as Man. 

    RemSo that the youngest believer in Christ, when presented with that, would instinctively feel as to whether other teaching was in accord with it. 

    JTThat is the point, I think. The spirits that are in current literature, what are they? Literature or teaching or whatever it is that confesses Jesus Christ come in flesh is of God; that is the test for us. 

    COBWould you link up the way the Spirit is referred to? First the unction from the holy one; then the Spirit which he has given to us, the Spirit of God, then his Spirit and finally the Spirit is the truth. 

    JTThat is a good enquiry. What was said at the beginning, I think, is understood by us, what the unction means; it alludes to the teaching of the Spirit, known already, but enlarged on; then in the last verse of chapter 3 we are to know that God abides in us. Surely that is an important question; it is known by the Spirit which he has given to us. In chapter 4: 13 you will notice that it is of his Spirit, not simply that He has given us His Spirit, but He has given us of His Spirit. I think that is a most intimate thought, that we are sharing with God in His Spirit; it is a sharing thought; I do not think you get it elsewhere, but it is a very precious thing with God that we are sharing in His Spirit. It is not so much the Person of the Spirit, as that which God shares with you. Then the Spirit is the truth is manifestly a question of His testimony down here, the whole truth is in the Spirit; Christ is the truth objectively and the whole truth lies in the Spirit, subjectively now here in the saints. Then there is the other thought, in chapter 4: 2, the Spirit as regards what is of God, as over against other spirits; He is known by the confession of Jesus Christ come in flesh, and I think that opens up the great thought of our part with Christ and eternal life. 

    COBI wondered whether they were progressive thoughts, culminating in what the Spirit is. 

    JTI think that is so. He is the truth  the whole truth, as here in a subjective way, because the Spirit is really in the saints, He is not outside of us; and, of course, that extends to what we have in what is known as the canon of Scripture. The canon of Scripture is what has been arrived at as the effect of the Spirit, by the consensus of spiritual instincts in the people of God, not by church councils. In the revision of 1611 they included the Apocrypha in the canon, but they would not do it now. The Spirit is the whole truth; there is that here which has a clear testimony to everything, there is no doubt about it, so that the saints of God know things. This epistle is to bring out that the saints of God should know things. It implies that there is power here in the Spirit. Young people who have need of getting certainty will get it there and nowhere else; so that the epistle ends: We know that we are of God, and the whole world lies in the wicked one. And we know that the Son of God has come, and has given us an understanding that we should know him that is true; and we are in him that is true, in his Son Jesus Christ. He is the true God and eternal life. 

    COBThe Lord when here could say, I am ... the truth, John 14: 6. 

    JTThe Spirit is the counterpart of that; it is the same expression exactly. 

  
    THE ADMINISTRATIVE FEATURE OF CHRISTIANITY (3) (JT 92)

    Hebrews 2: 16 - 18; Hebrews 5: 5 - 10; Hebrews 7: 26 - 28; 1 John 2:1, 2; John 14: 15 - 17

    JTOur subject is the administrative feature of christianity, and how it is to be maintained. Priesthood and advocacy have a large part in the maintenance of the administration. They are, indeed, part of it. We will read Hebrews 2: 16 - 18; Hebrews 5: 5 - 10; Hebrews 7: 26 - 28; 1 John 2: 1, 2; John 14: 15 - 17. 

    This scripture in John 14 is added because it links the Holy Spirit with our subject, the word comforter being the same as advocate in Johns epistle. But the first part to be considered is the priesthood. We mentioned yesterday, in relation to Hebrews 4, the boldness of access which we have to the throne of grace. The high priesthood of Christ stands in relation to the house, the throne. So that it was brought in yesterday, but the thought is to look at it more extensively, and to see how the Lords priesthood sustains the house of administration. And what helps in the types is that the Lord is seen in Exodus 21 in the exercise of love, in the type of the Hebrew bondman. Jehovah had said them that love me in chapter 20 and in chapter 21 we have this type of Christ as showing love. It is said, we have known love, because he has laid down his life for us. So that we have One saying, I love. And when He says that we look for the way of love. We are to serve one another by love, and love enters into the subject of priesthood peculiarly. It is fundamental with regard to this subject, as it is fundamental with regard to the great subject of administration. The Father loveth the Son. Here it is the Son loving the Father. I love my master, my wife, and my children. So that we have the way of love introduced in the type after we are notified that there are lovers of God. We have One who says, I love, and then we have the way of it. He laid down His life for us. And we are to lay down our lives for the brethren. That is the way of it. Hence the bondman accepts death in type. His ear is bored through, alluding to his intelligence. Hebrews says He was heard in that He feared. Priesthood implies manhood. Manhood is fully seen in servitude. It is a question of what is heard. So that his ear is bored at the door-post, and he professes to abide a servant for ever. Then in chapter 28 He introduces Christ as again seen, not as a bond-slave but as a priest, One who would serve in a more dignified way. So it is not to serve Me as a slave, but as priest. And that raises another question which leads us back earlier in Exodus. The service is to be by the son. Let my son go. When the actual service is to be performed Gods request is for the priest. The sons of Aaron are included as well as Aaron. They are to be robed in a dignified way for this service. And that is what Hebrews takes up. 

    CAMIt is an interesting matter about the ear, and the being heard. You were connecting the digging of the ear with hearing. 

    JTQuite so. That is the meaning of Psalm 40. Ears hast thou digged, alluding suggestively to incarnation. Becoming incarnate, the Son was here, taking the place of hearing. Satan would take Him out of that position. But the Lord says that Man shall not live by bread alone but by every word that proceedeth out of the mouth of God. It is a question of the ear being ready to hear what God has to say. 

    CAMYes. The priests have to do a lot of speaking. It would seem to follow that. 

    JTYes. And he was to hear. The anointing included the ear, particularly corresponding with the boring of the ear. 

    ANWWould the service of bondman be up to the brazen altar and the service of priest from there on? 

    JTThat is good. Of course, we have here the actual service at the altar, connecting with priesthood. That is, that He might be a merciful and faithful high priest to make propitiation for the sins of the people, in that He Himself has suffered. He suffered on the altar. He was the offering priest. As you touch the altar you come to the priestly side. 

    He was a bond-slave entirely devoted to the will of God, even unto death. 

    ANWHe offered Himself without spot unto God. 

    RemWhat did you have in your mind when you spoke of the thought of the son underlying Exodus? 

    JTWell, the word to Pharaoh was, Let my son go, that he may serve me. That is the primary thought of God. But when God asks for a servant He does not use the word son, he uses the word priest, pointing to the fact that we are still in an environment that is marked by evil and the exercise of will, and that is what priesthood is for, that God might be served under these conditions. It suggests one who hears. So that the Lord says He does not do anything of Himself. What He sees the Father doing He does. The Father reveals everything to Him. It is only on the principle of hearing. He does not speak of Himself. He emanates from God; and hence priesthood involves training and instruction. Not that the Lord needed this. He knew all. But He knew mans place; and everything emanates from God through Him. 

    AFMDo tell us why in Hebrews 10, Psalm 40 is translated to mean a body hast thou prepared me instead of, ears hast thou digged for me. 

    JTWell, that would be equivalent. How does the psalm read? 

    AFMPsalm 40: 6, Sacrifice and oblation thou didst not desire: ears hast thou prepared me. I think that is translated in Hebrews, A body hast thou prepared me. Does that emphasise the thought that He had taken that place? The whole body was set for hearing. 

    JTThat is it. The ear being bored or digged or hollowed out  the language is to convey thoughts. These words digged or hollowed out mean simply that the Lord took a body, took a bondmans form, took on humanity. And He says to the devil, in manhood, Man shall not live by bread alone, but by every word that proceedeth out of the mouth of God. So in the prophet He says, He wakeneth morning by morning, he wakeneth mine ear to hear as the instructed. The Lord Jehovah hath opened mine ear, Isaiah 50: 4, 5. It is a remarkable thing that the Lord should take such an attitude, and it ought to appeal to us, that we might speak a word in season. 

    NWGod ... has spoken to us in the person of the Son. 

    JTQuite so. Over against the prophets, here is One here who has the feelings of a man. So that there, in the first chapter of the epistle, it is to bring out who the Speaker is. God ... at the end of these days has spoken to us in the person of the Son. The article is omitted in the original to show that it is a divine Person in sonship. By whom also he made the worlds, and he goes on to speak of His greatness. But in chapter 2 He is on our side. And so it says, For he does not indeed take hold of angels by the hand, but he takes hold of the seed of Abraham. Wherefore it behoved him in all things to be made like to his brethren, that he might be a merciful and faithful high priest in things relating to God, to make propitiation for the sins of the people; for, in that himself has suffered, being tempted, he is able to help those that are being tempted, Hebrews 2: 16 - 18. Now we have Him on our side with feelings like our own, sin apart. So that He can sympathise with us. And I think that the ears being digged alludes to incarnation. John used it properly when he said, the Word became flesh. That is incarnation; the Word becoming flesh. But the psalm would stress the hearing, taking the position where He hears. So that God has One here great enough to convey all His thoughts, but feeling enough to sympathise with us as hearing the things. 

    EPWould there be any connection between the thought of digging and hollowing out and learning obedience by the things which He suffered? 

    JTWell, there is a link there. How entirely human He was! He learned obedience. The learning is experimental. God cannot be said to experience obedience because He is not man. But Christ became Man, and experienced obedience. So that He learned from the things which He suffered, and then it adds, having been heard because of his piety. He was a pious Man, infinitely so. Yet God accredits Him with it and gives Him a hearing. But the great thought in His having an ear is that He should hear God. So that it comes to us first of all in the Son, and then in One who can be touched with the feelings of our infirmities. 

    QuesIs the idea behind this priestly administration that we should take on the same features? 

    JTThat is the intent. That is, you come into the benefits of the thing, the benefits of the priesthood. 

    RemI was wondering if you would get an exemplification of the practical working out of this in Pauls approach to the Corinthians. He was as a workman amongst them. He associated with them, and was able to help them in that way. 

    JTYes, that is good. You get to know what people are by associating with them. Jonah entered a days journey into the city to know what kind of place it was. And then he cried. Paul worked as a tradesman in Corinth. He had come to know what was there. So that divine help comes to persons through one that knows them. As much as to say, I have been through the thing, and I can see that you deserve this. The principle is there. How perfect it was in Christ. As becoming Man, He moved about in this world and saw it as it was, and speaks accordingly. 

    RemThat makes a prophetic word all the more solemn. 

    JTQuite so. One thing in ministering is to know the people you are ministering to, what they have to contend with, what their environment is. So that Paul makes more of that in regard of Corinth. He determined not to know anything among them save Jesus Christ and Him crucified. Divine communications come through the man that knows. 

    GDThis priesthood is available to the seed of Abraham. What kind of persons are they characteristically? 

    JTIt is to bring out the human side, I suppose; taking hold of the seed of Abraham. It was already sanctified. The Lord did not come into corrupt humanity. It was the seed of Abraham, already sanctified. He was holy, harmless, undefiled. The incarnation was infinitely pure. I suppose He takes up the seed of Abraham in that connection. 

    Mary was on that line, and she is taken up. Joseph, too. The seed of Abraham has a place spiritually. 

    It is not corrupt humanity. God knows how to take up something. The seed is there  holy seed. 

    JSIs it characteristically those called out? 

    JTI suppose so. It is not the ordinary corrupt humanity of Sodom. It is what already has been prepared. He has come in in that way. 

    RemLike Romans 4. Those that are of Abraham, 

    on that line of father, whether they be gentile or Jew. Or are you confining it to the Jew? 

    JTWell, here it is the seed of Abraham. It alludes to Mary, the Lords mother. The word in Matthew is a unique word. The book of the generation of Jesus Christ, the son of David, the son of Abraham. It is a unique word. Not the ordinary word at all. It alludes to that kind of generation. 

    Jesus was seen at the end of the line. God looked at that line, and took care of it in that way. You can see how important that is. Of whom was born Jesus. Mary was His mother, and Joseph was His reputed father. It is a line under divine care, but still as human as any. 

    RemIs that why you get the generations in Matthew? 

    JTYes. Everything is divinely handled and certain ones are eliminated, so that the line is kept pure. 

    RemAnd as you were saying, He is at the end of the line. 

    JTIt shows how the line was under Gods eye; and then the Lords conception and birth. Luke gives you that side. He shows how it is preserved, how holy everything was. The holy thing, meaning that it was substantially holy. 

    CAMSo that humanity in the mind of God seems to impress you with the fact that it is preserved all the way through; whatever journeys, from this place to that place; and eventually to Christ. 

    QuesIs it a creational view of humanity, or based on humanity? 

    JTWe are created of God. That never applies to Christ. He is not a creature at all. He is a Son, though. 

    NWIn all things to be made like to his brethren, does not suggest union with humanity. 

    JTNo. He has taken on humanity, but thus cared for. 

    WBDoes God introduce the family line with Abraham  a special thing? 

    JTQuite so. That is the reason he is given the name father. He is first called high father, meaning that he is morally dignified. God made him that. He would not be ashamed to be called his God. 

    ANWYou were saying, while there are some shut out, there are some brought in. 

    JTThose who have manifested the fruit of Gods work. So that He takes up Abraham in Mesopotamia before He changed his name, as if he were morally dignified. And, He says, Your name has been high father. Now it is to be Abraham  father of a multitude; because I am Almighty. Walk before me, and be thou perfect. Not simply like Enoch, but walking before God. Enoch and Noah walked with God. He is the first one that walked before God. God sees all that happens in walking before Him. That is where the seed comes in; no other than Isaac. It is a holy seed. In Isaac shall thy seed be called. 

    QuesWill you distinguish between Matthews presentation and Lukes, where he goes back to Adam? 

    JTIt is all under the care of heaven. Outwardly, you might say, it might easily have been destroyed. But it cannot be destroyed. The power of the Highest shall overshadow thee, Luke 1: 35. God is there to look after everything. He who made the heavens and the earth can look after that. 

    GFWhat is the difference between walking before God and with God? 

    JTWalking with God is taking up companionship with God. He is not now questioning you so much; it is your selection. That comes in in Genesis 5. Enoch made that selection when Methuselah was born. Children require that you should make that companionship. Give up all other associations. Noah was the same. He was perfect in his generations. He walked with God. But to Abraham He says, walk before me. He did not say that early. In Genesis 17 He says that, as if He had already proved Abraham. God says, I am the One and you are the other. God enters into a covenant with him. Gods eye is on him all the time. 

    AFMThe thought of high father precedes the thought of the father of a multitude? 

    JTWell, I think it does. A man is not entitled to have a family on the low level. If he is a high father, he will baptise his children. He will lift them above the level of this world. 

    RemAt that point is where his name is changed. 

    JTYes. 

    GFHe will command his house after him. 

    JTQuite so. That is good. The fact is that Abraham becomes a judge. In chapter 17 God comes to him and carries on a conversation with him with regard to the setting aside of the flesh. So that Jehovah went up and then came back to him in chapter 18, and there is the wonderful event of Abraham entertaining God. And then the question of judgment comes up. Is there anybody in the world that can judge? Is there anyone that can discriminate between good and evil? Abraham can. He says, You are the Judge of all the earth. God says, Abraham can judge, because he ruled his house after him. To do righteousness and justice, Abraham is the source of that. Abraham says to God, You are the Judge of all the earth. Chapter 18 brings in that side. 

    RemIf our houses are not right there is something wrong in our judgment. 

    JTQuite so. Judgment goes with the patriarchal side. He discerns between good and evil, not only for himself but for his house. I will make him My friend, God says. 

    EPDoes priesthood come in in that connection? Judgment is about to be rained on Sodom, and Abraham assumes a priestly attitude. 

    JTYes. He is really a priest there. He is interceding on the ground of righteousness. He does not want anything else. And that helps us with regard to our subject. Priests are clothed with righteousness. The first thing to see is how the Lord is on our side, taking on Abrahams seed, and so feeling with His brethren, because it is His brethren here; and He is able to sympathise in that He Himself has suffered. Having been tempted, He is able to help those that are being tempted. For it is only the two or three that He was with. It is the great principle that is being worked out. He is helping those that are tempted. 

    EPDo you get a touch of that in Paul, where he says to the Corinthians, God ... will not suffer you to be tempted above what ye are able to bear? 

    JTExactly. He knew how far to go with them. He did not put any more on them in ministry than they were able to bear. Priesthood means I know what the brethren here need, and how to help them. 

    CAMYou can understand him starting with the exceeding greatness of the Person, and how amazingly great that makes the thing. 

    JTYes. In chapter 4 we have this great priest over the house of God. He can sympathise with our infirmities, being tempted in all things in like manner, sin apart. And then in chapter 5, Thus the Christ also has not glorified himself to be made a high priest; but he who had said to him, Thou art my Son, I have today begotten thee. Now we come to the order of it. Whilst Aaron is in mind right through, Aaron does not represent the order. It is another order of priesthood, that is, Melchisedec. Who in the days of his flesh, having offered up both supplications and entreaties to him who was able to save him out of death, with strong crying and tears; (and having been heard because of his piety;) though he were Son, he learned obedience from the things which he suffered; and having been perfected, became to all them that obey him, author of eternal salvation; addressed by God as high priest according to the order of Melchisedec, Hebrews 5: 7 - 10. Now we are on another great platform, the platform of order and eternal salvation by one who has been perfected. That is the second time we get this word. He has taken on another kind of humanity. That is the humanity that is in the mind of God, and that is in view in salvation. 

    ANWIs that the meaning of perfected? That He is in a position never to change? 

    JTYes. 

    RemI was thinking of the acacia wood  does that refer to this order of humanity? 

    JTWell, acacia wood is a type of Christ carrying things. You get other woods in the temple, but the idea of wood is attached to Christ in type. He showed Moses wood. He is of another order morally, as in the flesh here. He is cast into the water there. The idea is carried through into Solomons day, what is dignified. 

    CAMI want to ask you about this matter of the order of Melchisedec. The order precedes the functioning of it. 

    JTIt brings up a very important side of our subject. It came in in Genesis 14. 

    ANWActually linked with Abraham himself. 

    JTJust so. It is to bring out the superiority of Christs priesthood over the Aaronic. It is marvellous the way the scripture is employed; just to bring out the superiority of our priest. 

    QuesIs it the thought that we should start with the Melchisedec side? 

    JTI think all the service is on the Aaronic principle. Melchisedec does not refer to the sympathetic side at all. It is to bring out the superiority of our priest. Without father, without mother, ... abides a priest continually. 

    JSOne who is not subject to death. 

    JTPersonally, He is immune. He did not need parentage like Aaron. He is without father and mother. 

    CAMIn order to bring out this greatness primarily, this matter of order, the matter of need does not come in as yet. 

    JTIt is a question of getting the greatness of the Person. The actual way that He teaches us is in sympathy. It is afterwards that you come into the idea. So that you do not get the Melchisedec order as early as you do the sympathetic side. You get it in chapter 4. That is like the dignified side we come back to, as we prove the sympathies of Christ. 

    JSIt is a heavenly order. 

    JTThat is the idea. The description is in the beginning of chapter 7, For this Melchisedec, King of Salem, priest of the most high God, who met Abraham returning from smiting the kings, and blessed him; to whom Abraham gave also the tenth portion of all; first being interpreted King of righteousness, and then also King of Salem, which is King of peace; without father, without mother, without genealogy; having neither beginning of days nor end of life, but assimilated to the Son of God, abides a priest continually. So that it is a continual priesthood. He does not die. Not that He has not died. He has gone into heaven. It is the priestly state that Christ is in. 

    RemIn chapter 5: 5 it says about Christ, Thus the Christ also has not glorified himself to be made a high priest; but he who had said to him, Thou art my Son, I have today begotten thee. Is there glory attached to this? 

    JTCertainly; this epistle is built up on those two psalms. This day have I begotten thee. That is what is alluded to here, to bring out the deity of Christ, and His immunity to death. 

    ANWBut why is He first saluted as Son before He is saluted as priest? 

    JTTo bring out the Person. The Son is more than the priest. The Son is God. He is saluted as Son in the second Psalm. I this day have begotten thee, in verse 7; and in another place he says, Thou art a priest for ever after the order of Melchisedec. The sonship as taken in the Psalms is wider in its bearing. It is political as well as priestly. The Son is everything. The One who is owned as Son is the priest. He is a priest for ever. Everything attaches to Him. But it is the permanency of the priesthood. He is a priest for ever. 

    Ques. Why is that? 

    JTIt is just the way God brings in things to help our minds. It means the permanency of the priesthood. It does not go so far as sonship. Sonship is wider. 

    CAMSonship underlies all the gospels. 

    JTQuite so. 

    FCIs the thought of Melchisedec inscrutable? 

    JTYes. You may say that. Without father, without mother. He comes on the scene abruptly and disappears abruptly. This chapter tells us all there is about him. 

    JSIs it in regard to the humanity of Christ, lest we should think He is a Man of earthly order? 

    JTQuite so. 

    ANWThe Melchisedec order comes in first. God secures what is His. 

    JTQuite so. He remained that for ever. So that when you come to chapter 7, such a high priest became us, ... the blessed God would bring out the greatness of the saints. 

    CAMYes. The first thing would tend to take us out of ourselves. The greatness of Melchisedec  the words used  all tend to make you feel this is something far exceeding myself. That seems to help a soul. 

    JTYes. And the word is to deliver the people of God from man-made priesthood. Christendom is founded on this sort of thing. And Melchisedec is to get into my soul what that word means. That means that all this sacerdotal system that is around us is simply wiped out completely in my mind. Here is a priesthood that was preconceived and is to abide for ever. And it is to deliver us from sacerdotalism. 

    AFMIs not this priesthood Aaronic priesthood? Does it not endear Christ to our hearts as priest? Do we not go on to appreciate Him as after the order of Melchisedec? 

    JTI am sure it does. So that the types in Exodus, Leviticus, Numbers and Deuteronomy deal with the Aaronic side. But the Melchisedec side is brought in first. So that we should have in our souls the greatness of our Priest. But then, let us not discard the functioning of a priest. What is said about Aaron is to be understood. The Scriptures make Aaron the basis of it. How he serves! 

    WBDo you connect sympathy with both? He came to Abraham after he returned from the battle with the kings. Was there not sympathy there, too? 

    JTWell, there would be. But the point made here is not that. Consider how great this man was. The point is how great he is. He is said to be King of Salem. It was a question of kings once. There were nine kings. But here it is the King. The real one comes and he brings in life. He met Abraham returning from smiting the kings, and blessed him. Abraham gave him the tenth portion of all. And then we are told what this name means, King of righteousness, King of Salem, and then without father and mother, without genealogy; having neither beginning of days nor end of life, but assimilated to the Son of God, abides a priest continually. 

    QuesWhat does assimilated to the Son of God  mean? 

    JTIt is to bring in Psalm 110, what that psalm means. He is the Son. This person is assimilated to the Son of God. The Son of God is a wider thought. 

    This personage represents it in one sense. He is a great personage, and he delivers our souls from the whole sacerdotal system. Abraham the great patriarch was less than this great man. Melchisedec was great. Abraham paid him tithes. The priestly tribe paid tithes to this great man. It is for the Jewish mind. 

    CAMHe was greater than Abraham, and it is shown in the fact that Abraham gave him tithes. 

    EPDo you think this idea of the priesthood enters into conflict in the testimony? It says in Psalm 110, The Lord ... will smite through kings. 

    There is the thought of Abraham returning from the slaughter of the kings, then the establishing of the King of righteousness and peace. 

    JTYes. The thought of smiting through the kings. You must smite the kingship. The sacerdotal system is based on kingship. The whole system has to go. 

    EPYou feel how these principles work out. 

    Abraham came up out of the slime pits. As coming up out of those conditions, Melchisedec met him. 

    Melchisedec brought forth the bread and the wine. 

    JTQuite so. And another thing that comes out is the idea of persons. Abraham was fortified by Melchisedec about the idea of persons instead of property. The king of Sodom wants the persons. 

    Abraham and Melchisedec stood for persons. It is a question of persons. This epistle is working out the greatness of persons. The people are so great; they need a great high priest like this. 

    EPIn these difficulties we come to value the souls, not the things. 

    JTJust so. 

    APfNeither beginning of days nor end of life. Would that make it an eternal priesthood? 

    JTThat is right. Here the testimony is that men die. But this man lives for ever; so that it is an abiding priesthood. 

    RemThe word in chapter 7: 16 is, who has been constituted not according to law of fleshly commandment, but according to power of indissoluble life. 

    JTQuite so. That is the way God works the truth into our souls. It is Christ as risen from among the dead in the power of life. 

    RemWe are quick to lay hold of being sanctified. 

    Do you not think we are slow to take in the glory of this One? 

    JTTime has nothing to do with it. It is superior to it. It is above all power of corruption. 

    McCWould you say a little about our attitude toward time and our attitude in the eternal state? 

    JTI do not say that it would be altogether out of sight, but sonship is the thought. Priesthood comes in between because of conditions. The point is, Let my son go, that he may serve me. The last book of the Old Testament brings it out. They shall be unto me a peculiar treasure, saith Jehovah ... and I will spare them, Malachi 3: 17. 

    CAMIt ought to help everybody in connection with deliverance from religious system  what God thinks about the persons. 

    JTYes. This chapter stresses it particularly. 

    Such a high priest became us. That is to bring out the greatness of the saints. They need such a Man as this. You might say He needs us, but we need Him, to elevate our souls as to our greatness in the mind of God. Holy, harmless, undefiled, 

    separated from sinners, and become higher than the heavens. 

    RemSay something about that thought higher than the heavens. 

    JTWell, it is a remarkable word. The heavens are for height, we are told. They represent that thought. The earth is for depth. The Lord went down to the depths. We are to measure the height, depth, breadth, and length  it is the four dimensions. We get it in Ephesians. But here you have what goes beyond the heavens. The heavens are for height. For the creature, heaven would be the acme of height. 

    JSIn Ephesians He ascended far above all heavens. 

    RWSSeparated from sinners. What does that mean? 

    JTThat means what He was in a moral sense down here, that is apart from sin. He passes to higher than the heavens. 

    RWSI thought of Lukes presentation of Him, and then this verse, and wondered how it worked. 

    JTWell, it is morally  the tabernacle is a type of Christ in the wilderness, the means of excluding evil. 

    CAMIt is remarkable  the expression higher than the heavens. The One who was in that uncreated sphere came into a measurement condition. Had He not come down, nothing would ever have gone up. It seems to magnify all this theme of measurement. 

    JTQuite so. How He measured everything! Now He is in His own creation in a moral way. He is infinitely apart from sinners. Every person He came in contact with  what came out! How He judged So that the whole thing is weighed and measured according to God. It is to bring out His Person. Separated from sinners is what He is down here. As a Man He had to do with sinners. But there was infinite distance between Him and sinners. Still He eats with them. This man receiveth sinners, and eateth with them. That was true, but He was infinitely apart from them as sinners. He came to seek and save them. Higher than the heavens is an allusion to His personal greatness. 

    JSThat he might fill all things in Ephesians. 

    JTYes. He set himself down. It is His own action. So that our souls may be filled with the greatness of this Person. 

    RemIn entering the untreated sphere, does He enter that as Man? 

    JTI think so. 

    RemDo you think that in Luke 7 the idea of measurement comes in there? Her sins, which are many  He has them all measured. 

    JTQuite so. You get the idea of measurement right through. Everything is weighed. 

    RemOut of whom went seven devils. 

    JTYou get it right through the gospels. We have not touched the subject at all because it is so immense. It brings us into priesthood. Peter brings us into it  a holy priesthood, he says, to offer spiritual sacrifices, acceptable to God by Jesus Christ. We become part of the system. And our prayers are that we are part of the system, as already benefiting from the system. The word translated advocate is used five times. It is translated advocate here, and Comforter in Johns gospel. It is used four times in Johns gospel and once here. It is touched on in chapter 14 where the Lord is going to die. He brings in this appellation of the Spirit. He says, another Comforter, meaning that He was one down here. While He was among them, He served, now He is going away, and there was to be Another here. We are not going to lose His patronship. The Holy Spirit takes care of that. The Spirit of God is looking after matters, He maintains us here. He looks after us in a meeting like this. He puts it all together, and makes it all profitable. He is in charge of the matter. He is alongside of us, and looks after the assembly as anyone might look after an expedition. The Holy Spirit is here looking after matters. We could not have the testimony without His patronship. But the Lord is up there. If anyone sin, we have One up there. It is the maintenance of the dispensation. The priest refers to God, but the patron is with the Father, to maintain the dispensation. Whatever happens to any one of us, the Lord looks after it altogether. Even before it happens, He knows about it. 

    ANWWhy does it come into view with regard to sin? 

    JTWell, it is because the thing is so urgent. Many are overwhelmed if anything happens, and do worse. The power of sin is terrible. Satan would make you do more. Peter denied the Lord, but he did more. He denied Him with oaths and curses. But the Lord said, before anything happened, I have prayed for thee, that thy faith fail not. 

    RWSWhat does He do with the Father? 

    JTOh, it is a wonderful way divine Persons have of conversing with one another about matters. The Lord spoke to the Father here. Has it ever occurred to you that They converse about you? 

    RWSNo. That never occurred to me. 

    JTWell, They do. The Lord speaks to the Father here about the saints. They occupy the whole prayer in John 17. The men which thou gavest me out of the world. About that young man that sinned. What is to be done about this? The Lord can always point to Himself. The One who is there on our behalf is the provision for our sins. He says to God, You know what I have done. That is the moral right He has. He can tell God about that. 

    ANWAnd in that regard He is the righteous. 

    JTQuite so. God is bound to respect that. The Lord has finished the work of redemption for the whole world. 

    McCWhat you said regarding Peter  while he was cursing you would say, I do not see any faith in such blasphemy. But there was faith. 

    JTIt is the best illustration I know about advocacy. The Lord says, Satan hath desired to have you, that he may sift you as wheat. Satan despised them, and to the universe they were nothing at all. But I have prayed for thee. And when the time came the cock crew. 

    -McC. The you is plural. 

    JTYes. But the thee is singular. And the Lord says, I have prayed for thee. The cock crew and He looked at Peter. And Peter wept bitterly. 

    AFMYou have put a new thought on the sifting of Satan. I always thought the wheat was valuable. 

    JTWhat Satan thought was that there was nothing there. I do not think that Satan had in his mind there should be any wheat at all. 

    QuesWas the look a priestly look? 

    JTI suppose advocacy was part of the priesthood. The prayer preceded and now He looked. It shows the kind of thing advocacy is. He does not say anything, He looked. 

    CAMYes. I can see the urgency in taking care of the thing. If nothing is done, the next thing will be worse. This matter of Satan is a very interesting thing. 

    JTThe book of Job is the opening up of all this. The sons of God were together and Satan would ridicule the thing. They are not any different. You let me at them. 

    CAMThe whole situation was changed. So that the Advocate above in addition to the Holy Spirit here below seems to be necessary to the extent that Satan is still there. 

    JTHe is the accuser of the brethren yet. It brings out the wonderful economy that there is. An Advocate up there, and one down here; John brings out four times over that there is an Advocate. 

    AFMSo that there is no reason, if we are overwhelmed, to remain overwhelmed. 

    JTIf Peter had been left alone, he may have murdered somebody. 

    CAMHe would have to be put out of fellowship. 

    JTQuite so. 

    RemWe need the priest with the discerning eye. 

    JTVigilance is another thing. The idea of vigilance attaches to Christ. 

    ANWI was thinking of the evidence of faith seen in that Peter caught the Lords look. 

    JTQuite so. A child, if he has done something wrong, does not like to meet your eye. But Peter did not evade that. 

    JSWas it as a merciful High Priest He appears to Simon? 

    JTThat is to bring out the character of the dispensation. That is what they were saying at Jerusalem. The Lord is indeed risen, and has appeared to Simon, that great sinner. 

    QuesIs that the time He appeared to Simon in John 21? 

    JTJohn 21 is later. The apostle Paul gives the order. He appeared to Cephas, then to the twelve, and after that was seen of above five hundred brethren at once. The saints seemed to know the meaning of that. He is a great sinner, but the Lord is the Advocate. He appeared to that man. 

    RemHe went out from the presence of the Lord weeping. That would be some evidence of faith? 

    JTWell, the work of recovery had begun. 

    RemThe leprosy is all out. 

    JTYes. It took a long time. 

    CAMIt is interesting that Peter seems to be representative in that way. 

    JTYes. 

    JSIn Luke 24 the appearing to Simon is the subject of the conversation. 

    JTIt is really the gospel; the appearing to Simon and the breaking of bread. He was made known to them in the breaking of bread. 

    RWSI wanted to ask, could I exhaust His advocacy by sinning again and again? It says, if any man sin, not when a man sin. 

    JTIf any man sin  but John says before that that I am not giving you any licence to sin in what I am going to say. My children, these things I write to you in order that ye may not sin; and if any one sin, we have a patron with the Father, Jesus Christ the righteous; and he is the propitiation for our sins; but not for ours alone, but also for the whole world, 1 John 2: 1, 2. You talk about advocacy, and a person might take licence. Well, you might be lost anyway. John says, My children, I am writing now to you things that are needful, but it is that you should not sin. There is no licence at all. 

    McCShould I continue in sin that grace may abound? 

    JTQuite so. It is a terrible thing to say that. 

    If I continue in sin, what does that prove? If a man is filthy, let him be filthy still. 

    CAMThat seems to take the thing outside of the range of the present. 

    JTYes. John says,There is a sin unto death. Now, he says, I do not say that you should pray for that. We have to understand that. 

    CAMI can see that there is something outside of the dispensation. 

    JTYes. We have to be discerning about the government of God. 

    QuesWhy did the Lord speak as He did to Pilate, he that delivered me unto thee hath the greater sin? 

    JTWell, it shows that there is perfect fairness. Satan will get the worst; then the beast, and the false prophet. God is perfectly fair. They will not all share the same judgment. 

    JSSo that the beast and the false prophet are cast alive into the lake of fire. 

    JTAll these things are to be observed. Shall not the Judge of all the earth do right? He that delivered me unto thee hath the greater sin. He was not exonerating Pilate. 

    RemAnd so He gave Lot an opportunity for all his children. As Judge of all the earth, He exposed their position there. 

    JTAbraham was thinking of Lot all the time. 

    He did not have anything but a righteous person in mind, ten righteous persons. 

    CAMHe was judging all the earth. The Lord showed Pilate that He was, too. Pilate thought he was judging, but the truth was the Lord was judging Pilate. 

    JTThe whole scene comes under judgment at the cross. And the remarkable thing there is that three persons come up from the enemys camp and justify Jesus: the thief, Pilates wife, and the centurion. 

  
    RIGHTEOUSNESS (JT 94)

    1 John 2: 29; 1 John 3: 1 - 14

    JTThe 29th verse of chapter 2 bears much on the beginning of the third chapter, and it indicates the important fact that righteousness flows from what God is. The introduction of Abel as the typically righteous man, as the man whose works were righteous, is helpful on that line, because his righteousness was not the fulfilling of any specific injunction or command. It flowed from a certain manifestation of Gods attributes. 

    GWWIt flowed from an appreciation of divine revelation really. Your thought is that that must be the basis of righteousness with us at the present moment? 

    JTThat is what I thought. In Johns epistle it is connected with our nature as born of God, but I think Romans works it out as the result of our appreciation of the light of the revelation of God. 

    WLPPursuing righteousness shows that it is practical. 

    GWWHow are you connecting this with Romans? 

    JTRomans is the unfolding of righteousness, in an objective way, in God. It says, The righteousness of God without the law is manifested (that is to say, that kind of righteousness) being witnessed by the law and the prophets; even the righteousness of God which is by faith of Jesus Christ unto all and upon all them that believe, Romans 3: 22. That is, God has come out in Christ to show what His righteousness is; and the result of that is the practice of righteousness in the Christian by the Spirit; whereas here it is the outflow of the nature more. As born of God we practise righteousness. 

    GWWDo you limit, in Romans, the thought of righteousness to God taking account of what is evil and dealing with it according to His own holy nature and being? 

    JTNo, I think it includes His taking us up  His taking man up in mercy. His righteousness is seen not only in dealing with the evil, but in the blessing of men. 

    He reserves the right to act in mercy, so that righteousness works out in a positive way. He hath dispersed, he hath given to the poor; his righteousness endureth for ever, Psalm 112: 9. In God and in us it is not limited to the negation of evil or the dealing with it authoritatively. It is also evidenced in blessing. 

    JSIn the retention of man. 

    JTYes, in retaining man here in blessing. That is what His righteousness is. It works out in the same way in the christian. Men are to be retained here before God in blessing. If we were to withdraw (as we speak) from a brother for evil, destruction of the brother is not in view but rather his retention in blessing. 

    AFMIn Romans 4 we are said to be reckoned righteous, and that precedes the practice of righteousness, according to chapter 8, does it not? 

    JTYes. One has to be reckoned righteous on the principle of faith. I think the practice of righteousness in Romans is by the Spirit, and so it is the result of the light. The power of it is the Spirit. 

    GWWHave you not a little thought more as to Gods side? Is it Gods righteousness? 

    JTWell, I think what was said as regards the retention of man in blessing is most important. God is just and justifies him that is of the faith of Jesus. Now it seems to me that of the faith of Jesus (Romans 3: 26) lays the basis for the order of man that is to be retained. It is not exactly that you have faith in Jesus there. It is that you are of that faith, light as to that order of man is in your soul, and God justifies one who has that faith. He is to be retained here in blessing; but then there is no other man to be retained. Chapters 8 and 12 show the result for God. I speak only of the truth as presented in Romans. Ephesians shows that those justified and indwelt by the Spirit are set down in heavenly places. The faith of Jesus lays the basis for all that follows, because it is that order of man that God has in His mind. 

    BTFWould you say that Romans sets a soul free before God on a righteous basis? 

    JTYes, I think it gives us a good conscience, but at the same time, corresponding with the good conscience, we have light as to the order of man that is seen in Jesus. That is the order of man that is to be retained and sustained here. 

    JD-sTherefore the importance of righteousness and its place. It stands at the threshold of blessing. I suppose that is the reason why we have it so prominently presented in the Romans. 

    JTIt really is in that respect the foundation of God, and it is therefore so important that we should have it. Now Abel is the first one that is said to be righteous. In Hebrews 11, he is said to be righteous; his works are said to be righteous, and it is in the light of the fact that he had faith. He had some apprehension of Christ. It is not that he was told to do this or that, he apprehended what was suitable to God from what had taken place in regard of his parents. 

    JD-sFrom what had been made known of God to his soul; and is not that the way we get holiness, as well as righteousness, and indeed everything else that reflects the character of God in the believer? 

    GWWWhat was remarked as to Abel is very interesting. He had got some sense in his soul that there was something for man out of death. This he must have learned from the coats of skin with which his parents had been clothed. He appears to have laid hold of the fact that God would find a righteous ground for action through death. 

    AATCain did not avail himself of this light. 

    GWWThere was no appreciation of light with Cain. The same light was shining for both, but Cain had no appreciation of it. 

    WLPAbel justified God. When speaking of being retained, do you mean set apart? 

    JTUltimately all will be removed in judgment save those that are according to Christ. In the meantime God sets apart him that is godly for Himself. Of course we know Abel was put to death, but that does not set aside the fact that he is for God, and he will be raised up at the last day. 

    AFMWould you say that Abel in a way is a type of one who has the faith of Jesus? 

    JTI think he is. I think God takes account of him in that way. The order in which we find righteousness in the Old Testament I think is first of all in Abel, and then in Noah. Noah preached it. I do not apprehend that he preached simply that men should pay their debts, although of course that would go with it. He undoubtedly presented some expression of the righteousness of God. 

    GWWIt is a remarkable thing that God came out in Abel and Enoch. God found Enoch righteous. He walked with God and was pleasing to God. Noah presents the thought that every bit of revelation God made, when responded to in the believer, becomes the foundation of righteousness in his soul. This he presents in testimony. 

    JTSo it would be very interesting to know just what Noah spoke about when he preached. 

    GWWIf we studied those earlier chapters of Genesis we would see the way revelation came out; with each fresh dealing with men on His part there was a shining out of what God was; and what is still more interesting is to see it all coming out in testimony in Noah, because he preached it to the men of his generation. 

    BTFAnd a very effectual part of Noahs testimony was preparing the ark for the saving of his house. 

    JTThat supported his preaching. It was a public testimony that was unmistakable. He condemned the world by it. But then God had said that His Spirit should not always strive with man; but his days should be 120 years. It was a merciful thing for God to extend the time in which His Spirit strove in grace with man. I suppose Noah would be in keeping with that. One acquainted with the mind of God, and in sympathy with it, would not wish to have the period of grace shortened. The full year  the acceptable year of the Lord  is to be spent out. 

    GWWIt is very interesting. Noah was a just man in his generation, and Noah walked with God, and so the testimony of Abel and Enoch is assumed in his. 

    JD-sNoah would understand what was set out in Enoch. 

    JTHe would at least have the testimony of a walk pleasing to God, and that man taken up to heaven. 

    ANWAnd would he not condemn the world by what he did rather than by his preaching? 

    JTThe building of the ark condemned the world. 

    JSIt was a right thing morally to build the ark. 

    JTQuite. It was built for salvation. 

    AATAnd it was a right thing for the family to get into the ark. Is the thought of righteousness involved there? 

    JTIn the ark there was the testimony of salvation; however limited, it is there. It was a divine thought. 

    AATI gather from a remark made here that ones apprehension of God is expressed in ones practical righteousness. If so, is it not possible to know forgiveness of sins and not know about righteousness? 

    JTBut a true apprehension of righteousness leads to the doing of it. For instance, forgiveness; according to the parable in Matthew 18 the man did not forgive as he had been forgiven; the Lord says to Peter seventy times seven (Matthew 18: 22), I suppose it is unlimited forgiveness, and that is righteousness. It is righteous to forgive. 

    GWWThe fact is, the failure on that point comes to this, that people have taken up the thought of forgiveness without seeing that forgiveness of sins is that which has been proclaimed on Gods part through the death of Christ, and that they stand before God on that wonderful footing. 

    JD-sWe have redemption through his blood, even the forgiveness of sins. 

    GWWNot merely past sins, but the believer is set in the forgiveness of sins with God, and if there is a sense of that in his soul he must maintain the spirit of forgiveness with all he comes in contact with. If he does not he is a wicked servant, and, as you say, the man in Matthew 18 is taken up on that ground. He did not show this to his fellow servant; he did not act consistently with the grace of his Master. That constituted his wickedness. 

    JTIt is not that you would suggest any licence. There is forgiveness with thee, that thou mayest be feared, Psalm 130: 4. 

    WHFYou were saying Gods righteousness is in asserting His rights in mercy in forgiveness. 

    JTThat is what He is doing now. But man turns that into lasciviousness. The world shall learn righteousness when Gods judgments are in it. The enforcement of His rights in mercy does not produce that now, but rather lasciviousness in an unconverted man. It does not affect him at all. It rather produces, you might say, disrespect for God, and righteousness has to suffer. This is the suffering time for righteousness, but presently righteousness shall reign. Now grace is reigning. That is a very important thing to remember; it is grace reigning through righteousness now, and therefore the unconverted man turns it into lasciviousness and righteousness has to suffer, but when righteousness rules it will not suffer. Then wrong suffers, sin suffers, so the inhabitants of the world learn righteousness when Gods judgments are in it. 

    AFMYou would not say that is the character of the present time exactly? You would not say Gods judgments are in the world now? 

    JTExcept as seen morally in the saints; but the public situation, as proclaimed in the gospel, is that grace reigns through righteousness unto eternal life through Christ Jesus our Lord. Man in the flesh takes advantage of this, and therefore it is the suffering time of righteousness. Every believer, being a righteous man, has to suffer. 

    AFMWould you compare that with Abel? 

    JTThe first righteous man was put to death. He had to suffer. 

    AATYou would not say righteousness was suffering in the assembly although it is in the world? 

    JTThat of course raises a very important line of thought, that there are the two spheres  the one over which Christ rules and the other over which God rules in a special way. In the first, normally, righteousness does not suffer. Christ rules over the house of God directly and He rules in righteousness, as 1 Corinthians 15 and Revelation 2 and 3 abundantly show. In the Scriptures the history of righteousness follows on to Melchisedec, who is said to be the king of it. He is a very important man to come in at that juncture. By interpretation he is king of righteousness, and at the same time king of peace. 

    AFMThat is the righteousness enjoyed in the world to come, do you mean? 

    JTWell it shows the great place righteousness had in the course of the testimony. 

    AFMA king shall reign in righteousness, Isaiah 32: 1. 

    JTYes, but Melchisedec coming in in Genesis 14 is very important. As regards righteousness, he comes in when a man had suffered in the rescue of his brother. He comes in to bless Abram. 

    JSAre Gods rights in mercy foreseen in the clothing of Adam and Eve? 

    JTI should say that is the first great testimony of His righteousness. He had a right to do that and He did it. On this ground, although driven out of Eden, Adam and Eve were, in a sense, retained. Adam recognizes his wife as the mother of all living. 

    AATAnd He would have retained Cain if he had availed himself of Gods provision. 

    JTIf thou doest well, shalt thou not be accepted? And if thou doest not well, sin [sin offering] lieth at the door, Genesis 4: 7. 

    GWWThe great object with the enemy was to sweep man from under the eye of God. He would carry all off. Well now, if one might so say, if God had allowed Satan to carry that out it would have cast an eternal slur upon God. He intervenes through the death of Christ, procuring for Himself a perfectly righteous ground on which to set on one side the effort of the enemy and retain for Himself that order of being that He had desired. 

    JTThat is very beautiful. So the faith of Jesus is important to note. Those that are of the faith of Jesus are the ones to be justified. 

    GWWThe second of Galatians has been spoken of already this morning. While we seek to be justified by Christ, Galatians 2: 17. You have the same thought there. Our identity is in another Man. 

    JTQuite. Romans 3: 4 suggests, I believe, character; the verse in Galatians position or status. 

    GWWThere seems to be that foreshadowed in the clothing afforded Adam and Eve. It has come out of death and, however obscurely Abel laid hold of that fact, he apprehended that on that ground only could he approach God. He saw there was acceptance with God through death. In that way he was looking on to what God had before Him as the basis for all His works. 

    JTIn him the relationship of brother appears, and is emphasized. Seven times in Genesis 4 is Abel referred to as Cains brother. The righteous man is the brother. How are you going to treat him? To be in relation with a righteous man tests us. 

    ANWI think your reference to these two men is very remarkable  that Abel was a brother. I notice that, grievous as Adams sin was, the curse of God is not said to be upon him, but the curse of God did come upon Cain. It is the seriousness of destroying a righteous man. 

    JTCain was cursed on account of his treatment of his brother; Canaan was cursed on account of his treatment of his father. 

    JSRelationship appears to become the test. 

    JTQuite so. It is in Johns epistle. 

    ANWI was going to say Abel had a testimony to which he answered; Cain had a further testimony in the fact that he saw Abel accepted, but he slew him. 

    GWWCains way marks apostasy. The warning comes before us in Jude as to him. Woe unto them! for they have gone in the way of Cain, and ran greedily after the error of Balaam for reward, and perished in the gainsaying of Core. Rejection of the testimony was fatal. 

    JD-sDo you connect the children of God in the first verse of the third chapter with the twenty-ninth verse of the second chapter? 

    JTYes; the twenty-ninth verse of chapter 2 introduces the subject in chapter 3. Righteousness is one of the marks of the children of God. 

    JD-sWe are children of God as begotten of Him, and therefore righteousness should mark us, inasmuch as it marks God; our dealings with our brethren  indeed with all  should be on that line. Anything less than that is unsuited and is a contradiction really, and a denial of the fact that we are begotten of God and, therefore, His children. We see the great love conferred upon us in being called the children of God. It seems to me it is in connection with what we have in the twenty-ninth verse  the practice of righteousness. 

    JTThen the righteousness practised by the children of God is not simply one that conforms with legal requirements; the world, we may say, could take account of that, but what it says here is Therefore the world knoweth us not. The world does not know the children of God nor the righteousness they practise; a righteous man, as seen in Abel here, is not taken account of by the world except as one to be persecuted. 

    JD-sThe Father and the world, according to Johns epistle, are put in contradistinction. Therefore, if we are begotten of God, in that way children of God, and have to do with the Father, of necessity what will mark us will not be appreciated or valued by the world. The world and the Father are diametrically opposed. 

    WLPRighteousness condemns the world. 

    WHFThe children of God are of divine origin and therefore the practice of righteousness is natural to them. J.S. To love your brother is righteousness. It is a right thing to love your brother. 

    JTYes, quite. There is to be a retention here of an order of man that is according to Jesus. That is the point one has to have before ones soul in all ones walk and ways. It is what is according to Jesus, because He is the righteous Man. 

    ANWIt is striking that righteousness should be connected with the forgiveness of sins, because men in the world view forgiveness  if they view it at all  as though God would say sin is not sin. It seems striking that mercy and forgiveness should be connected with the righteousness of God. Men in the world will look for forgiveness as though God would say they are not so sinful after all, whereas that is not the idea at all. 

    JTNo, I think righteousness always judges sin with authority. That is, holiness repels. It is something intolerable; but righteousness deals with it with authority. 

    JD-sYou might say a little more about what makes a righteous man according to God unpopular in the world. I think it would be very useful to us if you did. 

    JTI think it is worked out in this chapter. It says of the Lord that He loved righteousness and hated lawlessness; His whole course was marked by this, and it brought Him into suffering, as we see typified in Abel. So I think as you aim at being like Jesus in your relations here that you are not popular. You are different from the world. Your spirit is different and in the discharge of legal obligations you do it in His spirit. You do it as He did it. So I think it is that which brings us into reproach and suffering. 

    GWWIn that blessed Man we see One wholly actuated by love in the midst of a scene actuated by hatred and evil. There could be no moral affinity between the world and Christ. God is going to set aside evil in this world and love is to be the prevailing influence of the world when that blessed Man comes to fill the universe with love under the eye of God. If actuated by that at the present time you must receive at the hands of the world what He received  hatred. Man does not want the principle of love to his neighbour, being wholly actuated by himself by feelings of hatred. 

    JD-sIn this epistle righteousness is the opposite of lawlessness. If born of God and therefore belonging to the family who are regarded as the children of God, and practising righteousness, one should of necessity come into conflict with the lawlessness that marks the present scene. It is worthy of note that righteousness is dealt with so extensively in the epistle to the Romans, which is the foundation epistle. There the first feature of the kingdom of God is said to be righteousness: Righteousness, and peace, and joy in the Holy Spirit, Romans 14: 17. And so in 2 Timothy 2 those separated under the gracious hand of God are marked first of all by righteousness. I think that is of moment as showing the importance of righteousness in the mind of God. 

    ANWMight I ask why it does not come first in Corinthians where the apostle says Christ Jesus, who of God is made unto us wisdom, and righteousness, and sanctification, and redemption? 

    JTI think wisdom was important in that letter on account of the conditions at Corinth; on account of Greek pretensions wisdom stands in the forefront. 

    WHFI do not think the world understands anything about righteousness. 

    GWWBut when the world sees the representation of what God is in His children, it is keen enough to hate it. The world does not intend to allow principles according to God to rule down here. 

    AATI suppose we see that coming out in connection with our young brothers who cannot undertake to take human life in war. 

    RemThey suggest a generation like Jesus. 

    JTYes; He grew up as a tender plant before Jehovah and in favour of men as a Man; but directly the Holy Spirit comes upon Him and He stands up in the synagogue at Nazareth to preach, it says they marvelled at the gracious words proceeding from His mouth. So far, so good; but the citizens of Nazareth would have Him to do something that would distinguish them. He was brought up there, and so they would only too gladly have their town helped and distinguished. And then the Lord brings in the great fact that God had gone outside the limits of Israel in the exercise of His grace. In the Old Testament times He, through the prophet, had gone to the widow and had also cured Naaman. They would not have that. They rose up, and thrust him out of the city, and led him unto the brow of the hill whereon their city was built, that they might cast him down headlong, Luke 4: 29. Thus we see how the world hates the righteousness of God. I think that what the righteousness of faith says is of great import. It speaks. But the righteousness of faith speaks thus: Do not say in thine heart, Who shall ascend to the heavens? that is, to bring Christ down; or, Who shall descend into the abyss? that is, to bring up Christ from among the dead. But what says it? The word is near thee, in thy mouth and in thy heart: that is, the word of faith, which we preach: that if thou shalt confess with thy mouth Jesus as Lord, and shalt believe in thine heart that God has raised him from among the dead, thou shalt be saved. For with the heart is believed to righteousness; and with the mouth confession made to salvation, Romans 10: 6 - 10, New Trans. We have been dwelling on the effect of the Lords testimony in the synagogue and how it brought persecution, but here the apostle alludes to a time when Israel should be scattered (Deuteronomy 30). The righteousness of faith in that day would say to them that it was a question of the state of their hearts as to what God is. If thou ... shalt believe in thine heart that God has raised him from among the dead, thou shalt be saved. For with the heart is believed to righteousness. 

    QuesYou have been speaking about righteousness in relation to our brother; but in relation to the world, how do we practise righteousness otherwise than by discharging our legal obligations? 

    JTCertainly you do that, but that would not bring you into reproach. What brings you into reproach is the character of God, as seen in Christ, coming out; and maintaining in you, towards all, an attitude such as marked Christ. This does violence to social distinctions, national feelings, and even family claims (although these latter have their place). The pride of the world is bound up in its own principles and distinctions. 

    ARS. If you stand for the rights of God? 

    JTThat brings you into reproach. 

    GWWThe world is stirred up and you have to suffer; but if we do not present what is morally according to God we may slip through this world pretty quietly; but the moment what is according to God comes out in our life the opposition of the world is tremendously stirred up at once. 

    ARSIt seems to me, as our brother said, if you simply meet your ordinary obligations in business and the like, the world will respect you, indeed, honour you, for you are of value to the community among whom you may be, but the moment you stand for the rights of God, which have been violated here, they will not have it at all. 

    AFMWhen called to war now a non-combatant experiences the hatred of the world very largely. 

    JTYou see how it was wrought out with the Lord. The Spirit of the Lord is upon me. He was brought up in Nazareth and was in favour with God and man there (Luke 2: 52), but He stands up and says, The Spirit of the Lord is upon me, because he hath anointed me to preach the gospel to the poor, and then when He asserts the full bearing of that they will not have it. They were filled with wrath, and would have killed the Lord. It was a question of the rights of God. 

    ANWDo we not occasionally get into trouble through a faulty maintenance of the rights of God? We think we maintain His rights when we do not. Is there a standard of righteousness, or is it controlled by my individual conscience? 

    JTThe standard is what God is in Christ. 

    GWWWe feel a good deal of suffering perhaps through hardly a right stand sometimes. 

    JTThe thing is so wide it would be difficult to cover the different phases of righteousness, but take one point. God is not a national God. He is not God of any nation now specifically. He is God of the nations as He is of the Jew, so that He has no preference as regards nations. He set up Christ as head of every man, whoever he may be. Well now, you have to hold to that. 

    GWWYes, but if you stand up for that at the present time, you are going to get into trouble. 

    JTBut it is in keeping with the dispensation in which we are. God has set up Christ as head of every man. Well, I must regard every man. 

    GWWThe principles of the kingdom that are set forth in the opening chapters of Matthew are to govern us at the present time as people in whose midst the kingdom of God has been established morally, and we are to act on them towards one another. They must govern and actuate us as those in the kingdom. 

    If we are controlled by those principles in our relations with one another, we are to a certain extent coloured by them; we are waiting for the time when those principles will be universal. That is what we are looking out for, but those principles will bring us into antagonism with the scene around us at the present time because that scene has to go out before Gods kingdom is established. Mans world must disappear before God brings in His own. 

    JTI think that is what brings about the conflict. Men may not be able to give an account of why it is they oppose, but there is an intelligent spirit behind them. 

    JD-sThe world to come is to be established on the basis of righteousness, and everything is established for us now on that basis. So if we know righteousness as it is presented in this epistle, our righteousness will not be accepted by men in the present age. 

    JTAs the Lord says: Except your righteousness shall exceed the righteousness of the scribes and Pharisees, ye shall in no case enter into the kingdom of heaven, Matthew 5 : 20. 

  
    THE TRUE LIGHT (JT 95)

    John 1: 4 - 9; John 8: 12; 1 John 2: 8

    I have been thinking of light, dear brethren, in view of this meeting, particularly of the true light which is said to lighten every man, showing that however much is said of light in the Scriptures, and however important it is as viewed by itself, yet in the divine mind men were in view in it. God, I need not say, always worked in the light in whatever He did, so that it is said in Genesis 1, before He began, God said, Let there be light. And there was light. The operations that followed were in it, and as they proceeded, they were seen in relation to one another. As day after day developed, the divine thoughts became clearer, and were obviously coordinated, always in the light. But when we come to Johns gospel, we have the divine mind as to light, that it had man in view, man as such; every man, not simply man as a race but every member of it. Whatever his nationality or antecedent, every man was in the divine mind in regard of the light. So that everything from the very outset was done in the light. God never operated in the dark. Hence we find that in the laying of the foundations of the earth, those present knew what was being done. Although God does not always give an account of His matters, yet in the laying of the foundations intelligent beings knew what was being done. He has not been pleased to give an account of many of the things that are visible to us, physical phenomena. That is within His prerogative; He is not obliged to give an account of these things, but at the same time all has been done in the light, and those present are cognisant and interested, so that we are told, the morning stars sang together, Job 38:7. They sang together, a beautiful tribute to unity even then. We may be assured that whatever is alluded to, they were engaged with the same thing; they sang together. They sang with the spirit, as I may say, and they sang with the understanding. They knew something of what God was doing, and then it adds, all the sons of God. These allude surely to mature beings, persons of intelligence. They were all interested, and so interested that they shouted for joy. They saw what God was about. The book of Proverbs opens up to us further that wisdom was there. The morning stars and the sons of God say nothing about men. Wisdom does. Wisdom carries the thought forward and speaks anticipatively, anticipating the actual realisation of the divine thought in that He says, my delights were with the sons of men, Proverbs 8: 31. You see, beloved brethren, what a note of intelligent jubilance runs through. In wisdom you have Christ personified; He was not simply occupied with the general scheme of God, infinite as it was, but particularly with the habitable parts of Gods earth. He speaks anticipatively, seeing what was in the divine mind and knowing it, knowing more than the morning stars and the sons of God. He spoke of the habitable parts of Gods earth; His delights were with the sons of men. 

    Now, therefore, you can see, dear brethren, how Johns gospel fits in with all that. Although as stated here, All things were made by him; and without him was not anything made that was made, John 1: 3. What is in view immediately is men, and hence the statement, In him was life; and the life was the light of men. In the expression true light, it is not meant that the light previously referred to was not true light. Physical light, of course, is true to a point, the sun and whatever other light there may be in the physical system, but God had reserved the thought of the true light for men. It was something that should become a substantive, not merely an abstract, thought. It was to be something here within mens range, something that men could touch. And so it says, In him was life; and the life was the light of men. But so as to prepare our minds for the thought, we have to dismiss all earlier conceptions of light for the moment, for hitherto light dispelled darkness, so that darkness was driven by it into its own area, and a name given to it. The light was called Day. It ruled and dominated. They had not existed together. Here, however, we are prepared for the new thought in that we are told that the light, the true light, appears in darkness, and the darkness apprehended it not, and that, moreover, witness has been borne to it. No one needs to call attention to the sun as it shines in the heavens. It is there; nothing is hid from its heat. Its light comes to all the earth, and as it rises, the darkness is driven out of the way. In fact it negatives the darkness, so that in its presence darkness ceases. The new thing has to be apprehended, and therefore we are told that the light shines in darkness and the darkness apprehended it not, and that attention has to be called to it. So that we are told immediately, There was a man sent from God. That is not merely historical; it is moral. It is a man that was with God, and was sent as being with Him. He came, we are told, for a witness of the light. He was not it, the Spirit tells us, although the Lord later pays a beautiful tribute to John. He says, He was a burning and a shining light, John 5: 35. It was more local; he burned and he shone. You can see as those Pharisees came to him to be baptised, how he burned; as he called them a generation of vipers he would wither them up. But the light was there: he was a burning and a shining light and they rejoiced for a season in it. But it was local and national. The Holy Spirit here says, He was not the light. That is to say, he was national and partial, designed of God to be so, for it was a question of saving Israel, and that all should believe on Christ. But he was not the true light, and then the Holy Spirit tells us what that was. The true light was that which, coming into the world, lightens every man; that is Christ. He is indiscriminate; He is impartial; He shines on all. 

    Now the Holy Spirit goes on to tell us how the witness was borne. John says, He it is of whom I said, A man comes after me who takes a place before me, because he was before me. Again he says, In the midst of you stands, whom ye do not know ... the thong of whose sandal I am not worthy to unloose. You see the beautiful witness, the kind of witness to this Light. He was in their midst. May it not be, beloved, that there is that of God in our midst standing whom we know not? We are always tested. It is a constant test among the people of God  that which is of God in our midst. Here He is not acting. He is not preaching. He is not working. He is standing, and yet He is the great Creator of the universe, whom ye do not know. You see what is of God amongst us, possibly inactive because of ourselves, becomes a test. John says, I did not know Him, but I was on the look-out for Him. You see the thing is to be on the look-out for what is of God, for God is never inactive, as the Lord says later, My Father worketh hitherto, John 5: 17. Then John goes on, he who sent me to baptise with water, he said unto me, Upon whom thou shalt see the Spirit descending and abiding on him, he it is who baptises with the Holy Spirit. That is what God said to him. You say, No wonder John knew. But that is not all that is said about John. It is said that John saw Him coming to him. It was when John saw the Lord moving, not standing, that he discerned Him. It was not the Lords preaching, it was not the Lords miracles, it was His moving. 

    When John saw Him coming to him, he says, Behold the Lamb of God who takes away the sin of the world. John has got the thing. Before the Spirit comes on the Lord, John has eyes to see. That is what Johns gospel would lay upon us, the importance of being able to see the light, whatever it be, as it shines. The life shines; it radiates as light, but you have the substance first. The life is there. It is not a question of sermons or even miracles, it is the substance, the wonderful thing that has come into manhood. I am not now speaking of His deity, as is so emphasised in this chapter, but the life. The life was there, you see, that which was intended to be light, the light of men, and as it moved, it radiated. The thing was there, and as the Lord moved towards John it was radiating. He saw it. Multitudes were there doubtless; a most extraordinary day among the Jews was that day. The light of life was radiating in the simple movement of Christ to John. Thousands were moving to John, some of them vipers. They were doing what the Lord was doing physically, but how different! Why should He come to John? He had never sinned. That holy life, delightful under Gods eye, was perfect. Why should He come to John? You see, John had spiritual discernment. He had eyes to see. God alone can give that, and if you have not got eyes to see this light, I would advise you to turn to God. It is shining, the true light now shines. Here, it is, In him was life, and the life was the light of men, but the first epistle of John says, the true light already shines. But He is coming to John, and although many from all parts are there, only John discerned in that movement the Taker-away of the sin of the world. Never a light shone like that light, the light of the taking away of the sin of the world. It was the true light; it was the light that was needed. It is the light that every soul of man needs if he is to be with God. He has got to get that light, the light of the taking away of the sin of the world. John was baptising. He was administering figuratively, death. So Jesus comes to him, and John names Him. There is not a word said as to him having a communication about that. The word to him was, Upon whom thou shalt see the Spirit descending and abiding on him, he it is who baptises with the Holy Spirit. But John discerned Him before that. The light was radiating, as I have said, the light of the taking away of the sin of the world, and the baptist was affected by it. 

    I wonder if that light has shone into every one of our hearts. It is the foundation. We are not in the true light apart from it. We must begin with the fact that sin is taken away by Christ. This gospel will have the spiritual thing in us, and so in discerning Jesus the baptist names Him the Lamb of God which taketh away the sin of the world. John says, I saw, and bare record that this is the Son of God. Now there is another point, and I stress it, because without it you are not prepared for the new commandment, because the new commandment is the true light that is shining now. The next day John was standing and two of his disciples, and the Lord is seen walking. We are not told where He was going, but it was consequent obviously on the previous movement. He is walking, for as He removes the sin of the world, He is free to walk. He is walking so as to be called attention to. Well, you say, I can see that. Yes, but can you? Look at these two men standing by John  one of them Andrew. They had been under Johns ministry. Surely they would see now. But do they see? They do not see. John says, Behold the Lamb of God. He calls attention to Him. That is the principle of it: attention has to be called to things. You say, Why did I not see that before? Well, why did you not? It may be you have been cavilling about it. It may be you have been saying, I have been going on these lines all my life and am content. But here is something you have never seen. Why have you not seen it? Attention is now called to it. Then they saw it and were moved by it. Now that movement in them I take the liberty of calling life, for light in itself is not the power of movement. Life is that. The principle is that as the true light shines into your soul, it becomes life there. It becomes, as I may call it, a substantive, so that it radiates from you. The true light shines from you. The Lord emphasises the fact that life was there, for He turns and sees them following, for that is the direction of the movement. It is what may be called astronomical; all is governed by one great principle. There is no room for lawlessness in this light. It is true to itself. So they move towards Him, they follow Him. As long as you cavil and quarrel with a thing, you are in darkness in regard to it, whatever the thing may be. If the thing is there to be seen, move in relation to it and your movement will be light to others. So Andrew, one of the two that abode with the Lord that day, goes after his brother. That is the way it works. The present time is the time, dear brethren, in which the brethren need to be brought together. Andrew found Simon and brought him to Jesus. Then the Lord looks on him and gives him a name; not indeed that the name could be applied yet; He says, Thou shalt be called Cephas. It was potential. Peter would be a stone. The Lord knew that when He looked upon him. It is all a question therefore of what you are to be, this light shining into your soul. It becomes life in your soul, and the light that shines from that is the true light. The true light already shines, 1 John 2: 8. 

    Well now, beloved, I want to show just here that material for the assembly, which Peter represents, is the ability to take in new things which the Lord may call attention to. We are told in this passage what Cephas means. We are also told what the word Rabbi means, that is to say, the interpretation of the words is given. When this is so, you may depend that the Holy Spirit calls special attention to these words. The two disciples called Him Rabbi, meaning that they had known discipleship before. But now they had transferred to another Master, they were willing to leave John for Christ on account of His superiority. And so it is that Peter comes in as assembly material following. They go out and bring others in. Andrew finds Simon and brings him, then he is given a name which means Stone, a spiritual thought. In the corresponding passage in Matthew the Lord said, Blessed art thou, Simon Barjona. That is the believer, I apprehend, as seen in Romans, the responsible man blessed, which goes on. But here, he is not blessed. That is not the side presented in John. It is simply Cephas, which corresponds with the other part of Matthew, I also, I say unto thee that thou art Peter. That is a spiritual thing, and I connect it with Acts 19. In that chapter Paul, having passed through the upper quarters came to Ephesus. Apollos was at Corinth holding, as I may say, the responsible line there, for the Corinthian epistle refers to us down here as we are, in flesh and blood, whereas the Ephesian epistle is more the spiritual thing. And what qualifies for that? Paul asks, Did ye receive the Holy Spirit when ye had believed? Acts 19: 2. You see it is a question of the Holy Spirit when you come to the assembly. They say, We did not even hear if the Holy Spirit was come. And they relate what they had believed. They were walking up to the light they had, which is a very fine thing, but then the question is, What are you going to do with further light? Are you able to take in new thoughts from God? The apostle goes on to speak to them of Jesus and the glad tidings of their salvation. He refers to it later in writing to them, that they had believed the glad tidings of your salvation and they had been sealed with the Spirit; that is to say, they had embraced the thing. You must have noticed that Paul made full allowance for the ministry of John. He fully credits it. Blessed ministry, but it was not the true light. What you want is the full, the true light. If not, you will not be ready for further thoughts from God, you will miss them. Many are missing it, they are unprepared to receive fresh things from God. Some say, There is nothing new now; there has been no new light these many years. Think of people saying that, as if God had stopped working, as if the Holy Spirit were quiescent, and as if the temple of God ceased to exist. It reminds one of what the scoffers say, since the fathers fell asleep, all things continue as they were from the beginning, 2 Peter 3: 4. No light is there, beloved, no light is shining there. But thank God there is light shining, the true light is now shining. The Holy Spirit is down here operating in the saints. There is life in the saints, and the light is shining, the true light, in them. It is, the true light already shines and the darkness is passing. It is now; that is the idea. And so these Ephesian believers gladly commit themselves and Paul lays his hands on them, a spiritual element. Then they receive the Spirit, twelve men at one time. They were prepared; assembly material is marked by readiness to receive whatever is of God. They gladly received the ministry of Paul; they receive the Spirit. The great structure at Ephesus is a habitation of God in the Spirit. 

    Now all this fits in with chapter 8 and the epistle. It is a question of following the Lord. He is moving and He says, he that follows me shall not walk in darkness, but shall have the light of life. You say, Such-and-such an one has light. You refer to his ministry, but that is not the idea. I am not leaving that out, because ministry would be in life. Johns ministry was living, full of Christ. He said, Behold the Lamb of God. But what the Lord says here is not that. It is not His ministry, it is a question of life. In him was life. That is the idea, so that He says, he that follows me ... shall have the light of life. That is, light of that kind, light coming out from the substance. That is the kind of thing, the light of life .... 

    I want to say further, beloved brethren, that the presence of the Spirit here, and all that preceded in this gospel, is necessarily in view, the food in chapter 6, and the coming down of the Spirit as from a glorified Christ in chapter 7. These are in view if there is to be the light of life. It is what is here, the constitution built up on the living bread that came down from heaven, the flesh and blood of Christ. Then the reception of the Spirit is from a glorified Christ. That is what I understand to be the application of the passage at the present time. You are following the Lord, you move out of the world. You are following the Lord and you have the light of life, a living state of things. One has often pictured pioneers in, say, the western continent, the New World. They were concerned about the light of life in a material way. They avoided the deserts, and sought out the rivers as they went west. It was a question of life, for man cannot live otherwise. Life in that sense is vegetable life, of all moment surely to these pioneers. So it is now. What lines am I pursuing? I do not go into the desert to live. I may be there in the government of God, to bring me down to nothing. My affections, my needs lead me to where the people of God are. How may I find them? The people of God are where the light is, and where the Spirit is, and wherever the Spirit is there is life. The Spirit is life, we are told, and you see the fruits of it among the saints. Oh, 

    you say, you are occupying us with the saints. Well, I am following the Lord, and with Him you find that He is thinking of the habitable parts of the earth. He is occupied with men. He led them forth by the right way, that they might go to a city of habitation, Psalm 107: 7. You are to find it, the habitable parts. There are men and women living together in a spiritual sense. That is what I understand by the light of life. Wherever this is true, God operates in it and souls are being drawn in that relation. It is a question of whether I am living, as the Lord said, Altogether that which I also say to you, and again, out of his belly shall flow rivers of living water. Where God is working, that will be observed. It is not merely that we have the Bible rightly interpreted and understand its principles, but we want life. 

    Well, now I want in closing to show that all this is involved in the new commandment in Johns epistle. The epistle deals with life, with something very tangible. It was what his hands had handled, what he had seen and heard. It was no abstract thing that John was treating of. It was a substantive, what was seen in a living Person. If He went and dwelt at Capernaum, what a thing it would be to live next door to Him! If you sat down at table with Him, the light was shining. Now John is dealing with that. He says, I do not write unto you a new commandment but an old one. No spiritual ministry will discard what has been. The old surely was as much of God as the new, whatever ministry had been received earlier, it could not possibly be displaced by the new. John the baptists ministry was of God. The Lord challenges the Jews as to it. It was of God, but it was not the true light. And so no ministry that is of God, however ancient, can be discarded. It has its own value; it stands. But then it may not be everything. I write no new commandment to you, but an old, he says, so as to emphasise that the old stood. What was the old? The word which they had heard from the beginning, no doubt the ministry of Christ, the word they had had, that is how it should read. The word was what was from the beginning, but it was what they had already heard. It is the ministry of Christ, the gospel presented to the twelve. It is the objective side, what is presented in the gospel, and that stood. I am not going to detract from that. That is not to be displaced at all. Do not be afraid of anything that God has presented to you, it stands. No new commandment will displace it. It will enhance it. 

    Then in the next verse he says, Again, I write a new commandment to you. Why a new one? That is the whole point. The new commandment, it says, is true in him and in you. Are you afraid of being occupied with that? If you have got this verse you have got the true light. The new commandment is what is true in Him and in you, in Christ and in us. And then he says, because. That word because is confirmatory; what he is going to say proves it. Because the true light now shines. It was shining. It was obvious therefore that the new commandment, true in Christ, had expelled the darkness by becoming true in the saints, by the Spirit. Marvellous fact. Is that going to come to an end? Not at all. That is going on. What is become true in us has come into this world, and has come to stay. The true light is shining and the darkness is passing. This verse is simple christianity, and anyone who does not accustom himself to the new commandment, to the principle of the new commandment, must miss it. It is what God brings in. It is true that everything is out, since the departure of the apostles, but the Holy Spirit retains everything here; there is never anything old with Him. So that the word in the addresses to the assemblies is not He that hath an ear let him hear what the Lord says to the churches, no; for what He says is written down for each, but, let him hear what the Spirit says. We are not told what the Spirit says. It has the character of something new, in the sense of something fresh. We must all face it; we must be sure that we are not quarrelling with it, because if we quarrel with that, we shall be in the dark as to it, and that will affect us generally. It is the readiness to receive what God gives in the way of something fresh  that we are characteristically assembly material, and thus the true light now shines through us. May the Lord bless His word. 

  
    THE TRUE LIGHT (JT 97)

    John 1: 4 - 9; 1 John 2: 7 - 11

    JTWhat is in mind is to draw attention to the true light, as it is mentioned in these passages. The idea of what is true is very prominent in Johns writings, beginning with God Himself, and coming down to men and things. We have the true God mentioned; and Christ is mentioned as the truth personally as Man here, the true worshippers are mentioned, and then the true things such as light. 

    What is hoped is that we should see its bearing upon us. The true light is impartial: it lightens every man, we are told. It is not national nor sectional, nor preferential as to persons, it is impartial; and another thing we notice at the outset is that it is not an abstract idea, but substantial, that is the true light is the life in Christ, so that it is comprehensible; and another thing is that there is a witness to it, so that all should believe. It shines on all, and the witness calls attention to it, so that all should believe; that is how it is effective in those who believe. Johns epistle shows that as it was in Christ so it is in measure in the saints. What is true in Him is true in us. 

    AMHWould you say how life manifested itself in Christ so that it becomes the light of men? 

    JTWell, I suppose what is in mind particularly is what He is after the anointing, though one can understand that from the outset the life was light; but the allusion would be to what He was as presented publicly in the anointing. John is said to call attention to Him by witnessing to Him. This gospel is Johns witness; he says at the outset that Christ was standing in the midst of the Jews, meaning that He was subject and waiting in the true levitical sense for the opening that God would give. John draws attention to Him firstly as he sees Him coming, and the Spirit abiding upon Him (John 1: 29, 33); there is movement I suppose and heavens recognition would be observed; he calls attention to Him as the Lamb of God, and then gives an account of what he had been foretold. Then in verse 35 it says, There stood John and two of his disciples. And, looking at Jesus as he walked, he says ...; I thought in that way the life comes formally into evidence as seen in the movements. God intended at the outset that the things He created and formed were to be glorious, the heavenly bodies certainly and what is on the earth, man and the animals. There was to be a shining out in all and that would be in each one moving according to the Creators thought, not in any lawless way but in light; it was not as Adam who hid himself; there is no light in that, no effulgence there, but it shone in the creation as originally brought into being by God. There was to be glory in the creatures, particularly in Adam; and I believe John would bring all that into the gospel, the idea being fully set out in Christ: in him was life. That could not be said of Adam; Man became a living soul  he became that; Jesus was a divine Person and in him was life, that is, it shines in His movements. 

    AMHIs your thought that as the Lord moves towards John, John begins to take account of Him as Son of God? 

    JTWell, that is what I thought. He names Him; he had that intelligence. Adam named the lower creatures as they came to him. John names Christ as coming to him; he gives Him a sacrificial name, that is what the movement meant. I believe the movements of the creatures suggested to Adam what was there in the way of life and that God would see that. I believe that God looks at every creature, 

    even the plants and trees; they all pleased God because the idea was that there should be glory, that light should shine out. It was a great matter that Adam could name what he saw and God accepted the names he gave. So John the baptist sees Jesus and names Him as coming to him, the sacrificial Lamb. And then the Lord Himself names Peter as He looks on him (verse 42). So that the true light is the life; witness is called to it so that people should believe; and it is effective now in the saints according to the epistle  the true light is there because the life is there. 

    AMHIs it not very beautiful that it speaks of John looking at Jesus as he walked; that brings in the sacrificial thought? So John gets a broader apprehension of the beauty of the Person. 

    JTQuite so. The idea brings out much more the Lamb, seeing the movement, the dignity of Christ at that time was sacrificial, as He came towards John. John represents the government of God in administration of baptism in figure, and the Lord had that in mind; we are told in Johns epistle, This is he that came by water and blood, 1 John 5: 6. He came that way; He came in relation to water and blood; He came to die, solemn fact. The incarnation would have no force aside from the sacrificial thought, it was in view of saving the world. So that the movement to John would indicate what was sacrificial; he names it and then he tells us much as to the Lord; he says He takes away the sin of the world. He it is of whom I said, A man comes after me who takes a place before me, because he was before me; and I knew him not; but that he might be manifested to Israel, therefore have I come baptising with water, and further, And I have seen and borne witness that this is the Son of God. The testimony to His sonship is on another basis, it is a question of movement towards Him, the Spirit coming down and abiding upon Him. But the movement to John suggests what is sacrificial, the Lamb. 

    CHHWhy are you emphasising the sacrificial in relation to light? 

    JTWell, the life is the light and as it comes in in Christ there must be the sacrificial thought because life cannot be extended to the creature save through sacrifice. It is dealing with sin: who takes away the sin of the world; that is what I mean. 

    JC-SReferring again to the naming of persons and things, do you think the same principle would be applied to the way the saints came to name Christ as the Word? 

    JTI think that is how the designation came into evidence. It is used very frequently in Scripture. The original word occurs in the New Testament some three hundred times. 

    I think we noticed that before and it would show that the Lord was regarded in that way by those who took account of Him in His speaking because the Word denotes what He is as setting out the mind of God, unfolding it. We have in Luke eye-witnesses of and attendants on the Word (Luke 1: 2); eye-witnesses would see what was there. This title is not given to Him as other titles were, but is brought in as connected with what He was. It is introduced here informally as understood and alluded to: In the beginning was the Word; it is not as in Matthew, who is called Christ (Matthew 27: 22); also in Revelation 19: 13 it is said, his name is called The Word of God, alluding to what came out in Him; but the name is not formally given to Him as other names are. 

    JC-SWhat did you have in mind in referring to what was substantial in connection with the passage, In him was life? 

    JTWell, I think it is life in the true sense of it. Adam was made a living soul, or became a living soul; he did not set forth the full thought of life; his life was distinctive because God breathed into his nostrils the breath of life, but Adam did not have life in himself. In him was life is a peculiar statement, calling attention to one Person only, as if stressing Him as over against all others. Life is there in the full thought of it, not that He was made to live but that it was there in virtue of His deity. 

    AMHWhen He asked life of God, was it in view of His passing life on to us, death having come in? 

    JTYes. He was taking the place of man and God raised Him from the dead. That is a distinctive thing as indicating one Person; it could be said that life was there in the fulness of it and it was that that became light. 

    JC-SLife is inherent in Him here. Is that the idea? 

    JTYes, it is inherent in Him; it is the full thought. The life was the light of men, it is the life, the full thought of it, I think. 

    CHHDoes that mean life as a present function connected with the Son as He is found in relation to man? Is that the idea of life? 

    JTWell, I think that is good. I think that it is seen in the Lord from the outset; as soon as He reaches the age of twelve He is seen in the temple, going there of Himself, not sent there, but there of Himself, intelligently there, consciously there in relation to His Father, hearing and asking questions. I think that would come out there. 

    EBMcCWhat about chapter 5: 26: For even as the Father has life in himself, so he has given to the Son also to have life in himself? 

    JTWell, that has to be taken in its own setting. The Lord is there stressing that, whilst claiming equality with God, He is there in the subject place, the Son having life in Himself; it is to bring out the economy there. I think the Lord is opening up in that chapter the lowly place He had taken and yet He was on equality with God. It is a wonderful chapter in that sense, there is equality with Deity and yet subjection to the Father throughout; and so the Father giving Him to have life in Himself fits there. Here the point is that the idea of life is in one Person; it is distinctive, the whole thought, the life is the light of men. 

    PLDo you get these thoughts gathered up in Pauls word to the Philippians, among whom ye appear as lights in the world, holding forth the word of life, Philippians 2: 15, 16? 

    JTThat is how it comes out in us clearly. The Lord was it. It is distinctive; the life is the full thought, not the life simply that was in Him, that is, in Christ, but it is the life, the full thought. 

    EHBIs the life seen in its full function in Christ in the way it was in the mind of God to be light? 

    JTThat is right, firstly as to how it appears in relation to what is found here; that must come first. Then there is the other side, the idea of life in Gods counsels for men. 

    RemIt is not eternal life but it is in relation to what is found here. 

    JTQuite so, that is why it is called the life, because it has to deal with what is found here. The Lords first movement is sacrificial; it must deal with what is here. 

    JC-SDo you emphasise first of all the idea in him was life, then flowing out of that the life was the light of men; the one is not separable from the other? 

    JTWell, in him was life is the first great statement and added to that the life was the light of men; that thought was in mind; it means what was in Him was the whole thought. It could not be said of a creature; no creature could set out the whole thought; no creature, for instance, could be sacrificed for the sin of the world. But John names the first movement of the Lord as sacrificial. 

    EHBIn that sense would the light as referred to in John 1 be a greater thought than in the beginning of Genesis where the first feature mentioned is light; but this is greater as connected with this great and glorious Person coming in in manhood? 

    JTThat is good, because that brings out the full thought. The first allusion to light in Genesis was a commandment. God commanded that light should shine out of darkness; He said, Let there be light. And there was light. He did not say what it was. Then on the fourth day we have the lights set in the firmament of the heavens and the one is called the greater light to rule the day and the other the lesser light to rule the night, and then the stars. That is what we get there. Here we have the whole thought: In him was life, then the light not any other  intimating the whole matter is there; and it is a question of how it works out, how it is developed. 

    JC-SIn addition to what you suggested in regard to Deity lying behind all this, does it imply His moral relationship as a Man here and all that entered into that? 

    JTIt would include all that, the relationship in which He was set, but the statement in verse 4 is to be specially noted; attention is called to one Person as having life that it was in Him. John is to gather up the whole thought of life. It has its development from the creation; in the grass and in the trees and the lower animals and all that; these are subsidiary things that are only introduced for a purpose; all that order of things will pass away; they are subsidiary, vegetable life is a type of what fades away. Whatever great things may be in creation all are subservient to this here  in him was life. This is the source of everything; all must refer back to this because this is the whole thought in God; in whatever way it is worked out ultimately it will be a question of a living state of things in man. The life is the light of men; it does not go beyond that, an order of man living as Christ lives; He will effect all that; the Son also quickens whom he will  He is a life-giving spirit. 

    CHHHow do you place eternal life? 

    JTThe word is used in the way of assurance as over against what is provisional, the vegetable kingdom and animal kingdom, showing living conditions of human life. 

    PLDo you get the working out of all this in the coming age in the tree of life? 

    JTYes, that is it. It brings it down to the vegetable thought again, showing how all these thoughts must refer back to the source, to Christ; Christ is the source of all life; He has worked out all this. 

    AGWas it Gods thought before ever creation came in? 

    JTWell, there was the promise of life since God began to move in relation to the prime thought, the essential thought that everything received being through Him. Here we are instructed that everything was there in Christ. 

    EHBSo that every eye is to rest upon Him as coming within the range of man in Christ, the incarnation in a public way? 

    JTYes, the condition is set out in the life and all His movements are light; John has in mind not simply His relations with Israel but with all men. In Johns writings the truth of christianity has come out, not for any particular nation but for every country of the world, every man. 

    JC-SIt shines for all impartially whether any person avails himself of it or not. 

    JTYes, and the witness is that some have availed themselves of it and that is why the witness is brought in; special attention is called to it so that all should believe. 

    EBMcCThe sacrifice had to come in before it was available to man? 

    JTThat is the first movement that was there; aside from that what would flow from it? So, we are told, He came by water and blood and the Spirit bears witness (1 John 5: 6) showing that if the things were there, witness is a great feature. 

    AMHIs not the first light we get that He takes away the sin of the world? 

    JTYes, for however much Christ may come into our minds, if He is not the sin-bearer, I must be outside of these things; they are not available for me. So it is beautiful that the first movements are witnessed to be in relation to the sin question. We have to come back to the Scriptures to see what that word the Lamb of God means, it is a sacrificial word. 

    JC-SWithout this sacrificial work, the light would only have intensified the desolation here? 

    JTExactly, as in chapter 9. Men would be darker than ever. 

    CHHIs it as in the apprehension of some particular feature of life which becomes light to me as it is named? 

    JTWell, you see how it becomes light in your soul. You see there a gleam of light. The term Lamb here is not a diminutive thought but refers to a lamb in the full thought of a creature that is typically Christ in full manhood, knowing what He was doing. The real light to the sinner is the sacrificial thought, it is the first great thought that came out from Gods side. He clothed Adam and Eve with skins; some creature was sacrificed for that; that is the light the sinner needs. So Abel took it up and right down from that time the sacrificial thought is there. It is a very precious thought, it is the outcome of life; it is the light the sinner needs. It is not an abstract thing; it is the Lords own movement; He knew what He was doing, He came into humanity, into that realm by water and blood. 

    JC-SDoes not the acceptance of that break up the moral darkness of the soul? 

    JTWell, it does. One could see you can judge yourself through light; he that practises the truth comes to the light that his works may be manifested, John 3: 21. He comes to it. 

    AMHDo not all the great modern movements of christendom aim at doing away with this sacrificial work of Christ? There is objection to the blood-shedding. 

    JTI often think of that, and speak frequently of it, and in truth what happened in the court of the tabernacles would make it a shambles. God intends that death shall be greatly stressed in the human mind; it is naturally a disturbing element, but it is appointed unto men once to die; and the quicker that gets into ones mind the better. 

    EBI was wondering whether before the actual movement of the Lord Jesus as presented in verse 29, there is an insight into the life that He lived as an only-begotten of the Father. Is that the feature of life that is developed later on in the gospel? 

    JTWell, that is one great feature of life: what He was with the Father in relation to the Father. It is not the Lamb idea, not sacrificial at all. It is what belongs to the Person, what the only-begotten is with the Father, but the sacrificial thing is what John the baptist sees; he is the witness of what came out afterwards. John the apostle says, We have contemplated his glory. 

    CHHThe sacrificial side stands in relation to conditions here; the glory of the only-begotten stands in relation to what God is bringing in. 

    JTThat is the idea. 

    PLJohn the baptist stands for the moral and sacrificial side; John the evangelist stands for divine counsels; and do these, as presented in this chapter, blend in the soul? 

    JTYes, they merge; in chapter 3, John the baptist merges into the heavenly, so that the moral merges into the heavenly order, the relationships into which christians are brought. The moral side must be the first, for unless that comes in, it is just something to be admired by those called theosophists speaking well of Christ; but what is that to us without the moral side being met? We see John by the Jordan, a rapidly flowing river having its own great place in the Scriptures, as denoting death, and effecting death; John was there administering that figuratively, and there were those coming to him on account of sin. It was a great public testimony to death being on man and man being under it, and Jesus comes in at that particular time and John names Him as the Lamb of God, not the Son, but the Lamb of God who takes away the sin of the world. John sees that and witnesses to it. What he was doing at the Jordan would be meaningless without this. He sees the movement and names it. 

    PLCould the Lord filling out this moral line and then filling out this purpose line of things be compared to the glory of the tabernacle of witness and then the glory filling the house? 

    JTJust so. There was a continual flow of blood in the tabernacle court; it would be a shambles, think of all the sacrifices that were to be offered every day of the week; what a flow of blood there would be! That is the moral side and everybody in Israel would be impressed with it  this terrible thing, and it is representative of me; that is what came out in the Jordan. The people came to John from all quarters; what would that mean? It would mean nothing save that this One came to John; he saw Jesus coming to him: He takes away the sin of the world, but then He is Son of God, too. John tells us he was baptising with water, but he who sent me to baptise with water, he said to me, Upon whom thou shalt see the Spirit descending and abiding on him, he it is who baptises with the Holy Spirit. And I have seen and borne witness that this is the Son of God. He takes away the sin of the world, and not only this, but He opens up another world in which all the features which came out in Him, and the light that answers to the purpose of God, would be manifested. 

    AMHThe Spirit coming down on Him in this form would show how He was free of all this world of sin and death? 

    JTWell, exactly. The Spirit would not come on any other. We only get the Spirit as believing on Him and sin put away. 

    JC-SYou referred to the Son of God as opening out to the world the sacrificial idea as the basis on which heavenly relationships were to be known. 

    JTThat is what I thought. In chapter 9 the word Siloam, meaning sent, indicates Christ becoming man; the spittle on the clay would be His humanity but in view of death; afterwards the man is cast out of the religious sphere. The moral side is in the washing, involving the death of Christ, not only His humanity. The man is cast out because of his testimony to Christ, and then the Lord finds him. He does not say, Dost thou believe on the Lamb of God, but the Son of God that is another world. I have a place for you in another world  that is in effect what He means. The man said, And who is he? ... Jesus said to him, Thou hast both seen him, and he that speaks with thee is he. And he said, I believe, Lord: and he did him homage. This is suitable to the new world; this man would be initiated and introduced into a new order of things culminating in the family at Bethany. 

    QuesDid Enoch have the light of the Son of God so that he walked pleasurably to God? 

    JTWell, he walked with God three hundred years, that would mean there was more for him to grasp than there was for Adam or Abel, for it was a three hundred years matter, and much had developed in that time, because chapter 5, in which Enoch appears, begins with Adam set up again in relation to Seth, so that it is now the life line, not the death line. Adam had said of Eve that she was the mother of all living, and Enoch is the seventh from Adam; that is he would gather up spiritually all the testimony that entered into that period. What a man he must have been, walking with God three hundred years! God is not silent if we are walking with Him. What communications there must have been in that walk! So that I believe that it was as Enoch apprehended all that, that he was pleasurable to God. We can see that he grasped the idea of Seth  appointed  that there was another set up instead of Abel, not Christ after the flesh, but Christ set up in sonship. 

    QuesDid the apostle come into the light of this when he said, In that I now live in flesh, I live by faith, the faith of the Son of God, who has loved me and given himself for me, Galatians 2: 20? 

    JTThat is the idea. The Son of God implies another order of things. 

    QuesIs that where the witness of the Spirit exceeds the witness of John? The witness of the Spirit presents to our minds the Son of God. 

    JTThat is very good. It opens up Johns epistle really. We are told in Johns epistle that it is the Spirit that bears witness; it is not now John the baptist; John the baptist served wonderfully to a point, he witnessed that all might believe. Now the Spirit is witnessing to multitudes and calling attention to Christ, to the water and the blood. 

    PLHe is the Lord of glory on the sacrificial side and then as hope of glory He opens up the realm of purpose. 

    JTQuite so; the light of the Son of God in our souls involves another world really. What a touching thought, the One who established it loved me! 

    JC-SReferring to John 9, would you say the blind man gives us a sample of the finished product of the light that shines in chapter 1? 

    JTQuite so; what was true in Christ is true in those of whom it is said the darkness is past and the true light now shines, which thing is true in him and in you and which really implies that we have the life, life as in the Son, and the light shineth accordingly. The moral bearing is that the true light is not partial; there is a great deal of partiality among brethren; we are apt to be national, and think of what God is doing in our country, making more of that than what God is doing in other countries; in a multitude of ways we are apt to be partial, whereas the true light sheds its light on every man, it is not partial; whether it be a black man, a white man or a yellow man, he is a man and the light is for him. This ought to work out in the christian during all his life of service here, so that he is not partial, not preferential among the brethren. 

    QuesIn John 10 the Lord says, I am come that they might have life, and might have it abundantly 

    (verse 10). Can you help us in these degrees of life? Does it affect our measure of light? 

    JTIt is a very interesting enquiry that! Certainly there are degrees; for instance the Lord says, according to Matthew 25, that the righteous shall go into life eternal (verse 46); that is the nations; but you can hardly say that that was just what we get. 

    It is the same in principle, but it is certainly not the same in fulness, for we have the Spirit indwelling and we have life in the fullest thought of it, and this life is in his Son, 1 John 5: 11. In Romans it is in Christ; in is usually status, but in Johns epistle it is in Gods Son, which, I suppose, would suggest the fullest thought of it; christians today, as forming the assembly, can enjoy the fullest thought of it; and that is in mind in John 10, that they ... might have it abundantly; that is in all its fulness, not restricted. The sheep are so pleasing in the mind of the Lord that they get the thing fully. 

    JC-SReferring to light not being partial or preferential, is it that light streams into our souls and forms and affects us so that we are not preferential in our treatment of one another? 

    JTYes, it promotes that in a practical way as we receive the gospel (the true gospel presents Christ in this way and the believer receives it) and we are not preferential, for we see how every man is in the mind of God for blessing, and we see all the brethren as God sees them. 

    PLIs that the great issue to the Jew, that he does not regard Abrahams seed as in the flesh? They claim that they are Abrahams seed and so on. Is there not a great issue raised in that way, the Lord illustrating how unpreferential He is, as evidenced in connection with the man in John 9 and others? 

    JTQuite so; you have it throughout the gospels, for as Son of man He stands in relation to man and John gives us the thought of the Son of man with carefully thought out settings so that we might have what is universal, so that we might see that while he is a Jewish apostle (he was one of the twelve) he is writing now in relation to christianity, that is christianity in a universal way, and so the true light involves the Son of man. Jesus said of Nathanael, 

    Behold one truly an Israelite, and Nathanael says, Thou art the Son of God, thou art the King of Israel. Now he would not have sonship in mind to the extent that John develops it, but he would have what comes out in Psalm 2 as to the Lords sonship and as to His kingship; and then the Lord would carry us on to Psalm 8 where instead of stressing sonship of God he stresses sonship of man, the angels of God ascending and descending upon the Son of man. Was there ever such a Son of man as that  the angels ascending on Him first? 

    JC-SWorking this out in a local setting tests us somewhat; if you follow on just in keeping with the truth, and others are following another line, it is inclined to work out in a locality in a preference for others. Perhaps there are certain brethren going along a certain line generally accepted and others going along a different line, do you not have to shine for one just as the others? 

    JTThat is just what John would bring out. Now with Martha, Luke would leave her a very poor sister in our minds, but John brings her out as one ready to receive the truth for she says to the Lord, Yea, Lord; I believe that thou art the Christ, the Son of God: that is what she said when the Lord spoke to her. She came to meet Him outside the town. I believe the Spirit intends that Martha should be in our minds according to the way she is presented. In Luke she is a very poor sister; she has a house and she opened it to the Lord, which was of value, but then she is very chilly and very critical of Him and critical of her sister; that is how Luke leaves the matter, we do not get any more; she is in our minds as a poor sister but she opened her house. It is not only that we receive a brother into our houses, but how we treat him after receiving him inside; that is Luke. John brings out much more than that the Jews were there to console them. She was loved and was the first mentioned in that connection (chapter 11:5). After the Lord decided to go to Bethany she met Him outside the town; she had conversation with Him, and the Lord did not follow her into the town when she went to get her sister. He stayed where He was and Mary came to where He was. I think that means we must respect every brother and sister in the meeting; we may say there is not much in the brother, but still he is to be respected and we are not to show preference for others because they seem to have more spirituality. The Lord says we must carry them along with us; the more spiritual will in due time show itself; we do not have to speak about them; so that the next time Mary shines far brighter than any of them. That is, spirituality will take care of itself. 

    PLJohn says, Greet the friends by name, not my friends. He included the Marthas. 

    JTQuite so. 

    CHHWould the reception of the light into our souls have the effect of expanding us in a universal way? 

    JTIt does make us universal. You say I am not national. It is not so much what I say but what I am in relation to people, and what I show. Mary shone beautifully; no one shone like her in the scene where the Lord came to die, so that spiritual features will show themselves; you cannot eclipse them; you may be made ashamed by the spirituality of others; the Lord values the spiritual, but then He values the saints; He values every one of them, and we must not despise any of them. 

    AMHPartiality would tend to stumbling  He that loves his brother abides in light and there is no occasion of stumbling in him. Partiality is a great cause of stumbling. 

    JTQuite so. Love is really the true light; one that loves his brother is not partial. 

    EBMcCMartha shines in John 12. 

    JTQuite so, there was no complaint in her there. But still the more spiritual shines; that is Mary. That was the thought that I had  the thought of impartiality amongst the brethren, not in profession but in life; what is true in Christ is true in the saints, that is, the expression of love is not preferential, what shines in a tangible way is not preferential. 

    PLAnd the one who sets out this great thought is the disciple whom Jesus loved, John himself. 

    JTVery good. 
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    THE CHILDREN OF GOD IN THE WORLD (AJG 1)

    John 1:10-13; John 6:37-39; John 6:54-58; John 10:27-30; 1 John 3:1-3

    I have in mind, dear brethren, to say a word as to the purpose for which we are in the world, and as to the means for supporting us in the world according to the will of God. The verses we read in John 1 are striking because they show that the presence of Christ here in the world brought to light that there was in man no capacity to appreciate what is of God. The true light shone, but there was no ability in man to appreciate or respond to it, so that it says that He was in the world and the world was made by him and the world knew him not. He came unto his own and his own received him not. But then in that condition of things God wrought. There were certain ones who did receive Him and there are certain ones who have received Him, and that is what I want to call attention to, beloved brethren, that we are here as among those who have received Christ and believed on His name, we are here as the result of the fact that God has wrought, and that we have been born of God. It says, as many as received him, to them gave he the right to be children of God ... who have been born, not of blood; that is, not according to the natural order of birth, nor of the will of the flesh, the will of the flesh has had no place in it, nor of the will of man; that is, it is entirely of God, sovereignly, but of God. As we take account of ourselves in that light as born of God in the midst of a world which, apart from Gods operations, would be entirely unresponsive to Him and incapable of appreciating His things at all, it must, I think, raise exercise with us as to what God has in mind in thus working. What has He in view for those who are born of Him? It might be said that He has in view for us eternal blessing and glory in accordance with His purpose, and other scriptures would show that that is true, but this scripture does not put it that way. This scripture says that to those thus born He gave the right to take the place of children of God. To take that place down here of children of God, and linking that with the passage in the first epistle of John, we read, Behold what manner of love the Father hath bestowed upon us, that we should be called the children of God. (The word is children, not sons.) Not merely are we entitled to take the place of being His children, but that we should be called such, that we should be known as such. Evidently what is in view is that the children of God are in this world in testimony. They are here to represent rightly the One by whom they have been begotten. I think you can see, dear brethren, as we take account of it, the moral darkness that marks the world, black darkness prevailing everywhere except where God has wrought. You can see what a privileged position, what a distinctive position, the children of God are in. They are here now as intended to be a testimony to the true God, the blessed God, a testimony in a world which knows Him not, in order that in His children God might be rightly represented and become known - especially in the characteristics which Johns epistle makes so much of - namely righteousness, practical righteousness in every detail of life, and love. 

    John in his writings traces things to their source and takes account of two generations - the generation that is of God, marked by righteousness and love, and the generation that is of the wicked one, marked by lawlessness and hatred, but in this passage in the epistle, the apostle says, Behold, what manner of love the father has bestowed upon us that we should be called the children of God. Not only that we should be it, but we should be called it, known as such. Therefore it says the world knoweth us not even as it knew him not. That is a privileged position, that we become involved in the reproach and rejection of Christ in so far as we are in this world marked by the true features of the children of God. Not only so, but we have the distinction of continuing the true light as to God; the true light as introduced by Christ is to be continued by the children of God. It says, the darkness is passing and the true light now shines. It shines among the children of God. There are doubtless other thoughts connected with children, but this position of testimony is, I believe, the main thought in connection with the children of God, and we may rest assured that in it we shall have the care of God as our Father; as a father He will care for His children, but particularly so as we are, in our intelligence and exercises, filling out the position that is proper to that of the children of God, and understanding that this is a definite matter of Gods operation and of His sovereignty, that we are born of God, and that must be with a definite object in mind, and the object in mind is that the truth of God might be maintained livingly in those who are His children, in a world that otherwise knows Him not. 

    Then it goes on to say in Johns epistle, Beloved, now are we the children of God, showing the importance of the now. Now are we the children of God. It is important to take account of things in that light. If we have been born of God and have believed on the name of Christ, as we have, it is not to be put off to the future as to what is in mind in that. It says, Now are we the children of God. It has not been publicly manifested what we shall be, but we know this, that when He shall appear, or when it is manifested, we shall be like Him for we shall see Him as He is, and that is to be in our hearts as a hope. One challenges oneself, dear brethren, as to how far it is a hope. The hope of seeing Christ as He is, and if we are to see Him as He is we must be like Him, and we shall be like Him for we shall see Him as He is, but it says everyone that has this hope in Him; that is, in the One who is to be manifested, everyone who has this hope in Him purifies himself even as He is pure. We can see how important this element of constant purification is, beloved brethren, for we are in a world of moral darkness, and hence the necessity, if we are to be in the world true to the position of children of God, the necessity for this process of moral purification, lest we should misrepresent, or convey wrong impressions of, the One by whom we have been begotten. Everyone who has this hope in Him purifies himself even as He is pure. 

    I read the passages in chapters 6 and 10 of the gospel, because I believe they show the lines upon which we may be maintained in this position which God has in mind for us, and while the passage in the first chapter and the passage in Johns epistle are largely a question of God or the Father, in chapters 6 and 10 of the gospel we have the Lord brought in. We have Him, of course, in the chapter in the epistle as the One whom we are to see as He is, but in the passages in chapter 6 and chapter 10 we have the present service of Christ to us, and the whole linked up with His Fathers will. So in chapter 6 the Lord says, All that the Father giveth me shall come to me. It is very touching that what belongs to the Father, what is in His hand, so to speak for the purpose He has in mind, has been given to Christ. All that the Father giveth me shall come to me, and him that cometh to me I will in no wise cast out, for I came down from heaven, not to do mine own will, but the will of him that sent me, and this is the will of him that has sent me, that of all that he has given me I should lose nothing, but should raise it up in the last day. Now I believe the idea in that is that the Lord is undertaking, as part of the Fathers will, to see that those whom God has given to Him, those born of God, should be carried through and raised up at the last day. There is no thought of their being overcome by the influences of darkness that are in the world. The intention is that they should be carried right through and supported by Christ, as it is the will of God that they should be supported here. So the Lord says it is the will of Him that sent Him that He should lose nothing. As He is going to His Father he says those that thou gavest me I have kept, and none of them is lost, but the son of perdition, that the scripture might be fulfilled. It was a necessity that one of His disciples should be the son of perdition, and therefore he was not carried through, but save for that one He had lost nothing, and He will lose nothing. But later on in the chapter we find that while the Lord has set Himself, so to speak, to carry those whom the Father has given Him right through, and to raise them up in the last day, it is on the principle of presenting Himself to us as living bread. That is to say, our side comes in. 

    We shall not be maintained in life save as we appropriate the food that is provided for the purpose, and I believe the great thing that is necessary if we are to be in this world according to God is that we should be maintained in eternal life. Eternal life is, according to Johns presentation of it, the means by which we are supported above and kept completely superior to the currents and influences that belong to this world. Here the Lord in chapter 6 proposes that He Himself should become the food of our souls with a view to our being maintained in eternal life. I cannot go into it in detail, I only stress it, that while the Lord says, it is His Fathers will, that of all that the Father has given Him He should lose nothing, but should raise it up at the last day, it is on the principle of our appropriating the food that He has provided. The food is Himself, the living bread come down from heaven for the purpose of being appropriated by His own in their minds and affections. First in the character of the One who has given His life for us; for He speaks of His flesh and His blood, evidently alluding to His death. His flesh to be eaten, and His blood to be drunk. He says, my flesh is meat indeed, and my blood is drink indeed, and also whoso eateth my flesh and drinketh my blood hath eternal life, and I will raise him up at the last day. I believe it is an appeal to our affections, that the Lord Jesus came down from heaven and took up flesh and blood condition, for the express purpose, by means of His death which was vicarious, of closing up that condition of sinful flesh in which we were involved, so that we might partake by the Spirit in His life, in that new condition He has entered beyond death, and hence the Lord goes on to say He that eateth my flesh and drinketh my blood dwelleth in me and I in him. He becomes a living object for the affections on the principle of our eating His flesh and drinking His blood, and then appropriating Him as the One who has ascended up where He was before. Christ is to be our life objectively, and the Spirit our life subjectively. As He says, it is the Spirit that quickeneth, the flesh profiteth nothing. It is an individual matter which each of us must take up if we are to be sustained in life, and kept above currents that would otherwise affect us adversely as passing through this world. We must know what it is to be maintained in attachment to Christ by the Spirit on the principle of eating His flesh and drinking His blood, and then eating Him and living by Him, so that as those who have been born of God we might be sustained in the position of testimony here. 

    In John 10 another feature comes in; that is, the thought of the flock, which is another very important matter, and while the exercises of chapter 6 have to be taken up individually, the intention is that we should move together, so the Lord speaks in chapter 10 of a flock of sheep. In Johns gospel the sheep are those who are the subjects of the work of God and whose nature and instinct it is to hear the shepherds voice and follow. It is important to see that the sheep in Johns gospel are viewed as having that nature and instinct, they discern the shepherds voice and follow; they follow in a flock, not individually. Hence the voice of the shepherd in chapter 10 is of the greatest importance. The Lord says My sheep hear my voice and I know them, and they follow me, and I give unto them eternal life and they shall never perish. We are to be preserved from perishing in the wilderness, dropping out of the testimony here, and the thought is that as we are marked by hearing the Shepherds voice, and following with the flock, we shall not perish. I understand that the movements of the shepherd, indicated by His voice, are discerned by the ministry that He gives in the assembly. That is, Christianity is a living thing characterised by movement, and the Lords voice is constantly being heard in the assembly. The Lord is the great Shepherd of the sheep, and He leads by means of His voice. It is important, if we wish to be maintained in eternal life right through to the end, and supported in the position marked out for us, that we should have an attentive ear to what the Lord, the good Shepherd, is saying at any time, and then follow it up with the sheep. It is not contemplated that any sheep should stray. It is one flock and one Shepherd, and the Shepherds voice, and the flock listening to the Shepherds voice, and moving in accordance with it. My sheep hear my voice and I know them, and they follow me, and I give unto them eternal life, and they shall never perish. 

    Our position as children here in testimony is that we should be representative of our Father. Behold what manner of love the Father hath bestowed upon us that we should be called the children of God; therefore the world knoweth us not, because it knew him not. What a privileged position, and then how great is the service of Christ as presenting Himself as living food, and taking His place as the Shepherd of the flock, so that we should be maintained in eternal life and kept above all the influences that would otherwise hinder our testimony. May we be helped to have a more definite object in mind as to why we are here. The purpose for which we are here in this world is that we may fill out our place in the testimony of God and be here for His will, whatever that may involve. 

  
    WHAT IS PROPER TO BRETHREN (AJG 5)

    Genesis 4:1,2; Genesis 4:8-11; Genesis 14:13-20; 1 John 3:10-17

    I wish to speak, dear brethren, of the brother and what is proper to us as brethren. And when I speak of the brother, I include of course, sisters. That is, I am thinking of the saints as spoken of as the brethren. We love the brethren, it says. And I am speaking of the brother as an individual member, whether a brother or a sister of that company which Scripture speaks of as the brethren. The term, I think, is intended to convey what we are in our affinity with one another as born of God. That is we are of the same family, as being born of God, and therefore have the affections and feelings proper to that family. And God has set us in relation to one another as brethren, I think for a two-fold purpose. First of all, as here in this world and the children of God, we are here in testimony to what God is in His nature and attributes. That is, God is to be known in His children. The children of God are the brethren. He is to be known in the world in His children. That is one thought connected with children, that they normally convey some feature of resemblance to their parents; and the children of God are in the world as those who are born of God, in order that they might express in their life and conduct what God is in His nature and attributes, especially love, which is His nature, and righteousness, that is, the pursuit of what is right, morally right. Those two things are the two outstanding things which the epistle of John speaks of. Now as seen in that position of testimony, we are likely to incur opposition and hatred in the world, and therefore the second object in mind in being set here as brethren, is that, as in a scene of hostility in testimony, we should be of mutual support to one another. That is that we are not intended to be in it in a merely isolated, individual way, but as moving together with the affections and mutual care proper to the family to which we belong. And therefore the circle of the brethren is provided as a means of support to those who are in the world in the testimony. We have already alluded to it in our readings on the Acts, that when Peter and John were threatened by those who were opposed, it says, being let go they went to their own company - their own company. There was no other such company in Jerusalem. It was the company of the brethren, and Peter and John being let go went, it says, to their own company, and the whole company took up the matter in prayer with God. Well now I said that what we are as brethren from this point of view, stands related to what we are in relation to one another as born of God, as being of the same family. There is, of course, a higher view of the saints as brethren of Christ. It says that, Both he that sanctifies and those sanctified are all of one; for which cause He is not ashamed to call them brethren. That is, the saints are regarded as of the same order as Christ, and I believe that consists in the fact that, not only are we born of God, but that we have received the Spirit of the ascended Man. The Holy Spirit whom we have received is the Spirit of life in Christ Jesus, and I believe it is that which constitutes us heavenly and of the order of Christ. You remember that in John 20 it is said of the Lord that He breathed into the disciples and said, Receive the Holy Spirit. That is He set them up in the possession of His own spirit, and so, being all of one He is not ashamed to call us brethren. And so we read in Romans 8 that, whom he has foreknown he has also predestinated to be conformed to the image of his Son, so that he should be the firstborn among many brethren. That is it is sonship that is in Gods mind; it is that to which He has predestinated us, the pattern of it being seen in Christ Himself, and the full thought of sonship is realised when we are conformed to His image in every way, and there God will have Christ before Him pre-eminent among many of His brethren, many of those of His own order. 

    But I wish to speak now of what we are as brethren of one another - as those who are born of God. And that involves that we are to love one another, and that involves too that we are to care for one anothers souls. It is interesting that at the outset, as we read in Genesis 4, God makes so much of Abel being a brother. Adam and Eve had been recovered, you might say, to God. God had brought home to them their guilt, and then He had clothed them with coats of skin, so that, typically at any rate, and I have no doubt in some measure of consciousness of acceptance, they were now set up as being instructed in righteousness, having a judgment of sin, but there as in the value of redeeming love. I am not speaking of how far they were intelligent, but that is what we can see in it. That they had been convicted of sin, and that God had provided them with a righteousness, based on the death of a substitute, so that they were really set up now as a witness to righteousness and a witness to redeeming love. But now Cain is born and Eve thinks she has acquired a man from the Lord; she thinks that the seed of the woman has already arrived in this son Cain who was born, and she names him Cain, meaning Acquisition and saying, I have acquired a man with Jehovah, but she turned out to be mistaken; her son turned out to be the beginning of the line of the wicked one - that is what Johns epistle tells us, that Cain was of the wicked one. So that God having recovered Adam and Eve and set them up in this world as a testimony to righteousness and love, the devil now contests the matter. He brings on the scene a man who was going to prove himself to be characteristically of the wicked one. But then it says of Eve, She further bore his brother Abel. The second one that was born was a brother. God saw to it that a brother was brought on the scene, and moreover it says, And Abel was a shepherd. The first brother was a shepherd, and that is an important matter, showing that one idea connected with a brother is that he is to care for the souls of the saints. He is first of all to learn to care for his own soul. We read in the first epistle of John that, He that has been begotten of God keeps himself, and the wicked one does not touch him, therefore we have to learn first of all to care for our own souls, and that I believe is illustrated in Davids history as a young man. You remember how he tells Saul, when he was proposing to go to meet the giant, that he was keeping his fathers flock and a lion and a bear came and took a lamb out of the flock, and he says he went after them and smote them and he rescued the lamb from the lion and the bear. Why he did it was because he accepted responsibility for every lamb in the flock, which belonged to his father, and he put his trust in God. I believe the lamb is really a picture of ones own soul, that we have, in early history to learn how to preserve our own souls, because Satan will try to ensnare us. He will try to capture us. He will try to rob God of the portion that He has a right to in each of the souls of His own; and therefore he will come against us in one form or another. It might be the terrifying form of a lion, the intimidating idea, or it might be the more seductive form of the bear; but whatever the form of his attack, we have got to learn to meet him. The way we meet the devil, dear brethren, is by just maintaining what is right. Overcoming in spiritual things is not a matter of something heroic, it is a matter simply of not surrendering or compromising what is right. And Gods support and the support of the Spirit are proved as we are on that line. You remember how the Lord met the devil in the wilderness. He did not meet him with divine power, but he simply met him in a way that is proper to a man, He says, It is written, and He would not allow for a moment any departure from what was written, and He met Satan on those lines, that He maintained what was right in a man in his relations with God, and Satan was thus completely defeated. And therefore, as I was saying, we need to learn first of all, to keep our own souls, and David proved faithful in that respect in regard of the lamb, he recovered it, and hence it says in the Psalm that God took him from the sheepfolds to feed Jacob His people and Israel His inheritance. That is, having proved faithful in that which is least, he became advanced to have charge of that which was great. So as I was saying, the first brother was a shepherd. And so in these verses we have read, from verse 8 onward, six times Abel is spoken of as Cains brother. The thought of the brother is emphasised, and Jehovah tells Cain that Abels desire would be toward him; I think that means that Abel loved Cain. There was that element there in Abel. These features of righteousness and love were there in Abel. He was maintaining the truth for the moment: that is, he approached God with a sacrifice which was in keeping with the way God had clothed his parents with coats of skin, and he was loving his brother. He was maintaining righteousness and expressing love, and that is why he became the object of the hatred of this one who was of the wicked one, and he slew his brother. Cain says to God, Am I my brothers keeper? That is exactly what we are, dear brethren, we are our brothers keeper, and that is what we shall come to in the first epistle of John, that the brother is intended to have his eyes open that he may see his brother having need, and he is not to ignore it, for according to chapter 5 of the epistle, he may see his brother sin, and if he sees his brother sin, a sin not unto death, he is to ask for him. He is not to ignore it, he is not to say to himself that it is not his affair, he is to get to God about it, because we are our brothers keeper. Each one of us is responsible for the souls of those that are near to us, and this particularly applies in any locality. We cannot, of course, in any practical way, be the keeper of the souls of all the brethren, but we can accept responsibility for those amongst whom God has immediately placed us, and therefore in any locality there should be developed among the brethren the care of one another. First of all, pray for one another. Keep our eyes open and see what the need is. Pray for those who are getting on, that they may get on still better, and pray for those who are not getting on, that the Lord may exercise them and help them. But then, if we are to be an influence for good among our brethren, and if we are to have power with God, in our prayers, we must see to it that we are going on ourselves. That is of the greatest importance. And of course, it is a very serious matter for anyone to stumble a little one. That is another matter which the older brothers and sisters, especially, have to beware of, the great seriousness of becoming a stumbling block to one of the little ones. And so as I was saying, the brother is a shepherd, and he is responsible for his brothers soul. Am I my brothers keeper, Cain says, but God does not answer his question, but the Scriptures show that the thought is that we are to accept responsibility in regard of our brethren. 

    Now when we come to the next passage, that is seen in Abraham, and Abraham is spoken of in scripture as the father of us all. And that means that we are to look to Abraham as an example. Normally, children in a family, look to their father. They like to do the same things that they see their father do, I mean that is normal. And that is the idea, among other things, in connection with Abraham being father of us all: that he sets out the features of those who are truly of faith. He was the beginning, you might say, of the household of faith. Not that there were not those marked by faith before him, because there were. Abel and Enoch and Noah and so on, only it was in Abraham the great principle of living by faith was set out, and so he is said to be the father of us all. So now we read in this 14th chapter, that Abram the Hebrew, was dwelling by the oaks of Mamre the Amorite, the brother of Eschol, and the brother of Aner. That is, Abram was dwelling by the oaks of Mamre in the region at any rate, in the company, it would seem, of these three men who are called brothers. It says they were Abrams allies. Now that is an important matter. First of all that we should dwell by the oaks of Mamre, for Mamre is Hebron, and Hebron in Scripture always refers to the purpose of God. We are told that it was built seven years before Zoan in Egypt, the town which was, I understand, a seat of learning in Egypt. Seven years before that was built, Hebron was built. So that whatever wisdom there may be attaching to this world, God has in His thoughts for the saints an order of wisdom, infinitely superior to it and that precedes it. Gods thoughts for the saints go back before the foundation of the world, and therefore in Corinthians we are told about that hidden wisdom which God prepared before the world for our glory. And Abram was dwelling in the light of that. He was dwelling by the oaks of Mamre. The oaks speak of great stability. And it is a great thing to have the purpose of God in our minds and hearts, for it gives great stability. Whatever happens in this world, the purpose of God is going through, and if we are the subjects of that purpose, we are going through too. And if we are the subjects of the purpose of God it means that we are the objects of the love of God - that is another thing. And so our portion is absolutely immovable, it is absolutely stable and we ourselves are the objects of the love of God. There is nothing like the sense of that to give stability in the soul. And Abram was dwelling there, he was not just visiting the place, but he dwelt there. And he dwelt there with three brothers, that is to say, there is a suggestion of not only having the purpose of God in our souls, but also that we appreciate the circle of the brethren. They were his allies. There was no divergence between them but they were co-operating with him. But now news is brought to him about another brother, Lot. It says, And one who had escaped came and told Abram the Hebrew... and Abram heard that his brother was taken captive. That is a brother who has been caught by the world. There is no reason to suppose that Lot had any part in the wickedness of Sodom. Indeed we know from Peters epistle, in which he is called the righteous man, that he tormented his righteous soul day after day on account of the wickedness of Sodom. So that Lot, personally, was a righteous man, but yet he was occupying a place in Sodom. He chose it too, deliberately, and he acquired a certain position of prominence, apparently that of a magistrate. He acquired a position in Sodom, and the result was that when king Chedorlaomer and those with him came and defeated the king of Sodom, and his allies, Lot was carried away captive. Well now, Abram does not say, It is his own fault, I am afraid it is just the end of a course; he looked toward Sodom and fancied it and this is the result : he did not leave it at that. He set out to recover his brother if possible. And what is to be noted is that he had three hundred and eighteen trained servants born in his house. That is, there is a suggestion of a kind of system with which Abram is connected, entirely outside the world system by which Lot had been captivated. And that, I think we can say humbly, we know something of. There is, thank God, a system, the Christian circle, the Christian fellowship and all that belongs to it there is that system in which we find our life and move freely, and Abram had three hundred and eighteen trained servants, born in his house. That is, he had those who belonged to the system; they had not taken on the features of Sodom, but they belonged to this system to which Abram belonged. They were trained in it. That is a very important matter, that those who are born, born in Zion, as you might say, those who are given to us as a result of the work of God, should be trained in what belongs to the truth. They must be instructed in divine principles, and Abram had a large number of them, three hundred and eighteen trained servants born in his house, who were available to him for this work of saving his brother. I suppose there is nothing so calculated to impress Christians who get carried away by the world, but find out how empty and hollow it is, as to bring before them by some means that there is a system in which life and satisfaction and contentment are to be found. Abram, at any rate, used what was available under his hand, and went forth and was successful in saving his brother Lot. Alas! we know that Lot did not benefit by it. We know that eventually he goes back to Sodom and has to be dragged out of it in Gods mercy by the angels when Sodom was overthrown; but at any rate Abram had proved himself a true brother. Whatever the result was, or lack of result, Abram had proved himself to be a true brother. And then as he returns from the slaughter of the kings it says that Melchisedec, king of Salem brought out bread and wine, and he was priest of the Most High God. It is as though in all these exercises the Lord would always bring before us the thought of the service of God. Abram might have felt jubilant at the success of his efforts, in the way that he had recovered all the persons and all the property: he might have been inclined to be jubilant but Melchisedec comes out with bread and wine, And he was priest of the Most High God, and he blesses Abram on the part of the Most High God. So it is a question of the Lord being before us, that the greatest thing of all is that we know God, and that we have part in the service of God. And if saints are to be delivered, the point is that they are to have part in the service of God too. We must be delivered from the world to be available to serve God acceptably, and at this point Melchisedec comes out - type of Christ - and he brings out bread and wine; I suppose to bring home to Abram that there was sustenance for him which the world could not afford: spiritual food, spiritual stimulation, all in view of his being maintained in liberty and power to serve God. And he blesses Abram. He blesses God, too, but he first blesses Abram. Blessed be Abram of the Most High God, possessor of heavens and earth. It is a far greater thing to be blessed by God, especially God known as the possessor of heavens and earth, as it says in Ephesians, I bow my knees to the Father... of whom every family in the heavens and on earth is named. What a vast extent of glory and blessing God has before Him. And we are blessed by Him, blessed in a most exalted way. And so all that is brought to bear on Abram, typically upon ourselves, in order to deliver us completely, and preserve us completely, from any taint of this world, from any allowance of the principles of the world, in self-exaltation or self-complacency or whatever it might be, and to remind us that our great business and responsibility, whatever else is done, and we are responsible to care for our brethren, is to be engaged with the service of God, and to be engaged in it not formally, but in spiritual power and liberty. If we are maintained in exercise we soon discover anything that hinders our spiritual liberty and power, and it helps us if we keep before us the thought that God has taken us up to serve Him. Melchisedec was priest of the Most High God, and he sets before Abram the thought of the service of the Most High God because he was priest. But he came out to serve Abram, in order that he might convey to Abram that he was blessed of God. And of course if God blesses us His intention is that we should bless God, that we should be secured for His service. And so Abram gave him, it says, the tenth part of all. 

    But now I pass on to Johns epistle, and that really gives us in teaching what we have been referring to in type in the passages in Genesis. It says, In this are manifest the children of God and the children of the devil. Whoever does not practise righteousness is not of God, and he who does not love his brother. These are the two things which God is looking for pre-eminently in His children as here in testimony. That we should practise righteousness, that is, what is right in the sight of God is to govern us in all that we do. Follow righteousness, Paul says to Timothy. That is the first principle. I know he brings that in particularly in relation to religious associations, but at the same time it is the principle that is to govern us in all things, in the smallest thing as well as the biggest thing. Follow righteousness. And righteousness is simply what is right in the sight of God. Not what is right in the sight of men but what is right in the sight of God is to be followed, and it is to be followed because we are here as children of God, and if we fail in righteousness practically we deny the character of God. And that is a very solemn matter. We are here as born of God to be a testimony in the world to what God is in His attributes and in His nature. And God is righteous, He is essentially righteous, and therefore what is right in the sight of God is to characterise His children. And then love is also to characterise us because God is love, and that is where the brother comes in. If I am living in an isolated spot and have no brethren I have very little opportunity to express love and very little opportunity to develop in love. The circle of the brethren is given us as the circle in which love is to be expressed and developed! The reason for that is that love is of God, and God has in mind that there should be a circle maintained here on earth, in the very presence of all that is of the wicked one, in which what is of Himself is expressed. We may rest assured that Satan will attack. He always will, wherever there is what is of God Satan is not far off. I know no more solemn instance of that than we have in John 13 where we have the Lord with His disciples at supper time, and the devil had put into the heart of Judas Iscariote, one of the disciples of Jesus, to betray Him. And then when Jesus gave to Judas the sop while he was still at table, it says, then entered Satan into him. Think of that! How near Satan is, that there were Jesus and His disciples, a circle of love, and Satan was nearby. There was what was of God there and Satan was nearby try to get in, and there was one of the company who afforded him a loop-hole and Satan got in. And that is something that we are always to bear in mind, dear brethren, that as long as we are here and we are going on with what is of God, Satan is not far off. And therefore we must be watchful not to allow any loop-holes. If I begin to allow the principle of covetousness, if I begin to allow the principle of pride, if I begin to allow any false principle, then I am affording a loop-hole for Satan. And that is one reason, dear brethren, why the indwelling of the Holy Spirit is such a very great matter. It is such a preservative, such a privilege, that we should have Gods Holy Spirit dwelling in us. He has holy sensibilities, I need not say, and if we do not quench Him, if we do not grieve Him, He will promote similar sensibilities with us. And if we are quick to His touch, and if we are sensitive as He gives us the consciousness that we have grieved Him, then there is immediate recovery open to us, so that we do not become a tool for the enemy. And so it says, This is the message which ye have heard from the beginning, that we should love one another. And then it goes on to say, Do not wonder, brethren, if the world hate you. We know that we have passed from death to life, because we love the brethren. It is a good thing, dear brethren, to cultivate this. And love, I would say, expresses itself in activity, and in sacrifice. Love does not demand. Love on my part does not demand that the saints should love me; love in my heart expresses itself in serving the saints and seeking their good. Love never demands, love never makes itself an object. If we want to see a description of love in the abstract we should read the 13th chapter of the 1st epistle to Corinthians, Love... does not seek what is its own, it says, Love... bears all things, believes all things, hopes all things, and so on. And in that same chapter we are told that one might have prophecy and knowledge and faith, and yet if I have not love I am nothing. Our power in service is not our measure. Our real measure is love and how much we do love. But here it says, Do not wonder brethren if the world hate you, we know that we have passed from death to life because we love the brethren. He who does not love his brother abides in death. And now it says, Hereby we have known love. It is a question, not now of brotherly love, although love is to find expression in the circle of the brethren, and development there, but now it is love in its absoluteness, what God is in His nature. We are taught in Peters epistle that in brotherly love we are to have love. So it says, Hereby we have known love, because He has laid down his life for us. That is always to be before our minds and hearts, that love has come into expression. God is love, and what God is has come into perfect expression in Jesus. He has laid down His life for us, and we ought, it says - it is now a question of moral obligation - we ought, for the brethren, to lay down our lives. That shows that the circle of the brethren is constituted for the express purpose of the expression and development of love, because God is love. And one of the ways in which love expresses itself is that we accept the responsibility to care for our brethren, and especially to care for their souls. Remember what it says in the epistle to the Ephesians, Be ye therefore imitators of God, as beloved children, and walk in love, even as the Christ loved us, and delivered Himself up for us, an offering and sacrifice to God for a sweet-smelling savour. Love is of God, and we are to be imitators of God, but if we are to learn love in its expression, we learn it in Christ, as it is said, the Christ loved us and delivered himself up for us, an offering and sacrifice to God for a sweet-smelling savour. I believe the expression of love was so perfect in Christ when He gave Himself for us, that it went up to God as a sweet-smelling savour. Love in activity as of God was seen in Christ in such perfection in self-sacrifice, that it went up to God as a sweet-smelling savour. And now we are to take on the same features, we are to walk in love as imitators of God, as beloved children. 

    And so, as I was saying a moment ago, in order that these things should not be theoretical with us, the epistle contemplates that we should keep our eyes open, so it says, Whoso may have the worlds substance, and see his brother having need, and shut up his bowels from him, how abides the love of God in him? And then chapter 5 says, If anyone see his brother sinning a sin, not unto death, he shall ask, and he shall give him life, for those that do not sin unto death. That is in material things and in spiritual things we are to have our eyes open to see how the brethren are getting on, and if anyone sees his brother, or of course, his sister, sinning a sin, not unto death, the first thing he should do is to ask for him - to ask God. He should get to God about him, and plead on his behalf that he may be allowed to continue, that he may be restored in his soul and continue in life. And then, dear brethren, if we get to God about someone else who has sinned, we shall very likely find that God will raise exercises with ourselves, and all that will be for our help, and as we face those exercises with God, we may acquire a little power and influence, and be able to save our brother. Indeed in Galatians, as has been much brought before our notice in recent years, it says, If even a man be taken in some fault, ye who are spiritual restore such a one in a spirit of meekness, considering thyself lest thou also be tempted. The Lord places on the spiritual the responsibility of restoring one taken in a fault. Here John says you are to ask for him, and use your influence with God that such an one might be recovered. But Galatians would go further, and say you are to restore such an one. As has been said by another, if we pray for people we gain power with them. If we get to God about them in secret we may acquire a certain amount of moral power with them, so as to be able, like Abram, to recover our brother. 

    I think from what I have said, dear brethren, that the importance of the brother, that is, the brotherly element, seen in sisters as well as in actual brothers, will be manifest. And you will remember too that Paul constantly brings in a brother. In writing to the Corinthians in his first epistle he says, Paul, a called apostle of Jesus Christ by Gods will, and Sosthenes the brother. As an apostle he is authoritative, he brings in the mind of the Lord, and it is the Lords commandment and it must be obeyed, but then he brings in the brother with him. The brother would not assert authority, but he would move about as caring for the souls of the brethren. So Paul always looks for the support of the ministry by the influence and power of the brother. And so in writing his second epistle to Corinthians he says again, Paul, apostle of Jesus Christ by Gods will, and the brother Timotheus. He brings in another brother. And then in writing to the Corinthians too, in the first epistle he says, Aquila and Priscilla... salute you much. Salute you much in the Lord, why does he say that? Because Aquila and Priscilla had been local brethren at Corinth at one time, and the Corinthians would know them well, and know indeed, the kind of line that they were on, and when they heard that Aquila and Priscilla, who were with Paul when he wrote his first epistle, saluted them much in the Lord, they would say to themselves, what is the force of that word much? And they would perhaps realise that Aquila and Priscilla were very much concerned about them, and the assembly in their house also. And as they began to think on those lines, they would begin to understand why they were concerned about them. It would just be a means of bringing home to them that not only was their condition serious in the sight of the Lord and of His servant the apostle, but this brother and sister, and the assembly in their house, 

    were feeling it too. They were a known brother and sister, who had been local at Corinth, and now they would bring their influence to bear upon the Corinthians, and say, We are thinking much about you, as though to emphasise tenderly without saying it, We hope you will soon get right! 

    I need not say more, dear brethren. All through the epistles we shall find the influence and importance of a brother. God has set us together as brethren, and we are brethren because we are born of God. We are born of God and children of God and that is what constitutes us brethren of one another, and our first responsibility, if I may say so, as children of God in the world is to express God in His nature and moral attributes. But then we are also a support to one another. The circle of the brethren is a great support to us as in a world in which we are in testimony, and in this circle we are to accept responsibility as brethren to care for one anothers souls. And so the first brother was a shepherd. 

  
    ETERNAL LIFE (4) (AJG 6)

    1 John 3:16-24; 1 John 5:1-13; 1 John 5:19-21

    AJGThis chapter 3 of the epistle brings out the two generations which are on the earth, that is, those who are children of God as begotten of God, and those who are the children of the devil. There is the circle or system, in a moral sense, connected with each; the circle of the brethren, on the one hand, where love obtains, and the world on the other hand which lies in the wicked one; the first circle marked by life and the other by death. So that in verse 14 it says, we know that we have passed from death to life, because we love the brethren; and the two are opposed the one to the other. Chapter 5 brings in the thought of victory over the world. The passage we have read in chapter 3 is engaged with our knowing and persuading our hearts; that is, proving the reality of Christianity as allowing the truth to govern us and form us, and especially righteousness and love. Righteousness, in a practical sense, and love, are the outstanding features of the children of God; and in this passage we are urged to allow love to work out practically; first as learning it in Christ, as it says, hereby we have known love, because he has laid down his life for us, and then as learning to practise it. By this means we assure our hearts; it says, we persuade our hearts. So that the reality of the truth is proved and confirmed to us as we walk in it. It is striking that in verse 23 of chapter 3 we have a commandment, the idea of commandment being what God insists on, what He lays down as particularly for our good, that we are commanded to believe on the name of his Son Jesus Christ, and that we love one another, which links with what we had at the outset, the importance of active faith with us, that we are commanded to believe on the name of His Son Jesus Christ. That is not simply an initial matter, but it is what is to characterise us. 

    EJHVerse 16 is not put on the basis of privilege or of being voluntary, but it is placed upon the basis of obligation. Is that what you have in mind in referring to the commandment, that it should be done? It is, we ought for the brethren to lay down our lives. 

    AJGYes, and I think as confirming us ourselves God has in mind that we should prove the power of Christianity; and then as moving in it in power there should be undeniable testimony in days when apostasy is increasing. So it is love that we have known, and not specifically the love of Christ, although it is the love of Christ, but it is love which is of God, as come into perfect expression in Christ. We learn it there, and then it is to work out in ourselves. 

    GALSo that God being known in that way every thought is held as binding on the saints. I was thinking of the Lord Jesus Himself. This commandment have I received of my Father. The Fathers desire and thought in that sense was binding upon the Lord Jesus in love, was it not? 

    AJGQuite so. It is of great importance to realise that it is the truth that is in question ever since Satan introduced the lie into the heart of the woman, and then of the man; the truth as to God has been at issue and the saints now, as begotten of God, are to stand in it and walk in it. 

    HGHSo is the suggestion that we have known love expressed by way of sacrifice, and that is to be expressed by us in the measure in which we have known it? 

    AJGThat is it. So that Paul says to the Thessalonians that they were taught of God to love one another. It is natural to Christians to love one another. But he says, we exhort you, brethren, to abound still more - it is to be developed by practising it. 

    HDTIs this a reference to what the Lord said to His own after Judas had gone out? A new commandment I give to you, that ye love one another; as I have loved you, that ye also love one another. By this shall all know that ye are disciples of mine, if ye have love amongst yourselves. 

    AJGYes. It is a commandment. I think it is well to take note of this first part of the commandment that we should believe on the name of His Son, Jesus Christ, that we should be characteristically believers on the name of Gods Son, Jesus Christ, all the renown that attaches to Him, because it opens up another world, another sphere altogether. 

    FWKHow far does the expression go, hereby we have known love, because he has laid down his life for us? Would you link it at all with, Jesus ... having loved his own who were in the world, loved them to the end, John 13: 1? Would it involve more than His death, in that way, do you think? 

    AJGI think it is His death that is in view, that He has laid down His life for us. I think laying down the life is regarded as the full extent to which love goes. So that Paul says that he always bore about in his body the dying of Jesus; that is to say, he was carrying the sense of it in his soul and that strengthened him to continue on the line of serving the saints even to the extent of laying down his life for them, if needs be. 

    DMcIAre you linking this with what the Lord said, on this account the Father loves me, because I lay down my life, John 10: 17? 

    AJGThe Lord says there, because I lay down my life that I may take it again. It is the taking it again that is especially in view there. Of course, the Father found great pleasure in the sacrifice of Christ, the laying down of His life; but it was the taking it again that the Lord emphasises there. But here it is the great expression of love that is to be operative as an impelling motive to us. So it says in Genesis 4 that Eve conceived and bore a son and called him Cain, and said, I have acquired a man with Jehovah. But she made a great mistake. Then it says, she further bore his brother Abel. As soon as there was a man born God brought in a brother; but this only served to bring out that Cain was of the wicked one and slew his brother. But it was intended that love should be developed, so God brought a brother upon the scene and love is developed amongst the brethren. 

    FSWhat is involved in believing on the Name? 

    AJGIt is the renown of Christ, not only involving what He has done in His death, but involving the scene of which He is the centre. The Father loves the Son and has given all things to be in his hand. It is part of His renown that He has risen from among the dead and ascended, and is the centre of another world, a world of love; and we are to believe on the name of Gods Son. Jesus Christ. 

    HDTDoes it also involve that these things are worked out during the time of Christs absence? 

    AJGYes, it certainly does. What have you in mind in that? 

    HDTI was thinking there will be much achieved when the Lord takes the reins over and holds everything personally here. I wondered whether the name involved His absence from this scene. He is not here personally but His name is here. It involves the present time and all that is secured substantially in the saints. 

    AJGI think that is right, because it is in the present time that the contest between the truth and the lie is being worked out to Gods glory in the children of God, those born of Him. We have the sphere of eternal life and the enjoyment of eternal life as over against the world as a system and its moral features. 

    TJGSo do these features in our first passage, chapter 3, display some of the interests and pursuits of the eternal life circle? 

    AJGI think so. It has in mind that we are to be confirmed in the truth. Hereby we shall know that we are of the truth and shall persuade our hearts before him. The whole point in the epistle seems to be a confirmatory idea that we may know that we have eternal life and prove the power of Christianity. 

    WMcKYou referred to the idea of being begotten of God; is that the idea that we are made partakers of the divine nature, and is it a matter of that nature having full liberty in this system? 

    AJGYes, I think so, and the brethren are the circle in which it is to develop. We are not exactly called upon or regarded as loving men; we show grace to men as God does; but it is in the circle of the brethren that love is to be developed. So that God provided Cain with a brother, a brother Abel, and Abel loved Cain, for God told Cain that his desire would be toward him. 

    EJHDoes not God say to Moses, Is not Aaron the Levite thy brother? I know that he can speak well; and also behold, he goeth out to meet thee; and when he seeth thee he will be glad in his heart. God put a brother in touch with one who is to be His servant, and they laboured together in the truth. 

    AJGYes, quite so. 

    HGHSo the expression, laid down his life for us, is the Christian circle us? 

    AJGYes, it is the brethren. 

    HDTDoes Paul have this in mind when he says, be ye therefore imitators of God, as beloved children, and walk in love, even as the Christ loved us, and delivered himself up for us, an offering and sacrifice to God for a sweet-smelling savour, Ephesians 5: 1, 2? Is Paul touching pretty much what John is saying here? 

    AJGYes, I think so. 

    HDTThe circle of the brethren is the place where love is expressed and reciprocated. 

    AJGQuite so. Then it contemplates that as having the Holy Spirit there is a certain sensitiveness with us so that it is possible that our heart may condemn us. So it says, if our heart condemn us, God is greater than our heart and knows all things, that is, it is well for us to face matters if our heart does condemn us because we cannot conceal things from God, although we sometimes try to conceal them from ourselves or from the brethren. But if our heart condemn us, it is well to face things with God and judge the element of darkness that is causing the condemnation. 

    TJGHow are we aware of the condemnation? Is it because of the knowledge that God is greater than our heart? 

    AJGI think it is what the Spirit makes us aware of if we are sensitive. 

    FGHWhy is the heart referred to, if our heart condemn us? It is not a matter of conscience exactly? Does it refer to the affections? 

    AJGI think it does, and what we are as begotten of God. I mean, a man who is not born again has a conscience, but this is somewhat on a higher plane. It is a question of the children of God and those who are regarded as moving consistently with what God is in His nature. 

    HDTDoes it not stress the inward side of things in contrast to what is merely external? God looks on the heart not on the outward appearance. 

    AJGQuite so. 

    FWTWould we be more sensitive if the principle we were speaking of this morning, communion, were better known to us? 

    AJGI think so, and especially if we are exercised to abide in Christ. Hereby we have known love because he has laid down his life for us. As abiding in Christ we are constantly reminded of that. 

    HDTSo in the corresponding passage quoted from Ephesians we have the injunction, do not grieve the Holy Spirit of God, with which ye have been sealed for the day of redemption, Ephesians 4: 30. Would that not bring about the sensitiveness that would keep us right inwardly as well as externally? 

    AJGI am sure it would. Then, if our heart condemn us, God is greater than our heart, and knows all things. Therefore, we can get to God about it, because He has a perfect answer to all that is discovered in ourselves that is out of keeping with Himself, and we can get adjusted. If our heart condemn us not we have boldness towards God, and whatsoever we ask we receive from Him. It is striking the importance which John, in his epistle (chapters 3, 4 and 5), attaches to our having power with God in asking, something which the Lord made much of in John 16. 

    EJHIs that on the line of the pure in heart shall see God? Matthew 5: 8. 

    AJGYes, as having access to God. It is a great thing to have access to God, to be able to use the influence we have with God on behalf of others. Abraham did that. 

    DMcIThe footnote says that God being greater is evidently a testing searching thing. Would you say a word as to that? 

    AJGWell, we all know the tendency with us to deceive ourselves sometimes and keep up appearances; but God is greater than our hearts and knows all things. So that we may as well be open and transparent with God; it is our safety and our blessing. If our heart condemn us God is greater than our heart, and knows all things. Therefore, do not go on in that state; get things right, and He has the means of helping us and enabling us to judge ourselves in the light of Christ. 

    WMcKDoes it imply that God is not condemning us, even if our hearts condemn us? God is greater, and He is toward us in that way. 

    AJGI think so - He is toward us; He wants us to be moving with Him without a shade. So, if our heart condemn us not, we have boldness towards God, and whatsoever we ask we receive from him. 

    GALIs part of the lie of the enemy to which you referred earlier that God is not for us? So that this is completely undone as in the consciousness of His presence. 

    AJGQuite so. 

    GMIs there an instance of this in John 21, where the Lord sifts Peter in order that he might have boldness, and the hearts exercises are exposed? 

    AJGQuite so. The Lord is very tender in that chapter, very gracious; not a word of reproach. They come and find a fire of coals and fish laid thereon and bread, and Jesus says to them, Bring of the fishes which ye have now taken. He is acting very tenderly toward them in grace, and as having laid that basis in their souls, and with it resting upon their spirits. He gently but firmly searches Peter so as to set him up again in unhindered communion. 

    GALHave you any thought as to verse 22, whatsoever we ask we receive from him? It seems that this intimacy would give us to know what to ask for. I was thinking, in contradistinction, in Romans 8, in relation to the groaning creation, it is said that we know not what to ask for. That is not the ground taken here, is it? 

    AJGNo, that is not the ground here. We receive from him, because we keep his commandments, and practise the things which are pleasing in his sight. That does not quite touch the question of our intelligence to know what to ask. But I think the passage in Johns gospel does, where the Lord says, if ye abide in me - that would deliver us from all lawlessness and make us morally acceptable - and my words abide in you - that will make us intelligent - ye shall ask what ye will and it shall come to pass to you. 

    HDTIs that not in relation to the testimony, and not our own personal matters? 

    AJGI think it is. Here this epistle seems to work out that we are our brothers keeper, so that in the earlier part of the chapter, in verse 17, it says, whoso may have the worlds substance, and see his brother having need, and shut up his bowels from him ... . That is, we have our eyes open to the physical needs of our brethren. Then in chapter 5 we have our eyes open to their moral needs; verse 16 says, if any one see his brother sinning a sin not unto death, he shall ask, and he shall give him life, for those that do not sin unto death. So that there is the practical setting out that we are, in fact, our brothers keeper. It is remarkable how much details of the incident of Cain and Abel, if looked into, are worked out in this epistle. 

    MHTIs it not striking that in one of the two references in the Old Testament to eternal life (namely in Psalm 133), you have clearly laid down what you have been pressing, the moral basis on which it is enjoyed, namely, harmony and unity and love amongst the brethren? 

    AJGYes, that is very striking. 

    ACCYou spoke of Cain and Abel: would Abel have confidence in approaching God with his offering that God was pleased with Abel and his offering, in contrast to Cain who would be self-condemned? 

    AJGYes, I think so. Righteousness and love are the great features in which God is known, you might say, and typically we can see that they were both brought into evidence in the coats of skin with which God clothed Adam and Eve; that is, there was the maintenance of righteousness and the moving in love towards His creature, and that became the testimony which Abel embraced, his offering was in keeping with that. But Cain ignores all that; he was of that wicked one and slew his brother. 

    RGBWere you thinking that what we have in this chapter would lay the basis in our souls for power with God in prayer, so that we might be the more serviceable in the helping and care of our brethren? 

    AJGI think so. It is illustrated in Esther, who was already pleasing to the king as a result of the process she went through; but then she has to be exercised as to whether she is prepared to lay down her life for the brethren if she is to acquire power with the king, and she answers to the test and does acquire power with the king. 

    WSThe whole purpose of it is to give us confirmation in our souls as to the truth. 

    AJGThat is it. 

    JGWIn your reference to verse 17, I would like you to say why God is so much mentioned here, because in chapter 2 it says, the love of the Father is not in him, and in verse 17 it says, how abides the love of God in him. Would you say why there is a difference? 

    AJGThe main thought is GOD. In chapter 4, from which we have not read, God is mentioned, I think, twenty-nine times, showing what a prominent thought GOD is in this epistle. In the passage to which you refer in chapter 2 where it says, the love of the Father is not in him, it is because it is the world in contrast to the Fathers world. The Father loves the Son, and has given all things to be in his hand. So that there are the two worlds in juxtaposition or in contrast, but the main thought in the epistle is GOD, the true thought of God; so that it is not the love of Christ, it is not called that, but hereby we have known love - that is what God is in His nature, because he has laid down his life for us. 

    EJHIs this to be characteristic of us all? It is not a few who are to lay down their lives for the brethren or to be expressive of these things. It would bring before us a wonderful circle where everybody is doing the same thing, would it not? 

    AJGIt would, and therefore it is a great circle of life in the presence of a circle of moral death. 

    GALAre the consequences very much seen in the book of Genesis, where Judah was prepared to lay down his life for the brethren? The moral consequences of that were very great. 

    AJGQuite so. 

    CJHDWas the truth as to unity involved in Acts 15 and settled in such a way that love could be shown in expression in the chosen men who had given up their lives for the Lord Jesus Christ? 

    AJGThat would commend them, I suppose, in a peculiar way to the brethren. Is that what you had in mind? 

    CJHDYes, and whether it would lead to unity that such men would be sent as expressive of the truth that had been stood for in Acts 15? 

    AJGExactly. 

    RGBWould this stress the importance of the local assembly as the place where love may be worked out and developed? I was thinking how the enemy is seeking to disrupt the local companies of the saints. But would it suggest that the local company is the circle where divine love may be developed? 

    AJGI believe that is important, because while John does not exactly deal with local assemblies, 

    and what we are speaking of is proper to the whole circle of Gods children, yet in actual fact it has to work out in the local company, it has to work out in those who are near to us. So that love is not to be a mere abstraction, it is to be a practical thing. 

    TJGSo it says in verse 17, and see his brother ... , and then again, if any one see his brother ...  (chapter 5: 16), as though it is what is immediately near or local in that sense. 

    AJGYes. 

    HAHWhy is the land divided into families, allotted according to families? 

    AJGThat all runs along with this. 

    HDTPaul devotes a whole chapter to love in 1 Corinthians, showing that if the local gathering is to function according to God, love must be in operation. So what John brings forward underlies all that Paul ministers, does it not? 

    AJGIt does, indeed. It is really the thought of the body, the thought of love operating. Then in the end of the first epistle to the Corinthians Paul says, let all your things be done in love. 

    GALHence the testimony is really seen in power in the saints manifestly in the gain of eternal life? 

    AJGThat is it. That really underlies the public position. 

    HFRWould it help us as to impartiality? It is the love of God and it has been expressed in the laying down of the life of Christ. It would help us to be general, to lay down our lives for the brethren. 

    AJGYes. It is not loving one particular brother or sister, but the brethren, wherever the need may be or whoever they are. 

    HDTIf ye love those that love you, what thank is it to you, Luke 6: 32. Do not also the tax-gatherers the same, Matthew 5: 46. 

    AJGQuite so. So that here in chapter 5 it is everyone that believes that Jesus is the Christ is begotten of God, and everyone that loves him that has begotten - that is, loves God - loves also him that is begotten of him, that is, that the children of God are loved because they are that. 

    FWKDo we see the effectiveness of love in Acts 20? I was thinking of Paul and the Ephesian saints, and the response on their part to the love of which he spoke, and the way he had laid down his life for the saints. 

    AJGQuite so, and the way it was reciprocated. 

    JFPDo we see the result of this in the second and third epistles in connection with the elect lady and Gaius? I wondered whether it was the practical working out of those who had committed themselves in love in this way, accepting the obligation. 

    AJGI think so, so that in the second epistle it works out in excluding evil or evil-doers. In the third epistle it works out in hospitality in Gaius and in walking in the truth, and so on, and in receiving and setting forward those who had gone forth for the Name. 

    GALReverting to an earlier remark, is there not a very great need for these things in our localities now? To face the matter practically, the enemy is very busy in many localities, and this is the very thing that is called for to meet that, is it not? 

    AJGIt is. I think it will greatly help us if we get a right outlook on things and see that the real point of contest is the truth, what God is in contrast to the enemys lie; and we are taken up to support the truth by walking in it. 

    GMIs there not a difference between this reference to abiding in the love of God in chapter 3 and Judes reference to keeping ourselves in the love of God, which is in connection with eternal life? 

    AJGYou are referring to verse 24 of chapter 3? 

    GMThe end of verse 17, and Judes reference in verse 21, keep yourselves in the love of God, awaiting the mercy of our Lord Jesus Christ unto eternal life. 

    AJGIn this epistle of John it is the thought of the love of God in him, and in Jude it is a question of our keeping ourselves in that love, you might say; the two things work together. But we are to keep ourselves in the love of God as a preservative. 

    GMI would like help as to this matter of keeping ourselves in the love of God, and the obligation being upon us. 

    AJGThere is an obligation on us. We get the same sort of thing in this epistle where it says, he that is born of God keeps himself. We may pray to God and the Lord to keep us; that is quite right: At the same time there is a responsibility to keep ourselves; we have the power to do so because we are born of God and have the Holy Spirit. 

    EJHKeep yourselves from idols are the last word of the epistle. 

    AJGQuite so. 

    HDTPaul says to Timothy, thou shalt save both thyself and those that hear thee, 1 Timothy 4: 16. So that there is not only the keeping of yourself but the keeping of your brother. 

    AJGQuite so, and there are certain lines on which we are preserved; it is the line of allowing the truth to regulate our outlook and form our conduct. 

    EJHTo keep oneself unspotted from the world, James 1: 27. 

    AJGYes, quite so. 

    THWIs that why Peter, in his second epistle, says, in brotherly love, love, chapter 1: 7? 

    AJGQuite so; that is, it is the pure divine nature working out in us. 

    TJGIt says also, having purified your souls by obedience to the truth and to unfeigned brotherly love, 1 Peter 1: 22. Is it in the circle of truth that we provide this unfeigned love to the brother? I have in mind your reference to the truth being really the ground of contest. 

    AJGQuite so. So there has to be the overcoming of the world in all its principles. So it speaks here - of all that has been begotten of God gets the victory over the world, and this is the victory which has gotten the victory over the world, our faith. That is the Christian faith, not exactly the faith that is in one but the Christian faith. Who is he that gets the victory over the world, but he that believes that Jesus is the Son of God? 

    HDTSo the truth becomes practically invulnerable as there is a practical exemplification of it in persons. 

    AJGQuite so. 

    WMcKIs that the world referred to particularly in the aspect as seen in Jericho, which you were referring to this morning? 

    AJGI believe it is. I think it helps to see that Egypt is the world as a great system going on in independence of God, and we have to be redeemed out of that. I suppose it would be right to say, in the main, we are delivered from the world as a great system. Then Jericho was the great obstruction to the people entering into Gods thoughts for them in the land, but it had to be overthrown. I believe Jericho is not so much a system as principles, principles of the world coming into the Christian circle; and I believe it is in that way that Satan does his utmost to prevent us entering fully into the land; and they have to be overthrown. So it is not a question simply of not loving the world, but not loving the things that are in the world. 

    PARIs that overthrown by what is in the ark, represented there? 

    AJGYes, the testimony as to the ark. So that we have here, everyone that believes that Jesus is the Christ is begotten of God. That excludes every other man. Jesus is the Christ; there is only one Christ. He is the anointed of God, and that excludes every other man. We have to keep that in our minds because we so easily admit in our own thoughts and lives the principles of the first man. Jesus is to be before our hearts as the Christ; and then He is the Son of God. He is the great centre of another system altogether, a system of love; and the more these things are before our hearts the more we shall overcome the world. 

    JFPSo that it says characteristically in Hebrews, by faith the walls of Jericho fell, having been encircled for seven days, and then following that you get Rahab, that is, personal faith: by faith Rahab the harlot did not perish along with the unbelieving, having received the spies in peace, Hebrews 11: 30, 31. 

    AJGYes, she is an example of the sovereign work of God. 

    WHLIn verses 4 and 5 do we get one great victory that has been completed, this is the victory which has gotten the victory over the world, our faith, and then the need with everyone of us being on the line of the overcomer? 

    AJGI think that is right. I suppose, you might say, in the beginning of the Acts we find there is a victory that got the victory over the world. If you read those few verses in chapters 2 and 4 which describes what marked the early believers, you get the impression that there was a circle there in which every element of the world was excluded, not a single element of selfishness appeared there. So the world is overthrown in that circle. But now it is to be carried forward into our practical experience. Who is he that gets the victory over the world but he that believes that Jesus is the Son of God. 

    HDTWould it be right to say that one is presented impersonally and the other is presented very personally? The truth still stands abstractly but it is a question of whether I am in it. 

    AJGYes, quite so. 

    GALI suppose the Jericho world would contain what John is combating here, evil doctrines that are brought against Christianity? 

    AJGQuite so, because if evil doctrines are allowed they subvert the whole position. 

    GALI was thinking even of sisters being in the gain of this. You get people coming round to the door with subversive literature; so that all are brought into it. Is it not good to have the truth in our souls, and to be able to stand for it and to get this victory over the evil? 

    AJGQuite so, and hence to know how to apply the test that is given us in chapter 4: every spirit that does not confess Jesus Christ come in flesh is not of God. It is a question of what the doctrine says of Christ and how it presents Christ. If it is not absolutely clear as to His Deity and His having become truly Man, then it is to be rejected, it is not of God. 

    GALIs it not that there has to be a positive confession of that truth? If it is not a positive confession, then it is not of God. 

    DMcIThis again is intensely individual; it is every one in verse 1, and who is he that gets the victory in verse 5, and follows up the line we have been pursuing of active faith. 

    AJGQuite so. 

    RHThe man in John 9 could say, I believe. Does he get the victory over the world there? 

    AJGYes, he does; he was true to the light he had. That has often been said, and I think we can see it, as John 9 proceeds, that just what measure of light he had he was true to, and the result was that he was cast out; but his being cast out really means he was getting the victory over the world, he was not surrendering any element of truth. 

    EJHHe had the substance of the truth in his soul before the Lord gave him light as to what it meant. 

    AJGYes, exactly. So he can say, one thing I know, whereas I was blind now I see. So that he was really on the line of this epistle that he knew certain things. 

    ELMWould he be a characteristic saint who would come into the gain of eternal life in chapter 10? 

    AJGYes, I think so. It has often been said he was a sheep that would be placed in the flock in chapter 10, and as we were saying yesterday the Lord gives to the flock, to His sheep, eternal life. So that man certainly would find his place in eternal life. 

    TJGReferring to the expression our faith, would it be right to say that that is the truth as a system given by God outside of human means and received by us outside of human means? 

    AJGYes, I suppose so; but what is in your mind in stressing that outside of human means? 

    TJGIn that it is called faith. Our faith is the truth as a system, would you say, but called our faith because it is given outside of human channels or means and received outside of human means. 

    AJGQuite so, and because the central object in the faith is Jesus and He is not to be seen: whom, not having seen, ye love. We have not yet seen Him; it is a whole system of faith. Unseen things become the life of the saints. 

    HDTViewed abstractly what is of God must prevail. But the next verse would stress the importance of our personally being in the good of it. 

    AJGYes, I think so. 

    GMIn one sense the victory has been secured, but in our case in order to come into the good of it it involves suffering. Is that wrapped up in John 16: 33, in the world ye have tribulation, but be of good courage, I have overcome the world? 

    AJGYes, quite so. We were speaking this morning about that which was from the beginning, that is, the beginning of Christianity; and the more it is looked at the more the early chapters of the Acts are found to run along with this epistle of John. You find on the day of Pentecost the world was completely overthrown in the souls of those who received the testimony, and you find that which was from the beginning in the early chapter of Acts, following that which is presented in the gospels in regard to Christ personally, which, of course, is what is referred to in the first chapter of this epistle. 

    FWKWould Colossians bear on this, the saints viewed as complete in Him, and then the system of error at the end of chapter 2; and then the minds of the saints directed to Christ, your life is hid with Christ in God, chapter 3: 3? Would that be Pauls way of presenting this line of the truth? 

    AJGYes, pretty much, I suppose. I do not know that in the main we are so much in danger of error - we are not immune from it - but speaking generally those walking in the truth have been brought up in the truth and are not so much in danger of error; we are more in danger of the things that are in the world. 

    EJHDo we need, therefore, continual believing for continual victory? We cannot say that if we believed some time ago we have overcome the world. Is that not to be maintained all along the line? 

    AJGI think so, and the principle of feeding, as we were having yesterday, eating His flesh and drinking His blood, and then eating Me, as the Lord says. 

    HDTDoes that not lead on to the witness in ourselves? 

    AJGI think it does. So that we come to these verses, from verse 6 and onwards which are very important, the three-fold witness to the fact that God has given us eternal life and that life is in His Son. 

    THWYou said yesterday afternoon that you had something in mind specifically in relation to the Spirit is the truth. 

    AJGI believe that is a matter of great importance. We have first of all the water and the blood. This is he that came by water and blood; not by water only but by water and by blood, and then it says, it is the Spirit that bears witness. The Spirit is the positive element and the Spirit is the truth. I think I can see more and more that is one reason why the thought of the Spirit is being so much emphasised amongst us, and we are being exercised as to how far we really touch things in the Spirit every time we come together, because it is what we prove experimentally in the Spirit that really becomes the truth to us. 

    GALWould you say it touches the truth of the Spirit as a divine Person, and active as such, as well as indwelling each of us? The Spirit is the truth, 1 John 5: 6. He is a divine Person, and the whole of the truth is there in the Spirit, is it not? 

    AJGQuite so. One may form certain thoughts about the truth which may be accurate; but then in the Spirit, as we move in the Spirit, we may become greatly enlarged. The Spirit Himself is the truth. So that the river in Ezekiel was first up to his ankles, then up to his knees, then to his loins, and then at last it was a river to swim in. It was the same river all along but the more he went on in it the more it enlarged to him. 

    WSIs not that supported by the fact that the word know in this chapter is nearly always conscious knowledge? So that the substance of the epistle is really found here in conscious knowledge. 

    AJGThat is the thought, and we are to come into Christianity consciously and prove the power of it. 

    RJBSo that as coming together particularly in assembly should we prove, not only that we know the truth, but that we have some experience of its working out and its true power and vitality? 

    AJGThat is exactly what one has in mind, and then we discover we have power to move in it in the liberty and dignity and intelligence that the Spirit affords. 

    AFBYou spoke yesterday of active faith: would this be active testimony in relation to the Spirit that the water and the blood bore witness? 

    AJGThe water and the blood clear the ground, you might say. It is the testimony to our souls of the bearing of the death of Christ, the cleansing power of it as setting us apart from all that we were, and the blood as establishing righteous relations with God as well as testifying to divine love. But then, the Spirit is the positive power; it is in the Spirit that we move into the truth. 

    HDTSo that this witness is the witness in ourselves rather than the working out in testimony, is it? 

    AJGExactly. It is not the thought of testimony man-ward; it is inward testimony, the witness to ourselves. 

    WMcKWe have been speaking of our faith as being the system of truth. Is the thought of the Spirit being the truth a matter of that becoming substantial with us? 

    AJGI think so. I believe that is one of our greatest needs at the moment, because we are not without light - we can thank God for that; but our greatest need is the power and the liberty that are in keeping with the light, and that is only in the Spirit. 

    WSThere is rather a remarkable statement of F.E.R.s that faith is not peculiar to the present dispensation, but conscious knowledge is. 

    AJGThat is all in line with what we are having. 

    TJGSo that the evidence that the truth is substantial with us and we are in it substantially would be that our instinctive behaviour is governed by it. 

    AJGYes, because we are viewed here as born of God, therefore our movements normally are the result of nature. 

    ECMWould you say a word on he that believes on the Son of God has the witness in himself verse 10? 

    AJGIt is all referring to what the Spirit is to us; the believer has the witness in himself. He does not need to pin his faith on a text of Scripture, but has the witness in himself; he knows that he loves God and loves the brethren and has liberty with God. All that is the witness in himself that the Spirit affords. 

    GALIn the power of that witness he knows association with the Son of God who is the Head of the great system of which you spoke, the great system of love. 

    AJGQuite so. 

    HAHIs this the way Gods world is opened up to us as over against the present world? 

    AJGI think so, exactly. It is the entrance we have in a real way, not simply as light but as actual power in life, the entrance we have into another world of which Christ is the centre, because God has given us eternal life and this life is in His Son. We are set up in life in the Son, so that we are really at the very centre of things. 

    HDTDoes this not warrant the statement that has been made that the Spirit of God operates within the limits of faith? 

    AJGIt does indeed, and that is why that statement in chapter 3 is so important that God commands us to believe on the name of His Son, Jesus Christ. A command is something that is essential, that we are not to disregard. 

    HDTThe witness of the Spirit seems to be confined in this case to those who believe in a present way. He that believes on the Son of God has the witness in himself (verse 10), as though one is contingent upon the other. 

    AJGYes, I am sure of that. 

    AWPDo you mean that what you enter into you are consistent with personally? 

    AJGQuite so. 

    AWPThere is no divergence, and the way is clear because you are in accordance in every way. The Spirit is the truth but you answer to the Spirit. 

    AJGThe Spirit is leading us into things and is Himself the truth. He is the Spirit of sonship, for instance. He is the Spirit of life in Christ Jesus. The more we know what the Spirit is to us the more we find that we are actually moving in the truth in these things. 

    ECMIn chapter 1 we have the eternal life, which was with the Father, and now that God has given to us eternal life and this life is in His Son. Is it a more fixed matter in connection with the thought of His Son? 

    AJGWell, it is a fixed matter, I think; that is where the life is. It is not in ourselves, it is in His Son. 

    HDTIn that connection, I would like to ask as to this thought of faith, whether there is not the need for the objective side of the truth to be steadily before the brethren, and commensurately giving place to the Spirit so that there may be correspondence with it? In point of fact what is presented to us in Christ is one of the things which provides the impulse for our exercise in giving place to the Spirit. 

    AJGI am sure of that. 

    HDTBecause if we take up this thought of the Spirit and the witness in ourselves apart from what is presented to us perfectly in Christ and that which is apprehended by faith, we may become very introspective without very much outlet. 

    AJGI think so, and hence we need to bear in mind the way Christ has come; He has come by water and blood; that is, there is the setting aside of the man altogether and that leaves us shut up to the Spirit. 

    GALSo that is the thought in what has just been presented that, you might say, the setting forth of the truth personally is in the Son. The Spirit is the power to make it real to our hearts and to bring us into conformity with it and the Son is the object. 

    AJGYes, but the Spirit is positive life; it is not simply giving us light as to things but positive power. 

    GALA divine Person in every respect; He is God. 

    AJGQuite so. 

    ECMIs there not a touch of peculiar affection in the thought of his Son? We noticed this morning, the blood of Jesus Christ, his Son ...  and now this life is in His Son (verse 11). 

    AJGThere is, and I think it is a most touching thing that we are really brought into a system of life and blessing which the Godhead has devised of itself, and carries through by itself. We are introduced into it in the Spirit but the Son has effected redemption and the Spirit has come in and taken up His abode in us. So we are really embraced in God, you might say. It is a most touching thing that we are embraced, you might say, in the Father and the Son and the Spirit. 

    HDTIs it not by that process that what is presented to us as light becomes life in us in the power of the Spirit? 

    AJGYes. 

    ERHWould there be any link between the unction from the Holy One in chapter 2, and having the witness in himself in this chapter? 

    AJGI think the unction is a more limited thought. The unction is particularly connected with what the Spirit is to us in the way of intelligence and discernment; intelligence as to the truth and discernment as to what is according to the truth and what is not. I think the unction is, in that sense, a more limited thought. But here the Spirit bears witness because the Spirit is the truth; in the Spirit we move in the truth in the conscious enjoyment of it, the consciousness that we ourselves are equal to it, not in ourselves but in the Spirit. 

    DMcIIs the expression in the beginning of verse 12, he that has the Son has life, a further thing than he that believes on the Son of God ... ? I was thinking, is it not by the operation of the Spirit that it can be said, he that has the Son ... ? 

    AJGI suppose so, yes. 

    DMcIWhat does he that has the Son really mean for us? 

    AJGIt involves faith on our part, but it involves that the Son is held in our affections, too. 

    MHTI notice that the statement the Spirit is the truth is said to be a reciprocal proposition, that is to say, both sides of the statement are of equal value. It could be said the truth is the Spirit. It is very interesting to compare that with the reciprocal proposition of chapter 1 of Johns gospel relative to the Lord personally, where it says that the life was the light of men; verse 4. That, too, can be put round the other way, the light of men was the life. I thought you have these two very important statements, one bringing out the objective character of the truth and the other the subjective character. 

    AJGQuite so. I well remember years ago in a meeting in London we were speaking on the new and living way, and Mr. Taylor was asked to explain what it meant, and he said, If you had been in a meeting with Peter and Paul, and you heard them speak to God, you would have got an impression of the new and living way in contrast to all the formality that people are accustomed to in the service of God. That is the idea, that the Spirit is the truth. You see the thing in the power of the Spirit, you see persons moving in the Spirit and you yourself know a little of it and you are conscious that it is the truth that you are in. It is not just light but it is the real thing that you are moving in in power. 

    TJGWould there be something of that in the possessive thought referred to, he that has the Son has life (verse 12), noticing that in the second epistle, whosoever goes forward and abides not in the doctrine of the Christ has not God, 2 John 9? The thing is there in life and power and possessive reality. 

    AJGQuite so. 

    THWIs that at all related to the last few verses of Ephesians 3, according to the power that works in us? 

    AJGWell, it is. It is a wonderful thing that the Spirit Himself - and, as has been said more than once, He is God Himself - should come in so that we should be made equal to these great things, in order that the answer in us to what God has proposed from Himself and in Christ should be equal to and worthy of God. So God Himself, in the Spirit, has come in to make it a reality to us. 

    THWSo that in connection with the man in Ezekiel and the measuring of the river, it says on three occasions, he caused me to pass through, chapter 47. 

    AJGYes. But then in the end he found they were waters he could not pass through, but he could swim in them. 

    JGWIs what we have in verse 20, we are in him that is true, in his Son Jesus Christ, a still further truth to our souls? 

    AJGThe apostle is summing things up; he says, we know that we are of God, and the whole world lies in the wicked one. You could not have a more striking statement than that - the circle of the brethren, that is, the children of God, on the one hand, and the world as a system lying in the wicked one! Then it says, we know that the Son of God has come, and has given us an understanding that we should know him that is true, that is, God, and we are in him that is true, in his Son Jesus Christ. So that it is a wonderful thing that we come to what is absolutely true, God Himself, and we are in Him that is true, in His Son Jesus Christ. 

    ECMDoes it not bring out the superiority of Christianity over against everything else? 

    AJGIt does, exactly. It is to establish us, that we can say, we know - we are in the thing - we know it. 

    WMcKIt is very striking there is nothing between. It is either a system of truth or a system that lies in the wicked one. 

    AJGThat is so. According to the way the truth is presented in Johns epistle abstractly, but very really, it is just that: either the children of God or the children of the wicked one. 

    HDTI suppose we will have to face a clearer line of demarcation as time goes on. The nearer the Lords return the more the two systems will stand in contrast. 

    AJGI think that is so. Things have perhaps been to some extent beclouded as to their true character by the influence outwardly that Christianity has had in the countries where it obtained a certain place. Now it is being given up and therefore things are standing out in their true character, either it is what is of God or what is of the devil. 

    GALEach thing we have to stand against, each bit of conflict, will raise the question of faith in overcoming the world; the facing of trade unionism is really that in principle. It is in the faith of the Son of God that we overcome the world. 

    AJGQuite so. But it is a great thing to know God as the One who is true - absolutely reliable. 

    GALEverything in Him is truth. 

    AJGQuite so. 

    EJHShould we be exercised in the power of the Spirit to draw alongside of Christ, the One who could say that He was altogether that which I also say to you, John 8: 25? It says in the footnote, in the principle and universality of what I am. His speech presented Himself, being the truth. That is how the epistle ends; apart from the appeal in verse 21, it ends with the statement he, that is, Christ, is the true God and eternal life, as though we are to keep our attention concentrated on Him. He is the true God and God is perfectly known in Him. Then He is also the eternal life, the setting out in Himself of man in right relations with God. 

    - .M. As these meetings have been all of a piece, I wondered whether you could go back for a moment to John 6. Would it be out of place to touch again the matter that many seem to have needed help on, the thought of eating the flesh of the Son of man and drinking His blood? 

    AJGIt is a question, I think, of our minds first of all and then by means of the mind the affections, occupying themselves with the fact that Christ came in deliberately to die, because the allusion to His flesh and His blood separately evidently implies His death. It says He came down from heaven and He took up flesh and blood condition deliberately to die, that is, by His death to end that condition and in Himself as Man beyond death to introduce a new condition of life in which we are given part by the Holy Spirit. Therefore we are to feed our minds on that, so that we do not settle down in natural things. It is not simply the setting aside of flesh but the setting aside of the natural order of things in favour of the spiritual. 

    GALWould you say that while the eternal life is seen in Christ as to the full expression of it, we could have no part in what was manifested in Christ apart from His death? 

    AJGNone at all. It is only in the Spirit that we touch these things, and we could not possibly have been given the Spirit unless Christ had died. 

  
    THE SUBSTANTIALITY OF CHRISTIANITY (3) (AJG 8)

    1 John 3; Genesis 4: 8 - 11; Genesis 5: 21 - 24

    AJGThis third chapter gives us the two generations that are in the world - the children of God and the children of the devil. John, as is his practice, states the truth abstractly, and therefore absolutely, and he commences with a call to us to take account of the Fathers love to us, that we should be given this position of children of God in the world, involving that, as it says, the world knows us not, because it knew him not. That is, the children of God are representative of God in His nature and moral character, and they come into a position which corresponds in some sense with that of the Lord when He said prophetically, the reproaches of them that reproach thee have fallen upon me, Psalm 69: 9. The opposition to God, which the testimony to what He is called forth, vented itself on Christ; and now the children of God are in a similar position; because we are children the world knows us not, because it knew Him not. At the same time we are to glory in the fact that we are children of God. It is an expression of the Fathers love to us, and it helps to mark out the position of the children of God from the children of the devil, in that the children of God are made to feel what the world is in opposition to what is of God. Hence this all helps us on the lines of which we are speaking, the lines of being really in the enjoyment of eternal life as entirely apart from the course and spirit of the world. 

    JMcKReferring to your remark about the two generations, is it a principle in the ways of God that the truth is worked out in generations? I was thinking of the way the book of Genesis is interspersed with generations, whether it be the great thoughts of God or whether it be the world system. We see it worked out, and the practical characteristics coming to light in the generations. 

    AJGYes, I think that is so, and therefore we can trace things to their origin. Here things are taken back to their origin. Either people are of God or they are of the devil, and the devil, it says, sins from the beginning. 

    JAPAre we children by divine generation, as the last verse of the previous chapter suggests? 

    AJGYes, I think so. I think it helps to see that God in His moral character and nature has come into testimony, and it has had the effect of begetting those morally like Him. 

    GRCWould you mind helping as to why we are spoken of as children of God, and in Pauls ministry sons of God, and not children of the Father or sons of the Father? In the verse just referred to, the pronoun is left open; it just says we are begotten of him. 

    AJGThat is characteristic of Johns epistle, that we are begotten of him, and then it says, the world knows us not, because it knew him not. The world morally did not know God, but God was presented in testimony to the world in Christ, so that it was Christ that the world did not know, and yet it was God that it did not know. That is characteristic of John, that he presents the truth in that way. 

    ECMIs the right to be called the children of God based on our receiving Christ and believing on His name, as in John 1? 

    AJGYes, that is right, and so it says, but as many as received him, to them gave he the right to be children of God, to those that believe on his name; who have been born, not of blood, nor of fleshs will, nor of mans will, but of God. So that you have got the believing on His name - that is our side of the matter, the responsibility to receive the testimony that is presented - but then we get the secret underlying it, that all those who do receive it have been born of God. 

    PLWould the reference to God here - there are 29 references to God in the next chapter and about 40 in these three chapters - have the testimony in view? 

    AJGI think so - testimony to God. That is the great subject of testimony in the world, what God is. That is what has been called in question by the challenge raised by the enemy and the introduction of sin, and that has got to be met. 

    APCLIs the way in which he presents it as the love the Father has given to us to strengthen us inwardly in relation to the Father and His love? It is not See how great the position of children is, but See what love the Father has given to us. 

    AJGYes, exactly. So that it is a very appealing thought in that way, as though we are called upon to stop and consider it in order to be impressed with the love the Father has given to us. 

    APCLI wondered if that would be the spring of filling out the place as children. 

    AJGI am sure it would. 

    ABDoes it have in mind that as children of God we are to be nourished and nurtured in the Fathers love, and thus grow in power so that the testimony to Him may be stronger? 

    AJGYes, quite so. As children we are the objects of His care, but then we are here in testimony to what God is. We bear testimony to it by reason of what we are. 

    APCLMatthew speaks of sons of your Father who is in the heavens. Is that a matter, too, of representation of the Father? 

    AJGYes, it is. 

    APCLHow would you distinguish between that and the children of God? 

    AJGWell, sons, I suppose, convey the thought of dignity and, so to speak, representation, but children is that we are representatives, not exactly in any formal way, but because of what we are, because we are of His family. 

    GRCAs regards the thought of generation, the Lord says in Johns gospel, every one that is born of the Spirit, and then we have the expression in Scripture as to Christ, he shall see a seed, Isaiah 53: 10. Could you give further help as to the way God as such enters into the question of generation? 

    AJGHe enters into it, I think, in testimony. I think the histories of Adam and Eve, and then Cain and Abel, greatly help in this, that when God clothed Adam and Eve with coats of skin there was the testimony in that to righteousness and love. The question of sin had to be met righteously, and it is met in the death of Christ to which the coats of skin bore witness. But then it is not only that righteousness comes into expression, but love comes into expression. Those are the two great things that this chapter is occupied with, righteousness and love. That was the testimony presented to men, and that was the testimony for which Cain and Abel were responsible. Now Cain rejected the testimony to righteousness and took his own way, and therefore knew nothing of love. If we accept the testimony of righteousness, we become instructed in love, because righteousness has found its expression in the great gift of Gods love, of His Son, to die for us. The two things are thus bound up together, and receiving the testimony of righteousness and love we become begotten by it and take on similar features. 

    ABPIs there an intimation of what is in the writers mind in the previous chapter, when he says, I write to you, children, because your sins are forgiven you for his names sake? I wondered if the for his names sake has in mind the testimony. 

    AJGI am sure it has, and reminds us in that way of the way in which our sins have been forgiven. We are not to rest, so to speak, in the fact that our sins have been forgiven, but we are directed in our thoughts to Christ and all that He has done. Is that what is in your mind? 

    ABPYes, and it is not a matter of relief, but for his names sake involves the testimony. 

    AJGWell, quite so. It is like the man who was brought to the Lord as marked by paralysis, and the Lord first forgave his sins and then gave him power to walk as a testimony. 

    ABPYes, quite. 

    AHGWould this expression, call, have testimony in view? 

    AJGYes, I think so. 

    WCWho is it that calls them the children of God? It does not say that of the children of the devil, does it, that they are called that? Would it mean that the divine features are there, so that it is obvious that God has a family here, and a generation, that express Him? 

    AJGI should think it means that, that they become recognised as children of God. It says at Antioch that the disciples were first called Christians there; they got a name that identified them with Christ. 

    WmHWould it link on with John 1, where Peter is called Cephas, as bearing the features of a stone? 

    AJGThat would be what the Lord called him, would it not? 

    WmHYes. 

    AJGIt is like Adam naming the features of the work of God in the creatures as they are brought to him, so that, as Peter came to the Lord, the Lord said, thou shalt be called Cephas, giving him his name. 

    WCAt Antioch it was those around, I suppose, who called them Christians? 

    AJGYes. 

    WCBut here it says, the world knows us not. 

    HDTWhilst features that are pleasing to God are in view, are we not impressed with the fact of the privilege of belonging to the family of God in this passage? Is not that rather the emphasis? 

    AJGIt is a great privilege, certainly, and we are to rejoice in it, the love the Father has given to us that we should be called that. It is a very great privilege to be here in testimony to God. 

    EJHAnd does it mean that all the children are like one another, because they are all like the same Father? 

    AJGThat is the idea, as I understand it. Had you something more in mind just now, Mr. C.? 

    WCNo. I was just wondering why it is that the love is connected with the Father, and the calling with God, children of God. Can you help us on that? It says, See what love the Father has given to us, that we should be called the children of God; it is not children of the Father, as was said. 

    AJGThe Father stands in relation to the family. The children take character from the father; that is, the father of the family. But then, of course, the Father is God, and it is a question of God coming into testimony in His children. 

    WCAnd is the Fathers love, so to speak, the support we have behind it? That is maintained practically in the sphere of testimony? 

    AJGQuite so. 

    HFRAre the two sides brought in in Romans 8, The Spirit itself bears witness with our spirit, that we are children of God. And if children, heirs also - and then, if indeed we suffer with him, that we may also be glorified with him? 

    AJGWell, that is what we have here, what we shall be has not yet been manifested. That does not mean that we do not know what we shall be; it means it has not been manifested publicly yet, but we know that if it is manifested we shall be like him. 

    ABPAnd does not the calling emphasise the substantiality that you spoke of yesterday? The creatures which Adam named had certain features and distinctiveness that he could put a name upon. 

    AJGQuite so; each one bearing some impress of divine glory, doubtless. But now the children are intended to represent God fully, not simply certain features, but what He is in His nature and moral character. 

    FGSHad Paul this in mind in Ephesians 5, when he says, Be ye therefore imitators of God, as beloved children, and walk in love, even as the Christ loved us. 

    AJGQuite so. So that we can see what an important matter this question of children of God is, and our position here as children, because the name of God is bound up with His children. 

    EuRThe note tells us that the word for children does not imply what is diminutive; they are full-grown persons. 

    AJGIt is just that they are persons of the family. It is not a diminutive expression, but those who belong to a certain family and therefore take on the characteristics of the One who has begotten them. 

    APCLAnd is the use of the word now in verse 2 to stimulate our hearts that the present time is the time when we are privileged to fill out this position of children? 

    AJGYes, I am sure that is important. I think perhaps it is not sufficiently realised that when sin came into the world by means of Satan, the devil succeeding with man, what was in contest was the nature of God. He instilled a lie as to God in the mind of the woman, and that really became the point of contest from then onwards. It was question as to whether God was true or not, and that is what is taken up in the children of God; they are here to vindicate God in His nature and moral character. 

    MPSIs that seen in Deuteronomy 32: 5, where it says, They have dealt corruptly with him; Not his childrens is their spot. 

    AJGThat is, their distinctive features were not those of God. Their spot, I suppose, would indicate some distinctive feature that marked them, but it was not of God, as it should have been. It says, They have dealt corruptly with him - Not his childrens is their spot (or blemish) - A crooked and perverted generation! So that they were misrepresenting the God whom they belonged to and should have represented. 

    HDTIs that contrasted in Philippians 2: 15, where we have harmless and simple, irreproachable children of God in the midst of a crooked and perverted generation; among whom ye appear as lights in the world? 

    AJGQuite so. 

    WSSWould it help to refer to Romans 8: 21, the creature itself also shall be set free from the bondage of corruption into the liberty of the glory of the children of God. 

    AJGThat is very interesting; the liberty of the glory of the children of God. We are children of God now, but we are to come out in glory as His sons. 

    WSSThe creature itself is to be set free. 

    AJGQuite so. 

    AWRWe have the expression in Genesis 1, Let us make man in our image, after our likeness. Does this thought in John involve this matter of likeness? 

    AJGIt does, I think it involves both. Image is representation, and likeness means that the representation is a true representation; that is, that it is like God. You might have a representative who was not exactly like the person he represented, but the divine thought is that the representation should be a true representation, and therefore it is image and likeness. 

    QuesWould that be seen in the end of the book of Malachi, in the day of breakdown, that they were the children of God? 

    AJGWhat are you referring to, please? 

    QuesThen they that feared Jehovah spoke often one to another, Malachi 3: 16. 

    AJGWell, that is their public character, that they feared Jehovah. That is taken account of, and a book of remembrance was written before him for them that feared Jehovah, and that thought upon his name. 

    PLThe thought of children is unique to this dispensation. It does not go into eternity, does it? 

    AJGNo, I think not, although I suppose what we are as children, as born of God, underlies every other position we come into. 

    PLSurely. 

    JAPIs that why the Lord is not referred to as a child? 

    AJGYou mean, as a child of God? 

    JAPYes. 

    AJGNo. He is not referred to as a child of God. He was, of course, seen here as a little child, cared for by His mother, and so on. 

    LFIs this reference to children, that we are looking at in these opening verses, an appeal to the affections, so that John later on in this chapter could use the word again as appealing to them to maintain all that belongs to the children of God? 

    AJGYes, and especially these features of righteousness and love, which are the two great features that this chapter stresses; righteousness first and then love. I do think it helps to see that as soon as sin came into the world God came into testimony in that two-fold character of righteousness and love, in the coats of skin, and that was the testimony that Cain and Abel were tested by. 

    GCGDo these features stand over against those of lawlessness and hatred that the enemy brought in at the outset, and consequently the ruin of man? I was thinking of the importance of our encouraging ourselves with these features of righteousness and love in view of the fact that they stand over against the terrible features of lawlessness and hatred which the enemy brought in. 

    AJGI am sure that is important, and that is why I suggested reading those few verses in Genesis 4. Those verses stress that Abel was a brother, as though as soon as God had given the testimony in the coats of skin, then the first son of Adam and Eve - Cain - is born, and then immediately it says, And she further bore his brother Abel. God gave him a brother. That is to say, the testimony was to work out in results in the circle of the brethren. If Cain had received the testimony to righteousness, he would also have been impressed with the testimony to love, and that would have expressed itself towards his brother. But he rejected the testimony of righteousness and the result is that he got no impression of love, and when his brother maintained the truth, instead of love coming into evidence in Cain, hatred came into evidence. 

    JMcDAre the coats of skin seen in the epistle to the Romans in connection with the righteousness and love of God? 

    AJGThey are seen, I think, in the righteousness of God especially. But we know that underneath the establishment of righteousness lay love, because it was established by the death of Gods own Son. 

    RGBAre not both righteousness and love abiding features? 

    AJGThey are. 

    RGBI was thinking of the scripture, new heavens and a new earth, wherein dwells righteousness; then we know that love is an abiding feature, because God is love. 

    AJGQuite so. I am sure that is important. It says in Isaiah 53 (that great chapter that speaks of the sufferings of Christ) by his knowledge shall my righteous servant instruct many in righteousness; and he shall bear their iniquities. It is a striking word, that He instructs the many in righteousness, but He Himself bears their iniquities. The instruction in righteousness thus carried with it instruction in love; there was the testimony to love. 

    GCSIs righteousness connected with the throne? It says, Thy throne, O God, is to the age of the age, and a sceptre of uprightness is the sceptre of thy kingdom, and the throne is carried through to Revelation 21. 

    AJGYes; that is right, and love is connected with the nature of God. 

    EJHWhere do you bring in purity, as in verse 3, to link on with righteousness and love? Would you help us on that too? 

    AJGWell, every one that has this hope in him purifies himself, even as he is pure. I think that is brought in just as a stimulus to us at the present time, in view of our testimony being strengthened and not weakened. We understand that we shall see Jesus as he is, not as He was, but as he is, and having this hope in Him we purify ourselves. 

    APCLIs it important to see that that in him is in the One that is to be manifested, which is in the glorious One? 

    AJGExactly. 

    WCPurification would be seen in Enoch, would it not? 

    AJGIt would. I was thinking that Enoch illustrates one who is in the enjoyment of eternal life. 

    ANGWould it also be seen in the gospels? In Matthew righteousness is stressed in detail, and in John love is stressed, where one brother finds another for the working out of these things. 

    AJGYes, quite so. 

    AHDoes Peter help us at all as to this practical matter of purifying himself? He speaks in chapter 1 of his first epistle of obedience to the truth, doing that for our souls, and then goes on to speak about loving. 

    AJGWell, it says, we know that if it is manifested we shall be like him, for we shall see as he is. We must be like Him in order to see Him as He is. Then it says, every one that has this hope in him, that is, in Christ, purifies himself, even as he is pure. The point is, have we got it as a hope or not; are we carrying, as a hope in our hearts, the thought we shall be like him, for we shall see him as he is? 

    JMcKIt becomes a great leverage in the soul. 

    AJGThat is the point. 

    GALAnd if we are going to be like Him in the glory, we want to be like Him now. 

    AJGThat is it. But then, do we want to see Him as He is? In order to see Him as He is, we must be like Him. 

    JDWould the gospel of Matthew have a bearing on this? It begins Book of the generation of Jesus Christ, then we have the Lords words at His baptism, thus it becometh us to fulfil all righteousness, and then in chapter 5 He speaks of those who hunger and thirst after righteousness, and says, Blessed the pure in heart, for they shall see God. 

    AJGWell, that is so. It is just presented from a different standpoint perhaps. Here what is prominent is God. God in testimony in His children. I think it helps to keep that in mind. 

    WSSWith regard to verse 3, it does not say, He that has this hope in Him ought to purify himself. 

    AJGNo. It raises the question, therefore, not whether we are purifying ourselves, but whether we have got the hope, whether we have got it in Him, in our hearts. 

    WSSIt would be a necessary, we might say inevitable, result. 

    AJGYes. 

    APCLDoes the use of the word know in verse 2, which is for inward knowledge, mean that it is an inward matter? It is not what we know academically, but what we know inwardly? 

    AJGQuite so. It goes on to speak about the one who practises sin, that it is practising lawlessness. He says, And ye know (again the same word - knowing inwardly) that he has been manifested that he might take away our sins; that is, in a practical sense - and in him sin is not. 

    AHGCould you say how we purify ourselves? 

    AJGBy the disallowance, in the Spirits power, of what is contrary to Christ. 

    WWMWould you say a word in regard of hope. In Romans 8 it says we are saved in hope. 

    AJGHope is something that you look forward to, something you have as an expectation in your heart. I think this challenges us as to whether this is so with us, that we have really as a hope in us the hope of being like Christ is order to see Him as He is. 

    JEP-WIt says in Proverbs 10: 28, The hope of the righteous is joy. 

    AJGWell, to have this hope, in Christ, of being like Him in order to see Him as He is, would certainly produce joy in the heart. I think we might leave it at that, as to whether it really is a hope in our hearts. 

    TJGI would like to ask as to purifying himself, and the remark that it is almost an inevitable result. Subsequently, in answer to an enquiry, you said it is a disallowance of what is opposite to the Spirit. Can we have that cleared? Is it an inevitable result, or is there something we have to do? 

    AJGWe have to do it, of course. But then if we have really got Christ in our hearts, and the desire to see Him as He is, and the knowledge that we must be like Him in order to see Him as He is, there will be this working in us by the Spirit. It does not come to pass automatically, like autumn leaves falling from a tree, but certain energy is needed on our part; but then the energy is produced by the effect in us of the hope. 

    APCLIn that sense it becomes characteristic of that kind of person. 

    AJGQuite so. 

    HDTDoes it not involve our going on with the Lord in His present position? 

    AJGIt does indeed. 

    ABPIn Romans 5 the thought of hope is immediately followed by the present activity of the Spirit shedding the love of God abroad in our hearts. In Romans 8 the subject of hope is immediately followed by the necessity for the Spirits intercession for us, and, following upon that, the searching of our hearts, he who searches the hearts knows what is the mind of the Spirit. Does that indicate how substantial this thing becomes in our souls? 

    AJGI am sure it does, and that helps greatly. 

    RJWWould Romans 15 follow on what has just been said? Now the God of hope fill you with all joy and peace in believing, so that ye should abound in hope by the power of the Holy Spirit. 

    AJGYes, quite so. God is the God of hope. 

    CHDoes this verse not so much deal with the how, as the fact? 

    AJGThat is it. 

    WCWould what you referred to last night link on with it? The city of pure gold, as pure glass, gives the full result there in what is substantial? 

    AJGQuite so. I think it is very interesting that it says, even as he is pure. That is, in the Lord we have in a Man what is absolutely according to God, for He is God; and therefore the result of having this hope in our souls, the hope in Christ, is that we take on similar features. It results in the formation of the city - pure gold. 

    LFThat is, there is moral correspondence to Christ. The children are marked by that. 

    AJGYes. Moral correspondence to Christ, because Christ is the exact expression of God. 

    AWGTHas not Mr. Darby connected purity with light? I was thinking that light is very intimately linked with this thought of purity. 

    AJGQuite so. Light makes everything manifest that is impure, and therefore it would be excluded by the light. 

    PLIn regard to the city, referred to as the bride, the Lambs wife, is this correspondence to Christ here underlying the whole testimonial position now and in the coming age in relation to the setting forth of God? Is it characteristically Gods city? 

    AJGYes, I think so. I think it is most stimulating and important to see that God has entered into the contest Himself. He has really come out in the display of Himself in righteousness and love, and that is to beget those who are formed in these features. Eventually the full result of it will be seen in the city. 

    QuesDoes wisdoms voice enter into all this? It says in Proverbs 8: 20, I walk in the path of righteousness, in the midst of the paths of judgment that I may cause those that love me to inherit substance; and I will fill their treasuries. 

    AJGHence our position in an evil scene is all intended to work out in the furtherance of what God is doing in us. The practical day-today exercises in business life and so on, requiring the diligent pursuit of what is right in the sight of God, in the fear of God, all tend towards the further development in us of righteousness as a practical matter. 

    WSSIs not what we have been saying largely the question of where we are dwelling in our affections? The unction teaches to abide in Him, and John says, now, children, abide in him, and again in verse 6 of this chapter, Whoever abides in him ...  In John 1 they wanted to know where the Lord abode, and it says, they abode with him that day. Does not that enter into all this? 

    AJGIt does. So we know that Cain, after rejecting the testimony that God rendered to him, and murdering his brother, started the world, but then in Genesis 5, God starts over afresh. He starts afresh with Adam, and then Seth, who takes the place of Abel, and so on. They are moving apart from the world morally; they are moving on the life line; and that culminates, in the seventh from Adam, in Enoch, who walked with God. He really was in the enjoyment of eternal life, entering into the life of God, you might say, as walking with Him. 

    EJHCould you connect it with what was said yesterday, about abiding in God? 

    AJGYes, I think you could. I think you could say that of Enoch, undoubtedly. 

    ALRTWould he be one who was on the line of purifying himself? I was thinking of the way he is referred to in Hebrews 11, where it says that faith is the substantiating of things hoped for. 

    AJGWell, yes. Quite so. In Genesis he is presented, not so much as in the line of faith, I think, as in the line of life. The fifth chapter of Genesis is the great line of life. 

    ABPAnd in his walk does he establish a way which contrasts with the way of Cain? 

    AJGExactly, and that is set out in that generation in chapter 5. 

    WJWould you say a word as to the family secrets as regards the Lord? It speaks of Him, even as He walked, as He is pure, as He is righteous. Are they family secrets, and all seen in the Lord? 

    AJGI think that shows that the children of God, as governed by the truth as we have it here, keep Christ before them. The One who is from the beginning is constantly kept before our hearts, because He is the One in whom what God is, in His nature and moral character, is learned. There is a certain begetting effect in us. The seed operates, so to speak, and begets what is according to it, as we take account of what God is as He shines out in Christ. 

    CHWe prove ourselves to be a wholly right seed, in that sense. 

    AJGThat is it. 

    FCHIn verse 8 we have the reference to the Son of God undoing the works of the devil. Is that not very happily seen in the scripture that has been quoted from John 1, in contrast to the two brothers in the Old Testament? Is there not the manifestation of righteousness in chapter 1 of Johns gospel, the walking by the Lamb of God; then following that we have two brothers, and then the concern of one was to find his own brother and to bring him to Jesus. 

    AJGYes, quite so. 

    AWPI want to ask you if what we get in Hebrews 1, where it refers to God bringing His firstborn into the habitable world, and the statement that He loved righteousness and hated lawlessness, bears on what you have before you in regard of the generations and the habitable world, this world in which we find ourselves, and the working out of it. When it has accomplished its purpose it will be set aside. 

    Does that bear on what you have in mind in regard of the generations? 

    AJGI would not connect the thought of generation with the firstborn. I would connect the thought of the firstborn there with what we have in Psalm 89, And as to me, I will make him firstborn, the highest of the kings of the earth. That is, it is the thought of personal dignity and pre-eminence, I think. 

    RHSWould the generations in Luke 3 have a bearing on what is before us? Everything is traced back to God, and Seth and Enoch come in on that line. 

    AJGYes, I suppose so. 

    EJBIs lawlessness the great challenge practically to all this? 

    AJGQuite so, it is. Lawlessness is a challenge to God and His rights, and brings in what is offensive to His nature. 

    GRCWhile we can make applications as to the past, is it important to keep in mind what has been said, that the children of God are unique to this dispensation? It bears on what you have said, that the full testimony as to what God is has come out now, and that has begotten children. 

    AJGQuite so. We can see in Genesis that God was foreshadowing these things, and illustrating the truth for us, but we have to come to this dispensation to see the full substance of the thing, because there are those now who have been begotten by the testimony of God in Christ. 

    WDDoes John in his ministry help us in a special way to name things? 

    AJGYes, he helps us to identify them as to whether they are of God or whether they are of the devil. There is no middle way with John. 

    WDHas not the history of the testimony arrived at a time now when we should name things and name them plainly? 

    AJGI do think that. That is confirmed in the last chapter of Revelation where it says, The time is near. Let him that does unrighteously do unrighteously still; and let the filthy make himself filthy still; and let him that is righteous practise righteousness still; and he that is holy, let him be sanctified still. So that, as you say, the time has come when things have got to be either the one thing or the other. 

    APTCain is the only one named in this epistle. It is rather striking in regard to our brothers remark; the thing is named. 

    AJGQuite so. And he initiates a way, what Scripture speaks of as the way of Cain, Jude 11. 

    WCPIs it striking that the comment here, that Cains works were wicked, seems to allude to the part he took in the service of God? 

    AJGQuite so, what have you in mind in that? 

    WCPI was only just commenting on it. All that we are told about Cain is that he brought an offering and God was not pleased with it, and John, in naming things as we have been reminded, says that his works were wicked and those of his brother were righteous. 

    AJGWell, the works were wicked, because he ignored the testimony that God had given. He ignored the testimony to righteousness and love and brought an offering that bore no reference to the testimony that God had given, which was the light that governed the situation, but he ignored it. It is therefore an important thing for us to see that we fully recognise and embrace the light that governs the moment. 

    CHThings are rightly named as their origin is understood. 

    AJGI am sure that helps. 

    CHIt says here, not as Cain was of the wicked one. Is it not a question of derivation? 

    AJGIt is. 

    ACSPHow far does what you have just said bear on the question of the light of the moment as to the knowledge of God in the Father, the Son and the Holy Spirit, and any reserves as to responding to that in the service of God? 

    AJGIt bears on it very much. The light for the moment must govern us in our approach to God, and the approach to God must take character from the light which governs the moment. If there has been a development in the recovery of the truth and further light is now shining, then we must take it on and see that our service God-ward is coloured by it, otherwise we are failing to respond to the truth as God presents it. 

    JSEIs that the link between purifying himself and the matter of light? 

    AJGI think it is; go on, please. 

    JSEWell, I thought that this matter of purifying ones self involves that the light is allowed not only to break in, but to have its way. One thus relinquishes all that is in the way in ones self in order to go on with what is moving? 

    AJGQuite so. 

    PLThe brother-hater here is the God-hater, is he not? 

    AJGExactly. 

    PLThe divine nature in the saints is what God is in love. If therefore one is at issue with ones brother, one is at issue with God, is he not? 

    AJGQuite so. Abel was not against Cain; we may gather that Abel loved Cain, because God tells Cain that Abels desire was towards him. Abel was not against Cain, the only thing that provoked Cains enmity was that Abel was standing for the truth and approaching God as governed by the light for the moment. 

    AMcGIt has just been said that love is Gods nature, but is it not true that both love and light are Gods nature? If we are not governed by the light, will love have any room or liberty? 

    AJGWell, I think the thought of light, as involved in this matter of sin and how it is to be met, really comes in in connection with righteousness. When God made coats of skin, He brought light as to what He is Himself to bear upon the whole situation and He exposed it in its sinfulness. At the same time as He exposed it, He judged it perfectly, but in judging it He shone in love. I am taking, of course, the meaning of the coats of skin as we understand it. Light shone in the way that righteousness was met and the light of love shone as well. What remains is the impression of love, but also the impression of righteousness, and we are to be formed in those two things, righteousness and love. It is really the combination, as you say, of light and love. 

    AMcGMr. Darby has made plain that righteousness is an attribute of God, and you were referring last night to purity and light in the heavenly city and the fact that purity is getting as near to the thought of light and the nature of God as we can. 

    AJGWell, that is true, and righteousness as an attribute really flows out of what God is. 

    JAPI would like some help on what has been said that the children of God only come in in this dispensation. Are not the children of Israel in the past dispensation and again in the future, in some sense, the children of God? 

    AJGI think the full thought of children of God can only be applied to this dispensation. It says in John 1, who have been born, not of blood, nor of fleshs will, nor of mans will, but of God. I do not think, as far as I know, you get the thought of being born of God applied to any other dispensation. 

    JAPWhat about Ezekiel 36: 25 - 28? 

    AJGThat goes a long way, but it does not say, 

    Ye shall be my children, does it? You could not say that they were born of God, as far as I understand it. I think being born of God applies to this dispensation. 

    PLBegotten of the revelation? 

    AJGYes, quite so. 

    EJMIs it not important that as God has manifested Himself thus in this dispensation, His children should manifest the same features of His attributes? 

    AJGHis attributes and His nature. 

    HWIn that connection would you say that in the children of God righteousness and love are almost synonymous terms, so to speak? Righteousness and love mark them as being of that generation? 

    AJGYes, I think that is right. So it says, Do not wonder, brethren, if the world hate you. We know that we have passed from death to life, because we love the brethren. The circle of the brethren is where love is to express itself and be developed. 

    HWAnd that is a righteous thing for a child of God? 

    AJGIt certainly is, exactly. The thing has come out in testimony in Christ and it is righteous that we should be formed by it. 

    GRCIs it interesting, at this point, that he addresses them as brethren? Earlier he addresses them as his children, and as Gods children, but now he says, Do not wonder, brethren, involving that we are in a circle where there is the opportunity to express the divine nature to the fullest of our capacity. 

    AJGYes, that is so; he is bringing in the circle now. We know that we have passed from death to life, because we love the brethren. 

    JMIt says that Cain slew his brother, as Christ was slain, but it was on the line of love that Christ laid down His life for us. 

    AJGWell, that is interesting. Hatred shows itself in slaying, but love shows itself in laying down ones life, and that was seen pre-eminently in Christ. 

    AABIn John 8, in the two stoopings of the Lord, would there be the testimony of love and of righteousness? That being refused, did the spirit of Cain manifest itself against the Lord personally? 

    AJGYes, quite so. Hatred rises to its height in that chapter, does it not, in that they take up stones to stone Him. 

    JMcMWould you say a word about verse 9, Whoever has been begotten of God does not practise sin, because his seed abides in him. Is the evidence of his being begotten of God there? 

    AJGThat is important. We should take account of what we are, the seed to which we belong; it says, his seed abides in him. The apostle is speaking of things abstractly and absolutely, and stating that the one who has been begotten of God does not practise sin. Obviously Gods seed, that which is begotten of God, cannot have anything to do with sin. Hence all this is challenging to us as to how far we are identifying ourselves in our thoughts and outlook with what we are as of God, and how far we are repudiating and refusing, in the Spirits power, everything else. 

    EJHAnd so the Spirit is mentioned in the last verse of the chapter, to confirm that? 

    AJGQuite so, Hereby we know that he abides in us, by the Spirit which he has given to us. 

    JMcDWould you say a word about the frequent occurrence of the expression practise? We have practise sin, and practise righteousness. 

    AJGOur practice is what is characteristic of us, and our practice is that in which the seed, which we belong to, should show itself. 

    WSSWould you say a word about verse 16? 

    AJGThat is a very important verse, and one which we need constantly to keep before us, because love is what God is looking for, and if I have not love I am nothing. The city is being formed and it is being formed substantially in love. But then we have to learn love, Hereby we have known love, because he has laid down his life for us. It is a wonderful expression, he has laid down his life for us; the emphasis is on the He. 

    WSSI was thinking of that, he has laid down his life for us and our apprehension of that by the Spirit would be the power for the next part of the verse, would it not? 

    AJGYes, it becomes a moral obligation - we ought for the brethren to lay down our lives. It is a moral obligation resulting from our apprehension of the way love has shown itself in Christ. 

    WSSWould you say it is the result of being engaged with the object? 

    AJGQuite so. But then the love that Christ gave expression to in laying down His life is divine love; it is what God is. That is the length to which God would go; He has gone to that length in Christ. 

    ABPAnd did that cover a period, rather than simply (when I say simply I say it guardedly) the cross? From the mount of Transfiguration and indeed before that, it says, From that time Jesus began to show to his disciples that he must go away to Jerusalem, and suffer ... and be killed, and the third day be raised, Matthew 16: 21. 

    AJGQuite so. Then the actual experiences of the cross, and the testing at the hands of men that the Lord was subjected to, only brought out how absolute was the love in which He was laying down His life for us. Nothing could turn Him from it. 

    WSAnd is there something peculiarly pleasing and attractive to this thought of laying down His life? I was thinking of that word in John 10, On this account the Father loves me, because I lay down my life that I may take it again? 

    AJGYes, exactly. Then there is also the next verse, where it says, No one takes it from me, but I lay it down of myself. It is a most striking and touching word, I lay it down of myself. 

    AHGDoes this go beyond the Old Testament law that Thou shalt love thy neighbour as thyself? Is this a feature that is really the substance of Christianity? 

    AJGIt is. Of course, in Christianity, in the power of the Spirit, the righteous requirement of the law is fulfilled, but then this goes beyond it really. 

    RGBIs that kept before us livingly, week by week, in the Lords supper, and is the Lords supper not only to be for us the entrance to the service of God, but to keep our affections in living freshness, so that we are marked by the activity of love towards one another? 

    AJGYes, I am sure of that. 

    ABPIs this a characteristic matter, rather than being a martyr? Paul could say, But I make no account of my life as dear to myself. 

    AJGI am sure it is. It is not many believers nowadays that are called to be martyrs, but then love would express itself in characteristically laying down your life for the brethren over a long period, over the whole of your life indeed. 

    CHDoes it not practically mean that we live for them? 

    AJGIt does, exactly. 

    APCLVerse 17 being brought in as connected with that is a very practical matter, is it not? 

    AJGIt is, exactly. 

    APCLIt does not say, Whoso may have the worlds substance, and see his brother having need and does not raise it in the care meeting, it says see his brother having need, and shut up his bowels from him. Is not that a matter that might exercise us as having the worlds substance? 

    AJGExactly. God orders different circumstances, that some have this worlds substance and others are needy, in order that there should be the development of love among the saints. 

    APCLOn an individual basis as well as collective, would you not say? 

    AJGIndeed I would. This verse shows that we keep our eyes open in regard of temporal conditions, and then in chapter 5 we keep our eyes open in regard of spiritual conditions, so that if we see a brother sin we ask for him. It is thus contemplated that in our relations with one another, we keep our eyes open as regards both temporal circumstances and spiritual conditions. 

    EJHDoes not God often change our circumstances to give opportunity for all to give expression to this kind of thing? 

    AJGYes, quite so. 

    ECLDoes the reference to persuading our hearts before him link up with this question as to how we are in these practical matters which have been referred to? 

    AJGI think so. I think we persuade our hearts before God by seeing that we are ourselves governed by the truth in a practical way. If we are not, it shows that we do not really appreciate the truth. 

    WSSSo in verse 18 it says, let us not love with word, nor with tongue, but in deed and in truth. 

    AJGYou mean that the deed is put first? 

    WSSYes. I was thinking what our brother said in regard to the bowels being shut up, the deeds have to come into it, but then there is the truth too? 

    AJGQuite so. So that what we do is to be governed by truth; it is to be genuine. You do not show kindness in the hope of ingratiating yourself in the minds of particular ones or anything of that sort, or gaining undue influence over them; Absalom did that, but here it is in deed and in truth. All that we do is to be governed by truth. 

    WSSThat is what I was thinking; the deeds are to be governed by the truth. The truth is what is before us, as being lovers of the truth. 

    AJGQuite so. 

    JPHCould I ask for just a little help to distinguish between our hearts condemning us and our consciences? 

    AJGThe heart is the seat of the affections. What would you think about that? 

    JPHI think so; I do see a great difference. Perhaps our affections need a little stimulating, but if we realise they do, we need not be discouraged. Can we get to God and have them stimulated, so that these things are freely flowing among us? 

    AJGI am sure of that. In a sense there can be nothing greater for God than to see what He is in His own nature expressing itself in His children. He has set us together for that very purpose, that it might express itself and be developed, but that is a matter of the heart. An unconverted person has a conscience, but it is only a Christian that has a heart that is affected by divine love. 

    AHGWhy does it say, God is greater than our heart? 

    AJGWell, we may attempt to conceal from ourselves that our heart is condemning us, but then God is greater than our heart. I think it is brought in in order to help us to face things in the sense that nothing can be concealed from God. 

    AHWould you say a word as to the expression John uses here in verse 19, And hereby we shall know that we are of the truth? He tells us elsewhere that we are of God. I wondered what was the force of that expression? 

    AJGThe truth is what is brought into the world in opposition to Satans lie, and that is an important matter, the truth as to God that is in the world in testimony. It is not only in verbal testimony, but it is in the children of God and the way they act. Hence if we answer to these things and are moving in love, in deed and in truth, we know that we are of the truth. 

    EuRIs not God the great source of all love and giving? We love because he has first loved us. 

    AJGYes. I think it is a great help, in considering these writings of John, to bear in mind that what is in contest in the world is the truth, the truth as to God. That has been the point in contest ever since sin came into the world, and we, as children of God, are here as of the truth and to maintain testimony to the truth. 

    EuRRight through this epistle God would involve the three Persons, as you have been saying, and so in the first verse of Genesis. We want to be very clear about that, do we not? 

    AJGThat is quite true, but I think if Scripture speaks of God we can leave it at that. We do not always want to analyse as to whether the three Persons are involved or not. God is God, and the truth is presented as to God. 

    ECMIs this not in view of our being brought into a position of fixity and restfulness before God? I was thinking of what is said in the last verse of the chapter, And he that keeps his commandments abides in him, and he in him. And hereby we know that he abides in us, by the Spirit which he has given to us. 

    AJGYes, I think so. 

    JAPIs there any difference between being born of God and born of the Spirit, as the Lord speaks of it? 

    AJGBorn of the Spirit, has in view what is spirit. It seems to me that born of God is a very full thought. 

    CWO'LMWould you say just a word, please, on believe on the name of his Son Jesus Christ as being His commandment? 

    AJGThat is the testimony that has come to us and it is that that we have to believe. We are to be characterised by it, believing on the name of His Son Jesus Christ. What have you in mind? 

    CWO'LMOn the face of it, it seems such a simple statement, does it not, for presumably as believers that would mark us. I wondered whether there was something specific in the expression the name of his Son Jesus Christ? 

    AJGI think it is that we are to be characteristically believers. It is not something that we say we believed so many years ago, but we are characteristically believers on the name of his Son Jesus Christ. It brings in the full testimony of divine love in Christ and the way it has come out to us. 

    CWO'LMDoes that govern, therefore, the rest of the verse? 

    AJGExactly, and that we love one another. It is a commandment. 

    WmHAnd does not the testimony come to us authoritatively in the thought of commandment? 

    AJGIt is a command that we should believe. We should be marked by that and we should love one another. The great tendency, among many believers nowadays, is to hold things secretly, but not to maintain these things publicly, and to go along with the drift of the world. But we are commanded to be believers on the name of his Son Jesus Christ and to love one another, so that there should be a testimony maintained in truth to what God is. 

    EJHContinuous believing then would mean continuously with the truth? 

    AJGYes. 

    ABPDo verses 19 and 20 give us the means of self-analysis to determine whether we are really in all this or not? 

    AJGI am sure they do and it is intended that they should provoke that analysis, do you not think? 

    ABPI wondered if Paul in a way gives us a similar line, when he says, For I am conscious of nothing in myself; but I am not justified by this but he that examines me is the Lord, 1 Corinthians 4: 4. 

    AJGQuite so. Then another thing is that if our heart does not condemn us we have boldness towards God and whatsoever we ask we receive from Him. That seems to be another feature of our position here in the testimony, that as answering to the truth, and having boldness towards God as a consequence, we can ask. It is as though God will delight to do things in answer to the requests of His children. He will do more, so to speak, in answer to our requests than by what we do ourselves. 

    LFDo all these things that we have just been speaking of really belong to the substantiality of Christianity which you drew our attention to earlier? Is that how it is shown and known? 

    AJGThat is it. 

  
    THE HOUSE OF GOD AS PRESENTED BY JOHN (CAC 18)

    1 John 3; 4

    John presents the truth of the House of God in a different way from either Peter or Paul. He brings before us Gods house viewed as a family of children  a household. He speaks of saints as children of God, and shows that God dwells in them. In that way they form Gods house. It may be well, perhaps, to glance briefly at what is presented in the first two chapters. 

    We are living in a wonderful moment, for the Word of life has come very near to men in the Son of the Father. That holy One was heard, seen, contemplated, and handled by a chosen company of men called to know Him and be with Him in the days of His flesh. They saw in Him eternal life with the Father, and had fellowship with the Father, and with His Son Jesus Christ. What they saw and heard they have made known to us, that we may have fellowship with them, and that our joy may be full. 

    The apostles were privileged to be in peculiar nearness to divine Persons with a view to their subsequent testimony. They learned that the Father loveth the Son, and hath given all things into his hand (John 3: 35); and they contemplated One who loved the Father, and who was here in infinite devotedness and capability to carry out in every way the Fathers pleasure and to glorify Him. Fulness of joy is connected with the apprehension of this. It is not now demand on Gods part and utter failure to meet it on mans part, making it necessary that God should be hidden behind a veil and surrounded with clouds and thick darkness. All that is in Gods mind and heart has been told out by the Son of His love, found in this world as a Man: One able also to secure a perfect answer to it all on the ground of redemption in the deepest blessing of man. So that now God is in the light, and there is eternal life for men in His Son. 

    All this has now become the light of men. Light has come into the world. All that goes to make up the light of God  love, holiness, righteousness, etc.  has shone forth, and we now walk in the light as He is in the light. The effect of doing so must be profound self-judgment, for we find everything in ourselves (according to the flesh) which is contrary to the light. Men love darkness rather than light because they do not wish to judge themselves; but the Christian does not shun the light, he loves to walk in it; and the more light he gets the lower down he goes in self-judgment. And so, as a beloved servant of God used to say, repentance goes on deepening all through the lifetime of a saint. But along with this there is the deepening consciousness that the blood of Jesus Christ his Son cleanseth us from all sin. The consciousness is maintained in the soul that everything we have to judge has been removed by the death of Christ. Our consciences are purged, and we have no more conscience of sins (Hebrews 10: 2); we have the abiding consciousness that everything which the light of God exposes as being contrary to Him has been taken away by the death of Christ. 

    If we sin there is necessity for confession on our part; we must have it all out with God, and if we confess our sins, he is faithful and just to forgive us our sins, and to cleanse us from all unrighteousness (1 John 1: 9). The advocacy of Christ comes in here. And if any man sin, we have an advocate with the Father, Jesus Christ the righteous (2: 1). If a believer sins it becomes a matter of consideration with divine Persons how he can be brought back to the proper state and feelings of a child of God. The question is not taken up in a judicial way, but in the home of divine affections  it is with the Father  in order that the one who sins may be restored to the right feelings and conduct of a child of God. It is not a question of clearing the conscience, but of rectifying the state of soul, and all is founded on the fact that Jesus Christ the Righteous is the propitiation for our sins (chapter 2:2). So far as propitiation is concerned everything is settled, and now the One who has settled everything is entitled to speak in love to the Father about the one who sins, because He has maintained righteousness with regard to the sin. This is in view of our moral cleansing from all unrighteousness. 

    The effect of walking in the light and of being cleansed from all unrighteousness is that divine love becomes active in us. He that loveth his brother abideth in the light, and there is none occasion of stumbling in him (chapter 2: 10). What we have heard from the beginning is the presentation of Christ, and He has become the commandment to us. He does not enjoin anything that has not been exemplified in Himself. He could say, As the Father hath loved me, so have I loved you, and immediately afterwards, This is my commandment, That ye love one another as I have loved you (John 15: 9, 12). The one who says that he abides in Christ ought himself also so to walk, even as he walked. 

    The children of God are characterised by these things  they have joy in the knowledge of divine Persons, and they walk in righteousness and love. But in these things there is growth, hence we find three different classes addressed  fathers, young men, and little children or babes. The fathers have known Him that is from the beginning. They have come to the apprehension of CHRIST as the starting point of every divine thought. The purpose of God was formed in Him before the foundation of the world. Whether we think of creation, redemption, the peculiar blessings of the assembly, or what will characterise the world to come, everything has its beginning in Christ. He is the origin and starting point of everything that is of God in the universe. To know Him is to be put morally outside the whole world of human thoughts, and to see everything in relation to Him who is the Beginning and Head of Gods universe. In that circle there are no snares or dangers; all is blessed and perfect and of God. Hence there is no warning addressed to the fathers such as is addressed to the young men and babes. 

    To the young men he says, Ye are strong, and the word of God abideth in you, and ye have overcome the wicked one. Love not the world, neither the things that are in the world. If any man love the world, the love of the Father is not in him (1 John 2: 14, 15). The young men are regarded as strong  as being what we might speak of as established believers. There are a good many who are well-grounded in the truth of Scripture, and the testimony of God has its place with them, but with whom there is danger of the truth failing as to practical application. It is one thing to be able to expose error, or refute a gainsayer, by Scripture; but quite another to apply the truth in self-judgment to all ones ways and associations so as to be kept in entire separation from the world. Many of us can understand this very well. We are informed about a great many things that have not yet had their divine application in our souls so as to practically affect us in our walk and ways. It is astonishing how much one may know of the truth, and how diligent and faithful one may be in refusing anything like bad doctrine, and yet at the same time many links with the world and its things may be kept up, and the door may thus be standing open for the introduction of much that is not at all of the Father. The spirit of the world may come in with those who have much, light  nothing really keeps it out but CHRIST  and the world is the sphere of sin. If a man loves the world he sins. 

    It is sometimes supposed that the babes are most in danger of worldliness, but as a matter of fact it is the young men who are warned against the world. Young souls fresh in the joy of grace are not so much in danger of the world as those who perhaps know more, but whose joy has somewhat declined. It is then that the spirit of the world very often asserts itself again. It is the spirit of the world  the inward working in our hearts of the principles which make up the world  that we have to watch against. It is easy and convenient to many of us to stand apart from gross forms of worldliness. But there may be outward separation and yet much of the spirit of the world in our hearts. The lust of the flesh, the lust of the eyes, and the pride of life are things that work in the heart  the very principles of worldliness within. These are things we have ever to be on the watch against. This corresponds very much with the word in verse 1, These things write I unto you that ye sin not. The world is the sphere where sin works; it is really sin systematised; it is the sphere where provision is made for the gratification of every lust of man. Let us beware of the spirit of it! It is most important that the light of God should have its practical application in the way of separation from the world. 

    With regard to the babes, what is said is that they know the Father, and that they have received the unction, thus becoming the subjects of divine teaching. The youngest babe in the family of God is on this footing. He knows God in grace, and he is taught by the Spirit to find all truth in Christ, and to abide in Him. Seducers may seek to move him away from the grace of God, and to turn him from Christ, but, having the Spirit, he is able to discern that this is the enemys work. He may not be able to answer subtle arguments, but he knows God in grace, and he realises that to give up Christ is to give up everything. He abides in Him. 

    All this is introductory, and the moral effect of it is developed in chapters 3 and 4. The Father has in love given us the place of children of God. We have kindred nature with God, as born of Him. The fact of one really appreciating Christ is the proof that he has kindred nature with God. 

    Men in the flesh do not appreciate Christ. Hence we read, As many as received him, to them gave he power to become the sons [children] of God, even to them that believe on his name: which were born, not of blood, nor of the will of the flesh, nor of the will of man, but of God (John 1: 12, 13). If Christ is received and appreciated it is evidence that one is born of God and has kindred nature with God. God has pleasure in those who appreciate Christ; it is a delight to him to see hearts that really value Christ. The Lord said, The Father himself loveth you, because ye have loved me, and have believed that I came out from God (John 16: 27). In that way we come under the Fathers love; we come into view as children of God. He has given us capacity to appreciate and love what is delightful to His own heart. Is it not amazing  if we think of what we were  that the Father should have wrought in us so that we might be according to God in nature and able to appreciate His beloved Son? We may well say, Behold what manner of love! 

    We are children of God, but what we shall be has not yet been manifested. When Christ appears we shall be like Him, for we shall see Him as He is. We shall be like Christ in the circle of divine love and complacency for evermore. We shall be divested of every trace of that which we derived from the first man, and we shall be like Him  the Heavenly One  who is soon coming out of heaven as the Second Man. We shall be in every way suited to the Fathers eye and heart like Christ. 

    Then every man that hath this hope in him [Christ] purifieth himself even as he is pure. This blessed hope has an intensely practical effect in moral cleansing. The purity of Christ is the standard. It must be so, for if we derive morally from God as being His children, nothing will really satisfy us short of what is altogether delightful to God. This is found in full measure in Christ. Purity and righteousness are found absolutely in Him. We cannot be too simple in making Christ our only standard; we must not allow the religious world, or even our brethren, to become in any way our standard. If others are content with a lower measure of purification than that of Christ Himself we must not drop down to their level. We must keep the eyes of our hearts simply and steadily upon Christ. Those who abide in Him do not sin; they are not lawless. The only right thing is to abide in Christ, and the one who does so escapes from the power of evil and comes under the blessed influence of good. He practises righteousness and loves his brother. 

    It is thus that the children of God come into manifestation here. A people marked by righteousness and love must be the children of God. They are begotten of Him, and He abides in them, and they know it by the Spirit which He has given to them (chapter 3: 24). God is in the generation of the righteous (Psalm 14: 5). It is a very wonderful thing that there should be a company of people in this world in whom God dwells. He dwells here in His house, and His house is composed of His children, who come into manifestation as those in whom righteousness and love are expressed. They manifest Gods blessed character in this world, where lawlessness and hatred abound. I know of no more practical truth than this, that we are called the children of God, and that as such we are to come into manifestation here. Love is the spring of righteousness. All that is right is the outcome and activity of the divine nature; it all springs from love. 

    Love is a thing we have had to learn, because naturally we had no idea of it. Natural love never gives people a true thought of divine love. We have to learn that love in the death of Christ. Hereby perceive we the love, because he laid down his life for us. In chapter 4 John enlarges upon it. He speaks of love absolutely  God is love  and then he shows how it has been manifested toward us. God sent his only begotten Son into the world, that we might live through him. Herein is love, not that we loved God, but that he loved us, and sent his Son to be the propitiation for our sins (verse 9, 10). In Gods house we find ourselves in an atmosphere of love; it is the home of love and the school of love. We may only be on the lowest bench in the school, but how blessed it is to know that God has brought us into His house that we may learn and experience His love! In natural things the home circle is where a child learns love. Children are born with capacity for affections, but the affections have to be developed in an atmosphere of care and love. Many a one goes through life with a hard and loveless nature because he was brought up in a cold, hard way. But no one could say that the House of God is a cold place; it is filled with the warmth of His blessed love. We are brought into the family of God  into the childrens place  that we may learn those deep affections that have their spring in the Father, and have had their manifestation and expression through the Son, and which are known now in our hearts by the Spirit. As we thus learn divine love and live in it we become capable of expressing it towards one another, and, if we love one another, God dwelleth in us, and his love is perfected in us. This is how John presents the truth of the House of God; he speaks of God dwelling here in His children. Is it not wonderful that God should be dwelling here in His saints?  that His nature should be coming out in all our relations one with the other? In Johns gospel when it is said No man hath seen God at any time it is added, The only begotten Son which is in the bosom of the Father, he hath declared him. But in the epistle it is, If we love one another, God dwelleth in us. The same blessed God who was declared by the only begotten Son now dwells in His children who love one another. In this way God is set forth in a world where no man has seen Him at any time. His nature and character are expressed here in His children, who form His house. Then there is also the testimony of His grace towards men in general. We have seen and do testify that the Father sent the Son to be the Saviour of the world. John is in perfect harmony with Paul. Paul speaks of the testimony that sounds out from the House of God when He says, God our Saviour, who will have all men to be saved, and to come unto the knowledge of the truth. For there is one God, and one mediator between God and men, the man Christ Jesus; who gave himself a ransom for all, to be testified in due time (1 Timothy 2: 3 - 6). John speaks of the same blessed testimony when he says, We have seen and do testify that the Father sent the Son to be the Saviour of the world. That is the testimony that sounds out  the evangelical testimony  the blessed witness of grace towards all. The youngest babe in the family of God knows the grace of God, for it is said to the babes, ye have known the Father. The Father is that blessed Name in which God is revealed in grace. Those who know the Father are left here in testimony to His grace. Gods house is here as a living witness to Himself in this world. He dwells here in blessing and grace towards men; what He is as the Saviour God is expressed by and in His saints. 

    In Gods house His love is known and believed, and His children abiding in love abide in God and God in them. Fear dwells not in that holy circle; perfect love has expelled it. God was the first to love, but the effect of His love known in our hearts is that we love. This great miracle God has brought to pass on earth, that there are those who love Him and His children, and who keep His commandments without finding them to be grievous. What victory over the world is seen in this! What a setting aside of lust and lawlessness! What a blessed witness for God! And all this is morally the outcome of believing that Jesus is the Son of God. For this involves the entire setting aside of man in the flesh, and our moral purification from that man by the water aspect of Christs death as well as expiation by blood. He came by water and blood, and the Spirit bears witness. 

    It is by the Spirit that we understand in our souls the meaning of the water and the blood. The Spirit is the truth of it in our souls, hence the one who believes on the Son of God has the witness in himself. The effect of the presence of the Spirit here is that Gods witness is here. The witness is that God has given to His saints eternal life, and this life is in His Son. May we ponder much these great and blessed realities, and know better what it means to be able to say, And we know that the Son of God has come, and has given us an understanding that we should know him that is true; and we are in him that is true, in his Son, Jesus Christ. He is the true God and eternal life. Nor let us forget that last solemn word, Children, keep yourselves from idols! 

  
    HOW PETER AND PAUL CONTEMPLATED DEPARTURE (CAC 33)

    2 Peter 1: 13 - 18; 2 Timothy 4: 6, 7; 1 John 3: 2, 3

    These scriptures came before me as showing that the great servants of the Lord  Peter and Paul  contemplated departure by way of death from the scene of their service and testimony. 

    Peter speaks of putting off his tabernacle, and in doing so he is concerned that what had been carried in that tabernacle was so precious that it should be transmitted to others, that it might be carried on by them in this present tabernacle condition. Peter uses the word tabernacle in connection with his body being about to be put off in death, showing that his thoughts reverted to that moment in his history when on the holy mount in presence of the glorifying of the Son of God. He proposed at that time to make three tabernacles, and his thought was in measure right; he thought that the glory seen by them should be retained here; but he was wrong in thinking that Moses and Elias should be on a level with Jesus; but the three disciples on the mount were intended to be tabernacles themselves. For a number of years Peters natural body had been the tabernacle in which what he had seen on the mount was enshrined. It was held in that frail tabernacle as precious as the golden vessels in the tabernacle of old. Believers today, in weak tabernacle conditions, contain such living things, and wonderful things have been carried in the tabernacle that is before us today. His tabernacle has been put off and there is going to be a worthy shrine provided soon, a house not made with hands, eternal in the heavens (2 Corinthians 5: 1). At the present moment the testimony of the glory of Christ, the Son of God, is to be carried; and one who has carried in his heart that testimony, when he puts off his tabernacle, lays an obligation on us to carry on in testimony. 

    Paul thinks too of departure, he speaks of being ready to be poured out, of having finished his course in the same spirit in which he began  a sacrifice, a spiritual drink-offering  poured out in devotion to the Son of God. Now, he says, my release has come. Beloved brethren, it is not a wrong thought to think of departure as release, it is a divine thought. As long as we are here, pressures continue which are connected with the groaning creation of which we form part, and there are deep exercises connected with the truth and testimony. It is a suffering time, and departure means release. Paul says, The time of my release is come. We should entertain this aspect of departure  the time of release. It is a word gathered from the thought of a ship loosed from its moorings. We are held by many things in present conditions; departure means release from every natural burden. 

    I should like to add a word as to John. John does not contemplate departure. Peter does and Paul does, but John gives the precious ministry that the children of God are in the present possession of eternal life and he does not speak of departure. The saints as in the possession of eternal life are not thinking of departure, but John tells us that we shall be like Him for we shall see Him as He is; that is Johns attitude. May we know how to blend this threefold testimony in our souls in the power of the Spirit! It will not be unprofitable to us, and will lead to the glory and praise of the One who was seen on the holy mount. May the Lord bless His word. 

  
    1 JOHN 3 (NOTES OF A READING) (CAC 33)

    1 John 3: 4 - 12

    CACIt is a wonderful word, In him sin is not. That is said of the Son of God. This refers to His present condition  in Him sin is not, not was not. What is true of Him in His glorified condition was just as true of Him in the days of His flesh. The taking away of our sins was done in absolute perfection because He did it  as complete and perfect as the perfection of the One who did it. The children of God know that their sins have been taken away by the Son of God. To think that they have not been taken away is downright unbelief. Otherwise we could not abide in Him. Sins taken away means not a single spot, so that we can abide in that absolutely holy One, and if we do, we shall not commit sin. 

    RemOne great object in His being manifested in this world is to take away our sins. John the Baptist speaks of His taking away the sin of the world. 

    CACThat meant, Gods Lamb to take sin out of Gods world. He came to put away sin by the sacrifice of Himself  the great sacrificial thought that sin and sins are put away, so that in Hebrews 1 it says, He made purification of sins, and having done so, set Himself down, all, the whole work, accomplished in His own Person. These are not sins exactly as resting upon us, but as a pollution before God. He makes purification so that they are all removed from under the eye of God. We are liberated so as to abide in the One in whom sin is not, and whoever abides in Him does not sin. How could anyone sin who derives the whole spring of his moral being from the One in whom sin is not? The thoughts of God are supremely wonderful. If we do not abide in Him, somehow or other we have been led astray. Our proper, normal place is to abide in the One in whom sin is not  like the earth and the sun, every movement regulated by the sun. John would almost suggest that we are either abiding in the Son of God or in the devil. I€ I sin I am really acting like the devil. I have lost for the moment the consciousness of my relation with the One in whom sin is not. There is nothing in common between sin and the One in whom sin is not. It is a dreadful thing if I have to acknowledge that I have done something in which Christ could not possibly have a part. What lover of His would be guilty of such wandering away from Him? No wife who loves her husband would do something alien to her husbands thoughts. The only thing to do, if we do sin, is to get it away immediately by confession; it is an alien element that does not belong to the saints at all. 

    It is good for us to remember what we really are if we are born of God. We have to consider ourselves as begotten of God and not in the flesh, as of divine generation. Natural birth brought us into a state of death and sin, but as born of God we come into a new moral condition, an entirely new origin; and as born of God, we are as sinless as Christ. His seed remains in him, he cannot sin. John puts it down in this definite way because he wants us to take it up in this definite way. It does not do to weaken these statements, but to accept them as divine statements. Peter speaks of incorruptible seed  so we are holy in our origin as born of God. 

    The Son of God was manifested that He might undo the works of the devil  that is, whatever the devil has wrought in the souls of men, the Son of God came to undo it. It supposes that we have been a workshop for the devil, every one of us, and the Son of God was manifested to undo in our souls all that Satan had wrought there  not only in John and James and Matthew, but in you and me. Everything has to be picked to pieces and put together again in an altogether different way. There is a spiritual working out of this in Romans 7, our being extricated from evil and brought into good. It is not deliverance we want, but the Deliverer, the Person actuated by divine power and love, Jesus Christ our Lord. Nothing else is any good to me. There are things in me, such as the law of sin working in my flesh; they are too strong for me and only One Person can deal with them. He is delighted to destroy the works of the devil. He would not leave a single bit active. We do not get it all at once, it is a continuous process. As soon as I become conscious of something in me that is of the devil, I want the Son of God as Deliverer, and He is able to deliver me and to destroy the works of the devil in my heart and to put something else there instead. Romans 7 shows you the passage from the one to the other. Most people who call themselves believers are in Romans 7 to this day. They have never come to the Person who can set them free, and who can give them a new breath of life. We are alive to God in Christ Jesus, and the law of the Spirit of life in Christ Jesus has set me free from the law of sin and of death. We know that we have passed from death to life because we love the brethren. You are not sinning when you love the brethren. If I abide in Christ I shall love the brethren, for they are born of God, and in so doing I escape from sin. So that it is a wonderful thing to have contact with the children of God. The whole system of christendom has been built up by Satan to hinder the children of God from loving one another. 

    It is a great thing to have brethren that we can love. Perhaps they are poor samples, we may say sometimes. Well, do you recognise them as children of God? This is a nasty, cantankerous man, you say, I cannot get on with him. But if I think this man was once convicted of sin by the mighty operation of God and he was brought to self-abasement and to see the value of Christ, well, I want to think of him in that way and to love him. We want to cultivate that way of thinking. The devil shows us the blemishes, but the blessed Spirit of God would bring before us that they are born of God  and from that viewpoint we can help the nasty brother. He would shed it off A nasty, cantankerous man does not know what it is to be born of God  the brother for whom Christ died carries a great appeal. John is writing to people like ourselves, not to angels in heaven. It is a case of being born either of God or of the devil. When a believer falls into a sin, it is a danger signal. My trouble is not only the sin, but whatever was the matter with me to be in such a state as led to that. It is a red light, so that you would say, See where you have been. We get careless, and the devil sees to it that something crops up that leads us into actual sin  a hasty word or something not exactly true. We were not abiding in the One in whom sin is not. These are great moral realities and we have all got to face these exercises. 

    It is not easy to say the actual date of this epistle, but spiritually it comes after Johns gospel. In the gospel you see the One in whom sin is not, and in the epistle the working out of that which is true in Him and in you. 

  
    DEPARTURE BY WAY OF DEATH (CAC 34)

    2 Peter 1:13 - 13; 2 Timothy 4:6, 7; 1 John 3:2, 3

    These Scriptures came before me as showing that these great servants of the Lord, Peter and Paul, contemplated departure by way of death from the scene of their service and testimony. 

    Peter speaks of putting off his tabernacle, and in doing so he is concerned that what had been carried in that tabernacle, that was so precious, should be transmitted to others; that it might be carried on by them in this present tabernacle condition. Peter uses the word tabernacle in connection with his body being about to be put off in death, showing that his thoughts reverted to that moment in his history when, on the holy mount, in the presence of the glorifying of the Son of God, Peter proposed to make three tabernacles, and his thought was in measure right: he thought that the glory seen by them should he retained here, but he was wrong in thinking that Moses and Elias should be on a level with Jesus; but the three disciples on the mount were intended to be tabernacles themselves. 

    For a number of years Peters natural body had been the tabernacle in which what he had seen on the mount was enshrined. It was held in that frail tabernacle as precious as the golden vessels in the tabernacle of old. Believers today, in weak tabernacle conditions, contain such living things  and wonderful things have been carried in the tabernacle that is before us today, his tabernacle has been put off, and there is going to be a worthy shrine provided soon, a house not made with hands, eternal in the heavens. At the present moment the testimony of the glory of Christ, the Son of God, is to be carried, and one who has carried in his heart that testimony, when he puts off his tabernacle lays an obligation on us to carry on in testimony. 

    Paul thinks too of departure; he speaks of being ready to be poured out, of having finished his course in the same spirit in which he began  a sacrifice, a spiritual drink-offering poured out in devotion to the Son of God. Now he says, my release has come. Beloved brethren, it is not a wrong thought to think of departure as a release, it is a divine thought. As long as we are here pressures continue which are connected with the groaning creation of which we form part, and there are deep exercises connected with the truth and testimony. It is a suffering time, and departure means release. Paul says, the time of my release is come. We should entertain this aspect of departure, the time of release. It is a word gathered from the thought of a ship loosed from its moorings. We are held by many things in present conditions; departure means release from every natural burden. 

    I should like to add a word as to John. John does not contemplate departure. Peter does, and Paul does, but John gives the precious ministry that the children of God are in the present possession of eternal life, and he does not speak of departure. The saints as in the possession of eternal life are not thinking of departure, but John tells us that we shall be like Him, for we shall see Him as He is; that is Johns attitude. May we know how to blend this threefold testimony in our souls in the power of the Spirit. It will not be unprofitable to us, but will lead to the glory and praise of the One who was seen on the holy mount. May the Lord bless His word. 

    A Word given at a Burial, Exeter 1939 

  
    HOW ONE CAN BE IN THE TESTIMONY (FER 2)

    1 John 3

    We had before us last time the thought of the testimony as being a rallying point in a day like this. The object of the admonitions in the first epistle to Timothy is that a man might know how to behave himself in the house of God, and in the second that he should not be ashamed of the testimony. The second epistle contemplates an evil day, when confusion has come in and Christianity is really in the rule of man. When Christianity began, everything was in the rule of the Spirit of God. It is impossible to read the account in the Acts without seeing this. There was no preaching except in the Spirit. All the detail connected with the saints was carried out in the power of the Spirit. The rule of the Spirit characterised everything. Then the rule of man came in, and brought with it all kinds of confusion. This is contemplated in the second epistle to Timothy. When that state of things came in, the rallying point was the testimony, and so at the present day. The testimony is a simple and a very great thing. Nobody can exaggerate its greatness. It refers to that which is going to be displayed. It is exceedingly important to keep that in view, because it brings in the thought that we have to reckon with it. 

    What I want to touch upon now is what qualifies us morally to be in the testimony. The expression being in the testimony is often in peoples minds indefinite. Very few understand what the testimony is; and if you do not understand what the testimony is you cannot very well be in it. But if you understand it, then you see the importance of being in it. I mean being in it morally. I want to speak of what I regard as the first principle of being in the testimony: it is found in what we get in this chapter, that is, abiding in Christ. I will give you, if I can, an idea of what is meant by the expression. Just refer to verses 5 and 6, And ye know that he was manifested to take away our sins; and in him is no sin. Whosoever abideth in him sinneth not: whosoever sinneth hath not seen him, neither known him. That is what I want to dwell upon now. Whosoever abideth in him sinneth not. Now refer to John 15: 7, If ye abide in me, and my words abide in you, ye shall ask what ye will, and it shall be done unto you. You get very much the same thought in this chapter in verse 22, And whatsoever we ask, we receive of him, because we keep his commandments, and do those things that are pleasing in his sight. 

    The point which I want to make plain is the thought of abiding in Christ. It is not easy to make it clear, but it is extremely important. Two things are certain. He that abideth in him sinneth not. That is a great point. The other is that if we abide in him, and his words abide in us, we shall ask what we will  that is, there is communication between us and God, and what we ask we receive. That is the confidence that we have in Him. 

    Now if you look abroad in the world, all is more or less lawless, while men are trying very hard to deal with what one may call the possibilities of good and evil. I have no doubt people think that a great deal may he arrived at by legislation. Then other things come in, education and cultivation. A great many things are entered upon, and I think it is with the idea of realising possibilities that are supposed to exist. But we find, steadily increasing, the disintegration of society. It has greatly increased in my recollection, and it is going on. The old bonds which held together different classes of people are being dissolved, and disintegration is steadily going on, which is an evidence to my mind of the increase of lawlessness. The more prevalent lawlessness is, the greater the disintegration. If there were lawlessness in a school, there would be undoubtedly disintegration. So, too, in a family, if the spirit of lawlessness prevails, disintegration will follow. You cannot conceive that people will long hold together if they are lawless in regard to One whom God has appointed to be Head. If we go back to the beginning we find that By one man sin came into the world, and sin is lawlessness. What came in almost at once was disintegration. Instead of Cain and Abel being together in brotherly love, hatred came in. This confirms what I have been saying. Disintegration is bound to follow upon lawlessness. So long as lawlessness exists there cannot but be moral confusion in the world. 

    The state of things round us confirms what we find in Scripture. Scripture gives us what nothing else pretends to give us, the origin of things, it acquaints us with the origin of lawlessness. 

    Now I want to touch for a moment on the way in which God has come in to meet this lawlessness. God has been pleased to reveal Himself in righteousness, and to assert Himself in a centre. Lawlessness came in through man breaking away from God; and lawlessness can only be met by man being brought back to God. The only corrective to lawlessness must be by man being brought back under divine rule and influence. It is that which God has taken in hand to bring about. It appears to me that the way God has taken to bring it about is proof of divine wisdom. As I said, God has come out to reveal Himself in righteousness, but in such a way as to gain man. Righteousness as presented to us in the New Testament is not like righteousness in the Old Testament. In the Old Testament we have Thou shalt and Thou shalt not. The righteousness of the New Testament is this  When they had nothing to pay he frankly forgave them both. That is, the righteousness of the New Testament exceeds the righteousness of the Old, because it is the assertion of the rights of God in mercy, and those rights are asserted in a Man. Now that is the first step in the course which God has taken to bring man back to Himself. God has been pleased to assert His rights in mercy in a Man, so that a Man may be a centre and point of attraction to men. 

    The scheme of grace depends entirely upon Christ being divine; apart from that it falls to the ground, because the point is this, that Christ Himself is God come out in the rights of mercy: if God comes out in the rights of mercy He must come out in the Son. 

    What do you think invited the mercy of God? We learn this in the parable which the Lord spoke in the house of Simon. A certain creditor had two debtors, the one owed five hundred pence and the other fifty, but when they had nothing to pay. It was not simply the debts, but the fact that they had nothing to pay which set the mercy of God in activity. God looked down upon man, not simply as having debts, but in his perfect helplessness, and what lies behind mercy on the part of God is wisdom. (See Romans 11: 31 - 33.) The coming out of God in mercy really means the recovery of the universe. 

    Well now, God has come out in that way, and the effect of it is that Christ has become a point of attraction to men. There was no point of attraction presented to men in the Old Testament. That is why the righteousness of the New Testament exceeds the righteousness of the Old Testament. 

    Everything that the Lord Jesus did here was a witness of divine mercy  healing the sick, cleansing the leper, raising the dead. Hence a Man became a point of attraction to men. A great many were not drawn to Him, but at the same time there were those who were drawn to Him by the mercy He expressed. 

    Now a word or two in regard to Christ. Christ is the righteousness of God, for He is the expression of Gods rights in mercy, and the point of attraction to men. He has taken up the liabilities under which men were and from which they could not disentangle themselves. Men had nothing to pay, but Christ took up the debts, and in virtue of having discharged the liabilities, He gives living water to men: hence He is a point of attraction to men. The Lord Jesus said, I, if I be lifted up from the earth, will draw all men unto me. It is not simply that He has paid our debts, but having paid our debts He gives us living water. I am sure nobody can measure the value of living water. We can in a way measure the riches of men, although very often that is almost beyond our power, but who can measure the value of living water? That is what Christ gives. He came here, the expression of divine mercy, to bear the liabilities under which men were, in order that He might impart to man the gift of God; so the Lord Jesus says, Let him that is athirst come. And whosoever will, let him take the water of life freely. The greatest gift which even God can give is living water. We know the value of it here, and we shall know it hereafter. 

    Now I come to our side, for we must be practical. I want to show how each one of us is recovered from lawlessness, so that we may be in the testimony of Christ. You cannot be in the testimony of Christ except as you abide in Christ. It is a very important point to abide in Christ. Whosoever abideth in him sinneth not. Every person not abiding in Christ is really lawless, for there is no way out of lawlessness except in abiding in Christ. This chapter makes that as plain as it can be made. To abide in Christ really means to abide in the light of Christ. Nothing can be more important than that. The earth abides in the sun, that is, it abides in the light and warmth of the sun, nothing permanent comes in between. It is impossible that the earth can be detached from the sun; clouds and fogs may come in, and if there were a perpetual fog the earth would not get fully the benefit of the sun, but we could not say that it did not abide in the sun. Now to apply that to ourselves. If you abide in Christ, the first consideration is that you abide in righteousness; and abiding in righteousness proves that you are righteous. Christ is the declaration of the righteousness of God, the declaration of Gods rights in mercy; and we want to be in the light of that as long as we live down here, that is, in the light of divine righteousness as set forth in Christ. Do not let fogs or clouds come in so that you do not get the full benefit of the sunshine. Abiding in Christ in my judgment is abiding in God. 

    Now in the world, I see people, and Christians too, pretty much taken up with business. They say business so occupies them that they have very little time for anything else, and they need relaxation. But I want to speak for a moment about the relaxation. What is your relaxation? With many people I have no doubt their relaxation is taking up things which appeal either to the imagination or the senses, and if that be the case it will greatly hinder your abiding in Christ. I urge upon everybody here the paramount importance of abiding in Christ. He that abideth in him sinneth not. If you are abiding in Christ you do not sin. I cannot conceive anything more important than the soul abiding in the truth which is set forth in Christ. God has set forth the most wonderful things in Christ, His rights in mercy, when men had nothing to pay. I do not think mercy is a thing once to know and then to lose the sense of. 

    It is of such immense importance to abide in Christ that I wish all would take it into account and make it a matter of great concern. The attention is very much taken up with other things, and people very often give but the fag end of their time to divine things. I think you want to give the best of your time. It is a great thing to sit at Christs feet. People take long journeys to winter abroad with the idea of keeping in perpetual sunshine. You will not have to do that. It is only wealthy people who can go those long distances to winter resorts; but you can get yourself morally into sunshine, in the light of divine mercy, without any expense at all. It is as open to the poor as it is to the rich, and the benefit of it is immense. I have little doubt that if people were happier morally they would suffer less physically. It is a great thing to keep ourselves in the love of God. If you do you will be in the sunshine. Christ is the Sun of righteousness, the rights of mercy shine out in Him. 

    I think you want to take care as to your relaxation. People must get their living, but it is a poor thing if the only relaxation which they can find is that which ministers to their imagination and senses. It will give you momentary gratification, but will not permanently profit you. 

    I come to another point. I have spoken about the escape from lawlessness  abiding in Christ. You come into the sunshine, you do not sin. But now you get another thing. You will bear fruit. It is a great thing to bear fruit. I will tell you what will characterise you  you will be merciful and wise. You will not stir people up; as you pass through the world your yieldingness will be known to all. It is remarkable that when James speaks about wisdom from above, he speaks of it as being full of mercy. Mercy is the outcome of wisdom. It is full of mercy and good fruits, and if you go through the world full of mercy and good fruits you do not stir up evil passions, but very much promote quietness, and instead of being injurious you are beneficial. All this no doubt is the effect of abiding in Christ. He is wisdom to you down here  you see your way. You walk in the virtue of the wisdom from above, and that wisdom is divine. 

    Just one point more. I said at the beginning that disintegration is bound to follow upon lawlessness. Now I can tell you what is bound to follow upon righteousness. If you are abiding in Christ you are righteous. There is no neutral ground. It is either abiding in Christ, or lawlessness, because the way God has taken to meet lawlessness is in the introduction of Christ, and everything outside of Christ must be lawless. But I said that lawlessness is bound to result in disintegration. It may come out in various ways. Hatred came out in Cain; but when you come to abiding in Christ, that is, righteousness, what then? Unity will be seen. Your course will not tend in the direction of disintegration but of unity. By this we know that we have passed from death unto life, because we love the brethren. Without loving no one really abides in unity. I have not a shadow of doubt that a person abiding in Christ will be zealous and will endeavour, as far as possible, to keep the unity of the Spirit in the bond of peace. I should be afraid to do anything here which would tend in the direction of disintegration, because I am sure it is not according to Gods mind. You may depend upon it that lawlessness and disintegration are hateful to God. 

    If you have followed me at all you will be bound to admit the wisdom of the way in which God has appeared in the assertion of Himself in the rights of mercy, that is, in righteousness. People have had a poor idea of righteousness. They have not seen that the righteousness of the New Testament exceeds that of the Old. Christ was the expression of Gods mercy when they had nothing to pay. It is that which has made Christ to be the blessed point of attraction. 

    Take care, as I said before, that fogs and mists do not come in so that you do not get the benefit of the sunshine. It is a great thing to keep in the sunshine continually. To abide in it will have a mighty effect on you. First, you do not sin; secondly, you bear fruit; thirdly, your pathway is guided by wisdom from above; fourthly, your course will not tend to discord but to unity. You will walk in love towards all, seeking not to be injurious but beneficial. 

    May God keep you in divine light. There is no divine light outside of Christ. 

  
    THE GREAT PRINCIPLES OF RULE AND LIFE IN CHRIST (FER 7)

    1 John 3: 1 - 24

    FERI would suggest for our reading the subject of the relation of Christ to the world, and the great principles of rule and life in Christ. 

    We get one point in chapter 2: And he is the propitiation for our sins: and not for ours only, but also for the whole world, which seems to indicate the position which Christ occupies in regard of the whole world. 

    QuesWhat do you understand by that expression? 

    FERPropitiation is a point where the mind of God is favourable in regard to the whole world, that is, in Christ. 

    QuesAs regards the sins of the whole world? 

    FERYes. 

    QuesThen it is not the idea of expiation? 

    FERNo; I think propitiation is the point where God is favourable. 

    QuesDo you connect it at all with the mercy-seat? 

    FERIt is the same sort of thought. 

    QuesIs it the same in Romans 3: Whom he hath set forth to be a propitiation? 

    FERYes. 

    QuesBrought the world into the favour of God? 

    FERI would not go so far as that, but God is favourable to all men. 

    QuesDo you speak of the world as including all nations of the earth? 

    FERIncluding all men. 

    QuesThe reconciliation of the world spoken of in Romans 11 is on that ground? 

    FERYes. 

    RemYou distinguished this morning between the world as an organised system, and those who inhabit it. 

    FERYes; I think Scripture does. All that organised system came under judgment  the prince of this world cometh, and hath nothing in me. But you get another expression  God so loved the world; it is not an organised system there, but the people in it. So here, He is the propitiation ... for the whole world. 

    QuesLove not the world  what is that? 

    FERThat is the world morally. It goes on to say, All that is in the world, the lust of the flesh, the lust of the eyes, and the pride of life, is not of the Father, but is of the world. 

    QuesDo you connect this thought of propitiation with Christ being Head of every man? 

    FERI do. I think that is the point in Johns writings, especially in the gospel. The Son of God has come, but He is viewed in relation to the world. He is the Lamb of God which taketh away the sin of the world. He came down, not to condemn, but to save the world. The bread of God is he which cometh down from heaven, and giveth life unto the world. The same thought is carried on in the epistle. He is the propitiation ... for the whole world. It is the width of grace that comes into view. 

    QuesThe Father sent the Son to be the Saviour of the world? 

    FERExactly. 

    QuesIn Romans you get the propitiation, and in chapter 5 Christ the Head of every man. Is it the same thing? 

    FERThe last Adam is the mercy-seat. 

    QuesIs the width of Gods favour as far as the width of Satans evil? 

    FERYes; all is by one Man. By one man sin entered into the world, and death by sin; and so death passed upon all men, for that all have sinned  then after the parenthesis it is  so then as it was by one offence towards all men to condemnation, so by one righteousness towards all men for justification of life. All men come into view because Christ is the propitiation for the whole world. Instead of all being in a state of alienation, the world has come into reconciliation by Christ, that is, on the divine side. 

    QuesThe ground of that is that He gave Himself a ransom for all? 

    FERExactly. Christ discharged every liability under which man was; hence it is: Through one righteousness towards all men unto justification of life. 

    RemSay a word on liability. 

    FERI think men lay under the liability by Gods judgment, death and the curse, which it was entirely impossible for man to discharge. 

    QuesWhile you say He took up the liabilities under which man lay, you would not go so far as to say He bore the actual sins of every one? 

    FERNo, I should not say that at all; but I think you must allow the full bearing of redemption. It is the discharge of all liabilities, and its bearing is toward all. Righteousness of God is toward all  through one righteousness towards all men. So Christ is the Mediator between God and men, and God would have all men to be saved, and to come unto the knowledge of the truth. The mind of God is toward all men  the coming in of Christ has changed everything. 

    QuesPlease compare chapter 3: 5 and chapter 2: 2. What is the difference? 

    FERI do not know. He was manifested to take away our sins, and in Him was no sin. I should connect this with what we get in 1 Corinthians 15, Christ died for our sins. It is a very general thought. 

    QuesIs not the great point of this chapter Abiding in him? 

    FERThe first point is to establish the position of Christ in regard to the world. 

    QuesReconciliation was by death, was it not? 

    FERYes; I think so. But it is in Christ. 

    QuesHow do you take the latter part of 2 Corinthians 5, God was in Christ, reconciling the world unto himself? 

    FERDeath had to come in in order that the liabilities of men might be discharged, but reconciliation is not exactly death; it is in Christ Himself. 

    QuesThat is, Christ was the point of it? 

    FERQuite so; He was and is the point of reconciliation. God has not suspended reconciliation. The point of reconciliation is still there, and the bearing of it is much wider now than even when Christ was upon earth. 

    QuesGod was in Christ, reconciling the world? 

    FERYes. 

    QuesWould you say a little word as to the extent of redemption? 

    FERRedemption referred to Gods inheritance, and if God saw fit to take up all men as His by creation, He was entitled to do so. 

    QuesIs not the thought connected with redemption  that God had the right to take it up? 

    FERMan belonged to God by His right of Creator, and He takes everything up, not simply on that ground, but by the right of redemption. 

    RemI think you spoke one time about redemption being connected with the sovereignty of God and the purpose of God. 

    FERI have no doubt it is the way to the accomplishment of Gods purpose; but in Romans 3 it is the redemption which is in Christ Jesus, its bearing is towards all. The righteousness of God is the rights of God, and God had rights of redemption. The law expressed what you may call the natural and primary rights of God, then God came out in redemption right in Christ to take up the liabilities under which man was. 

    QuesIs salvation a larger term? 

    FERSalvation comes in consequent upon righteousness. If you have not righteousness of God, you could not get salvation. There could be no salvation so long as man was labouring under liabilities in regard of God. The children of Israel could not have been brought through the Red Sea if there had not been the blood in Egypt. 

    QuesIs there not a thought of the inheritance belonging to the Redeemer before He could come in? 

    FERYes. It is the man who has the rights of the property that can effect redemption. 

    RemBut the Lord Jesus Christ come in flesh had a distinctive place to take up certain rights. 

    FERHe comes in to take all up on behalf of God. 

    RemYet you could hardly say that God does actually take up His rights in regard of all men. 

    FERGod has done so  in Christ. Christ is said to be a light of the Gentiles and Gods salvation to the ends of the earth. Men were in darkness and alienation, but now the grace of God that bringeth salvation to all men hath appeared. 

    RemThe world organisation denies that. 

    FERThe world organisation is Babylonish. 

    QuesDo you mean that man comes into a place of relation with God? 

    FERI would not go so far as that. I think God has assumed a place in regard to men. You must take it on the divine side. 

    QuesWould it be right to say that whilst redemption has its bearing towards all men, only those who believe on the Son of God have their part in it? 

    FERThe scripture is plain in regard to that in Romans 3: 22 - 24: Righteousness of God by faith of Jesus Christ towards all ... through the redemption which is in Christ Jesus. When we come into it, we can take it up and say, In whom we have redemption. I suppose the gospel could not be preached if it were not toward all men. 

    QuesThen if the gospel were not world-wide in its bearing, it could not be preached to all? 

    FERNo. Grace and righteousness are in Romans 3 almost interchangeable terms. 

    QuesDo you connect grace with redemption? 

    FERYes; so also righteousness. 

    RemThe connection of grace and righteousness is a very interesting and important point. 

    FERThe way in which righteousness of God has come out is in grace toward all men; but then it is righteousness on the part of God. Redemption undoubtedly means grace toward all men. 

    QuesSo that you could hardly have a more wonderful expression of His grace? 

    FERGod takes very good care of His own rights, and He had the right of redemption. He chooses to come out in that right in grace to man; but then redemption is an expression of the righteousness of God. 

    QuesBeing justified freely by his grace  does not that link righteousness and grace? 

    FERYes. You have in that verse righteousness, grace and redemption inseparable. Redemption is the discharge of liabilities  Christ came to discharge all liabilities in regard of all men. 

    QuesWhat was due was due to God? 

    FERYes; there were liabilities which God had imposed, and it was in the right of God to discharge them. God came in in Christ to discharge them, and Christ has come in as the Mediator between God and men. 

    QuesThere is no point of Satan having any rights? 

    FERAll the rights are taken out of the hand of Satan by redemption. 

    QuesWhat is the difference between redemption and purchase, He bought the field? 

    FERRedemption is in Christ  that is more than purchase. 

    RemBut purchase might be without any previous right whatever. 

    FERQuite so. 

    QuesCould you say in 2 Peter 2  even denying the Lord that redeemed them? 

    FERNo. 

    QuesIn Matthew 13 He bought the field for the treasure? 

    RemBut that is more the thought of bought than redemption. 

    FERDenying the Lord that bought them  such were not in redemption. We are always mixing up our side with Gods side. You will never see anything right on our side if you do not see it on Gods side. 

    QuesIs it not important that it is the redemption that is in Christ Jesus? 

    FERQuite so; but that is in Gods ways to men. I could not say that all men are redeemed, but I could say that God has come out in the right of redemption, and it has its application to all men. 

    QuesThere is redemption to all men? 

    FERYes. 

    QuesThe bearing of redemption being towards all is not teaching universal redemption? 

    FERNo. The point is that in virtue of redemption Christ stands in a certain position in regard of all, and that all are being tested by Christ. There are two things in Christ in regard of men  one is kingdom and the other is light. All are being tested by them. If there is kingdom, man has to come under rule. If there is light, man has to come out of darkness. 

    QuesWhen you speak of men being tested, of course it is those who have heard these things. What about those who have not? 

    FERI cannot say; I leave that to God. 

    RemThe gospel is the test now (John 3): He that believeth not is condemned already. 

    FERThat is the Jew. 

    QuesThis is the condemnation, that light has come into the world  that had its application to the Jew? 

    FERThe wrath of God came upon the apostate Jews for their rejection of Christ. The wrath of God is coming on all men if they reject the gospel. 

    QuesWhat do you make of By nature the children of wrath, even as others? 

    FERMan was obnoxious to wrath; but God has approached man in Christ, and now man is being tested by Christ. 

    QuesWhat are mans liabilities? 

    FERThat under which man was  death and judgment. Christ took all, was made a curse; died for us; entered into the judgment of God. The Jew was tested by Christ and the wrath of God came upon them  they were not subject to the Son. 

    QuesDo you draw a distinction between the judgment of God and the wrath of God? 

    FERWrath may be more governmental. Judgment goes further. 

    QuesNow is the judgment of this world  would not that take in Jew and Gentile? 

    FERAll the world is subject to the judgment of God, yet the judgment of God does not come in. How do you account for that? The truth is, it is explained by the fact of a Mediator coming in on the ground of redemption, the whole position is changed, and the world is brought provisionally into reconciliation and standing in the goodness of God. God is a Saviour God toward all men. 

    QuesGod has created that position? 

    FERYes; you have only to contrast Romans 3 and 11. 

    RemIn the preaching of the gospel the judgment came in in Acts 10. 

    FERYes; but that is no comparison. It only goes so far there as to state the truth that Christ is the One appointed of God to be the Judge of the quick and the dead, and then Peter goes on to unfold the present position, To him give all the prophets witness. 

    RemBut that does not necessarily involve the great white throne, Judge of the quick and dead. 

    FERI suppose it goes on to it. 

    RemJudgment of the dead  it must go on to the great white throne  quick and dead. 

    QuesDoes propitiation lead to reconciliation? 

    FERPropitiation is more the basis of reconciliation. The two are very intimately connected. Christ is the propitiation, and you could not have reconciliation without propitiation. 

    QuesYou could not have anything without propitiation? 

    FERNo; it is the ground of everything. Men are now being tested by Christ, and what is presented to man in Christ is kingdom and life. The kingdom is rule, and I think men are being tested by those two things. 

    QuesIt is what you meant at the beginning when you said Christ takes a place in relation to the world for rule and life? 

    FERThe great point now is, man is declared to be lawless, and the question is, will he come under the sway of God? 

    RemThat is why the gospel of the kingdom was preached in the Acts. 

    FERExactly. Christ has come in as the Sun of righteousness, and he that abideth in him sinneth not. Then life comes in by the Spirit and is seen in love to the brethren: We know we have passed from death to life, because we love the brethren. 

    QuesAnd could the testimony be carried to the remotest corners of the earth? 

    FERYou want to carry the kingdom and Christ. 

    RemPaul speaks of obedience of faith among all nations. 

    FERYes, that is it. The first thing is to come into righteousness, and the next thing is, you come into life. 

    QuesWhat is the difference between salvation and life? 

    FERThe two go together. Salvation accompanies life. 

    QuesWith reference to the kingdom  how does the kingdom test man? 

    FERI think the expression of the kingdom is in Christ. Christ is the centre and Sun of the divine system, and the way by which man comes into righteousness is by the attraction that is in Christ  Christ being the Sun of righteousness. The point is whether men will come into righteousness. Christ is the perfect and full expression of Gods righteousness, and the point is  will man come into righteousness? 

    QuesHow will that test man? 

    FERIt serves to bring out whether man will answer to grace. God is presenting Himself in grace to man in Christ, and man is responsible in regard of the gospel. 

    QuesWhere does believing come in? 

    FERBelieving is the effect of the presentation. The apostles went about preaching the kingdom of God everywhere, and it was accepted in faith. 

    QuesIt is a question whether man will bow to Christ and own Him as Lord? 

    FERExactly. The question is whether man will accept the grace of God and come under the moral sway of grace, and thus receive the kingdom. 

    RemYou could not limit a mans responsibility to his reception or rejection of Christ and the gospel. 

    FERI think it is a very serious responsibility, and mans responsibility at the present moment is in regard to the gospel. The Lord Himself says, He that believeth and is baptised shall be saved; but he that believeth not shall be damned. This is his commandment, That we should believe on the name of his Son Jesus Christ, and love one another. It is the ordinance of God. A man has to come into judgment because he has been in lawlessness. I think the presentation of grace and redemption in Christ is the power of attraction to man. God is appealing to man on the ground of redemption, and the point is whether man is content to come in on that ground. If he does, he gets living water, so that he comes into life. 

    QuesWould you say that growing up to salvation and coming to Christ as the living stone is concurrent? 

    FERSalvation and life are concurrent, and everything is in Christ, whether salvation or life. I have set thee a light to the Gentiles, that thou mightest be my salvation. It is an immense thing to see the peculiar character of this moment, when God has reckoned up the whole world, and all the world is subject to the judgment of God, but instead of the judgment coming in, God is shown as favourable in regard of all. It is a vindication of God. Gods grace towards all men hath appeared, and the point is whether men are content to find righteousness in Christ. If they are, they get the gift of the Spirit so that they may come into life. 

    QuesIs it not at that point that intercession comes in? 

    FERWe are to pray for all men, because God would have all men to be saved and come to the knowledge of the truth. (See 1 Timothy 2: 1 - 4.) 

    QuesThen God has not one disposition towards us and another disposition towards the heathen? 

    FERNo. It is a wonderful thing to see that everything that is in Christ is Gods thought for all men  whatever is presented to man in Christ. It is not simply for the elect, it is His thought for all men. The Son of God was revealed in the apostle that he might preach Him as glad tidings among the heathen. 

    QuesDo we think sufficiently of the heathen today in connection with that? 

    FERPerhaps not. Christ is the righteousness of God; now the point is, He becomes righteousness to those who believe. 

    QuesIs the force of Believe on the Lord Jesus Christ and thou shalt be saved the way into blessing? 

    FERYou get that thought in Romans, with the heart man believeth unto righteousness; and with the mouth confession is made unto salvation. 

    RemSay a little word about abiding in Him. 

    FERIt is a beautiful expression, He that abideth in him sinneth not; you can come to perfection. I think it is a great thing to see there is a way to perfection. He was manifested to take away our sins, and in him is no sin  He is the Sun of righteousness. There are spots in the sun, but there is no dark spot in Him  and He that abideth in him sinneth not. 

    QuesIs that the way the truth makes us free? 

    FERYes, I think so. 

    QuesIf we always lived in respect to Him, we should not sin? 

    FERExactly, because there would be the setting aside of the whole principle of sin in you. We want simply to be in the hands of Christ down here  that is, under His influence; and being under His influence I do not care for anything that does not suit Him, and I get a sense of what does suit Him. 

    QuesWhat is the connection between perfection and purifying oneself even as He is pure? 

    FERI think that is the result of having this hope in him. 

    QuesIs that the idea of abiding in Him? 

    FERThe effect of abiding in Him is that you get His mind. There are most wonderful things in Christianity, and one is that you can go through the world, and instead of looking at things according to man, you can look at them according to Christ  I get His intelligence. 

    QuesDo we not get a beautiful picture of the kingdom of God in the man sitting, clothed, and in his right mind? 

    FERExactly. He was morally under the sway of Christ. He wanted to be with Him. That was not the Lords mind for him and He sent him to his friends. I think you see the same thing in the disciples around the Lord. The influence of Christ ruled them, though they were very poorly in His mind, for they wanted fire to come down from heaven to consume the Samaritans because they would not receive them. The Lord said, Ye know not what manner of spirit ye are of. They were not up to the mark. They were of His spirit properly speaking, but His spirit would not command fire to come down from heaven. 

    QuesThose who went out to David were greatly influenced by David? 

    FERQuite so. 

    QuesThat gives wonderful liberty both in going out to others and in your own path too? 

    FERI think so. 

    QuesYou said life is a test  in what way? 

    FERI think living water is a test. It is presented to all and becomes a test to men. All men are tested by what we get at the end of Revelation: 

    Whosoever will, let him take the water of life freely. The Lord makes a kind of final appeal, saying, I am the root and the offspring of David, the bright and morning star, and then: And let him that is athirst come. 

    QuesI suppose the woman in John 4 was tested by the Lord in that way? 

    FERI think so: If thou knewest the gift of God, and who it is that saith to thee, Give me to drink; thou wouldest have asked of him, and he would have given thee living water. 

    QuesWhat is the living water? 

    FERIt is, I suppose, a symbol of the Spirit of God. 

    QuesMay one individual be tested by the one test, and another by the other test? 

    FERI think it is possible, but I should think the great general test is Christ, because it is Christ who stands in relation to all men. 

    QuesIf you get the living water it is from Him? 

    FERExactly; but Christ is the test. 

    QuesIs there any difference between the water of life and the living water? 

    FERI do not know of any. 

    RemI thought that one is the Spirit, and the other is Christ. 

    FERI should be inclined to think that both refer to the Spirit. 

    QuesIs it life in the power of the Spirit? 

    FERI do not think so. I think it is very much more the Spirit as life. 

    QuesDo you connect that with John 20? 

    FERYes. 

    QuesWhat relation has that to open blind eyes? That is part of the gospel. 

    FERYes  so Christ is a covenant to open blind eyes. People talk much about the new covenant, but really it is Christ. 

    RemIt seems a very great point  abiding in him. 

    FERAnd so it is. How would the earth get on if it did not abide in the sun? So everything depends on our abiding in Christ. If you do not abide in Christ you will get no rain, no fertility, or anything else. 

    QuesSo that Christ is presented objectively? 

    FERYes. 

    QuesThere is attraction? 

    FERYes; you are attracted and then attached, and when you get attachment you abide in Him. Attachment is by the Spirit, and when that has come in you become fruitful; Romans 7: 4. We are joined to Christ who is the Husband, and the result is, we bring forth fruit unto God, because we come under the influence of sunshine and rain. What would the world be without sunshine and rain? 

    RemIn reference to testing, if God is not at work in souls, there would be no response to the test. 

    FERThat is another line. There is nothing more important than to keep distinct in mind the situation which God forms, and the work of God in man  the way by which He effectuates His purpose. 

    RemThe situation is the subject of gospel testimony. 

    RemPaul preached the gospel to the whole creation, and as many as were ordained to eternal life believed. 

    FERHe that abideth in him sinneth not  the thing that I covet is to have the mind of Christ in regard to whatever meets me in the world  to look at it with His eyes. That is, Christ in me. 

    RemThat is being in the intelligence of Christ. 

    FERYes, the one is the effect of the other. If we abide in Him we are in His intelligence. 

    QuesAnd at the same time the sensibilities of Christ are in you? 

    FERYes; all the gracious feelings that you get in Colossians 3. 

    RemAbiding in Christ you have the mind of Christ. 

    FERThere is another thing in the end of the chapter. We could not talk about life without an atmosphere and a circle of love. 

    RemExplain what you mean by that. 

    FERWe know that we have passed out of death into life, because we love the brethren. It is among the brethren that you get the circle and atmosphere of love. Otherwise there would be no such thing as life. 

    QuesThen love is the atmosphere? 

    FERYes; and the brethren are the circle. That is a very important point. First, abiding in Christ and Christ in us. Next, finding yourself in the circle and atmosphere of life, which is love. Then you get the proof and evidence of love, that is, that you get what you ask of God. 

    QuesThere is a verse in Psalm 37: Delight thyself in the Lord, and he shall give thee the desires of thy heart  is that what you mean? 

    FERYes. You have only to wait on the Lord and in due time you get your petitions. The Psalms are extremely beautiful. You have to wait on the Lord; do not fret yourself, and He will give you the desires of your heart. You may not get it at the moment. People want some sort of miraculous answer to their prayers, but are not fit for it. 

    RemI have been struck with Luke 11  the necessity of waiting, and the importunity of prayer. 

    QuesYou must know that you have a hearing? 

    FERYes. 

    QuesWhat John calls abiding in Christ would Paul call walking in the Spirit? 

    FERIt is hardly the same idea. I think walking in the Spirit would be a consequence of abiding in Christ. 

    QuesIt is the way it works? 

    FERYes, I think so. 

    QuesSo there must be a company to be in the atmosphere of love and to enjoy life? 

    FERYes; but I say circle and not company. I think there is a company, only let your mind take in the whole Christian company. I never object to talking about a company, if your thoughts take in the entire company. If we cannot come into contact with the entire company, we must make the best of those we can come into contact with. Some people fret themselves because there are better Christians in system than are amongst us. That may be so, but they are not available, you cannot get at them. 

    QuesHow could they be better if they are lawless? 

    FERThey may be more true to the light they have. I was only taking people up on their own statement. I would be prepared to admit their proposition. 

    QuesHow is it one cannot get at them more? 

    FERBecause we are not up to the mark; there is such a lot of brethrenism about us. We are in terrible danger of getting peculiarities and habits formed by our particular association. We have to guard against that. 

    QuesDo you not think we have been disciplined by God in connection with that? 

    FERI think so. We ought to get into the thought of individuality. The individual comes into view in Revelation 2 and 3: He that hath an ear. We have to look to it that we have an ear. 

    QuesIs there not a kind of thought that we ought to get all these sort of Christians amongst us? 

    FERAmongst whom? What you want is to get them out of that in which they are entangled. 

    QuesThe tendency is to get into isolation? 

    FERThat is an impossibility. We have all been made to drink into one Spirit  this is sure to hinder anything like isolation. 

    RemIf brethren are in the enjoyment of what they have got, it seems to me that others should share the good things with them. 

    FERI think that is the legitimate way. 

    RemI think sometimes in dealing with other Christians we have failed  we have been so anxious to make proselytes of them. 

    FERWe have to count upon God for ability to approach other people, but I think it is a great thing to be happy with those with whom we are more immediately linked. 

    The check to worldliness and worldly ways is to love the brethren. 

  
    LECTURE 4 (FER 8)

    1 John 3: 24; 4

    We have noticed, beloved friends, in the previous part of the epistle, the contrast between the way in which the same thing is in general presented to us in the gospel and in the epistle, and the principle applies, I think, to the other gospels and epistles. In the gospels you will commonly find that whatever blessing is presented, 

    it is referred to on the divine side, and hence in an absolute way: it is the grace or gift of Gods will, where properly speaking the idea of experience does not come in. It is specially the case in the gospel of John, in which the Saviour is presented to us as the only-begotten Son, revealing God, and Himself the Giver of the gift; He gives the living water, He gives eternal life to His sheep, and the gift is looked at in the absoluteness of the giving. It is not there a question of experience; to mix up the question of experience with gift would be to invalidate the giving. 

    When you come to the epistle, the case is different. There things are looked at on the experimental side; because the object of the epistles is, I suppose, to lead us into the present reality of what is given to us. We are formed by the revelation. 

    I have remarked on previous occasions that the first two chapters of the epistle are introductory, while the last is supplementary. The first chapter takes up the ground of our fellowship, and the second speaks of saints according to their spiritual progress. Both chapters look at saints practically as in the world. The closing chapter is supplementary to the apostles witness, introducing the three witness bearers, which prove that the gift that is given to us is in the last Adam and not in the first. But the substance of the epistle, as I might say, really lies in chapters 3 and 4. 

    Chapter 3 we had before us last time, and chapter 4 is so tonight. My first object is to point out the essential difference between chapters 3 and 4, and to show you that looked at on the experimental side (not the gift side), chapter 4 is an advance on chapter 3. Perhaps a person might say, You cannot have chapter 3 without chapter 4, and vice versa. Well, I admit that in a sense. Still, for all that, in the way in which the truth is unfolded here, chapter 4 presents to us an advance on chapter 3. It is really more objective in its bearing. 

    The Lord helping me, I will show you the leading features of chapter 4; but before I pass on to that, I will say a word or two further about chapter 3. The leading point in chapter 3, as we saw last time, is the truth of relationship; for relationship has come in. In chapter 1 we find the truth of forgiveness; but in our positive blessing as Christians, the first great feature and element is relationship; we are brought by the Fathers gift into a relationship which for man never had any existence before. There were in previous dispensations saints of God, and in a way there was relationship before; but the peculiar form of relationship which is referred to in chapter 3 had no existence here until Christ came. It is a relationship which is peculiar to John, and though intimately connected with the relationship of sons, is described as that of children. I have said often that the thought prominent in it is association with Christ, unknown and rejected here, because Christ is looked at in that way, and we as children are brought into association with Him; children of God, the objects of the Fathers affection, in a world from which Christ has been rejected. The world knows us not even as it knew Him not. We are associated with Him for glory as sons, that is the full height of the relationship to which we are called; but the idea of children, although sometimes presented in Paul, is more peculiar to John. It is what comes out in chapter 1 of the gospel, He was in the world, and the world was made by him, and the world knew him not. He came unto his own, and his own received him not. But as many as received him, to them gave he power to become the sons [children] of God. 

    That is one point in chapter 3, and another is the moral being which is suited to the relationship. And it is in virtue of these two points that we abide in God and God in us; as to the relationship, we abide in God, and as to the moral being, from which the character springs, God abides in us. I want to say a word about the moral being because, if you desire to understand Scripture, your minds must be capable of grasping the thought of moral being as something distinct from our present actual being as men upon earth, an inner man. We have part in a new moral being, which is really ourselves, but is not yet clothed in a suitable condition, a house out of heaven. We shall be clothed, but the new being exists now, and you could not have the new relationship without it. 

    It is remarkable to me that the new being is expressed in one word in chapter 3: 7, Little children, let no man deceive you: he that doeth righteousness is righteous, even as he is righteous. The point here is not that you are accounted righteous, it is not a divine reckoning, but it is a being  I do not know a better term to use. He that doeth righteousness is righteous after the same order as Christ; as in the expression (I only use it as an illustration), The new man, which after God is created in righteousness and true holiness. 

    Another point comes before us in the chapter: that the righteous one loves. It is an interesting connection which has only lately been brought before me. The righteous person, that is, the person in whom God has His place, loves. The righteous one owns the obligation to love, for, This is the message that ye heard from the beginning, that we should love one another; and finds power to carry it out, and in that way proves that he has passed from death unto life. I do not go further into the point tonight, because I do not know enough about it to unfold it thoroughly, but you may take it for granted  the righteous one loves. Christ was the righteous One; He is continually spoken of in that way in this epistle; and He loved. It is beautifully brought out at the close of chapter 3, Hereby perceive we the love ... because he laid down his life for us. 

    Lawlessness came in by Adam, hatred came out in Cain. Hatred could hardly come out in Adam, because Adam had no neighbour or brother to hate. Cain had a brother to hate, and Cain hated his brother. The two are intimately linked together, lawlessness and hatred. On the other hand, the righteous one loves. The height of our righteousness is that we are righteous as Christ is righteous. We have the being which is suited to the relationship, that is, are righteous, and love because we are righteous (we own our obligation), and it is a proof we have passed from death unto life. He that hateth his brother, the apostle goes on to say, abides in death, he abides in the world, and in death. 

    I have just referred to what is thus presented to us in chapter 3, because I did not feel I could pass on to chapter 4 without a few words on it. And you see, beloved friends, the great importance of that chapter, because it gives us the substance of the blessing. 

    Now what marks chapter 4 is first the Spirit, and secondly knowledge, but knowledge, I think, more in the sense of what I may call consciousness. I will go into detail presently, but I want those two points to be impressed upon your minds  the Spirit, and with the Spirit, knowledge. If you read chapter 4 attentively, you will find that knowledge has a great place; I look to the Lord to enable me to show you how it works out, and how extremely important it is. And it is that which makes me say that in a sense it is an advance on chapter 3; not morally exactly, because you can have nothing better than the relationship, and the being suited to the relationship, but in privilege. The Spirit and knowledge are of the greatest possible moment to us, for we do not get into the reality of our privilege apart from the Spirit and the knowledge which the Spirit brings. All real Christian knowledge is by the Holy Spirit. If we say we know, as in we know that we have passed from death unto life, we know that he abideth in us, and so on, it is all evidently by the Holy Spirit; you cannot talk about Christian knowledge really, apart from the Holy Spirit. The spiritual discerns all things. There is no such thought in Scripture as the knowledge of divine things, the knowledge of God, or what is of God, except in the power of the Holy Spirit. 

    But I want to enlarge upon those two great points  the Spirit, and knowledge which is consequent upon the possession of the Spirit. What you come to in the last verse of chapter 3, the point you begin with, is certainty; and you never get the idea of certainty apart from the Holy Spirit. For the Holy Spirit is the seal of God upon the believer, and, If any man have not the Spirit of Christ, he is none of his. 

    Just contrast with the last verse of chapter 3, verse 24 of chapter 2, Let that therefore abide in you, which ye have heard from the beginning. If that which ye have heard from the beginning shall remain in you  continue and abide and remain are the same word, but they are changed in the translation for the sake of euphony  ye also shall continue in the Son, and in the Father. And this is the promise that he hath promised us, even eternal life. In the latter part of verse 24, an if is introduced, just as we find a similar if in Colossians 1. You ... now hath he reconciled ... if ye continue in the faith. It does not call in question the reality of reconciliation, but as long as saints are down here an if is attached to it, because you have to continue in the faith, continuance is the test. Now contrast that with what you get at the close of chapter 3: He that keepeth his commandments dwelleth in him, and he in him; that is, as I understand it, we continue in God, as to our place and relationship, and God continues in us, as to what is presented in the way of moral being and character. And mark what follows: And hereby we know that he abideth in us  it is no longer an if, the thing is no longer put in connection with our responsibility; hereby we know that he abideth in us, by the Spirit which he hath given us  there is certainty. The Spirit brings to the soul the sense of certainty in the new position and in the new connections in which the saints are found. The Spirit is in accord with, and the seal of, the blessing. That is the first point. 

    The next point is this, that you are in a completely new order of things. It gives me the idea of being, as it were, in a vessel let down from heaven; that is, I am morally apart from the world, and supported from heaven. I abide in God, and God abides in me. I am independent in that sense of all here; I have no link with God as connected with the earth, but I abide in that blessed relationship with God which is of a heavenly character. And more than that, God abides in me, that is, I do not depend on man, or human resources, or my own ability; God abides in me. I do not know how better to illustrate it than by the idea of a person supported in a vessel let down from heaven. We are in entirely new associations, which are divine in character, for in John we have not only what is heavenly, but divine in character, and God abides in us. And now, I have come to this point, I am conscious of it. I have to learn it in a certain sense, and, having learnt it, I am conscious of it, I know it by the Spirit that dwells in me. 

    Now that is a wonderful place to be in, beloved friends. I would to God that everyone here might apprehend it. I will go on now to show the marks of it, how it works out. Because John is careful in every point of truth he brings out, to show how it works out in the life and testimony of saints. John is essentially practical, although so abstract. Whatever place and blessing we are brought into before God, with its consequent association and intimacy, all with John is to work out into practice here. And I want to show the way in which it is to work out. 

    I see in what follows that three things are contemplated, 

    first (in the beginning of chapter 4) we find the power to try spirits, the detection of spirits; secondly, that we come out as disciples of Christ; and thirdly, that we have part in the testimony of grace, that the Father sent the Son to be the Saviour of the world. These three points I want to speak of in detail. 

    The apostle says, Beloved, believe not every spirit, but try the spirits whether they are of God: because many false prophets are gone out into the world. Hereby know ye the Spirit of God: every spirit that confesseth that Jesus Christ is come in the flesh is of God, and every spirit that confesseth not that Jesus Christ is come in the flesh is not of God: and this is that spirit of antichrist, whereof ye have heard that it should come; and even now already is it in the world. Ye are of God, little children, and have overcome them: because greater is he that is in you, than he that is in the world. They are of the world: therefore speak they of the world, and the world heareth them. We are of God: he that knoweth God heareth us; he that is not of God heareth not us. Hereby know we the spirit of truth, and the spirit of error. That is the first point. And we get here that greater is He that is in us than he that is in the world: that is, that we have no occasion to be afraid of the world, or of the influences at work there, of the spirits which act there, because we have got this principle now, the Holy Spirit is in the believer, greater is he that is in you, than he that is in the world. 

    Next, I get the power of detection, for things are resolved; in the eyes of the one that has the Spirit of God, all is traced back to its source. For instance, if I saw the world busy with so-called Christian literature, popular books which everybody was reading, I should conclude that it is of the world, and therefore the world heareth it. On the other hand, the apostle says, He that knoweth God heareth us, there is the test. 

    That is, if I want to know the people that are of God, I look for the people that hear the apostles. There are two great sources  the world of one class of literature, and the apostles who are of God of another; and the world hears what is of the world, and those who are of God hear what is of the apostles. Hereby, says the apostle, know we the spirit of truth, and the spirit of error. It is deplorable to see saints reading the books which are popular in the world. The world is not altogether averse to so-called religious books; but if they suit their taste, it proves the books are of the world. 

    And allow me here to offer a word of warning; and I would not attempt to warn anyone in regard to what I have not gone through in experience for myself. Our danger is in taking things second-hand, instead of from the source, the fountain; for after all, what you want to hear is the apostles. That is what the apostle says here, We are of God, and I believe great force is to be attached to that expression; none could say in the same sense as an apostle, We are of God: he that knoweth God heareth us. And I advise everybody here, get your ideas direct from the fountain-head. I do not undervalue periodicals, and writings; but at the same time I would much prefer to see saints paying more attention to what comes direct from the fountainhead, from Scripture itself. That is what the apostle says, He that knoweth God hears us. 

    Thus the first point here is the ability to trace things to their source, to detect spirits, and thus not to be taken in by different things which present themselves to us in the world. 

    We come now to the next thing, to something more positive  we come out as disciples of Christ. Beloved, let us love one another: for love is of God; and every one that loveth is born of God, and knoweth God. He that loveth not knoweth not God; for God is love. In this was manifested the love of God toward us, because that God sent his only-begotten Son into the world, that we might live through him. Herein is love, not that we loved God, but that he loved us, and sent his Son to be the propitiation for our sins. Beloved, if God so loved us, we ought also to love one another. No man hath seen God at any time. If we love one another, God dwelleth in us, and his love is perfected in us. Connect that with a passage in John 13: 33-35: Little children, yet a little while I am with you. Ye shall seek me: and as I said unto the Jews, Whither I go, ye cannot come; so now I say to you. A new commandment I give unto you, That ye love one another; as I have loved you, that ye also love one another. By this shall all men know that ye are my disciples, if ye have love one to another. 

    I desire to dwell upon this, for it is an excessively beautiful thought. The two great points in the latter part of John 13 are God glorified in the Son of man (I dare say most will remember the verse, Now is the Son of man glorified, and God is glorified in him), and the new commandment. That is, the Son of man was to take a new place in the glory of God; He was not to be publicly glorified yet, but glorified in God; Man, in the Person of the Son of man, was to have a completely new place with God. And the divine character was to come out in the saints down here; they were to be known as disciples of Christ, because they had love one to another. Do you understand what it is to be a disciple? I think discipleship is more than faith, because discipleship implies this, that I have learnt of my teacher. No man can teach what he does not know. And it is a fact, that the best teacher is the man most competent to teach the elements. Christ could teach perfectly because He knew what He taught. He knew perfectly the love of God. He was God, but as man He knew the love of God and therefore He could make it known. And if the disciples loved one another they would be manifestly disciples of Christ. 

    Now let us get the lesson taught in the passage. I can understand the question, How can we walk in love, how can we practise love? The answer is, Because we have found out the love of God. And that is why the apostle speaks in this way. He says, He that loveth not knoweth not God; for God is love. In this was manifested the love of God toward us, because that God sent his only begotten Son into the world, that we might live through him. Herein is love, not that we loved God, but that he loved us, and sent his Son to be the propitiation for our sins. Beloved, if God so loved us, we ought also to love one another. You see the cardinal point here is this, that we know, we have made discovery of the way in which the love of God has come out towards us. I dwell upon that only to show that God was completely first with us. The two points brought out in verses 9 and 10 are that the condition in which we were was that of being spiritually dead as regards God, and sinners, and when that was the case the love of God was toward us; He loved us and sent His only-begotten Son into the world that we might live through Him, that He might be the propitiation for our sins. Now we can look that blessed truth in the face. The love of God is shed abroad in our hearts by the Holy Spirit which is given to us. It is not that I am discovering these wonderful things for the first time, but I now enjoy them. And I find in this blessed truth, that which has given me a motive for my own practice, for it is positive unrighteousness in me to act differently from what God has acted to me. That I lay down as an unquestionable principle. It was that which brought upon the man who owed ten thousand talents the exaction of all the debt, because he did not act as he had been acted to. God has shown to us the most boundless love, and If God so loved us, we ought also to love one another. And we make manifest in that way that we are disciples of Christ, in that we have love one to another. 

    It is a blessed thing to come out as a disciple of Christ, because it proves that I know God, not only have I made discovery of the goodness of God, but I can now enjoy the wonderful revelation of God. At the first I had to find out the grace of God when I was a sinner; but thank God, it is not that now. I can now see how God was beforehand with us, and that we owe everything to the sovereign love of God. If God so loved us, we ought also to love one another. 

    And we have a further word, still connecting itself with our coming out as disciples of Christ. The apostle uses the same form of expression here as in the gospel of John. There it is, No man hath seen God at any time. The only begotten Son, which is in the bosom of the Father, he hath declared him. Here it is, No one hath seen God at any time. If we love one another, God dwelleth in us, and his love is perfected in us. 

    I pass on now to the third point, Hereby know we that we dwell in him and he in us  we have this we know again; it is almost a repetition of the passage at the close of chapter 3, but a little fuller, because it includes the thought of our abiding in Him. Hereby know we that we dwell in him and he in us, because he hath given us of his Spirit. And we have seen and do testify that the Father sent the Son to be the Saviour of the world. Whosoever shall confess that Jesus is the Son of God, God dwelleth in him, and he in God. Now we have part in the blessed testimony of grace. But you are not really clear for it unless you understand the new, and blessed, and divine character of the association into which you are brought. I believe the man who would be the most effective evangelist is the man who is most clear of the world, because he then really approaches the world from the divine side. As we have seen, we have the ability to judge of the character of things, to test spirits. We come out as disciples of Christ, and approach the world with the blessed testimony that the Father sent the Son to be the Saviour of the world. And you cannot in a certain sense go higher. We may be led by the grace of God into the enjoyment of our own portion  that is perfectly true  but as to the moral height of things, you cannot go beyond the gospel, the testimony of divine love to the world. It is the witness of the sovereignty of that love in which God has been pleased to approach the world, to send His Son to be the Saviour of the world; God so loved the world, that he gave his only begotten Son, that whosoever believeth in him should not perish, but have everlasting life. 

    We see thus, in some measure, the effect of the consciousness of the new and blessed association into which we are brought, in our ability to go through the world superior to it, because greater is He that is in us than he that is in the world, to come out here shining brightly in the blessed character of disciples of Christ, having learnt from Him of the love of God, and to bear our part too in the testimony of grace. 

    Everybody will agree with me as to the mode in which the apostle brings everything out in a practical shape in the Christian. But how is it we come out in this way? Because, by the grace of God, we know how completely we are free of all that is here. We abide in God and God in us, and know it by the Holy Spirit. 

    If there is one thing I am ashamed of as to myself, it is the little degree in which Christianity takes practical shape with me. I honestly own it, because whatever faults one may have, one would not care to be a hypocrite. I have a sort of consciousness of the blessing into which we are brought by the grace of God, but it fills me often with shame to think in how little measure it takes a practical shape and character in me. And it is that which the apostle insists largely upon. 

    Now I have only a few words more to say, and that is as to the succeeding verses, in which you will find some wonderful truth unfolded, for the apostle will not stop until he has fully shown the way in which the love of God connects itself with the saint through the whole of his responsible course. It is striking how the apostle connects every thought with us as saints down here, not as saints in glory. It is true that when He is manifested we shall be like Him. But in this chapter he shows us divine love in connection with us in our course down here, and therefore goes on to the day of judgment. He begins with the time when we were spiritually dead, and sinners, for we were responsible because we were sinners; then he shows the connection of the love with us as saints, and then speaks of the day of judgment, which is the wind-up and end of the entire chapter of our responsibility. 

    I will just point it out, because I had much rather your attention were fastened on the scripture than on anything I can say. He says, We have known and believed the love that God hath to us. God is love; and he that dwelleth in love dwelleth in God, and God in him. Now, beloved friends, that is the love which God has to us as saints, the love in which we abide. We abide in God, and to abide in God is to abide in the sense that I am in the blessed place of relationship before Him, and loved as Christ was loved. That is the consciousness in which we are entitled to be. It is the answer to the closing prayer of the Lord in John 17, I have declared unto them thy name, and will declare it: that the love wherewith thou hast loved me  that is, as a man upon earth  may be in them, and I in them. Now, says the apostle, we have known and believed the love that God has to us. 

    It is the greatest joy and delight to know that upon earth we are the objects of the Fathers love, of love such as that with which the Son was loved as a man down here. The apostle could say, We have known and believed the love that God has to us  that is as saints. God is love; and he that dwelleth in love dwelleth in God, and God in him  I abide in the consciousness of the love of God toward me; and more than that, God abides in me, so that the character of God comes out in my relations to the saints down here. 

    And then we come to what closes up this subject. He says, Herein is our love made perfect, that we may have boldness in the day of judgment. I think why he carries the thought on to the day of judgment is that he is still looking at the saint in connection with his course here upon earth; and therefore he says, That we may have boldness in the day of judgment, because as he is  though there is responsibility, and must be Christian responsibility so long as we are here, yet it cannot invalidate the truth for a moment  as he is  that is, as the Judge is  so are we in this world. Whatever He is to the Father, as Man, the object of the Fathers delight, and affections, and favour, I say that is true to the saint, although there be at the same time the question of responsibility, which will be closed for ever at the day of judgment. As he is, so are we in this world. The object with which he introduces it is that all fear may be dispelled from the hearts of saints, because fear hath torment, and he that feareth is not made perfect in love. 

    And we come back at the close of the passage to this, We love him, because he first loved us. I believe that the last and most difficult thing for a saint to learn is that God first loved him. We sometimes think that God loves us as we love Him. Scripture puts it the other way, We love him, because he first loved us. When I am free of self, and of the thought of what I am for God, then I learn this blessed truth, that after all, if I love God at all, it is because He first loved me. 

    I do not think I have strained the truth before us. I return to what I started with in the chapter, that I think it introduces the two great thoughts, of the Spirit, and of the knowledge and certainty which are connected with the presence of the Spirit. I am completely marked off from the world, because by the Spirit I am conscious of being in this new and blessed association, dwelling in God and God in me. I have power to go through the world, and to detect the form and character of evil which is presented to me there, and to come out in testimony for God as a disciple of Christ, and as bearing a part in the blessed gospel of grace, that the Father sent the Son to be the Saviour of the world. And then, beloved friends, we have nothing to fear. What a great thing it would be for the mind and spirit to get free of all restlessness and effort, and to come to this  to sit down and meditate when no eye is upon me but the eye of God  here I am the object of the Fathers perfect love, as the apostle says, We have known and believed the love that God hath to us. Gods love will never be greater to you than at this moment. You may have more entrance into it, you may see what that love brings to you, but Gods love will never be more perfect to you than it is now. Herein is love made perfect with us, that we may have boldness in the day of judgment: because as he is, so are we in this world. 

    May it have the effect, beloved friends, with every one of us, of producing the sense of certainty in the soul  I do not mean a dogged kind of certainty, I think that is a bad kind of certainty  but the certainty which flows from the presence and power of the Holy Spirit in the saints; to be really settled and assured in the blessed consciousness of what the love of God is, 

    and in the assurance that if there be still responsibility, as there must be so long as we are down here upon earth, it cannot invalidate or touch for one instant the truth that as he is, so are we in this world, and that love is made perfect with us in that way. 

    May God establish all our hearts in His great grace, that we may know what it is to feast and to revel in the consciousness of what the love of God is toward us, who are brought into this blessed place of children in the Fathers presence. 

  
    BROUGHT INTO THE CHRISTIAN CIRCLE (FER 16)

    1 John 3

    We get two things brought before us in this chapter: firstly the passage from lawlessness to righteousness and secondly the passage from death unto life. Verse 5 in Him sin is not: there is no lawlessness in Christ and so we read, He suffered ... to bring us to God, that is to attach us to Christ who is God. By the Spirit we are brought into the christian circle. There was no preaching of the gospel until there was a Head and a circle into which souls could be brought. The escape from lawlessness and from hatred was all ready for them then. There is no righteousness without a Head. The Head is seen in Romans 5; it is really a question between Christ and antichrist in the heart. If men do not come into attachment to Christ they really set up antichrist in their hearts. It is difficult now to get a true idea of the christian circle; a person who is converted in popery does not find himself much in the christian circle and there is no christian circle in the Church of England. Hereby perceive we the love  it was a good atmosphere in the early days in the Acts. 

    There is no righteousness without a Head. Adam was not lord or head, Christ is Lord and Head, and it is as Head that repentance and remission of sins are preached in His name. Salvation is in the Lord, righteousness is in the Head, and attachment is to the Head and is connected with the thoughts of the Head, whereas confession is to the Lord, and connected with the thoughts of the Lord. 

    We have come into a circle of love: there are doubtless more distinguished christians to be found in the systems around us. We go on as individuals and it is with us really, he that has an ear, let him hear what the Spirit says to the assemblies. 

    People want a boat, so these christians in system have a boat. Peter left it and we have to leave the boat, whatever that boat may be. If you try to walk on the water you are much more exposed to the action of the wind and water than if you were in a boat, but if you walk on the water the hand of the Lord can sustain you there. What is going on now is the Spirits work in the individual, causing him to have an ear to hear. Then He can make revelations to you  you hear what the Spirit is saying to the assemblies. We cannot depend on the company: it is, he that hath an ear. So in the second epistle to Timothy the apostle looks for fidelity to Christ in the individual. Study to shew thyself approved unto God. 

  
    DEPARTURE AND RECOVERY (FER 16)

    Psalm 19; 1 John 3

    I am going to speak of things which are incontestably true. If everything were to be made a question of philosophy, which is mans reason, or of science, which is largely mans deduction, then you might put moral considerations aside; but if our minds entertain any thought of God at all, we must bring in moral considerations, and if there are moral considerations, there are certain things which are incontestably true. 

    There are two simple thoughts before me with which we are all more or less familiar, but which I am going to present to you in a somewhat new dress: they are departure and recovery. 

    If you entertain any thought of God at all, you cannot be taken up merely with material considerations. Surely we are moral beings: there is such a thing as conscience, and that is a moral consideration. So, too, in regard to affections: man is capable of intelligent affections, and if so there are moral considerations; and if you take them into account, you must admit the thought of departure and recovery. If you do not entertain the thought of departure, what you are reduced to is, that the handiwork of God is bad, because no one can deny that man is not entirely what he ought to be. If your mind entertains the thought of departure, you can understand that the work of God may have been good, but that man may have been corrupted from what God made him. But then you must entertain another thought, and that is recovery. God has not been pleased to cut man off suddenly, and that leads to the thought of recovery. One is the antithesis of the other. They are the subjects of the two great parts of scripture: the Old Testament is more or less taken up with the departure; you get gleams of light coming in here and there; but in the New Testament you get the recovery, for God was bent upon it. Both are presented in a striking way in the parable of the prodigal: departure on the part of the prodigal, and recovery on the part of the father. I should be dead against the material infidelity of the present day: I think it so unworthy and so immoral, because, unless you exclude all thought of God, you must take moral considerations into account, and if you do so, then you must admit departure and recovery. 

    Now, I want to touch upon the principles of each. The principles of departure were lawlessness and hatred. Consequently the principles of recovery must be correlative, and are righteousness and love. One deduces these things from Scripture: they are not inventions of the mind. I have great reverence for Scripture, and the effect it produces on my mind increasingly is that what is of God must be right. You may not for the moment be quite capable of discerning the rightness: but you may be sure it is right, and if you go on with God, He will show you the rightness of it. 

    I will bring before you a few thoughts in regard to the departure. It is not a very happy subject, but it is very important that we should understand what has brought about the present state of confusion in the world. I should not give a man credit for much observation if he did not apprehend the confusion which prevails in the world. I do not want to occupy you with that alone; I desire you to see how God has wrought to bring about recovery, and how He has brought in the principles of righteousness and love. 

    I will tell you what I mean by lawlessness: it consists in this, that a person is unattached. I know of no better definition. That is what came to pass in man departing from God. A bond had subsisted up to a certain point between God and man, and when man broke away from God and did his own will, he became morally unattached. In a sense, an attachment had come to pass between himself and Satan, but I am speaking for the moment in regard to God. Man had become unattached, and thus lawless. Man had broken his bond with God, and what followed in the train of that was hatred and the world; It was bound to follow, for when man broke away from God there subsisted no longer any real bond between man and mans neighbour; the principle of hatred came in, and Cain killed his brother Abel. It was just typical of the way in which the Jew behaved to Christ. Christ came to the Jew, and the Jew killed Him. It was the completion of sin; it was morally consequent upon lawlessness. Adam broke away from God and became unattached; then Cain comes out in another direction: he was unattached too, as lawless as Adam, but his lawlessness works out in another direction, and he kills his brother. 

    I allude to these things because they are manifestly the two principles of departure: lawlessness and hatred; and these two principles are taken up in 1 John 3: lawlessness and hatred are met by righteousness and love. 

    I pass on for a moment to Psalm 19. The psalmist looked up to heaven, as we might, to the material heavens; and there he saw no confusion. In a world where there is lawlessness and hatred you have confusion; but when the psalmist looked up to heaven, he saw no confusion. Every planet was moving in its appointed orbit; the sun as a bridegroom coming daily out of his chamber. Anyone who observes the heavens sees that there is perfect rule there. Order is the effect of rule, and that is seen in the heavens. The earth and the moon do not travel out of their appointed orbits, and the heavens declare the glory of God. Confusion is where there is absence of order: in the heavens there is order, hence there is no confusion. But when the psalmist looked down to earth, he could not look at man: everything was confusion. When Balaam looked from above on the children of Israel dwelling in their tents, according to their tribes, he saw no disorder or confusion. But if Moses had looked inside their tents, he would have seen things very differently. 

    Now, after the psalmist has spoken of the heavens, he is obliged to look at the law. There was no confusion there. All the principles of moral attachment were to be found in the law, that a man should love God with all his heart, and his neighbour as himself. If the law were made effectual in man, there would be an end of confusion, because man would be brought into attachment with God and with his neighbour. Instead of confusion there would be order; instead of lawlessness, righteousness; instead of hatred, love. The psalmist could not see that represented in man; he could only see it represented in the law of Jehovah, and, therefore, he celebrates the law of Jehovah. 

    Now, I will show you how God has wrought for recovery. If God sets to work to bring recovery in, He of necessity brings in recovery in contrast with departure, and introduces principles opposed to the principles of departure, so that in recovery the first principles are righteousness and love. 

    I will tell you where I think was the real beginning of recovery: on the day of Pentecost. What marked the day of Pentecost was this, that God was pleased to bring in points of attachment in regard to man. The first great point of attachment was Christ, and the second was the christian circle. The preaching of the gospel has been Gods great means of recovery: the light of God has gone out in it to bring recovery about; but there was no preaching of the gospel until God had seen fit to establish points of recovery, and the two great points were, Christ and the christian circle. Christ existed, like the sun in the heavens, and the christian circle also existed, before ever the gospel went out in the world. The Holy Spirit had come and established the christian circle here upon earth; and when that was established, the gospel went out into the world. The power of recovery was there; righteousness and love were there, established in Christ, and in the power of the Spirit. It is a point of the last moment to see that God was pleased, at the very outset, to establish the great principles of recovery in contrast with the principles of departure. The principles of lawlessness and hatred were met by bringing in the principles of righteousness and love, in Christ and in the power of the Spirit. 

    Now, I should like to call attention to the case of the blind man in John 9. The eyes of the blind man were opened by the grace of Christ, but the Jews excommunicated him. Surely that man had never been placed in so trying a situation. Excommunication was no slight thing: it meant being cast out, so that nobody would have any regard for him at all, and his being cut off from all that in which he had lived until then. Now the Lord goes after him; He did not lose sight of that man. He appeals to him, and says, Dost thou believe on the Son of God? (verse 35). The man says, Who is be, Lord, that I might believe on him? (verse 36). And Jesus said unto him, Thou hast both seen him, and he that speaks with thee is He (verse 37). I lay great stress upon that expression. It conveys to my mind that the Son of God had come within the cognisance of man in such a way that man could see Him, and that He on His part could put Himself into communication with man. That is what I believe to be the beginning of recovery. The effect of it on the blind man was that he said, Lord, I believe, and he worshipped Him. The blind man had found another world; he had found it in the Son of God. If I have the Son of God, I have another world. I am content to be turned out of this world, because I have found another. 

    The first step which God takes to bring man back from lawlessness is in presenting Christ to man as a point of attraction. You must get attraction before you get attachment. You could not have attachment without a point of attraction, and God has brought in a point of attraction in Christ, the One in whom the grace of God is presented to man in order to attract man. That is the first principle of the gospel. The gospel sets before men the grace of God in a Man to attract men to that Man. It is not the end of the gospel; what God has in view is to form a bond; but before it can be formed you must get people attracted to Christ by the grace which is presented in Him. 

    I think the blind man presents that to us. He had been attracted by Christ, at least in a measure; and when the Lord spoke to him in the way He did, he was in principle attached to Him, and in finding Christ he found another world. The same thing is true in regard to us. In John 12 the Lord says, Now is the judgment of this world: now shall the prince of this world be cast out: and I, if I be lifted up out of the earth, will draw all to me (verse 31). He virtually says, I am the beginning of another world, the beginning of the creation of God. 

    These principles are brought out in the beginning of the third chapter of Johns first epistle. We read, He was manifested to take away our sins. If so, surely Christ has a claim upon us. But that is not the end: it is the beginning, His having been manifested to take away our sins gives Him legitimately a claim upon every man. Then we come to another point: In Him sin is not (verse 5). He is the centre and Head of Gods universe; in Him is no sin, and God in result intends to have a universe in which there is no sin, the beginning of it is the One in whom is no sin. We are first attracted to Christ by the grace which is presented to us in Him; but what God has in view is to bring about an attachment to the One in whom is no sin, so that we should abide in Him. Once that is the case, then we have escaped from lawlessness. Lawlessness is the contrast to attachment; bring about attachment, and we are delivered from lawlessness. 

    That is what comes to pass in the grace of God: Christ is presented to us, we are attracted to Him, then attached to Him by the Spirit of God, and then we are delivered from lawlessness, because God has been pleased to bring about attachment. That is a great thing to have been effected. I quite admit that the great point is affection; but you must have attachment before you have affection. When attachment is brought about by the Spirit of God, affection will follow in the train. My impression is that the moral order of things is attraction, attachment, and affection. Attraction is the answer to grace; then the next point is attachment; Christ gives living water to the one who has been attracted to Him; 

    then when you have attachment, you get affection. I do not know whether all will agree with me, but I believe that the true affection between a man and his wife really begins when they are married. I do not say that there is not a sort of affection before; but my impression is that it is when the bond is formed the true affection really springs up. The bond is the true starting point; the man and his wife come to know each others worth in a sense in which they never knew it before, and true affection is formed according to the bond in which they are linked together. Now, I believe that to be the case in regard to Christ and us. We are married to Christ; we have been first attracted to Him, then attached to Him, then we come under His influence, and it is the influence of Christ which brings out our affection to Him. If we are married to Him, He makes known to us all His worth, and He draws out in that way our affection to Him. He makes us conscious of His affection for us, His service and His care for us, and thus turns our affection towards Him. That is the way in which I should suppose affection really exists between Christ and those who have been attached to Him, and in that way we are delivered from lawlessness. Christ gave Himself for us, to deliver us from all lawlessness, that we might be attached to Him in the power of the Spirit, so that under the influence of Christ we might bring forth fruit unto God. 

    Two great benefits of being attached to Christ are sunshine and rain. To take a figure from natural things: the earth derives great benefits from being attached to the sun: it gains sunshine and rain, and thereby becomes fruitful. If the question were put to me why there is so little fruit for God in saints, I should say it is because they come so little under the sunshine and rain which ought to result from their attachment to Christ. It is a great thing to be in the brightness of Christ; it is really the glory of God in the face of Jesus Christ. If you come under the influence of that brightness, you will also get rain. The sun draws up the moisture from the earth, and it returns to the earth in the form of rain. Rain is dependent on the sun, and the same thing is true in spiritual things. All ministry is dependent upon our sun, and the brightness of our sun is the moral effulgence of God in the face of Jesus Christ. 

    It is a great thing to have been recovered from lawlessness and brought into attachment, so that we can say we are righteous as Christ is righteous. Christ is the only point of righteousness, as He is the point of attraction and attachment; there is no righteousness in the universe except Christ. He is the righteous One, who has accomplished righteousness, in whom we are righteous, as He is righteous. We stand in relation to Him; we are no longer lawless or unattached; we apprehend Christ as the blessed beginning and centre of Gods world, the universe of bliss. That is the first point of attachment, and it is of the greatest importance to apprehend it, so that we should come very definitely under the influence of our sun, that we might be fruitful. Then there is another point as to Christ: He has come within the range of mans vision, and He talks to us. If He could talk to the blind man in John 9, He can talk to us; He communicates with us, and we can sit at the feet of Jesus and hear His word, like Mary did. 

    Now, there is another point of attachment, which is equally important, in order that we may escape the world and the hatred in it. Gods work is perfect, and His way is perfect. When God set to work to bring about recovery for man, He had in view not only to recover man from lawlessness, but from hatred, and, therefore, before the gospel went out into the world God had established the circle of love down here upon earth. The apostles not only had the testimony of Christ, but there was also the circle of the brethren, and the gospel went out from that circle. It was a point of attachment, so that those who were attracted to Christ might be brought into it, and escape from the hatred in the world. If you come under the rule of Christ, you cannot remain in the world, because that does not come under the rule of Christ. I think the Father holds the world in hand; but the rule of Christ refers at present to those who believe in Him, in order that they may be fruitful for God; they leave the world for the circle of love. 

    I believe that is where a great many christians fail: they have come, in a way, under the rule of Christ, but they do not apprehend the christian circle; they are mixed up with the great christian organisations in the world; they have never really escaped from the world and its hatred. There is no escape from the world except in the christian circle, the circle of love. God saw fit to establish that circle here, the atmosphere of which was to be the love of Christ. In every company on earth  the House of Commons or any other  there is a sort of moral atmosphere. So it was with the company formed on the day of Pentecost: its moral atmosphere was the love of Christ. Souls who were converted were brought into it, and thus delivered from the poisonous influences which existed in the world: and they became conscious that they had passed out of death into life. They had left an atmosphere full of moral poison, and come into an atmosphere of life and love, the little circle which had its character from the love of Christ, and they were conscious they had passed from death unto life, because they loved the brethren. 

    Now, it is in that way that the work of God is complete: not only to deliver souls from lawlessness, but from hatred, from everything that came in by departure. Gods work is perfect in contrast with the departure, and, therefore, in the recovery you get the two points of attachment. The one, of supreme importance, is the Son of God, the beginning of Gods creation, the head of every man; He is the first point of attachment, so that you may abide in Him. You come under His blessed influence, and get sunshine and rain. The other point is equally important, and that is, that you come into the christian circle, which you find ready prepared. The Spirit of God brings you into the circle of love, and you become conscious that you have passed out of the poisonous influences of the world into life, because you love the brethren. You cannot attach too much importance to the christian circle. It is as much a principle of recovery as the rule of Christ. The rule of Christ and the christian circle go together, in order that Gods recovery may be complete, so that souls may be delivered not only from lawlessness, but from the world, and the hatred that characterises the world. 

    Now, if, through the grace of God, you are brought under the influence of Christ, you abide in Him; and if you find yourself in the christian circle, where the love of Christ prevails, you apprehend that you have come into a scene of moral order; you get the benefit of it in your own soul. Depend upon it, moral order can only be found in those who are under the rule of Christ, abiding in Him on the one hand and in the christian circle on the other, conscious that they have passed out of death into life, because they love the brethren. The world is a scene of confusion, full of noxious and poisonous influences. My heart aches when I think of the things to which the young are exposed in the world, the filthiness and abominations which are paraded before their minds. But there is an outlet, and the first point is to come under rule. Rule is a wholesome thing, it brings about order. It is so important to come under rule, to abide in Christ, the blessed Head and centre and sun of Gods universe, and then to enjoy the christian circle, the atmosphere of which is the love of Christ. How wonderful to think that there should be a circle down here whose atmosphere is the love of Christ! It is a great thing to come into it and to fulfil our own obligation in it, that is, that we love: we love the brethren. You could not do that, if you did not first recognise that the brethren were there. You were brought into that circle; but it existed a long time before you were converted. It existed at the beginning, before any had been converted by the gospel. Christ formed it, and the Spirit of God sanctioned and gave character to it. Those converted by the gospel were brought into abiding in Christ on the one hand, and into the christian circle on the other. 

    It is wonderful to contrast the two I have attempted to bring before you: lawlessness and hatred, as the effect of departure; and on the other hand the principles of attachment, righteousness, and love, which characterise recovery, all blessedly brought to pass in Christ and the christian circle. 

  
    CHILDREN OF GOD (FER 16)

    1 John 3: 1 - 24

    The spirit that was manifested against the apostles was the spirit of the children of the devil. The children of God were known by their likeness to Christ. They were practising righteousness and loving their brethren. That spirit which the apostles showed was intended to continue. We are not only the children of God but we are manifested as such. We are liberated from the connections we were in naturally, and brought into new ones. 

    The world as it is began with mans departure from God. It was not very evident at first but the fact was there. Man broke away from divine restraint. That is what Scripture calls lawlessness. The Lord Jesus hated lawlessness, but on the other hand He loved righteousness. He recognised every right of God, and hated everything connected with mans breaking away from Gods restraint. Mans breaking away from divine restraint opened the gate to the wicked one. When man was under divine restraint he was content with what lay within his reach. When he broke away man began to look after himself. The word self came in. The wicked one got an entrance into the world because he could minister to self, that is, to mans gratification. Another thing that came in was hatred and that came in by the wicked one. It might begin with jealousy, but jealousy causes hatred and hatred, murder. Cain was jealous of his brothers offering being accepted and he slew him. Cain was of the wicked one and slew his brother. 

    It is important to see how God has come in to deliver us. The believer is brought into entirely new connections. Following these new connections he is liberated from the old ones. He is delivered from the hatred that is in the world. The very first principle is that we are the children of God. It is the mind of God for us. We have received the Spirits testimony of Christ, and in receiving that testimony we are brought into that which is Gods mind for us. In that sense we have been begotten of God. It is Gods mind for the believer at this present time. We come into the light of Gods mind, and consequent upon that, the Spirit is given to us. The Spirit itself bears witness with our spirit that we are children of God. The Spirit brings us into attachment to Christ. I mean attachment in the form of a bond. When a man is married to a woman the two shall be one flesh. We are married to Him who is risen from the dead. The one who receives the Spirit is brought into inseparable attachment to Christ. It is a connection which does not belong to this world. We are joined to Christ by the Spirit and that is an entirely new thing. None was joined to God until Christ came into the world, and none was joined to Christ until He was raised from the dead. Christianity consists in the reality of these new connections which exist in the Spirit. Christianity does not consist in believing certain doctrines. We start by believing doctrine  the report. 

    This world is lawless without a head. It will get a false head  antichrist. Then God will set it aside and will bring in another world which He has now before Him. All our connections are with that world which will supersede this one. That world will be displayed in the appearing of Christ. Christianity is vitality. The Lord Jesus said, I am come that they might have life. It consists in living connections with another world. 

    If we were not married to Christ we could not abide in Him. If we are brought into that relationship to Christ we have a corresponding relationship with our fellow christians, for a very simple reason. They are brought into the same attachment to Christ that we are. The practice of righteousness is the proof of our abiding in Christ. If you practise righteousness you are delivered from lawlessness. The practice of righteousness really means that you give God His rights. Righteousness on the part of God is the assertion of rights. Righteousness on the part of man is the acknowledgment of those rights. The law was the assertion of Gods rights. He proved Himself to be God by the assertion of His rights. His rights are that He should have the affection of His creature. The Old Testament sets forth the rights of God naturally. The New Testament sets forth the rights of God in mercy. The right of God to show mercy is in virtue of redemption. God has shown Himself in mercy that He might have the natural right to love. We admit Gods rights. That is what I should call the first principle, practising righteousness. 

    Being married to Christ brings us under His influence. He has become a man that He might be the Head of man. I cannot think of Christ without thinking of mercy. If I am under His influence I abide in Him. Then I practise righteousness. No one practises righteousness unless he is under the influence of Christ. I have heard it said, There is no harm in this, or There is no harm in that, but if you examine them you will find that self-gratification is at the bottom, and if you make self a centre you are lawless. Being under the influence of Christ you not only admit the rights of God, but you love your neighbour. 

    Throwing a stone into the water causes many circles, but each circle has one common centre. Christ is the centre, and we are in the inmost circle, and being in that circle, we are not only equally near the centre but equally near one another. Therefore we are not only under obligation to love the Centre, but to love one another. Life is love. Death is hatred. Where love is, life is. Life is going to come in by Christ because He is the blessed expression of the love of God. If we understand these things we shall see the wonderful provision God has made even from the beginning. The very fact that we are delivered from hatred shows that we have come into a scene of love. Having been brought into attachment to Christ we are under obligation to abide in Him. We are known down here by practising righteousness, the admission of Gods rights. Christ came into this world and died for man that man might be married to Him. Therefore He has a claim upon us. We are His. We are brought into the inmost circle of which Christ is the centre. 

  
    READINGS ON THE FIRST EPISTLE OF JOHN (4) (FER 17)

    1 John 3: 23, 24; 1 John 4: 1 - 21

    FERWe were saying yesterday that the first two chapters were introductory. That is, they bring in the thought of fellowship and apostolic care, and that is introductory. In chapters 3 and 4 we come to the substance of the epistle. We have had before us two great points; first, abiding in Christ, by which we escape from lawlessness, and then the christian circle, by which we escape from the world, and the hatred which is prevalent in it. Now we come to the third point, and that is the region of the Spirit, and in that we get into divine light, and escape from the darkness. We have come out of lawlessness into righteousness. Out of the world and hatred into the christian circle, and love. And out of darkness into the light of the Spirit. That describes christianity; it is in that sense we get the thought of eternal life. 

    WMAnd, as you said, all these three conditions were present before the preaching went forth. 

    FERThey were appointed of God when the Spirit was given. Christ was the centre and was preached in that way. Then the circle existed by the Spirit, and in it those who were converted escaped the world. The apostle said to them, Save yourselves from this untoward generation. Then they were baptised, and brought into the christian circle. At the same time they came out of darkness (for really judaism was darkness, although there was in it the shadow of coming good things), into the light, which is the region of the Spirit. There is no light outside of the Spirit of God. 

    RSSThat is what we come to this morning. 

    FERIt is that which completes the subject. 

    WNWhat is your thought in calling the love of God light? 

    FERBecause that is the light in which we are. The Spirit has come to establish us in light, and the light is divine love. I do not know what else is light. 

    QuesIs it the way in which God has been manifested? 

    FERYes. 

    WMThe revelation of God is light. 

    FERYes, but it is the revelation of God in its relation to us. 

    WMAnd that is that God is love. 

    FERBut that is not quite enough, we get another thing immediately, in this was manifested the love of God toward us. It is not only the abstract thought, true as it is, but the manifestation of divine love in its application to us. 

    WMBut whether manifested or not, God is love. 

    FERQuite so. 

    JSABut in our sense of it, it has to do with the way He has revealed Himself to us. 

    FERWe never knew or can know what God is abstractly. We only know God in the way in which God has come out in regard to us. 

    JSAIt requires a divine Person to know God in any other way. 

    WMSo we know Him as revealed. 

    FERYes, in the way in which He has manifested His love toward us. We are not equal with God, we cannot know God on equal terms. We know Him in the manifestation of His love toward us in the conditions in which we were. 

    WMThat makes eternal life a very practical thing and not at all difficult to understand. 

    FERI do not think it difficult. It depends entirely on our being intelligently in the conditions. Everything is moral, and hence you must of necessity be in the things intelligently. 

    RSSYou spoke of the love of God as light, because no greater light could come to us than that God loves us. Is that the idea? 

    FERI think so. That is the great light in which you are. Light is the revelation of God in His mind toward us. It would not be wise in us to go and tell everybody simply that God is love. They could not take it in, but when you say, In this was manifested the love of God toward us, because that God sent his only begotten Son into the world, that we might live through him, that is simple. 

    JSAAnd therefore it is on that line that eternal life comes in, as Gods thought for man, and not as some have thought, the life of divine Persons. 

    FERIt is ignorance to talk about the life of divine Persons. The fact is, your life is yourself. The same is true in regard to Christ. His life is Himself. 

    WB-sWas the love of God known before Christ came in flesh? 

    FERNo. When you look at things in the light of Christ you can understand them, but many things could not be understood at the time they were spoken. We understand things in the Old Testament, and in Gods dealings at that time, a great deal better than contemporaries did, because we have the light of Christ to illuminate everything. I have often thought that the death of Christ interpreted every act of Christs life. The disciples entered into the life and ministry of Christ by the apprehension of His death. Every act of His life was on the principles of His death. The Lord never did anything in the way of acts of mercy, etc., apart from the principles of His death. The principles of His death were the principles that ruled in His life and ministry, and it will be the same when Christ comes again in glory. He will not establish anything contrary to His death. 

    JPIt could not have been otherwise. 

    FERNo, indeed. 

    WB-sSo the clothing of Adam at the first with skins is a figure of the death of Christ? 

    FERIt referred to mans nakedness and God took account of that, and clothed him; no doubt it alluded to the death of Christ. 

    JSAAs you have pointed out before in Luke 2, the Lords death was indicated right through from His birth. 

    WMI suppose He could not have touched man at all in His life if His death had not been in prospect. 

    FERI think not. Every touch of man by Christ was on the principle of His death. 

    JPBecause God could not come out in Christ to man on any other ground. 

    FERThere were two principles that ruled with Christ; the one, the setting aside of man with all his pretensions, and the other, that God should be brought in. These two principles came out in Christs death. In the death of Christ man was put out with his liabilities at one door, but he comes in by another. He is put out after the flesh, but He comes in by the Spirit. That is the meaning of the death of Christ. 

    JSAAnd these two things are set forth in the bread and wine? 

    FERAnd they are set forth in the Lords ministry. He was always ruling out man, and bringing in God in mercy. In His miracles, healing lepers, giving sight to the blind, etc., you get that thought. 

    WMHis death came to extinguish man after the order of the flesh, and His life was in accord with it. 

    FERMan is let in by the Spirit into the love of God, By me if any man enter in, he shall be saved. 

    QuesDoes verse 9 correspond with John 3: 16? 

    FERQuite so. 

    TFAre not light and love set in their own connection in the word? 

    FERI think that love is the light Does the word bring that to us in any way? 

    FERI think you get the two things in this gospel, if we walk in the light, but the light is the revelation that God is love. You cannot separate between light and love. 

    TFThey are distinct in the word. 

    FERJohn does not bring out all at once. We have the first point that God is light, and we walk in the light, and as things are developed in the epistle you get the further thought that God is love; that is what the light is, the revelation of God in love. I have no doubt the effect of light morally is to expose and enlighten. Mens eyes are opened by light and, at the same time, everything is exposed; but if you ask what the light is that has come in, it is the revelation of God in love. 

    TFWe have love that covers a multitude of sins, and light exposes; there must be a contrast. 

    FERLight exposes, but light enlightens. The Lord says in John 9, As long as I am in the world, I am the light of the world, and then He gives sight to the blind man. That is the way the light comes out in that chapter. The man is enlightened, but in chapter 8 everything is exposed. 

    GRI suppose there could be no greater exposure than in the One who is perfect love coming into a scene where all is hatred. 

    FERThat is what the Lord brings out in John 9, For judgment I am come into this world, that they which see not might see; and that they which see might be made blind. Light exposes, but light attracts. That is true in natural things. Look at flowers or plants in the sun. The sun will draw them to itself. 

    WMLight has warmth in it, too. 

    FERWhen it is the light of the sun. 

    WB-sJohn the baptist was a burning and shining light. 

    GRI suppose in the case of Saul of Tarsus he was thoroughly exposed and yet divinely attracted? 

    FERYes. 

    WB-tAs to John the baptist, the Lord said he was a light, and they were willing for a season to rejoice in his light. 

    FERQuite so, because John was the forerunner of Christ, And thou, child, shalt be called the prophet of the Highest: for thou shalt go before the face of the Lord to prepare his ways. John spoke of repentance and of Christs coming. 

    GWHSo light exposes in regard of man and enlightens in regard of God. 

    FERYes, you could not get a better unfolding of it than in John 8 and 9. In chapter 8 everything is exposed. In chapter 9 Christ is the light to give sight to the blind man, but at the end he sees the Son of God. And that is where the light of God has come in to completely undeceive people in regard of God; but they are undeceived in order that they may see the Son of God, and that He may be everything to them. 

    JSAAnd in that sense you will perhaps say that light is rather more relative than where it says God is love. In the latter case it is absolute. In the other it comes to us in a scene of darkness and so takes the character of light. 

    GWHI suppose darkness is ignorance of God, and light has come in to give the knowledge of God? 

    FERThat is it. Light comes in to dissipate darkness. In him was life; and the life was the light of men. The light of men was the life. And the light shineth in darkness; and the darkness comprehended it not, but what shone was light. The life was the light of men. 

    JPIf any one followed Him he was not walking in darkness but had the light of life. 

    FERThat is it. Light is the life. 

    RSSThere is a remarkable connection established in verse 9 between love and life. 

    FERLife for us is the outcome of divine love, evidently the object of God in the sending of His Son was that we might live. Nothing would have been achieved otherwise. 

    RSSSo that we can speak of the end of the verse, that we might live through him, as Gods great thought for man. 

    FERThere are two things, that we might live, and it goes on to say, Herein is love, not that we loved God, but that he loved us, and sent his Son to be the propitiation for our sins. That is, that our liabilities might be discharged. 

    WB-sThen verse 10 was necessary that verse 9 might be made good? 

    FERExactly. There must be the propitiation, but the divine thought and purpose was that we might live by Him. 

    RSSThat is stated first. 

    WMIt is placed in the opposite order from John 3. 

    GWHI suppose love is the spring of life, and the light comes in to reveal it. 

    FERBut love is life morally. What is the life of God, looked at morally? It is love in activity. 

    RemThen I suppose hatred is death? 

    FERDeath morally. 

    GRSo it says in Ephesians, being alienated from the life of God through the ignorance that is in them, because of the blindness of their heart. 

    FERThat is it. They did not like love in activity. 

    GWHWhile it is true that you may become partaker of the divine nature, would you say you partake of the love of God? 

    FEROnly morally. 

    QuesThat is, to be born of God? 

    JPI see that while you can distinguish things in a way in this epistle, it is important not to separate them; for instance, these two statements, he that hates his brother is in darkness, and this other, he that loveth not his brother abides in death. 

    FERExactly, death is darkness, and love is light. I was saying in regard to chapter 4, that you get into the region of the Spirit, that is into the region of light. All light comes to us by the Spirit. 

    JPThat is why you asked to read the end of chapter 3, because there the Spirit is so distinctly introduced. 

    FERExactly, the next chapter is given to bring you into the region of the Spirit, and so in chapter 4 the admonition is not to trust every spirit. If you come into the region of the Spirit you detect and refuse other spirits. 

    JPAnd you have ability to do that. You cannot have ability apart from the Spirit. 

    FERNo. If you had not come into the region of the Spirit you would not detect other spirits, and there were plenty of such abroad in that day, and I take it there are plenty in this day; it is not simply detecting the outward, but what is beneath the outward. Take popery or rationalism or unitarianism, it is not that you are deceived by the outward, but you detect the spirit that is underneath. Try the spirits whether they are of God: because many false prophets are gone out into the world. 

    WMAnd that is true exposure. 

    FERThey preserve a fair show in popery, and so too the rationalists, but you want to get at the spirit that is underneath. 

    WMIt is a question of how these things are related to Christ. 

    FERI think everything depends on how Christ is viewed. The tendency in christendom at the present time is to make too much of the humanity of Christ. I believe in the humanity of Christ as much as anybody does, but I see too much may be made of it. Rationalists try and reduce Him to a man. They bring in the kenosis. Popery makes a great deal of Mary, and the great professing bodies are tainted more than they are aware of by unitarianism. 

    WMThat is the spirit which is abroad. 

    FERIt was abroad in the apostles day, and so too in the present day; if you look at the outward you are liable to be deceived by creeds and orthodox statements, but you must not trust them. They are not worth much. 

    JSAWhat would you think is the force of the test given here? 

    FERJesus Christ come in flesh. He is not simply the Man Jesus, but Christ come in flesh. It is the advent of a divine Person. 

    WMTo say that about a mere man would be absurd, because he could not come in any other way than in flesh. 

    FERQuite so. The point is faith in the pre-existence of Christ, and that He became man. 

    JPThe very form of the expression involves that. 

    FERIt is the truth of the incarnation. 

    JSAThe Word became flesh. 

    WMIn this case it is not a question of individuals but of spirits. 

    FERAnd I have no doubt that if you get into the region of the Spirit you become sensitive to error. You do not judge of things by creeds. They are deceptive. It was thought in christendom that the Athanasian creed would be a guarantee for orthodoxy. It is not a bit of guarantee. The only preservative from error is the region of the Spirit. There you become sensitive to error. I do not believe much more in orthodoxy than in heterodoxy. Go through the history of christianity; it is difficult to distinguish between the two. 

    WMI suppose the safeguard is to hear what the Spirit says to the churches. 

    FERThe thing is to get into the region of the Spirit. You get into light, and then you can detect error. 

    GWHAnd it is only by the Spirit you can distinguish between error and truth. 

    JSAAnd have your senses exercised, and then you discern the tendencies of teaching and books, etc. 

    FERExactly. 

    WB-tWhy is the critical point in Jesus Christ come in flesh? 

    FERYou believe in incarnation, that is, that Jesus is a divine Person come in flesh. 

    JSAAs you said at the beginning, He is expressed in this epistle as the true God, and eternal life, and therefore the test is to recognise Him in the Man Christ Jesus. 

    FERThe Lord speaks Himself about the Christ. The Christ came not to be ministered unto, but to minister. So, too, the same thought comes out in Philippians 2, Let this mind be in you, which was also in Christ Jesus: who, being in the form of God, thought it not robbery to be equal with God: but made himself of no reputation, and took upon him the form of a servant. It was Christ Jesus who made Himself of no reputation. 

    QuesWhat is the thought of emptied himself. 

    FERMade Himself of no account. 

    WMI suppose the expression though he was rich, yet for your sakes he became poor is the same thought. He was never rich here. 

    GWHYou were saying it was a good thing to get into the region of the Spirit. Would you say what it is? 

    FERThe Spirit has to maintain us in the consciousness of divine relations. And you get very easily out of this. In Romans 5, the love of God is shed abroad in our hearts by the Holy Spirit which is given unto us. He brings the heart into the light and sense of divine love, and you cry, Abba, Father. That is where we have to abide. Take the average christian. How much of every day is a christian diligent to take advantage of the Spirit, and to live in the sense of divine relations? Not long, I take it. A good part of the night is taken up with sleep, and a good part of the day with meals and with business, and very little of the day is devoted to the maintenance of divine relations. 

    GWHWould one who is out of communion not be in the region of the Spirit? 

    FERI think he has got out of it, or out of the sense of it. He is not in it consciously. 

    WMAnd that revelation is life in the christian sense. 

    FERYes. 

    JPI was struck with the way it is put, And hereby we know that he abideth in us, by his Spirit. I suppose there is the maintenance in us of the power, the reality of all these things, and that is what is in your thought as to being in the region of the Spirit. 

    FERYes. He brings God in to us. We abide in God, and He abides in us. 

    JPSo he that dwelleth in love dwelleth in God and God in Him. 

    JAAnd you are put in a position to test things. 

    RemYou do not mean that we should give up our business or the demands on us as men in the flesh. 

    FERThe apostle says, If a man will not work neither let him eat. 

    RemThere are two sides. 

    FERBut often I think people give a great deal more attention to their business than to the cultivation of divine relations. 

    WB-tWould you say a little about that? 

    FERThe world is exceedingly subtle and there is a temptation to get on in the world which few people can resist. I have not seen many who could. 

    RemMr. Darby explains that in his hymn, As hireling fills his day. (12:5) 

    FERI think it was fulfilled in Mr. Darby. He might have done well in the world, but he gave up worldly prospects to be in the region of the Spirit. He was the better man for it. People make mistakes. I have heard the proposition laid down that the man of faith is as well off as the man of means, and I believe it. 

    RemHe is better off. 

    FERI would admit that. I have never seen the righteous forsaken nor his seed begging bread. Having food and raiment let us be therewith content. Superfluity is no advantage  certainly not spiritually. 

    JSAThe expression a man of faith is not equivalent to a man who has given up his business. 

    WB-sWhy did the wise man say, give me neither poverty nor riches? 

    FERHe saw that what was beneficial for man was to have food convenient. Paul said the same thing. It is wisdom. The man of faith is as well off as the man of means, only he must be the man of faith. Read Luke 12, 

    your Father knoweth that ye have need of these things; but then that is piety. The point in this chapter is the region of the Spirit. It is on the one hand the love of God shed abroad in the heart by the Holy Spirit given unto us, and on the other, our maintaining our relations with God. That is what we have to look to. 

    JWPIs it possible to be in the region of the Spirit and do business? 

    FERYou cannot take up business according to the methods of the world. There are many things which the man of the world can take up which a christian could not take up. 

    WMBecause Christ is his Head. 

    FERQuite so, and the Spirit would not sanction it. The very first principle in connection with the Spirit is righteousness. 

    AQRCould a christian properly do that for others which he could not do for himself? 

    FERI think so. I have not a conscience in what I do for others, but I have a conscience in what I do for myself. 

    JNHWould you give an illustration of that? 

    FERIf my employer tells me to do something, it is not a question of my conscience, but his conscience. It is no responsibility of mine. 

    JWPBut suppose the thing is wrong? 

    FERIf he wanted me to go and thieve it would be a question of my conscience, and I would not do it; but if my employer tells me to do something in the ordinary course of things which is not immoral, it is not my responsibility. 

    GRIf you were a carpenter, serving an employer, you would work in a theatre or a saloon, but you would not go and build one for yourself? 

    FERQuite so. 

    RemI suppose our business comes in that we may discharge our obligations while passing through the scene? 

    FERTo support your wife and family. 

    RemAnd have something to distribute. 

    FERIf God sees fit to give it to you. 

    RSSWould you say the great thing is to endeavour to maintain divine relations and to live in the consciousness of them? 

    FERI take up the admonition in Jude, Keep yourselves in the love of God. That is a first principle. 

    JSAAnd to do that would not only give rest to the soul, but would practically preserve from evil, too. 

    FERBut the point to my mind is that it is happiness. People like to come into one anothers company and find happiness and pleasure in it. Where are we to find supreme happiness? 

    RSSIn Gods company. 

    JSAI remember you were saying some time ago that people do not, as a rule, cater for their own happiness. 

    WB-sIn thy presence is fulness of joy. 

    FERYou cannot find better company than that of God. We are maintained by the Spirit in the light of God, and the thing is to take advantage of it. God is always available to us. 

    WMWhat is the force of bringing love in in this part of the epistle in connection with our responsible path? 

    FERYou cannot always look at yourself abstractly; you can look at yourself abstractly when you are regarded as in heaven, but if you look at yourself here you must take into account your responsible path. 

    WMOn the way to heaven? 

    FERYes. For instance, take such a thought as in Ephesians 2, He has quickened us together with Christ ... And hath raised us up together, and made us sit together in heavenly places in Christ Jesus. A passage like that must look at a christian abstractly, because as a matter of fact he is not raised up and made to sit in the heavenly places, but John looks at christians down here, 

    and hence the question of responsibility comes in. So, too, in Colossians; it is only in heavenly places that you can view persons abstractly. 

    WMThat is, in Ephesians you anticipate heaven. 

    FERYes, and hence if you take up christians in that way they are viewed abstractly, as in Christ Jesus. So, when Paul was caught up into the third heaven, he viewed himself abstractly  a man in Christ. Take a man off this scene, to which he properly belongs, and view him in heaven, you must look at him abstractly. 

    WMHe has no responsibilities. 

    FERNo. The difference between Johns and Pauls ministry is that Paul takes the saints up to heaven, but John brings God down to earth. That is Johns ministry from beginning to end, and it finishes up in the Revelation, the tabernacle of God is with men. He claims the world for God, and brings God into it. Hence christians are viewed as down here, and the day of judgment comes in. 

    WMThe end of our responsible course is the day of judgment? 

    FERYes. But there is a beautiful conclusion at the end of the chapter, has love been perfected with us that we may have boldness in the day of judgment, that even as he is, we also are in this world. 

    WMIt gives us perfect confidence in view of the day of judgment. 

    FERYes. I connect it with the last verses of Romans 8, I am persuaded, that neither death, nor life, nor angels, nor principalities, nor powers, nor things present, nor things to come, nor height, nor depth, nor any other creature, shall be able to separate us from the love of God, which is in Christ Jesus our Lord. The love of God is in Christ Jesus our Lord, and as He is, so are we in this world. 

    W.M. What does that mean? 

    FERThe love is in the centre of the circle, but then all the circle comes into the love because it abides in the centre. We cannot be separated from the centre and so cannot be separated from the love which rests there. 

    WMHis love is security for everything. 

    FERYes. 

    WB-sPart of the Lords prayer in John 17, is that it? 

    FERYes. 

    QuesI was going to ask if we get in Galatians the same thought of responsibility connected with love, The life which I now live in the flesh I live by the faith of the Son of God, who loved me, and gave himself for me? 

    FERQuite so. Now you have come out of lawlessness into attachment; out of hatred into love, in the christian circle; out of darkness into the light of the Spirit, that is eternal life. What I mean is this, you have the question of eternal life solved, because we have conditions which will prevail in the world to come. In the world to come there is an end of lawlessness. All will be brought into attachment. Then there is an end of hatred, because the love of Christ will give character to the whole scene, and there is an end of darkness, because the light of God is brought in. But the point is that we anticipate all that spiritually. 

    JSAAnd you mean that the soul that is living in these conditions is living in that which is eternal life? 

    FERYes. He is living in the conditions which the coming of Christ will bring into the world. 

    WMSo the ministry of John brings us to eternal life now? 

    FERYes, in anticipation. The other evangelists speak of it in the age to come, but John brings it to us now in the knowledge of Christ. All the conditions are there, the centre, the circle and light. So that for us lawlessness, the world, and the darkness have come to an end. You are in righteousness now, in an atmosphere, and in light. 

    OO'BThat is what you mean by the subjective side  the atmosphere? 

    FERThe subjective side comes in consequent on the objective side. You must get the objective side, then you get the subjective side. If you come into rule rule comes into you, if you come into atmosphere atmosphere comes into you, if you come into light light comes into you, but you must get into it first. The point is, the subjective follows on the objective, and you cannot get the one without the other. The objective is in the apprehension of the conditions, and if you apprehend the conditions, they abide in you. 

    JSAIt is only true of me now in so far as I am actually living in the conditions? 

    FERExactly. You must have the objective first, like a child. Take a child born into the world naturally, it comes into rule, but rule comes into it; so, too, it comes into an atmosphere, but the atmosphere comes into it, and it comes into light and the light is in it. It is not at all difficult to understand. 

    OO'BI do not think it is difficult. I think the difficulty has been before that we had not the subjective side. 

    FERThe one must hang on the other. It is inevitable. The moment a child is born it begins to respire, but there is the air for it to breathe; and the same is true as to the light. 

    JSABut I think the difficulty was this, in not seeing that we were only entering now anticipatively and in spirit into these conditions. People assumed prematurely that they had it. 

    FERI will tell you what the difficulty was, people were putting the subjective before the objective. 

    OO'BThat is quite true. 

    FERNow if you put the subjective following on the objective you will be right, and it is in that sense no murderer hath eternal life abiding in him. 

    OO'BI do not question, we were all wrong. I was for one; but I think this has helped a great many difficulties that we had. 

    FERI do not think it is possible to have the subjective without the objective in natural things, and the same is true in spiritual things. If you have the objective the subjective must follow. 

    JPThat is, whatever you abide in must abide in you. 

    FERThe same is true in regard to Christ, you abide in Christ and Christ abides in you. 

    JPBut Christ abiding in you depends on your abiding in Christ. 

    FERExactly. There must be a beginning morally in you. You must apprehend the conditions first intelligently. 

    JPAnd it is the invariable order of statement in Scripture, If ye abide in me, and my words abide in you. 

    RSSAnd in Johns gospel, have we not in chapter 3 the objective side and in chapter 4 the subjective? That was made very clear to us last time you were here. 

    FERYou could not touch the objective without the Spirit. You could not get attachment without the Spirit nor the atmosphere, nor the light. The apprehension of each condition is dependent on the Spirit. 

    RSSBut in the third chapter you have the mind of God stated. 

    FERAnd the Lord gives what you may call the principles in the fourth chapter; the source of everything in you. In other words, you have not got eternal life in chapter 4. 

    RSSBut that which is the source of it. 

    FERBut the source of it and the thing itself are two different things. 

    JPYou have what springs up into it. 

    RSSAnd it is He that springs up. 

    FERBut the water that Christ gives is the Spirit, that springs up into everlasting life. You get the testimony, then you get the Spirit, by the Spirit you get the objective, and in getting the objective you get the subjective. 

    JSAI think the point that is being cleared up is that all life whether natural or spiritual is living in certain conditions. If you do not apprehend those conditions you do not apprehend what it is to live. 

    FERNo creature can live without conditions. 

    WB-sIs John 3: 16 very comprehensive? Does it not take in both sides? 

    FERIt gives you the testimony of divine love and what divine love intends. It is to the end that you may have eternal life. It is the thought of God that you should have it. How you are going to get it is a different matter, but John 4 brings in the next thing  the well of water springing up. But when the well of water springs up one is like a child newly born. For we all live in the Spirit, and when the living water is received, then it is by the Spirit that we apprehend the divinely appointed conditions. We apprehend that Christ is the centre. We apprehend the christian circle, and the light. You come into the objective, but then the objective is in you subjectively. 

    JPSo he that soweth to the Spirit shall of the Spirit reap life eternal. 

    WMAnd in chapter 4 the Spirit is essential to the conditions being established. 

    FERThe conditions are there, but you cannot enter into the conditions till you are alive, and that is by living water. You must have the Spirit. The apostle says, if any man have not the Spirit of Christ, he is none of his. So he says, if we live by the Spirit. 

    RemSo new birth does not bring in life of itself. 

    FERNot according to Scripture. The Spirit gives life. 

    WB-tEverything depends upon the Spirit. 

    FERExactly, in christianity. 

  
    THE FAMILY AND TEACHING (FER 20)

    1 John 3: 1 - 14

    What has been before us is the truth as presented to us by Paul; the truth as presented by John runs pretty much parallel to it. Paul speaks of the house of God, where God dwells by the Spirit, and John gives us the same in its moral features, as a family or household. In verses 3 and 4 you get the privileges, in the latter part of the chapter the tests. The first two chapters of this epistle present the common platform of christian fellowship and the stages of growth into which the apostle divided the saints. Chapter 3 is privilege: Behold, what manner of love the Father hath bestowed upon us, that we should be called the children of God, that is, the place of privilege. So in the gospel, chapter 1: 12, As many as received him, to them gave he the right to be children of God. It is probably in contrast to what belonged to Israel as a nation. The children of God compose the house of God; the habitation of God is His family, composed of Jew and gentile, builded together for an habitation of God through the Spirit. A house is a common thought in Scripture; we get, for instance, Davids house, or the house of Onesiphorus. It has been said that John does not give us the beginning of the gospel; the prominent thought in the mind of John is state. He does not look at people simply as accepting the proclamation and receiving the Spirit, but as born of God by the revelation of Himself in His Son. You arrive at the same point in Paul, for the Spirit given is the Spirit of Gods Son; but John begins with, As many as received him, to them gave he the right to be children of God. Every christian has really been begotten by the revelation of God in love. In that way God has been pleased to come in, in order to undo the work of the enemy. There have long been the children of the devil in the world, and the answer to it on the part of God is to bring in the children of God. The question really is, as between God and the devil  What is going to meet the children of the devil, but the bringing in of the children of God? The children of the devil have to be made manifest, and this is consequent on the introduction of the children of God. The children of the devil are marked by lawlessness, the children of God by righteousness; they are like planets, kept by rule in their orbit, in contrast to wandering stars. The Spirit of God has lifted up a standard against the enemy. Christ was that in perfection. Consider him that endured such contradiction of sinners against himself. It is wonderful that God has come out in the revelation of Himself in love, to beget children to Himself. Those born of God must have been affected by His love, therefore such must have received the Spirit. The moral feature of the generation is righteousness, the acceptance of obligation  we ought  and what proceeds from this is love; if you are begotten of Gods revelation, you partake of Gods nature. 

    Christianity is in large measure a question of the way in which God has been pleased to come out to meet the power of evil, that is, the children of the devil could not be manifested as such, until a perfect standard of right and wrong was brought in, and that is Christ. The two generations are now contrasted: In this the children of God are manifest, and the children of the devil. There was the same opposition previously between what was of God and what was of the devil; but the generations did not become manifest until the perfect standard was brought in in Christ, and is now brought to an issue. We know that we are of God, and the whole world lies in the wicked one. If we could look at things as God sees them, we should be able to divide the world into the two classes. The point is that the children have been manifested, but all people are not yet declared; the time is coming when all will be made manifest. All is consequent on the introduction of Christ as the perfect standard. The sifting has begun already, and it will work out until the final determination in the new heavens and the new earth and the lake of fire, but the sifting is going on. Again I write a new commandment to you, which thing is true in him and in you: because the darkness is passing, and the true light already shines. There is a great system down here of which the moral characteristics are the lust of the flesh, the lust of the eye, and the pride of life; we can all judge of it. There may be a covering of christianity, but underneath we can see all the principles of the world, and whatsoever is of the world is not of the Father. We can detect the world by what John says of it, and we can even find it in ourselves, for the principles of it are there, and we are only delivered from these principles by the love of the Father; love is the contrast of lust and pride. In chapter 4 the great thought is divine teaching. It runs in a way parallel with the new covenant; so John speaks of manifested love: In this was manifested the love of God toward us. All this is used as an incentive to love one another, because God is to have His expression in us. If we love one another, God dwelleth in us, and his love is perfected in us, that is, in the way of expression. 

    In confessing Jesus Christ come in flesh you have the thought of another man brought in; all for God is set forth in Him  it is headship really. Nobody truly confesses Jesus Christ come in flesh who connects christianity with this world. Jesus Christ come in flesh is the reality of Christ having become man. If you have the Son of God as man, you have the Head and beginning of another world. It is an absolute moral impossibility that Christ could connect Himself with this world. When the Son of God comes in, by the very fact of His being man, He becomes the Head and Centre of another system. 

    The tabernacle was anointed before the priest; God always had in view a system of things which Christ should fill. God had in view a universe of bliss and the One to fill it. The spirit of antichrist is the opposite of confessing Jesus Christ come in flesh. It is a point of the last moment that God has been pleased to bring Christ in. He has come in as the test of everything here (John 3: 18, 19)  not to be the consummation of things that existed, but the true outset of everything. Hence you get the children of God manifested and the children of the devil: To this end the Son of God has been manifested, that he might undo the works of the devil. He has revealed God perfectly, and the true character of the world and its prince is manifested. If we apprehend what the children of God are, we ought to be in rigid separation from the system in which the prince of this world operates, and for that we must be in the enjoyment of the privileges and blessing attaching to our position. It is a wonderful thing to be in righteousness. This is his commandment, That we should believe on the name of his Son Jesus Christ, and love one another, as he gave us commandment. Righteousness is not exactly nature; it is, so to say, a rule and relative, and being righteous is the apprehension of where you are relatively to God, to Christ, and to the brethren and the acceptance of the obligations. The outcome of it would be practical righteousness in the way of love to God, to Christ, and to the brethren. 

    There is a great defect amongst christians on the point of righteousness. They poorly understand the relations in which they are placed by God. The star must travel in its own orbit; that is being righteous; then you get the practice of righteousness. The thing that would come out down here would be love to the brethren. 

    What you get through this epistle is Christ as the measure of everything. Every man that hath this hope in him purifieth himself, even as he is pure ... he that doeth righteousness is righteous, even as he is righteous. 

  
    A CIRCLE OF WHICH CHRIST IS THE CENTRE (FER 20)

    1 John 3: 1 - 24

    The great bulk of christians today cannot be said in any true sense to have eternal life. You get a description of the people in whom it abides in this chapter. They are also spoken of in the gospel, He that believes on the Son has life eternal, and I do not think that it is characteristic of all christians that they are believing on the Son. The apostle writes these things that they may know that they have eternal life, and you must therefore give attention to what comes out in the epistle. 

    Believing on the Son is faith in a kind of way in the Son of God, who has been disallowed of men and chosen of God. You get an idea of it in John 9. In chapter 8 Christ Himself had been thrust out, then in chapter 9 the blind man is excommunicated, and there in the outside place He found the Son of God. The great bulk of people at the present day are all entangled in a worldly christianity which is a complete falsification of things. In John 17 the Lord says, For their sakes I sanctify myself. 

    There is a difference between apprehending Jesus as Lord, and as Son of God. In 1 Peter 2 you get both: If indeed ye have tasted that the Lord is good. Then, To whom coming, as a living stone, cast away indeed as worthless by men, but with God chosen, precious  there is a step in advance. 

    If one was challenged as to whether he had eternal life he should be prepared to meet the challenge  otherwise he would not help others much. I think to a certain extent some deceive themselves. They credit themselves with having something which they really know nothing whatever about. That is not the idea of christianity, christianity is intelligence  it comes out very plainly in this epistle; and in the last chapter we read He has given us an understanding to know Him that is true. Verse 20 would be a very good illustration of what you would expect to find in a person who has eternal life. 

    In chapter 3 there is a circle in association with Christ marked by two things, namely, the practice of righteousness, and love for the brethren, and in that circle I should say eternal life abides. One great point in regard to eternal life is that you have passed out of death. What is characteristic of eternal life is Christ  He is the true God and eternal life. I think eternal life is really Christ coming into the world, and bringing in all the light of God, and setting aside the power of evil. The apostle begins the epistle by referring to what they had witnessed in Christ Himself. 

    This first epistle is written that they have intelligence: He has given us an understanding that we may know him that is true. In Ephesians also you get the full knowledge of the Son of God and the riches of the full assurance of understanding, and in chapter 3 the apostle prays, that ye may be fully able to apprehend ... and to know the love of the Christ. 

    You can only come into contact with divine Persons as you are formed by divine Persons. You cannot come into contact with Christ by mere natural understanding. No one can really know God except he loves  every christian loves if he is formed in the divine nature. I do not think you get the knowledge of Christ until you enter the sanctuary, that is, the knowledge of what Christ is to God. On that I think depends the knowledge of eternal life. 

    Whatever has come out by Christ or in the death or resurrection of Christ is for every man upon earth, but if you are going to apprehend what Christ now is for God, you will have to go in  with that eternal life is connected. There is many a real believer who believes in Christ and what Christ is to them as He is presented to them, but I do not think they have any apprehension of what Christ is for God. That is a matter of growth and progress, and the soul would be put upon another platform. God would not only have men to enjoy the light which has come out by Christ but would have them to enter into the sanctuary to see what His thought is in regard to the world, because eternal life is Gods thought in regard to the world. It involves that you entirely break with the present world, the lifting up of the Son of man brings that thought in. There are three steps in Gods approach to man: (1) reconciliation; (2) new covenant; (3) proclamation; but men must of necessity take up these things in the inverse order. Yet God really begins with the point of reconciliation. If there is purpose and energy on the part of man to go in, he must take things up in which God has come out. 

    The knowledge of divine Persons which we have now is morally greater than anything that will be known in the millennium. It is impossible that you could confer a greater privilege upon me than that of entering into your friendship. 

    If you get a person who practises righteousness and loves the brethren, that man is in conditions in which he will most surely live for ever. It is entirely dependent upon moral consideration. That is what you get borne out in this chapter  he that practises righteousness is righteous, even as he is righteous, and love of the brethren is a proof that he has passed into life. Christ is life, and this chapter really contemplates a circle of which Christ is the centre. He is presented as Son of God, and he that has the Son hath life. Eternal life is connected with not perishing (John 10: 28) because the sheep are given into the hand of the Father and will never become apostate. I do not think it goes further than that. A person who apostatises is lost for ever. No true christian would do that. There is a sin unto death  God takes him away in discipline. It is death of the body. In chapter 2 the apostle has dealt with the saints in different stages; now he contemplates them (chapter 3) on another ground  in association with Christ. There is a circle here upon earth composed of those who are born of God, but their privilege is association with Christ. It is in that circle where eternal life abides. Chapter 3 brings out the circle, and the next chapter brings out the light in which the circle abides. In John it is more children instead of sons (verses 1). It is a term of endearment and the thought is that we may be brought morally into association with Christ; now are we children of God. 

    It is a wonderful thing to be able to say He that practises righteousness is righteous, even as he is righteous (verses 7). It is clear that you come on the ground of life. What the world wants is righteousness; it has lawlessness. When you get righteousness established as the law of the moral universe then you can understand that death and Satans power will be completely abolished. When in Psalm 90 they desire that the beauty of the Lord may be upon them, it is consequent upon righteousness having been established. 

    With regard to becoming Gods righteousness in Christ, Christ was made sin that the sons might be to the satisfaction of God in regard to righteousness. They are righteous, even as Christ is righteous. 

    When you contemplate what Christ is for God as the Centre and Head of the divine system it helps you wonderfully, because you get an idea of that which Christ is going to establish as the law of the universe of bliss. In regard to us, it has begun in a way, because we have the apprehension of Christ as Head, and we are righteous as He is righteous. Grace has put us in relation to Christ, like the earth has been put in relation to the sun. Hence we are righteous even as He is righteous. It all depends upon the apprehension of Christ as the Head and Centre of Gods system. Christ is the expression of Gods righteousness and at the same time He is our righteousness. 

    It is a wonderful thing to take into account that there is a circle here upon earth properly composed of all christians in which eternal life abides. I think that is a great point to apprehend. 

    We shall not get on a bit unless we see that it is the privilege of saints to enter the sanctuary to apprehend that which Christ is for God  the ark of the covenant and the mercy-seat. All that demands exercise because the going in must take place through exercise. A man may leave all that is outside in a kind of way, but he must be more or less morally in the thought of God if he goes in. You come under the influence of the love of God; you are formed in the divine nature and that prepares you for going in. Christ attaches the heart to Himself and so you are encouraged to go where Christ is. You will find Him there as the Mediator of the covenant and the Minister of the sanctuary and the great Priest  as the One who is competent and ready to establish everything that is for God. 

  
    THAT WHICH WAS FROM THE BEGINNING(3) (JT 7)

    1 John 3

    FLI think it was expected that we should look back a bit at chapter 2; we hardly touched on what we have there. 

    JTIt may be helpful to consider the gradations in the family that are seen there. 

    FLYou refer to the fathers, young men and little children. 

    JTAttention was called to the occurrence of the designation Father in the two earlier chapters, how that it appears some ten times in chapters 1 and 2, including the first verse of chapter 3; whereas God is of much fewer occurrence in the first two chapters. In the succeeding three chapters it will be observed that God appears about fifty times. So that, among other things, what one would gather is that the believer is nurtured in the light of the Father, he grows there, whereas in the succeeding chapters we have largely his position toward the world as having been thus nurtured. We have therefore, See what love the Father has given to us, that we should be called the children of God. 1 John 3:1. That is all Christians, including the apostles. It is not that ye should be called the children of God, but we; therefore, it includes all believers; irrespective of growth, the privilege being accorded by the Father, the Father having, as it were, brought them up. Now they obtain the title to be children of God, which is in a way a representative position. 

    FLThat is to say, they have obtained an impression of the character of God; they have the moral features of God. The Lord in addressing His disciples and sending them out, tells them that the Spirit of their Father should be with them; that is the idea of their being nourished under the love and affection of the Father; they receive characteristics of the Father, and so are seen as the generation of the children of God. 

    JTThat is what I thought. They are the children of God in the midst of a crooked and perverse generation among whom they shine as lights. I think a consideration of chapter 2 in that light would help us greatly as to the designation Father, not as yet our Father, for it is not so presented; it is presented as the Father. 

    WLPDoes the term little children in verse 13 imply that they were young in the faith? 

    JTI think so; it is the least grown. 

    WLPYet they have known the Father. 

    JTThat helps as to the point of the chapter; the believer viewed in the minimum stage of growth is regarded as having a knowledge of the Father, whereas only the fathers are regarded as knowing Him that is from the beginning. This shows that to be in the light of revelation is not in itself so far on as a matter of growth as to have the knowledge of Him who is from the beginning. 

    FLIs knowing Him that is from the beginning simply all that is set forth in the Man, Christ Jesus? Would you not say it includes what is known of Him as Son of God? 

    JTI think so; His sonship underlies the teaching of the epistle. 

    ANWWould children in verse 12 refer to verse 1 rather than to degrees in the family? 

    JTVerse 12 refers to all the saints without reference to growth. 

    FLIn verse 12 such an one as John, the aged, looks upon the whole company of believers as children, and uses a general term; then in the following verses he speaks to them according to spiritual growth and development, that is, fathers, young men and little children. 

    JTThat is what I understand; and further, in the beginning of chapter 3 he himself is included in the children, because now it is children of God. 

    QuesDoes not this epistle suppose all the children are in the light? 

    JTI think so. When he says, If we say, or he that says, and so on, there is a possibility that such an one may not be real; but when he addresses the saints by the parental term children, he assumes that all are real and that the very youngest is in the knowledge of the Father. 

    FLSo hence on in the epistle it is the hard and fast lines of children of God or children of the devil. 

    RemI thought that he that hateth his brother, 1 John 2:11, was seen in Cain; it is the murderer, not the true believer; it is simply the professor. 

    FLI think it is beautiful to see how this line comes into evidence in Acts 16 and 17, where Paul and those with him are cared for and nurtured, being passed on from hand to hand by the brethren. 

    BTFWould you say a word or two, to open out the thought of the youngest believers, the little children, knowing the Father? 

    JTI think it means that the youngest believer is regarded as in the light of revelation, because knowing the Father is that you know God as thus revealed, and unless you have that light you are not a Christian at all. 

    BTFWhen you speak of the revelation, you mean what came out in the Lord Jesus Christ. 

    JTThe only begotten Son, which is in the bosom of the Father, he hath declared him. John 1:18. The Father has come to light. Declared him covers both the ideas of God and of Father. 

    BTFNot only the forgiveness of sins is grasped, but the sense of relationship is entered into. 

    JTYes, but it has to be observed, that it is invariably the Father. You have, however, in the early chapters of Matthew your Father, because God is brought into evidence as caring for them, but with John it is more the Person, the Father, and so it is in this epistle. 

    FLPhilip turns to the Lord, saying, show us the Father and it sufficeth us. Jesus saith unto him, Have I been so long time with you, and yet hast thou not known me, Philip? he that hath seen me hath seen the Father, John 14: 8,9. That would help us as to coming into the knowledge of the Father as you put it, it is really the abstract thought of the Person. 

    JTAnd therefore the Father becomes ones God. Instead of being, as with Israel, Jehovah, He is known as Father. 

    ARGrowth seems to be in the knowledge of Him who is from the beginning. 

    JTFull maturity is seen in the knowledge of Him that is from the beginning; He is Gods Son, Jesus Christ. 

    ARThat starts with a knowledge of the Father. 

    JTEvidently the first principle that comes into the soul is light, the revelation of God. 

    APWhat is the difference between the Father and our Father? 

    JTFather is the designation of that Person in the Godhead, as we saw yesterday; but in John 20 the Lord links us with Himself, saying that His Father is ours, and His God our God. There we are formally recognised as in relation to the Father. When you have, I will declare thy name, it is more than revelation simply which is available for all; there is further the declaration of the Fathers name, the opening up of the Father, and of our relation with Him, which is special. This epistle is not on that ground. 

    RSSWhere it says our Father it introduces the thought of relationship. 

    FLIn connection with that designation it comes in at the point where the Lord says; I ascend. John 20:17. That is the position He has taken up now. I ascend unto my Father and your Father. John 20:17. Coming into sonship, we come into the knowledge of Him as our Father. 

    JTYou will find in Johns gospel and epistles, that the expression Son is carefully connected with the Lord; it is a question of His personal designation; whereas Paul freely uses the expression in regard to ourselves, because he is engaged with the heavenly calling of the saints, with which John is not engaged. John takes up the subject of revelation. 

    FLIt is only by inference we would gather from John that this relation to the Father is ours with Christ ascended. 

    JTThe great fact of revelation requires the greatest attention by the saints in order that we should be here on earth as rightly representative of God. As many as received him, to them gave he power to become the sons [children] of God John 1:12; they are here representatively, having derived their origin and character from God as revealed. 

    PHPOne apprehends God as Father in three distinct lights. In 2 Corinthians 6:18, I will be a father unto you; the Father here and our Father in John 20. 

    JTThe Father is God revealed. It is in view of our position here, that we might be representative of God as thus revealed. 

    FLAs the Father He puts His name upon every family in heaven and earth; in their several characteristics the name is put upon every family; 

    Of whom every family in heaven and earth is named. Ephesians 3:15. 

    JTAnd therefore revelation holds good for every family. 

    FLAnd I will be a father to you 2 Corinthians 6:18 really takes account of the saints in their pathway here. 

    JTAnd it has in view any loss you might sustain. 

    F.L. And recompense! 

    JTThat is what I understand. The Spirit of adoption leads you to cry, Abba, Father. Romans 8:15. This corresponds really with John 20. 

    RSSIn connection with the Jewish remnant, however, they will say our Father, but it will be in a different sense. 

    JTUndoubtedly; every family will be named of the Father. 

    RSSBut it is in a different sense that Christians say, Our Father 

    JTI do not know if any but those forming the assembly will say, Abba, Father; it seems it would be confined to the Lord Himself and to us. He used that expression in addressing the Father. 

    PHPIn Matthew 6:9, the Lord says, Our Father, which art in heaven. 

    JTIt supposes the saints on the earth. 

    LTFWhat difference does Abba, Father, make? 

    JTIt is intensification of the thought of Father. The fact that the Lord uses it makes it sweet, and we by the Spirit of adoption are enabled to use it too. 

    WHFDispensationally God would reveal Himself in the character of Father, as previously Jehovah to Israel, and God Almighty to Abraham. The Father is in connection with Christianity. 

    JTIt holds good for all that are blessed subsequently. It is revelation, The apostles went out baptising to the name of the Father, the Son and the Holy Spirit; that was said for the nations. Go ye therefore, and teach all nations, baptising them in the name of the Father, and of the Son, and of the Holy Ghost, Matthew 28:19. 

    RSSWhen once God reveals Himself as Father every family gets the good of it. 

    JTQuite so. So millennial conditions shall not be simply on the ground of Almighty or Jehovah, although these designations are included in that of Father. It is the Father that raised Jesus from the dead; that is the testimony to God being almighty; and so in regard to the faithfulness of God it is found in Father. 

    FLBut until Christ came and made the revelation it could not be said that the little ones knew the Father. If the little ones were addressed in Israel, it would be, I have written to you because ye have known Jehovah. Now that Christ has come, the feeblest believer is addressed on the ground of knowing the Father. 

    JTAll families get the benefit of the revelation of God. But then there is what is special to Christians. The Lord said, My Father and your Father John 20:17; and we have the Spirit of adoption crying Abba, Father, as He did. That is special. 

    RemThat is not outside of revelation. 

    JTIt is in excess of revelation. There is always that which is within. The special declaration of the Fathers names and all the system of relationship that hangs upon it, is private, it belongs to the inner circle. Revelation is that God has come into the light. 

    JAMThat is, in Christ. 

    JTThe only begotten Son who is in the bosom of the Father, he hath declared him. John 1:18. 

    RSSWe do not get the revelation of the Father in the Old Testament. It is in Matthew 2 that the Son of God appears in incarnation, and the moment the Son appears the Father cannot now be hid; the moment had come for the Father to be revealed. 

    JTQuite so. The fact was, that the Father and the Son came to light at the Lords baptism. 

    RSSIn the fact that He was a Son on earth. 

    JTI think we might add that revelation refers to what Christ was as Man here; that is, what the Father is, is opened up in revelation, not simply that He exists, but who that Person is. Revelation is not only that God is seen in the relationship of Father, but also what He is in character as thus seen. 

    FLHe that hath seen me hath seen the Father. John 14:9. 

    JTWe have in that way laid down in the gospels what the Father is. It has been often pointed out that the term is invariably connected with grace, which is a most important point. 

    JSIs it what He is characteristically? 

    JTWhat He is characteristically! Formally it came to light at Christs baptism, but it required the Lords ministry to bring out the character of the Father. What the Son was the Father was. Now have they both seen and hated both me and my father, John 15:24. 

    FLThat is revelation. John writes after everything had transpired, the days of the Lords incarnation were over, and he says, he has revealed him. John 1:18. 

    RSSThe long time John 14:9 during which Philip had been with the Lord, three years, is the time of revelation. 

    BTFIs the thought of children in 1 John 3 that they take character from the revelation? 

    JTThat is the thought. But as many as received him, to them gave he power to become the sons [children] of God, even to them that believe on his name, John 1:12. 

    BTFAnd that character is displayed in the sphere of responsibility. 

    JTWe were pointing out that Paul writes in Philippians, that we are to shine as lights, as children of God in the midst of a crooked and perverse generation. 

    WLPI would like to inquire what the excess is that has been referred to? 

    JTThe excess is that the Fathers name has been declared to Christs brethren. I have declared unto them thy name, and will declare it. John 17:26. See Hebrews 2:11, and John 17: 26. That is different from the first epistle of John. The only begotten Son, which is in the bosom of the Father, he hath declared him John 1:18; that is general; but then in John 17 He speaks to the Father about having made known His name to the disciples, and that He would yet do it; this latter undoubtedly refers to the message by Mary in chapter 20. 

    QuesIs that included in revelation? 

    JTNot in the sense in which it is spoken of in John 1:18. This distinction is important; if you do not admit it, you deny what is distinctive of the assembly. 

    FLRevelation is universal in its bearing; but the saints of this dispensation have special privileges; we have the Spirit of adoption, and we are the brethren of Christ. 

    QuesWould the death of the Lord Jesus be a necessity in order to have revelation? 

    JTSurely; it is there, that God fully shone out. 

    ANWReferring to Romans 8, is your thought that that is for us to enjoy rather than to give expression to; the Spirit crying Abba, Father? 

    JTWhat I understand is, that according to Galatians 4:5 we receive sonship, while in Romans 8:15 we receive the spirit of sonship. In Galatians the Spirit in us cries, Abba, Father; in Romans we cry, Abba, Father by the Spirit. 

    Ques, What the fathers knew did not take them off the earth? 

    JTYou mean that Pauls doctrine is not included; that him that is from the beginning 1 John 2:13 refers more to Christ as He was here. At the same time you can understand what a wonderful class of men they were. And what you will notice is that the past tense is used only in regard to the fathers and young men. He writes to the three different grades in the present, giving his reason for doing so, but he repeats, I have written, (verse 14), indicating that while the minimum growth is formally taken account of, yet it is not taxed specially with responsibility. In writing definitely to the fathers and young men and leaving the writing with them, there is permanent responsibility, but it is not so with the babes. 

    QuesWho are the fathers in our day? 

    JTWell, it is a dangerous thing to single out persons in this way now. I think, however, that what marked a father in Johns day would mark a father now. It is one who in the history of his soul has come to a definite knowledge of Christ as presented in the gospels. I would repeat that the gospels are the least understood of the New Testament writings. 

    J.S. Why so? 

    JTBecause they are strong meat. The gospels are not written to meet local conditions; they are presented from Gods standpoint; hence the bearing is universal in the gospels. They present perfection in Christ, and in that way are the pattern. I refer to what God gave Moses on the mount, everything has to conform to that pattern. In Exodus it does not say once for all, Thou shalt make, and then give a list of the things to be made; it says, 

    Thou shalt make, and, Thou shalt make, and Thou shalt make, and afterwards it says, And he made, And he made, And he made. 

    CBWhat produces the young-man condition? 

    JTIt is not only that the Father is known, but the Word of God abideth in you. 1 John 2:14. The mind of God is cherished. There is strength, which is the result of separation. You get the apprehension of a man; you gradually become strong as the idea of a man develops in the soul. It is so in natural things: a boy wants to be a man; it is remarkable how boys desire to be men. It is quite right, and gradually they arrive at it. 

    JSThe gospels present a Man. 

    FLIt is beautiful to see in the Old Testament a God-begotten desire for a man, but that phase of things ceases when Christ comes, for Christ was the Man ever before them to be hoped for; but when Christ has come that is terminated, the desire has come. Full growth is known in connection with the apprehension of Him that is from the beginning. 

    JTAnd then as the Man is presented in Christ, gradually those that believe on Him get the idea. It is one thing to have the idea and it is another to bring forth the idea you have in your soul. You want to bring out the result of your exercise, what you have seen objectively in Christ. 

    JSThat requires power. 

    JTYes, and it necessitates pain and exercise. 

    CAMAll through where there is the production of a man, it is with sorrow. Jabez is a man brought forth in sorrow. 

    JTThe apostle says he travailed in birth again until Christ was formed in the Galatians. 

    FLCharacteristically it is seen in Paul: God had chosen him to reveal His Son in him, but he did not go to Jerusalem, but to Arabia, where every mans hand was against every man. 

    ANWWould what you are saying be confirmed in that one of the qualifications for apostleship was to have seen Christ? 

    JTI think in effect the principle is seen in everyone that has gift. There is some way in which the soul apprehends Christ. He has ascended on high and led captivity captive, and given gifts to men. Gifts, coming from Christ, are to bring about down here the same conception or idea; that is, in ministry you have that thought in your mind. Paul had in his mind to present every man perfect in Christ. 

    FLThe aim in all ministry is to produce an impression of Christ. 

    JTHence a man is not really qualified for service until he apprehends the gospels. 

    QuesIs there a limited time before you are eligible for service? 

    JTWe have to take the spirit of it. Service should begin with the right ideal. You cannot bring others beyond where you are yourself, so the great thing is to be something in that way, to have received a character from Christ. Paul spoke of himself undoubtedly when, in writing to Galatians, he said that Christ was evidently set forth, crucified among you Galatians 3:1; it referred to the reflection of Christ in Paul. 

    CAMIs it not remarkable that Ezekiel in bringing out what is future commenced with the likeness of a man? Ezekiel 1:5. 

    JTIt is a fine suggestion. In Ezekiel you get a wonderful array of power in certain creatures, but above all that, in the brightness of the throne there is the appearance of a man. That is the gift that Ezekiel got. One can understand that that is what he had before him in his ministry. 

    FLWe are competent for the defence of the testimony at twenty, of course a spiritual conception, Numbers 1: 3. 

    AATWhat is involved in the fathers knowing Him that is from the beginning? 

    JTWhat is in view as to time is no doubt the Lords baptism. The testimony began when Christ was anointed. The fathers knew the Man thus presented. Paul says, that I might know him and the power of his resurrection ... being made conformable to his death. Philippians 3:10. I think Philippians 3 presents to us the normal desires of a spiritual man, 

    FLI was connecting the thought of fathers with Philippians 3 myself. It brings in the fellowship of His sufferings and conformity to His death, and there could not be any entrance into what is here said to be known by the fathers apart from that pathway. The fellowship of sufferings and conformity to death is not greatly coveted, but a father has to know them. A father is not an old Christian merely. 

    JTNo. Paul knew whom he had believed, and could commit everything to Him 2 Timothy 1:12. 

    WHFEvery family is named of the Father, but none of the families know Him as we do. 

    JTThe Father names them according to the character they have derived from Christ. 

    CAMReferring to Hebrews 12:9, the Father of spirits. Do you connect that with bringing many sons unto glory? Hebrews 2:10. 

    JTIt is the Father of spirits. God is taking care of our spirits. He takes care of the body, but the great thing is the spirit. If you are subject to the Father of spirits you will live. 

    FLOur position as children of God is dependent on our apprehending our place in sonship rather than the reverse. That is, we are brought into the light of sonship and are thus qualified to take up the place of the children. 

    JTI think that is right, and I would suggest that those described as young men and fathers have reached sonship. 

    FLThus Philippians is the pathway on earth, of one who is in the value of Ephesians, of association with Christ, and in that way we can understand what is developed in this epistle better when we see that the way is through sonship. 

    ANWPerhaps we need to know where to find the milk, if the gospels are the meat. 

    JTThe epistles provide the milk. Paul was a nursing father, 1 Thessalonians 2:11. He is concerned about bringing up the children, but then, it is bringing them up to what he has arrived at. 

    FLHe is prepared to give them meat. 

    JTIf they are ready for it. He could not give meat to the Corinthians. 

    QuesDo the gospels present Christ in different lights as under the eye of God? 

    JTI have no doubt the number is designed; You have a complete presentation of Christ. 

    ARPThere are not five. 

    JTThere are only four; everything is included in that number. There are four cardinal points, four winds, four living creatures, and so on. 

    QuesWhat place would the Acts have in the Scriptures? 

    JTLukes thought was to gather up in two treatises the whole testimony presented, first in Christ, and then in the apostles, so that we might see how the testimony of the grace of God was introduced into the world. 

  
    LOVES CIRCLE (JT 15)

    Numbers 10: 1 - 3; Mark 3: 31 - 35; 1 John 3: 14 - 24

    I had in my mind to speak about the circle of the saints, regarding them as loves circle. The passage in Mark suggests this thought because it speaks of the disciples sitting around the Lord, and of His looking round in a circuit upon them. The passage therefore affords the suggestion of a circle and I wish to show how that circle is formed and maintained. 

    The silver trumpets of Numbers 10, as we can readily understand, were intended for sounding out the testimony. The Lord having died for us has a right over us. He has the right of redemption. He has another right over us, as He has over all men, as Creator, He has thus creatorial rights. The trumpets were made of silver, suggestive of redemption. Christ having died for us has a right to call us to Himself. He calls us in His rights of love, and no one can rightly refuse to answer. Then the trumpets were made of one piece. This suggests that in calling us the Lord intends that oneness should mark us. The Lord had redeemed the people, and nothing can be more touching to the heart than the thought of redemption. 

    The passover lamb was taken from the flock by the Israelite in Egypt on the tenth day of the first month. It was taken away from its natural surroundings and brought into surroundings of another kind  brought into the house. It remained in the house, as you will remember, four days. It refers to the Lord Jesus coming out of His own surroundings, coming to earth, being among men for a full period of testing, a period of observation, so that it was apparent that He was without sin. The testimony was there, that He was holy, harmless, undefiled separate from sinners Hebrews 7:26  such was Jesus  and He was put to death. The lamb was put to death and the blood sprinkled on the two door posts and on the lintels of the houses of the Israelites; it was for Gods eye, for the Israelite inside the house knew by the word of God that that blood sheltered him; and corresponding with that they moved out until they were on the other side of the sea and wholly beyond the reach of harm from the Egyptians. They were safe under the wing of Jehovah and under the leadership of Moses, who would typify the Lord Jesus. 

    Thus they were a redeemed people, a people who unitedly, under the leadership of Moses, sang the song of deliverance, the song of redemption on the wilderness side of the sea. The Lord hath triumphed gloriously. Exodus 15:1. They spent three months in these circumstances in the wilderness, nourished and nursed in the desert by God Himself. The water flowed from the smitten rock for them, and the cloud went before them and guided them, and for about thirteen months they encamped before the mount of Jehovah. Here God entered into a covenant with them. In proposing to do this He said, Ye have seen what I did unto the Egyptians and how I bare you on eagles wings, and brought you unto myself. Exodus 19:4. As brought to Himself they were for thirteen months before the mount of Jehovah where He opened out His heart and mind (at least in type) to them. He would take them into relationship with Himself according to His own terms, for they were terms of love. For thirteen months, as far as one can reckon, the unfolding of the love and mind of God from the holy mount went on, and at the end He says, Make two silver trumpets, Numbers 10:2, as if to embody all that had preceded in these instruments of testimony. 

    As the blast went forth from these trumpets, what lay behind it, to a heart that loved God, was all the love He had shown in redemption, in deliverance, and in the opening of His heart to them. All that would enter into the blast of these trumpets, and so today the Lord asserts His right over us; oh, what a right! the right that He has as Redeemer, and not only so, but as the One who has disclosed the love of God to us in the death of his Son, He has made it known; He has attested it at the cross; He has brought it into our hearts by the ministry of the Spirit. 

    God said, when they shall blow with them, the whole assembly shall gather to thee at the entrance of the tent of meeting. I wonder if every one here has responded? The trumpet blast has been going forth, and its intention is to gather all the assembly; every redeemed person on the earth is in view in this blast. It is not for a limited few of the assembly. If we sit down to the breaking of bread and some are absent, we miss them; if we love the Lord and if we love them, we feel their absence. The trumpets blast has been heard in our hearts, and we have responded, but we may well say in the language of the Lord in Luke 17:17, Where are the nine? Where are the many of those who owe their all to Christ and who have heard the blast but have not responded? The Lord would have all the assembly. It says, all the assembly shall gather to thee, Numbers 10:3, that is, to Christ. Moses represents the Lord in His authority. We must recognise that it is the Lords supper, and that the Lord necessarily governs the assembly. Indeed, the whole first letter to the Corinthians emphasises that. If I respond, I must recognise the principles that govern the house of God. It is as if the Lord would say to us, Now what about your love? Have you come because you love Me? Yes; well, now I will give you a test. He that hath my commandments, and keepeth them, he it is that loveth me. John 14:21. We can put that test to the whole assembly. That is the test that is being put forward today, and it is a question whether we are answering to it. 

    I come now to Mark 3. Mark in approaching this subject brings the natural relationships in. I touch on that because these natural relationships, alas! often operate adversely in regard to the assembly. The silver trumpets refer to you personally: salvation may come into a mans house, as the Lord says, This day is salvation come to this house. Luke 19:9. All the house may be saved as a household, but the household is not called into the assembly. The silver trumpets refer to you individually. It is a call; it is a voice; it is the voice of the Lord speaking to you. Each one had to isolate himself from all his relationships according to nature. He respects them in their place, but now the Lord wants you. The Lord hath need of thee. Have you answered that call? Search yourself in regard to Christ; recognise that His rights are first. He has prior claim now, even before that of your father or mother. You can never understand the assembly unless you accept that natural relationships have to become secondary to the spiritual. The Lord would jealously guard the assembly from all household stuff. 

    You remember how in Nehemiahs day the priest, Eliashib, was related by marriage to Tobiah the Ammonite, an enemy of God, who, as it says, had no place in the congregation of the Lord for ever. Deuteronomy 23:3. They had not shown the brotherly spirit and so were shut out. Eliashib was overseer of a chamber of the house of God, and he brought in Tobiah and set him up there. That happened when Nehemiah was away. When Nehemiah returned he cast out all the household stuff and Tobiah with it. All the natural element must be dealt with unmercifully. Mark brings forward this feature of the truth here. We read, Behold, thy mother and thy brethren without seek for thee. Mark 3:32. There are many like that, who would influence one inside, but the Lord sets us the example, and so the truth of the circle here comes to light. He would take care of that and one would urge that each would see to himself that he is taking care that the circle is formed and kept free from all household stuff. It is preserved accordingly a spiritual house, which is added to by the thought of a holy priesthood. It is a spiritual house over which the Son of God presides, and He would have it maintained as a circle of love, a circle marked by spiritual relationship. 

    Mark says His disciples sat about him. Mark 3:34. There is a certain restfulness in their position, and they were occupied with what the Lord was saying. The mother and the brethren would have disturbed all that. We would often break up a spiritual state of things for our own personal ends but the Lord rebuked this. He says, Who is my mother, or my brethren? Mark 3:33. What a question that was; how testing for her who bore Him, as we read in another setting, Woman, what have I to do with thee? John 2:4. How we need that sternness to refuse the natural claims when they interfere with the spiritual order of things, and spoil and rob us of our rich heritage; that is, this circle of love  that in which divine love has its place. So the Lord, it says, looked round the circuit of them which sat about Him. He is now marking out, by His own action and words, the love circle. He has marked it out for us so that we might know it, and this passage, as it were, marks out for us for all time the circle of love. The Lord Himself marked it out and it is distinguished by certain features. The Lord proceeds to indicate them. 

    The Lord looked on them as they sat round Him, and said, Behold my mother and my brethren! For whosoever shall do the will of God, the same is my brother, and my sister, and mother. Mark 3:34,35. He would, in saying this, show that every affection we have finds an object in this people. Our brotherly affection, our sisterly affection, and our affections for a mother find their answer in that circle. Some of us know this to be true; others do not, and it is to them I would speak. There is no affection begotten in you by the Spirit of God that does not find an answer and a sphere of expression in that circle. It is a divinely ordered and appointed circle. If I want a brother I find him there; or a sister, I find her there; or a mother, I find her there. I find her as I can find her nowhere else, in a spiritual way. So that we find a home in that circle. Morally there can be nothing like it on earth  the circle of those who do the will of God. As the Lord says, whosoever shall do the will of God, the same is my brother, and my sister, and mother. Mark 3:35. 

    Think of what it is for God to have here on earth a circle of people who do His will, it is heaven on earth! Thy will be done on earth as it is in heaven, Matthew 6:10. That was surely so in Christ. The glory, one would say, shone in the Lord coming down. The heavens declare the glory of God, and the firmament showeth his handiwork Psalm 19:1. These refer, in a way, to Christ being wholly subservient to the will of God. The earth was lawless, but the Lord Jesus coming here as Man brought the glory here, so that the glory was seen as He moved about according to the will of God. Wonderful spectacle for heaven! that precious pathway of Jesus from the manger to the cross, a Man doing the will of God and now He has brought about a circle of those who have learned from Him, who do the will of God. What a great thing it is to see a mans soul entirely submissive to the will of God, and that there is a circle marked off by the Lord, in which affections may be fully satisfied. 

    So in the passage in 1 John 3:14, the apostle calls attention to a means whereby we may know that we have passed from death unto life. It says, We know that we have passed from death unto life, because we love the brethren. John makes much of that. The Lord had indicated the brethren in looking round, had marked them off. John develops that, and enlarges on love. I may confess to you in speaking of love, dear brethren, that I feel extremely incapable. There is nothing I know less of. I look at this epistle, I have read it many times, but the more I look at it the more wonderful it is, and one has to admit that one can hardly speak of love. In 1 Corinthians the apostle has to speak of it in the abstract  a very humiliating thing. They were a people among whom he had laboured for eighteen months, and he had exhibited in his manner divine love before their eyes, and yet they were devoid of it. He could not speak of it as among them, and so one has to admit that one is very weak in regard of love; but here it is, We know that we have passed from death unto life, because we love the brethren. 1 John 3:14. 

    If I meet a man who does the will of God I must love him, I must not allow anything against that person, I must regard him in the light of the will of God. He represents a moral triumph; the Lord has brought that result to pass in him. It is well for us to look at things as they are. I see a man who was lawless but now is doing the will of God. He moves about subject to the will of God. It is a great moral triumph. 

    The silver trumpets blast brought the assembly to Moses. It was a lovely scene, that vast assembly drawing near to the door of the tabernacle, to Moses; as they heard those silver trumpets sounding the whole assembly moved. What would it be today if all the saints on earth came together on the first day of the week to break bread! That can never be, I quite admit, but the day is near when they shall all come. The Lord himself, with an assembling shout ... shall descend from heaven. 1 Thessalonians 4:16. It is a similar thought to the silver trumpets. He has a right to gather the people, with archangels voice and with trump of God and the dead in Christ shall rise first. Then we the living who remain, shall be caught up together with them in the clouds, to meet the Lord in the air: and thus we shall he always with the Lord. 1 Thessalonians 4:16,17. 

    We shall be gathered together. We can never hope now for all the assembly to come together on the first day of the week, but what we may look for are individuals who love the Lords coming. We may miss many. It is an immense thing to see one  one who does the will of God. It is a moral triumph, as I said. If you see any one doing that, mark him off and love him, you are obliged to do so; it says, he that hateth his brother abideth in death 1 John 3:14  a terrible word, as if hatred is moral darkness, and death. We were all disobedient, serving divers lusts and pleasures ... hateful and hating one another. Titus 3:3. You see how things become intensified, hateful and hating one another. It is not to be wondered at, that the spirit of hatred is abroad in the world, because we are hateful naturally. He that hateth his brother abideth in death 1 John 3:14; it is really moral death, whereas the circle of love is outside all that. 

    It is wonderful what God has brought about in the very midst of darkness. The late war was the expression of the pagan state of things, disobedient and hateful, and in the midst of all that God has brought about a circle outside of it, in which love is. It is a wonderful circle, it is like the tabernacle of old, and made of such material as will survive wilderness conditions. In those who do the will of God are all the elements of the tabernacle, the spirit of rigid exclusion of evil, on the one hand, and appreciation and preservation of good on the other. There is a circle maintained where love is free. One of the evidences of it is that I love the brethren. I have passed out of the state of death and hatred into an atmosphere of love. I can say without any doubt, I have passed from death into life, for I love the brethren. 

  
    READINGS IN JOHNS FIRST EPISTLE - 1 JOHN 3 (JT 15)

    1 John 3

    If ye know that he is righteous, know that every one who practises righteousness is begotten of him, 1 John 2: 29. I suppose the writer had God in his mind, but God as in Christ here in the manifestation of righteousness. The fact that he does not specify by formal designation only emphasises this. We have the Father, God, his Son Jesus Christ in chapter 3, but the he and him of 1 John 2:29 refer to God as in Christ manifesting righteousness. Righteousness is to mark those begotten of Him. Christ loved righteousness and hated lawlessness; this marked Him as a Man here, but we have to look at righteousness as from Gods side. We have to take account of God as working out righteousness, so that it is known that every one who practises righteousness is born of Him; without specifying any of the Persons in the Godhead, the apostle presents God as in Christ. 

    As a consequence a new generation comes into view; those who practise righteousness must be begotten of Him; and then it follows that the Father is pleased to clothe them with the ineffable dignity of acknowledging them as His children: That we should be called the children of God. 1 John 3:1. The epistle to the Romans works out that God is righteous. In a way it is an expansion of this verse. 

    This, of course, includes His work on the cross; the great truth of righteousness is worked out so that God can beget children. The practice of righteousness comes out in them in chapter 3, but that God is righteous must be first manifested, and I think Romans works that out. 

    Let thy fountains be dispersed abroad, and rivers of waters in the streets. Proverbs 5:16. What is characteristic of God becomes characteristic of the children, they bear the character of God in the presence of the world. 

    The family of God is clear; set up in righteousness it practises righteousness. The children of God have a wonderful place; we are called children of God. God takes care of His children, but the children manifest the moral characteristics of the Father. Of others it is said, Their spot is not the spot of his children, Deuteronomy 32:5. We are to be the children of God, without rebuke, in the midst of a crooked and perverse nation, among whom ye shine as lights in the world, Philippians 2:15. 

    It is remarkable that John hardly ever speaks of sons; with perhaps one exception ( Revelation 21:7), he always speaks of children, but if we are to fill the position of children we must know the relationship of sons. We are children here, as the verse just quoted says, in the midst of a crooked and perverse generation. Philippians 2:15. We are sons before God. Now are we the children of God 1 John 3:2; as God is righteous, every one who practises righteousness is born of Him. So that when you see one professing to be of His children not practising righteousness, you have adequate grounds for questioning his position; he is not maintaining the character of his Father. 

    God is manifested as righteous. In Ephesians 3:15 the Father is referred to as naming the families Of whom every family in the heavens and on earth is named. Here we get our name, as it were: Behold, what manner of love the Father hath bestowed upon us, that we should be called the children of God. 1 John 3:1. It is not our Father, but the Father; other families were also to be named. You will observe it is not children of the Father, but children of God. 

    God has come out in Christ and attested that He is righteous, so that in begetting children He begets them as already cleared, so to say; there is nothing attached to them, no reproach attached to them. Indeed, every family that the Father names is characterised by righteousness. Peter says that in every nation he that fears God and works righteousness is accepted of Him. Every family that God names is characterised by righteousness, but the higher the revelation the higher the character of the righteousness that each family exhibits. 

    In taking up Abraham, God accounted him righteous; the family features are developed in the light of that. It is a great thing to see that there is nothing attaching to the family; the working out of righteousness involves that God has disposed of all that. The family is begotten in the light of the manifestation of righteousness; God is righteous, and those begotten of Him practise righteousness. I think Romans is the light in which the principle of righteousness is developed in the family. Of course Colossians and Ephesians contribute. God has put us into a sphere of righteousness dominated by affection as shown in Christ. 

    In our epistle it is the Father, not our Father; all the families are named of Him. Behold, what manner of love the Father hath bestowed upon us, that we should be called the children of God. 1 John 3:1. 

    The children of God are viewed as apart from sin: He that is born of God sinneth not. 1 John 3:9. Naturally we were born in sin and shapen in iniquity, but as born of God we are born in righteousness. 

    The previous history is not taken account of; it is dealt with from the death of Christ. In a sense, all the attributes of God enter into the birth. John 3 is the beginning of the thing; the emphasis there is on the again; the first birth is not counted; but God begets in righteousness and what He is is seen in the children. There was a previous history, but it is settled in righteousness; for thousands of years it had been an open question, but it was settled in the death of Christ. God begets children who are clear of all charge of sin. John 3 is the affirmation that another birth there must be, for the old thing was reprobate, but here what is before its is the moral nature of God seen in His children; so that he that is born of God sinneth not. 1 John 3:9. God begets in the light of the death of Christ. In principle God had been operating thus from the outset  my Father worketh hitherto John 5:17  but then the question of righteousness was not settled, it was an open question until the death of Christ; now all is clear The gospel makes that clear, so that Gods begetting is in the light of Romans; not only the nature of God, but His attributes must enter into the begetting. 

    From His own side God had been working from the outset in view of redemption, but His righteousness was not manifest until Christ died. Now God is known in His nature and attributes and all enters into the paternal thought. All awaited the period fixed of the Father. Galatians 4:2. The children were there, but in the position of minors in the house, but when the fulness of the time was come, God sent forth his Son ... that we might receive sonship. Galatians 4:4. The full position of children as a family, not as minors, was accorded to all those who received Christ, who have been born, not of blood nor of fleshs will nor of mans will, but of God, John 1:13. 

    He secureth the needy one on high from affliction, and maketh him families like flocks. Psalm 107:41. From the very beginning God wrought to gather families for the glory of Christ out of every condition that Satan ever set up; in this very result shall be seen the great triumph of God over the enemy. In the successive eras of evil, God in power and patience brought out families according to the testimonies presented. The family idea is ever in evidence; they may be in different measures of intelligence, but they were there. Each, of course, shall hear some distinctive correspondence to Christ. He died not for that nation only, but that also he should gather together in one the children of God that were scattered abroad. John 11:52. There shall be a unified sphere of things even if it be made up of many families, yet they are all bonded through one headship and one parentage. 

    Those who received Christ were given the right to take the place of children of God, even to those who believe on his name, John 1:12. One is prepared to receive all the greatness and glory of Christ as they are unfolded. Those are the ones that are given the right to take the place of children; that is their privilege, they take the place of children but here (1 John 3:1) it is that the Father designates them, that they should be called the children of God. He has the right to do so. Then there is that which is common to all the families; while they may differ in their intelligence, yet the root principle is common with them all. Hence in Revelation you have a song raised by the elders and living creatures, but it is that in which every family can join; it celebrates the great common foundation on which they all subsist before God. We shall find that there is that in which we can rejoice with Abraham, Isaac, Jacob, and the rest of them, that there is a common note; while each family will have its distinct note, there is a common note of the whole of the congregated families of God. 

    The Lord when refuting the Sadducees error says, speaking of the resurrection, they are ... sons of God, being sons of the resurrection, Luke 20:36. It is that which is common to them all, although there are various stages and degrees in which they enter into it. There can be no rivalry, each family should know its own place, and will rejoice in the higher note that another family will sing; they will rejoice even though they cannot join in it fully. The song in Revelation 14 is sung in heaven in the presence of the elders, but a company on earth are privileged to learn it, and none others can learn it but themselves, so that they have that distinction, but the singers above are evidently of a higher order. 

    Angels constitute a family. Families are grouped according to the light under which they are brought forth. Those before the flood, for instance, would be grouped by themselves. And Israel would be a distinct group before and after the giving of the law; we have several groups in Revelation, so that the indication is to many families. While we get representative men suggesting a family, like Enoch before the flood and Abraham after, yet we have to remember that the grace of God went outside even all that, witness Melchisedec and Job. 

    You have indications of different families in Genesis, in Melchisedec, king of righteousness and king of peace. He is only one man mentioned, but he is mentioned as independent of Abraham; he was there before him. Then we have Job, in whose day there were sons of God appearing before God. We assume that these are angels, but as a matter of fact we know very little about it. It is simply an indication that God has treasures in reserve, as the result of His gracious operation, which will amaze us when we see them. 

    Behold, what manner of love the Father hath bestowed upon us 1 John 3:1; it is for us; we have a known designation as in this world. Therefore the world knoweth us not 1 John 3:1 is a consequence following upon the rejection of Christ and the place He has put us in. For this reason the world knows us not, because it knew him not. 1 John 3:1. Here again it is Christ, but God in Christ, it is what Christ was here. As representing God here, He was in the world and the world knew Him not. The fact of it is that the world is not able to take cognisance of Christ, morally; they could take account of the miracles, but Him they knew not. In measure it ought to be true of us as Christians that what came out in all its fulness in Christ must become characteristic of us, and so the world cannot understand the motives that govern us. The Lords brethren  they could not be closer  did not understand Him, they said, if thou doest these things, show thyself to the world. John 7:4. It shows the helplessness of the flesh to apprehend what is of God as set forth in Christ. 

    The Lord has not as yet come out as representative of what we shall be. It says, When he is manifested 1 John 3:1; we have to wait for that. The designation children refers to us here; I do not think it will continue. It is not what we shall be. The Lord will come out and describe in manifestation what we shall be. Everything morally attributable to the children of God came out in all its fulness in Him here, but it came out in Him parentally. I mean that He was not a child; He was here parentally, so to speak, that is, He represented God in this respect. The character of the children must come from the parent. We are not viewed parentally; He was here as a parent, as the use of the expressions children, daughter, etc., indicate. He is The everlasting Father. Isaiah 9:6. When it comes to what we shall be eternally, He describes it as son. We wait for that; sons is what we shall be. It is what He is Godward that is going to abide. He was a Son here. 

    When the Christ is manifested who is our life, then shalt ye also be manifested with him in glory Colossians 3:4; that is the point, manifestation in glory, so that we shall be like Him and we shall see Him as He is. That is where John and Colossians link. 

    The children correspond with what God was in Christ here in a parental way, but what we shall be corresponds with what He is now. Paul says that we know Him not after the flesh; we know Him as He is. In bringing many sons to glory, God made the Leader of their salvation perfect through suffering. Sons are led to glory. And yet the way in which He maintained the character of God here in the presence of an opposing world is an example for the children. We learn what is becoming in the children from the parents. I think it is well known in the world that the parents are to describe what the children are, but when you come to what we shall be, we are brethren of Christ, we are sons of God, that is what He is before God as Man. 

    Here it is not the image, it is the likeness; we shall be like Him. In Romans 8:29 it is image  that we should be conformed to the image of his Son. Likeness brings us into accord with Him, as before God: Like him before thy face. Image is somewhat stronger; the idea is that we represent Him. He will be the Firstborn among many brethren; every one of the brethren shall represent Christ; they will be dispersed throughout the universe. Adam was set in representation of God; he was made after our likeness. Genesis 1:26. 

    Verse 3 shows the effect of all this on the believer in his walk down here, in a scene of pollution; we purify ourselves as He is pure. The hope is in Christ. John makes much of what you do yourself, you purify yourself. The standard is very high. The hope of being like Christ in that day leads to purification by the believer; purifying oneself involves mortifying the deeds of the body. Every bit of the manifestation which the Spirit makes to me of Christ must result in the setting aside of something that is in me. 

    It is a question of displacement, but it is also a question of implacement, the implacement of what is pure and after Christ. 

  
    READINGS IN JOHNS FIRST EPISTLE - 1 JOHN 3 (JT 15)

    1 John 3:7 - 24

    What we had on the last occasion might be recalled with profit in connection with this scripture, namely, that the children learn from the parent; the parental idea being expressed in Christ. Even as he is righteous 1 John 3:7 refers to the Lord Jesus viewed in a parental way. This chapter presents the children of God. There are only two generations: the children of God, and the children of the devil; one practises righteousness, the other lawlessness. He that practises sin is a course of evil rather than an act. The Christian might sin, but when you see a person practising sin, you would say that such an one was not of God. 

    In verse 7 it is children in relation to the apostle, but in verse 10 it says, In this are manifest the children of God 1 John 3:10. They are manifested in their love towards the brethren. Children are subjects of care, and in them are seen the features of God the Father; as in Ephesians 5:1, Be ye therefore imitators of God, as beloved children. That would be parallel with this passage. Ephesians usually gives the fulness of thought so that beloved children brings in their endearment to God. 

    The idea of children implies that such are under the Fathers care and are to be representative of Him, and this is what is worked out here. So that one would emphasise the parental side as seen in the Lord Jesus Christ Himself. It is what He was to them when here. You get this idea in Johns gospel; it is alluded to in chapter 21, Children, have ye any meat? John 21:5. Also in Luke 8:48, Daughter, be of good comfort. We get many similar expressions in the other gospels showing how extensively the Lord expressed this parental feature; and it must be so, for He made God known; and one of the features of the revelation is that God is known, not merely in terms, but in this practical expression of parental love and sympathy. It magnifies the personal greatness of the Lord when you view Him thus: everything of God was perfectly set forth in Him. Nothing is more interesting and touching than the parental feature coming to light in the Lords care for His own, and in the love He expressed for them. When it says, He that practises righteousness is righteous, even as he is righteous, 1 John 3:7, it refers to what the Lord was here; what the Parent was, so to speak, is worked out in the children. Your feeling towards the Lord in that connection is akin to that which you have towards the Father Himself. The idea of children does not run into eternity. Strictly, it is a relationship which belongs to us as in this world. Sonship refers to the counsels of God, and to glory, but children covers our position here in a contrary scene, hence it is that we come under His care. That is why in verse 2 it says, Now are we the children of God. 1 John 3:2. What we shall be has reference to the counsels of God. 

    You would not address the Lord as Father; still in Isaiah 9:6 He is called everlasting Father and the disciples when He was here would so regard Him. The more spiritual they were, the more they would recognise Him as the Head of the house, the House-father. He took that place in the family (Luke 24: 30), and when the last passover Supper was being partaken of He was in the position of Parent. That was in the Lords mind when He said to Philip, He that has seen me has seen the Father John 14:9; in Him the Father was expressed. 

    It greatly helps if we bear in mind that the term children is a provisional one; it may not appear to be so when you think of its ordinary use among men, but it is so spiritually. The term covers our sojourn here. There was the parental expression of the Lord Jesus towards the disciples, and the more you look into it, the more you will see that it must be so, for every movement of the heart of God towards us is of necessity expressed by Him. So that He could say to the Father that the love with which thou hast loved me may be in them and I in them, John 17:28. 

    As remarked already, a practice is a course, it is not an isolated occurrence; but as stated earlier in our consideration of this epistle, we have to look at things abstractly. This chapter deals with the children of God abstractly, hence it says, he cannot sin, because he has been begotten of God. 1 John 3:9. 1 John 2 indicates a very mixed condition, so that the possibility of sin in us is recognised, but in this chapter it is not. Whoever has been begotten of God does not practise sin 1 John 3:9 is an abstract thought; that is to say, the believer is taken account of entirely in relation to what is born of God; he is looked at from that point of view, and such an one does not practise sin. 

    Life comes to light in Genesis 1 on the third day. And God said, Let the earth bring forth grass, the herb yielding seed, and the fruit tree yielding fruit after his kind, whose seed is in itself, upon the earth Genesis 1:11. God puts down at the very outset of the Bible a denial of evolution and it is denied right through. Things are to be after their kind, no admixture, so that the seed is in itself, and that seed cannot be altered. You cannot develop it into something else. And so, here it is, His seed abides in him 1 John 3:9; the divine seed is there, and is true to its kind. Those of the wicked one are also true to their kind; they practise sin, for Satan sinned from the beginning. 

    Born again in John 3 is born anew. It is the necessity of it that is emphasised, but when you have the character of the thing as here, the full thought, it is born of God and it is seen in those who practise righteousness. New birth is necessary because of what the flesh is, but you have to wait for the idea of being born of God until you get the character of God. It is begotten again to a living hope in 1 Peter 1:3; then in verse 23 of that chapter, Being born again, not of corruptible seed, but of incorruptible, by the word of God, which liveth and abideth for ever, 1 Peter 1:23. The living and abiding word of God is more than the initial, sovereign act, as in John 3. Born of the Spirit and the seed abiding, refer to the effect of the word on your soul. Born of God implies the indwelling of the Spirit, so that the character of God shines out through you, and gives the fulness of the thought, you are like Him in righteousness and in love. 

    In this chapter you get a fully developed family who reflect the character of God. So, too, the children of the devil manifest the devils characteristics. The seed is the divine nature, which involves the indwelling Spirit. It is helpful to look back to the beginning of Genesis; John synchronises with Genesis more than any of the evangelists, because he deals with the beginning of things, as Genesis does, and he refers to the seed. The divine seed remains in the believer, and is of its own kind; that is what God is working out today, and it cannot be set aside. We have all sorts of theories advanced based on evolution, but those who hold them cannot get over this: his seed abides in him. The evolutionist cannot deal with this, the children of God are here living and abiding in Him. This wonderful thing exists and nothing can overthrow it. 

    In Genesis we get, In the beginning God created the heavens and the earth Genesis 1:1 and in the gospel of John you have, In the beginning was the Word. John 1:1. John goes further back, but it is the same line of thought. 

    1 Chronicles is a book written by a lover of the testimony. It bears the marks of a writer who had the testimony in his heart (like David who had the ark in his heart) and he begins with Adam, as much as to say, Not one iota of the mind of God from the very outset must be lost in this record; nothing must be left out. 

    Chronicles has to do with David and David is reached in chapter 2, which shows that the Spirit had His mind on David, because he took Zion and brought in the ark. Luke corresponds with this in the New Testament; he is a writer who also loved the testimony. The Lord took him up to write from that point of view, so that he links on with 1 Chronicles. In his gospel you have the whole testimony of God linked up from Adam to Christ; Luke loved the testimony, that is the thing. John is dealing with the beginning; he is an abstract writer, and had to meet subtle and spiritual opposition to the truth; that is what had to be dealt with. He gets at the foundation of the evil and saps the ground from under the enemys feet. 

    John sees only two classes: the children of God, and the children of the devil  no intermediate class. If he were present to deal with the opposition to the truth today, you would see how he would deal with it; he would put all who oppose in one class. They pretend to differentiate and bring in development, but he dismisses them at once; they all belong to one class, and are not entitled even to be heard. 

    To this end the Son of God has been manifested that he might undo the works of the devil. 1 John 3:8. The manifestation comes out in certain features. In Romans 1:4 He is marked out Son of God in power, according to the Spirit of holiness, by resurrection of the dead. The devil sinned from the beginning, and his works are manifest but now the Son of God is manifested, and enters the lists with Satan. He takes up this tremendous conflict which began in the wilderness and ended in His resurrection. The children of God would be no match for the devil, but the Son of God is; He undoes the works of the devil. The Lord proclaimed His mission to destroy the works of the devil when He said, The Spirit of the Lord is upon me Luke 4: 18. He proclaims that He is going to release souls from all the bondage they have been brought under by the enemy. It was a wonderful moment in the history of the world when the Son of God was manifested, entering the lists with Satan, not only to bind him, which He did, but to defeat him, that He might undo all his works. What patience is needed in undoing; taking account of souls and of Satans works in them; the undoing of his works in a soul requires time. Things have to be undone one by one. The Lord in referring to the woman in Luke 13:16 said, Whom Satan hath bound, lo, these eighteen years. He singled her out, and undid that work. 

    If we revert to the beginning of our histories we recognise the many things that were undone from day to day. It is all the patient work of the Lord; every item is to be undone, and a moral process is going on even now, with a view to putting that which is of God in its place. We need to be subject to the Lord lest we hinder this work of undoing in ourselves. 

    In our scripture this manifestation is looked at as having taken place; it has been manifested 1 John 3:8; it was there morally; but Colossians treats of a future manifestation that shall be public, and we shall be manifested with Him, as in verse 2 of this chapter. 

    Then we come to the message (verse 11), which is evidently very important. For this is the message which ye have heard from the beginning, that we should love one another. 1 John 3:11. The message is the conveyance of the present mind of God as meeting the need that exists. This would really show how the works of the devil were undone by a company here in love one to another. The devil sinned from the beginning and injected his ways into Adam and Eve, but the working out of Satans character was in Cain, just as the working out of Hams character was in Canaan. Cain was the one who came under Gods judgment in a peculiar way as a murderer; that is what Satan is. 

    Doubtless the reason for the message here was that love was waning. 

    Then he says, We know that we have passed from death to life, because we love the brethren. 1 John 3:14. It is a great thing to pass from death to life. The enemy would be content to have the Lord in glory, but to have a people kept so that they manifest the traits of the Lord here is what excites his animosity. He would sweep the saints from the earth if he could. It is an immense thing to know your company and to know that, as loving them, you have passed from death unto life. One has often referred to the principle of dead reckoning. Sometimes you raise the question as to how you are getting on, and you say, Well, I am making progress, through grace things are different from what they used to be, I find more interest in divine things than I did. That is what one would call in nautical language, dead reckoning. Of course, if you go too far on that line you may become self-occupied and confused; but it is a great comfort to know that these things which you observe in yourself are the fruit of the divine nature, and are not of the world, or according to the flesh. 

    John treats of the brethren on the ground of profession. It is abnormal not to love your brother, but Cain was literally Abels brother and you will find that God repeatedly uses the word brother in raising the whole question with him, as if to force upon Cain the awful fact that the one whom he slew was his brother: The voice of thy brothers blood crieth unto me from the ground Genesis 4: 10. In Hebrews 12:24 we havethe blood of Abel; but when Cain is addressed by God it is, thy brother. That is the serious thing. 

    You love your brother, but he is responsible to love you too. That is the way you know your brethren, they love one another; in this way they are manifest, and you know them. It is a great point at the present time that you know your brother, because there are imitations The word brethren has gained a place in the world-system on this account, for Satan has taken it up, and hence there are classes of brethren. All this is the subtle work of the devil to becloud this great thought of the brother. The children of God are to be manifest, and are recognised by the features of righteousness and love. The four gospels, if you analyse them, will enable you to determine who the brethren are. They hear the word of God, and do it, Luke 8: 21. This us how they are brought to light. It is a question of bringing forth fruit after his kind. John knows of only one kind, those who have the divine seed in them, and who can say, We know that we have passed from death to life, because we love the brethren. 1 John 3:14. There are many of the Lords dear people who are entangled in systems not according to His mind. He loves them and we love them; for we can discern what they are by their walk, even though we can love them only in the abstract. It may be we are walking with persons who are not manifesting munch, if any, of these traits of which we are speaking. That is a very solemn matter also. 

    Hatred soon manifests itself; Abel did not have long to wait to discern that Cain hated him. The Lord says of His enemies that they hated Him without a cause, and it is so often of a Christian. John recognised his brethren. He says, Marvel not, my brethren, if the world hate you 1 John 3:13; and then goes on to say, We know that we have passed from death to life, because we love the brethren. 1 John 3:14. You have different feelings towards the brethren, you are more at home with them than with anyone else. 

    Then he shows how love is known: Hereby we have known love, because he has laid down his life for us. 1 John 3:16. You say, My feelings towards the Lords people are different from what they are towards those outside, So far so good. Verse 14 answers to that, but then you must not be content with that, you must learn to love. There is a divine standard for it, it is not an indefinable thing that you cannot express. If you look at the Lord Jesus, you see what love is in all its fulness, in that He laid down His life for us. That is the lesson of the whole period of His life down here, as we have it in verse 16, Hereby we have known love, because he has laid down his life for us and we ought for the brethren to lay down our lives. 1 John 3:16. It is only as we meditate upon that, and are exercised about it, that the truth of it would be manifest in our lives. Verse 16 is objective; verse 14 is subjective. Look at the perfect picture in Christ: ponder over it. It covers the whole period of His life here, and to lay down our lives for the brethren is the great answer in us to the love expressed. 

    Verse 17 would indicate that this was not being carried out, so that John goes on to say: Children, let us not love with word, nor with tongue, but in deed and in truth, 1 John 3:18. The apostle Paul was marked by this love, he died daily for the saints, and that is what John would have in the Christian company. Then he adds, Hereby we shall know that we are of the truth and shall persuade our hearts before him 1 John 3: 19. These are comforting things in the light of verse 16. And then he says, If our heart condemn us, God is greater than our heart and knows all things. Beloved, if our heart condemn us not, we have boldness towards God. 1 John 3:20,21. That is what is to be aimed at, establishment in love, and being quite restful about everything. In the main we realise how little we come up to loving in deed and in truth. In our heart we feel our best sacrifice is feeble in the light of Christs. In 1 Chronicles when David was spiritually at his highest he calls Gods attention to the vast wealth that had been gathered together for the house. But after all, it was of God Himself: Of thine own have we given thee 1 Chronicles 29:14. It is a man knowing God and feeling his own littleness in His presence. God is greater than the heart and knoweth all things. We are led on here to reconciliation. If our heart does not condemn us, it is a perfect state practically before God, and we are doing the things that are pleasing in His sight. 

    It is very helpful and comforting to know that God is greater than our hearts, so that we have no reservations with God. It is like Paul; on the one hand, he deprecated what he did because it was so small, but on the other hand he says, I have fully preached the gospel of Christ, Romans 15:19. His heart was not condemning him, and he could turn to God with the sense that he was pleasing to Him. And whatsoever we ask we receive from him, because we keep his commandments, and practise the things which are pleasing in his sight. 1 John 3:22. There is perfect agreement between our hearts and God. It is reconciliation from the subjective side; whereas in 2 Corinthians 5:18 it is God ... has reconciled us. In doing the things that are pleasing in His sight, we are pleasurable to God practically. 

    It brings us back to what God indicated in Genesis 1:12 The herb yielding seed, and the fruit tree yielding fruit after his kind, whose seed was in itself. Then, in order that all that should be regulated, you have the great light in the heavens on the fourth day and on the fifth day, a multitude of moving creatures having life, and on the sixth day, crowning all, man is created, after the image and likeness of God. Johns epistle brings us up to the sixth day, where we have understanding. It is life expressed in intelligence. The subjective corresponds to the objective. In verse 23 we have, And this is his commandment, That we believe on the name of his Son Jesus Christ, and that we love one another. 1 John 3:23. 

    That is the full divine thought: to believe on Him and love one another. And hereby we know that he abides in us, by the Spirit which he has given to us. 1 John 3:24. This is a perfect state of things, and one that is brought about entirely by Himself. The commandment is that you believe on the name of His Son, Jesus Christ, and love one another. There is the idea of renown in this full title: His Son Jesus Christ. 

  
    THE CIRCLE OF THE BRETHREN (JT 27)

    Malachi 1:1 - 5; 1 John 3:13 - 16

     How God loves those in whom the brotherly spirit is found! Malachi speaks right at the end of a dispensation. He looks back and alludes to what was past. He draws Israels attention to the love that God had for Jacob, for it is in the family of Jacob that the brotherly spirit manifested itself. He alludes to Esau with whom the brotherly spirit was not seen. He was Jacobs brother, but what had characterised him was hatred for his brother. Therefore God says, I loved Jacob, and I hated Esau. The Old Testament is full of examples showing how Esau failed with regard to this brotherly spirit, and this prophetic testimony which is presented to us right at the end of the dispensation, shows us how God hates those who are marked by the lack of this brotherly spirit. 

    We are likewise at the end of a dispensation. We also are allowed to look back, to take account and discern where this brotherly spirit has manifested itself and where it has not manifested itself. Many Christians who bear the name of brethren do not manifest this brotherly spirit; there are even some in whom it is lacking. John speaks of these two categories: one shows itself in the case of Abel; the other, in the case of Cain. And John puts us on our guard against hating the brethren. He expresses himself most severely and says to us that Every one that hates his brother is a murderer; while those who are truly brethren are known as those who love one another. We know that we have passed from death to life, because we love the brethren. Esau and Jacob started off, so to speak, together as brethren, and in the days that followed God carefully preserved the rights of Esau as the brother of Jacob. 

    But Esau failed completely as to the manifestation of the brotherly spirit. He would not allow his brother Jacob to place the sole of his foot on his territory. Israel said to him, Let us pass, I pray thee, through thy country; we will not pass through fields, or through vineyards, neither will we drink water out of the wells: we will go by the kings road; we will not turn to the right hand nor to the left, until we have passed thy border ... . We will go by the high way; and if we drink of thy water, I and my cattle, then I will pay for it, Numbers 20:17 - 19. But Esau did not allow his brother to pass through his territory. Where then is the love of God in Esau? We are at the end of a dispensation, as Malachi was at the end of another dispensation, and that which is particularly pleasing to God at the end is love amongst brethren. Malachi warns us that if this spirit of brotherly love is lacking with us, we shall be the objects of the hatred of Jehovah: I hated Esau, He says. 

    It is very striking that that is said with regard to Esau at the end of a dispensation, as it is again spoken of for us who are at the end of the present dispensation. 

    It is a question of what is the result of a prolonged exercise. If God gives light, His object is that that light should produce exercise. If the result is according to Him, that is acceptable to Him, but He hates the opposite. Thus, light was given at the Reformation. The result was acceptable to God; but those who would not accept the light that shone at the Reformation plunged themselves still further into darkness. And also, more recently, there has been a recovery: God has added light to that which He had given at the Reformation. The circle of the brethren has come to light. Many of those who came into that circle during a certain time, afterwards abandoned it. God looks for the full result of the exercise, as is seen in Enoch who was the seventh from Adam, the number seven speaking of the complete exercise. I believe that we are at the end of this exercise. God is giving His own the inward testimony of His approval. Enoch, before his translation, had received the testimony of having pleased God. The Lord says to the overcomer at Philadelphia that no one take thy crown Revelation 3:11. Our glory is that the brotherly spirit is in evidence among us. So that the Lord Himself inaugurated the present dispensation with these words: Go to my brethren John 20:17. For Him, these words are as fresh today as the day when He pronounced them. There are two thoughts, brethren and the assembly, terms known and used publicly. They have taken their place in the vocabulary of popular religion, and thus they have necessarily lost their true meaning. We have therefore to learn afresh the meaning of these terms brethren and the assembly. No one would ever be able to learn the truth as to the assembly by the study of a dictionary, neither can the dictionary ever teach us what the word brethren means in its true sense, according to the Lords mind. The fact is that the expressions, the true scriptural terms, have lost their real meaning, because they have passed into the popular religious vocabulary. We must therefore go to the Lord Himself to learn their true meaning, as Elisha had to learn from Elijah the meaning of Gilgal, of Bethel, of Jericho and of the Jordan. These places had a spiritual meaning; but it had been lost, so that it was necessary to learn again what those names meant. So, if we want to understand what the brethren really are, we must appeal to the Lord and be taught by Him. He says, Go to my brethren John 20:17. The great truth, the pre-eminent thought in regard of the brethren, comes out in Jacobs family. And although Jacobs twelve sons were begotten by one and the same father, they had four different mothers. And of these four mothers, two were only maid-servants. The twelve sons of Jacob had to learn the true meaning of the expression, Josephs brethren. 

    Joseph is a type of the Lord Jesus. It says that he was loved of his father. God is the Source of love. The Lord Jesus brings divine love to us and teaches us to behave as brethren. There are true Christians in all the sects and denominations in Christendom today; they all have one and the same Father, but they have various mothers, which explains why they do not understand the true character of the brethren. The expression mother refers to the religious system in which I have been brought up. It is from our mother that we have our character. Gideon said, speaking of his brethren, that they were the sons of his mother; and they all resembled him: As thou art, so were they Judges 8:18. Then he said, They were my brethren, the sons of my mother Judges 8:19. It is an allusion to the assembly. In the measure in which we walk in the light of the assembly we are characterised by that which marks brethren according to God. It says of Jerusalem above that she is free, which is our mother Galatians 4:26. None of the religious systems is free, and none of them is above, but the assembly belongs to heaven, so that the believer is heavenly in nature and in character, on the side of his Father and also on the side of his mother. 

     The mother of true believers is Jerusalem above  our mother. 

     The mothers represent all the endless denominations of Christendom where there is only one Father, but all sorts of mothers. 

     On this ground of love and the brotherly spirit, we reach what God proposed at the beginning; we reach it at the end of the present dispensation. Might it not be that there is someone here who would neglect the thought of God, in the last days of this dispensation? Behold, how good and how pleasant it is for brethren to dwell together in unity! Psalm 133:1. 

    That is the last but one of the Songs of Degrees. And the last song is a song of praise: Behold, bless Jehovah Psalm 134:1. The end in view in the Songs of Degrees is that we all arrive at unity, as brethren. Jerusalem will be the joy of the whole earth; and it is there that brethren will dwell together in unity, As the dew of Hermon that descendeth on the mountains of Zion; for there hath Jehovah commanded the blessing, life for evermore Psalm 133:3. The first allusion in this Psalm is to Christ Himself  Aaron  and the oil is poured on Aarons head, on his beard, and on the hem of his garments, that is to say, on His own. The dew of Hermon is the heavenly refreshment that comes down upon the saints here below. The mountains of Zion, that is the purpose of God, where He has commanded the blessing, life for evermore. In the first epistle of John, we see and we know. We know that we have passed from death to life, because we love the brethren. The love of the brethren is the proof of life. 

     That is the blessing, eternal life. 

     Here, we have the things that we know, from John. The brethren properly speaking know things; they not only think them or hope them, but they know them. 

     We ought to test ourselves, to see if we love the brethren as such. 

     There are many believers who are far from knowing. A characteristic feature of the first epistle of John is to introduce us into the certainty and assurance of things. It says frequently, We know. 

     According to John, there is nothing between the two circles; there is the circle of hatred and that of love, the circle of Cain and that of the brethren. 

     Is it permissible to put the question to those who are distressed, not being sure of anything: Do you love the brethren? If they have truly passed from death to life, they will have affection for the brethren. 

     It is a characteristic feature of one who is truly a brother. He loves the brethren. 

     It must not be lost sight of that the expression brethren includes the whole company; but the divisions are due to there being many mothers, although there is only one Father. 

     The religious systems are the different mothers. We have numberless brethren in the various systems of Christendom, but as they have all kinds of mothers (all kinds of characters), it follows that the characters are not in harmony with the character of God, and fellowship is not possible. Thus, the Galatians were going back to the legal system, and consequently were in danger of being without light in their midst. They were going back to the old mother  the law. John has before him a circle in which love is in activity down here. He says, Do not wonder, brethren, if the world hate you. He addresses the brethren. He looks upon the brethren as those who have the same Father and the same mother, Jerusalem above. That is liberty. The evidence of life is that we love the brethren. We have passed from death to life. God has begotten us, and we love the brethren. That cannot be arrived at by human efforts. So that in that circle we breathe the atmosphere of life. It is the atmosphere of Hermon  a blessed atmosphere. 

     Eternal life. 

     A brother from the Haute-Loire, after a very encouraging reading, once said: It is like the dew of Hermon. He was happy; he was refreshed. 

     There are two thoughts, that of heavenly refreshment, and also that of the dignity that goes with the anointing, the dignity of having been anointed with the oil of gladness. So that, although outwardly we may be hated and despised, nevertheless there is inwardly this enjoyment of the heavenly atmosphere. 

    It says, Hereby we have known love, because he has laid down his life for us. It is there that we see love. We have learnt the love of Christ; it is He who has taught love. Generally, this would not be understood, nor even admitted; love can only be learnt from Christ, being taught of Him. Then he adds emphatically: We ought for the brethren to lay down our lives. The secret of maintaining this brotherly love is the individual decision to lay down ones life for the brethren. In the epistle to the Romans, it speaks of dying for a righteous man, for a good man; but in the first epistle of John the great question is laying down ones life for the brethren. God has the brethren in His thoughts and in His heart, and we are coming to have in our hearts the same thoughts and the same circle, which is not limited to the millennial kingdom, but goes on into eternity. At the moment when the Lord was about to ascend to heaven, He sent the message to His own as being His brethren: Go to my brethren John 20:17. That is what pleases Him, and He is working at the present time in us to produce that which is agreeable to Him, and what is agreeable to Him will finally be translated to heaven like Enoch. In Hebrews, it is said of Enoch that he has the testimony that he had pleased God, but in Jude we find that he was a prophet. Those who please God will have the mind of God and will be able to express it; such are prophets. He says Behold, the Lord has come amidst his holy myriads Jude 14. He was surrounded by corruption: his sole companion was God. So that in contrast with the frightful corruption that surrounded him on all sides, he saw the Lord coming amidst His holy myriads. That is what the Lord showed him. The Revelation really belongs to the brethren. I John, your brother and fellow-partaker in the tribulation and kingdom and patience, in Jesus Revelation 1:9. 

     Philadelphia means brotherly love. 

     What we have seen this evening is what pleases God, what is agreeable to Him. It is the circle of the brethren where His mind is disclosed; it is known to them. It was the same at the end of the previous dispensation: I loved Jacob, and I hated Esau. The divine hatred will be manifested later. He speaks of Esau, and says, I hated Esau; and made his mountains a desolation, and gave his inheritance to the jackals of the wilderness. If Edom say, We are broken down but we will build again the ruined places  thus saith Jehovah of hosts: They shall build, but I will throw down; and men shall call them the territory of wickedness, and the people against whom Jehovah hath indignation for ever. God is entirely opposed to all that is not of the brotherly spirit. The severest judgment will fall upon the whole of Christendom. In the Revelation, that is all unfolded in detail. The great dark religious system with which we are surrounded is very specially in view in the Revelation. They may build and construct, but God will overturn all that they construct, and that for ever. And your eyes shall see it, and ye shall say, Jehovah is magnified beyond the border of Israel. The Lord says to the overcomer at Philadelphia: Behold, I make them of the synagogue of Satan who say they are Jews, and are not, but lie; behold, I will cause that they shall come and shall do homage before thy feet, and shall know that I have loved thee Revelation 3:9. 

    Reading with J.T. at St. Etienne, 2nd May, 1926, evening. 

  
    SPIRITUAL SUBSTANCE (3) (JT 31)

    1 John 3

    JTIt was pointed out yesterday that in chapter 2 we have the children of the testimony. Now this chapter introduces the children of God. They are of course the same company of persons, but viewed in two different aspects. In chapter 2 it is a question of the power of the testimony, through qualified vessels, to beget children. In chapter 3 it is the manner of love that is brought forward, the manner of love which the Father has bestowed upon us, that we should be called the children of God. It is now a question of love manifested, of God taking us as His children. It is that we should be called His children. 

    QuesTo what does the it in verse 2 refer  we know that if it is manifested we shall be like him, for we shall see him as he is? 

    JTIt refers to what we shall be by and by. This has not yet been manifested. We anticipate it by hope. But now are we the children of God. The word manifested is much used in Johns writings. But here it is what we should be called, namely, children of God. The Father names every family. John 1:12 shews how we come into this. It is a right accorded: as many as received him, to them gave he the right to be children of God, to those that believe on his name. He gave them this right or authority. Primarily the thought is not that we are born of God, but that God gives us the dignified title to be His children. But what underlies that is the question of our derivation. So there immediately follows: who have been born, not of blood, nor of fleshs will, nor of mans will, but of God. That implies the divine nature, which is in view in our chapter. 

    It is to be noticed that the Name is introduced in chapter 1 of the gospel, and that it is also a feature of the chapter we are considering here  And this is his commandment, that we believe on the name of his Son Jesus Christ, and that we love one another. This is what marks the children of God. 

    QuesDoes the title children of God apply to any other family? 

    JTWe have Deuteronomy 14:1, in which the relationship is applied to Israel, but obviously in a limited way. I think the title of children accorded here is unique. Israel were never children of God in this sense; their portion in the future will be national. The same would also apply to the nations. The children of God are unique as belonging to the present time, to those who receive Christ; hence the stress on the manner of the love here. John calls attention to this  it is the kind of love that is presented here. In the first chapter of the gospel we are given title to take that place; here we have the manner of the love bestowed on us that we are called children of God. This relationship is mentioned in Moses song (Deuteronomy 32), but Israel were not Gods children in their hearts; they were a crooked and perverse generation. But now there are those who are formally given the title to take the place of children, and the manner of the love thus bestowed on us is emphasised here. In the gospel our having the place of the children of God is linked up with our receiving Christ, as over against many who did not do so. It says, as many as received him, to them gave he the right to be children of God, (chapter 1:12). It implies that they appreciated what was presented in Him; that they took it up; and it is then explained that they believed on His name  to those that believe on his name. The verse is an epitome of what is recorded in the gospels and the Acts as the result of the presentation of Christ. The family of God is brought into evidence in this way; and then it adds that they were born, not of blood, nor of the will of the flesh, nor of the will of man, but of God. But here John emphasises the love which was behind that, 

    the love that claimed us as children. That is a very great thing and what follows is the privilege accorded. 

    QuesAre these the secret things spoken of in Deuteronomy 29:29? 

    JTYes, I should say so. The nation of Israel rejected the Son, while the disciples received Him: He came to his own, and his own received him not, (John 1:11). The question of Christs reception is a very interesting and important one in the gospels. We know that heaven received Him, and now the question is, what will correspond with that upon the earth? Will He be received and what kind of reception will He be accorded here? We find that the Samaritans would not receive Him (Luke 9:53), for there was national rivalry and national feelings working against the reception of Christ. Then the Lord sent out the seventy into every city and place whither He Himself would come. Obviously He had in mind that He Himself should be received. Then at the end of Luke 10, He entered into a certain village, and a certain woman received Him into her house. But the manner of it was very poor; she questioned Him and criticised Him; that would not be a fitting reception. The children of God are characterised by receiving Christ and believing on His name. This principle of reception must underlie all our meetings. The children of God characteristically receive Christ; then if we receive Him we shall receive all who are of Him. The Philippians, doing all things without murmuring, would be children of God in the midst of a crooked and perverse generation, among whom they shone as lights in the world. All this should mark every local company of saints. 

    RemThe presentation of Christ brings to light the work of God. 

    JTExactly. Those in whom God has wrought receive Christ; the flesh, whatever the education or environment, profits nothing. 

    QuesWhat is the difference between the love of God and the love of the Father? 

    JTThe Father is God revealed in grace, having family relationship in view. That name is never connected with judgment; the Father judgeth no man, (John 5:22). In that name we are reminded of Gods fatherly affections. But here it is the peculiar manner of love that we should be called the children of God, not of the Father. It is the present status accorded to us, and it is Gods pleasure that we should be in that position. It is not the same as adoption, that is sonship. Children of God is what we are now; we are thus the objects of His love and care as in the world; and are marked by the known character of God  righteousness and love. Hence we have the believing in His name; this bringing in of His name implies that Christ is not here. All this applies to what we are as children; but sonship is what we are before God within, for His pleasure. We are sons of God by faith, but the bringing in of His name implies His absence  He is there and we are here. The idea in the Name is that character and renown are bound up with it. The idea of children of God will hardly go on into eternity. It is that we have that status here  in the midst of a crooked and perverted generation, (Philippians 2:15). This chapter brings out the manner of the love that we should be called the children of God. 

    Now this relationship is contrasted with that of children of the devil, Cains family. The great features of righteousness and love are involved in the contrasting of the two families. The saints are put over against the children of the devil. It may be likened to the reference to the sons of the kingdom in the gospels; they are the product of the testimony of the kingdom, and grow up side by side with the darnel, which are the sons of the evil one, (Matthew 13:38). The devil comes under our direct notice first in the garden of Eden. From the beginning he sinned; we see the manner of it in that he appeared as the serpent, and there found a way in and attacked the position from its weakest side, through the woman. 

    QuesWhat is involved in believing on the name of his Son Jesus Christ? 

    JTAs Son He reveals and represents God, on Gods behalf. In Jesus Christ we get the order of man in the position in which He revealed and represented God. All that God is is manifested in His Son Jesus Christ. All is revealed in that Man, and all this is bound up in that name. Name in Scripture gives the idea of what a person is. So men of the name are referred to in the Old Testament (Genesis 6:4); they were persons who had renown. So the Lord has acquired renown, and in John 2:23 it is recorded that many believed on his name; and Johns gospel was written that ye may believe that Jesus is the Christ, the Son of God, and that believing ye might have life in his name, (chapter 20:31). Believers have life in His name. 

    Now, to return: the practise of righteousness is most important; it is not sufficiently stressed. It is especially important here where we are alongside the children of the devil. The Lord attaches much more importance to the practise of righteousness than we are aware  Thou hast loved righteousness, (Hebrews 1:9), God said to Christ; and has shewn that He is righteous in the death of Christ. So it says in chapter 2:29: If ye know that he is righteous, know that every one who practises righteousness is begotten of him. So the children of God practise it; it is the great outward feature of christianity. Then those who practise righteousness come together; we are to follow righteousness, faith, love and peace with those who call on the Lord out of a pure heart; the children of God who were scattered abroad, (John 11:52), are thus gathered together into one. In this way 2 Timothy corresponds with Johns writings. Righteousness is the first thing mentioned in 2 Timothy to be followed. 

    In verse 3 of our chapter we have: And every one that has this hope in him purifies himself, even as he is pure. This shews the effect of hope, of the prospect of being like Christ when He is manifested. Christ is thus the standard of purity, as He is of everything. 

    QuesIn saying, even as he is pure, does the apostle refer to Christ? 

    JTYes. It is to be noticed that John has a way of using the personal pronoun without indicating whether it is the Father or the Son he has in mind. It is a striking way of asserting the deity of Christ. Here, however, Christ is in view. 

    The practise of righteousness becomes woven into the being of the children of God. It is one of the great features which mark them, and goes beyond paying my debts. One often thinks of the Lord, how He loved righteousness and hated lawlessness. This shews what God thinks of these features in us, for Christ is to be continued in us. 

    QuesIn what way does this involve that I go further than the paying of all my debts, as was remarked? 

    JTRighteousness implies that I pay one hundred cents on the dollar, not that I demand it; it also implies that I forgive. God did not act on the line of demand. The idea of righteousness in Romans is that it is connected with grace. God is there asserting His right to forgive; so it says, But now without law righteousness of God is manifested. The mercy seat was for the shewing forth of his righteousness, (Romans 3:21,25); if He is pleased to forgive, He has the right to do so. It is the greatness of God acting against sin, exercising His sovereign rights in mercy, in order to provide justification for man through faith. Righteousness in God is the outcome of His love; it will consign many to eternal perdition, but righteousness has also devised means whereby Gods banished ones can be brought back to Him (2 Samuel 14); that is what Romans teaches us. But goodness is also taught in that epistle, and is in advance of righteousness, hence the believer should overcome evil with good. In Ephesians it is written that the fruit of the light is in all goodness and righteousness and truth (chapter 5:9). I have no idea of righteousness in myself, therefore I must learn it from God, for we cannot work it out from ourselves. Of what value would it be to build on mans idea of righteousness? If God had not been revealed, what should we have known of righteousness? But not only does the believer learn righteousness in God through Christ: the new man, which he has put on, is created in righteousness. 

    RemYou stated that goodness is in advance of righteousness. 

    JTWell, take a man like Barnabas. He was a good man, it is said. He had, before this was stated of him, considered for Saul, a young believer whom the brethren were afraid of. He brought him to the apostles, and declared to them how he had seen the Lord in the way, and that he had spoken to him, and how he had preached boldly at Damascus in the name of Jesus, (Acts 9:27). It was a good act  he had no personal motive in it. So he is said to be a good man, and full of the Holy Spirit, and of faith, when later he went to Antioch and urged the brethren there that they should cleave unto the Lord with purpose of heart. That too was a good thing. And he went away to Tarsus to seek out Saul. And having found him, he brought him to Antioch, (Acts 11:25). All this sets forth pure and unselfish motives working for the welfare of the people of God. So in Romans 12:20 we have: if thine enemy hunger, feed him; if he thirst, give him drink; that is goodness; in doing thus you overcome evil with good. 

    Then we see in our chapter how the worlds attitude helps us to determine our position. John says, Marvel not, my brethren, if the world hate you. The world does not know us as we begin to put on these divine traits; it really hates us. To have people standing aloof from us and looking askance at us is a very hard thing to bear. But the world did not know Christ, and so this shews the correspondence between Him and the children of God, and gives our position in relation to the world; this position is especially hard for the younger ones. 

    Referring to what was remarked above, there is a good expression of the thought of overcoming evil with good in Matthew 5:44 - 46; Matthew 5:48 where it is recorded: Love your enemies, bless them that curse you, do good to them that hate you, and pray for them which despitefully use you, and persecute you; that ye may be the children of your Father which is in heaven: for he maketh his sun to rise on the evil and on the good, and sendeth rain on the just and on the unjust. For if ye love them which love you, what reward have ye. Then we have the conclusion: Be ye therefore perfect, even as your Father which is in heaven is perfect. That defines the position of overcoming evil with good. We are to be discerned here by characteristics which are the outcome of the new nature. 

    All this is like attending to your garden: you have the plan before you, and work with it so as to reach a certain result; hence you remove all that is interfering with the development of life. The appeals here are to that end, that there might be a full result for God. The principle of chapter 3 is that the nature, the divine seed is there; this thought runs right through the chapter. Then what is looked for is a manifestation corresponding to the nature; it is a question of answering to what He was here, of being like Him, of being in correspondence with Him now; we know we shall be like Him when He appears. 

    QuesWhat is involved in our being like Him then? 

    JTIt says that it does not yet appear what we shall be. I think it involves personal likeness. Each one of us has his own distinct marks, and will always have them, but then all will take character from Christ according to what He was here. We shall be conformed to the image of His Son, but we are to be like Him now as the children of God. Soon we shall have glorified bodies and be fully like Him. There will be the peculiar marks of identification upon each of us; as for instance, each one of us will have his own individual name. Each shall have his distinctive features which is true even now. We see this even in the physical creation and what wonderful variety there is there! 

    Now, returning to the order of the chapter, we have: Every one that practises sin practises also lawlessness ... ... and in him sin is not. And then: To this end the Son of God has been manifested, that he might undo the works of the devil. God has had to deal with these through Him. The character and the love of Christ in entering into death for us are woven into the whole structure of this chapter. Sin is lawlessness; it is against the will of God and all that is of Him. So that if any man practises sin he is lawless. 

    Then in verse 9 we have one who does not practise sin, because his seed abides in him. In Isaiah 1:4 we get the expression: Seed of evildoers. But as children of God we have His seed in us, and so are marked by well-doing; and it adds: he cannot sin, because he has been begotten of God. God takes account of us as born of Him, and we should look at the saints in the same way. The language here conveys something of the character of the X-ray which takes account of certain substances and disregards others. God, if it pleases Him, is entitled to take account of us in that way. As abiding in Christ we do not sin. Things are viewed in the abstract here. What is of God is seen by itself; whatever else there may be, other substances so to speak, are not seen; and consequently do not detract from it. It is like a vein of gold in a rock, it retains its own lustre. We should learn to take account of ourselves abstractly, as born of God. It is not true as we sometimes hear, that christians have two natures; the truth is they  the persons  are born of God, and this involves just one nature. We are entitled to view the saints in that way. That we have sin (chapter 1:8) is another matter; it is not our nature now. 

    QuesIs this similar to what we have in Numbers 24, in connection with Balaam? 

    JTYes. It is a great thing for us to learn to take account of ourselves abstractly in this way. And why should we not? The other things that are present with me do not in the least detract from what is of God, or alter its character. They are extraneous and are to be repudiated. The apostle says, I myself serve the law of God, (Romans 7:25); he did not regard the flesh as himself at all. John views the believer abstractly here; he is born of God and so cannot sin. Whosoever is born of God doth not commit sin. So it is the person that is born of God, not that something has been born in him; the person has been effected throughout. It is true, as already said, that there is something extraneous in him, but he does not recognise it or want it. It is of the sin that dwells in me, and by the Spirit I keep it inactive. 

    Christ has been manifested to take away our sins, to relieve us of them. But then He has also been manifested that He might undo the works of the devil. This is going on now. Thus the woman in Luke 13 was bent together of the devil eighteen years. The devils works were seen in her, but they were undone by the Son of God. Something may have happened to deform me spiritually; I may count on the Lord to undo that. The poor woman was a daughter of Abraham, but she could not look up to God. It says, 

    a woman having a spirit of infirmity eighteen years, and was bent together and wholly unable to lift her head up, (verse 11). It is not a question of sins, but of Satans power. As risen from the dead or changed we shall be entirely free from every trace of Satans work, and morally we are to be so now. But in the government of God certain things may remain until the end of ones responsible life. Certain things therefore have to be left. Hence the complete undoing of the enemys work in us will be when we are risen. But the Son of God is undoing the works of the devil now; why then should any christian be bent together with spiritual infirmity? But there are many like that, as to the state of their souls they are not able to look up to God. 

    At the beginning of the chapter the thesis is laid down, we are the children of God by calling. Then in the rest of the chapter this is worked out, and we are stimulated by the word of exhortation. The chapter ends by saying, And hereby we know that he abideth in us, by the Spirit which he hath given us. We are said to know things by the Spirit both in this chapter and in chapter 4; but in chapter 5 we are said to know things as a consequence of loving God and keeping His commandments; we are furnished with intelligence thus. 

    In verse 16 we have: Hereby perceive we the love of God, because he laid down his life for us: and we ought to lay down our lives for the brethren. This goes beyond righteousness  it is love, and love known. This is illustrated in Genesis 44 in the way in which Joseph uses the cup to bring about house conditions or nearness. Love knows no limits, and we do well to let it have its full course. In the Song of Songs 2:7 it says, I charge you ... that ye stir not up, nor awake my love, till he please, literally, till it please. Let it have its own way and it will do the very best possible for you. God is love, and we have known it in that Jesus laid down His life for us. One would like to be so marked by the thing that urging would be superfluous. Love acts from itself and therefore acts wisely; love in God has acted in Christ. I do not suppose that love was ever really known until Christ died, as it says, Hereby we have known love, because he has laid down his life for us. Then in the end of the verse it is a question of our coming into correspondence with these movements of divine love, of our becoming like God. We know what God is by what came out in Jesus in laying down His life for us. We ought then to act likewise, and lay down our lives for the brethren. Jesus was the perfect representative here of God Himself, the true God, and all through the epistle the thought is of our coming into correspondence with Him. 

    The chapter ends with the Spirit in us enabling us to know that Christ abides in us. The force of abiding is staying or remaining, and is used in this way astronomically of the earth abiding in the sun. We have an illustration of this in the beginning of the Acts: there were certain ones who stayed in the upper room; they were not transients. Correspondence with Christ involves a fixed position, and we know it by the Spirit. Abiding in Christ implies fixedness in Him; we reach finality and fixedness in Christ. What is extraneous will have to go; the Son of God will remove it. 

    In verse 19 we have: And hereby we shall know that we are of the truth, and shall persuade our hearts before him  that if our heart condemn us, God is greater than our heart and knows all things. This is very practical. Many are discouraged through the condemnation of their own heart, but we need not be for God is greater than our heart and knows all things. He searches the hearts, He knows what is there; we can thus take refuge in God. Our hearts may often be weak, but we should not rest in our hearts feelings, but in God. Then he says, Beloved, if our heart condemn us not, we have boldness towards God, and whatsoever we ask we receive from him, because we keep his commandments, and practise the things which are pleasing in his sight. Here a very happy and practical state of things is contemplated. Thus we have the whole experience of christians in their every-day life. Many things come in to affect and discourage us, but God knows all; and what I ask I get, because I keep his commandments, and practise the things which are pleasing in his sight. I can thus go on in perfect restfulness. 

    The chapter ends with the Spirit. We know by the Spirit that He abides in us  what a great fact that is! We have thus a fixed position, and know it by the Spirit. It gives wonderful stability of heart in the midst of current turmoil, for we are set up in fixedness with God and with one another. 

  
    THE LORDS COMING (6) (JT 48)

    2 Peter 1:16 - 21, 2 Peter 3:1 - 18; Jude 14,15; Jude 20-25; 1 John 3:2,3

    JTAt our last reading we considered 1 Peter, in which the government of God is stressed, and the revelation of Jesus Christ (1 Peter 1:7) is brought in, in connection with it. Now we have Peters second epistle before us, and what is of importance, negatively, is that it deals with sin as such, accounting for the ecclesiastical, social, and general working of sin in the modern world. Jude treats of sin, too, but in the character of apostasy; that is another side of the truth strongly linked up with the coming of the Lord. Johns first epistle treats of life, but the verses read direct our view to what we are to be. We are now the children of God - wonderful witness to the Fathers love for us; what we shall be is not yet manifested; when it is manifested we shall be like him, for we shall see him as he is (1 John 3:2). So that John gives us an outlet to eternal things  what we are to be  a matter of the greatest importance in a positive sense. 

    Our first scripture refers to the incident on the Mount of Transfiguration, called here the power and coming of our Lord Jesus Christ, verse 16. It is intended to throw light upon the whole prophetic testimony, so that an immense range of thought is open to us, for the apostle says, we have the prophetic word made surer, to which ye do well taking heed (as to a lamp shining in an obscure place) until the day dawn and the morning star arise in your hearts; knowing this first, that the scope of no prophecy of scripture is had from its own particular interpretation, for prophecy was not ever uttered by the will of man, but holy men of God spake under the power of the Holy Spirit, 

    verses 19 - 21. So that our scripture opens up an immense scope of truth; the power and coming of our Lord Jesus Christ  what He was as seen on the holy mountain, and what the heavenly saints are as with Him  and then the whole scope of prophecy is enlightened for us. 

    ARSI suppose the morning star Peter speaks about is the same as the morning star in Revelation 22:16, and is connected with the coming of the Lord. 

    JTYes; the allusion is to Christ known privately before He shines out as the Sun, when all shall see Him; it is how He is apprehended by the saints  the assembly  as coming for us, touching on the idea of the rapture; the star arises in our hearts. 

    CAMIs this Matthews view of the Mount of Transfiguration  the Lords face shining as the sun? You said that scene threw light on the whole range of prophecy. 

    JTYes. That is how Peter presents it here  we have the prophetic word made surer. It is confirmed and established for the saints, through that testimony, the power and coming of our Lord Jesus Christ. It is made surer; which would mean that it is made surer in our souls. There are two unchangeable things, in which it was impossible that God should lie, we might have a strong encouragement, (Hebrews 6:18); the Mount of Transfiguration is like that; it is a confirmatory thing for us. 

    CAMThe fact that it became so wonderfully great in Peters soul  so much greater to him than it was when he first saw it  should be an encouragement to us, should it not? 

    JTIt should be an encouragement as indicating progression in the truth, which should mark us. The whole epistle has in mind that we should progress in the truth, having it made surer. The prophets  Isaiah, Jeremiah, Ezekiel, Daniel, and the minor prophets  are all therefore opened up as an immense field of inquiry. The exercised saints of a century ago began with that side of the truth, inquiring into the prophetic map The power and coming of our Lord Jesus Christ, witnessed on the Mount of Transfiguration, sheds light on it for us. 

    APTPeters quotation in this passage coincides with Matthews gospel. Is there any significance in that? 

    JTWell, of course. Peter speaks here as an eye-witness; but what he says agrees with Matthews account. Matthew enlarges on Peter in the section of his gospel with which Peter links on here, i.e. chapters 16 and 17. This is the only reference we get in Peters ministry to this wonderful event. It would enter into the assemblys position, Matthew also having that in mind. 

    FHLThe glory speaking to Him would be in testimony. The words are addressed to the Lord Himself, but in testimony to others. 

    JTWhile the word this implies testimony to others, the voice is uttered to Christ. He received from God the Father honour and glory, such a voice being uttered to him by the excellent glory, verse 17. It is the glory, as it were, speaking  a remarkable way of putting the truth; like in him all the fulness (of the Godhead) was pleased to dwell, (Colossians 1:19); that is the Deity, but in the term fulness, which has an active sense. And so, the greatness in the heavens, (Hebrews 8:1), is to convey to our souls the greatness of the Deity in so far as it is comprehensible by us in the expressions used. 

    ANWWould you say a word more on the use of the word coming in regard to the Mount? The conversation with Moses and Elias was in regard to His departure, but the Lord spoke of His coming: the Son of man coming in his kingdom, (Matthew 16:28). 

    JTI suppose attention is called to the movement in it. It says: There are some of those standing here that shall not taste of death at all until they shall have seen the Son of man coming in his kingdom (Matthew 16:28). The movement involved is majestic in Matthew; it is the majesty of the King. But the two men in white at the Mount of Olives in Acts 1:11 say, This Jesus who has been taken up from you into heaven, shall thus come in the manner in which ye have beheld him going into heaven. The manner of His going is noted. This enters into our position now; the manner or way of His coming in and going out among us. We have in Proverbs 30:29 certain creatures that are comely in going,. The Lord is supreme in that. Think of how He came in and went out amongst the disciples! But this wonderful scene on the Mount is a testimony to His coming royal glory as in Matthew; it is the Son of man coming in His kingdom. So that His face is like the sun; it is majestic in rule. 

    JTJrIs there a link with the thought of the coming of the Lord as dealing with the man of sin, whom He shall annul by the appearing of his coming, (2 Thessalonians 2:8)? Is that suggestion also found in the scene depicted on the Mount of Transfiguration? 

    JTYes. What is stressed in 2 Thessalonians is the appearing  some peculiar effect in the appearing of His coming. There is something very much against evil in it. So that it is those who love His appearing that are especially honoured. But the coming is also in the passage. 

    JTJrThe word annul is striking. The glory that is connected with the man of sin is completely blotted out, you might say, by the glory of Christ. 

    JSIs the shining as the sun, referred to in Matthew, connected with the outshining of glory? 

    JTI think it is in the sense of majesty and rule. Matthew gives a very full account of the transfiguration. He stresses the majesty of Christ. 

    JSThe outshining of His glory in His face. 

    JTExactly; the sun represents rule. 

    WRGlory in that sense is stressed in Matthews gospel. In Matthew 24:27,30 it says, for as the lightning goes forth from the east and shines to the west, so shall be the coming of the Son of man, and then again: they shall see the Son of man coming on the clouds of heaven with power and great glory. 

    JTAnd in chapter 25, He sits down upon his throne of glory to rule the nations, Matthew 25:31; Matthews viewpoint is majesty in view of government. It is a very great thing to have before us, because we are now made aware of an immensity of human and material power in the world; but we must contemplate what Christ will have as He appears in rule. 

    JSAnd does Matthew present Him as the Son of man in connection with universal rule? 

    JTThat is right; Matthew usually enlarges the truth beyond Judaism, he is not honouring Judaism. The title Son of man is universal. 

    WB-wWould these cleverly imagined fables of verse 16 be in opposition to this truth? 

    JTExactly; it is what Judaism was at that time; what it had become. It is carried over and greatly amplified in Christendom, including cleverly imagined fables. The Lord constantly repelled Judaism, because of what it had become through human tradition, and now Peter is carrying that forward, because it was about to take shape in the Christian profession. It has occurred to me lately that the mystery of iniquity is really Judaism developing in Christianity; Satan transferring the judaising spirit and principle into Christianity. The epistle to the Galatians deals with this; it has taken on enormous proportions, inclusive of old pagan customs. It entered in a comparatively small way, but now it has expanded into royalty  certain leading ones reigning as kings. This was appearing in Corinth. It is a question of how the mystery of iniquity began; it is the work of Satan from the earliest days  paganism introduced amongst Christians; but Judaism furnished the occasion of it. 

    WB-wThe light of the Lords coming, through prophetic ministry, exposes that sort of thing. 

    ANWJohn, in his epistle, deals with the Christ and the antichrist, as well as the Father and the Son. 

    JTWe have reference to the Father and the Son here, and the immensity of the glory; but glory in relation to affection. It is the excellent glory speaking to Christ as Son on the mount, but of course it is the Father; so that it is an immensity of glory and power, the Fathers love entering into the speaking; it is His love for the Son. So that we are brought into Christianity, you might say in its fullest sense, in this wonderful opening up of the truth of the Mount of Transfiguration. 

    THPaul sent Timothy to Corinth in view of his own coming; he says, I will come quickly to you, (1 Corinthians 4:19). Does that correspond with what is before us as to the Lords coming? 

    JTIt was that the apostle, in his ways as they were in Christ, should be represented amongst the Corinthians in such a man as Timothy. Correspondingly, the Lord would now have His spirit developed in us in view of His coming. 

    CAMHas God allowed the mystery of iniquity to increase to such proportions, instead of dealing with it, that His greatness in His final dealing with it may be magnified? 

    JTI think that is a side of the truth that we have, perhaps, hardly touched yet; why God allows sin to develop in this way; why He did not crush it at the beginning. It already works, the apostle says, with no suggestion of it having been overcome in the meantime. God would allow sin to develop in relation to Christianity. 

    It was allowed to develop in the human race before the flood; then after the flood; then in Israel, and now in Christendom. 

    CAMI suppose God uses the enormity of sin, coming into our consciences, to impress us with how mighty He is in being able to deal with it. 

    JTThat is right; that sin by the commandment might become exceeding sinful, (Romans 7:13). Why should God allow sin to become exceeding sinful? He permits us to see it in its exceeding sinfulness, and judge it accordingly. I think it takes most of us a life-time to judge it, and the Spirit sustains us in the judgment of it; that is, sin in ourselves. But as to the external working of sin, the man of sin is to be the fulness of it. We might ask. Why is God allowing all this? It is His way; He will bring sin out according to what it really is; and the man of sin, when he appears, will be the living exponent of it, so that God might deal with it at once and forever in that man. 

    JSIs it in order to make His power and wisdom known, as we see in Pharaoh being raised up in Egypt? 

    JTJust so; for this very cause have I raised thee up, to shew thee my power; and that my name may be declared in all the earth, (Exodus 9:16). This has in view Gods power in dealing with sin; what He has done in the cross of Jesus; what He is doing in our souls now, and what He will do in its full and universal development in the man of sin presently. We are on the very fringe of this development and we should judge present events accordingly; and this wonderful display on the Mount of Transfiguration is to illuminate our souls as to the whole prophetic ministry of the Old and New Testament that we may see how the power and coming of our Lord Jesus Christ enters into it; consideration of it confirms us. 

    WB-wIt is called the holy mountain here; I suppose that would be in contrast to sin, would it not? 

    The more we understand divine holiness, the more we abhor sin and judge it. 

    JTQuite so. 

    APTWould it seem that Peter is particularly qualified to touch this line, inasmuch as he had said to the Lord, Depart from me, for I am a sinful man, Lord, (Luke 5:8)? 

    JTYes; we should note how God allowed sin to show itself in him later. He was certainly qualified to take up this matter, and as we proceed to chapter 3, we shall see how the question of sin is dealt with by him in this epistle. 

    ARIn chapter 2, angels are bound in chains, for judgment in the day to come, whereas it would appear that Satan is allowed to go to and fro through the earth. God gives him, in measure, a free hand, does He not? 

    JTThat is, I think, to bring out this matter of which we are speaking; the full development of sin; and to show that what is in the saints is according to what is in Christ. The Lord had said, for the ruler of the world comes, and in me he has nothing, (John 14:30). There is nothing in Christ to respond to him at all. Johns ministry would teach us to take account of ourselves abstractly, and so Satan has nothing in us, from that abstract point of view, for every one begotten of God does not sin, (1 John 5:18). It is an immense leverage in the soul, to reach that point; the believer is thus immune, in measure, as Christ was; but then we are in a mixed condition, and that is where sin comes in amongst us, and is allowed scope in us. Romans takes up that side of the truth, basing the teaching in this respect on what we are de facto here. Chapter 7 contemplates sin in the believer, but God gives us power to resist it, to overcome it in ourselves; and I believe God orders conditions so that this might be worked out in us. John teaches us that what is in Christ is in us, and it stands against the wiles of the devil, but Romans teaches us how evil, owned to be in us, is overcome: So then I myself with the mind serve Gods law, Romans 7:25. That is the basis of it, and the Spirit in us maintains us in this resolution; hence the victory! 

    ARSo that it says in Romans 16:20, the God of peace shall bruise Satan under your feet shortly,. 

    JTThe word shortly, as used in that verse, would show that our deliverance is a progressive thing. The Lord was led into the wilderness to be tempted of the devil, to bring out what He was, and what was in Satan too. He became an exposed and defeated foe. 

    ABPWould 1 Corinthians 5 suggest that heaven makes use of Satan in dealing with gross evil? 

    JTHe is used as an instrument. The wicked person, being such, is delivered to Satan for the destruction of the flesh; Satan is compelled to do that. 

    ABPIt is said that God tempts no one, James 1:13. If we allow sin to remain unjudged in us, does God permit Satan to get at us, so that we might eventually humble ourselves? 

    JTYes; as we see in Jobs case. The book of Job enlightens us in a special way as to that. 

    JSIs liberty allowed to Satan for the destruction of the flesh? 

    JTQuite so; Satan charged God with having hedged Job around and he could not get at him, but God allows him to touch him, and this brings out that Satan had misjudged Job. 

    ANWSo that Satan would ever have access to us, as the flesh is unjudged; God would allow him to have access to us in that measure? 

    JTQuite so. And then, moreover, if God allows this, it brings out what we are, so that the apostle Paul says: there was given to me a thorn for the flesh, a messenger of Satan that he might buffet me, (2 Corinthians 12:7). It was not because of what was acting in Paul at the moment, but what might be; buffet me, that I might not be exalted (2 Corinthians 12:7). So that Satan is used as an instrument to save Paul from damage. 

    JSThat would keep him balanced. 

    JTQuite so. He says, For this I thrice besought the Lord that it might depart from me, but the Lord said, My grace suffices thee, (2 Corinthians 12:8,9). The balance was necessary; the Lord did not remove it. And the apostle said, Most gladly therefore will I rather boast in my weaknesses, that the power of the Christ may dwell upon me(2 Corinthians 12:9). 

    ANWThe Lord said, Satan has demanded to have you, to sift you as wheat; but I have besought for thee, (Luke 22:31,32). Where would you see Satans hand coming to light in Peters fall? 

    JTI think it was in warming himself with the officers; in not holding himself aloof. He joined himself, outwardly at least, with the persecutors of Christ; he was sharing what they had, and it was there he was attacked by the devil. 

    JSWould the fact that he was warming himself indicate he was at some moral distance  in the cold? 

    JTThat is right; had he been entirely with the Lord in heart, he would not have been in that position. The Lord said, I have besought for thee (Luke 22:32). Satan had demanded not only Peter, but the twelve, I apprehend; but the word to Peter, I have besought for thee that thy faith fail not (Luke 22:32), would show that the Lord meant he was to be tested that way. 

    AATI suppose Judas fell into the hands of Satan, having no faith. 

    JTHe was the son of perdition (John 17:12); it was a matter of the fulfilment of scripture. The question often arises as to why he was selected. Evidently it was that sin, working in a man in those circumstances, might come to light. It is one of the remarkable instances of how God orders in this respect; He would show the sin of Judas in its enormity. Here is a man accompanying the Lord as the other apostles did, and actually using the same power; having thus the greatest advantages during those years of service, and here is the result; it is the incorrigibleness of the flesh, brought to light under such circumstances. We are greatly privileged now, in having part in the assembly, but Satan may get at us notwithstanding. The nearer we are to Christ, the more he wishes to get at us and damage us. 

    JSIt is encouraging that the work of God in us is immune; he could not overthrow that. 

    JTIt is on that line that Johns epistles help us. Such privileges as Peter and Judas and the other disciples had might be regarded as preventing satanic attacks, but the facts show that he got at them, and one is shown to be the son of perdition. He is the only one that is called that, except the man of sin. The man of sin represents the same thing, only developing largely out of Christendom. Christianity, of course, implied nearness to Christ  part with me  nevertheless the man of sin is, in a sense, the outcome of Christianity in its public history, so that he also is called the son of perdition (2 Thessalonians 2:3). 

    ARYou mean what is seen in Judas is transferred to the antichrist? 

    JTExactly. The mystery of iniquity is transferred and worked out in what is part of the public profession, but the profession involved, in the beginning, the greatest and most blessed privileges. 

    JSWould the man of sin be the full-blown product of the working of iniquity? 

    JTI think so. The history of Christianity publicly is the background of it; the mystery of iniquity has taken form in the public assembly. 

    ANWSatan could only be the evil being he is by having been near God. 

    JTHe was the anointed covering cherub(Ezekiel 28:14); he had thus a place near to God. He was on the holy mountain of God, (Ezekiel 28:14). Jude speaks of persons coming in unawares; that is, they are Satans emissaries, who enter the Christian sphere with a view to attack. John sees them going out; he says, They went out from among us, but they were not of us, 1 John 2:19. They had come in to corrupt the Christian body, which they did, and the man of sin is the outcome of that. He sits down in the temple of God, shewing himself that he is God, (2 Thessalonians 2:4). It is largely because he has known Christianity; that is, it is known in the system out of which his principles develop. 

    CAMReferring again to Peter and to his qualifications to speak: the matter of his sin and the way Satan especially singled him out, and the answer to the Lords prayer, all show why Peter was so qualified to pronounce on the case of Judas in Acts 1, and also the antichristian elements here. He really was a most triumphant man with regard to it all. 

    JTQuite so. You mean he had judged sin in these forms. The facts given as to Peters sin and recovery show that he became, through the experience, more qualified for his great mission. 

    WRThe apostle Paul had also to contend with these very principles. Are not Hymenaeus and Philetus examples? They were bringing in evil doctrine. 

    WB-wIn the days of Ezra and Nehemiah, Sanballat and Tobijah made an alliance with Eliashib the high priest, to corrupt what there was of God inside. Would that correspond with the mystery of iniquity? 

    JTJust so; it indicates how Satan works in this respect. 

    ANWJohn says that when Judas went out, it was night, John 13:30. That is the night, as was never before  the night of apostasy. 

    TVHDoes the parable of the talents apply to Peter and Judas, or is Judas not considered a bondman? 

    JTJudas is not one of those left; the bondmen in the parable are persons left in the absence of Christ, and you cannot include Judas there. The state described in the bondman who received the one talent is very low, because he confessed that he did not know the Lord, but thought Him to be a hard man, showing he did not know Him. 

    Now, having touched on this matter of sin in chapter 2, we see materialism in chapter 3 of this epistle. We should note, however, that in Peter it is the angels who had sinned; not those who left their original estate, which is apostasy, as in Jude. It is sin that is in mind here, and Peter enlarges upon the working of sin; it covers what is around us  the seething iniquity in high places; it is in every phase of the profession; it is seething iniquity. That is contemplated in chapter 2. In chapter 3 the apostle contemplates materialism; that is, the mockers, walking according to their own lusts, and saying. Where is the promise of his coming? For from the time the fathers fell asleep all things remain thus from the beginning of the creation. For this is hidden from them through their own wilfulness, that heavens were of old, and an earth, having its subsistence out of water and in water, by the word of God, through which waters the then world, deluged with water, perished. But the present heavens and the earth by his word are laid up in store, kept for fire unto a day of judgment and destruction of ungodly men, verses 4 - 7. It should be borne in mind in contemplating this chapter that these mockers are walking after their own lusts, and they want to carry on their lustful conduct; also that, in principle, materialism is involved in modernism. Modernism is distinctively materialistic, but the instigators and propagators of it are walking after their own lusts. Lust is covered up by this material teaching; they are saying there is no change. They are covering up evil, and therefore the apostle begins by saying he would stir up, in the way of putting you in remembrance, your pure mind, verse 1. The moral basis for understanding this epistle is having a pure mind. 

    JTJrThe thought of walking after lusts appears in both chapters 2 and 3. It would seem that in chapter 2 it is the despising of lordship  the authority of Christ denied  and the same lust and walk denies His coming in chapter 3. 

    JTAnd they bring in materialism to prove their point. Their wills are brought into the thing. Lusts are at the bottom of the great general movement involving materialism, extending many years back. Men will carry on with this materialism and modernism to cover up the moral element beneath. 

    JTJrWhatever differences there may be in modern religion in the world, this lust is the same. It is the same also if it works amongst the saints. 

    WB-wIn the second chapter we get the old world, out of which Noah was saved; then Sodom, out of which Lot was delivered, but when we come to the principle seen in Balaam, there does not seem to be anyone saved. 

    JTHe represents the religious system we are speaking about; in it there is the doctrine of Balaam, (Revelation 2:14). 

    WB-wYou see persons saved out of Sodom, but this other condition seems to have no hope. 

    JTI gave her time that she should repent, and she will not repent, (Revelation 2:21). 

    WB-wThat would be the system of iniquity in Thyatira. 

    JTYes. Great Babylon has fallen, has fallen, and has become the habitation of demons, and a hold of every unclean spirit, and a hold of every unclean and hated bird, (Revelation 18:2). That is judicial. 

    JTJrThe evil is spoken of as slavery of corruption, 

    in chapter 2. It seems to be brought under domination, so that there is no way out. 

    WB-wWho is represented in the mockers in chapter 3? 

    JTI think they are such as would legalise the world, corrupt as it is now, and say. We must go on with things as they are. One is struck with that word, knowing this first, that there shall come at the close of the days mockers with mocking, walking according to their own lusts, and saying ... It is their walk first; then their saying. So that their teaching would cover up their lusts. 

    JSThey have before them their own gratification. 

    JTQuite so. I am struck with that thought: they are walking after their own lusts, and saying something. But what they say is to be weighed in relation to their walk. So that if a man is saying anything, in this doctrinal sense, you have to get at his conduct and his general history. These will determine whether you can listen to what he is saying. 

    WB-wThey are denying the coming of the Lord and the truth generally. 

    JTThey are not openly saying there is no such thing as the coming of the Lord, but they are discrediting the truth, like the sons of the prophets who said to Elisha that they had fifty strong men and would go and see if they could find Elijah, 2 Kings 2:16. It is the same general idea; they had in mind to find him physically. Here, they are talking about materialism. What is called evolution is materialism; it is not something out of nothing; it is something out of something. So that it is not creation at all. All the sciences enter into this matter; not only are the heavens referred to, but the earth as well, and the first thing the apostle brings in is the judgment of the world that then was, and he stresses the word of God. That is the thing for us to lay hold of. It is by the word of God in both cases-the world that perished and the present one, verses 5 - 7. 

    JSAnd judicial blindness is brought in here, because of their own wilfulness; this is hidden from them through their own wilfulness. 

    JTWill is working; they will resist whatever you say to them, and they will go to all pains to set aside the truth, to carry out their own will. It is bad enough to walk in lust, but to cover it up with will is more serious. And it is most specious, for it is worked out in the way of teaching. 

    RSAnd so 2 Timothy 3:7 speaks of the last times  those who are always learning, and never able to come to the knowledge of the truth. 

    JTThat is another class, similar to this, but pretending to learn. Modernists are not learning from the Bible; they are bringing in their own thoughts; their wills are in it, and they are covering up everything with materialistic doctrines; things that appeal to the natural mind. But in verse 8, the apostle says, But let not this one thing be hidden from you, beloved. We are to see things. If our wills are at work we will not. Love marks true Christian teaching; Peter calls the saints beloved. The apostle loved the brethren. 

    ABPHas Peter earlier fortified the minds of the saints against these voices, by his reference to the voice from heaven in the previous chapter? 

    JTQuite so. Hence the temerity of these modernists in doing all they can to discredit the books of the Bible, beginning with Genesis; whereas the Lord, the One upon whom the heavens were opened, went back to Genesis; Having begun from Moses and from all the prophets, he interpreted to them in all the scriptures the things concerning himself, (Luke 24:27). That is the one that is under the eye of God for His pleasure. These men are discrediting all that. 

    FHLWhat is included in the commandment of our Lord and Saviour? 

    JTIt is the idea of authority in the teaching, 

    stressing divine authority as over against the doctrine of these men. They are basing everything on materialism. That is, they say that things have not changed since the times of the fathers. It is a Jewish reference, of course, whereas the Lord Jesus with His apostles brought in a new order of things altogether, and it is a faith matter. The dispensation of God is in faith, 1 Timothy 1:4. It is also a spiritual matter; but the idea of authority is stressed in it; our salvation depends upon submitting to divine authority. The evil men contemplated in this epistle despise lordship; they do not fear speaking injuriously of dignities, 2 Peter 2:10. But true believers obey: He that has my commandments and keeps them, he it is that loves me, (John 14:21), and, If any one love me, he will keep my word, (John 14:23). The reference to love for Christ in those Peter addresses is very beautiful. Whom, having not seen, ye love, 1 Peter 1:8. The secret of loving His appearing is that I love Him. 

    ARIs that why he speaks in the end of this chapter about the day of the Lord? He does not seem to stir u their pure minds in regard to the rapture, but rather to look for the day of the Lord. Why is that? 

    JTIt is over against the doctrines of the mockers. The apostle is stressing the judgment of the first world, and also that the world that now is  the present heavens and earth  is reserved for fire, unto a day of judgment of ungodly men. He keeps that in mind. What they are dealing with, and founding everything on, is to be destroyed with themselves. Over against all that, the day of the Lord will come as a thief. Connected with it is the day of God, verse 12. It is the Creator. They talk about the creation, but the Creator is coming in, and hence the day of God; it is the Creators day, and it leads us into eternity. He is not going on for ever with the present order of things, of which the scoffers were making so much. It is to be destroyed! There will be a new heaven and a new earth. Where will the scoffers be then? On what will they found their doctrines then? 

    CAMIf we come to a judgment in our souls as to what the first world, destroyed by water, was, perhaps suggested in John the baptists ministry  we would not have to be destroyed by fire. I suppose this generation you are speaking of is the same, in principle, as that generation of vipers, which John denounced? 

    JTQuite so. So that Peter speaks of being saved by water. Paul says there are certain who will be saved so as by fire. That is, they will be saved as through fire, but their works will be burnt up. Here it is the judgment of ungodly men who are to be destroyed with the present heavens and earth. 

    JSJudgment by fire is cleansing. 

    JTYes. There is nothing so drastic as cleansing through fire. We ought to keep in mind these two material worlds, both maintained or destroyed on the principle of the word of God, that is the idea of our position. We are linked up through faith with the world that God has before Him; a new heavens and a new earth wherein dwells righteousness. Faith lay hold of it. 

    ABPDoes the principle apply in the history of a soul, that what he is according to nature can be cleansed in relation to the waters of baptism; but evil which he allows as a Christian must be disposed of by fire? 

    JTIt is a very solemn thing that while the believer contemplated in 1 Corinthians 3:15 shall be saved so as through the fire, his works shall all be burned up. They are no better than those of the ungodly. They are all consigned to the fire, but he is saved in that way. 

    ANWWhy is the material system involved in the overthrow with the moral system? 

    JTIt is a question of divine purpose  here expressed in promise  a new heavens and a new earth. But the destruction of the present heavens and earth is linked with that of ungodly men; as if their conduct affected the material universe. The force of this would be in reference to the place material things had with them. 

    WB-wThey say, from the beginning of the creation; is that the idea? The reference to the old world before the flood is material, and the present evil world is material too. 

    JTThe first had its subsistence out of water and in water ... through which waters the then world, deluged with water, perished, 2 Peter 3:5,6. That is material, but it had its subsistence by the word of God. And the present heavens and earth by his word are laid up in store for judgment. God is showing that the mockers base their teaching upon what is going to be burnt up. God will bring in a new heaven and a new earth! That is the thought; we understand it because we are already partakers of the new creation. 

    WB-wAnd Peter brings in our beloved brother Paul, verse 15, to strengthen the truth of which he is speaking. 

    JTThat shows how the apostles worked together. How glad you are to bring in another brothers ministry to confirm what you are saying! 

    JSSo that the fire will be the test; the works of man, however long they may last, shall ultimately be burnt up and disappear. 

    JTYes. The earth and the works that are therein shall be burnt up. What a day of materialism it is! We read of a certain king in the future  evidently a subordinate person in the east  who will worship the god of fortresses, and not the god of his fathers, Daniel 11:38. It is materialism. Today, in the world, it is largely a question of armaments, and with those who regard them most, God is left out. 

    CWMIs there a suggestion in verse 12, that not only are we waiting for this, but we can hasten it? 

    JTVery suggestive! The passage says, what ought ye to be in holy conversation and godliness, waiting for and hastening the coming of the day of God, verses 11,12; as if increase in these matters would hasten that day; so that if I am asking the Lord to come, I should be characterised by these things. 

    FHLDue to the idolatrous worship of the heavenly bodies, they will also be destroyed, as unclean. 

    JTQuite so. 

    GHOne is impressed by the beautiful language that Peter uses in his epistles; for instance, excellent glory and his majesty and our beloved brother Paul. 

    JTIt conveys affection and admiration for what is of God. 

    It has already been remarked that Peter speaks about the angels sinning, but Jude says, And angels who had not kept their own original state, but had abandoned their own dwelling, he keeps in eternal chains under gloomy darkness, to the judgment of the great day, Jude 6. That is apostasy; they did not keep their original state. Jude speaks about the decline of Christianity and conditions of apostasy that surround us today. It is a most solemn consideration. The whole epistle, we may say, deals with that, and therefore he brings in what Enoch said. He prophesied, we are told, as to these, saying. Behold, the Lord has come amidst his holy myriads, to execute judgment against all; and to convict all the ungodly of them of all their works of ungodliness, which they have wrought ungodlily, and of all the hard things which ungodly sinners have spoken against him, verses 14,15. That is what Jude is dealing with, and he sees the Lord coming amidst the holy myriads. 

    ARJude goes beyond Peter, does he not? Peter stops with Balaam, whereas Jude goes on to the sin of Core, which is against the priesthood; it is open apostasy. 

    JTQuite so. Typically, Cores rebellion was against Christ as Apostle and High Priest. 

    APTJude is fully in line with Peter as to apostolic authority: in verse 17 he says, But ye, beloved, remember the words spoken before by the apostles of our Lord Jesus Christ, Jude 17 and then he corresponds with Peter also in his reference to the mockers: that they said to you, that at the end of the time there should be mockers, walking after their own lusts of ungodlinesses, Jude 18. The concurrence of their spiritual communications is remarkable. 

    JTQuite so. The unity of thought in the writings of Peter and Jude, Peters reference to Pauls writings, and the reference to the leaders of the saints in Hebrews 13  undoubtedly by Paul  show how the Lords prayer in John 17:22,23, was fulfilled. 

    ARSWould the fall of the angels be the origin of apostasy? It says that certain angels fell from their first estate. 

    JTYes. Jude says that they kept not their original estate. It is not simply that they sinned, but they left the position that God assigned to them. 

    ARSThat is, what we see around us commenced with certain angels; and sin commenced with Satan. 

    JTYes. From the beginning the devil sins, (1 John 3:8); sin in all its features began in him. 

    ARIt makes the position of Christendom very humbling, that what had such an origin is developing in it. 

    JTThese epistles enable us to see what is in mind in the development of sin; the actual beast has not yet come, but we are being made acquainted with him in these two epistles, so that we may learn, by what is current among the nations, to count the number of hi name. These epistles help us to do that. Peter deals with sin in its varied forms; Jude, too, of course, but he deals with it as in apostates, men who have actually left the estate which God assigned to them, as professed believers in Christ. The whole position is not yet openly apostate; it is only as under the man of sin that it becomes that fully; but it is being developed, and that is the point for us. 

    ABPDoes verse 11 give three stages in the development of apostasy? 

    JTYes. Notice the word woe, a word found only once in the other epistles, although many times in Revelation. It says, Woe to them! because they have gone in the way of Cain; that is natural apostasy; and given themselves up to the error of Balaam Jude 11; that is religious apostasy; and perished in the gainsaying of Core, which is apostasy from government; from authority in Christ the Apostle and High Priest. 

    ANWDo you mean religious government? 

    JTIt would be mainly; it is abandoning authority; and of course that is religious authority in the case of Core, but then it has spread out into various forms, especially Bolshevism, that awful thing in Russia. That is the abandonment of divinely appointed authority. 

    JHEDo we see the beginning of that in all who were in Asia having turned away from Paul, as in 2 Timothy 1:15? 

    JTYes; they had forsaken Paul, in whom Christs authority was vested. The Corinthian epistles stress that authority. 

    JSThese are spots in your love-feasts, (Jude 12). Does that not come home to us? 

    JTUngodly persons are seen as going out, as recorded by John; they have crept in, according to Jude. The system of which we have been speaking arrogates everything to itself, so that these persons are they who set themselves apart, natural men, not having the Spirit, Jude 19. That is monasticism. What a showy thing it is! It is pretended purity without having the Holy Spirit. Then, over against that, is the beautiful word, beloved, building yourselves up on your most holy faith, praying in the Holy Spirit, keep yourselves in the love of God, awaiting the mercy of our Lord Jesus Christ unto eternal life, verses 20, 21. That is pure Christianity as introduced by Christ through His apostles. 

    ARSThe apostasy of which we have been speaking will be destroyed by the brightness of the Lords coming. 

    JTBy the appearing of his coming (2 Thessalonians 2:8). 

    ARSAll the darkness will then be dispelled. 

    ARWhy does he say, keep yourselves in the love of God, and then, to him that is able to keep you without stumbling? 

    JTHe is handing us over to God, as it were, as Paul handed the Ephesian elders over to God, saying, I commit you to God, (Acts 20:32). That is a magnificent statement. Here it is, to him that is able to keep you without stumbling, and to set you with exultation blameless before his glory, to the only God our Saviour, through Jesus Christ our Lord, be glory, majesty, might, and authority, from before the whole age, and now, and to all the ages. Amen, verses 24, 25. That is a wonderful ascription of praise to God. 

    JSIt is a bright finish to this epistle. 

    JTQuite so; you can understand how a man like Jude would feel this. He was going to write about the gospel  our common salvation  but instead he writes this epistle, because of the urgency of the thing. How sensitive he was that they needed God! And so do we need God to keep us without stumbling. 

    ESYou get here, those Walking after their own lusts Jude 18  but Enoch walked, too. 

    JTYes. He walked with God and he prophesied about these wicked men who walked after their own lusts. The Lord will come amongst His holy myriads to deal with them. 

    JTJrI suppose that Gods pleasure in Enoch coupled with the thought of beloved would open up the range of Ephesian truth. 

    WB-wWill you say something about the verse read in 1 John 3, And every one that has this hope in him purifies himself, even as he is pure, verse 3? 

    JTI thought we might finish with that. There is not time to say much about it; but it is such an outlet. It is characteristically Johns ministry. He is dealing with the subject of life  Christ being it  and he calls attention to the love the Father has given to us, that we should be called the children of God. For this reason the world knows us not, because it knew him not, 1 John 3:1. And then he uses the same word that Peter and Jude use, Beloved, now are we children of God, and what we shall be has not yet been manifested; we know that if it is manifested we shall be like him, for we shall see him as he is. And every one that has this hope in him purifies himself, even as he is pure. It is the thought of what we are to be, as he says, what we shall be has not yet been manifested. It seems to have in mind the full position of Christ in heaven; not simply what He was during the forty days after He rose, but what He is now; for we are to be conformed to His body of glory; not simply His body in resurrection, but in glory. 

    JSHence the need of having this hope is very important. 

    JTQuite so; and to purify ourselves as He is pure. 

    I was thinking of the word, if it is manifested. He is thinking of what we are to be; it synchronises with Christs manifestation: For we shall see him as he is. 

    WB-wI think you have said that Solomon on the throne typifies Christ as He is; David typifies Him as He was. According to Philippians, we are to have bodies like unto His own body of glory, that is, like Christ as He is. 

    JTThat is what I had in mind. 

  
    RIGHTEOUSNESS (1) (JT 54)

    Genesis 4:3 - 11; 1 John 3:11,12

    JTI am thinking of righteousness as set out in Abel, Noah and Abraham. We might look at Abel this morning. The thoughts of righteousness and unrighteousness appearing so early, not formally between God and men but between two brethren, open up a wide range of enquiry. It is found throughout the Scriptures and so has a great place among the people of God, especially in Johns first epistle. I thought that we might perhaps look into this subject on two occasions as linked with Abel, and then look at Noah for the third, and at Abraham for the two following ones. These three men are seen outstandingly in relation to this subject. 

    QuesWith the three men mentioned would the outstanding points be: with Abel, his works were righteous; with Noah, he was a preacher of righteousness; and with Abraham he is viewed as the righteous one? 

    JTThat is what is in mind. In Abraham we get righteousness by faith, which we shall come to as we proceed. With Abel and Noah, it is practical righteousness. Noah, as we have noted, preached righteousness. 

    HHHow would you define the word righteousness? 

    JTIt is a question of what is right, whether on Gods side or mans side or between brother and brother. The word is, of course, derived from the word right. With God there are sovereign rights  we have no such rights. Men have not and, of course, 

    they did not apply to Abel. But his works were righteous; he was practically righteous. 

    QuesDoes in process of time suggest a period of exercise with these two brothers? 

    JTYes, in process of time; we cannot say just how long the time was. We cannot say how old Adam was when these two were born, though we do know how old he was when Seth was born. It is a considerable time clearly. It brought out something in Cain: And in process of time it came to pass that Cain brought of the fruit of the ground an offering to Jehovah. And Abel, he also brought of the firstlings of his flock, and of their fat. Well, the enquiry in mind is, What was the motive in Cains movement? Why did the movement to bring something to God start with Cain? Evidently it did start with him. But Johns comment by the Spirit would show that the movement was not right. 

    AEJAWould you say that both of these brothers seemed to have the sense in their souls that it was right to bring something to God? 

    JTYes, but Cain was not governed by available light; whereas Abel was governed by the light God afforded. At the end of days  as the note reads  means that he was here for a purpose. It is the same idea with Enoch, he was kept down here for a purpose. He was the seventh from Adam and lived for a period necessary for a purpose, and that purpose was that he should become educated in the ways of God. Here the idea would be similar  the end of days suggesting a period of time necessary for this development. Notice Johns comment when he begins to speak about Cain; note the use of the word message: For this is the message which ye have heard from the beginning, that we should love one another: not as Cain was of the wicked one, and slew his brother; and on account of what slew he him? because his works were wicked, and those of his brother righteous (1 John 3:11,12). All this would mean that there is a history behind the actual incident of bringing the fruit of the ground; it is the idea of works and that they were wicked. It says Cain was wicked, he was of the wicked one: not as Cain was of the wicked one, and slew his brother. Of would infer a development from the wicked one. 

    LESWould this verse in John link with the previous verse which speaks of the children of the devil? They are not righteous, they are of the devil. 

    JTYes. The idea of righteousness comes in in verse 7, Children, let no man lead you astray; he that practises righteousness is righteous, even as he is righteous. The he there is Johns way of using the pronoun without indicating whether the reference is to God as such or to Christ. 

    HHThe thought of the end of days would suggest the exercises of such days in connection with divine interests on earth. 

    JTWe might work it out that way. The result in the one man is the fruits of unrighteousness. Referring again to 1 John 3:7. he that practises righteousness is righteous; and in verse 4, Every one that practices sin practices also lawlessness; and sin is lawlessness. The Authorised Version reads, Whosoever committeth sin transgresseth also the law; for sin is the transgression of the law. That is not the truth. It is not the transgression of the law, but sin is lawlessness. 

    HHPractise is the positive idea  you are doing it  practising righteousness. 

    JTSo that Every one that practises sin practises also lawlessness; and sin is lawlessness. Then to go back to 1 John 2:29, If ye know that he is righteous, know that every one who practises righteousness is begotten of him. That is progenitive  what comes from God, begotten of God; 

    the he there is clearly God, whereas the he in verse 7 may be Christ or God. It is well to look at these passages, they show what sides these men were on. What side was Cain on? The question of righteousness was already working in the world as also the question of unrighteousness and lawlessness. Cain was attached to the lawless. John says, not as Cain was of the wicked one, and slew his brother. We get the key to the whole matter by Johns remarks that Cain was of the wicked one. So the thing is traced to its source. 

    QuesWould Abel be the positive line linked with Gods dispensation which is in faith and with those who have not gone in the way of Cain? 

    JTAll this works out regarding what is current. It is a challenging thought. Wickedness, as David says, proceeds from the wicked, it has its origin; whereas Abel was of the righteous, which Johns epistle develops as a characteristic idea. 

    DRVerse 10 brings in the thought of generation: In this are manifest the children of God and the children of the devil. Whoever does not practise righteousness is not of God, and he who does not love his brother. 

    JTThat is the way it works out from 1 John 2:29: every one who practices righteousness is begotten of him; and then in chapter 3:4, Every one that practises sin practises also lawlessness; and sin is lawlessness. That is, we cannot escape. No one can escape who is sinful. But we also have this word: Whoever has been begotten of God does not practise sin, because his seed abides in him, and he cannot sin, because he has been begotten of God (verse 9). We have to accept that too. But then, Whoever does not practise righteousness is not of God, and he who does not love his brother; and then there is this message bringing in Cain and Abel. 

    LESThe footnote is helpful in this connection regarding verse 4; it reads, To translate this sin is the transgression of the law, as in A.V., is wrong, and gives a false definition of sin, for sin was in the world and death as a consequence, before the giving of the law: see Romans 5:13; chapter 7:13. The Greek reads sin is lawlessness, that is, the absence of the principle of law (not the law) or, in other words, of the control of God over the soul. I ought to have no will of my own, but be in obedience. The statement is reciprocal, and may be read lawlessness is sin. 

    JTWe get it in our subject. Cain was of the devil, of the lawless one; and then in contrast we have the children of God, which Christians are characteristically. They are born of God and do not sin. This has to be understood for it is an abstract thought. 

    QuesWas Abel constituted righteous? Romans 5:19 says, For as indeed by the disobedience of the one man the many have been constituted sinners, so also by the obedience of the one the many will be constituted righteous. 

    JTYes. We need a little patience to get the needed passages rightly as the basis of our subject. Romans 5:12 - 19 says, For this cause, even as by one man sin entered into the world, and by sin death; and thus death passed upon all men, for that all have sinned: (for until law sin was in the world; but sin is not put to account when there is no law; but death reigned from Adam until Moses, even upon those who had not sinned in the likeness of Adams transgression, who is the figure of him to come. But shall not the act of favour be as the offence? For if by the offence of one the many have died, much rather has the grace of God, and the free gift in grace, which is by the one man Jesus Christ, abounded unto the many ... For if by the offence of the one death reigned by the one, much rather shall those who receive the abundance of grace, and of the free gift of righteousness, reign in life by the one Jesus Christ:) so then as it was by one offence towards all men to condemnation, so by one righteousness towards all men for justification of life. For as indeed by the disobedience of the one man the many have been constituted sinners, so also by the obedience of the one the many will be constituted righteous. This is not sin as traced to the devil exactly; it is in Adam, the one sin of Adam affecting all that follow. Whereas John is saying that Cain was of the wicked one, not tracing the guilt back to his father but to the devil, showing that the devil had got in. So that it is not simply the government of God on Adam, but the thing called sin is working out in unrighteousness in one who is of the devil. 

    QuesWould it be right to say that the righteousness of Romans 5 is on a judicial basis whereas that of Johns first epistle is on the line of generation? 

    JTExactly. Cain is spoken of in John as of the wicked one, the devil; not as son of Adam, but of the wicked one. All this shows what the present situation is  what sin is. Sin is lawlessness beginning with the devil. 

    HHThere was sin in Satan before the garden of Eden, but by one man sin entered into the world. 

    JTThat is the difference  that one man was Adam. But John makes it something anterior to Adam. This terrible thing we have to deal with is of the devil, of the wicked one. 

    LESIn Revelation 20:2 the devil is referred to under four names: And he laid hold of the dragon, the ancient serpent who is the devil and Satan. 

    JTYes, he is called the ancient serpent there. The names Satan and devil are attached to him later in the history of the truth. He is just the serpent here in Genesis  one of the animals. And John calls him the wicked one. John is reserved by the Lord to work out certain moral things that we have to do with. He shows in his epistle how these things work out in ourselves. 

    QuesI was wondering about this process of time, whether Cain did not learn from Abel what was required. Abel knew what to offer and probably Cain copied at least the idea of offering. 

    JTCain is mentioned first. There was ample opportunity for him to get the divine thought; In process of time implies this. He assumed that his product would do for God. We have to deal with these matters; God is saying to us that this record is for us, that it is for us to have the whole knowledge of it. God put these things on record through Moses for us to look into, and to weigh over what transpired between these two brothers. Christendom is the terrible development of what we have here in Cain, and we have to do with it. Much blood is being shed. Abels was the first blood shed and it is righteous blood. It speaks. 

    LESHave you in mind in pressing these matters home to us that we might go beneath the surface and get to the roots, to the true judgment of the matter? 

    JTThat is what John tells us. He says (1 John 2:18), Little children, it is the last hour. It is a good thing to classify ourselves, Little children is ground most of us can take. Little children, it is the last hour, and, according as ye have heard that antichrist comes  antichrist is what is against Christ; the devil against the spirit of Christ in Christians  even now there have come many antichrists, whence we know that it is the last hour. They went out from among us, but they were not of us. That is Christendom as it is. They went out to have a free hand. They showed themselves before the apostles were taken away  for if they had been of us, they would have surely remained with us, but that they might be made manifest that none are of us. And ye have the unction from the holy one, and ye know all things (verses 18 - 20). Notice there the Holy Spirit, especially as helping our minds. We have the unction from the holy one, He arms us, as it were, to contend with all this. Then to go to verse 24: As for you let that which ye have heard from the beginning abide in you: if what ye have heard from the beginning abides in you, ye also shall abide in the Son and in the Father. And this is the promise which he has promised us, life eternal. These things have I written to you concerning those who lead you astray: and yourselves, the unction which ye have received from him abides in you, and ye have not need that any one should teach you; but as the same unction teaches you as to all things, and is true and is not a lie, and even as it has taught you, ye shall abide in him (verses 24 - 27). These are the weapons or armour that we have. The battle is on, so to speak, but it is against the children of the devil. The little children in verse 18, the third gradation of the family, are not to lose interest; they have the unction that they may understand. The young especially must look into these matters. 

    AEHChapter 4 speaks of the spirits. We are told to prove them. 

    JTTo prove them  that is what one thought. We are in the last days, it is the last hour. Christianity involves the last hour, which is a critical idea. It is not a year or a century. I think it involves a crisis. 

    HHWhat we are considering goes right through from Genesis to Revelation: good and evil are there  righteousness and unrighteousness. 

    RemWe get the wickedness of Cain with Joab; he slew a man more righteous than himself. 

    JTIn the history of David you would expect to find Genesis working out. We have five books of Moses and we also have five books of the Psalms. You get the working out of righteousness in those five books of Psalms written or collected by David; you get in this way things put to the test in David. 

    RemWe get righteousness in Solomons reign in that way. 

    JTIt is the administration of it, but David had gone over the matter, he had judged it all. He says, Wickedness proceeds from the wicked. In his own family, in Absalom and Adonijah, wickedness manifested itself. 

    HHHave we not to face the question of righteousness in self-judgment in a practical and moral sense? 

    JTYes. That is why David is allowed to become a model for us in practical righteousness and self-judgment, seen not so much in the chronological and historical books as in the Psalms. The testimony to righteousness is seen throughout the Scriptures. 

    HHDavid was a king set up by God Himself  a man after His own heart, but this man broke down and as a consequence repentance is set out in him in a marked way. I have to judge myself so as to preclude unrighteousness. 

    JTSo in the Psalms David works out practically what you get in Genesis  the roots are thus laid bare. What is recorded is that we might learn, like David, to judge ourselves. Take the incident which is recorded in 2 Samuel 12: in the Psalms we get the real root of that. 

    LESThe moral working out of the thing in Davids soul provides a basis for peace. But the fruit of righteousness in peace is sown for them that make peace, (James 3:18). 

    JTYes. Peace is worked out in Solomon. God kept Solomon right so that the full fruit of David administratively might be seen by us. 

    HHThe working out of peace is seen in Solomon, the son of the man who judged himself of every evil thing. 

    JTIn measure the truth seen in the first five books of Moses is worked out in the five books of the Psalms in David; they are in a sense his contribution. Psalm 51 is in the second book. 

    HHIn Psalm 51 God is waiting for the confession of the murder of the true Urijah; that is the ground on which Jerusalem will be saved. And the principle remains now  self-judgment marks the righteousness expressed in the assembly. 

    JTThat is why righteousness comes into Matthews gospel so much. It is the assembly gospel, things are judged in the assembly. If a brother fails to hear the assembly there is no hope. This is the only way of peace when a troubler appears, the assembly requires that we deal with a brother who trespasses. 

    QuesWhy does David leave certain things to Solomon and tell him that he can deal with them as he is a wise man? 

    JTHe knew that God would be with Solomon, who was a sequence to himself, as the assembly is the sequence to Christ. He was the righteous One down here and the assembly is righteous characteristically. In Matthews gospel great prominence is given to righteousness. 

    RemIn Matthew 5 we get those who hunger and thirst after righteousness, and in Matthew 3 the Lord says, thus it becometh us to fulfil all righteousness. Notice, all righteousness. 

    AEJAYou mentioned that Davids experiences were set down that we might get help. In Psalm 51:13 he says, I will teach transgressors thy ways, and sinners shall return unto thee. 

    JTHe also says in that psalm, My tongue shall sing aloud of thy righteousness. So James 5:20 tells us, he that brings back a sinner from the error of his way shall save a soul from death and shall cover a multitude of sins. It is the business of the assembly to follow up sin and deal with it, because we are in the last days and as remarked the assembly is, in a sense, to Christ what Solomon was to David. 

    DRIn what is before us the Lord is tracing sin to its source; the blood of Abel is speaking to the present generation. 

    JTWe get that also in Luke 11:51, From the blood of Abel to the blood of Zacharias; and again in Hebrews 11:4, and by it, having died, he yet speaks. Well, have we knowledge of that speaking? It is the voice of Abel. It has, however, a second place, it is not so great a voice as Christs blood. Christs blood speaks better things. Nevertheless Abels blood speaks; it speaks of judgment but Christs blood speaks of forgiveness. 

    AEJAIs the thought here that there was light meted to these two brothers, Cain and Abel, and that it was not answered to in Cain, but it was in Abel? By faith Abel offered to God a more excellent sacrifice than Cain, by which he obtained testimony of being righteous. 

    JTYes. The righteousness of God is set out on the principle of faith to faith: as God has dealt to each a measure of faith, (Romans 12:3). This speaks of Christians. Cain is never viewed as having had faith. 

    AEJAEvery true believer has some  measure of faith. 

    JTYes. But it is not given to all. Faith comes by hearing and hearing by a report. Apparently Cain never gained that at all, he was of the wicked one. We have to accept this statement which John makes, Not as Cain was of the wicked one, he was of him. 

    DRWhat bearing would the meaning of Abels name have on all this? 

    JTAbel means breath, or vanity. This is obscure, but it may indicate growth in the knowledge of the parents. As to Seth it says, and she bore a son, and called his name Seth. His name was given intelligently: it means appointed. 

    RemIn the last words of David we have reference to the everlasting covenant, and he says his house is not so before God. 

    JTI think you see what is subjectively wrought out there. Although my house be not so before God, he admits that, but for all that he himself holds the truth; it is held at least objectively. You cannot rely on your own works or on those of your family, but you can have the truth in your soul. 2 Samuel 22 is the same as Psalm 18 only that David begins the psalm: I will love thee, O Jehovah, my strength. Then 2 Samuel 23 begins, Now these are the last words of David: David the son of Jesse saith, And the man who was raised up on high, The anointed of the God of Jacob, And the sweet psalmist of Israel saith  it is a pronouncement, like Balaams prophetic pronouncements  The Spirit of Jehovah spoke by me, And his word was on my tongue ... The ruler among men shall be just, Ruling in the fear of God; And he shall be as the light of the morning, like the rising of the sun, A morning without clouds; When, from the sunshine after rain, The green grass springeth from the earth. Then, though a sad note, it is the note of a righteous man: Although my house be not so before God, Yet he hath made with me an everlasting covenant, Ordered in every way and sure; For this is all my salvation, and every desire, Although he make it not to grow. Now I think that is what may be called objective truth that is strenuously held. The Spirit of God represents Davids view of things at the same time that his house was not right before God; Gods covenant is certain and sure although he had to wait for it. Although there may be nothing in my house which is witness to it, yet faith knows it is sure. 

    AEHIn assembly exercises we should work things out so that we may understand and be able to say what is so and what is not so. 

    JTWe can say what is so even though we may have to own that it is not so with my house; but it is so with me. As regards my own soul I can say it is so. That is what David is saying, and I believe he got special honour in the testimony because of it. 

    HHThings are to be measured by what is in the sanctuary, what is in Christ. We need to know the nature of the situation without and what is going on. 

    JTJohns epistle works that out. There are abstract thoughts expressed such as, every one begotten of God does not sin; but then the apostle also says, If we say that we have no sin, we deceive ourselves, and the truth is not in us. If we confess our sins, he is faithful and righteous to forgive us our sins, and cleanse us from all unrighteousness (1 John 1:8,9). So Johns epistle has the character of the Psalms. The remnant will work out their redemption in Christ. Therefore what God is saying to us is that we should be transparent and simple and, if necessary, make confession and not keep anything back. The more you confess and the more transparent you are about everything, the freer you are in your soul. So David can say, Yet he hath made with me an everlasting covenant, Ordered in every way and sure. 

    HHI do not believe there is a more testing point than that. 

    JTThe child of God is over against antichrist. Johns epistle works that out. 

    RemThe second epistle speaks of the deceiver and the antichrist and over against that there should be transparency among us. 

    JTDavid is a model as working it out; he in measure works out the books of Moses in the Psalms. So we have the record of his failure in 2 Samuel 12 but David works it out, he goes into the matter himself in his own history, in Psalm 51. He is a model for us as dealing with evil. I must never lower the standard, 

    even if I am guilty. Let me go to the depths of the thing with God, and see that God has His rights; see that Christ too has His rights and that His people have their rights. David is fully recovered, for he has gone to the root of the matter and God has gone to the root of the matter with David. God acted for him in answer to his confession and prayer. 

    LESComing back to Genesis 4, what is meant by verse 7, If thou doest well, will not thy countenance look up with confidence? and if thou doest not well, sin lieth at the door? 

    JTGod is now fortifying Cain against the wicked one. God has to say to him as He has to say to Christendom through the gospel. He wills not that any perish, even a Cain, and so Jehovah says, Why art thou angry? What grace! Beautiful that God should consider him so, knowing what was going to happen! And that is our business  to keep on preaching the gospel day and night, as it were. God is doing it here: Why art thou angry, and why is thy countenance fallen? If thou doest well, will not thy countenance look up with confidence? and if thou doest not well, sin lieth at the door; and unto thee shall be his desire, and thou shalt rule over him. It is something like the epistle to the Hebrews. What God is saying to the Jews should be connected with the epistle of James, which bears on the whole twelve tribes; it is grace, and we are entitled to carry the ministry of grace today to Christendom. Cain was yet formally in relation to God. 

    HHHebrews enhances the last days  God is speaking in Son. 

    JTIs it not beautiful to see Jehovah noticing Cains countenance? Why is thy countenance fallen? If thou doest well, will not thy countenance look up with confidence? and if thou doest not well, sin lieth at the door. God is speaking to Cain as if He would save him; God is not willing that any should perish, but Cain is going to perish, he is going to slay his brother. 

    DRGod is reasoning with Cain, pointing to the door, but Cain refuses and slays his brother. 

    JTHebrews warns the Jewish professors against apostasy for which there is no forgiveness. The writer is urging them to mix the word with faith: To-day if ye will hear his voice! That is the appeal in Hebrews. 

    LESBehold then the goodness and severity of God: upon them who have fallen, severity; upon thee goodness of God, if thou shalt abide in goodness, since otherwise thou also wilt be cut away (Romans 11:22). 

    JTSo God comes down to this man standing at the crossroad, fully aware that he is an intended murderer but preaching grace to him. The sin-offering is at the very door: If thou doest well, will not thy countenance look up with confidence? and if thou doest not well, sin (or, a sin-offering ) lieth at the door; and unto thee shall be his desire, and thou shalt rule over him. I believe that refers to Abel. Cain has not done the murder yet, Abel is still alive. Do not kill him, God would say, he will be subject to you. James 5:6 says, ye have condemned, ye have killed the just; he does not resist you. Abel will not resist. God is opening the door to Cain, saying, so to speak, You can get through Cain, your brother will be subject to you. He is a righteous man. A righteous man is a very easy man to live with either as a husband, father or brother. God is saying to Cain that his brother will be subject to him. The spirit of Christ will not resist, it is subject; and that is the testimony of God at the present time. So the persons preaching the gospel are like Abel  righteous men  and righteous men will not be quarrelsome. It is a question of what the man is. God can say this of Abel, that he is subject, not as Cain was of the wicked one; the gospel is not on that line, but on the line of the Spirit of Christ. 

    AEJAThis place is taken on by faith; Hebrews refers to the leader and completer of faith  Jesus. 

    JTLooking steadfastly on Jesus. I have been very much impressed with the grace of God in coming down to lawless people. He is giving Cain great scope for recovery; He would say, Your brother is easy to get along with, do not murder him. James says, Ye have condemned, ye have killed the just; he does not resist you. It is the testimony at the present time in having to do with lawless people. 

    LESIt would appear in the younger brethren coming before tribunals. 

    JTYou mean what spirit they are of? 

    AEJANo spirit of self-vindication or of murder is in them. 

    JTNo; the preaching and the preacher would contend that he is easy to get along with. A righteous man is not hard to get along with, but evidently it is with Cain toward his brother as it was with Esau towards Jacob, he could not endure him. God says to Cain, You can endure him, he will be subject, as a true Christian will always be. 

  
    THE SUPREMACY OF GOD (JT 63)

    1 John 3: 20 - 24; 1 John 4: 1 - 4; 1 John 5: 20

    It is in mind, dear brethren, to speak about supremacy, and it need not be added that supremacy must be in God, whether He be viewed by Himself, or viewed as in Christ, or viewed as in the Spirit, in us. Supremacy must be in God. Hence I have chosen John for my address tonight because he, alone of the evangelists, presents us with God at the outset of his great work. Matthew has his own point of view, Mark has his, and Luke also, but John begins with God, as indeed does Moses, so that the writings of Moses and the writings of John are closely related. Moses, by the Spirit, speaks of God almost immediately, and it is not God as He might have been apprehended as having to say to the chaotic condition that had come about, but God as in the beginning, before the chaos. He presents Him in a word that is plural; that is, Elohim; that is his first reference to God. Now that is not a commonplace matter, it is an important matter as, no doubt, most of us know. The intent of Moses is to bring God to the mind immediately, in the narrative; In the beginning God created the heavens and the earth. It was intended that God should be impressed on the mind immediately. He would undertake to offset the chaotic condition that had come in and to make a new world, and the Lord Jesus is pleased to call that the beginning. It is great enough to be a beginning. So the Lord speaks of certain things, such as marriage, and refers to the beginning. He says of mens doings, that from the beginning it was not so. Many things are happening, dear brethren, that are not according to the beginning. Hence, as Christians, it is obvious that we all should be concerned about the beginning. God was in the beginning; and what was not at the beginning must be disregarded. God should thus have His place in our minds and in our hearts. Hence the place that God has, as I said, immediately, 

    for as Moses began to write, it was to call attention to God and that by the use of the plural name. He would impress us with the supremacy of what the plural name implies, so that our minds should be accustomed to the fact that God is supreme. Supremacy sometimes is now indeed handed down to kings, those that are in authority, but it belongs to God, power belongs to God. That is why, as I said, I have selected Johns writings, because they bring in God. 

    The first passage I read begins with this, that if our heart condemn us, God is greater than our heart. Well, you might say, That is not very much to say. Nevertheless, God is concerned that each of us should know, that He is greater than our hearts and knows all things. There is so much to baffle us, dear brethren, and to distress us, that it is a great matter to be assured that God is greater than our hearts and knows all things, It is John that comes in and tells us that In the beginning was the Word, but he does not stop there, he would bring in the thought of God in the beginning, and so he adds, and the Word was with God, and the Word was God. It is Johns God, so to speak, that I have in my mind, and how He would ingratiate Himself with us, so that our hearts should not overwhelm us. There is so much that is happening to deter the brethren, hence the importance of having God in our hearts and knowing that He is supreme. He is supreme in Himself, but then the point for each of us is to be assured that He is supreme in each of us, in our hearts, and that He is greater than these. I have ventured to say all that in a prefatory way, so that the dear brethren might have the thought of God before them. 

    Now to proceed, in the epistle of John we get instruction as to our Lord Jesus Christ, and especially as to eternal life, the thought of which runs parallel with what I have been saying, and when we come to comparisons, what life is of any value at all except eternal life? The Lord Jesus is the true God and eternal life. 

    These words are remarkable and are intended to assure our hearts as to eternal life, that there is a life worth speaking about, a life worth preaching about, and we are to lay hold of it, for it is within our reach. We should have it in the sense of enjoyment and support, and understand the greatness of God as bringing it in. As I said, it is Johns God I am thinking of. You will understand the form of my speaking, when I say Johns God; there is only one God, but, at the same time, John has a way of presenting God that is unique. His presentation of the truth of God runs down to the end of this dispensation; he is concerned about this dispensation. He is reserved by the Lord for specific purposes, the Lord having in mind that his ministry and what he represents is to be available at any time. 

    So I speak of Johns God, because John traces the blessed and great and glorious subject of God as supreme, and he traces Him in Christ. He begins with the Lord Jesus, not exactly as in the Deity, though of course He is always God, He is never other than that personally, but He traces Him as the Word. John begins with that. In the beginning was the Word. It is the logos, that is to say, One who can tell us about God, and He tells us that He is Himself God. In the beginning was the Word, and the Word was with God, and the Word was God ... All things were made by him; and without him was not any thing made that was made. The Lord Jesus is thus seen by John as a Man down here, under the title of the Word. He is One who can tell us all things; that is the scriptural thought. The woman of Samaria had it in her mind when she said, when he is come, he will tell us all things. So it is that John would instruct us from the very roots of divine things, from the very basis of the knowledge of God. As reserved by the Lord, it is Johns line of things, the work that He intended him to do in relation to the whole dispensation in which we are. I am speaking in a way to encourage young people to follow, and get instruction about God, 

    for the One who knows about Him is the Word; that is to say, Christ in incarnation is the Word. Therefore, if we want to know, we want to consult the Word, John tells us that the Son of God has given us an understanding that we should know him that is true; and we are in him that is true, in his Son Jesus Christ. He is the true God and eternal life. 

    The question now is understanding, and I have ventured to select John because he is peculiarly intended to present the spiritual side of things to us. He touches on physical things, of course, and especially the expanse in which God operates. The expanse is the place of divine operations, and also Satans alas, for Satan has got into it, and he is not failing to do what he can. The sphere is wide, involving good and evil, but, at the same time, God is carrying on in spite of the evil and overcoming the evil, for He is supreme in regard of the evil. John would say to us therefore that there is nothing to fear; even as the Lord said to John, Fear not. Such a word is needed in view of what is in the expanse, which God Himself calls Heavens. It has a wide significance, and a wide bearing, and touches us at every point, but God is supreme in it. Satan is not supreme in it. Johns line of thought, and his way of thinking and speaking, has in view that both old and young should be assured as to the fact that God is supreme. 

    The first thing is as regards our hearts. There is a considerable difference between the mind and the heart, and God addresses us first through the mind. It is a faculty that is given us for discernment, for distinguishing between things that differ. It is so that we should know Him, know Him objectively, if I may use a common word. It is a well used word, yet, at the same time, a word we can hardly do without, for we have to begin learning objectively. That is how I get on myself, if you will allow me to speak of myself. I always find relief in looking at things objectively. If things seem to discourage, and they are not wanting in discouragement, 

    for as you rise in the morning the enemy will not fail to bring forward something to discourage, but the way to meet him is with objective truth, and the greatest objective truth is God, that God is, not has been simply or will be, but He is. That is one of the greatest facts knowable, and a fact that every heart should be acquainted with, and acquainted with constantly, that God is. We have the thought in the Scriptures of God known historically, what He has been and then the prophetic thought of God, what He will be, but then there is God Himself, what He is in the present  Himself. He surrounds Himself with Himself. I trust you will understand what I mean. He dwells in light unapproachable, but as made known, He is approachable. So that as you approach you gradually get nearer and nearer, and more at home, and more comfortable, more happy, and you are more assured that it is God. He would Himself come into the environment in which we are, so as to assure us and make us steadfast. Therefore, John says, If our heart condemn us, God is greater than our heart and knows all things. That is one of the most assuring things we can speak of, that not only is He greater than our hearts, but that He knows all things. Well, that would mean, that if the discouragement comes, God would introduce some further knowledge of Himself to encourage us. He surely has more pleasure in encouraging than discouraging. He will not discourage; He will encourage. If there be discouragement, and it comes into our weak hearts, well, God would put Himself in there. He would put Himself in, so as to surround our hearts and give us encouragement and tell us, in the encouragement, that He is greater than our hearts, even if there be something to condemn in our hearts. It is not that God condemns us, but our heart condemns us, for it may do so, if there be something to condemn. If we are upright, and there is something wrong, the condemnation will come, but God would say, Well, let it be so, I know all about that. He knows all negative things as well as positive things. Whatever they be, if indeed they are to be condemned, well, God says, I know all about that, and He condescends to measure Himself with the condemnation that may be in our hearts, and to assure us that He is greater than the condemnation, whatever it be. It is the God we have known, beloved, the God who is known in Jesus, the God about whom the Word has told us. In the beginning was the Word, and the Word was with God, notice that the Word was with God. There is companionship there between the divine Beings, that is to say, there is liberty and love between Them, there is a community of thought, happy, holy community of thought, so that the word with can be used, and it says the Word was with God, before it says that the Word was God. We learn thus that there is companionship between Them, and then the great and glorious fact that the Word Himself is God. The Word, whom we know, the Jesus whom we know, whom we know in redemption, whom we know in the forgiveness of our sins, the Jesus who died for us, is the very Same. He is the Word who knows all about God, and He is with God, and then, great and glorious fact, He is God Himself. This is all, dear brethren, beyond our power to elucidate. We may as well say, I do not know; but I do know that the Word is precious to my heart. He has told me things; He has instructed me; He has given me an understanding, and I know Him that is true, and I know who He is. Then John says further, He is the true God and eternal life, that is to say, He has brought about the great fact of eternal life, a life we are to enjoy for ever and for ever. Well then, there is every reason to be encouraged. 

    So this third chapter brings out the thought of God in His supremacy, and then the Spirit in the same chapter, as John says, Hereby we know that he abideth in us, by the Spirit which he hath given us. This shows that the Spirit is here in a subjective way, for He is on our side as an Instructor, and He is supreme as come down here, as near us, as with us, and He is ready to assure us, and so John says, Hereby we know that he abides in us, by the Spirit which he has given to us. God has given us the Spirit; it is not simply that He is a divine Person here, but He is a gift: the Spirit which he has given to us. This raises the question, dear brethren, as to the possession of the Spirit, and how it comes in and links on with what I am saying as to supremacy. The Spirit is supreme, and He is supreme in the position He has taken up, and, in that supremacy, He teaches us. We thus know things, and know we are in Him, that is, in Christ or in God. It is not in the ordinary sense of knowledge or science, but by the Spirit which He has given us. 

    Now to go on to chapter 4, we see how the Spirit is greater as in us, as it says in verse 4: greater is he that is in you than he that is in the world. That is to say He is greater as in us, not as in heaven. John is not speaking of a divine Person as in the Deity, but the Holy Spirit as in us; the Spirit as in us here below; that is, in us as we are here tonight. If it be we go out into the street, or we are in our businesses, or in our households, the Spirit is in us, and He is greater in us than he that is in the world. Now these are great facts; whether it be he that is in the world in the political sense, or in the industrial sense, or in the social sense, or in the religious sense, the Spirit is greater in the saints. He is greater in you and in me than he that is in the world, so that we are not to be overcome. God is saying to us in this that we are not overcomable. We do not need to be overcome because of who is in us. However you look at it, greater is he that is in you than he that is in the world, and He that is in us is the Holy Spirit. 

    Then, as I was saying from chapter 3, the Holy Spirit tells us that we are in Christ. Sometimes in Johns writings we can hardly discern whether he is speaking of Christ or of God, for his use of pronouns is unique. In presenting the truth, John makes so much of the divine Persons, without repeating their names formally, but using pronouns. To follow the thought in mind, if it be the Holy Spirit in the Christian, He is greater in the Christian that what is in the greatest man of the world, and there are great men, of course. Although there are few kings, few royal people, yet the greatness of man still remains, for man knows how to hold it. When men are set up as rulers, they know how to hold fast what they have in that sense; they know how to make the most of their supposed dignity; but alas, that only gives room to the devil, and the more they make of their greatness, the more they make of the enemy. But then the Christian is told that greater is he that is in you than he that is in the world. Be they who they may, the Spirit in the Christian, not simply the Spirit Himself, or in heaven, but in the Christian, is greater than he that is in the world. Well, these are very important facts. How we may lift up our heads and exult in the thought of what we are made in the presence of the Holy Spirit which is given to us! 

    As I was saying, in chapter 3, John is speaking of God, God Himself in His infinite supremacy, and how the knowledge of that affects us. God is making so much of our hearts, the Christian heart, and that He is greater than it, even if there is something to be condemned. Then He is greater, as I have been saying, in chapter 4; and now, in chapter 5, He is greater because He is the true God. The word true is added there. Paul says, There are gods many, and lords many, yet to us there is one God, the Father, 1 Corinthians 8: 5, 6. John says, He is the true God and eternal life. In the Person who is the Word, we have One who instructs us as regards everything and assures us and gives us an understanding, and that is why I alluded to the mind of the Christian, because of the need of instruction. The Lords supper is for the mind, as well as the heart. The first thought of it is in regard of the mind of the Christian. It is for the calling of me to mind, says the Lord (see footnote to 1 Corinthians 11: 24). It is a question of the mind, a faculty that is controllable by the Christian, as the expression in Romans 7: 25 shows, I myself with the mind serve Gods law. As a controllable faculty it can be employed to shut out other things. The mind has great power to shut out other things, and the Christian has that power, so that he might make full room for Christ. That is the idea in the Lords supper; full room for Christ, for He is to be everything, and in all. The mind is the great faculty to keep before us as regards learning and as regards understanding, and as regards enjoyment, because of its power of discrimination and for the rejection of evil. God has placed within us this power which is greater than the evil; so that the evil is not as great as the Christian. However severe it may be, or however much to be condemned, yet the Christian is greater, and that is because the Spirit is in the Christian. Greater is he that is in you than he that is in the world. 

    Well, that is what I had in mind to enlarge on, and I hope it is clear to every one of our minds. It is only as in the Christian, or in the assembly, that you can conceive of the Spirit having a footing down here. He is not in the air, nor is He in the unbeliever; He is in the assembly. And hereby we know, says John, by the Spirit which he has given to us. The us there means the assembly, for the assembly is the sphere of the operations of the Spirit, and these operations imply that the mind is available. Hence in the great opening up of the truth as to the mind of the believer in the seventh chapter of Romans, Paul, individualising himself, says, I myself with the mind serve Gods law. The mind is a faculty that we can use, and Paul does use it, and then opens up the great truth of the Holy Spirit in chapter 8. The great truth of the Holy Spirit in the Christian is opened up there because the mind has its place in chapter 7, and that has in view that the Spirit might have full scope in the believer. The Spirit is mentioned a great many times, as most of you know, in Romans 8, 

    and it is because the way is made, or cleared, for Him by the mind, now under control, being allowed to be active. The mind has been given to the believer as a faculty to be used; it is under his control, and what is put under my control by God, I put under the control of the Spirit. The Spirit is a great and blessed Agent down here on our behalf; to act for us and to serve us, and to aid us as we need help. He is not doing everything. He would say to us, You do that, and I will support you in doing it. The Spirit becomes known to us in the way He acts with us in supporting us in times of difficulty, and then the way is clear for the Spirit to open up the things of God to us. 

    We have much in Romans 8 about the Spirit, leading on to a Spirit of adoption. It says, Ye have received a spirit of adoption, and that is not a spirit of fear. It is a spirit; it is the principle of the thing received. We have a spirit of adoption and what do we do with it? Well, we cry, Abba, Father. We use it. The Spirit would aid us in using it, and in speaking to the Father. We have a spirit of adoption, whereby we cry, Abba, Father. God is pleased with that. What it involves in speaking to the Father came out in the Lord Jesus Himself in Gethsemane, and now it is our part to speak thus, the Holy Spirit aiding us, so that we are great enough for it. The Lord is pleased to give us the liberty and power to speak rightly to His Father; we have a spirit of adoption, whereby we cry, Abba, Father. It leads us into worship, and enables us to speak suitably to the Father, having in our minds all that that name implies. The Father is in our minds, intently in our minds as we speak to Him. Why should we not? See what love the Father has given to us, that we should be called the children of God, 1 John 3: 1. The Father has opened up that to us, and I would urge it on young people, to learn to use that word. You have a spirit of adoption. The word adoption is really the word sonship; we have a spirit of sonship, by which, the mind laying hold of it, and the heart expanding to it, we understand the thought of the Father. We little realise, I am sure (I know that in my own soul), how heaven is enjoying what the Father gets from the saints, but that is what He has just now. The Lords portion is his people, Deuteronomy 32: 9. That is true of ourselves, our very selves. I am speaking simply; we are the ones, there are a goodly number of us, we are well entitled to speak in the plural here today. There is here a great number of saints together and that is a great thing for heaven, and God is getting something for Himself. 

    The woman in John 4, so often spoken of, was of little account at one time, but presently she becomes of very much account. She left her waterpot which she brought out to the well, and went her way into the city, not indeed to speak to God or the Father, but to speak to men. The Lord had spoken of the Father to her. She went to the men; she became evangelical, and I doubt, as to ourselves, if anyone will become evangelical who does not speak to the Father first. The heart of God, beloved, is the source of everything; and so true evangelising is from the Father. This woman evangelised; she went her way into the city and went to the men and told them, Come, see a man who told me all things I had ever done: is not he the Christ?. She was evangelising, but I fully believe, that in some sense, she already had responded to what the Lord told her of the Father. The Lord says, The Father seeks ... worshippers. It is the intent of God, that we should, as knowing Him, be evangelical; the heart of God flows out, beloved, through Christ by the Spirit, to men. What a moment it is for us to be evangelical! but it is a question first of the service of God, of speaking to God. God would have the households of the brethren in liberty, every one of them. We have houses to eat and drink in, but then houses in which to bring up children and in which to teach them the truth. The truth of God is brought to us in the gospel, and it is our privilege at this present time to pursue the gospel, even in however small a way it may be, however few the listeners. Pursue the gospel! Keep it going! and it will grow in importance and become more attractive. I believe the woman of Samaria, dear brethren, is to set out the working of the system in which Christ is operating, because He is the great Operator on the part of God. The Father loves the Son, and has given all things to be in his hand, we are told in the third chapter of John. This woman comes to Him, and she leaves her waterpot, and having learned from Christ, she goes to the men; she becomes evangelical and tells them, Come, see a man who told me all things I had ever done; is not he the Christ?. What a question it was! So they made room for Christ at that time in Samaria. 

    Well, that is all I have to say, beloved, and as I have said, it is the matter of supremacy, the supremacy of God. There is what God is in our hearts, then what He is in the Spirit as teaching us, and then what He is in the Son. The Father loves the Son, and He is the true God and eternal life. So that the thought of the true God is brought down to us as in Christ. First it is in God Himself, as I have been saying, the first mention of Him in Scripture by the plural name denotes His supremacy. Then He is supreme in the Spirit as teaching us, and then as the Son as the Instructor and the Giver of eternal life. He is the true God; not simply God, but the true God; our position is in relation to the true God. There is no other; whatever people may say and assume, there is no other than the One we have. He is the true God and eternal life, and it is for each of us to be assured of it, that He is the true God, and that we also are true. We are true in relation to Him and true to one another. John would bring out all these things; the reality of the truth; the reality of Christianity; the reality of what we profess and what we have in the Spirit. He brings out what the service of God really is, and all else that goes with it. May God bless the word to us! 

  
    GOD KNOWN AS GREATER THAN ALL (JT 64)

    1 John 3: 19 - 24; 1 John 4: 1 - 10

    JTIt is not in mind to confine ourselves to these scriptures, but to call attention to Johns ministry and its peculiar character. The Lord spoke of John and his service in an indefinite and mysterious way in view of the dispensation, leaving the understanding of it open. Answering the inquiry of Peter as to John, the Lord said to him, If I will that he abide until I come, what is that to thee? Follow thou me, John 21: 22. If John should remain it would be at His pleasure and this was not a matter for Peter specially to concern himself about. We may conclude from what the Lord said, that we are not to concern ourselves specially about any brother who is ministering; it is right, of course, to pray for all and carry the ministers in our hearts, yet they are the Lords ministers and they stand or fall at His pleasure; so the Lord says of John, that it was not specially a matter for Peter. The Lord had thoughts about John, and the Lords words would leave the truth open, and suggest that John at least in spirit and character as a servant, was to continue until the Lord comes. With this in mind the thought now is to see that he affords, as indicated in these verses read, the means of victory to the brethren. Even although one may fail, or be wanting in any way the word is, Hereby we shall know that we are of the truth, and shall persuade our hearts before him  that if our heart condemn us, God is greater than our heart. It is thought that each of us should have this in mind that whatever happens, God is greater than the believers heart and knows all things. If the believers heart does not condemn him he can be assured that God will answer his prayers, Beloved, if our heart condemn us not, we have boldness towards God, and whatsoever we ask we receive from him, because we keep his commandments. There is a certain assurance to us in these passages, that whatever may happen, not that anything wrong should happen, for God has given us the means of avoiding sin and keeping from it, but if we do sin, If we confess our sins, he is faithful and righteous to forgive us our sins, and cleanse us from all unrighteousness, 1 John 1: 9. Then if our heart condemn us, God is greater than our heart and knows all things. This is a great matter to keep before us, because we are so apt to give way and to give up, as we say, if something untoward does happen, especially if it is a serious matter. 

    HWRIs it by keeping His commandments that our heart does not condemn us? 

    JTThat is what he says: Beloved, if our heart condemn us not, we have boldness towards God, and whatsoever we ask we receive from him, because we keep his commandments, and practise the things which are pleasing in his sight. 

    HWRAlmost the same words are used by the Lord Himself in John 14 and 15 as to keeping His commandments, and He says, Whatsoever ye shall ask the Father in my name he may give you. 

    JTIt is a very great matter that we have assurance in that sense, but at the same time, even if our hearts do condemn us, we are to know that God is greater. You are thus maintaining your soul in the good of the knowledge you have of Him, in the good of the knowledge of God that is available, and however much condemnation there may be, we know that God is greater than our heart. Thus we should not become weary, however serious the matters that may happen, because God is God, and He intends to give us victory. He intends to bring us home. If we look at chapter 4 we see how frequently the word God is used throughout; about thirty times. John and Peter had been diverted from the course of righteousness according to John 21, and they might easily have gone right astray. The Lord did not reprove them at all at first. He called them children. 

    HWRWhat is the difference between our hearts condemning us and our conscience condemning us? 

    JTThe difference is a matter to be looked into. Conscience came in with sin. We cannot say that the heart came in with sin. God made man with a heart. 

    CMMHow do we persuade our hearts before Him? 

    JTI would say that it is through the knowledge we have of Him. God is pleased to make John available to us for the purpose of showing us the means of knowing God. In his gospel and epistles and in the book of Revelation, John shows us much so that we may avail ourselves of every means of knowing God. So the means of being assured is available to us. 

    HWThere is something very comforting in the thought that God knows all things; He is greater than our hearts and knows all things. Each one should delight in that. 

    JTIf he has the assurance and he is conversant with Scripture, then he knows how God does things. Even a sparrow does not fall without God, much less anything happen to one of His children. God knows about it. 

    BHTIs it important to know that we are of the truth? 

    JTIt is, most important, because it shows the distinctiveness of Johns teaching. It shows the distinctiveness of christianity. John shows in his communications, especially in the epistles, that the truth is available to us, and we are to be lovers of the truth. We are hardly christians at all, unless we love the truth; we might say it is next to loving God. 

    SPSWould the knowledge of God thus ensure continuity of the truth, despite the weakness? 

    JTYes, and as having the system also set up in heaven, in Christ as High Priest we have the means of continuing. The book of Hebrews is written to show us that we have the means of continuing in the truth. The system that God has set up in heaven in Christ furnishes us with all that is needed, not only as to instruction, but with the sympathy of Christ, the sympathy of the brethren too. It is not a small matter that the brethren are sympathetic with each other and so if one is taken in sin, or in some fault, it is said, Ye who are spiritual restore such a one. It is not said, If you can. It is a direct command, it is an obligation put upon us to restore such a one. To restore here means that he is to be set up as he was before. If he was a good brother, a useful brother, then he is to be set up in that usefulness whatever it was. The word restore there means or implies that. 

    HWIn that word in Galatians 6, if even a man be taken in some fault, the apostle seems to call attention to a matter that might arise, that might be considered very serious indeed; but there is forgiveness possible. 

    JTWe have often noticed that it is not overtaken, but taken in it. The woman in John 8 was taken in a fault. Even if it be so, then restoration is possible, and we might say imperative. It is the business of the brethren to see to it that he is restored. 

    WSWhile we know that we are of the truth and persuade our hearts before Him, yet if our hearts condemn us and communion has been marred, is the outlet that God is greater and knows all things? 

    JTGod is surely not any less than any ordinary christian, and such a one would normally do what he could for another christian, and God has shown us that He is not behind in that sense. He is greater than our hearts. He knows our hearts, but He is not condemning them with the rod. He is saying that He is greater, which is a very comforting thought. If there is any condemnation, our hearts condemning us, He knows about it. 

    PLWould Johns reference to finality in the tabernacle of God with men show how God has risen above all evil to assure His thoughts of love in finality? Would that encourage every heart? 

    JTHe has confidence in man in an abstract way. We cannot say that the tabernacle of God is with men as they are now, many of them wicked. It is a final thought and brings out what God is in Himself. The tabernacle of God is with men, not with angels or with any other being; but with men. 

    CdeKFWould the ordinary christian you spoke of just now be marked by spiritual judgment? John also says, Ye have an unction from the Holy One, and ye know all things. 

    JTThat is a parallel thought, amplifying what we have been saying. The word unction there is not the word generally used for the Holy Spirit, but refers to the effect of the possession of the Spirit, the peculiar effect of the Holy Spirit indwelling us, and it affords knowledge of everything. The man in Mark 8 who had the second touch from the Lord saw all things clearly, but this in Johns epistle goes beyond that, for it says that we know all things. Seeing all things clearly would mean that he would, so to speak, have a clear view of the landscape, so that he would not call a man a tree or a tree a man. He would see things clearly and call them by right names, but then the epistle of John implies that we know all things by the power of the unction, so that we have to seek to find out what the word unction means and the force of it in the christian. No others have it but christians, not necessarily those who say they believe, but those who are really christians in the true sense of the word, those who are sealed with the Holy Spirit. 

    WSSIs the thought here to establish the hearts of the saints, notwithstanding the weakness which may be with us, in the knowledge that God is greater than our heart and knows all things? 

    JTThe weakness around us is appalling, but then the heart of the real christian may be condemning him. There must be some cause for it in his own conscience or his own heart, but then the comforting thought is that God knows, that God is greater than our heart. It is a very remarkable thing, that that should be said of God at this point, that God is greater than our heart; the word is in the singular. 

    PLIs this illustrated in David in 2 Samuel 7? He goes in and sits before God and speaks of Him as that God and in various ways does he resort to God as greater than his heart? 

    JTQuite so, and if we think of Nathan there, while he was a great prophet and a sympathetic prophet too, yet Nathan was not up to the mark at that time. He says to David, Go, do all that is in thy heart; for Jehovah is with thee. Well, how did he know the Lord was with David in the matter? To say even as to a man like David that the Lord was always with him, was not necessarily right, for God has to say to David that he was not the man in His counsels; Davids son was the man in the counsels of God. Although David has a unique place eternally with God, yet God does not imply all that Nathan would imply as to David. Nathan should have known too that Solomon was chosen by Jehovah, but he does not say that. He says to David Go, do all that is in thy heart; for Jehovah is with thee. Jehovah presently speaks about other things, and another person than David, and that was Solomon, and that he should build Gods house. Nathan did not have in his mind the great thought of sonship. As Nathan thought this over his heart might condemn him, but God and His thought were greater. 

    LEWDoes the condemnation come in as regards our failing in love? He says in verse 19, Children, let us not love with word, nor with tongue, but in deed and in truth. 

    JTThe question of failing here is secondary really. If our heart condemn us, there must be some cause for it, but the point is that even that is an opportunity for us to be established in the knowledge of God. Even though the heart may condemn I am acquiring the knowledge of God. That is the great point that has been on ones mind, that the brethren should be established in the knowledge of God. 

    HWSo that the saints are maintained. John would have in mind that the saints would be maintained in victory to the end. 

    JTNow passing on to verse 24 of chapter 3, John says, He that keeps his commandments abides in him, and he in him. And hereby we know that he abides in us, by the Spirit which he has given to us. Then chapter 4, verse 4, Ye are of God, children, and have overcome them, because greater is he that is in you than he that is in the world. Here now we have another thought as to God: that He is greater as in us than he that is in the world. God is greater as in the christian, and so the christian is constituted greater than he that is in the world. The point is, that the greatness is in the christian. The Person who is in the christian is greater than he that is in the world. 

    HWRDoes that refer to the Holy Spirit being in us? 

    JTI think so, but the general thought in the passage is that it is God. It is a question of God and that God in the christian. 

    HWRHe that is in the world is Satan, I suppose. 

    JTYes. The spirit of the world is Satan. The passage is to show us where the greatness is. It is in God, of course, as stated in the first verse, but then it is the Person who is in the christian, and as there He is greater than he that is in the world. It is quite obvious that God is greater than the christian and greater than the christians heart, but John says that He is greater as being in the christian than he that is in the world; that is, God Himself inhabiting the christian is greater than he that is in the world. It is not simply that God is in heaven, and that He has raised Christ from the dead, but that in the christian He is greater than he that is in the world. 

    DMSIt is very encouraging to think that God is here in spite of the conditions. 

    JTThat God has a people here too in whom He resides, and He is greater as in that residence than he that is in the world. The devil and all that he can muster, the Alexanders, the Napoleons and the Hitlers, if they were all put into one, would not be as great as God in the christian. 

    CMMWould our walking in the light of this strengthen our position collectively, resulting in it being testified that God is among you of a truth? 

    JTYes  in you of a truth. 

    WSWould you say that recovery from self-condemnation sets us in relation to God and His things, and we see that the things we are linked with are far greater than what obtains in the world? 

    JTThat is the thing, so that as we think of this town and the christians in it we think of God in relation to them. God is saying that they are all His and that He is greater than he that is in the world, not only in Himself, but as in these christians. That is a great matter for God, that He has such people in this city. 

    CdeKFWhy is ministry so often ineffective with those around? Here John says, He that knows God hears us. 

    JTThat brings out what apostolic ministry was; the us refers to the apostles. It could hardly be said of christians generally. 

    FACPaul says, When I am weak, then am I strong. 

    JTHe says, I have strength for all things in him that gives me power. Whatever anyone might think of him he was conscious that he could do all things by Christ who gave him power. The Lord sent him a thorn for the flesh, and he besought the Lord three times that it should be removed, but He said, My grace suffices thee, and therefore Paul says, Most gladly therefore will I rather glory in my infirmities. He may be regarded as weak in that sense, but he says he can glory in his infirmities, that the power of Christ should rest upon him, so that there was no possibility of overcoming Paul. 

    HWDoes Johns ministry have particularly in mind spiritual formation in the saints; that is, the subjective side of the truth? 

    JTI would think that. He begins his epistle with That which was from the beginning. He does not say, He who, but That which. He speaks of Christ, but of the life manifested in Him as Man here. That life was from the beginning of christianity, and the whole epistle works out the idea of life and of what is in the fellowship that belongs to christianity. John says of the apostles, We are of God. He also says, as referring to the apostles, Our fellowship is indeed with the Father, and with his Son Jesus Christ. He says our fellowship. 

    That is something to have in mind. It was a question of That which was from the beginning, and then he moves on to the thought of the fellowship in which this testimony from the beginning was preserved. The apostles fellowship was with the Father and with His Son; that was something particular to the twelve apostles. When John says, He that knows God hears us, he refers to apostolic ministry which has peculiar power. As in the testimony the twelve were linked up together with the Father and the Son, so there is no possibility of overcoming the fellowship. The apostles had a fellowship of their own. Many may not follow or understand this, but it remains a fact; it was a fellowship of their own, and it was with the Father and the Son. 

    AMDoes the thought of children have in mind that the character of God is seen in them? 

    JTThere are the persons that John designates as his children even as the Lord did Himself when here. The Lord speaks of the saints as children, which would be the point in the title in Isaiah 9, The everlasting Father. The apostle John had the same privilege in measure, and so did Paul, of designating the saints as children. Children of God are specially referred to in chapter 3: 2; Now are we children of God. The apostles had a peculiar place, and they had the right and privilege to address the saints as children. None of us would assume to do that now. 

    LEWThe thought of children suggests moral likeness. 

    JTIt would be so whether it be the children of God, or whether it be the children of one of the apostles. The fullest thought as to children is in John 1, that we have the right to take the place of children of God. As many as received him, to them gave he the right to be children of God. We have that liberty, God gives it to us, and that dignifies us peculiarly. 

    LEWI refer to the verse, If ye were Abrahams children, ye would do the works of Abraham. It was moral likeness. 

    JTThat is right. The words children of Israel would also carry that thought. 

    WJSThe sense of the greatness of God, and His knowing all things, and that He is greater in us than he that is in the world, would stabilise our hearts to go on in days like the present. 

    JTThe word stabilising is good. Our hearts need it. 

    BHTLargely it is to establish us against the spirit of antichrist. 

    JTSurely. There are many antichrists, but the antichrist is mentioned specifically by John as if we are to be awakened to the fact that he is nearby, perhaps living in the world already. There is plenty of denying the Father and the Son. It is to warn us of the character of the times; not simply that there are many antichrists characteristically, but there is the antichrist. 

    BHTThe great thought against that is, that here now are we children of God; and Ye are of God, children, and have overcome them. 

    JTJust so. 

    WSThe great test for us is whether we are really walking in the fellowship, or are walking in darkness. If we say that we are in the light and yet walk in darkness we lie and do not the truth. 

    JTThat passage is very forceful. 

    APWhat is meant by chapter 3: 6, Whoever abides in him, does not sin, whoever sins, has not seen him or known him? 

    JTIt is what is called an abstract truth which is perhaps little understood, but we can never understand Johns epistle unless we understand abstract truth. Whoever abides in him, does not sin, is abstract, but then it has a concrete side, and is applicable to christians having the Spirit who walk in the Spirit. Such abide in Christ even as the earth abides in the sun. To abide in Christ is to walk in the truth, to walk as He walked. We cannot deny that if we say that we have no sin we deceive ourselves, but there is this verse that Whoever abides in him, does not sin. That is for us to weigh over. It is abstract truth, and applicable to christians under certain conditions. 

    AMIt is said of Israel that God hath not beheld iniquity in Jacob, neither hath he seen wrong in Israel, Numbers 23: 21. That would be abstract, would it not? It is how God saw them. 

    JTJust so. God can say that; He can look at things as He pleases at any time. God has a right to shut out certain things at any time and only look at certain other things and speak of them accordingly. 

    QuesReferring again to the children and the fellowship of the apostles, and the apostles doctrine, does all this serve to emphasise the way in which christianity has been established, and what it is as of God in the world? 

    JTYes; what it was at the inauguration. What men the apostles were! What power there was in them! There were twelve appointed by the Lord, and when, through the fall of Judas, another had to be chosen, heaven endorsed the choice. 

    PLWould the heavenly city manifest in the foundations what men they were; what they were intrinsically? 

    JTThat is good. The description is given in Revelation 21. The names are given in precious stones. Every precious stone indicates an apostle. The precious stones would mean new creation intrinsically. They represent in the highest way what is of God in His creation. 

    WSSHe that knows God hears us, in chapter 4: 6, raises the question with us as to our recognition of the apostolic ministry at the present time. 

    JTYes. How the apostles adorned the system! Others were added, but even Paul is not mentioned in the list we have in Revelation 21, which brings out the adornment these men afforded by what they were. 

    PLThey were the foundations of the glorious structure in Ephesians 2. 

    JTQuite so. We should look at the whole of Revelation 21 and what it contains in the sense of apostolic quality and how the assembly is bound up with that. 

    JHCan we have a little help on proving the spirits? 

    JTThe word is, Beloved, believe not every spirit, but prove the spirits, if they are of God; because many false prophets are gone out into the world. So that we have to do with a spiritual realm even in the bad sense, and we are to prove what is of God. The apostle says, Hereby ye know the Spirit of God: every spirit which confesses Jesus Christ come in flesh is of God; and every spirit which does not confess Jesus Christ come in flesh is not of God: and this is that power of the antichrist, of which ye have heard that it comes, and now it is already in the world. That refers to the power of the antichrist, it is already here. We might name certain things, or persons in that sense, that have been proved antichristian, and it is very important to be able to look at things of that kind and name them. This chapter is intended to help us to name what is of the world and what is of God, and it is a question not now of physical conditions, but of spiritual conditions; what men are spiritually, even bad men. 

    CMMWould the expression, Jesus Christ come in flesh, involve both His humanity and His deity? 

    JTYes, it is a Man of that kind, One come in flesh. Luke would help us to understand that. Luke says, That holy thing which shall be born of thee shall be called the Son of God. The expression that holy thing shows that the Lord Jesus was intrinsically holy from the very outset, from His birth. 

    HJRIt does not say here that the truth is denied; it is not confessed. 

    JTConfessing is important. It is not that I am merely saying things verbally, but it is characteristic of me that I confess. Confession has a great place in Scripture. 

    HWDoes it involve that the one who so confesses is marked by the features of that order of man, Jesus Christ, and that he is descriptive of it livingly as well as in what he says? 

    JTThat is so. The confession of it is a matter of testimony. We say the things, not only verbally, but by what we are in all our relations. The confession of this Person means that He is my ideal spiritually. He is a wonderful Person, a Person to be worshipped. 

    CMMWould both the proving and the confession show that it is incumbent upon us to move in the matter and to be aggressive? 

    JTIt is so. 

    PLIs the non-confession a proof that one has come under the power of the antichrist? 

    JTThe word is every spirit which does not confess Jesus Christ come in flesh is not of God: and this is that power of the antichrist. The person who does not confess Jesus Christ come in flesh would range himself alongside what is of the antichrist. As a non-confessor he is building up what is of such a power; it is seen in the matter of associations, unions and such like. 

    QuesWhat is the import of Jesus Christ come in flesh? 

    JTIt is not simply that He has been alive, but that He has come in flesh. Paul tells us that prior to the incarnation He was in the form of God. He was not then in flesh, but as incarnate He partook of flesh and blood. That He has come means that it was His own act, that of a divine Person. He came into flesh, into that condition. It is a very full thought. The word Herein is love, not that we loved God, but that he loved us, and sent his Son a propitiation for our sins, involves Jesus Christ come in flesh. 

    PLYe ... shall die in your sin (John 8: 21) was said to such as refused to accept who He was. 

    JTQuite so. 

    HJRIs the antichrist marked by an aggressive denial of Jesus Christ or by refraining from the confession? 

    JTIt is more than the negative non-confessing which characterises the man who is called the antichrist. He is the antichrist who denies the Father and the Son. That is positive, and that is the thing actually. Everyone that is doing that belongs to antichrist. He is of that spirit. 

    QuesDoes it manifest itself in hatred of Jesus Christ and those who belong to Him? 

    JTWell, the spirit of antichrist is seen in the negative attitude assumed; he is not confessing Jesus Christ come in flesh, which means that the whole truth of christianity is involved. John says, We have seen, and testify, that the Father has sent the Son as Saviour of the world. That is what we get as a result of Jesus Christ come in flesh. 

    PLThe enemies of the cross are ranged against Jesus Christ come in flesh. In John 14 the stability of the system of christianity is seen in this great Person going to the Father. 

    JTYes. Ye believe on God, believe also on me. The Lord Jesus is there presented as an object of faith, and it is a public matter that we are believers on Christ. 

  
    THE PERSON OF CHRIST AND ETERNAL LIFE (2) (JT 68)

    1 John 3: 1 - 24; 1 John 4: 1 - 14

    JTIt should be observed that the family of God is in mind in this chapter; but the family of God as children, not as sons, children being an expression of derivation, viewing us particularly before God in His love for us. John never uses the word sons as to us, except in one place and that is in Revelation 21. So that the chapter before us now is the family of God in the sense of our being children, children of God. We have also in the chapter the idea of John being our father, or at least, we being the children of John, which is a matter we touched on at the last reading. It is important to keep in mind the way John treats of the saints. He has personal experience with God and is honoured in his service. Those who serve us are to be honoured and helped in every way in the service, and they have certain rights attaching to them. It will be noticed that the word begotten has a very distinct place in the chapter. It is not the word born, I think the idea of being begotten calls attention to the father, as in Abraham. There is a certain progenitive authority connected with one who is a father. But the word for us immediately is the love. We are called upon to notice it: See what love the Father has given to us. Notice the title Father here; it is not our Father, but it is a title of God, a peculiar title of God in John. It is God in grace, and in relation to the family. 

    JC-STo us there is one God, the Father, is that the idea? 

    JTYes, just so. And what is to be noted too is the stress laid on the seeing, seeing the Lord, Beloved, now are we children of God, and what we shall be has not yet been manifested; we know that if it is manifested we shall be like him, for we shall see him as he is. And every one that has this hope in him, that is to say, in Christ, purifies himself, even as he is pure. So that the idea of what we are to be like, in eternity, has to be left. Yet things are made very real to us, in that when we shall see Him there is immediately the thought that we shall be like Him. 

    CFIDoes that involve something beyond the thought of children? 

    JTI think it means sons, although John, as I said, does not mention sons, except in Revelation 21. We shall be like him, for we shall see him as he is. We shall be in His likeness; we shall be sons in character. 

    WmHPaul refers, in Romans 8, to the manifestation of the sons of God. That would correspond with it? 

    JTQuite so. 

    DJMWould the expression, his body of glory, in Philippians 3 correspond? 

    JTIt would, and another thing is the word in Romans 8 as to the one thing that we still await, in order to our being glorified. It refers to sonship; we await adoption, or sonship. 

    ARIs there emphasis on the word now: Beloved, now are we children of God, in contrast to what we shall be? 

    JTYes. 

    TT-sHas John in mind in speaking of the Father and this hope to stress the idea of origin and destiny in order to produce present results in us morally? 

    JTWell, our destiny, of course, would be sonship. What is in mind is the present, and there is emphasis on the word now. Now are we children of God. We shall not remain children eternally, I apprehend. 

    CAIWould you say a little to help us in regard to the connection of eternal life with the children of God? John says in chapter 1: The eternal life, which was with the Father. Are family relationships involved in this? It would be seen in the Lord Jesus as He was here. Then that life, the eternal life, is now for us to enter into. Is it connected with the Father in regard to us too? 

    JTI do not think it is. Our position as children down here refers to derivation; of course, from God, but it is not the thought of eternal purpose. It is not the thought of sonship. It says: Now are we children of God, but what we shall be has to be awaited till we see the Lord as He is. It is as if that great thought is reserved, showing how much there is reserved, and then the present is enough, as it were, and more than enough, to cause us joy. See what love the Father has given to us, that we should be called the children of God. It is the present time, but it is enough to cause joy, and that is in keeping with the epistle. 

    JC-SIs Johns family confined to the earth for the moment? 

    JTI think so. Therefore we are the objects of the care of God. That is one of the features of the epistle, and it is to encourage us into satisfaction with what we are brought into, according to this epistle. 

    QuesWould this hope have some definite effect on us, in the thought of purifying? 

    JTIt is hope in Christ. It ought to have an effect upon us like other things, for the idea is to effect a present result. Even the possession of eternal life is a present result. See what love the Father has given to us, that we should be called the children of God, but then in John 3 we have the idea of eternal life as the evidence of the love. The love that God has for us is evidenced in the epistle in that we should be children, but in the gospel in that we should have eternal life. 

    WmHIn John 1 he refers to those who were born of God: who have been born, not of blood, nor of fleshs will, nor of mans will, but of God. They had the right to take the place of the children of God. 

    JTThat is a present result, Who have been born, not of blood, nor of fleshs will, nor of mans will, but of God is a present result. It is not sonship. 

    WmHSo that John would develop the features that belong to the children of God; they are marked by love. 

    JTThat is the great point, that we are the children of God. We may come in for suffering, because we are of God, we are derived of God and God loves us, and the devil, of course, would attack us; hence the constant use of the word devil or Satan in Johns writings. The immediate efforts of the devil against the saints are in mind. 

    WmHThe generation of God-His children, are in opposition, are they not, to the children of the wicked one? 

    JTJust so. So that we have, in verse 7, Let no man lead you astray; he that practises righteousness is righteous, even as he is righteous. He that practises sin is of the devil; for from the beginning the devil sins. To this end the Son of God has been manifested, that he might undo the works of the devil. Whoever has been begotten of God does not practise sin, because his seed abides in him, and he cannot sin. Wonderful statement: he cannot sin. This must be, as we have said, an abstract thought, He cannot sin, because he has been begotten of God. In this are manifest the children of God and the children of the devil. So the two families, so to speak, are in evidence. The children of God and the children of the devil. 

    JC-SWould the features of the divine nature in the family really be the Fathers features? 

    JTI would think so. 

    RemTeaching in this abstract manner seems to be much more challenging than historical allusions in which things are mixed up. Here what is of God is absolutely separate from what is of the devil. 

    JTDo you not think that God is entitled to use the abstract idea to bring out what is in His mind, and what He is effecting in us. It is in order that we shall be sure of things, and be able to fall back on certainty. The abstract idea is the most positive certainty. 

    HBWhat is the point in his stressing righteousness? 

    JTBecause it is of God. To be righteous is a feature which belongs to the family of God; it is as he is righteous. He would be Christ, of course, showing how the divine Persons may be interchanged in thought. 

    FJFIt says of the Lord that He loved righteousness. 

    JTJust so. And hated lawlessness. What a thought that is for our times! Trade unions and all that sort of thing are so rampant, and the idea of righteousness is cast to the winds by many people. The idea of Magna Carta is cast to the winds too, and notwithstanding the boasted rights of Britons, a man is not allowed to earn his living, even though able to do so. Unrighteousness is rampant in all these associations. Therefore the saints have to suffer; it is a time of suffering, as it is now in Australia in a special way. 

    RemYou might call these associations the works of the devil. 

    JTI do not think we should hesitate to say that. God is acting against the thing. It is so rampant, and so open, that God is acting against it. The question now is whether the brethren are going to take sides with God in acting against it, because the great apostasy which is coming in is to be marked by it. 

    QuesDo you not think that the time we are in calls for a review of all kinds of associations, directorships of companies with worldly men, and partnerships, and professional associations? 

    JTI would go to the worst features first, and see if we cannot arouse our consciences as to it. When murder takes place, you have to deal with the worst features: a murderer is of the devil, you know, directly of the devil, and these associations I am alluding to have murder behind them. 

    JC-SSo the devil really expresses himself in that way in such associations. Murder is really the expression of his character. 

    JTJust so, and men go as far as to murder, taking away a mans living, for the sake of forcing him to join what he abhors; but God is taking a hand against that. I would say He is showing His hand against it in the different parts of the earth, but especially in America and in Australia. 

    ARWhat would you say about associations which might not be murderous? 

    JTKeep them last. Keep them under the last heading, for if it is a question of murder, I think we should base, as it were, all that we have to say on that, because it is directly of the devil. 

    QuesIs it in principle Hades gates? 

    JTQuite so. It is comforting that those gates shall not prevail against the assembly, showing the power there is in the assembly. There is no family in earth or in heaven greater than the assembly. 

    ARWhat I was thinking was that while associations may not be murderous, the principle of association with unbelievers would be the same. 

    JTWell, if it is so. Let us deal with the thing that we know is of the devil directly, and that is trade unionism. In New York we have had to withdraw from eighteen persons because they elected to remain with the trade unions. They elected to do that instead of being true to the fellowship of Gods Son. That is what the thing comes to, but God has come in and rescued nearly half of them, although there are about eight remaining. This trade unionism is so patently of the devil that we had better deal with that. 

    RHThe idea of violence and murder come out in Cain. 

    JTQuite so. That is where the thing begins. 

    FJFDoes all this bring out the great dignity that God connects with His people? I was thinking of that word in John, that those to whom the word of God came, were called gods (John 10: 34); they were so distinguished. 

    JTQuite so, and the Lord says of that word, that the scripture cannot be broken. So the question of righteousness is what enters into all this. The Lord said, It becometh us to fulfil all righteousness; not one part of it, but all of it. 

    QuesIs the only way we can fulfil righteousness to allow the Spirit to have His place with us and lead us where He will? 

    JTJust so. There are three things mentioned in John 16, that the Spirit would do and righteousness comes in there. But I say the truth to you, It is profitable for you that I go away; for if I do not go away, the Comforter will not come to you; but if I go I will send him to you. And having, come, he will bring demonstration to the world, of sin, and of righteousness, and of judgment: of sin, because they do not believe on me; of righteousness, because I go away to my Father, and ye behold me no longer; of judgment, because the ruler of this world is judged (verses  7 - 11). Therefore the Spirit is the power for all this; He is the power to bring demonstration, which is a public thing. The Lord would bring demonstration in among the brethren as to all these matters, and we certainly should begin at murder. If a thing is murderous, we should stress it. The Spirit would convict us, and convict all men of this terrible thing called unionism. 

    WmHHe says in the end of verse 8, chapter 3, The Son of God has been manifested, that he might undo the works of the devil. Would that be a subjective thing in the saints? 

    JTQuite so. These works are in trade unionism above all things, because it is depriving men of the means of living and robbing them of the enjoyment of christian fellowship. But God has taken in hand to meet them, and it is a great comfort that He has. The point with us now is getting things into our souls, the young people especially, and then taking a stand against what is of the devil. The devil is openly spoken of, and it is a question of our taking a stand against that, wherever it appears. 

    TT-sSo it speaks a good deal in the chapter of what we do, as well as what Satan does, or Cain. 

    JTWe have come down to verse 10-In this are manifest the children of God and the children of the devil. Whoever does not practise righteousness is not of God, and he who does not love his brother. For this is the message which ye have heard from the beginning, that we should love one another: not as Cain was of the wicked one, and slew his brother; and on account of what slew he him? because his works were wicked, and those of his brother righteous. Do not wonder, brethren, if the world hate you. We know that we have passed from death to life, because we love the brethren. That is to say the brethren are brought into peculiar view here. He who does not love his brother abides in death. Every one that hates his brother is a murderer. We are thus not left in darkness at all as to this matter of a murderer, and where it lies; it is of the devil. The Lord says of the devil in Johns gospel, that he was a murderer from the beginning. 

    ARWould you say something as to the word practise? It comes in quite frequently. What would be the bearing of that word, do you think? 

    JTI think it is a continuous thing. It is not an isolated thing, which might happen to any of us, but a continuous thing, I suppose that is what is meant. 

    QuesWould it link up with the word in Revelation 19: It was given to her that she should be clothed in fine linen, bright and pure; for the fine linen is the righteousnesses of the saints? 

    JTVery good. Righteousnesses is the plural word, and the assembly is clothed with that which is made up of acts of righteousness, and it is called fine linen. 

    SBIn the previous chapter provision is made for those who sin, but in this chapter we are told those who practise sin are of the devil. 

    JTWe have to go by the context. Scripture has to be read contextually, and we must examine words, and see if there is any correspondence. They can be examined and compared and a difference made between them. 

    WmHHere it is a question of practising sin; is that what is characteristic of the person? 

    JTQuite so. 

    RMcKDoes the statement in chapter 5; He is the true God and eternal life, set out the thought for us objectively, in that idolatry and lawlessness disappear before the Lord? Is that the setting out of the truth objectively? 

    JTThe fifth chapter is really the most important, in a sense, in all the epistles. It is a remarkable statement, that He is the true God and eternal life. Then we are told to keep ourselves from idols, for they are as bad as anything else. The Lord Himself is said here to be the true God, but in John 17 the Father is said to be the true God, so that we have to compare those two things. 

    WmHIt says in verse 14, We know that we have passed from death to life, because we love the brethren, and then in the next verse, ye know that no murderer has eternal life abiding in him. It would seem as if eternal life is connected with the loving of the brethren. 

    JTYes, clearly, and that a murderer is outside of it. He is hopeless; he belongs to the lake of fire: no murderer has eternal life abiding in him. It is a remarkable thing that that should be said. You might think it need not be said, but it is said, and it is to bring out what abides in us, and how the devil may be working. 

    JC-SIt speaks in the end of the tenth verse of him who does not love his brother. Such a person is not of God, if he does not love his brother. The person who hates is seen to be a murderer, but even the absence of love is regarded as conclusive that the person is not of God. 

    JTQuite so. It is remarkable what you do get in this epistle in the way of contrast, and what the Lord really means in all that we had this afternoon, and have now this evening, is to get the young people to face all these things. There is so much abroad to defile the young, and to teach very terrible things, that the Lord would impress upon us that we must judge things according to what they really are. 

    The assembly introduces us into the blessedness of God and the service of God, and it is important that the youth should be in it. Many of them coming into it at a very early age, some as young as eight or nine years of age, and it is an immense thing that parents should have in mind to bring their children up with a judgment of all these terrible things that are mentioned in this epistle. 

    TT-sA new realm is opened up in verse 14, to which we would have access, in contrast to what we find in the world, passed from death to life. Would it suggest that there is another sphere opened to us? 

    JTAmong the brethren, so that eternal life really is among the brethren. The assembly is the sphere of eternal life at the present time, and we are to lay hold of it. 

    AA-nIs it significant that the word for know in verse 14 is the word for conscious knowledge? Before this we have had the word for objective knowledge, but now, as coming into the sphere of the brethren, it is conscious knowledge. Is that right? 

    JTAnd it bears on the great truth that the Lord is bringing before us, namely the Spirit, the presence of the Spirit here in the assembly. Although we say sometimes on earth, yet it is not strictly on earth, it is in the assembly. That is where the Spirit is, and therefore we get eternal life in the assembly. 

    RHWould verse 14 help us to be assured that we have the Spirit. We know that we have passed from death to life, because we love the brethren. If there is love for the brethren, is that evidence that we have the Spirit? 

    JTQuite so. We often say if there is a young person who wants to break bread, and to be with us in the service of God, the challenge must be, has he or she got the Spirit? As Paul said, Did ye receive the Holy Spirit when ye had believed? That is the great question if there be any thought of a person coming into the fellowship; the Spirit must be with them, and in them. 

    ARIt says that the fruit of the Spirit includes love, so you would say that if a person has love for the brethren it would be the result of the Spirit in them. 

    JTQuite so. It is a very good test, I would say, as to persons seeking fellowship. Have they received the Holy Spirit? Let the challenge be brought home to them, and let the parents know it too, and let them answer for it. 

    RHWould you make that test a historical matter or a question of the evidence of it in the person more? 

    JTIn the person, I would say. John would say that here, it is a question of what you have abiding in you. So we may well say we call on all that is within us to praise God. That is a right statement, for it is what is within us. Therefore when we come together to the breaking of bread, the question is what is within us. What are we? We have to think of the saints first when we sit down together, and what their character is, and what their history may be. The Lord is looking at them from that point of view. 

    CFIWould you say that the enjoyment of life involves the brethren, and love for the brethren? 

    JTCertainly. Life is love, and we might say it is an interchangeable expression. Love is life and life is love. That is what I would say. 

    CFIPsalm 133 confirms that. There hath Jehovah commanded the blessing, life for evermore, where the brethren are dwelling together in unity. 

    JTJust so. So that we have what is seen in this chapter, verse 18, Children, let us not love with word, nor with tongue, but in deed and in truth. And hereby we shall know that we are of the truth, and shall persuade our hearts before him-that if our heart condemn us, God is greater than our heart and knows all things. Beloved, if our heart condemn us not, we have boldness towards God, and whatsoever we ask we receive from him, because we keep his commandments, and practise the things which are pleasing in his sight. So there is victory within sight of any one of us. There may be something to challenge your heart, and to condemn it, but God is greater than that. The thing is to measure up your heart with God, for He knows all things, so that we can get rest in our hearts in that sense in the presence of God. Beloved, if our heart condemn us not, we have boldness towards God, and whatsoever we ask we receive from him, because we keep his commandments, and practise the things which are pleasing in his sight. And this is his commandment, that we believe on the name of his Son Jesus Christ, and that we love one another, even as he has given us commandment. And he that keeps his commandments abides in him, and he in him. And hereby we know that he abides in us, by the Spirit which he has given to us. The Spirit therefore is brought into great evidence in these passages in a subjective sense. 

    JC-SAll that is presented in that way is not valid without the Spirit. 

    JTThat is what I would say. The desire to break bread cannot be accepted except there is clear evidence that the Spirit has been received. 

    FJFAnd I suppose one of the marks that they love the brethren would be that they attend the meetings. 

    JTVery good, and the fathers and mothers should see that they attend the meetings. They see that they attend the school, of course, because, you might say, their livelihood may be dependent on the schooling they get, but what about God? What about the meetings? What about divine claims? 

    RemDoes that not require that we who are in fellowship should avail ourselves of every coming together, sisters and brothers alike? 

    JTVery good; sisters and brothers alike. The necessity of sisters being present at all our meetings has come before us already within the past ten days, but not, of course, at the care meeting. The question is whether the care meeting is a designation that attached to the early christians, or whether they did not rest rather on eldership. Eldership therefore must come more into view than it is at present. The first reference to eldership, in the plural sense, is in Acts 14, it is not one elder, but elders in every assembly. 

    QuesAre you suggesting that we put too much weight on the care meetings? 

    JTI think we do, and it has gradually moved into the place of the assembly. It has done so very much in certain places. 

    JC-SIn stressing eldership, are you thinking of experience and moral authority? 

    JTQuite so. That is why we have twenty-four of them in Revelation 4. It is referring back to Davids regime. We have twenty-four elders and four living creatures. That is to, say, the idea of experience with God first, twenty-four times; and then life, the living creatures, four times. Eldership thus has the greater place in that sense. 

    WmHWould you get a sample care meeting in Acts 15, when it says, the apostles and the elders were gathered together to see about this matter? 

    JTVery good. They were seeing about it, but the assembly comes into it at the end. It comes into it at the beginning too, for they were received by the assembly, and then at the end the whole matter was ratified by the assembly and the Holy Spirit had to do with it too. Would you confirm all that, please, from the scripture. 

    WmHIn Acts 15, verse 3, it says, And they caused great joy to all the brethren. And being arrived at Jerusalem, they were received by the assembly. 

    JTThat is what I meant. They were received, which is a very touching occurrence. It is a nice thing to see the assembly receiving, and now here in Glasgow I suppose nearly all the brethren are receiving someone into their houses, where they are showing hospitality, and that is a great matter. It is very nice and glorious to see the number of brethren who are being entertained by the brethren. It is a great opportunity for love to be actually working amongst us. 

    WmHIt says in verse 6, the apostles and the elders were gathered together to see about this matter, then when they arrived at the judgment it says in verse 22, Then it seemed good to the apostles and to the elders, with the whole assembly, to send chosen men from among them with Paul and Barnabas to Antioch. 

    JTSo that whilst you have the apostles and elders and James and Peter, you have also the whole assembly involved. 

    WmHThen you have further reference in verse 28, For it has seemed good to the Holy Spirit and to us. The Holy Spirit is brought in too. 

    JTQuite so. 

    SGIn relation to eldership, should matters be in the hands of elders even before they come into the care meeting? 

    JTVery likely, because God is showing His interest in and approval of elders. So in Nehemiah 8, the first reference is to a large group of saints coming together to listen to Ezra, and this is followed by the second day, when the elders, those of experience and knowledge, had the first place. There are no sisters mentioned at all on the second day, so that what we are saying now is just to stress the necessity for eldership, that is to say, experience with God in the matter of administration in the assembly. 

    GDDoes not John write his second and third epistles as an elder? 

    JTHe does. He addresses an elect lady too, showing the respect he had for the sisters. 

    DJMPaul in writing to Philippi says, To all the saints in Christ Jesus ... with the overseers and ministers. 

    JTAll that is important, showing how matters stood at the beginning according to Scripture. The Scriptures themselves must be the test of everything as it comes up. 

    FJFIt says in Revelation 7: 13, And one of the elders answered, saying to me, These who are clothed with white robes, who are they, and whence came they? And I said to him, My lord, thou knowest. And he said to me ... and so on. Would that show that the elder is looked upon as having knowledge? 

    JTQuite so. He is asked questions, and the elders run right through to chapter 19 of Revelation, showing how important they are in the mind of God. There are twenty-four of them, not twelve, but twenty-four. 

    QuesMight there be cases of sin which the elders might feel it is not necessary to make public? 

    JTYes, I have had to do with that myself, and felt it to be of God, dealing with cases of that kind and adjusting them according to Galatians 6, which reads, If even a man be taken in some fault, ye who are spiritual restore such a one in a spirit of meekness, considering thyself lest thou also be tempted. That is not an assembly matter, it is a matter for elders, for those who are spiritual. Spiritual there is, you might say, a synonym for eldership. Would you say that? 

    RemYes, I would say it fully, but I do not think this is much understood. 

    JTWell, I think you are right; I am glad you brought it up. According to the verse which has just been read in Galatians 6, the fault has not overtaken the man, but he is taken in the fault. He is taken in the fault, and therefore it may be very serious. 

    ARWould you differentiate between sins, feeling that one might be more serious than another? 

    JTThere is no differentiation there. The sin is there, and the man has to be restored. It does not say, If ye can restore him; it implies that spiritual people will restore him; they will do it, Ye who are spiritual restore such a one in a spirit of meekness, considering thyself lest thou also be tempted. And so we have a similar passage in James 5: Is any sick among you? let him call to him the elders of the assembly. Notice, the elders of the assembly, and let them pray over him, and then it says, if he be one who has committed sins, it shall be forgiven him. 

    ARI think what you have said is most important, but I have a very strong feeling that many cases have been brought to the assembly which could have been dealt with according to Galatians 6. 

    JTQuite so. The very worst things can be forgiven: Peters were forgiven, anyway, although he denied the Lord Jesus. 

    EBMcCMust it be plural? Ye who are spiritual. 

    JTWell, apparently; that is what it says. They are spiritual, and eldership implies that. 

    JC-SAnd would the restoration of the person involve self-judgment on his part? 

    JTSurely. Because another thing comes in there, and that is what we have had in the second chapter of Johns epistle. That is to say, the Patron is with the Father, not with God but with the Father. Things can thus be adjusted, because the Patron, that is to say, the Paraclete, is with the Father. And then, in addition, we have the Holy Spirit here. With Christ in heaven and the Holy Spirit here, surely we can have everything settled. 

    JC-SSo that, if the person judges himself, he is dissociated from the sin, is he not? 

    JTQuite so; if he judges himself. It says, if any one sin, we have a patron with the Father. Surely if the Advocate is acting in heaven there would be self-judgment. The first thing He would do, would be to bring about self-judgment. 

    JSEWould the case of David with Nathan in 2 Samuel 12 be typical of this? 

    JTI would think so, because Nathan says, Jehovah has also put away thy sin. David had confessed it, but Nathan said, The Lord has put it away; the Lord did that. It was a terrible sin; it was murder and other things, but the word is, Jehovah has also put away thy sin. Nevertheless, the government of God pursued the thing, although the forgiveness was there. 

    WmHSometimes when a person is restored we hold reserves against such even after he is supposed to be restored and forgiven. 

    JTThat is not right. The Lord says. Forgive him seventy times seven. The Lord knows better than we do. There is a great deal of that, holding things back. Sometimes I have heard of it, in certain parts of the world, where things are held back for years, and a certain committee appointed to look after it until it is settled, and perhaps it never is settled. The thing ought to be settled at once, because heaven has plenty of means, and earth has plenty of means, and the assembly, too, enters into it. 

    JC-SDoes it not really amount to such persons being put on probation, instead of being forgiven? 

    JTQuite so. Look at the means that heaven has in the sense of a Patron with the Father, and look at the means that earth has in the Holy Spirit down here, and then the assembly added to that! The assembly operates in the power of the Holy Spirit, so that all these things should be settled. Why should they not be? 

    HWWhat would you say in regard of a case where one would go and identify himself in the breaking of bread with those who are not going on with the truth? Is not the fellowship involved, and does not the assembly necessarily come into the forgiveness of such a case as that? 

    JTThat would be right. 

    HWI mean elders would hardly overlook or forgive a sin like that without it coming before the saints. 

    JTWhen a thing becomes public the assembly has to be called into it, because there is so much importance attached to the assembly by heaven. The Lord said, Whatsoever thou mayest bind upon the earth shall be bound in the heavens, and whatsoever thou mayest loose on the earth shall be loosed in the heavens, Matthew 16: 19. And also, Whose soever sins ye remit, they are remitted to them; whose soever sins ye retain, they are retained, John 20: 23. The assembly therefore has a great place in heaven, and nothing should be allowed to pass it. 

    HWSuch a thing would be rather different from moral defection. 

    JTWell, where there are secret matters as in Galatians 6 and in James 5, we have the authority of Scripture that these things should be dealt with, privately, as you might say. 

    ARYou are suggesting how a matter might be dealt with and not made public. 

    JGHThe word fault is used in Galatians. What would be the measure or extent of the sin? 

    JTWhat does the scripture say? Whatever it is, it is definite. That is what I would say. However bad it is, it is dealt with, because if the man deals with it himself, in self-judgment, heaven deals with him in grace. 

    JGHWhat would be conveyed in the word fault? 

    JTEvidently it is something very bad. It is not that he is just overtaken by the fault, but taken in it. So that he is the man that is taken in the fault, and spiritual persons ought to know it. 

    JC-SThe woman in John 8 was taken in a fault, was she not? 

    JTShe certainly was, and the Lord says, Neither do I condemn thee: go, and sin no more. It was not plenary, she had to see to it that she was not to sin again. But then the Lord says, Neither do I condemn thee, as if He was not there for that. 

    RemWhat you are saying strikes at many long-established rules and customs in the minds of brethren, not everywhere, but in certain places. 

    CAIDoes it mean that the investigations which may be carried out in regard to cases of sin should be with a view to restoration rather than ultimate public exposure or judgment in the assembly? 

    JTWith a view to restoration, quite so. That is the end you have in mind, not condemnation, but restoration. 

    RHWhat is the bearing of the word restore on a brothers service if he has been one who has served publicly? 

    JTThe word is really mended as in Matthew 4: 21. The man is mended, he is set up as he used to be. Whatever he used to be, he is just equal to it. That is what is meant, I think. 

    RAThere has been a good bit of exercise about it as to whether a brother is to be immediately restored to his place in the service. Some have thought that he should be treated with some reservation for some time after. 

    JTThat is wrong, I am sure. The idea is to mend the man, so to speak, and that would mean that the man is made whole as he used to be; so that he is able to do the same thing as he always did. He is set up again. The passage in 1 Corinthians 1: 10 and the passage in Matthew 4: 21 would show that. It is the idea of mending. 

    RemHad Paul that in mind when he said, Take Mark, and bring him with thyself, for he is serviceable to me for ministry. Is he not one who had been mended? 

    JTQuite so. He is mended, back in his old place. 

    SGWould the reference to Peter being restored illustrate that? Six weeks later, after he had sinned, he was serving as the first brother. 

    JTIt illustrates what can be done. It is just a question of what can be done, on account of the wonderful system we are in. How abundant grace is from the divine side, and why not from our side? 

    QuesDoes the instruction in Leviticus 14 help in that matter, in connection with the cleansing of the leper and the anointing with the remainder of the oil? 

    JTThe instruction is very plain there, and very extensive, and it is very wonderful that it is there. 

    One thing to be noted before we proceed is that there is always a priest there, and the priest will always forgive if he can. The idea is to be a priest, and I believe those who are spiritual in Galatians 6 are priests characteristically. 

  
    THE PRESENT SERVICE OF THE SON OF GOD (JT 69)

    1 John 3: 8; John 8: 30 - 36

    Johns writings are recognised by those who have spiritual intelligence as specially intended for the last days, and in this connection it is significant that the Son as such is seen in service, for it is a question of undoing the works of the devil, as John says, in the epistle from which I read. The devil sins from the beginning, so that his works extend far back and are multitudinous, God knowing well where to place responsibility. Not one of his works fails to come under divine scrutiny. He will be dealt with accordingly. God will deal with him. He never deals with him in a disciplinary way as He does with man, but in a punitive way; and so he will be dealt with according to the sure, discriminating, calculating judgment of God. The Revelation leaves us in no doubt as to this, nor as to his identity, for he is seen there as bearing all his identifying titles. But what is going on now is the undoing of what he has done. He is robbed of his power; not that he has not power, for it is said that he has the might of death; not that he had, but that he has; he is not without power, and he is active in the use of what he has, especially in relation to what God is doing. These meetings, thank God now so numerous, occasion special activity on Satans part; for we learn in the Old Testament that as God would take Joshua the high priest and clothe him with festival-robes, removing the filthy ones, Satan was there to resist Him. And so it is that in what God is doing. Satan is active  a very solemn consideration!  a consideration that should induce prayerfulness with regard to all the service of God, that the enemy, as in the days of Job, as he goes up with the sons of God, should be rebuked; as it is said, The Lord rebuke thee, O Satan; even the Lord that hath chosen Jerusalem rebuke thee. We may reckon on that at every meeting, but it should induce intense care and prayerfulness, for he is ready to undo what God does; and as I was saying, his works extend far back, but I am thinking of them in their present manifestation. 

    Christendom is in a general way the evidence of the last great phase of his works  not being able to obliterate the testimony in the early christians, for they endured, thank God; they suffered, they would not give up the truth, and therefore they founded the assembly, so to speak; they founded it immutably. God did it through them. Being unable to obliterate or root up what was thus established by God, he set about to corrupt. So that in reading the early history of the assembly it is painful to observe the rapid decline from apostolic times, the rapidity with which the truth and the testimony were dragged down and corrupted. The Spirit of God foresaw this in the apostles times. They were energetic in foreseeing and preparing the saints for the attack, so that Paul says to the Corinthians, If any one corrupt the temple of God, him shall God destroy, 1 Corinthians 3: 17. Strong word! But the corruption has gone on, so that we see abroad a huge system  we speak of it as system  corrupted. And now the question is how the undoing of this is to proceed and whether we have a part in that, whether we see what God is doing. It is a question of the Son of God, the manifestation of the Son of God: To this end the Son of God has been manifested, that he might undo the works of the devil. It is a question of how the work of the devil, this widespread work of the devil, is to be undone. It is not that God is setting it aside in a public way, it will be presently; but it is a question of how it is undone in a moral sense now, so that we escape its consequences  at least so as to worship God. Now it is a matter of the profoundest importance, dear brethren, how this extensive, elaborative work of the devil, his masterpiece indeed, is to be undone. It is a great thing to have a part in this service. It is for us to have part in it, because there is nothing God has more interest in than to bring His people into the thing that He is doing, like Jonathan who wrought with God on one particular day: he and another undertook to do something which meant the undoing of Sauls folly, the consequences of it. He wrought with God on one day; and that is the thing Paul suggests in addressing the Corinthians, that very thing  we are fellow-workers of God, otherwise we shall be contravening what He is doing; for the Lord says as to the principle: He that gathers not with me scatters, Matthew 12: 30. We must be with Him. And so, to illustrate this, you will all remember the woman of whom Luke writes, who was bent over for eighteen years  a well known incident. I refer to it now because one has seen persons, known of persons amongst us, nominally so, not really, who had been eighteen years under the influence of some work of the devil, some wrong principle  I will say no more; and they went back to it when they might have been straightened, made to stand upright and worship God, children of Abraham. They went back. That is a sorrowful consideration, because the undoing of the work of the devil is to be permanent or it is not done at all. What the Son of God does is done, and done for ever. There is no record that that woman ever became bent over again; not but what there are instances in the Lords service where the moral effect of His gracious service seemed shallow, as in the case of the man at the pool of Bethesda. The Lord said to him when He raised him up, Sin no more. That meant He was not sure of him; He had no confidence in the man. And also the woman in this 8th chapter, He said the same thing to her, Sin no more. It is a solemn thing to receive benefit in this way, to find the work of the devil in some way undone, and yet to sin again. A worse thing comes upon us. I refer to that in a practical way, dear brethren, because my object here tonight is to show how that the undoing of the works of the devil by the Son of God, is done; it is a perfect, permanent thing. 

    We want things to be final if they are of any value, as the apostle says, If any man draw back, my soul shall have no pleasure in him, Hebrews 10: 38. Going back is in principle apostasy, especially when one has been there before and goes back. 

    Well now, John, as I said, brings in the Son of God, and that is what has been emphasized for several years  the Son of God. So that in speaking with our brethren in various systems (if we are to come in for the undoing, if they are to come in for the undoing of the works of the devil) nothing can be more helpful initially than to ask them, What do you think about Christ? The Lord raised that question even with His followers. He raises it with every one of His followers, I am sure. He says Who do men say that I the Son of man am? Matthew 16: 13. Well, some said that He was this one and that one of the servants of God of the Old Testament, such as Jeremiah or one of the prophets, but He says, Who do ye say that I am? for that is what everything hinges on. Without the knowledge of the Person we must be defective, nor shall we stand without it; as He says to the disciples in another place, Will ye also go away? There has been a certain drift here, to be simple and practical, in this region, it was a going away, Will ye also go away? John 6: 67. The Lord would challenge us. I remember receiving a letter from a brother once who was questioned as to some conduct of his, some reprehensible conduct, and he sat down and wrote a letter, and said, I withdraw from fellowship. What fellowship did he withdraw from? What did he understand? What are you withdrawing from? If you use the word fellowship  the scriptural use of the word is that it is the fellowship of Gods Son  are you withdrawing from that? If he said that the fellowship is not that fellowship and I cannot go on, it would be quite intelligent and commendable. But he says, I withdraw from fellowship. There is always a cause, and it is not always given; the real root cause is not always stated. 

    But here is a man professedly withdrawing from what? The fellowship  the fellowship of Gods Son. Did he know from what he was withdrawing? He did not know; but he came back again, thank God! He did not know from what he was withdrawing. It is the fellowship of Gods Son; that is what it is. If you say I withdraw from that, you are exposed. And so, the Lord said, Will ye also go away? Peter said, Lord, to whom shall we go? To whom? It is a question of a Person and that is the test. To go away from that Person  what does it mean? It means apostasy. I do not mean to unchristianise people by it for it may be ignorance; I mean a state of soul; that is the drift, Thou hast words of life eternal. That is the Person. The Person had these words. He had them. They were living. They were there. Anyone could hear Him speak. They go away from Him. Peter says, To whom shall we go? He was the Christ, the Holy One of God. And so, if we are to help our brethren who are in these systems, nothing can be more appropriate than to introduce the question of the Person of Christ. What do you think of Him? Well, if he is a christian at all, if he has a spark of love for Christ, he will speak and talk about Christ. He may run away from you if you speak about the church, but if he has a spark of affection for Christ he will listen if you speak about Christ. And so Johns gospel  in the first thirteen verses he does not refer to the sonship of Christ, and yet it is the great leading theme of his gospel. The first reference to it is in the 14th verse, and it is to make it attractive. I do not confine it to that, but it is that. It is as if John were to say, This is a wonderful thing to see, to contemplate. It is no question of the church; John does not use the word in his gospel  the word church or assembly. It is no question of that; it is a question of the attractiveness of the Person, and so he says, We have contemplated his glory. He was an eyewitness. He was amongst others an eyewitness of the glory of Christ as the Son of the Father. We have contemplated his glory, he says, a glory as of an only-begotten with a father. Is that not attractive? If you have half a heart for Christ, or a bit of a heart for Christ, or a bit of an ear for Christ or His word, you will stop and think and listen. Well, that is the idea, dear brethren, in Johns gospel. He is the most attractive Person: that is the way he presents it. It is a son with a father, with a father, the glory is radiant there. And then having attracted your heart he proceeds to show how this Person deals with matters; He is the Son of God. He does not record the numerous miracles that the synoptic gospels do, but virtually says that it is not necessary to do that. If you do get one glimpse of the glory of that Person you will not need to hear of all these wonderful things that He did. And so, he only records some seven or so. They are just called signs, meaning that they confirm, every one of them confirms you as to what you have seen, a glimpse of that glorious Person, the Son of the Father. And I may say here, dear brethren, whatever people say, that the Scriptures always connect Sonship with a Man here on this earth to be seen, to be handled, as John says, to be contemplated. But, oh, He is so attractive; that is virtually what John says: a glory as of an only-begotten with a father. 

    If you get the ear of christians in that way, you lead them forward, and you see how, as they come under the influence of the Lord in their minds and affections, that the Son of God begins to undo the works of the devil. Can we take any other name than His? I cannot say, I am a Roman Catholic, or I am a Lutheran. No. I cannot say that in His hearing. He is apt to say some things to remind me about that. Why do you take that name? He says to Philadelphia for instance: Thou ... hast not denied my name. How many are denying His name  unintentionally, I admit  taking on another. He would whisper in your ear, That is not just fair to Me. 

    Nor is it; nor is it logical. And so, He proceeds; the works of the devil are gradually undone. The man or the woman is led on step by step to a position in relation to that glorious Person, the fellowship of Gods Son, for it is no less than that. It is the dignity of it. The reproach of it is another thing, for it is reproach. Reproach attaches to it, but look at the dignity of it, the fellowship of Gods Son. 

    I am endeavouring to make the thing simple. The works of the devil have to be undone, and if they are to be undone in every way in a moral sense now, we have to understand sonship as applied to us; and I may say, dear brethren, that is the leading thought in the Son of God becoming a Man, the Son being a Man, that He makes room for others, that we might receive sonship. I wonder if everybody here has received it. It is not a question of birth. To be of the children of God is a question of birth  who have been born. Birth in regard of sonship applies only to Christ as far as I see in Scripture; Thou art my Son: this day have I begotten thee, Hebrews 1: 5. It is either by birth or adoption. It is not by adoption in Christ: He is a Son by birth: This day have I begotten thee. With us it is adoption; but how great it is to be adopted! One might in ordinary things be born in very low circumstances and be adopted by a very great personage, but if the great person who adopts him could impart his spirit to him, the lowly birth disappears altogether. Dignity is one of the features of sonship, not simply because I am in the rank of a son, but because I have got the spirit of a son. And so we are told that, when the fulness of the time was come, God sent forth his Son, come of woman, come under law, that he might redeem those under law, that we might receive sonship  receive it, Galatians 4: 4, 5. It is a matter of light. It is a matter presented to the mind as light. It is the mind of God for me and for every believer; and then the apostle goes on to say: Because ye are sons, God has sent out the Spirit of his Son into our hearts, crying Abba, Father. Now notice the word crying. It is not the cry of pain. It is not that at all. It is the cry of energy. It is the cry of feeling. How blessed a feeling it is to cry, Abba, Father. A cry expresses feeling; it may be sorrow, it may be bitterness, but not always; it may be joy, and certainly it is if I cry, Abba, Father, my heart is full of joy. I do not cry without some cause, some consciousness, and how great is the consciousness of sonship. The Spirit cries; in fact, in Galatians, I suppose, to accustom me to the idea  He cries in me, Abba, Father. But in Romans 8 it is we cry; the believer cries by the Spirit. He has not given us the spirit of bondage again for fear, the spirit of bondage induces fear: but the Spirit of adoption. What a word that is! Whereby we cry, Abba, Father. We cry! These two words put together are the exact words used by our Lord Jesus Christ, and as has often been remarked, the first word, Abba, has never been translated into any language as far as I know. It is the exact word that Christ used in the garden of Gethsemane, and what can be more touching than that! What can be more expressive of the undoing of the work of the devil than that a human heart hitherto held captive should be now controlled by the Spirit of adoption, and cry in the language of Jesus in Gethsemane, when He was approaching the great work whereby He was to undo all the works of the devil  the very thing He said: Abba, Father. Abba, Father, all things are possible to thee: take away this cup from me, Mark 14: 36. And now the Holy Spirit in the believer  by Him the believer says, Abba, Father. Now that is what is going on, and there is no real undoing for us, in a moral sense, of the works of the devil aside from that. It is a question of what the Son of God is doing at the present time. He will do more presently; He will remove publicly all the effects of the works of the devil; He takes away the sin of the world, and the devil himself will be bound with a chain and cast into an abyss for a thousand years, and afterwards let loose for a season, and then cast for ever into the lake of fire, and every trace of his work will be removed. But what the Lord is doing at the end of the dispensation is undoing the works of the devil in a few of us, in Christians. It is to bring us back, to deliver us step by step by the knowledge of Himself, delivering us so that we come into sonship. That is why I read in the 8th chapter of John, a chapter that is as profound, even more profound; it is one in which the Person of Christ shines out with peculiar lustre, the chapter in which He says, Before Abraham was, I am. Abraham, He says, rejoiced to see my day: and he saw it, and was glad. How it gladdens the heart to see the day of Christ, He saw it, and was glad. That is what is going on, to bring the saints into the realm of holy gladness in the light of the day of Christ. And so, as He was proceeding with the remarks according to this wonderful chapter, it says that many of the Jews believed on Him. Now that is the position; many believe nominally on Christ, but that is not enough for Him; it is not just enough that we should believe on Him because of what He says. Certain evangelists would be glad to go after and count such converts. They believed because of certain things the Lord was saying. He was saying wonderful things, and no doubt they were touched; but the Lord would test them, because it is a question of undoing all that has been done; the works of the devil since Pentecost till the present time. It is now a question of my coming as an individual into the good of this undoing by the Son of God, being intelligent. 

    And so, the Lord says to those who believe: If ye continue in my word, then are ye my disciples indeed. Now I have been remarking about persons going back, that is, not continuing in His word. Think of a person professing to have his eyes opened to a course in which he had his part for years, and then going back! Going back! So the Lord makes the point here  it is not a question of taking up a public attitude, but continuing in the word, that is, in the mind of God; that enters into the position, for our position, dear brethren, is nothing if it does not involve intelligence as to the mind of God, in continuance in the word. We have two things in the 14th chapter, that is, the commandment and then the word: If a man love me, he will keep my words: and my Father will love him, and we will come unto him, and make our abode with him. It hinges on the words being kept, and the words being kept imply dwelling conditions for divine Persons. They can come and abide, not to rebuke but to abide. There are tabernacle conditions where the word is kept. This raises a storm, and it is always so as soon as you bring in the question of the word of God, not only the commandment, but the word opening up so many details and glories, but which some people say is hair splitting  it is a question of words and details. And so it raised a storm. The Jews speak, and the Lord says. Ye shall know the truth, and the truth shall make you free. That is the position. It is a question of the word, of the truth, of the liberation that belongs to me, the holy liberty that belongs to me. That raised a storm. It always raises a storm where there is an unjudged condition. You will always have a storm if the word of Christ, if the truth, is insisted on; and that is what the Lord insists on here. It is a question of the word of truth; and they answer Him. We are Abrahams seed, and have never been under bondage to any one; how sayest thou, Ye shall become free? I cannot stop to examine this remark of theirs, but it is most interesting as illustrative of the human mind in nominal believers, but how illogical and absurd. They were in bondage, their very pennies, their coins, were testimony to their bondage, and yet they say: We ... have never been under bondage to any one; but they had been under bondage since the days of Daniel, and they are in bondage yet. That is the natural mind. It is illogical; and that is what we have to deal with in nominal believers, unspiritual persons. But they could not stand the truth. That is the test, dear brethren. There can be no undoing of the works of the devil unless there is respect for the word of Christ and the truth, Ye shall know the truth, as He says. Is it not worth knowing, and the liberty that follows in its train? He does not stop there. They go on with their remarks and then the Lord says: Verily, verily, I say unto you, Whosoever committeth sin is the servant of sin. And the servant abideth not in the house for ever: but the Son abideth ever. This is a remarkable illustration of the use of words  how the Lord turns the question of the servants of sin into the idea of a servant and simply says that a servant does not abide in the house. Of course, a sinner does not abide in the house, but the Lord is gracious and He just puts it on you that you are a servant, without saying that you are a servant of sin, and you do not abide in the house for ever. It is a very gracious way of putting it, and a very effective way of putting it. You are a servant of sin; he that serves sin is a bondman and no bondman abides in the house. He does not go beyond the casting out of Hagar and Ishmael in the thought, but it is a deeper matter here  it is a question of sin. The Lord does not go beyond the question of bondage, of service, that the bondman does not abide in the house. Can I endure that if I have a heart for Christ? I cannot endure being cast out of the house; to be put out of fellowship is the principle of it, but I cannot endure to be cast out of the house. Think of all that affection, that glorious Person whom John depicts in the 1st chapter. Can I be happy out of that house where He is seen as the Son with the Father in His glory, and where those people are? Look at them  the saints of God, they are all there, they belong to the house! The Lord outlines it beautifully and so He says: If therefore the Son shall set you free, ye shall be really free, and one who is really free, in him the works of the devil are manifestly undone. He is free; not only is he free inside, but he is free from the influence of sin, he does not serve it again. That is, in him manifestly the Son of God has undone the works of the devil. He is now for God; so that it says elsewhere: As many as are led by the Spirit of God, they are the sons of God, Romans 8: 14. That is the position, dear brethren. That is what the Son of God is doing at the present time. He is undoing the works of the devil. It may be with a few, but it is real; so the point is the testimony of it. With one wave of His power He will wipe out all this world of sin by and by, but now He is setting people free in sonship, bringing them into companionship with Himself in the house where they are really free. May the Lord bless the word. 

  
    LAYING DOWN OUR LIVES FOR THE BRETHREN (JT 69)

    1 John 3: 16; Esther 2: 5 - 8; Esther 3: 8 - 10; Esther 4: 1 - 16; Esther 9: 29 - 32

    I have read somewhat lengthily, but it is necessary in order to bring forward certain thoughts with reference to the brethren, as to whether they are regarded as worth while laying down our lives for. Their worth is obviously to be established, and Johns epistle sets out the intrinsic value of the brethren: that is, they are born of God and so partakers of the divine nature; so much so that the writer of the epistle says that if one does not love his brother whom he has seen, how can he love God, whom he has not seen  a simple statement, but of immense import as to the value of the brethren. They are products of the divine nature, and if one does not love that in a brother, he will not love it in God. So that a brother-hater is a God-hater. 

    That is what should be kept in mind in reading Johns epistle. He is not dealing with externals, but with intrinsic worth, going so far as to say, Even as he is, we also are in this world. The saints are thus peculiarly precious to God. In the midst of this world, marked as it is by hideous corruption, the saints, as manifesting His holy nature, are like refreshing green in His eye. There may be those who are merely called brethren, but that is another matter. There are those who cast stones at the real ones. And so the idea of the Jew enters into this, and I desire to work out that thought in Esther, linking it with the significance of the name of Jew as seen in the New Testament. 

    If we take the gospel of John, it is a term that denotes religious opposition. But then the apostle Paul has clarified the name, so that it has real worth. He says, he is not a Jew who is one outwardly, ... but he is a Jew who is so inwardly; and circumcision, of the heart, 

    in spirit, not in letter; whose praise is not of men, but of God, Romans 2: 28, 29. I am not speaking of literal Jews but rather of professed christians. For the Lord, in addressing Philadelphia, Revelation 3, speaks of them as such, Who say that they are Jews, and are not, but lie. 

    Well, what I have said indicates the idea of the Jew in the mind of God and I wish to work it out through the book of Esther. It is exemplified in Mordecai, that is, one who lays down his life for the brethren; indeed, in this he is a leader. There are many senses in which we may be leaders, and Mordecai is a leader in laying down his life for the brethren. In a striking way he leads another; I refer to Esther, who, being a woman, represents more than herself; she represents the subjective principle, that is, the capability of being led; and led on to actual surrender of herself for the brethren. The youngest here can enter into this, for Hadassah is a young person as she is introduced to us, and one capable of being influenced by another in the right direction. We are all capable of being influenced in the wrong direction; it is a thing to be watched, even by older ones, that we may not come under influences that are inimical to fellowship, the peace of the brethren and the progress of our own souls; that we see to it that our companionship is wholesome, for if I company with a person who is stronger minded, and he or she has unwholesome proclivities, I shall certainly be damaged, for evil communications corrupt good manners, 1 Corinthians 15: 33. 

    Now, Mordecai was a Jew. That is how he is introduced to us; and, so that there should be no mistake as to his genuineness, we get his pedigree. Pedigree has a great place in Scripture. It has a considerable place among men, too, but in Scripture it has a spiritual significance; it means that I establish my genuineness as a believer. I must do that, or the brethren are sure to be chary of me. It is extremely difficult to determine some, 

    and so the apostle Peter stands out in Acts 8 in his discernment, which is one of the scarcest things among the people of God; the discerning of good and evil is rare, and especially when we have to do with persons of education; they may elude our sensibility unless we are much with God in prayer. Simon was detected by Peter, who says, Thou hast neither part nor lot in this matter. What those who seek to keep the Lords commandments are going on with is very great, whatever the opinion of men may be. Nehemiah said, I am doing a great work, and it is a sorrowful thing if anyone is found with neither part nor lot in it. 

    And so the Holy Spirit gives us the genealogy of this man: he is a real Jew, and would measure up with the apostles requirements. He was a Jew inwardly, and the first feature is that he looks after his relative, a cousin. Not that our brethren who are not walking with us are only our cousins; although in a practical way, many among them are such and removed even five or six times! Esther was Mordecais near cousin, and her father and mother had died. It refers to spiritual condition: a person bereft of protection. She was left fatherless and motherless, but she had a cousin, and he proved to be a brother ... born for adversity, Proverbs 17: 17. He behaves himself towards this relative becomingly, which is an important matter, indeed it is a feature of the book of Esther, that all things are done in a seemly way. The book teaches us spiritual seemliness, so that we may know how to behave ourselves in certain circumstances. External circumstances are constantly varying, so we must know how to act. 

    The name of God is not mentioned in this book, indicating that certain conditions among the people of God necessitate that He cannot openly identify Himself with them. As we shall see, Mordecai and Esther recognise this and behave accordingly. Things are to be done in a seemly way, as determined by the attitude of God toward His people. Mordecai is all the time the brother, and he has in view that which signifies that he is ready to lay down his life for the brethren. It is well to inquire as to how we regard our spiritual relations. This passage puts us under obligations to all our brethren. That is our position. How are we acting toward them? Mordecai brought Esther up as his own daughter, and looked after her with tenderness. This is a very practical matter, if we qualify here, we begin with the establishment of our identity as Jews, that is, as genuine christians. And then the affections that become us flow, as God gives us opportunity in relation to all those that are His. 

    I want now to shew how the brethren are regarded in this world. It is seen in Hamans representation to the king. Such a man as Haman, of course, will only say what suits himself. He is an aspiring politician, and will go to any length to get this hated people out of the way. He is representative of the devil and hates the name of the people of God. His ire is raised by the faithfulness of Mordecai, the leader in this great principle of laying down our lives for the brethren, Hereby we have known love, because he has laid down his life for us; and we ought for the brethren to lay down our lives. Mordecai is moving in the lead the Lord has given, and he is leading another in it, as we shall see. To aspire to leadership in this sense is right, therefore; not that it gives me prominence, but it helps others. As seen here it is a reflection of Jesus: He laid down His life. It is a question of love, and it is portrayed in Mordecai, under the most distressing circumstances. 

    Let us just picture ourselves in Hamans speech. It is humbling and hence sobering to see ourselves thus; but how different to see ourselves as God sees us! To get a real view, as in Johns epistle, of the saints viewed as born of Him. But it is a wholesome thing to hear what the enemy says about us, about those who are real Jews; 

    who are not simply saying that they are real, but are circumcised in the heart and spirit, whose praise is of God. How great a thing it is to be praised of God! God may not praise us. Paul says, I do not praise. The real Jews are praised of God. Haman says, There is a people scattered abroad and dispersed among the peoples in all the provinces of thy kingdom; and their laws are diverse from those of every people, and they keep not the kings laws; and it is not for the kings profit to suffer them. If it please the king, let it be written that they may be destroyed, Esther 3: 8. How the enemy regards us is a heart-searching matter, and it comes out in one way or another. I may be a mouthpiece of the enemy in this respect, speaking against the Lords people, speaking of them rashly and loosely, speaking of their conduct with unmeasured terms. Let us be fair with the brethren; let us not be their accusers characteristically, or we shall be on the side of Satan. If we have to deal with their sins, let us, as the Lord says, judge righteous judgment. 

    Although this speech of Hamans was in the main false, it was sufficient to influence the king, and all such false accusations are damaging. They are sure to damage the minds of certain persons, even some who are not disposed against the brethren. It is a terrible thing to influence others against the people of God. That is what Haman did; to the end, indeed, that the king ordered a decree to go forth that they should be destroyed. Haman had ten sons, and he and his sons were hanged. The government of God goes on. It may take days or weeks or years; but the government of God will overtake its object; and as surely as the sun rose. Haman was hanged on his own gallows, also his ten sons. Let us be on our guard not to be on the side of false accusations. Every matter that has to be adjudicated among the people of God has to be done rightly. Is it true or only partially true? It is our salvation that this spirit of judgment should be amongst us, otherwise the position would become so that the Lord would not go with us, and that is what the enemy is aiming at. 

    We are told here that Mordecai knew all that was done. A terrible position had come about for the brethren, scattered throughout one hundred and twenty-seven provinces. The king and Haman were careless, sitting down to drink, but the city was in consternation. God was moving. God always moves at the right time, although He may not shew His face. The consternation of the city of Shushan was due to Him! I am thinking of Mordecai. What will he do now? Will he continue to be a true brother? Jesus said, If therefore ye seek me, let these go away. He stood out: ready to lay down His life for His own. It is for us to perceive the love and let it have its reflection in us. Mordecai is equal to this: he comes into the public position, clothed in sackcloth. He is a true Jew and he is not concealing it: he is identifying himself with his brethren, as appointed to destruction. 

    But then, what will Esther do? That is the next question. What will you young people here do? Will you shrink backward or will you take your place openly with the brethren, as in affliction? You need grace to be definite, especially if you have any little status in this world. Esther had a great position, she was the queen. The influence of a wife or a son or daughter may modify ones stand with the brethren. If we are not to be influenced by our wives, or sons, or daughters, we must take a firm stand and keep on the sackcloth. She sent other raiment to Mordecai, as if to modify the position, but he directs Hatach to go to Esther and tell her that it is imperative that she should intercede with the king. The salvation of the brethren hinges on it. He sent her word in effect Do not think that you will escape if the enemy gets the advantage. You and your fathers house will suffer, too. We are bound up together. The Jews are proscribed, and although you are in the palace, you will not escape. 

    So he influenced Esther to take her stand with the brethren. It is a triumph indeed to influence a brother or sister, young or old, who is disposed to go in the wrong direction, to take a stand for what is of God. To deliver souls we must stand firmly. Mordecai brought Esther round. She says, Let us fast! In the book of Daniel it would be, Let us pray! Daniel and the three with him prayed to God and God heard them. It was prayer; Daniel is marked by that. But here God is hiding His face, and so Esther and Mordecai are acting in a comely manner. So she says, Fast for me, ... I also and my maidens will fast likewise. We need this if we are going to stand in a crisis. And when I say a crisis, I mean that a position in the testimony of God is a crisis from beginning to end. Issues constantly arise. It is constant conflict. How are we going to stand? By fasting. 

    Esther says, If I perish, I perish. That is a fine speech, but Mordecai brought her to it. She is brought to it by leadership. The Lord is calling for leaders, those who will go before and expose themselves, like Mordecai, in the open and like Esther in the kings palace. She has her life in her hands, as had Mordecai, but victory was granted them. The story of Esther is well known, but this is the point, If I perish, I perish. Satan said of Job, Skin for skin, yea, all that a man hath will he give for his life. But the Lord Jesus gave His life. He laid it down. So we are to lay down our lives for the brethren  this scattered and feeble people, whose very name is a reproach. As the name Hebrew in the days of Moses, so the name Jew was a reproach in the days of Mordecai. But he and Esther regard the Jews as their brethren, and they take their lives in their hands, to lay them down for them. God will honour the spirit of laying down our lives for the brethren. 

    The closing verses are to show how persons who lead in this way are epoch makers, landmark makers. The feast of Purim became a fixed one, as if to honour the devotedness of these two persons. And I believe everyone in the history of the church who has in like manner come forward as a leader has this distinction in some sense. We are not to move the landmarks our fathers have set up. These verses indicate that Esther and Mordecai would be regarded as landmark makers, And queen Esther the daughter of Abihail, and Mordecai the Jew, wrote with all authority to confirm this second letter of Purim. And he sent letters to all the Jews ... words of peace and truth, to confirm these days of Purim in their fixed times, ... and as they had decreed for themselves and for their seed ... And the decree of Esther confirmed these matters of Purim: and it was written in the book. Heaven is interested in the doings of the saints. Accounts are kept of the exploits of the saints, as were the exploits of Davids mighty men, and amongst them will be those landmark makers who have turned the tide in the favour of the people of God. The divine stamp was on their work. Through these two, the people are overwhelmingly delivered, the victory over their enemies being great. This may come about with any of us who resolves to take his life in his hands on behalf of the brethren. Mordecai and Esther taking this ground, the victory was secured, the feast established, and the landmark made. 

    May God lay these things on our hearts! God speaks to us and puts things upon us. These scriptures have a voice to us: for the brethren to lay down their lives. They are worth dying for! 

  
    THE LOVE OF GOD IN THREE RELATIONS (JT 69)

    Titus 3: 4 - 7; John 3: 16; 1 John 3: 1

    These scriptures speak of Gods love, which is the greatest of subjects as involving Himself. I wish to speak of it as in relation to man as it is presented in this first scripture, in relation to the world as in the second scripture, and in relation to christians as in the third scripture. 

    The first, although very remarkable, is less in our minds than it deserves to be  Gods love to man as a race. He had mankind in mind, so the Lord Jesus became a Man. Scripture says, In him was life; and the life was the light of men. That is, the range of the light was man, it was exclusive in that way. Angels had fallen and were in darkness, but light was not extended to them. And that light, being the effect of life, was a witness to Gods love to man. It was that kind of love. It is one word in the original: philanthropy, but much more than that word means as now used. Men are leaving God out and professing to rely upon themselves; modern philanthropic societies are professedly for the mutual assistance of man, and if we make full allowance for the result of these things, even if men could assist one another to the extent of retaining themselves here in life, the result would be entirely incomparable with what God proposes. If indeed from antediluvian times men had been allowed to live to this present time the conditions would be unspeakable; they are bad enough now. There would have been an ever-increasing power of sin, and its concurrent results in the way of what we have described here as disobedient, deceived, serving divers lusts and pleasures, living in malice, and envy, hateful, and hating one another. So, beloved friends, if all these modern things are even successful, their results are not to be compared with the blessing of God in the gospel. It is a question not merely of relief that men might live in this world, but of complete deliverance from sin and its consequences. That is what God proposes. It is a question of the kindness and love of God for men, and that must be measured by what He is. 

    Now I appeal to all here as to the appearance of this kindness and love of God to man, and how it grapples with the root need of the race. You may say the results are very small, but we have to wait for full results, and when God is pleased to reveal them we shall see them to be adequate and according to His mind. The question for each to ask is, what is obtainable for me at this moment? For after all, what is the gain of occupation with dark Asia and Africa, unless each begins with himself? What is there obtainable for me? Is there any present relief? Is there anything that I can get tonight? These are the vital questions. The thing to be considered is, What is God pleased to be doing now? In Genesis I see what He was pleased to do, that is, He worked six days to bring to pass the physical order of things around us, and on the seventh day He rested. Then He began to work again and the first thing He did was to make clothes for Adam and Eve  a very different kind of work from what He had been engaged in. The material was skin, but what was the cut? These skins represent the great idea of clothing, because God made everything perfect in its place. Everything is just as it should be in what God does. He does not make an egg, He makes a bird, He makes a man and a woman; He makes everything perfect. If He makes clothes they must be perfect, there could be no improvement. And from that day to this, God has worked as it has pleased Him to do. He might dispense with the misery and sin of this world, and roll up death and send Satan to the lake of fire at any time, but it has not pleased Him to do this yet. It has pleased Him to do something else  it has pleased Him to work in the souls of men; He has been pleased to work in my soul. It is His pleasure. Has He worked in your soul? You say No. I am sorry for you, and so is every christian here. You are to be pitied, and our souls go out to you. Why has God not been working with you? Have you been shutting the door on Him? The Lord Jesus said, Behold, I stand at the door, and knock: if any man hear my voice, and open the door, I will come in to him, and will sup with him, and he with me, Revelation 3: 20. He is ready to do something for you. He has already done the greatest thing for you in giving Himself a ransom for you, now He is seeking to bring you into the blessed gain of this. If you are unaffected, get down upon your knees tonight and say to God, Why have you not worked in me? Why have you not knocked at my door? It may be He will tell you that He has knocked but you have not opened, and He has had to turn away. We read of the Lord having to leave the country of the Gadarenes. They told Him to leave, but He left one man who had got the blessing, and He left that man behind so that others might get the blessing. I am speaking of Gods work now, based on the great work of atonement accomplished on Calvary nineteen hundred years ago. 

    Nicodemus says to the Lord, We know that thou art a teacher come from God. Do you ever think of Jesus in that way, a teacher come from God? It was a fine word from the teacher of Israel. University professors today do not generally speak thus, but if one of them becomes converted to God, he will say of Jesus, He is a teacher come from God. That is what Nicodemus said. You may say that was not very much. He took a long time to come to it, but there was a work of God there, and that will abide throughout eternity; and in the end he comes out and identifies himself with Jesus as dead; a sure evidence of the work of God! He had been hidden away like many of you may be, as was also Joseph of Arimathaea. He had been a secret disciple. There are many secret disciples, but they are disciples, 

    and heaven knows them  their names are there. Heaven knew Nicodemus name; when Jesus is to be buried he is present with his hundred pounds of spices. Where did he get them? If he had gone to some spicery merchant to procure these spices, what would he say if the man asked him what he wanted with such a large quantity of spices, for Nicodemus would be well known in Jerusalem, and on enquiry he would not tell a lie? You may be sure the work of God will assert itself and shine out according to God. Nicodemus would tell the merchant that he wanted these spices to anoint the Nazaraean, the Crucified. What would be in the mind of the merchant? He would say, That is a poor deluded disciple of Jesus. Thank God, the work of God has triumphed in this disciple, and will triumph. 

    I am especially calling attention to what God is doing. The question for everyone here is, Has He done something in your soul, or has He left you alone, or have you hindered His work? Have you been hindering? Have you been indifferent to the divine appeals? The kindness and love of God has appeared for every man and woman and child in the world. If it is for mankind, then it is for you. God has come in in that relation. He has come in in love for the whole race of mankind. It is not a secret thing. It has appeared. God has moved. His kindness and love to man has appeared, and the next move is yours. Have you moved? In the gospel of John the thought is that man draws near to God, and in Luke it is the thought that God draws near to man. It is for you, young and old, to decide whether there has been any move in your soul towards Him. 

    The apostle goes on to say here, Not by works of righteousness which we have done, but according to his mercy he saved us; that is, it is on His own principle. He is very jealous about His own principles, His own terms. They are the only right terms, they are the only effective terms, and the first one is mercy. Well, now, 

    it may be that you do not like that because it does not make enough of you. That is often the cause of people being stumbled; they want to have part in the thing, but God says, I am not going to deviate from My own principles; not only because they are His, but because they are the only effective ones, and hence the thing for you to do is to cast yourself on His mercy  accept salvation on that principle. 

    The next thing is the mode of operations. Here it is the washing of regeneration and renewing of the Holy Spirit, which he shed on us abundantly through Jesus Christ our Saviour. God proposes to help you. If God is working with a man or a woman, conscience comes into action and there is a sense of unfitness for Him. Then one says, God be merciful to me a sinner! Not, for the moment, God be merciful to dark Africa or Asia, but God be merciful to me, as if there were not another person in the universe. You would say, I cannot afford to let this pass by, the thing must be settled. God be merciful to me a sinner. God is merciful, and merciful in such a way as to relieve you by the washing of regeneration, and renewing of the Holy Spirit. The word regeneration is worth considering. You have the word washing attached to it. God would say, I am going to make you live, but I am going to make you without spot or blemish or any such thing. What a proposal on the part of God! It is not simply washing, but the washing of regeneration  that in making us to live, He washes us. It is a wonderful combination of the effect of the work of Christ on the cross and the effect of the power of the Spirit of God in a mans soul. That is, as you sit on your seat, God relieves your conscience of everything that would disturb it, and at the same time makes you to live, so that there are pulsations towards God and the brethren. And he adds, renewing of the Holy Spirit; which he shed on us, or has poured out. Take notice of that word poured. At Pentecost there was poured out the Spirit of God, and the believer comes into this now. This all comes in through the Lord Jesus Christ. Is not that a witness to the kindness and love of God to man? What an expression the apostle was of it! I suppose no man trod this earth apart from the Lord Jesus who had such a heart for men. The apostle was a witness himself of what God can do and that is what every preacher should be. God has shed forth His Spirit abundantly on us, Paul says, through our Lord Jesus, so that being justified we might be heirs according to the hope of everlasting life. Where is there anything that could meet the condition of man like that  everlasting life! It would be an unspeakable disaster if man should live on as he is. Death is a mercy! Think of men like Caesar, Nero, Napoleon living on. That is not what God intended! He brought in death to limit all that. He proposes everlasting life on His own terms through the washing of regeneration and renewing of the Holy Spirit. So there is to be a world presently in which men will live according to God. The proposal of the gospel is that we are to be like Jesus, to be raised and quickened and to be eternally with Him. 

    I want now to say a word about the love of God for the world. You may say the world is just the men that are in it. Does Scripture use words for nothing? Does the Spirit of God not know what He means if He uses special words in regard to the work of the six days in Genesis? Does He not mean something by it? God has something in His mind. The earth He formed was to be inhabited. He did not form it for a graveyard. It is a graveyard now, but the Lord knows where His people are in their graves. Sarahs is the first grave mentioned in Scripture, and she was a believer, a saint; so that God is pleased to have His graveyard. He knows where His people are and Jesus will come, so to speak, to the mouth of every grave. He knows where the saints are, and we commit them to the grave with that knowledge. The graveyards are a solemn testimony, not to the creational wisdom and power of God, but a testimony to our guilt. Had not God ever in mind a world of life, of living persons, for He made the world to be inhabited? It is said in John that the Lord Jesus came into the world, and the world was made by Him. That does not mean the wicked men in it, it means the thing which is to subsist. He loves the thing itself. He is going to have what He loves. He is going to have a wonderful world. There is the world that now is, the world of the graveyards; but there is that which is to come, as the Lord Jesus said, that world and the resurrection. The world to come whereof we speak, or the inhabitable world to come. You see all that the greatest statesman can do is to ameliorate things and improve existing conditions, perhaps check evil; and we thank God for all the efforts that are made to check evil, but it is just for the time until God comes in, and He is coming in, and He is going to have a world the like of which men have not dreamed of. It says, God so loved the world, that he gave his only begotten Son, that whosoever believeth in him should not perish, but have everlasting life. It does not say to be heir of it, but to have it. John does not put it off, it is for you tonight. Is it not worth thinking of? But then what is it for? God would have a people for His own world, and He is taking out a people now for His own world. Whosoever believeth in him should not perish, but have everlasting life. Where are we to spend that life? There is a world suitable to it, and God would bring every one of us into it. It will be a world teeming with life; but a life not such as we are accustomed to in this world, but a life according to God  eternal life, which is the gift of God. You cannot afford to be without it. It is the testimony of Gods love, and that is what I had in mind to speak of, His love for the world. He is taking out this one and that one who believes in the Lord Jesus. They have eternal life, and hence shall have their part in that world and the resurrection. 

    The final thought that I had to speak of is Gods love for His people, as in Johns epistle. God has a love for man as such. God has a love for the world, and He has a love for His people. John says, Behold, what manner of love the Father hath bestowed upon us. It is the kind of love He has bestowed upon us. The manner of love that He has bestowed on men is set forth in Titus, the kind of love that He bestows on the world is seen in John 3: 16, and the kind of love He bestows on His people is in Johns epistle. Let our hearts open to it! Behold, what manner of love the Father hath bestowed upon us, that we should be called the children of God  the correct word is not sons, but children. How remarkable that we should be called the children of God! Have you cherished that name! What will not God in His love do for His children, the children of God the Father! The great thing that John would do is to bring God into this world, and His children are to express Him here. They are a testimony to Him. Now are we the children of God. Presently, as Christ appears, we shall be like Him. 

    The Holy Spirit witnesseth with our Spirit that we are the children of God, but the verse I read is that we should be called the children of God; that is the manner of His love. You can see how varied and extensive is the love of God. I would urge christians to value and to take up that name without fear. If we are that, then the world knows us not  it involves reproach. For this cause the world knows us not, because it knew Him not. Men do not want to know us. Nevertheless the apostle Paul says, As unknown, and yet well known. Which is the greater, think you  to be well known and loved in heaven, or unknown there and loved on earth? 

  
    DIVINE PERSONS AND OUR RELATIONSHIPS WITH THEM (3) (JT 72)

    1 John 3:1 - 12; John 21:4 - 14

    JTWe begin today with children of God in Johns epistle: Beloved, now are we children of God, and what we shall be has not yet been manifested; we know that if it is manifested we shall be like him, and added to that is, we shall see him as he is, 1 John 3:2. 

    PLWhat we shall then be in glory being the answer to what we are here in grace. 

    JTJust so, and we shall see Him and shall be like Him. I suppose that will take place when we are raised, because according to 1 Corinthians 15 He will change us. No doubt all that will take place when the change happens. 

    ARHe that practises righteousness is righteous, even as he is righteous (1 John 3:7). 

    JTQuite so. It says, See what love the Father has given to us, that we should be called the children of God 1 John 3:1. That is to say we are called that. What we are as to character is of course involved in that, but here the point is the love, that we should be called the children of God. There is no other family clearly that has that title. Others are sometimes called sons of God but there is no reference to them as children. Then as to righteousness  so that the thing might be clearly before us  we have in verse 9 the word begotten, which is not the same idea as born in John 3. Here we are spoken of as begotten of God; born again is another idea. It is not exactly different but at the same time it is not born of God, but born … of the Spirit; whereas here what is in mind is begotten of God. Then there is the further thought as to children in verse 7, just that John had the liberty to call the saints children at that time. 

    WWMIs the thought of children here a very dignified thought. The very highest we could have as to children? 

    JTWell, the word in verse 7 is an affectionate term  a diminutive to call forth affection. 

    ANWYou referred to the fact that we are not called the Fathers children but children of God. 

    JTThese things might seem the same but they are not just the same, The first thought John has in his mind is the Father, and the place the children have with Him, the manner of love He has for us. 

    RWSWe should nestle down in this beautiful thought, for there is another family  an awful family  in verse 10, the children of the devil. In this are manifest the children of God and the children of the devil 1 John 3:10. The wonderful grace that has begotten us to be Gods children should affect us inwardly. 

    JTIt is an awful thought, to think there are such persons in the world as children of the devil. I suppose they belong to the lost. But that only enhances what the love is that we should be called children of God. 

    LKIs it the manner of love that adds dignity to this thought, children of God? 

    JTI would think so, the manner of the love. Behold, what manner of love … that we should be called the sons of God 1 John 3:1. The word this is taken from is said elsewhere to be a term of endearment, but I think it is more than that here; it is the full mature thought as to the saints, only retaining the idea of children. A man of sixty years of age could be spoken of in this way as one of the children in the family. 

    JBIt says in Hebrews 2:13: Behold, I and the children which God has given me. Does that link with this thought of children? 

    JTIt is hardly that here. That is a quotation from Isaiah 8 and is a question of what God gave the Lord Jesus; it comes in with our second thought, children of Christ in John 21. The word children here is on the same level as sons, only that the word son is not used by John except in Revelation 21. What he is dealing with is the love of the Father in the place the children have, whether they be old or young; he is referring to all the saints. 

    ARThat is important, for John earlier in his epistle grades them as little children, young men and fathers. There is no such thing in this chapter, is there? 

    JTThe term in this passage does not imply the grading thought. The note says, not a diminutive; it is the full thought of christians old or young, and in that sense is on the same level and of the same value as sons. John uses the term Son in relation to the Lord Himself, but not as to the saints. 

    WLWould there be a suggestion in this verse that love is characteristic of the children of God? See what love the Father has given to us 1 John 3:1; I was wondering if it would characterise the children of God in that way? 

    JTThat is what we have, as if it were a quality that we have. The Lord said, By this shall all know that ye are disciples of mine, if ye have love amongst yourselves, John 13:35. It is a question of quantity, that is the idea, not just that each one loves but the quantity is there. Love amongst yourselves, it is there among the saints. 

    RWSThis thought of children in 1 John 3 does not stand in relation to need and care down here, does it? 

    JTI think it is more the dignity that attaches to that order. If we were to go over the ground of creation we should begin with angels who are called sons. God is lavish in His gracious concern with His creatures, giving them all that they should have, even Satan himself, who did not, however, retain his place but fell. It was not allowed for the angel to bring a railing accusation against him, for he had had a great place with God. We need to note how God is very lavish in the respect He gives His people. 

    AMacDWhy does John in writing here use the expression beloved in speaking to the saints? 

    JTThe word is very much used by him. Paul uses it too, but not so frequently as John. As brethren I do not suppose we use it very much although we use it in our letters. Thank God we do! It used to be, Dear brother, but now almost invariably it is, Beloved brother, and thank God it is so, for it tends to endear the brethren to one another. 

    GASDoes it help to see that this matter is introduced here not exactly as basic, but as something that can be taken account of? Behold, what manner of love 1 John 3:1. 

    JTJust so, it can be seen. Behold is a word to notice, but the world does not know us, as it says in this same verse, The world knows us not 1 John 3:1. The world does not know us as we are known in heaven, and we certainly should know each other according to these terms. 

    WSSDo we get that love referred to in chapter 4 of this epistle? It says, Herein is love, not that we loved God, but that he loved us, and sent his Son a propitiation for our sins. Beloved, if God has so loved us, we also ought to love one another 1 John 4:10,11. 

    JTQuite so. That is really on the level of John 3:16 so often spoken of in the gospel. God so loved that He gave. In John 3:16, however, there is more than that; as it is often said, God not only loved the people of God but He also loved the world. That is a remarkable thing but there is a further thought  not only that they should be loved of God, but that they should have eternal life. So that the giving of eternal life to a believer is a matter of the love of God, that He loves him in view of eternal life as well as of other things. 

    WSS1 John 4:9 says, God has sent his only begotten Son into the world, that we might live through him. 

    JTThat is almost the same thought only that in John 3:16 it is eternal life. So the Lord in John 17:3 says, And this is the eternal life, that they should know thee, the only true God, and Jesus Christ whom thou hast sent. I am only trying to stress how heaven regards eternal life. It was a theme of great controversy fifty years ago and the thought of it became well known at that time, but perhaps it is not so well known now. 

    FNWI think you remarked earlier that this thought of children is peculiar to our family; and is not eternal life a term that is peculiarly connected with the present dispensation? 

    JTI think it is; only the world to come, the millennial world, will have eternal life too in its own setting: these shall go away … into life eternal, Matthew 25:46. The saved in the millennial world, I think, go into it. 

    FKCIs this thought of children of God to so affect us that, as has been said, we should nestle down in it and be in corresponding liberty with one another? Is not the dissemination of this love needed among us? 

    JTThat is just the thing that one has been exercised about in these readings, that the brethren might be living, be in life. That would be the solution of all the difficulties and the contrary things that exist amongst us. The trend of all Johns writings is that we might get into life. These are written that ye may believe that Jesus is the Christ, the Son of God, and that believing ye might have life in his name, John 20:31. 

    ASBThat is why in John 14:19,21 the Lord anticipates and says, Because I live ye also shall live; and, he that loves me shall be loved by my Father. 

    JTThat is the chapter in which we are told of the Spirit being given. If ye love me, keep my commandments. And I will beg the Father, and he will give you another Comforter, that he may be with you for ever (John 14:15, 16). And all that runs on to the thought of the Lord coming to us: I will not leave you orphans, I am coming to you John 14:18. All that indicates the idea of love. 

    JRHYesterday you were drawing attention in John 1 to the right we have to take the place of children of God in our relation to Christ, as having received Him and having believed on His name; and then in Romans 8 the conscious joy of the relationship in the Spirit. Is this something still greater, this contemplation of the Fathers love? 

    JTWe have to consider the difference between John and Paul because each has his own distinction; yet whilst they are separate and distinct they compare with each other. Of course now we are reading John, but you refer to Paul. Possibly you will enlarge on what is in your mind. 

    JRHI was thinking of the matter of title in John 1, of having the right to take that place of children of God, being in happy relations with Christ. In Romans it is being in the conscious joy of it, the Spirit witnessing with our spirits that we are the children of God. The enquiry in my mind was as to this beholding the manner of the Fathers love: is it the height of joy in the contemplation of it? 

    JTI think it is. What you have called attention to is important. In chapter 4 it does not lay down the great thought of eternal life, that is to say, it is not stressed here; but I think we ought to keep it in mind because it was a turning point in the testimony at one time. The great thought as to life was brought to light. Some went so far as to say that eternal life was a Person, which of course is wrong, but the great thought that is stressed is that eternal life is given to us, that Christ is it, that He is eternal life. He is the true God and eternal life 1 John 5:20. So it is not simply that we get life, but the thing is seen in a Person. The Lord Jesus Himself is eternal life; He is the true God, but He is also the eternal life. 

    QuesIs that seen in 1 John 5:11? And this is the witness, that God has given to us eternal life; and this life is in his Son. He that has the Son has life: he that has not the Son of God has not life. 

    JTThe witness was that God had given to them eternal life; just so, that is a good point to bring up. But it is all finalised in the end of this epistle. That is to say Christ is the true God and eternal life, whereas in John 17 the Father is the true God, showing how terms may be interchanged between the divine Persons. 

    GASIs that a feature of the children of God, that they know things, that they know they have life and they know God? Is that an underlying feature in Johns epistle? 

    JTI think that is good, as it says in 1 John 5:13, That ye may know that ye have eternal life. 

    ARDo we not also know it if we love our brethren? As it says in 1 John 3:14, We know that we have passed from death to life, because we love the brethren. 

    JTThe consciousness of the thing lies in the fact that you love, so one challenges oneself as to whether he loves the brethren. The because we love is just that. 

    PLHave you not connected this thought with our taking spiritual soundings in that way? 

    JTVery good. Tell us about the soundings even if you heard it from me. 

    PLWell, a sailor tests where he is by his soundings. 

    JTThe shipmaster with whom Paul sailed took soundings as he came to Malta and Johns epistle is very like that. We take soundings, if we continue to use the figure; we not only go by the stars, but we sound to find out how deep the water is or how shallow, and that is what this epistle is like. 

    WLThe matter of contrast comes in here. The world knows us not, as it knew Him not; and then the contrast too with children of the devil. As we have said, we might take our soundings. 

    JTVery good. The suggestion would really help us all as to these epistles. So that even if we do not have Scripture for a thing we can go by our own selves, that is by the depth of water we draw, as to where we are spiritually, the depth of the work of God in us. 

    FWDo you think that in John 6 the Lord was seeking to exercise them to take soundings when He brought the matter of life before them and many turned away? Then He spoke to the twelve and said, Will ye also go away? John 6:67. But Peter said, Thou hast words of life eternal John 6:68. 

    JTThat is a very good passage and will help us. Peter needed it at the time. John 6 is a very long chapter but it had come to an end there, and there were certain actually leaving the Lord. They went away back from following Him, and so He challenges the disciples. Will ye also go away? John 6:67. And Peter answers, Lord, to whom shall we go? thou hast words  notice that, words of life eternal; and we have believed and known that thou art the holy one of God John 6:68,69. The words convey the thing, the detail, and it goes with the idea of soundings. 

    JRHDoes the term John uses so often, Hereby we have known, imply spiritual soundings? 

    JTLook into yourself  let us see to ourselves, brethren. We have the Holy Spirit and we ought to be able to tell. For instance, if a believer becomes weak in his mind  and we have to do with such things as that  we can recall to him what he used to be, and what the brethren knew he used to be. We have done it, too, and saved such. That is sounding; he can know by himself that he is really one of the Lords people. We ought to be able to tell by our own selves that we are of the Lords people. I am not saying it is the only thing; of course it is not, but nevertheless it is one of the features of the position. 

    Children of God is a term to cover relationship, and that is the point we are on, the relationship of ourselves with divine Persons and with one another. These expressions do not cover gift, or what a man may be in the way of an evangelist, but they are terms that express our relations to God and to divine Persons and to one another; relations of love, in other words. 

    PLHave we this thought of soundings in Pauls word in 2 Corinthians 13:5? Examine your own selves if ye be in the faith; prove your own selves: do ye not recognise yourselves, that Jesus Christ is in you, unless indeed ye be reprobates? 

    JTThat scripture covers what we are saying; one was reminded of it some months back in Australia, as being the scripture that was needed to bring out the actual condition of the brethren at a certain place. And it is seen in that scripture that the apostle made much of truthfulness. That is what the apostle was aiming at there, and he goes further to say he had in readiness to avenge all disobedience when their obedience had been fulfilled. This, of course, would work out in love. 

    PLMr. Darby points out in the note that it is not, yourselves know, but know yourselves. 

    RWSThe matter is so real in 1 John 3:9: Whoever has been begotten of God does not practise sin, because his seed abides in him, and he cannot sin, because he has been begotten of God. I would like a little help on that. 

    JTI am glad you bring that point up. In the section you read we have the idea of begotten of God, and the seed is a question of what is there of God. It is an abstract thought, that the man cannot sin. Let us just think of that, he cannot sin, because he has been begotten of God. Now this is a puzzle I am sure to many, that there should be certain persons of whom it says they cannot sin; but it is to be remarked that in the interpretation of certain scriptures we have to introduce the word abstract, and these scriptures we are now quoting from are abstract scriptures. They refer to the work of God viewed by itself in the believer; and what that work will be eternally it is now. I would commend that to the brethren, because it is a great rock under the feet of the believer that there is such a thing as one who cannot sin. That is to say he is begotten of God, and abstractly he cannot sin as he is viewed as begotten. The word is not born, actually it is God Himself begetting a christian. It is His own right, an absolute work, and it is just as valuable now as it ever will be. 

    JTJrWould you say the Spirit of God would keep us on that level, as children of God? 

    JTWell, if we are to be in Johns writings, to be in liberty so to speak, we are to be on that level. It is comforting, the idea that God has given us the means of moving in this world sinless. It may seem impossible, for it says earlier in the epistle, If we say that we have no sin, we deceive ourselves 1 John 1:8; but John is speaking of the abstract idea and from this point of view we are to learn to be in a sinless condition. I mean to say, we are to learn to walk apart from sin. 

    JTJrDo you think Rebecca would answer to this in Genesis 24? There was no idea in herself of rejecting what the servant was proposing. She really sets out the idea of this side, that she is sinless. 

    JTI think that is very good, that we should look into the matter of Rebecca, because she is a great figure at the present time; and as we examine her case there is nothing at all to say against her. She is in every way approved as typically the spouse of Christ. There is not a thing that can be brought against her. 

    JSShe is in every way suited to the man. 

    JTSuited, just so; it is a supreme case, for she must be such. In the idea of Abraham she must be this. Hence the pains he takes in charging the chief servant of his house, leaving with him the selection of the camels and what was needed; leaving it all with the man who is looked at as a type of the Holy Spirit. And so all is perfect in that type. 

    JKPDoes the thought of manifestation link on with what you were saying as to verse 9, of the work of God in the abstract and viewed from the divine side? 

    JT1 John 3:10 says, In this are manifest the children of God and the children of the devil. Whoever does not practise righteousness is not of God, and he who does not love his brother. For this is the message which ye have heard from the beginning, that we should love one another: not as Cain was of the wicked one, and slew his brother; and on account of what slew he him? because his works were wicked, and those of his brother righteous. So we have the great principle of righteousness in this verse, and it is seen in the brother who loves. The manifestation is in love, I would say. So wherever you turn you find that the end of things, the solution and finality, lies in love. Some of us were saying today that if the Lord goes on a journey  as He does in Psalm 19 in the type, as a bridegroom coming out of his chamber, rejoicing as a strong man to run a race  well, what has that race ended in? It has ended in the assembly. The terminus is there, and so the terminus is where love is. We move there and it really amounts to eternity; it is what God has in mind for us. The end of things, the terminus and finality, will be seen in the new heavens and the new earth, and all this is now realisable in the presence of the Spirit in the assembly. The Lord would stop there. If He comes to any company, as He has to many today, it is to be there, not to go away again. The principle is that He is to be there. Where He is we shall be too. There is such a thing as a terminus even with divine Persons. 

    JTJrAccording to the gospels the passover cup is brought out as referring to something amongst ourselves, that is, prior to the Supper, and would make way for it. So there is love amongst us at the beginning. I am referring to Luke 22:17 where the Lord says, Divide it among yourselves. Although we do not have the passover we should have what answers to it, that is love amongst ourselves in our local companies and during the week. 

    JTJust so; it was Jewish, but 1 Corinthians 5:7 would say, Our passover, Christ, has been sacrificed. The question is as to the cup of the passover and I would think there were more than one; but the thing culminated in the cup of the Lords supper of which there is only one. 

    ARSo the first thing we have in view as we come together is to meet the brethren. Is not that important, how we love one another? 

    JTThat is the first thing I would say, and the Lord would say. Are you satisfied with them? If you are I will be with you. So we come in amongst the brethren, we pass the emblems round and look at them. We should look at them, and we look at each other. They are our brethren and we are supposed to love them and they love us too. The whole matter is related to the Lord coming in. He is running a race, but there is a terminus to that race, an end to it, and that is the assembly. 

    FKCIs it laid on each one of us to become lovable in that sense? 

    JTI think that is right. You would not like to go to heaven if you felt you were not lovable. 

    There no stranger-God shall meet thee  
Stranger thou in courts above!  
He, who to His rest shall greet thee, 
Greets thee with a well-known love. (76:10) 
 

    That hymn would help us as to getting into the realm of love. 

    JLPThis matter of love is brought down to a very testing basis. It seems to be a matter between us as individuals, involving more than what has been said as to love for the brethren in general. He who does not love his brother  I might speak in general terms as to loving the brethren, but how am in my relations with my brother? 

    JTI would direct you to Matthew 5. If you go to the altar, which in our language would mean we go to the assembly, you go with a gift. But when you reach there you remember your brother has something against you and the Lords word in Matthew 5:24 is, Leave there thy gift before the altar, and first go, be reconciled to thy brother. That is to say you would have to see him alone I would think, for you to be able to speak to him in freedom and he to speak to you. Reconciliation takes place, and love is the continuance of reconciliation, and so we can all go and take part in the service. The Lords supper is to be a time of love and we come there as those that love one another and love Christ and are to all join in it freely and happily. 

    ASBLove flows and the service of God goes on very happily. 

    JTVery good. How glorious the situation is, how glorious the atmosphere is, how glorious the sense you have of the sphere of love! 

    JLPAs to Cain and Abel being brought in here, would it be right to regard them as of different origins? Eve said, when Cain was born, I have acquired a man with Jehovah Genesis 4:1; but Abel comes in whose name means breath. Would you say there is the type there of the two origins of men? 

    JTI would say the crisis had been reached in Adam and Eve themselves, but now it is reached in the family and won in Abel. He is a righteous man; that is stated here. We have to reckon with the solution of things and it will be in the evidence of righteousness. 

    I think we should turn now to John 21. The point there is to bring out  not only children of God of which we have been speaking and could say much more  but children of Christ; as it says, And early morn already breaking, Jesus stood on the shore; the disciples however did not know that it was Jesus. Jesus therefore says to them, Children have ye anything to eat? They answered him. No John 21:4,5. That is to say, He calls them children. 

    JSThe note says it is a term of affection. Has the Lord taken over here to provide for them? 

    JTWell, He says, Children, have ye anything to eat? They answered him, No. And he said to them, Cast the net at the right side of the ship and ye will find John 21:5,6. We have already remarked as to the context of this passage that speaks of children and we might enlarge on that, how the Lord shows His thought for the children in the sense of material affairs, as He says, Cast the net at the right side of the ship … and they could no longer draw it, from the multitude of fishes. That disciple therefore whom Jesus loved says to Peter, It is the Lord. Simon Peter therefore, having heard that it was the Lord, girded his overcoat on him (for he was naked), and cast himself into the sea; and the other disciples came in the small boat, for they were not far from the land, but somewhere about two hundred cubits, dragging the net of fishes. When therefore they went out on the land, they see a fire of coals there, and fish laid on it, and bread John 21:6 - 9. I am trying to show the parental thought in the Lord for His people. Undoubtedly in the early morning at the sea it would be cold, and they see a fire of coals and fish laid on it, that is, there is food ready, ready for erring children we might say, for they were disobedient. One had said, I go to fish, and the others had said, We also come with thee John 21:3; but there is not a single word of reproach from the Lord. It is the love of one for his children in that sense, and should be an example for us for our children too. So the Lord says to them, Bring of the fishes which ye have now taken John 21:10; that is, the Lord provided food for them. They had taken these fish under His direction and He tells them to use them. It says, Simon Peter went up and drew the net to the land full of great fishes, a hundred and fifty-three John 21:11. Now that is remarkable, that he should have counted them, and though there were so many the net was not rent. The Lord did not say to them, I told you so. He is not reproving them. He is just taking the thing as it was in grace. He treated the children in absolute grace at this particular time, and none of the disciples dared enquire of Him, Who art thou? knowing that it was the Lord. Jesus comes and takes the bread and gives it to them, and the fish in like manner John 21:13. Look at the grace of that, treating the disciples as little children (as the note says, a diminutive thought), treating them in love, and surely it is that we should be taught how to love one another. Jesus comes and takes the bread  notice this  and gives it to them, and the fish in like manner. Look at the grace of that in the Lord dealing with them while in a certain sense they were walking independently! And so He increases in grace and sets them down to eat as He says, Come and dine John 21:12. 

    ARSo the Lord is exemplifying what is in John 20:23, whose soever sins ye remit, they are remitted to them. 

    JTQuite so. It is the grace side in John 20 and John 21. Chapter 21 is really an appendix, but I believe it is largely to show how gracious the Lord can be with independency. 

    FWIs that not a good example of how love works? 

    JTYes, how love works with persons who are not just right in their manner and ways, and how it breaks down the independency in grace. Come and dine John 21:12; that is a remarkable word for this section. He had provided the coals and He says. Bring of the fishes John 21:10, those they had taken under His direction, and then He says, Come and dine. 

    WWMDoes it show that instead of making demands we are able to have a supply? 

    JTQuite so. The Lord has a supply and that is the comfort we have. If there are wrong things, and, alas, there are many wrong things among the brethren just now, the thought is grace; and the grace is with God, with Christ, and with the Spirit, so that we may know how to behave in a crisis. 

    FKCYou said once that the Corinthians were defective in visions and revelations of the Lord; there were so many painful exercises among them. The solution really lay in persons who had to do with the Lord in this kind of way. 

    JTJust so; as it says here, This is already the third time that Jesus had been manifested to the disciples, being risen from among the dead John 21:14, because if He comes to us now we see Him  as Paul says  raised from among the dead, 1 Corinthians 15:20. 

    JRHDoes this show how one who had given a wrong lead is affected by the Lords grace? 

    JTI will read it: That disciple therefore whom Jesus loved says to Peter, It is the Lord. Simon Peter therefore, having heard that it was the Lord, girded his overcoat on him … and cast himself into the sea John 21:7. Now what is your thought? 

    JRHIt is quite evident that Peter had given a wrong lead to the others, but he must have been greatly affected by Johns word as to the Lord, and affected by the grace that had been shown. 

    JTIt is the melting pot, so to speak. They were hard in their ways and independent, but they came into the melting pot of love. That is the idea. 

    FNWThere is nothing hid from the heat thereof, Psalm 19:6. 

    QuesWould you say the Lords manifestations are not confined to the morning meeting? He may be free to come at any time? 

    JTQuite so; who knows that He is not here now? I think He is, and would touch us on the principle of grace, the softening, melting influence of grace. That is what it is. 

    GASWould that expression in John 21:12, knowing that it was the Lord  as the note says, Conscious knowledge  be arrived at by the way the Lord ministered to them? 

    JTJohn says, It is the Lord John 21:7, and Peter accepts that; and the comment after it is. This is already the third time that Jesus had been manifested to the disciples, being risen from among the dead John 21:14; the final time. 

    WLWould you say the Lord would have a special word for one like Peter who had led them astray? In Johns epistle it says, Children, let no man lead you astray 1 John 3:7. 

    JTI would not be so hard on Peter, though. Let no man lead you astray is a severe thought, whereas in John 21 the Lord is dealing with His own and calls them little children, an affectionate thought. He is not even saying, You are naughty; not even suggesting it. Here it is grace and that is what we are all to get into now, the Lord coming in among us to impress us with that idea. 

    WLSo His word to such a one is, Lovest thou me? John 21:16 Simon Peter is still at his work in John 21:11: Simon Peter went up and drew the net to the land. 

    JTYes, he could do it, though he has one hundred and fifty-three great fishes. There is something to think of in that! It would point to the present time, the remarkable size of the fishes; not a large mass of persons of little account, but large fishes; the importance of the persons who are caught, as it were, coming into the fellowship. 

    PLYou have them in John 4 and 9 and 12 anticipatively, have you not? 

    JLPYou have these same feelings with the apostle Paul in writing to Philemon. He speaks of my child Philemon 10. He sends him back using that mighty lever of love, yet for loves sake I rather beseech thee Philemon 9. He elevates the one who had been wrong and brings him into the family as one beloved. 

    RemIn John 13:33 the Lord says, Children, yet a little while I am with you. What grace was displayed there in the presence of what was about to take place! 

    JTThat is another evidence of this question the children. Chapter 13 is really more a love chapter, but chapter 21, is an appendix to the book, where Peter and the six others are exposed; yet the Lord has not a word of reproach for them. He is setting out love, as it were, in finishing the gospel of John. 

  
    CHILDREN OF GOD (2) (JT 88)

    1 John 3:1 - 3

    JTOur subject for this time is most precious to us, that is, the manner of the Fathers love to us expressed in the fact that we are called the children of God; not simply that we shall be that but that we should be called the children of God. This is to bring out the Fathers love. What we had this morning stressed largely the right accorded to us by Christ to take the place of children of God. Now we are to consider the love, the Fathers love, in the fact that we are called children of God, and what is based on it or produced from it: For this reason the world knows us not, because it knew him not, it knew not Christ. This brings out the relationship of children, and involves that we are like Christ in external character; we are not known as He is not known. This raises the whole question of Christianity, what it is characteristically. In this world we are not known, hence there is opposition, suspicion, distrust and even division. 

    EMcIs this calling different from called saints, 1 Corinthians 1:2? 

    JTI think it is; what we have here is a designation, but there it is a matter of saints being called, a called-out people. It is not in the sense of designation there, but the fact that we are called out is very much involved in the assembly. In Acts 11:26 it says that the disciples were first called Christians in Antioch, it was Gods mind that we should be designated in that way. It is the fact that we are called Christians that indicates the manner of the Fathers love; we are known in that sense as children of God. I suppose that in John the large use of the word children would bring this point up, how it conveys the Fathers love, and the manner of it. 

    RemYou spoke this morning of I have loved Jacob, and I have hated Esau, Romans 9:13. Would not this be more that kind of love? 

    JTIt is the exalted character of the love. The Lord Jesus spoke of the Fathers love, that the love wherewith the Father loved Him might be in us. It is the same kind of love He has for Christ that He has for us, and He would that this love should be in us. The Lord had in mind in John 17 that the Fathers love for Him should be in us. That we should be called Christians is a very remarkable thing; this title suggests the character of the work of God at Antioch. Paul laboured there for a year, we are told, in the assembly and taught a large crowd. The crowd would gradually diminish as merging in the idea of the assembly. The nations also were affected; the idea of the assembly developed and in that connection we have it that the disciples were first called Christians at Antioch. This is clearly to bring out the quality of the service of Barnabas and Paul in that city. But here it is the manner of the Fathers love; who has so called us is not stated, but it is the fact that we are called children of God. We are called upon to think of the thing, to meditate or think of what has been bestowed upon us. In Johns gospel it is stated that we have a right to be that, but here the kind of love is set out, the Fathers love. The fact that we are called children of God must imply that there is a reason for it, that we are like the Lord Jesus; we are not known, as He was not known. It is said the world knows us not because it knew Him not. The fact that the love is given to us is remarkable, as if the apostle John, knowing love so well (he is the disciple whom Jesus loved), would bring out how lovable the children of God are. 

    EMcWould you say that the right to this as stated in the first chapter of the gospel is not enough, 

    we need the attraction of affection now which is found in this passage? 

    JTIt is given distinctively to the saints of this dispensation. The Father names all the families: Of whom every family in the heavens and on earth is named, Ephesians 3:15. But we in this dispensation are especially distinguished in having this revelation made to us. We are of that character, so that people call us that. 

    HHWhat about John 14:6, where it says, No one comes to the Father unless by me? 

    JTJohn 13 - 17 deal largely with how the Father and the Son are occupied with us, or with the disciples, and in chapter 13 the Lord Himself calls them children, as if He were Father; He had acquired that place among them and He says, By this shall all know that ye are disciples of mine, if ye have love amongst yourselves (John 13:35). Love amongst ourselves would enter into what we are saying, the manner of the Fathers love given to us that we should be called the children of God. The manner of the love would mean that the saints of this dispensation are peculiarly lovable. 

    HHThat last remark in regard to being lovable seems to help, that we might respond to this divine love bestowed upon us. 

    JTThese chapters would treat of it. Think of the place we have in the affections of divine Persons! The Spirit keeps Himself out of it as to name, but He is the power of all this. It is a question of the Father and the Son. Think of the dignity attached to us as having the right to take this place! What we are saying now we shall not be able to get hold of unless we appropriate this right, and then having appropriated it we come to see what the Father thinks of us, the manner of the love which He has given to us. 

    HHConditions are necessary in that way, in order to understand and respond to divine affections. 

    JTThe Lord laboured that the conditions should be there. 

    HHDoes this scripture throw light upon the scripture that, To us there is one God, the Father, 1 Corinthians 8:6? 

    JTIt does. God, the Father is God, and you can understand how that would work out in us, what God is to us. Who is God to us? It is the Father. 

    EMcThe Fathers love would throw light on this particular passage. 

    JEThe outcome of that is that we may be able to cry, Abba, Father. 

    JTThat One is God to us. 

    JFThere is evidently a difference in the two thoughts; what we had this morning is that the world may believe, and here the world knows us not. 

    JTThat brings out what we are going through just now. The young brothers who have to appear before the authorities find that the world does not know us; we have to be very patient towards them as they do not know us, we are not understandable to the world. Our position and manner is mysterious and we have to suffer because of its very mysteriousness. 

    HHWhich none of the princes of this age knew (1 Corinthians 2:8). 

    JTI think that is one of the most difficult facts we have to contend with just now. For this reason the world knows us not, because it knew him not. 

    HHIt is amazing to see how the high priests and Pharisees and elders all refused that life in Christ, and yet it is the only thing worth having. God is drawing our attention in a peculiar way in these last days to the vast value of what there is in Christ. 

    JTIt implies something come down from heaven and taken up again into heaven; it is distinctly heavenly. Christianity is not a worldly thing, it is an out-of-the-world thing. There are many dispensations and each dispensation has its own products. Christianity is a heavenly thing come down to earth; its origin is up there and its testimony is heavenly; presently it will be up there, caught up like the vessel that was let down to Peter three times and taken up and finally stayed there. The world does not know it. The word is, Such as the heavenly one, such also the heavenly ones, 1 Corinthians 15:48. That is the secret of our being unknown. The more the world knows us the more we are of the earth and the less we are heavenly. It is by our conformity with the world that the world comes to know us. 

    CTIs your thought that I am not to be known in the world? 

    JTWell, actually we are not known by the world; that is what it says here and it is because it knew Him not; that refers to Christ. 

    RQWould not the thought of the world knowing us involve the thought of the mystery, that they neither accept nor understand it? 

    JTThe mystery is the word covering the assembly because God made it a mystery, it is still hidden as far as the world is concerned. Here the idea is that Christ is heavenly, and that when He was here He was not known by the world. We take on His character, have the same love and are like Him; so that it brings out what we are and whether we have been reconciled to suffering for Him, or whether we would rather be known by the people in the town and honoured by them. Many prefer to be so known and honoured. John has in mind that you will be unknown as you are really in the truth of children of God, because you are like Jesus. 

    CTOne reason we do not find growth is because we are known in the world. 

    JTWe like to be honoured naturally, but Colossians says our life is hid. It is because of what we are, we are not intelligible to the world any more than Jesus was, although we move about among men. They do not know us because of our character, our ways and our outlook. 

    JFThere is no one plane on which we can be with the world, is there? 

    JTThere is not. There is something near to it when the apostle used the word, For in him we live and move and exist (Acts 17:28), but this is merely a creative thought. There is no question of our minds being on the same level. 

    RemIn John 8:19 the Lord Jesus says to the Jews, Ye know neither me nor my Father. Now we have a family of that character, those unknown by the world. 

    JTVery good. 

    EMcWe are not intelligible to the world. 

    JTThey do not understand us. You give a reason for the hope that is in you, but you cannot give a reason for everything because the thing is not intelligible to them. 

    EMcThe natural mind does not understand the things of God. 

    JTJust so. 

    JKI have given them thy word, and the world has hated them, because they are not of the world, as I am not of the world(John 17:14). 

    JTWe are not only not known, but we are hated. 

    JFThat is a further development that we have to accept. 

    JTIt enters into the present moment. You have a questionnaire to fill out and you have to tell everything, but you cannot really tell everything. What John is dealing with is what we are constitutionally, that we are what Christ was constitutionally; we are given the same love. But still, you have to tell pretty much all that relates to you, and especially what relates to God and how that enters into your citizenship in this world, the governments claim on you. To some minds what you say is very unreasonable and this sometimes breaks out and severe penalty is involved. Well, these are facts that we have to face. The things that we prize most are the occasion of suffering, and if we do prize them most they will be recompense for the suffering. That is the way the truth of Christianity will be developed; it is worth while. The names of the twelve apostles are in the foundations and are adorned with precious stones (Revelation 21:19,20); that refers to the sufferings. The recompense is worth while. 

    RemWould that recompense be the sense you have of the Fathers love? 

    JTIt is given to us to suffer (Philippians 1:29). It is an honour given to us. 

    HHWould not the thought of righteousness come in in John 17, Righteous Father, and the world has not known thee? 

    JTThat is quite so, The world has not known; it involves the Father, the Son and ourselves. 

    HHIt is right for us to be in this position and it is wrong for us not to be. Righteousness is what is right on the highest rung of the ladder. 

    JTThe Lords expression in His prayer to His Father in John 17 may be taken as a standard for our calling, the highest level. Think of the Fathers love being given us here, That the love with which thou hast loved me may be in them(John 17:26)! Think of the Lord asking that! 

    CTThe men of the world understand that we do not belong to the world. 

    JTThe difficulty is very great because we have to do with men in the world. We are obligated to them, but we are a people that are as unknown to them as angels are. We are as unintelligible to them as angels. 

    CTIn regard to Peter they said his speech was like a Galilaean; his speech made him manifest. 

    JTJust so, showing how far away a Christian may get from what he is abstractly. I hope tomorrow we may see how the matter of being born of God is worked out; but now the point is the Fathers love, the manner of it, the manner of the love that is given us that we should be called children of God, and that we are not known because of this. 

    HHIt would involve how perfectly Christ has made the Father known. 

    JTQuite so, the Father and the Son and the saints (the saints involve the Spirit) are bound up in these chapters that you allude to (John 13, 14, 15, 16 and 17). We are speaking of how we are brought into that, and especially now in this manner of love, the manner of love the Father has given to us. 

    JFIt is remarkable that the Lord, the Son, is in that way brought forward as an example of being unknown by the world. 

    JTHe was here in their midst and they did not receive Him, He came to his own, and his own received him not. John really had that in mind, he had the Jews in mind, they did not know Him. So that the application today would be to the religious world, the leaders of religion; they have a status of their own to defend. 

    RemSo that this thought of the kind of love that the Father has bestowed upon us is distinct in that particular way, as indicating the peculiar character of the love the Father is pleased to bestow upon us, no less than that. 

    JTIt is the same way in which Christ loved His own. We have contemplated his glory, a glory as of an only-begotten with a father(John 1:14); well, this love is in addition to that. 

    HHWas that seen when He was about thirty years of age, not as the Babe lying in a manger, but when the twelve contemplated a Man in whom all this was set out? We have contemplated his glory, a glory as of an only-begotten with a Father. 

    JTIn chapter 17 the Lord says, I have manifested thy name to the men whom thou gavest me out of the world, and then goes on to delineate them and says, The glory which thou hast given me I have given them, that they may be one, as we are one. He spoke about their being one and that He had given the glory to them that the Father had given to Him; it is a question of family glory. Then He goes on to say, in verse 24, Father, as to those whom thou hast given me, I desire that where I am they also may be with me, that they may behold my glory which thou hast given me, for thou lovedst me before the foundation of the world. 

    JKIt says men there, but we have been speaking of the thought of children. 

    JTThe word children refers to us down here and sonship refers to us up there. We are down here as derived from God and essentially like Him, As he is, we also are in this world. You can only understand that in an abstract sense, that we are viewed as holy as being born of God. 

    PSo that this idea of children is distinct from the idea of little children. 

    JTThe word here is the most exalted word used for the relation in mind. 

    HHI think what you have just said is very important, that we are derived from God so as to be essentially like Him. 

    JTIt is the manner of love. The love that is spoken of is surely worth while; it is surely a recompense. 

    CTIs that what we are today? 

    JTThat is the idea; that is what this epistle is for, to give us the full thought over against what there may be otherwise. We are looked at in just one way. 

    ABMcCThis can be known in time. 

    JTIt is a question of this dispensation; it is not a question of what we are in heaven; it is a question of the dispensation here in 1 John, how it was inaugurated in family relations, how these family relations involve the supreme love of the Father, and that we are unknown, but that it is worth while to suffer because of the manner of the love of the Father. The more we look at the position the more we are convinced that suffering is the only thing for us, and God will make it worth while. John shows here by the Spirit that it is not what we shall be, how we shall appear up there, but it is down here. When we shall see Him we shall be like him, for we shall see him as he is. In the first verse it is present, That we should be called the children of God now. 

    EMcYou mean that when we are manifested it will be intelligible? 

    JTThis is not manifestation. This is something that men cannot understand but what we shall be has not yet been manifested, but if it is manifested we shall be like him, for we shall see him as he is. This is a moral thing that we are dealing with now; it is what we are down here. 

    RemIn that way the thing is true in him and in you, because the darkness is passing and the true light already shines (1 John 2:8). 

    JTThe thing there is eternal life. What is true of Him is true of us now. We are dealing with likeness and similarity to Jesus personally, and therefore sufferings are unavoidable, but then it is worth while. 

    HHDo you think we are to be like Him now? We shall see Him as He is but we are to be like Him now. 

    JTWe are to be like Him in this moral sense. I think we have to make this allowance, that what Jesus was in the forty days down here is not just what He is now. What He is now is described in body of glory. 

    HHWhy do you bring in the forty days? 

    JTBecause they were for a purpose in relation to the testimony. The point is spirituality in the forty days; they bring out the kind of condition He was in as risen, not as glorified. 

    HHWhat we shall be has not yet been manifested. 

    JTThe forty days condition was manifested, but that was for the testimony. Paul saw Jesus in glory and that was to impress Paul for the testimony down here. When the Lord comes for us it is not simply that we shall be like to His spiritual body, but like to His body of glory. So that there is something yet that we have not seen, the great thing we are coming into. 

    RQIn what sense is the word if used here (verse 2)? 

    JTIt is a matter of being like what Jesus was when He was down here in the days of His flesh. Now we are the children of God, but what we shall be is not yet manifested. You cannot say what it will be, nor can anyone; we know that when it is manifested we shall be like Him. There is no doubt about it. The force of if is in the sense of when, it is left in the indefinite future. When it is manifested then we shall know. I do not think anyone has seen Him as He is yet, though Paul saw Him in His glory. When it is manifested so that we shall be brought into it for eternity, when we shall see Him, we shall be like Him. The apostle here connects what it is with our seeing Him; we shall be impressed in our whole being with what we are seeing. 

    RQThat would really go beyond the thought of manifestation in the day of display, would it not? It is what we are to be in our eternal abode. 

    JTThe Lord presented Himself living, that was a sort of appearing to the brethren; it is in a particular way. But what we are to be and what we are to see in heaven is yet in the future. 

    EMcDo I understand you to mean that this manifestation of what we shall be is for us in the future? 

    JTNo one can tell you what it will be. A man will rule over a city or five cities; the idea of rule is invested in us. If I am ruling over a city I must have something to indicate my office; but when it is a question of what I myself shall be like, or Christ Himself apart altogether from testimony, we have to wait to see how it is going to be. 

    HHWould not this carry with it the thought of union, that is, the assembly is Christs fulness; would it reach out in that direction? There must be a proper parallel between Christ and the saints in that way; they are not morally on a lower basis or level than He Himself. 

    JTI think that is in order, but when you get to wifely conditions, then you are on another line of things, although these truths are interwoven. We are to be with Christ in family relations eternally; what is to be seen then is no question of testimony or service, but pure enjoyment and love, simply being for divine Persons. 

    JFThe statement that the life has been manifested is in view of testimony, but this is not in view of testimony. 

    JTNo, not when you correspond to what He is; that does not allude to any particular attitude. In Colossians 3:4 it says, When the Christ is manifested who is our life, then shall ye also be manifested with him in glory. That is all for a public testimony  manifested with him in glory  but to see Him as He is, that is the eternal thing. We shall be like Him because we shall see Him as He is. 

    Think of the Lord Jesus giving them the glory that the Father had given Him, as we are told in John 17:22! We should be in complete correspondence with Him, although we do not come into the Deity, into the glory which He had with the Father before the worlds foundation. You feel that John had a wonderful place! Peter had a special place in administrative work, John in love work, and Paul in the mystery. These are three outstanding servants. 

    HHThat bosom and that breast are available for you and me now! 

    JTJust so. So that it is worth while to suffer for these wonderful things that are held for us. 

    CTI suppose our young brothers are suffering for these things. 

    JTGod is bringing them before the governments of the world. The world, the powers that be, have to be looked at as of God without any reference to their knowledge of God; so that God can take up any of them even though they do not know Him. Then there is the world in another sense, The whole world lies in the wicked one, 1 John 5:19. But looking at the world as used of God in regard to our young men that are called by the authorities, it is a question of whether these great truths are sufficiently in their hearts to make it worth while, so that they should be a testimony here in suitability. 

    HHSome of our best brethren are the men who went through the last war; many of them did, it was the making of them. They have been a very marked testimony ever since. 

    CJHow do you account for the fact that there seems to be no particular enquiry as to the future? Naturally I suppose there is more or less inquisitiveness as to what we shall be, our state, but here it seems to be just restfulness in knowing that we shall be like Him. 

    JTThe Lord usually had to correct the disciples; they were very inquisitive. They say to Him in Acts 1:6,7, Is it at this time that thou restorest the kingdom to Israel?. The Lord would not have them ask questions on these lines. He had said, The Father himself has affection for you. In John 16 they are very doubtful about things and they do not ask the questions that you would expect them to ask, so that when they say, Is it at this time that thou restorest the kingdom to Israel? they ignore John 13, 14, 15 and 16. But the Lord says, It is not yours to know times or seasons, which the Father has placed in his own authority; He has reserved that to Himself, indicating that we should be occupied with the main things in our dispensation. The Spirit will disclose everything, much greater things than the restoration of the kingdom to Israel. So that it goes on here in verse 3, And every one that has this hope in him purifies himself, even as he is pure, that is, hope in Christ. 

    EMcIn regard to this manifestation when we shall see Him as He is, it is touching that we shall have bodies of glory like His. 

    JTThat is what is meant. It does not appear as though anyone has yet seen Him as He is; John puts it in the future. The present state is not glory. What is opened up to us is that everyone having this hope in Christ  that we are going to be like Him when we shall see Him as He is  purifies himself. But that is a higher level of purity than the ordinary. 

    What we are dealing with now refers to supreme refinement. 

    CTIs the thought that I must have the hope that you have been speaking about in order to purify myself? 

    JTEvery one that has this hope in him purifies himself, even as he is pure; think of the standard we get represented to us! The furnishing of the tables involved purity, washing; a large amount of water was required for the lavers and the vessels for carrying water for purifying; and then there were the ashes of the red heifer. All these are essential and we can hardly be Christians without them. But here we are dealing with the refined thoughts of God; He is pure, of course He is pure, but why should this be brought in? It is a supreme standard of purity, the most fine gold; that is the idea; God is preparing us for our translation and why not take these things in and let them work in us? He that has this hope in Him is pure. 

    HHPure is over against unclean. You referred to the ashes of the red heifer; this is a plain word for us all in regard to uncleanness: it makes the way for supreme refinement. 

    JTWhy should it be said that He is pure? 

    JFIs it on account of lack of water of purification in the second chapter? 

    JTYou cannot possibly be conformed in the physical sense while you are down here. But think of what you will have when you see Him, a body of glory! We shall be like Him, the supreme Standard of everything. If you have that hope you have it in Christ who leads into the purifying now of the supreme kind. John would lead us into more excellent things. 

    CHWe should be morally conformed to the image of Christ now; later we shall be so physically. 

    JTHe alludes to the physical change when we shall see Him and that sight is connected with the transformation of ourselves. 

    EMcI think that is most helpful, nothing else has a purifying effect like this. 

    JTGod would just like to prepare our hearts to go in for the greatest, the most blessed, and the supreme things. I think that as to the resurrection, even before we come out of the grave we shall have some intelligence. We shall be conscious that things are being done; in fact we have here the word, We know that if it is manifested we shall be like him, showing that God is contemplating that we are conscious in these things. The Lord will visit the graves to take us out and something will happen in us, conformed to the full transaction. Lazarus, come forth(John 11:43), for instance: when the name was mentioned Lazarus moved and the dead came forward. They that are in their graves shall hear His voice and come forth. Something happens in them, and when we hear Him we shall see Him, and sight is taken account of, we shall be like Him for we shall see Him as He is. 

    HHWhen you get into the hands of divine Persons there is no telling what They will do with you. 

    JFWhat we have here involves the transformation of our bodies of humiliation. 

    JTYou hear His voice and come forth: you come forth a spiritual body and you come forth a body of power; but then this one thing is left, that we shall be like Him for we shall see Him as He is. That is the supreme thought! God will make men in the grave to hear the voice of Christ and they will come forth; but not only that, they will see Jesus as He is! We shall have some inkling as to how God operates. He is dealing with the best kind of material in the saints of this dispensation. In fact Paul goes so far as to say that the body which we are going to have is our house which is from heaven(2 Corinthians 5:2). We should have these thoughts in our minds so that we may be amenable to God. 

    JFStar differs from star in glory(1 Corinthians 15:41). 

    JTGod is dealing with material now; He created out of nothing but He is not doing that now. He is taking up material and dealing with it inwardly so that there is intelligence in it. Think of being in the hands of your Creator and knowing what He is doing with you! 

    JFHow great the measure of glory there will be with us when God raises us! 

    JTI am sure it is a wholesome thing to have before us as to how much glory there will be in us. For I reckon that the sufferings of this present time are not worthy to be compared with the coming glory to be revealed to us, Romans 8:18. 

  
    CHILDREN OF GOD (3) (JT 88)

    1 John 3:7 - 12; 1 John 5:1 - 5

    JTIt was thought that we should continue with this epistle because it affords more instruction on our subject than any other epistle, that is, as to being born or begotten of God. This is a root idea and is an initial thought with the apostle John. The apostle makes an analysis really and the idea of being begotten of God enters much into this. It works out in our contact with sin, sin in ourselves, so that the subject becomes intensely practical and enables us to understand and to analyse our inner movements, how it can be said that one born of God does not sin. It is connected in these passages with righteousness, dealing with sin in its root character, He that practises sin is of the devil; for from the beginning the devil sins (verse 8). This is over against one that is begotten of God who does not practise sin, as it says in verse 9, Whoever has been begotten of God does not practise sin, because his seed abides in him, and he cannot sin, because he has been begotten of God. In this are manifest the children of God; so that we have here root comparisons. In chapter 5 the fact of believing that Jesus is the Christ is a proof that one is begotten of God, and this gives victory over the world too: For all that has been begotten of God gets the victory over the world; and this is the victory which has gotten the victory over the world, our faith. Who is he that gets the victory over the world, but he that believes that Jesus is the Son of God? 

    Another thing to be noticed is that persons are brought into this epistle and the other two epistles of John, as illustrative of both good and evil, so that we may compare and think of persons in assembly relations; we have names given in these epistles which guide us both as to good and evil. We see the idea illustrated in persons. Another important thing to keep in our minds in this inquiry is Peters view of the matter: he says we are born of incorruptible seed by the word of God (1 Peter 1:23). It is important because it involves intelligence as to our constitution, as to ourselves, how we are brought into being by the word of God. 

    HHSo that in connection with what you are saying as to righteousness one thinks of the movements of Jesus Christ, the righteous; what you are drawing attention to is practising righteousness, which is very important on our side, is it not? 

    JTIt helps us as to this matter of being born of God. First the apostle addresses us as children, meaning he has a fathers place which brings the Fatherhood of God very near to us. The apostle represented the thing in measure so he says, Children, let no man lead you astray; he that practises righteousness is righteous, even as he is righteous. He that practises sin is of the devil; for from the beginning the devil sins (verses 7, 8). The comparison is based on root principles and hence is intensely abstract; it is only as we understand the abstract idea that we can understand these verses. 

    EMcDo you say that born of God is the root of righteousness? 

    JTThat is the way it is presented here, as a constitutional matter and Peters reference would help us as to intelligence. The living and abiding word of God (1 Peter 1:23), gives the idea of what is of His mind, and it is communicated to us as we are begotten so that we are intelligent as to ourselves. 

    CJIs not Mr. Darbys translation a great blessing in this particular scripture? The King Jamess translation would seem to suggest a single act, while Mr. Darbys translation indicates that it is practice. 

    JTIt does help. The abstract idea helps because you are enabled constitutionally by the word of God to discern what you are. You are enabled in analysis to dismiss what is extraneous to the subject, otherwise no one in the flesh as we are would be so spoken of, that he cannot sin. He is identified for the moment with birth from God, not simply new birth but more than that; it is of God and you cannot connect what is of God in this root way with sin; nor can you connect anything else but sin with the devil; he does not know anything else. 

    EMcDoes Paul refer to this when he says in Romans 7:25, So then I myself with the mind serve Gods law; but with the flesh sins law? 

    JTHe does. Paul works it out in himself, he works it out by strong abstract pronunciation indicating plain dealing with one thing, and leaving other things that have no place here. Why not? If you are making an analysis of any kind of material, for example, if you are looking for gold in rock, you are entitled to look for the gold only; the gold is the gold. 

    CTSo according to this there should not be the spirit of going astray. 

    JTYou are intelligent in what is being done, going back to the root. You go back to the fact that you are born of God, and you have no reason to connect anything to do with sin, any seed of sin, with what is born of God. 

    HHHow would you speak of the word of God? What does that mean? 

    JTIt conveys intelligence as to His mind; it is said for instance that the very worlds were framed by the word of God. That would mean that they were formed intelligently, not drawn together as by sections, but intelligently. There is a plainly marked reason for everything, but much more plainly marked in a living being; so that the Lord Jesus said that He was altogether that which He said: I am altogether that which I also say to you, John 8:25. 

    HHIt says in Psalm 139:14,15, that we are fearfully and wonderfully made and the work is wrought in secret. Would that apply? 

    JTYes, quite so, that may be alluding to the assembly. In Genesis 2 the histories of the heavens and the earth are referred to; the shrubs are spoken of before they grew. 

    HHGod does things and He does them perfectly from the outset; seeds grow up to plants and He made plants that yielded seed. 

    JTWhen He treats of life on the third day He connects it with the earth, fruit trees bearing fruit, and so on; everything comes up out of the earth. But what comes up is regulated on the fourth day by the lights in the heavens so that the earth is dependent upon the heavens. And so it is with the believer, he is constitutionally intelligent and all ministry is to enhance that; he knows his origin and then the lights in the heavens regulate him. The Holy Spirit comes down and regulates us. 

    HHI am impressed with the word dry, Genesis 1:9. I suppose the saints are on dry ground, the waters being gathered together in one place in the death of Christ and the saints on the dry ground. 

    JTThe element of water is not only judgment, but the dry is over against the wet; the Spirit of God moved on the face of the waters but what He had in mind was to bring out the earth; the water engulfed the earth, but He let the dry ground appear, meaning it is brought out of the wet which indicated chaos. The water is not only that but it is needed for refreshment, and so in Genesis 2 we get a mist going up from the earth so that the earth itself has moisture, which is essential. So in regard of the Christian, he has the Spirit, and even if he has not the Spirit there is some moisture there: That which is born of the Spirit is spirit (John 3:6), and that alludes to material which the Lord can use. The one who is born of the Spirit has something, and that involves material which the Lord can use. A person born of God is born by the word of God, meaning that he is intelligent in the hand of God and knows what God is doing with him. 

    HHHe is able to receive testimony. 

    JTHe can move and enter into the kingdom; he does not move in the world, he is intelligent because of what God has done in him. It is intelligent material that God is using and if I am normal I will adhere to that; sin will be foreign to me and the Holy Spirit will enable me to maintain that. If we say that we have no sin, that is a lie; we must look at the thing contextually, we are entitled to identify ourselves with being born of God. 

    JFBy reason of being born of God we are able to reckon ourselves dead to sin and alive to God in Christ Jesus. 

    JTYou can do that because Christ died for us, it is only because He died for us vicariously; that is reconciliation. But in Colossians 3:1,3 it says, If therefore ye have been raised with the Christ, and have died, and your life is hid with the Christ in God; this all alludes to the material God is working with. 

    ABMcCIs practising righteousness a feature of the kingdom? 

    JTSurely it is, it is in connection with being born of God; it shows how the truth is interwoven. A man cannot enter into the kingdom unless he is born of water and of Spirit; hence the Lord says to Nicodemus, Thou art the teacher of Israel and knowest not these things!(John 3:10) The scripture makes things plain to us and we should understand. 

    HHWhat does the thought of water mean in that connection? 

    JTThere water is to cleanse, not for refreshment. 

    HHIs it connected with state? 

    JTIt is the element of helping oneself. It is moral cleansing that is in mind, and that is in the constitution of a man; it is a root principle that I judge sin in cleansing myself from it. There is plenty of water and why not do it? 

    CJI would like some help in connection with verse 9, Whoever has been begotten of God does not practise sin, because his seed abides in him, and he cannot sin, because he has been begotten of God. I was wondering whether his refers to God, and him to one who is begotten of God. 

    JTWhoever is you or me, Whoever has been begotten of God does not practise sin, because his seed abides in him; that is your seed. The root principle of your origin is the idea, the seed by which you are a being according to God; that abides in you and you cannot sin because you have been begotten of God. It is wonderful all the way through, as I understand it! This is a matter that requires that our minds be under control and attentive, and the Holy Spirit will help us. You will know the difference between your own spirit and the Holy Spirit because He witnesses. It is an analysis I have to arrive at in the understanding of it, in spite of the fact that I am also viewed from another point of view. But from this abstract point of view I identify myself only with what I am before God. When sin presents itself I avoid it; that is a great matter. 

    HHIf we sin; we confess our sins, the abstract idea of what I really am helps me to judge the sin. 

    JTIf any one sin, we have a patron with the Father, Jesus Christ the righteous(1 John 2:1); that is what God does. But from this abstract side I deal with the matter myself instinctively, and that greatly helps us in the application of the first part, chapters 1 and 2. You do not get the idea of an advocate here; it is what you are doing yourself in virtue of what you are as born of God. 

    HHI was thinking of dual conditions; you mean that on the one hand we are in Christ, but we must practise righteousness and hence there is responsibility. 

    JTThat was the issue fifty years ago. It is Galatians that treats fully of the mixed condition; there is a warring all the time inside of us; but what an immense victory when we arrive at this and identify ourselves wholly with what we are as of God! 

    EMcOne born of God has immediately the intelligence to understand what is of God and what is of the devil and to act accordingly. 

    JTHe has that in principle; the fulness of it is contained in the gospel and he has intelligence to repudiate what is not becoming at all, so to say; and since sin is condemned by God in the death of Christ, I am entitled to condemn it in myself. Now you are able to look at the abstract side, eliminating all that has been set aside by the death of Christ. 

    QuesIs that why he goes so far back to the root principle seen in Cain slaying his brother Abel? 

    JTHere the first one to sin is the devil himself, as John says, He that practises sin is of the devil, that is, if he is not born of God he is of the devil, whatever he professes. The next person in this paragraph is the Son of God, He has been manifested that He might undo the works of the devil; so that we have the devil first, and then the Son of God undoing his works. Then we have Cain in verse 12, Cain was of the wicked one, and slew his brother; and on account of what slew he him? because his works were wicked, and those of his brother righteous. These are examples of doctrine. 

    WIs it possible today in a practical way for me to slay my brother? 

    JTYes, if you hate him you will do it as you have opportunity. Every one that hates his brother is a murderer. It is an analysis and we are looking at root principles; your hatred means that you would do it. In the way we take account of one another, we see how hatred arises in the mind first by dislike; the fact that I am born of God ought to check that at the start. So we ought to see to the root in dealing with a case of that kind, get at the root of it. Why did you not check it at the beginning? If you had done so you would have saved yourself. 

    CTIs the thought here that if I do not love my brother I am not of God? 

    JTIt is really an analysis: if anything comes up I must deal with it at the root; the longer it goes on the stronger it is. 

    RemJames says, According to his own will begat he us by the word of truth, that we should be a certain first-fruits of his creatures, James 1:18. 

    JTThat is Jamess view; Peter says, By the ... word of God. The word of truth would regulate us at the very beginning of any working of sin in us. 

    JBPractising the truth in Johns gospel results in coming to the light, that a mans works may be manifested that they are wrought in God (John 3:21). 

    JTSo that John in his second epistle mentions the elect lady  another personality that helps. He says of her and her children, Whom I love in truth, and not I only but also all who have known the truth, for the truths sake which abides in us and shall be with us to eternity, 2 John 1,2. That is a sister. Then in the third epistle he speaks of a brother called Gaius whom I love in truth, and he speaks about a brother called Demetrius who has witness borne to him by all, and by the truth itself; 

    and we also bear witness (verse 12). Well, these are examples for us in dealing with this important matter as to how the truth works out in persons. Then there is a brother called Diotrephes who loves to have the first place in the assembly, neither does he himself receive the brethren; and those who would he prevents, and casts them out of the assembly, 3 John 9,10. 

    QuesWe know that we have passed from death to life, because we love the brethren, 1 John 3:14. Would you say a word as to the bearing of the word know here? 

    JTIt is a conscious state of things in the believer. This is the word for consciousness in an analysis, implying what is expert, only experts can make an analysis; they know what they are dealing with. The idea of a man from one point of view is that he has five senses, and as he develops those five senses he develops his manhood, so that in dealing with matters, for example, material things, he is conscious of them. He is conscious all the time of what he is dealing with; he says, That is that and That is that; it is not simply that he is viewing things objectively but his senses are making him conscious of things. I think that is what ought to enter into our care meetings when we have to do with sin, that in dealing with these things we know what they are. The real point is to get to the root and see what it is in itself. 

    JFAn analysis is helpful, being able to reduce things to their root elements; it helps us to be able to name things. 

    JTThat is what I would say. First the devil is brought in and then the Son of God. Think of the great distance between these two persons! The devil does not do anything but sin, but the Son of God is undoing his work. The conflict is in ourselves and we want to be on the side of the Son of God. 

    JFWould you say that it is in ourselves that the works of the devil are being undone? 

    JTJust so. The battle is in ourselves between the devil and the Son of God, the Son of God undoing that which the devil is doing, which is nothing but sin. 

    HHYou get the analysis and the battle in the last chapter of the gospel of John, the Lord having to do with Peter before the brethren, involving searching and going to the bottom of the thing. 

    JTThere Peter changed his word from one suggesting conscious knowledge to objective knowledge. He attributes everything to the Lord, the Lord is conscious of everything, He knows inwardly what everything is; Peter observed that until the last question of the Lord, Art thou attached to me?. Then he changes from conscious to objective knowledge. He says to the Lord, You know that objectively I love you. The Lord knew that, the very look of his eyes indicated to the Lord that he loved Him. 

    HHPeter prevailed in that way. 

    JTThe evidences in Peter that he loved the Lord were coming out. 

    HHIt is encouraging to anyone going through some peculiar exercise. 

    JTYou can look the brethren in the face if you have done something wrong and repented. They will see your repentance in your face and in your gestures. 

    EMcI wonder if that is the force of the expression Mr. Darby uses in saying undoing rather than destroying? The whole thing is undone. 

    JTIt is not a time for destruction; If any one corrupt the temple of God, him shall God destroy, 1 Corinthians 3:17. We are to leave the tares and wheat to grow up together, we could not destroy the tares without endangering the wheat. We are to undo the thing, and for that skill is required. 

    EMcThe conscious knowledge of this gives one the sense of victory. 

    JTIn Matthew 13 we have the tares and the wheat growing together and the Lord says, Do not interfere with this because you will damage the wheat if you do. But then He goes on to the end and He speaks about fishermen, another parable; the net is cast into the sea, it is drawn in and the fishermen refuse the bad fish, they can do that without hurting the good ones that are in the net. The fishermen have control; that is the meeting. They have control and if a brother is bad they deal with him; that is the idea of conserving the good. We do not have control of Christendom but we do have control of the company of saints, and you can throw out the bad in it. So that I think you can see that brethren must analyse things because we deal with most precious things. In our care meetings there is dealing with the brethren and not allowing them to be associated with evil. 

    PWIn a care meeting how would you regard the five senses? 

    JTBy the sense of smell you can detect a person  we smell certain garments; and then hearing, a man speaks and his speech betrays him; he writes a tract or a book and you read it, that brings in taste. The senses are active in that way. All this brings out the necessity for being careful in handling the things of God, for they are root matters and work out unto eternal life. We have the true God and eternal life, that is Jesus, the One who is with us. 

    HHI suppose these chapters bring in the light of eternal life. 

    JTIt comes in in chapter 5, but in this chapter in verse 15 it says, Every one that hates his brother is a murderer, and ye know that no murderer has eternal life abiding in him. Then in verse 16, Hereby we have known love, because he has laid down his life for us; and we ought for the brethren to lay down our lives. So that it is an evidence of eternal life, an initial idea, when a brother lays down his life for the brethren. Eternal life is in Christ but John here tells us where it is not; it is not in a murderer. 

    HHI am the resurrection and the life; that was personified in the Lord. 

    JTQuite so, as the life. That is what we come to in the next to the last verse of the epistle, We know that the Son of God has come, and has given us an understanding that we should know him that is true; and we are in him that is true, in his Son Jesus Christ. He is the true God and eternal life. The matter is worked out in that wonderful, glorious position, one Person who has the true position, the true God and eternal life. So that we begin to look for it in persons who love. We know love because He has laid down His life for us and we ought to lay down our lives for the brethren; We know that we have passed from death to life, because we love the brethren (verse 14). Then in chapter 4 it is the Spirit that we have to do with currently, and in chapter 5 it says: Every one that believes that Jesus is the Christ is begotten of God. This subject enters into all these great matters. 

    HHWould that work out practically in relation to the Supper? 

    JTThere you will touch an atmosphere, the atmosphere of love, which is related to eternal life. I think the assembly is in mind in these three epistles as a sphere for eternal life in a practical way; so that we are taught where we shall not see it in one who hates, and where we shall see it in one who loves. You can look there for life; you will not get it in anyone who hates but in one who loves. There is a difference between life and eternal life in the scripture. The assembly is a sphere where life is to be seen. It is where love is. 

    HHWill you give us another word as to the distinction between life and eternal life? 

    JTEternal life is a fixed matter; life is what is operative. Eternal life is clearly over against death and time. Life by itself is more what is operating in us, so in Romans 8:10, the Spirit [is] life operating in us. 

    CTThe gift of God is eternal life: that is a fixed thought. 

    JTThe nations will go into that in the millennium; it operates by the way of love and good works and the like. 

    I want to call attention to chapter 5 as regards being born of God, how it is said that, every one that loves him that has begotten loves also him that is begotten of him (verse 1). We are essentially one; if we love God we love one who is begotten of Him, and if there is love in that one there is reciprocation. It is easy to love a person who is lovable. 

    EMcIs that the response of Gods nature in you and me, that we love one another? 

    JTThe nature is the same in you as in me. If I am cultivating fleshly feelings I am hard to love; if you are like God you will love in spite of incongruity, but it is more difficult to love an unlovable person than a lovable one. I think John was a lovable one and he knew how to love because he was lovable. I should like to have been in the house of John! The Lord committed His mother to John and he took her into his own home; the Lord authorised the relationship that she should dwell in Johns house by making her Johns mother and him her son; the Lord did that on the cross. 

    CTIn regard to the thought of love, would the last verse of John 17 fit in here, That the love with which thou hast loved me may be in them and I in them? 

    JTHere we are dealing with love by itself; He is laying His life down for us, and Hereby we have known love. The objective evidence of love is that He has laid down His life for us, so that we ought to lay down our lives for the brethren; He has taught us how. As begotten of God, the same nature operates in all. 

    QuesIs that why he brings in the commandments, that we know we love them, When we love God and keep his commandments (verse 2)? 

    JTThat is the legal thought; there is no use speaking about loving God or the brethren without keeping the commandments. If ye love me, keep my commandments, John 14:15. 

    EMcSo John says, His commandments are not grievous (verse 3). 

    JTAnything that God says is liberty; it is just what you like to do. The Lord Jesus loved to do all that the Father told Him; there was nothing grievous about that. It is a question of the divine nature in me: I accept the commandments as the perfect law of liberty. 

    EMcMay I ask this question in connection with the care meeting? If these things are in me and the love operating in me, I would make the first advance, would I not, in a case of difficulty? 

    JTI think that is very practical. Some brothers are very unapproachable; you have to do all the advancing; but if both are born of God characteristically it is very easy. 

    CTWhat has this got to do with victory over the world? 

    JTFirst, believing that Jesus is the Christ would save us from antichrist; and second, loving one because he is born of God; and third, keeping His commandments, and His commandments are not grievous, we are told in verse 3. Then all that is begotten of God gets the victory over the world, and the saints viewed in the aggregate are morally victorious over the world. We may go down and die but we are victorious in our life as begotten of God; so that we can see how what God has effected in our times in forming gatherings like these  this matter of love working out  how it accords us the victory. The point is that all that has been begotten of God gets the victory over the world (verse 4). It is the aggregate of the saints in the victory. 

    EMcIs verse 5 an advance thought over verse 1 on the line of faith? In that verse he that believes that Jesus is the Son of God gets the victory over the world. 

    JTBelieving that Jesus is the Christ is a testimony that you are born of God, and this would be protection against antichrist. Here those born of God have received Christ. Well, if I receive Christ I will not listen to antichrist. There are many antichrists; they are working in the schools and colleges everywhere now so that it is good to be a clear believer, a definite believer, in the fact that Jesus is the Christ, the Anointed of God. Then it adds in verse 4, For all that has been begotten of God gets the victory over the world. God is showing the value of being born of Him. Then verse 5 is faith, Who is he that gets the victory over the world, but he that believes that Jesus is the Son of God? Not now the Christ, but the Son of God, who enters into another order of things, in whom eternal life is hidden. 

    JBThe Lord asked the man in John 9:35, Dost thou believe on the Son of God?. Was he victorious as cast out? 

    JTThat is a good illustration of it. The Lord says, Dost thou believe on the Son of God?. And the man worshipped Him. He was cast out, excommunicated, 

    but having come to the Son of God he has victory, he will never go back again under any circumstances. The Son of God introduces him into something positive. 

    CTDoes the believer in verse 5 follow the faith of verse 4? 

    JTYou get another side of the position in the word, believes that Jesus is the Son of God, because of what the Son of God introduces us into; He is the true God and eternal life. Now as you met the man in John 9 he would have been very downcast as cast out of the synagogue, but when the Lord heard that, He found him; that is the positive side. So that John 10 is what He gives, which is eternal life and a place in the one flock. The Son of God and the man were both outcasts and the Son of God sets up another system; he could not be cast out of that! 

    JFSo that in his being rejected and cast out the world was overcome. 

    JTThe Lord says that He had overcome the world, and the blind man had overcome the religious world. 

    CTJohn says, near the end of his gospel, That ye may believe that Jesus is the Christ, the Son of God, and that believing ye might have life in his name, John 20:31. 

    JTIt is That ye may believe that Jesus is the Christ, the Son of God; it is the Messiah and the Son of God; the Son of God is brought in. It is an entirely new matter that we have part in; we have life in His Name. All that bears on our present position. 

  
    LOVE (JT 93)

    2 Samuel 12: 24, 25; Matthew 3: 17; 1 John 3: 1

    I am venturing to speak about love. It is not introduced formally in the Scriptures as early as might have been expected. It is connected with Abraham; it is connected with Isaac; it is connected with Jacob. Significantly, it begins with Abraham, representing the Father, the Source of all, as we have been singing. Jehovah says to him, Take now thy son, thine only son, whom thou lovest, Isaac, Genesis 22:2. Then we find it with Isaac; he was said to have loved Rebecca. And we find it with Jacob in intensity; the character of Jacobs love for Rachel was intense; the very existence of it shortened the time of his experience. So that, in that threefold witness of Genesis, we have love introduced as active. 

    Static love is hardly to be counted, for true love is ever active. So it is introduced among the family of God in an active way, and the intent is that it should be there for ever, increasing as it goes. We are reminded of it today in this gathering, affording scope for the Spirit of God to stimulate love; without any element of boastfulness one may say that the brethren do love one another. These special gatherings are intended to be peculiarly well-springs for us. The enemy would defeat the purpose. The more spiritual we are, the more we shall be conscious, as drawing near the time of these occasions, that the enemy is active and would rob us of our portion, diverting our minds to other things or irritating us; whatever it would be that would best hinder such occasions, Satan did not fail to present himself with the sons of God as coming up before Jehovah; Job 1 and 2. There was a day, it says twice over. It is literally a definite article, the day, as if there were fixed periods even then in which sons of God came up to appear before Jehovah. Satan also came. That is a solemn reminder of Satans activities in regard of what is before us to spoil the well-springs. However long he detained Jehovah in the conversation about Job, there would be a certain diversion. The sons of God normally would be engaged with positive things, and that is important in these gatherings. There is a time for everything and the care meeting is a time in which to take up negative matters. The Lord would be with us there. But normally the sons of God are occupied with positive things. We have a note in Job that all the sons of God shouted for joy. It is a characteristic of the sons of God, christians who are so designated are led normally by the Spirit of God. They are the possessors of joy in the Holy Spirit. So, in these holy convocations positive things are the order of the day. Positive things, not whisperings or back-bitings or even investigations. The time is too valuable; we are to be engaged with positive things and that implies that love is operative, love among ourselves. 

    Well now, as I said, this is a great matter, that this threefold testimony as to love in Abraham, Isaac, and Jacob came in among the family of God, and the thing is to continue. It comes out in Moses; it comes out in David particularly; his name means beloved. And so it is with Solomons name; his second name, but the name that should be written in golden letters for eternity, is that Jehovah loved him. A greater name than that of Solomon is Jedidiah, only mentioned once in the scripture, as far as I know. What it means is many times found in the Scriptures. But Jedidiah is to be outstanding. Its very solitariness makes it outstanding, the name derived from the immediate expression of divine love. 

    Jehovah loved him. He loved a new-born babe. David named him immediately, no doubt having in mind the message through Nathan as to him, that he should be a man of peace. His name is Solomon. He named him Solomon. The man of war himself found a convenient outlet, for the moment at least, from the realm of war into the realm of peace. Solomon was the guarantee for that, that there was to be an outlet from war. War was not to be forever. Neither in heaven nor on earth is war to be for ever. It is not strange to heaven any more than it is to us. The greatest of all battles, I suppose, is that between Michael and the devil in heaven, and Michael prevailed. How long the battle lasted we are not told, but Michael prevailed; that is the thought. And the devil is cast out, never again to have footing there. The Lord Himself takes up the battle later in the book of Revelation; He comes out of heaven riding upon a white horse, and the army that was in heaven after Him, following Him also on white horses. They are not battling up there; the battle is to be down here then. The generals are taken first, not the soldiers in outposts, but the generals themselves, two great representations of sin, the dual embodiment of sin with Satan behind them  a terrible trio of sin. They are cast alive into the lake of fire. That is the end of them. They will not see death as ordinary men; they are not given to the fowls of heaven as food, as the other battalions behind them; they are cast alive into the lake of fire. That is to say, the combination of evil fully developed, and marshalled against the Lord Jesus is met and defeated and destroyed  cast into the lake of fire. It was prepared for the kings; that is, the embodiment of sin; heaven would be peculiarly exultant in the embodiment of sin among men being consigned there. Satan would be allowed to continue in prison for one thousand years, and then be let loose again to attack the city, the beloved city, and then fire comes down from heaven and destroys the armies and he is consigned himself to his eternal doom. These are very striking matters, dear brethren, at the present time, and love is behind all this activity. You may not think it is love, but it is. The lake of fire is a necessity of love. The consignment of the false prophet and the beast is a necessity of love; the consignment of the devil is a necessity of love; the whole realm of creation is to be cleared. Not that they are annihilated, but they remain, a testimony to how love abominates sin as fully developed. 

    So returning to David, he found an outlet in his son. He is a type of Christ. Solomon is Christ; the outlet is in Christ. And so he called his name Solomon, an outlet for him for the moment  peace. One can understand that a great military man would be thankful for the opportunity of having recourse to the company of Solomon from the very outset. How quickly David associated him with himself! He modified David even on the throne. David began to say a great deal about love, about the service of God, about the outgoings of the hearts of the saints Godward as he had Solomon by his side on the throne. Thus Solomon bearing his second name, or really his first name, Jedidiah, would ever be the reminder that peace and love were associated in his person. David thus had this outlet, and I want you to understand that this is no theoretical matter; our outlet from the present sorrow, as from all sorrows, is in Christ. He is the outlet; hence the necessity of getting near Him. 

    Now I wanted to speak about Nathan and his part in this name. How David discerned that Jehovah loved him is not stated, but David himself was a spiritual man. He was a prophet; he had just lost the other son in the government of God. The son died; Davids heart had been wrenched. God was preparing him for the positive in the death of the first son, and David says finally: I shall go to him, but he will not return to me. David discerned and accepted and owned that he was not the centre of things. He was a warrior and he had no thought of his son returning into a realm of war. And so we have a Solomon who replaces him, an outlet from the realm of war, an outlet into the realm of love, into the realm of peace, where building is the order of the day, where the house of God is prominent, where the priests of God are prominent, the levites of God, the thousands of those who love Him, are prominent. That is the door opened in the birth of Solomon. Well may we understand therefore that Jehovah loved him. And it was no immediate matter, no local matter. It was a prophetic matter, and David understood that. My use of the word prophetic here is because it applies peculiarly; it is directing our hearts on to the future. I know in myself, I am altogether too local both as to time and place; the prophetic ministry is to direct us to the future; it directs us to God and brings God to us, but all that with an eye to the future, that we are moving on. And Nathan represents a sort of ever-present prophet; he belonged to David. He belonged to the regime of David, as I may call it, as it is today the regime of the Lord Jesus, and the prophet is there. The whole scene is governed in a departmental way. That is what comes out in Davids ministry, departmental ministry, and amongst the departments is the prophetic department. It is to serve all the others, and primarily the family, the immediate family of the king. So we find Nathan here occupied with the babe. I am thankful for every babe amongst us  I say amongst us, for that is where they are. They come under prophetic ministry; they are not to be treated lightly. They are potentially great and that is what prophetic ministry implies; not only what is immediate, but what is potential, what great things are ahead for us; every prophet is engaged in enlarging the brethren in what is ahead and preparing them for that greatness. This clothes the prophetic meetings with peculiar importance, that we have prophets. Nathan represents the family prophet, and one does not wish to be anything else  not a military prophet but a family prophet; that is, a man of love, a man that will always be regarded as a gift. You say, A gift in the sense that he can preach? No, that is not the meaning of Nathan; the meaning of Nathan is that he is given in the sense of enlargement of the family, the family of David. The first mention we have of him is in regard to Davids desire to build a house for Jehovah. David inquired and challenged himself as to living in better circumstances than Jehovah lived in. He says, I dwell in a house of cedars. Nathan was there; the first mention of Nathan was in that connection. He says to David,Go, do all that is in thy heart. It is a heart matter, but then the matter was somewhat changed, and in the change David is instructed about the family, about the greater than himself, the man of whom God said, He is going to be My son. He is yours, but he is going to be My son. It is a prophetic matter, whatever we may think of our babes, and of course we sometimes make altogether too much of them; that is, we connect them with ourselves, but the prophet will not connect them with you; the prophet will connect them with God, and that is a much greater thing. I would rather have my child connected with God than with myself. Of course he is connected with myself, but the prophet takes him away from me and places him in relation to God. That is a fine thing. You know how in Elijahs time there was a child sick in the house of the woman of Sarepta. The boy got sick in spite of the prophet being there. It looked as if he were going to die. That is, the presence of the prophet in itself will not save a child; prophetic ministry is necessary, and the prophetic ministry will detach the child from the bosom of the mother. That is where the difficulty lies; it is in the natural links between the parents and the children which allow too much latitude. So the boy is taken out of the bosom of the mother and carried up and laid on the bed of the prophet. He is detached from the natural and hence he is saved from death by the prophetic ministry, by the prophetic service. 

    So now, as we come to Solomon, David appropriates him at once. He appropriated the other child, and lay all night on the earth until the child died. God struck him, alluding governmentally to Davids course, Davids conduct. He accepted it; he arose from the earth when he heard about it, and he changed his clothes and went into the house of the Lord. How pleased God was with him! And then we have Solomon. Is he going to treat Solomon this way? 

    I have got a son of peace now. What is he going to be? He is going to be a wonderful man. Is David calculating in that way? David says, I love that child. Well, dear brethren, let us give God the preference, and that is what a baptism of a family means. I give God the preference. He loves the children more than I do; He has given each of the children a spirit, which I could not give them. It is Gods action, and the spirit is what is to abide eternally. He is the Father of spirits. Well, God puts in His claim in the most positive and blessed way. He says He loves him. What more favour could He put on a child than to love him? What is behind that love? All that God could give him! He loved that child. We have very little about Solomon afterwards until he goes on to the throne, but he was loved all the time by Jehovah. The child is called Jedidiah, beloved of Jehovah. What a fine name for a child! And the prophetic ministry is here to stamp that name indelibly on that family. It will never be erased from the family, because he is the object of the Fathers love, supremely so. It is Jesus. 

    I go on to Matthew to bring out the fact: This is my beloved Son, God says. As regards the opening of the heavens it is said, the heavens were opened to him, and he saw the Spirit of God descending as a dove, and coming upon him, chapter 3: 16. That was for the Lord Himself. There are things that are for each of us  secrets. A christian has very little value who has not a secret with God, things that He says to you Himself. 

    Called by that secret name 
Of undisclosed delight 
(Blest answer to reproach and Shame), 
Graved on the stone of white. (79:4)
 

    That is secrecy, and the Lord had this precious joy of something for Himself. It was opened to Him, and the dove came upon Him, but others are to know by heavens voice: This is my beloved Son, in whom I have found my delight. Others are to know it. We have therefore the development of Jedidiah; the existence de facto of love in the family; not simply in Gods heart, nor in Christ towards us by the Spirit, but the actual existence of love coming in through Abraham, Isaac and Jacob, but really coming in through the death of Jesus, for it says here, Hereby we have known love, because he has laid down his life for us, 1 John 3: 16. It is thus we know it, but then it is not only attested in that way, but we know it in the Lord, as the Babe prophetically. Let us talk as we may about love, but really we come to know it prophetically. You may say, Well, I do not understand that, but it is so. Prophecy is a special provision of God to make us know things, to force them on our heart, to write them on our hearts, that they are there indelibly. That is the point of prophecy. It is a gift in those who prophesy, of course, but Nathan was a gift, not simply because he had ability, but because God would have David and Davids family to know that God loved that family and so would give him such a man as Nathan. He was engaged solely with Davids house. He helped in the kingdom. We cannot say what he did or did not do, but what Scripture designates of him is that he was occupied with Davids family. He was a gift to David. You may say, How does that work? Well, take for instance the passage read in 1 John 3 See what love the Father has given to us. That is the meaning of Nathan; the thing is bestowed upon David and his family. And what about ourselves? 

    See what love the Father has given to us. He has given us love. You may say, He has shown it to us, but He has given it to us. How is it being given? Well, it is worked out that way: that we should be called the children of God. It is a prophetic idea, that the divine mind as regards us is that we should be called the children of God. But then the love is given. Let us take it down; let us appropriate it. God has given us something: that we should be called .... Who is calling us the children of God? I quite admit that the word called is not oracular as it is in Acts 11. We are called christians in an oracular sense; that is, God would have it, as it were, that everyone should know that we are christians. They were called christians. Christians are those who take on the character of Christ as over against all sectarianism; the disciples had been regarded as the Jewish sect, but they are not a Jewish sect. God would have it different. They are called christians and the word called is oracular; it is Gods mind that they should be called christians; it is no accident. Well, it is not the same word here, but the same idea, that we are called children of God. You can see how the link runs through these three passages, first in the babe, in Jedidiah, and then in Jesus  Thou shalt call his name Jesus, and then again, the holy thing also which shall be born shall be called Son of God, Luke 1: 35: not is 

    Son of God. Many enforce this idea that He was that already, but that is not the way the Scripture puts it. He shall be called that; it means He is that, as born a Man here, and the testimony of it is there, that it is palpably so. The disciples saw it. They saw His glory, a glory as of an only-begotten with a father. And so it is here at the banks of the Jordan; John and those with him there would hear that voice: This is my beloved Son. What would they say about Him? He is to be called that. Every lover of God would say, I will call Him that. Have we learnt to call Him that? Has the light of God come into our souls, so that we call Him that? It is not simply because Scripture says that, but I see that that is His name, that that is what He is. I call Him that. 

    So it is that the Spirit of God takes up a man like John who loved the Lord, or better than that, whom the Lord loved specially. How precious is the thought, to be loved specially! John is loved specially, and he is the one who is taken up to say so much about the Son of God. John the baptist said, according to John, I have seen and borne witness that this is the Son of God, John 1: 34. That is the One he baptised. Did he hear the voice? Undoubtedly. But then he heard more than that. He says, Upon whom thou shalt see the Spirit descending and abiding on him, he it is who baptises with the Holy Spirit. And I have seen and borne witness that this is the Son of God. It is what He does. It is the concrete matter that is in mind. He is called Son of God, and so we are called christians for some good reason. The disciples at Antioch had been in the school of Barnabas and Paul for a year, and they are called something that surely is testified in them, that they are christians. They are taking character from Christ, not from Judaism or Presbyterianism or any ism. That is the force of the word called there, that God would have it so. We are to be marked off from all sectarianism, taking character from Christ. The same thing applies to the Son of God, for as many as are led by the Spirit of God, these are sons of God, Romans 8: 14. That is what was said of Jesus after it was announced that He was Son of God. Then Jesus was carried up into the wilderness by the Spirit to be tempted of the devil: He was led by the Spirit in the wilderness in Luke, notintoit, but in the wilderness for the whole forty days. He was led by the Spirit. Thus we see the marking off, the leading, as of sons. And so as to children. The Lord Jesus is not called a child of God in the sense in which we are His children. He is called a Child in Matthew, a Babe in Luke, but He is not called one of the children of God. He is the Son. God from the very start says this, Thou art my Son; I this day have begotten thee, Psalm 2: 7. It is to be known. He is marked off in this way. So it is that John the baptist says that this is the Son of God; He baptises with the Holy Spirit. But he heard the Fathers voice, too. He was there, and the voice was, This is my beloved Son. It is a question of love. I can understand, dear brethren, how that would thrill the lovers of God at the banks of the Jordan. I wonder how much we know about being thrilled with heavenly things, with heavenly reports, with heavenly witnesses. God began to speak of it in the wilderness at Sinai. In Genesis He says very little about love; there are only two or three references to love in Genesis, but in Exodus God says, thousands of them that love me (chapter 20: 6)not that ought to love Me, but that love me. It has a peculiar application at the present time, for surely there are thousands who love God. John takes it up, as I said, as specially loved by the Lord Jesus. He was taught by the love that Christ expended on him  the disciple whom Jesus loved. He is qualified to speak of love. And so it is that he says here: 

    See what love the Father has given to us, that we should be called the children of God. That see, I suppose, is an expression of feeling  another thing that is very scarce among us  genuine spiritual feeling. 

    See what love the Father has given to us. It is a gift; it is not simply a development; it is a gift, for love is of God. If we have it at all it is His gift to us, taking form in us, so that we can love; we can love like Him. So Paul says to the Thessalonian saints  they were beloved saints  to the assembly of Thessalonians in God the Father and the Lord Jesus Christ. That meant that the Father loved that assembly. They were in His heart and so the apostle says to them, I do not need to speak to you about love, because you are taught of God to love one another. They were in the divine school and the main subject of that school is to teach love. It is the one abiding thing. And now abide faith, hope, love; these three things; and the greater of these is love, 1 Corinthians 13: 13. Faith and hope cease; love abides and God teaches us love, and in teaching us love He says, I give it to you, because He is the Source of it. It is not developed in us as a nature exactly. God is the Source of it. It does develop in us, of course, but God is the Source of it; it is a gift and we are called the children of God. 

    So, dear brethren, let us take it to heart, as in the valley of Baca, to make it a well-spring. What is it but coming together in love?  love among ourselves, for the brethren. You love to look at their faces, and they love to look at yours. We are glad to meet each other; we are not in a hurry to leave each other; it is a bond for eternity; a bond of love, attested through the death of Jesus, indicated in the name we are called down here, children of God  up there sons of God, down here children of God. For this reason the world knows us not, because it knew him not. Let us be content. We are not the great people of the world. We read of the seven thousand names of men slain. We are not among them, thank God! 

    That means the great people of this world. Men are making names all over the world. Let us be content to be at the tribunal, and say we are lovers of Jesus. We are of no account; we are in the way in the eyes of many. We can thank God indeed for the generosity of the governments. God is in that, too, but we are not aspiring to be among the names of men. We are unknown here, unknown and yet well known, for the children of God have more influence in this world than any others  a powerful influence. It is there, permeating secretly but invincibly, permeating conditions and affecting what I may call restraint of evil, and the opening up of the ways of God. 

  
    LOVE (JT 96)

    1 John 3:11; 1 John 3:14; 1 John 3:16; Esther 3: 8, 9; Esther 4:1 - 5; Esther 4:10 - 17; Esther 5: 1 - 3; Esther 10: 3

    I have been thinking, dear brethren, of love. We have been reminded of it today in our consideration of Exodus, and how in the type of the Hebrew bondman we have it in its ascending feature, love for his master; and in its descending feature, love for his children; and in its horizontal feature, love for his wife. I wish to speak of it now in the latter aspect, for it is that feature that promotes mutual feeling, love for the brethren, love for the brethren developing into love for the brotherhood. 

    I wish to show how this leads to the full test, and our answer to it in the laying down of our lives. In this we correspond to Christ as seen in the wonderful type, so well-known to us, the type of the Hebrew bondman. He leads the way in love in all its phases, going so far as to death, having His ear bored at the door, so that He remains a bondman for ever  His masters bondman. He leads the way in love, as in all else, and in love, as we have noted already today, that meets successfully every exigency or emergency of the testimony, every difficulty. Love never fails! And it will not fail in its relation to the brethren. Now this chapter in Johns epistle brings out the idea of the brethren; not simply brethren, not simply Christs brethren as elsewhere, but the brethren. There are such in this world; they are said to be Gods children; they are called that. In this epistle we have the children of the testimony in chapter 2, as we may say, Johns children; and in chapter 3, the children of God  See what love the Father hath given to us, that we should be called the children of God. For this reason the world knows us not, because it knew him not. But we are called that. In the gospel of John we have title to take that place as before God, and before men, too; but in the epistle we are called that, and that is the manner of the love. The children of God are also the brethren; not here the brethren of Christ, that is not the point, but the brethren, persons of that distinction. The very great fact that there are such, dear brethren, and their prominence and importance, their quality, are indicated in the fact that as loving them we know that we have passed out of death into life. Any of us here who does not love the brethren, does not know that! We may speak of it, and quote the Lords words that he that hears my word, and believes him that has sent me, has life eternal, and does not come into judgment, but is passed out of death into life, John 5: 24. We may quote that, but that does not give me consciousness of the transition, of having passed out of death into life; whereas love for the brethren does. Hereby We know that we have passed from death to life, because we love the brethren. Not the persons we meet in society, not our relatives after the flesh, but the brethren, these people. Other scriptures show us what they are, what marks them, but this scripture assumes that they are known, the brethren. 

    Peter tells us to love the brotherhood, which would mean the same persons only in other conditions, like the Jews, of which I hope to speak presently, who banded themselves together in the province of Ahasuerus, against their enemies; they could not be withstood. So that there should be no fear with such a people. If we view them as the brethren, we view them in family relations and affection. If we view them as the brotherhood, they are irresistible  they cannot be overcome. So being amongst them, and loving them, is the position we covet  it is a state and condition to be coveted  to love them and be of them. 

    Well now, I want to show from Esther how this works out, how in loving them and laying down our lives for them, we are promoted spiritually. Promotion spiritually is an aspiration to be encouraged, would there were more of it, and less aspiration of material promotion! They do not go together, beloved; one destroys the other. So that John  tells the one to whom he writes the second letter, that he wishes that he should prosper and be in health as his soul prospereth. An excellent balance! Any material prosperity is detrimental, and is material upon which the enemy will not fail to act to our detriment. 

    Now as I said, I want to show from Esther how this works out. How love for the brethren, and martyrdom, if need be, for them, involve spiritual promotion. So I refer to the word Jew in this book as suggestive of the brethren in reproach, for they are in reproach if they are truly in the state and position of brethren. The world knows us not as children, and we are not to marvel if it hates us; it hated God, it hated the Father and the Son  such is the world. It is futile to dwell on the inconsistency of hating us without a cause, it is waste of time; the flesh will ever hate us without a cause, even in persons known to be christians. It considers not consistency at all. So the Lord says, They hated me without a cause. We are not to marvel about the hatred. It implies that we are Jews. As the word Hebrew in Exodus signifies the reproach of Christ attaching to His people, so the word Jew in Esther signifies the same in other, although very similar, circumstances. 

    So I take up the idea of the Jew in Esther as denoting this feature. According to Romans the apostle says the Jew is not a Jew who is one outwardly in the flesh, but he is a Jew who is so inwardly, in spirit, whose praise is of God and not of men. Circumcision is in the spirit, it is a spiritual idea, it is a Colossian idea. There are those who say they are Jews and are not; but there are those who are. 

    The Lord deals with those who are not; they lie, they are of the synagogue of Satan; He says to Philadelphia, Behold, I make them of the synagogue of Satan who say that they are Jews, and are not, but lie; behold, I will cause that they shall come and shall do homage before thy feet, and shall know that I have loved thee, Revelation 3: 9. Notice that: before thy feet. 

    Thus the Jew in Esther is the believer in reproach. 

    Mordecai is said to be a Jew. He was in the palace, he was there in the government of God; his genealogy is given so that we might know that he had a pedigree although in the palace of Shushan. We are told that he was a Jew, and that he had a pedigree, and then we are told that he was a man of family affections. A great feature in Johns ministry is family affection. 

    So that he had such family affection as led to sacrifice; he took Esther up as his daughter  his cousin as we speak  evidently much younger, but in an unselfish, family way, he took her as his own daughter  a very tender way to take up those who are parentless. 

    That is Mordecai the Jew, that is to say he is that, he represents that in a very positive and full way. 

    Mordecai the Jew, that is to say, a brother marked by family affection and unselfishness. I do not mean natural family affection brought into the house of God; Nehemiah calls that household stuff. That is not Mordecai at all. He is Mordecai the Jew, a sufferer in reproach. 

    Well now, I have read to you Hamans description of the brethren. It is not heavens description of them, it is Hamans description, but he is forced to say some things that are true. There can be no mistake as to who these people are, our enemies themselves being judges; there is something there that is distinctive. Haman would have them destroyed, and was almost successful in his efforts, but there was Mordecai the Jew, a man who takes his life in his hands for the brethren, and the result is that Haman goes down and Mordecai goes up! 

    There is no God in sight in this book; even prayer is not mentioned in this book, and yet there is a most wonderful evidence of divine working! One of the most striking features of the book is seemliness, that is to say, God is not brought in where the circumstances of His people are dishonouring. We speak to Him, of course, we seek Him, of course, but make no parade of a God in such circumstances. The circumstances deny Him, as though He were asleep, and truly He was in figure, as when the ark was in the Philistine land, when it says, He awoke as one out of sleep, Psalm 78: 65. But there is not a word of that in Esther. God never actually sleeps: he that keepeth Israel will neither slumber nor sleep, Psalm 121:4. He is ever vigilant, but He knows how to keep out of sight, and those who love Him know how to keep Him out of sight too, if the circumstances are dishonouring. 

    So Haman apparently was successful in his efforts, but Mordecai the Jew stands out when he heard of the awful disaster that was pending on the brethren. 

    Are there not some here that know something of brethrens disasters? There are! Some of us, many of us, here do not know war; God would teach us war, it is one of the features of our education. As the psalmist says, He teacheth my hands to war, my fingers to fight, Psalm 144: 1. The disasters of our brethren are most sorrowful, but this is a threatened disaster, one that never occurred! Often God allows things to come so near that we gain by them just as if we had passed through them. It is His way. If He brings things into evidence as pending, it is well to go through them anticipatively. We gain the lesson and the sorrow never occurs! Such is our God! Such is the school of our God! 

    So Mordecai hears of the decision of the king, and he puts on sackcloth and cries with a loud and bitter cry. Where does he cry? In his own house? No, it does not say that; he cries in the city, in the gates of the king. He put his life in his hand when he might have shielded himself and shirked his responsibility; he took his life in his hand and garbed himself in sackcloth and cried. It is a very solemn matter, beloved brethren, as to our relations to the brethren, what they are worth to us; are they worth laying down our lives for them? I know what they were worth to Jesus; He laid down His life. 

    Well now, I want to show you that in thus taking up this attitude, we lead others on. That is one great feature in christianity, the feature of leadership and influence. We do not want to go alone, we want to carry the brethren. If we love them we do not wish them to miss anything, if there is promotion we do not wish them to miss it. There is plenty to do, you know! Belshazzar would have Daniel understand that he could promote him, but Daniel said, Let thy gifts be to thyself. There are plenty of them with God! He can promote, He has honours of His own to bestow, and we do not wish the brethren to miss them. The apostle Paul spoke about a crown of righteousness that was laid up for him, and not only for him, but for all who love the appearing of Jesus. It is not the rapture, as we say, but the appearing; all who love his appearing, 2 Timothy 4: S. So we do not want the brethren to miss anything. There is great promotion ahead. Esther was queen, but on sufferance, a poor position! We do not want a position like that. I am not disparaging her place, it was under the government of God, but she was consciously on sufferance, on a sandy foundation! Mordecai would lead her on further. She would seek to modify the reproach, which is always evident in unspiritual or half-hearted people amongst us. 

    She would say, Do not be so extreme, do not wear sackcloth, do not put ashes upon your head! She could afford to wear other clothes; I do not suppose she had any sackcloth in her wardrobe. I wonder if the sisters keep sackcloth in their wardrobe? Mordecai had it, apparently, but Esther sent other raiment; she would have him take off the sackcloth and wear other clothes. She would defeat the whole position in the book. It shows what half-hearted people are, persons who do not go all the way. 

    But Esther was not immune from the influence of a spiritual man. A brother is born for adversity. 

    How admirable is his message to her, for she was only a Jewess. It was her glory, although concealed for the moment; like many of us she concealed that which was her true glory, and put on something else; that is of no honour at all, it is degrading spiritually. 

    Now Mordecai says, Do not think that you will escape; who knows but that you are raised up for this very purpose; and mark you, if you do not act, somebody else will. God is not bound to act through you, but it is your privilege. He may have to get somebody else, but He appeals to you. Is your place in court of any value if the brethren are destroyed Where will you be? Will you be content to be alone in court, in your social relations? Can you get along without the brethren? Somebody else will come forward if you do not. Mordecai says, Will you shirk your responsibility? It is an appeal to come forward and identify ourselves with the brethren in their reproach  whatever it may involve, even the cost of our lives. 

    Esther understood, she sent back word, she was not blind to the fact that it did mean possibly her life, If I perish, I perish, she says; and she begged Mordecai and his companions to fast with her and her maidens for three days. You see the seemliness, the comeliness of this woman; she says nothing about prayer. Can we doubt that she understood the word? Doubtless she did, but they all had such a sense of the reproach, and how God was dishonoured by the whole position that they were secret in regard of God. They understood the mystery  becomingly! 

    So she takes her life into her hands and goes into the court of the kings palace, and is accepted. She went the right way, she went the way of death, beloved; there is no other way; both she and Mordecai went through death in their spirits  laying down our lives for the brethren. Well, the result shows that the movement was successful. I do not go over that; you are no doubt conversant with the history of Mordecai, but what I want to show now is the promotion. Do not think that it is not worth something; it is, beloved. Divine promotion is to be desired. 

    So in the last chapter you have Mordecais promotion, but in the previous chapter Esther stands out peculiarly. She does not lose her queen-ship, she remains queen; it was hers under the government of God, and she adorns the position in a moral sense; she lays down her life for the brethren. What comes out in chapter 9 is the establishment of a great feast among the people of God. This is something to be noted, for every divine movement, every divine deliverance of the people of God, establishes a landmark. How great a thing it is to have part in a divine landmark! Those of us who have been through things understand what landmarks are. There are the ancient landmarks, without saying who set them up, that are not to be removed, they are all to stand; they represent the cumulative effect of the testimony, and they stand in the souls of the spiritual. There are the ancient ones, and then there are the ones that are afterwards set up; these are most interesting. The great outstanding epochs in the history of Gods service are not to be removed. We should challenge our hearts if we appear to set aside anything that God has given, and be careful as to what we may think is not divinely given, for we must not move the landmarks of our fathers; they refer to great spiritual epochs and the outstanding results of the assembly. 

    We know what the world makes of ancient things the world is dotted with symbols of these unhallowed things; the whole world is dotted with memorials. 

    I only refer to that to explain. Are there any spiritual ones? There are; they are most interesting. They are not to be interfered with; they represent what is cumulative. What we want is to establish a land mark, not to set up something for our own distinction; it is the outcome, the inevitable result, of an exploit. 

    So a feast is set up by the decree of Mordecai and Esther; on the fourteenth and fifteenth days they rested and made them days of feasting and joy. So it was established that they should keep the fourteenth and fifteenth days of the month of Adar yearly, the month that was turned to them from sorrow to joy; and from mourning into a good day, a disaster that turned to a most signal victory! That is a landmark! 

    It is added to the many that have gone before. How great an honour it is to have part in the establishment of a landmark! Who has part in it? Those who love the brethren, those who lay down their lives for the brethren! How great an honour! 

    Now we come to the last chapter; Esther is not mentioned, Mordecai is the great feature of the book. 

    He has established his promotion, next to the king; he has reached that position on moral grounds, a wonderful spirit of devotedness, may we cherish it more! He is great amongst the Jews, amongst the despised people; a thousand times greater than to be great amongst the people of this world, which is what most aspire to. The less the heart aspires to, the better; a name in this world, a little bit of glory like Simon Magus, like Alexander and Diotrephes and others. The one Person to be pre-eminently great is Christ. He shall be great! All other greatness is nothing. All promotion is on the line of sacrifice. Those who are great are under the reproach of Christs name. Not that Mordecai made a point of being great himself; it was the outcome of his devotedness for the brethren  great among the Jews, a despised people, who would have found no entrance in many houses, in society, but they are great morally, and they remain great, their greatness goes through! What other greatness does? 

    So Mordecai is great amongst the Jews, and accepted of all his brethren; he served them well; he laid down his life for them. Well they might think him great and acceptable! But now they are his brethren  not simply the brethren, they are his! They formed themselves into a band and no one could withstand them; that was the brotherhood. But now they are his brethren, belonging to him in family relations, and he is acceptable to them all. What a great thing that is! There is no doubt that such devotedness brings about acceptance among the brethren. If one is not acceptable among the brethren, it is very likely he has not laid down his life! We do not want to be men like Absalom who had no male seed, who would erect a monument to himself, a poor thing! Mordecai has seed, and he speaks peace to them; he passes on peace  like Jesus, Peace unto you. There is participation in that, I leave peace with you; I give my peace to you, John 14: 27. The Lord bless His word. 

  
    LIFE (JT 96)

    Romans 6: 4; Romans 8: 10, 11; 1 John 3: 14; Exodus 8:16 - 19; Exodus 8:22, 23

    These scriptures speak of life  a subject that runs through Scripture. Life appears first in the scriptural order in vegetable form, a form of life that persons who reside in the country are specially conversant with. Then it appears in animal form, first in fishes and birds  certain relations exist between them  and then in cattle and then in man. That is the order in which it appears in Scripture. Each of these features in Genesis 1 may be worked out in the New Testament in a spiritual sense, because that is what is in the mind of God  what we get in Genesis is but preliminary. God had a spiritual order of things in His mind from the outset, and in all these features there is reference to corresponding features spiritually. But there was the order, and you can see how great a place life had; without it the physical creation could be of little interest, all had life in view  God is the living God. 

    Having said this in a preliminary sense, I wish to trace the thought in a simple way in these scriptures, so that each may test himself by them, as to how far he has progressed on the life line, for the way of it is said to be upwards  it is not on the level of mans world  The path of life is upwards for the wise, 

    Proverbs 15: 24. 

    So, beginning with Romans we have the initial idea, not in the internal working out, but in the external evidence of it. We are tested by whether the evidence of it is with us or otherwise. 

    The Lord said that He was the light of the world: He that follows me shall not walk in darkness, but shall have the light of life  we are to understand that it is the light of life. There is light in a wider sense, God is light  that is a wider thought, but the light of life is most practical and it shines on those who follow the Lord Jesus. It comes in after the woman is brought to the Lord, as guilty, by the leaders of the Jews; the Lord did not condemn her but said, Sin no more. There was doubt as to her. The evidence of certainty of her faith is not present. Many take the ground of faith and of having received benefit from the Lord, as the man in John 5; he was made perfectly whole, yet the Lord says, Sin no more. He did not say that to the woman of Sychar, or to the man in chapter 9, or to Lazarus whom He raised from the dead. So when the Lord says, Sin no more, there is a shade of doubt as to you or me, and so the light of life comes into evidence. Life is the telling thing. It is indisputable as a test  there it is, there is the evidence; it cannot be disputed. It belongs to the things that accompany salvation, so the apostle has this in mind in Romans. The Roman christians did not live in the country  they lived in the capital of the world in that day in which the leading ideas of the world were known, the fashions, the mannerisms, the etiquette, the formalities, all that went to make up life in this world, in the imperial seat. Now what is the test to be? 

    Take Rome today  the representation of Christianity is not now there  the life of the Pope, of the cardinals, is not new. Hierarchical Christianity is just the world with another name. There is nothing new in the Vatican. I mention that by way of contrast that you may see in your mind the company of people who received this letter. It was sent by a devoted woman, Phoebe; she came from a small town, from Cenchrea. She had the marks of life, she was a living sort of person. She would not carry ideas from the east to instruct the sisters of Rome in the latest fashions. She would read the letter on the way, Be not conformed to this world, but be transformed by the renewing of your mind, that ye may prove what is the good and acceptable and perfect will of God, Romans 12: 2. 

    So as the letter was read, they would arrive at this section, newness of life. It signifies that there is no other life like it; it is not some old thing as the wheel goes round again; there was never anything like it. 

    It was nourished in the presence of the glory of the Father, not the glory of the imperial court but the glory of the Father. Christ was raised from the dead by the glory of the Father that we should walk in newness of life. Think of the lustre of christian virtues and traits as over against worldly glory centred in the imperial court! Some of the Lords people were in Caesars household, but if it was only as a slave, one could adorn the doctrine; mark the word adorn. 

    Caesar could not adorn the doctrine of our Lord Jesus Christ and yet the meanest slave could adorn it. 

    The adornment that he could put on it would survive as the glory of this world passes away  he that does the will of God abides for ever in his lustre, so the word is love not the world, nor the things in the world, for all these things, the lust of the flesh, and the lust of the eyes, and the pride of life are of the world and not of the Father. The Father has raised Jesus and the answer to that is in a walk in newness of life. There has never been anything like it before. 

    The naturalist studies all kinds of life, but this is outside the range of the naturalist. It was there in the christians in Rome, however humble they may have been, however small their meeting room, this element was there, newness of life, something in which to walk; it is not yet a question of enjoyment but of walk. 

    This new thing was now in Rome though it had never been there before; it corresponds with the glory of the Father. When His beloved Son lay in death, when the Lord of glory lay in death, what was it to the Father? What those three days were to the Father! Well may Scripture speak of the earliness of the morning of the resurrection! There was no delay. There may be delay in judgment; it speaks of the harvest being fully ripe, but there is no delay in the coming of the Lord and there was none at the resurrection. Those three days involved suspense in heaven; may I say it reverently? You may say there was a blank everywhere. He was raised from the dead by the glory of the Father. Who can define that? The corresponding thought in us is that we also should walk in newness of life. 

    That is the general thought; it requires much secretly before we arrive at it that we may walk in newness of life, something that was never there before. It corresponds with Exodus chapters 16, 17 and 18, especially chapter 16, where the manna comes down  a new food. Why are these people so different? Their food is different! The word means What is it? And who are these people? The world knows us not, 1 John 3: 1. Christ is unknown by the world and so are His followers  a new thing entirely. How Gods heart was interested in that period, those early days of the walk in the wilderness! Chapter 15 is typical of the resurrection of Christ; it is the celebration of it, it was delightful to God. But the bitter waters follow; they speak of baptism and the flesh does not like them. The people murmured, but the Lord showed Moses wood. The young believer has got to be prepared for things to be shown. 

    It was Christ in a new way. Things are shown in the presence of the glory and the waters are made sweet. Then you get the seventy palm trees and the twelve wells of water, then the manna and then the smitten rock. These are the secret of this new thing in us. 

    Chapter 8 speaks of the Spirit. He is introduced in Romans in a most delightful way as shedding the love of God abroad in our hearts. Dwell on that precious service of the Spirit. It is well to challenge our hearts as to this operation. In chapter 7 the believer finds his feet, so to speak, in his own establishment, I myself serve the law of God, that is the resolution, and the Holy Spirit comes in in all His power to support me in that. 

    If Christ be in you; it is hypothetical here, it is if that is so, the body is dead on account of sin. God is bringing to an end sinfulness in the believer. 

    Sin is there but not in its actions. The body is a corpse, so to speak. The believer is viewed as having a body and surroundings in which he is responsible to God and the Spirit is life. 

    I would ask you to look into this, because you will have some very dark days unless you understand this verse; what is possible to the believer, and what the Holy Spirit will do for you. He is life, a new power, a new inmate in the house, and you can rely on Him. He is infinitely powerful. The Spirit is power for life in view of righteousness. The scarcest item in the world today is practical righteousness. The Lord Jesus loved it  He has loved righteousness and hated lawlessness therefore God has anointed Him with the oil of gladness above His companions; God honoured that element. So the Holy Spirit is in us as life, superior to things here so that I can fulfil practical righteousness. One is enabled by the Spirit to discharge every obligation. The character of God is reflected in the saints. It is what Christ loved, and what God would have in us in a practical way in the power of the Spirit. It is a most important feature of life. 

    Johns epistle is especially intended to unfold the subject of life in christians. The gospel unfolds it more in Christ, but the epistle unfolds it in christians. 

    These things have I written to you that ye may know that ye have eternal life, 1 John 5: 13. In the gospel he says, these things are written, that ye might believe, but in the epistle it is that ye may know; it is consciousness. No one can rob you of it. 

    We know that we have passed from death to life, because we love the brethren. It is the simplest, and yet the surest, test. If anyone doubts his possession of the divine nature let him consider how he regards the brethren. Is he content to dwell apart and not to have their companionship? If this is so Paul says I stand in doubt of you and you may well stand in doubt of yourself. You want to be sure of things and so Peter says, In your faith have also virtue and adds a list of these things which may be abounding (2 Peter 1: 5). Things are made sure to you, but without this you are in a miserable state. Satan lashes you in that state or tempts you with the world. 

    So you can test yourself as to what the brethren are to you; I cannot believe you love the Lord unless you love the brethren. You cannot expect the brethrens confidence unless you love them. How great a thing it is that there is such a company in the world as the brethren! They get together when they can, and they are not in a hurry to get away from each other. There is love. In Acts 2, at the beginning of the chapter, they were all together in one place; it was then that the Holy Spirit came upon them. At the end of the chapter they were all together although not in one place. They were together in heart; it was only circumstances that hindered them being together in one place. 

    We are bound up vitally, dear brethren; we know that we love the brethren and that is a wonderful testimony to God in this world. The Lord says to the leper, go, shew thyself to the priest, and offer the gift which Moses ordained, for a testimony to them (Matthew 8: 4), not simply to the priest, but to them. God knows how to hold people responsible. By this shall all know that ye are disciples of mine, if ye have love amongst yourselves, John 13: 35. It is confirmatory to my heart that I love the brethren but it is a testimony outside  they cannot get away from it. Daniel said to Belshazzar, Thou knewest all this. 

    Then the lice in Exodus are a type of what I have been speaking of. They are made to live out of dust by the power of God. Moses is not directed to advertise Pharaoh as to this plague, nor is it said to be removed. We do not want it removed. It is a question of the testimony of life, all the dust of Egypt. God turns it into life, the dust of the world, that which is despicable becomes most powerful. These gnats are not destructive; they do not kill, like thunder or hail, but they are on man and beast. They deal with life and flesh and blood. All are dealt with and the plague is not removed. Let us remember this. It is not a case of endeavouring to be something in a locality in the eyes of men. Remember the dust is made to live; it is what is despised, it is all the dust, nothing else. 

    The magicians, the religious leaders, could not do this. They failed, they could not do it and they say so to Pharaoh. God brings in a testimony that cannot be imitated. Persons who are of no account at all are made to live. The man and beast are brought down to the same level in regard to this matter. It is a testimony to him, day and night, and it is not removed. If the world only knew, it is an advantage to have these things to make them uncomfortable that men should turn to God, and that shows the importance of christians walking in newness of life. Men do not like them. Haman would have destroyed the Jews, they were a plague in his account, and so, in the account of this world christians are a plague. God will remove us presently, though He will never leave Himself without a witness, the plagues go on and on. 

    The finger of God is the Spirit of God working in detail and in power. God makes His people a living testimony in this world. He makes a distinction in the land of Goshen. You are under the eye of God for protection there. I will distinguish in that day the land of Goshen. We are marked off, dear brethren, we are marked off as alive. He puts a separation (or a redemption) (verse 23) on His people. He has redeemed them to Himself. 

    We need this spiritual teaching not simply that we should meet together on the right ground but that we may have this new thing, this newness of life, which is a testimony to God in this world. 
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    THE SUBSTANTIALITY OF CHRISTIANITY (4) (AJG 8)

    1 John 4: 1 - 21

    AJGThe remark was made this morning that this chapter was full of the thought of God, and we have in it the thought of our abiding in God, and God in us, a certain fixedness being contemplated which is very blessed. We have also, in the beginning of the chapter, the efforts of the enemy through false teaching, to set aside the truth, and then the means we have, in the Spirit of God, and also in subjection to the apostolic teaching, to discern and reject everything that is false. The first paragraph ends with we, that is an apostolic we, We are of God; he that knows God hears us; he who is not of God does not hear us. That is a second test, we might say, of the teachings that are abroad, as to whether or not they conform to the apostolic teaching. The first power for proving teaching and what the teaching confesses is in the Spirit of God, and it concerns the confession of Jesus Christ come in flesh; that really is the essence, you might say, of the truth, and the point at which all that is false in the world is exposed. Jesus Christ come in flesh involves, I apprehend, the truth as to the deity of Christ, for no one, who is not God, could be spoken of as coming in flesh. It also involves the truth of His manhood, that He who is God became Man and is a Man, and it also involves, as a corollary, that the first man, man in flesh, is set aside, for there was no object in the Son of God coming into the world if God could have made anything of the first man. That is important, because, if present-day religious teaching is considered, or if the views of leaders of thought either in the political world or the social world are considered, you will find that no one recognises or acknowledges the complete ruin of man; all is based on the assumption that there is some good in man which can be worked upon, but the truth cuts at the root of that, and that is involved in this confession of Jesus Christ come in flesh. 

    AHIn verse 1 it speaks of false prophets but in verse 2, it says every spirit which confesses Jesus Christ come in flesh is of God, and in verse 3, every spirit which does not confess Jesus Christ come in flesh is not of God. Why is it spirit and not persons? 

    AJGBecause persons are the mouthpiece of spirits - either the Spirit of God, or some other spirit that is not of God. Teaching is either true and of the Spirit of God, or else it is opposed to the truth and another spirit lies behind it, hence the need for detection of what is of God and what is not of God. 

    HWSo would you say this confession is not like that in Romans 10 - where we have confessing with the mouth; but it is the whole attitude and bearing of the person? 

    AJGI think when it comes to the Spirit and the doctrine connected with the Spirit, it really is what is the essence of the thing. It may be clothed with a great deal that is deceptive, such as the quotation of Scripture and all that kind of thing, as we usually find false teachings are, but the point is to arrive at the real essence of it and what it thinks in regard of Christ, and what it thinks in regard of man. 

    LFThis scripture disposes of anything in the way of compromise in regard to the truth, does it not? It is of God or it is not of God; it would allow no admixture at all in regard to this matter? 

    AJGNo exactly. 

    EJHWould you say that it is a comfort and a stay to us all that as we rely upon the Spirit there is no need for anyone whatever to be deceived by anything that is in the world? 

    AJGNo, quite so. That reminds us of what we had yesterday in connection with the unction, but it is striking that it says the non-confession of Jesus Christ come in flesh is that power of the antichrist. That shows the real character of it, that all that is antichristian is built up on the non-confession of Jesus Christ come in flesh. 

    EJHYet the believer has far greater power than all the power that is arraigned against him? 

    AJGQuite so. 

    ECMWould the discernment you speak of be the result of having the senses exercised for distinguishing both good and evil? 

    AJGYes, that is necessary in order to get the gain of the Spirit of God, and I think this simple test, Jesus Christ come in flesh (if the import of it is understood) is extremely important. It involves the truth as to Christ in a very full way, the absolute truth as to His deity and His true manhood, and then what is its import, that every other man is superseded. 

    MPSIs there any difference between not confessing Jesus Christ come in flesh and denying the Son in the second chapter? I was thinking that non-confession might refer to matters which are not clear on the face of them. Denying the Son would be clear perhaps to all, but are we certain as to this confession? 

    AJGI think that helps, that denying the Son is something positive and would immediately be apparent to a true believer, but this is a question of discernment, as you say, because much that is false is clothed with that which is outwardly attractive, in the sense that the Scriptures are brought in and that kind of thing; hence the importance of really discerning what the essence of the teaching is. 

    PHHThe thought of deception is found in the second epistle, where it says, For many deceivers have gone out into the world, they who do not confess Jesus Christ coming in flesh - this is the deceiver and the antichrist. Do you think those three things put together, the denying and then the power and then the deceiver, or deception, really expose the whole of modern religion in that sense? 

    AJGI think so. One has often been impressed with the circumstances surrounding the taking of Christ by those with Judas; they were in league with, and sent by, the chief priests and scribes. It says for instance in Mark 14, the chief priests and the scribes were seeking how they might seize him by subtlety and kill him. Those are the religious leaders, and they are moving with subtlety with a view to getting rid of Christ, and that is exactly the character of modern religious teaching. While it takes on the name of Christ, it is attaching Christ and the Christian teaching to the first man, with a view eventually to getting rid of the need of Christ altogether, so that it is antichristian in its character and effect. 

    JHWill you please enlarge a little more on the thought of Jesus Christ come in flesh as being the evidence of the Spirits operation in a person, as over against the popular religion of today, which confesses that Jesus lived a man here, as just an example to be followed in the power of the flesh? 

    AJGI would connect the expression Jesus Christ come in flesh with what we have in chapter 1 of Johns gospel, the Word became flesh. That is to say it is the action of a divine Person; it is God Himself entering into manhood, and the popular religion of today based on following the example of Jesus as a perfect Man here, in the power of the flesh, does not confess that, does it? 

    JHNo, quite, I was thinking of the movements of God into manhood, Jesus Christ come in flesh being with the view of the removal of that man completely. 

    AJGQuite so. There was no need for God to introduce another man in the Person of His Son, if anything could be produced for the pleasure of God by the first man. The coming in of the Son of God Jesus Christ come in flesh - was evidence that the time had come in Gods ways, and it was necessary too, and in fact essential, for the first man to be displaced and removed. 

    ABPShould we consider also the mystery in the name of Jesus and its intimate link with Emmanuel in Matthew? 

    AJGI am sure that is important, the very name itself involving His deity. 

    ABPJah the Saviour. 

    AJGYes. 

    PHHIs this matter of the removal of the first order of man enlarged on somewhat by the Lord Himself in John 6, where He mentions several times His own flesh and His coming down? 

    AJGYes, I think so. He is presenting Himself in the grace of His coming down from heaven as food for the believer. But then when it comes to appropriating the food we find that He changes the figure from bread to eating His flesh and drinking His blood, that is appropriating His death. 

    PHHAnd do we understand that in that death, alluded to in the flesh and the blood, we are to see the termination of the first order of man and, therefore, to open ourselves to the consideration of the order of Man that is in Christ? 

    AJGYes, exactly. He took up flesh and blood condition in order, vicariously, to terminate it before God in His death and then to open up in Himself a new order of manhood beyond death. 

    HDTDoes Paul approach that in 1 Corinthians 15 in the two titles he gives the Lord, the second man, out of heaven and the last Adam? 

    AJGI think so. I suppose the second man, 

    out of heaven involves that the first man has been displaced in favour of the second, and the last Adam involves that finality has been reached. 

    HDTAnd He replaces the man that has been displaced by what takes character from Himself. 

    AJGExactly. 

    WWSDoes it in any way bear on the matter to say that when Paul met the evil spirit in Philippi he met it in the power of the name of Jesus Christ? I was thinking that there you had in principle the spirit of antichrist working, but do you think it was met by the confession of the name of Jesus Christ? 

    AJGYes, that is good. 

    RJWIn John 8, when it was a question of the Lords Person, and they asked who He was, He said, Altogether that which I also say to you, and just prior to that the Lord says, Unless ye shall believe that I am (he), ye shall die in your sins. 

    AJGThat is a remarkable chapter, because in it we have the Lord speaking of Himself as a man who has spoken the truth to you, which I have heard from God, and then He says, Before Abraham was, I am, So that there is a remarkable combination in that chapter in the Lords own words of the truth of His Person. 

    AHGWhy does the apostle link up here this non-confession of Jesus Christ come in flesh with the power of the antichrist? 

    AJGBecause that is just where the power of antichrist lies. The refusal to accept the necessity for the setting aside of man after the flesh, the first order of man, lies at the very base of all antichristian teaching. 

    AHGWould antichrist in that way be the displacement of Christ? 

    AJGYes, quite so. 

    EJHIn John 6 the Lord says, It is the Spirit which quickens, the flesh profits nothing - the words which I have spoken unto you are spirit and are life. But there are some of you who do not believe. I was thinking of the setting aside of the first man in totality - how few are prepared to believe it. 

    AJGExactly, I think it helps to see that the title the Christ is very exclusive. There are many antichrists, but there is only one Christ. So that the very title the Christ is exclusive of every other man; He is the anointed of God. 

    ABPDo you connect the removal of the first man with the second cry of Jesus on the cross, and in that sense does it make it a very feeling and precious matter to us? 

    AJGExactly, I have no doubt, in one sense, that God felt it that man after the flesh had to be removed, do you not think? It says in regard to the condition of things just before the flood that it grieved him in his heart. We perhaps do not enter into the feelings of God in regard of these matters, but then the grief that He would feel must be more than counter-balanced by the joy that is His now in having a Man of Christs own order in His presence, and myriads partaking in His life and order by the Spirit. 

    ECLDo you think John enters into that when he addresses the saints as Beloved in this chapter? It is not brethren or children but Beloved, Would it help us to see the likeness to Christ in them? 

    AJGIt shows the feelings that are in the heart of the apostle in writing. We get this expression Beloved at least three times in the chapter. 

    QuesDo we see the spirit of antichrist in type in Absalom as he stole the hearts of the people? 

    AJGYes, we do, and, of course, as we read in Revelation; antichrist has the appearance of a lamb but when he speaks he speaks as a dragon. We, therefore, have to be careful of deceptive appearances. 

    HDTHad you in mind, when you spoke about the chief priests and the scribes and the elders taking counsel by subtlety to take Jesus, that it was something deliberate? It is said of Absalom that the conspiracy grew stronger. 

    AJGOh! it is deliberate; there is no doubt about that. So that evil spirits, that is, what is opposed to God, will lend themselves to it, to bring in systematised error. It has the appearance of what is Christian attached to it and the Scriptures brought forward out of their setting in order to support it, but it is all a subtle, deliberate intention to get rid of Christ. 

    PLSo that the gates of hades, in Matthew 16, are seen operating after the glory of the Person of Christ is confessed, Thou art the Christ, the Son of the living God. 

    AJGQuite so. It is a most comforting thing that there is that here which is impregnable, which the gates of hades cannot prevail against, and it is great grace that we should have part in it. 

    MPSHow are we to understand the expression, every spirit, the first time it occurs, in verse 2? 

    AJGIt is a question of what lies behind everything that is presented to us as teaching. If it is true, the Spirit of God lies behind it; if it is not true, another spirit lies behind it. 

    MPSWould it be seen in Paul saying that he served God in his spirit in the glad tidings of His Son? 

    AJGThat would be Pauls own spirit, of course, and the feeling that accompanied his service, but in the actual ministry of Paul, the Spirit of God was behind it. 

    ABPWhen James and John suggested fire coming down from heaven, the Lord said, Ye know not of what spirit ye are. Would that be like the gates of hades operating subtly to misrepresent the dispensation that Jesus had just committed Himself to? 

    AJGJust so. Reference has been made to the spirit in the young woman that followed Paul and Silas at Philippi. There was a semblance of truth in what she said, These men are bondmen of the Most High God, who announce to you the way of salvation, Acts 16: 17. 

    GALDoes it not touch the question of the revelation of God, Jesus Christ come in flesh, He came to reveal God. If that is denied, the revelation is denied, is it not? 

    AJGQuite so. 

    ACSPWas the evidence of one of these spirits at work in Peter, in Matthew 16, when the Lord had to say to him, Get away behind me, Satan? 

    AJGWell, working through means of sentiment and natural feeling; but then that is not quite what we have in this chapter; this is definite teaching, doctrines. 

    ACSPI was really wanting some help as to how this matter of wrong teaching may come in amongst us, because it is evident that the enemy is trying to get in in different parts. 

    AJGWell, that is why everything has to be tested. 

    WSSI suppose this would link with Ephesians 4, that we be no longer babes, tossed and carried about by every wind of that teaching which is in the sleight of men, in unprincipled cunning with a view to systematised error. Would this be the same thing in principle? 

    AJGIt would. 

    AJDWould this be seen in the addresses to the assemblies in Revelation 2 and 3, in the expression the synagogue of Satan? Would that have this kind of thing in mind especially in the last days? 

    AJGQuite so. You mean that there is what has religious character that is definitely of Satan, opposed to the truth, I suppose that was largely Jewish tendencies, but the Lord exposes them as being of Satan. 

    JSEDo these remarks suggest to us that the power for trying the spirits only lies within the family circle? 

    AJGWell, that is true because it only lies in those who have the Spirit of God, who are born of God. But what have you in mind in saying that? 

    JSEI thought the writer was crediting the saints with ability on this line, and we are to put the ability into execution. 

    AJGQuite so. That is important. It is a question of overcoming, and maintaining the overcoming, and therefore maintaining the truth in sound teaching and in walk that is consistent with it. 

    JSEIs it not a fact that whilst much is made historically of the nativity, even amongst professing believers, this that you have referred to, Jesus Christ come in flesh is unknown, and people are led astray by the mere historical thoughts of the nativity? 

    AJGThat is so, and it is sorrowful to see many believers affected by unsound teaching. Although at bottom they would not accredit what was basically unsound, they are, for the time being, often deluded by it. 

    GALIs there not a very specious form of attack in the way of household visitations with literature, which sisters may have to meet on the doorstep? When these people are tested by the deity of Christ the whole thing is exposed, but there is a very subtle movement afoot, is there not, in the world on these lines? 

    AJGQuite so. That is the case, that often the sisters are confronted with this kind of thing in house-to-house visitation. We find that, of course, in the second epistle. 

    JAPIs not the final test the apostolic teaching, He that knows God hears us? 

    AJGYes, it is; hence the great importance of following up the apostolic teaching. The early believers were marked by that; they persevered in the teaching and fellowship of the apostles. 

    AWGTWhat is the distinction between what we are speaking of and what Paul speaks of as profane, vain babblings which we are to shun? 

    AJGWell, they might not be exactly systematic teaching. Profane, vain babblings seems to refer a good deal to what may be just loose talking and a multitude of words with nothing in it. But this is systematic cleverness, instigated by the devil. 

    WSSIn Ephesians 4 (if I may refer to it again, for it seems to link with this) we have that which comes from Christ as Head through the gifts by the Spirit, first, and then that ye be not as babes, and here we have the teaching also, as if we must be in the sphere of divine teaching from Christ by the Spirit if we are to be preserved from these insidious attacks on the truth. 

    AJGQuite so, and it is significant here that the apostle exposes all this as being of the world. They are of the world; for this reason they speak as of the world, and the world hears them. The world has many different departments, and phases, you might say, but the basic feature of the world is that it is mans world, for the glory of man. 

    WSSAnd this would be particularly, to use your word, the religious department! 

    AJGYes, and it is all of this principle, that it is for the exaltation of man. 

    PLDo you not think there is a call for a systematic and sequential teaching, that the mind may be bulwarked against these inroads of darkness? 

    AJGI think there is. 

    PLIn temple enquiry, and the authority of the gifts too? It is an independent and insubject mind, is it not, that lays itself open to these attacks? 

    AJGQuite so, I think that is important. An element of insubjection with us, or any allowance of anything that is not right, exposes us to the enemys attack, so I suppose that is why it is that the Lord in speaking to Peter called him Satan, and the trouble was that his mind was not on the things of God but on the things of man. 

    WSSIt has impressed me very much for years that unless we are in the current of the Spirits teaching at any given time we are bound to come under the influence of wrong teaching. Would you say that? 

    AJGYes, I think that is right. 

    WCWould that be confirmed by the fact that it says, Hereby ye know the Spirit of God? That is the Spirit objectively, is it not? Then it immediately says. every spirit which confesses Jesus Christ come in flesh is of God. Does that mean that the Spirit is only here in connection with the identification with that order of man in the saints? He was here in relation to Christ, was He not, for the Lord says, ye know him in John 14? Now the word says, ye know the Spirit of God. 

    AJGWell, the Spirit of God is supporting the truth as to Christ, His deity and His true manhood, and what the import of His having come into manhood is. 

    ALRTAre there two basic tests for us - the Person of Christ and the apostolic teaching? Is that what we see in this third section? 

    AJGYes, I think so. 

    JPHIn connection with what has just been said, would it be right to extend verse 6, he that knows God hears us, to our day? Is there what is of the character of apostolic teaching, I mean authority in the ministry in our day, by which we are tested, and in heeding it we heed God? 

    AJGThat is right in principle. 

    JPHI only meant in principle. 

    AJGThe apostolic teaching remains as the basis of sound Christian knowledge, but, as you say, there is what is authoritative in the Spirit in the teaching that is given by gifts ministering in the Spirit. 

    PLAnd do you not think that these three-day meetings universally are divinely intended to furnish a sequential thesis of the truth, so that the saints become more established in it? 

    AJGI think that is so. If we are helped to maintain the attitude of enquiry in the temple we shall find that the truth does come out with some measure of authority. 

    ABPAnd is there not a need for the continuance of the special character of meetings such as is being held in this city now? 

    AJGI think there is, for that very reason, that it gets brethren together from over a wide area and it affords opportunity for the Spirit to open up the truth or confirm what is needed at the moment among the brethren. 

    ABPSome of us were a little concerned because we heard a report that this kind of meeting may be discontinued. 

    AJGI do not think there was any thought of discontinuing them. There was a thought as to whether they should or should not be held every year; that was as far as it went. 

    ANGIn connection with the spirits, would Peters personal experience help? When the links are clear, would an appeal to the Lord personally be effective? He said, If it be thou, command me to come to thee upon the waters. 

    AJGOh! That is so, undoubtedly. 

    PHHDo you see any significance in the use of the word temple in the opening chapters of Samuel? We have been speaking about the temple. It was clearly the tabernacle, but it is called the temple. I wondered if the Spirit of God might be pointing to the need for enquiry in temple light in a day of poor things. 

    AJGWould you indicate the scripture you have in mind. 

    PHHThe first chapter. It says, for instance, in verse 9, Eli the priest sat upon the seat by the doorpost of the temple of Jehovah. There are other references in the early chapters, and then there is the suggestion, in the beginning of chapter 3, that the word of Jehovah was rare in those days; a vision was not frequent. Would that in any way be a help to us, in getting to know the truth by enquiry in a poor day? 

    AJGI think it would. I think it is very striking that it comes in in that way, and that Samuel, who was designed to be the prophet to communicate the mind of God, is from his earliest days connected with the temple. It is called that, as though he is to learn from his earliest days the possibilities that lie in the temple for acquiring the knowledge of the mind of God. 

    APCLWould that be in a certain sense implied in verse 4, Ye are of God, children, and have overcome them, because greater is he that is in you than he that is in the world. Would that in a certain sense imply the temple? 

    AJGYou are linking it with the passage in Corinthians, ye are temple of God, and the Spirit of God dwells in you? 

    APCLYes. 

    AJGI think so. 

    APCLI was thinking of the seven sons of Sceva the Jew; they tried to overcome by knowing something that Paul preached, but they themselves were overcome and escaped naked. Do you think there is a need for us to be really livingly in the thing if we are to overcome these spirits? 

    AJGI am sure of that. 

    PHHAnd is it touching that John says, Ye are of God, in verse 4, and then later says, in verse 6, We are of God. Although one was the family setting and the other was the more apostolic setting, yet there is ability with the children to discern the spirits and to get the full advantage of the Holy Spirit, even in the midst of such antichristian workings? 

    AJGSo that there is an affinity between the children of God and the truth of God, which the apostles bring out. 

    PHHQuite so. 

    PLAnd which such an occasion as this affords expression for? 

    AJGQuite so. 

    PHHIt does seem extraordinary, does it not, that we should take this up, Ye are of God, in verse 4, as applying to ourselves, and yet not hear what comes into that 6th verse, Ye are of God, involves the children and the family, We are of God implies the hearing; that is, I suppose, as has been said, the attention to the ministry, and hearing means taking it on in obedience, does it not? 

    AJGIt does, but, of course, the apostle here, and all through his epistle, is looking at things according to their true nature; so he does not contemplate that any true believers do not hear the apostles. Alas! there may be those who do not pay attention to the apostolic teaching, but he says in verse 6, he that knows God hears us; he who is not of God does not hear us. He does not contemplate, I suppose, that a true believer would not pay attention to apostolic teaching. 

    JTSAre the apostles positive remarks as to being begotten of God to be taken account of? I was thinking of what we have had already, every one who practises righteousness is begotten of him, and then again, every one that loves has been begotten of God, and then later we shall have, every one that believes that Jesus is the Christ is begotten of God. Is that what you are leading on to now? We have had the matter of righteousness, and of love, and now believing that Jesus is the Christ. 

    AJGQuite so. We might come on to the section from verse 7 now. Let us love one another; because love is of God, and every one that loves has been begotten of God, and knows God. It is as though the first paragraph that we have been occupied with is just to preserve the integrity of the truth in the Christian circle. But then, that being preserved, and the saints being preserved from what is false, we have got to see that we go on with what is positive, what is really of God. 

    AHGCould you enlarge a little on this expression and knows God. 

    AJGDo you not think that necessitates continuance, going on with God. We only know Him if we go on with Him, and go on with Him as prepared to be obedient to the truth as it comes to us. 

    AHGIs it the outcome of living communication or communion with God Himself? 

    AJGYes, and seeing to it that whatever the knowledge of God requires in us in the way of walking in love, for instance, has its place with us. 

    APCLSo that in Corinthians Paul has to say, some are ignorant of God. 

    AJGQuite so. I speak to you as a matter of shame, he says. 

    APCLI was somewhat interested to see that in verse 6 it is not he that is of God hears us but he that knows God hears us. He changes from We are of God to he that knows God hears us. 

    Does not that involve that we give ourselves, in that sense, characteristically to know God? 

    AJGI think it should have that result. So that in what we had this morning there was the refusal of the truth by Cain, and then he goes and builds up a world. Then God starts afresh in the beginning of Genesis 5 with those who are going on on the line of life, and the seventh from Adam is Enoch, who walks with God. It is as though, moving on that line in independence of the world and separation from it, what you have before you is to know God, and to have your part in what we might call the life of God, walking with God. 

    APCLI was thinking that in contrast to that it is possible to allow ourselves to become built up in things which are really not of God, and do you think that dulls our capacity to hear? 

    AJGI am sure that is so. If we would seek grace to cultivate something of the reality of walking with God it would answer a great many questions that sometimes arise amongst us as to whether there is any harm in this or that, and so on. One has often been impressed with what Peter says of the Lord Jesus in John 6; he says, to whom shall we go? Thou hast words of life eternal. What kind of thing did the Lord speak to the apostles about, all the time that they were companying with Him? Words of life eternal was what Peter and the other apostles heard who companied with Jesus, and that was really what they were going on with in spite of the failings that we see from time to time. 

    EuRYou referred again to the life of God. There was an exercise that a little further help as to that expression would be welcome. 

    AJGWe get the expression in Ephesians 4. It says in verse 17, This I say therefore, and testify in the Lord, that ye should no longer walk as the rest of the nations walk in the vanity of their mind, 

    being darkened in understanding, estranged from the life of God by reason of the ignorance which is in them. I have often thought of Enoch as walking with God; walking with God day by day for 300 years he would get a very good impression of what the life of God was - that is to say, what Gods interests were, what He had before Him. God would let him into the secret of them. He would be entirely detached from the life of this world and would be in the enjoyment of eternal life. That is what we would develop in finding our life in things eternal. It is really the life of God; it is not Deity, of course, but it is a question of the interests of God - what God finds His life in, speaking reverently. 

    EuRIs it a creatorial thought that Gods intelligent creature, man, should be in the gain of? It says in Acts, in him we live and move and exist? 

    AJGNo, I do not think it is quite a creatorial thought, but what do you have in mind in saying that? 

    EuRWell, that it is derived from the Creator, and He sustains us in it. 

    AJGThat is true, of course, but then I think the life of God, as I understand the expression, and eternal life, which to my mind is very much linked with it, would go beyond that. It seems to me it would mean having a living interest in the world that God has before Him. 

    GALHas it not been expressed in Christ as the last Adam? I mean does not that bring out especially the glory of Christ in relation to this great matter of life? 

    AJGThat is life in the sense of what is communicated, is it not? 

    GALYes, but surely we enjoy what is communicated. 

    AJGThat is true. 

    HDTWould that involve the development of tastes that are suited to Gods presence and outlook? 

    AJGYes, and the life of God would be His love and what His love has designed, and what He is going on with, so to speak. God is not static or inactive. 

    PLHas it not a testimonial bearing? Is not the life of God very much a life of sacrificing love in the presence of a scene of evil? 

    AJGWell, that is the form it takes at the present time. 

    GALIs that not the force of verse 9, Herein as to us has been manifested the love of God. 

    APCLBut actually in verses 20 and 21 of that same chapter, Ephesians 4, there is a but. But ye have not thus learnt the Christ, if ye have heard him and been instructed in him according as the truth is in Jesus. Would that not be descriptively the life of God, for it occupied Jesus in His life? 

    AJGYes, I think so. 

    GRCSo would not the life of God at the present time be seen in the new man, which according to God is created in truthful righteousness and holiness. 

    AJGWell, those would be the features that belong to it, but then it seems to me there are the interests themselves, I do not know whether you would agree. 

    GRCYes, I would, but I wondered whether in the first instance the life of God involves the manifestation of God in His nature and attributes, and that would lead on to what He moves in, as you say. 

    AJGYes. 

    PHHDoes Genesis 5 more or less set out the thought of the life of God? I think the names of some of these worthies mentioned suggest the majestic and  divine shining, and Jared descending, God coming down. Then Enoch, I suppose, is a man beginning to take all that in by walking with God, and then Methushelah as arriving at something, and Lemech, the overcomer. Is there something active about all this life of God, which is superior to anything here as we walk in the sphere of divine interests? 

    AJGI think that is right. So that that chapter, although it keeps on saying, and he died, is actually the line of life. What it says of them is that they lived, and it is the line of life; it is over against the world that Cain built up, so that it is entirely apart from the world that is around us, and we find our life in what is of God. 

    PHHAnd in Noah it goes through. 

    AJGQuite so. 

    EJHWould some of those interests that belong to the life of God be expressed in what is said of Enoch in Jude, Behold, the Lord has come amidst his holy myriads? 

    AJGHe would see the necessity for the judging of all that was existent in the world, in opposition to God, in order to introduce Gods world publicly. 

    EJHI was thinking of the communications that he would have had in the walk with God. 

    AJGYes. 

    HAHThe Lord Jesus said to His parents, did ye not know that I ought to be occupied in my Fathers business? 

    AJGQuite so. You might say there was the beginning of it there. 

    WFWould the expression in the epistles, the things of God, and the things of Jesus Christ, and the things of the Spirit, convey some impression of the life of God? 

    AJGI should think that would be right. 

    JAPWould it not invariably mean some appreciation of Christ? 

    AJGWell, it must mean that, because He is the Centre of Gods world, and the One who gives character to it. 

    WCWould not the whole tabernacle system be suggestive of the sphere, the life of God? There was constant movement there, in the bringing the sacrifices and so on, and the movement of the ark, toward another world, so to speak? 

    AJGQuite so. So that here, in verse 9, it is very touching that in the manifestation as to us of the love of God, what is in view is that we should live through Him, that God has sent his only begotten Son into the world, that we might live through him. Then there is the additional thought, Herein is love, not that we loved God, but that he loved us, and sent his Son a propitiation for our sins. In both cases it is his Son. 

    WSSIn verse 9, it is Herein as to us. In verse 10 there is no such reference. What would be the difference in the two thoughts? 

    AJGWell, in either case it is ourselves who are in mind, only it seems to me it is as to us in verse 9, because there is the great objective in mind that we might live through Him. It is life that God has in mind. But then in verse 10 it is a question of dealing with what lay in the way of our being brought into it, and love comes into expression in that. 

    WSSI wondered if Gods pleasure in what was being secured for His own glory might be seen in verse 10, particularly. Would that be right? 

    AJGI should like help from the brethren, but it seems to me that the greater thought is in verse 9, that we might live through him. Then verse 10 comes in as showing that because this great matter of sin was standing in the way, love came into expression in sending His Son as a propitiation for our sins. 

    AHGWould you say a little more as to live through him? Is that as having Christ before us objectively, or does it involve too His service towards us? 

    AJGOh! I suppose it involves both, but the great point, I think, is live but live through him. That would mean that we live in relation to God. 

    RGBWas not Gods original thought, a scene in which there should be life and in which there should be those responding to Him livingly and substantially? 

    AJGYes, I think so, and hence those early chapters in Genesis are so full of instruction. You get His meeting, in the coats of skin, all that had come in through sin, in principle, and then, when Cain has gone out and built a world in opposition to God, you get the great thought in chapter 5 of God beginning afresh on the line of life; that is, those who lived; it is the great line of life, and it culminates in a person walking with God. 

    WWMWould you connect that with John 10, I am come that they might have life, and might have it abundantly. 

    AJGYes, I would. It is very touching, I think, that God has life in mind for us, and sent His Son, His only-begotten Son, that we might live through Him. 

    PHHWhat did you have in mind just now in stressing that it was His Son, in verses 9 and 10? 

    AJGJust to stress the love. 

    ABPDoes it seem to bring in the truth as typified in Joseph? He sent a man before them, and then the great result is the Saviour of the world? 

    AJGThat is interesting, because we come to that in verse 14, do we not? We have seen, and testify, that the Father has sent the Son as Saviour of the world, but He really sent Joseph before them to maintain life, did He not? That is what Joseph says, God sent me before you to preserve life, 

    Genesis 45: 5. But, now, there is the moral answer to these things on our part in verse 11. It is remarkable how constantly the truth in this epistle is applied to us in, you might say, a challenging way. If God has so loved us, we also ought to love one another. It is the moral sequence of learning divine love to us. 

    PLAnd it makes the brethren the true test of love with us, do you think? 

    AJGIt does, and it makes too, in the circle of the brethren, a place where God can abide. That is a most encouraging thing, do you not think, that if we love one another, God abides in us, and his love is perfected in us. You cannot contemplate God finding congenial dwelling conditions apart from love, love among the brethren. 

    WSSDoes it not raise an exercise with us as to how far we are really occupied with the love of God made known in such a marvellous way? 

    AJGIt does, but then that raises the question as to how much we are really living, living in relation to God. 

    QuesIs the objective presentation of things in this epistle, the first one in verse 16 of chapter 3, and where we are reading now, a great help in matters of adjustment? There may be perhaps things in terms referred to as corrective, but should they not always be accompanied by a living presentation of Christ? 

    AJGHence the importance of our cultivating links of brotherly love with one another, with our local brethren, with all of them, without partiality, and doing it before the troubles arise. I expect many will remember the reading we had in Park Street years ago with Mr. Taylor, in which he referred to Paul going up to Jerusalem to make the acquaintance of Peter. That was his object in going. He wanted to establish brotherly links with Peter, and that stood him in good stead later on when he had to withstand Peter to the face; he had already got brotherly links. So that although, for the truths sake, he had to withstand him to the face, the links of brotherly love were not broken. 

    JMcKDoes this give us a scope for love? The brethren are a scope for love? 

    AJGThey are the circle in which love is expressed and developed. You do not exactly love men in the world, you show grace to them. 

    APTPeter says, our beloved brother Paul. 

    AJGYes, quite so. 

    EJHWhere would you put the thought of love, in regard to our brethren with whom we cannot walk on account of the truth? 

    AJGWell, love, of course, has to maintain a certain reserve. You cannot go with them in opposition to the truth, but then there is the divine nature in them and in us, and there may be something perhaps that you can link on with in view of helping them. 

    AWGTThey belong to the family, do they not? 

    AJGThey belong to the family, and they have got Christ in their hearts. 

    EJHI think Mr. Darby said that we should keep our feet in the narrow path, and our heart as large as we can. 

    AJGQuite so. 

    APTWas Paul speaking to Peter, when he came down to Antioch, righteousness or love, or both? 

    AJGBoth, surely. It was love of the truth and love of his brother that marked Paul in withstanding Peter to the face. 

    GRCDoes the presentation of the Lord in Revelation 2 and 3 help, in that He was girt about the breasts with a golden girdle? He was reviewing the church in responsibility, and His affections could not flow out so freely as He would have desired. I was thinking of those we cannot walk with. 

    AJGQuite so. But then in regard of Laodicea, we find that He is prepared to stand at the door and knock, because there is someone that is true there. 

    ABPDoes the reference to the breasts, however, show that love was there? 

    AJGIt does, indeed. 

    HDTIndeed it is mentioned in the word to Laodicea, I rebuke and discipline as many as I love. 

    AJGYes. 

    CJHDWould you say that Acts 15 shows how helpful love is in getting the brethren into line with the truth, for having arrived at a common judgment it is said that they sent our beloved Barnabas and Paul, men who have given up their lives for the name of our Lord Jesus Christ? Do you think that would help forward the matter of the present truth among us, if those who present it are of that character? 

    AJGIt certainly would, because it would commend the truth, undoubtedly. Then they took pains to send Judas and Silas as well, two whom I suppose the brethren at Antioch had probably never met before, who should tell them the same things. So that they were careful that they should be fully assured as to what had been arrived at. 

    APTThe word grace apparently does not appear in this epistle. 

    AJGWell, what is your thought in that? 

    APTI wondered if it is the same word as love, or at least if it is not on that line. It answers to it - grace and truth. How can we help the brethren apart from grace, which is really loving them? 

    AJGIt is quite true that you cannot help them apart from grace, but love is a deeper thing than grace. Love is the root of grace. Grace is love in activity, adapting itself to the needs of those whom you are moving towards. 

    WDMr. Stoney said he would never love his brother beyond the standard of the truth. If there was a reserve as to the truth he should show a reserve in his love. 

    AJGThat is true. We have it in chapter 2, He that loves his brother abides in light. If I compromise the truth out of affection for my brother I am not abiding in light. He that loves his brother abides in light, and there is no occasion of stumbling in him. 

    AHGWould you say a little as to the bearing of verse 12, No one has seen God at any time; and then, if we love one another, God abides in us. 

    AJGGod dwells in those conditions, I think. God abides in us, and his love is perfected in us and there you see the nature of God. No one has seen God at any time, He has been declared in the only-begotten Son who is in the bosom of the Father, but now you can see the nature of God in expression in the circle of the saints; His love prevails there. 

    AHGIs that the continuation of your thought that this is a circle in which what is of God is seen? 

    AJGQuite so, and seen in an abiding way. God abides in us, and his love is perfected in us. 

    HWWould you connect that with the expression which thing is true in him and in you? In the first chapter of Johns gospel it is the only-begotten Son who has declared Him, now God is known through His people here, according to this epistle. 

    AJGYes, there seems to be the same thought, which thing is true in him and in you. 

    WSSGod abiding in the saints and giving us of His Spirit - is that the basis of the testimony? We have seen, and testify. 

    AJGQuite so. It is the basis of our knowledge. Hereby we know that we abide in him and he in us, that he has given to us of his Spirit, and then the testimony flows out from that, we have seen, and testify, that the Father has sent the Son as Saviour of the world. 

    GCSThis is not limited to our localities, is it? Would it not go out universally? 

    AJGOh! that is quite true, but it is in our localities that the reality of these things is tested. It is there that love really expresses itself, in the circle in which we have to move continually. 

    WFDo you connect this with John 13 and 14, the Lords service in feet-washing and then His references to love among yourselves and love to one another, and then in chapter 14 the abiding conditions? 

    AJGYes, I think that is right. 

    APCLCould you tell us what you see to be the difference between verse 13, he has given to us of his Spirit, and the last clause of the previous chapter, hereby we know that he abides in us, by the Spirit which he has given to us. Is there some distinction? 

    AJGWell, given to us of his Spirit seems to me to point somewhat to the feelings and affections of God, do you not think? 

    APCLI do. So therefore it is not just a matter of the indwelling Spirit but that He has given us of his Spirit. 

    AJGQuite so, so that the same Spirit marks us. 

    ABPI should like to ask for help as to what is spoken of, I think, four times in this section, namely, the thought of love being perfected. I wondered whether this was what the apostle was working up to. 

    AJGI think so, so that we are immovable, love is perfected. Whatever happens in your individual circumstances or in the testings that arise in the testimony or conditions among the saints, whatever arises that may distress the mind and spirit, you are not shaken in your enjoyment of divine love, you have arrived at fixedness. 

    ABPWould it be right to say that not only have you appreciated love in revelation, but you have put it into circulation, and experienced it coming back? 

    AJGI think that is so. The more we learn to love one another, the more we find that love is circulating among the saints, and, in fact, we receive a great deal more love than we show, as a rule. 

    JMWould you open up a little the thought of abiding in God? 

    AJGIt is the result of the knowledge of God, that we have got a fixed position. One has referred already in these readings to what Mr. Taylor said years ago, in connection with this verse; he linked it with Psalm 90, how Moses said, Lord, thou hast been our dwelling-place in all generations. What a thing for a man to say! In all the vicissitudes that Moses experienced with the people he found his rest and his home in God, the knowledge of God. And so that is what we are being brought to here, God is love, and he that abides in love abides in God, and God in him. The love that is enjoyed is traced to its source. 

    JAPIs verse 15 an encouragement to the feeblest? 

    AJGWhoever shall confess that Jesus is the Son of God. God abides in him, and he in God. I think so, because the confession involves that we are in the light of the revelation of God, the way that God has come out to us in love. 

    PHHDo you think the tender way in which the Lord dealt with the man in John 9, and His question in the end, would show that there is a certain desire of love with the Lord, that we should arrive at this point? Is it something like loves perfecting? 

    AJGYes, I think so. You mean that the Lord was really leading the man on, in order that he might arrive at this, that he really had got the Son of God before his soul. 

    PHHYes. He says, dost thou believe on the Son of God? 

    AJGYes. 

    ABPAnd would you say Martha also, how settled she seems to be in John 12, after having confessed Jesus as Son of God, according to chapter 11. 

    AJGQuite so. She needed a little adjustment after that still, in the latter part of John 11, but, as you say, she really came to settled conditions in John 12. She says, I believe that thou art the Christ, the Son of God, who should come into the world, John 11: 27. 

    MPSWhat is the importance of the word seen in verse 14, in connection with what has just been said? 

    AJGI suppose it gives power to the testimony, We speak that which we know is somewhat of that character. We have seen, and testify, that the Father has sent the Son as Saviour of the world. What do you think yourself? 

    MPSI was connecting it in my mind with the Lords words, This is the will of my Father, that every one who sees the Son, and believes on him, should have life eternal, and then the passage referred to in John 9, thou hast both seen him, and he that speaks with thee is he. 

    GCSIs it seen in John 4, the woman having to do with the Lord, and then those to whom she went speaking of Him as the Saviour of the world? 

    AJGQuite so. That is a good example. 

    APCLAs to love being perfected, verse 17 seems to give an extension of that in regard of boldness in the day of judgment. 

    AJGI think that is encouraging, because every one of us has, in principle, to face the day of judgment, not condemnation, but God will bring every work into judgment and we must all be manifested before the judgment-seat of Christ. But then love is perfected with us, that we may have boldness in the day of judgment, that is, when things are tested, so to speak, and what gives us boldness is that as he is, we also are in this world. I think that expression as he is is most encouraging; it directs our hearts to Jesus as He is, and where He is. He is in the Fathers love; He is the centre of the love of God, you might say. In Gods presence, it says, there is fulness of joy, and Jesus is there. He is there in complete acceptance, as the Object of love, the love that abides upon Him. Well now, as he is, we also are in this world. That would give the greatest boldness to us. 

    APCLSo that it does not say that love will be perfected in view of that, but it has been. Are we to have the consciousness of that now, so that something of what He is should mark us in this world? 

    AJGQuite so, and that we become fixed and immovable, I think, so that we can always draw near to God without any fear or distance. Even if things come in that have to be confessed, well, they can be confessed. 

    JSEAre these assuring statements for our encouragement to move on this substantial highway? 

    AJGYes, I think so. 

    AHGIs this elimination of fear a very necessary matter for us? 

    AJGIt is, because it is natural to us, when we do not know God, of course, to fear. Many Christians are not made perfect in love, but this epistle has in view that we should be perfected in love. 

    APTIn this world. What does that actually mean? 

    AJGJust where we are. 

    A.P.T. Is it physical? 

    AJGYou mean it is not the world in a moral sense? 

    APTYes; I was asking for help. 

    AJGWell, quite so. We do not belong to the world in a moral sense. We are not of the world, even as He is not of the world, but then we are in it in actual fact, and there is a great deal that is distressing going on around us all the time, but then as he is, we also are in this world. 

    LFThese verses 15 to 19, in that way, really bring to light the reality which you have mentioned several times in these meetings. 

    AJGYes. It is a question of giving us substance in our souls, so that we are fixed in the knowledge of God and that it develops as we come out in the features that are proper to those who know God. 

    GRCDo you link the thought of as he is with being as He is in righteousness and love - the two lines you have had before you? 

    AJGWe had earlier that He is the propitiation for our sins, so that every question of righteousness is settled from that point of view, and He is the Object of unchanging love. That is how it strikes me. I do not know what you think about it. It is as he is; He Himself marks out the position that God has placed us in. 

    GRCAnd if we answer to what is put out here, are we really in the joy of that position? Is that how love becomes perfected? 

    AJGYes, I think so. 

    PHHDoes it link on at all with 2 Corinthians 5, which I think you had in mind earlier, where the judgment-seat is spoken about? For we must all be manifested before the judgment-seat of the Christ, that each may receive the things done in the body, and so on. But does it mean that as formed in love, perfected, that that state of things and that time is anticipated without any fear, and indeed the manifestation becomes a reality now? 

    AJGYes, I think so, and I think we can see that while it is a sobering consideration, that we must be manifested before the judgment-seat of the Christ, to receive the things done in the body, yet the more we know God and know Christ the more we will welcome the idea, because it means that we will receive everything that has been done in the body with His own judgment upon it; and it means that we will come into complete accord with His own mind and judgment in regard of everything. 

    PHHAnd is Johns thought here that that should come about now? 

    AJGThat we should have boldness in view of it. Quite so. 

    PLWe involving our relations with one another, do you not think, among other thoughts? All our relations are clarified in the light of the scrutiny and presence of God in light. 

    AJGI think that is so. That is involved in what we have had in the first chapter, that we walk in the light. God is light, and in him is no darkness at all, and now He has come out into the light and we walk in the light. 

    PLDo you not think the former is general, and this is specific in matters that will arise, because the judgment-seat involves detail, does it not? 

    AJGYes, quite so. 

    ABPAnd does our boldness relate to sincerity now in the anticipation that the judgment-seat of Christ will, in the main, at least, be a confirmation of right judgment arrived at here? 

    AJGExactly. There is thus no reason why we should not very largely, at any rate, anticipate the judgment-seat of Christ by getting the Lords judgment upon detail now, day by day. 

    HDTIt is a positive statement, is it not? It is not as He was so ought we to be but as he is, we also are. 

    AJGQuite so. 

    HDTAny real believer can take great comfort from that, because that is the divine point of view, is it not? 

    AJGExactly. 

  
    1 JOHN 4 (NOTES OF A READING) (CAC 33)

    1 John 4: 7 - 21

    CACSatan little thought when he brought in sin and death that he was providing God with an occasion to show what He really was, which otherwise could not really have been known. 

    RemSo the fall of man is the opportunity for God to show His love. 

    CACIt was Augustine who said of the fall, O happy fault. And nothing can possibly happen to defeat God. I suppose there is thus a reason why it should be dwelt upon, because it is mans estate in death and as having committed sins that brings out the love of God. It is the knowledge of that love that is to be manifested in the children of God, not complacent love, not simply love that moves happily when all is complacent, but that moves happily and victoriously in the presence of the most contrary elements. It is very wonderful. 

    RemThat would help us in regard to one another. 

    CACLove is largely obstructed, because we get before us certain things in the brethren that we do not like. There is nothing God hates more than sin and death, but those very things brought out His love, they were opportunity for His love. 

    RemLove ... endures all things (1 Corinthians 13: 7). Unless love is the motive, there is nothing in it! 

    CACYes, the apostle goes to a great length in saying he might have wonderful things, but if he had not love he was nothing. 

    RemWe being still sinners, Christ has died for us (Romans 5: 8) would apply. 

    CACAnd do you not think we need to keep our souls saturated with the thought? That is the kind of love that God would shed abroad in our hearts, active love when everything is contrary. 

    RemWhere sin abounded grace has overabounded (Romans 5: 20). 

    CACGod loves to be known, and it says, He that loves not has not known God; for God is love. 

    QuesWould you say that what you get in Romans is more what you get in the Old Testament, and here it is more as His children? 

    CACYes, but more as those in debt and under sin. He loved us, and sent His Son to be the propitiation for our sins. It looks at us in that setting, does it not? 

    RemVerse 17 says, Herein has love been perfected with us that we may have boldness in the day of judgment, that even as he is, we also are in the world. 

    CACIf we in this world are as He is, that settles every question. 

    RemThe beginning of the verse is, Herein has love been perfected with us. 

    CACIt supposes that certain ones are known to us as begotten of God. That is how we look at believers. 

    RemThe stress seems to be on the person who loves as having been begotten  on the person who is to show the love. 

    CACThat is, it is not what we are to expect, but what we are to show. J.N.D. said that christianity works by what it brings, not by what it finds, and there is a good deal in that. 

    RemSo we are to do it, not expect it; we are to love one another. 

    CACIt supposes a company, one another, that there are those available to be loved, and happiness consists in loving them. 

    QuesIs the expression, Every one that loves characteristic? 

    CACYes. 

    RemThat is how we prove we are begotten, by love inactivity; 

    it is expressed. 

    CACIt supposes that what God is comes into evidence. No one has seen Him at any time, so unless there is a company on the earth loving one another, there is no testimony as to what God is, for He is invisible. He loves to bring Himself into evidence in His children, and we do not do it by trying to do it, but by dwelling on how God has acted when we were in sin and sins. We should never forget this. 

    QuesWould the deep sleep of Adam show that there is vindication of the love apart from sin altogether? 

    CACI should think that the wonderful scene in Genesis 2 is rather the setting out of divine purpose and counsel. God hastened to show what He had in His mind  Christ and the assembly. He brings in the man and then the woman into evidence. It is more counsel and purpose. It was His sovereignty. It was not good for man to dwell alone. It was not quite the time to bring out what was in His heart; He was providing for the man and for the human race in furnishing a wife for Adam. 

    RemThe deep sleep represents death through which Eve was formed. 

    CACThat is what makes it practical to us. If I am a naughty brother, it is not to prevent you loving me. It comes more to light in Genesis 3. The love of God comes out in the skins; He does not abandon His fallen creatures. It must have been the greatest surprise to Adam and Eve that He should come after them and enquire into the matter that had taken place, and that He should have His own way of clothing them. In those animals you have propitiation; so the very fact that they had sinned showed what He could do for a sinful creature, and the providing of the clothing was far greater than the garden and putting them in it. So God was better known. It has been said that Adam and Eve were far better off outside the garden than in it. Of course they were better off: they knew God in His care for them as fallen creatures under death, and what He would do for them. They were far better off outside and clothed, having the knowledge of God, than before  that is the gospel! 

    QuesWould you open up propitiation a little? Love here is not connected with sonship, but with propitiation. 

    CACIt is the wonderful sacrificial work which has come under the eye of God for His complete satisfaction in relation to sins. Every sin calls loudly for judgment. We would not like to think of God as One careless of sin; but He has provided propitiation which meets every question and satisfies, and even glorifies, Him. And so we have a great knowledge of God; we know God better than the angels do. There is no propitiation for fallen angels. 

    God has brought propitiation into view, and it is through His beloved Son. So I can go to God and speak to Him with perfect rest about all my sins; if I could recount them, those before and those after my conversion, I could finish up by saying that His beloved Son has been sent a propitiation for my sins. That is how God has made Himself known. 

    Then if a brother has ruffled me, does it not sink into microscopic dimensions? O, let me speak to God about my propitiation. It is not in a doctrinal but in a practical way that it works. Herein has love been perfected with us  we should like it to be true, so that the thing is seen in its perfection in the saints. It is seen in perfection in Him in the bosom of the Father; it is His home, the rest of His heart, so that it could not be otherwise than that He should declare God. It is where He lived, is it not? If we loved, it would be very easy for us to overlook tiny things in our brother, for they are very tiny things that ruffle us and put us out of tune, and make us evil-disposed towards our brother. I am not supposing we are to overlook things that ought to be judged, for John is the very one who tells us there is a sin unto death  that is the other side of the matter altogether. 

    QuesWhy is it, We also ought to love one another? It is a kind of obligation. 

    CACAnd I think it is very necessary it should be put in that way; there is a tendency to evasion with us, but it is due, due to God that we should love one another. I suppose He has given us of His Spirit that there might be power to do it. 

    QuesThere is a little difference between giving us His Spirit, and of His Spirit. Would one be a more general fact and the other imply that we have that which is characteristic of His Spirit? The supply of the Spirit of Jesus Christ (Philippians 1: 19). 

    CACIt is strikingly said that way, Of his Spirit, almost like God admitting us to a share of His own Spirit; is that the thought? 

    RemI suppose this involves the divine economy of the Father and the Son and the witness of the Spirit. 

    RemI think that earlier in the chapter it is God, and that here in verse 14 it is the Father, which makes it more striking. And we have seen, and testify, that the Father has sent the Son as Saviour of the world. 

    CACThis verse clearly proves it refers to the Son in manhood, because of what the apostles had seen. We have seen, and testify. 

    RemHe was here as Son before He could be sent. 

    QuesDo you think that verse 14 bears out what you were saying of Gods love. 

    CACYes, it is the whole testimony of the gospel, that the world is in Gods view for salvation. The propitiation cannot be limited to the children of God; it has in view the whole world. So that now the christian confession is that Jesus is the Son of God  everything hangs upon that. 

    QuesIs that a further thought to Jesus Christ come in flesh? 

    CACWell, I suppose so; it is the confession of the relation in which Jesus stands to God  He is the Son of God. One who confesses that, God abides in him and he in God. There is no greater light than that  that Jesus is the Son of God. 

    RemIt is the finishing touch in the education of the man in John 9. 

    CACYes. To walk about in this world prepared at all times to confess that Jesus is the Son of God, well, God abides in such persons and they in Him. 

    QuesDoes it involve the manhood of Christ? 

    CACYou would not think of taking any impression of God from another; the whole divine light as to God is in Him. The great things that God has said, This is my beloved Son, Thou are my beloved Son  these great statements sum up what God has to say about Him, and God dwells in the one who confesses that truth. All the religious speculations that fill the minds of men melt away in the presence of this great fact, that Jesus is the Son of God. Mans thoughts would leave us in bewildering uncertainty, but when we come back to this marvellous reality, it settles everything; we do not need to argue about anything, knowing this great fact that Jesus is the Son of God. 

    RemIt is a very crucial moment when it dawns on the soul. 

    CACTo believe that Jesus is the Christ and that He is the Son of God is the great foundation in the soul; my knowledge of God, my blessings and my relations with God, all hang on this Person. 

    QuesWould you say what it means when it says, Abides in God, and God in him? 

    CACI should be slow to attempt to define it, but I can see that if Jesus is confessed as the Son of God, the whole light of God that has come out in His Son is in the heart of the believer, and then the believer abides in God as looking for nothing outside the knowledge of God. It is real stability of soul, would you not say? 

    RemIt was the first note of Pauls preaching. 

    CACYes. 

  
    (4) PAULS TEACHING CONFIRMED BY THAT OF PETER AND JOHN (FER 2)

    1 Peter 2: 1 - 10; 1 John 4: 7 - 21

    I desire at this time to show you how the teaching of Peter and of John runs parallel with that of Paul, which came before us last time in connection with Ephesians 2. We find the confirmation of Pauls teachings (we get further light too) in the writings of Peter and John. We cannot do without any part of the New Testament, we want one part to amplify another. It is something of the same principle that is seen in the Old Testament. No prophecy of the scripture is of any private interpretation ... but holy men of God spake as they were moved by the Holy Spirit. Every prophetic writing is part of the system, you cannot understand any part by itself, it has to be viewed in the light of what we may call the prophetic system. People who take up a particular book of prophecy and think they can by study get the meaning of it by itself, are mistaken. So in the New Testament, we want all the writers, not only Paul, but John and Peter, if we are to get anything like a complete thought of Christianity, for they are all employed in setting forth Christianity from some point of view; and the point of view of one can hardly be said to carry completeness  we want the whole system of truth in that way. 

    I refer back for a moment to what we had before us last time in connection with Ephesians 2, as to the main points. I was showing that the point on which, so to speak, the chapter turns, is salvation; and that salvation is connected with a change of place. The change of place is brought out conspicuously in that chapter; but in order to emphasise the thought of salvation, I sought also to bring before you the object of salvation, that is, that the mind and will of God might find its expression in us down here. It is not enough for us to know that there is such a thing as salvation (I suppose most Christians know that), but that we should be so in the reality of it that the mind and will of God may be set forth in us down here. If we are in bondage to anything that is not of God, that so far presents a hindrance to Gods will being set forth in us; any one can understand that we cannot be here entirely for the will of God, if we are not free of what is unsuitable to God. You cannot serve two masters; the Lord said: Ye cannot serve God and mammon. If a man is serving mammon, he does not serve God; I do not say that he is not a believer, that is another point; but if a man is in bondage to the world, he is not free to serve God. God would not be served by the Israelites while in bondage in Egypt; that was what Pharaoh wanted, but God would have the people brought out of bondage, if He was to be served by them, and I think that is always the principle with God. 

    Now in 1 Peter 2 the apostle exhorts us As newborn babes to desire the sincere milk of the word, that ye may grow thereby unto salvation (I add those two words because they ought to be there), If so be ye have tasted that the Lord is gracious. We get here (in Peter) the same thoughts practically as in Ephesians 2. To begin with, we get the thought of salvation; then of nearness and access then the thought of a spiritual house. Thus we have mainly the things which are taught in Ephesians 2; that is, Paul and Peter do not teach different things, but practically the same thing. Of course, the truth is spoken here in connection with the Jews of the dispersion, but then what applies to those to whom Peter wrote applies also to us; Paul takes up the same line of thought and applies it to the Gentiles. 

    I would like to enlarge on salvation so far as I understand it. I think one can see three steps in salvation. The first is, that we are delivered from bondage to one lord by being brought into bondage to Another. That is what I should call the first principle of salvation. Israel was delivered from bondage to Pharaoh really by being brought into bondage to God: that was the power of their deliverance, and the same principle applies to us. We are brought out of bondage to the god and prince of this world and into bondage to Christ. The apostle Paul could propose salvation to the Philippian jailor, and how was it to come to pass? By believing on the Lord Jesus Christ. He had been in bondage to the god and prince of this world, and the apostle spoke to him the word of the Lord; and the practical result was that he became in bondage to the Lord Jesus Christ  in other words, there was a change of master. That is the first principle with regard to the believer  the believer is delivered from the authority of darkness and translated into the kingdom of the Son of Gods love. We can see how very real this was in the early days, when we remember that idolatry was the power of darkness; when the Colossians and Thessalonians worshipped dumb idols it was not simply dumb idols, but the authority of darkness, and people were translated into the kingdom of the Son of Gods love. If you want to understand that expression, I would refer you to what occurred on the mount of transfiguration. Everything there was subdued to the authority of Christ, and Christ was announced to be Gods beloved Son. There we get the idea of the kingdom of the Son of Gods love. Any one can appreciate the immense moral change which took place, in the fact of people being delivered from idolatry and translated into the kingdom of the Son of Gods love. The change was immense, and we see it exemplified in the case of the jailor. 

    The next stage of salvation is in the question of association. You might look at 1 Peter 3: 21, 22, and at Titus 3: 4 - 7, for in these two passages we get the idea of salvation, that is, in the change of association. You can realise it in some measure, if you go back to early times and contemplate what took place at Jerusalem or among the Gentiles; those who had been affected by the gospel were brought out of unclean and filthy associations into Christian fellowship. I have no doubt it is that to which Peter refers when he says, Baptism doth also now save us. People were very much affected by being brought into pure and holy associations. The apostle Paul alludes to the same thing, speaking of the mercy of God, in his Epistle to Titus: According to his mercy he saved us by the washing of regeneration and renewing of the Holy Ghost the washing of regeneration is probably an allusion to baptism, through which those who were converted were brought into Christian associations, and at the same time there was a renewing of the Spirit which fitted them for those associations. 

    The first step in the Christian course is evidently in the confession of Christ as Lord, so that there is a change of master, and the second step is in the change of association, that is, that the Gentile was brought out of his heathenism, and the Jew out of his Judaism, and both were brought into associations which took their character from the Holy Ghost. What is the effect in our case? The time was when we were entangled in the great systems of the world  mans world. You may call them Christian systems; you may call the State church a Christian church; you may call popery a Christian church; or a dissenting body a Christian church; but every one of them is part of the great world system, and it is very difficult for any one in any of these systems to understand salvation, because they are still entangled in the world. I think salvation can only be rightly known in being brought into the reality of Christian association outside of these great systems, where things take their character from the Holy Ghost. It is true of us, as it was at the beginning, that salvation depends upon being brought into the reality of Christian association. 

    Now I pass on to another step in salvation, that is change of place. I took that up in connection with Ephesians 2. The point there is change of place. Those who had had a place on earth, or even those who had not had it (for the Gentiles have no place on earth), now have a place in heaven. I alluded to what I think is an illustration of this  that the expression of Jonah, Salvation is of the Lord, was immediately followed by a change of place: And the Lord spake unto the fish, and it vomited out Jonah upon the dry land. 

    We have thus three simple thoughts in regard to salvation: namely, change of lord and master, change of association, and change of place; and I think I may say that you will apprehend that salvation is thus in Christ Jesus, because it is only in Christ Jesus that change of place can be realised: God has raised us up together, and made us sit together in heavenly places in Christ Jesus. 

    Now the apostle says here, As newborn babes desire the sincere milk of the word, that ye may grow thereby unto salvation. All will admit that it is a great thing to be free of bondage to Satan, and from evil and worldly associations, and to be free too even as regards yourself. I think a great many Christians are like the two and a-half tribes, they are delivered from evil associations, but they fall into bondage to a place down here; we want to grow unto salvation for the purpose of God, for He has made us to sit together in heavenly places in Christ Jesus. 

    We will pass on to verses 4 and 5, where it says, to whom coming as unto a living stone. I will say a word or two in regard to the Living Stone. You see in this passage an advance on the thought, that ye may grow thereby unto salvation, it is, to whom coming as unto a living stone. Now there are two things spoken of in connection with the Living Stone, that is, that it is chosen of God, and precious. Previously it said, Disallowed indeed of men; men disallowed Christ  they crucified Him. But the point is, that He is chosen of God and precious, and later on in the passage we are told that to you who believe he is precious. What I make out of it is this, that Christ is the way of access, because it is in Christ that God and believers are really drawn together. If, on the one hand, Christ is a Living Stone, chosen of God: and, on the other hand, to you precious, God and you are really together in Christ. If you approach God by One who is chosen of Him (as Christ is), you have access to Him. Christ became precious to the woman of Samaria. She said, Come, see a man, which told me all things that ever I did: is not this the Christ? But then Christ is the chosen of God, and thus in a sense God and she were really brought together. Again, in Mary of Bethany: for the same reason God and Mary were brought together. So it is in regard to us. Christ is precious to us; He took our liabilities, and has given us living water, and now through Him we have access by one Spirit unto the Father. Christ in that way has become the practical link between God and you or me. Now what I have said is extremely practical; and Christianity does not consist in the holding of doctrine, but in living association with Christ. There is nothing more important than that Christ is chosen of God and at the same time precious to us. He will not be otherwise than precious; if He is not precious to us we are nothing, but if He is precious we have everything in Him. I venture to say that there is only One who is indispensable to us down here, and that is Christ; a man might be bereft of everything down here, but if he had Christ he could get on. If Christ is everything to us, then we have great liberty in approaching the Father. The Lord said, The Father himself loveth you, because ye have loved me, and have believed that I came out from God. If Christ is not practically precious, do not let any one be content; but if He is precious to you, He is also the chosen of God. 

    I take up that thought in connection with access, but now we come to the house. To whom coming ... ye also ... are built up a spiritual house. We are built up a spiritual house, that is, we are of the household of God, and at the same time God dwells in us here  we are builded together for an habitation of God by the Spirit; we are builded together thus that God may dwell here. We get these two thoughts realised in the saints. Now it is an immense point to recognise the mind of God in regard to His saints. God cares for His household; it is a privilege for a servant to minister a morsel of meat to Gods household in due season; His household comes under His care and discipline. God takes care to provide spiritual food for the household. The servant of the Lord is to be occupied, when the Lord comes, with ministering to His household in due season. It is a great point to recognise that the saints are built up a spiritual house so that God may abide here. And we need to take that into account, so that it may have a profound effect upon our conduct, ways and associations, and everything else in this world. I do not know any thought that has more impressed me than that God is dwelling here by the Spirit. When one came to realise that, it produced a very profound effect. I do not believe any Christian entangled in the systems of the world can have any real sense that God is dwelling here by the Spirit, for the Lord very distinctly says Whom the world cannot receive, because it seeth him not, neither knoweth him: but ye know him; for he dwelleth with you, and shall be in you. And if we have had to leave these great systems, and in leaving them to leave the world, we have had great compensation on the other hand, for we have come to realise that God dwelling here by the Spirit is the basis of all Christian conduct. The apostle exhorts us to walk with all lowliness and meekness, with longsuffering, forbearing one another in love; endeavouring to keep the unity of the Spirit in the bond of peace: all that is based upon the fact that Jew and Gentile are builded together for an habitation of God through the Spirit. 

    We are built up a spiritual house  not a material house  an holy priesthood, to offer up spiritual sacrifices, acceptable to God by Jesus Christ. We can thus praise God and do good to men, since we are a holy priesthood to offer up spiritual sacrifices, acceptable to God by Jesus Christ. I think people sometimes regard sacrifices as being out of their reach, but they are really very simple. You get in the last chapter of Hebrews the sacrifice of praise to God. The very thought of being a holy priesthood is really a basis of practical life down here. James says, Pure religion and undefiled before God and the Father is this, To visit the fatherless and widows in their affliction, and to keep oneself unspotted from the world. That is priestly. 

    I think you will admit that we get, in this chapter of Peter, thoughts which are very much akin to those in Ephesians 2, that is, the thought of access, because the Living Stone is chosen of God and precious to us; and then that we are Gods household and God is dwelling here by the Spirit. If we recognise that God is dwelling here by the Spirit we order our conduct before God, and not with reference to men. The point is, to be acceptable with God and so to be approved to men. The fact of God dwelling here by the Spirit is, so to speak, the first principle of Christian ways and conduct in the world. 

    Now we get the same thoughts in the first Epistle of John. In 1 John 3: 21, 22, we have access. In 1 John 4: 11 - 14 we get the thought of God dwelling. Verses 12 and 13 appear on the surface contradictory; the first says, If we love one another, as though God dwelling were dependent upon our loving one another; and the next verse says, Hereby know we that we dwell in him, and he in us, because he hath given us of his Spirit. It is true that God has given to us of his Spirit, but then it is equally true that it is if we love one another God dwells in us. Had there not been those who loved one another, the Spirit would never have been given. There were those who loved one another on the day of Pentecost, the condition was fulfilled, and the Comforter came. And if we are not loving one another, we shall not realise very much that God dwells in us. If we love, God abides in us  and His love is perfected in us. If you want any sense of the reality of God abiding here, you must have love one for another. The realisation of the presence of God depends very much upon two considerations: one is, our separation from the world, that is, being in the reality of salvation, and the other, our love one towards another. I think we want to pay great attention to this; not to take up the truth of God dwelling in us as a dogma or part of a creed, or a sentiment. To go back to Judaism for a moment  the bond there was in a sense social and national, they were all derived from Abraham; but we are not derived from Abraham, not the sons of Jacob, but the children of God; if we are not the children of God we are nothing, but to be so, we must be in the blessedness of the reality of the commandment to love one another. 

    We want to be in the reality of salvation  disentangled from the power of evil, from evil associations, and even from attachment to a place down here, in order that the mind and will of God may be realised in us; we are in the place of nearness, and have confidence in God (so affected by the love of God that we have confidence in Him); we are under the care of God, nourished and furnished by the love of God; and at the same time (which is perhaps the greatest thing of all) we realise that God is abiding here. Now that is a very wonderful consideration to my mind. It may be in a very feeble measure that we love one another, but we cannot help loving. You may be confident that the saints will love those who are of God; if I love Him that begat, I love those who are begotten of him; and if it is true that there are those who love God, it is most surely true that there are those who love one another. And that is what we are here for, that the mind of God might be realised in us, that we might be brought into salvation, so that Gods mind might have expression in us down here. 

  
    HOLINESS (FER 4)

    Isaiah 6: 1 - 5; Revelation 4: 8; 1 John 4: 7, 8

    It is before me to say a little in regard to holiness. It is a great point that in Christianity you have reached the source of moral perfection. There are numbers of people who are beating about the bush seeking in a way after truth and only finding uncertainty. It is a great thing to view things morally and to gain the consciousness, which we are entitled to have as knowing God, that we have revealed to us the source of moral perfection. 

    There is this difference between righteousness and holiness. Righteousness is rather the consequence of love, but holiness characterises love. I think I can make that plain to you. 

    Righteousness in God is evidently the assertion and maintenance of rights. The rights of God have their spring in love, and in the assertion and maintenance of rights, on the part of God, there must be consistency with His nature, which is love. Other things may come in, righteous judgment and the like, but even this, which is the strange work of God, is not inconsistent with love. Righteousness is thus very simply expressed, it is the rights of God, right things: holiness, on the other hand, is characteristic of Gods nature, and we are entitled to speak of holy love in speaking of God. 

    I have read two passages, one from Isaiah and the other from the Revelation, in which you get the witness of the seraphim to the holiness of God. Holy, holy, holy, three times repeated. Where the cherubim are introduced, as at the gate of the garden of Eden, where the Lord God put cherubim and a flaming sword to keep the way of the tree of life, they are symbolic of the righteous judgment of God: the seraphim, on the other hand, witness to His holiness. 

    Now I must go back for a moment upon righteousness as having its source in the love of God, for I want to come to love. Even when God gave commandment to man in regard of righteousness the principle of the law was love, and we are told in the New Testament that love is the fulness of the law. The man who loves has fulfilled the law. Scripture speaks expressly in that way; love is the fulness of the law. Well then, seeing that is so, where does the love come from? It is impossible for man to originate love, else man would be equal to God, and if a man is to love God with all his heart, with all his soul, strength and mind, where does the love come from? The truth is that love finds its source in God Himself, and it was that which led me to the verses in Johns first epistle. Love is of God, it is said, and therefore outside of God there is no love, nor can there be. Love is of God, is found in verse 7, which I read, and in the succeeding verse we find the statement that God is love. Hence, if love is the fulness of the law, God Himself is the source of that love. The fact that man was commanded to love God is a clear proof to me that God was asserting His rights and that the source of those rights was love. I cannot conceive such a thing as that man should be commanded to love God, and his neighbour as himself if the commandment did not originate with One who was Himself love. A dishonest man would hardly impress honesty on others. Love is of God; and it is clear that the One who commanded man to love Himself and his neighbour must Himself be love, and therefore the source of righteousness is love. 

    God has right to the supreme place in the affections of all intelligent creatures, but, at the same time, that claim has its proper source in the love of God. The answer comes out in the Christian, because love is of God and the Christian participates in that: he is of God. In the fact of his loving God with all his heart and his neighbour as himself, in thus fulfilling the righteous requirement of the law, the Christian expresses righteousness. The Spirit is life in view of righteousness, and you get righteousness in the exercise of love. 

    I have said enough I think to show that righteousness, on the part of God in regard to man, has its source in the love of God. 

    Righteousness in Scripture often stands in opposition to lawlessness. Sin is lawlessness. Lawlessness refuses the rights of God, and, in fact, refuses God: that is the spirit of lawlessness. The Lord Jesus said when here, If I had not come and spoken unto them, they had not had sin; that is, they refused God, and the right of God, for Christ had spoken to them in divine love. Love had been expressed in Him in word and in deed, and they refused His word, and in refusing His word they had sin; in other words, the truth is that man will not have God. Man will do his best to exclude God, because he is lawless. If the rights of God were recognised you would have the earth filled with blessing, men would love God with all their heart and their neighbour as themselves; but, instead of this, the mystery of lawlessness is at work, and will culminate in the man of sin, and he will exclude God so far as he can, and the practical result will be that the earth will be filled with hatred and misery. Righteousness brings in God and love; lawlessness shuts God out and makes way for the pride of man and falsehood and hatred. You can see the working of it in the present day, and it is very largely helped on by rationalism and semi-infidelity. In the future it will be rampant, and things will be headed up in the man of sin, and then there will be darkness and hatred filling the world. 

    Now, when it is a question of God asserting His rights, He does not speak about holiness. The necessity of holiness comes in when the question arises of man approaching God, because the One we approach is holy. That you get brought out continually in the Old Testament. The first book in the Old Testament that perhaps impresses you with the holiness of God is Leviticus. The question of righteousness appears in Exodus, in Jehovah redeeming his people, and leading them forth, and then dwelling among them. In Leviticus the subject is of approach to God, and both priests and people are impressed with the idea that God is holy. 

    In Isaiah 6 and Revelation 4 you get the same impression. When the question of approach to God arises, the necessity of holiness comes in, the secret of it being that holiness characterises the nature of God. Gods nature is love. He is said to be love, and His nature is characterised by holiness; the seraphim are the witness to the holiness of God. The passage in Isaiah presses home on us that holiness is in contrast to the uncleanness of man. The moment the seraphim gave witness to the holiness of God, Isaiah says, Woe is me! for I am undone; because I am a man of unclean lips, and I dwell in the midst of a people of unclean lips. Isaiah was conscious of his own uncleanness, and of unclean associations, and holiness comes out in that way in contrast to uncleanness. You get the same contrast in 1 Corinthians 7: 14, where, speaking of the children of believers, the apostle says, Else were your children unclean; but now are they holy. In the Old Testament we get a ceremonial holiness as in the case of Israel, which stood in contrast to physical uncleanness; but I do not speak about ceremonial holiness, but holiness in a moral sense; and therefore if I speak of uncleanness, what I mean is moral uncleanness and filthiness. Righteousness stands in contrast to moral confusion, 

    and holiness to moral uncleanness and filthiness. 

    If we never entered upon the idea of approach to God we would not get the thought of holiness. It is in Gods house that we get acquainted with His love, and if you reach the holiest you prove that you have acquaintance with the love of God. To fail to enter may indicate a great defect in ourselves, but if the thought of approaching is entertained, you must take into account that the God whom you approach is holy. If you are to get the good of the house of God, you have to recognise the holiness of the God who dwells there. Holiness becomes His house, and though God has opened our eyes to see His house, you will not taste the fatness of His house if you fail to take into account His holiness. The moment the idea of association with Christ comes in we have to take into account that God is holy. 

    I pass on for a moment to speak of Christ in connection with the holiness of God. It is in Christ that the holiness of God has become manifest to us. We know it by the revelation of God. The only-begotten Son, who is in the bosom of the Father, he hath declared him. 

    All has come out; and, apart from what has come out in the death of Christ, you could not get the true idea of the holiness of God. In the darkest moment, on the cross, we get the acknowledgment by Christ of the holiness of God. Turn for a moment to Psalm 22, My God, my God, why hast thou forsaken me? why art thou so far from helping me, and from the words of my roaring? O my God, I cry in the daytime, but thou hearest not; and in the night season, and am not silent. But thou art holy, O thou that inhabitest the praises of Israel. That is a very remarkable expression, because it was in connection with Christ being forsaken. There is, Why hast thou forsaken me? and yet there is the expression, Thou art holy. That is a clear proof of what Christ Himself was, for you would not have had that acknowledgment at such a moment had there not been the perfection of holiness in the One who expressed it. To speak of the holiness of God at such a moment proves distinctly what Christ Himself was  that is, the Holy One. 

    We are led to apprehend Christ first as the righteous One and then as the Holy One. We find in Christ perfect accord with the holiness of God. When Peter was preaching to the Jews, he speaks of the Holy One, saying, Ye denied the Holy One and the Just, and desired a murderer to be granted to you. And then in the first epistle of John it is said, Ye have an unction from the Holy One. Both Peter and John present Christ as the Holy One. Christ maintained righteousness here, but He was characterised by holiness, and we cannot understand the path of Christ on earth unless we take into account the thought of holiness. 

    Holiness is inseparable from love. You get the perfect expression of divine love in Christ on earth, but it was a holy love, and that is what marked everything in the witness of the Lord Jesus down here. He went about doing good and healing all that were oppressed of the devil, for God was with Him. He relieved man of every ill, but behind all that there was perfect moral accord with God. He was one with the Father. There was the expression down here of the holy love of God, so that the Lord Jesus could say in reproach to the Jews, Now they have both seen and hated both me and my Father. 

    I do not think that mans mind entertains naturally any true idea of love. The word was in the vocabulary of the Greeks, but in the Greek mind love was connected with unclean ideas. When love comes in as of God it has its own peculiar character by the revelation of God, and it is identified with holiness in contrast to the impurity and uncleanness of men, such things being abhorrent to it: they cannot be tolerated by a God who is love, and His love a holy love. The moment we see the holiness of God we learn, in distinction from it, the impurity, filthiness and uncleanness of the flesh. We have to walk in a holy place. The love of God is shed abroad in our hearts by the Holy Spirit, therefore we have to walk in the place of Gods holy judgment. We can understand Isaiah saying, I am a man of unclean lips. The associations in which one may be found down here are often connected with uncleanness, but if you come under the influence of the holy love which is shed abroad in your heart by the Holy Spirit, the practical result is, that you walk in self-judgment. It is there that we come under the effect of the love of God. 

    Now I come to another point in connection with holiness, and that is the Spirit. Refer to a verse or two in 1 John 2: 20 - 25: But ye have an unction from the Holy One, and ye know all things ... And this is the promise that he hath promised us, even eternal life. 

    The history of every Christian, as a Christian, begins with the possession of the Spirit. We all recognise that whatever experiences there may have been with us antecedent to that, our Christian history began with the reception of the Spirit of God. The Lord Jesus speaks of this in John 4, in saying, The water that I shall give him shall be in him a well of water springing up into eternal life. No one can properly speak of Christianity apart from the gift of the Spirit. We can only be said to be in Christ by the Spirit. Scripture says, If any man be in Christ it is new creation. But then if our history as Christians begins with the Spirit, it begins with holiness, because we receive the unction from the Holy One. Christ is the Holy One, and He is the One who has communicated to us the unction, and now the love of God is shed abroad in our hearts by the Holy Spirit given to us. Holiness has come from God to us in that way. 

    As Christians we have received an unction from the Holy One, and hence our experience as Christians begins with the presence of the Spirit. 

    The moment the Holy Spirit is received we accept the obligation to walk in self-judgment here. We begin to realise that we are in the presence of the holy God. Where people are defective in a sense of the holiness of God it is because they have never apprehended the reality of the house of God. It is a great point to apprehend that, because it brings home to us the obligation to walk in self-judgment down here, for we are in the presence of holiness. Being set free from sin, and become the servants of righteousness, ye have your fruit unto holiness, and the end everlasting life. If the obligation is accepted, it becomes the avenue by which we reach the heart of God. When there is the following after holiness you get much acquaintance with the love of God. I cannot conceive of acquaintance with God without accepting the obligation to holiness. We have to perfect holiness in the fear of God. In a sense it is the condition under which God dwells among us. It is said in 2 Corinthians 6: 17: Wherefore come out from among them, and be ye separate, saith the Lord, and touch not the unclean thing; and I will receive you, and will be a Father unto you, and ye shall be my sons and daughters, saith the Lord Almighty. We are to cleanse ourselves from all filthiness of flesh and spirit, perfecting holiness in the fear of God; there again holiness is placed in contrast to uncleanness. 

    There is another point in regard of holiness which is of great moment. Holiness characterises nature, and therefore you cannot expect that holiness can be reached by man as man. One can accept righteousness by faith, because it is the righteousness of God, the expression of His rights, which is a very different matter, to my mind, from holiness. Holiness is characteristic of nature, and I cannot understand holiness in any true sense apart from a person being in Christ. You cannot promote holiness in the flesh: the flesh presents other features. Holiness is connected with our being in Christ. 

    If any man be in Christ it is new creation, and there it is that holiness comes in. It is in connection with the Spirit and the new man. The testimony of righteousness may be accepted, and a man be set free from the control of sin; but before a person knows much about the love of God there must be a sense of the holiness of God. If anyone gets a sense of the holiness of God, he judges the impurity of the flesh; but we only do that when we have come consciously in contact with a holy God. Then you are formed in the divine nature: you have come under the influence of divine love. We begin then to apprehend the love that is toward us. We have known and believed the love which God hath toward us. It is in proportion as we become acquainted with the love of God that our holiness is deepened. 

    Holiness cannot go beyond the measure of the man. (You cannot get holiness by faith.) But what man? The man in Christ, not the man in flesh, Holiness  except ceremonially  never could be reached by man in the flesh, because it belongs to the man in Christ, and cannot go beyond the stature of the man. We may be babes in Christ, and then the measure of our holiness is not very great. You may be men in Christ, and then you have a different idea of holiness. But what makes the difference between a babe in Christ and a man in Christ? It is simply that a man in Christ has made more acquaintance with the divine nature, love; and there is no growth in the Christian except in love. Holiness is not exactly a principle of growth, the principle of growth in the Christian is love. You are rooted and grounded in love, not in holiness, and that makes a substantial difference between a babe in Christ and a man in Christ. A man in Christ has the stature of a man, and his holiness is in accord with his stature. The more we become acquainted with the love of God, the more we come under that influence, the more we are built up; and the more we are built up the more abhorrent and repulsive uncleanness and impurity become to us; you can understand in that way what impurity was to Christ here upon earth. 

    Grace has now come in, and the babes have an unction from the Holy One, and know all things. The meaning of that expression is, I judge, that you know the character of things. You judge things by their moral character. It is not exactly what they present to your mind that you judge them by, but you judge things in the world morally because, having an unction from the Holy One, you have a sense of things that are not in accord with the Holy One. The apostle was not speaking of merely knowing things intelligently, it is a much more important point to get a sense of things morally. You can often tell the character of things by the people who present them to you. 

    You have an unction from the Holy One. The unction from the Holy One refers to the Spirit of life by which we are characterised. The working of the Spirit in us is not only to attach us to Christ, but to make us acquainted with the holy love of God. In the death of the Lord Jesus the righteousness of God was declared, but at the same time, there was the revelation of the holy love of God; and the well of water in us attaches us to Christ, who has made us acquainted with the holy love of God. Everyone who receives the Spirit has been born again, and the Spirit of God has taken up His abode in the Christian to influence him by that which He has brought there, and the Christian grows in holiness in proportion as he comes under the influence of the divine nature. You will see this if you turn to a passage in 1 Thessalonians 3: 12, 13, And the Lord make you to increase and abound in love one toward another, and toward all, even as we do toward you. To the end he may stablish your hearts unblameable in holiness before God, even our Father, at the coming of our Lord Jesus Christ with all his saints. 

    This increase in love can only be brought about in one way: by our hearts coming under the influence of divine love. You cannot love saints except as you are under the influence of Gods love. 

    In regard to us, love is the way to holiness, for love is characterised by holiness. We come under the influence of a holy love, and increase in love, and then our love being characterised by holiness refuses unworthy motives, or the taint of impurity and uncleanness. It is a great thing to get an idea of the holy love of God: it is the fountain from which everything good has issued. 

    If you increase in holiness you come to the holiest, and you cannot get beyond that. The way of grace is to bring you to the holiest. All the teaching in the epistles describes the way by which we really approach to the holiest, and we do this in the growing apprehension of Christ. God attaches us to Christ by the Spirit to bring us into conscious association with Him. In the holiest of all there can be nothing which can sully for a moment the holiness of God. 

    The holiest of all is a wonderful spot. Holiness becomes Gods house, but in the house of God there may be things which are not always consistent with the holiness of God, but such cannot be the case in the holiest; nothing can enter there which could compromise or sully the holiness of God. If you are brought to the holiest, in the consciousness of association with Christ, you are brought consciously into the place where Gods holy love has found perfect rest. Everything is according to His glory, and there is no breath of uncleanness or impurity to tarnish the holiness of God. 

    It is a wonderful thing that God has come out in His love in the death of Christ. That death was the great expression of holiness on the part of God; and if love is characterised by holiness you cannot separate the love from the holiness which characterises it. That must be evident to everyone. If you take holiness up by itself apart from the fact that it is characteristic of the divine nature, I am sure that you will not arrive at any true thought of it. I have been struck by the expression in regard to the Christian, The love of God is shed abroad in our hearts by the Holy Spirit. If you get a sense of divine love you are brought by the Holy Spirit under the obligation of self-judgment, you abominate impurity and uncleanness of the flesh. The two things go together. 

    It is a great thing to walk in self-judgment here, because you are led by Christ into increasing acquaintance with Himself, and into the love of God. You come under the influence of that love until you are made conscious of association with Christ and are thus brought to the holiest of all. The holiest is the place of service you are entitled to enter through the way consecrated for us. 

    Holiness cannot connect itself with the flesh, but is connected with the new man which after God is created in righteousness and holiness of truth. That is the work of God in us. It is just in proportion to your growth in Christ that you will be marked by holiness, and holiness may be greatly furthered by the increasing influence upon us of the love of God. It is a great thing to come under the influence of that love and to trace everything up to God. When I trace holiness or even righteousness up to its source in God, what do I come to? It is, God is love. 

    It is beautiful to me to see that righteousness itself is a necessary consequence of God being love  that the rights of God issue thence; and that His love is a holy love. 

  
    DIVINE LOVE AND OUR HISTORY HERE (FER 7)

    1 John 4

    It has been said, beloved friends, that in the first epistle of John a great point is fellowship, and hence it is that we have what is hardly alluded to in Johns gospel  the cleansing of sins by the blood of Jesus Christ. But what I wanted to dwell upon is what is unfolded in this chapter, namely, the way in which divine love is connected with us in all our history here; first as sinners, then as saints, and finally in respect of the day of judgment. 

    And here I may remark that in 1 John 4 the great point as regards the soul is knowledge, he that loves is born of God, and knows God. And knowledge, rightly understood, is an all-important element of the blessing that is peculiar to us as Christians. The shape that our blessing takes practically is knowledge, as we see in John 17: 3. 

    The chapter before us supposes an ability to know which lies in the possession of a kindred nature, and hence we have unfolded here the whole economy of divine love in its application to us. The passage is plain enough. It is not here the question of relief, but of putting us in line with the wonderful way in which the love of God connects itself with the course of a Christian all along to the end, until all responsibility is over, and God will rest in His love. The line that John takes is to connect the love of God with the believer down here. He does not see him set in heavenly places; but he is not of the world, and is in the enjoyment of heavenly things. Some have said that John does not speak of heaven. Anyway he unfolds more distinctly than anyone what is essentially heavenly, and at the same time he gives us the moral judgment of the world. He tells the young men that all that is in the world is not of the Father, and gives them the means of forming a moral estimate of what is in the world; and the things which we have judged we are freed from the power of. If a man is not free of a thing it proves that he has never really judged it. 

    But to return to our chapter: we see how love connects itself with us all the way through. Knowledge, as I said before, is an essential element of Christian blessing. It is the form which eternal life takes in regard to us  to know the Father, the only true God, and Jesus Christ, His sent one. But then it is love that knows love; and the man that does not love does not know God, for God is love. We see the character of the knowledge in John 10: 14, 15, where Jesus says, I know my sheep, and am known of mine; as the Father knows me, and I also know the Father. It all lies in the new being, in what we are as quickened of the Son. Apart from this the knowledge could not be, however fully God might be revealed. 

    There are two principal elements in our blessing; namely, the relationship which we have in chapter 3 and the knowledge in chapter 4. The relationship peculiar to John is that of children of God unknown of the world, partners of Christs rejection. The relationship of sons refers more to association with Christ in glory. 

    But now as to knowledge. In verse 7 we have, He that loveth is born of God, and, the apostle adds, knows God. Then immediately the love of God, in its application to us, is unfolded. It is long before we really come to the acceptance of the great truth that we love God because He first loved us. We are so much hindered by thoughts of self, and what we are for God, that we are little able to look at the love of God in itself. First, we see the love in its application to us as sinners  when there was total insensibility as to God and His goodness. Then it was that He, of His love, sent His only begotten Son into the world that we might live through Him. And not only so, but the apostle adds, herein is love, not that we loved God, but that he loved us, and sent his Son to be the propitiation for our sins. Though spiritually there was total insensibility in our souls to God, there was at the same time responsibility, for we had consciences; and God sent His Son to meet the whole case, both as to our state and our sins. 

    The next point is the love that is toward us as saints. We have known and believed the love that God has to us. Here it is love to us not as sinners, but as saints in our pathway here. The apostle had just said, We have seen and bear witness that the Father sent the Son as Saviour of the world. Saints are viewed as being in this blessed circle, and the secrets of divine grace come out and enlarge the heart. God is love; and he that abides in love abides in God, and God in him. I have thought that the Son by coming here, not only brought divine affections here  for He was their object, and they rested on Him as man  but He left them here; for He left objects of them, and hence the affections remained, resting on those who were loved with the love with which He was loved as a Man here. It was indeed a small beginning, but what great things have come out of it! The Son brought here the greatest thing he could bring  the Fathers love; and He left it here, while never Himself ceasing to be the supreme object of it. 

    And now, finally, we have love made perfect with us in regard to the day of judgment  that which closes for ever the chapter of our responsibility. And here it is that we may have boldness in the day of judgment; for as he is, so are we in this world. The object is that we may be without fear; for fear hath torment. The thought of the judgment-seat might bring some sense of fear, and that is met by the truth that as He who is Judge is, so are we in this world. We are in the acceptance and favour already in which the One is who is Himself Judge. Every bit of fear has to be dispelled from the heart of saints; they are to be made perfect in love. And when we have reached this, it is then we are free to recognise that we love Him because He first loved us. 

  
    THE SPIRIT CHARACTERISTIC, AND AS WITNESS (FER 13)

    1 John 4: 7 - 15; 1 John 5: 18 - 21

    I think there is not any truth much more practically important than that of the setting aside of the first man, and I fear it is comparatively poorly understood. It does not mean simply the introduction of another Man, but what is even morally above that: the introduction of all that is of God. That is to my mind the great importance of it. I do not think that any one can understand christianity or scripture unless they accept the truth of what has been effected for God. We continually and habitually look at things as under our own eyes, but we should view them not so much from our side but as they are under the eye of God. Nothing can be plainer to any reasonable person than that the introduction of another, a second Man, involves that the first man is set aside. He has disappeared to Gods glory in the death of Gods own Son, and God has brought in another Man. The first mans death was not for Gods pleasure, but faith apprehends that in the death of Christ he has been removed to the glory of God, in order that the second Man might fill the scene. The second Man is presented in a remarkable way at the present time as the Head of every man. It does not say that He is to be Head, but the head of every man is Christ. Nothing could make more plain than does that passage that there is but one Man before God, and that is the second Man. 

    There is another point consequent on this, namely, that everything is to be taken up under that Man. I do not care what it is, human life and relationships are all under Him. The true character of everything is expressed in Him. Even as to marriage, the pattern is Christ and the church. Everything for God is now expressed in that Man, and all is to be taken up in Him. I can conceive nothing of more importance than this for the right understanding of christianity. When God again takes up the earth, all will be carried out according to the second Man, not according to the first man. Hence you can understand the great importance of the church coming out as the bride, the Lambs wife. The nations walk in the light of that, and everything is brought into accord with the second Man. The second Man will give order and character to everything here, and if we are in the light of the Lord, that is what is true now to us in christianity. I do not believe the eye of God rests with satisfaction on anything down here, save that which is of the Spirit of Christ. The Spirit is come down representatively, in that sense, of the Man in heaven. He did not come till Jesus was glorified. What we have to judge of is how far things down here have their source in the Spirit of God. Take what you like down here, everything morally, even the way we carry out natural obligations, all is to have its source in the Spirit of God. In that way, as I understand Romans 8, the Spirit is everything. The Spirit is life in view of righteousness. 

    I read these passages only to make two or three remarks upon them. In chapter 4 you have the Spirit of God as characteristic. In chapter 5 the Spirit is seen in another light, not as characteristic, but as witness; witnessing to One who is absent. Chapter 4 connects itself with the testimony of saints; hence the Spirit is characteristic. On the other hand, when the question is of privilege, the Spirit is witness  He represents here the Son of God. We first need to learn the Spirit as characteristic, for when you learn the Holy Spirit in that light you see that He gives a divine character morally to all here. That is the point in chapter 4: it stands quite distinct in that way from chapter 5. 

    No one preaches the gospel as knowing it doctrinally, but because he is in the secret and spring of the gospel, 

    that is what comes out in chapter 4. I doubt if any one could preach the gospel effectively otherwise. We need to be in the source of it; that is where we get the good of it. We read in verse 9: In this was manifested the love of God toward us, because that God sent his only begotten Son into the world, that we might live through him. Herein is love, not that we loved God, but that he loved us, and sent his Son to be the propitiation for our sins. Beloved, if God so loved us, we ought also to love one another. No man hath seen God at any time. If we love one another, God dwelleth in us, and his love is perfected in us. Hereby know we that we dwell in him, and he in us, because he hath given us of his Spirit. And we have seen and do testify that the Father sent the Son to be the Saviour of the world. Now we have the thought of testimony in that verse manifestly. But there is a very important statement before that. If we love one another, God abides in us, and his love is perfected in us. That statement is conditional. And then afterwards, we have seen and do testify that the Father sent the Son to be the Saviour of the world. The gospel comes out with power when the saints love one another. When they are abiding in unity, and the love of God is perfected in them, then they bear witness that the Father sent the Son, &c. 

    I feel pretty confident that we are defective in that respect. I doubt if the spoken testimony is not thus much marred and hindered. I take it to be the reason of the little apparent result in connection with the gospel in the present day. The testimony of God was in the saints collectively. The church was to be the perfect expression down here of the love of God in Christ, the only-begotten Son. Gods love was perfect in the One the Father sent, and saints were to be here the expression of that love in Him. It is vain to say we love God if we do not love one another; but in loving one another Gods love is perfected in us in the way of expression or witness down here; and this points on to what is to come out in the heavenly city. The city comes out having the glory of God, her light like unto a stone most precious. It is the expression and witness of the nature of God, not simply of His attributes, and that is what the church is left for down here. The Lord prays for this in John 17: That they all may be one; as thou, Father, art in me, and I in thee, that they also may be one in us: that the world may believe that thou hast sent me; that there might be a witness thus in the world that the Father sent the Son to be the Saviour of the world. You get the statement because he has given us of his Spirit, and thus the Spirit is characteristic. If saints are in the reality of Gods love, they are a powerful witness of that love. I suppose that if we love one another as saints, it is because we are in the love of God. I can understand natural affection, that exists even in the brute creation. But the love of saints is divine affection, pure, fervent, holy love; if there be anything of that, the secret and spring of it must surely be God Himself, and we abide in God in the sense of His love. His love is enlarged upon very greatly in this chapter; hence it is that we love one another. The secret is that we are in the spring of love  we abide in the love of God. And then it is we have seen and do testify that the Father sent the Son to be the Saviour of the world, for this is the expression of divine love. Divine love came into activity when the Father sent the Son, and that testimony is now on the part of those whose hearts are abiding in the spring of love, and that is Gods nature. And we love one another  that is our witness  because our hearts are abiding in the spring of love. God has given to us of His Spirit, that there should be an expression of Himself in this world. We are made partakers of the divine nature that God may be characteristically expressed in the saints down here. It is not a mere question of profession (that we avow or profess to know God), but that we are maintained in holy affections one toward another. There is an expression of love. His love is perfected in us. He has given to us of His Spirit. We speak of the Spirit, and rightly, as a divine Person; but I think I see the Spirit characteristically, the bringing in of what is morally of God. And now we are made to live in the Spirit, to partake in the character of God, that God, in what He is morally, may be expressed in the saints. We are together in holy love, and this is testimony that the Father sent the Son to be the Saviour of the world. It is important to bear in mind that our testimony here is more in what we are than in what we say. God intended to have a testimony of saints in unity. The unity of the saints will never be restored here, but I am sure that it will come out in the heavenly city by and by, and in that sense we have it now as heavenly light. But we need to go back to divine principles, and a first principle is fervent love one to another. If we are burning with this, the effect will be increased activity in the testimony which is the outcome of divine love. We participate in Gods Spirit. 

    Now if you turn to chapter 5, there we have the Spirit, not characteristic but witnessing. See verses 10 and 11, He that believeth on the Son of God hath the witness in himself: he that believeth not God hath made him a liar; because he believeth not the record that God gave of his Son. And this is the record, that God hath given to us eternal life, and this life is in his Son. And verse 20, And we know that the Son of God is come, and hath given us an understanding, that we may know him that is true, and we are in him that is true, even in his Son Jesus Christ. This is the true God, and eternal life. 

    Now it is said there are three that bear witness. In this we are coming to privilege. The epistle closes with this: God has brought us to the furthest point to which He could bring us on earth. John is not here carrying us into heavenly places. The apostle Paul does that, but John brings us to the furthest point to which we can come on earth, as things are, and that is to eternal life. 

    We are in Him that is true, and He is the true God, and eternal life; that I understand to be connected with the witness of the Spirit. The Spirit is the witness of the Son of God now at Gods right hand. The Son of God is not here, but the Spirit is here to witness to Him. There are two other witnesses spoken of, but the Spirit is evidently the witness of the Son of God. If the Son of God were here, we should not want a witness, but the Son not being here, we have the Spirit to witness of Him. What that brings us to is this  we can be brought to the Son of God here, the Witness brings us to Him. The two other witnesses  the water and the blood, are necessary, for we are actually down here in responsible life; and the blood is witness that we are free from imputation that we may be perfect as to conscience. The water speaks of cleansing from pollution. You have the witness and you know its virtue. It would be no gain to you if you did not know its virtue. The virtue of the blood is that by the one offering Christ has perfected for ever them that are sanctified. No question can be raised on that score; we are perfected as to conscience, and washed as to our bodies with pure water. You are washed that you may be before God clear in regard to all connected with responsibility, but the positive witness is the Spirit to the Son of God. That brings us to verse 20. He hath given us an understanding, that we may know him that is true. Saints are now capable by the understanding given them. They are not actually quickened yet, but they are quickened in point of affections; they are capable of knowing Him that is true. This is the eternal life, that they should know thee, the only true God, and Jesus Christ whom thou hast sent. Thus we are capable in point of divine affections. The secret of understanding lies in affection. There is no real knowledge of divine things apart from affection. The apostle Paul prayed for the Colossians, That their hearts might be comforted, being knit together in love, and unto all riches of the full assurance of understanding. 

    You will not get understanding of divine Persons or divine things apart from the presence of affection. Christ has made us capable in that respect, He hath given us an understanding, &c. You will not know divine Persons simply through the study of scripture, but you have an unction from the Holy One, and know all things. He has given us too an understanding. How many of us have set out to get at the knowledge of God by the study of scripture! But true knowledge is from within, the understanding which Christ has given, and that is that we may know him that is true. 

    Then there is another point, We are in him that is true. You belong to that circle of which He is the centre. This brings in the blessed thought of association with Christ, we are in Him that is true, and know what He is  the true God, and eternal life. God has brought us there in His Son. It is the place of privilege, and I think the furthest point to which God could bring us down here. We are risen with Christ, and quickened together with Him. That is how Paul expresses it. John expresses the same thing, but in different terms from Paul. The great point is our being brought into association with Christ risen, and John brings us to this when he says, He hath given us an understanding, that we may know him that is true, and we are in him that is true, even in his Son Jesus Christ. I think everybody would be prepared to admit that if Christ is eternal life, there can be no eternal life where Christ is not. It is brought in at the present time by the Witness; there is One here, representative of the Son of God, and it is in our place of association with the Son of God, in the power of the Holy Spirit, that we touch the reality of eternal life. The Spirit is here as witness of the Son of God in glory, and the witness is efficient; the witness is competent, and equivalent to the One He is witness of. We never could come up to the One witnessed of else. He has given us an understanding. I think it is a wonderful thing to see that the saints are competent in point of affection, though not yet quickened actually. 

    Just another word I would say. The testimony of God is seen in His own character, and I do not think anything has the true character and ring of testimony but what is of God; no mere human utterance. The true testimony of God down here is really after God Himself, the new mans testimony. The new man is created after God  in righteousness and holiness. 

    Saints are to abide in divine love, their hearts imbued with love, and they will then manifest what is characteristic of God. Thus you get the testimony  the Father sent the Son, the Saviour of the world. 

    On the other hand you get the Spirit, the witness, in connection with which the saints are in association with the Son of God in divine love in a scene where divine love can rest in eternal and perfect complacency. 

    There are many things which apply to us down here besides this, discipline and purging and such like, which are also expressions of divine love; but there is a spot where divine love rests, and we are brought to that spot in connection with the witness to the One who is the true God, and eternal life; and love rests there. It is not purging or discipline there, but love in perfect rest and complacency. 

  
    THE BODY (FER 15)

    Colossians 2: 6 - 23; 1 John 4: 11 - 15

    I think all would consent to the thought that the church is left in the world in testimony. It is that which led me to read the passage in 1 John 4. The height of the testimony is the presentation of God. This is not in what people say, the witness is in what people are. The apostle, taking up a form of expression which is found in the gospel, No man hath seen God at any time, adds, If we love one another, God dwelleth in us, and his love is perfected in us. His love abides in us in testimony here. In the church there should be the expression of God. That came out in Christ, otherwise it could not come out now. The point is, that there should be the perpetuation of that which came out in Christ. 

    It is impossible to understand a great many things which are found in the epistles if you do not apprehend the purpose that the church should be a witness, not simply to Christ, but of God, morally. It goes on in the subsequent verses to say, And we have seen and do testify that the Father sent the Son to be the Saviour of the world. This is bearing witness in word, but, at the same time, the great witness is moral. The church is witness for God by the Spirit, in order that in it the nature of God may find its expression here. 

    Now, we come to the same thought in Colossians, from which all the body by joints and bands, having nourishment ministered, and knit together, increaseth with the increase of God. Like a body in a healthy state, it increases all over proportionately. There is an energy in it by which every part increases. What I bring under your attention is, the point for which the church is left here. I am going to work up to that, for I feel the great importance of our learning the special purpose of the church here. 

    I have been trying on previous occasions to shew how God has gathered up every thread of His ways in the church. The church is the first-fruits of redemption. There were dealings of God in the past, but now we have come to the end of the world: the consummation of the ages: God is accomplishing His purpose, and the first-fruits of this is the church. Christ has been brought in upon the scene. You do not get any light with regard to the church until He had ascended up on high. He has ascended far above all heavens that He might fill all things, and now we get the truth of the church, and see that every thread of divine dealings previous to Christ is gathered up in Him and in the church. 

    The more I meditate upon things the more I see that the real point of departure for God is Christ. Every dealing of God up to Christ was in anticipation of Christ. That was true from the beginning of the world. The very order of things at the outset, the position in which Adam was placed, the relation between Adam and Eve, and all the detail in the Old Testament was in anticipation of Christ, so that it is true in a moral point of view, though not historically, that Christ is the beginning. He is the beginning, the first-born from the dead; that in all things he might have the pre-eminence. He has not come in simply as a kind of remedy after previous failure. 

    But there is another thing which is almost of more importance, God has come out. Everything is fulfilled and centred in Christ. He is the centre and bond of the moral universe, but the moral universe subsists in the full light of God. The full light of God has shone out in Christ. God, who commanded the light to shine out of darkness, hath shined in our hearts, to give the light of the knowledge of the glory of God in the face of Jesus Christ. The reference here is evidently to what took place in the beginning of the creation. But that was not the true beginning, there was material light, but the true light is the knowledge of the glory of God in the face of Jesus Christ. That is moral light, and in it all Gods purposes are accomplished. 

    Now, the starting-point for us is in verse 6 of our chapter. As ye have therefore received Christ Jesus the Lord, so walk ye in him. The apostle is speaking to gentiles, people who had been idolaters. The Colossians are taken up in that way, and the apostle is speaking of what had been true among them. I refer to that because there was a difference between the Jew and the gentile. The Jew had the oracles of God committed to him, while the gentile was left, in the main, without light; the gentile was left to philosophy, which was not light from God. All that it had to go upon were the traditions of men and the rudiments of the world. There were traditions preserved among men concerning creation and the flood and other things, and there were the rudiments of the world  the elements in which men had been educated in the world, whatever these might be. That is all philosophy had to go upon. There was no more to be had, simply because they had no revelation from God. They had the light of creation. This was a witness to God which ought to have had an effect upon men, but it was not revelation, therefore, as far as mans instruction was concerned, he was dependent upon the traditions of man, and if he went beyond that he must trade upon imagination. There could not be any light in philosophy, it was impossible that it could go beyond the traditions of men and the rudiments of the world. Philosophy may ignore revelation, but philosophical writers cannot now help being affected by a certain knowledge of christianity, though they themselves may not admit it. 

    When the apostle Paul wrote, men had been brought up in the traditions of men and the rudiments of the world. But man by wisdom knew not God. Philosophy never found God out. He never intended to be found out by it. If mans mind could find Him out, man would be as great as God. All that world came to an end morally. That is what God intended. The world by wisdom knew not God, and in the death of Christ it came to an end before God. Now is the judgment of this world, the Lord could say, and Now shall the prince of this world be cast out. The world came to an end in the death of Christ, and, consequent upon that, you get the real starting-point of God. 

    Christ now is all, and the first principle in that connection is, that God has come out. In Him dwells all the fulness of the Godhead. God has disclosed Himself. In the very fact that He is revealed we have a point of the greatest moment. Apart from what God is revealed to be, the very fact of His having revealed Himself becomes the touchstone of everything. In Christ dwelleth all the fulness of the Godhead bodily. That word bodily brings the revelation of God in close touch with man. 

    When the Lord was here His body was the temple of God, and in that way the oracles of God were brought to man. The Lord said, Destroy this temple, and in three days I will raise it up. It is difficult to understand how the revelation of God would have been available to man, or even possible, but in a man. But God has revealed Himself and the power of that revelation remains. No power in the universe can uproot christianity, because it is based on the revelation of God, and is maintained by the Spirit of God. 

    The truth of God came out in Christ, and that stumbles man to the present day. In Him we have the revelation of the Godhead: the Father, Son and Holy Spirit. Until He came no one had any real idea of it. The Lord speaks about His being one with the Father, and when the Jews heard it they accused Him of blasphemy; but there was the only-begotten, and all dwelt in Him. The Father was in Him and the Holy Spirit, and in that way the fulness of the Godhead was brought close to man. 

    It is in that connection that God has come out. We know what He is. We apprehend in Christ Gods attributes, righteousness, holiness, mercy, grace, all that He is has come out, and, at the same time, His love. What God is in nature was disclosed in Christ, so that He could say, He that hath seen me hath seen the Father. The revelation of God in a man is the first principle of the new order of things: of that universe of bliss of which Christ is the beginning and Head. This universe subsists in the light of the revelation. The present world does not. 

    Heathenism, idolatry and philosophy, all were here in the absence of the light of God. They throve in darkness, but now the light has come in. It is of profound moment that God has revealed Himself, but you need to go a little further, that is, to enter into that which God has revealed Himself to be. Had there not been the Trinity we could not have had redemption. The Father sent the Son, to be the Saviour of the world. There could be no living bread come down from heaven to give life to the world had there not been the Father and the Son. No seeking of man. Everything that came out in Christs ministry is dependent on the revelation of God. The revelation of God is essential in order that we may be able to enter into the ways of God in Christ. Those ways are dependent upon what God is. It would be irreverent to speak of God dying, yet the One who died was God, and God has come out in the only-begotten Son, and redemption has been accomplished. The Son of God has become Man that He might be to man the bread of life, give life to the world and take away the sin of the world. All that is dependent on the fulness of the Godhead dwelling in Christ bodily, to make it available to man. 

    We come now to the universe of bliss: Gods world in contrast to the world that is; Christ is the Head of all principality and power. People plead strenuously for subjection to the powers that be, and I am not disposed to be insubject to them, but not for a moment am I going to be dazzled by their glory. No glory has any real place if it is without moral foundations. Such glory is shame rather than otherwise, and we are compelled as christians to form a judgment even of principalities and powers because Christ is the Head of them. They now have a standard in Christ, and have to be judged of by christians according to Christ. If they do not answer to Him they are not of much account. 

    In Psalm 45 we read, Thy throne, O God, is for ever and ever: the sceptre of thy kingdom is a right sceptre. Thou lovest righteousness, and hatest wickedness: therefore God, thy God, hath anointed thee with the oil of gladness above thy fellows. It is very important to apprehend that when the throne of God is established it has its foundation in perfect discrimination between good and evil. There is glory according to God. Jesus received upon the mount of transfiguration glory and honour when there came to Him such a voice from the excellent glory, This is my beloved Son. The foundations are moral. In the ministry and pathway of the Lord Jesus upon earth there was the testimony to His fitness to occupy the throne. When here He found abundant lawlessness and very little righteousness, but He loved righteousness and hated lawlessness, and therefore He is anointed with the oil of gladness above His fellows. 

    Christ was among the meek of the earth, and the meek are to inherit the earth. He rode into Jerusalem as Zions King, meek and sitting on an ass, and on a colt the foal of an ass. Meekness was characteristic of the King who was to occupy the throne of David, which is really the throne of God. Christ is now brought into view as the One in whom dwells all the fulness of the Godhead bodily, and the Head of all principality and power. God has brought to light the system in which He will be glorified, and that system is subsisting at the present moment in Christ. Until Christ came every allusion to it was prophetic, but now it is brought into view because Christ is brought into view. The foundations are laid of that universe of bliss which has its beginning, centre and bond in Christ. We have to accept the order of things here until God interferes to put it aside, but at the same time we are compelled to form our judgment of principalities and powers by Christ because He has come in and is Head of them. 

    Of the order of things in that universe of which I speak the church is the first-fruits. I want now to shew the peculiar purpose which is intended to be served by the body. Every family in that order of things will serve its own particular appointment. The Old Testament saints will fill their part, as will also Israel, the nations, and every family; all in that order of things which is centred in the Sun of righteousness will fulfil its own appointed place. They are all named of the Father of our Lord Jesus Christ. The point for us is, what place has the body? 

    First, I may ask, what is to form the mind of the christian? The mind of philosophers was formed by the traditions of men and the rudiments of the world, but the christian mind is by Christ. If you want intelligence according to God it comes from the apprehension of Christ. There are those who would like expansion of mind, but the point is to get it according to Christ, because then you get it according to truth. It will be intelligence characterised by goodness. I have known of men in the world of great intelligence both as to men and things, but their intelligence has been disfigured by cynicism. When you come to the intelligence which is according to Christ it is heavenly intelligence, and always replete with goodness. That is the great importance of what is according to Christ, and it is very different to philosophy. The result of philosophy is, that people believe nothing and have no confidence in anything. When you get intelligence according to Christ it forms you after Him. The formation of the mind is a very important point in regard of each of us. We are formed according to Him who is the Head of all principality and power. We are complete in Him. 

    The apostle is leading up to the thought of the body, and in order to come to an adequate idea of it he brings in the reality of our association with Christ. You cannot understand the body if you do not see that it hangs upon association with Christ. We get a great deal of the body in the New Testament. It seems to be a kind of understood expression, but we have to consider what it means. 

    Nothing can be plainer than that the body is consequent on the Spirit. The moment the baptism of the Spirit took place, of necessity, there was the body. There is one body, and one Spirit, even as ye are called in one hope of your calling. Men, under the baptism of the Spirit, could no longer remain isolated. By one Spirit are we all baptised into one body ... and have been all made to drink into one Spirit. Though the Spirit was not given through Paul  it came in connection with the twelve  yet the particular testimony which we have from Paul is the unfolding of all that depends upon the presence of the Spirit. We get thus the truth of the body. You could no longer have the idea of children of God scattered abroad, they were gathered together in one, and therefore you get the body. 

    In Colossians we do not get a word about the baptism of the Spirit, but we get the suitability of saints for association with Christ. That is the peculiar privilege of those who compose the body: they are called into association with Christ, and are rendered capable both in mind and affections. I understand circumcision, buried with him in baptism and risen with him to be a question of mind. The mind of the believer is in accord with the death and resurrection of Christ. All in the world to come is fulfilled on that ground, and if my mind is not in accord I cannot enter into the truth of the universe of bliss. It is impossible. The effect would be that I should connect christianity with the world that is. God has before Him a world which is based on resurrection, and that is the principle on which Israel will stand; and now my mind is to be in accord with Christ. I am buried with Him in baptism: I am dead to this world, but, as to the state of my mind, I am in accord with the resurrection of Christ. I have a little bit of apprehension of the operation of God by which He intends to establish the universe of bliss. 

    All is connected with Christ risen, and in the universe of bliss the principle which runs through everything is resurrection. That brings me to another point, that we are quickened with Him. If the mind is not in accord with Christ it would be vain to talk about being quickened with Him. How can two walk together except they are agreed? What is true in Christ is circumcision and resurrection. If they have come to pass in Him your mind must be in accord with them. It is not said that you are risen with Christ in any other sense, for we are here in flesh, and it can only be in the state of our mind that we are now risen with Him. The mind of the christian may be, and ought to be, in accord with the death and resurrection of Christ. It means this, that, by the death of Christ, I have passed out of one order of things, and I have entered on another of which He is the beginning and centre; I am risen with Him. 

    In being quickened with Him you are capable of association in point of affections. The Spirit had wrought effectually in the Colossians, and the well of water had sprung up to everlasting life. They were brought consciously and suitably into association with Christ. It is that to which we are called, and the work that God carries out in His people is to render them suitable to Christ, and competent in heart, Close to thy trusted side, in fellowship divine. That is where the drawing of the Father leads us. It is the privilege of every christian to be close to Him, and how can that be but in spiritual affections? 

    When the Lord was here, who was closest to Him? It was John. And why? Because he appreciated Christ. Peter loved Christ beyond all doubt, but he never was so close to Him as John, and if we are to be close to Him we must appreciate the affection of Christ and answer to it. Quickened in general applies to the body. We are not like Christ yet, and yet we are suitable for association with Him. God has quickened us with Him, and has removed everything that existed between Himself and us, so that there might be no obstacle to our nearness to Christ. 

    Now we get a word of warning. Let no man judge you in meat or in drink, We have come to the apprehension that the body is of Christ. If you look abroad in the world there is little of Christ there. The one thing for Christ here is the body, but it belongs to another order entirely. You cannot connect Christ with this order. He is the beginning and centre of another order altogether. The body is of Christ. It does not belong to this order of things. It belongs to Christ. It is of Him, and those who have their part in it are competent in apprehension, and by the work of God, but they have to hold the Head. He is Head of all principality and power. Head of the divine system. Every part of it will take its character from Christ. But then we have to be apart from the world, that is, in spirit. Your mind must be in accord with the death and resurrection of Christ, because you are not holding the Head if you are not clear of worldly associations. The Head is great enough to fill all things, He has ascended up far above all heavens to that end. He is the Sun of righteousness. 

    In the vision of Christ in the Apocalypse John saw his countenance was as the sun shineth in his strength. He is the Head of the system, and every part of it  the church, principalities, powers, Israel, the nations  will take character from Him. We have to hold the Head, but there is another point, and that is, we are in connection with the Head. From Him all the body fitly joined together, and having nourishment ministered, increases with the increase of God. We come to the great point which will be served hereafter in the holy Jerusalem; that is, that there might be an expression of God. The body is knit together in spiritual affections, and having nourishment ministered it increases. The natural body must have nourishment ministered, and the body of a child increases in every way proportionately. Christs body becomes larger and larger, and for the purpose that God may be expressed. Anything short of that is not the divine thought with regard to the body. If we love one another, God abides in us, and his love is perfected in us. It was the purpose of God in the church that there might be a continuation of what had been set forth in Christ He declared God. The only-begotten Son, who is in the bosom of the Father, he hath declared him. Now it is No man hath seen God at any time. If we love one another, God dwelleth in us, and his love is perfected in us. The body increases with the increase of God. 

    It is difficult to speak of these things in the present day because they must be looked at so abstractly. But what could be more important than that there should be here an adequate answer to Christ in heaven. You may talk of people about a Man in heaven, but that is contrary to all experience. They never heard of a man going upward except in a balloon. It might be asked, What witness have you that there is a Man in heaven? I reply, God is upon earth. If we love one another, God dwelleth in us. The church is the real witness to the Man in heaven, and that is what God intended. That they all may be one; as thou, Father, art in me, and I in thee, that they also may be one in us: that the world may believe that thou hast sent me. 

    God never intended the gospel to be set forth in the world, and a testimony to be given to a Man in heaven, without adequate witness of that Man here upon earth. 

    Some might say, Is not the Spirit the witness? I quite admit it, but the Spirit never became incarnate, and if the Spirit is to be seen it must be in the practice, ways and affections of christians. In time past people were affected not only by miracles, but by what was expressed in the saints: in the body. By this shall all men know that ye are my disciples, if ye have love one to another. That is the evidence of the body. It was formed by the baptism of the Spirit. The suitability of the body is, that the saints are risen with Christ and quickened with Him in order that they may be close to Him. The very thought of the body is Christ. Saul, Saul, why persecutest thou me? He is the first principle of it, and therefore we have to hold the Head. 

    I have the power of judging of principalities and powers, and intend to exercise that power by the grace of God. I do not care about the world system, nor its glory, because I am called into view of another system which subsists in the light of God, and where He is revealed, and which has its Head in the Sun of righteousness. I seek to hold the Head by the grace of God, and if we are all doing that we shall be held together. There will be the increasing with the increase of God. There will be growth, and the expression of God in us. If you want to be anything of a christian here upon earth you must give yourself up to it entirely. You must not allow any other consideration to come in conflict with it. Your one supreme interest must be in that which is of God: that which finds its centre and beginning in Christ. 

    May God be pleased to grant that we may be somewhat, in spirit and in mind, in the reality of these things, understanding that to which we are called. It is a great thing to hold the Head. A woman will hold her husband as sure as possible if there is affection for him, and so it is with Christ and us. He is absent from this scene, yet He  yea, even God  is to be reflected in the body here. 

    For the present time Christ is the test of the world, but He is coming in as its Saviour, and at the same time to establish morally an order which will take its character entirely from Himself. 

  
    THE TWO COVENANTS (FER 15)

    Galatians 4: 21 - 31; Galatians 5: 1; 2 Corinthians 3: 6 - 9; 1 John 4: 9 - 19

    It is a very important point that a great many thoughts which we find in Gods dealings of old, are taken up in the church. It shows this much, that no thought of God lapses. Israel were the people of God upon earth and God made known in connection with them a great many thoughts; but so far as they were concerned these thoughts lapsed. Lo Ammi had to be written upon them, and so these various thoughts of God lapsed. Take the thought of the flock of God  that thought lapsed. Take again the thought of Jerusalem  it was the place where God had placed His name  the ark of the covenant was there  the Urim and Thummim were there  the light and glory of God were there. But so far as Israel were concerned, the light and glory departed. 

    Ezekiel the prophet saw the glory depart. It lingered, but it departed, and it never returned. In the millennium the glory will return (Ezekiel 43: 4, 5). The city was re-built, and the walls, but the glory did not return. Jerusalem became captive, and was trodden down of the gentiles. The Lord wept over it; it was so perverse. Jerusalem is trodden down of the gentiles still. But my point is this, that these thoughts (and I might take up a great many more) have not lapsed. You get the thought of the flock and also of Jerusalem, as both taken up in the church. I do not touch on the flock tonight (I may do so on a future occasion), but the flock is there, and so too is the shepherd. Tonight I shall merely take up the thought of Jerusalem. Jerusalem is taken up as to the moral thought in the church, but these become the means of our education. We are educated by these means; when these things come to pass in Israel, it will not be their education, as it is ours. God has taken up the thought of Jerusalem in the church, and the object is to fit us for the great display in the world to come  the church must be instructed in every way of God. 

    I want to touch upon the thought of Jerusalem above, and my object is to show you the secret of liberty; that is the moral effect I should like it to produce. People are more or less in bondage, some to one thing, and some to another. Fear brings bondage  that is one kind of bondage. Then there is bondage to the world, and with that bondage people are not really happy, because they have a conscience about it. The point is this  we should appreciate liberty and the ground of it. Stand fast therefore in the liberty wherewith Christ hath made us free, and be not entangled again with the yoke of bondage. The Galatians were getting under bondage to the world, in a religious way; but it really meant bondage to the great world system. There are a great many parts of the great world system. Christendom is part of it, and we may be in bondage to one part of the great world system or the other. There is great happiness connected with liberty. If you want to be truly happy you must be free from bondage. My point tonight is to show the ground of liberty (Galatians 4: 20 - 31). Jerusalem above is free which is our mother. We brethren are the children of promise. What I want to touch upon to make the subject clear is the intimate connection between a city and a covenant. The two covenants were represented by two cities. Jerusalem on earth was connected with the first covenant. But Jerusalem above as connected with Sarah. Liberty is always dependent on your parentage. Ishmael was not free  he was the child of a bondwoman  freedom depended upon birth. The apostle Paul said, I was free born, that is he was begotten of a free woman. That applies to us spiritually. Jerusalem above is free, which is our mother. The point I want to make plain is that Jerusalem is our mother. The literal Jerusalem was a Canaanitish city, and all along the line was identified with the first covenant, and the result was all her children came into bondage. They are accounted of as being the children of Jerusalem, but they were in bondage. They could not yield to God what was required. They were under a burdensome system, which neither they nor their fathers were able to bear. God had a purpose in view in bringing it in, but all the same, all who came under it were begotten to bondage. The city was identified with the covenant. Now in connection with Jerusalem above, it is identified with the new covenant, and the children of the city take their character from the covenant, and hence it is they are begotten to liberty. Isaac was free, because he was the son of a free woman, just as Ishmael was a bondman, because he was the son of a bondwoman. 

    It is important to understand this, if you are to be brought into liberty. It was for that reason I read the passage in 2 Corinthians 3: 6 - 9. We have in it what corresponds to Sarah. The new covenant is what corresponds to Sarah, and all who are begotten of Sarah are born to liberty. The children of the city take their character from the covenant. The character of the covenant is spoken of in the passage read, as the ministration of righteousness and the Spirit  Christ Himself is the expression of the new covenant in contrast to the law. Therefore the new covenant is the ministration of righteousness and the Spirit. Christ is the Spirit, and Christ is the righteousness. Christ is our life, by the Spirit, but at the same time, Christ is our righteousness, therefore Christ is the proper expression of the new covenant. The covenant expresses the conditions under which God is pleased to be with man. The first covenant expressed the conditions upon which God was with Israel, and so too did the covenant made with Noah. 

    The covenant always expresses the conditions under which God was pleased to be with the people. The new covenant presents the conditions or terms upon which God is pleased to be with man, and Christ Himself expresses these conditions, and hence Christ is the Head of every man, because in Him you get expression of the terms upon which God is pleased to be with man. Christ accomplished redemption, so that in His death the covenant might be ratified, and Christ Himself is the expression of that covenant. 

    You may get the two things  the Spirit and righteousness. If we live in regard of God at all, we live by the Spirit of Christ. The water that I shall give him, etc., and the water is symbolical of the Spirit. If we do not live by the Spirit of Christ, we do not live in regard of Christ at all. Nevertheless, the apostle could say, I live; yet not I, but Christ liveth in me. Christ lives in us by the Spirit. The new covenant is the ministration of the Spirit. So too in regard of righteousness. Christ is my righteousness. I am wholly clear in the eye of God, because He is my righteousness, from every reproach of the world system in which we were. Christ is just as much our righteousness as He is our life, and that is the ministration of the new covenant. But Christ is the Spirit and the righteousness. No one can apprehend the terms upon which God is pleased to be with man, unless they see Christ. In Him the terms are set forth. I live  but how do I live? I live by Christ. The terms upon which God is with Christ are the terms, so to speak, upon which He is with me. I am clear of every reproach which was connected with me, when I was in the world system. Here is my righteousness. I am justified in Christ as regards all that I was involved in by reason of the fall and my connection with the world system. We do not understand the new covenant unless we understand Christ as Head of every man. Christ is towards every man, and those who accept Him as Head, to them Christ is the expression of what Gods mind is in regard of them. Turn to Romans 5: 5 - 8 to illustrate this, hope maketh not ashamed, because the love of God is shed abroad in our hearts, God commendeth His love toward us, Christ died for us. Now pass on to Romans 8, the last two verses. Nothing can separate us from the love of God, which is in Christ Jesus our Lord. Thus Christ is the true expression of what God is towards us. The love of God which is in Christ Jesus our Lord. Christ Jesus as Lord is the expression of divine love to man, and nothing can separate us from it. 

    The new covenant is the ministration of the Spirit and righteousness, and that is Christ; it can be nothing but Christ. The ministry of the new covenant is Christ, and that as the blessed expression of Gods mind towards man. The passage in 1 John 4 is full of it (see verses 9, 10). The expression of Gods love was giving His Son. Suppose the ministry of the new covenant has become effectual with regard to you, then the love of God so far as you are concerned is realised. You have entered into what Gods thoughts are in regard of you. Herein was the love of God manifested, that He sent his only begotten Son into the world, that we might live through him. Now being children of the covenant (Galatians 4), and the ministry of the covenant having become effective in us (2 Corinthians 3), Jerusalem above is our mother. The spring and secret of liberty is the knowledge of the love of God. If you want to be in liberty you must have your heart assured in the love of God. 

    Deliverance and liberty have been greatly discussed, but the liberty is measured by the acquaintance of love. The liberty of children is dependent upon the love of the parents. If children are assured of their parents love, they are in liberty. If we are acquainted with the love of God as expressed in Christ, the necessary effect is we are free with God, we being assured of the love of God. We can say, We love him because he first loved us. God has established us in life and righteousness in Christ, and we love Him because be first loved us. 

    We were at the time connected with the great world system; hence we have been delivered from it, by connecting us with Christ as Head, and thus we are set in liberty. Where would man have been had it not been for the love of God? The love of God delivered the world from idolatry, and we should have been steeped in it, but God manifested His love toward the world that we might be delivered from it, and attached to Christ, who is the blessed expression of divine love, and the knowledge of love is the real spring and secret of liberty. It is true in a household. If there is liberty, it is the result of the knowledge of the love of God, and even for that reason that He is the expression of the covenant, the terms upon which God is pleased to be with us. God would have us made perfect in love, to be free from fear, and free from bondage to the great world system. Then it is by love that we can serve one another. We come under the law of Christ. There is no such thing as free will. God had no free will, for He is bound by His own blessed nature  by His love, and what is not possible to God is not possible to any creature. Liberty is emancipation from fear, to love, and from the world system which is contrary to His holiness, because His love is a holy love. We are to stand fast in the liberty, and Christ makes us to take His yoke, which is the service of love. We are to take our part in the service of love; bear one anothers burdens, and so fulfil the law of Christ. Bondage is that people are hankering after this thing and that thing. If our hearts were established in the love of God, we would not care to cherish anything that was inconsistent with the holy love of God. He guides into the abode of His holiness, that we might be acquainted with the holy love of God. 

    May we be at liberty with God, according to the love of God which is expressed in Christ. May our hearts be directed into the love of God  and again, keep yourselves in the love of God. Christians are hindered by the deadly world system, and so do not enjoy the holy love of God, which is the real secret and spring of true liberty, and thus being free to fulfil the law of Christ  by love to serve one another. 

    Liberty is a very blessed thought in regard of christians, and therefore it is very important that we should come into the true secret of liberty according to God. 

  
    THE ABIDING CONDITIONS IN WHICH LIFE CONSISTS (FER 16)

    1 John 4: 5 - 21

    FERIt appears to me that chapters 3 and 4 show us the abiding conditions in which life consists, and which cannot be set aside. 

    DLHDo you refer on the one hand to freedom from sin and death and on the other to the love of God? 

    FERYes. Freedom from sin hangs upon the fact that we abide in Christ in whom is no sin, and you are out of death because you are in the christian circle where the love of Christ gives impulse. Then chapter 4 brings out all the conditions in which we live. 

    WJThe fatness of the house of God? 

    FERIt is that as far as it goes, but I mean more conditions which are essential to our living; human life is subject to certain conditions into which one is born, and it is in principle the same with eternal life. The difference between the gospel of John and the epistle, is that the gospel is essentially subjective, and refers to the work of God in the believer but the epistle gives us the conditions in which eternal life consists, which are abiding. No one of us is abiding, we are all liable to be removed in death, but eternal life abides continually by the very fact of its being eternal. People may come and go in this world, but the conditions of life never change. The sun never changes, the atmosphere and the light never change. 

    QuesYour thought of eternal life is connected with environment then? 

    FERYes. It is the conditions in which you live, and those conditions are unchanging. That is what you get in this epistle. 

    QuesThen in this chapter do you get what is objective? 

    FERYes. And so too in the previous chapter. The great point in the previous chapter is the place of Christ, 

    what you may call the sun. I use it in the way of a figure and then you get another thing, that is, the christian circle, the brethren, where the love of Christ gives impulse. There is a circle down here which is affected by the love of Christ. It is a great thing to apprehend the divinely appointed conditions which are permanent and unchanging  which cannot be moved. 

    JMcKThey go on for ever, I suppose. 

    FERI think so. 

    JMcKWhy do you say you think so? 

    FERBecause I do not want to attempt to limit God. God says in Revelation 21: 5, Behold, I make all things new and God may see fit to change things  for the better, of course. The new heavens and the new earth will be better than what is. I think the Revelation gives that idea. 

    RemYou cannot have anything better than the love of God. 

    FERNo, but the application of the love of God will be a little different, because things will be changed in regard to us  we shall be past the judgment seat, and we shall be with God, in His own abode. 

    QuesWe shall not be held responsible to love one another then? 

    FERNo. Again you certainly will not want boldness in the day of judgment in heaven. It seems to me to be very important for believers to apprehend what God has ordained, and which no power can change. To me it is a very great comfort to get to what is permanent and durable. 

    QuesWhen it speaks in verse 17 of the day of judgment, does it refer to the judgment resting on the world? 

    FERNo. It refers to its application to us. The apostle did not care to be judged of mans day  do not judge anything before the time 1 Corinthians 4: 5, he said, the time is coming. 

    QuesYou would say these things are unchanging because they flow from the very nature of God? 

    FERYes, and because they are what God has ordained. For instance, God has set the sun in heaven, and nothing can change that, and so God has set the christian circle down here  people pass out of it, but nothing can set it aside. Then the divine light which comes out in this chapter, that cannot be changed. It is all unchangeable, immutable. People may pass off the scene and others come on, but things into which we have properly come cannot be changed. 

    QuesWe are come into light and life? 

    FERWe are come into things which God has ordained. We abide in Christ the Sun of righteousness, and He is always abiding and what hangs on that is that there is a circle down here, in which the love of Christ gives impulse. We have passed from death into life, because we love the brethren that is an abiding circle. 

    QuesDo you exclude any subjective thought in the expression of eternal life? 

    FERYes, because it is wholly objective, though it is intimately connected with our state. Take a new-born child. It is nourished with food, by which its constitution is built up, but there are certain conditions into which it is born, which are essential to its life  I mean the sun, the atmosphere, and so on. These conditions are always existing. 

    QuesSo you speak of life and conditions of life? 

    FERExactly. 

    QuesDo you not draw a distinction between life and eternal life? 

    FERYes. Eternal life refers to the conditions which are immutable and abiding. Life is connected with the believer in a general way. We have heard the voice of the Son of God, and having heard His voice, we live and then in a kind of way we are nourished with bread. That is what you get in chapters 5 and 6 of John. 

    QuesYou would speak of that as subjective state? 

    FERYes. That is what comes out in the gospel. 

    DLHI think there is a difficulty in some minds in regard of what you get in the gospel where eternal life is mentioned  such as John 3: 16 and John 5: 24. Will you say a word in regard to this? 

    FERIn chapter 3 the Lord is speaking from the divine standpoint  I mean as to what was in the thought and love of God. God so loved the world verse 16. It is a revelation  it is light coming out, the divine thought in regard of the world. 

    DLHSo what we get there is the believer  the person who has eternal life. 

    FERYes. It is the whosoever  the believing person, whoever he might be, Jew or gentile, was to come into it. So too in chapter 5, it is he that hears my word, and believes him that has sent me, verse 24, that is the kind of person who has eternal life. The same thing runs throughout the gospel, it is the kind of person who is in view, and the gospel gives the subjective side. 

    QuesDoes the person get it by believing? 

    FERNo. The Lord brings this out in chapter 4 of John. The water that I shall give him ... everlasting life, verse 14. Until a man is a believer he would not get the living water, but then the well of water in the believer springs up into everlasting life. The great point in the epistle is that you might enter into it. You could not be conscious that you have it unless you have entered into it. I should not be conscious that I have entered into my house, unless I have entered into it. The apostle unfolds the conditions in which eternal life subsists, so that you may see what they are, and having entered in, you are conscious that you have eternal life. 

    QuesWhy is eternal life put in contrast to not perishing? 

    FERBecause it is either one thing or the other. Certain conditions have come in in connection with the revelation of God in Christ, and it is either on the one hand the entering into eternal life, or on the other hand, being under death. 

    QuesYou said there was a difference between life and eternal life. Do you think it is life in the gospel? 

    FERYes. It is not that the expression eternal life does not occur, but the prevailing thought in the gospel is the state of the person and that is life. It is the fruit of a divine work. If I am a subject of Gods work, which has brought about in me a certain state, it is life. I am come that they might have life, and might have it abundantly, John 10: 10. 

    QuesIs life very abundantly eternal life? 

    FERNo. I think it refers to the state of the believer. You get life in divine power  in the power of the Holy Spirit. 

    QuesThen eternal life is an expression which speaks of the conditions in which those who have life live? 

    FERYes. I only judge that because you continually get the thought  springing up into everlasting life, entering into it, laying hold on it. It is the end unto which you endure. The man reaps it. It is continually presented in that way by all the writers  Paul and John and others. 

    QuesDo we not come into the good of it apart from the Spirit? 

    FERThe Spirit springs up into eternal life  the water that I shall give ... springing up into eternal life. I think the work of the Spirit in the believer is to enable you to apprehend the divinely appointed conditions, because those conditions are not seen, they are not true to sight. The Spirit springs up in the believer, enabling him to enter into and appreciate the conditions which God has established and which are immutable. 

    QuesHow do we get eternal life? 

    FERThe scripture tells you that the Spirit is a well of water springing up into everlasting life. 

    QuesIs eternal life for down here? 

    FERI think so. 

    JMcKIn dealing sometimes with anxious souls, one is very apt to turn to John 5: 24. Do you think it is right to do so? 

    FERI think you would be going on a little too fast with the anxious soul. You must remember that no young convert can really be anything but a babe. I would not say it is not right to turn to a scripture of that sort. It is a question to me if it is wise. You will not get a person free from the thought of judgment until you come to 1 John 4. The only thing which will dispel the thought of judgment is the knowledge of the love of God (see verses 17, 18). 

    QuesWhat is the great thing to be gained by the gospel? 

    FERI have no doubt that what a person is to get through the gospel is living water, and scripture closes with that  He that will, let him take the water of life freely. I think that is the great end and purpose of the gospel. 

    QuesThat is one of the ends? 

    FERI do not think there is any other end. The great thing is living water. It involves everything. You must get the foundations right first  righteousness and salvation, but evidently the great object in preaching the gospel is that man may receive from Christ what Christ gives  living water. Having got the Spirit, you reap eternal life. 

    QuesWill you say a word in regard to boldness in the day of judgment? 

    FERIt is boldness in regard to the day of judgment. 

    RemIt does not give the idea that believers are coming into judgment. 

    FERNo. I think you have boldness in regard to the day of judgment. 

    QuesAs he is, verse 17. What is the force of that? 

    FERI always connect it with the end of Romans 8: 38, where the apostle says, For I am persuaded ... You have got into the part of Romans where the purpose of God is brought into a new circle where all is of God, a circle which is in the full light of divine love, where the love of God rests. I am there  as he is, we also are in this world and hence I am not terrified now by the thought of the day of judgment. 

    QuesBut in the latter part of Romans 8 things have been traced to their source, have they not? 

    FERYes, and so they have in this fourth chapter of 1 John. Herein as to us has been manifested the love of God ... that we might live through him, verse 9. 

    QuesSo that if there is life there is nothing to judge? 

    FERNo. Yet there is our responsibility of course down here. We must all be manifested before the judgment seat of Christ, but then, in regard to that we have boldness because as he is, we also are in this world, verse 17. The thought of the day of judgment may come before the mind of the believer, but then the great point is that that should not produce fear, because love is made perfect in us, for we are in the same love in which Christ is. Nothing can separate us from the love of God, which is in Christ Jesus our Lord, Romans 8: 39. 

    QuesWhat is the force of the expression, Herein has love been perfected with us? 

    FERI think it is that there should be no ground for fear. It is the place in which God has set us in Christ. 

    RemWe used to limit it to acceptance. 

    FERIt goes beyond that. It is the love with which thou hast loved me may be in them and I in them, John 17: 26. 

    QuesBut this is learned experimentally, is it not? 

    FERI think so. I think the latter part of the chapter comes out and opens out the full blaze of divine love. The earlier part reads as to us has been manifested the love of God ... that we might live through him, verse 9. Then it goes on to say, in verse 16 we have known and have believed the love which God has to us. Then Herein has love been perfected with us that we may have boldness in the day of judgment; verse 17. 

    QuesIf it is judgment, it raises the question of righteousness, does it? 

    FERYes, but the point is that the righteousness has so been established in regard to God, that He can put you in association with Christ, and the thought of being manifested before the judgment seat cannot alter that We might live through him, verse 9. Does the him refer to Christ looked at as the second man? 

    FERYes, the last Adam, a life-giving spirit, through whom we live. 

    QuesWhat is the force of verse 14? 

    FERThe apostle was in the full secret of divine love toward the world, and he had communion in the love of God for the world  it is evangelical. If you come into the light of divine love, you must accept its application not only individually to you, but towards the whole world. 

    WJThat shows the company should be evangelical. 

    RemThis chapter, I suppose, contemplates the whole christian circle irrespective of growth. 

    FERI think it contemplates the light of God, into which all the christian circle should enter. 

    RemAnd in that sense the whole christian circle would have eternal life. 

    FERIt is there for them. The point is that they should be in it so far as their consciousness is concerned. 

    QuesWhat is the force of confessing Jesus as the Son of God? 

    FERThere is the apprehension of Him as the Beginning and centre of a new order. 

    DLHIt is very clear that this epistle was written that we might know that we have eternal life. 

    FERThe great point is to make clear to christians the conditions which God has appointed, and which subsist, and which nothing can move nor alter and in that way deliver them from the world. That is what I should seek to do. The object of all ministry is only to make clear to people what is subsisting  what you may call, the unseen things. You want to make these things clear to people so that their souls may enter into them. 

  
    READINGS ON THE FIRST EPISTLE OF JOHN (5) (FER 17)

    1 John 4: 20, 21; 5: 1 - 21

    FERWe come in this chapter to the climax, that is, to the thought of witness. It is a very important consideration that God intended to establish a witness here to His Son, while the Son is absent, and that is in that God hath given to us eternal life, and this life is in His Son. 

    JPSo that the testimony is in the fact of saints being in eternal life. 

    FERI think so. It is witness that the Son of God has come. That is, that there are those here who have eternal life. You see, if we are not in the good of it the witness is obscured. The putting a witness in the witness box, in itself, means nothing; everything depends on the witness which the witness bears. So you want to hear what christians have to say. That is where the witness comes out. 

    QuesIs the object of the witness that the world may believe that God has sent the Son? 

    FERYes. 

    GWHIt shows there is a very poor witness going out today. 

    FERIt is as if the saints were in the witness box and giving no witness. 

    RemA very confused testimony. 

    FERVery. 

    GRWhat is the force in the connection at the beginning of verse 10 of He that believeth on the Son of God hath the witness in himself? 

    FERThat is the Spirit, I take it. We must have the witness in ourselves in order that we may be a witness. 

    WMDo you look on verse 11 as giving the witness? 

    FEROne must have the witness in himself first, then it follows, he that believeth not God hath made him a liar; because he believeth not the record that God gave of his Son. And this is the record, that God hath given to us eternal life, and this life is in his Son. We first have the witness in ourselves and then we become witnesses. 

    WMDoes the latter clause of verse 10, because he believeth not the record that God gave of his Son, mean that the person refuses this witness which comes out in the saints? 

    FERApparently. 

    GWHThen there are two witnesses. The Spirit witnesses in us, and we are witnesses in the world. 

    FERIt is what we get in John 17, That they all may be one; as thou, Father, art in me, and I in thee, that they also may be one in us; that the world may believe that thou hast sent me. The unity of saints was the testimony to the world that the Father sent the Son. What you will find is this, that every part of what we have had before us is used to enforce our obligation to one another. 

    GWHWould you say you see that coming out in the second chapter of the Acts? 

    FERYes. If you take the thought that we abide in Christ, it is used to enforce the obligation to love one another. The same is true in the christian circle; and then again, if you are in the light of divine love, it is used to enforce the obligation to love one another. Beloved, let us love one another: for love is of God. Then, if we love one another, the effect is unity, and thus you get the witness to the world. Suppose we appreciate our bond to Christ, and our place in the christian circle, and are in the light of the Spirit, every part tends to emphasise our obligation to love one another. Not only do we know the centre, but we keep the circle, and thus are a testimony to the world. By this shall all men know that ye are my disciples, if ye have love one to another. But that could not possibly be if we had not the witness in ourselves. 

    RemThe three that bear witness: I suppose that is toward us individually. 

    FERThat is in us. 

    QuesWhat is the force of the threefold witness, the Spirit, the water and the blood? 

    FERThey are one. 

    GRIn what way do they witness to each one now? 

    FERThe Spirit brings you into attachment; the water brings you into the christian circle, and the blood is the witness of the love of God as seen in the new covenant. 

    QuesIs the force of the water here the same as in John 13? 

    FERCleansing. Christ came by water and blood, in the way of witness. The water is the witness that He has overcome the world, and the blood that He has brought out the love of God, in expiation. 

    LTFHow is the water the witness that He has overcome the world? 

    FERHe died rather than succumb to the world. He died to it. But then His death is water to us because by it we die to the world. If Christ had not died to it we could not die to it. Hence the death of Christ is water to us, the witness that the world has been overcome. The Lord Jesus said, Be of good cheer, I have overcome the world. In death Christ bore all that which lay upon us, but at the same time He overcame the world. We overcome the world by accepting death to it. 

    QuesIs that the same water as we get in Romans 6 for practical application? 

    FERIt is the moral significance of baptism, I take it. The like figure whereunto even baptism (that is, water) doth also now save us (not the putting away of the filth of the flesh, but the answer of a good conscience toward God,) by the resurrection of Jesus Christ. 

    WMI suppose the water coming from Christ in death carries with it purifying power? 

    FERYes, it does that because it is a witness. You must remember that there are three that bear witness. The water and the blood bear witness. They bear witness, and all three agree in one. 

    WMDoes it mean they each bear witness separately and yet they all agree? 

    FERYes, but what witness do they bear? The witness of the Spirit is evident enough. It bears witness to Christ in heaven, the centre; the water, to the world overcome; the blood, to the love of God, which has given expiation. 

    WMWhy does it say they agree in one? 

    FERThat God has given to us eternal life. It is one testimony in us to that effect. If you are brought into attachment to Christ and into the christian circle, and into the light of the Spirit, you are in the conditions of eternal life. 

    GRIt seems to me if we were in the power of these three things we would certainly be in the sphere of eternal life. 

    FERExactly, you would be abiding in eternal life and eternal life in you. And then you have the witness, and that comes out in our affection for one another; unity; that is what the world can understand; it cannot understand eternal life, but it can see the unity of saints. 

    WB-tYou were speaking of the unity of the circle and maintaining it; is that individual responsibility? 

    FERI think so. 

    GWHReferring to what you just said, we get the three conditions of eternal life. 

    FERYes, but it is the summing up with a view to presenting the witness. 

    WMDoes this tenth verse mean that this witness is apprehended individually? 

    FERYes, it is he; that is, individual. 

    WMAnd all that is witnessed comes to the individual. 

    FERHe that believeth on the Son of God hath the witness in himself; then the witness to the Son in that God hath given to us eternal life. 

    WMIt comes out in the saints. 

    FERIn the circle. 

    WMAnd what is true of the circle is apprehended by each individual in the circle. 

    FERYes, and it brings about unity because every condition will accentuate unity. You find that taken up in the two previous chapters; everything that comes out is employed by the Spirit to emphasise our obligation to love one another. 

    GRThe thought of witness would be embodied in these words, By this shall all men know that ye are my disciples if ye have love one to another. That would be pretty clearly seen. 

    FERThat is what the Lord spoke of. 

    JSAAs the great hindrance to unity is the allowance of individual will, so attachment to Christ is the first great principle in producing it. 

    FERYes, you get no love without righteousness. There must be attachment first. If you have not a centre or do not maintain your own proper relation to the centre, you will not be right in the circle. All being right in the circle depends on all being in relation to the centre. 

    RSSSo it is righteousness, faith, love, peace; righteousness comes first. 

    FERAlways. A soldier pierced Christs side and forthwith there came out blood and water. I think that is a wonderful statement; a wanton act of violence on the part of a soldier was answered by, forthwith there came out blood and water. The blood witnesses to divine love and the water that the world was overcome. 

    WB-sWhy does he speak there of bearing record to what has been seen, He that saw it bare record? 

    FERHe saw it and understood its significance; it was not hearsay. He that saw it bare record. 

    QuesIs not John the only one that gives the moral significance of overcoming the world? 

    FERHe is the one that gives that significance. 

    QuesI was thinking of the verse in the earlier part of this chapter, and this is the victory that overcometh the world, even our faith. What is our faith? 

    FERHe that believeth that Jesus is the Son of God. 

    GRCan you give us a reason why the water is reversed in the epistle from the gospel in connection with the blood? 

    FERBecause the epistle takes the order of the first two chapters, that is the moral order, the Spirit, the water and the blood. First we are brought into righteousness; then by the water into the christian circle, and the blood is the witness to the love of God. 

    JSAThe idea in the water and the blood here is not so much the efficacy as the teaching of it. 

    WMI suppose Noahs position was altogether altered by water. 

    FERNo doubt it was. In a sense the water of death coming on the world was to him the means of salvation. So with the death of Christ; it is the destruction of the world as the world is, but to us it is the way of cleansing. That is, that we accept it and pass through it in baptism; it means you are buried; and if you are buried you have ceased to live in that in which we have been living, and that is the way you overcome the world; not by fighting against it. Take a christian in Congress or Parliament; he does not overcome; they overcome him. It is not the way by which Christ overcame the world; He overcame the world because He did not succumb to it. So it is in regard to us. I do not care to have reputation or to be thought something of according to the flesh. I have ceased to live in that order of things. 

    GRYou are not anxious for a niche in the Hall of Fame. 

    QuesDoes not Peter contemplate victory over the world when he says, The like figure whereunto even baptism doth also now save us? 

    FERYes, it is in the same connection. 

    WMWhat is the significance of bringing in here verse 9, if we receive the witness of men, the witness of God is greater. The witness of God is eternal life in the saints. 

    FERIt is a great witness, not simply by word, but by what saints are, and what is found in them, it was a great witness at the beginning. The saints at the beginning, although they might not have been very intelligent, were really in the conditions which God had ordained. They were in the conditions, and the conditions were in them, and the witness was clear and distinct. They maintained that God had given to them eternal life but this life was in His Son. They would have said that they had the Son. 

    WMAnd it might have been said, they are not of the world, even as I am not of the world. 

    FERExactly. Unity was maintained, they even had all things common. None said that anything he had was his own. They were continuing steadfastly in the apostles doctrine and fellowship and in breaking of bread and prayers. There was the witness that God gave to the Son. It was fulfilled. 

    QuesThe witness of men; was that the witness of the apostles themselves? 

    FERNo. It is the witness of men abstractly. People do receive the witness of men. 

    WMI suppose the witness was there that God might say, that is My mind for all men. 

    FERExactly. But there is another important point, it is the witness that the Son of God has come. You cannot conceive of anything so important as that. Things are not as they were previous to the coming of the Son of God. It means that God is no more testing things, but the time has come when God is establishing everything. The centre has come on whom everything depends. 

    So in the epistle to the Hebrews, ye are come unto mount Zion, and unto the city of the living God, the heavenly Jerusalem, and to an innumerable company of angels, to the general assembly and church of the firstborn, which are written in heaven, and to God the Judge of all, and to the spirits of just men made perfect, and to Jesus the mediator of the new covenant, and to the blood of sprinkling, that speaketh better things than that of Abel. They are dependent on the Son of God having come. 

    JSAIn connection with the statement Who is he that overcometh the world, but he that believeth that Jesus is the Son of God? I think the statement of the apostle Paul in Galatians is very interesting, The life which I now live in the flesh I live by the faith of the Son of God, who loved me, and gave himself for me. He overcame the world. 

    GWHBy overcoming it, do you mean you are dead to it? 

    FEROvercoming it means that it does not overcome you. 

    GWHLike you get in chapter 6 of Galatians, But God forbid that I should glory, save in the cross of our Lord Jesus Christ, by whom the world is crucified unto me, and I unto the world. 

    FERExactly. That is, the apostle held the world crucified, and the world held the apostle crucified. The world did not overcome him, but he overcame the world, The way in which you overcome the world is by ceasing to live in it. People who attempt to set the world right will be themselves set wrong. 

    RemThe more one grows the more you find it is difficult to live on earth and not live in the world. 

    FERIt is difficult. It is a great thing where you have not anything to maintain. 

    JSAEven religiously. 

    FERReligiously, socially or any way. No rights, no character, no reputation or anything to maintain. 

    WMA person of that character would scarcely get a monument in the world when dead. 

    GRI suppose Stephen was an example. 

    FERBut he died to it. 

    GWHI suppose your having no interest here is because they are all transferred up there. 

    FERExactly, Christ has died to the world. 

    WMI suppose it is by something more positive than death; it is by coming into the light of another world. 

    FERYes. If you were not in the light of Christ you would not be prepared to accept death to the world. If you have come into the light of the moral universe of which Christ is the centre you accept death to the world; for in which world are you going to be conspicuous? In this or in Gods world? 

    JSAAnd that is better than any monument here. 

    QuesIs that the substance of Philippians 3, That I may know him? 

    FERYes. Do you think the apostle went and told everyone he was a Pharisee and the son of a Pharisee? He broke down when he talked that way, later on he rejects it. 

    GRIt comes out in the gospel, where the Lord tells them who was the greatest; He took a little child. 

    FERThat is where we have to come to. If we want to be the greatest in Gods world we have to serve one another. You go through the world as hireling fills his day, not taking advantage of any position in the world to magnify yourself. You have ceased to live in the world. 

    RSSWhen you were last in this country I remember you were saying, you took account of yourself not before men but before God, and I think that was helpful to many of us. 

    FERYes. The Lord, with every possible right and title down here, made nothing of Himself. He did not come into the world in connection with the high-born; but was known as the carpenters son. 

    WB-tIs there not such a thing as deciding this matter for oneself? 

    FERI think so. 

    RemI am afraid we keep up a good many things that ought to go into the dust bin. 

    FERVery likely. The poor are better off in that way because they cannot talk much about friends or position. I do not think that you can much realise cleansing from the world except in the christian circle. It is there you realise that you belong to another order of things and in connection with that your thought is to be efficient. I like a man that is efficient, but the sort of efficiency one would appreciate is efficiency in the christian circle. 

    JPI suppose the washing of regeneration comes in there. 

    FERExactly. He saved us, by the washing of regeneration, and renewing of the Holy Spirit. 

    JSAA man must live in one world or the other. 

    FERYes, it is evident that people try to live in both. I do not think they succeed. 

    GEDoes not that scripture in Titus emphasise that salvation is connected with the present? 

    FERYes, but salvation really lies in the christian circle. 

    GRI mean it is not for eternity. 

    FERNo; it is salvation from the world, and the power that works in the world, and that is realised in the christian circle, where Christ is; and baptism brings you into that; and I have no doubt that is why the figure of water is employed here; Christ came by water. 

    JSABut if a man is brought into it by baptism he must live in it to be in the good of salvation. 

    GRAnd that is where the renewing of the Spirit comes in; that is clearly for the present. 

    FERI think so. 

    WMWhat is the force of the three expressions in the end of chapter 5, we know, we know, we know? 

    FERIt is a summing up. 

    WMYou spoke of chapters three and four giving the substance of eternal life. What does chapter five give, the end itself? 

    FERIt gives the witness. If we have the substance, the point is that we should be here in witness. Supposing God has given us everything, what are we going to be for God? Witness. God will have a witness here to His Son because the Son has come, and the church is left in that place. 

    QuesI would like to ask in connection with petitioning here, does that come in in reference to the bearing of witness, if we ask anything? 

    FERThe apostle shows us how the confidence we have in Him expresses itself. 

    JSASpeaking of the witness, do you think it comes in in connection with the gospel, that you should point to the witnesses in that way? 

    FERThe apostles could point to the saints. Christians were known. The word of God sounded out from the church through the whole world. They were witnesses to the Son in that way. It was not that they preached it, but morally it sounded out from them. 

    JPThat is, the anointed vessel set the oracles in vibration. 

    FERThat is it exactly. The temple and the oracles were there, and the light was set in vibration by the gifts in the body. 

    RemThe present condition of the witness hinders the gospel. 

    FERLargely. People wonder why there are not better effects from the preaching of the gospel. I say it is because of the state of the witness. 

    WMIt gives one a sense of the weakness there is. 

    FERYes. The gospel preachers are not concerned enough about the witness. 

    JPI think what you say, we are very little impressed with the fact that the Son of God has come. 

    FERAnd the reason we are so little impressed is because of the poverty of the witness. The word of God sounded out in the early days. How poorly it is sounding out now! 

    QuesDo you think God is accomplishing His purposes largely independent of the feeble witness? 

    FERI cannot tell. God will surely accomplish His purposes. There is no doubt it is the end of the dispensation, and what is going on now is largely the gathering in of the fragments that remain, that nothing be lost. I do not think striking results are likely to be seen. A kind of sorting is going on, like as in the net brought in, and there is gathering the good into vessels and casting away the bad. 

    JSAIf we are sensible of the weakness of the witness, all we can do is to see to it that we are in the good of the thing ourselves. 

    FERWhat I would strongly object to is an effort to set up a small witness. You must admit the circle is broken and obscured, but all we can do is individually to keep ourselves right in relation to the centre. 

    WMThe Son of God has come. 

    FERYes, and we are not lawless; we are in attachment. 

    QuesDo we get the correction of that in 2 Timothy? 

    FERI think so, and in that way you seek to be a vessel unto honour sanctified and meet for the Masters use and prepared unto every good work. You are in attachment and so it is you follow righteousness, faith, charity, peace, not with the entire circle, but with those that call on the Lord out of a pure heart. 

    GRIs it not illustrated in the remnant in Malachi, they that feared the Lord, that is attachment, spake often one to another, they had the circle in a sense? 

    QuesAnd is it not also alluded to in Luke 2 where the remnant were waiting for the Redeemer? 

    FERI think so. Of course there is always a difficulty, in connection with the church, in speaking of a remnant. In Israel the remnant really consisted of all the godly. Now brethren are not a remnant because there are a great many really in the church who are not among brethren. We are so liable to get into a kind of brethrenism. You must recognise the entire circle. We can stand in our relation to the centre. 

    WMSo the only company we could recognise in Indianapolis is all the christians in Indianapolis. 

    FERQuite so. You cannot have an inner circle. 

    JFWhat would answer to us would be, Keep yourselves in the love of God. 

    FERYes. You get the Holy Spirit, God and Christ. You pray in the Holy Spirit; you keep yourselves in the love of God, and look for the mercy of our Lord Jesus Christ unto eternal life. 

    WB-sHow about going along with those who profess to be in the principles of 2 Timothy 2? 

    FERI think the only way to get on according to the passage you quote is to be right in relation to the centre. The apostle says, Take heed unto thyself, and unto the doctrine; continue in them: for in doing this thou shalt both save thyself, and them that hear thee. The point is to look to yourself and the doctrine. I suppose if every one of us had that in mind it would be better. 

    GWHAnd to know Him that is true, in contrast with all the failure around. 

    FERQuite so. 

    RMLWould you say a word about calling on the Lord out of a pure heart? 

    FERYou look for people in whom there is a work of God. You cannot take people up simply on the ground of profession. You must follow righteousness, faith, charity, peace, with them that call on the Lord out of a pure heart. It appears to me that a pure heart is evidence of a work of God. You must look for that now. 

    RMLA christian in system might say he called on the Lord out of a pure heart. 

    FERBut he is not right as to the centre. He connects Christ with this world, but Christ is the centre of another world. He is, so far, lawless, in his own sense of things. Christ is the beginning and centre morally of another world. 

    JSAIt is not what a man says he is, but what he really is, and you must form a judgment of that if you are going to walk with him. 

    WB-sHow does individual service stand in regard to the circle? 

    FERI think it is simple. We do all we can to serve one another and indeed serve everybody. 

    GWHLet us do good unto all men, especially to them who are of the household of faith. 

    QuesWhat claim have those in the church who are lawless, on the servants? 

    FERYou must be a little careful about their being lawless, because except as to their intelligence and conduct, you cannot speak of that. If I speak of a man as being lawless that man is not in attachment at all. I could not speak of every man with whom I cannot walk as being lawless absolutely. 

    QuesWell then servants are servants of the entire church. Then what claim have christians in system on the servants of God? 

    FEREvery claim. The responsibility of the servant is toward all. You are bound to serve every christian. 

    OO'BYou do not mean by that, if those in a system claimed me to go in and preach the gospel in their system, that I should go. 

    FERI know that question has been raised. The best answer I ever heard given was by Mr. Darby. He objected to going into chapels because it did not appear to him quite honest; for if he went and preached there what he desired to preach, it would have the effect of bringing the chapel about peoples ears, and he did not feel it was quite honest. 

    OO'BWell he told me another thing in regard to his going into them in Chicago. I did go, but I will never go again. He believed the whole thing was wrong. 

    FERI have heard him take that ground in regard to America. You cannot build again the things you have destroyed. So as to preaching in theatres; the theatre managers are well pleased to get preaching in the theatres because it puts a sanction on the theatre; and people argue in the same way. I have no doubt whatever that the mass of people if they saw preachers in the theatres would argue, they do not think so badly about the theatres. It is a mistake to make use of such places for the work of the Lord. 

    RemThe situation is difficult. 

    FERIt is difficult. In the peculiar position we occupy in relation to christendom, our path is difficult and nothing but divine guidance can keep us right in the path. It is a fatal mistake for people to think they are coming out to an easy path. 

    QuesWhat do you think of going into the street? 

    FERI think the street is as good as any place if it is open to you. I would not care to go if it meant having an altercation with the authorities, but if the street or any place is free there is nothing morally against it. My reason against theatres is a moral one, but there is nothing moral against the street or any open place. 

    WMYou would hardly accept a permit from a magistrate to do it. 

    FERI think that is hardly the thing. You do not want the protection of the world. 

    JSABut if the path is difficult it is equally true that God will carry out His purposes no matter what the difficulties. 

    RemI think we would all have liked to live in a time when things were easy. 

    FERYou are not likely to get things easy at the end of a dispensation. 

    OO'BThere are difficulties about a permit. For instance a man would stand up with a Bible in his hand and begin to preach and he is simply preaching nihilism or communism. The authorities of Chicago said, We want to stop that, and if any of you want to preach the gospel you must get a permit because we want to stop these other things. 

    FERBut you are making the world judge of right and wrong. I do not care about the worlds judgment, but I think I see what you mean. If anybody chooses to get a permit in that way I would not object. 

    JPBecause it is the very thing to save you from an altercation with the authorities. It leaves you in quietness and peace to preach the gospel. 

    JSAYou have to get permission in some places abroad to hold any kind of a meeting. 

    FERIf it is a question of government and order I do not see any objection to it. 

    GRIt is not exactly seeking the protection of the government. 

    RemI think in many places they have these permits to maintain order. 

    FERI do not see any difficulty about it then. I do not think brethren want to get the renown of being disorderly. 

    RSSWould you say a word as to the closing verses, the true God and eternal life? 

    FERChrist is both. He is the true God and He is the Sun of righteousness, and I defy anybody to draw a line between Christ as God and Christ as Man, as you get Him presented in this epistle. The two are so blended. The same One who is the last Adam, the Sun of righteousness, is divine. 

    JPYou can only understand the language in the epistle as you recognise what you have said. 

    WMWe are in him that is true, even in his Son Jesus Christ. 

    FERYou are in God. It is one of the beauties of Johns epistle. The truth of the incarnation is that a divine Person in the Godhead has assumed manhood. I believe the old notion of the union of God and man to be wrong. I do not think it was meant wrongly, but, in the light of what has come out now, it was incorrect. What I do believe is, what Scripture states, that a divine Person in the unity of the Godhead assumed manhood, never ceasing by it to be a divine Person and in the unity of the Godhead. 

    JSAThat is a very important point that is often overlooked. 

    FERIt is not a moral impossibility that He should assume another condition, that is, the condition of manhood, but He never could cease to be in the unity of the Godhead. 

    WMSo when it says God is a spirit, it means Father, Son and Holy Spirit. 

    FERYes, and Jesus, the true God, means God revealed. 

    GRSo that if He were not still in the unity of the Godhead we should not know God. 

    FERThe only begotten Son, which is in the bosom of the Father, he hath declared him, that is, declared God. 

    WB-sWhy is this last admonition brought in here, Little children, keep yourselves from idols? 

    FERThe point is, We are in him that is true, even in his Son Jesus Christ. This is the true God, and eternal life. I think I can understand the admonition to keep yourselves from idols. The fact is, Christ will have undivided authority in the heart, and therefore you have to be uncommonly careful lest you cherish any kind of idol; a child, your house, your business may be an idol. 

    J.W.P. What is an idol? 

    FERA child, or business or anything else may be an idol. 

    JWPWe have in the Dutch a good expression, something that keeps you away from God. 

    FERI think it is something that disputes the authority of Christ. 

    QuesWhat is the meaning of this expression, We know that whosoever is born of God sinneth not; does it mean, does not practise sin? 

    FERYes, he does not practise sin. 

  
    THE TWO COVENANTS (FER 19)

    2 Corinthians 3: 6; 1 John 4: 9 - 19

    We have two covenants spoken of which only become valid in death. A covenant is an instrument which makes known Gods disposition, and it becomes valid by death. The first covenant only became valid by death  the blood of calves and goats. The new covenant is established in the death of Christ, the death of the Testator, so the disposition of God toward us is shown out. The new covenant becomes thus a means of teaching the disposition of God toward us. There is a great contrast between the two covenants: in the first, man after the flesh was recognised and God was hid. In the second, man after the flesh was annulled and God was revealed. In 2 Corinthians 3 the apostle speaks a good deal about the veil. 

    Moses could not use plainness of speech, and he had to put a veil on his face; the apostle did not  he used great plainness of speech. God is no longer veiled or hid. The allusion as to Lord is more or less in reference to Jehovah of the Old Testament, so you must consider it as equal to God  not of the letter, but of the Spirit, and the Lord is that Spirit; it is not now that we want to be taken up with the terms of the new covenant, we want to get the spirit of it. If you have not the spirit of the truth, the letter would not be much use to you. 

    The Lord is that Spirit, the nature of God gives character to the new covenant; it is God who commends His love toward us; His disposition toward us is now shown out. That is the spirit of the new covenant and that is what the apostle laboured to present: who also hath made us able ministers of the new testament; not of the letter, but of the spirit. It is the death of Christ which shows out Gods love and His disposition towards us, so if you want to know really what the new covenant is you would look at the death of Christ, not only to Hebrews 8. 

    In 1 John 4 you have brought out what it is to live in the presence of the love of God. If the believer goes into the world, he is not living in the presence of the love of God. 1 John 4 has no reference to us as to heaven, but as to our life down here. The children of God are looked at in this chapter as in three positions. Firstly, verse 9, we were in death; secondly, verse 16, in the believers pathway; thirdly, in verse 17, in the day of judgment. 

    The love of God annuls death really; death could not stand in the presence of the Lord, who was the expression of God. Your mind must be in accord with the death of Christ. So the apostle could say, I am crucified with Christ; his mind was in accord with the death of Christ, and again, They that are of the Christ have crucified the flesh with the passions and the lusts: you are in accord with the death of Christ, and you cannot indulge the flesh in the presence of the love of God, and you live by the Spirit, and by the Spirit the love of God is shed abroad in your heart; it is the Spirit that makes that love good in your heart; the death of Christ showed it, but the Spirit sheds that love in the heart. 

    In this was manifested the love of God  all began with God; when we were dead we were to live by the Son of God, so the apostle says, I live by the faith of the Son of God, who loved me, and gave himself for me  that we might live by Him. Then there is the second point: we have known and believed the love that God hath to us  this is present and is in the believers pathway here. God has His eye upon us, and all that is in our hearts has to be brought out in the way of discipline; as in Israel, all that is in our hearts has to be brought out, but it is that He may do us good at our latter end. God knew all from the beginning, but He wants us to find it out, and He passes us through discipline that we may find out all that is in our hearts. 

    Then, thirdly, there is the question of the day of judgment. All will come under review at the day of judgment, but love is made perfect with us that we may have boldness then. There is no death in the passage  death has no power in the presence of the love of God. You can even have boldness in the day of judgment; all has reference to the present  We love him, because he first loved us; all began with God. 

    The new covenant really is extremely simple; it is a covenant that is pervaded by the love of God. It is man after the flesh annulled and God revealed. If saints are hankering after the world it is difficult, but not if a saint really desires to go on. 

  
    THE FULL LIGHT OF GOD (FER 20)

    1 John 4: 1 - 21

    Chapter 3 gives us what one might call the first principles of eternal life. It brings Christ in, He has been manifested that he might take away our sins; and in him sin is not (verses 5); you get the outlet from sin, for we abide in Him, and in the latter part of the chapter you get the outlet from death. There is an outlet from the state of sin and death into righteousness and life  they are the two salient features of eternal life. The first principle one properly knows is righteousness, then there is love to the brethren, and then he comes into the full light of God, and that you get in chapter 4. When you come to consider the position of man as he is down here in the world, the first thing which he must come to is righteousness, then love. It is set forth in that order in Romans. In the end of Romans 6 you get righteousness and holiness. What is the difference? 

    Righteousness is your relative position, holiness is what you are, so to speak, in nature. Righteousness is what is right, and the real seat of what is right lies in the nature of God, because the nature is the standard by which everything is judged. Every principle must take its colour from the nature of God. 

    Will you again tell us the difference between righteousness and holiness? 

    Holiness lies in nature  Gods nature is characterised by holiness. Righteousness is very much more an attribute. Righteousness on our side is in our relation to Christ. He is the Sun of righteousness and there is nothing that is righteous according to God except as it stands in relation to the Sun of righteousness. What stands in relation to Christ is righteous, He that practises righteousness is righteous, 

    even as he is righteous. Righteousness has existed as long as God has existed, and judgment of evil is only a detail. Righteousness does not always suppose the presence of what is unrighteous. 

    You must have someone in relation to God to get the thought? 

    Yes. Men or angels or any company  yet the principle is there. Perhaps the time was when there were not exactly the conditions in which that principle came into operation. Righteousness came out in the fact of God forbidding to eat of the fruit of the tree of knowledge of good and evil, and the righteousness of Adam and Eve was to remain where they were in the place where God had set them. What the serpent said to the woman was assailing the rights of God, and was in order to detach the man and woman and to bring them into lawlessness. Holiness would not be so much the question of rights as a nature abhorrent of all evil that comes in  a nature which repels it. 

    How do you connect it (righteousness) with the new heavens and new earth? 

    Everything will be in its place, just as in the solar system every planet moves in its ordained orbit in relation to the sun, so in the new heavens and the new earth every family is in its just orbit in relation to Christ. But then, that has already begun, He has been manifested ... whoever abides in him, does not sin. He that practises righteousness is righteous, even as he is righteous, 1 John 3:5-7. If we abide in relation to Christ, we are righteous even as He is righteous. 

    In what sense does it say in Romans 3, that he should be just (righteous)? 

    The rights of redemption were with God and have come in in Christ, and God is justified in all His ways. The point is to declare his righteousness. The moment you apprehend that redemption was the right of God, and that God has brought His right into effect in Christ, then you see God vindicated in all His ways. Being justified freely by his grace through the redemption which is in Christ Jesus. The greatest possible maintenance of rights is in redemption. 

    Do you make a distinction between redemption and salvation? 

    Yes. I think God took up His rights as Redeemer, and exercised them in relation to Christ, so that man might get salvation. It is for all men, because Christ is Head for every man  He is available to every man and really the test of every man. If men refuse Christ it is at their peril. The thought of God in regard of salvation is that all men should be saved and come to the knowledge of the truth. When it is evident that man would not have Christ, however, then you get the apostle labouring on the part of the elect, but the thought of the elect did not come out until Christ was rejected by gentiles. The thought comes out in Timothy. 

    I do not think we lose anything by seeing the broad platform on which God has placed everything by redemption. I think we get a very much better standing-ground for the gospel  the grace of God which carries with it salvation for all men has appeared. 

    In chapter 4 the Spirit is introduced. The great point is light, and you want the Spirit to detect the false lights. The point of the Spirit is to lead you into the true light. You could not detect all the false lights in the world except by the Spirit of God  Believe not every spirit the apostle says, and that is especially applicable at the present day. A man who was once in fellowship wrote to me only a few days ago stating that he thought the solution of every difficulty in Scripture would be found by seeing that Christ was not God, but was born of God, and brought numbers of scriptures to prove it. I think he was a very false light. The real solution of every difficulty lies in the fact that Christ is God. 

    Does the word spirit here go so far as to take in demons? 

    Yes. No doubt all kinds of agnostic thought came in the church in early days, and I should think there was a good bit of the devil mixed up with it. 

    What would be unfolded in the confession of Jesus Christ come in flesh? 

    I think what is before the mind of the Spirit is the reality of the incarnation. Christ has become a real man so that He can become the centre of the divine system and that men can be in relation to Him. You have no real expression of grace except in the living bread come down from heaven, and if the incarnation is not real, so that He could give His flesh for the life of the world, everything must fall to the ground. I think the worst form of error in the present day is that Christ took human nature with a limitation of knowledge. It was put forward by a leading man, a bishop in the English church. 

    If you get the genuine confession of Jesus Christ come in flesh, I think it would prove to be of God  there must be a divine foundation there. You get the entire breakdown of christianity if you have not the incarnation. Righteousness and salvation could not be in the first man and if you have not another man you have nothing. All the wisdom of God is bound up with the introduction of another man, who has been placed in connection with men as Head of all men. It breaks down from top to bottom if you have not another man. If He is not God redemption is gone because God had the right of redemption, and it was only in Himself that He could give effect to redemption. Therefore if Christ be not God, redemption is gone. He must carry out the right of redemption Himself. He could not exercise the right of redemption with another  He must exercise it Himself. 

    Will you please explain a little what you mean by the right of redemption? 

    I think it is to take up all the encumbrances and liabilities under which His inheritance was. Man had come under liabilities by sin  death and curse and judgment  and God Himself takes them up by Christ. The result is that living water is imparted to those who are His. 

    Verses 2 and 3. I strongly suspect that these tests have reference to the apostate Jew. The spirit of antichrist comes out, and it is rather striking that antichrist sets himself up to be God. Antichrist is really man in his lawlessness, in the hands of Satan, setting up a rival to Christ. I do not think that people were far out when they spoke of the pope as antichrist; I think you see almost every feature of antichrist in the pope. 

    I have thought that the difference between the gospel and the epistle of John is that the gospel takes up man where he is, and shows the quickening power of God in regard to him and then he finds good  the living bread; whilst the epistle shows what the eternal life is into which he is to enter. Take for instance a new-born child, it must not only have food and nourishment, but the life of the child is dependent upon certain conditions into which the child is born, that is, there must be light, warmth, air and so on  they are necessary conditions of life. So in the gospel of John you get all that is necessary for the state of the persons and in the epistle you get all the conditions of life. 

    If you go back into all time, there is a something which led men after God  what name have we to call that something  it is life, and if so what is the difference between that and the condition in which life is spoken of in the New Testament? 

    If Scripture called it life we might, and if not we need not. 

    I suppose that was life in the soul? 

    Well, it was not death. 

    If you talk about life, it is the person, and I do not think you could get that far in the Old Testament. There was the fear of God, which was the great characteristic feature of Old Testament saints. They had a certain knowledge of God but in a very limited way, because God had not come out. Until God came out, I do not think you could talk much about life. J.N.D. said, Life is power to enjoy the position in which I am placed  that is what life is. Life is dependent upon God having come out. We cannot enter relationship with God until God has come out. What makes all the difference in regard to christianity is that the darkness is passing and the true light already shines. The gift of the Spirit was the fruit and result of God having been revealed. One great object of the Spirit in coming was really to maintain the revelation which came with Christ, but it does not add to the revelation. The Spirit is life, because the presence of the Spirit in the believer keeps the heart in the full love of God  it keeps the heart in the sense of divine love and enables you to respond to that love. 

    Would you not connect life first of all objectively in Christ with faith? 

    Yes, because life is in Christ, but you are only in Christ by the Spirit. Life is in Christ because He is the last Adam  a life-giving spirit. 

    I think it would be helpful if the mind would make the distinction between the state of the believer as wrought of God, and alive unto God; and the conditions into which the believer is brought as being alive. I think one is the gospel and the other is the epistle  you must have both. Life is the ability to enjoy what God is  the ability to live. 

    What did you mean when you referred to the light of God in connection with this chapter? 

    God having come out fully in every bearing in His love (see verse 7). 

    Do you think there is a shade of difference between life and eternal life? 

    Yes. Life is undoubtedly used in Scripture as the state of the believer. We live in the Spirit, and the Spirit is life; but I think you must admit that there must be certain things which practically constitute life to us. Supposing there were no atmosphere, no sun or rain, all life would expire. You are dependent upon conditions which really are your life. So you cannot speak of a person having eternal life unless they are out of death in spirit. You pass out of death into life and I cannot imagine a person doing that except in fellowship of the death of Christ. You do not do it as an actual thing, and you can only pass out of death into life in the spirit of your mind, and so it is he that eats my flesh and drinks my blood all along the way. Chapters 5 and 6 of John deal, I think, entirely with the state of the persons who have eternal life. John 5: 24 is a characteristic condition, and describes the kind of person who has eternal life. 

  
    THE EFFECT OF GRACE (FER 21)

    1 John 4: 16 - 18; 1 John 5: 14

    The effect of grace is to lead the soul into the love of God that love with us may be made perfect. The effect of law was to judge with severity any departure of soul from God, or any one who had in any measure turned aside from following His will. And this is what we are naturally still ready to allow in thought when things come in to cloud the soul. But grace ever works by love, and the object of this love is not to condemn, but to show us the point of departure or that which may have caused distance, in view of recovery. It enables us to detect and free ourselves from that which hinders the soul in order that we may be fully blessed. Hence the apostle says, ye are not under law but under grace. Grace is that which conducts us to glory, not only as is generally thought when at the end of life down here, but it leads us to glory now outside the natural scene we live in. It brings us into the apprehension of the unclouded joy of the scene in which Christ now dwells who is our life, and where it is our privilege to behold Him with unveiled face. Thus grace is our side of it, so to speak, and glory more properly Gods, and to which He brings us. The two main points in these scriptures are deliverance and confidence. Deliverance from all fear that clouds the soul, and confidence in God and His perfect love. The last thing that often hangs about a saint who may be delivered from other things, is the fear of death. He cannot meet it when in full health and strength without shrinking from the sight of it. Depend upon it this disquietude is the result of not perfectly apprehending the love of God to which we are brought, and in which He would have us dwell. But the one with whom love is made perfect has all fear in this respect cast out, for he can recognise that which merely conducts us into the actual sunshine of love. This is how love works in delivering us from such fear. Then in verse 14 of chapter 5 we have the confidence in God when on the line of His will where all intelligent christians are brought, and here we ask and receive, being instructed in that will. And this perfect will of God is ever ordered and carried out by the sovereignty of divine love, which is the blessed background of all Gods dealings with us, and where He calls our hearts to rest. Thus we are led by grace to glory both now and at the end of the journey, we are delivered from all fear, and have full confidence in asking from God in the line of His will, because love with us is made perfect. We have known and believed the love God hath to us.
1898. 

    1 Peter 1:3-9 The disciples could but little enter into what it was to be in the presence of death when the Lord took the last Supper with them. They had been accustomed to sight and sense and knew what it was to touch the Lord in a human sense. Their hands had handled Him, and their eyes looked upon Him. But all was to be changed through death. There was to be a complete dissolution of everything connected with sight and sense, and they were to know and love Him after a completely new order, all of the old order forever passed away. If they had known Christ after the flesh, they were henceforth to know Him thus no more. It is after the new order that we love Him whom we have not seen, and believing in we rejoice with joy unspeakable and full of glory. We have been introduced into a sphere where sight and sense have no part, and where by faith we know Him after a heavenly order. Every attribute of God has been reconciled to His nature by the death of the cross, and He has before Him now One who can satisfy His heart and ours. The two main points with which the Lord now occupies Himself with regard to His own are discipline and sympathy. Discipline means the nurture and admonition of the Lord, or that through which He effects His purpose and our blessing in us. We are dealt with or disciplined to effect what was effected in Peter when that which is the root of failure is reached and judged by us. It is of great moment for us to recognise and accept this discipline in which is infinite gain. The Lord could say to Peter, I have prayed for thee and how much this meant! The bodies of the saints are in great measure that upon which the Lord works out His discipline, as well as other ways down here. At His appearing every power of evil will be scattered, but it is now at this present time that we are kept by His faithful dealing for that which will be found to be to His praise, and honour, and glory when He appears. Meanwhile it is love unfailing and unweary which serves us to this end, and in the discipline He gives us to know His sympathy, that our hearts may be led into the confidence of love.
1898. 

  
    THE ACTIVITY OF LOVE (FER 21)

    1 John 4: 16 - 19

    It is of great importance to apprehend the connection between righteousness and love. In the death of Christ love has been so perfectly served by righteousness that the very nature of God has been reconciled to and by His attributes! What it has effected for God is that He can now have to say to us as believers entirely apart from the old man. The latter has been completely and forever removed from under His eye, so that He has now His pleasure in not only regarding us as justified and thus clear of guilt and the judgment of it, but as risen with Christ and thus on a resurrection footing, as he is so are we in this world. That is, God can delight in us as in His Son, because we are in Him in resurrection life. It is alone on this ground that He can give us the Holy Spirit, whereby love is shed abroad in our hearts. Activity is the essential characteristic of love, and the formative result of this power in the heart is to exclude fear and give practical deliverance from the old man even as this deliverance has been effected for God. It is only as we are formed in love that fear is cast out, and that we are personally and practically divested of the old man. Deliverance as to these two things goes on in preparation as we grow in the divine nature. It is impossible for the heart to be divested of fear until we see how God can according to righteousness and in His good pleasure have to say to us, and delight in us entirely apart from the old man. It is of immense moment when we reach the point of deliverance which enables us to put off the old man and put on the new! There must be first the apprehension of what has been effected for God in the removal of what was obnoxious to Him, and then what on our side answers to it in the faith of our souls by the Holy Spirit. There can be no such answer unless we allow the Spirit of God to form us in love, however much we may know about it as a truth. Deliverance from fear, and the practical putting off of the old man can alone be true in us in proportion as the formative power of love goes on in the soul. This is Gods way but it often and indeed generally takes nearly a lifetime before it has practical effect in us, as the fruit of His Spilt and the desire of His heart.
1898. 

  
    THE LOVE OF GOD (JND 16)

    1 John 4: 9-18

    If we look at man, we shall find his whole history in the history of Adam. What Adam was in the garden, man has been ever since, from the garden to the cross. God tried man, but man only marred all he was trusted with. 

    When God chose a nation it was no better. The people were idolaters, the kings rebellious, the priests soiled their garments, so that they could not stand before God. Whatever God has given in creation, providence, law, or grace, man has abandoned. When the Lord from heaven came, the iniquitous nation rejected Him. But He never fails, and God will prove His love and wisdom by meeting His own people in every single thing, in which man has broken down. All win come out in glory, as the positive fruit of the cross. We learn a great deal more of what God is by knowing man; and we learn a great deal more of what man is by knowing God. If we look at the church, man is just the same. The mystery of iniquity working, the spirit of demons amongst them, the love of many waxing cold, until there is not one righteous one left, but all closes in perfect ruin. 

    God gives a power apart from man. He gives a new life  a life in His Son. In virtue of Him, it cannot fail. It is eternal life  life in Christ. God was perfectly manifested in the Son, when He came down from heaven to give life. But this is not enough. What about my sins? Where are my sins? To have life without the question of sin being settled will not do. Christ had them on the cross. Christ came down from heaven to put my sin away, and He did put it away and can say, at that day ye shall know that I am in my Father, and ye in me, and I in you. Christs life is in me  eternal life, and this life is in his Son. I have His life, not His Godhead, of course. As surely as I have partaken of the life and nature of the first Adam, so have I life in the second Adam. If any man be in Christ, there is a new creation. The divine nature is there. It is in a poor earthen vessel, it is true; but the nature is divine, and I should be shewing it out in my life and character. 

    The more I know of God, the more shall I exhibit what He is. The more I look at Him, the more I shall be like Him. What made Moses face to shine? Was it looking at himself? No. It was being with Jehovah and looking at His glory. Moses did not know that his face was shining until he was asked to veil it. He was not occupied with himself: the object before him was God. He had been looking at God, he was absorbed in God, and so shews out Gods glory. It will be the same with us. If Christ is the object before me, I shall not be thinking of myself, but of Him. I shall be exhibiting Him, dwelling upon what He is, and not upon what I am doing. If my eye is upon Christ, I shall resemble Him (feebly indeed) in holiness, and humbleness, and love. I find it in Him in all its blessedness and beauty; I see it in all its perfectness, and in looking at Him, I am changed into His image. In Him there is all the new nature can crave or desire. In Him I can rest, and delight, and rejoice. 

    What never-ending joy to know the Son of God is come! Satan works, it is true, but ye are of God. This settles the whole thing. No longer of the old nature, living and acting according to the life of the first Adam; but in the power of the new nature, that we derive from God. What a thing to be partakers of the divine nature, made higher than angels. This is a most blessed truth, Ye are of God, of Him, whose nature is divine. And this divine nature cannot be in us, but by Himself. Christ has washed us from our sins in His own most precious blood. He has baptised us from above with the Holy Ghost and sealed us with the Spirit of promise. He who hath wrought us for the self-same thing is God, who also hath given us the earnest of the Spirit. He has given us a power which is above Satans power. Greater is he that is in you, than he that is in the world. Ye are of God. I am brought to God. I am born of God. I rest in God. I learn to know God, because I have got the nature that can know Him, just as I could only know what man is by having his nature. 

    I do not know all about God, that is true; but I have no uncertainty. Suppose I have a friend, I may not know all about him; but he is my friend, and I rejoice in him as such, I have no questionings as to his affections, because I do not know all about him. Well, God is my friend, and I have a blessed rest in knowing Him as my friend. If God is my friend, what more can I need? What can be more blessed? To know God, I must have His nature. I cannot know the nature of what I am not a partaker of. I do not know angels. I am not a partaker of the nature of angels. 

    We see two things in this chapter which give the soul immense delight. Verse 9 shews us the way God makes His love known. In verse 17 we see how His love is made perfect. In verse 9 God sent His only-begotten Son into the world, that we may have life through Him. That we may have life who were dead, that we may be partakers of a life that flows from the manifestation of Gods love  a life separated altogether from nature and natures affections and pleasures. It cannot be linked up with selfishness. And what is my nature: is it not mere selfishness? If I look at my motives from day to day, what shall I find them? Are they not self? Take business (we are not speaking of the rightness of the thing), what is the motive? Is it not self? We have no idea how we are under the influence of self. Is it not true that the trifles of dress more occupy the thoughts of many than all God has done in sending down His Son from heaven to save sinners? It is a positive fact, and it is no use to try to hide it from ourselves. We cannot hide it from God. 

    On the other hand, the more I look at this love, the more I see of its perfectness. It is said for a good man some will even dare to die. But when there was not one single good thing in us, God commended His love to us. It was purely grace shewn to us in the cross. We were just sinners and nothing but sinners when Christ died to save us. And I can never understand what Gods love really is, until I can say I am merely a sinner. If you do not know what Gods love is, it is because you have not learnt that great truth, that you are but a sinner. What is it that God has given  to save sinners? The very nearest thing to His heart, the most precious boon He had to bestow, His own beloved and only-begotten Son. There is no accounting for His love; there is no estimating it. The thing most of all dear to Him was the Son of His bosom, and Him He gave. There is no limit to His love. He has given me Christ, and there is no end to what I have in Him. The Son of God given for my sins, He goes down into these depths and brings up life Herein is love, not that we loved God, but that he loved us and sent his Son to be a propitiation for our sins. How can I know that God loves me? By looking at the perfect object of His love, and this gives me rest. Why? Because in Him I see how wondrous is the love that sent down His Son to give me eternal life, and be a propitiation for my sins. If I have not rest, what I want is a deeper sense of sin. I must learn what sin is at the cross; and then I shall see the love that has met it and suffered for it, and thus my soul gets rest. 

    Christs love was not the theory of one who comes and merely tells what God is, but the practical exhibition of Him. He shews out God in all the variety of His unreserved and immeasurable love. Compare verse 12 with verse 18 of John 1, No man hath seen God at any time  He who is [not was] in the bosom of the Father must declare Him. The Son must tell what can be known of the Father. On Christ hangs everything. All hindrances are gone for the believer through Him; all sin is put away by Him. I here get a place of intimate nearness to God in Him. I have learnt at the cross what God was to me as a sinner; and now I have to learn how He meets my wants as a saint, by feeling my need and bringing it to Him. To be hungry is not enough; I must be really starving to know what is in His heart towards me. When the prodigal was hungry, he went to feed upon husks; but when he was starving, he turned to his fathers house, and then learnt the love of the fathers heart. 

    In verse 15, how low God comes! Whosoever shall confess that Jesus is the Son of God, God dwelleth in him, and he in God. How He steps down to meet us, so that every one shall be left without excuse. Whosoever shall confess. The babe who can but just confess Christ has eternal life, as truly as the strong man in Christ. It is not a question of what I am, but of what Christ is. I am lost sight of. All hangs on what God is. How can I know His love? Must I wait for its full display? No, He has shed abroad His love in my heart, by the Spirit He has given me. Verse 16, He that dwelleth in love dwelleth in God, and God in him. If I am dwelling in God, I am dwelling in love, and should be shewing out love by looking at Him and not at others. Verse 17, this is a wonderful thing to say, as he is, so are we in this world. He has taken His seat at Gods right hand, and brings me there. 

    We are now before God in the righteousness of Christ. He is my life, and I cannot be really, nor ought to appear in anything separated from Him. Herein is love perfected with us, that we may have boldness in the day of judgment. Does the heart get exercised about judgment? Does the thought of standing before it distress you? Why should it be so? Is not He, my righteousness, the judge? Has He not perfectly put away my sin and purged my conscience from all guilt, so that I can rest in God without fear; having no longer any painful uncertainty, but calmly looking forward in the full assurance that Christ has been judged in my stead, and brought me into blessed fellowship with that love, which gives me boldness in the day of judgment? As he is, so are we in this world. 

    There is no fear in love. If there is the smallest doubt or distrust in the heart towards God, you are not made perfect in love; for perfect love casteth out fear. There are things to fear, it is true; we may well fear sin, and the influence of our own selfish interests. But the practical effect of resting on God is to cast out all fear, and make the heart perfect in love. His love is perfect. We have but to own it, bow to it, accept it as ours in Christ, and bless Him for it. This is to be made perfect in love. 

  
    THE LOVE OF GOD (JND 17)

    1 John 4:9

    We find that God is dealing with men according to everything that He is in Himself  dealing with their hearts and consciences by presenting to them all that He is; and we know that He is holy, righteous and love, so that we may look at these things as being brought ourselves truly to God. Without holiness no man shall see the Lord. This shews the necessity of separation from evil. In him is no darkness at all. 

    Again, there must not only be separation from evil, but righteousness as regards guilt. For there has not only been opposition to God, but we have failed in duty and are the subjects of defilement and guilt. He did not merely say, when they had eaten of the forbidden fruit, judgment must follow. And this proves the perfect love of God. It is not said, He is holiness: indeed mere holiness would but repel the sinner: He is holy. He is just, and therefore there must be judgment; but He is love, and love draws me. This is the spring of all His dealings until He is forced to action  not naturally forced  forced by reason of evil; for He is of purer eyes than to behold iniquity, and therefore is forced to turn away the eye  in that sense forced to have done with evil. He may be active, calling to repentance, and He is  but no remedy. He does not execute judgment now; but the day will come when He will set aside the power of evil, and not only prove that He is the God of judgment, but that He makes those He blesses eternally happy in holiness, for He is holy love. He is light; and if I am there in the light, it shews me all that is not light, and all is judged. We delight in holiness therefore, because He is holy, but love is His nature; that is what He is. Judgment would condemn; but now is the accepted time, in the which He exercises grace in receiving sinners to the full blessedness of fellowship with Himself. Whatever your state may be, God is perfect in His love, and He would make us enjoy and walk in it now. It is not in heaven we shall learn it. We shall be there everlastingly in His presence; but to enjoy it, I must learn it here, or I could not have the enjoyment of it there. Our nature, selfishness, and unbelief hinder down here: still they, after all, only magnify the grace that exercises love in spite of all. He will bring us to the knowledge of perfect love. Perfect love casteth out fear, for fear hath torment etc. It may be very reasonable that it should be so, but still it is torment. 

    Do any of you fear when thinking of God? You have torment, for fear bath torment, when it is connected with the conscience, however man may seek to bury his conscience (and he does succeed in hardening it). Now Satan may even use truth to alarm and make one despair and think there is no love and forgiveness. But where God awakens the conscience, it is always to teach something about His goodness. As in the prodigal son, etc., whatever may be the character of the alarm, the reason for it is in God Himself; and God would have us to know it. If I could get my pardon from any other source than God, I do not learn His love. For instance, if I seek peace in ordinances, it is not love but fear. The effect of true ministry is to put the soul in direct contact with God. False ministry is the bringing in of something between the soul and God. There having been a revelation of God to the soul, it can never get rest until received from God, and until then there is no rest. And you will discern what is of God from what is not of God by this test, that it turns to God. He blesses by the revelation of His love. This delivers from the corruption of the truth  secures the soul from error until there is perfect peace. If I have that, I know Him. What else do I want? The soul, however quickened and secured, must have the blessed consciousness of perfect peace with God. I must, of course, seek to do His will and seek fellowship with Him, and prayer, etc.; but neither as satisfying God, nor quieting myself, or it ceases to be prayer. What God does for your souls is, He is bringing you into the joy of His perfect love in His presence; and oh! what a spring of joy does this bring into the soul. Who shall separate us? More than conquerors. 

    Now in this epistle and in this chapter, remarkably, it is what the divine nature is. God is love. Whatever might occur in the history of the church of God, He is unchangeable, and if only one soul were to remain true, and all the rest were gone astray, and the whole nominal church to go another way (if they say God is not love, is not truth), Christ is the image of the invisible God. He has been here  light and love, and that is what God was, manifest in the flesh, and you will find these in the children. It is the family character of the children of God, light and love; Gods nature, both in Christ and in all the children. All through this epistle it is the essential nature of Christ that is dwelt on  what is essentially divine. That makes it more remarkable how when He has brought the soul to peace, He makes it to rest not in anything in self, but in Christs work. We must have the divine nature, but how do I get this nature? I find a perfect manifestation of His love. Herein is love, not that we loved God, but that he loved us. 

    I must have the new nature first to know this, and the soul is brought into the perfect light and joy of it without a cloud, daily and hourly finding the joy in which we can go on in the grace He has towards us. Where is this found? In Jesus Christ Himself. No man hath seen God at any time, the only-begotten Son. He found us dead in trespasses and sins. What was God to us when thus we were by nature? The effect and consequence of our condition was wrath but God who is rich in mercy, etc. Here is no mention of anything required of us, but the simple fact of what we were  dead in trespasses and sins, and it at once turns to what God is: but God who is rich in mercy for the great love, etc., bringing out the contrast of what we were and what God is. We were dead in sins. God brought out the means of our approaching to Himself, though a God of judgment, through Christs sacrifice. From Abel downwards God was shewing mercy; so Abels faith testified how man was to approach to God. And as Moses lifted up the serpent, etc. (John 3). That changed all Gods dealings. God was to be approached before, but when Christ comes, it is another thing. Man is clearly proved to be a child of wrath. If man is dealt with as man, he refuses to come to God  none righteous. When Christ comes, it is altogether another thing. God now approaches man, which is grace; not man the means for man to come to God; but God coming to man. He visited men in their sins, that they might live through him. All was darkness, degradation, and idolatry. God takes them out of that condition that they might live through Christ. God has given to us eternal life, and this life is in his Son, and thus we are brought into His presence. The life I have as a saint is the fruit of the love of God  life communicated by grace; not creation putting me in a position and sustaining me, but when I have failed, His grace has abounded over it, and given me this life in Christ, when I was dead and enmity against Him; and the very truth that I have life is the proof of His love. We live through His only-begotten Son. He is bringing us into His presence, and putting before us His beloved Son, in whom all His delight was from eternity. And is this the God for whom I wrought? And the soul adores the wondrousness of His love, for it is no longer the thought of how I must get to God. God has come to me in His grace. If I take the righteousness of God without this, there would be the appearance that God is harsh. Now if I get this life  love known and holiness known  my conscience becomes not only as a natural conscience, judging sin, but I learn to judge it according to God, because I am brought into the light. If we say we have fellowship with him and walk in darkness, we lie and do not the truth. 

    Herein is love, not that we loved God. The first thing, legal commandment, disappears; though we ought to love God, it is true, as the commandment demands. Not that we loved God. It is the fruit but never the ground of my fellowship with Him, because I learn God has loved me in my sins; and I learn, though excellent, it is a thing not required of a sinner. If it is required, I am lost! I now am shewing another thing  that the sinner is loved when he does not love God. It is the sinners need that draws out His love. We may say, I do not find I live through Him. In one sense, it is right it should be felt; but when it is only that, the effect is to turn our eyes in on ourselves, and so to dishearten. Grace is working and can be seen by others, though not visible to the one who feels it. But I say, I do not find I love. You mistake the whole matter. Herein is love, not that we loved God, but that he loved us. Well, I admit it, but I do not see I have a share in it, for I do not feel its effects. But we see, He sent His Son to be a propitiation for our sins, and that is the proof of His love. It is the eternal enjoyment of it to know eternal life in the Son; but down here we often question it, because we do not see this love in us. He is a propitiation for our sins. 

    Ah! now I can see, when I believe that. In Him, in His death, is the ground of my rest. Therein I learn what love is towards such a sinner as I am. I turn to look at it, not in myself, but in Him; and I rest in God. What my soul rests in is what He is, and what He has done. He hath sent his Son as a propitiation. God has loved me not only when I wanted it, but according to His sense of my want. He has not mistaken my case; the propitiation is made for my sins  Christ on the cross  and we can say, Herein is love, etc. I have found God. My soul rests there. The cloud is taken away for ever. God has given His Son. If you say, but there is such and such a sin, etc., I answer, that it is for the sins you had or have that Christ died; for He died for your sins. You ought to hate them. He has the man and his sins before Him. He does not put away the man but his sins. Indeed He cannot bear sin, and therefore He must put the sinner in his sins away, because He cannot bear the sins, if they are not put away. The love of God has wrought a work to bring the sinner without his sins into His presence. As Moses lifted up the serpent in the wilderness, even so must the Son of man be lifted up, that whosoever, etc. 

    First, there is Christ meeting the need of all who come unto God; and then we learn why it is  for God so loved the world. It is important we should know not only our need of Christ in approaching God, but that God in His love gave His Son that we might approach Him. And we have known and believed the love. Faith is always certain, and so I set to my seal that God is true. Thus believing and looking to God, my soul is certain. He that dwelleth in God dwelleth in love. My soul rests in His love. And now I have communion  seeing the work He has done to cleanse my sin, as I learn it in Christ, and am perfectly happy. Why should such an one murmur or be cross? We have known and believed the love. God is love, and he that dwells in love, dwells in God and God in him. He connects it with Christ. God does not expect fruit from man, but His grace produces fruit. Man had no life from which God could expect anything, and so He gives a new nature in Christ, that He may produce it. When the divine nature is communicated, we look for it then in ourselves, and that always works in a soul quickened of God. 

    Do I find many sins in myself? He is the propitiation for our sins. I believe this, and I enter into communion. Why do you find fear and torment when you find sin in yourself? Cannot you trust that love? Have you not believed the love God has towards you? Have you not had the Father on your neck in your rags? You must know the love God has to you, and then you know God. Herein is love with us made perfect, that we may have boldness in the day of judgment. It is Christ all through who is spoken of as He and Him, without reference to His name, the apostles mind being so full of Christ as not to deem it needful to mention it. Gods love was manifested to us in His sending His Son, that we might have life and righteousness; now it is perfected that we may have boldness in the day of judgment. I am in Him who is judging. He is my righteousness: why should I not be bold? As he is, so are we in this world. 

    The effect of grace is the cause that we should feel sin, and know it blotted out, as well as live through Him. The glory thou hast given me I have given them, that the world may know that thou hast loved them as thou hast loved me. There is no fear in love. It is a matter of communion. Perfect love casteth out fear. We are called to learn Gods love by the communication of what Christ is for us; and then we are in Him before God as Christ is. If so, I find rest to the heart: it rests in God  knows God is perfect  knows He has met all its need and all its sin put away, and that He is perfect love. Thus we joy in God. We love him, because he first loved us; and we pass through this sorrowful wilderness, leaning on Him who is bringing us through it. Do your souls rest in the love of God? Granted that He ought to be loved; but you are not honouring God, if you do not trust what His love has been in the work of Christ on the cross. The whole is perfected. He Himself has done it, that you might trust Him, giving His Son to die as well as life in Him, which also the believer has. 

    And you who would come to Him must come just as you are, and then you will know God, and He will enable you to trust in the perfectness of the work which put away sin  the blood of Jesus Christ His Son. 

  
    DIVINE PERFECTNESS OF LOVE (JND 17)

    1 John 4:17

    The love of God is presented in two very distinct ways in this chapter. First, in verse 9 as manifested in giving His Son for us, and then in verse 17, in its double fruit of love and light in us. 

    Gods love in contrast to mans love is distinguished by this, that while man must have something to draw out his love, as it is said, For a good man some would even dare to die; but God commendeth his love toward us in that while we were yet sinners Christ died for us. Gods love is without motive, there being nothing attractive in the object that calls it out. In due time Christ died for the ungodly. Gods love sees no good in us. The brightest proof of Gods love and mans enmity was seen in the cross. They met there, and the superiority of Gods love was manifested; as Jethro says, In the thing wherein they dealt proudly, he was above them. 

    Having shewn out the first fruit in verse 9, that is, the open manifestation of His love to us while we were yet sinners, we learn His purposes and counsels about us as saints; in the second place, in verse 17, Herein is love with us made perfect, that we may have boldness in the day of judgment, because as he is so are we in this world. This is a very different thing from His first visiting us in our sins. Herein is love with us made perfect. The perfectness of Gods love toward His saints is seen in the bringing them to be like Himself. The sovereign grace of God puts the saint into the same place as Christ, that we may have the same kind of fellowship with the Father that Christ had. So in John 14 the Lord says, My peace I give unto you  that is, the peace He had with the Father  not as the world giveth give I unto you. The world has a character of a benefactor, and that it sometimes gives generously I do not deny, but then it is by helping a man, as he is, out of the resources which it has, which may be all very well, because by helping him it is only taking care of itself; but it is evidently a different thing here, for Christ takes us clean out of our condition, putting us into the same relationship with the Father as Himself. 

    The world cannot give in this way; there is no guarding anything for self in Christs unjealous love, but in us there is. Therefore He could say, Not as the world giveth I unto you. His delight was to shew that the Father loved them as He loved Him. The glory thou hast given me, I have given them, that the world may know that thou hast loved them as thou hast loved me. Jesus not only loves them Himself, but He will have it known by the world that they are loved by the Father, as He Himself is loved. Can there be anything more disinterested than this? (Though the word disinterested fails to give the full meaning.) Still au this is guarded, for Christ ever keeps His place as the eternal Son of God. As at the mount of transfiguration, the moment there is the question of putting Moses and Elias on an equality with Jesus, they both disappear: for when Peter said, Let us make here three tabernacles, one for thee, one for Moses, and one for Elias, while he thus spake there came a cloud and overshadowed them, and instantly they vanished. And there came a voice out of the cloud, saying, This is my beloved Son. It is not said, hear them, but hear him. And when the voice was past Jesus was found alone. 

    If Christ in His wondrous grace reveals Moses and Elias as His companions and associates in glory, the moment Peter in his foolishness gives utterance to the thought that would place them on an equality with Christ, they must both vanish from the scene. It does not say, as the Father loves me, but as he loved me (as a man), for however Christ may bring us into the same place with Himself, if we elevate ourselves to an equality with Christ, immediately we shall be above Him; and it is ever the case that the more a saint enters into his elevation as being brought into the same place with Christ, the more he adores Christ as God over all, blessed for evermore. 

    This is ever to be borne in mind. The thought in verse 17, As he is so are we, is of putting the saints in the same place as Christ. If I have righteousness, it is a divine righteousness, We are made the righteousness of God in him; if eternal life, it is a divine life, When Christ, who is our life, shall appear; if glory, it is the same glory, The glory which thou hast given me, I have given them : if it is the inheritance, we are joint-heirs with Christ; if love, it is the same love wherewith the Father loved Christ, Thou hast loved them as thou hast loved me. The love is the most difficult thing for us to enter into, but the Lord would have our hearts enjoying it. 

    All that we have in Christ is brought out in this passage, in this general expression of Gods grace to bless us, not only by Christ but with Christ. Christ could not be satisfied unless it was so, we being the fruit of the travail of His soul. Father, I will that they whom thou hast given me be with me. Again, I will come again and receive you unto myself, that where I am there ye may be also. The Fathers love is seen in giving His Son to die for us, and thus bringing us into the perfect place. Some Christians do not give verse 17 all its power. They refer it simply to our position before God, respecting the day of judgment. Whatever judgment may come, the saint has nothing to do with it, for where there is a question about judgment, there can be no boldness. 

    There is nothing more comforting than the perfect confidence of having God as my Father. I cannot get the affections in full play if I think God is going to judge me. But if I have the Spirit of adoption, and I sin or do wrong, I run to my Father directly, because I know my Father is not going to judge me for it; for God is my Father and not my judge. Therefore boldness is needed for the exercise of spiritual affections in me. And we ought to remember this, for Christians often shrink from it, but it is evident that if I am hesitating whether God is going to bless me or to judge me, I cannot love Him. 

    Then observe another thing. There is a great difference between spiritual desires and spiritual affections, though both have the same root. Spiritual desires, if the relationship which would meet them be not known, only produce sorrow. Take an orphan, for instance, in a family where the parents love to the children is witnessed every day; the sorrowful experience would be, Oh, that I had a father! The child who has its parents has the same desires, but the relationship exists of parent and child, and it knows the joy and gladness. As the children of God we must have the consciousness of the relationship in which we stand to God. It is not merely that we have a divine nature, which gives us spiritual desires, but we must also have a consciousness of the relationship into which we are brought by the power of what Christ has done. 

    It is clear there never could be a question between Christ and His Father, as He daily and hourly enjoyed the consciousness of His Fathers love. This is my beloved Son, in whom I am well pleased. So also He says, My peace I give unto you. Again He says, That they might have my joy fulfilled in themselves. The Fathers delight was in Christ, and He knew it in the daily enjoyment of it. Well, as he is, so are we. While Christ lays the ground of our relationship by being the propitiation for our sins and the source of our life, yet it is not by Christs righteousness that I get boldness. I must be righteous, of course; I cannot have boldness without it, but besides this there is another character God has toward me, that of a Father; and I have another character towards God, that of a child. I have not only righteousness, but I am a son. 

    And here I would notice the defectiveness of some of our hymns, which call Christ our brother. We never find in Scripture that Christ is called our brother. In the fulness of His grace He is not ashamed to call us brethren. My father is a man, but I do not call him a man. It would shew a want of filial reverence in me if I did. 

    In nothing is the power of the Spirit of God more shewn in the child of God than in the suitableness of his expressions and feelings towards God. If we are really enjoying the place of infinite privilege, the source and giver of these privileges will maintain His own proper place in our hearts. Theorising about it will not do. A common expression is, We cannot be always on the mount. So far this is true, because we all have our place of service down here; but I would observe, that being in the mount of Gods presence always humbles, though when a saint gets down again he may be proud of having been there. Paul was not puffed up when he was in Gods presence caught up to the third heavens; but, after he had been there, he needed a thorn in the flesh lest he should be exalted above measure. The heart is never proud in Gods presence, and, only when it is really there, is it really in its right place, for when out of it the flesh turns everything into mischief. As he is, so are we, not only in the same standing and acceptance as Christ, but brought by the communication of His life into the same relationship as Himself. While in the beginning of the epistle the foundation is laid deep and wide in the cleansing blood, still the grand subject of the epistle is the place into which we are brought. Herein is love with us made perfect. If my heart has seized the truth that God as a Father is acting in grace towards me, there is no place for fear. In all my need, and even in that with which I ought to have nothing to do, in all my sin, I fly to Him. I could not in my sin fly to my judge, but I have confidence in my Fathers love and I fly to Him without fear; for perfect love casteth out fear. 

    In all sins and follies I can always look to Him who gave His Son for me. That is where grace puts me. The proof of Gods love is, He has given His Son; the perfection of His love is, that He has brought us into His presence. 

  
    THE CAPACITY FOR KNOWING DIVINE LOVE, AND HOW WE KNOW IT (JND 17)

    1 John 4:7-19

    I would add to the paper on 1 John 4 some observations of a somewhat different character, though partly referring to the same truths. The verses which I would seek in a measure to unfold are from verse 7 to 19. There are two subjects in these verses  the capacity for knowing divine love, and the manifestation or proof of it, or more generally how we know it. First, as regards the capacity of the saints, that in them by which the blessedness of Gods love is known and enjoyed, it is twofold: first, participating in, the divine nature (verse 7); secondly, Gods dwelling in us (verse 12). This gives it its full and perfect character and forms the link with the manifestations of this love, for this reason, that we cannot then separate the capacity to enjoy God and the manifestation of God, because as dwelling in us the manifestation of Himself becomes power to enjoy Him. 

    Hence, though for convenience sake, I have separated the two points, capacity to enjoy and the manifestations of divine love which reveal it to us to be enjoyed, and this division for other objects is exceedingly important and never lost sight of in Scripture, yet as regards Gods dwelling in us it is imperfect. We cannot here separate the capacity and the means. Next, then, as regards the means of knowing the divine love, it is first manifested to us in its true nature in Christs coming into the world to save in love, that had no motive in us; secondly, it is perfect in us in that God dwells in us and sheds it abroad in our heart; thirdly, it is perfected with us in that, even while we are in this world, we are as Christ is with God, so that we have boldness in the day of judgment, 

    The whole is connected with the subject of the entire epistle as displaying the traits of the divine nature in us by the communication of that eternal life which came down from the Father, so that these things should be true in Him (Christ) and in us, as had been shewn as to righteousness; chapter 2: 29; 3: 1-24. Only the communication of life is completed here (love being the very nature of God and not an attribute) by the perfect manifestation of that love, and even by the dwelling of God in us. Righteousness and love are the two great characteristic traits of the divine life, but the latter is what God is. I do not say God is righteousness, though He is righteous; but I do say He is love. Righteousness refers to others. Love is what He is in Himself. 

    But to proceed now to the examination of the verses, and first our capacity to enjoy the love of God. The apostle exhorts the saints to love one another, for, says he, love is of God. It is so in its nature, for it is what He is. Hence when a man loves with these divine affections, he is certainly born of God, for he participates in His nature and he knows Him, for he knows what that nature is, for he participates in it. A mere animal cannot enter into my thoughts as a man, for it has not my nature so as to be able to do so. If we have the elements of this nature as ours, we are clearly born of God and know Him, for that is His nature. This is the first essential principle of our capacity for the knowledge of God as love, the participation in this nature, and a most blessed one it is. Our being born of God, our receiving life is a real thing. It is our being made partakers of the divine nature. But for the full completing of this power of knowing God we must bring in not only the divine nature as communicated to us, but God Himself. This is still connected with its manifestation in loving one another. No man has seen God at any time. If we love one another, God dwells in us and His love is perfected in us. Thus the divine presence becomes the power of knowing God, of His love being perfected in us. We know that we dwell in God and He in us, because He has given us of His Spirit. Paul (though, as he is wont, in a more dispensational way) tells us the same truth: the love of God is shed abroad in our hearts by the Holy Ghost which is given unto us. 

    It is here said, remark of His Spirit, because it is not a display of power  as it might be when it is simply said His Spirit, as in chapter 3: 24, where consequently it is not said we dwell in Him  but such a working of the Spirit in the power of divine life that there is communion in the elements of the divine nature. We love, for He loves. He has given us of his Spirit. Our being partakers then of the divine nature and God dwelling in us form our capacity for enjoying God in love. 

    I turn now to those things in which that love is manifested and proved. First, we have verses 9, 10. In speaking of him that loves being born of God and knowing God, the soul might have been thrown quite back on itself to search the love there and fall into mysticism. But the Spirit of God at once, while clearly laying down this partaking of the divine nature, turns the eye of faith to what is wholly outside us, in order to have the proof and learn the character of divine love. In this was manifested the love of God to us. This comes out in the fullest and most blessed way. He sent His only-begotten Son into the world that we might live through Him. I was dead then  I live through another. It was pure and perfect love in the mind of God Himself  the expression of what He is in this love, for there was nothing in me to attract or awaken it. I was dead. But God gave the one blessed object of His undistracted and undisturbed love  His only-begotten Son  for me when I was dead. Herein, then, was love, not that we loved God (this was law work), but that He loved us. 

    But this leads to another aspect of the state of the sinner. He was guilty as well as dead, but Christ came to be the propitiation for our sins. That is the pure love of God without a motive, but what was in Himself took us up when our state was one of death and guilt through sin. It was in this state and as being in it we were loved; and the love applied itself to this. I look for it therefore in God and know its absolute completeness in Him. There was only a needy undeserving object in me. It was to my state of sin this love applied. If I look at the cross where it was displayed, I have no part in it but my sin. The love of God there was manifested in this that we, dead in sin and guilty, might live through Him, and know that propitiation was made for our sins. 

    I now turn to the last of the three points I mentioned  love perfected with us. It is in this: that as Christ is, so are we. Love was manifested to us in that He came to us in love when we were in our sins. It is perfected in that, as Christ is, so are we. We can say in this world, for it is here that we learn to know we are, in Him, the righteousness of God in unclouded light. How can I but have boldness in the day of judgment, when I am as the judge before whom I appear? And so it is with us. He comes and fetches us Himself and changes our bodies into glorious bodies by the way; so that, when we appear before Him, we are like Himself in glory. But this comes about by a real communication of life. We say we are dead, and our life is hid with Christ in God. When Christ who is our life shall appear, then shall we also appear with him in glory. Paul, as I have said, treats it more dispensationally, but it is the same truth. I know I am as Christ is, now that He is gone to my Father and His Father, my God and His God. Risen, after He had completely put away our sins, He has taken us in the power of resurrection out of the whole case we were in and put us in a new one before God, even that in which He is. To be as Christ the Son, before God our Father, is all that love could do. Thus love was manifested in visiting us in our sins; it is perfected in putting us in Christs position before God, and that livingly. 

    But there is more. I have reserved for the last what comes second in the chapter, because it speaks of our present enjoyment of this blessing. I have already referred to it in speaking on the point of our capacity to enjoy. It is said (verse 12), No man hath seen God at any time. What is the remedy for this seeming impossibility of knowing Him? The answer here is, If we love one another, God dwelleth in us and His love is perfected in us. Here is a wonderful way of knowing God, of enjoying in the most perfect way His love. How great is the intimacy when He dwells in us and gives us to feel immediately the sweetness of His present love! No intermediate means to assure us of it merely, precious as we have seen these are and absolutely necessary to found our souls in the certainty that He does love us: we know it because we enjoy it directly with Himself. He has been pleased to come and fill our hearts with the consciousness of His love and to abide there. He becomes the home and object of confidence for our hearts, because He dwells in our hearts. He can dwell in us because of Christs work and our cleanness and righteousness in Him. 

    Here, we can say, is rest  here is peace, the spring of joy, and the intelligence and pledge of what we shall enjoy with God above. This passage is the more remarkable through its correspondence with John 1: 18. The same difficulty is raised. No man hath seen God at any time. And how is it met there? The only-begotten Son who is in the bosom of the Father, he hath declared him. Not who was, mark: He who is the one object in whom the Fathers love concentrated itself in the most immediate enjoyment and delight  He has declared Him as He Himself knew Him. So he that hath seen Him hath seen the Father. Thus by the Sons coming into the world, we may, through grace, know God. This, along with the consequent promise of the Spirit on His departure, is the great subject of Johns gospel: God made known as the Father by His revelation in the Son. But how is the same difficulty met here? God dwells in us. We know it by this great result of Christs work that cleansed and justified. God dwells in us, and makes us enjoy by His presence a love which has allowed nothing to hinder its making itself our own, and has communicated itself to our hearts by dwelling in us, so that we know that nothing hindered its communicating itself to us. We know it because it is communicated, and God is nearer to us than any other object in the world. He dwells in us. Wonderful place given to us! not an earnest of Gods love (there is of the glory), but that love itself perfected in us, because He is there, and whom would we wish but He, and where He is, who shall compete with Him? 

    One sentence remains in the passage which I would notice. Some may say, This is too high for me, I cannot pretend to enter into all this, must have something simpler. Friend, nothing is simpler than the presence and love of God, where it is enjoyed. That is what is wanting. And now, to shew you how without excuse you are, it is written, Whosoever shall confess that Jesus is the Son of God, God dwelleth in him, and he in God. Do you confess that Jesus is the Son of God? God dwells in you then. How are you treating such a guest? 

    Allow me to add one correction of a thought fundamentally just, and one correction of an error of expression or copy. The latter is in page 292.+ Read, It does not say, As the Father loves me, but, as he loved me. That is, it is not the infinite and eternal delight, but the Fathers love to Christ as one walking down here. 

    The other remark I would make is this, that, while the contrast between knowing God as a father and as a judge is most just and most important, it is well for the Christian to remember that in a certain sense it is just as father that He is judge. As regards final judgment, or the imputation of sin, the Father judges no man, but has committed all judgment to the Son. The perfect work of Christ, which has put away our sins and thus secured us from the judgment of them as guilt, brings us to call on the Father, who, without respect of persons, judges according to every mans work. That is what delivers us from judgment as to guilt, brings us into that holy and gracious care which never overlooks anything in the children, and judges it according to the Fathers own nature, in the privilege of communion with which the child is fully brought. The word of Christ was, Holy Father, keep through thine own name. That perfect love of God which has brought us into the enjoyment of itself has not changed Him into whose communion it has brought us, so that He should allow any evil. Indeed it would not be love. He deals with us in grace; He warns, chastens, and if He chastises, it is that we should not be condemned with the world; but He allows no evil in His government of His children more than finally in the government of the world. 

    +Corrected in this edition, the first edition had loved them. 

  
    THAT WHICH WAS FROM THE BEGINNING(4) (JT 7)

    1 John 4

    RSSDo we get in chapter 3 the two great features of eternal life; namely, righteousness and love? 

    JTChapter 3 seems to develop the traits of the children of God, that by which they are marked off here. The manner of the love that the Father bestows upon us affords a theme for our holy contemplation. 

    RSSThat means that that love towards us is special; it has taken the form that we are now called children of God, 1 John 3:1 which, as you were saying, is really the excess of grace. 

    JTYes, we have a unique place. 

    RSSWhich is not given to other families, even though those families have the revelation of God. Perhaps it might be helpful to see the difference between children and sons. It is reversed in the Authorised Version. 

    JTThe distinction has often been pointed out, namely, that sonship refers to the dignity of the calling and corresponds with our position in heaven, whereas children refers to derivation, to parentage, and has reference to our place here where things are opposed to us. The world knoweth us not, 1 John 3:1, that is because it knew Him not. As born of God, we are not known by the world and have to encounter opposition. 

    RSSWould the ordinary thought in connection with the eldest son of the family, as regarded in Great Britain, for instance, show the difference? He often has the legal right, and he is the son; he has a position which the rest of the family have not; they are all the children, but the thought of sonship is more seen in connection with the eldest son. I refer to dignity of the relationship. 

    JTThe position of children corresponds the Lords position down here, so the world knoweth us not, because it knew Him not. This shows that that kind of generation is outside of the ken of the world. 

    HMBIs there the thought of care, God a Father and we children? Although associated with the lord, we would not speak of it in that way. 

    JTIt is the same nature that shone in Him that shines in the children. 

    FLWe have the thought of the generation that is begotten of God as left here in the sphere of responsibility, so it is conceivable that with such there may be failure. Of course, we take character from Christ, and as begotten of God we do not sin, but we are in the scene of responsibility. The thought of sonship is privilege, and the idea of responsibility and failure does not attach to it. 

    JTGod is leading many sons to glory, it does not say children. I think many are disappointed in that there is not the progress they desire in the ordinary circumstances, but the children of God are not discerned by the world, and that which we cherish brings us into discredit in the world, and discounts us there. 

    ARIs the enjoyment of our place as sons collective or individual? 

    JTOf course, one always enjoys a thing as a matter of light; that I am a son is a precious thought in the soul at all times; but that our affections may flow out and be reciprocated we need to be with others. The full realisation of it will be in heaven. 

    QuesIs it because we are sons that we are admitted into divine secrets? 

    JTI have no doubt there is a good deal in that as to our being in the confidence of God. That is dependent on sonship. 

    FLWhat is in the mind of God if it is appreciated is, Son thou art ever with me, and all that I have is thine, Luke 15:31. 

    JTThat is Israels place. She would have been the confidant of God on earth, but the elder brother failed to enter into the fathers thought. The assembly is now in the secret on account of the fact that we are in sonship and have the spirit of it. 

    BTFWe know that when it is manifested, we shall be like him, for we shall see him as he is. 1 John 3:2. 

    JTOur heavenly dignity is still future as to its manifestation. For the moment we have to be content to be misunderstood; the world knoweth us not. 1 John 3:1. It is a path of suffering for us; to be misunderstood is the most acute suffering. 

    BTFWith children it is rather the manifestation of divine traits. 

    JTThe traits of the children of God come out in chapter 3. 

    RemUntil the day of manifestation comes there is a process of conforming to what Christ is. 

    JTEvery man that hath this hope in Him purifieth himself even as he is pure. 1 John 3:3. 

    RSSThe new translation says, what we shall be has not yet been manifested; we know that if it is manifested we shall be like him. 1 John 3:2. The consolation is that we shall be like Him. 

    RSSGrowth is contemplated with the young men and with the little children, but not with the fathers. 

    JTYou have children in three ways: You have it in a patriarchal sense, the sense in which the apostle John had title to address all the saints by that term; it is what belongs to a man on account of what he is, he had a moral title to address the saints in that way. He also says, little children; that refers to measure of stature, and then you have the expression here: Behold what manner of love the Father hath bestowed upon us, that we should be called the sons [children] of God. 1 John 3:1. 

    WHFDo you think the distinction between children of God and sons is, that children are viewed as down here connected with suffering and God is with them, but in sonship the soul is with God? 

    JTI think that is right. Sonship is our being with God, so in Romans 8 the Spirit witnesses with our spirit. The Spirit is more with us witnessing that we are children. 

    FLAnd then it is as children we suffer. 

    JTYes; whereas the Spirit of adoption leads the heart toward God; by Him we cry, Abba Father. 

    FLThe thought of sonship is Godward and for heaven, while that of children is in character what Christ maintained here. 

    JTIn chapter 4 you have the kind of spirit that marks the believer, so that the question for the children of God is to see that they are characterized by the Spirit of God. It is not as in Romans 8, the Spirit of Christ; it is the parental character being reflected in the children; hence you have God so often in these chapters. The Spirit emphasises the importance of God being seen here in His children. We have here referred to the spirit that is of the world and the spirit that is of God. In the end of chapter 3 you have, And hereby we know that h abideth in us, by the Spirit which he hath given us 1 John 3:24. John then opens out the subject of spirits, a most important phase of the position, so that we might know how to discern them. You are not to believe all the spirits, you must prove them. The apostle is pointing out that what marks the spirit that is of God is that he is engaged with Jesus Christ come in flesh; that is more than simply saying the thing as a doctrine; it is what characterises the confession. 

    QuesIs that what Nicodemus had in his soul? 

    JTWell, the principle of it is there. We know thou art a teacher from God. John 3:2. There was a recognition of what is of God. I understand the spirit that is of God is engaged with the order of Man seen in Christ in the gospels. If teaching develops and enlarges your mind after the flesh, you may depend that the spirit behind it is not of God. 

    FLHence the importance of what we have in the third chapter, that the devil brought evil in from outside and transformed man in the power of it into his own likeness. Then the Son of God is manifest that He might undo the works of the devil. He that confesses Jesus Christ come in flesh is of the spirit that recognises One come to undo the works of the devil, and in you as a believer I see the works of the devil undone. It is an accomplished fact. 

    JTThe devil has wrought through the first man. Not that he has any regard for man, but it is the only way to oppose God. The acme of pride is in Satan; it is his own importance he is thinking of. We know that man is not his ideal; he is thinking of himself, but he eulogises man as away from God, and establishes him here for his own ends That is the spirit of the world. 

    JSThat is seen at the close. 

    JTIt is the spirit of antichrist. Antichrist is the man opposed to Christ, a man that speaks great things; he will not be an ordinary man, but the product of Satan, for Satan is shut up to that; it is the only way in which he can combat God. God meets him in Christ; hence the spirit that is of God makes much of that Man  the Man who carried out Gods will. Satan is acting against that, and you have the development of man after the flesh. 

    FLSo that so far from regarding all that we see around us as curious or interesting in the various developments that arise in the religious world, we should be alive to the fact that there are positive spirits behind these things that are hostile to Christ. It is very serious. 

    JTIt is very serious, and what they have comes largely from Christianity. There is utter want of consistency; they borrow all they can from Christ. The antichrists went out. They gathered up all they could from the Christian system, and went into the world with it; the development of that is the antichristian system; it is the spirit that has gone out from the Christian company that works in the world. 

    BTFJesus Christ come in flesh meets that spirit that is abroad. 

    JTIt is the spirit of those men that went out from the apostles sphere. The apostles spoke all the words of this life, Acts 5:20 the life of Jesus; they enlarged on the features of that Man. There were those who, like Judas, had the opportunity of learning of Him in so far as man in the flesh can learn it, and having learnt it, they went out. Here he says, many ... are gone into the world, 1 John 4:1 and not now creeping in. In the presence of the apostles they could do nothing; things were nipped in the bud in the apostles days. 

    ANWThe position of the nations today would seem to confirm that. The most advanced nations have the light of Christianity. 

    FLEverything is logical; Satan came to the Lord; he sought Him. The Lord said, The prince of this world cometh and hath nothing in me. John 14:30. He had nothing in that Man, in that life, and therefore he entered into Judas and there became the characteristic of what we see in the religious world. 

    JTSo the one begotten of God is beyond Satans influence, Satan toucheth him not. 1 John 5:18. Antichristian principles have operated where there is no restraint. During apostolic service there was restraint, the antichristian principles could not make headway in the apostles days. This epistle is to meet their influence. They went out into the world, and in the nations where Christianity has been accepted, you find antichristian principles the strongest. It is important to see the definition of sin in this epistle; it is not transgression of the law simply, it is lawlessness, disregard of restraint. That is what marks antichrist. 

    FLHence it is a feature, not of the heathen world, but of the religious world where the knowledge of God has been. That is the substance of Enochs prophecy. 

    JTThe knowledge of God is there, but there is no regard for it. 

    JLJThe young men overcame the wicked one; was it in this line they overcame? 

    JTThe Word of God abode in them. In chapter 5 you find our faith overcomes the world. Our faith implies that Jesus is a divine Person, and centre of a new system. Who is he that overcometh the world, but he that believeth that Jesus is the Son of God. 1 John 5:5. All the machinery of Satans warfare is overcome by what we see in the Son of God. 

    JSWhat you have said shows the moral value of that which God has held in reserve to combat the spirit of antichrist. 

    JTIt is the epistle for our time. There is more antichristian history in our time than we are apt to take account of. Now, how are we to hold against all that? I believe the apostle in a marked way here shows us how. 

    HCIn speaking of the gospels, the only thing that will do for God is the spirit of the Man, Christ Jesus, as set forth there. 

    JTQuite so. The issue now is as to which man one prefers; whether it is Jesus Christ come in flesh, 1 John 4:2, the Man that simply submitted to Gods will and made it everything, or the man that casts off all restraint, and does his own will. 

    JSThe epistle defines the issue, and there no neutral ground. 

    FLWe have suffered much from defective presentation of the gospel. The desire of Satan to get souls into hell is emphasised, but as one sees in the light of Scripture, the habitable part of the earth is the fighting ground where Satan seeks to wipe out the spirit that is of God in man on earth. This epistle helps us much on that line. 

    JTThere is perhaps no expression less understood than Jesus Christ come in flesh. In the confession of Jesus Christ come in flesh you have what is agreeable to God; you are according to that Man. God abides in you. 

    RemIn doing this you are setting aside mans will. 

    JTOur confession is not merely what we say, it also implies our manner of life. Instead of confessing yourself, or giving out like Simon in Acts 8, that you are some great one, you make everything of Christ. Simon had no thought of confessing Jesus Christ come in flesh. 

    TRThat is how we are tested as to where we are. 

    ARHow would you meet that person? 

    JTI think the great point is to bring in Christ. Jesus Christ come in flesh refers to the order of man before God. Of course, His Deity is implied, for He came. His coming was in that condition. 

    EJWI thought what was said earlier in the meeting was very helpful; that is, as regards what engages us. One that confesses Jesus Christ come in flesh is engaged with Gods Man, and this gives character to him. 

    PHPWould that be a heavenly man? 

    JTThe children of God for the moment answer to that; they answer to the pattern that is seen in Jesus Christ come in flesh; but nevertheless they are here in the way of testimony on the part of God; they represent the generation that God can identify Himself with. Indeed, in the future, in the millennial world, there shall be the same kind of generation in a limited way. This chapter enables us to judge by the spirit of things; so you inquire into the history of whatever is presented to you, as to what spirit is behind it. On principle, I would not read anything as ministry unless I knew the author to be commendable. 

    FLIt is important that no matter who or what the person, we should not accept anybody until we know his associations and what is back of them. We can accept individual believers, and one is glad to recognise them, but when it is going further it is a question of what is behind and what they stand for. 

    JLJDoes not confessing Jesus Christ come in flesh involve a removing of the old order of man? 

    JTThat is the next chapter. He came by water and blood. If you go on with Jesus Christ come in flesh that is involved. I think we generally take things on the surface, but we are called upon here to try, or prove, the spirits. Things are generally in the abstract in Johns epistles; it is what the thing is in its nature. Jesus Christ come in flesh is what is delightful to God. 

  
    READINGS IN JOHNS FIRST EPISTLE - 1 JOHN 4 (JT 15)

    1 John 4

    One sees that in a day when Pauls ministry was failing to maintain its first results Johns comes in as a reserve. John speaks of the Son, but with the desire to bring about the liberty of love in the hearts of the saints. When love is lacking, the Spirit cannot effect what He has before Him. 

    Verse 1 contemplates the activity of spirits. Believe not every spirit, but prove the spirits. 1 John 4:1. There never was a day when there was more spiritual activity than the present. Men in our days have come to recognise spiritual power, but, alas, it is power of an evil character and source. We are exhorted to prove the spirits. They assume to have the mind of God in taking on a prophetic character: Many false prophets are gone out into the world. 1 John 4:1. Jezebel arrogated to herself all prophetic authority, representing the Romish system; but here it is many. John in this epistle does not describe the evil as co-ordinated, but speaks of the variety of spiritual activity. 

    The great movement at the time of the Reformation released mens minds from a certain bondage in which they were held and since that time there has been great licence for the mind of man to work, but no co-ordination; there are many voices. At the same time, they all, in principle, deny Jesus Christ come in flesh; 1 John 4:2. In one form or another, as under Satanic power, they deny that the Son of God became a real Man. 

    Jesus Christ come in flesh involves the condemnation of every man as after the flesh, and that is why these spirits oppose it; they serve the order of man set aside by Jesus Christ coming in flesh and dying. These evil spirits are not simply in the atmosphere, they are in men, and their voices are always being heard. As gone out into the world, they carry the light they obtained in the assembly, but you may see the characteristics of the world in them. 

    It becomes a question of the Spirit of God or the spirit of imitation  of which are you under the influence? We are to test every voice; does it confess Jesus Christ come in flesh? If the voices do not stand the test, we refuse to listen to them. Jesus Christ come in flesh does not emphasise the Lords deity exactly, but is more to show the order of man that was here for the pleasure of God. We are called upon here to prove the spirits, to prove them by what they are going on with. If they do not confess Jesus Christ come in flesh they are not of God, whatever else they may do, or say. These evil spirits oppose the moral bearing of what came out in Christ. In the systems they formulate there is the maintenance only of the man set aside in Christ. In the assembly there can be no recognition of that man, but of the Man who has come out from God; and inasmuch as that recognition involves the working out of love, we can see what John has before him. 

    Doubtless these false prophets once professedly belonged to the Christian company. In 1 John 2 it speaks of those that went out because they were not of us. In going out they carried into the world the knowledge of certain facts relative to Christianity, but they have steadfastly worked to defeat the truth. 

    Judas began this movement  he went out and it was night, John 13:30. There are these two great forces at work: the Spirit of God to maintain what has come in by Jesus Christ come in flesh, and Satan seeking in every way to nullify it. The position is clearly defined. Greater is he that is in you than he that is in the world. 1 John 4:4. The Holy Spirit operates in the Christian company and Satan in the world  the world nominally Christianised. Satan operates on mens minds; they are ever ready to go on with the man after the flesh. We are in the world in which these spirits are active and we do well to take heed to the word of exhortation and prove them: Hereby ye know the Spirit of God: every spirit which confesses Jesus Christ come in flesh is of God and every spirit which does not confess Jesus Christ come in flesh is not of God. 1 John 4:2,3. Does the voice exalt Christ? If it does, every loving heart responds. If it does not glorify Christ it exalts the man set aside by His coming and you have done with it. Bring in the test at once  will it glorify Christ or the man set aside in His death? Is it of God? Otherwise it is of Satan. The test is thus simple. 

    It says, They are of the world; although they may pretend to recognise the Lord Jesus, they are simply of the world. In proving them we take notice of their sayings and actions: For this reason they speak as of the world, and the world hears them. 1 John 4:5. We were noting in the Proverbs the man that speaketh froward things, Proverbs 2: 12. There is also the strange woman that flattereth with her words Proverbs 2: 16 but the man has that feature of the world which speaks froward things. Then later in the book it says, A man of Belial, a wicked person, is he that goeth about with a perverse mouth; he winketh with his eyes, he speaketh with his feet, he teacheth with his fingers Proverbs 6: 12,13. Early in the book, as noted, he is simply a man that speaks froward things, but in chapter 6 you get development. He brings his principal members into the thing. It is the world of literature and science, the masculine side; and then you have in the strange woman the seductive side. It is Satan in the world operating by these agencies to ensnare and overthrow the people of God. In our chapter you have what corresponds to this: They are of the world, whatever their profession this type of man is antichristian. It goes on to say, Therefore shall his calamity come suddenly, Proverbs 6:15. 

    We need to pay attention to the way the apostle John uses that word of. It indicates the origin and source of good or evil, The apostles were men who were marked by the character of Christ; they were like Jesus Christ but they were stamped, as you might say, officially as of God. They carried with them the stamp of God which is so important. Hence their word is authoritative and final: We are of God; he that knows God hears us. 1 John 4:6. So that there is mention made here in a distinct way of God in His representatives and the world in its representatives. The apostles distinctly represented God. It is a fact of immense importance that in this world there were those that represented him and whilst that was true of the apostles in a special way, it is the mind of God that it should be true also of us. We should take up and carry on this representation of God in our measure. 

    One is struck with the fact that those to whom John wrote are addressed as children. One is speaking of the simplicity of the thing; we are to be marked by affection. Where there is a lack of love, it is because the Spirit of God is grieved and so fails to produce it in those who should have it. The Spirit was given that these things might be wrought out effectually and that the saints might be preserved in love and simplicity, and thus answer to the thought of God in leaving us down here. Satan is seeking to exercise a spiritual influence over Gods people, to draw them away from Gods intention for them. If we are preserved, in self-judgment and dependence these things will have no effect on us. I think the Lord introduced what would overthrow this influence when He instituted His Supper. The Lords supper tends to produce mutual affection, and to maintain it. We have got to be preserved here in simplicity, and then all these voices will be detected and we shall not fall under their influence. The Spirit thus has liberty to work among the saints. As we love Christ we are not going to promote anything set aside in His death. We must not argue things out; we are to be simple concerning evil. It is a very simple pathway in which we are found; but the lover of Christ clearly detects what is antichristian. It is not possible for people to partake of the Lords supper in a spiritual way and support antichristian ideas. 

    Discerning of the spirits clears the ground, so that we have a circle free from these things, as it says, Beloved, let us love one another. 1 John 4:7. While the evil spirits are discerned, they have no place in this circle. Indeed, they are used by Satan to destroy it. There is now in this world a system of divine affections that God can find pleasure in. What one observes is that so many of the Lords people do not know where to turn, there are so many voices; but God has brought about a circle where love is: Beloved, let us love one another. Where it is unknown, the dispensation is not understood for it is in it that God is now known. What marks the children of God is of God; God is known in His house. The first paragraph of our chapter clears the ground so that we may reach the circle. The love of God is shown in that He sent his only begotten Son into the world, that we might live through him. In the circle of the brethren you have life  life is there  so that as in it we are proof against these spirits; and in it we have passed from death unto life. The love of God is active towards us as in the circle. We come into the light of what God is to us. That is what lies behind the Lords supper; if we come to it in a spiritual way, love becomes active; and we are developed in love, so that the breaking of bread and the drinking of the cup take on a spiritual meaning. There is light among the brethren and the love is known that God has to us: God has sent his only begotten Son into the world, that we might live through him. 1 John 4:9. The Lord would greatly help us to be free of these wicked voices that are about. Saints are often baffled by them. But the company of the saints is where the light of God shines, and deliverance from these voices is known. But Satan does not leave us alone; his constant effort is to overthrow and to draw us away from that circle, but God would maintain us in it. 

    After the spirits are dealt with, we are free to dwell on the wonderful character of Gods love as seen in the sending of the Son into the world that we might have life through Him, and that He might be the propitiation for our sins; then John says, We have seen, and testify, that the Father has sent the Son as Saviour of the world. 1 John 4:14. We are made to see the majesty of divine Persons in their intervention in grace; there is a grandeur about that sentence: The Father has sent the Son as Saviour of the world; and God would present that even now. Alas, how many real believers are deceived by these spirits! 2 Timothy contemplates such; they are so mixed up and involved in the world that we have to retreat to the knowledge that The Lord knows those that are his 2 Timothy 2:19; only He knows all. But we should be on the look out to be of service to everybody represented in the loaf which we break. On the other hand, Johns ministry is to bring to light the children of God: In this are manifest the children of God. 1 John 3:10. They are marked by righteousness and love. 

    In Johns gospel you have the remarkable history of Peter given as John views it. Peter was a true believer, he loved the Lord, but had to appeal to the Lord regarding it, as if he had not proved it in his conduct: Lord, thou knowest all things; thou knowest that I am attached to thee, John 21:17. 

    You could hardly define divine love, it is seen in its results: Herein is love, not that we loved God, but that he loved us. 1 John 4:10. Through the testimony of this love God has formed a sphere down here in which He dwells. It was through the gift of His Son that we might live through Him. It is through this testimony, as made good in them by the Spirit working in them, that there is a people here in whom Gods love is known, who dwell in love and so dwell in God and God in them. To those people these voices would appeal in vain; the overcomer is described in this epistle. The shining out of God now is contingent on this love-circle. How blessed to be found in the circle in which God dwells  He in us and we in Him! It must be my circle. If I leave the influence of it, I am under that which comes from the world where is developed the man that was set aside by the One who came to make the love of God known. 

    No one has seen God at any time. 1 John 4:12. This is said also in John 1:18. Here it goes on to say, If we love one another, God abides in us, and his love is perfected in us. 1 John 4:12. In the gospel it is, The only begotten Son, who is in the bosom of the Father, he hath declared him. John 1:18. What a remarkable relation there is between Christ in the bosom of the Father for the declaration of God, and God dwelling in us; He is thus known here. The opposition of Satan is specially to what is down here for God. In verse 15 we see that in him by whom Jesus is confessed as Son of God, God abides, and he in God. One would emphasise the greatness of the sphere where divine love is. But how can it be developed in the souls of Gods people if they are indifferent to the Lords supper. If the Lords supper becomes formal with us there is no development in our affections. One feels that we have to grasp what was in the mind of the Lord when He instituted His Supper. It was not only that we should call Him to mind, but there was to be a development of affection in every one of us as the consequence of partaking of it, to the end that the characteristics of God might be seen. 

    How to find those in whom the love of God is known is an important inquiry. The Spirit of God is here to indicate it to us. It is a circle where Christ is exalted, and where the man that is set aside by the coming of Jesus Christ in flesh is refused. Hereby we know that we abide in him and he in us, that he has given to us of his Spirit 1 John 4: 13. Room is made for the Spirit. There is confirmation in the activities of the Spirit. We may have to go back and look over things historically to determine where we are, but the confirmation of ones position lies in the Spirit; we get it by the Spirit; one is sure of his position because of the Spirit. We cannot deny the reality of the Spirit in His activities among the saints. Historical things have to be met, for God does not pass over anything. For example, the well-known unfaithfulness of a certain company of eighty years ago remains. If connected with those responsible for it, I must judge it in order to be clear, but then my confirmation as to where I am lies in the Spirit. It is a wonderful fact that the Holy Spirit is here in the assembly (verse 13). And we have seen, and testify, that the Father has sent the Son as Saviour of the world. 1 John 4:14. The apostles had testified to that great fact; they had seen and testified that the Father has sent the Son. 1 John 4:14. It would apply also in measure to those who are in this circle of love. The message of the gospel would be going out from them. One was thinking, too, of the influence of this circle in relation to the households of His people; God has graciously blessed a great many of our households, but one feels that He would emphasise the majesty of the gospel: We have seen, and testify, that the Father sent the Son as Saviour of the world, 1 John 4: 14, should have some answer in us. We should support the apostolic testimony by the conditions in which we are found as dwelling together. One was noticing in the Book of Ezra that in the great recovery of that time, the Sidonians and the Tyrians were given meat and drink and oil to bring cedar trees for the house of God (Ezra 3:7). So now, in the present recovery, God would bring out the full bearing of the gospel; we should go into the region of Tyre and Sidon; Matthew 15. We are not to be limited to the households of Gods people. We should be great enough to bear witness to the universal character of the gospel so that those outside may be brought in. 

    The testimony is supported in that character of life so perfectly exemplified in the Man Christ Jesus. What is to characterise us in service is what marked Him, who humbled Himself; Philippians 2. That is to be the standard, and we are to know no other; the commandment is to love one another, as I have loved you. John 15:12. He indicates and reflects what was in Christ. We must not be selfish, but as those who sacrifice themselves in the service of love. This marked those who gave up their ease and worldly advantage to bring to us these wonderful things; our leaders who spoke the word of God; Hebrews 13: 7. Is there among us, as the people of God, that which suggests this sacrifice? Was it nothing to the Father to send the Son, and for the Son to come? It was self-sacrificing love. We are to sacrifice ourselves in the pursuit of the objects of divine love. Self-sacrifice characterises the circle so that every one who goes out must be characteristic of it. Thus we are able to say, Whosoever will, let him take the water of life freely Revelation 22:17. 

  
    LOVERS OF GOD (JT 26)

    Romans 8:28; John 3:16; 1 John 4:9; Romans 8:32

    I desire to speak to you at this time about lovers of God, believing that we are all lovers of God. 

    Deborah says, Let them that love him be as the rising of the sun in its might Judges 5:31  a remark that should be well noted as coming from a woman. She is a model for all sisters in the Lord; she was marked by personal victory. She dwelt under her own palm tree (Judges 4:5), and in judging Israel she called attention to the commandment of the Lord. Hath not Jehovah ... commanded, she said. Judges 4:6. 

    No doubt she had read the book of Deuteronomy, as the other books of Moses, but particularly that book. It is the one in which the law of God is regarded in its spiritual bearing. Moses, nearing the end of his course, had become accustomed to look at things spiritually; he speaks of circumcision as applicable to the heart. Circumcise therefore the foreskin of your heart, Deuteronomy 10:16. He says, too, Hear, O Israel ... thou shalt love the Lord thy God with all thine heart, Deuteronomy 6:5. The prophet Micah raises the question, What doth Jehovah require of thee? Micah 6:8. It would be immoral for anyone to suggest that there is no divine requirement from us, and the requirement is that we should love God. It is not a grievous requirement, surely, but one that is expressed in the keeping of His commandments. And so Deborah calls attention to the commandment of God and the commandment carried out led to a tribute to God. Then sang Deborah and Barak ... on that day. Judges 5:1. What was accomplished was attributed to God, and in attributing the victory to God everyone came into his share, the tribute ending with this, Let them that love him be as the rising of the sun. Judges 5:31. 

    The sun, I suppose, is the most prominent feature in the testimony of creation  in the physical system; it speaks of divine goodness as dominant. No one can be here for God save one who is so possessed with a sense of divine goodness that he is superior to evil, and not only superior to but dominates the evil. It is he who knows God, and as knowing Him loves Him, who thus shines; indeed, it is that which Romans contemplates as the fruit of the gospel in the believer, that he overcomes evil with good. In overcoming evil with good, we are like God, and we shine as the sun. 

    You will all recall how the Lord, when approaching the truth of the assembly in relation to the kingdom of the heavens (Matthew 17), being on the mount with Peter, James, and John, is transfigured, and His countenance shone as the sun. That was for those who were present; and they were the representatives of us all. They were to be impressed with the majesty of Christ as dominating evil in this world  as possessed of divine good, and so dominating the evil. As Peter says, were eye-witnesses of his majesty ... when we were with him in the holy mount. 2 Peter 1:16. There was, in the countenance of Christ there, the expression of the dominance of good over evil, and it is only in the sense of this that one can be here in the kingdom of the heavens according to God, who maketh his sun to rise on the evil and on the good. Matthew 5:45. 

    I am persuaded that God would bring about this very thing at the end of this period. The dispensation in which we live is not to go out in darkness, it is not to disappear like a flickering candle which burns out and disappears. It is to end as it began  not in quantity, surely, but in quality. God is particular about quality, and so He would bring about lovers of Himself. In the great apostasy one of the marks is that men will be lovers of pleasure rather than lovers of God. 2 Timothy 3:4. 

    That is a word that should appeal to every young heart here, for the enemy is subtle to minister pleasure  to minister that which affords pleasure to the natural man. There is the woman who flattereth with her words. Proverbs 2:16. It is what she says. It is what is presented in living persons (or rather I should say dead persons morally). The young are brought into contact with persons who are abandoned to what is wicked, who speak forth filth, who flatter with their tongue. Men as they are  degraded  are flattered, and in that way kept under the power and influence of Satan  lovers of pleasure rather than lovers of God. And yet, beloved brethren, the dispensation in which we are began with the full shining of God, it was revelation; and every baptised person is introduced into it externally; baptising them to the name of the Father, and of the Son, and of the Holy Spirit. Matthew 28:19. Hence the guilt of those who, instead of loving the God into the light of whom they have been introduced through their baptism, and it may be through their birth as born of Christian parents, love pleasure; and God resents it. 

    The dispensation is particularly marked by the knowledge of God, and the revelation of God has in view that He should be known in every heart. And so the Lord Jesus has come in mediatorially. We shall be at a great disadvantage in regard to the Person of our Lord Jesus Christ, unless we understand that He has come in mediatorially  that One equal with God has taken a place relatively lower, has become a man, that He might bring all into the knowledge of God. That is what His great mediatorial service has in view  to reveal God, and conversely to bring man into the knowledge of God, so that God may be all in all. Hence He rules in order to put down all that is against God, all that lifts up its head against the knowledge of God, and ultimately He will deliver up the kingdom unto Him who is God and Father, that God may be all in all. This mediatorial service of Christ is proceeding, and is operative in every believer, to the end that there should be brought down in him every element of opposition to God, everything that is inconsistent with the revelation of God in Christ, to the end that God may be all to you, and that He should be in you  that you may be a lover of God. 

    I wanted to show in these passages how this mediatorial service of Christ brings out what God is. First, in John, He is seen in the bosom of the Father. The only-begotten Son who is in the bosom of the Father John 1:15; that is to say, we are presented at the very outset, with Christ as He is at the present time. He was ever, I need not say, loved of the Father, but the Holy Spirit is speaking in the present tense, and He was writing long after the death, resurrection, and ascension of Christ, so He says, The only-begotten Son who is in the bosom of the Father. The Father has Him. The Father, beloved, has His Son in His bosom. Think of the influence that there is at the present time in the realm of the Spirit, the Son being there! We are baptised to the name of the Father, the Son, and of the Spirit  the Son being in that place of affection, and the Holy Spirit here operating. And then the past  He hath declared him. The revelation is a past thing, it abides. But the present influence of divine Persons, beloved, operating and effective here, is what is called attention to. 

    And then in chapter 3 we have the gift. I am speaking now, very briefly, of the greatest subject that one can speak of, and I am quite conscious of ones meagreness as to it. But we have in chapter 3:16, the gift. God so loved the world that he gave his only-begotten Son. The Holy Spirit in this passage occupies us with the extent of divine love, it is expressed in the gift. And in this connection you have the very greatest thing stated  that eternal life is available to every one who believes. One cannot enlarge on these things for want of time, but grouped around this verse are the most wonderful things, as you might expect. If the Holy Spirit wishes to impress us with the extent of divine love, He brings before the eye the great results, so that the believer stops and looks; as was said of Moses, When the Lord saw that he turned aside to see, Exodus 3:4. 

    How many sermons have been preached from this verse, who can tell? But I am afraid there have been a great many more sermons preached than persons who turned aside to see the great sight! When the Lord saw that Moses turned aside, He called to him, Moses, Moses. Exodus 3:4. And so I appeal, dear brethren, to every one here, have we really turned aside to see this great sight? In relation to it you have the new birth, in relation to it you have the uplifted Son of man, As Moses lifted up the serpent in the wilderness John 3:14; in relation to it you have the truth of His Person  the Son of man who is in heaven, who knows; in relation to it, too, you have the whole world in view for blessing, and you have the great blessing of God itself  eternal life. I ask myself, dear brethren, as I would ask you, have we turned aside to see this great sight? If we do turn aside, we shall love God. When Moses turned aside, and Jehovah said, Moses, Moses, He signified to Moses how interesting he was to Him. He was known of Him, as it is said, If any man love God, the same is known of him, 1 Corinthians 8:3. And if God pronounces your name twice, you may be sure that He wishes to convey to you His knowledge of you  not now simply what you are, but His knowledge of your love for Him; you are an object with Him. 

    Now in the epistle we have this same statement, His only-begotten Son, but the point there is the love of God to us. Herein as to us has been manifested the love of God, that God has sent his only-begotten Son into the world. In the gospel we have necessarily a wider bearing; the platform of the gospels is necessarily wider than that of the epistles, but the epistles bring the thing treated directly to us; God is thus known in nearness. In John 3:16 it is God so loved the world that he gave. The thing is placed on its widest basis  the fullest possible divine thought, the gift, and the love expressed in the gift. But in the epistles it is, Herein as to us has been manifested the love of God  now it is brought down to Christians. And it is not simply that we might have eternal life, but that we might live through a Person  that we might live through him. We have the love of God thus brought near as applicable to ourselves, and the result is that we live by or through the only-begotten Son. You see how the Persons are brought in, dear brethren; we have the love of God as to us expressed in the fact that the Son was sent, not given  it does not say given here. I think it is very fine that the gift is on such a wide platform, but when we come to the saints it is sent. I do not say that the word sent does not apply in John 3, for it is indeed stated there, but God sent his only-begotten Son, ... that we might live through him. How much enters into that, beloved, as to the Sons readiness, as to the Sons availability! for He said, Lo, I come to do thy will, O God. Hebrews 10:7. He was available, and hence He was sent, that we might live through Him. This is not something in the future, it is a present thing. The believer is in the presence of the love of God to himself. I am in the presence of the love of God to myself. He sent His Son that I might live. It was a question of the will of God to express His love, and the obedience of Christ to carry out that will, so that the love might be manifested. Has that love been manifested in my heart  that God sent His only-begotten Son that I might live through Him? Am I deferring it? Am I putting it off to the future? Am I living? Divine Persons have operated that I might live through the Son. 

    In Romans 8:3 we have the expression, His own Son. Romans 8:3. These expressions, beloved, are not accidental, they are deliberate. God would induce love in our hearts for Himself. And so too in Romans 8: 32, we read He that spared not his own Son, but delivered him up for us all, how shall he not with him freely give us all things? We have the gift; we have the will of God in the sent One; and then we have a beautiful touch in the reference to God not sparing Him. How easily we spare when it comes to the things of God! How sparing we are with our pocket-books sometimes, and yet in 2 Corinthians the pocket-book of the saints is touched after the love of God is unfolded. Then again, how easily one spares oneself  ones body; as Peter says to the Lord, Pity thyself Lord, this shall not be unto thee, Matthew 16:22, margin. How often we use these terms in regard of ourselves; how we do pity ourselves, and take our ease in consequence, forgetting that it is the time of the altar, it is not the time of the bed. It is not the time for sitting down, letting our hands hang down, it is the time of the altar  the time of privilege. God spared not His own Son, and sparing not His own Son He spared not Himself. If I turn aside Exodus 3:3 to look at this, I love God, and if I love God in the light of this, I do not spare myself. As one said, Now I shall most gladly spend and be utterly spent for your souls 2 Corinthians 12:15  that is the principle. 

    You see, these are all phases of divine revelation, and all divinely intended to induce love for God, and as lovers of God, we shine. If I take John 3:16, I shine universally; I am not narrow. If I love God in the light of that passage, I am evangelical, and I shall not spare myself in evangelical energies. If I see the love of God to us, that He sent His Son that we might live through Him, I love the brethren. He that loveth not his brother whom he hath seen, how can he love God whom he hath not seen? 1 John 4:20; hence the commandment that He who loveth God love his brother also. 1 John 4:21. You see how the revelation of God, as thus apprehended, produces lovers of God; first in evangelical energies, and then in love for the brethren  I see how much they are to God. As it says again, He laid down his life for us; and we ought to lay down our lives for the brethren, 1 John 3:16. 

    There is just another word referring again to Romans 8:3: His own Son. What the law could not do in that it was weak through the flesh, God having sent his own Son, in likeness of flesh of sin, and for sin, has condemned sin in the flesh. Here it is Gods own Son sent in connection with a particular hindrance; that is to say, sin in the flesh stood in the way of God, and it stood in the way of man. What the law could not do, in that it was weak, not in itself but through the flesh. Think what it meant to God to send His own Son in the likeness of flesh of sin! How He felt His beloved Son being made sin; and for sin! He was made a little lower than the angels, we are told, for the suffering of death. Hebrews 2:9. Did God not feel His humiliation? He did, beloved. Now if I apprehend God in that light, I shall go down. If I see that because of something a certain divine end cannot be reached, I must go down. It may be I am standing in the way. The principle is to go down  humiliation. I refer to that as a feature that enters into our love for God. Those who love God will be like that; there will be a readiness to go down, to be humiliated. Think of our Lord Jesus Christ, beloved! Think of the extent of His humiliation! The Lord of glory, 

    the Upholder and Creator of all things  that He should be here a lowly Man in the likeness of flesh of sin; and that then He should be for sin, for He was made sin! How little we understand it! But it enters into the revelation of God. I beg of you to notice the words own and only-begotten throughout these passages, so that God may be before our souls, that we may be lovers of God. 

    Then, too, we read, All things work together for good to them that love God, to them who are the called according to his purpose. Romans 8:28. God contemplated having lovers, He has gone to the utmost expense, so to speak, to have them, and He has got them. It is a question for each one of us as to whether he is amongst them. And then a wonderful thing comes out  that those who are lovers of God are the called according to his purpose. Ephesians 1:11. The two things go together. As I have come to love God, I am ready for Ephesians, hence Romans introduces me, or prepares me for Ephesians. I find, as a lover of God, that God had me in His heart and in His mind before the world was. Can anything exceed that, dear brethren? I am called according to his purpose. Ephesians 1:11. I am prepared now for Ephesians, where I am taught that I was foreknown; that I have been predestinated unto sonship through Jesus Christ to God. If you read Ephesians you will find that God is the dominating feature. It must be so. Even in regard to the assembly it is To him be glory in the assembly in Christ Jesus unto all generations of the age of ages. Amen. Ephesians 3:21. 

    I believe the Holy Spirit would lead us in these last days to a knowledge of God, that we may be lovers of God, that there may be the shining like the sun, and that the dispensation may go out in brilliancy. May God bless His word to us! 

  
    SPIRITUAL SUBSTANCE (4) (JT 31)

    1 John 4

    RemYou would say that in this chapter the question of spirits is very prominent, the spirits which are of God being contrasted with the spirits which are of the world. 

    JTYes. And it is well that we should be especially reminded of that in this country. It is most manifest that there are many spirits active around us. Therefore it is most important, as enjoined here, to prove the spirits, if they are of God; because many false prophets are gone out into the world. They had gone out into the world. They were such as had gone out from the assembly, and have given the world a peculiar character. The world as we have it today has been christianised; it has been permeated with christian truth, sayings and doctrines, so as to deceive men. They had been ever active in the world, but now they are operating in christendom. John designates the false prophets as having gone out into the world. They are now abroad, and particularly so in this country. It is marvellous how much evil of this character is abroad, and how much that is the sheerest folly is received and accredited. The spirit behind it all is that of the world, which loves its own, and this explains why such folly is accepted. 

    Many even of the Lords people are very poor in discerning. How easily we swallow what is not right! We are contemplated in this chapter as having the means of discerning, and are enjoined to discern. To this end we need our senses exercised, as it is said, that we may discern both good and evil, (Hebrews 5:14). And this does not apply merely to one sense alone, but to all of the senses  seeing, feeling, hearing, smelling and tasting. It refers, of course, to spiritual sensibilities. The natural in this respect, is an index to the spiritual. We need to be able to discern between good and evil, 

    and our ability to do this depends on the kind of food we eat. So it says, Butter and honey shall he eat, that he may know to refuse the evil, and choose the good, (Isaiah 7:15). 

    QuesWould you explain the force of butter and honey? 

    JTI cannot say much about that, only that they both suggest food which has been procured apart from the death of the creature. The cow does not have to be killed that the milk may be secured, neither do the bees for the procuring of the honey. The creatures which produce milk and honey are marked by discrimination. 

    RemThe remnant are said to eat the same food in Isaiah 7:21,22. And it shall come to pass in that day, that a man shall nourish a young cow, and two sheep; and it shall come to pass, for the abundance of milk that they shall give, that he shall eat butter: for butter and honey shall every one eat that is left in the land. 

    JTYes. Such foods nourish life. But as to discernment how often we find ourselves swallowing something which is not right, instead of taking pains to prove whether it is of God or not. Discerning is a most important thing, and the anointing teaches us in this respect as in others, according to chapter 2. The spiritual discerns all things, (1 Corinthians 2:15). By having the good in the power of the anointing we are able to discern the evil. Paul speaks of deceiving spirits and teachings of demons speaking lies in hypocrisy, (1 Timothy 4:1,2). It is very remarkable the gross kinds of folly that are found abroad in christendom, things which on the very surface of them are marked by the most palpable error, with much borrowed eastern nonsense. Such things are presented by false teachers, and swallowed down as novelties by the masses. But Rome and kindred systems in christendom afford the principal evidences of the effect of these spirits of error which have been active throughout the history of the church. 

    The Spirit of God foresaw this, and gave this chapter to keep us right. It presents what is of God. The title God appears in it twenty-nine times. God is love and He dwells here in those who love Him. God is love; and he that dwelleth in love dwelleth in God, and God in him. But the chapter urges that vigilance should mark us, we should prove the spirits; indeed, as we are enjoined elsewhere, we must prove all things; hold fast that which is good, (1 Thessalonians 5:21). In Acts 16 we get the spirit of Python in a woman. She would flatter by accrediting Paul and those with him as the servants of the most high God. It is remarkable that the Lord in dealing with wicked spirits in the gospels did not consign them to the bottomless pit, but allowed them to go abroad. He did not come in to reform the world: He permitted the spirits to go where they wished in Matthew 8; having been cast out of the men they went into the herd of swine. He is dealing now with wicked spirits in men who would influence His people. Luke 11:14 mentions that he was casting out a demon. God is against demons as they affect His people. With regard to the world they are left; they will be used in the strong delusion presently (2 Thessalonians 2). We should reckon on the Lord in dealing with them now whenever they act against us. These spirits are not confined, but will be ere long, they are at present allowed to go abroad; this shews the solemn condition of the world now, as under their power and influence. That they are restrained is of course true. But they are used in the government of God as seen in 2 Chronicles 18:19,20; the Lord there says, Who shall entice Ahab king of Israel? Then there came out a spirit, and stood before the Lord, and said, I will entice him; and he was permitted to do so. God allows these things, but controls them. And He will later allow the activity of wicked spirits that the delusion may be spread abroad, that people who receive not the love of the truth may believe a lie. At the present time it is the principle of the strong delusion, rather than the strong delusion itself, as spoken of in 2 Thessalonians 2. The apostasy is becoming very insistent. In Matthew 12:43 - 45, we have a solemn reference to unclean spirits in connection with Judaism  christendom now is analogous. 

    This is a most important chapter. I know of no chapter more so, in view of the condition of things around us. That we have to do with demons is a very solemn consideration, so that we must prove the spirits. Even though we may have the fullest confidence in a person we must prove what he says  it is the greatest mistake to swallow down everything a man says. The Bereans were commended for searching the Scriptures to see if the things said by Paul were so (Acts 17). By doing this you shew that you value what is of God, and He commends this. In Isaiah 8:20 we have, To the law and to the testimony: if they speak not according to this word, it is because there is no light in them. We must test everything by the word, and discern thus whether the thing is right or wrong. Ministry which is of God should be received heartily for it is worthy of all acceptation, (1 Timothy 1:15). According to this chapter we have the means of knowing what is of God  Hereby ye know the Spirit of God: every spirit which confesses Jesus Christ come in flesh is of God; and every spirit which does not confess Jesus Christ come in flesh is not of God: and this is that power of the antichrist. 

    QuesWhat is it to confess Jesus Christ come in flesh? 

    JTIt involves that He is a real Man, but above all a divine Person. He was not merely a super-man, as many say today. He existed before as God, but He became flesh. It says that He is come  it was His own personal doing. No mere man however exalted, 

    could do that! The spirits are tested by this great fact and thus we have the means of discerning. We should examine everything that is presented, and judge whether it is in accord with Jesus Christ come in flesh. This coming in flesh involves the whole truth of the incarnation. It is not simply that He was born; that is Lukes side, here it is that He came; a divine Person came into the world. Christians ought thus to be able to protect themselves by having this principle of testing. It is not necessary to go into all the detail; the whole truth is bound up in this principle. The Spirit, John also says, is the truth, and in the presence of the Spirit with them, those to whom he wrote had the truth, and thus the means of discerning. Jesus means, Jehovah the Saviour, a divinely given name, as was that of John the baptist; it was not a name given by the parents. It suggests Deity, and involves God manifest in the flesh. 

    Now the apostle dwells much on the thought of love. It is what God is here in a tangible way, so to speak; God is love. He is not found here in systems of doctrine, but in a tangible and effective way in love. Doctrines around us say that love is God. That is not true. Statements of the truth cannot be thus transposed. God is love and those who love are marked off as of God. He that dwelleth in love dwelleth in God, and God in him; so that He is here where love is active. We must have more than doctrine; what we need is to get to the kernel, the substance  divine love. Every human system holds up the man after the flesh, not Jesus Christ come in flesh. But He, having come, necessarily supersedes that order of man. Human systems all flatter the natural man; it is said that good is God, and that love is God. It is all to glorify, elevate and deify the natural man; so that what are regarded as beautiful traits in the natural man are deified. But God is not a development here; the truth is, that the Son of God has come, and to deify anything in man is blasphemous idolatry. Jesus Christ come in flesh sets aside man in the flesh entirely; in Him God has introduced a wholly new order of man. Confession of Jesus Christ come in flesh is the full acceptance of this. In chapter 5:6 we have His coming more fully developed; it says, This is he that came by water and blood, Jesus the Christ; not by water only, but by water and blood. He came by water and blood, thereby setting aside the man of flesh judicially so that we may be entirely free of him. 

    But in chapter 4, besides the discerning of spirits, we have the out-going of the testimony; hence the title God is mentioned twenty-nine times as already stated. There is not only light, God is here in those who love; there is also a spiritual order of things, tangible things  not merely light, but substance. It involves that God is known here, in love. At Corinth they were enriched in all utterance, knowledge, gift, etc.; what we have here is the counterpart of that, love being active amongst the saints, but this did not mark the Corinthians. The testimony to God is thus going out, accompanied by a tangible evidence of the presence of God being here, in that we have love amongst ourselves. In the end of Ephesians 2 we have God dwelling here in the Spirit, corresponding with what we have here. It is well to see that it is not only a question of light in this chapter, but also of God being here in love. In connection with this there was the testimony that the Father sent the Son to be the Saviour of the world. 

    We also see here that it is a question of confessing, not merely of believing. Confessing Jesus Christ come in flesh involves the order of man, but then there is also the confession of Jesus Christ as the Son of God. That is a very grand confession. The title Son of God involves power. In Romans 1:4 the Lord is said to be marked out Son of God in power ... by resurrection of the dead. Then at the cross the centurion, hearing Him cry with a loud voice, and seeing the things that took place, said, Truly this man was Son of God, (Matthew 27:54). The first man is thus in every way superseded and set aside, whatever he may be, whether Jew or Greek. Jesus Christ come in flesh, known also as Son of God, is the end of all that. 

    QuesWhat is the difference between Jesus Christ come in flesh, and the Word having become flesh? 

    JTThe first chapter of Johns gospel shews that in the Word becoming flesh a divine Person took on a new condition in which He dwelt among men; in it He was contemplated by the disciples as an only-begotten with a father  His peculiar glory in this relation was seen by them. The gospel presents Him in relation to the Father. Both the Word became flesh, and Jesus Christ come in flesh refer to His manhood  the former contemplates the Person in the new condition more; the latter the order of man. In our chapter we have the testimony of God as here in a substantial way: God having come in in His Son and now in His people, those born of Him, possessing His holy nature, in whom He thus abides. There is here the filling out of the house as seen in Pauls ministry; God is in His people in the most practical way. No one has seen Him at any time, but as we love one another He abides in us and His love is perfected in us (verse 12). 

    If we could have looked inside Solomons temple we should have found that all was pure gold. But the two pillars standing outside were of brass; the judgment of evil is seen in them. Then the other things, the altar, the sea, and the ten lavers, were also of brass; they were the work of Huram, who was a worker in brass; they stand for the public testimony, involving the judgment of evil. That is what should mark the saints of God. Chapter 4 gives us more the internal thing, but it also has a bearing towards the world in testimony. There is the evidence of His love to us, and His grace toward the world. Brass represents an attribute of God, but gold speaks of what God is in His nature. What is in view here is God Himself, not merely His attributes; so it is written that in His temple every whit speaks glory. It is Pauls house in a tangible way. We are expected, as we go out, to be very sensible of what is inside. It is said, Ye are of God, that is, not merely righteous, but like God, which is very important. At the Lords supper we have the bread, which speaks of the will of God; and then the cup, which speaks of the love of God, which expresses what God is. Love is very arbitrary as to evil, it refuses it entirely. As knowing love we can understand in some measure what feelings God had in dealing with evil, in His holy abhorrence of it; and we ought to be like that also. The love of God has been shed abroad in our hearts by the Holy Spirit; it does not say merely by the Spirit, but by the Holy Spirit; hence the love is a holy love. So we abhor whatever interferes with the outflow of divine love. We can understand the lake of fire as we love  it is a necessity of love. Why do we withdraw from a brother walking disorderly? On account of love. Discipline is a necessity of love. The wicked will ultimately be consigned to the lake of fire, also the devil and his angels, for whom it was prepared (Matthew 25:41). 

    Verse 5 says, They are of the world; for this reason they speak as of the world, and the world hears them. We are of God; he that knows God hears us. The we and the us here refer to the apostles; they were representative speakers from God, and convey the idea of representative speaking. He who is not of God does not hear us: the world could not hear them. It is remarkable that if we consult the great dictionaries and encyclopaedias of the world, we shall find very little reference to what God has said during the past hundred years. Men pay no attention to it, it has no interest for them. But if a man puts on a clerical dress and writes a book on theology, they will take note of that, because it is of the spirit of the world which they easily recognise. Even the best translation of the Bible with which we are familiar is taken little notice of; but then this is really an honour! The world will not take account of the work of God. So in the apostolic days current literature took practically no account of what God was doing; wonderful things were taking place at that time, but they were almost utterly ignored. The world ignores the work of God if it can; not that the leaders of the world do not know; the Lord charged them with knowing Him and what God was doing, and so did the apostles later. The same applies in our own day. 

    We have two things here; first, Ye are of God, that is, all christians, but then there are also those who specially speak on Gods behalf. We are of God  verse 6 refers to them  I think that everyone that ministers should have that before him. It should not be just a matter of what one thinks. We should speak as the oracles of God  our speaking should carry weight and authority. To accomplish this we must go to Galilee for our sermons! If we did our ministry would have more power. Luke does not ask you to go to Galilee, but says, Tarry ye in the city of Jerusalem, until ye be endued with power from on high, (chapter 24:49). Do not speak merely because you have read books and learned from them. Wait for the power. The Holy Spirit was coming to them where they were, and that was grace. Mark 16:17 emphasises believing. He says, And these signs shall follow them that believe. He would have us to be sure that we believe what we say. In John 20:22 the Lord would have us to be sure that we go out with His Spirit. But in Matthew 28:10 it is, tell my brethren that they go into Galilee, and there shall they see me  you must go to Galilee. It was a long journey to Galilee, but if we are prepared for it we shall surely get something for the saints. It involves self-judgment, and incurs reproach, for Galilee was a place of reproach; it was not accredited in religious circles. From these references we see that the gospels are most essential; we must regard them as written directly for us. There has also been much direct speaking on behalf of God during the past hundred years. The world has no ear for it; nevertheless the speaking goes on, and the word to us is, He that hath an ear, let him hear what the Spirit saith unto the churches, (Revelation 2:7). 

    In verse 9 we have another great fact: In this was manifested the love of God toward us, because that God sent his only begotten Son into the world, that we might live through him. And in verse 14 it says, And we have seen and do testify that the Father sent the Son to be the Saviour of the world. That is the witness. In saying us, and our sins, the reference is to the children of God. But then Gods grace also extends toward the whole world. There is first given the love of God to us, and then the fact that the Father sent the Son as Saviour of the whole world. It is not exclusive. The holding of all this in power would save us from being narrow and sectional. We should have a sense of the widest bearing of the love of God, so that all national feeling is shut out. The Samaritans who believed on Christ, no longer remained national in their minds; they besought the Lord that He would tarry with them, and He tarried two days. He was now to them the Christ, the Saviour of the world, (John 4:42). 

    I do not think that love was really known before Christ died. Herein is love, not that we loved God, but that he loved us, and sent his Son to be the propitiation for our sins. The Father sent the Son to be the Saviour of the world. Where family affections are truly known locally among the saints, they are evangelical. In preaching the gospel, you would speak not only of Gods righteousness, but also of His affections. This feature touches mens hearts. You would say, in principle, that we have seen and do testify that the Father sent the Son to be the Saviour of the world. It is a question of presenting the outgoing of God in grace. I think God would stimulate the brethren to go out on the streets on this principle, not merely to present what is doctrinal, but as those whose hearts are filled with the love of God. These verses should greatly stimulate our preaching: first, to enjoying Gods house, breathing its atmosphere; and then going out in the warmth of all that in your heart. You go in, in order that you may go out with the love of God in your heart. It is a question of having substance, and coming out with that; love is a substance, a positive thing. What you realise inside colours you as outside, and not merely what you have acquired by reading and study, although these must not be neglected. What is evangelical will go on to the end: so in Revelation 22:17 it says, And the Spirit and the bride say, Come. And let him that heareth say, Come. And let him that is athirst come. And whosoever will, let him take the water of life freely. That is a positive testimony, and should characterise our preaching, both inside our meeting-rooms, and outside. I never knew of a meeting making much progress without having the gospel at heart and going on with it, for however feebly the service of the gospel is carried on, God is with it. 

    QuesIn regard to street preaching, one has heard objections raised to use of the term, open air. 

    JTWell, that is really where it began: Peters first sermon was evidently preached in the open air, where everybody could hear. We have known and believed  that is inside. We have seen and do testify  that is outside. Thus you become a witness, you speak from your own experience. You have been saved yourself out of the world  why not then seek others? We may learn from the Acts how the apostles testified, and may see the variety of ways and circumstances in which their testimony was rendered, but in every instance they spoke with authority. In Acts 8 we read that Philip went down to the city of Samaria; there is no word as to his having been sent there. How can we know whether one has been sent until he stands up and preaches? Ones preaching will shew whether one is sent or not; if one has been sent he will have a sense of divine support. Later there is evidence of Philips service having formal and definite recognition from the Lord. At first an angel is used to say to him, Arise, and go toward the south unto the way that goeth down from Jerusalem unto Gaza, (Acts 8:26). But his directions become more dignified later, for the Spirit Himself directs him. His directions through the angel would be more on providential lines. Finally it is recorded that the Spirit of the Lord caught away Philip, (Acts 8:39)  the Spirit Himself does it. I look upon that as a mark of the absolute approval of God upon his service. Thus Philip qualified by his work  that is the idea. We too are to qualify by our work. Of course, we live in a day of small things, and must exercise much patience, for we do not see a great deal in the way of results. But we should recognise fully the importance of being inside; in the sphere of positive things, and going out thence. Throughout Johns writings we have the idea of being sent; also of having been with God, and possessing the Spirit of Christ, as sent. 

    QuesDid not Philip and Stephen qualify first as deacons? 

    JTThey did; they purchased for themselves a good degree, and great boldness in the faith which is in Christ Jesus, (1 Timothy 3:13). One should not wait for the brethren to lay their hands on him. He should go out and shew what he can do. The Lord Jesus all through the gospel of John is presented as the sent One of the Father, although in that gospel He is also seen pre-eminently as Son of God. The thought of being sent must underlie all true service, but one must prove by his work that he is sent by God; then the saints commit themselves to him. 

    As to confessing Jesus as Son of God, the blind man in John 9 did that. Christian Science does not do it. It is a flagrantly wicked system. It makes much of Jesus, in a certain way, but has no place for the deity of the Son of God. It is of the very greatest importance that we should maintain the confession of Jesus as the Son of God. This means that He is a divine Person  the true God, and that is His glory. So we have the statement that, Whosoever shall confess that Jesus is the Son of God, God dwelleth in him, and he in God; which involves that there is a certain fixedness in the presence of God here. He is not a God afar off, but near at hand. It is a wonderful thing to contemplate  God in us here, and we in Him. Knowing is put before believing. The dispensation is in faith, but the things believed are known. They are real to the intelligence of the believer. This chapter contemplates that the love of God is perfected in the believers. They are filled with the apprehension of what God is; His love is in their hearts and they love like Him. This is the outcome of keeping His word (chapter 2:5). 

    QuesWhy, in verse 17, is it said, That we may have boldness in the day of judgment? Why not now? 

    JTWe can have it now, but the day of judgment is anticipated, for as he is, so are we in this world. We are like the Judge  we shall be literally so in that day. The day of judgment has no terrors for the believer. Think of being like Christ! As he is, so are we in this world. When I stand before the judgment seat, it is not what I have been that is attached to me, but what He is. Indeed as He is I am. 

    QuesWho would be the brother referred to in verse 20? 

    JTAny one in the profession, but the one hated would no doubt be a true christian. All in the profession are to be regarded as our brethren in a sense; they are on that ground. Things here are presented in their abstract, and so absolute bearing, hence hating my brother would mean that I am not a christian, but a liar. Johns writings strikingly expose false things; they enable us to determine who are really the brethren. 

    Then in the end, the result is, We love. That is a notable statement. The first to say, I love was the Hebrew servant (Exodus 21). It is said previously that Isaac loved Rebecca, and that Jacob loved Rachel, etc., but the first to say I love was, typically, Christ. And if He could say this, we should be able to say, We love. It is a challenge to us. We can say that God loves, and that Christ loves; but can I say that I love God, and Christ, and the brethren? Here it is, We love him, because he first loved us. 

    RemIt is not a question of how great the measure of love we have. 

    JTWell, the Lord said to Peter, Lovest thou me more than these? (John 21:15). I do not think that God objects to our estimating the measure of our love; although He alone can give the right estimate of it. It says, if any man love God, the same is known of him, (1 Corinthians 8:3); and the Lord says of the woman in Luke 7, She loved much. There is much less love amongst us than is usually assumed. It is a quality or substance that should be found in abundance amongst the saints. If we wish to test our measure we should turn to 1 Corinthians 13, which gives what love is and does, and is the way of more surpassing excellence. I may give all my goods to feed the poor, and yet be nothing. Love is nature and what I do towards others should be the outcome of that nature. Our chapter closes with a commandment: That he that loves God love also his brother. 

  
    AS HE IS, SO ARE WE (JT 64)

    1 John 4: 17; John 13: 1; Acts 4: 23

    I refer to Johns writings, feeling that they will commend themselves to us at this time, especially as conveying grace, as it is said, The law was given by Moses, grace and truth subsists through Jesus Christ, so that the principle of grace, and that in a lavish way, is in mind in Johns writings. But what I would immediately speak of is two words in this passage, the words, He and we  As he is, so are we in this world. That is to say, the Lord links Himself up with us, in this sense, saying that as He is, so are we. So that our theme will, in this way, take on these words, He and we. As he is, so are we, but in this world. We are in this world; we are not viewed as in heaven, but He is. We are viewed on earth, and in spite of this, the word says, As he is, so are we in this world. So it is He and we. And these thoughts will enable me to enlarge somewhat on the other passages read, and particularly as to this matter of judgment. We have had it before us today, and yesterday, and it is the most solemn subject we can have; but this passage says, That we may have boldness in the day of judgment: because as he is, so are we in this world. Thus we stand related to Him, and in this sense He is identified with us, and hence we have boldness in the day of judgment, whenever it comes. The judgment will come, of course, there is nothing more sure, for God has appointed a day in the which He will judge the world; that does not mean judgment in a punitive sense, but in the sense of rule and order, but He has also in mind to place Christ on the great white throne, a most terrible thought. But we can nestle under the Lords wings in the light of this verse that I have read, As he is, 

    so are we in this world; and therefore we can have boldness in the day of judgment. 

    Now I proceed to enlarge a little, especially as to John, the apostle John, not John the baptist, but the apostle John, the same as in the book of the Revelation, who may be called the prophet John; one greatly trusted by the Lord, one confided in too, and not the least that He has confided in him to write the most precious things for us, especially the truths that are so impregnated with grace. And I am reminded of another scripture, similar to what I have read, but alas, in a negative sense, He, that is the Lord Jesus, came unto his own, and his own received him not. Well, you can contrast that, dear brethren, with other scriptures that I shall hope to speak of, that He was not received when He came into this world, for John presents Him as coming into this world; not as born in it, as Luke and Matthew speak of Him, but as having come, the Word became flesh, and dwelt among us. So that we as christians understand that the Lord Jesus is God, and that He became something that He had not been before, but He became it in order to be with us; in order to work out, too, all that was needed for redemption, and for the accomplishment of Gods purposes. So it is said, The Word became flesh, and dwelt among us. And then the next thing is, and we. There we get the we, that is to say, the christians we. 

    I hope everyone in this audience is a christian. We would feel for you if you are not, although it is quite possible there are those who are not christians, but there is no need of your continuing thus, for this very meeting is intended to affect you, to affect you in the sense of grace, so that you may become one of the we, the we that are linked up with Christ, no less than that, and linked up with Him as He is. It shows how wonderful His redemptive work is, that it can be said, that as He is so are we in this world. Of course, it would be quite intelligible, too, if it were said, as He is, so shall we be in heaven, but the point is, and it is a great point, a great matter too, that we are this in this world; we are as He is, while we are in this world. He has ways and means of helping any one who is here in this audience, who is not a christian, to become one. Why should you not be a christian? Why should you remain as you are, with such an opening as this? Most of us here are christians; not only so, but we have the Holy Spirit; and added to that, and which is in keeping with it, we love one another. We do indeed. Perhaps there is not another company of persons in this whole country, of which that could be said. I am not saying there is not, because there are many whom we do not know; but there are very few relatively who love one another. It is out of keeping with the present conditions in the world, and with society in every way, with the social links, and industrial links, and political links; all these are not in keeping with the idea of loving one another, whereas the Lord Jesus says, By this shall all know that ye are disciples of mine, if ye have love amongst yourselves. That is, it is without discrimination amongst those who are really christians, that we have love one for another. 

    But then the Lord is the Leader in all this, and that is what I want to show according to John 13. It is said there that the Lord Jesus, knowing He was going to the Father, having loved his own who were in the world, loved them to the end. Well, you say, that would show that He is a Person to be attracted by, as one that will love people continually; but then it is not only that He loves them continually for a period, but He loves them in spite of all possible opposition, and loves them to the end of the period of opposition; whatever it was and however long, 

    He loved them to the end of it. And so it is a question of the Lord Jesus being understood as the Author of love. I do not say that God is not, because God is the Author of everything. God is love, beloved brethren. Well, that has to be understood, too, and in everything that I would say, I hope to be able to give, in some sense, what the meaning is. If it says, that God is love, it is not a material thought, it is a moral thought. He is other things besides love, so that it is not a restricted thought; but He is love, and so we are set at liberty at once, as we know Him. But then Christ is the image of the invisible God; He is God too, but He took a place of subjection to God voluntarily, coming here for His will He became flesh, we are told, and dwelt among us. John says, And we have contemplated his glory, and what is that glory? It is a glory as of an only-begotten with a father. That is what it was, meaning that He was equal with the Father. That is what the Jews persecuted Him for, because He said that God was his own Father, making himself equal with God, but He was equal with God. He was God, and is God; He is the true God, beloved friends, He is the true God and eternal life, 1 John 5: 20. 

    That is another thing, eternal life. That is something that is shared in by us, but not His Deity, His Godhead. Eternal life is communicable, and we can have it, and every believer has it. Every true believer has it, because it says again in the most wonderful language by John: God so loved the world, that he gave his only begotten Son, that whosoever believeth in him should not perish, but have everlasting life. These are the conditions of redemption, the conditions of the gospel, but I am not attempting to preach the gospel now, but I do seek to unfold something of the meaning of terms, so that we might be in what they mean and possess the things, and be in the good of them, in the enjoyment of them; and what is in mind is love, the love of God conveyed to us in Christ. Johns epistle unfolds it to us, and tells us wonderful things about ourselves in our relation with Christ, and amongst them is the passage I have read, As he is, so are we in this world. That is to say, He and we. 

    In John 13 it says, Having loved his own which were in the world. How we need such a word as that, dear brethren, when we consider the conditions of the world today  the political, the social, and the industrial world, as I said, and all else that the world is made up of! John tells us that the whole world lies in the wicked one, an awful thought, but then it is a fact, and we should be aroused by it, as to the conditions of the time in which our lot is cast, so that we may be able to preserve ourselves, to keep ourselves in the love of God. So it is said, Beloved, ... praying in the Holy Spirit, keep yourselves in the love of God, awaiting the mercy of our Lord Jesus Christ unto eternal life. So that there are things with us to be done, in order to keep rank in the position Scripture unfolds to us; there is the attitude we have to take up; and the point of such meetings as this, is that we should do so, that we should be instructed, and therefore come into the enjoyment of the blessings opened up to us. 

    What I am speaking of is love, and how the Lord Jesus loved His own which were in the world. What vicissitudes He had to go through, dear brethren, what He had to endure in all those years! I say all; three years and a half, perhaps, at the most, of His ministry; but what He endured with the disciples! What He endured in Himself, too, because He used to go to the mount of Olives at nights. He was without companionship; but He had the Fathers companionship. Still, He went to the mount of Olives at night, and then came into the temple in the morning to teach, showing how important teaching was in His mind. So it is today, the teaching goes on; some of us have been engaged in it for three days, and we have enjoyed it; and now we are here tonight finishing up this series of meetings. We think of them with pleasure, and feel, I am sure, that the Lord has been with us in them, and that we have grown in them, we have learned in them, we have been taught in them. As taught in them, perhaps, we shall be able to teach others also, because that is the idea; the divine idea is to unfold, to carry on, to perpetuate the thought of teaching. That is to say, the teaching of the truth, not only teaching, but the teaching of the truth. Christ is the truth, and the Spirit is the truth, and the Spirit is here Himself, and has been here for over nineteen hundred years. He has been here all the time, and He is here tonight, beloved. He is here to help us in what we say, and to help everyone here in what we are hearing; that is His business, so to speak. Wonderful! We are provided in this way at this present time, with such means of getting instruction and blessing in view of the conditions in the world. 

    I am urging these things as to what is in the world, that the Lord loved His own which were in the world, and that He loved them unto the end; and that in principle remains up to this very minute. Since Pentecost the same thing holds, the love that Christ had then. He has now; there is no change with Him. He is the same yesterday, and today, and for ever. So that the love He had then, nineteen hundred years ago, He has now. It goes on, and it will go on to the end; whatever may intervene. His love for us will go on. He will take on other things presently, that is to say, the millennial things, the things of Israel; and then again He will be taken up with eternal things. These are all very precious and wonderful to have in our minds, but He is going on with us now, dear brethren. He is going on with the saints of this dispensation, and He loves us. Then as I said, there is the boldness that we have, because as He is, so are we in this world. We have this boldness in view of the judgment whatever it may be and we are immune, because we are covered up in Christ; as He is, so are we. It is a peculiar unfolding of the truth in Johns gospel, the abstract idea. Things can be said in the abstract that are positively true; they may seem extravagant to some, as for instance, that he that is born of God ... cannot sin, 1 John 3: 9. You may say that seems extravagant, but it is not; it is what is called abstract truth, and it is as true as anything can be; it is as true as that the sun is in the heavens. The word is that he that is born of God cannot sin; and so as it is said in chapter 4, verse 17, as he is, that is, as Christ is, so are we in this world. Seek, dear brethren, especially I say it to the young ones, seek to place yourselves alongside of Christ, and think of Him in that way, and take in yourself, in what it says there, that as He is, so are you in this world. 

    I am speaking about John 13, and I want to keep on a little more to present the thought of love enduring, the enduring character of Christs love. Whatever may happen, He loves to the end. He was going to the Father; He was going to die in the meantime. Think of that, dear brethren; one does not speak of it lightly, He was about to die, and before He died, He thought of His brethren, He thought of His own. He said to His enemies, If therefore ye seek me, let these go their way. That is He and we again. The enemies did seek them, and we know that later Peter suffered martyrdom; in fact the Lord told him that he would. The Lord gave him light about the future, and He told him that he would get what he sought, and that is, that he wished to die for Christ. He says to the Lord, I will lay down my life for thee, John 13: 37. 

    Well, the Lord says, The cock shall not crow till thou hast denied me thrice; and that was so, but that did not set aside what was in the mind of the Lord as to Peter, that he was to die for Him. Peter asserted that he would die for Jesus, and he did. He laid down his life for Christ. The Lord says to him, When thou wast young, and I would ask the young ones to think of this statement, when thou wast young, thou girdedst thyself, and walkedst whither thou wouldest. How many young people are like that; what do they care for their parents, and for their neighbours, for their teachers? When they are young, they do their own wills, their own sweet wills, as they say. But then, the Lord says, When thou shalt be old; maybe you can do much now, you can take your own way now, but when thou shalt be old. The time is coming when you may be old. David spoke of that. I was young, he says, but now I am old. Paul spoke of himself as being aged. John was old, too, he became an old man. 

    Many of us here tonight are old, and the question is what are we going to do, or what will others do to us? How shall we behave when we have to face things in the way of persecution? When thou shalt be old, the Lord says, thou shalt stretch forth thy hands, and another shall gird thee. Another shall gird thee. That would mean an officer, perhaps from the Government, an officer to arrest him, as many were arrested in the days of the martyrs; many were arrested and taken to the place of death. When thou shalt be old, ... another shall gird thee, and carry thee whither thou wouldest not. Well, it is a different matter when old age comes, and that is what I am speaking of, dear brethren, that the Lord loved Peter to the end. He loved him to the end. And that is what, as I said, this passage teaches, having loved his own which were in the world, he loved them unto the end. 

    I was speaking about the first chapter of John, as indicating something of what I am enlarging on. Amongst the other things that are in mind, is that His own did not receive Him; his own received him not. But then there were those who did receive Him, and that is why that passage is so beautiful and full for us: As many as received him. The question is whether we all have received Christ, because that is the test of the dispensation. As many as received him, to them gave he the right to be, or to take the place of, children of God. As I said before, that is what nearly all of us here are; not only are we children of God, but we have a right to take that place. Whatever others think, we have a right attached to our position. Then there are other things added to it, who have been born, not of blood, nor of fleshs will, nor of mans will, but of God. That makes the difference between those who did not receive Him, and those who did. Those who did receive Him have the right to take the place of children of God. Well now, those who have the right to take the place of children of God, if they have to say to Jesus, they admire Him. We have contemplated his glory, says John. There is the we again, as I said; we have contemplated his glory. And what was it? A glory as of an only-begotten with a father. What glory in this world can be compared with that glory? That is what the apostles saw, and they contemplated it, meaning that, as it were, they stood in awe of it, and yet enjoyed the thought; they worshipped, you might say, they were worshipful in the thought of the Father and the Son. The Father loves the Son, as it says elsewhere, and has given all things to be in his hand. 

    But then, the passage says that we have contemplated his glory, and then it goes on to say that the only-begotten Son is in the bosom of the Father. The bosom of the Father! He is in it, not He was in it, or will be, but is in it. He is in the bosom of the Father, no one else is there. You might say, Well, it is ours to take that place, because Scripture says, later in this gospel, that John was in the bosom of Jesus. You may think that what I am saying is contradictory to that, but it is not. The bosom of Jesus, in the sense in which John was in it, is not the bosom of the Father. The bosom of the Father belongs only to Jesus; He is the only-begotten Son; there is only one only-begotten Son. There are other sons of God, of course. We are all sons of God, every one of us who are christians. That is one of the things that is said in the book of Galatians: Ye are all Gods sons by faith in Christ Jesus. But then, that is not to say that we are all in the Fathers bosom. Jesus is in the Fathers bosom, and as in that bosom He declared the Father. No one could do that, but Jesus. And so I am speaking now of the glory of Christ. I am really endeavouring to convey to you, in what I have to say, something of the glory of Christ, and how we are brought into it, and how His love works out in us, and for us, till the end. 

    What I have quoted from John 1 refers to His own place only. The only-begotten Son  there is only one, and there is no only-begotten daughter; it is not a feminine thought, it is a masculine thought. It is a question of the Son of God, the only-begotten Son of God, and that He has that place, and that place is in the bosom of the Father; and that He is there now, not that He was or will be, but is. So that He is in the place of love, and we are in view in His mind because of having that love. He is the Dispenser of that love; He is the Administrator of that love, as I might say. The Father has given all things to be in His hand, and in that sense He is the Administrator and the Distributor of the love of God, and we come into it; it is an administrative thought. Christ is the great Administrator of everything, but certainly of love. And so it is said that having loved his own which were in the world, he loved them unto the end. To the end, as I said, means through every vicissitude that might have to be gone through; whatever happens, the love went on, and still goes on, and will go on, dear brethren. And I would encourage the brethren by insisting on this and stressing this, that our hearts may be encouraged with it at this present time, that love is continuing. It goes on, having loved his own which were in the world, he loved them unto the end. 

    Passing on from that, I want to say something about Acts 4. It is not a question of the love of Christ exactly, although in one sense it is; but it is a question of Peter and John, and Peter and John together. They have a peculiar place in the unfolding of the truth in the book of Acts. I would like to say that these are Peter and John chapters, in the book of Acts; they particularly fitted in, in their ministry, with one another. That is to say, Peter leading and John following, taking a second place. Unless we are ready to take a second place, we will hardly ever have a first place. But you may have a first place, by taking a second place. Apollos took a second place, we might say, and so did Barnabas. I want to say just a word about Barnabas, because he appears in this chapter, and it is said he was ennobled; he was named by the apostles, Son of consolation. He is the son of consolation, he is a man that would console the saints, and a very comforting man he must have been, and was; and therefore he got a leading place in the ministry. As I said, unless we learn to take a second place, we shall never have a first place, but we shall have a first place as taking the second place; Peter took the first place here, and John took the second  Peter and John. 

    It says, being let go. We may not suffer persecution much now, in fact we do not. Christians are not in any special way suffering persecution as of old, but persecution may come to us; and it is well to think of it, too, because we do not know what is ahead of us. Yet, we do know what is ahead of us, and that is that the Lord Jesus has promised to keep us out of the hour of trial, which is about to come upon the whole habitable world, to try them that dwell upon the earth. The Lord Jesus has promised that to us, and it is a great thing to lay hold of the promise. Well, as I was saying, Peter and John were let go; that is to say, they had been under custody. The officers came to them and arrested them, but they were let go. Perhaps we may expect, that under the government of God, if we are persecuted, we may be let go; many have been. During recent years, many young men have been inducted into the army, and were bound to serve; there was no option attached to it, and they suffered, but God has blessed them. There are many who are in the service of the Lord now, because they submitted to the government of God in what they were inducted into. 

    So we never can tell what may come, and it is well to have our minds made up as to consequences, and to make up our minds, too, that the Lord Jesus is involved. As Peter said he would lay down his life for Him, we may say the same; Peter said it, but the Lord questioned it, at least He pointed out that he would do something else; but then later he did actually do what he said he would do; he was actually martyred for Christ; and we may be martyred. I am not here to prophesy anything like suffering, because it is not my business, it is not my thought; but at the same time I do think it is well, dear brethren, for us to make up our minds as to the actual conditions that exist at the present time, and to be ready for them; the Lord will not fail us. He will love us to the end. We will be more lovable in suffering than we are now, I am certain of that. 

    They were let go. That is what we read in Acts 4; they were let go, and they went to their own. That is the way the passage should read. In the Authorised Version they went to their own company, and, of course, that was true, they were their own company, they were the apostles and the others that loved Jesus. They went to their own; it is the same word that is used in John 1, and in John 13, and it is to show that the disciples came into the thought of He and we. He had suffered, and now they are suffering. They had been imprisoned, but had been let go, and we may count on God, dear brethren, if sufferings come, if persecutions come, that we will be let go and that God will have mercy on us; that is the thing to have in our minds, to learn to pray, and to count on God to answer our prayers that there will be the letting go. There has been this, in fact, during the past years to which I have alluded, but there may be more suffering. I am just urging now that the dear brethren will be simple about it, and yet face everything, face the conditions, not be blind to the conditions that are in the world; the Lord will love us right through them. At the same time the consequences may be more severe than we expect, and the Lord would have us to be ready. Peter and John were ready, and they rejoiced that they were suffering for Him; that was the state of things at the beginning, and one would love to see that state of things being revived, the idea of suffering for Christ. It is given to us, it says, to suffer, not only to believe on the Lord Jesus, but to suffer for His sake. And again, as the Lord said of Paul, I will show him how great things he must suffer for my names sake. He did suffer and he was an elect vessel unto Jesus. And so, as I said, there are the possibilities that there may be suffering in the government of God, and it is our wisdom to be prepared, and to be ready to lay down our lives. 

    But then there are these great things that, as he is, so are we in this world, and that He is loving us to the end, and that love will continue, too, eternally. And then, that there is love among ourselves; and one of the greatest things in a moral sense, is that in spite of the conditions in the world, there are those who actually love each other. I believe I may say freely that all in this whole company in this hall, large hall as it is, in general all love one another. I would ask anyone here who is not one of us, but a real christian, just to take note of this, that there are so many in this hall in Sydney who love one another. It is one of the greatest things that can be said, really, in a moral sense, that there are so many who love one another. It is so, whatever you may think, that there are those who love one another, and as many as you see here tonight, and I thank God for them. The fact is, it draws out ones heart to all the brethren, because their very love in itself makes them lovable. It makes them lovable to Christ, and lovable to every admirer of love, of persons who have love, and who love one another. So I would urge, dear brethren, in view of all that I have read and said at this time, that we should keep in mind the possibilities. The Lord would have us to be ready for any and every eventuality that the testimony may require or may bring upon us, so that we may glorify the Lord as His martyrs, because that is what is given to us, to be His martyrs, as Paul said of Stephen, thy martyr, Stephen. One loves the thought. 

    And so, one commits all these things to the brethren, however imperfectly presented, that they may be gathered up in our souls, and lead to the results that are in mind for us, and may lead to better conditions still than those that actually exist. What is in mind is that conditions among us may be better and better, that is the idea, and as it is said, too, more and more. Do not ever assume that we are finished in this sense, that love finishes. It is a question of continual increase of love, love to God, love to Christ, and love to one another. 

  
    GODS DWELLING (WJH 17)

    1 Timothy 6: 13-16; Deuteronomy 33: 13-16; Isaiah 57: 15; 1 John 4: 7-13

    One felt, dear brethren, that the Lord might help us to consider the subject of where God dwells. The great goal of divine activities is to have conditions that God can dwell in, and that for ever. Nothing could exceed the blessedness of an eternity marked by God dwelling with men. I trust we have all tasted, at least for a few moments, the joy of God being with us  the happiest moments of our lives! But think, dear brethren, of an eternity marked by this wonderful blessedness  the tabernacle of God is with men, and He will dwell with them. There will be a new heaven and a new earth  a heaven no longer defiled by Satan, the father of lies, but cleansed and new, with all Satans unholy influences gone for ever. And a new earth  no wonder the prophet exclaimed, O earth! earth!  the earth stained by sin and corruption, the earth which opened to receive the blood of Abel  these things will have disappeared never to return; but instead, God is going to be with men. How blessed to think of! And the apostle Peter says we look for it  we do! more earnestly than ever we did. A new heaven and a new earth, wherein dwelleth righteousness. 

    And so I thought the Lord might help us to speak together of where God now dwells. God is pleased in His grace to approach men in spite of their condition. He did not leave Adam alone when he had sinned; He drew near to Adam. Later on, when men were busy building Babel, God said, Let Us go down  not dwell, but go down. But God has in mind that, before the eternal day, we should know what it is to have God dwelling with us. Will God indeed dwell with men? Solomon with true wisdom says, The heaven of heavens cannot contain Thee. I am sure the Lord would desire to give us all a deeper sense of the greatness of God. Timothy says, He dwells in unapproachable light in a sphere beyond the heavens. What a wonderful sense of altitude the heavens give us, do they not? Think of the first heaven, the second heaven, the third heaven, and all the heavens, and the heaven of heavens, and beyond that there is still a sphere where God has His essential abode. Whom no man hath seen, ever inscrutable, none can look into it, none can approach where God dwells essentially. He dwelt there before there were any heavens or the earth. God, in His own abode! What was in that domain? No man can tell beyond what the precious Scriptures have revealed, and that is very little. God was there, and in the Godhead there was distinction of Persons, and love existed there as between Divine Persons. I do not know that Scripture tells us much more. To Whom be glory for ever. Amen. 

    Isaiah speaks of the High and Lofty One, and God would have us grow in the sense of this, for it remains eternally true. Then, Who inhabits eternity, another of His dwelling-places; He does not live in time. We live in time, and God has divided time up into gradations we can take in; we live in minutes, hours, days, years, and so on. But He, Himself, inhabits eternity  He lives in eternity. Yet He takes great account of time, for it says, When the fulness of the time had come, God sent forth His Son. And in due time, Christ died for the ungodly. Isaiah adds that the high and lofty One, who inhabits eternity, dwells  and with him also that is of a contrite and humble spirit. Put these two together, the high and lofty One and also the contrite and humble spirit. God wants each one of our hearts and spirits to be His dwelling-place. He wants to live in our hearts as individuals. Do we want it? Think of it! He desires also to have a place in your heart. But He will not live anywhere  you would not if you could help it. In His grace He approaches men, but He will not come and live in unsuitable conditions. But these conditions suit Him always  a humble and contrite spirit. God is very sensitive as to where He dwells, but if there are the conditions in one heart, God says, I will come and live there. You do not wonder the apostle Paul could speak of God being with him, for what a humble and contrite spirit marked him  the contrition of his heart got deeper and deeper as he reviewed what had marked him in the past. Do we forget it? God never wants us to forget it. I do not think we would have much difficulty in getting on together if this spirit marked us. The apostle could say, Sinners, of whom I am the chief, I persecuted the church. He was of a humble spirit, too  he could say, I, who am less than the least of all saints. So we need to continually judge the movements of pride. If we depart from a contrite and humble spirit, God will not live with us. He will come to us and speak to us, but He will not dwell with us. 

    To have God with us is the very greatest thing possible. If we are self-sufficient, self-important, we lose the presence of God. 

    In Deuteronomy 33 we get a wonderful statement The goodwill of Him Who dwelt in the bush. There is a great lesson in that if we are going to serve the saints. This incident came just as Moses was going out to serve, after much education leading up to it; this was his final lesson, so to speak. And we cannot serve if we do not travel this way, and learn that He dwells in the bush; that His goodwill is such that He will come and live in the bush  a thorn bush! Will God dwell there? The thorn, as we know, is the proof that the bush has been affected by sin; and Moses sees the bush, and it is in the fire; but the bush is living and not consumed, because of the goodwill of Him Who dwelt there. I know the Lords people have got thorns, but God loves them and would dwell in them. He was not in the fire, but in the bush, and He spake out of the bush. People may go through all that the fire represents, testings and discipline of many kinds, but they do not perish, because God dwells in the bush. Moses says, Yea, He loved the people, and Moses had learnt to love the people, too. After going through much trial on account of them, and having been spoken against so bitterly, As for this man we wot not what has become of him, and after their idolatry, he says, Forgive them  if not, blot me out  he had imbibed some of that same goodwill. 

    Dear young men, and older brothers and sisters too, who want to serve the Lord, let this sink into your heart, that the Lord loves His people, even though they are thorny and weak. He wants you to see this great sight so that you will not be weary in your service. Moses departs blessing the people, and speaks of the goodwill of Him that dwelt in the bush. 

    And now a word about the last scripture. Not only does God want to give us as individuals the sense of Him dwelling in our hearts, but He wants to give us as together, dear brethren, the consciousness that He is dwelling with us. When you look at the Lord, you can understand that everything in that wonderful Vessel was according to God. It says, God was in Christ. That blessed Man was His perfect abode, as suitable as the light unapproachable. Matthew tells us His name is God with us. Let the sweetness and fragrance of every act of Jesus so shine into our hearts! Gods dwelling-place was here in Jesus  God expressed in His every act. It would revolutionise Scripture if we took this more into our hearts  God is there! What a theme for the Gospel! As one of our hymns puts it  Sinner, see thy God beside thee, 

    In a servants form come near. 

    But John says, If we love one another, God dwells with us. Individually we require a contrite and humble spirit, and this cannot be altered. In the same way love is essential collectively. What is love? We often have wrong thoughts about it. It is firstly expressed in obedience, and then sacrifice  the two great expressions of love. When we think of the love of God, we cannot apply obedience, but in this was manifested the love of God, that He sent His Son. What sacrifice! beyond all words can tell. But looking at the Lord Jesus as a man, we see love expressed in two ways. He expressed His love towards God in that He became obedient unto death, and then secondly, Hereby perceive we love  He laid down His life for us. What a sacrifice! 

    Do we want God with us? dear brethren. We do, I am sure. We shall have it on these two lines  obedience first of all to the Lord, subjection to Him and subjection to one another. But someone says, I think   You will lose the presence of God on that line. Let the younger be subject to the elder, and obey them that  have the rule over you  the first great feature of love. This is love, to keep His commandments, and they are not grievous. The next great feature is sacrifice. I cannot tell you tonight the various ways in which sacrifice is available to us. I would speak to the young ones  if you want God with you it must be on the line of sacrifice. If we have nothing else, we have a body. What are we doing with it? The apostle says, I beseech you ... that ye present your bodies a living sacrifice. So where there is obedience and sacrifice amongst the saints, God dwells with us. 

    What is going to mark the new heavens and the new earth is to be with us now  a touch of eternity. These things are not known by the study of theology; they are not forms, but realities. Externally, there was nothing that Laodicea lacked, but the Lord was outside and standing at the door. One dreads Laodiceanism. It is the danger of the present moment to have everything externally and not have the Lord. I appeal to, us all. Obedience, sacrifice, and God is with us  nothing can replace that. He sees into our hearts, our motives, our ways. If we love one another, we get His presence. 

    Let these two features be with us in Melbourne or Sydney or anywhere, and God is with us. One just desires to leave these thoughts with us as to where God dwells, ever remembering, in a spirit of worship, that there is a sphere above all heavens where is His eternal abode. And never forget that God dwells in the bush. And as to ourselves as set together: If we love one another, God dwells in us. 

    May the Lord help each one of us! 

  
    1 John 5
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    THE SUBSTANTIALITY OF CHRISTIANITY (5) (AJG 8)

    1 John 5

    AJGThis chapter seems to emphasise the victory, or supremacy, that attaches to those who are begotten of God, the very existence of the world, which lies in the wicked one, only giving occasion for the superiority and ultimate supremacy of God, showing itself in those begotten of Him, to come into evidence. It is a great triumph for God, that He should be established thus in supremacy in the hearts of His own. We get the statement to begin with, that Every one that believes that Jesus is the Christ is begotten of God, and then the love amongst ourselves that embraces those who are thus begotten of Him. We can see, I think, that no one but one who is begotten of God would believe that Jesus is the Christ. He is the kind of Man, according to Isaiah 53, who is despised and rejected of men, one from whom men turn away; so that no one but one in whom God has wrought would believe that Jesus is the Christ, the chosen One of God, to the exclusion of every other. So that Christ, in that way, becomes the test and the evidence of the work of God, or of the generation of God. As soon as the matter of loving the children of God comes in, the Spirit of God (through the writer of the epistle) brings in, as He often does, an immediate test, a test as to the genuineness of our love, whether it really is love that is of God or not. Hereby know we that we love the children of God, when we love God and keep his commandments. For this is the love of God, that we keep his commandments. 

    EJHWould those commandments embody the whole truth as given to us in the Scriptures? 

    AJGI suppose everything that is the expression of the will of God would have the character of commandment, because God is God; but it turns our thoughts, it seems to me, to Christ, the Ark of the testimony. God introduced a Man who loved Gods will and had it in His heart, and in doing so gave testimony to the fact that He would secure a whole system taking character from Him. 

    JSEIs there any thought in this first verse that we endorse, as begotten of God, Gods full committal to Jesus as the anointed Man? 

    AJGYes, I think there is. That is how it appeals to me. We can easily read it, Every one that believes that Jesus is the Christ, and perhaps not see the import of it. But if we think of what kind of Man Jesus is, and what is involved in His being the Christ, the One to whom God has committed Himself to the exclusion of every other, I think we can see that no one, save one who is begotten of God, will really take that up, that He is the Christ. 

    ECMDoes that come in in John 4? The woman said, is not he the Christ? following on the thought of new birth. 

    AJGYes, that is so. The gospel is written, as we know, that we might believe that Jesus is the Christ, the Son of God, and believing have life in His name. The woman in chapter 4 comes to it that He is the Christ, and the man in chapter 9 comes to it that He is the Son of God, and Martha in her confession embraces both. 

    WSSBecause John has the full scope of the truth in mind, would you think it would link up with Ephesians 3, that the Christ may dwell, through faith in your hearts, the whole system of glory of which He is Head? 

    AJGIt would go on to that, I have no doubt. That is the full working out of it. 

    PLThe terminus in Johns epistle is eternal life, is it not, not further than that. 

    AJGIt is. What have you in mind? 

    PLWell, in Johns writings sonship is presented in Christ, but not in the saints save just at the end. 

    AJGJust so. 

    WHKJohn uses both words born of God and begotten of God. Would you kindly say if you see any distinction or difference in the terms? 

    AJGI suppose the two terms together embrace the whole thought of what God effects in those who receive His testimony. The begetting is by means of what is presented in testimony, and the thought of born, I suppose, involves the subjective work of the Spirit of God. 

    PLDoes it mean that we are Gods offspring morally? 

    AJGQuite so. 

    JHThe expression is used of God. The apostle in the previous chapter says, Ye are of God, children, and then later in the chapter We are of God. How would that link up with the verse in John 6 where the Lord is speaking and He says, not that any one has seen the Father, except he who is of God, he has seen the Father, verse 46. Is being of God a different thought, from being born or begotten of God? 

    AJGI am inclined to think that the verse you refer to in John 6 refers to the Lord personally; it says except he who is of God, he (emphatic) has seen the Father. But when we come to this epistle we are dealing with what is either begotten or born of God and that can be spoken of as of God characteristically. So that, as you say, in verse 4 of chapter 4 we have Ye are of God, children, then in verse 6, We - apostolic we - are of God; he that knows God hears us and so on. Then again in verse 19 of this chapter we have, We know that we are of God, and the whole world lies in the wicked one. I think where we get of God as attached to the saints, it is just that that is characteristic of us as born of Him. 

    GALAnd in view of redemption accomplished and the Holy Spirit received? 

    AJGOh! well, quite so. It is only as receiving the Spirit that we are born of God. 

    JSEIn perusing what Jesus says Himself and what others say of Him, is there need to keep the line of truth clear in our minds, and worshipfully range ourselves in the presence of Christ in what He says of Himself, and thankfully range ourselves in the presence of the family and what is said of us? 

    AJGYes, I think that is good. 

    JSESo that when the Lord speaks to the Father in John 17, He actually says that they should know thee, the only true God, and Jesus Christ whom thou hast sent. Is He not there specifically alluding to Himself in His place as Man, whereas when the writer of this epistle says He is the true God and eternal life he is alluding to Christ in the glory and greatness of His Person? 

    AJGYes, exactly. Hence that shows that we have to be constantly fluid in our thoughts, and dependent too, because the truth as to the Godhead especially cannot be compassed by the natural mind; it has to be received and held in the Spirit. 

    GRCYou said just now that we are born of God as having received the Spirit. Would you enlarge on that a bit? 

    AJGI was only thinking that in the 3rd chapter of Johns gospel we have the initial work of God referred to in one being born anew, without which no one can see the kingdom of God. Then it refers to one that is born of water and of Spirit, but I think when you get born of God that is the complete thought, as far as I understand it, and is only true of one who has received the Spirit. Is that right? 

    GRCDoes that help as to our own place and those of other families, because every family will be born anew, will they not? 

    AJGYes. 

    GRCBut in this dispensation it can be said that we are born of God involving what you say, the gift of the Spirit. 

    AJGYes, quite so, and begotten by the full revelation of God that is characteristic of Christianity. 

    GRCOnly through the gift of the Spirit can that full revelation really form us. 

    AJGQuite so. 

    JMcDWould it be right to say that new birth in John 3 is connected with the kingdom of God, and being born of God is connected with the family of God? 

    AJGYes, I think that is right, only it is just that we want to be clear as to what born of God involves, because it seems to be a full thought, and I think it is right to say that it connects with those that are the product of the full revelation of God in Christ, characteristic of this dispensation. 

    EJHWould that be in any way connected with the word being born again, not of corruptible seed, but of incorruptible, by the living and abiding word of God. I am thinking of the word of God in the revelation that you have spoken of? 

    AJGYes, I suppose so. 

    WCIs not the full thought in the 1st chapter of Johns gospel, verses 12 and 13, where it says, who have been born, not of blood, nor of fleshs will, nor of mans will, but of God. That is predicated of those who have received Christ. 

    AJGQuite so. 

    WCSo it would not be quite the initial thought, would it? It would be beyond the initial thought of being born of the Spirit? 

    AJGQuite so. Is not the thought of being born of water and of the Spirit to stress that what is the result is spirit? 

    WCQuite so. 

    PHHIt says in James 1: 18 that by His word He begat us, According to his own will begat he us by the word of truth. Were you thinking of that as being more an initial, preliminary thing, born of God being the full thought? 

    AJGI do not know that I would limit that, According to his own will begat he us by the word of truth, that we should be a certain first-fruits of his creatures. I do not know that I would make that anything less than being born of God; it seems to me it is just presenting the truth from a different aspect. 

    PHHDoes it bring before us in any sense the process (for want of a better word)? I am trying to get a little more at the thought of the born of God suggestion being the full thought. 

    AJGWell, there is begat he us, it says, by the word of truth. It is His own operation; begat he us by the word of truth. There is the positive presentation of the truth as to God in testimony in Christ, and that has a result in those who receive it, and then there is the formative work of the Spirit which, I suppose, corresponds in a sense with the thought of born of God. So that the complete thought is there. 

    PHHWould According to his own will bring in the full purpose of God? 

    AJGYes, according to his own will. 

    AHGWould the believer be in danger from the world until this is reached, born of God? I was thinking of the verse, For all that has been begotten of God gets the victory over the world. 

    AJGYes, and then it says that what gets the victory over the world is our faith; that is, the Christian faith. But here again, do you not think, 

    the apostle is presenting the truth absolutely and abstractly, because alas! there are many as to whose genuineness as believers we have no doubt but who are not victorious over the world, and that is the unfortunate truth that we have to face at the moment. No doubt they will eventually repudiate it in their souls, but the truth is being presented absolutely and abstractly here, that what gains the victory over the world is our faith, the true Christian faith. 

    HDTWould this scripture help our hearts to be habituated to the inclusive character of the love that is proper to us, because there are no sections in the family, are there? 

    AJGNo. 

    HDTAnd while born of God we may see, involves what is substantial in the full thought, any one in whom God has operated is in the family. It is not dependent upon their growth, is it? 

    AJGNo, it is not. Do you think that these are the characteristics, you might say, of the family, and they are brought before us in order that we should be increasingly exercised to range ourselves in our thoughts with what is of God, in ourselves and in one another, and in that way make more room for the Spirit to develop what is in keeping with it? 

    HDTI believe that is a most important thing, and the more we gave ourselves to it the more we should have in our affections all those in whom God has operated. 

    AJGQuite so. 

    WHKThe term only-begotten, is referred to Christ in manhood here and in testimony. Would you say a word as to that, please? 

    AJGWell, I suppose only-begotten is a term of peculiar endearment, is it not? 

    JAPDoes this belong to the heavenly things? The Lord speaks of being born of water and of the Spirit as to earthly things, does He not? 

    AJGThe Lord speaks first of all of being born anew, and then of being born of water and of Spirit, Except any one be born of water and of Spirit, he cannot enter into the kingdom of God. Then He says, If I have said the earthly things to you, and ye believe not, how, if I say the heavenly things to you, will ye believe? I do not know that one can say too much about that. It has been rightly said that every family that God brings into being, including earthly families, will be born anew, and no doubt the Lord was alluding to Ezekiel, but the great point is that the present time is the time for heavenly things. 

    BWWhat would the word in Peters epistle be, born again, not of corruptible seed but of incorruptible, by the living and abiding word of God. 

    AJGThat is to stress the abidingness and incorruptibility of the result. I think I remember Mr. Taylor saying that it seems to connect up especially with the spiritual intelligence of the saints. 

    HDTAnd it would be in contrast to the passing character of man, as it says there all flesh is as grass, and so on. 

    AJGYes. Quite so. 

    HCSDoes the expression born of God bring persons more before us, whereas the thought of new birth stresses the work of God? 

    AJGI think there is something in that. Would you say a little more? 

    HCSI was thinking of what you were speaking of, the complete thing, and how the completeness is seen in persons who are morally of God, and are not the characteristics you spoke of - righteousness and love - an exhibition of that? But is not the new birth in John 3 connected with that - that which is born? 

    AJGWell, yes. So that we get in the beginning of this chapter, Every one that believes that Jesus is Christ is begotten of God; but then in verse 4 you get all that has been begotten of God gets the victory over the world; regarding the result in the saints in its totality. 

    GRCWould this thought of being born of God be the basis of what you referred to at the beginning of these meetings, the idea of substantiality, that God has here what really is a continuation of Christ? 

    AJGYes, and the expression of Himself morally. 

    I believe it is important to keep that in mind. It is, of course, the continuation of Christ, but the great point is that God is brought in in testimony and this is maintained here in His children, and in final result God Himself gains the victory. He enters Himself into the situation created by the incoming of sin, and demonstrates His supremacy over it all, and in result acquires the supreme place, indeed, in the universe. 

    PLSo that God having become His own testimony, only what is His offspring can continue it here? 

    AJGQuite so. 

    APCLIn verse 5 do you get the application, somewhat personally to us, Who is he ...? 

    AJGQuite so. That is perhaps raising a challenge. What do you think about that? 

    APCLYes, I was thinking that, and it is not a question there of being begotten or born, but believing that Jesus is the Son of God. I was thinking of what you were saying, it is God coming into evidence. 

    AJGI think that is important, and while, on the one hand, it is a question of what is begotten of God, or born of God, on the other hand it does raise the question with us of our responsibility to take up and hold livingly the testimony presented to us. It is only as that is done that real victory over the world is realised. 

    JWDoes the position in Joshua correspond? 

    I am impressed with your remark as to the testimony of God, the expression of the moral nature of God as seen in His people. I wondered whether Jericho would indicate to us the world system, and the people following the ark, under Joshuas word, would indicate the principle on which this is done, and whether our faith would link with that point in the testimony, would you say? 

    AJGI think so. We believe that Jesus is the Son of God. He is the One who has overthrown the power of death. He is the antitype of the ark, in its power over Jordan, so as to introduce a new world that is entirely of God. But then the enemy seeks to meet that by the opposition of the world in its moral features; Jericho is not exactly the world as a system, it seems to me, but rather the characteristics and features of the world, which have to be completely overthrown if God is to secure His pleasure in His saints. 

    GCSWould it be more the religious world? 

    AJGNot only the religious world, I think. I think it is all that is in the world. It is the things that are in the world, not so much the world itself, which is Egypt, but the things that are in the world, gaining a place in the circle of the saints where they ought to have no place. 

    JMcKDoes it involve constitution, that whilst the believer never loses this characteristic, the thought of being born of God is carried all the way through, yet there is the development of the constitution by faith? 

    AJGI am sure that is important; so that we are to be characteristic believers that Jesus is the Son of God, and that means that He has opened up another world beyond death, of which He Himself is the centre. If that is really held in the soul we shall gain the victory over this world. 

    JMcKSo that the feature of being born of God comes very largely into what is testimonial in this setting? 

    AJGIt does. 

    JMcKWe owe everything to that, and nothing else will stand, but we need development in faith. 

    AJGWe do. 

    WSEarlier you remarked that believing that Jesus is the Christ involves the exclusion of every other man, and the bringing in of the Man that is chosen and anointed of God, but does believing that Jesus is the Son of God mean that the world and all that is in it is overthrown in our souls and we are brought into the recognition of a world for Gods pleasure? 

    AJGThat is how I understand it. 

    ASMIs Saul of Tarsus, preaching that Jesus is the Son of God, an illustration of one who has overcome? 

    AJGYes, he had seen a light above the brightness of the sun, so that all that was beneath the sun, you might say, was eclipsed to him. 

    AHIn John 16 the Lord challenges the disciples belief, but He goes on in the end to bring Himself before them as the great overcomer. Is that to encourage us in this matter? 

    AJGYes, it is. Overcoming is a prominent thought all through Johns writings. It is very encouraging that the Lord presents Himself as the great Overcomer. 

    WSYou have spoken of the full testimony of God, and what it produces. Would you say that the faith is important? It speaks distinctively of the faith of Gods elect. Would that be particular to this dispensation? 

    AJGThe faith that is referred to here certainly is. Of course, all those in whom God has wrought from the beginning are characterised by faith, but it says here that what gets the victory over the world is our faith, that is, the Christian faith. It is what is distinctive of this dispensation, as you say. 

    ECMWould it show that Christianity can never be overthrown, it has always been victorious, and the more we go in for it the more victorious it will be? 

    AJGYes, all that has been begotten of God gets the victory over the world; and this is the victory which has gotten the victory over the world, our faith. 

    TJGWhen you say our faith, do you mean the body of Christian doctrine or the personal faith in that? 

    AJGNo, the body of Christian doctrine. I understand that is what is in mind here, that the Christian faith, as held livingly in the souls of His people, overcomes the world. 

    JMcDAre the two things seen in these two verses put together in Ephesians 4, the faith and the knowledge of the Son of God? 

    AJGYes, quite so. The unity of the faith and of the knowledge of the Son of God. 

    QuesIs the man in John 9 an example of one who has got the victory over the world? 

    AJGYes, he is - a very outstanding example. He finds his place, as is often said, in the flock in the next chapter, and what the Lord has for the flock is eternal life. 

    EJHAnd could we say that he had substantially in his soul what corresponded with what the Lord communicated to him in the title the Son of God? 

    AJGI would think so, because he says, I believe, Lord - and he did him homage. 

    GRCMight we refer back to verse 4 of chapter 4, as to how that may compare with what we are on. It speaks there of overcoming the false prophets, because greater is he that is in you than he that is in the world. 

    AJGWell, I think it is all of a piece, because although that is referring to religious teachings, yet the essence of false religious teaching is to make something of the first man. You will always find that; whereas this chapter begins with the statement that the evidence that one is begotten of God is that he believes that Jesus is the Christ, which excludes every other man. Then you go on, in your faith, to apprehend that He is the Son of God, which means that He has opened up another world the other side of death, to which He Himself is giving character. 

    GRCSo that would chapter 4 pave the way for what we have got here? There it is he that is in the world, and the way he would hinder saints arriving at the unity of the faith and the knowledge of the Son of God. 

    AJGYes, but then the Spirit is greater, greater is he that is in you than he that is in the world. 

    HDTIs it noticeable that verse l of chapter 5, and verse 5, is Every one and Who is he, but subsequently you get the plural thought, we and us? Does that link with what you have just said about the man in John 9, that he is to find his place in the flock? 

    AJGWell, it does, but the first verse, I suppose, is abstract and characteristic, and the fifth verse raises a challenge, I think, as to whether we are, in fact, victorious over the world, and if we are not in fact victorious over the world it raises the question as to whether faith is active with us. 

    EJBDoes getting the victory over the world involve at all the matter of associations? 

    AJGIt certainly does, because it is by means of unholy associations that Satan would try and keep the saints in the world, that is one of the means he uses. 

    GALWould you think that the world here is presented, as you were saying yesterday, as having had its origin in Cain and all that Cain stands for? 

    AJGIt has its origin in the wicked one. You have to go back further than Cain. 

    GALYes, quite so. 

    AJGAnd, in fact, it lies in the wicked one, which is a most solemn indictment of the world. 

    GALYes. I ought to have said it found its expression in Cain. 

    AJGYes, quite so. 

    RJWWould keeping his commandments help us to overcome the world? 

    AJGIt certainly would. I think we would get help in considering the ark of the testimony, and the language of Christ, To do thy good pleasure, my God, is my delight, and thy law is within my heart. Now that is the Man God has introduced in testimony, and we are all to take character from Him, and in measure as we do we shall overcome the world. 

    EJBWould you be free to say a word as to associations in detail? I was thinking that we are all clear as to the trade union question, but I was wondering about certain other associations. 

    AJGI think the scripture is so clear that it ought not to be necessary to say anything much about it. The scripture does not say, Do not belong to trade unions; the scripture says, Be not diversely yoked with unbelievers; for what participation is there between righteousness and lawlessness? or what fellowship of light with darkness? and what consent of Christ with Beliar, or what part for a believer along with an unbeliever? Then it says, Wherefore come out from the midst of them, and be separated, saith the Lord, and touch not what is unclean. Touch not - that is uncompromising. Well now, it should be very simple to apply those principles to actual conditions that exist, and things by which we are tested. 

    TJGThere is a good deal of confusion, nevertheless, 

    in the minds of some, as to what is meant. Would I be permitted to name some of the associations that are exercising some brethren? 

    AJGI think it is a good thing in a meeting like this to keep to the principles and the truth, and it is in the application of the principles to actual things that we are tested as to our faithfulness. 

    PHHDo you think the word in 2 Corinthians 7, that we had last night, about cleansing ourselves from every pollution of flesh and spirit, perfecting holiness in Gods fear, would help us as to any distinctions which we might not be quite clear about? 

    AJGI think it would. 

    PHHIt has been said, has it not, that to refuse membership of trade unions is a matter of basic righteousness, but some of these other things may require the exercise of practical holiness, and that I suppose is a more sensitive kind of standard. 

    AJGQuite so. It is significant to me that in Leviticus we are told that every offering of thine oblation shalt thou season with salt; neither shalt thou suffer the salt of the covenant of thy God to be lacking from thine oblation - with all thine offerings thou shalt offer salt, Leviticus 2: 13. Well now, we constantly draw near to God; we draw near to Him not only with burnt-offerings, but with the oblation, which involves a certain exercise as to subjective correspondence in us with what we profess to appreciate in the burnt-offering; but all these oblations must have salt, and I believe salt may be regarded as the fear of God. The fear of God is to enter into every matter. If we draw near to God we are to be characteristically marked by the fear of God. 

    JMcKSo that the glory of the matter is that it is our faith that overcomes the world. You were speaking yesterday of a certain climax in Enoch, walking with God. By faith he would arrive at the mind of God, would he not, and be strengthened in his path; so that there is a glory in faith doing these things, overcoming the world. 

    AJGI am sure of that, and every day that Enoch walked with God he would become more sensitive and more separate. 

    ABPIs it worthy of note that the man who said he had bought five yoke of oxen said, Please have me for excused? 

    AJGYes, excused. That is, it was a compromise. 

    MLJMWould the Lords own words in His prayer in John 17 help, when He says, I do not demand that thou shouldest take them out of the world, but that thou shouldest keep them out of evil. 

    AJGIt would indeed, and then He goes further and says, and I sanctify myself for them, that they also may be sanctified by truth. So that we are to keep our eye upon Christ, and the place where He is, in order to learn what the true measure of sanctification for us in Gods mind is. 

    GRCIn Hebrews 12 it says, Wherefore let us, receiving a kingdom not to be shaken, have grace, by which let us serve God acceptably with reverence and fear. The word serve is priestly service. Would you regard then the reverence and fear there as the salt, that you were referring to? 

    AJGYes, I would. 

    EuRThe scripture referred to in 2 Corinthians 6 is very uncompromising, is it not? 

    AJGThat is the whole point, and therefore the fear of God operating in us would take it up in its uncompromisingness. I suppose most of us - or all of us, I hope - draw near to God, you might say, with a burnt-offering every day; we draw near to God and make mention of the name of the Lord Jesus. But then with our daily burnt-offering there must be an oblation and a drink offering, which involves a certain subjective correspondence in us to that which we profess to appreciate in the burnt-offering, 

    and with all our oblations we must see that there is salt. 

    GRCWould having a kingdom not to be shaken encourage us? God can see us through, would you say? 

    AJGYes, exactly. 

    APCLDo you think the way in which John speaks here of our faith would preserve us from independent thinking and independent action? It is not the faith exactly, it is the same meaning, but it is our faith. Should unity mark us in what we are doing in these matters? 

    AJGIt certainly should. That is an important matter. So that the ministry has in view our arriving at the unity of the faith. 

    APCLJust so. So that it is not a question exactly of what I may think, or my estimate; it is to be governed by our faith that is being taken on, corresponding with the faith? 

    AJGQuite so. 

    SHThe difficulty with many of us - if I might be allowed to say it - is that the trade union is a test of fellowship, but there seems to be other associations that are very serious and we do not seem able to help our brethren locally as to these matters. 

    AJGI think there is a good deal of exercise over other matters besides trade unions. The trade unions were perhaps the most flagrant because of their obviously evil and murderous character, but there are other associations that are certainly causing much concern among the brethren, and many brethren have repudiated them. I have no doubt we shall find that the requirements of the fellowship, the holiness that it involves, will necessitate our being much stricter. 

    GALI was wondering whether it helps a little to see what God says to Satan in the 3rd of Genesis, right at the beginning of this matter, I will put enmity between thee and the woman, and between thy seed and her seed, and the victory and the final crushing of Satan seems to be through the conflict as thus carried on. 

    AJGYes, exactly. 

    AWPIs there not something very choice in this thought of victory, and the expression Who is he ...? It brings it home to each one of us individually to have part in it. 

    AJGYes. It is a very important matter and an invigorating matter, if we look at it in its right light, that it is given to us in grace to have part personally in this triumph of God over what is of the devil in the world. 

    PHHWho is he ...? Would that be Daniel? And then our faith, the collective thing, would that be the three in the furnace? 

    AJGWell, they would illustrate it. 

    PHHThat is what I mean. 

    JMcKFollowing the great faith chapter in Hebrews, the apostle speaks of us having so great a cloud of witnesses surrounding us, laying aside every weight. Would not the cloud of witnesses stand for the unity of faith in the testimony? It is one cloud, is it not? All these men of faith were in one great matter, the testimony. 

    AJGThey were, and therefore you could rightly call it the unity of faith. But now we have got the unity of the faith, the Christian faith; and the Christian faith, which is governed by the full revelation of God and the presence of the Holy Spirit, is necessarily more sensitive and requires more separation than the faith of Old Testament saints. 

    GALThat is, the nearer we are to God in holy privilege, the more we ought to be holy in ourselves to correspond with that? 

    AJGExactly. 

    CWO'LMDoes not Judes epistle take up this very matter? It refers to the faith once delivered to the saints, and to all the unholy associations that surround it? 

    AJGYes, it does. 

    ABPWould being born of water and of Spirit (I have in mind particularly the water now), if it is an experience of soul, help us in relation to these unclean matters we are speaking of? We have been born anew and being born of water and of Spirit. I wondered if there is not an intimate link between that and baptism, and the general principle of the use of the water freely, for cleansing, that we may be free from every pollution. 

    AJGI think that is right. So that being born of water brings in the moral element, does it not? 

    WCIs Naaman an illustration of that? He had to wash seven times in Jordan, not in any other water. I was thinking it would correspond with the various issues in 2 Corinthians 6, and the different things that have to be faced. Did he not face the whole thing and completely dissociate himself from all that he had once been in? 

    AJGYes. So that his flesh came again as the flesh of a little child. 

    WCHe was an overcomer, was he not? He got the victory over the world. 

    AJGQuite so. 

    WCWould not the world with him be the other waters, but he bowed to the value of the waters of Jordan? 

    AJGYes, he must accept Jordan, and that is the place where Elijah had gone through before he was taken up into heaven. 

    WCYes, and would the way the Lord has gone be an appeal to us in relation to these associations? And make a way for us out of the whole thing into what is of God? Would that not help us, in facing these things and taking the plunge? 

    AJGQuite. 

    GRCDoes verse 6 help us in that way, This is he that came by water and blood? 

    AJGYes, I was thinking we should pass on to that now. This is he that came by water and blood, Jesus the Christ; not by water only, but by water and blood. And then it is the Spirit that bears witness. 

    CAWWhy is it that in the gospel the blood comes before the water, and here the water before the blood? 

    AJGThe blood coming before the water, I suppose, is foundational, as establishing, through the death of Christ, the basis of our blessing, and as bringing out the testimony to divine love, but this is an epistle addressed to those who are already believers and therefore the water is brought first. It is the moral aspect of the death of Christ, as setting us apart from all that is unclean by the unreserved acceptance of death. It is not by water only, it is not reforming the first man, it is by water and blood. It is a cleansing that is made effective through death. 

    ECMDoes it involve the complete removal of the first order of man? 

    AJGExactly. 

    ECMAnd the blood has met the claims of God, but here the water aspect comes first? 

    AJGYes, the water aspect coming first shows that it is the cleansing that is in mind. But then it is not by water only, but by water and blood. Blood is the witness that death has come in. As you say, it is the complete ending of the man who was unclean, and that has to be accepted by us unreservedly in the power of the Spirit. 

    GRCDid not Mr. Taylor say many years ago that in the flood God cleansed the earth by water only? It is very affecting that in the death of Christ there is complete cleansing. 

    AJGQuite so. 

    GRCAnd yet it is by water and blood, which should touch our hearts, because we are preserved, are we not, and carried over? 

    AJGExactly. The man is removed and yet the persons are retained and set up in life in Gods Son. 

    GWBWhat is the bearing of the way it is put This is he that came ... .? 

    AJGThat it was deliberately in mind in His coming in. He came on this principle, to set aside one order of manhood and life in that man, and to introduce life in Himself beyond death, and the Spirit is the witness to us that God has given us eternal life and this life is in His Son. 

    GRCI wondered if this would help us as to associations, because if God were to deal with them in themselves He would have to sweep the scene right away, and because, on account of the blood, we are retained for His pleasure, why should we go on with those things which morally in the death of Christ were swept away? 

    AJGExactly. The tares are being gathered in bundles to be burned; that is the end of the bundles, to be burned. It is a good thing to bear that in mind. 

    QuesIs there a responsibility on the local brethren to deal with these matters of associations, in the light of what has been said about our faith? Should it be brought home to the individual locally? 

    AJGYes, it certainly should. It leaves scope for individual pastoral care, to start with, but it must be followed up. If it is not paid heed to, it should be followed up by the local company. 

    PHHThe fact that it is in 2 Corinthians, a local epistle, would confirm that, would it not? 

    AJGIt would, indeed. 

    WJTShould it be preceded by what we get in verse 16 of our chapter, If any one see his brother sinning a sin not unto death, he shall ask, and he shall give him life, for those that do not sin unto death. 

    AJGQuite so. That is one thing that we are to do; we are to use the nearness to God that we have on behalf of those whom we may see sinning, but then there are other things come into it too. If a man be taken in a fault, those who are spiritual are at once called into play; they should exercise their influence in seeking to restore him. 

    APTDoes this statement This is he that came by water and blood, Jesus the Christ, refer to the incarnation? 

    AJGYes. What is in your mind? 

    APTIt says He that came ... . I wondered if it not only refers to His death but also to His incarnation? 

    AJGI think the whole thing hangs together; He came on that principle; He comes into testimony. He came to die. That is what the Lord came for. He did not come to improve the world, or to improve man in the flesh; He came to end man in the flesh and open up another world beyond death. 

    ABPAnd does not this give us an incentive to have an attitude of mind or of purpose of heart? 

    AJGIt does, indeed. 

    CHDid not Mr. Darby call attention to the different prepositions used, he that came by water is the character in which He came, but not by water only, but by water and blood is the power displayed by Him according to that character. 

    AJGI am not sure that I quite follow that. Would you mind enlarging on it? 

    CHWell, I think he makes a point of the fact that the Lord came into that condition. That is what our brother, I think, now refers to. At the incarnation He came into that position and condition, but in that position power and efficacy was in Him, so that He met the situation fully in those He met, and do you think the power and efficacy of that now applies to the saints in the Spirit, but it was in the Lord when He was here. 

    AJGQuite so. So that it is the Spirit that makes these things good to us. While the water and the blood are mentioned first, it says it is the Spirit that bears witness, for the Spirit is the truth. For they that bear witness are three - the Spirit - putting the Spirit first - and the water, and the blood; and the three agree in one. 

    CHPutting the thing simply, is not the water for sanctification and the blood for justification? 

    AJGThat is true, but I think there is more in the blood in this passage, because it seems to me where it says not by water only, but by water and blood, it is emphasizing that the sanctification or cleansing that was in mind is a sanctification or cleansing that is effected by means of death, but love witnessing to that. And that is what we really need to lay hold of, that it is the complete ending of the man, the Spirit being the power for us to take that up. 

    GALSo that while it was a witness to the wonderful love of God, there was what was judicial about it? 

    AJGThere was, indeed. 

    HDTWould it be appropriate to ask whether there is any connection with the waters of purification - the red heifer in Numbers 19, and the water here? 

    AJGI think there would be. There is a link morally with that, as far as I understand the truth. That was a permanent provision, that they had to carry with them in the wilderness, was it not? 

    HDTYes, it was a question not merely of the meeting of guilt, it was the matter of the maintenance of communion. 

    AJGQuite so. 

    HDTAnd does not the water have that particularly in view? 

    AJGYes, I think so. So that the Spirit is the prominent matter, the Spirit is the truth. 

    PHHHow far does that go? What is your thought about that? The Spirit is the truth. 

    AJGI think it goes very far indeed; that is my impression. We are well acquainted, of course, with the fact that the Lord says that He Himself is the truth, I am the way, and the truth, and the life. That is, the truth is before us in Christ objectively, but then the answer to that is that the Spirit in the believer is the truth subjectively, and the more we can arrive at the reality of practical subjection to the Spirit the more we shall be practically in the truth. Anything that is really of the Spirit in us will certainly be the truth. I do not know whether that helps? 

    PHHYes, thank you. Are we to understand that the mention of coming by water and blood, first of all, before the Spirit is mentioned, means that the truth can only be operative with us by the Spirit as we accept death in the practical teaching and value of it? 

    AJGI think so. It is only on the basis of death that the Spirit has come, and that is an important matter, because it is a question of the witness that we have in ourselves. We have the Spirit as witness in ourselves, but then the Spirit has come consequent upon Christ having died and gone to the right hand of God. The Spirit is always faithful in our hearts to Christ as He is and to His death. 

    ECMWould it be right to say that the water and the blood and the Spirit are the means by which we come consciously into the enjoyment of eternal life? 

    AJGYes, it would, the Spirit itself being the power for the enjoyment of eternal life and the witness that we have it. 

    ABPIn connection with the statement the Spirit is the truth would it be right to say that the Spirit finds expression through persons, so that this is not entirely an abstract statement, but a matter that is worked out through persons? 

    AJGI think so. So that if a brother stands up and he is speaking in the Spirit, what he says will certainly be the truth. 

    CWCWould that clause show the seriousness of refusing what the Spirit is giving at any particular time in ministry? 

    AJGIt certainly would. 

    GWBWhat is the distinction between the water here and in Ephesians 5, the washing of water by the word? 

    AJGI think there is a strong link there, because I understand the word for washing there is not the same word as for feet-washing, but it is the full thought; it is the thought of bathing. It seems to me therefore that that refers to the way that Christ in His love for the assembly would bring home to our hearts the full import of His death, as setting us apart from all that once attached to us, in order that we might take account of ourselves as of his flesh, and of his bones. 

    JSESo that the Spirit, as being first in the three that bear witness, is enforcing upon the family this great matter as to the necessity of moral suitability in order to enjoy to the full what is connected with the blood, because the blood involves the termination of one condition, does it not, and the opening up of another? 

    AJGYes, and the Spirit and the water and the blood agree in this witness, that God has given us eternal life; and this life is in his Son. Hence the whole point with us now, I think, is how far we are really sowing to the Spirit and reaping life eternal as a practical thing. 

    JSESo that the matter of associations, that has been raised, is determined by us severally as we yield to the Spirit and lay hold of the necessity of moral suitability for entry into what is the other side, which is connected with eternal life, is it not? 

    AJGQuite so. 

    RJWDoes James, chapter 4, bear on what we are speaking about? It says in verse 4, Whoever therefore is minded to be the friend of the world is constituted enemy of God. Then he goes on to speak about the Spirit, Does the Spirit which has taken his abode in us desire enviously? And then the last two verses in the epistle show how serious it is to be caught in these things. 

    AJGThat is so, and one is touched much of recent years by that verse in James, the Spirit which has taken his abode in us, as though He would take possession in order that we might be held for God, and it says He gives more grace. He is prepared to help in all the practical exercises that God dwelling in us entails for us. 

    JWWould the reference to His Son in this section link us with an order of things and affections in life? 

    AJGYes, I think so. I think it is most stimulating that the world that the Son of God has opened up is a world of love, the Fathers love for the Son. The Father has many families, and they are all headed up in One who is the Object of love. 

    GALIn the beginning of the meeting our brother. Mr. L., referred to eternal life here as being viewed in the Son. Obviously something was in mind, and I wondered if we could have the benefit of that? 

    PLWell, the terminal of the epistle is eternal life in this Person, is it not? 

    AJGIt is. I think you said that we do not get sonship as applying to the saints in Johns writings, except just the allusion in Revelation 21. On the other hand, it is just a question - and I do not think I am saying anything different from what Mr. Taylor once said - whether eternal life may not include sonship, only that the great thought of sonship is what is for the pleasure of God, whereas eternal life is what we enjoy. I think we must come to it, at least that is ones impression, that so far as the inheritance we come into is concerned, what is enjoyed in the way of eternal life includes the present enjoyment of sonship. 

    GRCSo that while eternal life is a wide thought, and the saved families will come into it, have we not life of the highest order in that realm? 

    AJGYes. Life in His Son. 

    HDTIs it remarkable that in the well-known passage in John 17, the Lord says, Father, the hour is come; glorify thy Son. It certainly goes on later to say that they should know thee, the only true God - speaking to the Father - and Jesus Christ whom thou hast sent, but the prelude is glorify thy Son. Would you say something about that? 

    AJGIt is very remarkable that the Lord speaks in the third person there, but what have you to say? 

    HDTI was only just thinking that whilst eternal life is to be enjoyed now, we cannot entirely exclude the thought of relationship from it. 

    AJGQuite so. 

    JMcDIs there a certain link between eternal life and sonship in verse 20 of this chapter? 

    AJGThat is, it is His Son Jesus Christ, who is the eternal life. Is that what is in your mind? 

    JMcDYes. The whole verse is connected with the Son of God, and being in his Son Jesus Christ is linked up with the thought of eternal life. 

    AJGI think we want to keep the truth in its proper setting, as far as possible. One does not want to go too far in it, but I think eternal life, as being the present inheritance that the saints are brought into to enjoy, must include the enjoyment on our part of sonship, but the prime thought of sonship, of course, is that it is for the pleasure of God. 

    PHHIs what is being said to give us an understanding that, according to Scripture, eternal life has a kind of dual aspect. For Israel, for instance, it will have an earthly aspect, then shall the nations go away into life eternal, but in regard of the assembly it has a higher aspect which touches on this great matter of sonship? 

    AJGI think that is right. Eternal life, of course, is, as you say, a very wide thought embracing Israel and the saved nations on the earth in the day to come, but all that the assembly enters into must have a uniquely heavenly character attaching to it. 

    WCWould it be right to say that eternal life primarily is a matter of God and men? 

    AJGYes, I think so. 

    WCIt seems the way that God preserves the race, does it not? He has brought to pass, in His Son, what has met the whole moral question and opened up a sphere of life beyond death. 

    AJGI suppose it really has a certain testimonial bearing; that is to say, it is what is seen to be enjoyed in the presence of death, or in the scene where death has been. 

    WCSo that I suppose eternal life especially links with the world to come, and sonship with the eternal scene, but would there not be an overlapping in our case? 

    AJGI think so. I think this epistle rather shows that there is a certain overlapping, because eternal life seems to be put on such a high level here. It is connected with the thought of fellowship with the Father and with His Son Jesus Christ. 

    JTSIs there any connection with what we have in the 2nd chapter, verse 24, if what ye have heard from the beginning abides in you, ye also shall abide in the Son and in the Father. And this is the promise which he has promised us, life eternal. 

    AJGYes, I think there is. But we ought before we close to touch on verse 20 because it is such an important one. It says we know, as though the writer of the epistle is summing things up now. We know that the Son of God has come, and has given us an understanding that we should know him that is true; and we are in him that is true, in his Son Jesus Christ. He is the true God and eternal life. It is a remarkable appellation, that we should know him that is true. It is not here to know the true God, which would be God in contrast to false gods, but know God in that character, him that is true. That is, as I understand it, One who has everything in its right moral relation; He has man in his proper relationship with Him as God, in the place of subjection, and secures it eternally, and yet it is morally right, because of what He is in His nature, that man should be in the greatest possible nearness. So him that is true really in the working out of it, involves, it seems to me, the light in which we know God, the whole economy. All is the result, it seems to me, of the fact that He is true and loves to have things in their true relation. 

    WSSDoes knowing Him that is true give us a true standard for every moral matter; it goes on to say, keep yourselves from idols. 

    AJGYes. Quite so. 

    JHIn John 7 the Lord says, he that sent me is true. Earlier than that He says, he that seeks the glory of him that has sent him, he is true, emphasising the Father and the Son as being true, as you are saying. 

    AJGYes, quite so. It seems to me, not that one can say much about it, to be worth pondering that God should be presented to us as the One that is true. He will have everything true in the relations that are morally proper to it - Himself supreme, the creature subject, and yet because He is love and desires to express His love towards His creature, the man must be with Him in conditions suitable to that love. 

    ABPAnd is the truth the means by which we are brought into that? 

    AJGI think so, so that it all centres in His Son. The Son of God has come, and then it says, we are in him that is true, that is, in God, in his Son Jesus Christ. He is the true God and eternal life. It is as though the whole truth, in both sides of it so to speak, is centred in Christ. 

    ANGIs it not affecting that at the outset of the epistle we have the report as to the eternal life, which was with the Father, and then at the end it is this life is in his Son? Is that a suggestion that these things will be secured and enjoyed in family relationships? 

    AJGYes, quite so, and yet the family relationships really eventuate in this that man is seen in right relations with God. 

    GRCWould you say another word as to your remark that both sides are seen in Christ, He is the true God and eternal life. Will both sides be seen in Him eternally? 

    AJGYes, I think so. We shall never see God save in Christ, and manhood according to the heart of God is before Him always in Christ, and the saints in Him. 

    GRCWould the full place Christ has in that way help us in the worship of God? 

    AJGI think it would. We never dispense with the Mediator. 

    GRCSo that while in the eternal state it says the Son also himself shall be placed in subjection, it does not alter this truth, does it, that He is still the true God and will be worshipped as such? 

    AJGQuite so. It does not alter that at all. 

    HDTBut it shows that sonship continues, does it not? 

    AJGOh! it does. Then shall the Son also himself be placed in subjection, it says. That is eternally. 

    SJHMr. Darby remarked as to the true God and eternal life, and used the expression identity of extent. I wondered if that verse would suggest to us that while we distinguish between the Persons in the Deity we should not separate Them in our minds? 

    AJGI believe that is always important in speaking of God, that while we are permitted to distinguish between the Father and the Son and the Spirit, yet we have to remember that God is One, and always carry that in our thoughts, and not be unduly analytical. 

    EJHDoes every feature of idolatry hinder our enjoyment of eternal life? 

    AJGIt certainly would. This is a very fine climax to arrive at, that we are in him that is true. We are in God, in His Son Jesus Christ. That does not mean, of course, that we have part in Deity, but it does mean that we are held in the most intimate nearness in the knowledge of the blessed God in His nature of love. 

    WCSo that, in result, what we have here shows that God has never deviated from any of His thoughts. 

    AJGNo. 

    WCThe situation created by sin has brought out the greatness of God in the Three Persons, and all that has been effected and secured in the saints, an eternal scene where God will dwell. 

    AJGIt has indeed, and it establishes in that way the supremacy of God. That is to be made good now in the hearts of the saints, as it will be made good throughout the universe. 

    LFMr. Raven very simply summed it up for us in his saying that eternal life for us is living in the love of God. 

    AJGQuite so. 

    GCSIs it of interest that in the end of Matthew where the lie comes in and is circulated, that the Lord says make disciples of all the nations, baptising them to the name of the Father, and of the Son, and of the Holy Spirit? Is the full force of God in the economy to meet and answer and overcome the lie? 

    AJGThat is very striking. 

    JAPIn this sense is there what is eternal attached to the thought of eternal life? 

    AJGYes, I think so. Although, of course, the term eternal life will cease to have any force in eternity, I think the character of eternal life as known now is that it is what is eternal. 

  
    1 JOHN 5 (NOTES OF A READING) (CAC 33)

    1 John 5: 1 - 13

    CACI think it would be good to get help as to what it means that Jesus is the Christ. What is your impression? 

    QuesDo you think that it means the Anointed to fulfil Gods will in the fullest sense? 

    CACYes. 

    QuesDoes it signify that every other man has to disappear out of the sight and thoughts of the believer, so that there is only one Man in view  nothing else at all before the person who believes it, in that way? 

    CACThat is the evidence that one is born of God. 

    RemI thought it could not be reached by any other way or means. It is entirely against all that is natural. 

    CACSuch a person as Jesus could never be selected to fill any important post in the world. 

    RemI have found David ..., a man after my heart, who shall do all my will (Acts 13: 22). 

    CACOught we to connect this in our minds with the thought that He was hardly in the position of the Christ until He was anointed? There was the wonderful character of the thirty years previously under the eye of God  time given for the full development of what was there in true humanity, so that God could say, I, have found a Man for My delight. It is not merely that it was there, but it had been fully developed during all that time. He was fully delightful to God. It is something to come to in our inmost soul, that that Man is Gods selected Man and anointed One, so that it is not only written in the Scripture but is in the faith of the soul. It makes the believer a very distinguished personage, he is marked off from every other person in the world. 

    RemThe woman of Samaria said Is not he the Christ? (John 4: 29). 

    CACWe all need to go through the exercises of that woman. He knows all about what I am, and along with that we get some sense of what He is. She had got something that was greater in her estimation than all her sinful past, so she goes back to say, Is not he the Christ? There is not a trace of her going back to the things that she did. 

    RemShe said, when Christ is come, He will tell us all things. 

    CACHe got it out of her as the testimony of what was there, so that the woman was born of God. 

    The Lord says to Peter, Who do ye say that I am?, and Peter says, Thou art the Christ; that is, the Lord expects us to say it. What do I say about Him? Anyone born of God can say in a spirit of adoration, He is the Christ. And He has no rival, you cannot put any other man anywhere near Him. 

    RemIt would be a good start for the service of God. 

    QuesThe two thoughts  the Christ and the Son of God  are looked at together, both in Peters confession and here. Would you say a little as to that? Would the Son of God involve the Lords manhood here? 

    CACYes, and it is true that He not only has this wonderful official place, for Christ is an official title giving Him pre-eminence, but then He is the Son of God, that is His glory personally. Christ speaks of His glories officially, but Son of God of His glories personally. 

    QuesWould the woman be the illustration of the first, and the man in John 9 of the second? 

    CACI was thinking of that. The woman does not go further than the Christ, and she did that as the result of being born of God; but the Lord loved to make Himself known to the man in chapter 9 as the Son of God. Dost thou believe on the Son of God? 

    RemThere would not be any hankering after the world then. All that has been begotten of God gets the victory over the world. 

    CACThat is very good. I do not suppose be ever wanted to enter the synagogue again. They had cast him out of it. This is the true bond between the saints, the fact that they are born of God, as evidenced by this confession; that is how we regard one another, every brother and sister. 

    RemThe second part of the first verse speaks of it. 

    CACYes, because the object of all this is to set up relations between the brethren which will bring about conditions of eternal life. They can be brought about while we are in a scene of desolation and destruction, and are surely what we must long for, and we get these conditions here. I suppose the object of the writer is to make this a precious reality to us  that we have come into eternal life now. 

    QuesWould you explain what is involved in having the Son? He that has the Son has life (verse 12). 

    RemI was thinking of verse 12, which might be rendered, He that has the Son has the life: he that has not the Son of God has not the life. Eternal life is in contrast to a death scene where everything is changing. 

    CACYes. 

    QuesI can understand that statement, but what is it to have the Son? 

    RemWell, does not verse 5 give that? Is it not the appropriation by the Holy Spirit of what that Person is, and what He is to me? So it works outs, He that has the Son has life. It is in contrast to all that is passing and changing here. 

    CACYes, I think that is right. 

    RemI am come that they might have life, and might have it abundantly (John 10: 10). 

    CACYes. 

    QuesWould it be their enjoying it in the company of Christ? 

    CACIt is the thought of personal possession. It is put that way. It is possible to have personal possession of the Son, a divine Person having come into manhood so that He might be possessed by us, a tangible reality to us, and in possessing the Person we have life. 

    RemIt is right outside the world, which is really death. 

    CACI love to think that all that is in that Person is for my appropriation and possession. He says, This is my body which is for you; that is, you are welcome to appropriate it. 

    RemHe also who eats me shall live also on account of me (John 6: 57). Does that come in? 

    CACYes. 

    RemIt is so easy to get hold of things in an abstract way, mentally, without having touched them in reality. 

    CACThat is where the prayers of the saints come in. When we have light through ministry we should earnestly pray that we might have it for ourselves, and not merely be content with looking at it. It is for all of us to pursue the exercise in secret, that we want to be personally in possession of the Person whom we are assured is the Christ, the Son of God. Paul had been converted many years, perhaps about thirty, when he said, That I might know Christ (Philippians 3: 10). Do you not know Him, Paul? I want to, he says. 

    RemIt is outside the realm of memory. 

    CACAnd I have seen that. Speak of Jesus to saints who have lost their memory and see if they do not beam. We were led to sing 174:1 at the beginning of our meeting. Well, it is all there, is it not? 

    RemPaul lived in conformity to His death, through the fellowship of His sufferings, and the power of His resurrection. 

    QuesWould verses 6 - 8 be liberating, so that we could appropriate the Son? 

    CACThat is, you have in mind the death of Christ, and do we ever understand the death of Christ until we know the Person? We must know that He is the Christ, the Son of God, to be able to estimate the meaning of His death; so faith in Scripture is connected with divine Persons. I believe God, Paul says. Having got the Person, we approach the thought of His death in an entirely different way; then we begin to understand the water and the blood. And with reference to that, we have a most remarkable statement in the gospel, have we not? And immediately there came out blood and water. And he who saw it bears witness, and his witness is true, and he knows that he says true that ye also may believe (John 19: 34, 35). 1 do not know if John or any other writer puts such emphasis on what he is saying, as here in relation to this matter of the water and the blood. 

    QuesWhy does it say, Not by water only, but by water and blood? 

    CACThat is another remarkable emphasis. It is to bring out the great liberating power of His death, as was remarked before, of Jesus the Christ. 

    QuesWould you distinguish between the blood and the water? 

    CACI think the testimony of Scripture would give us the witness of the blood to meet all that is due to God  that is the universal testimony of Scripture. Every claim is met by the blood that cleanses from every sin; every question Godward is met by the blood. But then we also need purification; and water in Scripture is what purifies. Numbers 19 is the Old Testament scripture we should go to, where we get the water for purification of sin. There must be a character of purification that is suitable. 

    QuesIs it a question of the removal of the man? 

    CACCleansing by blood is better understood than the cleansing by water, generally speaking. Every converted person finds every answer in the blood. It enables God to justify him. But this cleansing of water is not always followed up and understood. It is the question of the blood in the epistle of Romans up to chapter 5. Another question is raised as to what I am in chapter 6 and he brings in the thought of water there, for he brings in baptism, which is the great figure of cleansing by water. We are baptised unto Christ and His death, and it involves purification for man  the man has to go. Figuratively seen in baptism, the man goes down under out of sight. Where did I go out of sight? Not in my baptism, which is figurative of it. I went out of sight in the death of Christ. 

  
    1 JOHN 5 (NOTES OF A READING) (CAC 33)

    1 John 5: 6 - 13

    QuesIn the statement, This is he that came by water and blood, is the point the grace in which He came, and consequent on death  not incarnation in that way? 

    CACNo, I think it was how the Lord came into His present position and condition. But He is now in a position and condition which is after death, so that no question in connection with sin, whether for atonement or for moral cleansing, remains unsettled. The Spirit could not give any other testimony than that all those questions connected with what we were in flesh and blood are divinely settled. Is that not the idea? 

    QuesThe witness of the Spirit is really consequent on the place in which He has arrived in that way? 

    CACI thought so. I think that would show that the Lord is viewed as having completed the whole work that He came to do. The value of the water and of the blood remains, and the Spirit witnesses. The Spirit could never witness to us that we are still in the flesh, could He? 

    QuesDo you connect the witness of the Spirit with the gift of the Spirit  on the fact of the Spirit being here? He has come here. 

    CACYes, the Spirit is the truth and the truth is the Spirit, it works either way. So it is important for us not to get out of the witness of the Spirit. We should be full of the Spirit, and are under obligation to be full of the Spirit. If so, we should have the Spirits thoughts about everything. There is nothing mysterious about being filled with the Spirit! It is normal and so regarded in Ephesians, where it is enjoined on us. Ephesians is the full christian position; whether I know anything about it does not matter, it is part of that position to be filled with the Spirit. It has been verified in the disciples in the early days and it is normal for us. Then we shall get the full gain of the witness of the Spirit. 

    QuesWhat is it to be filled with the Spirit? 

    CACI am really left in charge of myself  this body and all connected with it. I am under responsibility not to allow anything contrary in my thoughts or feelings to the Spirit. We have a good deal of objective help for this. The thoughts of the Scriptures are of the Spirit, and ministry, if true, is in the power of the Spirit, so that as occupied with it I am filled with the Spirit. How thankful you feel at any moment when there is not a fleshly thought or feeling moving in your soul  even if it is for a minute. We were then occupied with divine Persons, and the truth. It has come home to me lately in a much more simple way. If I find a fleshly thought in my mind, I should judge it at once; any self-importance is not of the Spirit, but the flesh. 

    We should take advantage of every occasion that would help us in this. It is a great thing for Christians to converse together of divine things. Then we are probably in the region of the Spirit; or perhaps a brother may correct me. And I think God is very pleased when any one of us pays attention to the epistle to the Ephesians. That is what God has appointed to me and I may take advantage of it. 

    RemAt one time Ephesians used to be thought too high up for those low down. 

    CACIf we accept the low-down position, we shall remain there! Paul says, I am not content to do that! Yet even so, God does not leave me there, but someone or some little book perhaps comes along to help me. My flesh will not accept one divine thought; I have come to that conclusion. 

    QuesIs it a characteristic position as we go about our daily work? 

    CACQuite so, your daily work is another order of things, where you are doing the will of God. It may necessitate the application of our minds to what is in hand, spiritual thoughts not then filling our minds. It belongs to responsible work, and you need the Spirit to keep you from slipping away from Gods will. The Spirit is life on account of righteousness. Why should I be discontented with Gods will for me? If I am filled with the Spirit I do my work to the glory of God. In what kind of spirit am I doing these things of daily drudgery? Is it cheerfully and happily? If I am grumbling and complaining, I am not filled with the Spirit. 

    The point here is that the Spirit is the truth, the Spirit is indissolubly connected with the truth, and if we have no fleshly motives in it we can be witnesses to the truth. 

    Someone told Whitfield how well he had preached one day and he replied, Yes, the devil told me that before I left the pulpit. He judged it. I should think that a man like that, so quick to discern the flesh, was filled with the Spirit. Some Christians are so continually walking in the flesh that they do not know when they are doing it. If, by the Spirit, ye put to death the deeds of the body (Romans 8: 13). The Spirit of God would give power to put the deeds of the body to death  to crush its head. I think we have very little idea of the value of the Spirit. Ye know him (John 14: 17) the Lord said to His disciples. How do I know Him? Because of His help to me. So with the most commonplace thing, there is room in it for the features of Christ to come out. We get discontented with things we do not like, and we get right out of the current of the Spirit; but then there is no need for it, thank God! These trying conditions are helpful discipline. If I have to do something I do not like to do, if I avoid it, I miss the discipline. A brother once remarked he did not retire from business, because it was good discipline for him. 

    We should value all that helps to keep us in the current of the Spirit. I value the Scriptures more and more, and the ministry, on this line. If my thoughts never get out of the current of the Spirit, I am sure my words and actions would not, for they start there. 

    QuesIf we could come together, would that not help? 

    CACWe all ought to feel that we should not miss an opportunity to come together, though I know we have to take account of illness or duties. Fancy coming for one hour in the region of the Spirit! Well, it is worth while, is it not? 

    I suppose the point here is that the Spirit is the testimony of the water and the blood in the soul of the believer. He would never give the testimony to a believer that sin is upon him judicially in the sight of God, for every sin has been cleansed by the blood. Then as to the flesh, the water comes in and the sense that we died with Christ  that is the truth. 

    QuesWould the service of feet-washing enter into this  the use of the water by the saints? 

    CACIt is very helpful and based on the fact that we are already washed all over. Every action of my flesh was removed in the death of Christ; if it was not I should perish eternally. The feet-washing is application to me in detail; so if soil comes on my feet, it has to be washed away. It is the same character of washing as being washed all over. 

    My comfort is that there was so much true to the Lord that was not true to the disciples. Ye are already clean (John 15: 3)  the Lord looks at us from His own point of view. If the Lord saw me in the flesh, it would deny the value of His own death. 

    We are almost afraid to go to the Lord, in case He would raise all manner of questions, but He would say to us, I want you to understand what I effected for you in My death  by the water and blood that flowed from My side. It clears you of all you have been going on with, the whole body of sin. It shows how little we know God and know the Lord, or we should be most thankful to move over into Gods thoughts. 

    QuesWhat is the meaning of the statement, The three agree in one? 

    CACThere is a note in the Darby Translation which explains it. It is certainly true that the Spirit, the water and the blood leave no vestige of what we are according to the flesh. It has often been said that this is how we come to the truth of eternal life, it is a matter of witness. If we keep in the circle of divine witness, it is always to one point, the Spirit setting aside the working of the flesh, the water setting it aside morally, and the blood judicially. It is a matter of divine witness, not experimental here. Then the positive side of the witness is brought in that we might be taken up with the Son of God. The witness would liberate us to be absorbed with another Man, and that the Son of God, and in having the Son, we have life. That is our life; whether I am in it experimentally or not, that is my life. If I only touched it for five minutes, this is my life. 

    RemYe have died, and your life is hid with the Christ in God (Colossians 3: 3). 

    CACIt is a wonderful statement that. When the Christ is manifested who is our life, is the same thing. I think Colossians goes very much with John. As a matter of actual things, we are not dead, but the Spirit would keep me in consciousness of my life, and that I am in Another. We being dead  we reckon we are dead and alive in Christ Jesus; no person is a Christian without that. I think God intends it to be a spiritual reality  that we are dead and our life hid with the Christ in God. What other life have we got? And it brings you to a point that you may be filled with all the fulness of God. The Ephesian side is that the Father strengthens us with power by His Spirit in the inner man; that the Christ may dwell, through faith, in our hearts, being rooted and founded in love, that we may be fully able to apprehend with all the saints what is the breadth and length and depth and height; and know the love of the Christ which surpasses knowledge; that we may be filled to all the fulness of God (Ephesians 3: 16 - 19). What a region to live in! Still that does not take us out of the responsible exercises of everyday life, for after that, he tells us we must not steal or tell lies. 

    RemI suppose it is in the conditions of everyday life that this life shines out. 

    CACEternal life is for the place where death is. It is contrasted with life in various scriptures, and I suppose eternal life is really a matter of witness. Does this section (verses 6 - 12) not show us we come into eternal life as a matter of divine witness? 

    RemSo it says, And this is the witness, that God has given to us eternal life; and this life is in his Son. 

    CACYes, you see there is the witness of the Spirit, and of the water and of the blood, and there is the witness of God that He has witnessed concerning His Son, and the believer on the Son of God has the witness in himself. God is bearing witness of His Son, and the witness is that God has given to us eternal life, and this life is in His Son. The whole paragraph is full of the thought of witness. 

    RemWe get the thought of the Spirit witnessing with our spirit in Romans 8: 16. 

    CACIt is the believer on the Son of God in having the Spirit who has the witness in himself. It is characteristically in the presence of the Spirit, so all that is to show us we have it in the Son of God, apart from all that we are in the flesh, which we have to leave behind to touch it. And eternal life is in the Spirit; so we reap eternal life from the Spirit. The Person who can give us knowledge of eternal life is the Spirit. When I was a youngster, a brother used to say, Boys, whatever you do, keep on good terms with the Holy Spirit. 

  
    1 JOHN 5 (NOTES OF A READING) (CAC 33)

    1 John 5: 14 - 21

    CACThis is the boldness that belongs to the family circle (verse 14); there is freedom in speaking to God and the sense of knowing what His will is, which belongs here to the family circle. This would go along with the knowledge that we have eternal life; we should gather, I think, that eternal life is the portion of children. 

    QuesWould you say that the boldness is in the realisation of the knowledge of His love in the relationship in which He has placed us to Himself? 

    CACQuite so, God having given the knowledge of Himself we know what to ask for, so that we pray from that standpoint. As in the childrens place we know His will; it would be so normally in any family, the fathers will would be known generally by the children, they would have liberty in speaking to their father; but John supposes that we pass out of the region of sin. 

    RemLife was one of His original thoughts for man, and there is confidingness. 

    CACAnd God loves that, He does not take any pleasure in a spirit of bondage to fear. So in this case, we have the petitions. We are still in the place where prayer is needful. It is not needed in heaven but it is here. Johns gospel makes it very clear that everything is to be carried on on the principle of dependence. The Lord repeated it again and again to His disciples; so that we have a full resource. 

    RemWe are often very slow to ask. The woman in John 4 is instructive on that line. If thou knewest the gift of God ... thou wouldest have asked of him, and he would have given thee living water. Asking is a great thing. 

    CACThat is confirming; it is just what we have been saying. The Lord instructed her to ask according to Gods will. It is instructive. If we ask for living water, we shall get it. 

    I suppose all the wonderful things brought out in this epistle can very happily and advantageously be turned into prayer. Saints have been helped by praying about eternal life, have they not? It is really one of the most wonderful things that God has ever proposed, that it should be possible for dying men and women in a scene of death to have the enjoyment of that which death cannot touch, and to have it as a matter of life. 

    Some years ago when the question of eternal life came up, many were stirred up to know the reality of it for themselves. Though they knew it as a term, they actually knew no more of it than a block of wood! I do not suppose anyone will get the gain of it apart from prayer. 

    It is a serious thing that there is a sin unto death, for here I suppose it is a believer. If any one see his brother sinning a sin not unto death, he shall ask, and he shall give him life, for those that do not sin unto death. But the asking is on the line of life. It shows how much we can do for our brother. It is a wonderful thing that we can get him life, that there is power for me to get him life by prayer. So if we see a brother sinning we are not to give him up but get him life. And he shall give him life, it says, as if there is no doubt about it. 

    RemIt is remarkable to think of the Lord as Man asking for life; He asked life of thee; thou gavest it him, length of days for ever and ever (Psalm 21: 4). 

    CACIt is remarkable that the Lord should have entered into life in resurrection on the principle of prayer. Think of that blessed One who was perfectly immune to death, coming into a position in which He could ask for life; and He received it in resurrection. Hebrews 5: 7 says He offered up prayers and supplications with strong crying and tears unto Him that was able to save Him out of death, and was heard because of His piety. It is not from but out of death. It is wonderful to think of the Lord getting life on the principle of prayer, but He is the pattern for everything, it is patterned first in the Lord. He saw the great shadow of death coming upon Him, there was no escape; only, His death was vicarious, but He prays with strong crying and tears, and resurrection is the answer to His own crying and prayers. We can be taken out of death morally by prayer. So if you see me sinning I hope that you will get me life. 

    The family of God is a circle of life, and everyone in it should be in life. If a man loses his place in the christian circle I regard that very seriously. If he is out of fellowship and dies without being restored he is guilty of a sin unto death. It is very solemn that so many get out of the circle of life and privilege and do not get back. Perhaps that is our fault, we do not pray for them. There is no life really outside christian fellowship, and it is a very solemn thing to get outside it. 

    I do not think it means some particular sin which people talk about as mortal sin. It is that there is such an amount of self-will in it that there is no restoration in the government of God. It is possible to be so self-willed that in the government of God there is no restoration. All this goes on in Gods government in His family. There is not only all the warmth and wealth of divine affection, but the solemn fact of divine government. It is so in any family; without government it would be like a ship without a rudder. We know that every one begotten of God does not sin, ... and the wicked one does not touch him. 

    RemVerse 18 is the normal state in contrast to those who fall in the wilderness. 

    CACIt is quite abnormal for a believer to sin. The wicked one has not got anything in those begotten of God. The ruler of the world comes, and in me he has nothing, the Lord said (John 14: 30). He had not the slightest hold in that blessed One. As begotten of God we have the divine nature, and there is nothing for Satan in that. It shows how important it is that we should go on with what is of God. 

    QuesThe thought of keeping oneself is important, is it not? Jude says, Keep yourselves in the love of God (Jude 21). 

    CACIt shows that the element of responsibility enters into things and we are put in charge of ourselves; and I have to be watchful and observant. The world is there with all its attractions, but it only appeals to that in me which does not love God. As children of God we love the Father, and the world has no appeal. I suppose Satan is baffled when he sees that the world does not make the slightest appeal to us. Satan claimed the world and its glory, and I suppose that through mans sin Satan has got a certain power, so that he could propose to give the Lord all of it if He would worship him. But the Lord says, Thou shalt do homage to the Lord thy God, and him alone shalt thou serve (Luke 4: 8), showing that as God is kept before us we are not allured by what is in the world. Satan was a usurper. Satan might make a believer rich in order to ruin him. Many have been thus ruined, and by anything that belongs to the world. But if we are really in the love of God, those things do not attract us, and if things come to us in the providence of God we accept them as a responsibility. 

    RemThe statement that the whole world lies in the wicked one is a remarkable statement. 

    CACYes, there should be the consciousness with us that we are of God. All Gods children know that they are of God, by the intercourse they have with God. What they get from God is the great thing. It is a conscious knowledge. When we have to do with God we are conscious of it; we cannot have to do with God and not know it. If a child could not know his father, it would be a peculiar state of things. If one has once been turned inside out and convicted of sin, he knows no one else but God could have done it; and the consciousness of the love of God came in on top of that conviction, and we know it was God. 

    So there is a wonderful summing up in verse 20: We know that the Son of God has come, and has given us an understanding that we should know him that is true; and we are in him that is true, in his Son Jesus Christ. He is the true God and eternal life. 

    I do not suppose that refers to His coming historically, that He came nineteen centuries ago. But the Son of God has come into our lives; that is, He has come as regards me! 

    We can look back to a time when the Son of God had not come (He was a stranger to us and far off); and those to whom He has come are conscious that He has come. And He has given us an understanding that we may know Him that is true. The result of the Son of God coming into the heart really is that we get an understanding of God. It is very wonderful for it to be said, We are in him that is true, for I suppose that is God Himself; it is a little more than being in Christ, it is being in God. 

    RemGod abides in him, and he in God. 

    QuesWhy does it say, In him that is true? 

    CACWell, I do not know, but I wondered if it conveyed the thought that everything is perfectly genuine in God and nowhere else. There is no deception in any way, you can be sure of everything with God. I am amazed in myself that there is such a lot that is not genuine in ourselves; you are never quite sure when you have got to the bottom! 

    I think a Christian walking humbly with God would say he knew God better than himself. To the end there will be an element of uncertainty with us; no one of us quite knows what will turn up in ourselves. There is nothing absolutely genuine outside divine Persons, and the more we dwell in divine Persons the more genuine we shall be. So it says, We are in him that is true, in his Son Jesus Christ, for all that can be known of Him that is true has been set forth in a Man, and so is a substantial verity brought into our range in Him. So that everything is summed up in Him in that He is the true God and eternal life, and everything else outside Him is a lie. As the One who is true He is known to us; we have a standard by which to detect every idol. 

    Children, keep yourselves from idols. It is the last word from father John  for he takes a parental and not an apostolic place here  the last word from father John is to keep yourselves from idols. 

    RemIt shows that we are prone to it. 

    CACQuite so. Naturally there is always the tendency with us to let anything outside divine Persons influence us. Anything that influences me outside is likely to become an idol. So our safety is to be kept, Love divine, near Thee. 

  
    THE EPISTLES (FER 2)

    1 John 5: 9 - 13; Ephesians 3: 14 - 21; Revelation 21:9-11; Revelation 21:22

    What we have seen hitherto has been the testimony of God set forth figuratively, or spoken of prophetically, then secured in the Person of Christ Himself. We have now to look at the testimony as secured in the vessel of testimony. Everything for God has begun now. Nothing had really begun in the Old Testament times; Christ came in as the crown of promises, and the Jews were put to the test by Him and failed to answer to it, and all that order of things after the flesh was broken up; but Christ was the beginning. It is said in Colossians 1, Who is the beginning, the firstborn from the dead; that in all things he might have the pre-eminence. We have come to the beginning, and in that sense to the church, and the church has a very important place as connected with the beginning. It is the vessel of testimony, for every part of the testimony is in some sense deposited in the church. It is our privilege, properly speaking, to know Christ effectively by the Spirit in every light. It is in that point of view that I read the passages before us. The witness to Gods Son is that God has given to us eternal life, and this life is in His Son. The saints, or the church, are looked upon as an efficient witness. The witness is there. It is the witness which God has witnessed concerning His Son. That is the value of it; it is not concerning us  God gives no witness concerning us  but concerning His Son. So in the passage I read in Ephesians 3. The prayer has reference to what is very vast, that is, every family in heaven and upon earth. It presents a vast scene; but the point of the prayer is that the Christ may dwell in our hearts by faith, that the church may be competent as a witness, That ye, being rooted and grounded in love, may be able to comprehend with all saints what is the breadth, and length, and depth, and height; and to know the love of Christ, which passeth knowledge, that ye might be filled with all the fulness of God. This is connected with the glory of God, and every family in heaven and on earth; and if you know the love of Christ which passeth knowledge, it is evident you are filled unto all the fulness of God; you are competent as a witness. We have the idea of the church being the vessel of witness down here, and competent to that end. Then I read the passage in Revelation, for there we get not simply the witness in a moral sense, which is the character of the witness at the present time, but another thing, that is, the display. The bride is shown by the angel to John, and he records the vision, and we see what comes out in the bride, the Lambs wife. The city comes out in heavenly light. It has no temple, for the Lord God Almighty and the Lamb are the temple of it. God does not need to be screened in a temple and they have no need of the light of the sun or of the moon, because the glory of God did lighten it, and the Lamb is the light thereof. And the nations of them which are saved shall walk in the light of it; we see there the connection between the heavens and the earth. The universe of God which God purposes to display comprehends not only earth but heaven. As we read in the prayer in Ephesians, Every family in heaven and upon earth. I say that much before I come to what is more immediately before me. I take up the light in which Christ is known in the church, because the epistles present to us the way in which Christ is so known. Last time I was dwelling on the gospels, where we have Christ personally on earth, and see everything secured in Him. Now in the epistles we are on the ground of the Spirit; it is no longer Christ upon earth, but at the right hand of God, He that descended is the same also that ascended up far above all heavens, that he might fill all things. And in connection with the Spirit there is the competent vessel of testimony here upon earth, so that it should be true that this is the witness which God has given concerning his Son. I hope that every one will apprehend the difference of the ground on which we are from that on which we have been before. Evidently the presence and continuance of the Spirit must make a vast difference. In connection with the presence of the Spirit is the equally important fact, that is, Christ at the right hand of God. The apostle says to the Colossians, Set your mind on things above, where Christ sits at the right hand of God. I think we ought to be as diligent to pay regard to the right hand of God as ever Daniel was to regard Jerusalem. He prayed and gave thanks three times a day, his windows being open in his chamber towards Jerusalem. Well, evidently, we ought to regard the right hand of God; the right hand of God is really where our Jerusalem is. 

    Now I touch shortly on what has been before us. In regard to the tabernacle of testimony, I pointed out that before the detail of the tabernacle is given we get the detail of the furniture. Where the furniture was to be deposited, that is, the tent of testimony, was important; but what was of primary importance was the furniture of the tabernacle. The habitation of that furniture might be changed and was changed, for eventually the ark of the covenant and the mercy seat found their place in the temple that Solomon built; they found a different location, but for the moment they were placed in the tabernacle. That is what I look upon as being the central point in the communications to Moses; it indicated what was before God, that is, that God had before Him a way by which He would dwell in the universe, in order that He might fill it with light and life and blessing. The central point in the historical books is the history of David. He was Gods anointed, Gods king, and in a sense Gods testimony; I only just touch on that in order to complete the review. David was imperfect, like a man after the flesh, and he came into a great position, where he was almost  except for the word of God  an absolute king. The consequence is that very often, in David, we find the testimony obscured; but still, the testimony shone out in David, and there is no moment more important than that when David brought the ark to the city of David. Gods testimony is the spirit of the historical books. In speaking of the Psalms, which are largely by the sweet Psalmist of Israel, David, I sought to make plain that we get a complete testimony of Christ as having in the first instance come out from God to reveal God, and to accomplish the will of God, then going to the right hand of God, and eventually returning to be received here upon earth; that is found in the Psalms. Then one word in regard to the prophets, that is, the statement in the Revelation, that the testimony of Jesus (that is, Jehovah saving) is the Spirit of prophecy. The prophets look on to Jehovah coming in for the salvation of His people, and not only that, but that the dwelling of God may be established in Zion. Jehovah in the midst of thee is mighty. 

    Last time I touched on the gospels. We looked at the Gospel of John as the presentation, so to speak, of Christ as the true ark of the covenant and the mercy seat. In Matthew we have the King in a sense, according to the prophet Isaiah, For unto us a child is born, unto us a son is given: 

    and the government shall be upon his shoulder: and his name shall be called Wonderful, Counsellor, The mighty God, The everlasting Father, The Prince of Peace. At the same time He is Immanuel, God with us. What comes to pass is not the establishment of the King in Zion, but the establishment of the kingdom of heaven, and the first to come into the kingdom was a remnant of the Jews; God did not disregard His people. In a certain sense the Jews had Christ within their power for a moment; they said, This is the heir; come, let us kill him, and the inheritance shall be ours; but then God raised Him from the dead. It became the crucial moment to Israel; but God took care of a remnant, and that remnant was the first to be brought into the kingdom of heaven. The keys of the kingdom were entrusted to Peter; and in the Acts we find a remnant brought in before ever the word went out to the Gentiles. 

    Now as to the epistles. I do not need to dwell very much on the Acts of the Apostles, because it is a book of transition beginning with the receiving up of Christ and closing with the testimony of God at Rome. It gives us what one may call the movement of the testimony, as the ark of the covenant was carried about from place to place. We get some account of what was preached; the testimony began at Jerusalem, then it went down to Antioch, then it was carried out to the Gentiles, and eventually reached Rome. 

    I trust I may be helped now in giving you an idea of what comes out in the epistles. I go back for a moment to the thought of the tabernacle. A tabernacle is not an abiding thing. A tabernacle can be taken down. Whenever the children of Israel had to journey, the tabernacle of the testimony had to be taken down and carefully carried; but a change was to come; the tabernacle was brought into the land. It first went to Shiloh, but God rejected Shiloh. Ephraim, the leading tribe, broke down; this is a very important point in connection with the ways of God. But God chose Judah and David and Mount Zion, and the point with David was to bring the ark of the covenant to Mount Zion; then David desired to build a permanent habitation for the ark of Jehovah. We find the expression of that in Psalm 132. David was not allowed to build a habitation because he had been a man of war; but Davids son was to build a house for Jehovah. No longer a tabernacle, which can be taken down, but a temple of costly stones, a permanent abode for Jehovah, God of Israel. It was built, there was the change from a tabernacle to a temple. When the Lord Jesus was here He tabernacled with men; but the tabernacle might be taken down, and it was, and gave place, even in Christ Himself, to the thought of the temple. When Christ was here we get for the first time the true temple; what had been previously had been figurative. It had been owned as the temple in a way, but was not the real temple. There was nothing moral in the temple which Solomon built, and a temple in which there is nothing moral cannot really contain God. A church or cathedral may be a very imposing structure in the eyes of man, but it can be nothing whatever to God. What God looked for, I have no doubt, even in connection with the temple, was that there should be the moral element. When the Lord came here in John 2, He cleansed the temple, for He owned it; but He said, Destroy this temple and in three days I will raise it up. He spoke of the temple of His body. We have not a tabernacle but a temple. Now there is another point in connection with this  Christ was the true Son of David. Solomon was the Son of David after the flesh, but the true Son of David who was to build Gods house was Christ, and what Christ built was not a temple of stones such as Solomon built; He built a temple of living stones. The material was prepared while Christ was here, and when the day of Pentecost arrived, the Spirit descended and there was the formation of the temple of God. The temple in that sense was constructed by Christ, it was really the temple of God; and if so, you can understand that the furniture which was found in the tabernacle has its anti-type in the temple which Christ has built. It is the depository of the testimony of God, but very different from anything which went before. The tabernacle had been the depository of Gods testimony. When Christ was here everything was in Him. There could not possibly be anything outside Him. What could have been the value of the material temple when Christ was here? Now He has built the temple, and God is dwelling here by the Spirit. In whom ye also are builded together for an habitation of God through the Spirit. Now we have the testimony of God established in a living temple, and that is what marks this present moment off from any which went before it. Of course the moment when the Lord Jesus was here upon earth was a very peculiar moment; but the present is a continuous time, not a brief moment as the presence of Christ upon earth, and what marks it is that the temple of God is here, and the temple is the depository of the testimony of God. Every stone of the temple ought to be instinct with intelligence, because all are living stones. To whom coming, as unto a living stone, disallowed indeed of men, but chosen of God, and precious, ye also, as living stones, are built up a spiritual house, an holy priesthood, to offer up spiritual sacrifices, acceptable to God by Jesus Christ. I am justified in saying that every stone ought to be instinct with life. I do not understand life apart from intelligence. The idea of life is not exactly as in a babe; there is life in a babe, but the idea of life is properly connected with a man, where all the faculties are developed. That is what I understand by the apostles prayer in Ephesians 3. That ye, being rooted and grounded in love, may be able to apprehend. Evidently the idea in that is intelligence, and then, that you may know the love of Christ, which passes knowledge, that ye might be filled with all the fulness of God. 

    Now I touch for a moment very shortly on the light in which Christ is presented to us in the epistles. The Holy Ghost has come down to report the glory of Christ, and the apostles present to us what Christ is now as at the right hand of God. But the light in which Christ is presented in every epistle has reference to things which are to be displayed, and not simply reference to the present time. Thus we know Christ in every light, and are affected by every light in which Christ is presented. There is no light in which Christ is presented in any epistle which is not intended to have its moral effect on us. It is part of our education, so that we may be growing in the testimony, that the testimony may not be obscured. I do not doubt that in a sense David was Gods testimony, but in him the testimony was often obscured. 

    I take up the epistles a little in detail. They may be divided into two parts. There are those which present Christ in regard to existing things, and there are others which present Christ in relation to all that is coming. It is an important division. The epistles which I touch on first are those to the Thessalonians; they present Christ in relation to existing things. They are elementary. They were written to Christians who had recently been converted. On the one hand Christ appears as Saviour, 

    and on the other in glory, executing judgment. As we find in other parts of scripture He will appear a second time to those who look for Him without sin unto salvation, He gathers up the harvest in the first epistle. In the second He appears in order to execute judgment, to tread the winepress. That has hardly to do with the ark of the covenant and the mercy seat, with the system of things which God intends to establish; you can easily see the difference that exists between Christ viewed in relation to the existing state of things upon earth, and to the all things that are in the purpose of God. Christ will come in power and glory to deal with everything here, God will not entrust that to anybody else: but to view Christ in that light is one thing, to view Him in relation to the all things which God is going to display is another thing. But in regard to what I have said, the truth has its bearing as to us. We are waiting for Gods Son from heaven to deliver us from the coming wrath. The coming of the Lord means heaven to those who are now waiting for Him. So too in regard to His appearing in glory, we have our part in that too, He is going to be glorified in His saints and to be admired in all those that believe. But Christ is presented in these epistles either as Saviour to reap the harvest, or, on the other hand, to tread the winepress of the fierceness and wrath of Almighty God. 

    Now I touch for a moment on the Epistles of Corinthians. There we get an advance. In the first epistle Christ is seen as the wisdom and the power of God, on the one hand to bring to naught every spiritual influence by which man was dominated, and on the other to establish that which is of God. Therefore the first Epistle to the Corinthians is an immensely important epistle, for in it we see the establishment of the temple of God, 

    where the oracles are, and the body of Christ as that by which, through gift, the light is diffused; that is what Christ establishes. I quote two statements in the epistle. The apostle says, Ye are the temple of God. Then in chapter 12 he says, Ye are the body of Christ, and members in particular. We have thus Christ presented in connection with all things, with what is going to be displayed, and hence the epistle goes on to the resurrection and the last Adam, and tells us how death is to be swallowed up in victory. In the second epistle Christ is seen as the Yea and Amen of the promises of God. Evidently the promises of God refer to what God is going to display. God is to be glorified in regard to His promises. This has its bearing on us, the promises are for glory to God by us. We can enter into the promises in a different way from Abraham, because we are in the light of the new covenant. We know what the disposition of God is toward man in Christ. 

    I pass on to Galatians; there again Christ is presented in regard to what God is going to display. He is the true Isaac, the seed of Abraham, for the blessing of the Gentiles. In thee shall all the nations of the earth be blessed. The promise which was made to Abraham and confirmed to his seed will be fulfilled in the coming day; but what has come to pass now is that the blessing of Abraham has come to the Gentiles in Christ Jesus, that we might receive the promise of the Spirit by faith. If we have received the Spirit, it is a proof that the blessing of Abraham has come to the Gentiles already. But then it has strictly to be fulfilled, in thy seed all the nations of the earth shall be blessed. These epistles have to do with Christ as establishing the promises of God. 

    Now I pass on to another class of epistles which present to us much more what God has ever purposed to establish. In that connection I take up Romans. Romans is extremely important, and in connection with Romans I touch on Hebrews; in both I have no doubt we get the true ark of the covenant and the mercy seat. We see the One in whom God vindicates Himself in regard to His righteousness and faithfulness  that is the great subject of the Epistle to the Romans, God declares in Christ His righteousness and faithfulness, so that on the one hand He may be glorified in regard of all His dealings with man, and on the other hand His faithfulness be vindicated in the fulfilment of the promises. We get another point in Romans too, that Christ is at the right hand of God. He came out as Apostle in order that the righteousness and faithfulness of God might be declared. He is the mercy seat in whom God addresses Himself to man, but He is also the Priest who has accomplished redemption and is at the right hand of God to make intercession for us. The same comes out in a marked way in the Epistle to the Hebrews. He has come out as Apostle that God might approach man, and He has gone in as Priest. He has sat down, when His work of offering was finished, for ever at the right hand of God. I take up the first Epistle of John, as I think it is on the same line; there we have Christ as the true God and eternal life. All these thoughts refer strictly to the day of display; the Priest at the right hand of God refers to the future; He is seated there until His foes are made His footstool. So too in John the true God and eternal life must have reference to the coming age. When Jesus spoke of eternal life He spoke of it as connected with the coming age. His being the true God and eternal life must refer to the time of display. The point before God, which God has made known from the beginning, is His purpose to dwell in the universe in order that man may be blessed and brought into the enjoyment of life. John presents Christ as the true God and eternal life, and that has its bearing now in regard of us. He that hath the Son hath life. We anticipate that which is to come. 

    I take up three other epistles for a moment, Colossians, Ephesians and Philippians. I was saying on one occasion that in connection with the tent of testimony there were two great thoughts. In the ark of the covenant and the mercy seat we get the idea of Gods approach to man. Until redemption was accomplished God could not fully approach man, but the idea of approaching man was hid in the ark of the covenant and the mercy seat. But in connection with the tabernacle was another important point, there was the idea of man approaching God. The way into the holiest was not yet manifest, but at all events there was the idea of man approaching God. Once a year the high priest went into the holiest of all, and the sons of Aaron had their part in the ministry of the tabernacle. That presents the idea of man going in. 

    In Colossians Christ has gone in as Head, is seated at the right hand of God. We are risen with Him and are to set our minds on things above. Romans carries Him to the right hand of God, but Colossians sees Him sitting at the right hand of God. The great High Priest has gone in, and we are associated with Him as Aarons sons were with Aaron. 

    In Philippians we get a kindred thought, Christ descended to the shame and reproach of the cross here, but He is highly exalted. The thought of the apostle was to reach Christ where He was. I press toward the mark for the prize of the calling on high of God in Christ Jesus. 

    In Ephesians we have a further thought, that is, Christ has ascended up far above all heavens, that He might fill all things. He is the great Priest who descended into the lower parts of the earth in order to complete redemption, and redemption being completed, He has ascended far above all heavens, that He might fill all things; I take it in a priestly way, as Melchisedec blessed Abraham, so Christ will come out as Priest in the ministration of blessing; we are quickened together with Him, raised up and made to sit in the heavenly places in Christ Jesus. I only just touch on the other epistles. 

    In Peter we have Christ as the Living Stone. Then we get the present bearing of that. So it will have its bearing in regard to the future: Behold, I lay in Zion a chief corner stone, elect, precious: and he that believeth on him shall not be confounded. Everything will turn on Christ, who is the Living Stone. In the meantime we come to Him and as living stones are built up a spiritual house, a holy priesthood. No one can gainsay that the fact of Christ having been planted as chief corner stone in Zion, although a stone of stumbling to the Jews for the time being, involves the establishment of everything in the time to come. In the second epistle of Peter He is the day star in the heart. That means the confirmation of all the word of prophecy. The day star is the harbinger of the Sun of righteousness, who will rise with healing in His wings. What the apostle presses in that epistle is that the vision that they had seen on the mount of transfiguration was the confirmation to them of the truth of the kingdom. We have not followed cunningly devised fables, when we made known unto you the power and coming of our Lord Jesus Christ. All refers to the time of display, but has its bearing on us, for the day has dawned, and the day star has arisen in our hearts. We get another thought in the epistle of James, which is the only other epistle I touch on. We have Christ presented to us there as the Lord of glory; 

    the Lord of glory evidently refers to the day of display, and if you have the faith of the Lord of glory you must have done with respect of persons. There will not be very much respect of persons when the Lord of glory is displayed. Men will be reckoned up not according to their fleshly position, but according to what they are morally. God does not look at the outward appearance but at the heart. 

    There is no light in which Christ is presented to us in any epistle which has not its present bearing upon us. Although the church is the temple of God one cannot say that the temple is yet perfect, the whole building fitly framed together groweth unto a holy temple in the Lord; then you get perfection. Then it will be that every stone will be instinct with intelligence. That brings us to the close of Revelation, to the character of the heavenly city; there is no temple there, the Lord God is the temple and the Lamb is the light thereof. It is the dwelling-place of God and the seat of His throne. Every part of the city is radiant with light and intelligence. The testimony of Scripture begins morally with the ark of the covenant, the foreshadowing of God dwelling in the universe in order that He might bring in life and blessing. Scripture ends with the holy city coming down from God out of heaven having the glory of God and her light like unto a stone most precious. 

    The testimony of Christ is that which binds all Scripture together, and is the most unanswerable witness against every possible attack on it. How could you have the testimony of the Christ pervading every part of a book written by divers people, at divers times, and under diverse circumstances, except as the work of God! 

    May God be pleased to strengthen us with might in the inner man that we may have the Christ dwelling in our hearts by faith. 

  
    LECTURE 5 (FER 8)

    1 John 5

    I desire to make clear, if I can, the bearing of this chapter, and in order to do so it is necessary to bring before you what marks the testimony of the twelve and distinguishes it from that of Paul. Pauls witness is distinctive in that he began from Christ in glory. He knew the Lord only in glory; the Lord appeared to him from glory; and it is that which gives a character to the whole of Pauls testimony. He could not take the ground that the twelve did. Peter could say, We are his witnesses of these things; and so is also the Holy Ghost; so that they put themselves in a sense as witnesses distinct from the Holy Spirit. They could do this on the ground of what Jesus had said to them; after speaking of the coming of the Comforter to bear witness, He added, Ye also shall bear witness, because ye have been with me from the beginning; that is, He gives a distinct reason why they should bear witness, which had no application to Paul. He had not been with Christ from the outset. But there was to be also the continuous testimony of the Holy Spirit, come down to bear witness to Christ in glory. You will see in a few moments how what I have said connects itself with this epistle. 

    Now in the writings of Peter and John you find the distinction I have alluded to maintained. I refer, for a moment, to illustrate it, to the writings of Peter. In both his epistles, Peter recalls that of which he had been a witness when Christ was here upon earth. In the first epistle the leading point is that the saints had come as living stones to a living stone; and Christ had been revealed to Peter as the living stone when here upon earth. The living stone was Christ as made known to Peter by the Father as the Son of the living God. Peter confesses Him thus, and the Lord says to him, Flesh and blood hath not revealed it unto thee, but my Father which is in heaven; which means, I judge, that the flesh and blood condition even in Christ had not in itself revealed it. It was a revelation of the Father to Peter when Christ was here upon earth; and hence Christ was to him a living stone, and the saints had come to Him as a living stone, and were being built up a spiritual house, and so on. It is not the truth of the body, nor the thought of union with Christ in glory, but Peters own peculiar line of truth  Christs assembly here. 

    In the second epistle Peter recalls the vision which he, with James and John, had seen on the mount of Transfiguration; so that both his epistles bring before us what had been made known to him when Christ was here upon earth. It was the effect of the Holy Spirit bringing all things to his remembrance. 

    That proves the point sufficiently with regard to Peter; and when I come to the apostle John, I find there the same principle. What John sets to work, in the greater part of his first epistle, to declare is what they had seen and heard and contemplated from the outset; as he says, that which was from the beginning, what had been manifested in Christ seen and known when here. And that, I judge, is the reason why he speaks of eternal life in the abstract way that he does in chapter 1 of his epistle, for eternal life was not what was outwardly expressed in the flesh and blood condition, for that condition was for Gods will to come to an end in death; but still eternal life was there, and hence John has to speak about it in an abstract way as that eternal life, which was with the Father, and was manifested unto us. It was really the Person of Christ, but in a sense apart from what He took in partaking of blood and flesh; for it was what He brought into manhood as the living bread come down from heaven; as the Lord brings out in John 6, He that eateth me, even he shall live by me, for He was the living bread come down from heaven for a man to eat. What I have said explains why the apostle says, was manifested unto us. Let the sun shine as brightly as it may, if all the people in the world were blind the sun would not be manifested; but if these blind people felt the heat of the sun, the sun would be manifested to them. It was not what the Lord was as seen on the surface; that was not the point at all; but what He was with the Father and was manifested to be to the apostles; by the grace of God, this was made manifest to them in Christ. They knew Christ distinct from what He was as Man here after the flesh. They saw that eternal life which was with the Father and was manifested unto us. 

    I refer to that in connection with Johns testimony; and I believe what I have said is important to bear in mind if you want rightly to apprehend the epistle. John is calling, by the Spirit of God, to remembrance what they had seen and witnessed and heard in Christ down here; as the Lord said to them in John 14, The Holy Ghost ... shall ... bring all things to your remembrance. Now I do not think that what comes out as to eternal life in the chapters we have had before us goes beyond what had been manifested in Christ when He was here. It is not, as yet, shown to us where it is. Take for instance what is found in chapter 3. There we get the principle of righteousness. 

    He that doeth righteousness is righteous, even as he is righteous. Righteousness first came out in Christ on earth. Innocence was in Adam; lawlessness came in with the fall, but Christ comes in, the righteous One, and He meets all in righteousness. And another principle comes out in connection with it, that is, perfect love, as displayed in laying down His life. Righteousness is first shown, because lawlessness was here, and was met by righteousness; and then in contrast to hatred as shown in Cain, perfect love comes out; He laid down his life for us. So John recalls by the Spirit of God what had been manifested in Christ upon earth, righteousness and perfect love. Then the way in which he works it out as to us is this, that we are put in the relationship of children; and that every one doing righteousness is righteous as He is righteous, and hence the obligation to love according as Christ loved. 

    Then in chapter 4 we have seen how completely the believer is viewed as separate from the world, he is abiding in God, and God in him. This is a remarkable expression, and how perfectly true it was in principle in the Lord down here; I mean how perfectly separate Christ was morally from all that was here. He says, Believest thou not that I am in the Father, and the Father in me? That was the height of it. He was in the Father the object of the Fathers affection and delight, and the Father was in Him. It was that which gave character to Christ here, for His object was not to display Himself, but to reveal the Father, and therefore He could say to Philip, He that hath seen me hath seen the Father; the moral characteristics of the Father came out in Christ here. I think anyone can understand how perfectly distinct in that way Christ was from the world even when down here upon earth. He had His links after the flesh, but they did not interfere with that. In Christ faith was perfect, so that the communion proper to what He was was perfectly unhindered. Now the same principle comes out in chapter 4 in regard of us; Hereby we know that we dwell in him and he in us, because he hath given us of his Spirit. The Spirit comes perfectly in accord with what we have and are in Christ, what the Father has given to us, and hence we are conscious of our place because the Spirit is in accord with all; He witnesses of all. 

    To return to what I was saying at the beginning. The apostle, in order to bring to light what I have spoken of, recalls by the Spirit of God what had been manifested in Christ down here. He says, We .bear witness; he was bearing witness of what had been from the outset; and hence says, If that which ye have heard from the beginning shall remain in you, ye also shall continue in the Son, and in the Father. And this is the promise that he hath promised us, even eternal life. 

    Now I have referred to that to enable me to show the distinctiveness of chapter 5, in which the point is not that the apostle is witness, but that the Spirit is witness. What you find in chapter 5 is Christ as last Adam in glory; and hence it is not the recalling of what Christ was on earth, or what was manifested in Christ on earth, but of showing the true scene and present connection of eternal life. And hence we find, as I said, that the Spirit is the witness, that is, as I understand it, as come from Christ in glory. Chapter 5, in a certain sense, puts all on different ground; it speaks about the same person and the same thing; but it speaks of it in its connection, rather than in its characteristics, and therefore I get in chapter 5 a statement beyond chapter 1, and that is, He [Jesus Christ] is the true God and eternal life. Eternal life was manifested in Him when here upon earth; now it goes further and says, He is the true God and eternal life. All is now declared. That is, when I look at Christ in glory I have in Him the full revelation, 

    not only of the true God, but of eternal life in its proper scene. And yet it had been manifested in Him when here upon earth, because it was of Himself, and it was bound to come out, though His glory was veiled. 

    I do not think anybody can understand chapter 5 if they do not apprehend that the apostle leaves the ground he had been upon in the previous part of the epistle, namely, his own witness by the Holy Spirit calling to remembrance, and takes other ground, in which, as I have said, the Spirit is the witness, not exactly the apostle, but the Spirit by the apostle. The Spirit alone can be witness of Christ in glory. That is what I suppose the Lord meant at the close of John 15, When the Comforter is come, whom I will send unto you from the Father ... he shall testify of me. The apostles lost sight of Christ in the cloud; that is the last they saw of Him. And who can testify to the truth of a Man in glory with the Father except the Holy Spirit? And this is, I judge, the point in this chapter. 

    Look now at chapter 5: 6. This is he that came by water and blood, even Jesus Christ; not by water only, but by water and blood. And it is the Spirit that beareth witness, because the Spirit is truth ... and there are three that bear witness  the Spirit, and the water, and the blood; and these three agree in one. If we receive the witness of men, the witness of God is greater: for this is the witness of God which he hath testified of his Son. Here we have not the apostles remembrance by the Spirit, but the witness of God which He has testified of His Son. He that believeth on the Son of God hath the witness in himself: be that believeth not God hath made him a liar; because he believeth not the record that God gave of his Son. And this is the record, that God hath given to us eternal life, and this life is in his Son. He that hath the Son hath life; and he that hath not the Son of God hath not life. These things have I written unto you ... that ye may know that ye have eternal life, and that ye may believe on the name of the Son of God. The apostle begins here, if I may so say, a new epoch as connected with Christ. It has been thought that in chapter 1: 1 reference is made to Christ only after resurrection. I do not think that is so; it seems to me to make too great a distinction between Christ before and after resurrection, which I am sure John will not allow; because as to what Christ was as come from heaven, there could be no difference in Him before or after resurrection. In my own mind I am convinced that the apostle goes back to what was from the outset, that is from the beginning of Christ. This is what the expression from the beginning must mean, because there was a point when the apostles had to say to Christ, and were associated with Him, and to that point, the beginning, John refers, and it is here called back to remembrance by the Holy Spirit. But in chapter 5 it appears to me that new ground is taken with regard to Christ, and we begin here from death. This is he that came by water and blood. It is not the recalling what Christ was from the outset; but Christ coming in cleansing and expiation. And this is sealed by the Spirit, It is the Spirit that beareth witness. Bears witness to what? To Christ in glory, as I understand it. The Spirit has come down here thus to bear witness to the efficacy and effect of what Christ has done, that man is in the value of it in the presence of the Father in righteousness. I suppose the reference in the water and the blood is to what flowed out of the side of Christ when death was accomplished. They were typical of cleansing and expiation; Christ has come in the power of these things, or of what they signify, and the Spirit bears witness, because the Spirit is truth. Do you understand the force of the expression, The Spirit is the truth? Christ is the truth in the sense that in Him everything is revealed objectively, but the Spirit is the truth of all subjectively in the believer. The Spirit is come down as the Spirit of Christ, in the testimony of what is to form us according to what is true in glory; hence the Spirit is the truth, and this in the believer. He that believeth on the Son hath the witness in himself. All truth is expressed objectively in Christ; therefore it is a question of faith; but the Spirit bears witness in the believer, as the Lord says, speaking of the Holy Spirit, He dwelleth with you, and shall be in you; that is, the Spirit of truth when He came would be in them; He is the truth as to these things, that is, of what has come to pass in Christ in glory. 

    Christ is presented to us, to use the language of another part of Scripture, as the last Adam, and eternal life is really in the last Adam, who is the full and perfect revelation and expression of it. Therefore we get in this chapter the advance on chapter 1: He is the true God and eternal life, because in Christ both are fully revealed. 

    And now I desire to refer especially to the passage, There are three that bear witness ... the spirit, and the water, and the blood. It had been said previously this is the One that came by water and blood, for in order to bring in blessing Christ has come by cleansing and expiation, by water and blood; that is the order of things in His coming. Then the Spirit follows as the witness of what is accomplished, and that Man is in glory. When, however, we come to the order in the believer, the Spirit is put first, the Spirit, and the water, and the blood. For it is not here a question of application, but of the apprehension of the value of the witnesses, and therefore the Spirit stands at the head; for the witness is that God hath given to us eternal life, and this life is in his Son. How is this verified? The Spirit is in the believer, and the Spirit is the truth, and what the Spirit witnesses is that the believer answers before God to Christ in glory. I am according to Christ, because the Spirit is the Spirit of Christ; and if the Spirit of Christ is in me it is proof that before God I correspond to Christ, I am constituted according to Christ in glory; to put it in the language of the apostle Paul, As is the heavenly, such are they also that are heavenly. And as we have borne the image of the earthy, we shall also bear the image of the heavenly; or, to quote another expression, He that hath wrought us for the selfsame thing  (to be clothed in a glorified body)  is God, who also hath given unto us the earnest of the Spirit. 

    But we have the other witnesses. Having the Spirit, we can appreciate the value of the water and the blood  and this raises the question, How came the water and the blood from Christ? Only through death. We all know that Christ was here after the flesh, and in that way having part in human life down here; yet morally apart from all here, that holy thing from the womb even as made of a woman, made under the law. But the water and the blood witness to me, that in order to provide cleansing and expiation for us, Christ has died to the whole course of things down here. And hence I apprehend that if on the one hand, I am placed by the Spirit in correspondence with Christ in glory, on the other hand, I accept the place of death to the world here. And this is really what the water signifies. I have put off the body of the flesh by the circumcision of Christ, and in that sense am cleansed from the world. Christ has died to it all. Do you suppose Christ would have died to it all had there been any good in it for God? I have no doubt that it was needful for the glory of God that He should die; but it was the witness that there was nothing in man which was suitable to God. And we as Christians, having the Holy Spirit, as witness of Christ in glory, have also the witness of the water and blood testifying that we are cleansed by Christs death from all contrary here to God, and are free from imputation of sin. 

    We have to accept all three witnesses. And to what does their testimony converge? Why that God hath given to us eternal life, and this life is in his Son. I have that link now, He that hath the Son hath life. Eternal life is in the Son; and I have the Son, and having the Son I have what is in the Son, I have the eternal life in Him. The connection is now seen. But then on the other hand I have His place of death to the scene and course of things here. If you were to ask me why I do not take part in the interests and politics of the world, I reply, I have morally no life for the world. The reason why, in Colossians, we are said to be dead to the world is because we have put off the body of the flesh by the circumcision of Christ. Christ was actually cut off in the cross; this was circumcision in His case; and we have put off the body of the flesh by the circumcision of Christ, buried with him in baptism. Complete in Christ, and circumcised in Him, are bound to go together. If Christ had not died to the world I never could have been free from it while here; the link could not have been broken. It might be broken by my own death, but then judgment would be before me; but being broken by the death of Christ there is no judgment before me, for His death has provided expiation; there is no imputation to the believer, the blood of Jesus Christ His Son cleanses from every sin. 

    Now I pass on to a further word. And this is the confidence that we have in him, that if we ask anything according to his will, he heareth us: and if we know that he hear us, whatsoever we ask, we know that we have the petitions that we desired of him. If any man see his brother sin a sin which is not unto death, he shall ask, and he shall give him life for them that sin not unto death. There is a sin unto death: I do not say that he shall pray for it. All unrighteousness is sin: and there is a sin not unto death. There are only two points in connection with this passage which I will refer to; one is confidence with God, and the other is discernment. Those are two things which accompany the blessing and position into which we are brought with God: confidence with God and discernment; for it says, This is the confidence that we have in him, that is one thing; and then there is a sin unto death: I do not say he shall pray for it. If we really were, by the power of the Holy Spirit, in the consciousness of what we are with the Father in the Son, I do not doubt those things would mark us. We should know when not to ask; I do not say that he shall pray for it. But I dare not say very much about the passage, because I know so little about it experimentally. 

    We come now to the closing verses. We know that whosoever is born of God sinneth not; but he that is begotten of God keepeth himself, and that wicked one toucheth him not. And we know that we are of God, and the whole world lieth in wickedness. And we know that the Son of God is come, and hath given us an understanding, that we may know him that is true, and we are in him that is true, even in his Son Jesus Christ. This is the true God and eternal life. Now I believe we have the climax, in the apprehension of the soul, of the truth unfolded: We know is three times repeated. It is an expression which indicates Christian knowledge, the knowledge which is proper to Christians. There is a sort of progress in the three verses. The first is what I may call abstract; it is not definitely applied, but is a sort of general principle, We know that whosoever is born of God sinneth not  that is what marks a person who owes his beginning morally to God  but he that is begotten of God keepeth himself, and that wicked one toucheth him not, thus far, in regard of sin. The one begotten of God does not sin, because his moral being is derived from God; and what is of God, as born of God, is looked at in itself abstractedly. 

    He does not sin, and the wicked one toucheth him not. 

    The next expression is no longer abstract, for the apostle says: We know that we are of God, that is, we Christians. It is not here what marks a person who is born of God spoken of as a principle, but the expression is more definite: We are of God; and everything is resolved to us now, and the whole world lieth in wickedness, that is the effect in the soul of the teaching of the apostle. It is the result of what comes out in chapter 3. On the one hand, He that doeth righteousness is righteous, even as he is righteous, on the other, in the world is lawlessness and hatred. We know that we have passed from death unto life, because we love the brethren. Now the soul has come to a conclusion. We are of God because righteousness is of God, and the whole world lieth in the wicked one; that is where the world is morally. Thus you see what the teaching of the epistle has brought us to, and it is what was true in Christ when He was here upon earth; He was of God, and the whole world was in the wicked one then. The Lord says to the Jews, Ye are from beneath; I am from above: ye are of this world. He might have said, and the whole world lies in the wicked one, only it was not then demonstrated so clearly as it is now, and the Christian has now to come to this conclusion, he is of God, and the whole world lies in the wicked one. 

    But when we come to the next verse we get the statement of our portion and blessing. So far we have had sin, and the wicked one, and the world, and wickedness. In the closing verse we find, We know that the Son of God is come, and hath given us an understanding, that we may know him that is true, and we are in him that is true, in his Son Jesus Christ. He is the true God and eternal life. The position of the Christian is more distinctly marked here than anywhere else, as far as I know, in the epistle, and we get the positive statement here, not simply that we abide in Him and He in us, but we are in him that is true, in his Son Jesus Christ  in Christ in glory; that is the proper recognised position of the Christian before God. But I want to dwell a little upon the first part of it, We know that the Son of God is come and hath given us an understanding that we may know him that is true. Suppose a totally unlettered man to be placed in the midst of a scientific and cultivated company, what that man would need in order to be at home in the midst of such a company would be an understanding, otherwise he could not understand or apprehend anything that passed; he would want kindred understanding. Now that is what Christ has given to us; without it, if we were put into divine associations, we could not understand one single thing. Suppose you were to put an unconverted man in heaven, he would understand nothing of the thoughts or language of heaven; but I do not think that will be the case with us when we get to heaven; I do not believe it was the case with Paul when he was caught up to the third heaven; he heard unspeakable words, but it does not say he did not enjoy the things he heard; he heard things he could not utter in this scene of sinful existence, but it does not tell us he did not understand them. But what I get here is this: I am in wonderful company; not in the company of the scientific or the cultivated of this world, but in divine associations; and the Son of God has given to us an understanding that we may know Him that is true. He has given us the capability, the understanding, by which we can be at home in the company and fellowship in which He has placed us, according to John 17: 3: This is the eternal life, that they should know thee, the only true God, and Jesus Christ, whom thou hast sent. Eternal life is there looked at objectively; here it is more the understanding which enables us to be at home, and in enjoyment, in such blessed company; 

    He has given us an understanding, that we may know him that is true. Him that is true is, in my judgment, Him that is revealed, and I think that is the idea in the word true all through the verse. God is proved to be true, in that He has revealed Himself. If a devil were revealed he would be seen to be a devil, below natural conscience. God reveals Himself, and thereby proves Himself to be the true and blessed God. That is what I understand by the word true, that we may know him that is true, and we are in him that is true, that is the One that has revealed Himself; in his Son Jesus Christ. He is the true God  that is, God revealed  and eternal life, as the full revelation and expression of it. That is what Christ is in glory, and we are in Him. This is what the verse brings us to. There must be the two sides, revelation and understanding: without the revelation of God we never could have enjoyed God; but the Son has revealed the Father perfectly and manifested the Fathers name, and now He has given to us an understanding that we may know him that is true; and we are in him that is true, in his Son Jesus Christ. He is the true God and eternal life. 

    It is on the same platform as the rest of the chapter. This chapter brings before us Christ, who came through water and blood; and the Spirit, that blessed witness sent down from glory to testify to us that Christ is in the Fathers presence as Man. I can understand a person saying, Was not He always in the Fathers presence? Yes, He was. Faith was perfect when Christ was down here, and thus He was ever in spirit with the Father. But as Man He talks about going to the Father: He says, I leave the world, and go to the Father. In this last chapter He is with the Father. Other parts of the epistle recognise the same thing, such as We have an advocate with the Father. 

    The burden of all the first part of the epistle is the calling to mind by the apostle of what had been manifested in Christ as a man here upon earth: verified, I doubt not, in the resurrection. But when we come to the last chapter it is the One that has come through water and blood, the Man in glory; and the Spirit witnessing, and that, too, in the believer, and we have an understanding that we may know Him that is true; we are of another order of understanding, as is the heavenly, such they also that are heavenly. You are in His Son Jesus Christ, the true God and eternal life. It is in this chapter that the apostle appears to me to touch on the line of the apostle Paul. Everybody knows that in Pauls teaching eternal life is connected with Christ in glory; and it is that to which John leads, as I judge, in this last chapter. 

    Now, beloved friends, may God help us in His great grace to get a right idea of the word, and to know how to handle it rightly. If anything has come home to me of late it is this  the great importance of taking up things as they are set in Scripture, not being content merely with generalities, or with what is conventional amongst us; but getting hold of things in their Scripture connection. It may need a great deal of patience and attention to the word, but the patience and attention will be amply rewarded, and I believe this to be the great lesson that God has been bringing home to us of late. 

  
    JESUS CHRIST, THE SON OF GOD (FER 13)

    2 Corinthians 1: 19 - 22; 1 John 5: 19 - 21

    The anointing, the sealing, and the earnest of the Spirit in our hearts are all concurrent; they all refer to the Spirit, and receiving them is not successive. 

    The Son of God must supersede everything. Adam might be called the son of God in a figurative way, but when we get the One who is really the Son of God there must of necessity be a new start. There were promises given before, but all awaited the coming of the Son of God. He did not come in as a remedy, but to fulfil all that was in the purpose of God. We have attached too much importance to the thought of a remedy; I admit there was recovery, but we must remember He was the Man of Gods purpose. The idea of anointing is intelligence, and this becomes characteristic of saints. The anointing oil ran down upon the beard, even Aarons beard; that went down to the skirts of his garments; but it is connected with knowledge. The same anointing teaches you of all things, and ye need not that any man teach you (1 John 2: 27). No one can add to the Spirit of God, and in principle one who has the Spirit knows all things. How far one may come under the anointing so as to be in the virtue of it is another matter; but you cannot go outside the anointing; there is no truth outside the anointing. All truth came out by the Son of God; He left nothing unrevealed; and the believer has now in himself the answer to the complete revelation which came out in the Son of God. Growth goes on by the teaching of the Spirit, and as you grow you understand; you cannot understand divine things save as you grow. Many a one has things in the Spirit who has them not in himself by the Spirit. Christ Himself was anointed for His service. God anointed Jesus of Nazareth with the Holy Spirit and with power; who went about doing good, and healing all that were oppressed of the devil: for God was with him. Christs anointing was connected with His service. 

    QuesWhat does justified in the Spirit mean? 

    I think it is by His miracles; His miracles justified Him. All His acts of power were done by the Spirit of God, and were a witness and attestation of what He said; He said that He was the Son of God. 

    It is a great point to apprehend Christ as the beginning, not simply as from the beginning, but as the beginning. The Son of God comes in on the one hand as revealing God, being competent to do so, and on the other He is Head to man. The Son of God is Gods thought for every man; God has no other thought for man at this moment but Christ in glory; He is the expression of the mind of God for man. Hence the apostle says, God was pleased to reveal his Son in me, that I may announce him as glad tidings among the nations (Galatians 1: 16). God has but one mind in regard of man, and that mind is expressed in the Son of God, and that was the gospel committed to Paul. Being in the Son of God carries you up to the Source; the Son of God has come out to reveal God, but being in the Son of God carries you up to the Source. The great world system around us, which exercises such power over the minds of men, is nothing at all for God. The only thing for God now is the Son of God, which means the introduction of a completely new order of things. The world to come means the coming habitable earth in contrast to the Roman earth, and it is put under the Son of Man, and all based on redemption. The thought of the Son of God carries us on to the new heaven and the new earth, but the coming age is more the seventh day. The kingdom is the climax in regard to creation order and God being glorified in this order, and this fulfils the idea of the seventh day. But the first day is brought in in connection with the Son of God and resurrection; it is a new beginning. In the millennium they overlap; there is the seventh day, and a first day which is really the eighth day; we get the two in the feast of tabernacles. The two ideas are different; the seventh day is the climax to Gods government here on earth, but the first day sets forth the beginning of an entirely new and eternal order of things. The world to come is the time of Gods rest; it is a kind of sabbath. While the seventh and eighth days overlap in the millennium, the ideas are still quite distinct; one is a climax, the other is a new beginning, and that in connection with the Son of God. 

    God has a rest, He rests in Christ; rest has reference to the created order of things. The day of God is the day of which the Son of God is the beginning. 

    The Son of God, Jesus Christ, who was preached among you by us, even by me and Silvanus and Timotheus. If you think of the Son of God, you must not think of Him as He was here, as having entered on the state of flesh and blood, but as He is in glory. He has reached humanity now according to the purpose of God; He entered a condition of humanity which was not final in order to accomplish redemption. But the Spirit of Gods Son refers to the Son of God in the glorious condition in which He now is, not that of humiliation. Christ in glory is the expression of Gods thought for man; He has no other thought for man. 

    People have to come to Christ to get living water. I should announce in the name of the Head (who is Head of every man) repentance and forgiveness, that men might he attracted to Christ, to receive from Him living water. Forgiveness is an announcement on the part of God that men may come to the Head. Mr. Darby said that he could go to any man in the street and ask him if he answered to the Head. 

    Living water is life in a man, and that is what man needs; men feel a total incapability in regard to having to do with God, and living water is what meets it. When Gods testimony is accepted man has forgiveness, but forgiveness is not the end of Gods mind in regard of man, but life. Christ came that we might have life. I speak of the thing from the divine side, and from the point of view of the love of God. God sees that what man needs is living water that he may live; but the responsible man needs forgiveness, and God announces that, so that men may come to Christ and receive from Him living water. You can never understand anything which does not already exist in yourself by the Spirit. 

    Forgiveness is the last word that God has to say to the man forgiven; henceforward he is to live in the Son of God. Before you can understand life with God you must be clear of your liability before God. Before Christ took up the place in resurrection of a life-giving Spirit He went into death to bear the liabilities which lay on man. When a man has received forgiveness he is clear as regards responsibility in the flesh. When forgiveness of sins is presented in Christs name it ought to bring a man to Christ. God has brought a new Man on the scene, a new Head, the Christ. The apostles took care to make the name of Christ prominent; that name presents One who is living, One who died and rose again; and those who accepted the testimony were put in contact with the living Head. The fact that God has revealed Himself proves Him to be the true God; He has come out in love to man. What is true and genuine can bear to reveal itself. A devil has to keep in the background, and put forward idols; if he revealed himself it would expose that he was a devil, and the enemy of man. But God is the true God. Wisdom and the strange woman are really Christ and the world; they are viewed as both bidding for man. The world offers gratification for mans lusts. 

    John takes up the question of mans state, and begins the new thing. The gospel of John brings out in general what is true in the Father and the Son; in the epistle we get what is true in Christ and in the christian. There are two things in regard of Christ in Johns gospel  the Son of Man who is in heaven, a new kind of Man, the Man of Gods purpose, and then we get the Son of Man lifted up, for a door had to be opened for man to leave the world. God rested from the outset; there is a suspension of it, man having fallen, but the rest of God is there, for all His purposes were hid in Christ, although not manifested. The seventh day remains for God, and those who believe do enter into rest. The real subject of Gods testimony is the Son of God; there is no gospel short of that now. The Son of God is to be preached as glad tidings among the heathen. 

    In the death of Christ  the cross  is a real demonstration of Gods thought of man, but it was also the end of that man before God; the death of Christ was both declarative and judicial. It is as much the former as the latter, although that point has been overlooked. The death of Christ is the declaration of Gods righteousness and love. If all that was of God was to come out, God took care to demonstrate the true condition of man before Him. God commendeth his love toward us, in that, while we were yet sinners, Christ died for us. That is the declaration of the love of God. Man, in hanging Christ on the tree, only demonstrated his own wickedness, and mans true place in regard of God, but there was also in it the declaration of the love of God. 

    The earnest of the Spirit is, I suppose, the earnest of the liberty which will characterise the pouring out of the Spirit upon all flesh, when creation will come into liberty. 

  
    THE WITNESS BEFORE CONFLICT (FER 14)

    1 John 5: 1 - 21

    FERI suppose in a sense, the witness would come before conflict. The witness is the witness, and the conflict is to maintain it. The first thing is to understand what the witness is, otherwise you could not understand the conflict. 

    DLHIs the witness that God has completely set aside one man, and brought in Another? 

    FERI think so. The point is that eternal life is in another Man, the Son of God. 

    DLHSo that the Spirits work is on that line? 

    FERYes; the introduction of the second Man puts aside the first, and not only that but when Christ was born into the world, He was a Head for man  Head of every man. It comes out fully in resurrection, but in principle it was there when the Son of God became incarnate. 

    DLHDoes not the expression This is he that came by water and blood convey that thought? 

    FERI think so. He came in to remove what the first man had left behind him  sin and death. 

    DLHThe moment He was there, He was Gods Man, but He had to remove the first man. 

    FERYes, headship is a place of pre-eminence, and He takes the first place. The best illustration I know of is the Speaker of the House of Commons: he is the first commoner. He is one of them, he belongs to the House, but he is the first commoner, the head of the House. If the Commons went into the Lords, they would be headed by the Speaker, but the Speaker is not lord of the House, he is head of the House, and is commonly spoken of as the first commoner. The recognition of the Head is by faith. Faith recognises Christ because He is the testimony, and faith recognises and receives the testimony. 

    WJWhat is believing that Jesus is the Christ? 

    FERChrist is the testimony. 

    WJIn what way was He made Christ in the Acts? 

    FERIt is in resurrection He is made Lord and Christ. All is taken up in resurrection by Him. Jesus speaks about Christ in Luke 24. Thus it is written, and thus it behoved the Christ to suffer, and to rise from among the dead the third day. In resurrection He was vested with all the authority of God, but at the same time the Christ had to suffer. The only thing God had to say to man in Christ was not imputing their trespasses unto them, because Christ was under His eye. Christs presence was the final test for man, but there was no idea with God of His being accepted. He was born to be set aside. It is very remarkable what is said in Luke 2, A light for revelation of the Gentiles, and then the glory of thy people Israel. That shows what was in the mind of God in connection with the birth of Christ, at the same time light comes to man and he cannot help being responsible. 

    JMcKIt is the responsible man you preach to? 

    FERYes, if you had grace to go and put the truth of the gospel before man, he must be responsible for what he hears. 

    JMcKWould you present to man the headship of Christ? 

    FERYou must. It is impossible to present the gospel without presenting His headship. If you announce the simplest things in the gospel, repentance and forgiveness of sins, it must be in the name of the Head. You must present the Head because Gods overtures to man are all in the name of the Head of every man. Headship brings in the presentation of grace in His name. He had died to acquire repentance and forgiveness for every man, and it is preached in His name. 

    DLHIs the idea of headship limited to pre-eminence or is there any thought of direction? 

    FERThere is that thought morally, not authoritatively. My head does not direct authoritatively, but it is natural to it. The Speaker of the House of Commons gives guidance and direction to the House. 

    WBIs there also the idea of receiving from Him as in Colossians 2? 

    FERYes, He is the medium of communication, from whom all the body ... increases with the increase of God. Another, and scriptural idea is that of husband and wife. The husband is guide to the wife, and supplies come by the husband, he is pillar and guide. 

    THBDoes headship involve mediatorial work? 

    FERI think so, because the One who is Head to man, is also the Revealer of God. The One who declared God, has become Pillar and Head of the universe. That is Gods mind and thought about Him. It is His glory as Man, that He is that, and the consequence is all will be upheld by One who is competent to do so. In the Psalms you get The earth and all the inhabitants thereof are dissolved: I bear up the pillars of it. (Psalm 75) 

    ERBRHow do you take the headship of Christ to every man? 

    FERGod addresses Himself to every man in the name of the Head. The real point as between God and man is Christ. Every man is responsible to hear God. He is a Saviour but He is that by a Head. Apart from Christ man has no Head at all. The introduction of a Head is to bring man within rule, and if he does not accept the Head, it only proves him to be lawless; and when lawlessness is headed up in antichrist it will only be to come under Gods judgment. 

    JMcKCould you go up to any man in the street, and claim him for Christ? 

    FERNo, I should proclaim to him repentance, and forgiveness in the name of a Head. Christ is Head of every man, but I could not say that every man belongs to Christ. 

    JMcKIs not man denying the Lord that bought him? 

    FERThat is referring to a professed christian. 

    JMcKHow would a christian deny the Lord that bought him? 

    FERThe passage refers to one who takes that ground, he may not be really a christian. 

    HCALawlessness shews you do not approach God in that way. 

    FERIt shews that man has not accepted Gods appointed Head. The first thing is to receive the testimony of Christ in His name. 

    HCAIs that why stress is laid on the name in John? 

    FERYes, everything is in a name at the present time. 

    HCAThe Lord sets Himself as a ground of approach to God. 

    FERHe is Head of every man, so that in Him God can approach man. I have been much helped in seeing that Christs death was both declaratory and sacrificial, because God was declared, and He died for man. Gods righteousness was declared, and the grace and love of God set forth. All came out in His death, but it was sacrificial for man. 

    HCAWhat is the witness of the water and the Spirit and the blood? 

    FERThe witness is that God has wrought to effect His purpose. John says God so loved the world, Christ Himself was the witness to that. There was the declaration of Gods mind. In the epistle John says God has given to us eternal life; and this life is in his Son. It is witnessed by the Spirit, but the fact is the witness. The witness changes character somewhat because Christ is not here bodily. The water and the blood shut man out; the Spirit brings in what is of God. 

    DLHYou get the same thing in the Son of man lifted up. 

    FERExactly. The witness there was Christ Himself. 

    ERBRWhat is the difference between the water and the blood? 

    FERThe water refers to moral cleansing, the blood to expiation. 

    DLHYou get the negative and the positive in the witnesses. 

    FERYes, in the three witnesses. The water removes what is morally unsuitable and the blood is the removal of that for which man was responsible. It is death, the end of a man, to which the blood witnesses. You could not get expiation without the end of a man. The end of man was death God sending his own Son in the likeness of sinful flesh. 

    JHBIs it right to say that the blood is for God, and the water for man? 

    FERThe blood is the witness to man not to God. The water is cleansing from the world system, and the blood is expiation; you are clear as in Hebrews 10, by one offering he hath perfected for ever, and the Holy Spirit is witness. The water means washing from the pollutions of the world, it is death to the world. Christs death must involve our death, and it is that all may die as far as I understand it. 

    AEWAtonement was complete before Christ died? 

    FERAtonement and sacrifice is that you might never come into judgment; you have to accept His death. The first thing for a converted person is baptism. The eunuch wanted to be identified at once with His death. The world to him was Jerusalem, and instead of going back to Jerusalem like the two on the way to Emmaus, he went on his way rejoicing. 

    JNBWhy is verse 6 put in that particular form? 

    FERTo bring before us that the history of the first man is completely closed. There always had been in a sense, water, but Christ came by water and by blood. By there being water before I mean, that all the communications of God had death in view. 

    DLHIn Hebrews 6, it speaks of the doctrine of washings. 

    THBWould you say a word about verse 9? 

    FERThere is the witness, and it is that God has given to us eternal life, and it is in His Son. There is a company that have the Son, and are in the Son, and they are conscious of having eternal life: that is the witness for the moment. Christ was the Witness here, but now it is the church, and the witness of the church is dependent on association with Christ. The gospel is so very weak because the witness is such a failure. The gospel depends upon the church, and you get very little power in the gospel, if you have not got the church. 

    The church is the witness of the love of God. There is the conscious witness of the Spirit, and he that believes has the witness in himself; but then there is the public witness that God has given to us eternal life, and it is added He that believeth not God hath made him a liar. The epistle is an advance on the gospel of John. 

    The Lord prays in John 17, for the unity of those who believe on Him, that the world might believe that the Father sent Him. If the saints were in the consciousness of eternal life, they would be the witness of God in the world, and if men did not believe the witness of God they make Him a liar. You see the immense importance of the church as witness. In Revelation the church fails and Christ comes in and says, I am the faithful and true witness, but that is what the church ought to have been. 

    WBI should have thought the witness was found in the scriptures? 

    FERThe witness was here many a long day before the scriptures were written. Unity was the witness, That they all may be one ... that the world may believe that thou has sent me. The point to me is this, the gospel depends upon the witness. The gospel is not the witness, but the church, and if the witness is a failure it must seriously hamper the gospel. Life is the witness and it is in unity, or not that exactly, but unity is essential to life. Life is in spiritual affections. The moral import of unity is the will is set aside and shut out, and life comes in in consequence. Life is in the Son, and it is put in the place of witness to the love of God expressed in the Son. 

    ERBRWhere is the witness now, if the church has failed? 

    FERYou will never get it much here now, but we want to get into the divine idea, from which you get great good. 

    DLHThere is great power there. 

    FERI would not have christendom or any part of it at any price. 

    WJIs holding forth the word of life, the same thought? 

    FERYes, only more individual there. 

    JMcKThe witness was not obscure at Pentecost. What is the gospel? 

    FERIt is glad tidings, an announcement. It is not a moral witness, it goes forth from the church. If you could get the church in order, what an immense activity in the gospel there would be. The gospel is to enlighten, but then it is to bring people into the witness. The point for people today is to be in the witness, and that is by receiving the Spirit but the gospel is the means by which they receive the Spirit. 

    WJWhat is we have seen and do testify that the Father sent the Son to be the Saviour of the world? 

    FERThat was apostolic. We could not say we have seen and do testify, but we take it up from the apostles. The gospel was first given to the twelve, but it has been deposited in the church, and the evangelists go out from the church. 

    DLHThe gospel we try to preach is in christendom, which we would not have at all if things were right. 

    FERNo, christendom is confusion worse confounded. 

  
    THE GOSPEL (FER 14)

    1 John 5:6-13; 1 John 5:18-21

    FERThe subject last time was the witness, I think. 

    DLHYes, had you not something on your mind in connection with the gospel? 

    FERYes, I think it is the thought of God that the gospel should have the support of the living witness. The thought I take up from Matthew 16; before the Lord gives the keys of the kingdom to Peter, He speaks about building the church. The keys of the kingdom followed upon the living witness, and as a matter of fact until the assembly is there the gospel could not go out, it was dependent upon the church. 

    JMcKWhat about Peter on the day of Pentecost? 

    FERThe church was there before Peter preached; he went out in the testimony of the kingdom. 

    JSOYou get the principle in the Spirit saying, ...he that will, let him take the water of life freely. Revelation 22: 17. There is the living expression as well as the proclamation. 

    FERBehind the proclamation there is the living witness. I do not think you get the gospel in power if there is not the living witness. The early days were days of power in the gospel, but behind and connected with that, there was the living witness. 

    WBHow do you apply that today? 

    FERThe great thing for us is, to look to what is within. 

    WBDo you mean that the assembly should be evangelistic? 

    FERIf you have things right within, you will have a great deal of energy in that way. We have to look to the condition of things within  the living witness in the saints  and then the proclamation would take character from that. The divine way has been to establish the witness here. 

    DLHIn verse 11 of the chapter from which we read it says: And this is the witness, that God has given to us eternal life; and this life is in his Son. Is it in that connection that you would speak of the gospel going forth? 

    FERYes, Israel were Gods witnesses; they had taken that place. 

    JSOYou would identify the Spirit with the living witness? 

    FERThat is it. 

    DLHThat really creates a subjective condition in the saints? 

    FERThat is really what we have to look for. 

    WBAnd when you do not find it how do you produce it? 

    FERYou yourself have to become the witness. Israel were the witnesses that God was the true God, one God. The Son came in as the witness of the love of God, and was the expression of His love, and now the witness of it is maintained in the church, until Christ comes again, then He takes up the witness. He is the faithful and true witness, and in the meantime the church is the witness to the Son. The church has broken down, but if you had not the church, you would have no witness whatever here of Gods love. The point is that God has come out in love now. He did not come in love to Israel, but as the one God in contrast to idols. The moment the Son of God comes, He is the witness and expression of Gods own love, and that witness is continued in the church. 

    JSOIn spite of the external breakdown, the church is still the pillar and ground of the truth. 

    FERThe body is here; the truth of the body runs with this chapter. Paul takes it up in his own light and connection, and John in his, but the truth of the body and what comes out here, go together. What comes out here is the record that God has given to the saints eternal life and that life is in His Son. The body is the witness of Christ, it is His body. Christ lives in the body, the body lives in the light of divine love because it is the body of Christ. The body is the witness, not what the body does. You get the same thing coming out here in principle, God has given to us eternal life. The Son was the witness of Gods love, and now the church is the witness because God has given to us eternal life in the Son, and on account of its place in the Son, the witness of God is livingly continued in the church. 

    JSOHow do you view the water and the blood? 

    FERThey witness to us. The Spirit is the truth and we witness now. He that believes on the Son of God has the witness in himself; 1 John 5: 10. We are become the witness, because God has given to us eternal life in the Son, just as the body is witness to Christ. Saul, Saul, why persecutest thou me? Acts 26: 14. The body was witness to Christ, and eternal life in the saints is the witness of God concerning the Son. 

    JSOIt says and the three agree in one. 1 John 5: 8. 

    FERThat is to one point. 

    WBWhat place do you give the scriptures in connection with the witness? 

    FERThey tell you what the witness is. 

    WBYou do not mean to imply, that the church is a teaching body? 

    FERNo, but the testimony of the church has to be accepted; it is an element in the responsibility of man. 

    WJThere is a difference between teaching and expressing. 

    FERThe church is taught, but the point is what the church is. 

    JSOIt must have a testimony as well as Israel. 

    FERYes, if Christ has come you must have eternal life, if there were not eternal life it would be a proof that He had not come; eternal life must be somewhere. The prayer in John 17 describes it in the way of unity and affection. He prays for those who should believe on Him through their word that they may be all one, etc. The saints were one in the Father and the Son. There was a unity and reciprocal affection and that was the witness to the world that the Father sent the Son. 

    JMcKThe state of the saints must greatly affect the witness. 

    FERWe want to come to the witness ourselves to get at the reality of eternal life. It is not that you can restore the witness, the witness is completely obscured and the only thing to be done is, individually to seek to return to the witness. 

    DLHThat characterises the remnant. 

    FERYes, you return to all the characteristics of the original, you must get at the truth of these things individually, which would result at our being knit together. Not being able to restore the thing in its completeness, is no excuse whatever for not getting back to it individually. 

    JSOTo understand eternal life you must know the meaning of the water and the blood. 

    FERThe Spirit is the positive side, the water and the blood are the cleansing and expiation side. The Spirit is the true relationship into which we are brought. If the witness to us is effective in us, we then become the witness to the Son. The water and the blood witness to mans state. The Spirit is truth positive, the expression and power of the relationship established by God in Christ. Each one has to know the witness in himself and if it was known in power we would be drawn together in unity and give witness to the Son. That is what God has established in the church here. The body runs parallel with it. It is a divinely appointed witness to the Son of God. That is the testimony. In the proclamation you have all the support of the witness and the power and vitality of it. It was so in early days, when the church was in power, a living power according to God, in the reality of eternal life outside the world. You can understand what a support it was in the proclamation, because the reality of the love of God was with it, in the expression of it. Today the proclamation has to a very great extent to go out without it and is consequently weak. We have to get things right within. 

    DLHThe individual servant must be a witness. 

    FERYes, Paul exhorted Timothy to lay hold on eternal life to which he was called. It was essential to Timothy, and is to every one of us. You cannot get the church restored, but nevertheless Gods principles never vary and you cannot plead that a change of things here is sufficient ground for departing from divine principles. 

    JMcKIf we cannot get the church up to it, are we not responsible to get the local meetings up to it? 

    FERThe point is to get oneself up to it. There is nothing more powerful than example. In 2 Timothy, and Titus, Paul is an apostle according to eternal life. When the witness has failed, that is the point to be reached and is of the greatest importance. It was pressed upon Timothy to lay hold of it: In Ephesus the church has failed as a witness, but the prominent idea in Smyrna is life; life really brings you back to the proper place of the church. We have to remember that this epistle was written when the church had failed as a witness. 

    DLHJohn really wrote the last of all. 

    FERHe speaks of many antichrists which existed even in his day; it was the last time. The great thing is to lay hold on eternal life. 

    JSOYou do not get the structure in John, but, the moral force and effect of everything in the church. 

    FERJohn 10 helps us greatly. As Shepherd of the sheep He leads them out; then He is the door of the sheep, whereby they are saved, and go out and in and find pasture. Then He is the good Shepherd that gives His life for the sheep that they might have it abundantly: then He is the one Shepherd, and then He gives them eternal life. That is the witness, there is one flock and one Shepherd, which is really the heart of Pauls doctrine. 

    WJDoes not the gospel in a way go with the epistle? 

    FERAs to the application of the truth the epistle goes with the gospel. The gospel is that you may have eternal life, that is the setting forth of that which came out in Christ: the epistle is that you may be conscious that you have it. In the gospel it is what is true in the Father and in the Son; in the epistle what is true in Him and in us. Johns writings come in confirmation of Pauls. Nothing came out in the ministry of Paul but what came out in the ministry of Christ. Paul added nothing in the way of truth. To maintain that it was so would be very serious, because the Spirit sealed a complete testimony, and nothing could be added to it. Christ did not leave anything unrevealed, all came out, but not in public testimony. John comes in late to shew that what was really descriptive of Paul came out in Christ. There was a great deal which came out in Christ which was not committed to the twelve in public testimony. I think that one would admit that the Spirit sealed a complete testimony. 

    HCAHas not the testimony been limited to what is said rather than to what the church is? 

    FERThe point is, not what the church says, it is not a teaching body. The witness is what the church was in. There are only two things to be witnessed to now, the love of God and the Son. All that is for man is involved in the two. 

    QuesCan you witness to anything of which you are not conscious? 

    FERYou do not witness to it, it is to be witnessed in you. Eternal life was set forth in Christ. He was the beginning of it; it is continued in the saints and it characterises the age to come. God has come out in the revelation of His nature, and eternity depends upon that. Eternity is filled with the love of God, and love in the Son. When Gods ways have been worked out, there is nothing but love. 

    JSOThat is the priceless treasure that the church is loved in the Son. 

    FERQuite so. 

    WJAre the three last verses a summary? 

    FERYes, and a most striking one. 

    DLHIn connection with the scriptures as bearing upon this subject, how do, you take this, Search the scriptures? John 5: 39. 

    FERHe says Ye search the scriptures, for ye think that in them ye have life eternal, and they it is which bear witness concerning me. All Scripture bore witness to Christ, and until He came they had nothing but the Scripture, but now things are there in Him and continued in the present day because He has come, and now the Spirit is here as the truth; but that is all very different from what it was before. 

    DLHThe testimony runs now in a living line. 

    FERIt was living then in a sense. It was a prophetic testimony all the way and God maintained it. We have scripture still, but then you must not use it to displace the truth that the Son of God has come. 

    QuesWhat is the word of His grace? 

    FERThe word of His grace was the expression of it. The activity of the Spirit of God is really to bring us to obscurity, the use of the Spirit is to enable us to detect what is wrong. The Scripture cannot put us right, it is the work of the Spirit. The Spirit uses His own way. I cannot prescribe what the Spirit shall use. 

    The use of ministry is to enlighten, it cannot go further. Divine teaching is not by the Scripture. No one can describe what divine teaching is. 

  
    THE WITNESS WHICH GOD HAS SET HERE TO HIS SON (FER 16)

    1 John 5

    FERI suppose this chapter is in a kind of way supplementary. 

    DLHWould you mind giving just an outline in a few words of what has preceded, in order that we might know what it is supplementary to? 

    FERI think what has been mainly before the apostle in chapters 3 and 4, is the unfolding of the eternal life  the connection in which we are blessed. This chapter is supplementary to the witness. That is, the Son of God is come and God has established a witness here to His Son. The fact that we have eternal life really becomes witness to the Son of God. God hath given ... Son (verse 11). The Son of God is come  it is not that He is coming, but He has come. 

    DLHThen the saints down here become a vessel in which this testimony is maintained? 

    FERI think so. Properly, eternal life abides in them and is in that sense a witness to the Son of God. All the conditions in which eternal life consists could not possibly come in except by the Son of God and the very fact of our being placed in this blessing is witness to the Son of God. You could not conceive anything more important than the thought of the witness which God has set here to His Son. 

    JSOThere are two thoughts connected with it  the Spirit, the water and the blood in verse 8, and then in verse 10, He that believeth on the Son of God hath the witness in himself. 

    FERYes and then it also says, This is the witness of God which he has witnessed concerning his Son (verse 9). 

    JSOThen you make it two witnesses? 

    FERYes. They have their application to the believer, but the testimony is to the effect that the Son of God is come. We are brought into eternal life and that life is in His Son  hence there is of necessity a witness here to Gods Son. 

    DLHHath the witness in himself: is the idea of that in regard to testimony? 

    FERNo, I do not think so. The witness there refers to the Spirit. 

    BDo you connect that with profession? 

    FERWell, I think in a sense we have the Spirit. 

    DLHThen the Spirit, water and blood (verse 8) are eternal witnesses and in verse 10 the Spirit is within  an eternal witness, is it not? 

    FERIt is very important to apprehend what the believer has in himself. He has the witness in himself, that is, the Spirit. 

    DLHThat has no particular reference to personal assurance has it? 

    FERThat is not the point here. The point is that he has got the witness in himself that the Son of God is come. Then you get the other witnesses too  the Spirit, water and blood. No one realises the water and blood except by the Spirit. 

    CIs it the Spirits presence here upon earth that is referred to in verse 8? 

    FERYes, but of course you could not disconnect the thought of the Spirit from indwelling, because there must be a vessel for the Spirit, He has not become incarnate. 

    QuesThe fact that the Spirit is here is a witness? 

    FERYes. 

    QuesWould you say that this is giving effect here now to that which is spoken of by the Lord in John 16? 

    FERI do not think it goes so far as that. It says, He will shew you things to come (John 16: 13), and All things that the Father has are mine (John 16: 15). I rather think this chapter does not go so far as that. The gospel is far greater than the epistle in its bearing. 

    QuesI suppose it is true that eternal life waited for the Son of God  it could not have been here before the Son of God came? 

    FERNo, it is the Son of God that brings it in. 

    QuesThe consciousness of the knowledge that He is come is eternal life? 

    FERWell, I think He has brought in all the conditions of eternal life which no one could do except the Son of God. 

    DLHWould you say again what the conditions are  I think it will help us? 

    FERI think you must get attachment and rule to begin with. The second condition is atmosphere, and thirdly light. These are what I should call the conditions of eternal life. 

    DLHDo you say attachment and rule? 

    FERYes. I do not mean in the sense of feeling, but as a bond, like the moon attached to the earth. You must get that, else you would have lawlessness. The first thing to overcome is lawlessness, the second thing to overcome is death; and the third thing is to bring the saints into the full light of God. 

    DLHFirst you get the kingdom. 

    FERNot exactly. The kingdom is essential to it all, but the kingdom is not to my mind the thought of attachment or a bond. 

    DLHBut in the kingdom you get what you have been speaking of  the Sun of righteousness. 

    FERI do not think that is the kingdom. The Sun of righteousness is normal, the kingdom recognises what is abnormal. 

    DLHBut I thought that the glory of His Person was the great point  that He becomes the attractive object to attach hearts to Himself. 

    FERYes, but that is all normal so far as I understand it. Christ will be the Sun and centre of the universe of bliss, when all kingdom has come to an end  when there is no necessity for the kingdom. 

    DLHBut in a certain sense those two run side by side? 

    FERYes. 

    JSOWould you not say rule is one of the conditions of eternal life? 

    FERYes. 

    JSOYou are not looking at it subjectively in us? 

    FERNo, you come under the influence of Christ, as you get in Matthew 11  Come unto me, all ye that labour. That is the only way we can escape lawlessness  by coming under the rule of Christ. If we abide in Him we do not sin, as you get in chapter 3. 

    JSOI thought you could not abide in Him apart from the Spirit. 

    FERNo, but in a certain sense we are tested down here  we prove ourselves by abiding, but we could not abide in Christ except by the Spirit, because the Spirit is the link which attaches us to Christ. John contemplates that people take that ground, but they are really tested by abiding. 

    DLHThe atmosphere I suppose is love. 

    FERYes, you come into the circle which is affected by the love of Christ (1 John 3: 16). You get into that atmosphere. 

    DLHWhat about light? 

    FERThat comes out in chapter 4. You are brought into the full blaze of the light of the revelation of God in its application to us down here. The end of it is that we may have boldness in the day of judgment because as he is, so are we in this world. Love is made perfect with us. The bond is something that is effectuated apart from the subjective work in the soul. I do not think anybody is attached to Christ except by the Spirit, but then, it is an extremely important point, because Christ is the Sun of righteousness and if we are attached to Him by the Spirit we have escaped from lawlessness. The proof of it is that you practise righteousness. He that doeth righteousness is righteous. 

    DLHThat is, that you have come into your orbit? 

    FERYes, you are down here upon earth moving in the appointed orbit, and you carry out the will of God in that orbit, apart from the will of man. 

    HCAIn the first verse it says, Whosoever believeth that Jesus is the Christ and in verse 5, He that believeth that Jesus is the Son of God. What do you connect with those two? 

    FERI think the Christ is the expectation of all flesh, but I do not think the thought of the Christ represents the full height of the truth. I think the full height of the truth is that God has come in, Christ is the Son of God. 

    JSOWould the latter go further than the Jewish faith  Thou art the Son of God; thou art the King of Israel. 

    FERI do not think that comes up to the full height of it. 

    HCAThe second would be the power which sets aside the world system. 

    FERYes  God has come in to establish a system which is according to Himself. 

    JSOThe first is proof that he is born of God and the last is connected with victory over the world. 

    HCAAnd the last would be a necessity for everyone who is to overcome the world. 

    RemThe man in John 9 was ready for that revelation. 

    FERYes, in a certain sense I suppose he overcame the world, but he had been rather roughly handled by the world. I strongly suspect he was ready for chapter 19 of John. 

    HCAWould the normal character of things be that you would reach the second by beginning with the first? 

    FERYes. I think Christ is presented for faith. Thus it behoved Christ to suffer (Luke 24: 46). You get the Christ presented for faith and forgiveness of sins preached in His name, but then, receiving the Spirit you are brought by the Spirit into the knowledge of the Son of God. 

    RemHe is the Head of every man come in response to the desire of all nations. 

    FERI think there was expectation in a sense. Man did not exactly know what his want was, but it really was a head to set things right, and the point in this chapter is that God has come in, in the Son. 

    QuesAnd if God has come in, it is to establish a new order? 

    FERYes  according to His love. 

    RemIt is evident that the expectation of Christ was not limited to the Jew. 

    FERI do not think so. You get the expression, the desire of all nations. 

    JSOYou would not limit the anointed Christ to Israel? 

    FERNo. I think the Jew had altogether a too limited thought of Christ. No doubt He was to be the Son of Abraham and David, but the fact of His being Son of Abraham put Him outside of the Jew  in thy seed shall all the nations of the earth be blessed. 

    RemHe was to be the glory of thy people Israel. 

    FERYes, but He was to be a light to the gentiles. Paul takes it up in Acts 13: 47. 

    JSOI suppose the begotten here goes beyond the idea of being born again and the kingdom? 

    FERI think so. The expression in the epistle conveys the idea that you are begotten into christianity  begotten of Gods testimony. You are according to God in nature. 

    JSOFrom verse 1 to verse 5 we get christianity proper. He begins with Jesus is the Christ and ends with Jesus is the Son of God. 

    QuesWhat is the difference between the Son of God in Psalm 2 and in this chapter? 

    FERIn Psalm 2 it does not go beyond the thought of His authority widening out over the nations  Thou art my Son; this day have I begotten thee. It is according to what you get in the beginning of Matthew and Luke  born into the world incarnate, God claimed Him at once. He was miraculously born of the Holy Spirit and therefore the moment He was born God claimed Him, but that does not come up to what you get in Johns first epistle chapter 5, it would not fit in at all. Here it is the fact of His proper relation to the Father. 

    QuesIt is the same Person though? 

    FERQuite so, but looked at from a different point. 

    QuesIs He not looked at here beyond death? 

    FERYes, but not only so, He came to purge death  He came to see to everything. 

    DLHI should like to ask a question as to the second thought of the Son of God. Although that refers to the introduction of a divine Person into this world, does it not suppose His humanity? 

    FERI think so. It is always used in regard to Him in that way. 

    QuesIs one right in saying that the confession of Jesus as the Son of God is the confession of Him where He is now  the victorious One who has overcome the world? 

    FERYes. 

    JMcKWould Peters confession come up to what we get in this chapter? 

    FERYes, but I think the great point in the Son of God having come is that God has come in. You would not get that in Psalm 2. In John the advent of the Son of God is really God coming in. That is the height of things now, and that I believe to be the true character of the first chapter of Johns gospel. You also get much the same thought in Hebrews  God has spoken unto us by His Son. The Spirit has come to bear witness to the Son of God. The Spirit could not witness to anybody short of a divine Person. 

    QuesIn verse 6, is there any reason why water comes before blood? 

    FERIt seems to emphasise the blood  expiation. 

    QuesIf the blood had not been included here, the question of expiation might have been raised in connection with what the apostle speaks of? 

    FERYes. If you get things brought in according to God, you must get expiation. There must be a purging of sins if there is to be any blessing according to God. 

    QuesWhat is in the thought of cleansing? 

    FERIn the eye of God you want to be apart from defilement and in your own sense of things too you want to be apart from the defilement of the world. Take Naaman, he had to dip in Jordan seven times. He was defiled  a leper  and what he wanted was cleansing. Forgiveness of sins is preached in the name of the Lord Jesus but when a man turns to God by Christ, he has got cleansing. He goes down into the waters of Jordan in a sense. It is only by the death of Christ that you can get morally free of the world. 

    QuesIs it not by the same thing that we get free from ourselves? 

    FERQuite so. 

    QuesIn the history of our souls we begin with the blood? 

    FERYes, but what the blood really means is an announcement. An announcement goes out to man  the forgiveness of sins  but there is no announcement as to the cleansing, that comes in by faith in the death of Christ. A man receives the announcement and turns to God and turning to God by the death of Christ, he is cleansed. 

    QuesWhat is the force of the expression, the Spirit is truth? 

    FERI think the two are equivalent. The truth is the Spirit or the Spirit is the truth. Christ is the truth objectively, but the Spirit is the truth in the believer. In having the Spirit you really have the truth. 

    DLHAnd is it all bound up in the revelation of God? 

    FERYes, I think so. 

    HCADoes verse 5 set forth christian testimony? 

    FERI think the christian testimony is that God has given to us eternal life, and this life is in His Son. I believe the proper connection of eternal life is with the age to come. You will find that in all the synoptic gospels but the great point in the epistle of John is that eternal life has come in. Now God has given to us eternal life and this life is in His Son  hence, properly speaking, christians are here a witness to the Son of God. We get eternal life really in faith, and in a way which is morally higher than the way in which millennial saints get it. I do not think it will be quite said of them that they have the Son as we have Him, yet the blessings must be established on the same principles on the part of God. 

    HCAWe have not very much of it in present enjoyment. 

    FERWell, I think the secret of that is that we are far too much accustomed to look inside, instead of to Christ. The great point is to apprehend what is in Christ. I believe it to be true that we are never called to believe anything about ourselves  the great object of faith is Christ. 

    JSOIn the term age to come you include the idea of the heavenly part of it? 

    FERYes, because all is put under Christ. The most important part is certainly the heavenly city. 

    JSOAnd therefore our portion internally is a great deal more than ever could be eternally displayed? 

    FERYes, I think so. I think we are undergoing an education at the present time for the function which the city is to fulfil in regard to the world to come. 

    QuesI suppose the one begotten of God always does overcome the world and he increases in overcoming the world. The portions of it enlarge as we go on? 

    FERPeople have different notions of the world. The secret of it is, they fail to apprehend that the Son of God is come, and that in the fact of His having come, there is a new world. He has come as the beginning of another world  that is what people need to apprehend. 

    DLHBut nobody starts with that. 

    FERNo, I do not think there is the power for it; in the case of babes just converted, their ability to apprehend is extremely limited. 

    DLHAnd in the nature of things they must be more occupied with themselves and what they have in Christ for themselves? 

    FERYes, the first principle we apprehend is that, but it is a long time before we apprehend what Christ is for God, and I do not think any apprehend what Christ is for God until they get into the holiest. 

    MIs that line of things in Johns gospel  that we may learn what Christ is for God? 

    FERYes. 

    RemVerse 18 gives what is normal. 

    FERThey are wonderful statements at the close of the chapter  see verse 20. I take it the true God is what is genuine  proved to be so by the very fact of revelation. Those who profess in a kind of way to be gods dare not reveal themselves, but the very fact that God has come out proves Him to be the true God. 

    QuesAre the idols just the opposite? 

    FERYes. If an idol were made manifest it would prove to be a demon, but the Son of God has come into the presence of man so that He has been seen and known. 

    DLHEternal life is presented in the Old Testament as a kind of sphere of things? 

    FERYes. You may depend upon it, principles which prevail in the physical universe must prevail in the moral universe. The very first principle of blessing must be rule  like the rule of the sun. 

    DLHBut in the order of creation, light comes first. 

    FERYes, but in the order of apprehension light comes last. You begin by coming into righteousness, then you come into the christian circle, then you come into the light (chapter 4). 

    QuesWill you say one word on, We are in him that is true? 

    FERIt explains it immediately afterwards. We are in Christ  abiding in Him. 

    QuesIt is not simply individual? 

    FERNo, I think it takes in the whole company. 

    In him is the true place of the whole company. The great object of Johns writing is to awaken people to the realisation of all that into which they are brought. Many christians find a great difficulty in putting all these things together, John points out that if a christian practises righteousness, he is abiding in Christ  he is righteous as He is righteous. Then, when people are converted they are brought into the christian circle  they love the brethren. Well now, John says they have passed out of death into life. He wakens the believer up to the reality of what he is brought into, then in chapter 4 he takes up the light of God. He says if you love, you know God. Then he unfolds all the full light of divine love. It is really proving what is practical in the christian, and starting from that point to awaken christians to a sense of the atmosphere into which they are brought. 

    HCAIt is like working from the known to the unknown. 

    FERYes. The things are known in a certain sense, but not intelligently. Johns point was to bring them into these things intelligently. 

  
    THE MOMENT YOU ARE IN CHRIST YOU ARE UNDER RULE (FER 16)

    1 John 5

    DLHWould you mind giving a little summary of the epistle, which I suppose is brought to a conclusion when he says These things have I written unto you ... (verse 13). 

    FERI think the Spirit of God has opened up the conditions in which eternal life consists. They were always there, but by the work of God in a believer, he becomes conscious of the conditions by which he is surrounded, and upon which he is dependent. In that way he became conscious that he has eternal life. God has established all the conditions of life in Christ and the point is for us to enter into them. 

    QuesDoes he not seem to give three very different reasons for writing this epistle? That your joy may be full, (chapter 1: 4), Because your sins are forgiven you, (chapter 2: 12) and that ye may know that ye have eternal life (chapter 5: 13). 

    FERThe second one is because he writes  the ground. I think in chapter 1 you get the great basis of fellowship and in chapter 2 the apostle addresses them according to the degree in which they were in accord with him. He takes them up in that way  in different classes  babes, young men, and fathers. That indicates the measure in which they were in accord with the apostle, and because they are in accord with him, he addresses them, I think. Chapters 3 and 4 give the elements of eternal life. They show the conditions which God has established in order that those conditions may be life to us. The first important condition is the rule of Christ. It is in that way we get salvation from sin and the wicked one. The next condition is the christian circle through which we get salvation from the world and the third is the full light of God. Chapter 4 is the full light of God coming in. God has said, Let there be light 

    and light has come to pass. It is very much like it was at the beginning, in Genesis 1: 3. 

    QuesDo you mean the revelation of what God is? 

    FERThe revelation of what God is in its application to us. Not simply the abstract idea that God is love, but you get the love in its application to us down here from beginning to end. Light is one of the essential conditions of life, and if we love, we love in light. 

    QuesAnd is the application of the love of God to us, light? 

    FERQuite so, and you get the bearing of it in regard to us  it is that in which we love. 

    JSOAnd the light is inseparable from the knowledge of God. 

    FERQuite so. If you had not the capability, the light would be useless, just as it would be if a new-born child were blind. 

    DLHThe light would be of no benefit to us. Does not that correspond with what Peter speaks of  being brought to God  brought into Gods own circle, to His side of things? 

    FERYes, that ye might set forth the excellencies of him who has called you out of darkness to his wonderful light 1 Peter 2: 9. His wonderful light is the revelation of Himself. 

    DLHI suppose nobody begins there. 

    FERNo, you do not begin there as to your consciousness of things but everything is there. 

    DLHI suppose we all begin pretty much on our own side. 

    FERWe must do. There is no capability otherwise. A man is convicted in conscience and brought to a sense of what he is in relation to God, and the only possible way that he can be met is on the ground of grace. 

    JSOThe increase of God, Colossians 2: 19. Would that give you the idea of growth in the knowledge of God? 

    FERYes. 

    DLHI suppose you get various expressions in other parts of Scripture pretty much answering to what you get here like being brought to God in Peter? 

    FERYes, because all the writers are presenting christianity. Each presents his own things in a particular point of view, but at the same time, they are all teaching christianity  they are not adverse. You get three prominent thoughts in the Old Testament  blessing, dwelling and ruling. Blessing in Abraham, dwelling in Israel, and ruling in David but you get all these three thoughts taken up, I have no doubt whatever, in Christ  eternal life. They are all fulfilled in a way, only you get them in the converse order, because God begins with rule  He establishes rule, consequent upon that you get God dwelling, then you get the blessing. I suppose it is referred to in Psalm 133, There hath Jehovah commanded the blessing, life for evermore (verse 3). The point is that all things have come in now. You have got the dwelling, and so you get the ruling and blessing. 

    DLHAnd that brings us to the witness? 

    FERYes. It is because we are in the blessing that we get the witness  in having the Son we are brought into blessing and hence it is, we are witness to the Son. 

    DLHSo that we anticipate what will come out fully in the world to come? 

    FERI think so  what will be fulfilled publicly is really brought to pass spiritually now, because Christ is there. 

    DLHAnd now the great question is having the Son. 

    FERYes, of course, we have the Son and He has given us an understanding that we should know him that [is] true; and we are in him that [is] true, in his Son Jesus Christ. 1 John 5: 20. 

    RemI suppose we get the advantage of that in the Spirit. The Spirit is the truth  we have the Spirit. 

    FERExactly. The Spirit is witness because the Spirit is the truth. I take it the connection is that the Spirit is witness to Christ as last Adam, as the Son of God. Of course, the Son of God is not here, but the Spirit has become a witness of the Son of God. We have the triple witness  the Spirit, the water and the blood  all as witness to the Son, the last Adam. 

    DLHDo you think that the conditions of eternal life which you have spoken of, come out in contrast with things that are opposite? 

    FERYes, exactly, because rule comes in to do away with lawlessness. Christ is the Lamb of God, who takes away the sin of the world John 1: 29. He brings rule in and in that way abolishes lawlessness. 

    QuesWhere is the rule found now? 

    FERIn the hand of Christ. You are married to another, Romans 7. 

    QuesWould you say it is found in 1 John 2? 

    FERI would say it is found in chapter 3. If you abide in Christ you do not sin, you have escaped from lawlessness  that is the first great thing. People are like fragments flying about in space without any attachment  they are lawless. Christ has been manifested to take away our sins and in Him is no sin, and if you abide in Christ you come under rule. 

    DLHYou were saying last time that rule is what is normal  not necessarily the putting down of evil. 

    FERHow do we stand on the earth? It is by the influence of rule. Why do we get rain? It is all by the influence of rule in the universe around us. 

    DLHNow with regard to the idea of eternal life, about the hope of eternal life which God, who cannot lie, promised before the ages of time Titus 1: 2. That, of course, carries us back to a period before any sin came in at all, before death came in. 

    FERYes, but everything God has proposed in Christ. 

    HCAThen would not eternal life be in view after all those things have passed away? 

    FERI do not think that is the idea. All Gods purposes were centred in the last Adam, Christ. God set Adam, the innocent man, upon the scene first, but God had in His counsel the last Adam. You get the type of Christ and the church in Adam and Eve before sin came in  it was the last Adam that was in the mind of God. 

    HCAIf it existed in the mind of God before, does it not continue to exist after sin came in? 

    FEROther things come in I have no doubt, a new heaven and a new earth were in the mind of God, so far as that goes. 

    DLHWhen you say other things come in, what do you have in your mind? 

    FERChanges come in. For instance, we are changed  we shall not all fall asleep, but we shall all be changed, 1 Corinthians 15: 51, and will go to heaven. Then again changes come in in regard to the earth  there is to be a new heaven and a new earth. Things have been interfered with by the working of evil and I think Scripture brings before us the working out of Gods ways and the bringing of the heaven and the earth into harmony. We really know very little about what is beyond. We have only just the bare statement of what is to be, and it does not occupy very many verses in Scripture. 

    JSOYou could hardly conceive of anything more wonderful than what you get in the epistle of John. 

    FERMorally, I do not think you could, but at the same time, looking at it from another point of view, you get a new heaven and new earth in which righteousness dwells, where evil is completely abolished and where there is no more death. 

    JSOBut when you get to the Person it seems to me you are beyond all dispensational ideas. 

    FERYes, but He takes a place in regard to dispensations  He is the One in whom all things are headed up. 

    JSOIt seems to me that the epistle of John carries you beyond the mere display of things to what must be moral. 

    FERI think all Johns writings take the down line. They are in contrast to those of Paul  who takes the up line. The nature of all Johns writings is the bringing in of the Son of God into the world. 

    JSOThat is true, but still, when we are transferred from the place into which God has been brought and where He has been revealed, you could hardly conceive that the blessing will be greater in the higher scene  heaven. 

    FERNo. But I do not think John takes you up there. I do not think anybody knows or can know what we will have in heaven. Paul was caught up into heaven, and he heard unspeakable words which it was not lawful for him to utter. Therefore there must be very wonderful things in heaven. 

    DLHIn order to understand a subject like eternal life you have to take notice of the mould in which it is cast, I mean all the surroundings in which it is often spoken of. 

    FERYes, it is connected with the glory of God and the triumph of God over all that has come in. But the Son of God is the One by whom the glory of God is established and by whom all that is not of God is set aside. 

    QuesWould you accept the last chapter of the epistle as the down line? Please explain it. 

    FERI think we are here as the witness. In a future day God will command the blessing in Zion, and the revelation of God and the vessel of blessing is all found in Christ, but meanwhile we are left here in witness to Him. 

    QuesWould you say a word on being in Him on the down line? 

    FERWe abide in Him. No one is safe unless he abides in Him. You cannot escape from lawlessness except by abiding in Christ. It is really the secret of deliverance from the lawlessness of the world and the power of the wicked one. I do not think people quite appreciate rule somehow. 

    DLHWell, we ought to appreciate it, certainly. 

    FERIt is the only thing in which you can possibly escape from lawlessness. Everything in the universe can be classed under two heads  rule or lawlessness. You are either in rule or lawlessness, and the only escape from lawlessness is by coming into rule. And the way of coming into rule is by being attached to Christ  you have the Spirit of Christ. A man is in righteousness because he has come into rule, and in that way he has escaped lawlessness. 

    QuesWould one under rule be marked by love to the brethren and the practice of righteousness? 

    FERThe practice of righteousness. He that doeth righteousness is righteous, even as he is righteous. To put it in simple, plain language you are here simply to do the will of God. 

    RemThe loving one another is really the practise of righteousness. 

    FERWell, it is, but the two things are put distinct in that chapter. 

    JSOIt is rather the result here of the fact that he is begotten of God. 

    FERYes. You must have the child born into the conditions. All the conditions of love were established before ever the child came into them. 

    JSOAnd you must have the nature which the conditions set forth? 

    FERYes, the conditions and the one who is begotten into these conditions exactly correspond. 

    HCAIn reference to eternal life, would you say that Christs coming down here was that it might be known in the present time? 

    FERI think it is that which God intended to establish before the world was for the blessing of man. He loved man, and it was His purpose to establish eternal life for the blessing of man, and I think God has done it. Of course, it is all spiritual in the present time. Our being subject to Christ is spiritual. You cannot be subject to Christ like you have subjection in this world  it is all spiritual. Then again, our relations to one another in connection with God and dwelling in the house of God are spiritual. We have passed from death unto life because we love the brethren, but our connection with the brethren is spiritual not as in a family. 

    DLHSo that we have got already the powers of the world to come? 

    FERYes, all the elements are present only in a spiritual way. I do not think we can be worse off than they will be in the millennium, on the other hand, we are better off, because we have everything in a spiritual way. 

    DLHWhat about the knowledge of the Father? 

    FERYou get the revelation of divine love in its application to us  as the apostle says, We have seen, and testify, that the Father has sent the Son [as] Saviour of the world. You could not know the love of God apart from the Father and the Son. It is the revelation of God  the Father and the Son  which gives us the apprehension of the love of God. 

    JSOWould not the Fathers house give the idea of the consummation of the blessing of that? 

    FERI think that surpasses everything that we know down here. 

    JSOYou mean surpass in the way that the conditions are changed? 

    FERQuite so. So I think being with the Father in the Fathers own house must surpass anything that one can know down here. 

    JSOWould you sever the idea of that from eternal life at all? 

    FERI think all that is going on now is a kind of education to suit us for scenes above. 

    QuesThe revelation greater then, than now? 

    FERNo. I think when God has got you into His own habitation, you must come into enjoyments which you could not come into down here in the scene of exercises. It is a scene where everything is ordered according to Gods mind. There no stranger God shall meet thee. 

    RemA great deal of the energy of the Spirit now is spent in resisting the flesh. 

    FERYes, then God is known to us a great deal in the present time in the way of discipline. Of course, that will not be the case above. Then you cannot have love made perfect with you in the day of judgment. 

    DLHThe Fathers house is rather on the up line, is it not? 

    FERI think it is, yet it is almost the only allusion you get on the part of John to our place above. 

    JSOThat is what I meant. In regard to the down line one quite agrees, only does not the Fathers house give you the enjoyment of the fulness and completeness of blessings which have been brought to you on the down line here? 

    FERI think it will be very different up there. The whole position of saints and everything will be so completely changed  we shall reign in life through Him. 

    DLHWould you carry that thought into eternity? 

    FERI do not think it is carried into eternity. It is all connected with the world to come. 

    JSOYou do not think the Fathers house will be limited to the world to come? 

    FERNo, the Fathers house will take in the universe. 

    J.S.O. But for us? 

    FEROh no. Because we come into what is final and eternal in the Fathers house. 

    QuesWould the many mansions bring in every family in the Fathers house? 

    FERYes. I suppose so. 

    DLHWith regard to the children in chapter 2 they are said to know the Father. How far ought we to carry that? 

    FERI think it is so to speak, the first principle of christianity; because christianity is faith in the Son of God. The glad tidings is concerning Gods Son and the first principle of christianity is that you know the Father. 

    DLHHow do the children reach the circle that we have been speaking about? 

    FERI think John is writing to awaken them to it. The defect was they had not learned to put things together. So with people at the present day  everything is there, but they have not learned to put things together. 

    DLHAnd sometimes the teachers set to work to put them together, and mix up things in peoples minds. 

    FERI do not think anybody but the Spirit of God can put things together. Take those three simple thoughts  ruling, dwelling and blessing  if they are put together in your own soul so that each one is available to you, then it is that you become conscious of them in eternal life. We had a very interesting reading in Manchester on the concurrence of eternal life and salvation  the two are necessarily concurrent. If you come into all that of which eternal life consists, you come of necessity into salvation. If you come under rule you are saved from lawlessness. In the christian circle there is salvation from the world. 

    QuesHow do you account for things not being put together in our souls? 

    FERI do not know. It is a very great grace when it is done. I am sure I can thank God even for the little way in which these things have been put together. Things have been extremely difficult on account of that from which we have escaped. Everything that is of God really in the common thought of people is connected with the world. 

    JSOThere has been a way of applying mighty truths almost irrespective of the way in which people have been going on. 

    FERYes, and it is damaging in the extreme. Objective and subjective must go together. A creature, being a creature cannot do without rule, nor without an atmosphere and cannot do without light. 

    QuesSo that attachment to Christ would be important, would it? 

    FERIt is the first principle. The way of God is to present to you attraction in Christ, but the object of it is to attract you to Christ that you may be attached to Christ by the Spirit so that you are in Christ and the moment you are in Christ you are under rule. 

    RemIn that way things get put together. 

    FERYes. You are under rule and you are no longer lawless, you are righteous as He is righteous. 

    JSOWhen you speak of attachment to Christ, you do not mean reaching any great point? 

    FERNo, it is only like the moon being attached to the earth. 

    JSOIt is really the proper normal order  christianity on the subjective and objective side? 

    FERYes, every believer is attached to Christ, and being attached you abide, and then you come under rule. 

  
    THIRST AND SUPPLY (FER 17)

    Psalm 42; Revelation 21: 6; 1 John 5: 18 - 20

    I desire to dwell for a moment on the contrast between the Old Testament and the New. The one, to a large extent, may be called a book of demand, and the other a book of supply. That is, what is constantly looked for and panted after in the Old Testament, is found in the New. In the Old Testament we see the desire for Christ and salvation, but in the New Testament the desire has come. The word of God is not a compilation of moral sentiments. The prophecies in the Old Testament look on to the Kingdom, and in the New the Kingdom has come. I am quite alive to the fact that Christ has not yet come in a public way in the glory of the kingdom, but there remains the great fact on which christianity is based, that is, Christ is come. I take this from the passage I have read, that is, the Son of God has come. Not in glory yet, but He has come and has given us an understanding. In a world of darkness and of dearth, everything must have been in the nature of desire till Christ came; now, that Christ has come, everyone that is of God ought to be marked by satisfaction, no longer by thirst and desire, and we cannot give any greater proof of the reality of our christianity than in the fact that our satisfaction is evident and apparent. This is not always the case. Often, to our shame, we find ourselves craving after one thing and another. 

    I take up now two or three thoughts suggested by the scriptures before us. I dare say most of you are acquainted with the fact that the Psalms are divided into five books, and each book has its own particular line. This psalm is the introduction to the second book. The second book has this character. It looks at Israel as scattered, and away from their own land, and to a large extent under pressure, but at the same time there are genuine desires after God. The same thing may be true now in any one in whom God has been pleased to work by His Spirit. The effect of a person being born again is not exactly that that person is brought into life, but that right desires are awakened in that person. That persons eyes are opened to a true apprehension of the character of things around, and that there is nothing in them which can satisfy the heart of man, and hence desires are awakened after God. So the same kind of experience which is depicted in the early part of the Psalms may occur in a person at the present day. A great many people go to the Psalms because they find in the Psalms that expression which they want. We are all much attached to the Psalms. There is hardly one of us but is in the habit of referring to them. We find a great deal in them which meets our state of mind, and for a great many christians in the world at the present time, what comes out in the early part of the Psalms is more or less true. They thirst after God. If we thirst after God it is proof that we have not found God. Evidently thirst is not satisfaction. They are in contrast. In this Psalm we get thirst and in the New Testament we get thirst recognised, but the point there is that there is a perfect answer to thirst, And let him that is athirst come. And whosoever will, let him take the water of life freely. 

    There is another point in the Psalms. That is what I dare say people are often exposed to in the present time, the taunt of the enemy. My tears have been my meat day and night, while they continually say unto me, Where is thy God? I should suppose that is an experience to which a great many have been subjected. They thirst after God and could not say they have found God, and in that way they become exposed to the taunt of the enemy, Where is thy God? People say, What are you better off for all your thirsting after God? Where is thy God? Show me something, some proof of it. I can understand a wanton infidel mind saying to people, Where is thy God? You cannot show me anything at all of your God? You are not better off apparently than others, because you have not got satisfaction, and yet you cannot take your part in the interests and pleasures of the world. That is a poor condition to be in, yet it describes the condition of not a few in christendom; the Spirit of God has begun to work in them, they are born again, and desires after God are awakened, and yet they have not come to the point of satisfaction. 

    There is another point, When I remember these things, I pour out my soul in me: for I had gone with the multitude, I went with them to the house of God, with the voice of joy and praise, with a multitude that kept holy day. Now that verse to my mind shows a disposition to refer to the past. I have known people who lived on remembrances and I doubt if remembrances are very much to live upon. In natural things people do not live on remembrances, but on the present, and in the circumstances which are. People who live on remembrances are not generally marked by much brightness. They think of the times which have been, that they were much better than the times which are, and that is not much food for the soul. All these psalms have been written in view of the future, and the experiences through which the people of God, that is Israel, will pass in time to come; I take them up because so much that is presented in the Psalms expresses what is not uncommon among people in the present day. If there were not a work of God I do not think any part of this psalm would apply, because no soul naturally pants after God. There may be an uneasy conscience sometimes, but if there be a thirst after God it is the proof that the Spirit of God has awakened desires which are according to God, and which nothing whatever but the knowledge of God can satisfy. I say one word more in regard to Israel, God will appear for them, and they will be blessed with temporal blessings in earthly places, but that will not satisfy them. Nothing will content them but the knowledge of God. Hence it says in connection with the new covenant, for all shall know me, from the least to the greatest. For I will be merciful to their unrighteousness, and their sins and their iniquities will I remember no more. The first and chief of all the blessings which the Deliverer will bring to Israel will be the knowledge of God in the sovereignty of mercy. God will crown the year with fatness for them, and they will be abundantly blessed with peace, but chief and first of all their blessings will be the knowledge of God in Christ, that is, in the sovereignty of mercy. 

    Now I want to present the contrast to those things which christianity brings to us. I read Revelation 21: 6, And he said unto me, It is done. I am Alpha and Omega, the beginning and the end. I will give unto him that is athirst of the fountain of the water of life freely. Again Revelation 22: 16, 17, I Jesus have sent mine angel to testify unto you these things in the churches. I am the root and the offspring of David, and the bright and morning star. And the Spirit and the bride say, Come. And let him that heareth say, Come. And let him that is athirst come. And whosoever will, let him take the water of life freely. I want to enlarge on the thought which I put out a few moments ago, that the New Testament furnishes the supply. The spirit of the New Testament is Christ. The Son of God has come, and in the coming of the Son of God one of the first things spoken of is the satisfaction of mans heart by the knowledge of God. That is what the Lord Jesus proposed in John 4 to the woman at the well of Sychar. He says, If thou knewest the gift of God, and who it is that saith to thee, Give me to drink; thou wouldest have asked of him, and he would have given thee living water. That is, the Lord Jesus proposed to give to one who was athirst living water. Now we cannot attach too much importance to the truth that Christ has come in as the Head and centre of the moral universe. When you talk to people about a moral universe they scarcely understand what you mean. They know what a physical universe means, but God has before Him a moral universe according to His pleasure, of which Christ is the centre and the Sun, and which in due time God will set forth in a public way. When God, as it were, breaks through the heavens, and appears in glory, He will set forth a moral universe in perfect blessing, I cannot conceive any consideration more important for us to take into account. Now what will, to a large extent, bring that moral universe to pass, is that Christ is the giver of living water. He is able to minister to the thirst of man so that man should find satisfaction in the knowledge of God. That is the capability of Christ, and I will tell you how it comes to pass. Now to begin with, Christ must be of necessity both God and Man, for it must be clear to any one of the least judgment that if He were not divine He could not communicate living water. The five wise virgins could not communicate oil to the foolish virgins. They had to say to them, go ... to them that sell, and buy for yourselves. 

    Supposing a man have living water for himself, he cannot communicate living water to another. If he could do that he would be as great as God, and the One who could speak of giving living water must of necessity Himself be divine, the Son of God. But in order that He should communicate living water He must of necessity be also Man, because only on one ground could living water be communicated to man, and that is of redemption. All of us, Israel, and we too, were under liabilities which had come upon us as the effect of sin. We were all under curse and death, and if they lay upon man, they must of necessity be discharged in a man, and therefore the Son of God became Man that He might take up these liabilities and discharge them, in other words, accomplish redemption, so that He might impart living water to those who are athirst. 

    I have attempted to bring before you what I should suppose are first principles in connection with Christ. Of necessity He must be God to impart the Spirit, and of necessity Man to accomplish redemption. It would be impossible for God to impart His Spirit to men under liabilities to Himself. But the liabilities have been taken up, redemption has been accomplished, Christ has been raised in the blood of the everlasting covenant. He has been exalted to the right hand of God to fill all things, and has communicated the gift of the Spirit, that is, living water. It is a good thing to contemplate Christ as ascended up far above all heavens to fill all things. God has made known to us the mystery of His will to head up in one all things in Christ. Christ is the centre and Sun. Redemption has been accomplished, Christ is exalted, the Spirit has been given, and the Lord Jesus speaks in this way, I will give unto him that is athirst of the fountain of the water of life freely. The only condition for people to receive the water of life freely is thirst. I have attempted to point out how it is there is thirst. I do not believe any man ever thirsted after God except by the work of the Spirit of God. Jesus says, I am the root and the offspring, not only the Offspring, but the Root of David. In that sense He is Head of all. 

    Now I come to the consequence of that. If you have living water you do not thirst, and how do you think that is? You can understand how natural water quenches thirst. How is it living water quenches thirst? Living water in the believer is the witness to God. It is really God in the believer, and the work of the Spirit is to shed abroad in the heart the love of God, and if you have the love of God shed abroad in your heart you could very well say, I do not thirst. What have you to thirst for? What can you have more than the love of God? You could not turn to God and say, I thirst, for God would rebuke you and say, I have given you of My Spirit, and the knowledge of My love, and if you are not content with that there is no more that I can give you. God begins with the greatest gift, and if you are not content with the greatest gift you will not be content with any gift short of that. There is nothing that God could give to compare with what God has given. I do not know if you remember a line in the hymn we sang, 

    Lord, tis enough, we ask no more. 

    God can communicate nothing more than that which Christ has communicated to the one that is athirst, and it is a reproach to any one of us if we say we thirst. I do not think we can take up the language of the Psalms, My soul thirsteth for the living God, for the reason we have found the living God; He has given to us His Spirit that He might be known to us and that, instead of thirsting, our hearts might be filled with constant and unfailing satisfaction. I have no doubt we hinder the Spirit a good bit, but as to the principle of things I should hope that it is true that we have received the Spirit of God. So we have nothing to ask for. We refer to God in the detail of life because we see the virtue of piety and of bringing God into all our concerns, but in going before God we have very little to ask for, for He has given us all that He could give. God gave His Son for us, and He has given His Spirit to be in us, so that we might have all that which love has purposed. 

    Now I come again to the taunt of the enemy, and will show how that is answered. If you will read 1 John 5: 18 - 20, We know that whosoever is born of God sinneth not; but he that is begotten of God keepeth himself, and that wicked one toucheth him not. And we know that we are of God, and the whole world lieth in wickedness. And we know that the Son of God is come, and hath given us an understanding, that we may know him that is true, and we are in him that is true, even in his Son Jesus Christ. This is the true God, and eternal life. 

    We get these three remarkable verses which refer to what one may call the consciousness of the christian, and they furnish an answer to every possible taunt that can be levelled against the believer. The first two bring before us three important points, that, properly speaking, you are clear of sin, you are free from the wicked one, and at the same time that you have judged the world. The first statement is what I may call abstract; that is, the one begotten of God does not sin. And he that is begotten of God keepeth himself and the wicked one toucheth him not. Now, it says at the beginning of the verse, We are conscious. I can look abstractly at the one begotten of God and can say in regard to him that he does not sin. And I will tell you why, because he has been brought into attachment to Christ. He abides in Christ, which is a proof of his being begotten of God, and he that abides in Him sinneth not. He recognises what I have been speaking of, that is, the moral universe, and Christ as the centre and abiding in Christ he does Gods will, and in doing Gods will he does not practise sin. It does not say but what he may fail, that is contemplated in the early part of the epistle, but as to the practice that is habitual, he that is begotten of God does not sin; and there is another point, and that is this, he that is begotten of God keepeth himself, and that wicked one toucheth him not. It is a wonderful thing that there are those in the world who are no longer dominated by the wicked one. That is what is contemplated in these verses. Take Mary of Bethany; she was born of God, undoubtedly. Do you think she practised sin? I am sure she abode in Christ. Do you think the wicked one touched such an one as that? She kept herself. I can understand that, as occurred in the early part of the Acts of the Apostles, the wicked one might stir people up against the saints, and the saints might be persecuted, and, like Stephen, be put to death, but the wicked one did not touch them. Stephen was not touched morally by the wicked one. Men might stone him, but the wicked one did not touch him. He was born of God and he did not sin. Sin was not his practice, and the wicked one did not touch him. If the wicked one touches us the effect of his touch is to turn us in the direction of apostasy. You get the touch of the wicked one in the case of Simon Magus. But the one that is begotten of God keeps himself; he does not practise sin, for it is by the practice of sin we expose ourselves to the wicked one. It is a great thing to be free from the power of sin, and from the touch of the wicked one. 

    But now we come to another statement, and that is not exactly abstract. It says, We know (conscious) that we are of God. It is not simply that the one born of God does not sin, and keeps himself and the wicked one touches him not, but we are conscious that our origin is of God. Supposing that you love God and you know that God loves you, what must be your origin? Do you think you ever loved God naturally? I think very much to the contrary. 

    So far as I know in regard to myself it was far more natural to hate God and one another. If you love God and you know that God loves you, it is the proof and evidence that you are of God. 

    I just call your attention to Romans 8: 28, And we know that all things work together for good to them that love God, to them who are the called according to his purpose. What made me refer to it is that the moment the Spirit of God comes to the point to them that love God, immediately He adds to them who are the called according to his purpose. Hence the fact that we love God is the proof that we are of God. Now we are conscious that we are of God, and the whole world lieth in the wicked one, so that we are delivered from the domination of evil. If that be the case how can the taunts of the ungodly move you? You are conscious that you are of God. We are not thirsting after God, that has been met by the love of God, the living water, and now we are conscious that we are of God. God is the source, so to speak, of our moral being, and, on the other hand, the whole world lieth in the wicked one. Every consideration is taken up, sin and the wicked one and the world. The world is judged, the whole world lieth in the wicked one, but the wicked one does not touch the one begotten of God. 

    Now we come to a point still further, that is, We are conscious that the Son of God is come. I have spoken already in regard to that. It is the introduction of light. 

    Light has come in. He has come to reveal God to us. The Son of God came forth to that end. The only begotten Son, which is in the bosom of the Father, he hath declared him. But more, He hath given us an understanding, that we may know him that is true. No one can know God naturally. A man has to get into a certain condition of understanding and habit of mind in order to understand philosophy. The same is true of science. You may not have the training of mind to enter into them. Well, now, what we have, and I am sure we have it only in one way, and that is by the Spirit of God, is the understanding to know Him that is true. I am confident that the understanding of man, accustomed as it is to this world and the lust of the flesh and the lust of the eyes and the pride of life, can never take in God. It cannot estimate nor appreciate God, but the Son of God is come. He has revealed God to us and has given us an understanding that we may know God. The revelation of God would be of very little account to us if we had not understanding, but He has given us the understanding that we may know Him that is true. We have been furnished. God is true. In Him is no darkness, and now we have an understanding that we may know Him that is true, and we are in Hint that is true, in His Son, Jesus Christ. It appears to me that this is the crowning point. It is greater than the previous ones. It is no small matter to be set free from the domination of sin, to be able to keep ourselves so that the wicked one does not touch us, and to have formed a judgment in regard to the world and ourselves. But the crown is that the Son of God is come and has given us an understanding. 

    Now the effect of that is to give us confidence of heart in God, the heart can confide in God for God is true, and we have an understanding to know Him. You no longer thirst after God, you do not feel the taunt of the enemy and you do not live on remembrances. The point is to live in the present and in the conditions which God has appointed. God has been pleased to appoint conditions in which you can live, so that we can be in the present without thirsting, with unbounded satisfaction in the knowledge of the One spoken of in the Psalms as the living God. The living God is a blessed reality to us, known to us, confided in. In Him we are content and satisfied, and more than satisfied. 

    One word more. It is a great point to take advantage of our privilege, to use it abundantly in the way of intercourse with God. God does not reject your advances, because they are by the Spirit of God, and your wisdom is to take advantage of what the Son of God has given to us, and to cultivate diligently the one thing that is of vital moment, and that by which we are formed practically; not to thirst or to pant after God, but knowing Him that is true and that we are in Him that is true, to use our liberty of access. 

    I have found, going through life, that it is wisdom to cultivate the acquaintance of those who are better than yourself. Where you find a man keeping company with those inferior morally or socially to himself, that man gets degraded. He drops down. That is the case in the world. It is a great thing to cultivate intercourse with fellow-christians. I do not mean social intercourse, but christian intercourse. It is much more important to cultivate intercourse with the living God Himself. 

    May God give us grace that we may not be lacking in diligence in that direction. 

  
    THE WITNESS (FER 20)

    1 John 5: 1 - 21

    We were seeing this morning that the new covenant makes evident the terms on which God is pleased to be with us in our course down here. It is essential that we should understand where we live. We cannot live without surroundings; this comes out in the preceding chapter. We live in the atmosphere of divine love, in what God is toward us; we do not live in the world really: we are dead to the world, and we reckon ourselves alive to God in Christ Jesus. It is not only that we are loved, but we have a capacity for entering into, and thus answering to, that love. We are nurtured in divine affections, and the effect is love to God and love to the brethren; and as thus formed God dwells in us. He has given us of His Spirit. It is in that way, too, we are separated from the system of lust and pride: in the knowledge and enjoyment of divine love. There are three points in connection with this in chapter 4. First, the great expression of love; you must go back to the death of Christ for that. God ... sent his Son to be the propitiation for our sins. Then the apostle goes on to say, We have known and believed the love that God hath to us; that comes out in the way of discipline and care. Then the way love is perfected with us, so that we may have boldness in the day of judgment, as at the end of Romans 8: I am persuaded, that neither death, nor life, nor angels, nor principalities, nor powers, nor things present, nor things to come, nor height, nor depth, nor any other creature, shall be able to separate us from the love of God, which is in Christ Jesus our Lord. As he is, so are we in this world. In that way love is perfected with us. Chapter 4 unfolds to us the teaching of the Spirit  divine teaching is by the Holy Spirit; but the chapter puts it in the way of divinely-given doctrine, hence we can communicate it in that way. No one could give us any sense of divine love but the Spirit of God. He hath given us of his Spirit; we partake in that way of His character. All this is preparatory to the witness. Before we can understand very much about the witness we must be separated from the world system. If you are not separated from the world by the knowledge of divine love, you are not properly fitted to take your place in the witness. The early disciples were practically separated from the world, and abiding in the love of God. The witness is totally marred when people are worldly; the witness is of One who is going to set aside the whole world system: of Christ, the last Adam, the great Head, who is appointed to bring to an end the whole world system. First you get the victory over the world in believing on the Son of God, else you are not fit for the witness. The Spirit then bears witness to us; then we read, He that believeth ... hath the witness in himself. In having the witness in himself one becomes part of the witness: holding forth the word of life is the character of the witness. We have to apprehend that things which belong to Gods ways down here are, for the moment, preserved in the church; they have not lapsed. Eternal life was promised in the Old Testament, and even before the world; it was to come to pass in Christ; but Christ is rejected, and eternal life is here by the Son in the church. Sonship, Gods house, the flock, and the shepherd are all thoughts connected with Gods ways down here. They are taken up in the church; none of them has lapsed. When the church comes out as the heavenly city, it is the exponent of all Gods ways. We are being educated for that. Having the glory of God: and her light was like unto a stone most precious; she is the crown of Gods ways. This shows what an extremely important moment the present is. This is He that came by water and by blood. Christ is not spoken of as being the Head of the new creation, but Head over all things of the wide creation. He comes in by water and by blood because sin has come in. As last Adam, He comes in as the One who has accomplished redemption, not only to bring in moral cleansing, but expiation also  there is the blood as well as the water; this is the ground on which He takes the place of last Adam. The great point in the chapter is the witness to Him, and we have our part in that witness. We should be a witness to the great Head of Gods system  the One who is going to fill all things; but He is hid for the time being. The Spirit is here as witness to Him, and we have the good that is in the Son. God hath given to us eternal life, and this life is in his Son. He that hath the Son hath life; hence we are a witness to Him. It is a great thing to have the Son; nobody but the Son of God could meet the state of things that had to be met down here: death, which is universal, and dearth; you have a picture of it in the prodigal; the world is a scene of dearth morally. Christ is the answer to these two things. He has complete authority and power over the domain of death, and there is all the goodness of heaven in Him to meet the state of dearth down here; the Spirit answers to thirst, and Christ Himself to hunger. If you enter the sanctuary and get instructed in the secret of God, then you come out in witness here. In Ephesians 3 you survey the breadth, and length, and depth, and height, and then in chapter 6 you enter on conflict. If we have to stand here in testimony and conflict, we need to be instructed in the secret of God. The church goes into heaven in order that it may be fitted to come down from God out of heaven. The heavenly city is to be the light of the universe; the nations of them that are saved shall walk in the light of it. Paul was caught up to the third heaven that everything might be assured to him. The one who can stand here in testimony is the one who has been into the sanctuary: you judge of things around you in the secret of the sanctuary. It is great encouragement to have the light of the mystery as learned in the sanctuary; then you hold fast the profession of faith without wavering. The apostle laboured to bring the saints to the knowledge of the mystery. 

    All is progress through this epistle; fellowship is the starting-point. When a person is converted he is brought into christian fellowship; that connects itself in a certain sense with profession. To come to full growth is to reach the apprehension of that system of which the Son of God, the last Adam, is the Head; the conclusion we come to is that we are of God, and the whole world lies in the wicked one. 

    There is another world now: Christ is the real starting-point, and we belong to that world. Christ is entirely outside of the world system; He has a world of His own. It is a most solemn thing for christians to be connected in spirit with this great world system, instead of with Christ entirely outside it. The vessel of witness has been obscured by the world; if you had a perfect lantern with a perfect light in it and daubed the glass with mud, the light would be obscured; the church has become so obscured by the world that the light is feebly seen. 

    We want unity in order to witness; you cannot get unity except in divine affections, in what flows from the knowledge of divine love; you cannot get it by doctrine or ecclesiastical order, all that breaks down. Love is perfected in us when unity is realised. Sanctification leads to unity; the more separated we are to Christ in heaven, the more unity is seen on earth. Where the Son of God is possessed, there is unity; you cannot say you have the Son except in divine affections; Christ is in the affections of the soul. 

    You have the Son in all that He is for the Fathers glory; you could not measure the scope of that. The Son of God has come. He brings in everything with Himself. He comes with unlimited power over the domain of death, and is the bread of God to meet the moral dearth that is here. We often think of the Father and the Son simply as divine Persons; we want to see the distinctive glory of each, according to divine counsels; that is what is meant by hath the Son. All things are delivered unto me of my Father  all thus centres in the Son. John did not write these things until the witness had failed; as long as the Spirit of God is here there is always hope of recovery; He recalls us to all that is essential. You are free of the wicked one and the world; and you have got an understanding to know Him that is true. 

  
    ETERNAL LIFE (FER 21)

    1 John 5

    We have life in divine power before we get into the state proper to it. Eternal life is with the Father (where God lives), no angel could have it. Outside the range of sense entirely: occupation with the Lord brings you into it  beside myself, the apostle says. Water  purified by His death; a clean removal of all from Gods sight. Blood  sins all gone. You have to keep up what is thus absolutely true of you. The result is you live in another region, a circle in which the Father lives and in which Christ ever lived and which He never left. He always was in keeping with the scene to which He belonged. John 3 is the earthly thing. In the millennium the earthly man is not swept away: the law written in his heart. Death to the world does not apply to the earthly family  we belong to One rejected here and His honours are ours. Indwelling Spirit characterises the heavenly family. You cannot have eternal life apart from its source: He (Christ) is the true God and eternal life. Eternal life never is said to be in the believer. 

    Romans 4; 2 Corinthians 3 and 4 Righteousness was perfect in the resurrection of Christ. The Holy Spirit is connected with the glory of Christ. 

    (1) Pauls ministry  righteousness and presentation in glory. He begins with Christs death, his culminating point is Christs glory. 

    (2) Johns ministry  Christ coming down, eternal life manifested here. Eternal life  nearness to the Father. We are brought near to the Father in the life of the Son. 

    Sin  the will of man; 1 John 3. Righteousness  the rights of God. 

    The death of Christ enabled God to come in where sin was. I submit to the death of Christ, and am entitled to all the results of that death. I am cleared in the righteousness of God. The offering of Christ left God a debtor. (Israel does not get justification, but forgiveness of sins.) 

    John 12, Son of man lifted up  separated from the world and sinful man, that he might accomplish the will of God. He took this place Himself, that He might do so and He also bore the judgment. The believer is in the place of His death; and apart from the sin in the world, his place here is fellowship with His death. He has to carry out the judgment of the cross in himself, to keep the feast. Christ never took afterwards another place in this world. Outside the camp, unto Him  our place. 

    We need to apprehend the place the Lord Jesus took here in order to fulfil the will of God. Knowing present acceptance with God, I have power to walk here in the power of His death. The whole of the present period is only as one moment to God (2 Peter 3) and it is characterised by the death of Christ. How can you sanction in yourself what was judged at the cross? 

    1 Corinthians 8: 5, 6; 12:4-6; Ephesians 4:4-6 The relative position in the economy of grace of divine Persons, not their eternal place. 

    Christ is first presented to us as man  it is afterwards we learn who He is as the eternal Son. 

    The Lord is a title of administration and it applies to us in our responsibility down here. His authority over us is absolute: we are here in His name and for His will. In many things we have to exercise judgment, but in the word you have divine principles to guide you. All must be consistent with the Lords will. Paul says, I think I have the mind of the Lord, etc. Many things come in in connection with which God has no particular mind and in these things we are tested. If all your things are subordinate to His things you can ask His guidance. In James If the Lord will comes in to test us. Christ administers all for the will of God. Ephesians 4: 

    One faith  the revelation of Gods will. 

    One baptism  you are cut off from all here. 

    The Lord is out of this sphere: not so God (cf. Philippians 4). You can go to God in every detail. The christian has the Holy Spirit and has to exercise spiritual judgment. If you teach children principles, they will then know how to act in detail. Turn to the Lord to keep your spirit quiet amid difficulties here. The Lord concerns Himself greatly about you, not about your circumstances: as Priest, on our side for sympathy, support, etc., that we may not be disqualified to exercise our priesthood. 

    It is important to see the order of things in which Christ is Lord. Ephesians 6, you come out strong in the Lord, etc. If we always had divine guidance in so many words, direct, there would be no exercises at all  everything would be right. 

    In Revelation things that are, etc.  nothing about the world. Change in chapter 4 and from chapter 5 onwards the political world. 

    Two things occupy the Lord. The testimony (as Lord) and the sanctuary (as priest). 

    In Ephesians it is remarkable there is not a single statement that Christ is God. The epistles are occupied with the work of God in us. You begin with the Spirit  the Spirit is life; Romans 8. You have everything in the Spirit. In Ephesians all is effectuated in you. 

    QuesWhat do you understand by quickening? Made to live in the love of God? 

    FERThe Spirit takes the place on the part of God, of shedding abroad the love of God in the heart, but I understand quickening to be the birth and nourishing of divine affections in the heart of the christian; I would say it is the birth and origin of spiritual affections in the heart of the christian. The Spirit so brings the heart of the christian under the influence of the love of God, that He creates a response to it, He awakens spiritual affections in the heart of the believer. Here (2 Corinthians 3), it speaks of the Spirit giving life. 

    You may depend upon it, the ministry of the new covenant is a point of the very last importance, it is that that the bulk of christians needs to know  what the disposition of God is towards them, and I am very sure they will not go on to reconciliation until they know that. You will never get confidence, I am sure, except by the knowledge of love. Nothing short of that will beget confidence, and until there is confidence you are not prepared to accept reconciliation, for that means that all is for God, and no one is prepared to accept that until there is confidence and affection as to the fruit of the knowledge of God. 

    QuesWhat glory was it that Moses veiled? 

    FERWell, in going in to God there was a certain effulgence; if a man goes in to God, you may be sure he does not come out as he went in. The glory came out in connection with the second tables; after God had announced that He will have mercy on whom He will have mercy  that is, He declared His sovereignty. God did not allow the people to see to the end of that to be abolished. What was seen in the face of Moses was typical of the Lord; there is no doubt about it, that the glory in the face of Moses really looked on to a glorified Christ. There was in Him the end, the determination of everything for God, 

    beholding the glory of the Lord with unveiled face; for us everything is settled and centred  it is settled and centred in the Son of God. It is not simply that He is the perfect expression of what is in the mind of God for us, but for God everything is settled and centred there. In the Old Testament, whatever might have been the disposition of God towards a man, it could not be expressed  nothing then was secured for God. But now when we come to the New Testament I see everything is secured for God, and therefore in Christ there is the perfect expression of all that is the mind and heart of God towards us. 

    Luke 14 and 15 It is easy to see that Luke 15 is a continuation of chapter 14. I need not say that the chapters are often a hindrance in reading Gods word, they may be sometimes convenient but the subject is often broken off by the division into chapters. Read the last few verses of chapter 14 and see the connection with chapter 15. As I was saying last week, chapter 14 gives us the house and chapter 15 gives us the guest, or the fitness required to be in the house. 

    In chapter 14 we have first Christ coming into mans house, and then Gods house, and those who are compelled to go in. At the beginning of the gospel of Luke we have peace on earth, and at the end peace in heaven. When Christ was born it was peace on earth, then if you read chapter 10:17-20, the Lord says, I beheld Satan as lightning fall from heaven. It was not that Satan was then cast out, I do not think he is cast out yet, but the Lord is speaking prophetically, as it were; they were to rejoice that their names were written in heaven. Satan came into this world and corrupted man, but those who had been corrupted by Satan had their names written in heaven  it was Gods answer to the work of Satan. Through the death of Christ, God has annulled the power of Satan and there is no distance from God, there is peace in heaven. 

    At the end of Luke Christ lifts up His hands and blesses them and is carried up into heaven; it is not now so much that our names are written in heaven, but there is a Man there before God, there is peace in heaven. He went up into heaven and received gifts for men. I notice the word receive; Psalm 68 puts it, Thou hast ascended on high, thou hast led captivity captive, that is the power of Satan annulled, and not only that Thou hast received gifts in Man and its adds yea, for the rebellious also  this goes on to the millennium, it no doubt refers to rebellious Israel  that the Lord God might dwell among them  Israel in the millennium. Luke 14 the house, Luke 15 what makes me suitable for the house. The first two parables I only just glance at. What strikes me here is the joy in heaven when there is the first movement in the sinners heart. No doubt in the parable of the lost sheep we get the work of Christ and in the next the work of the Spirit, but in both it is the first movement in the sinners heart which gives joy in heaven. The parable of the prodigal is another thing, it is not here the being sought but the reception. I can very well imagine the prodigal thought he could cater for himself in the far country, and the first thing which was used to bring him to himself was providential circumstances, a famine. There are three steps in his history, and he is a representative man. We see the process of the divine work in his soul and we all go through this process although there may be different ways of learning it: First, his eyes are opened. Second, he received reconciliation. Third, he is brought into the house. 

    His eyes are opened through the famine; I know many a young man in the world, so long as he has health and strength and money it may be, he has plenty of friends, the world likes those who can be useful to it, but if he lose his health and strength he loses most of his friends, too. Then he receives reconciliation  but he is not in the house yet; he must be made suitable for the house. A great deal was made years ago of faith and standing and they are very important, but what are the use of faith and standing if there is no experience? Undoubtedly the best robe is Christ; it is spoken of as the best robe because there is no better, and in the Fathers house it is all Christ  Christ is the Object of the Fathers heart. Do not say the Fathers house is going to heaven; it is for us now; of course, we shall be actually in the Fathers house, but it is true now. 

  
    THE OBJECT OF THE HOLY SPIRIT NOW ON EARTH (JBS 7)

    1 John 5:2,3

    How many questions are resolved by rightly understanding the object of the Holy Spirit now on earth! What cause of misapprehension and diversity of judgment lies here! Some seem to make conversion the entire work of the Spirit, and they labour for it with great zeal. Others go a step further, and consider that converts should be edified and nourished in the school of God. Now, both hold truth, but neither in the large and glorious purpose of God. The prayer of Christ, when He surveyed the full accomplishment by Himself of all the Fathers will, was, That they all may be one, even them also which shall believe on me through their word. This would be the most glorious expression of divine power, that as the Father and the Son were one, so all believing in the Son should also be one. And the Spirit in the apostle, in spite of all the apparent frustration (on earth) of this desire of Christ, lays it as a grand injunction on the saints to endeavour to keep the unity of the Spirit in the bond of peace, for there is oneness in all the highest blessings of the church. 

    Here, then, we have the object of the Spirit in the manifestation of unity, as members of one body. It is the witness on earth that the Father sent the Son. Natural selfishness and singular interests are lost in one common joy and glory; not as under the law, every man standing on his own rights, but look not every man on his own things, but every man also on the things of others. And I believe it is here that love one another, the new commandment, has its force and place. This commandment, like all commandments, is given for an object, and that object is that by this shall all men know that ye are my disciples. The observance of the commandment would produce this effect; but we should remember that there is a mode for obeying. We are to love one another, not according to our sentimentality, but as I have loved you - with all the truth, and holiness, and self-devotion of Christ. Christ could denounce Peter as Satan. The loving sympathising Jesus, could remain two days in the place where He was when His friend Lazarus was nigh unto death. He could allow His disciples to pass into the dark gloom of despondency on the stormy sea, ere He appeared for their rescue. But I need not multiply instances of a like nature, where the blessing of His people is secured, though every former link be severed or forgotten. Christ had but one object, the glory of the Father, and He accomplished it. The Holy Spirit has but one object, the glory of Christ, and He will accomplish it. To be a member of Christ, for the body is Christ, is my glory; and the Spirit cares for me, and makes intercession for me, as baptised by Him into one body. He desires to glorify Christ. 

    It is not a question of conversion. Thus the evildoer in 1 Corinthians 5 was a converted person, as is evident from 2 Corinthians 2, but he would not suit the Spirit in His work and in His manifestation of Christ, constructing an habitation of God through Himself. Hence, the company whom the Holy Spirit could acknowledge and use, should come together, expressing unity of purpose, and formally disown any further union with one acting wickedly. It did not touch the question whether he was a believer or not, or whether he would be saved in the day of the Lord. He was not fit, in his present condition, for the Spirits service in glorifying Christ, and he must be removed unless his soul were restored by a godly repentance. Thence I learn the principle, that it is not persons, but Christ and His glory, I am to consider, and, 

    following this rule, I arrive at the truth, that the course of the Spirit, however in appearance harsh and repulsive, is the surest way to remove-obstacles and promote the love which is of God. Have no company with the disorderly one. Why? To show your superiority? No: but that he may be ashamed. Following the guidance of the Spirit, who is faithful to Christ, and of course to all who are of Christ, is ever the divine way to clear away offences; because, as one member is strengthened, all the members are strengthened, even though strength be obtained in the judicial treatment of one or more. The very member judged is receiving strength, it may be imperceptibly yet surely, by the faithfulness of his brethren towards the Lord and himself. For there is one body and one Spirit, and therefore it is seeking the mind of the Spirit, which is our blessing, as it is what God regards, helping us in our infirmities. This, therefore, and not persons, should be paramount to us. And so our service should be that we may present every man perfect in Christ Jesus; but ready to part company with any persons, no matter how honoured and loved, if they cause offences contrary to the doctrine which ye have learned; yea, even avoid them, and simply because they that are such serve not our Lord Jesus Christ. Who so honoured as Peter? Yet, when truth was at stake, he is sacrificed to it; Galatians 2. 

    The trial, the difficulty, the heart-breaking of cutting through the longest and most cherished friendships, if need be, for Christs sake, is admitted and felt. It was so when first we left all at the Masters call, and the same principle holds good the entire journey through. Following Christ never made, and was never meant to make, a smooth course through this world. If it be said, can a movement be of God which is attended by so much sorrow, shame, disappointment in its train? I can only reply, that such was the experience of him who was in nothing behind the chiefest apostles; 

    Philippians 2: 20, 21; 2 Timothy 1: 15; 2 Timothy 4: 14 - 18. He has warned us, that there must be also heresies in the church, that they which are approved may be made manifest. In this, as in all else, the only blessed place is to walk by faith, not by sight. The Lord, when He comes, will bring to light the hidden things of darkness, and will make manifest the counsels of the hearts; and then shall every man have praise of God. Our bodies should be a living sacrifice to Christ, and this is especially the Spirits work. There is reciprocity: Christ gave Himself for us; the Spirit in us aims at nothing but that we should be the Lords. Every consideration outside this, individually and corporately, is repugnant to Him. Not persons, I repeat, but power in the Holy Spirit can strengthen the saints. One saint, glorifying Christ in the energy of His Spirit and truth, would do more than thousands lukewarm to cheer the hearts of all saints, because it is but one Spirit after all, and one body. Sectarianism is ever looking at persons, which are everything in its eyes. Love for the church looks to Christ, and labours to present every man perfect in Him, but only associating with those who aim to serve not their own bellies, but the Lord in truth and holiness. Here it is well to remark, that fellowship with one another is only in the light, the summit of Christs service for us and he that loveth his brother abideth in the light, and there is no occasion of stumbling (either himself or others) in him. His love is in the light, holy and radiant with the presence of God. He learns to add to godliness brotherly kindness. 

    But, practically, am I to warn my child to avoid the society of a person whose conversation is pernicious, and does that child, if I love him, demand no reproof, no discipline, because, though he frequents the company I deprecate, he assumes that he has imbibed none of the evil? Who can touch pitch and not be defiled? But the temple of God is holy. 

  
    LECTURE ON 1 JOHN 5:1-13 (JND 42)

    1 John 5:1-13

    The first verses of this chapter have a special character and that is, the testing and searching out what the true love of the brethren is, and then the apostle goes on to the great basis of Christian walk as set out in certain testimony which we shall presently see. As we are aware, in this epistle, the love of the brethren is that which characterises the Christian. It is one of two things, the other being obedience to Christs words and commandments  the spirit of obedience and the spirit of love to the brethren. In speaking of loving the brethren, he shews us who these are, they are born of God, and such we love. Dependence on God, obedience, and love are the characteristics of divine love. Variously developed in us they surely are, but we find them all in perfection in Christ. Man doth not live by bread only, but by every word that proceedeth out of the mouth of the LORD doth man live. There we have dependence. This has a double character. You have a strength that you cannot do without even though you are not dependent; and besides this, there is confidence in the strength provided. The Blessed Lord having made Himself a servant, we find in Him both dependence and obedience; and also love which was in Him the principle of activity. In us, it is mixed with imperfection, but it is the same thing in itself. This epistle treats especially of these two traits, namely, obedience to the commandments and love of the brethren. They manifest divine life in us, and they are always inseparable, because love to the brethren must have, after all, its eye upon God. It was so with Christ in everything. He gave Himself for us an offering and a sacrifice to God. He did love us, but it was to God, and God was the object of His service; and therefore, when going to the cross, He says, That the world may know that I love the Father; and as the Father gave me commandment, even so I do. There we see the principle of love and of obedience. These two are inseparable. So you have those who are dear to Christ, but along with that the path of obedience, or it is not the path of real love. Love that is not obedient is never divine love. I cannot have divine love in my heart and not refer to God. When Christ came as a man, He never went out of the place of obedience. So with us; where they are true, these two things are inseparable, and if they are not true, they are not it at all. Just as a man has a body and a soul, but the moment they are separated, neither is a man. 

    Then the apostle gives us the mark of the brethren, Whosoever believeth that Jesus is the Christ is born of God, and he adds, Every one that loveth him that begat loveth him also that is begotten of him. Love to the brethren is characteristic. I ought to love every poor sinner, but love to the brethren flows from a specific relationship, which shews the value of what Christ loves. It is not here the activity of evangelising grace, but that which is distinctive in that a certain set of people are loved for the sake of another to whom they are dear, whatever their own individual character may be; and therefore it cannot be outside obedience. This commandment have we from him, That he who loveth God love his brother also. Who are they? All Gods children, whosoever believeth that Jesus is the Christ, etc. Then you get a counter check, and in this way, By this we know that we love the children of God, when we love God, and keep his commandments. It is not loving a certain set of people we may know, but loving the children of God as such, because I keep His commandments; I know I love the brethren because I love God. Both sides are checked in this way, and very important it is. Practically, I may find one is more agreeable than another, and I have more fellowship of heart with one than with another, and so on, and there is nothing wrong in this, if there is more suitability the one to the other; but still I love all, even though the more abundantly I love, the less I be loved, and that is because of the character of the love. The characteristic of Gods love is that, in its strength, its purpose, its activity, and its energy, all is dependent upon the love that loves, not upon the object loved. God commendeth his love toward us, in that, while we were yet sinners, Christ died for us. The great, immense, proving, revealing act of the love of God is, that Christ died for us while we were yet sinners. There is often a difference of communion between the soul and God, but still the love is characterised by this, that it does not flow from the object loved, but from the heart of Him who loves. With my heart and mind thinking of God and looking to God, whatever belongs to Him is dear to me just because it is of God. Every one that loveth him that begat loveth him also that is begotten of him. If I am extremely attached to a person, I love his children, and not merely because his children are pleasant. But if I love others as Gods children, it is proved and shewn to be love to them as such, because we are obedient to God Himself; but it is not the love of God to His children if it is not marked by the spirit of obedience. The two things are inseparable. I love the children because they are Gods children, and if I love God I keep His commandments. This is just the spirit of the Christian, that Christ being precious to him, love to the brethren and the path of obedience are always before him, and therefore also he is really pleasing himself. 

    Well, then, he next turns to where difficulties are found. His commandments are not grievous. To the natural man they are exceedingly grievous, for the carnal mind... is not subject to the law of God, neither indeed can be. The only thought that the flesh has about these commandments is that it must never have anything its own way. Whether child or old man, each one of us likes his own will. Doing my own will is not obedience. But love to God makes His will the motive of my conduct. When we speak of Christs obedience as the pattern of ours, as to its spring, it is not in that way that the law deals with man. There is a certain character of obedience in all of us which is submission to anothers will when we do not like it. You see a child, who wants to run out and play, sit down at his fathers bidding to do his lessons; very nice it is to see such obedience, but Christ never obeyed in that way. He never had a will one way, and then gave it up to do His Fathers in another way. And the new man lives by every word that proceedeth out of the mouth of God. It delights in obedience, and therefore, in the epistle of James, Gods will is called the perfect law of liberty, because if I tell my child to run our and play, instead of sitting down to his lessons, it is obedience surely to do so, but it is also what his nature delights to do. The new nature is perfectly obedient, and finds its delight in that it obeys. In Christ, it was, My meat is to do the will of him that sent me, and to finish his work. In us, we can trust God enough to wait for God to act; the new nature has not such an idea of its own importance that it sets about to act for itself before it has got a will from God. 

    In the case of the Lord Jesus, in John 11, they sent to Him, saying, Lord, behold, he whom thou lovest is sick, but He abode two days still in the same place without stirring. He had not a word from His Father to move. God was letting Lazarus die that He might shew the power of resurrection over death. Said I not unto thee, that, if thou wouldest believe, thou shouldest see the glory of God. This sickness is not unto death, but for the glory of God. Presently, nothing will stop Him. The Jews of late sought to stone thee; and goest thou thither again? But that was no hindrance. We find the true principle of Christian obedience which makes it a perfect law of liberty (and yet it is obedience) because the new man delights in it. Quite true, of course, that a great deal of breaking down has to come in, because of our actual state; whenever self works, it must be judged and broken down, for the true spring and motive of our conduct must be that God has a will. It is a terrible thing whenever the flesh is not so broken down as to have no will. Flesh does not like that. Flesh will reason, Am I never to do anything to please myself, what a God you have got? Ah! that betrays where the heart is. But it is perfectly natural to the heart, and therefore His commandments are grievous to the flesh. The way obedience is made a delight and a blessing to us is, His commandments are not grievous, for whatsoever is born of God overcometh the world. It is what is in the world that makes it difficult, but this is the victory that overcometh the world, even our faith. It is subjective, for it is a life in us; but it is also objective, for Christ is its object. That is where the heart of the Christian is set. The new man born of God cannot live on itself, it must have some object. As the apostle says in Galatians 2I am crucified with Christ, there is the end of the old man for faith; nevertheless I live, yet not I, but Christ liveth in me: and the life which I now live in the flesh, I live by the faith of the Son of God. That is what he lived for, and upon, too. And that is what Christian life is, but the way by which it lives is by an object which is not in the world at all, it is Christ. 

    Then, mark the blessed confidence and the joy which are in it. Is there compulsion? No. Who loved me, and gave himself for me. The apostle finds the most blessed motive possible  Christ loved me and gave Himself for me. Not only has He redeemed me from sin for glory, but He has won my heart, redeemed me out of self into love to Himself. There I find the motive and spring. Therefore the victory that overcomes the world is faith; not looking upon the things that are seen, but having the sentence of death upon myself, that we should not trust in ourselves, but in God which raiseth the dead. Power is there. The moment this is the case, the power of present things is gone. I am living (I speak as to the principle of it) by this Christ Himself, who has loved us, shed His blood for us, and given Himself for us. There I get the object that fills my heart with singleness of eye, and takes away every motive that would turn my heart in another direction. True, we have a great deal to learn, and hindrances there are, but this is, in chief, the principle. 

    We have always to overcome, but when the heart is fixed on Christ, it is not like a victory between two that are fighting, but, as Paul says, I count all things but loss for the excellency of the knowledge of Christ Jesus my Lord: for whom I have suffered the loss of all things, and do count them but dung, etc. Well, if it is all dross and dung, it is no such great sacrifice or victory; but that supposes the heart to be filled with Christ, and then it is all easy. The new man is just as much alive when I have eternal life as when I get to heaven. I know it is only gradually that self is detected, lurking in a thousand places in the heart. But a Christian who has gone through the world with Christ wonders how people can be occupied with a kind of conflict which is nevertheless very real to a person in the thick of it. It is true that Satan always tries to hinder the energy of a life he cannot destroy, but the eye of faith rests on an Object that is not the world, but the Son of God. So, who is he that overcometh the world, but he that believeth that Jesus is the Son of God? This blessed truth I have, that He came and won a place for me in heaven, and all the rest is dross and dung. 

    Now, therefore, I press forward, that is all my life. I am not perfect in it, but that is what I am doing. I have learned, in whatsoever state I am, therewith to be content. It is not, you must give up this and you must give up that, simply as a commandment, but it is, there is Christ for you; there is the One who is sufficient for my delight, and I give Him, My Son, for your delight, the One who has given Himself for you and saved you. And there, through grace, our hearts rest in Him. Well, then, He says, you must run on and get this, practically I mean; and therefore it is not, you must give up, but it is deliverance from the things the old man cares for; the power of Christ becomes an object to the new man which the soul runs after undistractedly and undividedly, and thus it is delivered. When the mind is in that state, it is not a sacrifice, but a deliverance. 

    Having, in this way, put the Christian in his place, the apostle then lays the groundwork for it all. It is well, however, to have this quite clear. Man naturally is a slave, but what is so characteristic of Christianity is that it gives us an object as well as salvation; this the law did not do, it told us what we ought to do as men, but it never gave us an object or life, and it could not give power, because it was weak through the flesh. It tells me to love God, and if I ask, Why?  not a word! Of course, this is only what we ought to do. The law is the perfect rule of what man ought to be (I do not now speak of a Christian), but it does not give me life, or strength, or an object, however useful it is in its place to convict me. It is the measure of responsibility for man, but it is neither the expression nor the power of grace. But the moment grace comes in, it is no longer a question of what I ought to be, but of what God is pleased to do; He has put me like His Son in His own house. This is all grace. 

    Then He leaves us in the pathway here below in order to have our senses exercised to discern between good and evil. And the Object that He has given us the while, is the One who is sufficient for the Fathers heart. 

    Next, in this chapter, he takes up two things, namely, cleansing and life. 

    This is he that came by water and blood, even Jesus Christ; not by water only, but by water and blood. And it is the Spirit that beareth witness, because the Spirit is truth. In the water and blood, I have, not a witness, but a state produced, and then I have the Spirit bearing witness. In the first, it is the needed condition to which the water and blood apply. The witness of the Spirit has a double character, it comes and tells me all that I am by the revelation of Christ. Christ is the truth, and when the Spirit of God bears testimony to the truth, He brings Christ to me and shows thus not only what I am, but also what all men are  haters of God and full of lusts. This is the effect of His testimony. He gives us the fulness of truth, and we shall see how deep this truth really goes as to our state, too, and how that it has no limit. There is one question that comes first, and that is, supposing heaven is revealed and Christ is the object of faith, how can we be fit? We must be made fit to be in the light as God is in the light. The moment the light comes in and the conscience is reached by it, for it is no good otherwise, just as when the daughters of Jerusalem beat their breasts, Christ, turning to them, said, Weep not for me, but weep for yourselves, for you are all going to be judged. 

    Very useful is the law to convict, but it is too late, for man, the being to whom it applies, is already lost, and Christ came to save the lost. If a man has lost every farthing, and you give him a rule to shew him how to employ his money, Why, says he, you mock me, I have no money. Your rule may be useful to convict him of the fact. Now all Christians will say, in terms, that man is lost, and yet they will speak of him as under probation. In one sense the Christian, when under grace, is in probation, but man, as such, has been tested and probation is over. Even one of old could say, Enter not into judgment with thy servant: for in thy sight shall no man living be justified. That is all settled. By works of law no flesh shall be justified. As many as are of the works of the law are under the curse. That does not mean bad works, but such that are on that principle, for they have not kept the law. But God being fully revealed, the question now is as to whether I can walk in the light as God is in the light; it is not whether I have walked by the law rightly, but am I in a state to stand before Him? And I know I am not. The day of judgment is anticipated in the conscience, and I cannot answer him one of a thousand. Job owns that God loves righteousness, but if I wash myself with snow water, and make my hands never so clean; yet shalt thou plunge me in the ditch, and mine own clothes shall abhor me. That is to say, if I fancy I am right, He shall plunge me in the ditch  shew me what I am  and I shall come out of it, so that my own clothes shall abhor me; Job 9. 

    I must, then, be made fit for God according to what He is in nature and holiness. The soul feels that God is perfectly holy, and I am not. That is what we need, and that is what we have found in Christ. He came not by water only. We have the word of God  the revelation  and by it we are begotten, though that is not exactly its character here, true as it is; we are renewed in knowledge after the image of him that created him, and again, which after God is created in righteousness and true holiness. We have thus the thought of the mind and the perceptions being completely purged by the application of the word; the spirit and principle of the thing applied to the conscience, the affections, and the heart; and the judgment of good and evil formed according to the revelation of what God is in Christ, not according to natural conscience or to the law. Where did the water come from? Out of His dead side. That is to say, that in this respect I see, not cleansing at all, but the absolute death of the old man, and that there must be a new creature. There never has been anything fit for God, in any shape or in any way, in the old man. I may reckon it dead, but it is always and simply in opposition to the Spirit of God. The two are contrary the one to the other. But the blessed word of truth comes to me in the quickening power of God, and it brings this cleansing water to my soul and conscience, and with such a revelation of God in Christ as to make me know what the flesh truly is. 

    This character of cleansing we find in Ephesians: Christ also loved the church, and gave himself for it; that he might sanctify and cleanse it with the washing of water by the word; that he might present it to himself a glorious church, not having spot, or wrinkle, or any such thing. To himself! And fit for Himself!! The word brings down to us the nature and character, the glory and purity, and the blessedness, too, of the place it comes from. If I may so speak, Christ has in a way humanised it; but man would not have it, and just because it was such, they refused it, and Him too; they spat in His face and crucified Him. So now God comes in, in power and grace, so as not to leave one atom of flesh in His presence; we find many other details besides, but this has taken place, and the moment I see this, I am entitled to say, I am dead. 

    The water which cleanses is that which brings the whole truth of God to my soul, and judges all that I am, but at the same time, it is that which, in the power of Gods Spirit, puts me in the presence of God, as after God created in righteousness and true holiness. That is the water. There could be no living connection with Christ for man in the flesh; He must be a dead Christ before the water could come out which purifies, so that the purpose of God might be accomplished. Quite true, there was also the bearing of sins, but this is not all; we are cleansed, and our sins have been put away; but we must be set in Gods presence according to His own character and intentions in love. It is not all the truth that Christ has met our responsibilities on the cross and that He has died for them. He has cleared me perfectly as regards my responsibility as a man. But what, then, is God to do with me? My being merely cleansed does not tell me what He is going to do with me. Since the world began man has been a guilty sinner, but before the world began the thought and intention of God was to put man in His own glory on the ground of Christs finished work upon the cross. Not only has He cleansed my guilt, but He has glorified God by the work He has wrought, and this enables me even now to stand in Gods presence. Herein has love been perfected with us that we may have boldness in the day of judgment, that even as he is, we also are in this world, 1 John 4:17. 

    This is more than merely sin and guilt being put away. I have my conscience perfect, and I delight in holiness itself. It is true that Christ becomes more and more precious to us, as we grow up to Him who is the Head, but we must first know how we can stand before God. Jesus came by water and blood. Not only has He cleansed our hearts, but He has cleansed us for Gods eye, and made our consciences perfect. This is what He has done, and therefore His precious blood which cleanseth from all sin has so cleansed us that God cannot see sin on us. God no longer sees what we have wrought, but what He Himself hath wrought. As of old it was said, He hath not beheld iniquity in Jacob, neither hath he seen perverseness in Israel. That was at the end of the wilderness journey. Looking back at Massah, Meribah, and Kibroth-hattaavah, we hear their repeated murmurings, and then we see Balaam at the top of the mountain, saying, He hath not beheld, etc... Surely there is no enchantment against Jacob, neither is there any divination against Israel: according to this time it shall be said of Jacob and of Israel, What hath God wrought! Why, He has wrought according to His own exigencies in righteousness and holiness! 

    And so I stand before God according to the perfectness of Christs work, but I am cleansed according to the claims of God in the light, i.e., according as God is in the light. And then we have these three witnesses, and they agree in one: the Spirit, and the water, and the blood. How do we get the Spirit? Can the Spirit come and help the old man, or take the spiritual part of man and lift it up? No. Christ must first be killed; there must be a total breach with man as he is before we can have the Spirit. It was a work carried out in grace, for what the law could not do, in that it was weak through the flesh, God sending his own Son in the likeness of sinful flesh, and for sin, condemned sin in the flesh. There, then, is the end of the story as regards the flesh. I am not now talking of sins. Having wrought that perfect work, Christ goes up into the presence of God, and the consequence is that the Spirit comes down. And of what is He the witness? Why, that the world will not have God at all, but has utterly rejected Christ, and that therefore the world shall see Him no more. He will reprove the world... of righteousness, because I go to my Father. This being so, Christ is now sitting at the right hand of God, and the Spirit of God has come down, the witness that the world shall see Christ no more, and that those who believe belong to Him in heaven. There can, therefore, be no longer any bond between the world, as the world, and God. Having taken His place in heaven as Man in glory, Christ sends down the Holy Ghost that I may know my separation from the world, which is crucified to me and I to it, and also that I may know my place up there in Him. Spirit, water, and blood agree thus in witnessing that man is unclean and away from God. 

    But where do I learn the condemnation of man? In Christs bearing the judgment. Where does the cleansing come? In Christs dying for me. Where is the judgment of sin in the flesh? In Christ being made sin. On the other hand, Christ has given me title to a place before God according to what He has done; He gives the Holy Ghost who takes of the things of heaven and shews them to me and presents to me this blessed Object, Christ, so that I follow hard after Him. These three agree in testimony. While we are waiting for Gods Son from heaven, the Holy Ghost comes, as the result of Christs perfect work, and tells us that we are fit for a place with Christ in heaven, that we are of God, and that Christ is righteousness of God to us. This place in heaven He has won for us. Ye shall know that I am in my Father, and ye in me, and I in you. These three witnesses agree in testimony as to what the flesh is, and also to the perfect work which has been wrought, and which cleanses, redeems, justifies, and unites us to Christ. Founded upon this work that Christ has wrought, we know that we have a place there where He is. This place is of sovereign grace, surely, and in virtue of the work by which God Himself has been glorified. 

    One word more. He that believeth on the Son of God hath the witness in himself. If I do believe, I have the blessed consciousness of all this, I have the power of the thing in myself; as to the certainty of the ground of it, I have the witness in myself. 

    But a person says, Oh, you cannot prove that. I reply, I have it. Suppose someone comes to prove to me that I do not live, I do not try to prove that I live, I do live. He who does not receive the witness makes God a liar. Record, witness, testimony, are all one word in the original. We have been speaking of cleansing, and of the witness to it. I have the cleansing by water and blood, and I have the Spirits witness, but that which I know I have is nothing less than Christ. God hath given to us eternal life, and this life is in His Son. Christ has life in Himself, and He that hath the Son hath life. It is not that he has Adam or a mended Adam, but he has a totally new thing. I have now Christ Himself as the life in which I live. It is never said that this life is in the Christian, though he has it, for he that hath the Son hath life, and it is nothing less than that which Christ is. It is Christ. I have cleansing, righteousness, and the Spirit as the seal of it all, the testimony is there; it is by these testimonies that I know I have Christ, and this is eternal life. The world has not got life; responsible they are to believe the testimony, but they have not life. And therefore one cannot expect them to understand the convictions of a Christian. One may try to shew them the folly of their reasonings about the truth and the record, if one is clever enough to do it, and if you are not, they will baffle you. But the Christian has met God in Christ, and Christ is his life. I know it apart from reasoning. And now He dwells in me. When the believer has it, he has the witness in himself, and he dare not think anything else but that the perfectness of that blood-shedding has cleansed him from all sin. As to faith, we have done with the old man, sin, and the world. Our only place is in Christ, and we are therefore just waiting till He comes to receive us up into the glory, that where He is, there we may be also. 

    How far can our hearts go with this blessed truth, when He says that we have the witness in ourselves? Have our souls found deliverance from the world in the consciousness of our place before God in light, according to Gods own work and Gods own light? Of him are ye in Christ Jesus, who of God is made unto us wisdom, and righteousness, and sanctification, and redemption. We are of God. And Christ is the righteousness of God to us, and there we are. The Lord give us to apprehend more distinctly what Christ came to do, and also the consciousness of His way of doing it  testifying what man was without this  without God and hating God  but testifying also to this by loving us, and by giving Himself for us! 

  
    THAT WHICH WAS FROM THE BEGINNING (5) (JT 7)

    1 John 5

    TRAt the beginning of the readings you spoke about having in this chapter the Man. Will you say a little about it? 

    JTAt the end of the chapter it is formally stated that He is the true God, and eternal life, 1 John 5: 20, and also that we are in him that is true, even in his Son Jesus Christ. 1 John 5:20. The chapter really treats, as I understand it, not exactly of Christ as He was here in flesh, the previous chapters treat of that, but rather of Him as He is now. The previous chapters present what is from the beginning, whereas this chapter views the Lord as the Christ and as the Son of God. It opens with that statement, Whosoever believeth that Jesus is the Christ. 1 John 5:1. That is a testimony in addition to the testimony of the apostles; it is not the apostles witness here, it is the Spirits witness. They were qualified to witness of what was from the beginning as having been companions of the Word, but the Spirit also was to witness, and this chapter is connected with the Spirits witness, as to Christ as He is now; and therefore you have the statement that He came not by water only, but by water and blood. 1 John 5:6. It is the Spirit now that bears witness. 

    RSSThe apostles should bear witness because they had been with Christ from the beginning; John 15: 27. 

    JTHere the Spirit is said to be witness; therefore it suggests that here we have come to what is established in Christ, not so much now as He was as Man. The first statement in the chapter is, Whosoever believeth that Jesus is the Christ is born of God. 1 John 5:1. The platform is changed in this chapter because He is in testimony presented as the Christ, having died and risen and been glorified. 

    BTFIt has always been difficult to understand the statement, This is he that came by water and blood. 1 John 5:6. 

    JTI think the best way to put it is that He came into the sphere of testimony in that way. He has come, not now by incarnation, but by death, or, more correctly, by the means of cleansing. 

    JSThat was a moral necessity. 

    ANWWhereas chapter 4 is incarnation. 

    JTYes, Jesus Christ come in flesh. 1 John 4:2. You have more definitely the order of man in the previous chapters, what He was as witnessed in His pathway here; whereas the Christ is the Man who carries out the purpose of God, and all things are established in Him now. 

    ARIs that in resurrection? 

    JTIt implies resurrection; He has come by death. 

    ARGod has made that same Jesus both Lord and Christ. Acts 2:36. 

    FLThe witness of the Spirit follows the exaltation of Christ; that is, the Spirit comes when Christ is glorified, and the witness that accompanies Him is that Man according to flesh has been removed, purification has been effected. 

    JTFirst, you have the statement, it is the Spirit that beareth witness 1 John 5:6, a remarkable statement! It shows that the platform is changed. As here in flesh, the Lord said, I am ... the truth. John 14:6. He is not here now, but the Spirit is here, and He also is said to be the truth. You have a full witness in the Spirit; the apostles could not say they were the truth, only the Spirit could be an adequate witness, so that you have what is correlative on earth to what is in Christ in heaven. Then we have the three-fold testimony, the Spirit, the water and the blood. 

    JSIn the gospel it is blood and water. John 19:34. Why is the order reversed here? 

    JTIf it is a presentation of the truth from Gods side, obviously the blood must come first. The blood was taken inside the veil and placed on the mercy seat; the blood was for God, so that clearly in the presentation of the truth from the divine side, as in Romans, it is the blood first. The blood is in Romans 3:25, whom God has set forth to be a mercy seat through faith in his blood. It is a question of God declaring His righteousness. The water is in Romans 6; it is connected with baptism. Here in John what is in the mind of the Spirit is not to justify God in regard to sin, but rather to bring about the state in the saints suited to God; therefore the prominence is given to the water. 

    RSSIt is cleansing by death; it removes you altogether. 

    JTIt removes you from your own mind and heart here. The water does not remove you from before God judicially; it is the blood that does that, because the life was in the blood. 

    FLExpiation is in connection with the blood. 

    JTIn connection with sin the victim is slain and the blood carried within for Gods eye, and the carcass burnt. If it is a question of God vindicating Himself, it must be blood. There is nothing said about water there. If my mind, heart and affections are to be purified, the water is essential; you must have water. I think, therefore, the importance of the water being mentioned is witness; it does not detract from the witness of the blood; it has its own value. 

    RSSWhy does it say not by water only? 1 John 5:6. 

    JTIn case there might be any weakening as to the atonement on the divine side. 

    FLThe contrast is with the flood; that was water only. There was an intolerable condition that God must remove, but it was done by water only. The time had not then come when there could be expiation, but when God removes all flesh in the cross of Christ it is not water only, it is the blood that gives us a standing in the resurrection world. 

    JTQuite; if it is water only, there would be nothing left. Therefore you have in chapter 1 the standing maintained. The blood of Jesus Christ ... cleanseth us from all sin. 1 John 1:7. 

    ARHow would the water apply in John 3:5; born of water and of the Spirit? 

    JTThe principle of cleansing is there, but it is a very initial stage. 

    JLJIn Hebrews 10:22, we have bodies washed with pure water. Is that the same? 

    JTPretty much. 

    WHFWe have been set aside in the spirit of our minds in the water, and in the blood we have been set aside before God. 

    JTI think the blood gives us a standing. It was put on the mercy seat and before the mercy seat, so that while it denotes that the sinner has been fully dealt with, it also denotes a life that is acceptable, the life of Jesus. There is full expiation, but there is also a standing before God for man. 

    RSSThe remark was made, that This is he that came, 1 John 5:6 is not the Lord coming in incarnation. Why then is it he that came? 

    JTIt is to prevent any thought of building upon testimony rendered in Christ after the flesh. Much is often made of the life of Jesus, where His death is ignored. The fact that He came by water and blood puts the man after the flesh out of court altogether; he has no place in connection with Christ now. There can be no structure reared except consequent on the death of Jesus. He became flesh, but there is nothing built up on that. He must be alone if it is only incarnation, but coming by water and blood is to give us a footing. 

    FLSo in the testimony at Pentecost He is presented not only on the ground of His exaltation, 

    but also on the ground of His death. That is the testimony, and the Spirit supports that testimony. 

    JTHence you might say that Peters address in Acts 2 brings in this Man that came by water and blood, and that the result is, Men and brethren, what shall we do? Acts 2:37. There is the means of re-establishing things in the water and the blood, and then the Spirit was there. Repent and be baptised every one of you (there is the principle), and ye shall receive the gift of the Holy Ghost. Acts 2:38. That is the situation now. 

    BTFWould you say the new man is built up on what we have here? 

    JTYes; quite so. The new man is according to the truth in Jesus, Ephesians 4: 20 - 24. The apostles were to speak all the words of this life. Acts 5:20. But the new man is a new creation, and could only exist through the death of Christ. 

    FLWhat you have emphasised in verse 6 is of all importance. The Spirit is the truth. The One that passed through death could not be testified to independently by the apostles; they could not testify of where He was, of the acceptance of the sacrifice, and of the great High Priest going in. This must be by the Holy Spirit come down from heaven. 

    JTThe apostles take you along from the baptism of Christ and show you all His wonderful works, words and ways; they can lead you right on to the time when He ascended. They were witnesses of all that; but if you are to learn anything of the Lord as ascended, you are dependent upon the Spirit. 

    ARSAnd when the Lord spoke of the Spirit He said, He shall bear witness of me. John 15:26. 

    JTIt is pointed out in the end of John 15, that the Lord said to His disciples, ye also shall bear witness, because ye have been with me from the beginning John 15:27; that is the basis of chapters 1 to 4 of this first epistle of John; but the Spirit was to bear witness also, which is chapter 5. The Spirit bears witness of much more of course than what is in chapter 5; what He is engaged with here is eternal life. 

    JSIs the assembly supposed? 

    JTThe truth here underlies the position of the assembly. The assembly is established in life, but its special privileges are beyond this. 

    ARSIt says, Spirit, water and blood 1 John 5:8; do you connect that with what goes before? 

    JTThe Spirit is the witness. Not a cloud above, not a spot within, the latter is by the water, the blood removes the clouds above, all is clear before the throne of God. Often there is a clear apprehension of the value of the blood before God as to ones sins, but the effect of the water as relieving the heart from the unclean state in which man is by nature is not known. Not a spot within. A perfectionist might build up on that; but it really comes about by efficacious application of the water. 

    CAMWhere it says the witness of men, 1 John 5:9, does it refer to the apostles? 

    JTI would rather regard it as a general statement. I think it is more the general contrast. Under certain circumstances we would receive the witness of men, but the witness of God is greater, and found in these three things. 

    RemChrist dies for the man that sinned, and He was presented as the righteous Man; but it is as in resurrection we have part with Him, not as the Man of perfection in the flesh. 

    JTWe know and have part with Him as He is now. 

    FLYou were referring to the life of Christ on earth as not being by itself sufficient; that life must necessarily connect itself with His death; water and blood are essential, and the Spirit coming and identifying Himself with the witness of water and blood would save us from regarding the death of Christ as only that of a martyr. Christendom is a system built up of men largely occupied with Him as the holy martyr, but in this witness of the Spirit we are preserved from both errors, from regarding the life of Christ as propitiatory, or His death as that of a martyr only. 

    JTI believe the witness of the water is much less understood than the witness of the blood. In actual experience it is but little known, I fear; the conscience is merely eased, but how much is there freedom in ones mind and heart from the man that sinned? 

    WHFWould you say the water and blood removed everything out of the way of the eunuch? Does water connect with communion with God? 

    JTIf you want to go in, the laver is that which meets you. 

    ANWJohn gives the blood and the water in his gospel, but not the Spirit until the Lord had ascended. 

    JTIt is the blood first; forthwith came there out blood and water. John 19:34. It shows one difference between the gospel and the epistle. The gospels axe usually from the divine point of view. 

    ANWIt is the only gospel that emphasises His death in this way. 

    WBIs the witness to a dead or a risen Christ? 

    JTIt is to a Christ who died and lives. He came by these things. If it is a dead Christ, you could hardly put it in that way; the Spirit has Christ as He is now in His mind. How has He come in testimony as He is now? By water and blood! So He has the means of recovery. The witness is to establish us in the great fact that we have eternal life, and that life is in Gods Son. 

    RJCWhat are the particular facts the Spirit gives witness to? You distinguished between His testimony and the testimony rendered by the apostles. 

    Their testimony ended with the resurrection, after that you must have a divine Person come down. 

    JTIt is the Spirit that bears witness, for the Spirit is the truth. The Spirit coming in bears witness of the whole range of truth in Christ. Only a divine Person could be the truth. Of course the apostles themselves were employed by the Spirit in presenting the testimony of Christ in heaven, but then they could also witness to what they saw and heard of Christ on earth. Peter says, the gospel was declared by the Holy Spirit sent from heaven. 

    FLSo the High Priest, Jesus, has gone in, and the question is as to His acceptance. Will the universe of God go on; will all that has to be established stand; is it on an adequate foundation? We are dependent upon the Spirit to witness as to the truth of all this. 

    JTIt is formally stated that the Spirit is the truth; therefore, as here, He witnesses to the whole scheme of truth. There are details and the three-fold witness is to convince us. The Spirit from heaven, being a divine Person, bears testimony to the whole truth. But God graciously takes account of us, and therefore gives three witnesses; it is God taking account, in grace, of our position here. It is as if God were to say, I am so desirous you should be in every way satisfied that I provide a three-fold witness. It is on the principle of Hebrews 6:17, Wherein God, willing more abundantly to show unto the heirs of promise the immutability of his counsel, confirmed it by an oath. 

    FLIn that case there are two things, here there are three things, and they all agree to one purpose; each witness testifies to the same thing. 

    JTYes; so in Romans 3:23: All have sinned and come short of the glory of God. God has proved that conclusively. Now, having made the case good from His side, He wants to make the case good from our side; what is witnessed here clears us, and sets us up in life in Christ, His Son. 

    WBWould you say, that the water and the blood are more a witness to what took place in the death of Christ; whereas the Spirit is witness to Christ glorified? 

    JTYes; and all bear witness to one point. 

    WLPWhat is that one point? 

    JTThat God has given to us eternal life, and this life is in His Son. Verse 10 is another point as a believer, you have the witness in yourself. Verse 10 is the permanent witness in yourself; it is an immense thing to have Him all the time, the constant testimony of the Spirit witnessing to the soul as regards God and the great purpose of God, eternal life. 

    BTFYou do not find it in the letter of Scripture, but a living link between yourself and God. 

    JTQuite so; you have it in yourself. There are very few Christians that pay attention to the witness within. If anyone disbelieves Gods witness he makes Him a liar. 

    WLPIt must be an outside witness. The witness within one is the Spirit. How could we make Him a liar if the witness is in us? 

    JTIt is a separate statement; he that does not believe God has made Him a liar, because he has not believed the witness given of God; that is objective; God has made His case good. If you were to bring witnesses and commit yourself to a statement, to disbelieve that would be to make you a liar. 

    FLIn connection with the witness of Christ, we get the same thing in principle which applies to the Holy Spirit. In John 3:31,32, he that cometh from above is above all, ... what he hath seen and heard, that he testifieth. That is true also of the Spirit, he has set to his seal that God is true John 3:33; that is the opposite of making Him a liar. 

    RSSHe that believes on the Son of God has the witness in himself; does that suggest a new order of man? 

    JTI would say so, but of course faith discerns that He is more than a new order of Man. He is a divine Person, as an Object of faith. How earnest God is that we should believe the witness! Our brother spoke of the difficulty of defining eternal life, but God is bent on impressing us that He has given it to us, and that it is in His Son. 

    WBIt is in the Son, the testimony is to the position of it? 

    JTQuite; and that it is given to us. The closing verses are written that we might know that we have it. 

    FLIt is because we are in Him. As having it, we are not viewed apart from His Son. 

    JTHe that hath the Son hath life. 1 John 5:12. Having the Son is not in the way of possession as property, you have Him in your soul in the way of testimony received. 

    FLIt is really perhaps a little on the line of the living sap that runs in the living branch in the vine; there we are viewed as in Him. 

    RSSIn Matthew 16:16, Peter confessed, Thou art the Christ, the Son of the living God, and the Lord said, upon this rock I will build my church. Matthew 16:18. It is an apprehension in the soul of who that One is. He had said Whom do men say that I am? Matthew 16:13. It was a question of the apprehension of the Son. In that way we have the Son. 

    JTA Unitarian could not have the Son. He might come a long way on the line of Jesus Christ as a man, and that is what they build on; but this epistle condemns that in toto. It condemns it unsparingly. If one has not the Son one has not life, nor has he the Father, as the second chapter testifies. I think it might be helpful to bear that in mind; 

    having the Son is the testimony of the Person received in the soul. 

    RSSJohn 9 is an illustration of it; the man who was cast out believed on the Son of God. 

    JSThe question is, Who is He? 

    RSSHe wanted to find a Man after another order, no doubt. 

    JTThere was a witness there that his eyes could take account of: Thou hast both seen him, and he it is that talketh with thee. John 9:37. He had taken the testimony into his soul, he says, Lord, I believe. John 9:38. He also worshipped Him, which shows that he recognised the deity of Christ. 

    ANWIs Son a little fuller than Son of God? 

    JTSon of God would bring in responsibility of rejection; it is God rejected. 

    BTFWould you make a difference between the life in Jesus Christ come in flesh 1 John 4:2 and life here? The actual life would be the same, but here it is in the Son of God. 

    JTHe has come with the means to put us in possession of the thing. It was with the Father and witnessed to by the apostles, but this chapter brings out what the Spirit brings in. We must bear in mind that the position of it is in Him. In Romans 6:23 we read, The wages of sin is death; but the act of favour of God, eternal life in Christ Jesus, our Lord; whereas here it is in his Son. 

    RSSIs there a distinction between Son and Son of God as used in verse 10? He that believes on the Son of God has the witness in himself; he that does not believe God has made him a liar, because he has not believed in the witness which God has witnessed concerning his Son, 1 John 5:10. 

    JTI think where it is his Son it is the peculiar way in which God takes account of the Person; his Son, not the Son, so that Gods affections are bound up there; whereas I think the Son of God puts the rejector into a serious position; he has to say to God in regard of it. 

    FLSomething like Psalm 2:12, Kiss the Son, lest he be angry. It is a serious position. 

    JTIn the expression in Matthew 28:19, baptising them to the name of the Father, and of the Son and of the Holy Spirit, the Persons are in mind; whereas the Son of God refers to a new order of man, as we have been saying. But He was here in testimony to God. Now God testifies of Him. 

    FLSo in Matthew 11, it is the Son; that divine Person here in manhood. 

    HGThis is the witness, that God has given to us eternal life. 1 John 5:11. 

    JTIt seems as if it has reference to the witness which is so much emphasised in the passage so that our souls might be assured of the great blessing of everlasting life. I think God would have us thoroughly assured as to this great blessing. It is a very remarkable passage, and the word witness is so prominent, because God is so desirous to assure us. 

    PHPTherefore God gives us now three witnesses. 

    JTThat there might be no shade of doubt in our souls. 

    ANWSo the Spirit comes first; we should not understand it at all without the Spirit. 

    CAMI suppose the additional witnesses emphasised the truth in that way. The light of this was known to Peter when the Lord told him the Father had revealed it to him. That was before the witnesses here. 

    JTYes; and there it was the Son of the living God. Matthew 16:16. It was not eternal life that was in question. You could say of a man like Peter that he had the Son. 

    FLFiguratively such an one has walked on the water to go to Jesus. 

    RSSI confess to have difficulty in understanding this life that God has given to us. We have not eternal life in ourselves, we have it in Him. In what sense do we have it in Him? 

    JTYou would not like to have it anywhere else; it is the fixity and permanency of the thing. When things are in Christ risen from the dead it is on the line of establishment; things are fixed there and so here, this life is in His Son. - If we had it in us we might lose it. 

    JTThe net might break again. One thing involved is establishment of souls. The net did not break, although there were so many fishes in John 21:11. The light in that figure establishes our souls in security as to everything in Christ risen from the dead. 

    FLI give unto them eternal life, and they shall never perish. John 10:28. It is eternal life and security. 

    JSVerse 13  That ye may know. 1 John 5:13. 

    AATThe gospel is objective and the epistles subjective. We want to know where eternal life is. 

    JTJohn says in the gospel, these are written that ye might believe that Jesus is the Christ, the Son of God, and that believing, ye might have life through his name. John 20:31. In the epistle he says, These things have I written to you that ye may know that ye have eternal life. 1 John 5:13. That is the difference. In the gospel it was, that ye might have life in his name, but here it is that ye might know that ye have eternal life who believe on the name of the Son of God. 1 John 5:13. 

    QuesIs that conscious knowledge, and does it not involve enjoyment? 

    JTSurely it involves enjoyment if you have it as verse 13 presents it. 

    FLMr. Darbys note on verse 13 would make it read, These things have I written to you that ye may have the consciousness that ye have eternal life who believe on the name of the Son of God. 

    RSSThis is the record, that God hath given to us eternal life, and this life is in his Son. 1 John 5:11. Is that an objective statement? 

    JTI think so. The point here is not words of eternal life; they convey knowledge as to it, but verse 13 is that you might know that you are in possession of it. The words of eternal life would disclose what it is, irrespective of whether you have it or not, but it is being brought to light now. The question is, who has it, and who knows he has it? Now the gospel is that they might have it, and this epistle is that they might know that they have it. 

    JSThe point is where it is and who has it. 

    JTThat is the point. What the life is is found more in the gospel. 

    RJCWould it be fair to assume that numbers have eternal life that are not conscious of it? You have no difficulty in including all the people of God in eternal life? 

    JTAll believers have it from the divine side. In John 20 we read of having life in His name. There is nothing said as to the consciousness of it. But the epistle is to give us the consciousness of having it. It does not make it any surer from the divine side, but it is surer to me practically. The person that is conscious of having it is in victory. 

    RSSEternal life suggests a certain character of life. Now what is the character? 

    JTI think it is well to recall the Lords word, Ye search the Scriptures, for ye think that in them ye have life eternal, John 5:39. It was remarked that it is difficult to get a definition, and I think that is right, for John 17:3 is scarcely that fully. The Lord appealed to the Scriptures: Ye search the Scriptures, for in them ye think ye have eternal life, and they are they which testify of me. John 5:39. It seems that the Scriptures should be looked into; the testimony they present, in type or otherwise, as to Christ in regard to death, enables us to gather up some thoughts as to what eternal life is. It would therefore require patient search. It is quite clear it is a moral thing, and requires spiritual perception. It is a gradual unfolding in the Scriptures. I think the testimony of eternal life came out especially in Abrahams time; it was then God began to speak of blessing. Mens lives were becoming short, so that the necessity for life was more obvious; hence God announced to Abraham the blessing. I believe every man of faith had exercise as to why he had to die, as, for instance, Joseph. He said, Behold, I die. Genesis 50:24. They all recognised it as inevitable, and yet what they said in dying indicated that they had glimmerings of another life. 

    WLPIs that other life eternal life? 

    JTYes. You gather up the elements in the Scriptures until you come to Christ, who is formally presented to us as it. 

    WLPBut with us it is to live in an order of life different from that to which we are accustomed in nature. 

    JTIt has been pointed out that you must have light and atmosphere in order to live, and clearly you must have food. 

    AATIn the Jewish mind it was a long existence of life in the flesh. 

    JTThat is what the young man had in his mind; whereas men like Abraham and Joseph had no thought like that, because they recognised death was upon them, and yet they had the light of another life. 

    FLThey were willing to live and die as pilgrims and strangers, because they had the light of a resurrection day. 

    JTQuite so; and all their exercise about burial indicated that they had that light. Christ has abolished death and brought to light life and incorruptibility though the gospel. 2 Timothy 1:10. This chapter shows how we can be partakers of it, and we have the assurance that the net will never break again. 

    FLVerse 11 treats of eternal life, but verse 12 of life in the abstract. Life in any connection, not alone eternal life, is in the Son; life in its broadest aspect is in the Son, hence that eternal life is more limited than life. 

    RSSDo you say, that the thought of the young man in saying, What must I do? was not right? We can understand that the doing is wrong, but was not the desire after eternal life good? 

    JTThe desire was right, but the thought of giving up was not there. 

    CAMNobody, whether in Old Testament times or at the present time, would have any knowledge of it except as beyond death. 

    ANWWas not the patriarchs light as to life dependent upon their knowledge of the true God? 

    JTI am the Almighty God Genesis 17:1; that is where it came out. 

    RSSAbraham knew God as the God of resurrection. 

    JTThe Lords quotation, I am the God of Abraham, the God of Isaac, and the God of Jacob, Matthew 22:32 is of great help. He added, for all live for him. As we said before, wherever Christ is presented in the Old Testament in relation to death, there is some light as to eternal life. It is seen in Isaac received back from the dead in a figure. I am the Almighty God, was confirmed in Christ. Christ is the power of God. 

    FLWherever death comes in God brings into view the presentation of life, and that connects itself invariably with Christ. 

    RSSIn Isaiah 53 it is seen. Christ is viewed there in relation to death. 

    JTThe Man is there with whom the pleasure of Jehovah prospers. When you come to Christ Himself, 

    He is the true God and eternal life 1 John 5:20; there you have it formally in a Person; that is, Christ as He is now. The apostle in 1 John 5:20, is not referring to what he had seen and heard and handled; it is more what Christ is now, and that helps as to the location of eternal life. It is not in the wilderness, it is in the Son, who has passed out of the world through death. He is risen and glorified. 

    RSSIn the beginning we had the expression of eternal life in the Lord on earth. Will you connect the two? 

    JTThere it was in Him only, but chapter 5 shows how we come into it. The three-fold witness precludes all thought of man in the flesh having part in it. As believers on the Son we have it, and it is in Him. 

    FLHow we come into it is by eating His flesh and drinking His blood. That is the appropriation of Him in death. 

    JBIs there a similarity between this book and Joshua? 

    JTYes, especially in the early chapters of Joshua; all believers are seen to have life, we have it there; it is not in the wilderness, it is very important to keep before us the location of it. 

    FLOne might say the beginning of this epistle answers to the manna, but the end implies eating His flesh and drinking His blood. 

    BTFYou mean in regard to the location that the environment is all heavenly, not earthly; it is connected with heavenly things enjoyed on earth? 

    JTI would say rather it is beyond death. The point in eternal life is the victory of the saints rather than their heavenly privilege. 

    WBWhy is prayer introduced? 

    JTBecause it is the time of asking, and therefore you have a good bit about prayer in this chapter. It all goes on the line of victory, that you might not be harassed here. But it is asking according to his will 1 John 5:14 here. As in eternal life, we think of Gods will, not of our own. 

    FLWe, as an exclusive people, I mean those in the good of redemption, now have brought to us through the Spirit what will be universal in the world to come; now it is in evidence in the sphere of the Spirit. 

    ANWIs it in this way idols are spoken of? 

    JTIt is helpful to connect that with the Lords word in John 17. In this chapter you have, He is the true God and eternal life; 1 John 5:20; in that passage you have, this is life eternal, that they might know thee, the only true God, and Jesus Christ, whom thou hast sent. John 17:3. All that is presented in Jesus. There is the knowledge of the true God, and then on the other side the knowledge of the Man in the presence of God; that is also in Jesus; therefore you have the additional statement in the epistle, that He is eternal life. The saints are to be free, on the one hand, from idolatry, in the knowledge of the true God; and on the other hand, free from lawlessness and the pressure of death in the knowledge of Jesus Christ whom He sent. 

    Pages 407 - 486  Beginning of the Glad Tidings of Jesus Christ, Son of God. Belfast, 1915 (Volume 30). 

  
    DO YOU BELIEVE? (JT 10)

    John 16: 31; 1 John 5: 4, 5

    It was on my mind to say a word about the greatness of what we profess to believe, and what is designated, and rightly so, by Christians as Christianity. I just wish to call attention to it, by the Lords help, in a general way. The subject is great, but I venture to speak of it, for one is conscious in ones own experience, and in observing the Lords people, that there is a very poor apprehension of the magnitude of Christianity. The place that human greatness has with us, among other things, proves that we are not alive to the magnitude of Christianity, and the place that we have before God in it. 

    I apprehend that the apostle John was specially qualified, and was assigned the task of writing about it, of presenting it in such a way that it should be impressed, in its true proportion, upon the hearts of the people of God. John writes his gospel in a peculiarly humble spirit; he avoids referring to himself, as having any official capacity, but as one whom Jesus loved. He is referred to in that way, one whom the Lord had, so to speak, kept in His quiver, a polished shaft for His use. The Lord had kept John, so to speak, hidden; and there is no safe hiding place for any of us except in the love of Christ. It is there that one is secure, and the more one knows the flesh and its capabilities, the more one desires to be there; for unless one is there one is exposed to the influences that govern this world. Hence the importance of being humbly hidden in the love of Christ. John was so in the good of the position that he could ask the Lord questions; he found out things from the Lord, so that he is the one of all others, who employs the words we know that is to say, he knew. He was not uncertain as to the things he ministered. 

    John begins: In the beginning was the Word, and the Word was with God, and the Word was God, John 1: 1. In this infinitely important statement the evangelist is calling attention to the Deity of Christ; but not only this, he is also calling attention to the fact that He was with God; for Christianity in its true power and moral bearing is marked as having originated with God. It is also added here, the same was in the beginning with God. And then he goes on to say, There was a man sent from God, whose name was John; the one who is to bear witness to the Light has also been with God. Notice, it is sent from, not by, God. But immediately the evangelist says, he was not that light, but was sent to bear witness of that light. It was that all men through him might believe. And then he goes on to say, No man hath seen God at any time; the only begotten Son which is in the bosom of the Father, he hath declared him, verse 18. It is not now what He was, or where He was, but where He is. The declaration is in One who is in the bosom of the Father; you will see therefore how the Spirit links up all with God. So John says further, we have contemplated his glory, a glory as of an only begotten with a father. This glory was seen, contemplated, by the disciples as He dwelt among them. The Word became flesh and dwelt among us. He became flesh; a wonderful fact! He came so near that the disciples contemplated His glory; they had that opportunity and they seized it. What glory they saw in Him! He was full of grace and truth. He was seen thus as with the Father. 

    Christianity has come to light in that One, and John says in his epistle, That which was from the beginning, which we have heard, which we have seen with our eyes, which we have looked upon, and our hands have handled, of the Word of life; for the life was manifested, and we have seen it, and bear witness, and show into you that eternal life, which was with the Father, and was manifested unto us, 1 John 1: 1, 2. The apostles, who were the instruments through whom this wonderful testimony has come to us, were themselves with the Father and with the Son. Their fellowship was with the Father and the Son. That is how John presents the truth to us; and it is to impress us with the fact that the One through whom Christianity has been effected, is a divine Person, and also that He was with God, and with the Father. The gospel makes much of Jesus having come from God, and that He was sent by God; the two things are to be kept distinct, and, where God wrought in the soul, this was recognised. Nicodemus says, We know that thou art a teacher come from God; for no man can do these miracles that thou doest, except God be with him, John 3: 2. And so it is, throughout the gospel. 

    John develops another point, which hangs on this. He presents to us the Lord, in the end of chapter 3, as the Son, into whose hand all things are given by the Father. He says, The Father loveth the Son; the Son is the object of the Fathers love, and in this way He communicated to Him all things. Now, that would be administration in the hand of the Son; God gives all into His hand, hence the boundlessness of the gift that flows from this; that is to say, the living water. God giveth not the Spirit by measure. That is a wonderful thought and it involves Christianity. How one feels the smallness of ones own faith and affections! In dispensing what we may have in the way of stewardship, we are to be governed by the manner of Gods giving. The Lord says to the woman of Sychar, If thou knewest the gift of God, and who it is that saith to thee, give me to drink; thou wouldest have asked of him, and he would have given thee living water; and that would become in her a fountain of water springing up into everlasting life. That is limitless. One might see a fountain springing up into a lake, but it would be bounded; but everlasting life is unbounded; the water gushes up, it leads my soul, my affections, into a domain that is not bounded by time. 

    Then in chapter 7 this same water is received by the believer. What have I received? Chapter 4 is Gods gift, chapter 7 is what I receive; that is to say, it refers to my capacity, for I only receive according to my capacity, but the capacity is not regarded as limited. Faith that is formed by the Spirit in the believer is in keeping with what is presented of God in Christ, so that out of his belly shall flow rivers of living water. That is a limitless thought, it does not say how many rivers. In the garden of Eden there were four, but in John 7 the number is not given, and it suggests to us the magnitude of what has come in; but mark, it is in the believer. He that believeth on me, says the Lord. This is what I am coming to: first, whether one does believe at all; and secondly, what one believes. In John 7 it is the believer in Christ. If the Lord had said: Out of Me shall flow rivers, it would be more understandable, but it is said of one who believes on Him. What a Person Christ is! And see what the Christian is! Out of his belly shall flow rivers of living water. Christianity subjectively is in keeping with what formed it objectively. Chapter 4 is objective; it is what God gives; chapter 7 is what those who have faith receive. Receiving is implied, of course, in chapter 4, but I am speaking of what is emphasised in both chapters. In the passage I read, the Lord says, Do ye now believe? It is a simple question; I listen to it, and I ask myself What do I believe? We use the word believe very freely and rightly, I suppose; but there are believers and believers in Scripture. The disciples were believers as a class, and yet it is said in this gospel, This beginning of miracles did Jesus in Cana of Galilee, and manifested forth his glory; and his disciples believed on him, John 2: 11. They were already believers as a class, but their belief was in a small measure; hence, he manifested forth his glory; obviously, that His disciples should believe on Him. 

    Now I want to say a word about chapter 13 of this gospel. The Lord saw the position; it says, Jesus knowing that the Father had given all things into his hands, and that he was come from God, and went to God. He was conscious at that moment that He was going to the Father. Now, mark, it is not simply that He came out from God, but He also went to God. He was going out of the world to the Father. Jesus has gone out of the world, and I would remind everyone here that He is not in it; and He has not only gone out, but He has gone out of the world to the Father; that is, in His own personal dignity, as a Man. It involves the perfectness of His testimony and work, under the Fathers eye. In this world there was not the slightest discrepancy in His service, He did always those things that pleased the Father, so He went out of the world to the Father. The idea is as to what is personal in His service, and so having loved his own which were in the world, he loved them unto the end, John 13: 1. That goes with the perfection of His manhood under Gods eye. He went to the Father as the High Priest, for He had the saints in His heart. He did the Fathers works, made the Father known, and then went to the Father. He returned to the One from whom He came. Christ is the Yea and the Amen. He is the Yea coming down, and the Amen going up. He says, I have glorified thee on the earth; I have completed the work which thou gavest me that I should do it; and now glorify me, John 17: 4. It was due to Him, so He has gone to the Father. 

    Jesus came from God, He was conscious of it, and in the consciousness of that infinite dignity, He lays aside His garments and washes the feet of His disciples. That is Christianity expressed; it is Christianity in the way in which it is to show itself among the brethren. Christianity is expressed in those who are dignified; let us not mistake that word. The Lord, knowing His dignity, not as Marys Son now, but that He came from God, He lays aside His garments; in the greatness of His Person He is great enough to do the most menial things. That is Christianity, in this sense. It is only those who are great who can take the low place, and smallness publicly is a great thing in Christianity. It is only one who is consciously dignified that can serve others; the service does not detract from the greatness, it is part of it. This is one of the great features of the Christianity which we all profess to treasure. 

    The Lord says, in John 16, Do ye now believe? This is brought in, not exactly as questioning their faith, but rather as accepting what they said. Now, I want to read verse 27 of that chapter. For the Father himself loveth you, because ye have loved me, and have believed that I came out from God. That is one thought, they believed that He came out from God. Then He says: I came forth from the Father, and am come into the world; again, I leave the world, and go to the Father. The Lord is there bringing home to His disciples the great facts attaching to His position here, as Man upon the earth: I came forth from the Father. He is impressing it upon them, as He would bring it to our attention at this present moment, in order that we might believe. I came forth from the Father, and am come into the world; again, I leave the world, and go to the Father. That was for the disciples, and it is for us to understand, dear brethren. They answer, Lo, now speakest thou plainly, and speakest no proverb. Now are we sure that thou knowest all things, and needest not that any man should ask thee: by this we believe that thou camest forth from God. They arrive at that by the plainness of His declaration. I would love to convey to every heart here, the plainness and force of these wondrous words from Christ. He leaves the world and goes back to the Father. Who is there that is lingering in the world, or that has hopes built up in connection with it? Jesus has left it. Let us accept that fact. He has left it, hence, all the hopes of those who love Him are with Him up there. Think of Him, coming into the world from the Father, and going out of the world to the Father. Jesus is with the Father; that is where He is now. I am not speaking of His official place, for that is not the thought John is presenting. He is presenting to us where Jesus is. He is with the Father, as having come into the world, and as having left it. They say, Now we are sure that thou knowest all things, and needest not that any man should ask thee: by this we believe that thou camest forth from God. Jesus answered them, Do ye now believe? As I said, it is not exactly questioning as to what they believed, but rather to confirm them in what they had said, as one would tonight, for we all take the ground of believing. One would impress upon everyone here the import of what he professes to believe; often we speak of divine things to one another and to God, but do we believe them? God knows what is going on in our hearts, whether we mean what we say or not. He searches the heart. If I look up and speak to God, He is looking into my heart, and searches it; hence the great importance of reality in what we say. Do we believe what we say? Is it light in our souls, and are we affected by it? Or, are we simply uttering forms of truth that we have heard others utter? 

    Christianity is a system of faith; and so I turn to Johns epistle. He says, this is the victory which has gotten the victory over the world, our faith, 1 John 5: 4. No other system of religion has the victory over the world. Christianity is a system of faith in God, it is not simply my individual faith, but the doctrine or system of truth that Christianity involves, which is held in faith in the souls of Gods people. With this in view, the Lord took great pains at the beginning to bring about in His people, in His disciples, a state of faith. In spite of what He had demonstrated before them in His ministry, they were still unbelieving when He died; they had hard hearts. During the forty days He laboured in order to bring about a state of faith in them, and He succeeded, blessed be His name! Hence, in sending down His Spirit, He sent it to a company that had faith. The Holy Spirit having come, the apostles set out a system of truth which they, and those who believed through their word, held in faith. It is said that those who believed continued steadfastly in the apostles doctrine, Acts 2: 42. There was in this way, so far, the unity of faith, and what was thus brought about in the power of the Spirit, superseded the law. It was the faith; a blessed system of truth delivered by the Lord through His apostles in the power of the Spirit, and held by faith in the people of God. It was entirely outside of, and independent of the world. It was thus victory over the world. 

    The apostle Paul laboured that those from among the Gentiles that believed should be brought into the truth: until we all arrive at the unity of the faith and of the knowledge of the Son of God, at the full-grown man, at the measure of the stature of the fulness of the Christ, Ephesians 4: 13. That is the object in the gifts given by Christ as ascended, and so this faith, that is said to have gotten the victory over the world, is to be made good to you and me; the question is therefore, are we in it? Or, am I holding one thing, and you another? The principle in Christianity is unity. Do we hold the same thing and speak the same thing? It is true, alas! that differences arise; but this is not from the Holy Spirit in us, but from the flesh. If differences exist they are the outcome of the will; the Holy Spirit would dispense with that and bring us into the unity of the faith. There can be no greater falsification of the truth than to assume that it needs, in any way, the support of men, or the principles of the world. The faith is itself a victory over the world; it is indeed, we may say, founded on the condemnation of the world. The Holy Spirit is here to support the truth, and He supports it by maintaining it in the souls of Gods people through faith. From the day of Pentecost until now it has been thus maintained, and it will be maintained until the end. 

    This brings in the individual side, hence John further says, who is he that overcometh the world, but he that believeth that Jesus is the Son of God? 1 John 5: 15. I have the greatest comfort in this, that the truth stands. The point for me is, am I going to stand with it? We can do nothing against the truth, but for the truth, 2 Corinthians 13: 8. It stands like a rock against every assault. The question is therefore, am I standing with it? Who is he that overcometh the world? One overcomes the world in the knowledge that Jesus is the Son of God. Further statements in this chapter (1 John 5) amplify what I am saying, and help us as to the bearing of it. Mark the we knows of this chapter. 

    Finally he says: We know that the Son of God is come, and hath given us an understanding, that we may know him that is true; and we are in him that is true, even in his Son Jesus Christ. This is the true God, and eternal life. Have you got that? I ask the question as to whether each one has the understanding that Christ gives. He has given us an understanding, that we might know Him that is true. That brings in another thought, that we are to know the Lord as true. He never deviated one iota in His path. He that is holy, He that is true, Revelation 3: 7. And then it says, we are in him that is true. That is our status. It is wonderful to think that we are taken account of as in Him that is true. It is a great power in the soul to retire into this. The passage further says, This is the true God, and eternal life. He is thus before my soul as an object for my affections, and I worship Him. My status is, that I am in Him that is true; the understanding I have through Him enables me to see this. And, secondly, I see Him as the true God and eternal life. 

    The subject is very large, but I would go back to the question, Do ye now believe? The question is, What do the saints believe really? What you believe thus is what affects you. 

    May the Lord bless His word! 

  
    THE VICTORY THAT OVERCOMETH THE WORLD (JT 11)

    1 John 5:4,5

    There is one word used in this scripture which expresses what I want to speak about this evening, and that is the word victory. I would like to show how God affords victory to His people, and how they come into it. John speaks much of it; he speaks of overcoming and of victory. Paul also speaks of it; in writing to the Corinthians, having enlarged on the subject of resurrection, he finishes by saying, Thanks to God, who gives us the victory by our Lord Jesus Christ. God gives it to us; that is, to Christians and in writing to the Romans also, he says, And the God of peace shall bruise Satan under your feet shortly, (Romans 16:20) an assurance that victory would be theirs, although for the moment they might be suffering. He tells them God ... ... shall bruise Satan under your feet, and it is well that saints should have that in mind, especially those who are in any way storm-tossed by the enemys power. The Lord Jesus Christ is spoken of prophetically in Genesis 3 as bruising Satans head; Satan would bruise His heel, but He would bruise Satans head; that was foretold of Christ and it has come to pass. I want to dwell on this, and I mention it here in connection with Pauls allusion to Satan being bruised under the feet of the people of God. Under your feet; it is a most ignominious kind of subjugation, reminding one of the conquest of Canaan, when Joshua said to the captains of the men of war, Put your feet upon the necks of these kings. (Joshua 10:24) 

    When the people came out of Egypt they celebrated their deliverance, and I would remark here that it is very important to celebrate what God achieves for us. I do not know if we are much accustomed to celebration; the world goes in for it, and we should be ready to celebrate divine intervention for us; so, as I was saying, when the people of Israel came out of Egypt, they celebrated their deliverance not indeed that it is exactly attributed to them Then sang Moses, it is said, and the children of Israel (Exodus 15:1). The element of faith which had begun when they started to march across the Red Sea was seen with them (Hebrews 11:29), and having crossed they celebrated their deliverance. Then sang Moses and the children of Israel this song unto the Lord, and spake, saying, I will sing unto the Lord, for he hath triumphed gloriously: the horse and his rider hath he thrown into the sea ... ... The Lord is a man of war, (verses 1 - 3) and so on. They are carried on in their song of celebration to Canaan, Thou shalt bring them in and plant them in the mountain of thine inheritance; (verse 17) they see nothing but victory right on to the end; that is, they are in faith for the moment, and it is only in faith that we recognise the victory and celebrate it. This, however, is the only celebration we get recorded, save that of Numbers 21, where they sing unto the well. The next act of faith coming before us, as referred to in Hebrews 11, is that of Rahab. She comes into view as hiding the spies which Joshua sent to Jericho, and speaks of what Jehovah did at the Red Sea. She had heard about it by the hearing of faith, we may say; she had heard of what Jehovah did at the Red Sea, and of what the people did to Sihon and Og. She was in the light of victory belonging to these people, in the light typically of what God did in Christ in raising Him from the dead, and in the light of the Spirit acting in the people of God. 

    Now to refer again to the conquest of Canaan; when Joshua directed that the feet of the captains of Israel should be placed on the necks of the kings of the Canaanites (Joshua 10:24), I have no doubt that this is what the apostle alludes to when he says, God ... ... shall bruise Satan under your feet shortly. I mention it, as I said, because of any who may be storm-tossed owing to the enemys power. Satan, we are told, goes about as a roaring lion, seeking whom he may devour. It becomes a question of who his victim may be, he knows those whom he can devour, he has learned this by experience. He came to the Lord, and found that he could not touch Him. The prince of this world cometh and hath nothing in me,(John 14:30) the Lord said. Satan could not touch Him in this way, so here, he that is begotten of God keeps himself and the wicked one does not touch him. Satan knows that, but he is looking for some one whom he can devour, and the exercise is, Am I that one? Am I exposed? The apostle goes on to say, whom resist, stedfast in the faith. I wish to speak of faith, and to emphasise it, because without faith it is impossible to please God; it is impossible to get the victory without faith; it is impossible to resist the enemy without faith; indeed, without faith it is defeat at every step of the way. The dispensation in which we are is a dispensation of faith (1 Timothy 1:4); hence the great importance of having faith in our souls. 

    Now, coming to this passage in the epistle of John, we have, first of all, whatsoever is born of God overcometh the world. We have been dwelling in our seasons together on the manner in which the Lord Jesus brought about a state of faith in the disciples. This could not have been accomplished apart from the work of God in them; the Father had wrought in them all except Judas. There had been the work of God in them as the Lord intimated in John 3; new birth, which was of God, had become a fact in them, that element was there. But there was another element in them, the deceptiveness of which as yet they did not know, it was the flesh. The work of God was there, and what He does remains; that in itself is a victory over the world, but then there is the flesh to be reckoned with. Peter was truly a subject of the work of God, and yet he had not discerned what flesh was; so, while what was born of God triumphed in him in result, he was moved to do most disgraceful things in the presence of the enemy. And why? Because he had never judged the flesh. Whatsoever is born of God overcometh the world, but what is born of flesh is flesh, even in a Peter, even in a Paul! It is flesh, and unless discerned, judged, and disallowed in the power of the Spirit, it will one day bring about, as it did in Peter a shameful defeat in the presence of the enemy. So the Lord on the resurrection morning had to encounter in Peter and in the others a state of unwarrantable unbelief, unwarrantable in view of all that they had witnessed in His ministry, and yet alongside of that, thank God! there was that work in them which was indestructible, that which ultimately triumphed and enabled them to become vessels of that system which is called Gods dispensation, which is in faith. 

    This leads to the next statement: This is the victory that overcometh the world, even our faith. I would, on the one hand, lay stress on that which is born of God, whatsoever is born of God overcometh the world; it has to be taken account of in the abstract, alas! with most of us, but nevertheless it is there. I look at the saints, and myself amongst them; I am entitled to look at them in the light of the wonderful fact that they are born of God, begotten of him. I am entitled to look at them in the light of this truth, that what is begotten of God is, as I might say, unovercomable in this world. In this light the saints are bound to triumph. That is one side, but on the other hand there is in the disciples the sad spectacle of men who had the most wonderful opportunities and yet, who, through not discerning flesh in its nature as inherently opposed to God, and not subject to the law of God, became unbelievers in connection with that wonderful and glorious truth, the resurrection of Christ, and this notwithstanding the fact that it was borne witness to by persons whom they had no reason to doubt. Let us beware of flesh, lest we be found unbelieving in regard to that which is most precious, and which too would minister to our deepest enjoyment! 

    This is the victory that overcometh the world, even our faith. I want to dwell on this. We accept the Lord Jesus as our Saviour, we recognise the Holy Spirit, and are brought into that which is in itself a victory. It is called a victory, our faith, and hence what the Lord proposed on the morning of resurrection was the bringing about in those disciples that had seen His wonderful works a state of faith. This the Lord accomplished; and not only did He bring about in them a state of faith, but He brought about in them a state of spirituality. We get an instance of this in Acts 1, where Peter, standing up in the midst of the hundred and twenty brethren, describes the fall of Judas, and then goes on to say in effect, the Holy Spirit enjoins that another should be appointed to take his place, and one of the qualifications for the position, the chief qualification, is that the successor must be an assembly man; of these men which have companied with us all the time that the Lord Jesus went in and out among us ... ... must one be ordained. This was a spiritual statement, and thus we see that the disciples came not only to believe in resurrection, but to see what was befitting to the new order of things that was established. Peter as spiritual says, as it were, The man who is to be our companion in apostleship must be an assembly man. I wonder if we are all assembly men in that sense! Note, it says, companied with us all the time that the Lord Jesus went in and out among us. 

    Then in the next chapter, they were all together in one place; together as we might say in assembly: not in the temple now, as is stated in Luke 24:53, but simply in one place. Previously this place was the upper room, and undoubtedly this would be the same: the upper room suggests a spiritual idea. A large conspicuous place under mans eye would not be spiritually suitable. The principle of Christianity is to be out of sight, simply nothing in mens eyes as a little flock. So those who saw the Lord taken up to heaven returned to the upper room, where were staying both Peter, and James, and John, and all the apostles with them; they were in spiritual surroundings, we may say, in an out-of-the-world state of things. That is spirituality. It is not heaven yet, but a place in which they were withdrawn from the world; there they were together in the recognition of the authority of Christ as set forth in the apostles, and in the enjoyment of mutual bonds of affection. 

    It was in those days before they had received the Spirit that Peter rose up to speak, and spoke as oracles of God. He was spiritual. I adduce it now to testify to the wonderful service rendered by the Lord to the apostles and others during the forty days of His resurrection, when He undertook to bring about in them a state of faith and spirituality. To such a company the Holy Spirit came in Acts 2. There was developed through the apostles a wonderful system of truth. They took, in this way, the place of Moses. Of those who believed it was said that they continued stedfastly in the apostles doctrine and fellowship, and in breaking of bread, and in prayers. Those who had faith forsook that which stood for the system of Moses (we read that the scribes sat in Moses seat) for the authority vested in those twelve men who were taught of Christ. 

    The Holy Spirit brought in a system of truth which they developed, and it was in faith; it was that which in the Scripture before us is called our faith; this is the victory that overcometh the world, even our faith. 

    What a wonderful triumph has been brought about! That which Christ taught, and the apostles spoke of, became living in souls, so that those who believed were subdued, and continued in the apostles doctrine and fellowship, and in breaking of bread, and in prayers. There was a living system of faith set up in the souls of the apostles, and their teaching appealed to the people, as we see when Peter stood up with the eleven. In Acts 1 we are told he stood up in the midst of the brethren, but in chapter 2 he stood up with the eleven, indicating the official position he occupied on this latter occasion. He stands up and addresses the people, and his preaching is such that it brings conviction to the consciences of his hearers; they were pricked in their heart, we are told; the word appealed to their hearts as well as to their consciences. Such was the testimony at the beginning! Peter as I said presented the word in such wise as to bring conviction to the hearts of those whom he addressed, and their inquiry was, Men and brethren, what shall we do? There was no question as to the authority of the truth presented. I would commend to you, the power that was in the testimony presented by Peter, and in it for this reason, that it was in faith and in the power of the Holy Spirit. The convicted ones inquired, What shall we do? And Peter, it may be remarked, was not slow to say what they should do. 

    We should always have in view the element of responsibility attaching to those who hear. We are sometimes disposed to say, All has been done for you; but Peter did not say all had been done. As regards the atonement, it is all done, thank God! 

    but Peter told them what to do, and they were to act as he prescribed; Repent, and be baptised each one of you in the name of Jesus Christ, for the remission of sins, and ye will receive the gift of the Holy Spirit. As receiving the Spirit they would be brought into victory; so the passage goes on to say, they continued stedfastly in the apostles doctrine and fellowship, and in breaking of bread, and in prayers. They were connected with that living system of things set up in faith, which was in itself a victory over the world. 

    None of the efforts of the enemy has succeeded in the least degree in overthrowing this: it remains. It is not a question of the Thirty-nine Articles, nor even of the Scriptures, though the Scriptures give us the doctrine; but it is our faith; for that is how the truth is held in our dispensation. Moses lays things down in writing, but in Christianity things are preserved in the souls of Gods people. The word is nigh thee, even in thy mouth, and in thy heart: that is, the word of faith. (Romans 10:8) Christianity is not exactly laid down in writings; the latter come in to confirm and preserve in accurate terms and in divine authority what already existed. The victory was there already, and it remains for you and for me to be in it, and I would repeat that this can only be on the principle of faith. It is all very well to come into fellowship, but where are you as regards faith? That is what counts, and nothing else. Who is he that overcometh the world, but he that believeth that Jesus is the Son of God? 

    I would refer now to the gospel of John to show in a brief way how this great fact comes out. You will recall how Peter had a revelation made to him in regard of Christ. The Father revealed to Peter the Christ, the Son of the living God, but I do not dwell on that, for that is something by itself, which speaks of the Fathers sovereign right in laying the foundation of the assembly, followed by Christ building on it. What I want to refer to is in Johns gospel, to show how this truth of which we have been speaking came to light, and how a soul comes into it. In chapter 9 the Lord propounds this question to the man who had been blind, Dost thou believe on the Son of God? It is a great question, and I connect it with the statement at the end of chapter 20; And many other signs truly did Jesus in the presence of his disciples, which are not written in this book: but these are written, that ye might believe that Jesus is the Christ, the Son of God; and that believing ye might have life through his name. This is spoken of as the result of the signs recorded in this gospel; it is not a question of the revelation of the Father. The signs are intended to establish our souls in faith, so that believing on Jesus as the Christ, the Son of God, we have life in His name. If we have life down here in the name of the Son there can be no question as to its security. Now, to go back to show how the truth of the Lords sonship comes to light. The man in John 9 is brought face to face with the Son of God, and the question is put to him, Dost thou believe on the Son of God? He replies, Who is he, Lord, that I might believe on him? and the Lord announces Himself as none other than He, whereupon the man rejoins, Lord, I believe. And he worshipped him. Wonderful goal for him to reach! The Lord, in taking up that man from the beggars seat, blind as he was, had in view that in his heart there should be this wonderful light of the knowledge of the Son of God. Is that light in all our hearts? We know that the Son of God is come, and hath given us an understanding, that we may know him that is true, and we are in him that is true, even in his Son Jesus Christ. This is the true God, and eternal life, (1 John 5:20). The Lord had that in His mind when He took this man as He passed and opened his eyes, that He might conduct him to this point; and that man had victory over the world. The world had cast him out, it had the victory to that extent; but now he can look back and in the light of the knowledge of the Son of God can say, I am victorious, the world has no claim, moral or otherwise, on me now; with the knowledge of the Son of God in his soul the man was independent of the world and superior to it. This was victory. 

    So too, a Christian can look back on the world as having overcome it. It is not only that it has been overcome by Christ, but it is overcome by the Christian who is in the light of the Son of God. From passage to passage in the gospel of John the Holy Spirit opens up to us what the Son can do. He is declared to be the Son of God with power, according to the spirit of holiness, by the resurrection from the dead; it is not His own resurrection that is alluded to, but that of others. So the Lord says to Martha at the grave of Lazarus, If thou wouldest believe, thou shouldest see the glory of God, and this glory was seen in the bringing of a man by name uttered by the lips of the Son, out of his sepulchre. The glory of God shone there, and all was manifested in the presence of the disciples. Then in chapter 12 the Lord is troubled as He contemplates death and the awfulness of it. He says, Now is my soul troubled. The Greeks had come up and desired to see Jesus and now all the blessed results of His death come before Him: The hour is come, that the Son of man should be glorified. With what definiteness, with what intelligence He speaks! I believe the Lord would bring home to our souls the sense of victory which these chapters impress upon us. 

    John wept in Revelation 5 because no one was found worthy to open the book, and one of the elders said to him, Weep not: behold, the Lion of the tribe of Juda, the Root of David, hath prevailed to open the book, and to loose the seven seals thereof. He brings in the light of victory to the weeping prophet, and the Lord would do that for us, dear brethren, for we cannot really suffer with Christ except as in the light of the victory He gives. God could prevent the suffering; it is in His power to alter things, but it is a question of His will, and if we are to know suffering with Christ, we can only take it up as victors, as those who know victory with Christ. So the Lord says, Now is the judgment of this world: now shall the prince of this world be cast out. And I, if I be lifted up from the earth, will draw all men unto me. There is nothing to hinder Christ from gathering His people, unless, it may be, the working of the flesh in us; that hinders; the flesh linking us with the world hinders, but as regards any power exercised against Christ, nothing can stop Him. The victory is complete. This he said, signifying what death he should die. He would go into death, but even in that which might be regarded as an expression of weakness publicly, for He was crucified through weakness, even in being lifted up on the cross He is victorious, for it becomes the means, as He says, of drawing all unto Him. 

    In chapter 14 the wicked one comes and the Lord says, he hath nothing in me. There was nothing in Christ that the enemy could touch: in virtue of what He was, He was absolutely immune from satanic influence; so the enemy has to go, and it says here, leading us on to that very thing, he that is begotten of God keepeth himself, and that wicked one toucheth him not. I would urge upon you the importance of connecting yourself, in your souls apprehension, with that which is of God in you. Flesh is incorrigible; do not trust it; but do trust what God has effected, for that is unassailable by the wicked one, and the Holy Spirit would maintain you as under the influence of the Son of God, immune from the influences of Satan. Believing on Him, you have the victory, as it says, Who is he that overcometh the world, but he that believeth that Jesus is the Son of God? 

    I would commend to you again, before closing, the thought of victory. There will be victory at the end literally, but Christianity is victory at the beginning, and that is what lends all the power to it. Victory is accorded to us at the beginning, so that we might go out into the world only for the will of God. If we go into it for anything else we are sure to be damaged. The Lord said in John 17, I pray not that thou shouldest take them out of the world, but that thou shouldest keep them from the evil. Actually, we are in the world, but we are to be out of it in sanctification. May we go through it victoriously! I have had in my mind the constant occurrence in John of the thought of overcoming. It is intimated that there would be overcomers, and what remains for us, is to see that we are overcomers in these days. 
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    READINGS IN JOHNS FIRST EPISTLE - 1 JOHN 5 (JT 15)

    1 John 5

    We saw at our last reading that the Son had been sent as the propitiation for our sins, and as the Saviour of the world, as seen in 1 John 4: 10, 14. Obviously the subject of that chapter is love. Verse 11 says, Beloved, if God has so loved us 1 John 4:11; and if we love one another, God abides in us, and his love is perfected in us 1 John 4: 12; and again, God is love, and he that abides in love abides in God, and God in him 1 John 4:16; and, Herein has love been perfected with us that we may have boldness in the day of judgment 1 John 4: 17; and then again, there is no fear in love, but perfect love casts out fear 1 John 4:18; and in verse 21, And this commandment have we from him, That he that loves God love also his brother. 1 John 4:18. So that the great subject of chapter 4 is love. 

    Chapter 4 answers to the Book of Deuteronomy, which was preparatory to Israel entering into Canaan and chapter 5 answers to the Book of Joshua, which records their possessing the land. In chapter 5 we have the Lord coming by water and blood: what is involved in his death, and the presence of the Holy Spirit, to the effect that we have eternal life. So that this chapter brings in the land of Canaan; the gift of eternal life being in the Son: This life is in his Son, 1 John 5:11. But the end of chapter 4 and the first paragraph of chapter 5 have to do with our position here, and the effect in our confession. 

    The last verse of chapter 4 is put in the way of a commandment, showing that it is imperative that whilst you love to do the thing, it strengthens the position when it is imperative that it should be done. If you love God, the commandment is to love your brother. It is what the Lord had in mind before His departure when speaking to His disciples. 

    We have the message in chapter 1 that God is light and in chapter 3 the message that we should love one another. A message is something that comes from a distance by a messenger; and the person that carries it necessarily comes into your mind. Joab said to Ahimaaz that there were no tidings suited to him. He wanted to run, and knew something about what had happened, but he had no message; when he came to David his tidings were uncertain and indefinite; he had to stand aside until Cushi came. John would be fully qualified to bear such messages as, God is light, and, We should love one another. 

    Christians might say that they love God, but that is not enough; they must love their brother. The commandment brings in divine authority. You cannot disregard your brother. Sometimes it may look impossible to love him, but we are under command to do so. The loving one another is the evidence of eternal life: We know that we have passed from death to life, because we love the brethren 1 John 3:14 but in chapter 5 he deals with life as a definite subject. In chapter 1 it is presented objectively in Christ: That which was from the beginning 1 John 1:1; in chapter 5 it is presented more subjectively, as showing how we are brought into it, that we might consciously know that we have eternal life. Loving one another is the evidence of life. Chapter 5 deals with it as in the Son and John presents that which enables us to determine that we have it as a possession, and not merely as title: These things have I written to you that ye may know [have the consciousness] that ye have eternal life 1 John 5: 13. It is in the Son, as to the setting of it, but one is conscious of having it by the things that John writes. 

    With regard to the titles of the Lord in this chapter: 

    the force of them is apprehended more clearly when you see that Johns ministry was to the Jews. They were in view, and the test was whether they would believe that Jesus was the Christ, the Messiah; if they did, it proved that they were born of God. But there was a further thought: Who is he that gets the victory over the world, but he that believes that Jesus is the Son of God? 1 John 5:5. Believing that He is the Christ shows that one is born of God. It would be more applicable as a test to a Jewish believer, but in itself it did not take him out of the Jewish world. The testimony on the day of Pentecost was presented to Jerusalem and, later, that God would send Jesus Christ to them, if they repented. Anyone accepting the testimony of Acts 2, Acts 3 and Acts 4 would believe that Jesus was the Christ but Acts 9 brings in the Son of God, and answering to it, the Jew would be taken outside of Jerusalem morally Who is he that gets the victory over the world would include what was set up there. The Son of God connects us with a new system, having heaven as its centre. The thought in the Christ is that everything would be accomplished by Him that God purposed. Paul was a prisoner of the Christ Jesus Ephesians 3:1 for the nations, so that the Christ has reference to us Gentiles too. In speaking of the mystery the apostle says, which is Christ in you the hope of glory, Colossians 1: 27. It is the working out of the prisoner of the Christ Jesus for you nations Ephesians 3:1. In Ephesians 3 Paul goes on to show that he had received the revelation of the mystery, which involved the working out of all the divine thoughts in Jew and Gentile as one body. It is a wonderful achievement! At the end of chapter 2 of that epistle he shows what the Christ had brought about: Broken down the middle wall of enclosure, Ephesians 2:14 and came and preached the glad tidings of peace, to you who were afar off ... and to those who were nigh. Ephesians 3:17. He not only preached the glad tidings to the Gentile and Jew but formed them into one body, and set up in that one body all the divine thoughts. In chapter 3 Paul says, I am a prisoner of the Christ Jesus for you nations, Ephesians 3:1 and prayed to the Father for them, that they might apprehend with all the saints what is the breadth and length and depth and height; and to know the love of the Christ which surpasses knowledge, that ye may be filled even to all the fulness of God. Ephesians 3:18,19. The application of Christ to the Gentiles is very forcible. As the Christ, He sets up everything, and then maintains what is set up. But the Son of God takes both Jew and Gentile out of the world into a new order of things entirely. 

    We have another thing in chapter 4 the confession of the Son of God, not only belief in Him but the confession of His name. The name signifies all that is presented in the Son in testimony; whoever confesses it, God dwells in him. This brings in Pauls ministry; the confession of the Son of God made room for God. The house of God is really contingent on the confession of the Son. Saul would be an example of that when in Damascus straightway in the synagogues he preached Jesus that he is the Son of God, Acts 9: 20. That was a confession, and God dwelt in him. It was the beginning of things. The house really comes out of that; room is made for God. So that the confession of the Son of God immediately provides a dwelling-place for God. It might be said, The dwelling-place was present at Pentecost; that is true, but the position was not clearly seen until the confession of the Son of God came in. Early in Acts the links with the temple were not broken, and it is when you come to chapter 9 that you get the setting of the house. 

    The idea of a dwelling suggests that things are congenial. The Son builds the house, and then brings in a system of affections, of which Solomon is a type. Notwithstanding all the affection seen in David, he is not allowed to build. It was Solomon who built the house, if you take up Solomons history, you get the idea of a house. Jehovah loved him, and named him Jedidiah, and said of him, It is he who shall build a house for my name I will be his father, and he shall be my son, 2 Samuel 7:13,14. If the Son builds the house, He considers for the family that shall reside there; hence the confession of the Son is of immense moment in regard to the house: Whosoever shall confess that Jesus is the Son of God, God abides in him. 1 John 4:15. 

    He came by water and by blood, Jesus the Christ, 1 John 5:6. The order of man enters into that, and His coming is in connection with the means of cleansing; cleansing is necessary if we are to be brought into Canaan, and we must have these elements of water and blood to release us in view of entering. Here the water comes first, whilst in the gospel the order is reversed, because he is dealing with practical cleansing. Of course the judicial side is before the Spirit in the gospel, but John has before him in this epistle our being brought into the consciousness of eternal life, and for that the water is essential. It is the application of the death of Christ, not exactly for sin, but for moral cleansing. There are many who see their title to life clear but connect it with the blood; whereas entering into it consciously necessitates the water. This cleansing would be from the world system and also from the flesh in us; it corresponds to the laver in the court of the tabernacle. 

    There are many who rest in the fact that it is the blood that maketh atonement for the soul. It is one thing to have the title to a thing, but another to have the consciousness of it. There is title in the blood certainly, even as there is title in the handful of fine flour (Leviticus 5: 11 - 13) for that matter - that is enough to give you a footing before God  but for the consciousness of eternal life you need more than the handful of fine flour. Here we have the threefold testimony, the Spirit, and the water, and the blood. 1 John 5:8. It is the Spirit that bears witness  that is general  but then He applies the water and the blood. They agree in one to the truth that we have eternal life, but the Spirit is necessary as a complete witness. He gives us the consciousness of it. The water is clearly for us, the blood for God; but all was fulfilled in the cross. We needed the water, but what God needed to meet His holy judgment against sin was the blood. The Lord said to the penitent thief, To-day shalt thou be with me in paradise. Luke 23:43. His own death was in principle the water. The application of death has to come to pass in respect of us morally; it is the only way through which we cross the Jordan. The washing of water by the word is the same thing; the word is the intelligent expression of the death of Christ. With regard to the coming of verse 6, the apostle has before him the sphere of the testimony, and sees the Lord coming into it through death. Paul says, Coming, he has preached the glad tidings of peace to you who were afar off, and ... to those who were nigh Ephesians 2:17, meaning the sphere of the testimony of God. The Lord has come into it, not by incarnation, but as having died, it is a matter for faith to apprehend. He is in heaven literally, but has come into this sphere as having died, and as having died He has the means of relieving every one who has faith, in order to bring them into the enjoyment of the blessing of God. So that we are in a wonderful time. We look at Him as having died, and therefore having the means of setting us all perfectly free for the enjoyment of the blessing of God.. Actually God has crowned Him in heaven. 

    The threefold witness is that which is presented objectively by way of testimony. Then you have in verse 10 something for yourself; the believer has the witness in himself. In verse 11 we have what is presented collectively in the saints, the fact that they have eternal life: This is the witness, that God has given to us eternal life; and this life is in the Son. 1 John 5:11. The fact of eternal life being possessed by the saints is a witness on the part of God. It is not now a question of preaching, but of the fact that the saints have it as the gift of God. We have the Son by way of intelligent faith and affection, it is what we have in our souls; the believer characteristically has the Son, and having Him he has life. Whilst the apostle is dealing with the individual mainly in the chapter, he says that God has given to us eternal life, which would be a collective idea; it refers in principle to all saints, We must have the company to have the conditions of life, that which answers to the land of promise. The witness that God has here cannot be set aside or refuted, because it is in life. Jannes and Jambres tried to produce life but could not, and were compelled to say, This is the finger of God. Exodus 8:19. What Moses did could not be imitated. It is not a mere theory, but something known and enjoyed here on earth, and it cannot be overthrown. It is the same character of life as spoken of in Psalm 133, that is, life in a collective way, where brethren are dwelling together in unity. It is heavenly in character enjoyed on earth: as the days of the heavens which are above the earth, Deuteronomy 11: 21. It is also our eternal portion. The Lord has come by water and blood, so that we may be free to enjoy it, that there might thus be a witness for God. It is a marvellous position, because it refers to the saints brought out of the world, delivered from the flesh, set up in relation to Christ and to one another in the enjoyment of the blessing of God; such a testimony cannot be set aside or imitated. Each believer necessarily has eternal life individually, but the position of it is in 

    the Son. Paul had it, for example in Galatians 1:15,16 he says, But when God ... was pleased to reveal his Son in me. As witnessing for Christ in the synagogue at Damascus he had life, and none could touch him. Peter had made a confession similar to Pauls during the Lords ministry on earth. He developed the first part of that confession, Thou art the Christ, Matthew 16:16 in his service; but Paul brought in the second part of the confession, and it was not simply the announcing of a doctrine, he preached in the synagogue that Jesus is the Son of God; it was consciously known by him. With Peter, the Lord said, Flesh and blood hath not revealed it to thee. Matthew 16:17. Paul says, But when God ... was pleased to reveal his Son in me. Galatians 1:15,16. There is a difference there. 

    No doubt the witness on the part of God was in Antioch  that he had given to the saints eternal life; Acts 13. One does not know of any better illustration of the statements here found than Paul himself. He may be taken to illustrate every phase of them. It is wonderful what he possessed in the way of intelligence and affection. Eternal life is a wide and comprehensive thought but to have life in your soul is a wonderful thing, and usually refers to power there, it is like John 4, the water becomes a fountain springing up into eternal life. He who has the knowledge of the Son of God in his soul enjoys the blessedness of eternal life, and there is power in such a one, and moral superiority to circumstances. Peter did not develop the thought of the Son of God. The Lord gave him the keys of the kingdom. But the truth of the Son of God involves the house, so that the opening up and developing of the truth of the Son of God was left for Paul. The Lord did say to Peter what He would do: On this rock I will build my assembly Matthew 16:18; the thought of building was in the Lords mind, but Peter had to wait for that. It was not communicated to Peter who would be used for the building; for this service He sovereignly brings in Paul. 

    Life and eternal life are not dissimilar in character but the Spirit of God uses the word eternal life to show that there is nothing to succeed it, for there is no termination of it. The word eternal is a well-known term. Scripture has its own vocabulary and that word has its own meaning there; it is applied to God Himself, hence we cannot make the word eternal too strong, in whatever connection it is applied. When we apply it to life itself, we have something beyond creature power, as in Satan, to destroy, or the believer to lose: They shall never perish, John 10: 28. The earthly saints will have it too for they will not die at all. They are not as privileged as we, for besides having this great blessing, we have heavenly ones. 

    For full development everything awaited Pauls ministry. He is the architect and erecter of the structure, whereas Peters work was in the foundation, and his name is there; Revelation 21:14. It is the Son ruling as King we have to take account of. It is a great thing to see the antitype of Solomon on the throne in Christ, and then as building the house. First we have Solomon ruling, and we see the wisdom which marked his starting out; he could tell which woman was the mother of the child. He was a remarkable man as a ruler, but when you see him as a builder, you have another character of things before you and that is where the truth of the Son of God is so important, it brings in a new system of things. 

    In verse 13 he says, These things have I written to you that ye may know that ye have eternal life who believe on the name of the Son of God. 1 John 5:13. We have got the secret of why he writes; it is that we might know consciously that we have eternal life. It is, as one has often remarked, like the soundings that a mariner takes after having taken the position of the sun. You take account of what is in yourself; that is, by the soundings you discover what God has effected in you. Then by keeping the position of eternal life as in the Son clearly before you, you are preserved from self-occupation in the process. A person might have eternal life as a matter of light, but the right understanding of this epistle enables the believer to have the consciousness of having it. He sees what God has effected in Christ and what He has effected in him - Verses 18, 19 and 20 are all in line with what we have been saying. In verse 14 it says, If we ask him anything according to his will, he hears us. 1 John 5:14. You know that God heard you; as having the consciousness of it you are sure. It is like Ahasuerus the king holding out the golden sceptre to Esther, she knew that she was heard and accepted. The Lord said, I knew that thou always hearest me, John 11: 42. 

    The process through which one goes really means that if we did not have the authority of Scripture for this, we could not say these things; we assure ourselves by this authority; we face the matter with the authority of Scripture. But we analyse and find what is of God in us and what is not. We know there is that in us, namely, the divine seed, which cannot sin but we draw a line of demarcation between that and what is of the flesh in us which can only sin. This epistle is really the consummation of a process which begins in Romans 7. It is the subjective side: with the mind I myself serve the law of God; but with the flesh the law of sin. Romans 7:25. This process enables one to detect the workings of the flesh, and is largely worked out in Romans 7. Johns epistle enables one to look up to Christ and see every divine perfection there; but then I must look at myself and analyse my experiences, failings and thoughts, and see where I am. In the presence of all this one can say, with the authority of this epistle, one knows consciously that one has eternal life: These things have I written to you that ye may know that ye have eternal life. 1 John 5:13. It does not say, Believe on the Son of God, but on the name of the Son of God (verse 13), showing that we have come to know the honour and renown that reside in that Person. It is the result of growth in the knowledge of the Son of God. You believe on Him, and you see that His renown fills the whole sphere. 

    John does not tell us what the sin unto death is, it is left for us to determine, as having spiritual discernment. The entire enjoyment of what has been before us is nullified by allowing idols. The true God is presented in One having come by water and blood. He is the true God. We can only see God in Christ. Verse 20 is characteristically Christian knowledge. Knowing the Son of God has come would indicate a knowledge of the Father. It is remarkable that the Lord should be presented to us here at the finish as the true God. It is really the fulfilment of John 17: 3: That they should know thee, the only true God, and Jesus Christ whom thou hast sent. The thought that He is the eternal life suggests His manhood, it is what He is as Man on our side. As the true God He is on Gods side. God in His essential being can never be seen or approached. Verse 20 refers to the fact that God is made known in a Man. He has come out in a Man to be known and worshipped; so that there is no excuse to turn to idols. That which was contemplated by the apostles from the beginning, which was heard, seen and handled, was reported, that we might have fellowship with them, so that like the man in John 9 we fall down and render homage to Him. 

  
    VICTORY (JT 15)

    1 Corinthians 15: 57; 1 John 5: 4,5; Habakkuk 3: 17 - 19; Judges 4: 4 - 6

    I have before me, dear brethren, to speak about victory, and you will observe in the first passage read that God gives it to us, the us obviously having reference to those having faith, for spiritual things are given only to such. God is bountiful in material things and provides for all, even although there may not be faith, for He has never left Himself without witness among men, giving rain, as we are told, and fruitful seasons, filling mens hearts with food and gladness. Indeed, as the passage goes on to say: In him, we (meaning all mankind) live, and move, and have our being, Acts 17: 28. But when it comes to spiritual things the dispensation of God is said to be in faith. The gospel is addressed to those who have faith, and it is said, on the principle of faith to faith; it is an administration. The Lord Jesus Christ, ere going up to heaven, after He rose from the dead, moved in and out amongst His people for forty days, and in that way would impress them with what is spiritual, so that on going on high, being made both Lord and Christ, He administered what was spiritual. And so Peter says, referring to the gift of the Spirit which was there to be observed: Therefore being by the right hand of God exalted, and having received of the Father the promise of the Holy Spirit, He hath shed forth this, which ye now see and hear, Acts 2: 33. But He shed Him forth upon those who had faith. He, as shed forth thus, was available to man, but only on the principle of faith. So that what God gives spiritually, as I said, has reference to those who have faith, and when the apostle here says: Thanks be to God who giveth us the victory, 1 Corinthians 15:57, the us refers to those who have faith. As having faith we believe what is presented to us on the principle of faith. And so, in this chapter, the apostle says at the outset that the gospel which he preached to the Corinthians was that Christ died for our sins according to the Scriptures and that He was buried, and that He rose again the third day according to the Scriptures. 1 Corinthians 15:4. These facts were presented to them on the principle of faith, and having received them (if they did, indeed) they came within the us, to whom God is pleased to give the victory. And, I may add, so that there may be no misunderstanding as to what this victory implies, that it does not refer to any material success or prosperity in this world. It refers to what the chapter speaks of; it refers to resurrection, and you will observe that he does not say: He shall give it to us, but He giveth us the victory. 1 Corinthians 15:57. In other words it is a present thing, which God intends should be by faith in the possession of our souls; He gives it to us, and He gives it to us through our Lord Jesus Christ. 

    Now, the Lord, as risen, remained with His own forty days before He ascended, and, as you will remember, He appeared, according to this chapter, on six different occasions; and I submit to you that on each of these occasions there would be conveyed the sense of victory. First, He appeared to Cephas. In the gospel of Luke we are told He appeared to Simon, doubtless to reassure the heart of His erring disciple, but the Spirit of God has not that in view in this passage, and so He mentions Simons spiritual name. We have to understand what it is, beloved, to have spiritual names, because it is first that which is natural and afterwards that which is spiritual. We have to understand how we come under the eye of the Lord, the last Adam who is a quickening Spirit. If He has to do with us He quickens us; He quickens us in relation to His own perfect wisdom as to the place we are to occupy in that spiritual world which He came to effectuate. So that Simon is referred to here according to his spiritual name. The last quickening involves certain traits which no one else has. Each one differs, as this passage tells us: star differs from star in glory. 1 Corinthians 15:41. Each one has his own living characteristics, spiritual characteristics, and, as all come under the eye of the last Adam, He sees these and names the person accordingly. We shall all appear, therefore, in the spiritual realm according to the names which the last Adam confers. And so, as He appears to Cephas, there would be in the heart of Cephas a sense of victory. He would be stimulated in the sense of victory as to what he was and the place he was to occupy in the divine structure for his name signifies a stone. 

    And then He appears to the twelve, for they were to administer. There was to be here an administrative company appointed by the Lord, and they had been appointed, and as appointed He appears to them. The appearance would convey to them a sense of victory, for the One whom they were to represent in their administration was Himself supremely victorious; He was out of death. Their administration should be not of material things, but spiritual things, and they would be impressed by the appearance of Christ to them as the twelve, with the sense of victory that they had to do with a spiritual Person, One who had been into death, and was now out of it. They would be impressed with victory, and would carry on the administration in the sense of victory; they would be above the least taint of corruption. We know how administrators after the flesh are exposed to corruption, but these would be set up in their souls in complete superiority in the sense of victory that the Lord Jesus Christ would accord to them as appearing to them. 

    Then it is said that He appeared to the five hundred brethren at once and here again there would be the conveyance to their souls of victory, for how should we maintain the truth involved in the term brethren, except as in victory? We should soon drop to the level of current religion around us unless we are in the sense of victory. It was as risen from the dead that the Lord Jesus Christ sent the message to His brethren. He says: Go to my brethren, and say unto them, I ascend unto my Father, and your Father, and to my God, and your God, John 20:17. I ascend He says, and how that would elevate their hearts far above this world, and the earth, and even the garden in which Magdalene had met Him. They were to be linked up with Him as ascended into heaven. He came in afterwards  on what particular date I cannot tell  but there were five hundred of them together at the one time  a remarkable occasion  and He appeared to them. Some of them, says the apostle, remained until that day. How those who remained, as moving about among the later converts would convey to those converts the dignity of brethren! The term has been dragged down in our own times to the current religions in the world, brethren being classified among all the religions of town or country; but it was never so intended. The Lords thought was that it should be elevated  that we should remain in obscurity outside the range of mans cognisance. And so, these five hundred, as they moved about among the later converts, would impress upon them the spiritual dignity involved in the term brethren. 

    And then He appeared to James, it says. We have in one instance His appearing to five hundred at once, and then again to one man. He would convey to James the sense of victory. Like some of Davids mighty men of old, he, doubtless, had to confront many at one time, but God would give him the victory. I have no doubt that we should read the history of Davids men in the light of this, for, as the Lord would appear to an individual, He would convey to him that one man could chase a thousand, and two put ten thousand to flight as Samson says: With the jawbone of an ass, heaps upon heaps, with the jaw of an ass have I slain a thousand men, Judges 15:16. A man who has had an appearing from the Lord is fortified in his soul with a sense of victory. It was not for Himself alone that He won the victory; that victory is to pervade every one of us! We are to be set up here in the sense of it. 

    Then He appeared to all the apostles, as if to suggest to us that, if the authority of the Lord be called to question  as alas, it is  the sense of victory which He conveys to those who represent Him in the world enables them to maintain it. To put it in simple language: He that hath my commandments, and keepeth them he it is that loveth me, John 14: 21. You maintain the will of God in your own path, and, as far as you can, in the meeting in which you are, at all costs. Not one iota of divine authority must be surrendered. His appearing to all the apostles has relation to His authority. They represented Him. His presence would impress them in this connection. They would be reminded of the spirit in which His authority should he maintained Paul said He appeared unto all these; then he adds: And last of all he was seen of me, 1 Corinthians 15:8, as one, we may say, who was intended to be a personal representative of His in this world; one who loved the Lord in a peculiar way. He says: He loved me, and gave himself for me. Galatians 2:20. Paul loved the assembly, too, as he says: I will fill up that which is behind of the afflictions of Christ in my flesh for his bodys sake, which is the assembly, Colossians 1: 24. How the beloved apostle Paul would be impressed with the victory of Christ as He appeared to him! 

    Well now, having said so much, I turn to the passage in Johns epistle, because it shows you how we come into this. First he says: All that has been begotten of God gets the victory over the world 1 John 5:4  nothing else! You may study the Scriptures, and the writings that bear on the Scriptures, and acquire knowledge and ability to speak, but all these suffice not for the victory over the world. It is all that is begotten of God that gets the victory. And then again, he says: This is the victory which has gotten the victory over the world, even our faith. 1 John 5:4. This is not only faith in your soul; it includes, I think, the system of truth unfolded in the Lord Jesus Christ  the whole of it  our faith. On every hand the truth is being given up and abandoned; who are abandoning it? Those who are not born of God, for those who are born of God get the victory, and they hold the truth. Later on we are told the Spirit is the truth. Christ is the truth  I am the way, the truth, and the life. John 14:6. That is objective. He presents the whole truth of God objectively, but in the epistle the Spirit is the truth, suggesting that the Holy Spirit down here, in the believers, maintains the truth in complete correspondence with Christ in heaven; an immense thought! Can it ever fall to the ground? Never! This is the victory which has gotten the victory over the world, our faith. 1 John 5:4. It was held in the souls of believers. The truth was never intended to be maintained by catechism or articles of religion. That cannot be called faith. The word suggests that things were held livingly in mens souls, and by the Spirit the truth was held in all its parts, as John wrote. And it was supremely above the world; it brought down the world, as at Ephesus the books were burned. 

    I wish to convey to the young ones here what an immense thing we have, as we lay hold of the truth by the Spirit. Who is he that overcometh the world, but he that believeth that Jesus is the Son of God. 1 John 5:5. I have already anticipated this: Our faith involves every Christian  the unity of the faith  and wherever it is held in faith  that is, livingly, in a mans soul  there is victory. But then there is the individual thought: Who is he that overcometh the world, but he that believeth that Jesus is the Son of God. 1 John 5:5. The word, overcometh here is victory: he that believeth that Jesus is the Son of God has it. 

    I commend, dear brethren, the importance of believing that Jesus is the Son of God. John presents Him in his gospel, and Paul preached Him as the Son of God. According to the Scriptures Paul was the first to preach that Jesus was the Son of God; you can understand it, for he had already the appearing. Last of all he appeared to me, 1 Corinthians 15:8, Paul said. God, he says, was pleased to reveal his Son in me, that I may announce him as glad tidings among the nations, Galatians 1:16. And so the preaching that has come to us Gentiles is that: the preaching of the Son of God. 

    As it is individual here one would raise the question with everyone present  the question the Lord raised with the man that had been blind: Dost thou believe on the Son of God? John 9:35. You see, John contemplates in his gospel that there are believers, and believers. He contemplates that many should come under the head of believers, or disciples, and yet not be believers in the Son of God. Indeed, the man in the 9th chapter of John had already been a believer. He had witnessed for Christ, and, on account of his witness, had been cast out of the synagogue, and yet the Lord raises the question: Dost thou believe on the Son of God? John 9:35. You see there is a point we have to reach experimentally, when we believe on the Son of God. And so the man says to the Lord: Who is he, Lord, that I might believe on him? John 9:36. The Lord replies: Thou hast both seen him and it is he that talketh with thee, John 9:37, and he says: Lord, I believe. John 9:38. He is already outside the world, cast out; but I doubt that he had yet overcome it. The religious world had taken the initiative, and cast him out, but he would meet the world in other forms later, and he needed preparation for this. So the Lord finds him, and he believes on the Son of God. What does that mean?  another world; the light of the Son of God in another world gives me the victory over the present one. So, I would say to the young ones here, to consider what you have come into as having believed on Christ. It means another world: a world the Son of God has set up, and you have part in it; it is all before you. He says: Me and thee, and He would convey to your soul that it is just Himself and yourself; that is, He links you up with Himself, and you are His for ever. And the world? You disdain it! What has it got for you? Nothing! Paul said the world was crucified unto him, and he unto the world. He says: God forbid that I should glory, save in the cross of our Lord Jesus Christ, by whom the world is crucified unto me, and I unto the world, Galatians 6:14. 

    Now, I just wanted to point out in the two passages I read in the Old Testament how that the Old Testament confirms, and, indeed, enlarges on the New. It gives us illustrations, and so, in Habakkuk, you have a victor. If you go through his prophecy, you will see, at one time he was very despondent; things were not going well, and he is an example of most of us. We all have our despondent tines, up to a point. I often think that the journey of young Christians is, so to speak, undulating  up and down  and so it was with Habakkuk, until he arrived at the apprehension of what he speaks of: high places. He begins with variable notes, but he ends with a stringed instrument; I think it is the 15th of 1st Corinthians. The choir, I think, is in view of these chapters, beginning with the 10th, and when you come to the great truth of resurrection the strings are tightened up, the flesh is disallowed, and you apprehend the Man out of death; you are in victory. And so Habakkuk says: To the chief musician on my stringed instruments. Habakkuk 3:19. Whatever happened to the vines or to the figs, or to the herds, or to the flocks, affected him not now. His business affairs might go against him, his family affairs, or what not, but now he would rejoice  I will rejoice in the Lord; I will joy in the God of my salvation. Habakkuk 3:18. What is proposed in the gospel is outside of all these material things, and, as apprehended, makes you independent of them. Not that you do not feel things, but you are not dragged down by them; you walk in your high places. You see it is when God gives you the victory, and you are in it consciously, that the high places are yours. The Lord Jesus walked on the high places for forty days before He ascended so that His own might see what victory He had gained. The world saw Him not  it was outside of this world  but His disciples saw Him; He showed Himself unto them alive. He walked on His high places, but now the believer walks on his. He walks independently of adverse circumstances, as in the light of victory, in the light of Christ risen from the dead. God gives you hinds feet; you are above the pressure of this world, and you walk on the high places, and God gets His portion from you. I would that every one of us could use this possessive case, as indicating that we have entered on the high places trodden by the Lord Jesus Christ during those forty days. As the Lord took Peter by the hand, so He would take every one of us, so that we might walk with him on our high places. 

    In Deborah there is an instance of one who has the victory in its bearing on the testimony here, because, after all, that is what God has in view in leaving us down here. He could easily take us to heaven, but His thought is to set us up in complete independence of this world on our high places, so that we might be here in superiority to the world, and to present the gospel, the testimony, to it. It is only as in the good of the thing that I can commend it to others; it is not a system of doctrines or articles; it is a thing I have got. I am walking on my high places, and can impress others that the thing is worth having. 

    Well, now, Deborah judged Israel in those days, and they were dark days. She says: The roads were unused, and the travellers on highways went by crooked paths. The villages ceased in Israel, ceased until that I, Deborah, arose, Judges 5: 6,7. But how did she arise? She dwelt under the palm tree of Deborah, between Ramah and Beth-el, in Mount Ephraim. Judges 4:5. You see, she had a palm tree  the palm tree of Deborah  it was hers, the token of personal victory. How can I be a judge of any, unless I am personally victorious? How can I influence others aright, unless I am spiritually victorious? Deborah was victorious, as she dwelt under her own palm tree. As the Israelites came to her for judgment, they would be impressed with that well-known symbol of victory. They did not need to carry a bribe with them to obtain her favour, as she needed no bribe; you could not corrupt her, for she was beyond it. She dwelt under her own palm tree, between Ramah and Beth-el. You see, she is in good surroundings, with her own palm tree over her. And so any one of us, who is in these circumstances, can influence the people of God aright. 

    They come up to Deborah for judgment. And so one who is personally victorious is sure to have a place among the people of God. They respect you, and come to you. What an advantage to come to one who is personally victorious What an advantage to the saints to have one who lives near to God, and to whom they can come for advice! It is on this ground that eldership stands. How can one rule in the house of God unless he rules himself and his own house? As he rules himself and his own house, he is sitting under the palm tree of spiritual victory; he is beyond personal considerations, and is thinking of the welfare of the saints  only that  and the saints know it, and they come to him. 

    So they come to Deborah, and she sends for Barak, and says: Hath not Jehovah commanded? Judges 4:6. I only want to say that you see that one who is personally victorious is now concerned about the will of God, It is not a question of my will, or my judgment, although the saints respect it, as they did Deborahs, but her word to Barak was this: Hath not Jehovah commanded? Judges 4:6. Victory in this sense is always marked by respect for the Lords commandments, and that is what an elder would insist on, and what is of most importance to be insisted upon; for, everywhere, men are asserting their own wills, whereas, one that is victorious spiritually considers for God. As the Lord said: He that hath my commandments and keepeth them, he it is that loveth me, John 14: 21. And again: Hereby know we that we love the children of God, when we love God, and keep his commandments, 1 John 5: 2. The truly victorious person insists on the Lords commandments. 

    Well, dear brethren, that is what I had on my mind tonight, and I hope the Lord will bring the thought home to each of us. He intends that we should each be in victory, as otherwise we shall not be available in the testimony. 

    I believe He is giving victory; I believe that God is graciously giving victory to the assembly, maybe in a small way outwardly, but, nevertheless, really, as in the case of Samson. There was not very much to honour Samson in his death, but he slew more in his death than in his life. He had his greatest victory in the end; what was the secret of it? His hair had begun to grow; it had been shaven, but now there was evidence of life  thus the victory at the end. 

  
    CONFIDENCE (JT 15)

    John 2: 23 - 25; John 3: 1 - 6; 1 John 5: 1 - 5; 2 Corinthians 1: 12 - 21

    JTWhat is before us is to show how confidence can be maintained among the people of God; how the confidence that we assume exists among the people of God may be continued. Without confidence we cannot have fellowship, nor can we have the truth of the house of God maintained in any practical way. In Johns writings we see how among other things he brings in the elements of confidence. He first calls attention to what is not to be trusted, what you cannot confide in; John 2: 23 - 25. I thought of the word of Jehu to Jehonadab, as peculiarly applicable to the people of God now, Is thine heart right, as my heart is with thy heart? 2 Kings 10: 15. It is a question of hearts; God deals with us according to what is in our hearts. First of all it is what is in His own heart. 

    QuesAre you for the moment speaking more of confidence in God, or confidence in one another? 

    JTConfidence in one another. The Spirit of God is working in a wide field. Distance separates the people of God, and whilst we lose sight of one another we become local, or unduly parochial. I think Johns writings tend to overthrow that in us. Johns whosoever is the basis of what is universal. The truth of the house of God is necessarily a universal thought, and what underlies it is the divine nature, the family, so that John brings forward the abiding-place. First we are directed to Christ, and according to him we are invited to abide with Him, and we know what that was. We know where He abode. It is a spiritual matter, and involves the knowledge of God in the believer. No one can be in the house of God who does not know God, and does not know love. 

    He that dwelleth in love dwelleth in God, and God in him. 1 John 4: 16. What underlies the house is the knowledge of God, each one knowing God as his dwelling-place; that involves the work of God in us. By virtue of the work of God we are to be trusted. God cannot confide in us, nor can we rely in one another on the ground of flesh. 

    Christ in the saints is trustworthy; nothing short of that. Here is a man, Nicodemus, who had every chance among his fellows to be trusted  a teacher in Israel. John 3: 10. Fathers and mothers would have no difficulty in sending their children to such a man as that to be taught, but such as he was naturally, he was untrustworthy. The Lord says, Ye must be born again. John 3: 7. The thing has to be done all over again. I refer to that, because we may as well look at things as they are. Not any one in this world, however he may be educated, can be confided in in regard of anything moral. So that you have to begin over again. That is what the Lord meant. And while we are put on the right line by the truth of new birth, the thing is to see that it is the foundation of that in which we can have confidence. Nothing of the flesh can he trusted. We have to learn that in ourselves to begin with. Each one has to begin there. As the truth of Johns writings lays hold of us there is an unloading. There are many things carried that are really in the way. It is well to get down to the bottom and see what is being confided in in each other. 

    In the last chapter of John the Lord has the food, and with Peter the unloading was the basis of confidence amongst the brethren. There is the feeding (ministry) first, then the probing. Peter says, What shall this man do? John 21: 21. We have to leave each other in that way as to what we are to do. It was a very vital moment as to the restoration of confidence. On account of Peters breakdown he had to be restored, not only in secret but before his brethren. The Lord went down to the bottom with him, because He knew what was there. Peters was no vain boast when he said he loved the Lord. He really did love Him, but there had to be the unloading. These verses in the beginning of John 3 are more the foundation. We should be familiar with them, as indicating what can be confided in. 

    RemIt is not that the Lord would support us in the suspicions of people, but rather in looking for the work of God. Nicodemus must have been somewhat different from others; it says, There was a man of the Pharisees, named Nicodemus, a ruler of the Jews. John 3: 1. 

    JTUndoubtedly he was born anew, only he did not know the truth of it. Johns epistles address the saints in that way; he was able to take account of them in the light of what is in them, whatever good there is The acknowledging of every good thing that is in you, as the apostle said to Philemon Philemon 6. If there, it is bound to come out. The thing is, however, to see there is that which the Lord here would not trust, and that refers to anything in me affected by what is merely external. There is a great deal of religiousness mingled with piety that passes muster, but it will not stand. That which is born of the flesh is flesh and that which is born of the Spirit is spirit John 3: 6; you cannot make it anything else. 

    QuesWould the light in our souls of the lifting up of the Son of man help us on the unloading line; and would the appreciation of Gods giving His only begotten Son and eternal life secure brotherly confidence amongst us? 

    JTI am sure it would. In the lifting up of the Son of man, the thing is that sin has been dealt with. We do not see clearly what has been dealt with, how horrible it is to God. Then the knowledge of God in His love, in the gift of His Son, establishes confidence in Him. So that he that doeth truth cometh to the light. John 3: 21. Not that he should come, but he does come. The point is he does come, and the coming establishes him in the confidence of the saints. We see him coming to the light, and have confidence in him. Hence coming to the light is characteristic and habitual. 

    RemIt says Jesus did not trust Himself to them John 2: 24. John 20 brings in a company to whom He trusts Himself fully. 

    RemHe trusts those who do not trust themselves. Peter had had a good deal of trusting himself previously; it had to be unloaded. The apostle says, We trust not in ourselves. 2 Corinthians 1: 9. 

    JTIf you see what is untrustworthy in yourself, you are not going to trust it in another; but if you see the evidence of the divine nature you can trust that. Johns epistle shows what that is. It enables you to identify a person with the work of God in him. He becomes a very different person in your eyes from what he would be if you identified him with the flesh in him. In the second and third epistles of John we see this both in regard to the elect lady and Gaius. Every one that loveth him that begat loveth him also that is begotten of him 1 John 5: 1; it is the divine nature in the two, in Him and in you. That promotes mutual confidence. The thing is to take account of one another according to the work of God in us. If I do not see any evidence of the work of God in a person, I could not regard him as a Christian. We have here (1 John 5) a threefold witness; it all goes to make up conscious knowledge of things; we know we have eternal life. These things have I written unto you that believe on the name of the Son of God; that ye may know that ye have eternal life. 1 John 5: 13. All this is working up to that, but for the moment it is a question of how I regard the saints, and whether I am able to regard them abstractly, to regard them in the light, and only in the light, of what they are in regard of the work of God. 

    Then you see you must have confidence to be able to regard them in that light. We know we have passed from death unto life because we love the brethren. 1 John 3: 14. How do we know? Because we love the brethren. It is like the mariners soundings. A mariner has to take account of things in the heavens, but he has also, under certain circumstances, to take account of what is underneath him; if not, he may get on the rocks. I mean that we must take account of the work of God in each other. John looks upon the work of God in the saints as present. If he did not look upon the saints as identified with the work of God I do not see how he could say, He cannot sin. 1 John 3: 9. Under certain circumstances you must take account of saints abstractly; that is, regard them wholly in connection with the work of God in them. The disposition very often is to identify the saints with what they are naturally, to see nothing but the flesh in them; that would not promote confidence, but just the opposite. 

    QuesWould you say what the difference is between being born again and being born of God? 

    JTBorn again is an initial thought, but it is born throughout; the old does not count at all. How much furniture it means to be thrown overboard in everybody morally, everything preceding it has to be thrown overboard  ancestry, natural breeding, etc. (Compare Philippians 3.) One is born over again, and this affects him from top to bottom. Here is a great man; the Lord says, Nicodemus, you have to be born again. Nicodemus faces the thing, and the Lord went on. He enforces the truth, that which is born of the flesh is flesh and that which is born of the Spirit is spirit. John 3: 6. He came to anoint the Lords body at the end which would suggest that Nicodemus had learnt his lesson. He was a disciple, but secretly. John always notes the effect of the work of God, however small it may be. 

    The counterpart of new birth is that the Son of man was lifted up. As Moses lifted up the serpent in the wilderness, even so must the Son of man be lifted up. John 3: 14. In what way was He lifted up? As made sin. He was made in the likeness of the thing. If I see that, I am not going to maintain the flesh. The point is to see the thing, whosoever looks  the thing is to be seen. What do I see? It is Christ, the Son of man, made sin. What an awful thing! He was made in the likeness of flesh of sin, and for sin condemned sin in the flesh. 

    QuesIs there anything of that in the thought of being born of water and of the Spirit? 

    JTWater is not a positive but a negative thought; it is that I have by the death of Christ a means of disposing of the thing that I see to be so abhorrent to God. He came by water and blood according to the epistle, because it is a question of subjective state, the water comes first. The Lord said to Peter, Satan hath desired to have you, that he may sift you as wheat. Luke 22: 31. He employs Satan in that way. He did in Jobs case, but he can only go so far. I have prayed for thee, that thy faith fail not. Luke 22: 32. This is that I am to be reduced to what I am by Gods work. The Lord puts the finishing touches Himself. He knows how to do it, and He loves to do it. He begins at the bottom. We see this in Peter; John 21. 

    When the Lord was led into the wilderness there was nothing to unload with Him. We have to pass that way and there is unloading with us. The Lord entered the wilderness on Deuteronomy ground; we have to enter it through the Red Sea. The forty years there is to search and try us so that we may know what is in our heart. 

    QuesWill you say a word now about the Spirit? 

    JTWe read in Ecclesiastes 12:7, The spirit shall return unto God who gave it, I get it from God, I do not get it from my parents. 

    QuesCould this element be trusted? 

    JTNo; I am only referring to it as in man naturally. In man naturally there is spirit, which indeed is himself, but it refers to God; the spirit returns to God who gave it. Here it is being born again, and that which is born of the Spirit is spirit. John 3: 6. As born again I refer to God. There is development, of course, but that is the principle of it. In result I am spiritual in every way. 

    RemMan has a spirit before he is born again, only new birth brings an operation of God to bear upon him. The spirit of luau is the candle of Jehovah. Proverbs 20: 27. God in His sovereignty produces new birth; man finds out he is lost and ruined. 

    JTThat is it. I think Quakers have made a mistake in making that true of man naturally. The spirit of man is that by which he is in relation with God. But the immediate result of being born again is that a man is hopeless with regard to himself; he sees he is lost. Then what is presented to him objectively is the Son of man lifted up; He is to be seen. Every one in the camp could see the serpent of brass; so with the Son of man lifted up. What do I see? The condemnation of this thing that is so abhorrent to God. All that leads to being born of God, so that you are like God. 

    QuesDo you think Elihu sought to help Job on that line? 

    JTThat which is born of the Spirit is spirit, but the Holy Spirit is not given to us at new birth. My spirit is my identity; the new birth changes it, but it is still my identity. 

    QuesWhat is it the Spirit bears witness with? 

    JTWith my spirit, which is really myself. 

    QuesIt would have to be renewed? 

    JTIt would be, because new birth has to be applied to it. The Spirit itself bears witness with our spirit Romans 8: 16; that is a further thought. 

    QuesHow are we to recognise another person being born again? 

    JTThere is the acknowledgment of guilt, and a desire after God, and the things of God. Thus the light of the gospel will be appreciated. Born of God goes further; one is thus regarded as of the children of God. Johns epistle gives us the marks of the children of God. They are marked by righteousness and love. 

    The practice of righteousness is the first great feature of the children of God, and then that they love one another; as it says here, Every one that loveth him that begat, loveth him also that is begotten of him. 1 John 5: 1. He may be in the antipodes; your heart goes out to him. Love enables us to disallow all local or national feeling. In that way confidence is preserved; because physical distance has great influence with us, much more than we are apt to think. 

    When Paul left Corinth they began to doubt him, that he was not just telling the truth, but prevaricating, hence he has to say so much about himself in the second letter, so as to assure them that what he said he meant. 

    QuesYou were connecting it with fellowship. Is your thought that fellowship is universal and has to be preserved in that way? 

    JTThat is how it is preserved, as far as I understand. In 2 Corinthians 1: 12 - 15 it says, For our rejoicing is this, the testimony of our conscience, that in simplicity and godly sincerity, not with fleshly wisdom, but by the grace of God, we have had our conversation in the world, and more abundantly to you-ward. For we write none other things unto you, than what ye read or acknowledge and I trust ye shall acknowledge even to the end; as also ye have acknowledged us in part, that we are your rejoicing, even as ye also are ours in the day of the Lord Jesus. And in this confidence I was minded to come unto you before, that ye might have a second benefit. 

    RemHe did not come. There was a change somewhere, and not in Paul, but in the Corinthians. There was no yea and nay in Paul, was there? 

    JTI think we see in him how in any one of us confidence may be encouraged. He gave them credit for things. He says, as also ye have acknowledged us in part. 2 Corinthians 1: 14. 

    QuesDo we help one another as we seek to develop what is of the Lord in one another? 

    JTSurely. I was thinking of the way he recognised what was in them; they had recognised him in part. There was a good deal wanting, especially with them as to him. He was recognising every good thing in them. 

    QuesDoes he not refer to himself as to being so weak before them so as to encourage their confidence? 

    JTExactly. Then he says Ye have acknowledged us in part. 2 Corinthians 1: 14. He would acknowledge what there is, however little. 

    RemAnd we have it before us to so walk as to encourage confidence on the part of others. 

    JTHe was insisting in the first letter on the feast of unleavened bread. The feast was to be kept with the unleavened bread of sincerity and truth. That, I think, is a great feature in Paul. It was true in him, he had a good supply of unleavened bread, and ate it. Without that the feast would become a mere outward form. Christ our passover remains. It is how we keep it. I think the apostle shows how he kept it, with unleavened bread of sincerity and truth. There is much covered in reserve amongst us, because the feast is not kept with unleavened bread. The feature of the feast according to the first letter is the unleavened bread of sincerity and truth. In Revelation 4 in connection with the throne there is a sea of glass, not varying or unstable purity, but solid purity. All our movements should be in the light, just as they are; that is what Paul speaks of here. 

    QuesWhat would you say is involved in our eating unleavened bread? 

    JTOne thing is that it keeps us small; it is intended to reduce us, to preserve us from fleshly inflation. It is really a negative thought; the emphasis is on the absence of leaven, not on the ingredients of the bread. Paul shows that he kept the feast with it. All his motives were on the surface, he had no hidden motives; his ways were in sincerity and truth. 

    QuesWould it involve that we were in keeping with the passover? 

    JTIt is our correspondence with it. They had the lamb in the house four days, so that it was before all in the house what the lamb was. So Christ says, I am altogether what I say unto you. I taught daily in the temple, etc. He was before them as He was. And Paul was among the Corinthians in the same spirit, he was there to be seen and known. The unleavened bread went on for seven days. That is, I must be in accord with the death of Christ. He was slain as our passover, so we are to keep the feast with the unleavened bread of sincerity and truth. 

    QuesDo you suggest this would help confidence? 

    JTI think it is most essential; we could not have confidence in one another without the feast of unleavened bread. I have nothing in reserve at all. The Lord had nothing in reserve: All I say, I am, He said. He taught in the temple; the whole matter is out. You cannot go beyond that: simplicity and godly sincerity. He says to the Corinthians, You are in my heart, I love you. He had preached the Son of God, Jesus Christ. What was He? Jesus Christ is the kind of man; there was no yea and nay with Him, but yea. That is what the feast of unleavened bread maintains; it maintains short accounts. You do not let difficulties remain unsettled. I have known a meeting shut up many years. That should not be; the feast of unleavened bread would settle that. Things must be gone into with the unleavened bread of sincerity and truth. There is the evidence of life among the saints, thank God! but the thing is to preserve it, and keep the weeds out. Nothing fosters weeds more than hidden motives, hidden feelings. The apostle is unfolding what is in his heart in regard of the Corinthians. Our mouth is opened to you, Corinthians, our heart is expanded. 2 Corinthians 6:11. 

    QuesWould you say unleavened bread would rather keep out the contrary elements? 

    JTThe unleavened bread would prevent weeds growing. Then there is the positive thing among the saints, that is, love. It is very fine that the apostle brings out that his teaching was in accord with the Person he preached: The Son of God, Jesus Christ, who was preached among you by us, even by me and Silvanus and Timotheus, was not yea and nay, but in him was yea. 2 Corinthians 1: 19. 

    RemWould you say a little more about that expression, in him was yea. 

    JTHe brings God Himself into the thing. God is in the light; He has reserved nothing. Every promise of His is verified at last. He brings God Himself into it, unto the glory of God by us. 2 Corinthians 1: 20. 

    RemSo that you would lay it upon us that it is not only the exclusion of what is hindering, but the preservation and presentation of what is good that should be before us. 

    QuesWould you say keeping the feast of unleavened bread really means to live in self-judgment? 

    JTThat is what it means, that is, in the light of the passover; Christ our passover being sacrificed for us. It is not an occasional thing; it is a constant thing, every day for seven days. It is a wonderful thing that God should bring into this dark world the circle of His people, formed in the light, where all is transparent, as He is Himself. God is there in the light, so if we walk in the light we have fellowship one with another; not that we may have, but we have. 

    RemI suppose nothing hinders this confidence you were speaking of more than our being inflated with the sense of our own importance, and the taking up the unleavened bread would preserve us from that. 

    JTI have often thought of Lot. He had unleavened bread in his house. Thus we can understand how it could be said that he was a righteous man. The angels, I suppose, brought out the necessity of it. 

    RemIn your speaking of the feast of unleavened bread keeping out the weeds, I suppose if we fed more on it there would be no weeds. 

    JTThat is what I was thinking. If there is no dark part, it is as when the bright shining of a candle doth give thee light. Luke 11:36. The whole body is full of light, there are no dark places in it, no reserve. As I am before God, I am before the saints. God knows what I am, the saints know too. 

    QuesWould you say Lydia was a beautiful example of transparency: If ye have judged me to be faithful to the Lord, come into my house, and abide there Acts 16: 15. 

    JTYes, she would not desire the apostle in her house otherwise. 

    RemI was thinking how different Lydia was from Simon the Pharisee, who received the Lord into his house; how different were his motives! 

    JTThe holy city is a great example of what God can do in bringing about transparency. 

    RemHow much there is covered, held back now, but in the end we have the city, the gathering centre of the universe, and the pure river of water of life, clear as crystal. 

  
    VICTORY BY OVERCOMING (JT 23)

    1 Corinthians 15:57; 1 John 5:4,5; 2 Kings 13:14 - 19

    I wish to speak about victory  a word that enters into our present circumstances in a peculiar way, for the history of the assembly, given us in Revelation, contemplates that in every age there should be victors or overcomers; and, in the last four addresses, an ear to hear what the Spirit has to say is made to depend on personal victory or overcoming. And so it is in my mind to show how provision is made, even in a day of weakness, for victory. 

    First you will observe that it is said, in Corinthians, that God gives it to us. It is not put as a matter of the future; it is given now. Thanks be to God, which giveth us the victory through our Lord Jesus Christ. And what is thus given is within our range. It does not imply that the Corinthians had it; had they had it, in a characteristic way, there would have been no need for this long, instructive chapter, a chapter which carries rebuke, for some of them said there was no resurrection. How say some among you that there is no resurrection of the dead? he says, and when the scripture uses such language, Some among you, it means to convey that all are responsible, even as the Lord said to His disciples, One of you. The obligation would come to all of us, and so if there be any, in any of our companies, denying any part of the truth, the onus belongs to all in it, and each has to see to it that he clears himself. 

    But although the resurrection was being denied at Corinth, nevertheless God would give them the victory. Other assemblies, doubtless, were in possession of it; certainly many believers were, and what they were in possession of was God-given. 

    Now John speaks of it from the other side; not as God-given exactly, but as acquired, and so he mentions three things. The first has reference to every true Christian: Whatsoever is born of God overcometh the world. It is its character. It is not whosoever, but whatsoever, and if that whatsoever does not apply to any of us, then we are not Christians, for every true Christian is born of God, and there is that in him which overcomes the world in the principle of it. Then what follows upon that is our faith. If there be any one who has not this he cannot be regarded as a Christian. You will observe that the better translation reads, This is the victory which has gotten the victory over the world, our faith. There is that which has been brought in by Christ, a system of teaching established in this world, held in the souls of the people of God, which has overcome the world. I apprehend that the apostles brought in that system of truth which was received into the souls of believers, and which overcame the world. There were systems before  the Jewish system, many Oriental systems, and some Western ones, but they were essentially of the world. I know that the Old Testament system was typical, and in that sense was heavenly and of God, but as it existed in Jerusalem when the Lord Jesus taught there, it was worldly. It had deteriorated, so that it became a tradition, and rose no higher morally than any other Oriental system; whereas the Lord introduces a system of teaching, confirming it by the ministry of the apostles in the power of the Spirit, which in the very essence of it overcame the world. It brought down the world in the souls of those who received it, as seen in the ministry of Paul at Ephesus; there were no minds capable of standing against the teaching of Paul there, for the world was brought down; it was overthrown in the minds and hearts of those who received the testimony. 

    And so John here speaks about that  our faith. 

    Christians had something that rendered them different from any other system, religious or philosophical. They had something that overcame the world. The superiority of the system had been set out and displayed for all those who came into it. Those of us who have come into it have proved it; we have proved that it overthrows in our souls and in our minds every element of the intellectual and religious world, and all other features of the world. It is incomparable. The system that we have, beloved friends, is incomparable, to such an extent that it has overcome the world, and the world knows that it is overcome by that which is superior, and it can never lift up its head again in the presence of those who are in the faith. 

    But then there is another thing, put in the form of a question: Who is he that overcometh the world, but he that believeth that Jesus is the Son of God? Here we have another thing. I would appeal to every one, especially to young people, for young ones must not assume that the thought of the Son of God is beyond them. The great gospel epistle, the epistle to the Romans, begins with the truth that Jesus is the Son of God: Gods glad tidings, ... concerning his Son ( ... marked out Son of God in power ... . by resurrection of the dead) Jesus Christ our Lord (Romans 1:1 - 4). The gospel preached to us is concerning the Son of God, as the apostle says, The Son of God, Jesus Christ, who was preached among you. The Son of God had been preached among the Corinthians by a threefold testimony  by Paul and Silvanus and Timotheus, so that the thought of the Son of God is not beyond the youngest, but it is great enough for the oldest. The knowledge of the Son of God is the very acme of truth, and so John says, Who is he that overcometh the world, but he that believeth that Jesus is the Son of God? The Son of God is on Gods side. God approaches men in His Son, and He invades the domain of death; He overthrows death, and in overthrowing it He brings in another world. By resurrection He is declared to be the Son of God. The declaration is not from heaven, as in the gospels This is my beloved Son; it is not a question here of the Fathers voice, but of what He Himself did in raising the dead. The Person upon whom you believe raises the dead. As He says, All that are in the graves shall hear his voice, and shall come forth. So that, apprehending Him as Son of God, I apprehend one who has overthrown death, and who, in doing that, has brought in another order of things. John presents Him thus, and also shows that He takes up isolated ones; chapter 9 introduces an isolated one  isolated on account of his testimony. It is a wonderful thing to be isolated on account of your testimony to Christ. When the Lord heard that they had cast him out, it says, He found him, for it is of such that He proposes to set up another world  of those whom this world casts out. This world has a way of casting out, of isolating those who are true to Christ; and when the Lord hears that they are cast out, He finds them wherever they are. There is not a thing that occurs in our lives or in the history of our souls that He does not notice. It is of such that He proposes to set up a world for God. There was correspondence between them, for He had been cast out, so we have two outcasts  the blessed Son of God and one who was a poor blind man. He takes him up and says, Dost thou believe on the Son of God? A wonderful question, proposed to one by the Lord! He has His own way of speaking to our souls, and He spoke to that man, who says in answer, Who is he, Lord? The epistle to the Romans answers that question for us; the declaration is the answer for our faith. The Lord says to him, Thou hast both seen him, and it is he that talketh with thee. And he said, Lord, I believe. And he worshipped him (John 9:35 - 38). Such a one, beloved, gets the victory over the world. Could you tempt him with the world? Never! You could not draw him away by any attraction from the Son of God. 

    Well, now I want to show you from 2 Kings how these things are worked out, because there it was a day of extreme weakness, such as we find ourselves in. Elisha was sick, and it was the sickness of which he died. He represents here the declining state of the assembly. He had not yet died, nor have things died amongst us. The king of Israel was the responsible one, and I desire to press the element of responsibility. No one shines in the testimony until he begins to accept obligations, and he who refuses obligations disqualifies himself for the fellowship of the people of God. And so the king comes down to Elisha and weeps over his face, for Elishas ministry had taught personal contact. You will remember how Elisha in his day had stretched himself on the child of the Shunammite, putting his eyes upon his eyes and his mouth upon his mouth. The truth of the assembly involves personal contact. The Lord, according to John, breathed into His disciples. Intimacy is a great feature of our position; and so this king is representative of obligation; he learned something of it. He wept on the face of the prophet, and said, My father, my father! the chariot of Israel and the horsemen thereof! These words came with burning power from Elisha when he had crossed the Jordan, as Elijah talked with him and Elisha saw him go up. He said, My father, my father! the chariot of Israel and the horsemen thereof! How different in the mouth of the poor king! And may I not make such a comparison with ourselves, in the coldness and hardness in which we use precious expressions? Nevertheless it was right; the chariot of Israel and the horsemen were still available, but oh, how different! Where was the mantle of Elijah by which the Jordan was divided? The poor king knew nothing of that, like many of us. It is well, dear brethren, to humble ourselves, and to see the greatness of an earlier day as compared with our own. Nevertheless victory is available, and so the king is directed to take a bow and arrows, and the prophet in his weakness placed his hands upon the kings hands. For what latent strength was there in the poor king? The strength was in Elisha; nevertheless it was happy for the king that he placed himself so near the vessel of power. He had come to the source of power; he humbly submitted to the guidance of the prophet, and hence possible victory. It is well to understand the potentialities. What is not possible to us as we are subject to, and as we submit to be connected with, the vessel of power? There is such  wavering power, it is true, because of the state of the vessel  the state of the assembly; nevertheless it is the only vessel of power. There is none elsewhere. The Holy Spirit still remains, and He acts through vessels, and those vessels are believers who belong to the assembly. The power is available through them. 

    So Elisha says, Take bow and arrows ... Put thine hand upon the bow. And he put his hand upon it; and Elisha put his hands upon the kings hands. And he said, Open the window eastward ... Then Elisha said, Shoot. You see the king is so far entirely subject to the prophet. Otherwise victory would have been impossible; but in subjection to the prophet, complete victory is possible. God presents what is possible, and complete victory is possible. 

    The window being opened eastward, means, I apprehend, that you look in the direction of the coming of the Lord. The east represents what is from God; it is the point of the rising sun. It refers to Christ coming up in His benign power, and then victory is certain. And so he says Shoot, 

    and he shot an arrow of Jehovahs deliverance. What can any of us do, beloved, save in the light of what Christ has done and is doing? The addresses to the assemblies show that He is active at the present time; it is continuous service, and hence the arrow of Jehovahs deliverance; deliverance is certain from that point of view. The book of Revelation shows certain victory, but it is victory from God. The assembly is seen coming down from God  not from us  out of heaven; we are, therefore, in the light of this wonderful arrow shot towards the east, assured of victory. 

    But how many of us have part in it? How many of us are overcomers? That is the question for each of us. So the prophet says now, Take the arrows. He says nothing about the bow; the bow has reference to what God has done in Christ, and to what He will do. God can act everywhere, and He does; but when you come to the arrow, I am dealing with myself. Smite upon the ground, he says. That is another matter. It is another matter, beloved brethren, when I discover that the difficulty lies in my own breast. You will remember how one smote upon his breast, and said, O God, have compassion on me, the sinner (Luke 18:13). So Paul says, I know that in me, that is, in my flesh, good does not dwell (Romans 7:18). Then abandon it. Refuse to use it in your service. Have no confidence in it. It has proved a broken reed to millions, and it will prove that to you. Whatever form of the flesh you employ in the testimony, it will fail you, and not only fail you, but fail those who are trusting you, for we are all more or less influential. We are either influential for good or for evil, and if others lean upon me, and I lean upon the flesh, what will the end be but a reed piercing through us, to our sorrow? The apostle went through untold agony to discover the flesh, and he arrives at a definite conclusion; he has no hesitation whatever: 

    he says, I know that in me, that is, in my flesh, good does not dwell. 

    So the prophet says, Smite upon the ground, and the king smites three times. How descriptive! Three surely is ample testimony, but when you are dealing with an inveterate enemy, you are not content with what seems to be enough: you want to be sure. You want to be sure that the thief is dealt with; that if he enter your house, he is ejected and dealt with so effectively as to be wholly incapable of doing his evil work. So the prophet was wroth with him. May I not suggest, beloved, that wrath has existed against us on account of the allowance of the flesh? You will remember how the Lord sought to slay Moses, great man though he was, because of the circumcision. Was it a sham that He sought to slay him? God meant it, and He meant Moses to know that He meant it. Circumcision had to be accepted, that is the complete cutting off of the flesh; God will not have it in any of us. 

    The prophet was wroth with the king when he stayed, having smitten but thrice; he says, you should have smitten five or six times, then the victory would have been complete. I suppose mans measure is six at his greatest, so that, however powerful the flesh may be, it is dealt with in the five or six times. Now, the prophet says, the victory will be incomplete, but we must not be satisfied with an incomplete victory; we want a complete one. I have no doubt that there was something like this after the great revival called the Reformation; there was a certain disallowance of the flesh. I never read the Authorised Version of the Scriptures without the sense that God was with the translators in that work; but there is not the evidence of the smiting five or six times. During that great revival there had been a certain judgment of the flesh, and it continued, but what you find in the address to Sardis is, I have not found thy works complete before my God (Revelation 3:2), and incomplete works are not acceptable to God. He looks for a finish. The Lord had led the way in this; He said, I have finished the work which thou gavest me to do (John 17:4). And so, when you come to Philadelphia, you have evidence of subjection to Christ. He says, And hast kept my word (Revelation 3:8). It comes to one with peculiar sweetness. I do not suppose anything is so pleasing to the Lord as the keeping of His word  that we are concerned about every word that comes from Him  that the mind of the Lord is precious to us; we do not want to miss anything. Some live in the past; we hear oftentimes of the intelligence and spirituality of those who have passed away, and we believe it. I am glad to hear of it. I love to hear the recital of the work of God in those through whom the word of God came to us. But, beloved, we do not live in reminiscences, and if I speak of the piety and spirituality of those through whom the word of God came, the question arises, Am I continuing these things? Is it a mere matter of history, or am I carrying forward to the present generation what these men brought in? If not, it is to my shame. Do not speak of it, unless you can convey the thing to me, otherwise it is mere history. You want the thing carried forward, and so the word is, Remember your leaders who have spoken to you the word of God; and considering the issue of their conversation, imitate their faith (Hebrews 13:7). That is the thing. If you are following their faith, then you have something to show, otherwise do not speak of it. We must not bring up these things to becloud what the Lord may say now. Can He not speak now? Yes, beloved, and He is speaking to this one and that one, and so the word is to the overcomer, Let him hear what the Spirit says  not what He said, but what He says. Thank God for what He said, and if we have not the living ministers, we have their writings; but we are to hear what He says. What does He say now? He says, you have kept my word. If any one love me, he will keep my word(John 14:23). Then further He says, I also will keep thee from the hour of temptation. It is not, If thou keep, but Because thou hast kept the word of my patience (Revelation 3:10). So we see that in Philadelphia there is something that goes on to this day that the Lord approves. I have set before thee an opened door. There is something now in the possession of a little power that will come in by the opened door, and do something, and finish it for Christ, so as to be in accord with Him. John emphasises the idea of finishing things. To finish his work, that was His meat. I have finished the work which thou gavest me to do, and again, It is finished (John 19:30). In Philadelphia the work goes on to completion; the arrows are used five or six times. The big I  how large it is! the flesh in Romans 7 is dealt with effectively in the five or six times, by the Spirit. If, by the Spirit, ye put to death the deeds of the body, ye shall live (Romans 8:13). 

    From the divine side all things are possible, but from our side, how much? It is a question of the use of the arrows  how much room there is made for the Spirit by the disallowance of the flesh; then and then only shall we have something finished for Christ. 

  
    THE WITNESS OF GOD - THE HOLY SPIRIT (JT 26)

    John 15:16 - 27; 1 John 5:6 - 9

    JTThe verses in John 15 are particularly important in regard to what is before us, because of the distinction between the testimony of the apostles, the twelve, and the witness of the Spirit. John alone of the evangelists treats of the Spirit in this peculiar way, and I think it is in view of his ministry having an application to a period when the apostles had passed off the scene. The witness of the Spirit remains, so that we have it today. The apostles witness is only in writings now, whereas the Spirit witnesses in an active, living way to the end. 

    AFMWould you divorce those witnesses when they were in action? I mean, the witness of the Spirit and the witness of the apostles. They are distinct, but the Spirit has not taken a body, therefore the witness must be in a vessel. 

    JTThe apostles, of course, witnessed by the Spirit; but, then, they were not the only ones. I think the witness of the Spirit, as distinct from the apostles, refers to others who were taken up, but not as companions of the Lord on earth, particularly Paul, and therefore the application to the present time. 

    HGWould the distinction between apostolic testimony and the witness of the Spirit find a counterpart in Revelation 2, Revelation 3, where the Lord Himself has a word to each of the churches? It is put on record and then it says; He that has an ear, let him hear what the Spirit says to the assemblies, as though the Spirit of God, in livingness here, would give us ever fresh touches in regard to what the Lord had to say. 

    JTI think that is helpful. What the Lord said is recorded; what the Spirit says is not recorded. 

    I have understood that the ministry of the Spirit in any given epoch, the epochs being marked off by the several addresses, would have reference to the Lords message to the church addressed. 

    HGAnd giving in a certain sense a peculiar application to it at the moment. 

    JTMany may be used by the Spirit in that ministry, but it is the ministry of the Spirit, and the voice is a present, living one. 

    WBDoes this refer to the outside or the inside circle? Is the Spirits witness for the world, or is it in relation to the assembly? 

    JTHere, I think, it is general. Later on He says: He will bring demonstration to the world, John 16:8. In chapter 15 He is here as sent by Christ to bear witness and therefore the Lord is not limited to the twelve. He has the Spirit, which would continue right down to the end, so that there is always to be a testimony, as we get in Revelation 22:17; whosoever will, let him take the water of life freely. 

    HGYou can understand the awful darkness, in Rome especially, where the place of the true Vicar of Christ is usurped by a man. Of course, what you are speaking of now in a way is a cardinal feature of our day; I mean, the presence of the Spirit. 

    JTSince Rome took up an apostate position, every movement of the Spirit has been countered by it. There has always been a movement on the part of Rome to nullify or darken any movement of the Spirit. One could easily cite instances. The most notable is that immediately after the Reformation, the famous Council of Trent, which was presumably to enable the various voices in Christendom to assert themselves, but which ultimately ended in Romes absolute control so that everything was dominated by Rome, although supposed to be a free assembly, 

    and, as a result, certain apocryphal writings were canonised. In the presence of the authority of Scripture being asserted in the Reformation as the sole arbiter of faith, they brought in a lie and set it up alongside of the Scriptures. And then, in the last century, at the Vatican Council, when the great revival asserting the presence and authority of the Spirit had taken place, the infallibility of the Pope was asserted; so that, the presence and action of the Spirit in the assembly being asserted, Rome boldly declares that the Popes word is infallible under certain circumstances. We may see, therefore, that that system is used of the devil to counter the movements of the Spirit. The word to us is: He that has an ear, let him hear what the Spirit says. I do not think Rome would formally object to what the Lord says. That is recorded as Scripture, but it is the present ministry of the Spirit which is opposed. 

    AEHDoes not the principle of Romanism permeate the whole mass, more or less? 

    JTWell, it does, and so the whole fabric of Christendom practically sets aside the ministry of the Spirit, the witness of the Spirit. 

    FMIn Thyatira the form of the address is changed, so that the overcomer is put first and He that has an ear, let him hear what the Spirit says Revelation 2:29 is put last. It is the overcomer now who hears the voice of the Spirit. 

    JTThat shows that anyone who remains in that system cannot get the good of the Spirit, the ministry of the Spirit. He is shut off from it. Peter tells the high priest in Jerusalem that the apostles were witnesses of Christs resurrection. We are witnesses, he says, and the Holy Ghost, whom God hath given to them that obey him Acts 5:32; so that the witness of the Spirit would lie in those that obey Christ. 

    JB-tSo the conditions in human religious organisations would be unsuitable for the Spirit of God to identify Himself with. 

    JTThat is right, and therefore, as was remarked, the overcomer comes before the appeal to those who have an ear to hear in Thyatira. 

    ANIt comes out very clearly in the epistle to the Hebrews. In the third chapter the house of God is where the voice of the Spirit is heard, To-day if ye will hear his voice, Hebrews 3:7. Connected with that we have salvation as obeying Christ: He became the author of eternal salvation unto all them that obey him, Hebrews 5:9. I thought these were the conditions; the will is in check, Christ is in control, and there you get the free activity of the Spirit of God. 

    JTSo that Hebrews is a transitional epistle, taking the Hebrew saints on to the line of the Spirits witness. The Lord is the authoritative speaker in Hebrews, not the twelve. What the Lord said was confirmed by those who heard Him (Hebrews 2:3), but, the house being set up, the Holy Spirit is speaking in it, so that, as you say, it is as the Holy Spirit says (not said), and then He cites Psalm 8, showing in detail what the witness of the Spirit really means. It is a present thing but it brings in the Scriptures. It brings in the Scriptures and makes them speak at the present time; any brother may be used. It is in the house; it would be through some person that the Holy Spirit would witness, but it is the Holy Spirit that is doing it. It shows what the house is, and the importance of being in subjection in it. It is in those who are subject that you get this witness. 

    HGYou feel that in Peter, in a certain sense, you get the subjection of affection in leaving the boat. A boat is a very circumscribed area, but on the water there is an unlimited sphere in which to move  very much like the Spirits sphere. Then Peter gets full light in regard to the church; Matthew 16. You get no light in regard to the church in the boat. 

    JTSo the revelation to Peter was given at Caesarea-Philippi. 

    AFMOutside the boundary of Judaea. 

    AEHStephen connects the testimony of the Holy Spirit with what had gone before in the way of witness. 

    JTYe do always resist the Holy Ghost; as your fathers did, so do ye, Acts 7:51. What their fathers resisted was given in the Old Testament by the Spirit, Holy men of God spake as they were moved by the Holy Ghost, 2 Peter 1:21. They were now resisting the Spirit as present in the assembly. 

    ANI thought of that verse you quoted. The conditions in which the Spirit of God can operate  holy men of God. They were holy men. That is, if the Spirit is to speak through a vessel, there must be those conditions present  holy men. 

    AFMIn the first verse we read we have the Spirit as specifically testifying of Christ. Would that be because of Christ having come in as the faithful and true Witness, but would you limit it to Christ personally? 

    JTHe is particularly connected with Christ in those three chapters, I think. In John 14, John 15 and John 16 the issue was really between Christ and the Jews. Chapter 14 is: I will beg the Father, and he will give you another Comforter John 14:16  another, that would be for them. That is what the Holy Spirit would be to them. 

    He may be with you for ever, John 14:16. The world cannot receive Him, cannot see Him or know Him, but ye know him, for he abides with you, and shall be in you. John 14:17. Chapter 14, therefore, is what the Holy Spirit is to us, as with us. But chapter 15 is witness to Christ, and so He is presented as sent by Him as having been with the Father (verse 26). 

    WBThe Spirit of truth who goes forth from with the Father John 15:26. 

    JTThat is the way it should be. Emphasis is on the fact that the Holy Spirit comes forth from with the Father, and as sent by Christ. He would bear all the grace of the Father, the care of the Father, in His witness; but He witnesses as distinct from the twelve. They have their own line. He would bear witness; they also, but He specially would be the Witness. 

    ALWe may say the whole testimony of the Spirit is found in these three chapters (14, 15 and 16), He shall teach you all things, and bring all things to your remembrance, whatsoever I have said unto you, John 14:26 and He shall testify of me, etc. It is all about Christ. 

    JTI was going to say that it is about Christ in these chapters. But I think we can understand that the Holy Spirits presence here in a general way has reference to revelation. The believer is baptised in the name of the Father, the Son and the Holy Spirit, but these three chapters bear on the Lords issue with the Jews, or with the world, and therefore prominence is given to what the Holy Spirit witnessed about Him. 

    ALI was struck with what you read in the epistle. It says there, The Spirit is the truth and, in regard to what you were saying about Thyatira  the doctrine of demons: forbidding to marry and abstaining from meats  when man took hold of the truth it gave the demons an opportunity to corrupt it. 

    JTQuite. Where there is an issue with Christ, the ministry of the Spirit is to bear on the glory of Christ. There was no question with the Jews as to God as such, we have one father, God, John 8:41. They claimed relationship with God, but the Lord says If God were your father ye would have loved says, me, John 8:42. They claimed that God was their Father, so that there was no question between them and God, ostensibly. The question was between them and Christ, and the Holy Spirit is sent by Christ and He bears testimony to Christ; so that in the next chapter He says, He will bring demonstration to the world, of sin, and of righteousness, and of judgment: of sin, because they do not believe on me; of righteousness, because I go away to my Father.. of judgment, because the ruler of this world is judged, John 16:8 - 12 It all bore witness to Christ, so that the Holy Spirit coming in at Pentecost decided the issue between the Jews and Christ, and decided in favour of Christ. Publicly, Christ was vindicated. I think that is the bearing of these chapters, and there can be no doubt it has application at the present time, because of the treatment the Lord is receiving, as we might say, at the hands of His friends in modern Christendom. The Holy Spirit bears witness to Christ. 

    AFMThat is, in a positive, active way. I was wondering, when the Spirit came down as cloven or parted tongues of fire and sat on each of them, whether that would not be the moment when the fulfilment of this word took place; and then you have Peters testimony following that. 

    JTHis presence at Pentecost was a vindication of Christ, and I think that bears on the present position, because the Lord is receiving shameful treatment at the hands of those who profess to be His friends today. Many who pretend to minister in His name have proved to be traitors to Him, and I think the testimony of the Spirit would be in regard to Him first, because you can have no thought of revelation or of the counsels of God unless Christ is vindicated. There must be a vindication of Him. 

    ANHe will bring demonstration to the world of sin, righteousness and judgment. Is that for the benefit of the assembly, or is it testimony to the world? 

    JTI think it is for believers. The position is like a court of justice: there was an issue. God was recognised by parties, as it were. The Jew did not deny Gods rights  I mean formally. They did really, but they did not formally, so that the Spirit is the witness. He convicts. His testimony is overwhelming, and it is in favour of Christ. I think that is the point today. If the truth relating to Christs person is not made clear and maintained, you cannot have anything; so that the first great service of the Spirit is to make clear who Christ is, and what His rights are. 

    ANMr. Stoney used to put the church into the jury box. That is, that the Spirit is bearing witness as to the treatment which the world had meted out to Christ of sin, because they believe not on me; of righteousness, because I go to my Father; of judgment, because the prince of this world is judged. John 16:9 - 11. The Spirit brings such overwhelming evidence about the guilt of the world that the jury says, We have no doubt about it; we are done with it. 

    JTI am quite sure that is right. One can see the force of it today, because we can have nothing really unless the principle of the Spirits presence is maintained, and hence the witness of the Spirit in every one of us bears on the Person of Christ. That is the point noted in Johns gospel at the outset, the Person of Christ, and if that is made clear, every true lover of Christ will rally to it. We have thus a common basis on which to go; we all agree on the truth of the Person of Christ. 

    ALIn regard to Thyatira, do you not think that as the Lord has spoken to the rest in Thyatira, Revelation 2:24, there are those who are clear of it? On the other hand, the assembly at Thyatira on the Jezebel line says the church has the truth. 

    JTThe great thing for each of us is to be a vessel for the Spirit. The Spirit bears witness. He bears witness through whom He will, that is to say, through available persons. 

    ALThose who have not this doctrine Revelation 2:24  He speaks as if there was a sphere for the Spirit in Thyatira. 

    GATWould Johns witness and the Spirits witness be about the same? There was nothing of John in his witness, and the Spirit would not speak of Himself. We are hindered by bringing ourselves in as witnesses here for Christ. 

    JTThe Spirit does not speak as from himself John 16:13; as He hears He speaks. The Holy Spirit has come down in the most touching lowliness. Although the third Person, as we speak, in the Godhead, He has taken a Servants place and He does not speak from Himself. So the vessels He uses must be in accord with Him, those who are not self-occupied, holy men, as was said. 

    HGWas Christ vindicated by the Spirit at Pentecost, meaning that the features of Christ appeared here in men as testimony? Is that the thought? 

    JTI think that is what the Scripture presents when it says, He will bring demonstration. John 16:8. The Jews had not believed on Christ, and now the Spirit was there from Him as in heaven. They were thus convicted of sin; also there was the evidence of righteousness, for Christ was with the Father, they having refused Him. It was righteousness that He should go to the Father, and so Peter says: Therefore being by the right hand of God exalted, and having received of the Father the promise of the Holy Ghost, he hath shed forth this, which ye now see and hear, Acts 2:33. There it was. Everybody could see it and hear it. 

    HGI was thinking, even in regard of all who love the Lord, people like the Quakers, who do not observe either baptism or the Lords supper, what a tremendous amount of material which speaks of Christ is lost, so that the Spirit of God has not material with which to work. You see the value of baptism, which puts you in accord with Christ as severing you from the world, and you recognise the spiritual food in the Lords supper, all of which the Spirit of God can use to bring Christ before you. Hence the importance of availing yourself of everything that speaks of Christ, in order to make room for the Spirit in that way. 

    ANI thought in that way regarding what you refer to as to the vindication of Christ at Pentecost, that the trumpet gave no uncertain sound. The issue was definitely asserted: Therefore let all the house of Israel know assuredly, that God hath made that same Jesus, whom ye have crucified, both Lord and Christ, Acts 2:36. There was nothing uncertain about it now. Christ was vindicated, and those who are on that line will get the support of the Spirit. 

    JTJust so. The testimony was, You have rejected Christ, but God has received Him. That is the point. The Holy Spirit given to the disciples of Christ publicly decided the issue as against the Jews, who had rejected Him. 

    HGSo in a man full of the Holy Spirit, as with Stephen, we feel how perfectly Christ is vindicated  I mean in his closing words. He sees the heavens opened and the Son of man standing on the right hand of God. 

    JTAnd then he himself is like the Lord, as you were saying. There can be no doubt that Saul was affected by that witness, It is hard for thee to kick I against the pricks. Acts 26:14. There was something there that touched him. 

    I think it is very important that we should see the bearing of Johns ministry on our own times; that as the Lord had received shameful handling among His friends, the Jews, so He has received shameful handling, morally, by those who profess to be His friends; and the way God would answer that is by the witness of the Spirit. The Holy Spirit here will not fail to bring out the glory of Christ, the personal glory of Christ, and what is due to Him. The thing, therefore, is first for each one to be subject, because the Holy Spirit is given to those who are subject; and, as having the Spirit, to be holy, so that He may witness through us. 

    JB-tI suppose the Spirit of God in coming, as it says here, would bring the knowledge of all the delight of the Fathers heart in the exaltation of Christ, the glorification of Christ, the way that He has been received up there, as in contrast to the whole system of things around us here. 

    JTSo that you are impressed, when a brother is ministering who loves the Lord, how the Holy Spirit bears on the glory of Christ. The Holy Spirit, it says, came down in a bodily form as a dove, and abode upon Him; Luke 3:22. You can understand what delight the Holy Spirit had in that Christ was the expression of the Fathers delight, because the Fathers voice had uttered: Thou art my beloved Son, in thee I have found my delight. Mark 1:11, Luke 3:22. 

    Well, now that He has gone up to heaven He sends that Spirit from with the Father, carrying with Him the knowledge of Fathers delight in and affection for the Son. And the Spirit, having His own affections, has come down here and would make everything of Christ, for unless Christ has His place in mens hearts, God cannot work out His thoughts, nor can love become effective. If we are defective about the Person of Christ, we are defective about everything. 

    HGHence the instructions given by John to the elect lady in regard to any that do not bring the doctrine of Christ, which is a prevailing and increasing evil today. 

    AFMI notice that the context of this passage (John 16) brings in the hostility of the Jew. The Spirit as come down is in contrast to all that. What you have said about the present day is very important, because the treatment that Christ is receiving today at the hands of some of those who profess to love Him is terrible. 

    JTHence, if every Christian is subject to Christ, and a vessel thus of the Spirit, there will be a witness to the Person of Christ to offset all this. Every believer who has the Spirit may witness to the personal glory of Christ. 

    HGSo with Stephen, they could not resist the wisdom and the spirit by which he spake, Acts 6:10. 

    JTAn unofficial man, as you might say. He was a deacon, of course, but in regard to the testimony he had no commission, so that he, I think, is an evidence of what the Holy Spirit can do through unofficial persons  those who are subject. Stephen was full of faith and of the Holy Ghost. Acts 6:5. 

    AFMWe all know we may read the Scriptures many times before the Spirit brings to our attention some new perfection of Christ. Then you speak of that. 

    JTJust so, you speak of Him, like Anna did. 

    ALIn regard to the Scripture you quoted about the Spirit descending on Him in bodily shape. It would refer to and emphasise, would it not, His manhood and incarnation. 

    JTYes. It was what God had found in Him. The word found is helpful there, in thee I have found my delight, Mark 1:11, Luke 3:22 showing that He had been looking for it. It is as a Man, so that the centurion in Luke says, This man was just, Luke 23:47 That is the testimony in Luke at the cross, where it was a question of the righteousness of that Man. In the other evangelists, in Matthew and Mark, it is Truly this man was the Son of God. Matthew 27:54, Mark 15:39. God teaches righteousness in a Man. The centurion says, Truly this man is just. Luke 23:47. God says, I will take Him up here. That is Gods answer to the questions raised about Jesus by His enemies. In Luke He is carried up into heaven. Here (John 16:10) it is, of righteousness, because I go to my Father. 

    JB-tI suppose the prince of this world is the great opposition to what the Spirit would testify, what the Spirit would form as to Christ in our affections  the prince of this world is judged. John 12:31. 

    JTFirst demonstration is brought in of sin. What is sin? Then, what is righteousness? That Man, who was so delightful to God here, is acknowledged to be righteous by the centurion, and God takes Him up to Himself. He is with the Father. That is the expression of righteousness that the Holy Spirit testifies. Everything is made to hinge about Christ. 

    What is sin? Well, sin is lawlessness. That is the definition of sin in Scripture. Here sin is that they believed not on Christ, as the Holy Spirit says. The great evidence of sin in men is that they believe not in Christ, and hence you can see the bearing of that principle at the present time. Do men believe on Christ? Do they believe the truth of His Person? The sin of men today is that they do not believe on Christ, and the ministry of the Spirit is convicting them. 

    BTFWould you say that the demonstration spoken of here is to the believer, that is, the demonstration is brought to the believers heart that these things are true? 

    JTI think it is particularly for the believer, that we might believe. Of course, it is there for anyone. 

    AFMWhile sin is lawlessness, as defined by the Spirit, it is the peculiar character of it here; there is abundant testimony as to who Christ is and they do not believe in Him. 

    JTIt is indeed solemn that men as men do not believe on Christ. Note the wonderful representative of Christ in Stephen. Full of grace and power, he wrought wonders and great signs among the people; then his face shone as an angel; then his wonderful address and testimony to Christ and heaven, and his prayer for his murderers. But they stoned him. 

    GATThey are not convicted for sinning in the ordinary sense, but for not believing on Christ. 

    JTThat is it, but I think it bears specially on those who have had the Lord. The Jews were in close contact with Him, and so these modernists, these unbelievers of today, have been in relation to Christ. They have handled the truth; they are the custodians of it professedly. 

    And then the third thing is judgment. His demonstration of judgment is that those who witness should have a definite understanding of the judgment of God; they know that the ruler of this world is judged. John specially exposes Satans relation with the world; he is its prince or ruler. This shows how apostate the world is. 

    JB-tDoes that set the saints on a platform of victory in the power of the Spirit today? 

    JTI think, as our brother remarked, we are like the jury. Christians have a definite understanding of the judgment of God as to this world and as to Satan as its prince. 

    LSIt is sad that in Isaiah, where the witness is brought in, it is there over against the witness of those who professed that they were the people of God, and there you have it: That ye may know and believe me, and understand that I am he, Isaiah 43:9,10. 

    JTJust so. The Lord had used that word: 

    If ye believe not that I am he, ye shall die in your sins, John 8:24. 

    AFMEverything is connected with Christ in John. 

    JTYes. The first great witness of the Spirit has reference to the Person of Christ, how He is the test of everything, and in Johns epistle the thought is continued. The witness of the Holy Spirit has still reference to Christ, the witness that God gives to His Son. 

    AFMWould you mind, before going on to that, saying in what way the ruler of this world is judged? 

    JTI think he is judged in the things that have come out in him. His true character is exposed. It is not that the judgment is executed, but he is judged in his true character being exposed. This gospel speaks of him as the prince of this world. In John judgment is seen in the occasion of it, e.g., This is the judgment, that light is come into the world, and men have loved darkness rather than light, John 3:19. 

    JB-tSatan is manifested. Would that be it? 

    JTQuite. He exposed himself in the wilderness, as seeking to turn the Lord aside from the path of Gods will. To that extent he is exposed, but in Johns gospel he comes back, The prince of this world cometh, and hath nothing in me, John 14:30. Now he comes back, not to seduce the Lord, but to bring to bear upon Him all that he could to deter Him from the path of the will of God. Besides, he was leading the world against the Lord. There was nothing in Christ at all for Satan. He evidently thought that he could terrorise the Lord by bringing to bear upon Him the judgment of death, but he is exposed. The awful measures of Satan in these closing hours is the full exposure of what he is. He is exposed. 

    AFMWould Judas come out as being a representative of Satan? 

    JTYes, Satans character comes out in all his agents; Judas, I suppose, being the most abominable of them. He was the Lords own friend. It says Satan entered into him, and the Lord says, That thou doest, do quickly. John 13:27. 

    ANAs far as we have gone in connection with the witness of the Spirit, we have really the unfolding of the assemblys position here on earth. That is, the assembly is the divine witness as to the true character of the world, how it stands in relation to Christ. And then you get those who are attached to Christ, who are held by their attachment to Christ; they are detached from the world system. And now that the Spirit of God can bear witness to Christ, that which marks the assembly at the present moment is that it is in direct contact with heaven, that everything has really come from heaven by the way of the Spirit. 

    GWH-nDo you not think that there comes a time in the life of the believer when he must thoroughly decide as to the Person of Christ? Having got relief by forgiveness, the Person of Christ comes up and one has to be thoroughly decided in his soul as to the greatness of His Person. Then from that point on he begins to move into revelation. 

    JTQuite, and the value of His work, because, aside from the truth of the Person of Christ, you cannot have expiation  there is no one competent to effect it. The great point, therefore, is the competency of One to reveal God and to take away the sin of the world. That is the truth that has to be demonstrated and hence the great importance of Johns gospel in our own times, because the truth of the Person of Christ has been attacked and beclouded. 

    EGMcAIt simplifies the path of the Christian, does it not? There is only one Person the Spirit of God has before Him, and that one Person He brings before every Christian, whereas the modernist brings you into devious pathways. 

    JTHis thought is to make you disbelieve; make you doubt. 

    AFMAnd exalt the wrong man. 

    EGMcADo the first two verses of the fourth chapter of the epistle come in here  try the spirits? 1 John 4:1. 

    JTWell, just so. The Lord knew all men, as was remarked elsewhere. Solomon had said, What man is, is known Ecclesiastes 6:10, and the Lord goes on that. What man is was known perfectly to Him. These modern investigations are long behind the times; the matter is all settled. It says, He knew all men, and needed not that any should testify of man: for he knew what was in man. John 2:25. 

    We speak that we do know, and testify that we have seen, and ye receive not our witness. John 3:11. That is over against the ignorant pretension of men. If you look at the modern textbooks of these investigations as to mans origin, etc., they never allude to this witness of the Lord; they never pay the least attention to the most wonderful testimony that God has given. You can well understand it, because they are making up a lie, and this exposes them. They do not come to the light. It says, He that doeth truth cometh to the light. John 3:21. 

    ANDont you think that in that way we often take a wrong position in regard to the judgment of evil? We are often actuated or influenced by just a common standard of right and wrong, but there is one thing that gives clearness of vision and definiteness of judgment, that is, when the thing is looked at in relation to Christ. I thought of the apostles when they came together in the first of Acts in regard of Judas. They have got a very definite judgment about Judas, but not on a common standard of right and wrong, but he was guide to them that took Jesus. Acts 1:16. I thought it was his act in relation to Jesus that stamped his character upon him, and that perhaps might help us today. As having to come in contact with the world, we have the clear, convincing witness of the Spirit as to the true character of the world and its refusal of Christ, and that there is no place for Christ. Well, there is only one path of fidelity to Him, that you go on with Him, and as you go on with Him you get the help and witness of the Spirit. 

    JTIn the epistle the witness is to the Lords death. If we are clear as to the Person of Christ, the next thing is to be clear about His death, the meaning of His death: This is he that came by water and blood, even Jesus Christ; not by water only, but by water and blood. And it is the Spirit that beareth witness. 

    John, in his gospel, says that the soldier pierced the Lords side and forthwith came thereout blood and water. John 19:34. The blood is first, and he introduces himself as a competent witness that what he says is true. That is the historical fact. He saw it; he saw the blood and the water. That is a fixed historical testimony. But he does not allude to himself as a witness in his epistle. He does allude to himself earlier as a witness to the Person of Christ (chapter 1), but when he comes to this chapter, witnessing to the efficacy of the death of Christ, he says the Holy Spirit is the witness. His witness continues in an active, living way. 

    AFMWhy are the terms reversed? Here it is the water first. 

    JTI think it is because the bearing of it is in a time when believers were clearer in regard to the blood than they were in regard to the water. There are thousands of believers today who are clear as to the blood, but who have little or no understanding of the water; the water bears on my religious and social relations and associations. I can enjoy in measure the efficacy of the blood of Christ to my conscience, 

    and yet remain in unclean associations. The water bears on my associations and my practical state. 

    BTFThe water is moral cleansing. 

    WBIn the gospel it is more what is for God, and here it is more what it is for us. 

    JTMore from our side. The Holy Spirit is witnessing to it constantly to us. He bears witness to the water that we should be clean  not only have purged consciences, but be clean in our associations, our affections, and our minds. The Holy Spirit is witnessing constantly to the death of Christ in that relation. 

    AFMI notice in the end of Zechariah 12 you have a great work of separation going on, and then in the thirteenth a fountain is opened for sin and uncleanness. Zechariah 13:1 Would that be parallel with this scripture? 

    JTI think so. You have the sin first, and then uncleanness  the two features. But it is a fountain  water  so moral cleansing is in view. 

    GATI like that explanation. I think I am clear as to the blood, but do not know very much as to what the water really means. On that account, perhaps, we are hindered and do not see the danger of being associated with unclean things. 

    JTThe end of the witness of the Holy Spirit in applying the death of Christ to us here, is to cleanse us in our minds, our affections, and our associations; and I think that is the reason why John in his epistle puts the water first. It is not everything, of course, because one might be right, in a way in these things and yet not know the value of the blood  not by water only, but by water and blood. The two things must be always kept together, but emphasis may be laid on one or the other. 

    AFMExplain to us the significance of water. We know that naturally it is a cleansing element, but how is it applied in regard to the death of Christ to ourselves, in relation to our associations? 

    JTI think it is applied as dealing with our state. Let us cleanse ourselves from all filthiness of the flesh and spirit, it says; 2 Corinthians 7:1. The filthiness of the flesh is easy to define, perhaps. We might easily define the filthiness of the flesh as what men indulge in, but perhaps we may not be able to define what filthiness of the spirit is. There are many who are affected by spiritual filthiness who could not, perhaps, be charged with fleshly pollutions. 

    ANThat in a way accounts for so little knowledge of eternal life, as being in the enjoyment of it. I might be quite clear about the blood and what we get through the claims of God having been vindicated, but, on the other hand, if I am going on with what is morally unsuitable to God, I could not really taste much of what eternal life is; but the death of Christ has not only met what I have done, but it brings to an end everything that I am as a child of the first Adam and what I might take delight in naturally. 

    AFMAnd the water here is a witness to that. 

    AEHDo the words He came by water and blood suggest a new sphere, new associations? 

    JTIt is to call attention to Christ; He came in connection with the things that we need. In the gospel emphasis is laid on His Person. The epistle would lay emphasis on His consideration for us, His compassion, how that, in coming into manhood, He comes in connection with two things, that is, water and blood, because He knew man needed these two things. Without these two things His coming must be ineffective, hence He comes with them. 

    AEHThe question I had in mind was He comes  where? 

    JTHe comes into the sphere of testimony in Johns epistle, and He comes into it in connection with these two things, so that men might be cleansed and have eternal life. I think it appeals to your heart that the Lord comes in connection with these two things. 

    JB-tIt was a necessity. The whole world lies in the wicked one. 1 John 5:19. Eternal life could not be found in that sphere and the means of cleansing comes in, therefore, as a divine, moral necessity available for us, so that our associations might be cleansed, that the question of sin might be entirely met, and that we might be brought out of the sphere which lies in the wicked one. 

    JTAttention is called to Him in these verses. It is a question of Christ. He is the true God and eternal life. That is the end of it, so that the heart becomes attached to Him now in relation to His work and in relation to the blessing He has brought in for us. 

    ANI thought it really became a test for a Christian  for the young especially. What affected Luther at the beginning was that people came to confession to confess what they had actually done, but not with the thought that they might go on with something different. They thought to continue on the same lines. The water teaches that all my desires and affections go out on a line totally different from where they had been before, and I am brought into a new sphere. The water disconnects me from what I found pleasure in before. 

    JTThat is very good, and in that new sphere you attribute everything to Christ. He has brought in the means of cleansing and life. He is the life, so that while the gospel is what He is in His own Person, in the epistle it is what has come in in connection with Him for my good  the means of cleansing and everlasting life. He is the true God to me and He is eternal life. 

    EGMcAAll this would produce holy men. 

    JTQuite. As in the light and enjoyment of these things, the saints themselves are a witness to Christ: God has given to them eternal life. 

    AFMThis word came, I was wondering whether it is incarnation or whether it is subsequent to that. It involves incarnation, but it says He came by water and blood. Having His death in view, He comes to the sphere of testimony. 

    JTIt is His coming into the sphere of testimony, involving incarnation, of course. You have the Person before you. He came by, in connection with, these things, the water and blood; we thus see that in coming, His death was in view. 

    AFMHis coming here had specifically in view the cleansing of man? 

    JTQuite, and the introduction of man into a new order of things. What our brother remarked is very practical, because you come to the confessional and you confess your sins, as the Roman Catholics and others do, but then it is not to go into a new order of things at all. It is to go back into the old thing and pile up another debt. That is all it means, whereas the Lord has brought in the means of delivering me altogether and of bringing in a new order of things. In that new order of things we know him that is true, and we are in him that is true, even in his Son Jesus Christ. This is the true God, and eternal life. Little children, keep yourselves from idols. 1 John 5:20,21. You are thus set up in a new order of things. 

    ALIs not that the reason why Peter brings in the scripture: The demand as before God of a good conscience, by the resurrection of Jesus Christ, 1 Peter 3:21? 

    ANPeter says, Seeing ye have purified your souls in obeying the truth through the Spirit, 1 Peter 1:22. I thought it was not merely the guilt removed, but purification of soul through the Spirit. Unto unfeigned love of the brethren. You have come into a new circle of affections. There is love there. 

    ALThe Lord Himself is said to be cleansing and purifying the assembly by the washing of water by the word Ephesians 5:26, but when we come to Corinthians it says: Having therefore these promises, dearly beloved, let us cleanse ourselves 2 Corinthians 7:l  not the Lord exactly. We could not do it without Him, but let us cleanse ourselves from all filthiness of the flesh and spirit. Our spirit requires the same action of the water. That is what I thought was our side. 

    JTThere is another witness of the Spirit in Hebrews 10 which really finishes the subject. The Holy Spirit is a witness to us that our sins and iniquities are remembered no more. There is in that chapter, the will of God, the work of Christ, and the witness of the Spirit; the manner of the witness is involved in that He cites from the terms of the new covenant. That is how He witnesses. The Holy Ghost also is a witness to us Hebrews 10:15  not was a witness in what He said in ancient times. He brings the thing He said then into the present; it is made a present witness to us that God does not remember our sins or iniquities any more. 

    JB-tAnd He would be the positive power of that new sphere, that new order of which we have been speaking. 

    AFMWhere do you place what witness  Hebrews 10? 

    JTIt is that we may be free to enter the holiest. The Holy Spirit witnesses to the eternal efficacy of the work of Christ. God writes His love in our hearts and understanding, and our sins and lawlessnesses He remembers no more. This sets us free to enter into the presence of God. There is another thought in Romans: The Spirit itself beareth witness with our spirit, that we are the children of God, Romans 8:16. So His service in the way of witnessing enters into the whole position of the Christian here. 

    AFMIn our scripture (1 John 5), there is more. He goes on to witness to eternal life. 

    JTHe does. I think the verse we ended with is the completion of Gods witness to His Son. Then there is the witness that you have in yourself as a believer; and those who have eternal life as a further present enjoyment are themselves witnesses. 

    ALIs that the witness that God has given, that God hath given to us eternal life? 1 John 5:11. God now has a witness in us. Is that what is meant by He that believeth hath the witness in himself? 1 John 5:10. 

    JTI think that means he has life, and so is himself a witness. This is the witness that God hath given to us eternal life  God has given to us and this is a witness to His Son. 

    ALThere is a beautiful combination  all divine Beings are witnesses, and witnesses not only to us but in us. 

    AFMThere is wonderful completeness to the witness of the Spirit. 

    JTThis afternoon we come, please God, to what the saints are as witnesses. 

  
    THE WITNESS OF GOD - THE ASSEMBLY (JT 26)

    Luke 24:48,49; Acts 1:8: Acts 7:54 - 60; Acts 22:14 - 21; 1 John 5:10 - 12; Genesis 21:22 - 34

    JTIn designating the saints as witnesses, the Lord distinguishes between the idea of witness conveyed in ones knowledge of a thing or occurrence, and the same person as sent or called upon by heaven to witness. In Luke 24 He says, Ye are witnesses, not yet my witnesses; that is, they were competent, by observation of the things He was alluding to, so that they could speak with certainty of them; and then in the first of Acts He says, Ye are my witnesses. In John the qualification was that they were with Him, but in Luke it is that they saw the things and they were to tarry in Jerusalem until they should be clothed with power from on high, so that they should be in a state and have power to bear witness. 

    I mention all that because of what we had before us this morning. We have to see the things, as it were, before we can speak of them, and then in order to speak of them we must have power. 

    AFMIn Lukes gospel they were qualified as witnesses, having been with Him from the beginning, but they were not His witnesses until they were endued with power from on high. 

    JTQuite. One may be a witness of an occurrence and never bear testimony to it, but no one can bear testimony unless one is a witness. And then following on that there is the clothing from on high to bring in the state and power in which the thing is to be witnessed. As Luke gives it in the Acts, they were to be His witnesses; that, I think, is the relation of it not simply witnesses, but My witnesses. 

    Then He promises power from on high. The witness is to be rendered in heavenly power, not only that the fact is stated, but stated in such wise as to carry conviction. 

    ALThe Holy Spirit was given first at Pentecost, and Peter says, He hath shed forth this, which ye now see and hear, Acts 2:33. So would you not say that in preaching or in bringing out the truth in any way, we might be more effective if we were to restrict ourselves to what has been formed by the Spirit in us? 

    JTIt is really only that to which we can witness. 

    GATWould you say that the disciples would witness to what they had seen and heard? Now we witness to what the Spirit of God has made good in our souls. 

    JTHence it takes the form of what you see in a spiritual sense. Paul, I think, is the typical witness in Christianity, following upon Stephen. Stephen is the one who was formally called the Lords martyr or witness. Paul says Thy witness, so that in order to get the thought I think we have to study Stephen. Paul came in late. He was not a personal witness of the doings of Christ, but he was taken up by the Lord and had to receive sight. It says, Ananias went and entered into the house; and laying his hands upon him he said, Saul, brother, the Lord has sent me, Jesus that appeared to thee in the way in which thou camest, that thou mightest see, and be filled with the Holy Spirit. And straightway there fell from his eyes as it were scales, and he saw. Acts 9:17,18. The Lord in opening the mans eyes at Bethsaida performs a double service. First, the man does not see clearly, and then he sees all things clearly. The next thing in Mark 8:29 is that the Lord proposes the question: Whom say ye that I am? Mark 8:29 That is, 

    it is one who has had his eyes opened that has spiritual eyesight, that sees things, so that one becomes a witness, I think, in the sense in which Paul was a witness, as seeing things spiritually. Much reference is made to Pauls eyes. The twelve saw the Lord as He was on earth and witnessed His works, and so the apostle to be appointed to take the place of Judas should be one who had companied with them during all the time the Lord Jesus had gone in and out amongst them, from the baptism of John until the time He was received up; but there is no such qualification required for Paul. He does not represent that. He represents the kind of witness that flows from spiritual understanding and seeing, which I think is indicated in the extraordinary occurrence to his eyes at Damascus. Evidently his eyes were later afflicted. He suffered from his eyes, so much so that the Galatians would have plucked theirs out to give them to him. But he saw better than they did. 

    AFMThe passage we read would bear upon that. He says in Acts 22:14,15, that Ananias said to him: The God of our fathers hath chosen thee, that thou shouldest know his will, and see that Just One, and shouldest hear the voice of his mouth, for thou shalt be his witness unto all men of what thou has seen and heard. 

    ANDo I understand that you are establishing the point that before there can be witness borne, evidence given, you must see the things that you give evidence to, and while that was true of the apostles (that is, they actually did see the things), the principle is just as essential for us now that the things be seen spiritually? 

    JTThat is what I was trying to bring out, and I thought that Paul, having before his eyes in Stephens martyrdom the full thought of a witness to Christ, had to go through this extraordinary experience so that he might have eyesight to see as Stephen did. Stephen being full of the Holy Ghost, looked up steadfastly into heaven and he says, I see the heavens opened, and the Son of man standing on the right hand of God. There is a man bearing witness by his words and death to Christ, and he looked up steadfastly into heaven, being full of the Holy Spirit, and he saw the glory of God and Jesus. That, I think, is an indication of how things stand in Christianity. 

    It is not the Lords life on earth. The twelve were to go into the temple and speak all the words of this life, Acts 5:20. Every detail of that life should be spoken. They were competent to speak of it, because they witnessed it, but Paul says he did not even know Christ after the flesh; at least he says: Henceforth know we no man after the flesh; yea, though we have known Christ after the flesh, yet now henceforth know we him no more 2 Corinthians 5:16, so that the thing is what one sees in heaven, and that is what is needed by us to bear testimony. Stephen is the model, I think, and so Paul has the extraordinary occurrence to his eyes at the outset. Later he points to the power of vision he had to see things in heaven. 

    GWH-nIs there any connection between the end of Acts 7 and 2 Corinthians 3? 

    JTWe all with unveiled face beholding the glory of the Lord 2 Corinthians 3:18 is very like what Stephen says, I see the heavens opened, which is very extraordinary. Now, the epistle to the Hebrews has been likened to that  the book of the opened heavens. It is what you see. We see not yet all things put under him, but we see Jesus ... crowned with glory and honour, Hebrews 2:8,9. I think that is how things stand in Christianity. Stephen is the beginning of it and it is taken up by Paul, and hence, as I believe, the extraordinary occurrence to his eyes. 

    GATPaul says: While we look not at the things which are seen, but at the things which are not seen, 2 Corinthians 4:18. 

    JB-tSpeaking of the gospel of Luke, would not that be written in the light of Pauls ministry, Pauls witness, and give a peculiar character to Luke with regard to heavenly things? 

    JTQuite. 

    AFMDo you mean, in regard of Pauls eyes, that he was blinded to the things of earth, and that he had wonderful vision in regard to the things of heaven? Is that what is in your mind? 

    JTYes. His experience was an extraordinary one and Ananias makes much of it. 

    AFMThere fell from his eyes as it were scales. What would that signify? 

    JTI suppose the scales would, as it were, shut out all that he had been engaged with, that world for which he was trained. He was educated for this world, and those scales, I apprehend, would shut out all that for which he was educated, and now he had to begin over again. He had to begin washing away his sins, calling upon the Lord, and he would be filled with the Holy Spirit. A wholly new vista opens up under his opened eyes. 

    GATWould you say this is where the value of the water comes in? In order to be brought into the good of this, the water must be applied first. 

    JTJust so. His sins were washed away  Arise, and be baptised, and wash away thy sins, calling on the name of the Lord, Acts 22:16. 

    GWH-nWhy are we so weak on this point? A mighty gospel preacher was the apostle, but this preceded his preaching. 

    JTWhat happened to his eyes enabled him to see divine things  to see all things clearly As we saw in the gospels, Mark makes much of that incident at Bethsaida. After the blind mans eyes were opened the Lord asks the disciples as to who He was. Peter said He was the Christ. Paul preached Him at Damascus as the Son of God. 

    HGThe Pharisees asked for a sign and the Lord says, Ye can discern the face of the sky; but can ye not discern the signs of the times? Matthew 16:3. That indicates things we may see  moral movements of which we are conscious. 

    WEDo you think it is possible for the soul at the first to get a sight of Jesus where He is? Does he begin that way? 

    JTThat is where he should begin. If a right gospel is presented to him, he will begin there; Paul preached the gospel of the glory. 

    HGSo you look for men with vision. Is that the idea of it? Where no vision is the people perish, and things are maintained livingly by men who see in that sense  by the seers. We want seers amongst us. 

    GWH-nSo that having been converted by the light from the glory, one would have no question whatever about the reception of the Spirit, would he? 

    JTHe would see that the Lord gives the Spirit to the believer  after that ye heard the word of truth, the gospel of your salvation, in whom also after that ye believed, ye were sealed with that Holy Spirit of promise, Ephesians 1:13. 

    ALIt is very remarkable in regard of Stephen. As a deacon he was full of faith and of the Holy Spirit. Then, when he wrought his miracles it was grace and power; when he looks into heaven it is as full of the Spirit. It reminds one of the hymn that was given out: 

    And see, the Spirits power 
Has oped the heavenly door. (74:5)
 

    I suppose one is entirely characterised by the Spirit before he can look into heaven. 

    JTJust so. As we remarked, Stephen may be regarded as a type of any of us, brother or sister, because it is given to us to be full of the Holy Spirit. The most insignificant service in Christianity is to be in the power of the Spirit, and that, I think, is why Stephen is representative of the activity of the Spirit; he is unofficial. It does not appear that he had any distinctive gift. There is nothing said about this. What is said about him is that he was full of the Spirit, that he was full of faith, and that they could not resist the wisdom and the Spirit with which he spoke, and that his face was like the face of an angel. These are all things that are within our range as Christians; and then he understood the Old Testament. That is an important part of the education of a believer so as to be a witness. 

    ANDo you not think you get the principle worked out in regard of Elijah and Elisha, that is, when Elijah was about to be taken up, he said to Elisha, Ask what thon wilt? Elisha says, I want a double portion of your spirit. Elijahs answer was: If thou see me when I am taken from thee, it shall be so unto thee, 2 Kings 2:9,10. I suppose that is the principle and the way it works out  if thou see me when I am taken from thee. The one who sees Christ taken up comes into the sphere of testimony in the energy of the Spirits power. 

    JTAnd so in the passage read in Acts 1: And having said these things he was taken up. He said these things, that they were to receive the Holy Spirit and be His witnesses. They saw Him go up, so that there is a striking relation between them and Elisha. 

    AFMWould the character of the witness be from above? I was wondering whether the occupation of one with Christ in glory would enable him to witness from the top. 

    JTI think that is what Christianity is. Stephen is the link between the two dispensations, I suppose. He is transitional. His face was shining like the face of an angel, that is to say, he is a man who is already influenced by heaven. He is, as it were, heavenly  not yet by the knowledge of the heavenly position doctrinally, but anticipating it in spiritual energy. His face reflects what is in heaven. He begins with Abraham. He says, The God of glory appeared unto our father Abraham, when he was in Mesopotamia. Acts 7:2. 

    He begins there and in the most masterly way he links up the testimony of the Spirit in the Old Testament right down to Christ, and charges them with being the betrayers and murderers of Christ, involving immense courage, for it was in the presence of the council of the Jews, and of their hatred, which was now showing itself. He lifts up his eyes to heaven and he sees the glory of God there, so that you have the thread of the testimony carried forward and fixed in heaven in Christ. The glory of God is in heaven, and Jesus is there. 

    GATWhat is the difference between the glory of God and Jesus? Are they two different thoughts? 

    JTThe allusion is, I think, to the Shekinah. The Shekinah was the symbol of the divine presence in the temple at Jerusalem, and Ezekiel had seen it loath to leave the temple. It dwelt on the threshold of the house, then went to the mount of Olives. And so it was in Stephens day. God was loath to withdraw from His earthly people, but He was doing so. He was forced to do it. He had done so, for His glory was no longer in the temple: it was on high with Jesus. 

    GATAnd would you say that Jesus standing here would be a testimony to what Peter had preached, that if they had accepted Him God would have sent Him back? Paul sees Him sitting. Is that right? 

    JTQuite. Stephen sees Him there, and so you have in this witness the link of the testimony carried over, which I think is an important thing in our witness, that we do not ignore anything of God that has preceded us. All that has been given before is carried forward and established in what we say. 

    ANNot seeing the glory of God, that is, not viewing it as Stephen did, Israel was left in darkness. If the Shekinah cloud of glory had gone up in Ezekiels day, they were lost; there was no indication at all of where God was. I think it comes back on the mount of Transfiguration, but only to those that were privileged to see it; but here there is testimony borne to the fact that it is up there, that is, in heaven. There is a key now to the ways of God; everything is transferred up there. 

    JTThat is the thing of which we need to get hold. There is a cumulative principle in what you are saying. You have the present light, the present position, but you connect with it all that preceded it, showing that it is one whole. That is a great point in witnessing, and so Stephen having said what he said to the Jews, witnessed, I see the heavens opened, and the Son of man standing on the right hand of God. 

    The One whom he saw was Jesus. That was for his own heart. The Holy Spirit tells us that it was Jesus he saw, but his testimony is in different terms. Bearing testimony to the Jews it is the Son of man. God is moving on; He is now moving out to a wider area than that indicated in the God of glory appearing to Abraham. It is the Son of man now. As the Lord Himself had said to Nathanael, Thou shalt see greater things than these.. hereafter ye shall see heaven open, and the angels of God ascending and descending upon the Son of man, John 1:50,51. 

    ALIn view of this wider area the heavens are opened. 

    JTThat is what I was thinking. God is moving out, and Stephens testimony is the more remarkable in that he knows what he is saying. What he got for his affections was the sight of Jesus in the glory, but what he bears testimony to is the Son of man, and that is the key to a lot of things in the Old Testament, as well as to the Lords ministry as rejected by the Jews. He retires into His relations with the race; He is the Head of the race. 

    ALWas not that wonderful grace on Gods part to the Jew, that after the murder of Christ He gave him a further testimony by the Spirit? 

    JTIn the epistle to the Romans you see Gods ways as to the Jew reconciled. Blessing has come out through their folly, but nevertheless God will return to them, so that the Gentiles must not be high-minded, but fear. We stand by faith. It is now to be a faith period, based on testimony, and Stephen opens the door, as it were, into that wide domain in which God is operating and for which He calls out faith. 

    AFMThe keys are used formally in Peter, I suppose, and Paul goes out of the door to the nations in the light of the Son of man. 

    JTQuite, so that you have the testimony of the Son of man, and then the next great thing is the light from heaven; Acts 9. Pauls eyes were to take in all that light conveyed. Stephen sees things in heaven; Paul gets a light from heaven. 

    ALWould you say that the testimony of the Son of man was known already to the Jews in their Scriptures? The Psalms speak of it. 

    JTAs our brother called attention to it the other night, Psalm 8 spoke of it. Man had a universal place and the question in that Psalm is, What is Man, that thou are mindful of him, and the Son of man, that thou visitest him? Psalm 8:4. The explanation of it, of course, is in Christ. He is the Man. 

    ALSo when the Jews asked Him, Who is this Son of man? John 12:34 they did not acknowledge Him as the Son of man, but Stephen brings it to their consciences. They were the murderers of that Just One. 

    LSReferring to Ezekiel again, the whole range of glory is opened up in connection with the Son of man. We must have spiritual eyesight to take it all in. 

    JTYou get the term Son of man more frequently in Ezekiel than in all the rest of Scripture together, and it shows what his ministry involved. Behold with thine eyes, Ezekiel 40:4 he is enjoined. 

    WBPauls mission involved for others what specially occurred to his own eyes  to open their eyes. Acts 26:18. 

    JTThat is good. His own eyes were opened, so he could open other peoples eyes. 

    ANHow important it is that we should take account of the titles under which the Lord appears, that is, that we might use them intelligently. When it is a question of the Beautiful gate at the temple, it is Jesus of Nazareth, Acts 3:6 because that was a real test to the Jew, it was the despised Nazarene that all their enmity was against, and the witnesses are relentless; they bring that out which bears upon their state. With Stephen here, it is the Son of man. It was an indication that the glory was going out far wider. It had been confined within Jewish limits until then, but it would go far beyond these. 

    JTThen the young man standing there holding the clothes of those that stoned him, got such an impression of Stephen that he calls him the Lords martyr. I think that Paul thus referring to Stephen enables us to understand what witnessing is. And so, while Stephen speaks of the Son of man, his own character was like Christs. I think we ought to bear that in mind, that it is not only what I say, but what I am. He was Jesus witness not only in what he said, but that he was just like Him. He kneeled down, when his life was being battered out by the stones, and said, Lord, lay not this sin to their charge. 

    ANThat would bear out what our brother referred to in 2 Corinthians 3: we all, with open face beholding as in a glass the glory of the Lord, are changed into the same image 2 Corinthians 3:18. He comes out in the character of Christ. 

    JTIt would, in a most striking way. One never refers to this incident without being touched by it; God has set it down there at the outset of Christianity, and we have it as a model. 

    WBHow different from the utterances in the Psalms seeking vengeance on the enemies. 

    JTAnd then the intelligence with which Stephen guarded his words. The Lord had said, Father, forgive them, for they know not what they do. Luke 23:34. He did not limit His request. Stephen limits what he asks for. He says, Lay not this sin to their charge. It was a question of what was personal. He did not demand any retribution for himself. 

    HGIt is very good what you say about thy martyr, that it is not sufficient to be prepared to die for the testimony, there is also the spirit in which it is done. One has heard of men, professedly Christians, who would go to prison for a certain thing, but there is a good deal in regard to them which calls attention to themselves; whereas this man is obliterated as to himself, but he brings out the features of Christ, which would really be the perfection of the whole position. You feel that Paul must have recognised that there were no scales on Stephens eyes. 

    WBWould not this distinguish the martyrs generally? 

    JTI think so. You get many examples, more or less faithfully recorded, of martyrdom, in measure like Stephens. The thing is to be like Christ in bearing testimony, not only to know what to say, but how to say it, and manifest a readiness to suffer, if need be, without vengeance. Vengeance is mine, I will repay, saith the Lord. Romans 12:9. It is not the time of vengeance. 

    GATWould you say we can only develop this by being in His own company? 

    JTI think that is right. The way it is seen in Stephen is that he was full of the Holy Spirit, as a Christian, before he was selected for the little bit of service that was given him. Then he developed, and purchased to himself a good degree and great boldness in the faith which is in Christ Jesus. 1 Timothy 3:13. 

    Before we go on to what is collective, we see in Acts 22 how that the Lord acknowledges formally that Paul witnessed of Him, so that we are to learn from Stephen and Paul, I think, particularly as to witness. He appeared to him that night, saying, Be of good courage, for as thou hast testified the things concerning me at Jerusalem, so thou must bear witness at Rome also, Acts 23:11. 

    It was not words only of which He was speaking. It was a terrible time that Paul had, but he was a witness of Jesus in it. The Lord adds, thou must bear witness at Rome also, which he did for a long time, in his own house and in prison. He witnessed of Christ in the Roman capital. 

    EGMcAThere is enlargement in the witness. Stephen had one experience and died, but Paul says, I die daily 1 Corinthians 15:31. 

    JTThe Lord said He would show him how great things he must suffer for His sake, and I thought we might see in Abrahams attitude toward the Philistine king, and the captain of his host, how we are to be in our own times, how we are to advance in dignity in witnessing. 

    What has come out, I think, in these last days, is that the testimony of the Spirit, although unacknowledged by the leaders of the world, is nevertheless well known to them, and its superiority is known, if they will admit it. Abraham had advanced in the truth, in the knowledge of God, and the Philistine king has to come to him, and come to him with the leader of his army. He has to come with all he has in the way of power. Leaders of today are made to feel that the testimony of the Spirit is greater and in more power than what they can present themselves. 

    So Abimelech comes to Abraham and Abraham reproves him, showing the moral power that the man had acquired, although, as it were, an immigrant in the land. He would be regarded in that light, but he had acquired such power in the land that Abimelech had to come to him with Phichol, the captain of his host. It was no ordinary affair. The Philistine king was conscious of Abrahams superiority to him, so that he comes with the man who represented his power, his general, and Abraham reproves him in regard of a well that Abimelechs servants had violently taken away. At the present time there are men of great power acting against the truth. 

    AEHThe point of issue is the Spirit. 

    JTThe well was a source of supply, which is a great advantage in testimony. No one can be successful in it without the well, without a source of refreshment. There is power in it. It is a spring. The Philistine knows that and he takes it away from you. Later on they contended with Isaac, and Isaac submitted. But here Abraham reproves the king. What I think we should see is the dignity of the witness, how he is consciously superior to the greatest men, with the evidence of all their power present. 

    AFMThe Philistine represents a religious order of things, which I suppose will apply at the present time to what is around us. 

    JTI think he applies particularly to the men around us who are attacking Christ. They are on the line of nature, big men, with certain assumed right of antiquity and the like. They were in the land before Abraham. There was a system there. Abraham did not have that exactly. He was just a family man, but with the Philistines there was a king with his military leader. 

    ANThey came out of Egypt, but they did not come by the way of the Red Sea and the Jordan. 

    JTThat is it. They were on the line of nature; they did not accept death. What I wanted to say was that they made a covenant and exchanged cattle, and Abraham set apart seven ewe lambs. No military power about that! Nothing very imposing in a military sense in seven ewe lambs. 

    I refer to all this because it brings out the kind of thing that God would have amongst us. Abimelech says What are they for? Such a thing would never enter into his natural mind. Abraham was on spiritual lines. He had no thought of meeting Abimelech with a military leader, although he had trained servants in his house when they were needed. Abrahams order of things was a household in which trained servants were, men who could fight if necessary, but they were not on that line; they were not seeking war. Abimelech says, What are these? Abraham replies, in effect, These are to be a witness that I have dug this well, but I am not on the line of mans power at all. I am not advancing myself or asserting my rights. These represent what is in my mind. 

    Seven ewe lambs are fruitful. They are potentially a flock for God, as you might say. So that I think if we are to be witnesses, the thing is to make it clear that we are on this line  not combative, but marked by the meekness and gentleness of Christ. 

    AFMAbraham did not compromise the testimony; 

    had he acted in the spirit of Abimelech and Phichol he would have done so. 

    JB-tWould you say that the work of Abraham, as set forth in the witness, was digging the well, and that it was for the establishment of a flock, for their benefit? 

    JTThat was what he had in his mind. As Abimelech would look on those seven ewe lambs, he was to be reminded of that. Doubtless, he would not understand, but the testimony was there. Let your gentleness be known of all men; the Lord is near, Philippians 4:5. 

    ANA sucking lamb would not have done here at all. In Samuels day, when things were in weakness and when they were beset by the power of the enemy, Samuel presented to God a sucking lamb, that which was, so to speak, an expression of their weakness and how dependent they were; but here it was victory and moral dignity. 

    LSThe tender sympathies and affections of Christ, as formed amongst us, would promote fruitfulness, which would be an element of witness. 

    JTI think the seven ewe lambs are Philippians  what Paul was, and what the Christian is normally in the testimony. 

    AFMChildren of God, harmless, blameless. 

    BTFWhat about the well? 

    JTWe were saying that there was much contention between the Philistines and Abraham and Isaac about wells. Here the well was taken away violently by the kings servants. It would be, I suppose, an effort of the enemy to deprive Abraham of his resources, the means of freshness and vigour in the testimony. That is what the enemy would do, but Abraham would not give up that and so he sets up this witness in the presence of Abimelech that he had dug that well. It was his. 

    AFMHe goes on, does he not, to Beersheba? What about that? 

    JTWe arrive at the place. You will observe that in this chapter Beersheba is called a place; it is more a principle in this chapter, but in chapter 26 it is called a city. The principle is not only there, it is established, the principle of the faithfulness of God. Here Abraham calls upon the name of the eternal God. He is set up in dignity and stability in the light of the faithfulness of God. He is morally superior to Abimelech and his army. 

    AFMThat would enable the testimony to be maintained here. 

    JTThat is, I think, what we should come to, the dignity of the position, the apprehension of the place of Christ in heaven, His supremacy there and the power of the Spirit here. 

    BTFWould you say it was the maintaining of what was heavenly in the earthly position? 

    JTJust so. It was a great moral victory Abraham gained, and now he calls on the name of the eternal God. 

    Just one other thought: the collective position. In the passage we read in Johns epistle emphasis is laid on life amongst us, as in itself a witness. It is not now what we say, but what we are and what we enjoy. I was thinking of the plague of lice or gnats in Egypt as representative of this in a collective way. And Lazarus may be taken as a type of it as in an individual. He was an object of the enemies attack; they would put him to death because people believed on Jesus on account of him; but the plague of lice, as we have often remarked, being an evidence of Gods finger acting, was a question of life that could not be imitated. If you can get an inimitable thing, then you have an advantage that cannot be overcome, so that the magicians say, This is the finger of God. Exodus 8:19. They could not produce life, and so God says after that, I am going to distinguish My people from the Egyptians. They are marked off henceforth. Attention has been called to it before. They are marked off now from the Egyptians. The distinction is not what we know, but what we are. You cannot get anything like the circle of the saints, where the Holy Spirit is operative, where divine affections are active. That cannot be imitated. The magicians themselves admitted it, so that the advantage is insuperable. God marks us off as possessed of life. 

    GWH-nI believe that being in the good of eternal life is a very great witness to God. Would you please tell us a little of what leads up to eternal life, how that is effected in the soul? 

    JTI think we had it yesterday. The witness that God has given of His Son is that He has come in by the means of the water and the blood, and the Spirit bears witness to the efficacy of the water and the blood, and then the believer has the witness in himself. As a believer he has all this testimony that God has given of His Son. He has the thing. He has, in the language of the Lord, passed from death unto life; John 5:24 in his own consciousness he has passed from death unto life as loving the brethren. He has the witness in himself, and so he does not have to go afield for it. It is in His Son. And this is the witness, that God has given to us eternal life; and this life is in his Son. It keeps us from being independent. We have the witness in ourselves, but we have it in Christ. It is one life that we all have. 

    ALThis is what makes it eternal life. 

    JTWhat is presented to me objectively in the way of light becomes life in me. Of course, I have the Spirit, or it could not become life in my soul. I am born anew and I know the value of the water and the blood, but the Holy Spirit operates in relation to all these things, so that I lay hold of things and I enjoy things. I am purified in mind and affections and apprehend God in Christ, so that I am living in these things. They are my life. Christ is thus to the believer the true God and eternal life. 

    ALAnd the evidence of life is love to the brethren. 

    JTYes. We know that we have passed from death unto life, because we love the brethren, 1 John 3:14. Then John says, These things have I written to you that ye may know that ye have eternal life, 1 John 5:13 that is conscious knowledge. He gives you indications whereby you should know that you have it. 

    ALIt is in a holy circle, not mere human affections. 

    JTIt is in the circle in which Christ is all, so that in these verses (from verse 6 to the end) it is a question of the testimony of the Spirit to Christ in relation to what He has done for us and the blessing He has brought in for us in His own Person  not exactly the truth of His Person as in Johns gospel, but what He is as coming in with the means of relief for us, and the blessing, eternal life, given us in Him. He is the true God and eternal life. 1 John 5:20. It is all a question of testimony to Christ in these verses. 

    LSAt the end of Ezekiel 43:35, it says, And the name of the city from that day shall be, The Lord is there. 

    ANI thought it remarkable, too, in the fourth chapter of the epistle, the way in which things are put together. There is the manifestation of the love of God, that we might live through Him, and then there is the love of God in connection with propitiation for our sins, but that has in view that there should not be a single element that would cause any kind of difficulty or trouble. Then you come into the circle of divine affections, If God so loved us, we ought also to love one another; 1 John 4:11 and then, following upon that, we get that He has given us of His Spirit; 

    that is to say, as having given to us of His Spirit there is the power of life, so that you come into a sphere in which you live and where your affections are in movement, and then you come out in testimony: we have seen and do testify that the Father sent the Son to be the Saviour of the world. 1 John 4:14. I thought that is the way in which it works out. 

    JTSo that the earlier part of this epistle, up to this passage, is more what God is. God is in the light: Behold, what manner of love the Father hath bestowed upon us. 1 John 3:1. But these verses refer to Christ, the witness of the Spirit to Christ in the things that have been brought in for our relief and blessing, so that we are set up in a circle in which He is known as the true God and eternal life. 

    JB-tWe know him that is true. 1 John 5:20. 

    HGIt is like Colossians. 

    JTYes, because it is a question of Christ, where Christ is all and in all. 

    HGAll the fulness of the Godhead dwells in Him. 

    AFMPhilippians 2 would help in regard to the testimony as following this position; the apostle speaks of holding forth the word of life. Philippians 2:16. As being in Him, the testimony would be the word of life. 

    ANI was thinking of the importance of what you have dwelt upon, that in order that there should be witness you must see the things to which you bear witness. I recall an incident of a brother many years ago. He got up in the gospel meeting on a Sunday evening and his opening remark was: My dear friends, we have been in heaven this morning and have come back to tell you what we heard and what we saw. That was witness. 

    JTJohn the baptist says, I saw and bare witness that this is the Son of God. John 1:34. 

  
    SPIRITUAL SUBSTANCE (5) (JT 31)

    1 John 5

    JTThere are two confessions spoken of in this epistle; the confession of Jesus Christ come in flesh, and the confession of Jesus as the Son of God, and a third confession is involved in believing that Jesus is the Christ, as in verse 1 of our chapter. 

    There is a certain Jewish background to the epistle: the observing of this helps us to better understand certain expressions in it. While it is incumbent on everyone, including the Jew, to believe that Jesus is the Christ, and involves being born of God, yet this feature has Jewish opposition in view primarily. The expression every one means everyone universally, and ignores Jewish claims. Being born of God is the root of this belief and not anything in the natural man. It was necessary for Jew and gentile, and placed both on the same footing. Those who believe that Jesus is the Christ do so because they are born of God. The Lord indeed came with sufficient outward evidence that He was the Christ, but Johns ministry shews that apart from a work of God in the soul no one will really believe this. In John 2 we are told that some believed because of the signs, but the Lord did not commit Himself to them, knowing what was in man. The Lord Jesus came in a spirit of such lowliness and grace that the natural man could not recognise such a one as the Christ; the woman of Samaria, for example, did; the divine generation is thus made manifest. Only those born of God appreciate those meek and lowly features; man as such could not appreciate them at all. As it is said, when we shall see him, there is no beauty that we should desire him ... He is despised and rejected of men, (Isaiah 53:2,3). Men look for some self-exalting distinction rather than for these traits. But they will receive one who comes in his own name, (John 5:43), and God will allow this. 

    It is so today: people speak of a man who does things  this is mans ideal of a man. The antichrist will incite the admiration of mankind; he will be a super-man, but all he does will be for his own glory. The idea of the Christ is that He does things, but then He does them for God. In John 4 the Samaritan woman says to the men of the city, Is not this the Christ? He had done great things for her. 

    Philip in Samaria preached that He was the Christ; his preaching implied that it was He who was anointed to do things for God as recorded in Isaiah 61 and Luke 4: To preach the gospel to the poor ... to heal the broken-hearted, to preach deliverance to the captives, and recovering of sight to the blind, to set at liberty them that are bruised, to preach the acceptable year of the Lord. Also the gospel of John shews that all He did was for the Father. If you believe that Jesus is the Christ you believe He is that kind of Man, the only Man able to accomplish the will of God. And you are entitled to look for that spirit also in the brethren, for they also have the anointing of the Spirit to do the works of God. Jesus Christ come in flesh, (1 John 4:2), gives the order of man. Jesus is the Christ gives the anointed Man. I think that was what Philip had in mind; he did not go to Samaria with the thought that he himself could do anything. And so it should be today, but there are those who stand up as popular preachers who have not that spirit; they work on the principle that they themselves are doing great things, that they convert and heal people, etc., and so make names for themselves. But it was not so with Philip, he preached that Jesus was the Christ. He said, in effect, He is the Man who does things for God. Then Philip was removed from Samaria to speak to one soul in the desert and so could not be installed in a popular way at Samaria; and finally the Spirit caught him away from that scene of successful labour, as one who had received the Lords entire approval of his service. You can understand that a man like the eunuch might have cast a longing eye at him; with a view to his taking him to Ethiopia. Prominent men often have such desires in respect of the Lords servants. But the Holy Spirit says, in effect, I want him; he is to be entirely in My hands. Hence it is the Christ who does things; we shall be saved from all human assumption if we believe that Jesus is the Christ. Referring again to Samaria, Simon Magus who resided there gave out that he was some great one, (Acts 8:9). He was just the opposite of Philip. Men would like to have the power to give the Spirit by the laying on of their hands  that would be a very great acquisition. But Peter says to him that he was in the gall of bitterness, and in the bond of iniquity, (Acts 8:23). It is all very solemn. The one who believes that Jesus is the Christ turns his back on the world of exploits and human glory; this is the true basis of all activity in connection with the service of God. 

    The first five verses of this chapter link us on with what we have already had; they present the saints in victory over the world. Then from verse 6 and on we are taken out of the world altogether. But it is not a question of going out of the world because we are too weak to stay in it! The going out is in victory, and not because christianity is not equal to holding its own in the world. It had already been said that greater is he that is in you, than he that is in the world, (chapter 4:4); so that christians are fully equal to being in it and overcoming it; they are in positive victory over the whole world system. This is far greater than the triumphal march of any so-called world conqueror. None of the great world conquerors ever gained the victory over the whole world. But Jesus had done this, and the christians faith also does it. Thus God sets us up in power here superior to that of the whole world, even as He brought the children of Israel out of Egypt with a high hand. 

    They did not steal out of that country. Indeed, it is said that coming out they spoiled the Egyptians, (Exodus 12:36); they came out victoriously, and in the sight of all the Egyptians, (Numbers 33:3). 

    In verse 4 we have the nature of that which overcomes: For whatsoever is born of God overcometh the world. The whole work of God is, in principle, victorious; but it is connected with our faith. The history of faith in Hebrews 11 shews that it was victorious from the outset. This victory is greatly emphasised here: This is the victory which has gotten the victory over the world, our faith. Faith itself is victory, and it gets the victory over the world; it has thus a dual feature. Faith is always triumphant, it is never defeated; and includes the substance and system of teaching which christians have. Intelligent christians have no creeds or articles of religion, but they have faith, as it is said, Our faith. It is what is imbedded in the soul, the truth held there by the Spirit, and it is identical with the person himself. Look at the great list of martyrs: it was impossible to destroy their faith, though they were physically destroyed. So it says, Be thou faithful unto death, and I will give thee a crown of life, (Revelation 2:10). Christians can overcome as Christ overcame, but christianity can never be overcome. How establishing to our souls all this is! 

    Verse 3 shews that the love of God is not mere sentiment; we see here what it is concretely. In verse 1 we learn that if we love Him that begat we love those begotten of Him; and then in verse 3 it says, For this is the love of God, that we keep his commandments; and his commandments are not grievous. It is remarkable how loving and keeping the commandments are bound together in Johns writings. Then in verse 4 we come to the victory; I think we should especially notice the victory. Many people are afraid they will never be able to get through; they shrink from making a confession, 

    and do not want to give up this and that. They say they cannot see their way; but look at what they come into as having faith, the victory which has gotten the victory over the world! It is already a winning thing, and it is very stimulating. 

    Note that in verse 4 it is our faith, not the faith. Jude gives the faith, (Jude 3), and Paul the unity of the faith, (Ephesians 4:13). Here it is the faith that is actually in existence in christians. It is very encouraging to see how in the gospels the Lord often says, Thy faith, for instance Luke 7:50, Thy faith hath saved thee. The Lord gives you credit for what you have got. Think of the value of the thing! It is indestructible, and is victorious in itself. In Romans we have the principle of faith in a general way worked out, but when the Lord would specially encourage a soul He says, Thy faith. 

    Then we must note the two expressions, has gotten and gets. These present both the past and the present. The thing has been already demonstrated, its past history is established, but it also continues. One who believes that Jesus is the Son of God is always victorious. If faith has in the past gotten the victory over the world, why not now? Jesus as the Son of God has been entirely victorious; He did not die as a weakling; if we die, it is because we cannot help it. But it was not so with Christ; He died in power as a Victor. He delivered up His own Spirit, and in so doing cried with a loud voice; so that the centurion said, Truly this was the Son of God, (Matthew 27:54). On mans side dying is the full expression of his weakness; it is not an act at all; but with Christ it was an act of power. He died as Victor over death and was marked out thus as Son of God with power. We must distinguish between this and the announcement from the opened heavens at His baptism that He was Gods Son. In Romans our faith is built up on what was in Him inherently, and what was demonstrated in Him as marked out Son of God in power, according to the Spirit of holiness, by resurrection of the dead, (Romans 1:4); that is, by His own resurrection and that of others, for He raises the dead. So He cried to Lazarus with a loud voice, Come forth, (John 11:43). It was the same voice that cried when He died, the full power of which should be proved in His resurrection. Peter says, it was not possible that he should be held by its power, (Acts 2:24). 

    Faith has been victorious from the outset, even from Abel. Anticipatively the power of the Son of God was apprehended. The ark illustrates this, it was the power and glory of God (Psalm 78:61). It was always victorious. As it moved forward Moses said, Rise up, Lord, and let thine enemies be scattered; and let them that hate thee flee before thee, (Numbers 10:35). To consider this is very helpful for young christians especially. Many hesitate, but christianity has been a winning thing from the beginning. It is very encouraging to consider this as starting in the faith, that we are coming into something which is already victorious over the world. Young believers ought to see that from the outset christianity is a victorious thing, and the more I enter into it the more victorious I am. The victory was complete in Christ, and now it is maintained by the Spirit in the saints. God gives it to us through our Lord Jesus Christ, (1 Corinthians 15:57). The Lord and the disciples in Luke 8 entered into a boat and cross over to the other side of the lake. As they sailed, He fell asleep; a storm arose and the ship was filled with water and they were in danger; the disciples woke Him up, being afraid, saying, Master, master, we perish, but the storm could not sink the ship because the Lord was there. Rising up He rebuked the wind and the raging of the water and there was a calm; so that the victory was through Him. Thus it is always, even where there is little faith. As He gives us victory, how often He has to ask us, as He did the disciples, Where is your faith? The Lord Jesus personally overcame the world in its stronghold in the person of Satan who had the power of it and of death. The conflict of the Lord was with Satan personally. It says that the whole world lies in the wicked one, but He that is in us is greater than he that is in the world, so we may have the victory over it. The young men (chapter 2) had overcome the wicked one, but were in danger of the world; this shews the power of it, especially over young believers; hence the urgency of faith in the Son of God, as knowing Him. The Lord puts weapons into our hands to be used against the world, so that we come out victorious. When David took the sword of Goliath he said there is none like it (1 Samuel 21). Death is ours; we accept it, applying it to ourselves and to the world. If the worst comes you are not afraid even of death, because you know that it takes you literally out of the world to Christ. As put into our hands by Christ, there is no weapon more effective than death. 

    Thus we have here two systems: one that is in Christ over against that which is in the wicked one. Verse 19 says, The whole world lies in the wicked one  the whole world, social, religious, commercial, educational, etc., and the way out is through death and resurrection. 

    In verse 6 the Holy Spirit directs our attention to the Lord as coming by water and blood; He came in connection with these two things; and as we are in the practical gain of them we are brought into accord with Him. The water, the blood, and the Spirits witness give the means whereby we are brought consciously into eternal life, a new life outside this world altogether. 

    QuesWhy is the water mentioned first here? 

    JTBecause that is the important point. The blood is absolutely essential as satisfying the claims of God and purifying the conscience but with christians generally the urgent need is the water. Many put great emphasis on the blood, but overlook the necessity of the water. The water removes me altogether as in the flesh. The blood conforms to the requirements of God, whilst the water is for practical cleansing from defiling inward thoughts and also from unholy associations. We must be relieved of all that for the enjoyment of eternal life. We are cleansed positionally by baptism, but practically by the water of the word. We are naturally polluted. The water is the word applied to me in the power of the Spirit; it is thus the application of the death of Christ. If we come under the influence of things that are defiling we need to apply the water. 

    In 2 Chronicles 4 the vessel called the sea in Solomons temple was very large, its capacity being three thousand baths, although apparently it usually contained but two thousand (compare 1 Kings 7:26 and 2 Chronicles 4:5). Then there were ten lavers of brass on bases provided with wheels, each holding forty baths. The sea was not said to be movable, but evidently the lavers were. The sea gives the great general thought of all sufficiency for cleansing. There is no reason that anyone should remain defiled; we can all have our bodies washed with pure water, as also our hearts sprinkled from an evil conscience. The water is pure, not polluted by stagnation; like the word of God in Hebrews 4, it is said to be living and operative. There is then a plenitude of water, as suggested by the brazen sea; but the lavers, being movable, express the excess of His consideration for us. Thus He may send persons to us in view of cleansing. The Lord Himself took a wash-hand basin (John 13) and came to Peter to cleanse him. Why then should we, with such provision, remain defiled? The cleansing in John 13 is that we should have part with Christ. 

    We should note that He came by water and blood. In Hebrews 9:11 He is presented as coming by a better and more perfect tabernacle. It means, In connection with; that is its force. This is most important, for without the water and blood His coming by birth would be entirely ineffective. His birth is not in view here, but His death. He came to die that we might be cleansed  how very touching this is! The point is that we might enter into eternal life, being cleansed by the washing and so taken out of the world. Many so-called christian leaders connect Christ with this world by applying the blood without the water. The meaning of the water is very little understood. It is the death of Christ applied in the power of the Spirit to my state  sin in the flesh  and my association with the world. 

    QuesBut is it not also true that there is an effort in the present day to apply the water without the blood? 

    JTQuite so, to apply cleansing, according to mans standard, to the natural man, ignoring the judgment of God on him. That is very deceptive and destructive. But it is also a source of great mischief and loss, as already remarked, that the water is generally left out. 

    And now we are put into the hands of the Spirit: it is not now the apostles who bear witness, but the Spirit Himself. It required that witness to apply all this, for the Spirit is the truth. The Spirit opens up for us and applies what is set forth in the water and the blood, so as to set us entirely free for eternal life and for the enjoyment of it. I think it is a great thing to see how the apostle ends here: And this is the witness, that God has given to us eternal life; and this life is in his Son. That is the position of it, in his Son. We must have it where God has placed it, and should not wish for it to be anywhere else. It is outside this world, where there is no trace of evil or of any foreign element. We are brought thus into a new sphere and order of things, as has been said. 

    Then, He that believes on the Son of God has the witness in himself. That is important, for the believer so viewed has in himself the means of certainty. 

    Thus he is free to have part in the new divine order of things which is in Christ. The point is that it is in Christ, and the believer is brought into that. But then it is most important, as said, to consider the witness which is in oneself. Mariners practise what is known as sounding, or taking the depth of the sea. It is in contrast to being guided by what is in the heavens. There are two principles in navigation: the one is objective, the being directed through objects which are in the heavens; that is the main guiding principle; they could not get on at all without it. But when nearing land, that is not enough; so they begin to take soundings. The witness in oneself is on the line of taking soundings; it is the principle of introspection, but not of self-occupation. It is that we might rightly understand what is within. What has God placed in me? Are there any affections or pure longings towards Himself? If so, where have they come from? God has placed them there, and it is very encouraging and confirming. You look within to see the witness in yourself. This is as much of God as what is of Him in the heavens. This is why the apostle says, These things have I written to you that ye may know that ye have eternal life; that is, that you may be inwardly conscious of it. Nevertheless it is made very plain objectively that we have it in Christ. That is its position. We shall be entirely unbalanced if we think we have it in ourselves, and it would be to take it out of its setting. What is written from verse 6 is to take us out of all the various settings connected with this world into the realm where the blessing of eternal life is. John is greatly concerned to give the true position of things. We cannot take eternal life out of its setting. There is a fixedness in Christ, the believer being in it, which cannot be affected by the world or any opposing elements. God has placed eternal life in His Son, and we have the witness of it in ourselves by the Spirit. The blood sets us up in the presence of God, while the water disassociates us from what is evil, and the Spirit brings us positively into the realm of life in Christ. Thus we have the three-fold cord, a perfect witness from God, which cannot be broken. Any one who does not believe this makes God a liar. 

    Many speak of eternal life without any thought of the elevation on which it is set, without connecting it with the Son. It must be connected with Him and with Canaan and not with the wilderness. The Spirit is life in the wilderness, as in Romans 8:10, but God would keep eternal life in its own setting. It is confused often with forgiveness and salvation in the minds of many, whereas these things lead on to it. The work by the Spirit of God in me is the witness there, but He would direct me to Christ, in whom eternal life is  outside this world and beyond death. There is no distinction between life and eternal life here; they are interchangeable terms in this chapter. In other scriptures there may be a difference between them. As often remarked, eternal life is not said to be given to us in heaven, but is in Christ, or in his Son. That we are blessed with every spiritual blessing in the heavenlies (Ephesians 1) is true, but we must take things as God has presented them. Eternal life is connected with Israel first in Scripture, yet it is obviously an essential blessing for all. 

    Those forming the church possess and enjoy it in a far more exalted and spiritual way than Israel and the nations will; this is conclusive from the way it is presented in the New Testament. 

    It is very important to consider the witness of the Spirit; the witness of the apostles is presented in chapter 1; we are now in the Spirits realm, and must learn to be spiritual. The apostles were men. Peter said, Look on us, (Acts 3:5); meaning look on the men whom God sent as witnesses; but here we are in the spiritual realm, where the Spirit witnesses. Are we equal to listening to the Spirit? 

    QuesIn Romans 8:10 we have the Spirit is life. What is involved in that? 

    JTThere the Spirit is brought in in the sense of power, on account of righteousness. He is power in me, enabling me to bear fruit in the way of righteousness. It refers to the wilderness position as already stated. 

    Now, in the end of the chapter we come to the expression, We know. It occurs three times. We know that every one begotten of God does not sin. We know that we are of God. We know that the Son of God has come; this presents the certainty which marks the believer. It is a question in each instance, of conscious knowledge: we know the kind of man who does not sin, we know that we are of God and we know that the Son of God has come, thus we have a three-fold knowledge. It should be quite obvious that he that is born of God does not sin; what we derive from God has not in it the principle of sin, otherwise it would be possible for us to commit sin in heaven. We are entitled to view ourselves, as born of God, and not sinning; this is normal christianity, and it is such people, we know, who sin not. As often remarked, the truth is presented here abstractly. 

    Then we have that He has given us an understanding that we should know him that is true; and we are in him that is true, in his Son Jesus Christ. This presents the fixedness of our position in which we should be intelligently; it is of all importance to understand where we are. What follows is, We know that we are of God, and the whole world lies in the wicked one. This implies that the world is quite restful there  it lies there, and makes no effort to leave its position. But on the other hand, eternal life presents an out-of-the-world order of things, into which we enter; and this even while we are literally here in the world. By the power of the Holy Spirit we may leave it and enter into, or lay hold of eternal life. We are thus in life  have passed out of death into life. The believer can be said to be in life, because he loves the brethren. Such know him that is true, and are in him that is true, in his Son Jesus Christ. That is our unique position. Then we have, He is the true God and eternal life. The true God is what He is towards me, whereas my being in his Son Jesus Christ is what I am towards God. 

    The world lies absolutely in the arms of the wicked one; nevertheless the government of God has a restraining effect. We should thank God for government, and pray for the authorities as seeing their value under God. Government as supported of God holds back the forces of evil, but if God withdraws His support, the government will be absolutely helpless. That is how antichrist will get control: men will throw off all restraint of God, and the dragon will give him his power and authority. 

    Speaking of him that is true, is placing Christ over against all untruth. He is the perfectly regulating principle of truth for us. Then He is also the true God. The antichrist will claim to be God (2 Thessalonians 2:4), but Christ is the true God to us: For in him dwells all the fulness of the Godhead bodily, (Colossians 2:9). 

    Thus the epistle ends with the perfect resolution of everything. God and man meet in Christ. There is perfect stability in that blessed Person; and we are brought consciously into what is presented. This is indeed wonderful; summed up, it is God for man, and man for God. 

  
    THE FELLOWSHIP OF THE SPIRIT (JT 36)

    Philippians 2: 1,2; 1 John 5: 6 (last clause),7

    JTHere in Philippians we have the fellowship of the Spirit mentioned, and it was known at Philippi. I think that in dealing with the subject of fellowship, and, having reference to the fellowship of the Spirit, it would be a help to link it with the spirit of control. The witness of the Spirit is connected with rule: the spirit of control. In the gospel of John He is spoken of as the Spirit of truth. It will be observed it is not fellowship with the Spirit, but fellowship of the Spirit. The kind of thing the fellowship is may be considered under three heads  the fellowship of Gods Son, the fellowship of the death of Christ, and then as in Philippians the fellowship of the Spirit. Johns epistle deals with fellowship with one another, but the character of the thing is what is presented in the letter to the Corinthians and here too in the epistle to the Philippians. 

    QuesWould you mind explaining exactly what you mean by the Spirit? Is it origin or character? 

    JTHe is a divine Person giving character in that way. We are in that kind of fellowship. You get a wonderful balance in the three things which characterise it. 1 Corinthians alludes to the dignity of it, the fellowship of Gods Son, Jesus Christ our Lord; the fellowship of His death in chapter 10 cuts us off from the world, and the fellowship of the Spirit in Philippians brings in what is positive, and what we may say is subjective. We are kept not only by the Scriptures, but by the Spirit of truth; the Spirit of truth controls in a subjective way. 

    What comes out in John 14, John 15 and John 16 is the Comforter. If ye love me, keep my commandments John 14: 15. He shall give you another Comforter ... even the Spirit of truth; whom the world cannot receive because it seeth him not, neither knoweth him: but ye know him; for he dwelleth with you and shall be in you John 14: 16,17. We are marked off from the world at once, by the presence of One whom the world cannot see nor know; we are marked off in a positive way by the presence of the Comforter  a divine Person here whom the world cannot see nor know. 

    QuesThinking the same thing Philippians 2: 2, is that the evidence of the fellowship of the Spirit? 

    JTIt is the effect of the unity. We see in John how those are marked off from the world. It is said that the Father would send the Spirit in Christs name, so that, as here, He would teach them all things and bring to remembrance the things that Jesus said. We have the Teacher and as One who teaches all things and brings to remembrance the things that Jesus said; He brings in the whole value of the ministry of Christ. And then it goes on to say in chapter 15 that the Lord would send Him in order that He should witness of Him. As having been with the Father, He knows what the Father thinks about the Son. It is put that way on our account, that we might know that in the witness of the Spirit here, we have the evidence of what the Father thinks about Christ. The Son sends Him as from being with the Father, as it reads. Thus we have a further thing: He will not only bring all things to the remembrance of the twelve; but He would bring in more, He would bring in in His witness, what the Father thinks about Christ. 

    QuesWould that be set forth in type in Abrahams servant when he went to seek a bride for Isaac? He opened the treasures of silver and gold and raiment, which all came from the fathers hand. 

    JTYes, that is the thought; they were the witness of what Abraham had in mind for the ornamentation of Rebekah and of the wealth he possessed. All that Abraham had he gave to Isaac. 

    RemI think you said that the Spirits work was to bring Christ objectively before our hearts, as set forth in the jewels of silver and gold, and that the raiment was subjective work. 

    JTQuite. And the servant knew the place that Isaac had in Abrahams affections, thy son, thine only son, whom thou lovest, Isaac Genesis 22: 2. He was not only the messenger, but went qualified as knowing Abraham, to convey to Rebekah what the father thought of Isaac. 

    QuesIs your thought that as we enter by the Spirit into what the Father thinks of the Son and all that which is set forth in Him, so we come into these things, and then there is fellowship, there is a partnership in it? 

    JTYes. You get an apprehension in John of what the Spirit is, what His function is, and what He goes on with, and thus you see the greatness of what you are brought into. You have a great deal in the fact that it is the fellowship of Gods Son, but then there is a divine Person here actually going on with us, positively, every day, and we have part in that. 

    RemThat is why, if I am not in the fellowship of His death, I am finding my pleasure in things on the wrong side, and it would be an interruption of the fellowship. 

    JTThat is right. The fellowship of His death cuts us off from the world. You can see what wonderful things the Holy Spirit is going on with, so that the fellowship is not only governed by Scripture and is authoritative, but by that which is subjective  the feelings and affections being with you in truth. Many things could be among us, but the Spirit of truth enables us to see everything, so that it is not only that we have the Scriptures, but there is the fellowship that was set up and existed before we had the New Testament Scriptures. 

    QuesIt would raise a question as to whether we receive communications of the Spirit. 

    JTI think it does. The word is He that hath an ear, let him hear what the Spirit saith unto the churches Revelation 2: 7. The Holy Spirit speaks to the churches, and he that has an ear hears what He says. There are communications. 

    RemWe have not only the Scriptures, but spiritual sensibilities. 

    JTWe have the spirit of truth, so that things commend themselves to us; what is not true does not commend itself. You might not be able to give the reason exactly, but you are conscious that it is not true. John speaks of the spirit of truth and the spirit of error. It is not only that we have the Scriptures, but there is the spirit of things  the spirit of truth and the spirit of error. 

    QuesWould the apostle give the Spirit a great place? The Spirit searcheth all things, even the depths of God 1 Corinthians 2: 10. 

    JTThat is set over against the wisdom of man. 

    QuesWhat practical effect would this have upon us? 

    JTWe would have part in what the Holy Spirit is going on with, and that is a very great thing. 

    RemIt is suggestive of what we enjoy together. 

    JTQuite. You see what He is doing. In the Acts chapter 2 we see the coming in of what is in view. First of all they were all together, for all the saints are needed; no one is non-essential. They were all together in one place. They were all there, as if each felt that each should be there. We are thus reminded of the importance of being together; for as the saints come together in assembly, there should be the sense that no one should be absent; that each is essential for what God has in mind. And then it says, There came a sound from heaven ... and it filled all the house Acts 2: 2; a distinct sound over against what is going on around, and it fills the house, And then there appeared to them cloven tongues like as of fire Acts 2: 3. We see before us what God has in His mind. Cloven tongues like as of fire, and it sat upon each of them Acts 2: 3; so that one would say in the light of all that, ones tongue is to be employed in it. Those people who were there were to have part in it all. Parted tongues, as of fire Acts 2: 3, suggest that the communications that go forth should be free from all corruption and taint. I cannot allow a tainted course and words, because the fire is intended to purify. You are to have part in one Spirit; one sound filled all the house where they were sitting; and they were all filled with the Holy Spirit, and they began to speak with other tongues, showing that they understood they were to have part in this thing. It is not simply that they were to be ornamented with tongues of fire; that is what they saw, but that they should understand what it meant and that they were to have part in it, They began to speak with other tongues as the Spirit gave to them to speak forth Acts 2: 4. 

    QuesWere there special conditions there that it could be said of them, that the Holy Spirit came upon each of them? 

    JTIt sat, we read; there were conditions there which the Spirit could take up a permanent position. God has committed Himself in the giving of the Spirit in view of His testimony. It sat upon each of them. Acts 2: 3. They saw, and then they were all filled with the Holy Spirit  and the immediate result in them was they began to speak forth. 

    QuesWhat is the extent of the fellowship of the Spirit today? 

    JTWe want to understand limitations, and it is our duty to bow to such. 

    QuesCould it be said of christians at the present moment that the Spirit sat on them? 

    JTWhat they saw on the day of Pentecost was a sign. We do not have signs now. The thing is to get the divine idea and that remains. There was no repetition of that, although in Acts 10 the Holy Spirit fell upon all those that heard the word. The divine thought is generously declared. I referred to chapter 2 as a great general principle. There was not only the sound, but what they saw, and what they did. They were given the Spirit and then they began to speak forth. That is the general view-point at the outset, and the testimony was that the multitude heard them speak in their own language the wonderful works of God. You have in these few verses of Acts 2 the divine thought as to the coming in of the Spirit. There is no withdrawal of the Spirit; the idea is that He sat. Now in the Lords case, He came down as a dove, bodily, without any accompanying things  no idea of fire, because there was nothing to deal with in the blessed Lord; but in the coming in at Pentecost, He is in the character of parted tongues of fire sitting upon each, meaning that He would deal with all that was contrary in each, and that the tongue should not be partial, nor national; they should be ready to be employed by the Spirit universally. 

    RemWith reference to Haggai, there was recovery. The Lord recalls them. My spirit remaineth among you. Haggai 2: 5. The power was there. 

    JTIn Nehemiah, after recovery, the prophets of God helped to build. Now Haggai says, the covenant remains unchangeable. But then what about the power to make it good? So he says, My spirit remaineth among you Haggai 2: 5. In Zechariah 4 we have a further thought of a man who was woken out of sleep, which, I think, points to recovery because there had been a general slumber. When he waked out of sleep, he saw the symbol of the Spirit in the olive tree; and the word is Not by might, nor by power, but by my spirit, saith the Lord Zechariah 4: 6. We have come to the day of very small things, but the hand that laid the foundation would lay the top-stone. The Holy Spirit is aiming at the top-stone of the building, and that is a very fine piece of work. 

    So that we want to see what He goes on with, and to hear what the Spirit says to the churches. The headstone is connected with the Lords supper, because in Ephesians it is said Jesus Christ himself being the chief corner stone Ephesians 2: 20. It is Jesus Christ Himself, and I think that Johns ministry is to emphasise that. The Lords supper in Luke is a memorial. It is Jesus himself stood in the midst Luke 24: 36, while they were speaking. They were saying The Lord is risen indeed, and has appeared unto Simon Luke 24: 34, that is, they were speaking with the utmost confidence; they had no doubt about what they are saying: and he has appeared unto Simon. There is a sense of grace in what they say, for Simon was the one who had denied Him, The Lord was recognised and had been made known to the two going to Emmaus, in the breaking of bread. The assembly of God is not a debating society, it is a place of positive things; that is Lukes side. They were saying these things, and as they were saying them, Jesus Himself stood in the midst. I think the assembly is a place where brethren speak with intelligence, and the Lord comes in on those lines: As they said these things, Jesus himself stood in the midst Luke 24: 36. John in order to bring the thing in positively that the Lord Himself is doing things in the last days, makes nothing of service. The twelve are mentioned but it is said that one of them was a devil. So that I think the Lord is showing us that He is doing things for us in His love, and the top-stone, it seems to me, is coming into view, We thus see the place the Lord has, and the place that the Holy Spirit gives Him. 

    RemThe Spirit and the bride say, Come. Revelation 22: 17. 

    JTIt is His doing  I Jesus Revelation 22: 16. The Lord is everything. I am the root and offspring of David. Revelation 22: 16. Before Abraham was, I am. John 8: 58. He was before Abraham. The church understands that. Matthews gospel is that He is first. 

    RemThe whole of the present revival is the exaltation of Christ by the Spirit in the minds of the saints. 

    JTIn that way I think the assembly reaches heavenly conditions. The Spirit of God would lead in that direction, that there should be a company here where heavenly conditions are reached, and where Christ is everything. The place the Lords supper has had is undoubtedly the work of the Spirit in the saints. It brings into view Jesus Himself. 

    The communication of the Spirit at Philippi is very special in view of limitation. The apostle wanted to visit the province of Asia but the Holy Spirit says to him, Do not preach in Asia. There you see the beginning of divine limitations; He was limiting Paul; He was directing him to a certain part of the field; so He was limiting him. They essayed to go to Bithynia but the Spirit suffered them not Acts 16: 7. We have to learn, therefore, the principle of limitation, not only governmental limitations, but direct limitations by the Spirit. The Spirit limited Paul on this occasion. It may be said the command was, Go into all the world, and preach the glad tidings to all the creation Mark 16: 15, but while we hold that, we must never forger we have to get our orders. The mind of God is that the gospel should be preached to all creation, but the preachers are not to do as they please; they are under the Lord, under the Spirit. As it says, Separate me now Barnabas and Saul for the work to which I have called them Acts 13: 2. The Spirit of God restricts them. 

    QuesWhy do you think they were forbidden to preach in Asia? 

    JTIt brings in the principle of limitation. Of course he did preach in Asia later, It raises another question as to why Africa and why Asia with their millions are still in darkness. It all comes under the head of divine limitations, that is to say, the Lord has the control. 

    QuesWhy is it that with Philip the Lord directs him first and then the Spirit says, Join thyself to this chariot? Acts 8: 29. 

    JTIn Acts 8: 26 an angel is directing Philip, that is to say, it is Gods providential way. The Lord knows better than I do where the soil is, so that I have to seek His guidance. 

    What is He going on with at the end of the period? You do not want to miss that. The field is His and the labourers have to come to it. When the Eastern world comes into blessing they will come up to Jerusalem. That was the sign at the very outset for the wise men came from the East to worship Him. What has happened is that God has come out to the West and taken the assembly out of that. The unfoldings of the Spirit are wonderful. He comes forth from with the Father, which conveys the idea that He is with the Father, and thus is competent to unfold all the Fathers feelings, and affections, and counsels in regard to the Son. And, oh, what depths! As it says, The Spirit searcheth all things, even the depths of God 1 Corinthians 2: 10. 

  
    GODS WITNESS WITHIN US (JT 46)

    1 John 5:10; Romans 8:16; 1 Samuel 14:1; 1 Samuel 9:5 - 10

    The scriptures read in the New Testament speak of Gods witness within us, within believers. The first witness or testimony to us is what is called objective, as is said, indeed, in the same chapter read from in 1 John (verse 6): It is the Spirit that bears witness; and again, in Hebrews, the Spirit is witness to us as regards forgiveness: for these scriptures read speak of witness in us, having in view to set us up in spiritual consciousness, self-consciousness; and also to make us spiritually independent, able in self-consciousness to stand on our own feet; being thus, as it were, a spiritual entity, as each angel is in heaven, to be employed by God as congenial material, such as He is entitled to, ready to hand at any time. The uses for which we are intended are great and various, and it is humbling if God has to look about for agencies. At times He is forced to use incongruous agencies for the reason that what is normal fails. It should not be so, but it is so oft-times, and in order to carry on His work, God is obliged to use what is in itself incongruous. He uses an ass for instance; and, indeed, the Lord said as to praise, if those who praised were silent, the stones would cry out. Such is Gods power that He can take on agencies for His purpose; He would give us to understand that He is independent in that way. But still, on the other hand, He would give us to understand that He has need of each of us; and in order that we should be available, there is this need, this necessity of spiritual preparedness, involving complete immunity from the demands and influence of the flesh. Isaiah said: Here am I; send me (Isaiah 6:8) and immediately he was sent, and again: There was a man sent from God, his name John (John 1:6); he was the product of long preparation, but as the time of his shewing to Israel arrived, he was ready: he had dwelt in the deserts, his constitution was built up on the negation of flesh, the Spirit having moved him at the earliest possible time. He was built up spiritually, so that as the time arrived of his shewing to Israel, for it is not only that I can serve, but God shews what He can do in the formation of His vessels, he was ready; and the testimony is, a man sent from God, that is stressed, his name John; he came for witness of the light, but he was not the light. He came for witness of the light, and he kept within his limitations: and so, dear brethren, the Lord has need of each of us, but in this formation, so that he can not only use us, but shew us. He loves to call attention to His workmanship; even with Job He challenges the enemy, saying, Hast thou considered my servant Job? (Job 1:8); God, as it were, was pleased with His servant so far: nor did Job defeat the divine purpose even in that; for in all the enemys efforts to force him through terrible calamities to curse his God, he did not do it, but justified God through it. So this matter is of supreme importance, first as to witness in oneself; one has the witness in oneself. God has His own witness from His own point of view, unvaryingly: Christ in heaven and the Spirit here involve an unvarying witness on Gods part. It is continuous, a wonderful testimony continued all these centuries and up to this present moment, the witness of God stands. For they that bear witness are three: the Spirit, and the water, and the blood (1 John 5:7,8). The Lord Jesus came, we are told, in connection with the water and the blood; He came in that way; indeed, one might say, what would be the object of His coming, were it not for these things, the water and blood? Not by water only, but by water and blood. And it is the Spirit that bears witness, for the Spirit is the truth. For they that bear witness are three: the Spirit, and the water, and the blood. These stand, thank God, in all their efficacy and power, up to the present moment; 

    but then there is this witness I have read about: He that believes on the Son of God has the witness in himself. Many of us may speak truthfully of the threefold testimony that God renders to us in the Spirit, and the water, and the blood, and cannot speak much of the witness in ourselves; what I have in mind is that each may challenge his own heart as to this matter. As you will observe, it is made here contingent on believing on the Son of God. It is a verse of a remarkable chapter, a chapter full of witness, as I have been pointing out; and the end in mind is that believers might be conscious that they have everlasting life; as the apostle says: These things have I written to you that ye may know that ye have eternal life who believe on the name of the Son of God (verse 13). That ye may know, the word is conscious knowledge, to be conscious that we have eternal life. I am speaking for this, now, dear brethren, this matter of consciousness, that in our experience and testimony, and particularly in our service to God, there should be real body, as one might say, that we might be conscious, that we might have the witness in ourselves. He that believes on the Son of God has the witness in himself; the witness is, that God has given to us eternal life; and this life is in his Son (verse 11). But the witness in oneself makes that a very real conscious thing: God has given to us eternal life; and this life is in his Son: that is where it is, untouchable. It is fixed, but fixed in a Person; the fruits of it are thus calculated to establish us, dear brethren, not only in an objective sense in believing the testimony rendered to us, but in a conscious sense. There is real body and feeling in a christian of this kind. And as the Lord is pleased to continue, as time goes on, storm after storm will arise; wicked men and juggling impostors shall advance in evil, leading and being led astray (2 Timothy 3:13). They seek to baffle us, so it is all important that we should be on our feet standing out against it, superior to it; for this is the victory which has gotten the victory over the world, our faith. Who is he that gets the victory over the world, but he that believes that Jesus is the Son of God? (1 John 5:4,5). Believers reach a point where they are inviolable, as it were. God is always supporting us, but I am speaking now of one built up in spiritual consciousness in Christ and having the witness in himself. 

    Now Paul, in the epistle to the Romans and other epistles, confirms all that; but in the verse I read in Romans 8, it speaks about the Spirit, not simply witnessing to us in this general way that John speaks of it, but that the Spirit witnesses with our spirits that we are children of God. Think of that experience we can afford ourselves! in the night, in wakeful hours, or in the busy hours of the day, at the desk, or the machine-shop, or the wash-tub, wherever we may be, we have this blessed inwardness of the Spirit witnessing with our spirit that we are Gods children. It is as if to say, Do not be overcome by that, you are Gods children! The Spirit would bring it in for victory that we are Gods children. John enlarges on it: See what love the Father has given to us, that we should be called the children of God (1 John 3:1). That is our name: children of God. It is known in heaven, but the Spirit is saying it all the time inwardly: You are children of God whatever happens, do not forget that; what an enlargement follows! what comfort! what assurance! There can be no abnegation of this wonderful relation into which we are brought: the Holy Spirit within us is witnessing with our spirits that it is truly so, we are children of God. And if children, says the apostle, victoriously, heirs also: heirs of God, and Christs joint heirs; if indeed we suffer with him, that we may also be glorified with him (Romans 8:17). 

    Now, this is all comforting in Romans where we have had to examine our inner regions. You will understand that there are men who examine the heavens with their telescopes, and the bowels of the earth with their spades: there are all kinds of scientific persons who deal with material things, of which of course I have nothing to say. But there is this matter of Romans; one may be capable of all these matters physically and yet never once have attempted to look into his own moral being, what he is inwardly. An honest man says: Search me, O God, and know my heart; prove me, and know my thoughts; and see if there be any grievous way in me (Psalm 139:23,24). He challenges God to do that: and God does it too, let there be no doubt about it; divine eyes are always looking in, and the divine word operative helps us, alluding no doubt to the priests of old. For the word of God is living and operative, and sharper than any two-edged sword, and penetrating to the division of soul and spirit, both of joints and marrow, and a discerner of the thoughts and intents of the heart (Hebrews 4:12). That is what He does: it is the word of God; as I allow it to probe me, I become acquainted with the various things which the Spirit opens up to me: penetrating to the division of soul and spirit, both of joints and marrow, and a discerner of the thoughts and intents of the heart. Think of that process! it is the word of God. No priestly eyes of old ever penetrated in this way; it is all a moral question: the division of soul and spirit. Where is the scientific man that knows anything about that? Such a man could never touch the spirit and divide it from the soul; nor could he discern the thoughts and intents of mans heart, but the word of God does. The epistle to the Romans teaches us how to make such an analysis within ourselves; for God gives it to us, it goes with the work of God in our souls, the necessity for exploring the unknown, as it were: but it ceases to be the unknown, according to the experience of one man who did it, he emerges triumphantly, he has reached definitely the idea of his mind, and he has got control of it: I myself with the mind serve Gods law 

    (Romans 7:25). In his analysis of his moral being a believer detects much, particularly his spirit and his soul. Some believers, brothers and sisters, are soulless, hard kind of people; one has often wished that a certain man had more soul: if he felt that himself, he would begin to minister to the soul so as to enlarge it that it might be more productive, and it would make him much more attractive to the saints. Mary, the Lords mother, had gone through something of this kind: she says, My soul magnifies the Lord, and my spirit has rejoiced in God my Saviour (Luke 1:46,47). And so it is, if we are to be truly worshippers of God, all these component parts have to be understood and visualised in the mind, and each given its place so that the vessel is available at any time for God, whatever it is that He needs us for. 

    Having said all that, I want to shew examples of it in the Old Testament. What I have been saying so clearly refers to simple christianity; Romans is an elementary epistle and furnishes all this instruction, so that every believer here should know something of it: but if one does not, he has not learned the initial blessings of christianity, and the object of this meeting is that he might know it; that everyone might be directed to this matter so that we become spiritually independent  that every wind of doctrine does not affect us, that we stand upright in the things that we know. We shall thus have reached self-consciousness in a spiritual sense, supported consciously in the witness, as it says, he has the witness in himself who believes on the Son of God; and again, The Spirit itself bears witness with our spirit, that we are children of God. That is to say, he is now on christian ground consciously, and if Johns epistle is pursued, he is victorious in it. What is needed now, dear brethren, is just that, so that we might be overcomers; and, indeed, as I want to shew you, have part in the service of God, which is in mind for every christian. We are left down here for formation, but also for the provisional service of God. The present form, in which the service is, is provisional; there are items in it which will not be needed eternally, such as the Lords supper and other such features which will cease; but there is that which will be continuous. These provisional things or features of the service of God are most important, for God would have us just as we are, actively engaged in His service. He needs every one of us; He has taken us up for it so that we should be vessels of His praise. 

    Now, I am going to speak a little of His service man-ward in conflict, as seen in Jonathan, a man who developed into a worker with God. God worked without him: God worked before any servant of His ever existed; but He is enlisting His people to work with Him; and Jonathan developed into a worker with God, a very great objective to have before us, dear brethren. You can understand that you are not independent in that, but initially you are; so that God can take you on and make you what He wishes you to be in the great work He is carrying on. I do not know anything one covets more than to be a worker with God; such service enlarges you. Of course God is working in a dispensational field, and He calls us into that. Of Jonathan, as you will observe here, it says: Now it came to pass upon a day, that Jonathan the son of Saul said unto the young man that bare his armour, Come, and let us go over to the Philistines garrison, that is on the other side. What he had to say to God before this is not related; nor, indeed, is there much related as to Jonathans relations with God, whether he was a praying man, but it is obvious that a man who undertakes a work like this, developing into workmanship with God, must have been a man that had to do with God. He must have had some relations with God to take on such a matter as this, on a particular day, which was never to be forgotten in Jonathans history afterwards; nor is it forgotten in the divine calendar, a most important day signalised by the movement of spiritual men of courage and stamina. And what I want to shew is, that he did not tell his father; there is no advertising in a matter of this kind. We are told later on that the people did not know about Jonathans movement, the people that were with them: it says, And the people knew not that Jonathan was gone (1 Samuel 14:3). It was a secret matter between himself and his armour-bearer. Now, dear brethren, this is an important point, what I am saying; for in advertising we lose power, to say the least. The thing will be advertised, the result will become known: even of the Lord Jesus, it is said he could not be hid (Mark 7:24). Things would come out: but let them come out in the divine way, not by advertisement, and, moreover, do not take into your confidence unspiritual people; if you secretly take this brother and that brother into your confidence, brothers who may never have been exercised about the matter at all, you simply weaken your position. But there is more here; Jonathans father was not only an unspiritual man, but he was against the truth; he was displaced in the service of God. Why tell the father? He is the last man to tell. One could say quite a little, and one has said quite a little, about this thought of father and what the idea has become in the service of God. Men who are unconverted have that title and expect to be told; but no spiritual man will tell them. Some of them in this very land, and other lands, were they to work out logically what we profess, would prevent us having a meeting here tonight. Are we to tell them? No, we gain nothing by telling them. We lose by taking into our confidence people that have no exercise about these matters. It is not their matter. It was Sauls matter and the peoples matter, you might say; they will know, but not yet, we shall lose power and we cannot afford to, it is too serious. When Saul his father did know, what happened? did he help? No! he hindered! One could say quite a little about that too. How religious he became as soon as this matter comes up! this spiritual movement of a man who is spiritually independent. We get Saul mentioned as religious, and the priesthood, and the ark, but no answer from God. Of what value is it to bring a man like that into the secrets from God? God is hiding things from him: why should I tell him? He will not be a worker with God. Will He tell him? No! there is no answer from God, even with his priest and the ark: but the Philistine army is melting away and the noise is increasing. The noise goes on, but Saul is not helping; on the contrary, he forbids anyone to take food. You must not take the heavenly food. How the flesh intrudes on these operations that belong to heavenly people! He well nigh spoilt the victory. He did not know about Jonathan; he says: Number now, and see who is gone from us (verse 17). He has not an atom of spiritual discernment. Surely anybody in the camp should know where Jonathan was! The whole of Israel has to be numbered to find out who these men are that have taken on this spiritual operation. We can be led, but we cannot afford to lose spiritual power. That is the point. He did not tell his father and neither did the people know. The obvious thing is to be with God in our service, get our orders from God, learn in His presence what is needed and pursue it. Let others do the same thing, otherwise we shall be found in collusion with unspiritual people who perhaps in their hearts are against the truth, against God. We cannot afford to advertise. Get to the Father in secret, dear brethren; there we acquire understanding and spiritual independency: we become workers with the truth, workers with the Father, workers with God. As the Lord Jesus says in such marvellous language: The Son can do nothing of himself save whatever he sees the Father doing: for whatever things he does, these things also the Son does in like manner (John 5:19). The Father shews Him what He is doing. It is written so that we may learn to get to the true Father, and get our understanding there, and know what He is doing. Others will come into it, of course; as the people came into the battle. Saul, this official father here, almost spoilt the battle. The land was flowing with honey, the heavenly land, and this official father would shut us up and deprive us of the food that was necessary in our heavenly conflict. 

    Now, to go on to the finish, in chapter 9, when this same Saul was a younger man and not yet against the truth, he is described as being the son of Kish, a choice young man ... there was not among the children of Israel a goodlier person than he. There is nothing in the way at this time in his service; moreover the young man that is seen with him on the errand, on the service, is seen under orders. So we are told, And the asses of Kish Sauls father were lost. And Kish said to Saul his son, Take now one of the servants with thee, and arise, go seek the asses (verse 3). But they did not find them; the asses were not found. This young man is serving under orders, and, of course, he is serving rightly. He is under orders from Kish, as it were, but he is under Saul, rightly so. Saul is now a young man setting out; he has not yet proved himself, as later, against the truth. He is a goodly young man; there is not a goodlier in Israel; and this young man with him is a type of any of us. What I have in mind is that we may be called to serve with such a person as Saul. It would be disobedience to avoid serving with Saul at this time. It often happens that a spiritual young man is called to serve with one in greater dignity and power, and as the service goes on, the real state of affairs comes to light: that in spite of all his goodliness and height, and that sort of thing, Saul has not found the asses. He has not made one bit of success. It is for me, as a young man, to discern that God is testing me by my companionship; the Lord has called me to serve in my local position in relation to someone who is unspiritual. Am I to accept it as a sine qua non that must stand? No: God is testing me. Am I of a different calibre? If I am, it will soon shew itself; let him be there. The asses are not found and Saul is ready to give up the service; it is a lost cause: and, in effect, he says, We ourselves will be regarded as lost; and so they were. Many are like that, engaged in caring for things, and seeking lost souls (a good service) but never finding any. The Lord Jesus says He came to seek and to save that which is lost (Luke 19:10): and He never failed: not one of them has perished, but the son of perdition, that the scripture might be fulfilled (John 17:12). He found and he preserved. He said again: I have not been sent save to the lost sheep of Israels house (Matthew 15:24). He knew well what it was to look for lost persons and He found them. Why am I not finding lost persons? I am a prominent man in the district too: I am not finding any; maybe the meeting will be given up, it is a lost cause. That is not the language of faith. Saul is going to give up the whole matter and return to his father; but this young man had a different mind: so has some young person who has a spark of life in him. What had he? A quarter of a shekel of silver. The young man says, No, there is a man of God in this district; think of giving up what is of God with a man of God in the neighbourhood! Get to the man of God; what will he say? Saul says, We have not anything to give him; the bread is all gone in the vessels: sure enough, a man of that kind has nothing; it is a lost cause. What is the cause of the loss? The man in charge is the cause of it: he has nothing in his vessel. This young man Saul, at the very outset of his career is exposed by this young man, this servant. The servant says, Behold now, there is in this city a man of God, and he is an honourable man. Saul has already failed, and is already disqualified for the great office for which he was about to be anointed. The young man says: There is a man of God in this city, and that is the point, dear brethren in times of distress when it seems to be a lost cause in any place, let us think of the man of God; he never fails, he can help in this matter. Jesus is supremely that: He stood in the breach. This young man says, He is an honourable man; all that he saith cometh surely to pass: now let us go thither; peradventure he can shew us our way that we should go. Is there any doubt about this? Not in the young mans mind. He uses the word peradventure, but the tenor of his words shews he is very sure about it. The end is reached too: the concrete thing is the king. One of the greatest possible things to be reached is the anointing of the king. Let us keep it in mind, dear brethren! Leave out Saul for the moment; think of it in the abstract, of the One to whom the thought of king should be applied normally. Jesus is the King. We are approaching that. The young man is leading now, and he says, I will give it to the man of God. I have got a quarter of a shekel of silver. Saul had not anything. We may be obliged to work with a man like Saul, a man who thinks it is a lost cause; but it only brings out what we have, if with God, to meet the situation. So the young man knows there is a man of God close by in the city. How did he know that? Saul did not know it. The spiritual man does know: the Spirit teaches all things; and one who is characteristically of the assembly has eyes to see and ears to hear, and he knows. Then said Saul to his servant, But, behold, if we go, what shall we bring the man? for the bread is spent in our vessels, and there is not a present to bring to the man of God: what have we? And the servant answered Saul again, and said, Behold, I have here at hand the fourth part of a shekel of silver. It was not a collective matter at all; that is the point, dear brethren; it was a matter of individual wealth. Although you are forced to work with a man like this, you have got the thing, and you are going to use it yourself, not share it with Saul. I will give it him, he says. I cannot proceed further, but you know the history; the great end was reached, the king was anointed. The man of God was there and it was a most attractive time; there were the invited guests, the young women, the maidens they met, knew all about it, but this man Saul did not know. This young man did, and the great end is reached. So it is with us, if we cultivate this, we shall be used even under difficult circumstances such as these, working with those who are unspiritual. Saul was not used, but this young man was: and victory follows upon it. 

  
    THE LIFE WHICH IS IN CHRIST JESUS (11) (JT 55)

    1 John 5: 1 - 21

    JTIt is generally known that we are thinking of continuing the subject of life. We read from the first epistle of John at our last reading, finishing with chapter 3. It is thought that we should read the last chapter tonight. This scripture is intended to be confirmatory of what we have had in the ten previous readings on this subject. The epistles are usually intended to meet certain local conditions, but this epistle is not written to a local assembly. It is general, but specific as to its principle subject; it mainly deals with life, and it is characterised by the presentation of subjective truth. This is especially seen in this chapter: He that believes on the Son of God has the witness in himself (verse 10). This verse reminds us that in the possession of the Spirit, we have the means in ourselves of confirmation of what God presents to us. So that there should be some confirmation in most of us as to this matter of life, and by extension, as to every matter. There is considerable declension and deflection  considerable turning aside from the truth  and the secret is that there is not confirmation of it in our souls. The Lord, when there was a drifting away from Him, challenged His disciples, saying, Will ye also go away? John 6: 67. The reply of Peter was, Lord, to whom shall we go? thou hast words of life eternal. That is what we have been seeking to understand in the recent series of meetings, involving whether we really have the witness in ourselves. If we have, how can we go away? Peter adds, We have believed and known that thou art the holy one of God (verse 69). 

    It seems, therefore, that this chapter has a fitting place in the resumption of our subject so that we might proceed with some measure of understanding and assurance, that we may be learners or gainers in what comes before us. 

    I thought that we might take the chapter as it is, first as to victory  how victory is accorded to us as begotten of God. The chapter begins, Every one that believes that Jesus is the Christ is begotten of God; and every one that loves him that has begotten loves also him that is begotten of him. Hereby know we that we love the children of God, when we love God and keep his commandments. For this is the love of God, that we keep his commandments (verses 1 - 3). The defect in many, I believe, is the want of understanding of having been begotten of God and how it works towards God and towards the brethren, so that there is a balanced love amongst us; that is, we love God by whom we are begotten, and we love the brethren  those who are also begotten of Him. The idea is that we are all begotten of God. It is proved in different ways. It says, in verse 1, Every one that believes that Jesus is the Christ is begotten of God. That is not simply that he believes something because he has read it, but he is begotten of God; and not simply that he believes on the Lord Jesus, but he believes that He is the Christ. 

    CAMThis is an evidence that Johns writings apply especially to the present time. This matter of life is important amongst the people of God when death seems to be pervading everything outwardly at the moment. It is a wonderful thing that this life is existent. 

    JTAnd the assurance that it affords as among the brethren, that we are conscious mutually of possessing love as begotten of God. Believing that Jesus is the Christ is not simply believing on Him as our Saviour. His name means Saviour, but it is another thing that He is the Christ; that is, He is the One anointed of God to do things for Him. He is in charge of everything. 

    CAMBelieving that Jesus is the Christ is at the beginning of the paragraph, but the paragraph ends with, ... he that believes that Jesus is the Son of God (verse 5). Were you going to distinguish between those two thoughts? 

    JTI think the Lord would help us to look at what this paragraph presents. Believing that Jesus is the Christ would mean that He is the Messiah, if a Jew were in question. We are not Jews, but gentile believers, but the idea of the Christ applies to us as it did to them; that is, He is the One whom God has taken on as effecting all His thoughts and purposes. Then, as believing that He is the Son of God, the victory is gained: Who is he that gets the victory over the world, but he that believes that Jesus is the Son of God? This implies another world. The Christ takes up all that refers to this world  the gospel, prophecy, etc.  but the Son of God brings in another world. 

    CAMWas not the Christ a mark of Peters ministry from the beginning? God has made him ... both Lord and Christ, Acts 2: 36. 

    JTQuite so; the confirmation of it was, Having therefore been exalted by the right hand of God, and having received of the Father the promise of the Holy Spirit, he has poured out this which ye behold and hear (verse 33). He had done that wonderful thing. He had poured out this. That does not mean, exactly, that He was to bring in another world, but that He would do things here  meet conditions here. He has poured out this which ye behold and hear. 

    TEHIs that what the woman in John 4 apprehended in her soul? She said, Come, see a man who told me all things I had ever done: is not he the Christ? (verse 29). 

    JTJust so; He did things. He told her everything she had ever done. 

    AATBegotten of God is, I suppose, the sovereign work of God, but does it take place at some given time? 

    JTIt is a fuller term than born again. John uses the latter term too, which is more initial than this; it is said to be by the Spirit. That which is born of the Spirit is spirit, John 3: 6; but this is begotten of God. It is a fuller thought, and as 1 John 5 states, the evidence of it in the person is that he believes that Jesus is the Christ. Born of God includes new birth, but it is more advanced as to truth and experience, including the knowledge of redemption and the parental relation into which God has entered with the believer. John 3 indicates that new birth is a definite single operation of the Spirit, whereas begotten of God is progressive, involving the knowledge of God as Father and possession of the Spirit. 

    RWSIn moving on from believing that Jesus is the Christ to believing that Jesus is the Son of God, would the man in John 9 illustrate the process by which the latter is reached? 

    JTYes. It looks as if the Lord waited for a certain time in the mans history or experience before He introduced to him the thought of His sonship. When He heard that they had cast him out He found him. There is no doubt that the Lord has to wait for most of us until something happens. How far have we gone? Can the Lord take us on and bring us into something greater and more conclusive than we have had? The Lord has waited for most of us, I would say, in order to take us on and bring us into something more distinctive and final. He waited until this man was cast out. It is said, Jesus heard that they had cast him out, and having found him, he said to him, Thou, dost thou believe on the Son of God? He answered and said, And who is he, Lord, that I may believe on him? And Jesus said to him, Thou hast both seen him, and he that speaks with thee is he (verses 35 - 37). That is what happened then, and I believe it is very applicable now in this hall. 

    AATWould that mans faith, in result, give him the victory over the world? 

    JTJust so. He was cast out and he would feel that he was an outcast. There would be a certain loneliness about his position and the feeling that he was hated; so that the Lord would give him the victory. He needed it, and we all need the sense of victory in our souls. 

    JTJrThe Lord did not tell him to go and sin no more, as He did the man in chapter 5, who caused the Lord trouble. 

    JTJust so; he went away and told the Jews that it was Jesus who had made him well. But there was no light in what he did. This man did nothing like that. He was detained before the Lord, and the Lord, in principle, opened up another world to him, where he will not be alone, but in life and victory. Chapter 10 is the continuation of the truth developing here. 

    TEHHow does the Lord hear when a soul gets to this point? Was it via prayer that the Lord heard? 

    JTChapter 9 says, Jesus heard that they had cast him out. How did the tidings come to him? We have often spoken of assembly ears. Things happen and only a few know about them because so many do not have assembly ears. It is said, in Acts 11, of certain facts, that the report concerning them reached the ears of the assembly which was in Jerusalem (verse 22). Here it is just stated that Jesus heard that they had cast him out and He moved according to that, as it says, And having found him, 

    he said to him, etc. But how did he hear? It is not stated as though it were a matter of consciousness; it is the idea of something coming to His ear. The Lord is ever ready for this: a report or information about His people. It might be through prayer, as you say, but I would rather think that the Lord, here, was taking cognisance of reported conditions. Our care meetings afford opportunities for telling of things, and we have letters coming to us  important letters that we read at our prayer meetings, and which brethren pass around  also things which are passed from mouth to ear so that general conditions may become known. I believe that the Lord was in just that position here, in John 9. He was dealing with historical facts. He said, Thou hast both seen him, and he that speaks with thee is he. 

    WFKThe man had been very faithful. Do you think the Lord supports us when we are faithful to Him? 

    JTUndoubtedly the Lord had divinely watched over all that had happened, but I think that the use of the word heard means that He was looking for information as any one of us might look for it  valuable information as regards the work of God. 

    JSWas the man lost in Judaism and the Lord found him? 

    JTHe was found as an outcast. You can hardly say that he was lost in Judaism because Judaism cast him out. The Lord also was an outcast. 

    ABPWe are told that this man was born blind that the works of God should be manifested in him. Would that suggest that the very circumstances of birth and early life and environment of those who are born of God have been watched over by God all in view of His work and its completion? 

    JTYes. You will notice that it is said, As he passed on, he saw a man blind from birth. It does not say the disciples saw him; the Lord saw him. 

    Later, the disciples asked Jesus about him, but Jesus saw him first. 

    ASPThe fact that the Jews had taken up stones to stone Him would emphasise that fact. Humanly speaking, He would be moving rapidly away from His persecutors. 

    JTYes. It is very remarkable that the Lord saw the man first; also that in taking him up He said that neither his parents nor he had sinned. Captious people would say that what the Lord was saying was not true, because the Scriptures say that everyone has sinned. But what the Lord said was absolutely true from His point of view. The inquiry of the disciples would refer to Gods governmental dealings (Exodus 20: 5, 6), and the Lords reply implied this and other similar passages. 

    AATIs it your point that he reached life at the end in reaching the Son? 

    JTYes; although strictly the Son reached him. What we are saying now is of the utmost importance as bearing on whether our souls are getting on in the truth. The Lord takes us up in relation to the truth and for manifestation of the works of God, and unless these are there nothing is happening. The Lord is looking for some manifestation of the works of God. So He found this man. In view of all that had transpired since He had seen him before, He says to the man, Thou hast both seen him, and he that speaks with thee is he. It would be very hard to prove that, except from the Lords own words. The passage does not say anything about that at first, but of course, the Lord is dealing with the facts of the case. But as to the mans history, the Lord evidently treats of it in the first verses of the chapter as divinely known to Him. Why cannot God take up anyone viewing him entirely from the standpoint of what He intends to bring about in him? Why cannot God shut out all else? 

    CAMSo that would be seen in his reaction when he saw Jesus, the Son of God. 

    JTIt is a question of the works of God being manifested. 

    WWMAnd manifested in a person, too? 

    JTQuite so. He is the subject of the chapter. 

    JSDoes this incident lend lustre to the suggestion of something to be manifested, in chapter 1, Thou shalt be called Cephas? 

    JTIt is a question of the works of God being manifested in a man. It is a big subject, though only one man is in mind here. It is the works of God  not only new birth  it is the works. God takes on each, one at a time. But man is the subject of the works of God. 

    WRThe Lord, in taking us on, has the testimony in mind. It says, The neighbours therefore, and those who used to see him before, that he was a beggar, said, Is not this he that was sitting and begging? They discerned the great change that had come about in him. 

    JTYes; it is the works of God showing themselves. There are negative attachments, but the works of God are positive. All that is recorded of this man after his eyes were opened, is to bring out how the works of God were being manifested in him. What will eternity be?  a display of the works of God in persons. This is immense in its importance. Each of us is to hold himself in that way; that he is taken up sovereignly. God is entitled to view each of us sovereignly and treat us from His own point of view. 

    ABPDoes John 9 enhance the greatness of the work of God in that the end reached wholly justifies the fact that the man was born blind and suffered the handicaps of blindness so long? 

    JTJust so; the Lord now has a subject for another world. He is not finished with him yet, but the man has gone on well. He is seen worshipping the Son of God. What follows is chapter 10, involving another world. The Son of God is now in evidence, as we have here: Who is he that gets the victory over the world, but he that believes that Jesus is the Son of God? This man gets the victory over the world; not that as cast out of the synagogue he had the victory, but he was going on to it, and clearly he will reach it. The Lord takes him on as fit for greater things, and chapters 10 and 11 open up what He has in mind; that is, that God may be glorified and the Son of God glorified. That is a great suggestion  God glorified, and the Son of God glorified in one person. That was seen in Lazarus, but it is the same thing, in principle, in this man. God is going to be glorified in every person that He takes up. That is the idea, and one has to hold himself in that way. 

    AIHow do you connect what you are saying about this blind man, and the work of God in him, with the thought of life which you have before you? 

    JTThe work of God, in the earlier part of the chapter, is seen in the facts presented, which we have not time to go into in detail, but in general they are that the Lord spat on the ground and made mud of the spittle and put the mud, as ointment, on the mans eyes and said to him, Go, wash in the pool of Siloam, which is interpreted, Sent. He went therefore and washed, and came seeing. Notice that this is what the man did. The neighbours therefore, and those who used to see him before, that he was a beggar, said, Is not this he that was sitting and begging? Some said, It is he; others said. No, but he is like him: he said, It is I. He is standing before them now self-confessed. He is the one that God is working with and in whom the works of God are being manifested  on the principle of doing what he is told to do. 

    JTJrIs the I carried forward in that way? He says, It is I Is that the carrying forward of the identity of the person that has this new thing in him? 

    JTJust so; the identity of the person; and that goes through into eternity. It will never leave him. 

    WCRWould this thought of obedience be seen in what Paul says, I took not counsel with flesh and blood, Galatians 1: 16? 

    JTThere can be nothing without that. God gives the Holy Spirit to those that obey  no others. We have no true part in the things of God if we have not the Spirit, but we get it on the principle of obedience, so that the I goes through. 

    FNWIs Paul seeking to bring this home to us in Romans 9: 23? He says, That he might make known the riches of his glory upon vessels of mercy, which he had before prepared for glory. 

    JTThat is right. So that it is the glory of God and the glory of the Son of God. That is what this section has in mind. 

    JTJrIs not the thought that we should not carry forward this old thing that had been connected with I  Sihon and Og? Is not that all to be set aside by this operation of God in us? 

    JTYes. It is very significant that those two men, Sihon and Og, come in as Israel was about to cross Jordan. We do not take the big I over there. We go over in Christ and that is what we are dealing with now in Johns epistle. The life is in Gods Son. There is no big I there. 

    ABPIs that why the Lord could say of Lazarus, Loose him and let him go? 

    JTThat is the idea. It is the culmination of this section. This man of chapter 9, and all that he represents, merges into chapter 11. Then the group at Bethany would show how we come together to make a supper for the Lord  to honour the Lord  so that this leads us back to our chapter in Johns epistle, which is really the culmination, as I have said, of the subject engaging us. We see where life is; it is in the Son. As born of God we believe that Jesus is the Christ, and then we have the victory over the world; in verse 5 it is asked, Who is he that gets the victory over the world, but he that believes that Jesus is the Son of God? Then verse 6 begins with this great matter of witness  witness to us  so that we should have experience in this matter, that we should possess life in consciousness. Hence, John says, in verse 13, These things have I written to you that ye may know that ye have eternal life who believe on the name of the Son of God. The word know in that verse is conscious knowledge. A class of persons is in mind. 

    WRIs not that like what we have in Romans 8: 16, The Spirit itself bears witness with our spirit, that we are children of God? Would it show that we are of a different order of man altogether? 

    JTQuite so; it is the Spirits action in us that is the witness. Here the Spirit is the witness to the water and the blood. This is he that came by water and blood, Jesus the Christ; not by water only, but by water and blood. And it is the Spirit that bears witness, for the Spirit is the truth, 1 John 5: 6. The passage you allude to is in Romans 8, and the word there is children, alluding to what we are here as the objects of Gods care in this world. Here, verse 6 says, The Spirit ... bears witness, for the Spirit is the truth. That is, the witness here is not simply that we are children of God; it refers to the truth. If the brethren will look at the New Translation they will see a footnote about the article before the word truth. The Spirit is the truth. The proposition is what is called reciprocal. The Spirit witnesses to the truth in its entirety; there is nothing left out. We have the whole matter in the witness of the Spirit. 

    The truth is commensurate with the Spirit in this sense. The whole truth is in the Spirit. 

    AIWould you connect John 20: 22 with what you are speaking of in relation to witness? It says, He breathed into them, and says to them, Receive the Holy Spirit. 

    JTIt would be involved. It is not simply that we are children of God. He is witnessing to us of the whole truth as set forth in Christ, who is also said to be the truth. The whole truth of redemption and the Spirit coming in from Christ in heaven is implied. Thus why should we be without full knowledge of eternal life? It is what is in Christ. This section, beginning with verse 6, deals with this whole matter. The position of eternal life, objectively, is in Christ; in the Son. But it is in us, too. We are told earlier that no murderer has eternal life abiding in him. There are people that have not eternal life abiding in them, and will never have it. But christians have it and the witness of it is in ourselves. 

    FNWDoes what you were saying recently about John being in the Spirit, confirming in himself the Lords day, link with this? 

    JTJust so. The truth of the first day of the week, or the Lords day, would be confirmed in John. I became in the Spirit on the Lords day, Revelation 1: 10. The Lords day is there. You could not find it in an almanac. It is in John; he was in the Spirit. That is the same idea. If we are in the Spirit we are witnessing to certain things. 

    APTIs eternal life a more expanded truth here than when the Lord was with the disciples? When the Lord was here it was not witnessed to by the water and the blood. 

    JTIt is in the present time. This section deals with what is now; the position of eternal life. It was only in Christ then, but now it is in us as well; but what is in us is in Him positionally in its entirety. 

    Its position is in the Son. This epistle teaches us as to what eternal life is and where it is. It is in Christ  in the Son  which would imply moral elevation; not exactly position in heaven, but moral elevation which is implied in the thought of the Son of God. If you grasp the idea of the Son of God, you have moral greatness; moral elevation. The thing is outside the world, if it is in Him. You cannot connect the idea of the Son of God with this world. It is outside the world, and the witness of the Spirit is to the water and the blood. They show how we are detached from this world and set up in another world, not exactly in heaven, but in the Son of God, involving, as said, moral greatness and moral elevation. 

    CAMThe more you dwell on this subjective matter, the more precious the gospel really becomes to you. In other words, the subjective and the objective ideas are commensurate with one another, are they not? 

    JTYes. There must be witness here of the thing that is in question. This is the witness, that God has given to us eternal life. It is a great fact that He has given that to us, and the position of that life is in the Son. It is in a fixed out-of-the-world place, not exactly heaven, but in the Son of God. Well, who is the witness to that? In a sense, the witness of it is in those who have it in the Son of God. It is the subjective side here. These things have I written to you that ye may know that ye have eternal life who believe on the name of the Son of God. You know the thing in yourself, but where is the thing that you have? Where has God placed it? Well, you say, it is placed in the saints. No, it is in the Son of God. That is where it is, but we have it in us by the Spirit. 

    JSI was wondering whether verse 13, ... who believe on the name of the Son of God, would imply that the belief is a present thing. 

    JTThat is the point that is made. In the gospel it says, that ... ye might have life in his name, but here it is that you may know that you have it. It is conscious knowledge. 

    APTIn verse 11 we are told, And this is the witness, that God has given to us eternal life. And then the Spirit of God says, And this life is in his Son. Is there any difference by the addition of the word eternal in the first passage quoted? 

    JTI would not think so. This life is in his Son. It is the same life. As to the matter of witness, it says, And it is the Spirit that bears witness, for the Spirit is the truth. That is the great fact of witness, that the Person who is witnessing is the whole truth. As we were saying, it is a reciprocal matter. You may turn it round and say, The truth is the Spirit. We have a firm foundation in that. And then, For they that bear witness are three: the Spirit, and the water, and the blood; and the three agree in one (verse 8). The word agree means that they are to one point or purpose  to one thing in their testimony. The threefold witness is not that each one witnesses to something, but all is to one purpose  to establish the truth in our souls. The witness is to us; it is not what is in heaven, but what is down here. And then it goes on to say, If we receive the witness of men, the witness of God is greater. The Spirit is stressing the thought of witness. And then, For this is the witness of God which he has witnessed concerning his Son. He that believes on the Son of God has the witness in himself (verses 9, 10). That is the point to notice, so that each one can be sure in himself. And then, He that does not believe God has made him a liar, because he has not believed in the witness which God has witnessed concerning his Son. And this is the witness, that God has given to us eternal life; and this life is in his Son. Now, you were inquiring whether eternal life and life in verse 11 are the same. I think they are. The demonstrative pronoun is pointing to eternal life. That is, that this life is eternal life, and the position of it, as for us, is in the Son. It is in a fixed position. It is not said that it is in heaven, but in the Son  that position of greatness, dignity and elevation. It is away from the influence of this world. 

    WFKWhat life is referred to in, We know that we have passed from death to life, because we love the brethren, chapter 3: 14? 

    JTThat is the life we are speaking about. We know, if we love the brethren, that this has taken place in us; it is a conscious matter. 

    ARHe that has the Son has life, (verse 12). The believer has part in it. 

    JTYes. He that has the Son has life: he that has not the Son of God has not life. The point is eternal life; nothing less than that is contemplated in all this use of the word life. 

    ARIn all these remarks, we are not holding the truth merely abstractly. 

    JTNo. It is most important to maintain the consciousness of it, and to ask ourselves the question, Have we made any headway in this great inquiry? 

    JTJrJoshua and Caleb would represent, in type, those who have the thing. And as they came into the land they realised what had been divinely promised. 

    JTThey came through. 

    AWWas Paul making headway when he preached that Jesus is the Son of God (Acts 9: 20)? Had he made headway up to that point? 

    JTHe preached that; but I would observe that we may be able to preach much more than we are conscious of. What is so needed in the saints is power for appropriation  when you are sitting down, or lying down, or wherever you are. The Spirit gives you the consciousness of the thing, and makes you victorious. We may preach well and not be conscious of the thing we are speaking about. Your first preaching is not always the best. Peters address at Pentecost was excellent  especially supported by the Spirit  but Peter preached before. We do not get the very best from a first preaching. You get more what the preacher has objectively. 

    ESPaul says, in 2 Corinthians 12, I know a man in Christ. 

    JTThat would mean that as he wrote he had the same consciousness as when he was taken up. The word know there is conscious knowledge. Knowing himself as a man in Christ was, we may say, a continuous thing with him for fourteen years. The point as to consciousness is what we ought to get as looking into this chapter. 

    EALIt is most interesting in reading in John 9 about the man having eyesight given him. It was not restored; he had not had it before. You were emphasising the word seeing. He went therefore and washed, and came seeing (verse 7). This witness must therefore be linked with that. 

    JTThat helps us. Let us go back to John 9 to see the tenses of the verb see used by this man in giving his account of how he received his sight. In verse 8 it is said, The neighbours therefore, and those who used to see him before, that he was a beggar, said, Is not this he that was sitting and begging? Some said, It is he; others said, No, but he is like him: he said, It is I We have already touched on that, but I am bringing forward what he said. Then in verse 11, we read, He answered and said, A man called Jesus made mud and anointed mine eyes, and said to me, Go to Siloam and wash: and having gone and washed, I saw. That is historical. Then verse 13 says, They bring him who was before blind to the Pharisees. Now it was sabbath when Jesus made the mud and opened his eyes. The Pharisees therefore also again asked him how he received his sight. And he said to them, He put mud upon mine eyes, and I washed, and I see. Now, let the brethren notice that. One is past tense and the other is present tense. This illustrates what we are speaking about. The man was now conscious that he was seeing. I saw  something might have happened after that to blur his vision, but his sight was clear when he was speaking to the Pharisees, and he says, I see. It is the present state the man is in. That is what we are speaking of now  it is what we actually are in regard of eternal life. 

    FNWWhat bearing have the water and the blood on our subject suggested in 1 John 5? 

    JTThey refer to redemption. This is he that came by water and blood, Jesus the Christ; not by water only, but by water and blood. And it is the Spirit that bears witness, for the Spirit is the truth. For they that bear witness are three: the Spirit, and the water, and the blood. Notice that the water comes first in both cases. It is not now by water only, but by water and blood; then the three that bear witness are the Spirit, and the water, and the blood. Now, why should John be stressing this matter of water? Is it not just bearing on what we are saying?  that the state of the brethren is not equal to their light? Most of us are forgiven of our sins; we know the Lord Jesus as Saviour, and we have forgiveness, but very few of us understand the state that goes with the gift of the Spirit. John is dealing with the general state in which we are; not only the effect of the blood, which relieves our consciences, but the state of deliverance from the working of sin, resulting from purification by the death of Christ, symbolised in the water. 

    CAMI am very glad that feature of the truth has come up. I believe this matter of consciously having the Spirit and solemnly taking account of our state would have a most marked effect. 

    JTAn understanding of the water and definite appropriation of it settles the whole matter of what goes on amongst the brethren in their houses and in our general relations with one another. Now the state that the water produces is to render uprightness, transparency and holiness amongst ourselves. That is what John is aiming at in this chapter. 

    WCRWas the state right with the three Hebrew children in Daniel? They purposed in their hearts not to defile themselves with the kings meat, and then they had with them in the furnace, the fourth like a Son of God. Is the thought of victory there, too? 

    JTYes. The Son of God, as we have been saying, is stressed in the chapter before us. They believed on Him, in principle. The Son of God had joined them; He was a fourth. Can He do it now? This chapter means that if He is to join us, the state must be right. 

    ARJohn the baptist says, I come baptising with water (John 1: 31), but of the Son of God he says, He it is who baptises with the Holy Spirit, (verse 33). You were speaking of how we speak about the brethren in our homes. It would be very serious to speak wrongly of them, but we are apt to do so. Although forgiven, and in fellowship, that does not settle the matter of transparency. This epistle deals with a subjective condition among the brethren involving eternal life. 

    AATDoes it not require more spirituality to discern state than to discern acts? 

    JTIt does. If I am characterised by a purified state of soul, I can carry on a conversation without bringing in what is detrimental. The water represents the application of the death of Christ to the believer so as to effect and maintain in him a state answering to his position in Christ. 

    ARWe thus understand how closely we are related to one another as of the body. 

    JTThe witness of the Spirit as to the water and the blood effects this result. It is the Spirit that bears witness; this implies that you get a perfect testimony, as you listen to Him, to the water and the blood. The water comes first. If you were preaching the gospel, you would put the blood first, but in the matter of state, the saints need the water. The Spirit is the truth and hence, as place is accorded to Him, the whole truth will come out. 

    JAPAre you speaking of the water in relation to John 13, where the Lord washed the feet of the disciples? 

    JTYes. It is in the sense in which the water purifies. Blood purifies in an objective sense. It is a matter of testimony  what I believe  but water is permeating, tending to nullify and remove the effects of sin within the believer, hence: Not a cloud above  not a spot within. The application of the water by the Spirit goes deep and is searching, so as to purify and bring about in the believer a different state than that in which he has been. 

    QuesDoes it enable me to maintain a pure mind and a pure conscience and view the brethren as holy brethren? 

    JTYes. We must always clothe them in that way. 

    FSCIs the means of cleansing, that which came out of the Lords side? 

    JTThat is a touching fact. The Lords side is thus connected with this great subject of a good state. His side implies His affection for the assembly. In truth, the Holy Spirit would give us to understand that the assembly has come out of Christs side, as Eve came out of Adam. 

    JTJrThat is very instructive, because Ephesians speaks of Christ purifying the assembly by the washing of water by the word; and the last word in Ephesians is incorruption. 

    WRWhat you are saying is very searching, for the ministry comes to us by the Spirit. Have you in mind that our souls may be established in a purified and living condition? 

    JTThat is right. That is just the phrase to use. We may now proceed to note certain other things mentioned in our chapter, we might say, incidentally, to help us, And this is the boldness which we have towards him, that if we ask him anything according to his will he hears us. And if we know that he hears us, whatsoever we ask, we know that we have the petitions which we have asked of him (verses 14, 15). That brings out the state of things where prayer is heard, and we know that if God hears us, He will act for us. This is very confirmatory in relation to the great subject before us. And then, If any one see his brother sinning a sin not unto death, he shall ask, and he shall give him life. Notice here the giving of life, which is also in keeping with our subject. It is for one who, although he sins a sin, it is not unto death. The apostle says further, There is a sin to death: I do not say of that that he should make a request. Every unrighteousness is sin; and there is a sin not to death. We know that every one begotten of God does not sin, but he that has been begotten of God keeps himself, and the wicked one does not touch him. We know that we are of God, and the whole world lies in the wicked one. And we know that the Son of God has come and has given us an understanding that we should know him that is true; and we are in him that is true, in his Son Jesus Christ. He is the true God and eternal life (verses 16 - 20). Now these are added statements of truth that the Spirit of God sees the need for in us, that there might be right relations among us and that we might be consciously in fellowship. We come to the idea of God in Jesus, that He is the true God and eternal life. The end in view is that we are consciously in the presence of Deity in Christ, and participating in eternal life. How immense all this truth is, and how blessed to have part in it! 

    WRReferring to prayer for one who sins, do you see this in Job at the end of his book? God says, My servant Job shall pray for you, chapter 42: 8. 

    JTYes; he acts as a priest. Brothers that can do that are always needed. 

    APTIf any one see, is evidently the thought of conscious knowledge. If any one see his brother sinning a sin not unto death, he shall ask, and he shall give him life. What does that imply? 

    JTThe reference is to a brother whose sin is not as serious as some. We have to grade sins that happen among us. We can go a certain length with some who sin. If it is a sin not unto death there is hope and the prayer is that he might live. Why should one die under the governmental dealings of God if there is a way of escape  of life? 

    TEHWould Nathan represent a man that would help a saint in view of a sin that was unto death? 

    JTQuite so; he put the sin on Davids conscience and it had a real effect. He said that he had sinned against the Lord and he lay on the earth in hope that Jehovah would save the child, but He did not. The child died. That implied that the sin was unto death. 

    ABPIs a sin unto death a sin against the truth? 

    JTI would think so. The whole truth as presented here. The Spirit is the truth. The truth implies the whole position. Apostasy is against the whole position. Sin in Hebrews is regarded as unforgivable. But I do not think this can be said of a sin unto death. The government of God is contemplated here, and only the discernment which the Spirit gives can judge rightly as to it. The teaching of the chapter contemplates this discernment. In Corinth many fell asleep because of conduct; but on the other hand, the incestuous person was disciplined, put away by the assembly and was restored. 

    AIHow would you explain the statement here, every one begotten of God does not sin? 

    JTThat is the abstract way of stating the truth which marks this epistle. It deals with things, each by itself. Hence, viewed in his mixed condition, a man would lie if he said he had no sin; whereas, viewed absolutely as born of God he cannot sin. Compare chapter 1: 8 and chapter 3: 9. 

    APTPaul says, Thou hast been thoroughly acquainted with my teaching, conduct, etc., 2 Timothy 3: 10. I was wondering if the worldly apparel, adornment of face and other such things taken on from the world would militate against life and eternal life. 

    JTI am sure they do. Eternal life is not simply a heavenly thing, but an out-of-the-world state and condition of being. We cannot get a better definition than that. An out-of-the-world condition does not take on these things. It abominates them. 

  
    OVERCOMING (JT 62)

    1 John 5: 4, 5; Revelation 12: 11

    I have in mind to speak about overcoming. John, of course, tells us more about it than any other New Testament writer; he presents it as in Christ, and as in Christ it is magnified indeed. He said to His disciples, I have overcome the world, and the thought is that He leads in all these matters. In the gospels the Spirit presents to us what goes beyond the present dispensation, for they present Christ Himself as here. What He was, indeed, cannot be confined to any dispensation, and so in reading the gospels, we have to bear in mind that much in them alludes to a coming dispensation, whereas the epistles are generally restricted to the present dispensation, and to what is current at the present time, in ways and thoughts and words suitable to Christianity; suitable to heaven, of course, but suitable to Christianity. This is true especially of the epistles of Paul, who employs terms and gives suggestions that no other apostle or scripture writer does. Thus in him the idea is set out of a special vessel, not only a special worker or apostle or evangelist; not only a special brother, he is that, of course, but a vessel; an elect vessel, as the Lord said of him. In him we find the ways, the words, the thoughts and ideas of a Christian. The name Christian was an irregular one when first used. It has to be understood in connection with the work of Paul and Barnabas when they toiled for a whole year together, as you might say, in heavens best employ. We have set out in them the idea of a Christian, and that idea runs down to our day, no doubt greatly magnified and ornamented in human thought, as the Spirit of God has used and portrayed it so much; thus it should be understood as designating a heavenly product, that can be called Christian. Peter employs it, although writing to Jewish exiles, and he says to them, if any man suffer as a Christian, not as a Jew, but as a Christian, and it meant suffering to be a Christian. When Agrippa said to Paul, Almost thou persuadest me to be a Christian, Pauls reply was that he himself was that, but he wished that all that were there including Agrippa were that, were Christians; that they should be as Paul, except these bonds. He did not wish anyone to have them, and clearly the idea of overcoming was there in Paul. 

    I have read from Johns epistle to bring out this thought of overcoming in relation to Christianity. Christianity is not comparable at all with any human sect or system on the earth. It is a heavenly product and the Spirit of God glorifies it in those who are Christians and who as such are overcomers. Hence John in the verses read, says, Whatsoever is born of God overcometh the world; and this is the victory that overcometh the world, even our faith. Who is he that overcometh the world, but he that believeth that Jesus is the Son of God? These verses speak of overcoming, and also give the way of it, the facts that lead to it. The thought that all that has been begotten of God overcometh the world, alludes to the generative power of God; not simply that one is born anew, or born again, for that is not quite so advanced in the work of God; new birth is basic, and without it nobody can be a Christian, nor an overcomer, but more is needed and that is included in the term, born of God. There are many who regard the thought of born again as if it meant born of God, but it is not that, it is not quite so far on as that. Persons in the millennium will be born again. Indeed, without new birth we can have no part or lot properly in divine matters, but John in his epistle is dealing with more than that. 

    He is the evangelist who especially deals with new birth, but here he is speaking of born of God. Peter also speaks of it, but John alludes much to it, and therefore those who would seek help and guidance as to the fulness of the truth should refer to John. Many are content with what is short of the fulness of the truth. John, in speaking of the Lord, tells us of His fulness, that is, of Christs fulness, and no-one should be content with less. So here John says, whatsoever is born of God overcometh the world. The idea is what is new as to birth, but what is implied is persons, not merely material. In the gospel (chapter 3), the Lord says that no-one can see the kingdom of God unless he be born anew, but we have more than that here, and the better translation says, For all that has been begotten of God gets the victory over the world. Much has to be said by way of expansion, for John is abstract, as has often been remarked, which means that he is saying some things and leaving out other things which could be said. Whatsoever here implies much that could be said, but the abstract idea is very brief, as intended, so that many may be included; indeed all that are born of God are included. It is a very wide and comprehensive thought and a very blessed thought, for Christians are outside of the things in the world and superior to it. 

    Now the next statement is that this is the victory that overcometh the world, even our faith. I am speaking of what John makes much of, for he speaks much as to overcoming, particularly in the book of Revelation, of which I shall speak in a moment. The word is used there many times, firstly in every epistle to the seven assemblies. They had seven letters written to them, and in each letter there was a special word to the overcomer and much promised by way of reward. The Lord speaks of Himself in the seventh letter, saying, I also have overcome and have sat down with my Father in its throne. The Lord is tonight on His Fathers throne as an Overcomer, and He is saying that this is open to us. The honour of sitting down with Him, not on His Fathers throne, but on His own throne, and that throne is future. He is not sitting on it yet, but He will sit on it, and we shall join Him on it, and hence the greatness of the suggestion. The word in Johns epistle is, that this is the victory that overcometh the world, even our faith, and then he says, Who is he that overcometh the world, but he that believeth that Jesus is the Son of God?; so that the passage goes on to a very concrete matter. It is addressed to all persons who believe that Jesus is the Son of God. But the idea of faith is the first thing. It seems to be set down for us as the first great thought in overcoming. I say the first great thought, because it is so here, and believers are to understand that, in overcoming, there is this idea of being born of God  not simply born again, but born of God. Then so as to amplify that and clarify it, we have, Who is he that overcometh the world, but he that believeth that Jesus is the Son of God?; that is a great presentation of the truth. 

    Although our faith is mentioned before, I refer to it, so that the brethren will all be revived in their interest in what belongs to us; it is our faith. It is not what is called a creed or religion of which there are many, but it is faith, not faith in the sense of what a person may have, but faith in the sense of the truth held in faith, and that, of course, applies to Christianity. It singles out Christianity in the way in which I have spoken about it, that there is nothing comparable with it at all as a system. I say system, for it is a system; and the Father, the Son and the Holy Spirit are operating in it systematically; the saints are taking part in it too. God has worked on the principle of system from the outset, from the creation, and so in Christianity, and in Judaism too, as He will in the millennium, and among the nations. All will be on the principle of system originating with God. Faith belongs to Christianity, not simply to Christians, but to Christianity, and it is characterised by faith, our faith, and it has overcome the world. You may say that there is little evidence of it, but the little that there may be is included, and even though it were only one person the thing would be established, but there are many more. Not that I am assuming to know all the brethren here, but thank God they are here, and I am here with them, as among them. It is another matter to assume to know them, although we shall know each other in heaven, dear brethren; that is the thing to look forward to. I shall know according as I also have been known; that is a very precious thought. 

    Now I go back to what I was saying about faith. It is a thing that applies to Christians, and makes Christianity what it is. It refers to the faith period as coming into the world. It did not come into the world properly until Christ came into manhood, and coming here He was the leader and completer of faith (Hebrews 12: 2); not indeed that it was not there before. It was here, hence we get it depicted down the line from Abel, but at the same time the Spirit of God says, Jesus, the leader and completer of faith; so that we have to look to Him, and learn from Him. He says, Take my yoke upon you, and learn from me; for I am meek and lowly in heart; and ye shall find rest to your souls, Matthew 11: 29. So faith is to be learned from Christ. It is a universal thought in Christianity, and this is the dispensation of faith, as Paul in writing to the Galatians says, faith having come; that is, when Christ became Man and inaugurated the great idea of faith; it is now an established matter, the Spirit of God maintaining it here on earth. If there were no faith, there would be no Christianity. 

    When the next dispensation comes, it will be a sight dispensation, and everything will be seen then, but now everything that is of God is to be understood by faith. That which is seen is not faith, but that which is not seen is eternal, and so faith links us on with what is eternal. Although we shall not need faith in heaven, yet it links us on with eternity, because it is the element of faith that makes everything real, but what will be by sight in the future is now by faith. We are designated a heavenly people as discerning things by faith, and hence the word is, this is the victory that overcometh the world, even our faith. Our faith, not what a person might have himself, of which we are told in 1 Corinthians 13, faith, so as to remove mountains. There is not time to explain that, but that is to be understood, that one might remove mountains by faith, yet, if one has not love, he is nothing. He could not be less than nothing. He is nothing at all spiritually, even although he have faith to remove mountains. I say that as calling attention to what Paul says, and that we might not be aiming at doing great things or exploits, but rather being governed by faith and by love. Faith working by love is the practical idea of Christianity. But the faith mentioned in this verse, our faith, is not simply that some of us are believers, but that there is such a thing as the faith, which is Christianity, known as a system of truth, but known by the Spirit and understood by the Spirit; it is a system of truth, because the truth is to be held as a whole. The Lord Jesus is said to be the truth; the Spirit is the truth, too, but objectively the idea is applicable to Christ. He speaks of Himself thus in connection with other things, saying, I am the way, and the truth, and the life. These three things are applicable to Christ, who is the truth. Thus the faith is the complete thing, the whole, not simply that I have part in it, for, of course, we know in part, but the Lord tells us that the Spirit will guide us into all truth. 

    The dear brethren would do well to take it to heart, not to settle down even in any known or well established doctrine, but to see that we hold things in a vital way, as maintained by the Holy Spirit, for the Spirit is the truth subjectively, even as Christ is it objectively. What I would seek now to make clear is that this passage, in 1 John 5: 4, this victory that overcometh the world, even our faith; that is, the faith which we enjoy, which we come together constantly to look into, to speak of as the truth, is superior to anything in the world. The world is in mind here, and the victory is while we are here in the presence of it, and it is superior in the sense of power, the power of God, power in Christ, and in the saints. That we have the mind of Christ is a wonderful fact, and assures the intelligence, the power of thought that enters into this victory. What I am saying can only be seen when the faith is held as a whole, and held in a spiritual way, as a complete system of truth. Paul says that it was given to him to complete the word of God. I do not say that what Paul says is all, because the Old Testament is also involved as well as the gospels and other writings of the New Testament, in the truth, and matters of the faith include all these. These are things in which one would seek to be practical, not to be speaking over the heads of the brethren, but that all might follow, that our consciences and hearts might be affected by these things; that we might understand the greatness of the system with which we are connected, not only the system as formed of persons, but the system as formed by truth, and that truth is eternal. Christ is it, but the Spirit makes it real to us; we are living in it, it is a complete thing, and it is greater than the world. That is what I want to urge on the brethren. It is greater than the world, greater than all that is seen, greater than all that men assert as to science. Our faith is greater than all that. All else will disappear, whereas the truth will stand, and now it is held on the principle of faith. It will be held presently in the millennium on the principle of sight, the Spirit will be there too, but not on the same level as in the assembly. Those on earth will be on the lower level, but Israel, of course, will be on the highest level in that system; this is seen in the 144,000 with the Lamb on mount Zion; they have the power in themselves to learn the new song which the harp-singers sing before the throne (Revelation 14). 

    Well, that is what I understand by the verse in Johns epistle, the victory that overcometh the world; but then the next verse is the concrete expression of it in persons, in any one of us. The question asked by the apostle, by the Spirit of God, is Who is he that overcometh the world but he that believeth that Jesus is the Son of God? I want to ask that question of myself, and I want all the brethren here to ask it of themselves, to see whether we really believe that Jesus is the Son of God. No doubt most of us would subscribe to it, because Scripture is so plain about it, but we want to have it in our souls on the principle of faith. Who is he that overcometh the world, but he that believeth that Jesus is the Son of God? That is what marked Paul almost at the outset of his career as a Christian he preached that Jesus was the Son of God, and he tells us that God revealed His Son in him. He revealed His Son to Peter, but to Paul it was to the end that he might announce him as glad tidings among the nations, so that our souls might be nourished and brought up in the gospel that Paul preached. That is all I have to say about these verses, and I pray that it will be simple and intelligible to all of us. 

    I proceed to the book of Revelation to show how these elements are used to overcome, not the world only, but the devil himself. One of the most remarkable things in chapter 12 is that the woman brought forth a male son, who shall shepherd all the nations with an iron rod; and her child was caught up to God and to his throne. He is called a male son, which, of course, may be regarded as a redundant term, but the Spirit of God by it emphasises the idea of Christs manhood as important and foundational as to His Person. So the chapter runs on to the overthrow of the devil, as it is said, There was war in the heaven; Michael and his angels went to war with the dragon. And the dragon fought, and his angels; and he prevailed not, nor was their place found any more in the heaven. And the great dragon was cast out, the ancient serpent, he who is called Devil and Satan, he who deceives the whole habitable world, he was cast out into the earth and his angels were cast out with him. And I heard a great voice in the heaven saying, Now is come the salvation and the power and the kingdom of our God, and the authority of his Christ; for the accuser of our brethren has been cast out, who accused them before our God day and night: and they have overcome him by reason of the blood of the Lamb, and by reason of the word of their testimony, and have not loved their life even unto death. 

    These are wonderful verses, and I am not reading them because of their prophetic use, but rather to make clear to everyone how the blood of the Lamb, the blood of Christ, is used in our everyday life, our business life, and household life, in travelling, and so on. The blood of Christ is victorious as it is presented here; they have overcome him by reason of the blood of the Lamb, and by reason of the word of their testimony. It is the efficacy of it in redemption, so as to maintain our consciences clear before God and men and shelter them in the presence of the accuser. Our consciences are apt to fail us, save as we are kept in the full light and shining of the gospel. Paul says, Because it is the God who spoke that out of darkness light should shine who has shone in our hearts for the shining forth of the knowledge of the glory of God in the face of Jesus Christ, 2 Corinthians 4: 6. It is in that light we are victorious, because we use and understand the blood of the Lamb, the redemptive power of it is a real and known thing, and Satan cannot overthrow it; even if we fail that does not overthrow it. The point is, that failure should not overthrow our faith. God has set us up in Christianity and in the Spirit and I may add, in the assembly. God has set us up in Christ in that wonderful system, with light as to all that Satan can employ to discredit us, to cause us to fear as to our eternal salvation. The devil is bent on that sort of thing. The blood of the Lamb, and its efficacy understood will shelter us from the attacks of the devil. John says they overcame because of the blood of the Lamb. 

    Then it says further, and by reason of the word of their testimony. That is to say, the efficacy of Christs blood has sheltered my conscience in the face of the devils attacks, and has caused me to be restful in the presence of God, because I am connected with the righteousness of God in Christ; faith will tell me that, and I have overcome the devil by that light, by that truth that I carry about with me, not what I believe only, but what I have in my soul, in my conscience. I am invulnerable to his attacks. Peter says, Resist the devil and he will flee from you. That is remarkable, and we have to do it with the truth as it is presented to us according to the efficacy of the blood of the Lamb. I not only say that I am a Christian, but I have a word of testimony. That also is an answer to defeat the devil; what I can say in the way of testimony, as it says here, by reason of the word of their testimony. One might add much to that because it is so great, the testimony of the truth by the power of the Spirit, rendered in the gospel, and so forth, going on all the time. I thank God for all that has been done in this way, in the meeting-rooms, hidden away from the public, and yet the Spirit of God actually having to do with the preaching there, and souls being converted and brought to God. This is going on day and night in the different parts of the earth where real Christianity is, and where the gospel is presented. Paul said, Woe is me if I preach not the gospel. Of course, Paul was a gifted man, but one often challenges ones own heart, and one hopes the brethren are challenging their hearts now as to what preaching is carried on, how much the light of the gospel is being proclaimed even in the little meeting-rooms and in the small companies. So it says here they overcame by the word of their testimony. It describes what is presented now in hundreds of rooms all over the world continually, and that accompanies the idea of the efficacy of the blood of the Lamb, as it is proclaimed in the gospel. 

    A great deal more could be said as to the book of Revelation, especially as to the letters to the different assemblies; in each one of them we have the idea of overcoming and a reward is promised to every overcomer. I trust that the brethren will look into this book, and see how full it is, and how it is intended to help us in this terrible time in which we are living, for we are living in a terrible time politically and that is not all, for worse things are to come. The book of Revelation is full of the things that are to come, and it is not a sealed book. It is a book written at the direction of the Lord Himself by John the apostle. It is written in sections under three heads, and if we look into these carefully we will understand. One is speaking much about the book of Revelation, so that we might see how the overcomer is referred to there specifically. It is as if the Lord has in mind, that all that enters into Christianity is available to the saints in each assembly. The furnishings are all there, and the Lord is telling us that He knows they are all there. We also know they are all there, and almost every real Christian knows that they are all there; that the provisions are there, that the power for overcoming alluded to is there, not only the blood of the Lamb, but other things are recorded so that each one in the assemblies should have the idea of overcoming and should overcome. And then the Lord alludes to rewards. As I also have overcome, and have sat down with my Father in his throne. We are to sit down with Him in His throne, the Lords own throne, that is our outlook; the Lord would encourage us by it, and help us to be overcomers in view of it. 

    I commit the matter to the brethren, to our souls and consciences, for overcoming in view of sitting down with the Lord Jesus in His own throne, when He shall rule, for God hath appointed a day, in the which he will judge the world in righteousness by that man whom he hath ordained. 

    May God bless the word. 

  
    THE DISTINCTION OF JOHNS WRITINGS (JT 66)

    1 John 5

    JTI was thinking today of the distinction that should be drawn between Johns writings and the writings of the other evangelists, Matthew, Mark and Luke. They gave the truth in an orderly way, as it grew out of the Lords ministry. Mark was the ministry of the gospel. It was the ministry in general in Luke. The glad tidings would be the same as the gospel. John was evidently taken up with the great errors that came in after the gospel was inaugurated. He deals with the Person of Christ, and in the epistles, the continuance from that; that is, these three epistles and the Revelation. There were, according to the best information available, several errors as to the Person of Christ. The other apostles expired, and several errors arose. It looks as if the Lord had reserved John for such an event. He says to Peter (John 21:22), If I will that he abide until I come, what is that to thee? Follow thou me. So that the Lord evidently had a reserve in view of error arising through the devils work throughout the first century. 

    I make these remarks as touching now on Johns first epistle. We can see references to traces of the errors as to the Person of Christ. They have arisen as a development. Here we have, not a development, but That which was from the beginning (1 John 1:1), and stress is laid on the humanity of Christ, that which we have heard, which we have seen with our eyes; that which we contemplated, and our hands handled, concerning the word of life. Note that it is that which not He which, a neuter thought, as referring to the Lords Person. That which was from the beginning, that which we have heard, which we have seen with our eyes; that which we contemplated, and our hands handled, concerning the word of life; (and the life has been manifested, and we have seen, and bear witness, and report to you the eternal life, which was with the Father, and has been manifested to us); stressing the idea of life, something that can be seen, and heard, and handled. 

    The error that arose evidently had to do with the Person of Christ in His humanity. In the gospel of John it is In the beginning was the Word (John 1:1), but here it is, That which was from the beginning, pointing out the Lord Jesus in His humanity, that is, from the incarnation. The thought of eternal life runs through to the end of the last chapter, and eternal life is to bring out the Lords deity. 

    AHIn reference to the truth of the Person of Christ, has John in mind to impart to our hearts the substantial character of Christianity? 

    JTSubstantial is the word. A visible thing, which can be seen and handled. It is remarkable that the Lord Jesus can be seen in that light, especially in view of error which has come down to the present time, from the beginning of Christendom. 

    ESHIt was that order of man. 

    JTYes, not simply life, That which was from the beginning, that which we have heard, which we have seen with our eyes; that which we contemplated, and our hands handled, concerning the word of life (and the life has been manifested, and we, that is the apostles, have seen, and bear witness, and report to you the eternal life, the article before it makes it more tangible, which was with the Father, that is, not in heaven, but with the Father, and has been manifested to us:) that which we have seen and heard we report to you (it shows that the saints were especially in the apostles mind), that ye also may have fellowship with us; and our fellowship [is] indeed with the Father, and with his Son Jesus Christ. And these things write we to you that your joy may be full, 1 John 1:1 - 4. So that the saints partake in the apostles ministry (and he has the apostles in mind  they are the us in verse 3), and the saints are to have fellowship with the apostles. So that the apostles have a certain place between the divine Persons and the saints. The apostles have fellowship with the Father and the Son, and we with them. 

    QuesIs there a link between eternal life and being begotten of God? 

    JTThe phrase being begotten of God (1 John 3:9) is not that believers are born again. It is a fulfilment of the thought in the gospel of John. 

    RemI was thinking of the thought of that life expressed in the saints, as derived from God Himself and coming into His family. 

    JTSo John says, See what love the Father has given to us, that we should be called the children of God, 1 John 3:1. 

    JSEIs there any sense in which we can view the apostles in a mediatorial way? As, for instance, where it says they persevered in the teaching and fellowship of the apostles, Acts 2:42. 

    JTAnd our fellowship is indeed with the Father, and with his Son Jesus Christ, 1 John 1:3, that is the apostles fellowship, so that they had a mediatorial place, and it is quite in order that we should see that; and another thing is the abstract idea of ministry. The saints have very little idea of that. It is seen in Johns writings peculiarly, because he can overcome the error and bring out the truth and make it predominate. 

    AHCould we have a word as to the meaning of the term abstract? 

    JTThe best illustration of it is Johns first epistle. 

    AHChapter 3 particularly? 

    JTWell; the whole epistle; but read chapter 3:6, Whoever abides in him, does not sin; that is abstract; a person living on the earth, he does not sin. Yet in chapter 1:8 it says, If we say that we have no sin, we deceive ourselves, and the truth is not in us. That is the concrete idea, but what we have read in chapter 3 is abstract. 

    PLThe divine nature does not sin. 

    JTThe divine nature is not a person, but whoever abides in him is a person. 

    PLA person viewed as in the divine nature. 

    JTYes, that is allied to it. But to say it is the nature, you lose the person. 

    KMcLDoes the divine nature involve the formation of Christ in us? 

    JTYes. Enlarge on that. 

    KMcLIs it what the Spirit is effecting in us? 

    JTYes, provided you keep in your mind the personal thought, not the abstract thought; it is the person, as over against the nature. 

    ESHDoes chapter 3:9 help? Whoever has been begotten of God does not practise sin. 

    JTThat is a modification of this. Our verse is Whoever abides in him, does not sin, but to practise sin is a modification of that. 

    ESHIs it affected by the completion of the verse? Because his seed abides in him, and he cannot sin, because he has been begotten of God, John 3:9. Is it just to bring out the abstract thought? 

    JTVerse 9 is a different thought from verse 6, where he does not sin, that is, not at all; but not to practise sin may mean habitually. 

    ESHWhat does Because his seed abides in him, and he cannot sin signify? 

    JTIt is a positive abstract statement, he cannot sin, but practising sin is a modification of it; it is not just one item of sin; not just once, but to practise means more than one. 

    A.H. A course? 

    JTJust so. 

    RemThe person governed by the abstract thought would not practise sin now. 

    JTWe are to be governed by the thought in verse 6, he does not sin. There is some modification in the following statement in verse 9, he does not practise sin. You would say that? 

    RemYes. Does John in this epistle bring out the personality of the saints according to God, so that we come to what is true of us in the abstract? 

    JTJust so; it runs through Johns epistles. 

    F.S. True Christianity? 

    JTIt is, if we connect the abstract with it. Peter and the others do not deal with the abstract side as John does, but he also maintains the idea of the person, as we should be called [the] children of God (1 John 3:1), where it is the family idea. 

    RemSo that the chapter begins with a reference to persons, but not simply the work done in us. 

    JTThat is good. 

    PLWould it be right to say that we are to be found in the testimony here? 

    JTPersonally, for Christianity involves persons, and that we are the assembly, and we have to work it out in that way. 

    ,Ques. As to chapter 5, and the thought of the victory over the world, is the faith of the saints brought into evidence? 

    JTFaith is greatly stressed in this chapter, so Every one that believes that Jesus is the Christ is begotten of God; and every one that loves him that has begotten loves also him that is begotten of him (verse 1). The idea of love is brought into it; and again, Hereby know we that we love the children of God, 

    when we love God and keep his commandments (verse 2); the interchange for this is the love of God, For this is the love of God, that we keep his commandments; see how the thoughts are interchangeable, and his commandments are not grievous. For all that has been begotten of God gets the victory over the world (verses 3,4); you now have the idea of nature in verse 4. And this is the victory which has gotten the victory over the world, our faith. Who is he that gets the victory over the world, but he that believes that Jesus is the Son of God? (verses 4, 5). 

    AHThat is seen in Johns gospel, chapter 9, where He stands out in complete superiority as the Son of God. 

    JTJust so. 

    WSThis would be an advance on Jesus is the Christ (verse 1)? 

    JTYes. The Son of God is found in the Old Testament in Psalm 2:7, but here it is more decisive, Who is he that gets the victory over the world, but he that believes that Jesus is the Son of God? The Son of God has a great place in Johns writings. 

    PLHe is the Sun and Centre of another world. 

    JTJust so. 

    WFDoes the idea of nature enter into verse 4? For all that has been begotten of God gets the victory over the world. 

    JTAll that has been begotten of God refers to nature, that is no matter how many persons there are, all are regarded as having the victory over the world, but we must make room for the thought of quality in all the brethren sitting here. 

    WFDoes it refer to the persons? 

    JTIt does not say. Persons is the quantity of humanity, and you can see that we must carry the idea of quantity of persons. 

    RemAll that proceeds from Adam; that is the contrast. 

    JTJust so; it began with Abel, then Enoch, and to get the reality of that, Jude 14 says, And Enoch, the seventh from Adam, but he should not be included in the thought of quantity. 

    AMWhy is it has been, not have been? Is it the character of the thing thus set out as one thing? 

    JTOne thing, yes; but the whole quantity of humanity, so to speak, can be designated as getting the victory over the world, whether quantity of persons, or weight. It is like the earth by itself, what weight there is! We can hardly bring that in here, but it does say, All that has been begotten of God. 

    J,S.E. Is it the principle of substance over against what is abstract? 

    JTVery good. I would say that. 

    AHIs our faith a general idea? 

    JTYes, and collective; it belongs to all Christians. 

    KMcLDoes it involve J.N.D.s Faith once delivered to the saints? 

    JTYes; it is the same idea. Our faith is an important thought. Hebrews 11 gives you the persons in whom faith is found. But here it is the thought of quantity. So we have the thought of great faith, and of little faith. 

    FSIs verse 5 individual? Who is he? 

    JTYes, the person is brought in therefore, Who is he that gets the victory over the world? 

    WSWhich is it, faith in us individually, or the system of faith, that is, Christianity? 

    JTWell, a system of faith is all right; but it is Christian faith really. He is the true God and eternal life (verse 20). We may well rest on this thought of witness. 

    ESHFurther than eternal life, we have the persons. 

    JTJust so. 

    WSThe Spirit stands alone in verse 6, and the water and the blood are added. 

    JTThe water and the blood are elements of redemption; water as moral cleansing, and blood as judicial cleansing, that is, death has to take place. We are cleansed by both. 

    QuesIs the witness of the Spirit and the water and the blood public testimony? 

    JTYes, including the gospel, too. Let us read it, This is he that came by water and blood, Jesus [the] Christ; not by water only, but by water and blood. And it is the Spirit that bears witness, for the Spirit is the truth. For they that bear witness are three: the Spirit, and the water, and the blood; and the three agree in one (verses 6 - 8). We should get it into our minds, to learn to carry the truth in our minds, the greatest part of us, to enable us to carry the truth. Then it goes on, verses 9,10, If we receive the witness of men, the witness of God is greater. For this is the witness of God [which] he has witnessed concerning his Son. He that believes on the Son of God has the witness in himself; he that does not believe God has made him a liar, because he has not believed in the witness which God has witnessed concerning his Son. So it is remarkable to rest on that which we have in ourselves, to carry it all the time and enjoy it. The Spirit of God has helped us; He is the Comforter, and the devil raises the point as to whether we have done something wrong in speaking to God, but we have the witness in ourselves; the water is for moral cleansing; purity in the person is needed. So it says in John 3:3, Except anyone be born anew he cannot see the kingdom of God; and again in verse 5, Except anyone be born of water and of Spirit, he cannot enter into the kingdom of God. 

    WSDoes the witness lead up to the thought of conscious knowledge, as in verse 13? 

    JTI think that. These things have I written to you that ye may know that ye have eternal life who believe on the name of the Son of God. That is conscious knowledge. If the devil is attacking, you come to know consciously that the devil is shut out, because of the water and the blood meeting the state of the person. 

    QuesWould you link the witness in himself (verse 10) and the Spirit? 

    JTI think that is what it is, and perhaps some of us have not been accustomed to consult what is in us, and we become unhappy. Something comes in, the devil is watching to get into the souls of the saints to disturb them. 

    FSWhy is the water mentioned first? 

    JTIt is needed for the moral side, not the judicial side. Someone may say, You were a Christian, but now you are unhappy. You need the water; and then the blood comes in to cleanse from all sin, 1 John 1:7. 

    JSEThis particular section should be rooted in us all, as to this transaction, so that we are not muddled as to each of these things? 

    JTOur methods are not happy as to the use of these things, if anything happens, especially as to the water and the blood; then nothing can take you out of the Fathers hand. 

    RemLet the water and the blood, From Thy riven side which flowed, Be of sin the double cure, Cleansing from its guilt and power (396:1). 

    ESHHow bright, there above, is the mercy of God! And void of all guilt, and clear of all sin, Are my conscience and heart, through my Saviours blood: Not a cloud above  not a spot within (22:1). 

    PLAs to the blood and water coming out of the Lords side on the cross, John himself adds, And he who saw it bears witness, and his witness is true, and he knows that he says true that ye also may believe, John 19:35. 

    JTThat is Johns note. 

    PLThe thought of conscious knowledge is referred to in regard of the blood and water (see note to knows in John 19:35). 

    JTThe gospel rightly understood carries the reason for all these things. 

    AHIt is God who justifies ... . It is Christ who has died ... who also intercedes for us, Romans 8:33,34. 

    JTAll is secured, but every one of the believers is an object of care. 

    AMIs there a link between conscience and consciousness? 

    JTThere is a link with the mind. You know that your patients tell you that they are unhappy, and you give them the gospel instead of homoeopathic medicine. Consciousness is more than conscience. 

    AMExactly. 

    JTNow in verses 14,15 we have the remark, if we ask him anything according to his will he hears us. And if we know that he hears us, whatsoever we ask, we know that we have the petitions which we have asked of him. It is beautiful in the middle of the night to have the consciousness that all is well. The Holy Spirit is here sent down from heaven, here with us as the Paraclete, and the Lord is speaking in heaven. 

    RemOur consciousness is because of the Spirit in us. 

    JTA beautiful thought. We are kept consciously from all defilement, and no one can seize out of the hand of my Father, John 10:29. 

    AHIs the boldness toward God by the Spirit given to us? 

    JTBy the Spirit dwelling in you. 

    JSEJohn frequently uses this title the Spirit, the shortest of all. Is it to convey to us the peculiar place this Person has in the intimacy of the family? 

    RemIn verse 6 it is, and it is the Spirit that bears witness, for the Spirit is the truth. He alludes to the simple title. 

    JTVery good. 

    JSENow in Romans 8:16 we have the same title, The Spirit itself bears witness with our spirit, that we are children of God. 

    JTVery good. How many times is the Spirit mentioned in Romans 8? 

    JSEYou have told us that before, so we all know! 

    JTBegin to read at the end of chapter 7. 

    RemO wretched man that I am! Who shall deliver me out of this body of death? I thank God, through Jesus Christ our Lord. So then I myself with the mind serve Gods law; but with the flesh sins law. [There is] then now no condemnation to those in Christ Jesus. For the law of the Spirit of life in Christ Jesus has set me free from the law of sin and of death, Romans 7:24  Romans 8:2. 

    RemA spirit of adoption (Romans 8:15) is equal to a personal title, it is not merely His character. 

    JTA spirit of adoption, so that the Spirit can be used as we speak to the Father. 

    QuesIs the Spirit of God His title as with the saints in the wilderness path? We count on Him as the disciples counted on the Lord, perhaps more so. 

    RemSo we have Him in Genesis 24; the servant there is undoubtedly the Spirit. 

    JTYes. 

    QuesDoes His service lead to our enjoyment of eternal life? 

    JTSo in verse 15 we are conscious of being heard, And if we know that he hears us, whatsoever we ask, we know that we have the petitions which we have asked of him And then verse 16, If anyone see his brother sinning a sin not unto death, he shall ask, and he shall give him life, for those that do not sin unto death; notice that, he shall give him life, for those that do not sin unto death. There is a sin to death:  there is a difference made  I do not say of that that he should make a request; the matter is left open to the believers mind. And then, verses 17 and 18, Every unrighteousness is sin; and there is a sin not to death. We know that every one begotten of God does not sin, but he that has been begotten of God keeps himself, and the wicked [one] does not touch him. You say, God keeps me, and yet you keep yourself. So, We know that we are of God, and the whole world lies in the wicked one (verse 19); you are kept from the terrors of the world. Then, verse 20, And we know that the Son of God has come, and has given us an understanding that we should know him that [is] true; and we are in him that [is] true, in his Son Jesus Christ. He is the true God and eternal life. And then the final word verse 21, Children, keep yourselves from idols. So that we do not rely simply on God to keep us, keep yourselves. 

    RemWe should not be a charge on the brethren if we kept ourselves. 

    JTMany say, God will take on the charge, but He has given us the power to keep ourselves. 

    WFJohns children keep themselves from idols. 

    JTAnd their seductions, too. We have the Holy Spirit in us, a divine Person, sent down from heaven, equal to the Father and the Son. He is the only One said to have been sent from heaven, 1 Peter 1:12. 

    JSEIs there a connection between chapter 1:1, That which was from the beginning  the Lord as coming into humanity, and this passage, He is the true God and eternal life? We are incapable of laying hold of the deity of Christ, though He has come within our range as Man. 

    JTIn the Bexhill trouble the attackers said eternal life was a Person. 

    RemThat is correct. 

    JTNot only eternal life; two other things. 

    RemThey set aside the place of the Spirit in the saints, as a matter received on the principle of faith, a teaching arising from the lack of clarity as to receiving the Spirit in John 4 following the teaching of John 3, especially of verse 5. 

    JTThe Lord says in John 4:14, the water which I shall give him shall become in him a fountain of water, springing up into eternal life; it leads upward. 

    KMcLIn verses 19 and 20 we haveWe know three times. 

    JTIt all develops into the thought of the true God. Children, keep yourselves from idols. The knowledge of the true God will keep you from idols. 

    RemAnd this is the eternal life, that they should know thee, the only true God, and Jesus Christ whom thou hast sent, John 17:3. 

    JTThe true God and the true Man as you have expressed it. 

  
    THE PERSON OF CHRIST AND ETERNAL LIFE (3) (JT 68)

    1 John 5: 1 - 21

    JTAs we continue to dwell on this epistle, we are struck with the place that knowledge has, and especially the knowledge that we have eternal life. The gospel is largely to show how it is to be obtained: God so loved the world, that he gave his only-begotten Son, that whosoever believes on him may ... have life eternal, but the epistle is to show how we know that we have it. That is, we are to have the consciousness that we have it, and hence the chapter closes with the fact that not only is the Lord Jesus the true God but he is the true God and eternal life. In the gospel it says, In the beginning was the Word, and the Word was with God, and the Word was God. Here in the epistle the point is that He is the Son of God, but He is the true God, and not only that, but He is eternal life. In John 17, as we had it yesterday, the Father is the true God; but here the Son is the true God, and it might be equally said that the Spirit is the true God. There are not three Gods, but One. The Father is the true God, and the Son is God and the Spirit is God. Hence the frequency of the use of the word God in these two chapters, 4 and 5. If we look at it, we will be struck with the number of occurrences of the name God. Here, in the first verse, Every one that believes that Jesus is the Christ is begotten of God; and every one that loves him that has begotten loves also him that is begotten of him. Hereby know we that we love the children of God, when we love God and keep his commandments. That is the peculiarity of the epistle, how the divine Persons are spoken of, and how the believer is brought into the life which Christ is said to be, eternal life. 

    FJFDoes that make eternal life an objective thought? 

    JTThat is just what it is. If you would enlarge on the word objective a little bit, it will help us. 

    FJFThat is, we apprehend it and see it, fully, in the Lord Jesus. 

    JTSo that the knowledge of the Lord Jesus implies that we have it. He is it. We spoke yesterday of certain, who, in years gone by, asserted that eternal life was a Person, but the more accurate thought is that a Person is it, and that Person is the Son. The point now is to know this. It is not simply to be light to us, but we are to know it, to know that we have eternal life. 

    JC-SWould the consciousness of having eternal life be within the range of every person who has the Spirit? 

    JTThat is just what I would say. It all depends on the Spirit, as well as on redemption. It shows the importance that is to be attached to the present stressing of the Spirit in our readings and in our ministry of the truth. 

    RHWould you be free to say a word about knowing the Spirit, in verse 2 of chapter 4, Hereby ye know the Spirit of God and then in verse 13, Hereby we know that we abide in him and he in us, that he has given to us of his Spirit. 

    JTI think it is to stress that the saints should become acquainted with the Spirit, as well as with the Father and with the Son. The Spirit is One of the divine Persons, equal with the Father and the Son, and is to be known in a personal sense. He is not simply an influence, but a real Person, to be apprehended. He has not become Man, of course, neither has the Father, but the Son has become Man and died, because death had to come in; hence the idea of the water and the blood, in this chapter. Water is moral cleansing, but blood is judicial cleansing; that is to say, the judgment has been passed upon us, so that we have died. 

    JC-SThis is he that came by water and blood. What is the thought of His coming in this way? 

    JTJust that He came into the sphere of testimony. It is not only that He came to earth. He has come to earth, but He has come into the sphere of testimony, so as to be within our range. 

    CAIHe has come to where He now is, in that sense. 

    JTI would not just say that. The allusion is to His coming into the sphere of testimony. He is, of course, in heaven; He has gone into heaven, angels and principalities being made subject to Him, but the point is the sphere of testimony. He has come into the sphere of testimony, and hence the Lord can be said to come to us, as well as for us, which He does, on the first day of the week, and at all times when we are in assembly. 

    WmHIs the thought that it is characteristic of His coming, that He came by water and blood? 

    JTJust so. He came by the means by which we can be brought into the divine thoughts. 

    JC-SIt is an added thought to chapter 4, where it speaks of every spirit which confesses Jesus Christ come in flesh is of God, Jesus Christ come in flesh is His incarnation really, but His coming by water and blood is introduced to meet a state, in us, is it not? 

    JTQuite so. The blood is judicial cleansing and the water is moral cleansing. That is, the judgment had to be passed and executed, but the water is for moral cleansing, and applies to us even now while we are still here. 

    CFISo that, apart from His coming in this way, we could never have been brought into eternal life, could we? 

    JTJust so. So that the water has a peculiar place in the testimony here. 

    QuesWould you say a word about the reference in Hebrews 10: Our bodies washed with pure water? 

    JTWell, that is to stress the character of the water. It is pure; there is no admixture. 

    AMWould the washing of water by the word bear on this? Does it link with the word of God? 

    JTYes, quite so. It is the application of the water of the word to the believer, as well as the blood. It is not by blood there, but by the word. That is to say, it is the moral side of the matter. It applies to us even now, so that we might have part in the service of God, and then have part in eternal life too, as a present matter. 

    JC-SIt would not be possible for us to get through without the water in our present condition, would it? 

    JTI think that is right. When we are raised, we shall have a perfect condition, so that we shall not need any more washing. But washing applies now, as we see in Johns gospel, to our feet: He that is washed all over needs not to wash save his feet. But then the washing applies both to the whole person as well as to the feet, before he is converted; but now that he is converted and has the Spirit, the only need of washing is the feet, He ... needs not to wash save his feet, in view of part with Christ in the fulness of it even now, before we are raised actually. So that in Colossians the believer is said to be raised through faith of the working of God, that is, the application of the water by the word. 

    QuesDoes the matter of faith, and overcoming the world, run along with the practical side of the washing, the washing of the water? 

    JTQuite so, the practical side, and what should be added to that is, that it is in view of our entering into the purpose of God, because God must have His part in all these things. It is not simply that we should be clear ourselves, but that God should have His part. 

    WmHThe Spirit seems to be brought in in connection with the water and the blood. It says, They that bear witness are three: the Spirit, and the water, and the blood. Is that to give the consciousness of eternal life? 

    JTI think so. The Spirit must finish everything; He must have to do with everything, in that sense. The Spirit is said to be the truth. 

    DJMWould you say a word as to that, the Spirit is the truth. 

    JTIt is the application of the truth; He is it. It is not simply that He applies it, but He is it. Of course, the Lord is the truth too, as He said, I am the way, and the truth, and the life. It shows how the divine Persons may be regarded interchangeably. There is only one God, so that the three Persons are One. 

    ARIt says the Spirit bears witness. Could you help as to that? 

    JTI think it comes out in ministry; the Spirit works on that principle. Whether it be the ministry of the gospel or the ministry of the truth of the assembly, it is a question of the Spirit. 

    JC-SThe footnote is interesting: Are to one point or purpose-to one thing in their testimony. 

    JTYes. Doubtless we are all made to feel how much we have to learn as to these things, and to learning what abstract means. Here we have the thought of a person sinning and not sinning to death; therefore a distinction is made in certain sins. The idea of sin, of course, comes in constantly, because it has to be dealt with. If we run down the chapter, Every one that believes that Jesus is the Christ is begotten of God; and every one that loves him that has begotten loves also him that is begotten of him. Hereby know we that we love the children of God, when we love God and keep his commandments. It shows that love is the great positive feature that is stressed in this chapter. For this is the love of God, that we keep his commandments; and his commandments are not grievous. For all that has been begotten of God gets the victory over the world; and this is the victory which has gotten the victory over the world, our faith. So that faith is brought into it here too, Who is he that gets the victory over the world, but he that believes that Jesus is the Son of God? It is a question of testimony here, and different features of it. 

    ARWhat is implied in believing, according to John? Much is made of it in this chapter. 

    JTI would say that we should go to Romans for these distinctive elementary features, to see how things come to a believer. The epistle to the Romans is the great epistle to study in that respect; that is Pauls gospel. 

    ARI wondered whether believing, according to John, involves a certain apprehension of the Person that is believed on? 

    JTI am sure that is true. You must get the facts of Romans, in order to be basic, and to see the full bearing of the gospel. 

    FJFDoes it mean that our faith gives us the light of Gods world, a new world, before we can give up this one? 

    JTVery good, and faith cometh by hearing, and hearing by the word of God. 

    TTIn verse 1, it is believing that Jesus is the Christ, and in verse 5, it is believing that Jesus is the Son of God. What is the distinction? 

    JTChrist is the One by whom things are done, the One whom God employs to do things; but the Son of God implies power, the power of the Person; the power of Christ is implied in His sonship; that is to say, He is no less than God Himself, in the sense of power. As to things being done, it is the Christ, I think. Of course, we cannot limit the terms, because they are all applicable to the divine Persons. 

    TTHe hath done all things well. Is that Jesus the Christ? 

    JTJust so. 

    FW-nWould you say a further word as to how the thought of victory is identified with our faith? 

    JTIt shows that even now we can come into the thing. Of course, when we are in the glory, we are in it; but then the point is, to come into it now, because we are in a dispensation of faith. When we are translated to heaven, everything is finished for us, although the millennium has to come, but there is no idea of unfinished conditions at all after we are translated to heaven. But now there is great need of dealing with unfinished conditions, and so these terms that we have before us indicate how this comes about; that is, it is through faith, so that we have each to learn to understand what faith means and how it comes about, and hence we are told how it comes about in the epistle to the Romans, Faith cometh by hearing showing the importance of hearing, but then, not only what we hear, but that hearing is by the word of God. 

    AA-nIs that why verse 5 is put in the form of a question, in order to raise a challenge with us? 

    JTYes! Who is he that gets the victory over the world, but he that believes that Jesus is the Son of God? He will get it. There must be the believing in the Son of God, and it is a question of faith, for we are in the faith period. When we are translated to heaven, faith is no longer needed. We are living in the faith period, and all these matters as to faith have in mind that it is a faith period in which we are; we have to learn how to exercise faith, so that we can be said to be believers, but then this epistle is intended to make us more definite as to all these things, and especially as to faith as to eternal life. 

    ASIs it important that it is in the present tense? Who is he that gets the victory over the world, but he that believes that Jesus is the Son of God? It is a continuous thing. 

    JTJust so. It is a present thing; that is the force of it. It is not he that has believed, although that also has its place. So that in verse 13 we have These things have I written to you that ye may know that ye have eternal life who believe on the name of the Son of God. 

    JC-SIt is not a passive thing, is it? It is an active thing in the soul. 

    JTIt is a present active thing; that is the idea. So that we may come into the thing at once. It is all available to us, and therefore we can come into it at once. There is nothing to wait for. 

    AA-nIs there an illustration of it in John 9: 35? Jesus heard that they had cast him out, and having found him, he said to him, Thou, dost thou believe on the Son of God? He answered and said, And who is he, Lord, that I may believe on him? And Jesus said to him, Thou hast both seen him, and he that speaks with thee is he. 

    JTThe Lord graciously answers his question fully. The Lord intends him to have the full effect of his faith, and He answers his question fully, not partially. All this shows the need of being sure about things, and Scripture supplies us with all that we need to know. 

    WmHThe man seemed to become attached to the Son of God outside of everything accredited here, did he not? I was thinking of the way he was cast out, but he found the Son of God outside, and the faith of the Son of God involves an order of things in resurrection outside of all that is religious and accredited. 

    JTJust so; showing that such a one must be cast out. They cast him out, for he did not belong to their system. We do not want to belong to a system out of which we are to be cast. 

    HKRDoes the closing section of Romans 8 set before us one who was in the full light of the victory over the world? Verse 31 says, What shall we then say to these things? If God be for us, who against us? and so on. 

    JTThe chapter is wonderfully reasoned out by the apostle Paul, so that the conscience and heart should be set free from all that is against it. So verse 6 here says, This is he that came by water and blood; (we have already touched on that) Jesus the Christ; not by water only, but by water and blood. And it is the Spirit that bears witness, for the Spirit is the truth. A very remarkable word, the Spirit is the truth, For they that bear witness are three, the Spirit, and the water, and the blood; and the three agree in one. If we receive the witness of men, the witness of God is greater. For this is the witness of God which he has witnessed concerning his Son. He that believes on the Son of God has the witness in himself. That is a thing to be noticed, the witness in himself, that is, he has the Spirit. He that does not believe God has made him a liar, because he has not believed in the witness which God has witnessed concerning his Son. And this is the witness, that God has given to us eternal life; and this life is in his Son. So that we are instructed here as to where the life is; it is in the Son. 

    SGWhen the Lord Jesus was here, the truth as to what God is was set out in Him, also the truth as to what man should be according to God. In what sense would we apprehend the Spirit as the truth? 

    JTIt is as having been sent down from heaven, for the Spirit has been sent down. The Lord Jesus is not said to be sent down from heaven, but the Spirit is said to be sent down. He is here as sent down, and He is here to set out things and elucidate them, to make them applicable so that there is an answer to all that is in the mind of God for men. He is the truth in that sense. 

    WmHWe were referring yesterday to the sphere of eternal life. Would the Spirit be our link with that sphere? 

    JTJust so. The sphere of eternal life is in the assembly; that is where it is. It is not on the earth, as we often say; it is in the assembly. 

    WRWhy is eternal life connected with the name of the Son of God? It says in verse 13: that ye may know that ye have eternal life who believe on the name of the Son of God. 

    JTThe name there means simply that He is known by that designation, and all that enters into it. It is a question of the renown of the Son, and the believer coming into the effect of it. It is renown. 

    TTDoes the Son of God imply that He takes things up for God? 

    JTQuite so; but the idea of the name, the name of the Son of God, is renown in the universe. That name has renown, and as it comes to the believer, he becomes victorious. That is to say, These things have I written to you that ye may know that ye have eternal life who believe on the name of the Son of God. That is, the believer comes into it, into the renown, the universe is full of it, as it were. 

    JC-SThere is no name to put alongside of it. It is the fame that he has acquired in that name. 

    JTQuite so. 

    CFIDoes the expression, has the witness in himself, involve the inward consciousness and joy of life? 

    JTJust so. It is the witness in the sense of the Spirit. It is what the believer has positively; not simply as light, but positively, and it is in the Spirit as given to the believer. Hence the word is, Did ye receive the Holy Spirit when ye had believed? We did not even hear if the Holy Spirit was come, they said, and so the apostle instructs them and then he baptises them to that name, to the name of the Lord Jesus, and then he lays his hands on them so as to bring them into touch with what there was, and the Holy Spirit came upon them. 

    QuesIs that the truth in Romans 8, when it says, The Spirit itself bears witness with our spirit? 

    JTVery good, showing that it is the highest part of the believer. There is the spirit, and the soul, and the body, and the spirit is the highest part of us. It is the part in which we are connected with God, and therefore it is morally the greatest thing to be stressing, while we are in the body. 

    FW-nDoes it all show that there is an end corresponding with what is in the gospel, reached in this chapter? I was thinking of the word, that ye may believe that Jesus is the Christ, the Son of God, and that believing ye might have life in his name, John 20: 31. 

    JTWell, just so, the Christ, the Son of God. Paul himself preached the Son of God, Jesus Christ, at Corinth. The Man is Jesus, of course; He acquired that name in becoming Man. 

    FW-nYou stress what was set out in the gospel, in Christ personally. Is the thought that the end is reached with the saints corresponding to that? 

    JTQuite so. We might now proceed, and verse 11 says. And this is the witness, that God has given to us eternal life; and this life is in his Son. That is, God has given us the Spirit, as the witness. He that has the Son has life, he that has not the Son of God has not life. So that the positive and the negative are there. These things have I written to you that ye may know; that is the next thing, the emphatic idea of conscious knowledge, that ye have eternal life who believe on the name of the Son of God. That is, it is not simply on the Son, but on the name. It implies the fame or renown that attaches to Him, the renown that fills the universe, as we may say, the renown of Christ, that name. We need not be ashamed of it, therefore. It says in Philippians, to you has been given, as regards Christ, not only the believing on him but the suffering for him also. Suffering is attached to it, but we need not be ashamed of that. It is all calculated to strengthen us in our testimony. And so it goes on, here in verse 14, this is the boldness which we have towards him, that if we ask him anything according to his will he hears us. And if we know that he hears us, whatsoever we ask, we know that we have the petitions which we have asked of him. Now the word know has a great place in the whole of the chapter we are now on. We are to know, and be certain of things. 

    FJFDid not the Lord wonder that men did not see what was in Himself when He said, Ye know how to judge of the appearance of the earth and of the heaven; how is it then that ye do not discern this time? Luke 12: 56. 

    JTYes. The expression this time in that verse is the point. The whole universe is filled with the renown of Christ, and they did not know about it. And so it is today people do not know about things, but the renown is there, How is it then that ye do not discern this time? This is the most wonderful time of all. 

    CAIDo you connect this thought of the renown with the sphere of testimony to which you have referred? And could you help us a little more as to the Lord and the sphere of testimony. 

    JTIt is what literally He has come down into. He was born in the world; that is to say, He was born as an ordinary child. He came into the world that way. But then He came into the sphere of testimony in due time, and was anointed. When the time of the anointing came, He was anointed, and it was in the power of the anointing that His testimony was rendered. He came into the sphere of testimony, and remains in it still; even although He has gone into heaven, the sphere of testimony is within our range. He was born as a babe, of course, which is a wonderful thing, and it is most touching. Luke would affect our hearts, so as to make us touched by the gospel, and so Luke gives us the full account of the Lords birth. He is there in the world, and in due time He is anointed, the Spirit of God coming upon Him. 

    CAIIs it right to connect the thought of eternal life with the sphere of testimony, and the saints as in that too? 

    JTCertainly. It belongs to it. Not only that, for there is much more than eternal life, the whole matter of the assembly is in the sphere of testimony. Therefore ministry is always in mind, and we constantly have these meetings. You might say, we cannot get on without them. 

    JC-SThe Spirit is the truth would cover all that. 

    JTJust so. The Spirit is the truth. The article shows that it is the whole matter, and, of course, the same thing is applicable to Christ because He also is the truth and the life. 

    WRIs eternal life connected with the true God and true Man in that way? 

    JTJust so. It is the two things we need to know, to know God and to know Jesus, whom the Father sent. We need to know what man is in Christ, and then to know what we are in the counsels of God to be made through Him. What we shall be eternally, that will cover it, but what God is to us, and what we are to God, are all set out in Christ. 

    JC-SDoes the consciousness of eternal life involve that we have really come to a conclusion in our souls in regard of the judicial ending of the man that sinned? 

    JTVery good, and then the moral side too, the moral ending of things. But the judicial side really implies that, and both are applicable to the Spirit and to Christ. The Spirit is the truth and Christ is the truth. 

    QuesIs the prayer, referred to in verse 15, an evidence of eternal life in the believer? 

    JTWell, very good, If we know that he hears us, whatsoever we ask, we know that we have the petitions which we have asked of him. If we know that he hears us; hence we should be conscious, when we are praying, that we are heard in heaven; I am saying in heaven, but we are heard anyway. The He would refer to Christ and also to God the Father, it would refer to both; in fact, we might say, to all the divine Persons. The hearing is available to us, it implies that our voices are heard up there. 

    WSDoes verse 14 indicate that we are heard if we ask according to His will? 

    JTJust so. We ought to be taught to pray. Therefore a brother says to the Lord, Teach us to pray, and the Lord did teach them how to pray, and perhaps we might ask ourselves, have we learnt how to pray? I think we should ask that question. The Lord says, When ye pray, say, Father, not Our Father which art in heaven, but just Father, thy name be hallowed, and so forth. 

    ARWould you include the three divine Persons in the last clause of verse 15, We know that we have the petitions which we have asked of him? 

    JTI do not say it would be the Holy Spirit, although it might be; but certainly I would say it may be either the Lord Jesus or the Father. 

    QuesIf we prayed like Jabez would we be sure of being heard? It is said, And Jabez called on the God of Israel saying, Oh that thou wouldest richly bless me, and enlarge my border, and that thy hand might be with me, and that thou wouldest keep me from evil, that it may not grieve me! 1 Chronicles 4: 10. Would that be the kind of prayer that would be sure of an answer? 

    JTVery good, I would say that fully. 

    JC-SWe know that we have the petitions which we have asked of him. Would there be a conscious sense in the soul, an impression that God really hears us and we will get the thing? 

    JTI think so, and therefore I would bring it into the days of the week. If we select Monday as the day of prayer, the evening of prayer, God will acknowledge that. He acknowledges what we fix in that way, and then we ought to look for the answers on Tuesday. That is the way I would look at it. Tuesday is the day of answers, and we ought to have good times on Tuesdays. It is a good time for ministry meetings; Tuesday is very often selected for them. 

    QuesIs that illustrated in the assembly making unceasing prayer for Peter when he was in the prison? 

    JTVery good. Although they did not believe it fully, for they really persecuted Rhoda, showing how easily we may persecute each other when we should be thanking God for each other. 

    RemI was wondering if verse 15 was an evidence of eternal life, because it follows the statement in verse 13, that ye have eternal life who believe on the name of the Son of God; life seems to give us the boldness, the liberty, of approach. 

    JTYes. That is right, And this is the boldness which we have towards him, that if we ask him anything according to his will he hears us, I remarked that if we fix a day for prayer, and we usually fix Monday, whether we may not in our minds sanctify Tuesday as the time of answering of prayer. It is not that the whole week should not be devoted to the answers, as doubtless it will, but I do think that we should learn to fix the days of the week, especially because the first day is so honoured in that we have the Lords supper. It was the day on which the Lord Jesus was raised from among the dead. In the old economy it was more months, whereas, in our economy, it is weeks and days and hours; so we have the term last hour here in this epistle. Our time is thus so fixed and utilised, and we should make the most possible use of it too, so that the whole economy should be operative, from our side, not only from the divine side but from our side. This epistle is to bring us into it, so that we also are operative, every one of us; that is the divine thought for us. Our prayers will thus begin to move too, and hence our prayer meetings. 

    WmHHe refers in verse 16 to the circle of the brethren, does he not? If any one see his brother sinning a sin not unto death, he shall ask. Would that be to preserve the circle of the brethren intact? 

    JTYes, and we must distinguish sin from sin; some are worse than others. We were speaking last evening as to unionism and the terribleness of it and how death, in principle if not actually, is often applied to anyone that offends unionism. How terrible that is! 

    JVWhat would you understand by a sin unto death? 

    JTIt would be a sin that God would not pass over, as it were. It is not easy to be sure what sin it might be, but that there is such a sin is what the apostle says here. There is such a sin. There is a sin to death, and then he says, I do not say of that that he should make a request. 

    DJMThat kind of thing as in Ananias and Sapphira? 

    JTWell, it might be that. It has often been alluded to as an illustration, I think they were christians, all the same; they were believers. 

    QuesThis verse would test the spirituality of those we referred to yesterday, spoken of in Galatians 6, would it not? 

    JTJust so. That was the prime thought last night, when we finished. Perhaps we did not finish it fully. 

    RemThere was a great deal of interest amongst the brethren, as you would detect, when you spoke of that matter, because what was said was so liberating, having in mind the great system of grace, of which we know so little although we are in it so fully. 

    JTEspecially not to have things prolonged. Some say, Let us take time and see how it works out, whereas we have already forgiven a brother, and yet we say we will wait a while. Why should we wait? 

    JC-SI think that is particularly so in regard of those who serve. Sometimes there is a long waiting to see how they will shape. There is no indication that Peter, after the break for which Paul rebuked him, had to give up his service for a period. 

    JTNot the least. You marvel at the quickness whereby Peter is brought into the service, and yet he had to go out and weep bitterly when he had denied the Lord. I think we ought perhaps to learn that we may not be fully believing in our own prayers and the result of them. 

    FJFSo that when a brother is restored, he is fully restored? 

    JTQuite so. He is mended; that is the word, as we had it last night. He is mended so that he is what he was before, fully. 

    FJFIt is the same word as that used for mending their nets in Matthew 4. They were ready for use? 

    JTJust so, to make them ready for use. They were what they were before; even if they were broken they became what they were before, when they were mended. If a brother is mended, he becomes what he used to be. 

    AA-nDo you distinguish then between recovery and restoration? 

    JTNot much. Recovery would be restoration, of course, but why do you say that? 

    AA-nDoes recovery mean more the persons own part in the matter, and restoration the part of the saints in the matter? 

    JTI do not know about that. It is a question of who is offended by the sin. It may apply to God, or it may apply to the whole testimony of the saints, or it may only apply to one person. Therefore we have to examine, and see what is what and how the thing should work out. We must see what the real value of the thing is, or importance of the thing, or evil of the thing, I mean to say, we have to compare values, as it were, on the line of comparing spiritual with spiritual. 

    ASIt says here, he shall give him life. Would you say something about that? Does it involve something in the persons soul? 

    JTIf any one see his brother sinning a sin not unto death, (it is a question of someone seeing him) he shall ask, and he shall give him life, for those that do not sin unto death. So that if it is a sin that is not unto death there is evidently a clearance of him. But then it goes on and There is a sin to death: I do not say of that that he should make a request. Therefore there is a certain bar on making a request if it is a sin unto death. We have to decide what a sin unto death is, and I believe, according to what was said just now, that Ananias and Sapphira sinned that sin. But I do not believe they were unforgiven, I believe they were saved. 

    QuesDo you mind saying a word as to the pronouns in verse 16; it might clarify the matter slightly, He shall ask and he shall give him life. To whom do these two pronouns refer? 

    JTIf any one see his brother sinning a sin not unto death, he shall ask; that is, the person who sees him asks. Then, and he shall give him life, for those that do not sin unto death. So there is evidently latitude in the person who sees the thing happening, showing how important a person of that kind is. And then again, it says, there is a sin unto death. So that the apostle is making it all plain for us, and then he says, I do not say of that that he should make a request. So that we have to stop. Then the next thing is, Every unrighteousness is sin; that is a generality, and finishes the whole matter. Verse 16 is of prime importance as to what is a sin unto death and what is not a sin unto death. 

    WmHSo that the thought of the brother is one who would cover a multitude of sins, would he not? 

    JTJust so. Love does that. The more love I have, the more likely I will be forgiving towards the brethren. But the want of love is apt to make me unforgiving. 

    RHThis is singular as compared with Galatians being plural. Does it allow for such a matter to be dealt with by an individual without further consultation with another? It is just one: if any one see his brother. In Galatians it is ye, which is plural. You were saying yesterday, in connection with elders, that it might be dealt with by two, but I wondered if this would allow for one, the matter being settled without others being brought into it. James, too, speaks of one, does he not? If any one among you err from the truth, and one bring him back. 

    JTApparently it can be dealt with by one person here, as far as I see. Let us read it again, If any one see his brother sinning a sin not unto death, he shall ask, and he shall give him life, for those that do not sin unto death. There is a sin to death: I do not say of that that he should make a request. Well now, that is all that we can say, we cannot bring in the plural here. 

    ASDoes this refer to private prayer? 

    JTI do not know, I take it just as it is, and then let it have its full force. It is a question of what is not unto death and what is unto death, and then the apostle does not commit himself; that is, he is going to leave it with you, and yet it is you he is dealing with. 

    RemIt seems to put a special responsibility on the one who sees, that he should take up the service of an intercessor. 

    JTThat is right. It is to bring in the importance of this man, whoever he may be, and apparently the idea would be that he is spiritual. The apostle can take him up in this abstract way, so that it is left open, as to whether he should pray for it or not. I think it brings out the importance and the value of the saints, in all these cases. 

    WHWThere is a rather beautiful example in the Lord praying for Peter, I have prayed for thee, that thy faith fail not. 

    AMIs all this to encourage the confession of sins so that we not only confess them to God, but we confess them to one another? 

    JTWell, the Lord says there, I have besought for thee that thy faith fail not. The point is that Peters faith might not fail, because the Lord had taken him up as an apostle. It would be a terrible thing in an apostle if his faith failed, it would weaken the whole system. It is a question of faith; and that his faith should not fail, even though he had sinned. It was not a question of the importance of the sin, but that his faith should not fail because of it. 

    FJFThe you there is plural, is it not, in the first instance (verse 31)? And the Lord said, Simon, Simon, behold, Satan has demanded to have you, to sift you as wheat. The yous are plural, but then the singular is used, I have besought for thee. 

    JTYes. The Lord had prayed for him, that his faith should not fail, whatever might happen. It is not so much there the importance of the wickedness involved but that his faith should not fail, that Peter as an apostle should not fail. Even although the sin might be great, yet the Lord prayed that he should not fail in faith, because faith is a characteristic of the dispensation. The whole dispensation is a dispensation of faith. 

    JC-SHe was an important person in the inauguration of that, was he not? 

    JTJust so. 

    CFIWould the answer to that prayer be that Peter judged himself? 

    JTUndoubtedly he did. He went out and wept bitterly. 

    CFII notice there is no reference to repentance in verse 16 of the chapter we are considering. It is simply, that if one see his brother sinning a sin not unto death, he shall ask. It is taken up apart from the state of the person, is it? 

    JTWell, it is always better to go by the actual words of the scripture, There is a sin to death. I do not say of that that he should make a request. That is what John says here. And then, in verse 17, Every unrighteousness is sin. That makes it very large. How much we have to forgive! 

    TTHe shall ask. Would that suggest that the Lord puts it upon us as an obligation, that we ought to ask? We are not allowing it to drift, nor leaving it to someone else, but we feel that it is incumbent upon us, if we see one sin, that we should ask, and should seek his liberation. 

    JTThat is, it suggests he gets life for the asking by his brother. But then, the matter is left open, according to what John says here. He says, There is a sin to death: I do not say of that that he should make a request. That is all it says there. What the brother is going to do about it is left, for John says, I do not say of that that he should make a request. So it is left to him. 

    QuesIs speaking against the Holy Spirit a sin unto death? 

    JTI would say that, but there is no forgiveness of that either in this age or in that to come. 

  
    VICTORY (2) (JT 68)

    Revelation 15: 2 - 4; 1 John 5: 4, 5; Romans 8: 35 - 39

    JTThe first scripture read is of peculiar importance at the present time in view of the principle of trade unionism which is so rampant in different parts of the world, especially in Australia. The passage in 1 John is of particular importance because stress is laid on faith for the victory. Then in Romans 8 the further thought is to call attention to love, as exercising our hearts, and the persuasion that believers have, which enters into our knowledge of God and Christ, the love of God and the love of Christ. Believers have persuasion, as knowing the love of God and the love of Christ, that we are inseparable from the divine Persons. But it says in Revelation 15 the victory is over the beast, those that had gained the victory over the beast, and over its image, and over the number of its name. They are seen standing upon a glass sea, and have a song, or songs. We may perhaps incidentally touch on the idea of singing, as entering into our sufferings at this time in relation to this evil called trade unionism, and what the saints are suffering from it, like the apostle Paul and Barnabas in the Philippian jail; in praying they were praising God with singing. The idea of singing is of peculiar importance, and the Lord has helped the brethren in the use of the hymnbook, and one was impressed as we were singing here today, what triumph there is in it. It is not merely a question of our voices, although we cannot but value the service of the human voice for song. In Revelation 15, we have the song of Moses and the Lamb, and the bearing of it is against the beast and the false prophet. The word is, having harps of God, which belong to heaven; they are properly heavenly instruments. And they sing the song of Moses bondman of God, and the song of the Lamb, saying, (showing that the very words of our singing are important) Great and wonderful are thy works, Lord God Almighty; righteous and true are thy ways, O King of nations. Who shall not fear thee, O Lord, and glorify thy name? for thou only art holy; for all nations shall come and do homage before thee; for thy righteousnesses have been made manifest. This matter of the beast, which has such a great place in the book of Revelation, seems to me to be worthy of our earnest consideration, because so much is made of it in the book, as over against the harlot. Both are to be destroyed in the judgments of God, and the question really is now whether we are able to discern which is worse or if one of them is worse than the other. They are equal in evil importance, as it appears, so that the saints are to be set, by the truth of God, against those two evils. You might say those two elements are the arch evils in the history of the world, the beast and the false prophet supported by the dragon, that is, the devil himself; and then the harlot, Jezebel. It is in chapter 17 we get her. I will shew thee the sentence of the great harlot who sits upon the many waters; with whom the kings of the earth have committed fornication; and they that dwell on the earth have been made drunk with the wine of her fornication. And he carried me away in spirit to a desert; and I saw a woman sitting upon a scarlet beast, full of names of blasphemy, having seven heads and ten horns. Then as to the beast, we have the record in chapter 13. It is only necessary now, for our present purpose, to look at the closing part of the chapter, to see the character of the thing, and how it bears on the brethren, those who work with their hands. It says in verse 15 of chapter 13, And it was given to it; that is, to the second beast, to give breath to the image of the beast, that the image of the beast should also speak, and should cause that as many as should not do homage to the image of the beast should be killed. And it causes all, the small and the great, and the rich and the poor, and the free and the bondmen, that they should give them a mark upon their right hand or upon their forehead; and that no one should be able to buy or sell save he that had the mark, the name of the beast, or the number of its name. Here is wisdom. He that has understanding let him count the number of the beast: for it is a mans number; and its number is six hundred and sixty-six. I ventured to read these passages in the book of Revelation so that the whole matter should be before us. 

    QuesWould there be two features marking us, one, prayer in relation to the position, counting upon God at the moment, and then as those deliverances are wrought that there should be a song raised as the result of deliverance? 

    JTSo that there is really victory, and in order that there should be singing there must be victory, and the victory implies sufferings. It is a question of whether we are suffering, ready to suffer if necessary, and then we have our songs, for there are two. 

    RemYou referred to Paul; it is one thing to sing in the circumstances and suffering; it is another matter singing out of them. 

    JTJust so. Paul and Silas sang in the sufferings. So that it would seem as if the Lord is reminding us (we often speak of having come near the end, and that the coming of the Lord draws nigh) that the question of suffering should be accepted, the principle of it, anyway. The word is, Because to you has been given, as regards Christ, not only the believing on him but the suffering for him also, Philippians 1: 29. It is given to us. 

    HWWould the song of the Lamb suggest an appreciation of the work of redemption in their hearts? 

    JTI should think so, and it touches you. The Lamb is a remarkable title for the Lord in the book of Revelation; it says, a Lamb standing, as slain, Revelation 5: 6. It draws out our affections and sympathies with Him as a sufferer, for the word Lamb implies that He is a sufferer. 

    QuesIt is good for us to understand what we have to meet. It is this great system already taking form and shape that is pressing on the brethren. It is not simply a matter of whether we can be in a trade union or not, but are we not to understand that what lies behind all that is this great power of the beast? 

    JTQuite so. It is a concentrated or accumulated power, because it comes down from the four monarchies, as they are seen in the history according to the prophet Daniel. This thought of the beast comes down; it is accumulated. It comes down from the four monarchies culminating in Rome, and the Romish system, which implies really the West of Europe. Russia will be seen later, and also as the millennium finishes, but Western Europe, it appears, will be in mind as to the concentration of the terrible history of the beast. 

    QuesDo you think the power of Russia will be finally broken at the close of the millennium? 

    JTI think so. It is the uttermost North, and it will control undoubtedly the Asiatic powers at the end, and the Lord will deal with it Himself. But I think Western Europe is what is in mind in the beast, because the false prophet is a sort of secondary power, but having the character of the beast. The beast is really seen in the second epistle to the Thessalonians, and, although we might say it is anti-Christ, it is really more anti-God. He is against all that is of God in its varied features, and that, of course, raises the whole question as to what attitude we are in, in serving God, understanding the service of God and carrying it on, the Spirit of God being here to support us. We are told in that epistle that He that now hinders will hinder until He be taken out of the way. Undoubtedly the blessed Spirit is in mind, and I believe what has been brought out lately as to the Spirit only emphasises that it is the Holy Spirit, and that He is standing in the way of all this. It is thus for us to sow to the Spirit so as from the Spirit to reap everlasting life. 

    QuesDid you not say that no trade unionist could have a harp? 

    JTThat is what I would say. I remember saying that in Belfast, many years ago, because the harp belongs to heaven. It is an instrument of music that belongs to heaven. 

    FJFFor thy righteousnesses have been made manifest. Would that be that they came to light in the saints of that day? 

    JTQuite so, because the Lambs wife in chapter 19 is seen also with righteousnesses, righteousnesses, and they are wrought out in fine linen: the fine linen is the righteousnesses of the saints. The two things correspond. 

    RHWould this kind of praise as in verses 3 and 4, have any place in the service of God now? 

    JTI think it looks on to the coming dispensation. The militant part of the book of Revelation, I think, would come into the millennial dispensation. We are in the dispensation of the Spirit, and we have no such thoughts in the songs that the Spirit would sing, or that He would indite or that we should sing in His power. It is a question now of grace, grace reigning through righteousness. 

    ARWould there be any suggestion of using the harp at the present time? 

    JTIt would be only in a spiritual sense, because the book of Revelation is a book of symbols, and we have to interpret what they mean. The militant side is largely actual war, because the dragon, Satan, is fought against by Michael, and that is actual war. Satan is cast out of heaven, as is seen in Revelation 12, but our dispensation precedes all this. We are in the dispensation of grace. 

    ARYou were speaking of the harp as being heavenly music, and I wondered whether as being in separation from what is around, and particularly what you mention, there might be the using of the harp now? 

    JTIn a spiritual sense, quite so. We can use the spirit of the book of Revelation, because every scripture is divinely inspired, or breathed, and profitable. Therefore the Revelation is profitable, but profitable by the proper use of it. So the Old Testament too is profitable. It is only a question of the way we use them. 

    JSEAre you seeking to emphasise that the more we are set in relation to victory over these hostile elements, the more free we shall be to enter into the response connected with the usage of the harps of God? 

    JTWell, because we are heavenly; we belong to heaven. We are raised up together and made to sit down together in the heavenlies, so that we would use the harp in that sense. It is a question of our spiritual understanding. We use, in our book, the word Hallelujah, which is quite right, because we are using it rightly. It really belongs to the Old Testament, but we use it rightly, which we should be able to do, as having the Spirit. The wonderful fact that we have the Spirit enables us to do all these things, and I believe it is a great thing to keep in mind, that He that now hinders will hinder until He be taken out of the way. The Thessalonians are told by the apostle, that they knew what was hindering, that which. That would be the powers that be, I would say, or governments, but it does not say of that, until it shall be taken out of the way. On the other hand, until he be gone is an allusion to the Holy Spirit. That, I believe, is the meaning of the whole passage. The Holy Spirit will be taken away as the assembly goes away. 

    WmHIn spite of the combination of powers against the saints, is not God to be known in this wonderful character, as Lord God Almighty? 

    JTQuite so. So that we go back to Abraham. The idea of the Lord God Almighty belongs really to the Abrahamic period, but it belongs to us too because God is God and He remains God. But then He is known to us as Father, not as Almighty, but as Father; but we do get it in the second epistle to the Corinthians, I will be to you for a Father, and ye shall be to me for sons and daughters, saith the Lord Almighty, 2 Corinthians 6: 18. The thought is brought into our dispensation, too, showing how we are to be trained in our minds in the use of Scripture, whether it be the Old Testament or the New, including the book of Revelation. 

    ARThe verse in the end of 2 Corinthians 6 is connected with coming out from among them and being separate, and the promise is that He will be a Father to us. Would not that be an encouragement for us? 

    JTJust so, showing that the word Father would be carried back to Abraham. Although the idea of the Almighty belongs to the period of Abraham, yet the whole Scripture is one. We have to regard the authority of Scripture, whether it is the Old or the New Testament. 

    RemPsalm 105 gives a remarkable outline of this celebration. It says in verse 1, Give ye thanks unto Jehovah, call upon his name; make known his acts among the peoples. Sing unto him, sing psalms unto him; meditate upon all his wondrous works. Glory ye in his holy name, let the heart of them rejoice that seek Jehovah. It goes over the whole history and says in verse 7, He, Jehovah, is our God; his judgments are in all the earth. He is ever mindful of his covenant-the word which he commanded to a thousand generations-which he made with Abraham, and of his oath unto Isaac. 

    JTQuite so; so the Psalms come into our times as showing how God acts for the godly, so the Lord alluded to the Psalms in Luke 24. 

    GMSMight we have to distinguish between the beast and its image, and the number of its name? Is not the suggestion at the end of chapter 13 that the number of its name might be a most subtle thing, as it says, He that has understanding let him count the number of the beast. 

    JTJust so; and then we get a clue to this six hundred and sixty-six. It points to the super-man, like the one with six fingers and six toes in 2 Samuel 21: 20. It is the great super-man; that is the sort of thing that is developed in our times. Six hundred and sixty-six is a clue; it is just a question of the use of numbers. 

    GMSIt says, it is a mans number. 

    JTIt is not 777; it is 666. When we get the expression, the seven Spirits of God, it is the Spirit of God emphasised, but 666 is the man. It would be the super-man, much being made of man. It is just what he is, whether he be a scientific man or whatever it be, he is a super-man. We must all think of that, because that sort of thing enters into the lessons of the schools, and children are exposed to it. 

    JMRI was wondering if Mordecai and Esther would illustrate for us those who gain the victory through suffering. 

    JTYes, and you notice they do not pray. What they do is to fast. That is a thing to notice, for perhaps we do not do much of that. They do not pray in Esther; they fast. Esther calls upon the maidens to fast with her, and they did, and God came in for her. 

    JMRWould fasting be the disallowance of all that is natural to us? It has been suggested we should sow to the Spirit. 

    JTI do not think it is just that. It is not simply what is natural to us; it is what is right in itself. We deny ourselves of that to get more spiritual power, although the thing might be right in itself. 

    JMRWill you tell us the difference between what is right in itself and what is of nature. 

    JTA lot may be right; for example, the marriage state and housekeeping and all that, is right in itself, but we may deny ourselves of it for a time for the sake of gaining spiritual power. This kind, the Lord says, goeth not out but by prayer and fasting. In Esther there is no prayer, it is just fasting, self-denial. 

    FJFIs that seen in John the baptist? He was in the deserts? 

    JTQuite so. He would not be carried away by looking into the shop windows, and the like, looking at the fine things that nature would seek. He dwelt in the deserts; not in one desert, but in the deserts. 

    FWIs it the principle of the Nazarite? 

    JTJust so. 

    RemYou mentioned elsewhere, that at a time of crisis you had engaged in actual fasting. That could not be done all the time, or our bodies would die, but a crisis might call for that. 

    JTQuite so, I believe that fully, I experienced it myself, and I know it is true, although, as you say, we cannot do it continuously, because we have to go to work and all that. God tells us things that we should do. The Lord tells us, This kind, that is to say, this kind of evil power, goeth not out but by prayer and fasting. It is a special thing. 

    RHWould Uriah, the Hittite, be an example of one who fasted in a time of crisis in the testimony? 

    JTI would say that fully, although David did his best to tempt him into the opposite, showing how one of the leaders amongst us might be capable of that sort of thing, because David was a leader. 

    JC-SDo you think, if we felt the gravity of the present position to which you have been referring, that it would lead us to desire to fast so that we might get an increase of power in relation to the matter? 

    JTYes. It might be a special thing that is needed. You feel it is needed, and you deny yourself of things that are in themselves right. If they are wrong, of course, then they should be given up anyway, but it is things that are in themselves right that are denied. 

    AMPaul speaks about buffeting his body (1 Corinthians 9: 27). Was that a continual exercise with him or would it cover special matters? 

    JTHe says, I keep under my body; that is to say, he did not give it any rein; it did not govern him. That passage is remarkable. Paul said he had a right to certain things, but he denied himself of the right. He says, he had a right to lead about a sister as wife, but he denied himself of that; whereas Peter did not. Peter had a wife. 

    JACCornelius says, in speaking to Peter, I had been fasting unto this hour, and the ninth I was praying in my house, Acts 10: 30. We have both together there. 

    JTYes, showing that Cornelius was building up a memorial for himself in heaven even before he got the Spirit, which is a most remarkable thing. That is what the angel tells him. He was building up a memorial for himself, by his fasting and almsgiving and prayer. I think we should not forget the almsgiving. 

    RemWe have to come on to John for the faith position. 

    JTThat is right. The point in the verses in 1 John 5 is faith. It is a question of faith, for the victory is to those who have faith. For all that has been begotten of God gets the victory over the world; and this is the victory which has gotten the victory over the world, our faith. We have already had fasting and now the question is faith, and whether we are doing things in faith. It is a dispensation of faith, according to the word in 1 Timothy: Gods dispensation, which is in faith, 1 Timothy 1: 4. 

    WmHWould the thought of our faith have in view the whole system that is now real to faith and in which we have our part? 

    JTI think so, because it is the dispensation of faith, Gods dispensation, which is in faith, it says. This is the time of it; we are in the time of it. In the millennium we shall not be in the time of it; it will be a time of sight, but now it is the time of faith. 

    FJFDoes that enter into all the service, on the Lords day morning, for instance? 

    JTI think so. It is the time of faith, and the Spirit comes in to add His help to us, so that the thing becomes in power. 

    GMSIs there a double victory suggested in verse 4? This is the victory which has gotten the victory over the world? 

    JTShowing it was stressing the idea of faith, This is the victory which has gotten the victory over the world, our faith. The stress is on our faith. That is to say, it is the christians faith, not simply faith as in Hebrews 11, but our faith, the christians faith. It is the faith that we as christians have, or ought to have, that gets the victory over the world. 

    QuesDoes that bring in the subjective side of the truth with us? You were referring to that this afternoon. 

    JTQuite so. It is the subjective side, because the Spirit is here. The great feature of subjective truth, is the presence of the Holy Spirit here, and He is here to stay until the coming of the Lord. Then He will quicken our mortal bodies, which is apparently His last great service to us. 

    JSEAre there two parts to this matter of the victory in this section? This is the victory which has gotten the victory over the world, our faith. Then the question, Who is he that gets the victory over the world, but he that believes that Jesus is the Son of God? Is there the past sense of victory and then the present sense of it? 

    JTWell, I suppose you might say it is double in that sense. The passage is entitled to it. 

    HKRWhat distinction do you make between faith that is mentioned here in 1 John and the faith in Hebrews 11? Now faith is the substantiating of things hoped for, the conviction of things not seen. 

    JTOur faith is the point here. Hebrews 11 speaks of faith by itself, beginning with Abel and running down through Abraham to the end. It is not our faith there, but what we have here is our faith. 

    JC-SAre you thinking of what is proper to christianity? 

    JTThat is right. 

    WmHYou referred in Glasgow to the abstract thought in John. Would that be seen in the expression, for all that has been begotten of God ... 

    and then the personal in verse 5, Who is he that gets the victory? 

    JTYou mean all and Who is he?; quite so. Whoever it be, therefore it is abstract. The brethren would do well to study the thought of abstract, because this epistle is peculiarly the epistle that helps us, as to the idea of the word abstract. 

    QuesDoes the thought that Jesus is the Son of God bring another world into view? 

    JTQuite so. And what is for the Father in it. 

    WmHAnd His peculiar glory is that He has the power of resurrection. 

    JTQuite so, I think we noted in Glasgow, that the idea of sonship is not used by John at all, until we come to Revelation 21. It is more the children of God, but the Son of God, the sonship of Christ, of course, comes in here. Sonship as to us does not come in until we come to Revelation 21; that is the only place where you get sonship applied to us. It is applied to the Lord Jesus in the gospel of John, and here. 

    JC-SIs the victory leading on to the realisation of eternal life? 

    JTWell, I think so, because the chapter ends with that, He is the true God and eternal life. The great end of the epistle is that Christ is the true God. But there is what is additional to that, and that is eternal life, showing the greatness of eternal life and how immense it is as a blessing for us, so that we should go in for it and lay hold of it. It is not an additional title of the Lord Jesus, but it is simply that He is it, He is the true God and eternal life, The true God is a title, but eternal life is not a title; it is just a thing, a blessing. Certain ones, many years ago, said that eternal life was a Person, but it is not a Person at all. It is just a blessing, or a thing, that marks the Lord Jesus, that He is it. He is it to our souls as we know Him. It is presented in a Person, of course, it is in Christ, but that is not the idea of a Person. There is no such thought in Scripture as the personality of eternal life. 

    HWIs the thought that the saints are thus brought into a circle of things or a sphere of things, where death cannot enter and the enemy cannot touch? Is that the thought of the victory here connected with 1 John 5? 

    JTJust so. That is what I would say. We are brought into a circle where evil cannot come. 

    HWAnd this is to be enjoyed as the saints are together? 

    JTI think so, in the abstract. As we have been saying, the Spirit of God being in us is the means of it. It is quite possible because the Spirit of God is in us. He is in us and with us. He is in us personally, but He is with us as in the assembly, and that is what we may enjoy on the first day of the week, because the Spirit is here with us in a collective sense. 

    HWIs it dependent upon conditions amongst the saints, brethren dwelling together in unity? 

    JTIt is. Quite so. So that purity and righteousness enter into it peculiarly. 

    FJFIs resurrection the glory of God? Does that bring the new world before us? I was thinking of what the Lord said to Martha, Did I not say to thee, that if thou shouldest believe, thou shouldest see the glory of God? John 11: 40. 

    JTI think if you say the glory of God is the resurrection, you will have to go further and think of our going into heaven. Martha refers to the resurrection in the last day. She believed what we might call orthodox truth, but the Lord was going further than that. He was telling her about other things, so that He says, Every one who lives and believes on me shall never die. That is to say, the living persons, those who are alive and remain, they shall never see death. But then the assembly comes down from heaven having the glory of God, in Revelation 21, having the glory of God. That is a further thought; the assembly has that. 

    FJFThat is very helpful. 

    JTWe may proceed now to the passage in Romans 8, so that we may see how we should be persuaded of things. We began to read in verse 35, Who shall separate us from the love of Christ? tribulation or distress, or persecution, or famine, or nakedness, or danger, or sword? According as it is written, For thy sake we are put to death all the day long; we have been reckoned as sheep for slaughter. But in all these things we more than conquer through him that has loved us. And then the persuasion, For I am persuaded that neither death, nor life, nor angels, nor principalities, nor things present, nor things to come, nor powers, nor height, nor depth, nor any other creature, shall be able to separate us from the love of God, which is in Christ Jesus our Lord, I think it is wonderful to be able to dwell on that! The persuasion that the apostle touches on here. 

    QuesDoes the use of the word persuaded mean that it is something he has arrived at through experience with God? 

    JTThe word persuasion is wonderful, I think. It is what a spiritual man arrives at in his own mind, because of facts that he is acquainted with or surrounded with. That is the one thought that is in mind in proposing this passage. 

    FJFSo he is in perfect victory, would you say? 

    JTIt is really a challenge; Who shall separate us? It is a challenge to the whole universe; that is the way the apostle would speak of it, I would say. Who shall do so? It is a challenge that a spiritual man ought to be able to make, because of his persuasion of the facts that he knows, through the gospel and through the ministry of the Spirit, and what he finds in the assembly really. 

    JC-SDo you think it is the lack of this persuasion in the soul that often accounts for much indefiniteness in regard of the truth? 

    JTJust so. Perhaps you will illustrate indefiniteness. 

    JC-SSometimes you see young people coming into the meeting, they, break bread and they go on, and attend the meetings, but there is really no definiteness in their course, and indeed in that of some older ones too. Does that not indicate a lack of this persuasion in the soul? Is it not as a great lever, affecting us so that we are given over to divine things in result? 

    JTYes. So that it is not simply that you can record the doctrines, or count up the doctrines of the truth that we hold, but that we are persuaded of the facts that they present, and that nothing can separate us from the love of God which is in Christ Jesus. That is where it is. 

    JC-SAnd has that not a great influence upon the mind, the affections and the ways? 

    JTQuite so, The love of God, which is in Christ Jesus our Lord. It is a dual idea, the love of God and the love of Christ. But it is the love of God which is in Christ Jesus here. That is where the love is. 

    CFIDoes the suggestion that we more than conquer emphasise the victory? 

    JTJust so, We more than conquer through him that has loved us. It is a question of love, in Christ or in God, and, I might add, in the assembly too, because the love is there. We have the love of the Spirit also, in Romans. 

    QuesHad Paul arrived at this persuasion through suffering too? For thy sake we are put to death all the day long. He had entered into that, had he not? 

    JTQuite so. 

    RemI was thinking of the real suffering that some of the brethren have had to meet in facing trade unionism. All that would give them great liberty and joy in the love of God. 

    JTYes, To you has been given, as regards Christ, not only the believing on him but the suffering for him also, Philippians 1: 29. 

    WH-lWould more than conquer be suggested in passing through the valley of Baca, they make it a well-spring, Psalm 84: 6? 

    JTI would say that, fully. They make it a well-spring. We are reminded of John 4, springing up into eternal life. 

    JFIs this thought of victory seen in the Lord personally? In John 16 it says, In the world ye have tribulation; but be of good courage: I have overcome the world. 

    JTQuite so, showing that He is our Leader in conflict. He is our Leader in suffering, and in conflict; and that really enters into all that is said about Him in Revelation as a Lamb. He is a sufferer in Revelation; a Lamb standing, as slain. 

    CAIYou spoke earlier of our inseparableness from divine Persons and their love. Would this involve the true knowledge of God? 

    JTQuite so, the knowledge of God and of Christ too. So that it becomes a question of our laying ourselves out to know God and to know Christ. I believe Ephesians 3 is the leading chapter to point out to us the love of Christ and the love of God. 

    GMSWould you say a little more on that point? 

    JTIf you read in Ephesians 3, it is well worth reading, beginning with what Paul says when he speaks of bowing his knees to the Father. 

    GMSEphesians 3: 14. For this reason I bow my knees to the Father of our Lord Jesus Christ, of whom every family in the heavens and on earth is named, in order that he may give you according to the riches of his glory, to be strengthened with power by his Spirit in the inner man; that the Christ may dwell, through faith, in your hearts, being rooted and founded in love, in order that ye may be fully able to apprehend with all the saints what is the breadth and length and depth and height; and to know the love of the Christ which surpasses knowledge; that ye may be filled even to all the fulness of God. 

    JTThat is what I would say is the unique chapter, for it treats of the love of God and the love of Christ. It is presented to us in one who appeals to the Ephesians that they might know his knowledge of the mystery. He says, My intelligence in the mystery of the Christ. That implies that he had full knowledge of the mystery. He was a sufferer; he speaks of being a sufferer in those chapters. 

    AMIs not the acceptance of suffering one of the primary elements of the kingdom? I was thinking of the teaching of the Lord in Matthew 5. He says, Blessed they who are persecuted on account of righteousness; and then Blessed are ye when they may reproach and persecute you. May we be liable to forget these principles in accepting the mercy and grace that is bestowed on us through the gospel? 

    JTYes, quite so. There are many occasions of blessing, but really it comes down to Blessed are ye; that is, those to whom He was speaking, and, of course, the word comes to us tonight. He is speaking to us, every one of us here tonight. He is speaking to us on the point of victory. Whatever the consequences may be that we have to endure, there is victory for us. 

    DJMIs Paul in the gain of it, before Agrippa, when he says, Such as I also am? 

    JTJust so, Such as I also am. So that we have here sufferings in dealing with the antichrist, and sufferings which are involved in the idea of having faith, in Johns epistle, and now here in the epistle to the Romans, the persuasion of Paul as to the love of God and the love of Christ, that nothing could separate us from them. It is a challenge to the whole universe, that nothing can separate us from the love of God, which is in Christ Jesus our Lord. 

    GMSPaul challenges seven things in connection with Christs love, and ten in connection with Gods love. May there be an indirect link between that and the Revelation, where it says of the beast he had seven heads and ten horns? 

    JTThere is peculiar interest, it seems to me, attached to what we have said about Revelation, because we are face to face with this matter of the beast. Our young people do well to take notice of it, and as to the way out. The way out is by suffering, and the Lords presence with us to comfort, and support us in it; and then that nothing can separate us from the love of God which is in Christ Jesus our Lord. Divine love is active toward us, and nothing can separate us from it. 

    WHKWould the love of Christ be enjoyed in a peculiar way in sufferings in relation to the testimony? I notice it says, tribulation or distress, or persecution, or famine, or nakedness, or danger, or sword, which would relate to circumstances here, whereas the love of God relates to matters outside of circumstances here, principalities, powers, life, death, and so on. 

    JTSo that we are covered in that way, as they say in insurance circles, we are covered. We are covered against all these eventualities by the love of God which is in Christ Jesus our Lord. 

    JSEIn pursuance of this, that the Lord is with us, would you be free to say a word about the four men loose in the fire and the form of the fourth like a son of God, according to Daniel 3? 

    JTThat would show that in the sufferings that we have to go through, the Lord is with us. He takes His place with us in them. So the appearance of the fourth, it is said, was as a son of God; we can see ourselves that it is meant that it is the Son of God. 

    QuesYou were speaking of the challenge. Would you see that in the answer that Hezekiah received from Isaiah, saying to the Assyrian, The virgin-daughter of Zion despiseth thee, laugheth thee to scorn? It is not a simple negative overcoming? 

    JTQuite so, and then the angel going out and destroying the one hundred and eighty-five thousand of the Assyrians, showing how God is in our favour. We have therefore nothing to fear. The Lord says, Fear not them which kill the body, but then He adds, but rather fear him which is able to destroy both soul and body in hell; that is the one to fear. We need not fear the combinations of trade unionism and all that enters into the beast, because God is with us in it. There are those in the chapter we read who are overcomers of the beast and the number of his name; they are overcomers. 

    QuesDo we get the acceptance of the position in verse 36: According as it is written, For thy sake we are put to death all the day long; we have been reckoned as sheep for slaughter? That is the position which they have accepted, and then you were referring to the place we have in the love of God, and the love of Christ, and that we are covered by that. 

    JTQuite so, In all these things we more than conquer through him that has loved us. For I am persuaded that neither death, nor life, nor angels, nor principalities, nor things present, nor things to come, nor powers, nor height, nor depth, nor any other creature,-there is a challenge throughout the whole universe as to all this-shall be able to separate us from the love of God, which is in Christ Jesus our Lord. 

  
    THE WITNESS OF THE SPIRIT (JT 69)

    Acts 13: 1 - 3; 1 John 5: 6, 8; Hebrews 10: 15 - 17; Romans 8: 16

    I have it before me to speak about the witness of the Spirit, and have selected these passages because they set out the features in the main, of that witness; but I refer to the Acts in order to call attention to that in which He bears witness; so that we may have before us the conditions in which the Spirit witnesses amongst the people of God. The Book of the Acts furnishes us with the conditions in which the Spirit witnessed at the outset. These conditions can never be attained, I need not say, as they then existed, but nevertheless, the Scriptures contemplate that there should be the continuance of the witness of the Spirit. And so in the addresses to the assemblies in Revelation, we find that in the last four assemblies addressed, the idea of overcoming is introduced before we have the speaking of the Spirit; that is to say, the overcomers in these assemblies furnish the Spirit with conditions in which He speaks. And so one is encouraged to urge overcoming personally, and I may say, collectively, in order that there may be conditions in which the Holy Spirit witnesses. 

    Now these conditions indicated in the Acts contemplate at the outset the saints together in one place. Those who were thus together had been under the Lords tuition; they had seen how He had operated in His service, and that in Him there was a vessel in which the Holy Spirit could operate without hindrance. A wonderful opportunity! an opportunity that none since have had. It was by the Spirit of God He operated. They saw, or could have seen, that, as anointed of the Spirit, He was carried into the wilderness to be tempted; that is to say, the Spirit of God was in a vessel in perfect freedom to take the initiative, although, after the temptation in the wilderness, the Lord is said to have returned in the power of the Spirit. He returned into the sphere of His service in the power of the Spirit, indicating that that service would be carried on in the power of the Spirit; and so, in the synagogue of Nazareth He said, The Spirit of the Lord is upon me, because he hath anointed me to preach the gospel to the poor. He thus announces that His service was to be carried on in the power of the Spirit; and so those who companied with Him could see how He moved in the power of the Spirit and how the Holy Spirit operated here in a vessel. And so, as risen from the dead, He charged the apostles by the Spirit; that is what we find in the opening of the Acts. They would thus be reminded that the dispensation should be in the power of the Spirit. 

    I want now to touch for a moment on the conditions that prevailed in Jerusalem, because Jerusalem was to be primarily the theatre of the Spirits testimony. The apostles were to abide there until they were clothed with power from on high, so that the first great witness of the Spirit was in that city. It is well to take note of that, that the first great testimony of God was rendered to a city, shewing the place that cities have in the mind of God. They are centralisations of population; they represent the power of the world; they represent what Satan does, and what man does, and what he is capable of, Let us build us a city and a tower, whose top may reach unto heaven; and let us make us a name, lest we be scattered abroad upon the face of the whole earth, Genesis 11: 4. That is what was in the mind of man, and God came down to see that city and that tower, indicating that He shewed His interest in men, even though they had turned away from Him. So we are told in Genesis 10 that Nimrod began to be a mighty one in the earth, and the beginning of his kingdom was Babel, and that the builder of Nineveh was of the kingdom of Nimrod; From that land went out Asshur and built Nineveh. Nineveh was a city therefore which had its origin in a man who was a mighty one upon the earth  one who represented the energy of man supremely. There is nothing about a city to attract divine interest save as we understand what God is, as infinitely above mans will and mans sin. So we find later that He sends the prophet, His servant Jonah, to preach to that city. I refer to that so that you might see how God regards cities, and how He, in the infinitude of His grace, rises above mans guilt, and bears witness to His grace where guilt is at its height. And so the Lord commanded the apostles to remain in the city of Jerusalem until they should be clothed with power from on high; signifying that He would have a witness there, and He would have it in heavenly power; it should lack nothing; it should be representative of God as set forth in the ministry of Christ and in the death of Christ, and they were to begin in Jerusalem. 

    Well now, the conditions are seen in the opening of the 2nd chapter of Acts; they were together in one place. I do not know that the same expression  in one place  is found again in the Acts. What you find here is that the Holy Spirit came to persons who were great enough morally to receive Him; and as the Holy Spirit sat on each of them, they began to speak as the Spirit gave them utterance. They were morally qualified to be the vessels of the Spirit. Now, what I would point out in regard of the conditions at Jerusalem is that you find in the succeeding chapters a representation of all that with which the people of God are familiar at the present time in the way of gatherings, In chapter 2 there is first the breaking of bread in houses; Scripture gives us no clue as to the number of houses, but there were three thousand at least in Jerusalem who were believers on the day of Pentecost, and the Holy Spirit says that they were together, although He does not say in one place. They were together characteristically; wherever two of them met, they were heart and soul one; wherever a dozen of them met, they were heart and soul one; wherever fifty of them met, they were of one heart and one soul; and those two, or those twelve, or those fifty, were severally vessels through which the Holy Spirit witnessed. The witness permeated the city, and it was alleged that they were filling Jerusalem with their doctrine. In order to provide for this, the Lord in His wisdom had ministered in houses; He had set before the eyes of His apostles how houses could be employed in the testimony, and furthermore, in feeding five thousand persons at one time, He had directed that they should be divided up into a hundred groups. They would thus have become familiar with the divine way that, whilst the transaction was one  five thousand being fed at one time  they were fed in one hundred companies; so that those in Jerusalem would understand that the administration of the Spirit  the witness of the Spirit to Jerusalem  should reach Jerusalem thus. And so we find, as I said, in chapter 2 the breaking of bread in houses, or, as it should read in house, meaning that that was the character of the thing. That there were plenty of houses available, there cannot be a question. Then, in chapter 5, we find that the apostles preached the glad tidings that Jesus was the Christ, in houses, as well as in the temple; and furthermore that they taught in houses, as well as in the temple, verse 42. We see, therefore, that Jerusalem was permeated with the testimony of God, both in the way of preaching in houses and in the way of teaching. Houses, therefore, became available for the Spirit to witness in in the way of announcing that Jesus was the Christ, in the way of announcing the gospel, and in the way of teaching; in other words, there were gospel meetings in the houses and readings in which the apostles and others taught. Then, passing on to chapter 12, we find that the whole assembly is praying. Peter was in prison, and prayer was made for him by the assembly; and then, as he is released, doubtless in answer to their prayers, he goes to the house of Mary, 

    which was one of the places of prayer. Thus we can see how the customs that God has brought about amongst is marked the early believers. There was the breaking of bread, there was the preaching, there was the teaching, there were the prayer meetings in houses, and finally there was what we call the care meetings  a meeting which obtains different designations amongst us but which implies that the interests of Christ are taken care of in wisdom; where those who have the care of things on their hearts draw together to take counsel, and, indeed, to discuss them. In chapter 15, we read of much discussion having taken place. From the book of the Acts we see that the Holy Spirit operates in all these relations in meetings. Referring again to chapter 15, it says that the apostles and elders came together to consider the question which had arisen as to circumcision, and much discussion having taken place. Peter stands up, and speaks, and conveys the mind of God, and James stands up and confirms it; and then the apostles and elders, with the whole assembly, endorse the decision; and then the Holy Spirit is said to be with them. It seemed good, they say, to the Holy Spirit and to us. It is encouraging thus to see that the things that God has revived  the customs, the means by which the Holy Spirit operates amongst us  marked the early christians; and in no case is the care meeting the least important. In it we take care of the interests of Christ and we find His support so that right principles and right practices are maintained, and thus there is transparency amongst the saints. One of the most baneful things that one observes in moving about amongst the saints is the handling of matters by a group. Every believer in the assembly is a priest, and the priests are the custodians of the law, and every believer is responsible to see that the principles governing the assembly are maintained. 

    Now I want to shew how it was worked out at Antioch, for God was now moving out amongst the gentiles, and the gentiles were not to be deprived of the means of witness which marked Jerusalem. So we find at Antioch conditions as in Acts 1; there we have the composition of the assembly given by name, and in this chapter we have the composition of the assembly in its leading representatives given by name. We have thus a precedent established for recognition amongst us of those who are marked by spirituality, by intelligence, and by devotedness. It is due to such that they should be recognised, and their recognition is for our advantage; and so we are told who were there, and what they were doing. What were they doing? They were ministering to the Lord. Was that all? No, it was not all, they were fasting. Men who minister to the Lord and fast are recognised specially in heaven. They have God before them; they do not consider for themselves; they deny the flesh, not only in its bad sense, but even in its legitimate sense. When the Lord spoke of going to the cross to die, Peter said, Be it far from thee, Lord: this shall not be unto thee. If Peter said that to the Lord, he would say it to himself; when the time came for martyrdom, for sacrifice, he would consider for himself. How easily we allow the Lords interests to lapse out of consideration for ourselves! There is not the denial of the flesh, there is not the fasting. There may be the outward form and order that marks the service of God, but without the fasting it must lose its power, and we must cease to become the vessels of the Spirit; whereas where the ministry is maintained by fasting, the Holy Spirit has a sphere and conditions in which to operate, so that it says, As they ministered to the Lord, and fasted, the Holy Spirit said, Separate me Barnabas and Saul for the work whereunto I have called them. How great is that position! I have already alluded to overcoming in the Revelation, and I believe that the conditions answering at the present time to what we get in Acts 13 depend on personal overcoming. If all in the meeting are not marked by it, certainly those who lead should be marked by it; and if those who lead are marked by it, we shall find the Holy Spirit acting  it may be designating those who are to minister. There is great need for ministering; there is great need of preaching and teaching; and, if the conditions exist, we may be perfectly assured that the Holy Spirit will nominate certain ones to maintain the ministry. I have been thinking lately of the work of the ministry, how the Lord would have it maintained, and how essential that it should be maintained if the saints are to be cared for and fed. I believe that if the conditions exist, we shall find the Holy Spirit putting forward those whom He has qualified for the work of the ministry. Has the work of the ministry a place with us dear brethren? It has a great place in heaven, Having ascended up on high, he has led captivity captive, and has given gifts to men, Ephesians 4: 8. What for? For the perfecting of the saints; with a view to the work of the ministry, with a view to the edifying of the body of Christ. God would have us all arrive at the unity of the faith and of the knowledge of the Son of God, at the full-grown man, at the measure of the stature of the fulness of the Christ. Mark the expression, the fulness; it is no question of His deity, of His Person, but of His fulness, that is to say, what has come out in Him as Man; the ministry is that the saints should arrive at that; and hence the great importance of ministers nominated by the Spirit; and I believe we shall have them, as the conditions exist. 

    Now to go on to the other three passages we read; I want to shew you what the witness of the Spirit is in regard to the death of Christ, for if He has vessels or ministers for witnessing, He will emphasise the death of Christ, we may be sure of that. I need not say that the fundamentals of the truth are being assailed, and so John says here, We know that the Son of God is come. He brushes aside ignominiously all speculation as to Christ (for there was much even then), and he says, we know. 

    It is not here a question of Christ coming into this world and going out of it; the point is that He has come into the sphere of testimony and has not left it. How did he come into it? He came in by water and blood  a wonderful witness to divine forethought, for how could God work out a righteous, holy order of things in this world without the means of cleansing? And so the Son has come in with the means of cleansing  the water and the blood. The water is put first, because John is dealing with the state of the saints. The water deals with the flesh in the saints; the blood deals with sins on the conscience; but it is the Spirit, he says, that beareth witness. The Lord would lay it upon us to maintain that witness  the witness to the death of Christ  to what it means; and if the Spirit has secured vessels or ministers, they will begin with that. They will make prominent what the water means; they will not admit of the allowance of the world and worldly principles amongst the saints. Christ has come in by water and by blood, and it is the Spirit that beareth witness; so that, if there be the conditions, the Spirit will bear witness to the significance of the water and the significance of the blood. We shall have, therefore, a ministry, an insistent ministry, on the import, not only of the blood of Christ, but of the water. The water comes first here, and I need not say that is what is most essential as we are gathered together. As brought together in the light of the assembly, as in 1 Corinthians, what is needed is the water, and that is what Paul applied. His first letter to them is the water, it is a question of bringing to bear on the saints the death of Christ as dealing with the flesh: the Corinthians were fleshly, they were carnal. 

    Now as to the witness of the Spirit in regard to the love of God; unless the water is effectual, we shall not be prepared for the love of God; we may go on with the light, but we shall not have the love. You will remember, no doubt, that remarkable meeting between Moses and Aaron on the mount of God, Exodus 4: 27, Moses had the light, for God had shone upon him in the bush and had spoken to him, but Aaron had love. On the way back to Egypt, by the way in the inn, the Lord met Moses and sought to slay him  a most remarkable thing! Here was the vessel of the light; the bush had burned, he had turned aside to see it, and God had spoken to him. He had enlightened him, and yet He sought to slay him  a most serious matter! The light did not protect him, for God will not suffer the flesh in us, even though we be enlightened. Was it a feigned attempt on the part of God to slay Moses? Not at all, brethren, He meant it. Why? Because of the circumcision. Moses had neglected the circumcision; he had allowed the flesh. With all the light that he had, the Lord sought to slay him; but Aaron was on his way. Jehovah had said to Moses, Is not Aaron the Levite thy brother? I know that he can speak well. And also, behold, he cometh forth to meet thee: and when he seeth thee, he will be glad in his heart, Exodus 4: 14. If you meet the brother who has affection, he is glad to see you. So the Lord had directed Aaron to go out to meet Moses, and he met him on the mount of God. Aaron was a divine provision, for the mountain of God is a place where things are provided, and one of the most important features of the provision is the brother who has got affection. And so it says, when Aaron met Moses on the mount of God he kissed him; Aaron had the love. Moses had the light and Aaron had the love; these two must always be combined, they must never be divorced; the light and the love are indissolubly in our Apostle and High Priest, and are they not to be combined in the priestly family? Are we to be content with light without the love? We shall be, unless we use the water; unless the flesh is dealt with unsparingly, we shall not have the love, we shall cultivate the flesh, and family relationships, and shall retain these traits of the flesh that distinguish men in this world. Hence the necessity for the water, or we shall never have the love. Can we do without the love? Can we do without our Aarons, those who love us spiritually, who express genuine affection for us? We cannot. If we could have heard Moses pray that night, I am sure we should have heard him give thanks to God for Aaron; he was a divine provision on the mount of God; he had the love. I do not deny that Moses had love, for he had, especially later; he was a wonderful man. But that is how the scripture presents it here: Moses had light and Aaron had love and now they are combined, they are combined in affection, for Aaron kissed Moses. So unless we apply the water, unless the witness of the Spirit in regard of the water and the blood is effective, we shall not have the witness of the Spirit in regard of the love of God. 

    In Hebrews 10, after the death of Christ in its bearing upon our consciences is dealt with, we have this remarkable statement, The Holy Spirit also is a witness to us, and what comes out is a quotation from the Book of Jeremiah. The Old Testament is brought into present service. It is not it is written, or as saith the prophet here: it is a question of what the Holy Spirit says  what He is saying at the present moment for us. Jeremiah is brought into the present moment, and made to be a vessel for the witness of the Spirit; hence the great value of the Old Testament, it is brought in livingly by the Spirit who wrote it. You say, Jeremiah wrote it; it is not said so here: the Holy Spirit wrote it; but here it is that the Holy Spirit bears us witness; He bears a present witness as to the new covenant. He that hath an ear, let him hear what the Spirit says. What does He say? Many things; but above all He will tell us about the love of God. He will keep that before us. He will keep the water before us, He will insist on that; He will keep the blood before us in its bearing on the conscience, for The blood of Jesus Christ his Son cleanseth us from all sin; but He will keep the love of God before us  He is a faithful witness. He brings in the Old Testament and makes it speak to us livingly. The Holy Spirit revels in what is new. God had spoken of old about something new, and now it is brought into living freshness by a quotation from Jeremiah in the mouth of the Spirit of God. The Spirit witnesses to us, and the witness really implies the love of God. I am speaking of the new covenant now in the sense in which it is unfolded to us in the Lords supper; the Lord says This cup is the new covenant in my blood, which is poured out for you. All that God is in Christ  the love of God which is in Christ Jesus  is available for us; it is all in Christ, and the Holy Spirit witnesses to us that it is there, and more than that, He brings it into our hearts and sheds it abroad there. 

    There is just one other thing I would speak of, and in a way it is the most touching of all, and that is, that the Spirit itself beareth witness with our spirit, that we are the children of God. I think you can see the order of these Scriptures. The witness of the death of Christ maintains us in purity and with a good conscience; the witness of the covenant maintains us in the light of the love of God. We cannot do without the love of God, and there should be response in the brethren in the way of affection in the light of the love of God. Aaron kissed Moses, we saw, then they went together. There was a witness, for witness on the part of God is not only a question of light, but of love; they went together to Pharaoh; Moses did not go alone. But now we have in this verse in Romans 8 the Spirit witnessing with our spirit  it is the Holy Spirit in us. He witnesses with our spirit, that is to say, He makes us conscious in our spirit, that we are the children of God. The spirit belongs to God, I need not remind you, and it returns to God; He is the Father of spirits. Every man, woman and child in the world has his spirit from God; and God knows every one; but what comes out here is that the Holy Spirit witnesses with our spirit that we are the children of God. 

    We have the witness, we have the consciousness. He makes us conscious that we are the children of God, And if children, then heirs; heirs of God, and joint-heirs with Christ; if so be that we suffer with him, that we may be also glorified together. 

    You will thus see, dear brethren, the great gain of maintaining conditions for the Holy Spirit to witness in, and maintaining that witness amongst us of which these scriptures speak. And I would again refer to the addresses to the assemblies; these conditions amongst us depend on overcoming, and overcoming is in individuals  he that overcometh. The overcomer maintains the link with God, and God comes in through him, and the Holy Spirit witnesses through him. I believe the overcomer in all these four assemblies will insist on the first principles, he will insist on being in accord with what obtained in Jerusalem  the breaking of bread, the preaching, the teaching, meetings for prayer; and there would be care for the saints. It is out of all reason to think that the saints should not be the subjects of care, and that the government of God should not be maintained amongst them. This requires wise counsel, and every bit of experience should be called into action, so that the mind and will of God should prevail and that there should be conditions in which the Holy Spirit can witness. 

  
    HEARD AND ANSWERED PRAYERS (JT 87)

    1 John 5: 14, 15; Daniel 9: 20 - 24; 2 Kings 6: 17; Isaiah 38: 2 - 5

    My subject this evening is heard and answered prayers. I have selected three out of many Scriptures bearing on this, believing that they are characteristic of all and serve to bring out the subject. Never was there a time when prayer was more necessary, and of course answered prayers; answered prayers are the ones that are effective. The verses in Johns epistle are intended to instruct us as to prayer, especially if we are urgent as to answers. All that is desired in our prayers is not granted, although they may be heard and even pleasing to God, for in everything we are to make our requests known to God by prayer and supplication with thanksgiving (Philippians 4: 6). God answers from His own point of view, although He loves to intimate to us that He answers because we pray. 

    The Lord, according to Matthew 18: 19, says, If two of you shall agree on earth as touching any thing that they shall ask, it shall be done for them of my Father which is in heaven. He gives us to understand it is done for us, and Johns remarks which I have read support this; he would encourage us as to consciousness of God. A person must believe that He is, but that in itself is not consciousness, consciousness of God. By faith we apprehend that the worlds were framed by the word of God, so that that which is seen should not take its origin from things which appear, Hebrews 11: 3. That is all objective, but God would have us to be conscious of Himself. Indeed John goes so far as to say, He that dwelleth in love dwelleth in God, and God in him, 1 John 4: 16. We cannot but see that consciousness is there, that there is such a thing as being God-conscious, 

    if I may use that expression. Paul says that men Should seek the Lord, if haply they might feel after him, and find him, though he be not far from every one of us, Acts 17: 27. John would make it nearer than that, bringing Him into our hearts that He might dwell there. Dwelling in love is not simply that I have love, but that love is active and is linking on with others. Thus God is pleased with us, and dwells in us, and we in Him. 

    Jacob made up his mind, after dreaming of the ladder extended down from heaven to him, that he was in the house of God: This is none other but the house of God, Genesis 28: 17. But he called it a dreadful place. You can understand there was not much in his consciousness of pleasure, whereas, in his more calculated moments very soon after, he named the place the house of God and determined it should be that, and it was that. And the next time he visited Bethel there was nothing of the dreadfulness about it. God came down to where Jacob was and stood beside him. God, as it were, was dwelling there; it was not an abstract thought, but God was there in Bethel, and with Jacob in it. We are the house of God, but it is as dwelling in love we are the house of God in the true sense. Still Jacob enjoyed the place and the pillar was erected and he poured a drink offering on it, meaning that God was pleased with him, and desired to be near him and talk with him, and to hear Jacob talk to Him, too (Genesis 35: 14). 

    Johns epistle would impress us with all this. He says: If our heart condemn us, God is greater than our heart, and knoweth all things (chapter 3: 20), but then he continues: If our heart condemn us not, then have we confidence toward God. And whatsoever we ask, we receive of him, because we keep his commandments, and do those things that are pleasing in his sight. God would quiet any troubled heart, for Satan would trouble our hearts that they might be diverted from God, but God would show us that He is greater than our hearts. We must keep this in mind and never lose heart whatever happens, and then, if my heart does not condemn me, anything I ask I receive from Him, because I keep His commandments. That is the general position as to prayer, the sense that God hears us and that, if He hears us, we have the petitions we desire of Him. It is important to keep in mind an untroubled heart, an uncondemning heart; that is, that everything that ruffles is dealt with. So that there is restfulness in the presence of God, and consciousness that He hears us. Evidently it is not with sight, but, as sensitive, we act. The Holy Spirit enables us to grasp that, not only has He heard, but we are conscious that He hears. There is great nearness in that; then we are to wait for the answers, for in truth a great part of the believers life should be made up of waiting for the answers. 

    I have brought in Daniel because I regard him as a model for us in this matter. I could speak much of the Lord Himself, but I selected persons like ourselves, Daniel, Elisha, and Hezekiah. I might speak of Solomon, and of course many others. Indeed it is a most stimulating study in the Scriptures to follow up the heard and answered prayers. One might say the whole testimony is made to fit in with heard and answered prayers. The Lord, on the cross, was heard from the horns of the unicorns (Psalm 22: 21), He asked life of thee, and thou gavest it him, even length of days for ever and ever, Psalm 21: 4. There are other prayers in the Old Testament, such as Solomons, that come down the whole history of Israel. God says, I have heard thy prayer, and He fills the temple on account of it, showing what He thinks of this kind of prayer. 

    Now Daniel is peculiarly one with whom God is pleased. The times of prayer are occasions for God; 

    the meetings for prayer that we have are occasions for God. He honours every one of them. He speaks of my house of prayer; that alludes to the temple, but to the assembly too. Although we come burdened on Monday evenings, not only with the burden of the testimony, but maybe with the cares of this life. God would intimate to us that He would make us glad in His house of prayer. Now Daniel represents a kind of praying man that stirs heaven; he prayed at length, for he represents spiritual brethren who are concerned about the testimony of God, and the history of it, and those who are responsible for it. They take account of the history of professing christendom and judge it before God. That is what Daniel was doing here. It begins in verse 3 of our chapter, I set my face unto the Lord God, to seek by prayer and supplications, with fasting, and sackcloth, and ashes: and I prayed unto the Lord my God, and made my confession, and said, O Lord, the great and dreadful God, keeping the covenant and mercy to them that love him, and to them that keep his commandments. How pleased God was with that! Remember, it is Daniel who represents the principle of prayer more strikingly than most. When he heard the decree that exposed him to the judgment of the king to be cast into the lions den, he kneeled upon his knees. You may say, What is the use of saying he kneeled on his knees? God is stressing that it was real kneeling, real exercise. He prayed three times a day with his window opened towards Jerusalem. He is a known man to heaven on this line, a fearless man, a martyr in his prayers, for martyrdom is a suitable accompaniment to prayer. 

    Now he is praying and Gabriel comes swiftly to him and tells him he is greatly beloved. He is ministering to heaven in his prayer, he is delightful to heaven, and all such praying saints are likewise pleasing to heaven. So our prayers and meetings for prayer, dear brethren, are part of the divine service, and occasions of pleasure to God, and He makes it known to us, for we become conscious of His nearness in prayer. God looks for it, for our consciousness, and thus He is pleased with us. The point that Gabriel stressed is that Daniel is beloved. He can pray so that God is pleased with him. God is looking for His part in all our service, and in no case should Gods part be omitted, in our reading of the Scriptures, in our meetings for prayer, as well as on all other such occasions. Daniel desired to know the mind of God as to his people and city, he was concerned as to the completion of things; and surely, dear brethren, finality is to be in our mind in our prayers. Our sojourn here is near its end. Daniel had in mind the finality of all that God had introduced in relation to Israel. Jerusalem was in ruins. What was to be the culmination of all this? Daniel knew God, and with God there is to be a finish, a finish to everything. What is to be the finish of our times? John says we know that antichrist comes. We do not need further revelation about that; it is a settled matter. What is to be understood is that he is kept back; the apostle tells us there is that which now hinders and also He who hinders until He be taken away (2 Thessalonians 2: 7). That is a matter of exercise. And another thing, we are to count the number of the beast. He that has understanding let him count the number of the beast, Revelation 13: 18. The Scriptures give us that number, and it is important we should know how to count it. 

    Daniel has in mind the finality of things and is asking about it, and Gabriel is sent to him and he says in verse 24, Seventy weeks are determined upon thy people and upon thy holy city, to finish the transgression, and to make an end of sins, and to make reconciliation for iniquity, and to bring in everlasting righteousness, and to seal up the vision and prophecy, and to anoint the most Holy. That is finality, for the time is to come. The Lord told His disciples, It is not for you to know the times or the seasons, which the Father hath put in his own power, Acts 1: 7. But still there is spiritual finality. What is in mind in our meetings for prayer? Things are not to go on indefinitely as they are now. There is finality, and the spiritual will gather up in the presence of God what the finality is to be. There are the public things we have alluded to, but there is spiritual finality, and if I get a grasp of that in my soul, I keep on praying, for I want to be in that finality. In that way Daniel is a trustworthy man. God can trust him. But even with Daniel it is, Blessed is he that waiteth, and cometh to the thousand three hundred and five and thirty days (chapter 12: 12). There are forty-five days added here, and we are to watch lest we miss the forty-five days, for the blessing is attached to the waiting and coming to that number of days. 

    Daniel was a man greatly beloved according to the thoughts of heaven, and as such he was spoken to by Gabriel, the priestly angel. Praying is a priestly matter, and pleases God peculiarly, Let thy priests be clothed with righteousness, and let thy saints shout for joy, Psalm 132: 9. God is pleased with this, for He looks for spiritual happiness as we turn our faces towards Him. 

    Now I want to come to Elisha, another most practical servant of God, a man who can take a second place in the service of God, like John in the New Testament. In referring to this passage I desire to speak to young men. We need our eyes open at the present time. Young men are apt to be discouraged, and young people naturally aspire to things that perhaps are not in faith at all. We have to watch ourselves as to our desires, for young people are apt to have mixed motives. We are to watch, to discern that, I myself with the mind serve Gods law, Romans 7: 25. We need to discern inwardly by habitually checking up our motives. Let the word of God have full play on the conscience. As the offerings of old were slain the inwards were all divided and presented to God and burned on the altar. The word of God is living and operative, it divides between soul and spirit, joints and marrow, and discerns the thoughts and intents of the heart (Hebrews 4: 12). Therefore I enter into my closet and shut the door, and I pray to my Father in secret, and my Father who sees in secret shall reward me openly. God is looking into my heart. What is my motive? What am I asking these things for? 

    The young man says to Elisha, Alas, my master! how shall we do?. He was occupied with the number of the Syrian army. It should be, What will God do? God is looking at the motives as young people pray. They need our sympathy today, young men of a certain age, we need to be feeling for them, for it may be the hour of their defeat or their triumph. Let it be the latter, but it will only be through prayer. So as searching my heart, what are my motives? The Father sees the secrets: All things are naked and opened unto the eyes of him with whom we have to do, Hebrews 4: 13. The young men need to have their eyes opened to these things and to look around. The first time the Lord touched the eyes of the blind man in Mark 8 that man saw men as trees walking. Things were cloudy at first; his prayer would be uncertain at that time. We need to see things clearly. The Lord gave him a second touch and he saw all things clearly, not only persons but things. The whole position was clear. Thus I pray. 

    Elisha prayed, and God opened this young mans eyes. God has great sympathy with the young men, as we read in Zechariah 2: 4, Run, speak to this young man, saying. Jerusalem shall be inhabited as towns without walls for the multitude of men and cattle therein. Then we are told, The mountain was full of horses and chariots of fire round about Elisha, 2 Kings 6: 17. God is watching, and there is divine protection all round him. That is Elishas prayer. He makes a great deal of the sons of the prophets. It is a ministry that takes account of the young men at the present time. This young man is in his mind; he is his servant and he asks Jehovah about him, and God opened his eyes. It is not that the army is sent, but God opened his eyes to see it, because the testimony is the most interesting thing in the universe to God. Elisha represents that. Let this young man see it, he says, and God answers his prayer. We may indeed be encouraged to pray for the younger men and younger women. Nature may sway them, hence the need for their eyes to be opened. 

    Hezekiah is the next example. In Isaiah 38 we read: Hezekiah turned his face toward the wall, and prayed unto the Lord. He was sick unto death, and it was by divine appointment. It is a solemn matter that one should be made sick prophetically. The word is, In those days was Hezekiah sick unto death. And Isaiah the prophet the son of Amoz came unto him, and said unto him, Thus saith the Lord, Set thine house in order: for thou shalt die, and not live. It is a judicial matter, and a prophetic matter. This brings up the whole question of our bodies. The Lord is for the body and the body for the Lord; our bodies are greatly valued. Know ye not that your body is the temple of the Holy Spirit which is in you, which ye have of God, and ye are not your own? 1 Corinthians 6: 19. So if sickness occur, and sickness unto death, how solemn! It was divinely prophesied that Hezekiah should die and not live. That is a matter of appeal to us all. There are sects that make the body a hobby, and make much of faith-healing, because they abuse the truth and darken it by words without knowledge. We should not let the truth slip away or become dormant. Hezekiah was an important man, and God told him he was to die and not live, and he turned his face toward the wall, and prayed unto the Lord. He was a praying king and a greatly valued man. 

    In chapter 37 we read of his entering the house of God himself and laying the whole matter of the attack of the Assyrian before God. God listened, and said, He shall not come into this city, nor shoot an arrow there, nor come before it with shields, nor cast a bank against it, Isaiah 37: 33. That is a comfort. This is an answer to what I may call a political prayer. God would have us understand things and leave nothing out of our prayers that should be in them. This matter was very urgent. The attack was serious and might mean the ruin of the testimony. These political matters may enter into the testimony, for Satan is active, and it matters little what he uses to interfere with what God is doing at the present time. So Hezekiahs first prayer is in relation to that, and God covers His people. We know what things are coming to; the Scriptures are plain about that. We know what the nations are coming to; this is no time for national feelings, for they are all drifting in one direction, but in the midst of all this there is the apple of Gods eye, as in the days of the Acts, when Saul breathed out threatenings and slaughter against the disciples of the Lord. It was with the Lord that Saul had to do. He has all power in heaven and earth, and Saul was broken down and the assemblies had rest. If we are to be protected, the question is, Are we pleasing to God? Are we worth it? We are to think of Gods side. Am I worth protecting under the eyes of God? It is a question of what is pleasing to God. God assures Hezekiah, saying, He will not come here; he may elsewhere, but God was answering prayer. Not only that, but Sennacherib is slain himself and his army destroyed, all because of prayer. 

    In Isaiah 38 it is Hezekiah himself, not the people of God, or the temple of Jehovah, or Jerusalem, but the praying man himself, and God says, Thou shalt die, and not live. When we come to the banks of the Jordan, what are our resources? What I have professed to be, am I now? Hezekiah is a praying man; his face is turned to the wall and he prays to God. He can do nothing, but then God can still do something, and so he prays and says, Remember now, O Lord, I beseech thee, how I have walked before thee in truth and with a perfect heart, and have done that which is good in thy sight. He was worth something; it was no mere profession. What value am I to God? God is constantly looking for values, something of worth. Hezekiah was of worth towards Jehovah, there is no question of it; Jehovah does not deny it, Hezekiah wept sore. Then came the word of the Lord to Isaiah saying, Go, and say to Hezekiah, Thus saith the Lord, the God of David thy father, I have heard thy prayer, I have seen thy tears: behold, I will add unto thy days fifteen years. It is in answer to prayer; it is what we must expect. Fifteen years is a considerable time in the testimony of God. Many of us would have prayed for certain of our dear brethren that are gone, if only we could have them fifteen years more. But the point is, Am I worth being allowed to remain here? This is a challenge to our hearts. Would any man in Israel be heard like this? Not at all. This was a man who prayed. What he had been, God had made him. Think of his father, think of the kings before him. His father refused to take a sign from Jehovah. In chapter 7: 12 he says, I will not ask, neither will I tempt the Lord. He would not ask for a sign, he would not pray, nor even be benefited by that sign. But here is a man who prays and God answers his prayers: He is worth keeping on earth. Hence the fifteen years are added, for he is needed here. 

    I am urging that we look abroad on the field and think of the need of the testimony, the need of leadership, the need of ability to care for the people of God. Think of Hezekiah; is there anyone like him? Jehovah says, I have heard thy prayer, I have seen thy tears: behold, I will add unto thy days fifteen years. So, dear brethren, we should be encouraged to go on, submitting to the will of God, of course. God sends Isaiah to tell Hezekiah he is to die, and not live, but God is God, and can we not ask God to modify? Yes, God will listen to us. Let us urge the necessity for it, for surely if I ask anything of God there should be some explanation of it. Am I worth being preserved? Let me give my reasons and God will listen. He is a God who will hear prayer, and we may leave it with Him. If it is wisdom, He will add fifteen years or more. God loves to see this exercise with us, as we look abroad on the field and pray, and feel the necessity for ministering to the brethren. God will restore, and add whatever it pleases Him to add for the sake of His people and for the sake of His testimony. 

  
    VICTORY (JT 90)

    1 Corinthians 15:57; 1 John 5:4, 5, Habakkuk 3:17 - 19; Judges 4:4 - 6

    I have before me, dear brethren, to speak about victory, and you will observe in the first passage read that God gives it to us, the us obviously having reference to those having faith, for spiritual things are given only to such. God is bountiful in material things and provides for all, even although there may not be faith, for He has never left Himself without witness among men, giving rain, as we are told, and fruitful seasons, filling mens hearts with food and gladness. Indeed, as the passage goes on to say: In him we (meaning all mankind) live, and move, and have our being, Acts 17:28. But when it comes to spiritual things the dispensation of God is said to be in faith. The gospel is addressed to those who have faith, as it is said, on the principle of faith to faith; it is an administration. The Lord Jesus Christ, ere going up to heaven, after He rose from the dead, moved in and out amongst His people for forty days, and in that way would impress them with what is spiritual, so that on going on high, being made both Lord and Christ, He administered what was spiritual. And so Peter says, referring to the gift of the Spirit which was there to be observed: Therefore being by the right hand of God exalted, and having received of the Father the promise of the Holy Ghost, he hath shed forth this, which ye now see and hear, Acts 2:33. But He shed Him forth upon those who had faith. He, as shed forth thus, was available to man, but only on the principle of faith. So that what God gives spiritually, as I said, has reference to those who have faith, and when the apostle here says, Thanks be to God who giveth us the victory, the us refers to those who have faith. As having faith we believe what is presented to us on the principle of faith. And so, in this chapter, the apostle says at the outset that the gospel which he preached to the Corinthians was that Christ died for our sins according to the scriptures; and that he was buried, and that he rose again the third day according to the scriptures. 1 Corinthians 15:4 These facts were presented to them on the principle of faith, and having received them (if they did, indeed) they came within the us, to whom God is pleased to give the victory. And, I may add, so that there may be no misunderstanding as to what this victory implies, that it does not refer to any material success or prosperity in this world. It refers to what the chapter speaks of; it refers to resurrection, and you will observe that he does not say, He shall give it to us, but He giveth us the victory. In other words it is a present thing, which God intends should be by faith in the possession of our souls: He gives it to us, and He gives it to us through our Lord Jesus Christ. 

    Now, the Lord, as risen, remained with His own forty days before He ascended, and, as you will remember, He appeared, according to this chapter, on six different occasions; and I submit to you that on each of these occasions there would be conveyed the sense of victory. First, He appeared to Cephas. In the gospel of Luke we are told He appeared to Simon, doubtless to reassure the heart of His erring disciple, but the Spirit of God has not that in view in this passage, and so He mentions Simons spiritual name. We have to understand what it is, beloved, to have spiritual names, because it is first that which is natural and afterwards that which is spiritual. We have to understand how we come under the eye of the Lord, the last Adam who is a quickening Spirit. If He has to do with us He quickens us; He quickens us in relation to His own perfect wisdom as to the place we are to occupy in that spiritual world which He came to effectuate. So that Simon is referred to here according to his spiritual name. This quickening involves certain traits which no one else has. Each one differs, as this passage tells us: Star differs from star in glory. 1 Corinthians 15:41 Each one has his own living characteristics, spiritual characteristics, and, as all come under the eye of the last Adam, He sees these and names the person accordingly. We shall all appear, therefore, in the spiritual realm according to the names which the last Adam confers. And so, as He appears to Cephas, there would be in the heart of Cephas a sense of victory. He would be stimulated in the sense of victory as to what he was and the place he was to occupy in the divine structure, for his name signifies a stone. 

    And then He appears to the twelve, for they were to administer. There was to be here an administrative company appointed by the Lord, and they had been appointed, and as appointed He appears to them. The appearance would convey to them a sense of victory, for the One whom they were to represent in their administration was Himself supremely victorious; He was out of death. Their administration should be not of material things, but spiritual things, and they would be impressed by the appearance of Christ to them as the twelve, with the sense of victory: that they had to do with a spiritual Person. One who had been into death, and was now out of it. They would be impressed with victory, and would carry on the administration in the sense of victory; they would be above the least taint of corruption. We know how administrators after the flesh are exposed to corruption, but these would be set up in their souls in complete superiority in the sense of victory that the Lord Jesus Christ would accord to them as appearing to them. 

    Then it is said that He appeared to above five hundred brethren at once; and here again there would be the conveyance to their souls of victory, for how should we maintain the truth involved in the term brethren, except as in victory? We should soon drop to the level of current religion around us unless we are in the sense of victory. It was as risen from the dead that the Lord Jesus Christ sent the message to His brethren. He says, Go to my brethren, and say unto them, I ascend unto my Father, and your Father; and to my God, and your God, John 20: 17. I ascend, He says, and how that would elevate their hearts far above this world, and the earth, and even the garden in which Magdalene had met Him. They were to be linked up with Him as ascended into heaven. He came in afterwards  on what particular date I cannot tell  but there were five hundred of them together at the one time  a remarkable occasion  and He appeared to them. Some of them, says the apostle, remained until that day. How those who remained, as moving about among the later converts would convey to those converts the dignity of brethren! The term has been dragged down in our own times to the current religions in the world, brethren being classified among all the religions of town or country; but it was never so intended. The Lords thought was that it should be elevated  that we should remain in obscurity outside the range of mans cognisance. And so, these five hundred, as they moved about among the later converts, would impress upon them the spiritual dignity involved in the term brethren. 

    And then He appeared to James, it says. We have in one instance His appearing to five hundred at once, and then again to one man. He would convey to James the sense of victory. Like some of Davids mighty men of old, he doubtless had to confront many at one time, but God would give him the victory. I have no doubt that we should read the history of Davids men in the light of this, for, as the Lord would appear to an individual, He would convey to him that one man could chase a thousand, and two put ten thousand to flight; as Samson says, With the jawbone of an ass, heaps upon heaps, with the jaw of an ass have I slain a thousand men, Judges 15:16. A man who has had an appearing from the Lord is fortified in his soul with a sense of victory. It was not for Himself alone that He won the victory; that victory is to pervade every one of us! We are to be set up here in the sense of it. 

    Then He appeared to all the apostles, as if to suggest to us that, if the authority of the Lord be called to question  as, alas, it is  the sense of victory which He conveys to those who represent Him in the world enables them to maintain it. To put it in simple language: He that hath my commandments, and keepeth them, he it is that loveth me, John 14:21. You maintain the will of God in your own path, and, as far as you can, in the meeting in which you are, at all costs. Not one iota of divine authority must be surrendered. His appearing to all the apostles has relation to His authority. They represented Him. His presence would impress them in this connection. They would be reminded of the spirit in which His authority should be maintained. 

    Paul said He appeared unto all these; then he adds, And last of all he was seen of me, as one, we may say, who was intended to be a personal representative of His in this world; one who loved the Lord in a peculiar way. He says, He loved me, and gave himself for me. Galatians 2:20 Paul loved the assembly, too, as he says, I will fill up that which is behind of the afflictions of Christ in my flesh for his bodys sake, which is the church, Colossians 1:24. How the beloved apostle Paul would be impressed with the victory of Christ as He appeared to him! 

    Well now, having said so much, I turn to the passage in Johns epistle, because it shows you how we come into this. First he says, All that has been begotten of God gets the victory over the world  nothing else! You may study the Scriptures, and the writings that bear on the Scriptures, and acquire knowledge and ability to speak, but all these suffice not for the victory over the world. It is all that is begotten of God that gets the victory. And then again, he says, This is the victory which has gotten the victory over the world, our faith. This is not only faith in your soul; it includes, I think, the system of truth unfolded in the Lord Jesus Christ  the whole of it  our faith. On every hand the truth is being given up and abandoned; who are abandoning it? Those who are not born of God, for those who are born of God get the victory, and they hold the truth. Later on we are told the Spirit is the truth. Christ is the truth  I am the way, the truth, and the life. John 14:6 That is objective. He presents the whole truth of God objectively, but in the epistle the Spirit is the truth, suggesting that the Holy Spirit down here, in the believers, maintains the truth in complete correspondence with Christ in heaven; an immense thought! Can it ever fall to the ground? Never! This is the victory which has gotten the victory over the world, our faith. It was held in the souls of believers. The truth was never intended to be maintained by catechism or articles of religion. That cannot be called faith. The word suggests that things were held livingly in mens souls, and by the Spirit the truth was held in all its parts, as John wrote. And it was supremely above the world; it brought down the world, as at Ephesus; the books were burned. 

    I wish to convey to the young ones here what an immense thing we have, as we lay hold of the truth by the Spirit. Who is he that overcometh the world, but he that believeth that Jesus is the Son of God? I have already anticipated this: Our faith involves every christian  the unity of the faith  and wherever it is held in faith  that is, livingly, in a mans soul  there is victory. But then there is the individual thought: Who is he that overcometh the world, but he that believeth that Jesus is the Son of God? The word overcometh here is victory; he that believeth that Jesus is the Son of God has it. 

    I commend, dear brethren, the importance of believing that Jesus is the Son of God. John presents Him in his gospel, and Paul preached Him as the Son of God. According to the Scriptures Paul was the first to preach that Jesus was the Son of God; you can understand it, for he had already the appearing. Last of all … he appeared to me, 1 Corinthians 15:8 Paul said. God, he says, was pleased to reveal his Son in me, that I may announce him as glad tidings among the nations, Galatians 1:16. And so the preaching that has come to us gentiles is that; the preaching of the Son of God. 

    As it is individual here one would raise the question with everyone present  the question the Lord raised with the man that had been blind: Dost thou believe on the Son of God? John 9:35 You see, John contemplates in his gospel that there are believers, and believers. He contemplates that many should come under the head of believers, or disciples, and yet not be believers in the Son of God. Indeed, the man in John 9 had already been a believer. He had witnessed for Christ, and, on account of his witness, had been cast out of the synagogue, and yet the Lord raises the question: Dost thou believe on the Son of God? You see there is a point we have to reach experimentally, when we believe on the Son of God. And so the man says to the Lord, Who is he, Lord, that I might believe on him? The Lord replies, Thou hast both seen him, and it is he that talketh with thee, and he says, Lord, I believe. John 9:36 - 38 He is already outside the world, cast out; but I doubt that he had yet overcome it. The religious world had taken the initiative, and cast him out, but he would meet the world in other forms later, and he needed preparation for this. So the Lord finds him, and he believes on the Son of God. What does that mean?  another world; the light of the Son of God in another world gives me the victory over the present one. So I would say to the young ones here, to consider what you have come into as having believed on Christ. It means another world: a world the Son of God has set up, and you have part in it; it is all before you. He says, me and thee, and He would convey to your soul that it is just Himself and yourself; that is, He links you up with Himself, and you are His for ever. And the world? You disdain it! What has it got for you? Nothing! Paul said the world was crucified unto him, and he unto the world. He says, God forbid that I should boast, save in the cross of our Lord Jesus Christ, by whom the world is crucified unto me, and I unto the world, Galatians 6: 14. 

    Now, I just wanted to point out in the two passages I read in the Old Testament how that the Old Testament confirms, and, indeed, enlarges on the New. It gives us illustrations, and so, in Habakkuk, you have a victor. If you go through his prophecy, you will see, at one time he was very despondent; things were not going well, and he is an example of most of us. We all have our despondent times, up to a point. I often think that the journey of young christians is, so to speak, undulating  up and down  and so it was with Habakkuk, until he arrived at the apprehension of what he speaks of: high places. He begins with variable notes, but he ends with a stringed instrument; I think it is 1 Corinthians 15. The choir, I think, is in view of these chapters, 

    beginning with the tenth, and when you come to the great truth of resurrection the strings are tightened up, the flesh is disallowed, and you apprehend the Man out of death; you are in victory. And so Habakkuk says, To the chief Musician. On my stringed instruments. Whatever happened to the vines, or to the figs, or to the herds, or to the flocks, affected him not now. His business affairs might go against him, his family affairs, or what not, but now he would rejoice  I will rejoice in the Lord, I will joy in the God of my salvation. What is proposed in the gospel is outside of all these material things, and, as apprehended, makes you independent of them. Not that you do not feel things, but you are not dragged down by them; you walk in your high places. You see it is when God gives you the victory, and you are in it consciously, that the high places are yours. The Lord Jesus walked on the high places for forty days before He ascended so that His own might see what victory He had gained. The world saw Him not  it was outside of this world  but His disciples saw Him; He showed Himself unto them alive. He walked on His high places, but now the believer walks on his. He walks independently of adverse circumstances, as in the light of victory, in the light of Christ risen from the dead. God gives you hinds feet; you are above the pressure of this world, and you walk on the high places, and God gets His portion from you. I would that every one of us could use this possessive case, as indicating that we have entered on the high places trodden by the Lord Jesus Christ during those forty days. As the Lord took Peter by the hand, so He would take every one of us, so that we might walk with Him on our high places. 

    In Deborah there is an instance of one who has the victory in its bearing on the testimony here, because, after all, that is what God has in view in leaving us down here. He could easily take us to heaven, but His thought is to set us up in complete independence of this world on our high places, so that we might be here in superiority to the world, and to present the gospel, the testimony to it. It is only in the good of the thing that I can commend it to others; it is not a system of doctrines or articles; it is a thing I have got. I am walking on my high places, and can impress others that the thing is worth having. 

    Well, now, Deborah judged Israel in those days, and they were dark days. She says, The roads were unused, and the travellers on highways went by crooked paths. The villages ceased in Israel, ceased until that I Deborah arose, Judges 5: 6,7. But how did she arise? She dwelt under the palm  tree of Deborah between Ramah and Bethel, in mount Ephraim. You see, she had a palm  tree  the palm  tree of Deborah  it was hers, the token of personal victory. How can I be a judge of any, unless I am personally victorious? How can I influence others aright, unless I am spiritually victorious? Deborah was victorious, as she dwelt under her own palm  tree. As the Israelites came to her for judgment, they would be impressed with that well  known symbol of victory. They did not need to carry a bribe with them to obtain her favour, as she needed no bribe; you could not corrupt her, for she was beyond it. She dwelt under her own palm tree, between Ramah and Bethel. You see, she is in good surroundings, with her own palm tree over her. And so any one of us who is in these circumstances can influence the people of God aright. 

    They come up to Deborah for judgment. And so one who is personally victorious is sure to have a place among the people of God. They respect you, and come to you. What an advantage to come to one who is personally victorious! What an advantage to the saints to have one who lives near to God, and to whom they can come for advice! It is on this ground that eldership stands. How can one rule in the house of God unless he rules himself and his own house. As he rules himself and his own house, he is sitting under the palm tree of spiritual victory; he is beyond personal considerations, and is thinking of the welfare of the saints  only that  and the saints know it, and they come to him. 

    So they come to Deborah, and she sends for Barak, and says, Hath not Jehovah ... commanded? I only want to say that you see that one who is personally victorious is now concerned about the will of God. It is not a question of my will, or my judgment, although the saints respect it, as they did Deborahs, but her word to Barak was this: Hath not Jehovah … commanded? Victory in this sense is always marked by respect for the Lords commandments, and that is what an elder would insist on, and what is of most importance to be insisted upon; for, everywhere, men are asserting their own wills, whereas one that is victorious spiritually considers for God. As the Lord said, He that hath my commandments, and keepeth them, he it is that loveth me, John 14: 21. And again: Hereby know we that we love the children of God, when we love God and keep his commandments, 1 John 5: 2. The truly victorious person insists on the Lords commandments. 

    Well, dear brethren, that is what I had on my mind tonight, and I hope the Lord will bring the thought home to each of us. He intends that we should each be in victory, as otherwise we shall not be available in the testimony. 

    I believe He is giving victory; I believe that God is graciously giving victory to the assembly, maybe in a small way outwardly, but, nevertheless, really, as in the case of Samson. There was not very much to honour Samson in his death, but he slew more in his death than in his life. He had his greatest victory in the end; what was the secret of it? His hair had begun to grow; it had been shaven, but now there was evidence of life  thus the victory at the end. 

  
    THE TRUE GOD (JT 91)

    1 Thessalonians 1:9,10; John 17:2,3; 1 John 5:20

    My burden as to this meeting is to speak a little about God, particularly in the view presented in this scripture; viz., the true God, having in mind that a knowledge of God under this heading is calculated to deliver us from the untruth that is current religiously and indeed from all untruths, for it is peculiarly the word of light. It would be remembered that Matthew deals very severely with untruth. The religious leaders of that time bribed the soldiers who watched the tomb of Jesus to say that the disciples stole Him away and the Spirit of God adds that that was currently believed up to the time of writing. That lie and others like it have been multiplied in two main forms  Rome and modernism. Barefaced untruthfulness marks both these against the testimony. The true God is presented to us, so that if we are dominated by falsehood, we may be delivered from it and kept from it. That would work out in sedulous attention to the truth. If we admit a lie in any way, it will grow. John makes much of the truth in that sense. He speaks of many things that are true and demonstrates their truth. I do not enumerate them now, because my subject is the true God, which phrase he uses twice at least. 

    I have selected Thessalonians where Paul uses the same word. He says these young christians had turned to God  it does not say the true God, nor does John 17 say that they may know the only true God, but thee  then he adds, the only true God. So God is the great thought, modified according to the need of the testimony as presented. God is the great thought and that is what I have in mind, 

    because I am impressed continually and increasingly that God is too little known amongst the saints; the term is known, but what it is in a moral sense and how the intent is that God, being a Spirit, should be known to us and known as near to us, for it is said even creationally, in him we live, and move, and have our being. Acts 17:28. That applies to all men but John says, he that dwelleth in love dwelleth in God, and God in him. 1 John 4:15. I hope to speak about dwelling in God; that only includes christians, those who dwell in love dwell in God, and God in them. How great the nearness that is implied, and ones own heart is challenged as to what he knows of love and then what is meant by dwelling in it. The Thessalonians are peculiarly spoken of as lovable christians, they are said to be beloved by God. 1 Thessalonians 1:4. It may apply to all christians in an abstract way but it is not spoken of here in an abstract way, but in a concrete way, meaning they are lovable christians, beloved of God. Hardly an epistle ranks with this one in this connection in the endearing terms that are used, endearing terms in God, as to these christians. Unless God reaches lovability in us He has not reached much; if we are confined to abstract thoughts, we have not very much from His point of view. Even in the physical creation He had it that things should be lovable. We are far too wanting in our understanding of the character of what the creation is to Him. After the creation of the earth, chaotic conditions ensued. He had in mind for the creation to be lovable, suited for mans abode, and that He should come in Himself and find nothing incongruous. He walked in the garden, that meaning the most lovable part of it, and His voice was heard. Can we doubt God would speak of the beauty of creation? No one who knows the character of God can doubt that and God speaks to Himself, says things in His heart, as we know, He had in mind that creation as it came from His hand should be lovable. Everything was made upright, and we are told the Spirit garnished it; just as you decorate the inside of a building, the Spirit of God garnished the heavens. So in Thessalonians, God is brought in as having reached something lovable. He reached a company of saints that He calls the assembly of Thessalonians in God the Father. 1 Thessalonians 1:1 That is how it opens. God has reached that which was a great thing. The address is intended to convey that something pleasing to Him had been reached. So much so, He uses the preposition in God the Father  which is very unusual. The preposition implies action with the position in view, not a static thing, but an active thing. God intends things to be alive and their position in God the Father 1 Thessalonians 1:1 would mean they were in His heart, they have that peculiar place as being lovable. Every time God looked at Thessalonica He saw what was pleasing, that was their fixed place  in God the Father. What a time God had after Paul visited Philippi and established an assembly there. All these are operations which answer to the heart of God and He fixes the status of the work. That is, He looks at any one of us as the fruit of His own work and fixes your status as regards Himself. He is not hiding His face from us as He is today from Israel but looking delightfully at you, and it conveys here that the work at Thessalonica was pleasing to Him. In God the Father and in the Lord Jesus Christ 1 Thessalonians 1:1  the latter would mean they were under the Lords protection. That was the position at Thessalonica and it ought to be the position in Wellington, something fixed in that way to which God gives a status according to His own appreciation of what is fixed. It is protected by the kingdom in the Lord Jesus Christ. The work at Thessalonica deserves consideration. It is given only a brief account in Acts but enough is said to indicate the result here. Pauls sufferings at Philippi fitted him for further service, All things work together for good to them that love God. Romans 8:28. That is how the work of God is carried on. The suffering that happened to Paul was for God  his influence was wider than any mans on earth. Between his first and second letters to Corinth he was down to the gates of death, despaired of living, but God who raiseth the dead delivered him and He will deliver. He says, All this happened for you (the Corinthians) for he had to write another letter, and to write another letter he must be fitted for it as John in Revelation; before he wrote the Lord put His hand on him as the living One. John was to write in a living way and that marked Paul in his second letter. The experience at Philippi undoubtedly bore fruit at Thessalonica. He was there only three sabbaths, it says; it does not appear that he laboured during the week. On three sabbath days he entered the synagogue and so laid out the truth that a great number believed; a remarkable expression, opening and laying down that Christ must suffer. One can picture the great servant making the most of his time there. It challenges us as to what we are making of our time, but here it is three sabbath days. As far as the record goes, the work only took place on the sabbath. I suppose the week days would preclude much, being working days. He worked hard and he opened and laid down  he opened up things that Christ must suffer in that He died. 

    He is a teacher, so that he is forcing the truth upon them, on the Jews in the synagogue, and he no doubt opened and referred to Isaiah 53. He opened that up with perhaps more intelligence than Philip to the eunuch. The eunuch was an honest man and said that he did not understand it. Perhaps we are not honest enough to say we do not understand. The apostle undertook to show  he opened and laid down. You must accept what he brought from the Scriptures  he would not do that to the gentiles  but good Jews must accept it, persons who acknowledge the Scriptures, so he opened up Isaiah that Christ must suffer and rise again the third day  the prophet taught that word. That is the way God is brought in, so it illustrates how God is brought to us, how the gospel is the gospel of God, as Romans says. In whatever form it is presented it is the gospel of God and it is intended to lay a foundation as to God in a mans soul. As soon as that is there you have a solid moral basis on which God can build. Corinthians is the assembly of God, the gospel of God is first, and then the result, the assembly of God. It belongs to God, and in the same way the apostle says, of him are ye in Christ Jesus, who of God is made unto us, etc. 1 Corinthians 1:30. 

    That is how the truth is presented in those three days. The Son of God is God  God drawn near to us in a Man so He could have a place in our hearts. That is what was presented at Thessalonica, and the result was a beautiful set of saints. One would love to have been there and belonged to them  a beautiful crop from the seed-sowing of those three days; God would supply seed to the sower. Was it not delightful to Him to sow seed? It was a quick harvest. The seed-time was the three sabbath days  what a Sower and what a crop! The crop was a delightful crop of christians in that town. It was an important town and God looked down from heaven to see what was there as everyone would who sows. The crop was a beautiful lot of christians! The apostle loves to dwell on it, he says, Remembering without ceasing your work of faith, and labour of love, and patience of hope in our Lord Jesus Christ, in the sight of God and our Father. 1 Thessalonians 1:3. God was looking down for that. What delight that was for God  the fruit of His own sowing through His great servant. The apostle says, Knowing, brethren beloved your election of God. 1 Thessalonians 1:4. You have received the gospel and are beautiful spiritually and can be called the elect of God. It is somewhat incongruous to call worldly people the elect of God. People arrogate to themselves that beautiful expression. It does not fit. It is people built up spiritually who are showing themselves to be that. Knowing, brethren beloved, your election of God. For our gospel came not unto you in word only, but also in power, and in the Holy Ghost, and in much assurance. 1 Thessalonians 1:4,5. Let us, dear brethren, measure ourselves up in this way as to what effect God has had upon us as presented in the gospel. These beautiful traits draw out the delight of God and it says You are in Him  the assembly of Thessalonians, you christians at Thessalonica. It is a local, not a general thought, a beautiful growth there. 

    There is much more in the chapter to show that what I am saying is true. Then at the end, how they turned to God from idols, they did that, it was their part  to serve the living and true God. God has now got not only a beautiful crop but a company of priests. The knowledge of God in our hearts renders this side, that we want to speak to God, to serve God. If I love Him, I want to serve Him, so it was said of Israel, Let my son go, that he may serve me. Exodus 4:23. The gospel has had an effect in their souls so that they have come out of Egypt to God, not yet the true God, but the great thought of God in the gospel; then showing their intelligence and moral uprightness, to serve the living and true God  meaning that they had been Jews, going on with a dead religion; now we want a living state of things  He is living and true  we must regulate our worship and service by the truth. And what a word that is for all the isms of christendom, in which, alas, many of our brethren are at the present time! If the thought of the true God comes into the soul, you must regulate everything by that thought. We are the circumcision, which worship God in the spirit, and rejoice in Christ Jesus, and have no confidence in the flesh Philippians 3:3. 

     true worshippers. The word true is attached to worshippers, as the Lord Himself says, the true worshippers shall worship the Father in spirit and in truth: for the Father seeketh such to worship him. John 4:23. God is not seeking worship but He is seeking persons who will worship Him. Not the worship, the persons are the objects of His affection. 

    The Thessalonians were waiting for His Son from heaven. They were brought into that hope that belongs to christians, the hope of Gods Son from heaven. Our attitude is waiting, not merely holding the doctrine of the Lords coming which is the common thought, without a bit of heart in it, but the word here is to wait for his Son. The idea of waiting begins with Jacob very largely, at least it is attributed to him in this way, I have waited, Jacob says. He says it in the midst of apostasy, I have waited for thy salvation. Genesis 49:18. The true christian who loves Jesus is waiting not simply holding the doctrine but waiting. It is real in his heart, so that the thought of the Son brings in what the Lord says in John 17, Jesus Christ, whom thou hast sent. The two thoughts go together  the only true God, and Jesus Christ, whom thou hast sent. John 17:3. Here we are on the most sacred ground touching this chapter. I touch it, not to develop the whole light of the chapter, but here the point is the true God and the sent One, Jesus Christ. A knowledge of the Father who is described as the true God, not the knowledge of the true God but that they might know thee, the only true God. The person to be known is the Father as John presents Him. It is to bring out what the relation is into which God has come in the economy, not simply as in Genesis 1, the Creator, but the relation into which He has come, the relation of Father. To know Thee, the Lord says. What I am saying now is of the greatest importance to understand Johns gospel and understand christianity. It is not yet our relation with Him. The point here is, He has come into this relation with Someone, with Jesus Christ; the only-begotten Son in the bosom of the Father, He has declared Him. He is known in that relation. It is God come into that economy, and the Lord says in Matthew, thou, when thou prayest, enter into thy closet, and when thou hast shut thy door, pray to thy Father which is in secret. Matthew 6:6. That is, you get into direct immediate relations with God, who is a Spirit, but known as Father. Matthew says, your Father, but John never does until we come to chapter 20, always the or my. John is emphasising the dispensation and all the dispensation is governed by that, the dispensation of grace stretching on to the millennium. This chapter includes the millennium. Thou hast given him authority over all flesh. A remarkable expression, not over all nations here, nor all men, but all flesh. Of course it is all men, it is meant to be that, but it is flesh. He has absolute authority over all flesh. We are told He died and rose again that He might rule over the dead and the living. Here it is not to rule, but having that authority He has the right of way with every one of us, in order to give us eternal life  what a marvellous thought that everyone should have eternal life! All that thou hast given to him. He is in the place of authority and it is that He might give to all that the Father gave Him, eternal life. He has right of way anywhere and makes His own selection to pick out those whom the Father gave Him, to give them eternal life. Thank God we can speak something about this, it is not at a distance from us. God has greatly helped dear brethren in times gone by and this great thought of eternal life has perhaps lapsed a little and it may be the thing now to revive it, that we may come into it. The Lord has supreme authority over all flesh and is giving eternal life to those whom the Father gave to Him. He has the right to make His selection. The knowledge of God establishes that great truth in the believer, that God has sovereign rights. Who art thou that answerest again? Romans 9:20 the apostle says. The potter has power over the clay. We must acknowledge this to God, it requires that we acknowledge it and He gives certain to Jesus  the Lord Jesus Christ is in charge of everything  He gives these to Jesus and He gives them eternal life. Then He says  it is the only definition we have of this great blessing from the Lords own lips  this is life eternal, that they might know thee the only true God, and Jesus Christ, whom thou hast sent. 

    I apprehend it is God as having entered into the economy as God the Father  so all is of grace, grace reigning through righteousness to eternal life; here it is knowledge, that we might know thee. How much place has God in our knowledge? In Romans 1 they did not like to retain God in their knowledge. Now Jesus would bring us back to the knowledge of God the Father in this wonderful relation, speaking of Christ and eternal life, if characterised by that knowledge. Then Jesus as the Sent One; understand that the sending is not properly from heaven  it is not one divine Person sending Another, as such, but the sending is of Jesus as Man, as become Man He is available to be sent. Chapter 20 says, as my Father hath sent me, even so send I you John 20:21; so the Sent One in John is a characteristic word and implies an order of man entirely subject to God and these two thoughts are put together: the true God, and in Jesus as the Sent One you have a true Man  those two thoughts together give you the idea of eternal life. 

    It is not far away, it is to be worked out. You must labour with divine things. Is it not worth while? Christianity is everything and why not devote ourselves? To know thee, with the added thought the only true God, and Jesus Christ whom thou hast sent, to study that Man. Here is a living Man, the testimony is He lives, as in Hebrews, the Man who has come out of death. Is it not worth while to study the life of that Man as brought within our range? 

    The passage in Johns epistle confirms all this. The epistle works it out. When we come to this last verse but one, the summing up is, we know,  christians know this, it is a characteristic word  that the Son of God has come, and has given us an understanding. The Son of God is here, everything is in His hand, all flesh under Him, the Father loves Him. A wonderful day it is, if we would only awake to know it. We know He has come in this relation as Son in manhood so as to be near to us and understandable to us and give us understanding. Scripture speaks of senseless men, those who have no understanding. The Son of God has given us an understanding that we may know Him that is true. The Him is God; it is Christ, too, that is Johns wonderful way of bringing the two great thoughts together: that is, the Deity brought down unto all men in Christ. He that is true is God, but then it is in Christ. The true God is the true God but in Christ. What a great fact that is, the thought of the true God is brought down in a Man, known and loved, who went about and ate and slept  wonderful fact!  and it requires us to apply ourselves to it, and see how it works out. 

    John wants people who are christians, not theorists, and he sees it like this  he is so impressed in his mind that he has Christ and God in the one pronoun, and it is only those who pay attention to things that get into this and see the true God in Jesus, the two ideas in one Person; that God is in Christ, brought down to us, then what man is in Christ in eternal life. The epistle is to bring that out, That ... which we have heard, which we have seen with our eyes, which we have looked upon, and our hands have handled, of the Word of life; (for the life was manifested, and we have seen it, and bear witness, and shew unto you that eternal life, which was with the Father, and was manifested unto us.) 1 John 1:1,2. 

    So he finishes in this wonderful verse, This is the true God, and eternal life. It is in Jesus. It is not that God is someone else; when Scripture says the true God, it is God. God has brought the thing near to us but the facts are there that the true God is there to be worshipped and the true Man, too; eternal life is there, the Man out of death. 

  
    SPIRITUAL PERSONALITY (JT 92)

    Romans 7: 25; 1 John 5: 10 (first clause); 1 Timothy 4: 13 - 16

    I wises to speak tonight about individuality, that is, in a spiritual sense. We really begin on that principle to attain to what is in the mind of God for us, and also for Himself. As the boards of the tabernacle had each an individuality, so each saint begins with this if he is to attain to the great design of God for him, and for Himself. The great design in Exodus was the tabernacle. That was for God. He said, And they shall make me a sanctuary, that I may dwell among them, Exodus 25:8. So each item has its existence separately, and as regards the boards which represent more fully what I am speaking of, they were made standing up. It is the divine thought that individuality in us implies an upright position, and the balance that is necessary to it. 

    And this brings up the matter of the material, the wood out of which the boards were formed; so that we begin in the wilderness with the wood, which is the great abstract thought of what I am speaking about. Jehovah showed Moses wood. It alludes to a kind of humanity that has to be shown. The world knows it not; the world knew Christ not. That is, it did not know Him really as to the nature of His humanity. And in regard of that, dear brethren, we have to speak of Christs humanity as it was and as it is. The humanity as it was was unique. There never was a man like Jesus before, nor since, nor ever shall be! There never was a Man like Him in that humanity inclusive of the condition. There are those before and after like Him morally, but not physically. He was alone  a unique kind of humanity. 

    Perhaps we have not thought of that, but if we do think of it, it will arouse considerable reflection, and contemplation, and meditation: that there was a Man here for thirty-three years  only Himself  only like Himself  not one before, or then, or since, or for ever! It was a kind of humanity all of itself  perfectly man, in every respect a man, yet unique; a Man so as to accomplish redemption, to set aside the condition of flesh and blood as before God and to replace it with another kind of humanity; not that which He took on in flesh and blood but one of which we have spoken today which is spiritual and yet physical; spiritually physical  flesh and bones, not blood. 

    That is really the idea of the boards. They all spring in that way from that, so Moses is shown wood. Ordinary men and women walking about do not need to be shown to us; they are there if you have eyes to see them  millions of them. But this wood was shown. It was there but not seen, not known. God showed it to Moses and Moses cast it into the waters. Morally the same Christ that went into death is the One that came out of it, but He has come out of it as another kind of humanity  actually another kind  a kind in which we have part. Had He remained in the humanity He took, He would have remained alone in it. He laid down that kind of humanity, and has taken up humanity of another kind. And in this humanity He is not alone, thank God! We are all in it. Much fruit, many grains, developed out of that one grain of wheat that fell into the ground and died. 

    Now the boards were made out of that. The link is that that kind of man could be handled by another. No one is really in christianity who cannot be handled by another. The tendency is that I handle others and am unhandled myself! That is not christianity! This wood is cast into the waters by Moses. It speaks of the Lord here in perfect subjection to the will of God. Whatever that will requires, I should be available and amenable. 

    That is the thought, dear brethren, and I wanted to enlarge on it: first in Romans  how we enter on individuality spiritually. I am an individual, a whole being  tri-partite, as it is called, but a whole being. It is not without significance that it is so, that man is spirit, soul, and body, and intended to be so far self-contained. So in Romans in this sentence I read, I myself, is the thought. Who am I? Every one of us is conscious of his existence, that it is I myself. Not simply I; that would be enough to express individuality but not conscious individuality. It must be I myself to convey that fully. Now I have to analyse that, and in order to do that I have to learn to judge; that is, to be master of the institution, for it is an institution. Every human being is an institution, if you understand, and God intends him to be that spiritually. So it is I myself. 

    Well, if I sit down or stand up or lie down, I think of myself. And alas! how much there is of useless self-occupation! But I must begin that way. It implies introspection  the chapter is intended for introspection, that I might look in and see things as they are inside. God and myself alone can do it; God can do it better than I, but I can do it, too. And instead of the corrupt condition that is described, the almost inscrutable and inexplicable condition where contrary elements are at work, I arrive at the point when by introspection I see an ordered condition inside of me. This is the beginning of spiritual individuality, and what the speaker stresses is, I myself with the mind .... He has found that out; he has a mind and with that faculty, he says, I ... serve Gods law. That is, the character, the order of the condition of the institution, is established. There is much filling in and filling out, but there is the framework of spiritual individuality. 

    God must rule, and not simply God. You say, He does rule me. But the point he makes is Gods law. 

    That God has made laws is the next thing to see. He has graciously deigned to enter into law-making, and this initial analysis enables me to see that I am making headway according to God. Out of the maze of which the earlier verses speak I have come to clear daylight. I am making headway. I see this point that I myself with the mind serve Gods law. That is his resolution; it is a fixed matter in his mind. 

    Now there are those who speak about being subject to God but make little of the law of God. If it were simply the rule of God by His own personal influence, that would suit; but it is not that. God is pleased to make laws. The universe is full of laws, the physical universe. There are those who think they know a great deal about these laws but they do not know it all. The laws that work in ones own physical being are not known. As a matter of fact, there is very little known by the human mind in regard to the physical system of things, the physical universe and the living creatures in it. The law permeates everything and aside from it, disregard of it, is disaster, physically or morally. So that the beginning of spiritual individuality according to God is I myself in my consciousness; not simply I, but I myself. I have come to that point; I am making headway and I am not content if I am not making headway. It is continuous while I am down here. 

    Well now, one could say much about that. The next chapter opens up how one is sustained, the filling in, but in what I have said so far is just a skeleton, but all the parts are there. There is the filling in and the filling out. Filling in is constitutional, filling out is ornamental, and God intends both. He intends a constitutional condition suitable to Himself and an ornamental condition, a testimonial condition. The testimonial condition is not inside, but outside, what is seen. So that, as I said, chapter 8 is the filling out. You emerge from chapter 7, the part to which I have alluded, which is a most distressing experience and yet a needed one, until you arrive at clear daylight. It may be only twilight but you see everything; not yet perhaps in the full light of which Paul speaks, above the brightness of the sun, but certainly in light in which all objects are seen. You see them. I hope all you young people are following what I am saying, because it is essential to christianity that each develops in individual spirituality, and then collective. There is much that is apt to be just extraneous matter, hindering the operations of the Spirit in the body. Not that I would be exclusive, nor that I would shut out the young, but be sure you have the Spirit! What the saints of God have had to endure from persons in our midst who have not the Spirit is beyond words! God would have watchmen on the walls so that none should be admitted who have not the Spirit. 

    So chapter 8 is the filling in and filling out of all this ego; I, the ego; myself, the consciousness of that; really a person conscious of himself. Now if I examine into myself, what are my inclinations? What are my propensities! What would I like to have just now? I would soon find out just where I am, making headway towards the world? But if I say, I myself with the mind serve Gods law, I am making headway Godward. The great principle of law formulated by God, whatever form it may take, if it be of God, I must submit. My spiritual continuance depends on my submitting to the law of God, I myself in my own consciousness, to serve the law of God. I serve it; He has made it to be served. If He formulated a principle or law, for they are synonymous (let us not be afraid of the word principle), He has pleasure in the thing being fulfilled, or served, as it is here. Of the Lord Jesus in manhood, it is said, he hath magnified the law, and made it honourable, Isaiah 42:21. That was His specific law, here it is Gods law. There is not a circumstance in which man could be found that is not ruled by law, nor even in eternity shall we be exempt from it. The Son Himself is to be subject. 

    Then, as I said, there is the filling in and the filling out so that there is a man here constitutionally according to God, and ornamentally according to God, so that he testifies to the glory of God! I have been thinking lately, and I should like to understand it more, how much Luke says about God being glorified. One should take that into his mind, into his heart, that the whole point is that  that God is glorified. Persons who are made well by the miraculous power of God in Jesus glorify God. That is the end. And so it is that, in beginning to serve Gods law, I am glorifying God. I am serving the law  His law  and He is pleased with me. I am in my orbit, if you understand what I mean. As soon as I disregard law, Gods law, I am not in my orbit. 

    So that, referring back again, the kind of humanity in Exodus is cast into the waters. It is subject to being handled by another who does it for a purpose. And see the effect of it  the waters are made sweet. If I avoid being handled according to God, I shall never make anybody sweet. It is in coming under the will of God that I minister to men. 

    The epistle of John gives us the inside in a more pronounced way, and I shall just touch on that part of the verse I read: He that believes on the Son of God has the witness in himself. Please note that I am not intending to lead any of us here to be self-occupied. I am endeavouring to bring out spiritual individuality, and how it is reached according to God. So that He that believes on the Son of God has the witness in himself. It is the witness, the article is there. Now this is a very interesting matter and I beg of you to look at it in this way. The passage is a most interesting matter and an essential matter to what I am speaking of, to have the witness in yourself. He has the witness in himself, says the apostle John  the one who believes on the Son of God. I wonder if every one in this room believes on the Son of God? It may be there is someone here who does not, because it is not the same as believing on the Lord, or even on God. Believing on the Son of God in John is a great matter. The others are, too, but he stresses this point  the Son of God. And in approaching this matter of the witness in oneself, he tells us about Jesus. This is he that came by water and blood, Jesus the Christ; not by water only, but by water and blood. And it is the Spirit that bears witness .... It is the Spirit that bears witness. 

    For they that bear witness are three: the Spirit, and the water, and the blood; and the three agree in one. They witness to one thing  they are perfectly agreed. It is one of the important threes of Scripture. Scripture is full of threes. First of all it is said, And it is the Spirit that bears witness. 

    The three agree in one thing but the Spirit by Himself is the active witness, the others are passive witnesses. 

    They stand there as great facts, witnessing constantly to man, but the Spirit is the active witness. The Spirit of God is here in constant activity, serving God and then serving the saints, and He is the active witness to this great matter as to the water and the blood. From verse 6 to 12, we have the word witness about ten times, and that in itself ought to remind us how important it is. In the passage I read, the witness is in the christian, in the person who believes on the Son of God. You ask, Why do you make that difference between believing on the Lord, or on God, or on Christ, and the Son of God? I will tell you. The Son of God is the Inaugurator and Sustainer of another world. That is the idea. One who believes on Him has his back to this world. He wants to bring you into another world, He wants you for it, and the introduction to that is faith in the Son of God  Jesus in that light. I hope everybody here believes on the Son of God. You say, I do. But then, do you understand what it means? Where are your desires? That tests out whether you really do believe on the Son of God, and if you do, you have the witness in yourself, but if you do not, you have not the witness. 

    The witness in yourself  what a wonderful thing that is! Every day and every night and every moment, something there is telling me of something else. It is the only subjective witness in the passage; the others are all objective thoughts. That is what I look at and it governs my view, my outlook, my faith. I do not rest in what is inside; I rest in what is outside. My faith is in relation to the Son of God but the witness is in myself. He that believes on the Son of God has the witness in himself. What independency that affords one! Not independency of will but independency of this world. Spiritual individuality involves that every believer reaches the point of independency of this world. He is now fit for another one, and he is fit to be linked up with others in another one. He is material for another one. As I said, we have the suggestion of witness about ten times in these six verses, a remarkable thing. And the final thought in them in regard of witness is that the witness that God has, the great universal irrefutable witness that God has, is not simply the Bible, but that God has given to us, as christians, eternal life. You have the witness in yourself; you are delivered from this world, and God says, I have you now as My witness; I have given to you eternal life. And this is the witness, that God has given to us eternal life; and this life is in his Son. That is Gods witness. Most christians today, missionary christians and the like, would make the Bible the testimony of God. The Bible is authoritative in a verbal sense. You can read it, it is authoritative. 

    But then, alongside the Bible we have these people who have eternal life. Have you ever met them? 

    I am putting the thing so that you will understand what I mean. God began His testimony in this world with persons who had individuality. Every one of them had a name; the crowd of names, as it says. 

    It means that, in spite of there being a crowd, you can pick out every one of them severally. You can say, That is Peter; that is John. Every one of them is distinguished. The idea is life. What God had in mind was persons who were living. This is the witness. It could not be set aside  a witness of living persons, every one of them had an individuality, a distinction, but all were together in affection. Do you want to be outside that set of brethren? Division is a denial of that. The crowd of names were in the upper room; they met there. You would find they are all witnesses, but John puts them together and he says, this is the witness, that God has given to us eternal life. And this is the witness, ... You will find a comma after that clause, speaking grammatically, which proves what I am speaking of: that the witness is in the persons but in a public way, that these persons have eternal life. They are living. Love is the very life of the saints. Love says, I would not be without a real saint. Love in me would say that. I would not be without a real saint in time or eternity. They are all needed. Every name denotes life; it is a question of life, persons who are living. And this is the witness, that God has given to us eternal life. It is not hidden, it is not a theory it is a real thing. It was a real thing in early days  it could be seen  and God says, That is My witness. The Lord says to Saul, why persecutest thou me? They were Me. If Saul went into a Christian house in Jerusalem, that is what he found. He found life, and he dragged those Christians away to the tribunals. They were of that kind of wood  they were amenable to persecution. They were led as a lamb to the slaughter; they were like Jesus. But there was freshness and vigour and joy of heart. Let no one talk about his Christianity whose face is not lighted up! Sometimes, of course, there is depression and sorrow, and it is seemly to express it, but the Christian is to rejoice the more. Philippians says that, it insists upon that. Let no one talk about his Christianity whose face does not light up sometimes! We were speaking last night about the glory of the stars, the glory of the sun, and of the moon. Where is that glory? It is not in the long face. It is in brilliant, shining faces, life reflected in the face, in the countenance, that is glory. It is really the shining out of life, what God has given unto us, that wonderful thing called eternal life, and the believer has his own witness to it. Does everybody here belong to those people? I should not elect myself outside of those people! I want to be among them in the glow of life. God says, That is My testimony; it is irrefutable. Who can overthrow it? 

    And it is to be seen. God has given to us eternal life. The point is that it is in Christ, ... and this life is in his Son. That is the position of it. We have the thing in enjoyment and reflection so that it is a testimony here. 

    Now, to complete my thought, I will go to Timothy. What I have to say at the close concerns a servant. 

    These two epistles were written to a servant. A servant is tested by someone being away, someone that has to say to him. Paul had to say to Timothy. 

    One would like to have heard Timothy talk about Paul! One would like to have heard a conversation about him between Timothy and Titus! Now Paul intimates to Timothy in the second epistle that he had to do with him, even the laying on of his hands. 

    He had to do with his gift. No one is worth much as a christian who does not desire a gift, not for his own desire or ornamentation but for the benefit of others. And this young man was in the mind of heaven in this sense. It does not say that he desires the gift but heaven thought he could use it. And so there was the prophetic word going before. We get that in chapter 1: 18: This charge, my child Timotheus, I commit to thee, according to the prophecies as to thee preceding .... Then he goes on to say, in order that thou mightest war by them the good warfare. I want every young man here to think of that, the prophecies preceding. You do not come up as a gift as out of the ground overnight. There is that which goes before, the prophecies as to thee preceding. That might help you to go to war, to war a good warfare, because unless you are tested out in warfare you will not be able to serve well. The exercise of gift requires the accompanying qualities or development of military ability. The prophecies have that in mind. What can I do without a sword? The sword and the trowel go together, according to Nehemiah. He built up, not with the sword, but with the trowel. But I must have the idea of a good warfare, of standing up against the enemy, for he will surely attack me if I have a gift at all, even if I have not used it. The Spirit comes and anoints, and then you may look out for conflict. So that the prophecies going before are to teach the servant to war a good warfare. It is commendable; it is divine. And then, that the presbytery have laid their hands on you. Prophecy does not need any evidence; it goes before. Cyrus was prophesied about before he was born. Prophecy knows of itself what is coming, but the presbytery do not, that is, the elders. They have to see. If I am to serve as a gift, then I must look out that they are there, that they lay their hands on me. They may say, That young man has been marked off; he is warring a good warfare. He comes to the care meetings and takes a stand for the right. He is not governed by feelings. A man that brings up his feelings is a disgrace to the divine warfare! And I have never known that young man, one of these presbytery would say, save that he was on the right side. He has always stood up for the right. He has laid his feelings aside and is waging a good warfare. But he has a gift, and that is this verse. Do not neglect it! 

    How did he get it? The presbytery laid their hands on him. How humbled they would be if that gift were not used! It is given to be used, and it is not given for you, but for others, and it must not be neglected. So that the word here is, Be not negligent of the gift that is in thee, which has been given to thee through prophecy, with imposition of the hands of the elderhood, 1 Timothy 4:14. See the prophetic word pursuing this young man! He is marked off by prophecy, that is from God. God has His eye on that young man. He has waged a good warfare on the principle of prophecy and now he has a gift on the principle of prophecy, but he has the brethren with him in it. It is greatly needed, that gift, so much in the mind of God about you, that you should have it and that it should be used. Do not neglect it! And then the apostle says, Till I come, as if the Lord would say, Till I come. That is the point. The Lord is away; He is not here to prod you as I am, but He is doing it through me. And He is telling you, I am not here Myself (and if the Lord were here He would speak more authoritatively than I am speaking), but I am giving you to understand that I am going to hold you accountable for this matter! All I can do, however, is to suggest the thing, that it is until the Lord come. That is the objective. Till the Lord come, keep on. Do not neglect that gift! It is needed, as I said. 

    I wanted to just finish with the things that accompany this gift, what a young brother or sister is to be engaged with until the Lord comes. Give thyself to reading, it says. This may be public reading or it may be private reading. There is the subway in New York City; there is the train from here to New York City for those who travel to work. This verse has these particular opportunities in mind. How are they used? It might be public reading or it might be private reading, but give thyself to reading! 

    Then to exhortation, he says. The youngest of us can exhort. A child may exhort its parent and save the parent. I am not saying that is altogether what is here. This goes further. In verse 15: Occupy thyself with these things; be wholly in them, that thy progress may be manifest to all. Occupy thyself with these things, the number of things that are being opened up is widening every day! We can look back years and compare the limited range of divine thoughts unfolded then with what we have today. What a range the Lord has opened up to us to live in, and the word is, Occupy thyself with these things; be wholly in them, that thy progress may be manifest to all. You say, I do not mind what the brethren think: But I do. In a certain sense you may say that rightly, because brethren may say too much and assert their influence too much, but we cannot ignore what they think, if we are to save them. They are honourable, you know; there are none like them, and how am I to appear in their eyes? Am I today what I was yesterday? That will not do, ... that thy progress may be manifest to all. The saints say, That young man is growing. There is something going on of God. Then it goes on to say, Give heed to thyself. That is particularly what I had in mind; and then, and to the teaching; continue in them; for, doing this, thou shalt save both thyself and those that hear thee. 

    Give heed to thyself. Take heed to your gift, of course; do not neglect that, but do not neglect yourself! Take heed to yourself, your ways, your motives. If I am going to preach or speak to the saints, what about my walk and ways? Is it apparent that I am going on with God? It says here, ... thou shalt save both thyself and those that hear thee. You are to save yourself; it is a question of service, of a servant, and of his ways, his practices; how he lives, how he occupies himself, but particularly he is to take heed to himself. But youthful lusts flee .... Think of a great servant like Timothy having to be told that! Flee them! There are those things that are most dangerous for you. See that they do not get at you! Give heed to thyself. One has often been impressed with the sad endings of some great servants of God; one could name many. And it is a warning to us while we are young to take heed to ourselves as to certain propensities that we are conscious of, anything that militates against me. Lay it aside. If it is a temptation, flee it! Get out of its way, because others are looking at me. If I have a little ability to serve the Lords people, others are looking at me. So that the apostle is concerned about this servant, that he should save himself and that he should save those to whom he ministers; that one is what he is. ... as with the people, so with the priest, Isaiah 24: 2. As soon as a man is recognised as having any little ability in ministry, he is watched. People say, He does it, I can do it. Give heed to thyself and to the teaching; continue in them; for, doing this, thou shalt save both thyself and those that hear thee. Thank God for those who hear! There are not many who hear today, relatively very few, but those who do hear, save them! That is what all this ministry is for. We need saving every day, and ministers are to be models, as this servant is told to be  a model of the believers. 

  
    PURIFICATION (3) (JT 100)

    1 John 5:6 - 15

    JTThe truth concerning eternal life has been before us in our readings so far but only in a secondary way, whereas this section of scripture treats of it in the absolute; in one sense it treats of it as a finished matter, a finished subject. The passage reads, This is he that came by water and blood, Jesus the Christ; not by water only, but by water and blood. And it is the Spirit that bears witness, for the Spirit is the truth. For they that bear witness are three: the Spirit, and the water, and the blood; and the three agree in one. So we see by this introduction that the matter is treated in a full or absolute sense. The immediate means of reaching eternal life has been stated. It would be the water and blood, all that came by water and blood. The Lord had it in mind in becoming man, as it were, basically, so that it was the prime thought in His mind. He came by these things. We looked at the subject in Titus which is augmentary, in a sense filling out the idea of salvation. In Matthew eternal life is treated as belonging to the earth; not only persons but the nations themselves are viewed as going into it. In no sense do they go to heaven. It is a question of a sphere of blessing on earth, whereas John treats of it, as we said, in a basic sense of entering into christianity. So that he begins or continues the subject of new birth running into the matter of eternal life as a gift. In John 3 the great thought of gift is in the gospel, For God so loved the world, that he gave his only-begotten Son, that whosoever believes on him may not perish, but have life eternal. It is a gift in the full sense and the gospel continues to treat of it in chapter 4 on the principle of the Spirit springing up into it, not something on the level of the nations here but something to be reached as belonging to elevation. The Spirit or well of water springs up into eternal life and the subject of worship is continued on that, showing that it leads upward. So we should use these thoughts before us now in looking into this passage. It treats of the truth of eternal life, as it were, in the Lords mind in the beginning in becoming Man. This is he that came by water and blood involves that the idea of washing and purification is in view in entering into this great subject. 

    SMcCI should like to ask if you regard the thought of eternal life as bearing on the saints down here and linked with the ways of God on earth. Is it entirely linked with the provisional side of things or does it have any bearing on the position in glory? 

    JTI think it does. As we are indicating, it is an upward trend in Johns writings in view of eternal life. It is not the life on the earth as in Matthew where the nations are brought into it. John views it as leading up to heaven. 

    SMcCIn the world to come, in the assembly, what would be the bearing of eternal life there? What would be the bearing on the saints? 

    JTI think it would be the tree of life which is the prime thought. It is said to be in the midst of the paradise of God. It is the highest level of it and those that wash according to Revelation 22 have a right to the tree of life and to enter by the gates into the city. The tree of life belongs to the paradise of God, which is identified with the assembly, the heavenly city. 

    SMcCThen would you regard the thought of eternal life as going through into eternal conditions? 

    JTI think it does. It is essential, for we are there as linked with Him in the city. What do you think? 

    SMcCWhat you have said of late helped much on the subject because the general trend of our apprehension of the subject has been to entirely limit it to the provisional side of our position. 

    JTWell, it is treated as a matter of purpose, as we saw yesterday in Titus, The hope of eternal life, which God, who cannot lie, promised before the ages of time. And in 2 Timothy the apostle says, Paul, apostle of Jesus Christ by Gods will, according to promise of life, the life which is in Christ Jesus; and the Lord Himself speaks of it in John 17, These things Jesus spoke, and lifted up his eyes to heaven and said, Father, the hour is come; glorify thy Son, that thy Son may glorify thee; as thou hast given him authority over all flesh, that as to all that thou hast given to him, he should give them life eternal. And this is the eternal life, that they should know thee, the only true God, and Jesus Christ whom thou hast sent. The Lord there speaks of it as being administered, that the Lord should administer it. Thou hast given him authority over all flesh, that as to all that thou hast given to him, he should give them life eternal. That is, He would administer it to all that came to Him. Then He proceeds to say what it is, This is the eternal life, that they should know thee, the only true God, and Jesus Christ whom thou hast sent. This is in His mind and these are remarkable circumstances; it was in His mind to be administered. 

    CHHSo that He is the true God and eternal life (1 John 5: 20) is an eternal thought. 

    JTI think so. It is in Himself. 

    SMcCIs it the thought that eternal life in eternal conditions is linked with the great general thought of life? It is a relative term over against the pressure of death, is it not? The word eternal life would hardly have force in eternity, would it? Does it merge into the great idea of life generally as we have it now? 

    JTWell, it would hardly be stressed when there is nothing else to challenge it, but while we are here there is, and therefore the importance of the relative term. In the coming age life eternal shows that it has a beginning on earth but continues; the idea of eternity would drop but the thing is there. It is continued. I think that Johns epistle is intended to treat it in an absolute and complete sense. The words alluded to earlier, This is he that came by water and blood, Jesus the Christ; not by water only, but by water and blood. And it is the Spirit that bears witness, would mean it is a complete, full, and important subject. The idea of the truth supports this because it is added, the Spirit is the truth. It is a reciprocal term that could be turned around and say the truth is the Spirit. The truth is viewed as important as the Spirit in that sense. It is an eternal thought, an integral part of God, as it were, the Spirit being the truth. So we are forced into it in Johns writings particularly as a prime subject, a full, complete one. The Spirit Himself being the truth treats of it as a witness. 

    QuesWould eternal life be in the words of the Lord Jesus when He said, Because I live ye also shall live? 

    JTIt would be that in John 14. The subject of life is treated in John up to chapter 12 in a formal way, and chapter 12 ends with the Lord saying that the Fathers commandment is eternal life. 

    QuesWould that help us to understand how the idea is continued? We live in that sense. 

    JTWell, He is life; but it says because He lives we live also. That brings our life up to His. We have part in it. But the matter is formally treated up to chapter 12, and you might say completed there, because the Fathers commandment, the Lord says, is eternal life-a very remarkable statement. The Fathers commandment would mean that that must go through. For I have not spoken from myself, but the Father who sent me has himself given me commandment what I should say and what I should speak; and I know that his commandment is life eternal. So that finality is to be reached on the subject in John although it is touched on afterwards. What is before us now is to understand the means by which it is intended to be reached and finalised, fixed as blessing in the divine scheme. 

    QuesIs eternal life a sphere or quality in the soul? 

    JTIt is both. It is a thing that can be entered into according to what we quoted already, These shall go away into ... life eternal. They go away into it; therefore it is a sphere to be entered into. Now that is future. The nations will go into it. But as to the christian period the apostle says to Timothy, Lay hold of eternal life, and then again John says, No murderer has eternal life abiding in him. Negatively that would mean that it abides in some who are not murderers. It is in christians, in believers. It is a thing in us. 

    GMcPHave you in mind in suggesting the thought of eternal life that while the assembly is here it is to be enjoyed now? 

    JTThat is the suggestion. The believer is to lay hold of it. It is a sphere of things. J.N.D. said that it is an out-of-the-world order of things. 

    CHHWhat is the distinction between the terms eternal and for ever and ever? In Ezekiel 37 you get the idea of an eternal covenant established for ever. It is the covenant made with the house of Israel. My sanctuary shall be in the midst of them for ever. 

    JTWell, that is to be understood contextually, as a blessing belonging to Israel. We have, for instance, the term eternal Spirit, what is eternal attached to the Holy Spirit, but we have to look into the context to see whether the blessing may refer to Israel as a nation; whether that is a primary thought or whether it is just a limited thought. Those who form the nation of Israel will be brought into another setting in a merging sense. That is, they will have part in the heavenly. All who form the Israelitish nation will enjoy the position in flesh and blood but that will not continue. Gods thought is that men should be spiritual and I apprehend that those who form the Israelitish nation in the coming day will merge into higher thoughts. There is much that is not written or said on those points, but what is of Israel and even flesh and blood will be blessed on earth but not in the final sense for they are to pass into eternal conditions. Flesh and blood is not to continue in the eternal state. That is clear, although it does in the millennium. So that the entry into eternal conditions is as persons, not as a nation. You cannot imagine that the nation of Israel would go to heaven and have part in the heavens in a literal sense, because old things are passing away. 

    QuesWhy does the apostle say, Not by water only, but by water and blood? 

    JTThat is to bring out the full thought of death, in the terminating sense as well as in the purifying sense. The blood was necessary as a witness that the condition of flesh and blood really was terminated in the death of Christ, though it is continued now in christians, and in the millennium, but that is only provisional. God has reached a new condition in manhood, while we are in flesh and blood; that is our place now, and all who are His are to conform to that new condition. 

    The regeneration will take place in the millennium and then we will be passing into a new heaven and a new earth wherein righteousness dwells. It is not only that righteousness reigns but dwells, and the new heavens and the new earth are a matter of new creation. The old is intelligently terminated and the means of the termination of it are water and blood. He came by water and blood, meaning that He came in connection with these things that were necessary to finish up the old condition and bring in the new. 

    CHHThe term itself is not used in John 3 and 4 or in Titus although implied. 

    JTWithout the shedding of blood there is no remission, and therefore the Lord came by these things. That is, He took manhood to die in it. He took the conditions in which He could die. He died to terminate the old flesh and blood condition and bring in the new. He appears to the brethren saying, A spirit has not flesh and bones as ye see me having, Luke 24: 39. He does not say blood; it is flesh and bones, a new condition which abides and that is what we are brought into. We are brought into that and that is what is meant in eternal life. We are dealing with the purifying side, the water and blood. These two elements are essential to purification in order that we enter into eternal life. 

    CHHWould you say there is anything more conveyed than in the Son of man being lifted up or as Titus speaks of Christ giving Himself? Is there some significance in bringing in this word blood? 

    JTIt is because of what the judgment of God required. The idea of blood is promulgated from the outset. Water is there in type but blood is insisted upon. Without the shedding of blood there is no remission. Therefore the blood alludes to flesh and blood condition, to humanity. The Lord had to come that way so as to terminate it. On this account the Father loves me, because I lay down my life that I may take it again, John 10: 17. The Father loved Him for that, because He laid down that condition and took another condition. Taking it again means life in another condition, because He did not take up what He laid down. He came here to lay down His life and the Father loved Him for that. 

    CHHI think you said on one occasion that the blood removed man from before the eye of God and the water removed man from his own eyes. Is that right? 

    JTIt is a question of state whereas blood deals with sin. 

    QuesIt is only in Johns gospel that we get blood and water. Is not that another line of teaching? 

    JTQuite so. There is a witness to those two things. There came out blood and water, and here he says, He that came by water and blood. He transposes them, but for a purpose, because of the actual state they were in, a peculiar condition rather than sin. 

    JBWhy does the witness come in immediately after this statement in 1 John 5? 

    JTIt is the Spirit that bears witness. That is to say, the Spirit is competent to do this. John himself says in his gospel that he is a witness. The Spirit Himself is a witness, as already remarked. The idea of truth is as prominent as the Spirit so that there is no doubt as to what eternal conditions are to be. It is not to be flesh and blood but it is to be spiritual. The Spirit is a witness to that. Flesh and blood conditions are terminated because the Lord came in connection with these two things. The Spirit is a perfect, complete witness to that fact. It is terminated and the new heavens and the new earth cannot contain it. If it is continued on now, it is because God needs a witness. It is Gods divine purpose that He is able to carry on His testimony with men in flesh and blood. What is continued is the position that Christ is in now and that is involved in the term eternal life. 

    QuesJohn speaks in his epistle of that which we have heard, which we have seen with our eyes; that which we contemplated, and our hands handled, 

    concerning the word of life; (and the life has been manifested, and we have seen, and bear witness, and report to you the eternal life, which was with the Father, and has been manifested to us:), but here he says, this life is in his Son. Does anything of that go through into this new condition we are speaking of in chapter 5? 

    JTHe is alluding to the Person of Christ in chapter 1. But instead of speaking of Him as a Person, he is speaking of Him as a condition. That which was from the beginning means what was there in manhood. That which we have heard, which we have seen with our eyes; that which we contemplated, and our hands handled, concerning the word of life; (and the life has been manifested, and we have seen, and bear witness, and report to you the eternal life, which was with the Father, and has been manifested to us:). That has gone through because they refer to condition. It is the Person, of course, but a condition that God had in mind to establish and that condition was termed eternal life. Fifty years ago we had a great controversy. It was said that eternal life was a person in a condition, whereas the condition is in the person. The person is greater than the thing. He is the true God and eternal life. The idea of eternal life does not cover the truth of His Person. It is a matter of the condition of manhood that we can be brought into. 

    ASBThat is very helpful because it says, Who is he that gets the victory over the world, but he that believes that Jesus is the Son of God? This is he that came by water and blood (verses 5, 6). 

    JTJust so. He became man. That is the condition He took to lay down. He does not carry that condition with Him. He laid it down. The accomplishment of the divine purpose contemplated eternal life. He has left that condition and His Father loves Him for it. 

    GWould you help us on the thought of water of life and tree of life in Revelation 22? 

    JTWe will come to that because that is part of our subject. We have not come to the tree of life, but now we are seeking to get at the basis on which eternal life is found, how the Lord Jesus came in in connection with that, because He came in connection with those two things. The word but implies that He came in connection with those two things. He was not a man before but He took that condition. It was needed as a basis for this great matter of eternal life. Eternal life was reached and established and then the condition He took was no longer needed. The condition that is needed for that is what Christ is in now. The position now requires eternal life, not flesh and blood, but flesh and bones, a new order of life. 

    CHHWould not the thought of water and blood be in its application to practically relieve us and deliver us from what is brought in by sin and death? 

    JTThat is the idea. That is our subject, the question of purification, a man in a pure condition. God has in mind that we are to be purified, and water and blood are the means of it, the basic means of establishing for ever this great thought of eternal life. It implies a pure condition, impurity set aside for ever. 

    SWPWould the first few verses of this epistle introduce it, hearing, seeing, contemplating, handling, witnessing, and manifesting? Would all those be used to preserve us from mere abstract thinking? 

    JTQuite so. This is a concrete condition that they could see with their eyes. It may refer to what was in the flesh, because in Him was life, but it is more likely to refer to what He was in resurrection. He was really a Man then as before, so that christianity was set up on this principle of witness. The thing was there for anyone to see-I mean to say, those who had eyes to see. Therefore Peter speaks of certain men who were witnesses to Him in that condition. 

    SMcCWould you say something in regard to the water as we had it in the first reading in relation to new birth, and then the water in relation to the regeneration in Titus, and now the water in relation to this side? 

    JTI think we are brought back to water; we had the washing of regeneration yesterday. John is dealing with the matter now, not as salvation but a thing by itself. It is a witness too, but a thing by itself, so he says, If we receive the witness of men, the witness of God is greater. For this is the witness of God which he has witnessed concerning his Son. He that believes on the Son of God has the witness in himself; he that does not believe God has made him a liar, because he has not believed in the witness which God has witnessed concerning his Son. And this is the witness. Now notice this, he is coming down to one thing in the great subject of salvation, eternal life. Therefore it says, And this is the witness, that God has given to us eternal life; and this life is in his Son. The passage leads up to this and it seems to me that God has a witness not only in Christ personally, that eternal life, but He has a witness in the saints, a present concrete witness down here in the saints. That is, that God has given to us eternal life. It is not simply something that faith can lay hold of, but more than that, it is what Christ was here. The saints are here. We are also a witness to that as possessing it. 

    QuesDo we have to distinguish between the features of eternal life in chapter 1 that go through, contemplating, handling, and seeing, and the condition of flesh and blood that the Lord took which was terminated? 

    JTThe actual condition was terminated, as we have said. The full thought of God was reached in resurrection. Now to apply that to us it is said of Him in 1 John 2: 5, Hereby we know that we are in him. He that says he abides in him ought, even as he walked, himself also so to walk. Remember that the early verses treat of Christ in manhood, in flesh and blood condition, but what He was so are we. Then it goes on, speaking of what is carried on in the saints, Beloved, I write no new commandment to you, but an old commandment, which ye have had from the beginning. The old commandment is the word which ye heard. Again, I write a new commandment to you, which thing is true in him and in you. I believe that is the point, what He was here in flesh and blood. He was eternal life before His death as much as after, only the condition was different after. Now we come into the after condition, as risen from the dead. It is eternal life we come into. So it is that the new commandment includes us, that is, includes the saints. They are witnesses, as Christ is the witness. In chapter 1 Christ is the witness, seen, handled, and so forth, but in chapter 2 the Spirit of God brings the thought down to us; the new commandment involves that we are brought into His condition, the condition He was in in flesh and blood provisionally, so that the witness of eternal life is seen in us. It is all provisional both in Him and us as a witness of God. Now the saints are a witness. That is how I understand the witness in chapter 5, And this is the witness, that God has given to us eternal life. It is there for any who have eyes to see. It is in us, but in Christ. It is a position of life into which we have come. 

    RemSo that His coming by water and blood is the means to this great end. 

    JTWe should have it, you know. Therefore, the means of reaching this condition were in His mind all the time. 

    QuesIs it right to say His death is a necessity then? 

    JTCertainly. There would be nothing consistent in His becoming Man unless He took up the humanity in which He could die. He could have done otherwise, taking up humanity in which He could be for ever, but He would have no others with Him and that is the reason He came by water and blood. The water is the moral idea. 

    QuesIn Hebrews 2 it says, Since therefore the children partake of blood and flesh, he also, in like manner, took part in the same. Is that the same idea? 

    JTQuite so. It is a necessity because of what is in the mind and counsel of God. But thou hast prepared me a body. 

    ASBI was wondering if the footnote in Hebrews 2 emphasises what you are saying, There is an intended difference here between the words for partake ... and took part in. ... The first, referring to the children, is a common equal sharing of the nature. The second, referring to Christ, means, he took a part in it: and refers always to something outside myself. 

    JTThe condition was such that He could take part in it. We were not perfected and therefore there is the condition of imperfection and corruption. Adam failed and there was imperfection. The Lord Jesus took Adams condition but wholly uncorrupted, sinless. It shows how unique He was, and yet He was capable of dying and shedding blood so we should be brought into it through cleansing. 

    GMcPDoes John 13 suggest the means of cleansing that we may have part with Him in the sphere in which He is? 

    JTThat is another thing, but what we are at now does not go that far. It is a basic matter in this epistle. There it says, Unless I wash thee, thou hast not part with me. Here it is not quite that, it is bringing in a new condition in which we could have part whereas John 13 is our part in the assembly. 

    This is racial, a new race established. The Lord Jesus had part in the first race, the Adam race, but wholly separate, undefiled; but He took it on Himself-all the impurity we were in. He could only do it by taking this condition, namely, water and blood. 

    QuesEven as he is, we also are in this world, 

    1 John 4: 17. Is that a present condition? 

    JTYes, that is abstract truth. It does not admit of anything else but that. There are other things that are not taken into account in the abstract statement. 

    CHHI suppose what Paul says would be concrete, For we who live are always delivered unto death on account of Jesus, that the life also of Jesus may be manifested in our mortal flesh, 2 Corinthians 4: 11 . 

    JTQuite so. The life of Jesus, that is what He was in testimony. 

    SMcCWhen it says, This life is in his Son does that bring out the exalted position of it? 

    JTI think it is the immutability of it. His Son is declared to be Son of God in power. It is immutable because of the power that is there in the Son. There is no possibility of overthrowing it. The position is immutable. It is not simply a condition of life set up here. It is more than that. There is no such thing in any other quality in heaven or earth. When it is fixed, it is fixed. Fixity is a great point in this matter. It is in His Son. There is no possibility of Satan ever interfering with it again, such as he did in the garden of Eden. 

    CHHIt says, He that has the Son has life. Is that on individual lines? 

    JTQuite so. It is well to have it that way because of the fixity of it, the immutability of it. Anybody could speak of it in that way but the joy of it is individual. There is no idea of interference again. It is so essential to the purpose of God that there should be life in men and that it is fixed in such a Person as the Son. 

    GMcPIs that what we have in mind when we say God has reached finality in Christ and the assembly? 

    JTQuite so. It is a fixed position and that is in the Son of God. What can be more powerful because He is the expression of divine power. Marked out Son of God in power, according to the Spirit of holiness, by resurrection of the dead, Romans 1: 4. 

    GVDWhy is God so concerned with witness? It is stressed considerably in this section. 

    JTI think you can see that if you think of it. What an important thing it is for God to have a few brethren in this city who are a witness to His thoughts, not simply that they are in salvation but that He has given to them eternal life. He has given them the same thing that was here in Jesus in humanity; the same thing is here before He died and after. It is a concrete thing that God is stressing because the Holy Spirit is here. It is a substantial, spiritual matter and that is what God is witnessing to men and they are closing their eyes to it. How important it is that we should be a witness to it. 

    HBWe read in chapter 2 that the darkness is passing and the true light already shines. 

    JTThat is what we had. The new commandment is in us. What is true in Christ is true in us in our little way even now. The Spirit is here and the darkness is passing. If there is a handful or a hundred brethren, the darkness is passing in that way. God is a witness to that. 

    JMcKDoes the man in John 9 go as far as this as over against all that was in the synagogue? 

    JTHe became a witness. So the darkness is passing. There is very little light in this city but the darkness is passing to that extent, however little it may be, and God is a witness to that: This is the witness, that God has given to us eternal life; and this life is in his Son. So the teaching runs on to the fact that the Lord Jesus is the true God and what could be more immutable and fixed? He is the living and true God. 

    SMcCWhy should this be brought in in the light of the economy, He is the true God and eternal life? 

    JTI think that is brought in because the truth should merge in one Person. Therefore it is immutable, it is fixed. The Person is the life. The life that we have part in is also the God that we worship. He is the second Person in the Deity but the true God; there is no question of second in that. He is really God because the idea of God includes Father, Son, and Holy Spirit. 

    CHHSo that, as you said before, that expression was stated in the error that crept in fifty years ago. That was the great antidote for it. 

    JTYes, it was. They insisted that eternal life was a person, that is, you are made eternal life through God. He is the true God and eternal life. They are two thoughts. That is what we are brought into. The centre of blessing is the same God we worship. 

    QuesDo we get the thought then that what came out in Christ is reproduced in the saints in the idea of witness? 

    JTThat is what we mentioned in the new commandment. Beloved, I write no new commandment to you, but an old commandment, which ye have had from the beginning. The old commandment is the word which ye heard. Again, I write a new commandment to you, which thing is true in him. Him is the true God, but eternal life is also true in Him. It is true in him and in you, because the darkness is passing and the true light already shines, meaning that however few we are the darkness is passing to that extent. 

    JBWould this be seen in He that has the Son has life: he that has not the Son of God has not life (chapter 5: 12)? It is a fixed state, is it not? 

    JTQuite so. Let us read the passage again. These things have I written to you that ye may know that ye have eternal life who believe on the name of the Son of God. And this is the boldness which we have towards him, that if we ask him anything according to his will he hears us. And if we know that he hears us, whatsoever we ask, we know that we have the petitions which we have asked of him (verses 13 - 15). We are in relation to God and what we ask we know we will get according to His will. Confidence is in mind. 

    ABDoes this section clarify what we have in chapter 3, We know that if it is manifested we shall be like him, for we shall see him as he is. And every one that has this hope in him purifies himself, even as he is pure. Is the thing worked out in detail here concretely? 

    JTJust so. There we are brought into the heavenly side of things. It does not yet appear what we shall be. We know what we are now. See what love the Father has given to us, that we should be called the children of God. For this reason the world knows us not, because it knew him not. Beloved, now are we children of God, and what we shall be has not yet been manifested; we know that if it is manifested we shall be like him, for we shall see him as he is. That is the glorified position of Christ, as he is, not as He was even on earth after He arose. Therefore we are to be conformed to Christs body of glory which is His present body, the state He is in now. 

    TUDo you distinguish between testimony and eternal life or are they both the same? Testimony in its general bearing, for instance, the woman in John 4, Come, see a man who told me all things I had ever done: is not he the Christ?. 

    JTEternal life is testimony but not everything. What you have spoken of is additional but part of the testimony. What we are saying now is, And this is the witness, that God has given to us eternal life. That is the witness; what you and I have now is the witness. 

    TUYou have said in the past that testimony is a continuation of Christ down here in man. Does that link on now? 

    JTWell, it is as far as eternal life is concerned but it concerns other things too. The life of Jesus is to be manifested in our mortal flesh and that is testimony. 

    TUI was thinking that there may be a difference. It seems to be the witness of three, the Spirit, and the water, and the blood. It seems to be on the basis of the reception of that. Is that so? 

    JTYou see these three witnesses are one and that one testimony would mean the acceptance of the purifying means in persons who receive eternal life. We come into the thing in our souls by the testimony of those three, but after we have received, there is a further thought of testimony in us. So we are an additional testimony, a continuance of what Christ was because we have received eternal life. 

    CHHIs there any essential difference in the life of Jesus and what He is now? 

    JTNo essential difference, but I would say the life of Jesus as here in flesh and blood was one condition, but now He is in another, but the witness is in the assembly. What a witness it was at the beginning to God! 

    QuesAre not the conditions of eternal life in a way in themselves a testimony to Christ now? 

    JTQuite so. These meetings are a testimony in a little way. That is how it was in the beginning. The saints at Corinth would prophesy and that would be a testimony. The saints would love one another and it would be a testimony. That is the idea of what was set up in Christ. 

    RemThe Lord Jesus said, By this shall all know that ye are disciples of mine, if ye have love amongst yourselves, John 13:35. 

    JTQuite so. 

    JKWould this position be seen coming out in our prayers in regard to asking? 

    JTIt is a very important thing that the brethren pray and are heard. If a man or woman is sick and they are raised up in answer to our prayers, it is a witness. The same kind of thing came out in the Lords life. The same thing is in the assembly but the more you look into it the more you are affected by the fact that God has set up Christ here to be the same witness in the assembly as He was before He died. It is Christ reproduced in His body. 

    CHHReferring to Ezekiel 36 you get the idea of testimony after purification. It says, This land that was desolate is become like the garden of Eden. 

    JTQuite so. Then in the next chapter the whole house of Israel is raised up and united and therefore a witness to God on the earth, an exceeding great army. Persons who had been dead morally are now standing on their own feet, justified and made to live, the Spirit of God in them. It is the same thing as here. 

    CHHWould you say there should be, as taking on the truth, some collective testimony to outsiders? 

    JTThat is just the point. If any came in here, as at Corinth, what would they see? They would prophesy and the man falls down. He is judged of all. The whole meeting is brought into it, and he reports that God is among them and he worships God. This is a heathen person and he sees this and reports that God is among them of a truth. That is the idea. We must come back to this idea of purity. The means of purifying are water and blood and these three-the Spirit, and the water, and the blood-agree in one. If God has given us eternal life, we are pure. 

    The idea of purity must enter into it. Peter says, 

    Your pure mind, a pure humanity that comes out through self-judgment. The saints are to be more and more pure in their minds, thoughts, and affections. 

    SMcCIn the expression He that has the Son has life, just what is involved in having the Son? Is that expression true of everyone who accepts the Lord Jesus as his Saviour or is it Johns characteristic way of speaking? 

    JTIt is more than that. It is a question of the Son and he that has Him. We have already alluded to the man in John 9. His history is given in full with the intent that he should be a witness to what came out in the Lords ways on the earth. He was left to himself. He did what he was told and went to Siloam and washed and came seeing. What does he think about the Lord? He tells what he thinks about Him and then the Lord finds him. They cast him out. He is isolated, typical of a real christian. He is shut out of mans system and the Lord says, I will show Myself to this man, and says, Thou, dost thou believe on the Son of God?. The Lord is going to bring out something in this mans soul. Who is he, Lord, that I may believe on him?. He is ready for Him, and the Lord says, Thou hast both seen him, and he that speaks with thee is he. And he said, I believe, Lord: and he did him homage. That is the idea, and the narrative goes on with that individual person who accepts or confesses that Jesus is the Son of God. We go on to the idea of life in Lazarus, a man actually raised by the power of life, by the Son of God. Well, you see how this develops and how it stands, so that we look for men like that in each other. Is there anything like that in us? It is the Son of God, not what He did for man, but believing on the Son of God. Are you ready for such a point as that? How far-reaching and important it is, because it enters into the coming world. It is the Son of God that is establishing that world and this man is a witness. So that the idea of sheep is developed in the next chapter and then Lazarus is raised, and chapter 12 completes the subject of eternal life. That commandment is made true in the Son of God: He is the true God and eternal life. The teaching of those chapters sets out the order for us and this apostolic epistle confirms what John wrote. These are written that ye may believe that Jesus is the Christ, the Son of God, and that believing ye might have life in his name. The testimony is in His name, the Son of God Himself a witness to the power of God. 

    TS. Does the matter of the three young men in Daniel go as far in connection with what Nebuchadnezzar saw as to the fourth, the Son of God? 

    JTQuite so. That is remarkable although it is a plural idea. It indicates what God is stressing there in that man. 

    TSI was just wondering if you would attach a great deal of importance to the matter of witness, not merely in words, but this thing comes to light in the witness of the Son of God. 

    JTThat is right. 

  
    THE KNOWLEDGE OF THE SON OF GOD (4) (SMC 4)

    1 John 5:10-13; John 5:20-25; John 17:1-3; John 17:25,26; John 20:17,18

    SMcCI think we should keep in mind this afternoon the bearing of the knowledge of the Son of God as apprehended and enjoyed by us, on the service of God, the assembly being the great vessel of that service. What is to be noted in these passages in Johns writings is that the thought of life is linked with the Son of God in a great and extensive way; and it is important that we should see the bearing of eternal life upon the service of God because it is basic to it. We are reminded in the chapter we have read from 1 John of the dignified setting of life. Part has been read to convey some impression to us of the richness and dignity of the subject in the positioning of the life in the Son. Then the matter too of the witness in ourselves, He that believes on the Son of God has the witness in himself, 1 John 5: 10, is an important thing because it brings us to what we have, what there is in us, which is a great matter in regard to the service of God. It is not a question of academic terms. Johns ministry would help us as to something that we have arrived at in ourselves in regard to the truth, where we are in the truth and what we have arrived at as bearing on the service of God, life being essential to the service of God. Then the thought of quickening, the side of divine sovereignty in John 5, which gives us an extensive view of the great range of divine operations, having in mind that we should be quickened in view our part in life, the service of God being in mind. In John 17 the last verse bears on the assembly as the vessel of the service of God. The Lord Jesus says, that the love with which thou has loved me may be in them and I in them, John 17: 26. What would be next the Lords heart would be what we have in Hebrews 2 in relation to that statement in John 17, in the midst of the assembly will I sing thy praises, (or hymn thee), Hebrews 2: 12. Then the final reference in John 20 is to our association with the Son of God in these marvellous relationships which are implied in His message through Mary to His brethren, my Father, and your Father, and to my God, and your God, John 20: 17. 

    PRPWould it be right to link Romans 8, the Spirit witnessing with our spirits, with this thought of the witness in ourselves? 

    SMcCIt would. The witness in that way is linked with the Spirit, He that believes on the Son of God has the witness in himself, showing the great advantage of having the Spirit. As having the Spirit we have a definite means within ourselves of arriving at where we are in relation to the truth, so that the truth is not just in terms as they have it around us in creed or in ceremony. 

    GJGYou spoke of the thought of the service of God linked on with eternal life and the Spirits workings within us and the power within us. Do we not experience when together in the service of God that we are carried along in the stream, and should we take account of that in this connection? 

    SMcCYes, I should think so. It involves a living state of things, and we have often noticed that sometimes we are carried beyond our measure in the service of God, no doubt, because of that current which underlies and enters into the service of God in the thought of life and eternal life. 

    RMYIs there a difference between life and eternal life in this connection? 

    SMcCEternal life and life are sometimes alluded to in a synonymous way in different settings. And this life is in his Son, 1 John 5: 11 would be an allusion to eternal life, the great objective realm and environment in which the life is seen, that God has given to us eternal life; and this life is in his Son. It is not exactly what is in us, but this life is in his Son, - the positioning of the life, eternal life viewed in that objective way. In John 5 life is viewed as affecting us subjectively; the subject of life in relation to quickening is before us and its subjective effect upon us. We are made to live. 

    HJMIn relation to being carried in the living current, would Ezekiel 47 bear on that; the waters going out from under the house, the extent of them, the increasing depth of them and growth in relation to them? 

    SMcCThat is a good illustration of it in Ezekiel 47. I think we should know something about this in the service of God, the bearing of life upon it, so that we are spiritually fluid in the service of God. It would help us and save us from rigidity and running the service of God into definite moulds. If some reference is made, it may be by a young brother, to something that is out of keeping, as some of us may think, with the light that governs the position at the moment, we are not upset by it, but we flow into the matter, in the power of life, and the thing is carried along in a fluid way. 

    HJMWhen Ezekiel returned along the river he found a lot that was not there at his first movement. Would that bear on it too? 

    SMcCExactly. Mr. Taylor was once asked, in regard to the covenant, why he referred to it now in the way in which he did, in relation to what he had said about it before. He referred them to that chapter in Ezekiel, where Ezekiel saw some things when he returned that he had never seen before, showing that Christianity involves life, and it is especially important to see it in the service of God that we must have a living state of things. 

    JDAnd John writes that they may know. Is the emphasis there, that ye may know that ye have eternal life? Is that not necessary in the service of God? 

    SMcCWell it is, that ye may know. It is a question of knowledge. And we have the means of arriving at where we are in the truth. Sometimes we allow our minds to get into a sea of mixed thoughts and we do not know where we are. But we want to make room for the Spirit because we have a means of arriving at where we are in the truth as having the Spirit, having the witness in ourselves, not in somebody else. 

    JDWould the word in John 4: 14 help? In him a fountain of water, springing up into eternal life. 

    SMcCShowing how eternal life is basic to the service of God in John 4. All around us we see how life is missing. 

    EBMcCIt says, And it is the Spirit that bears witness, for the Spirit is the truth, 1 John 5: 6. Further down it says that God bears witness. Is the Spirit, God there? Is that the thought? 

    SMcCIf we receive the witness of men, the witness of God is greater. For this is the witness of God which he has witnessed concerning His Son. Is that the verse you are alluding to? 

    EBMcCYes. Is that the Spirit there, because it says up above that it is the Spirit that bears witness to the truth? 

    SMcCYes. The Spirit is God. We always have to keep that in mind, just in the same way that John reminds us that the Lord Jesus is God. 

    EBMcCThe truth is all that has come out, is it not, from the days of 130 years ago by the Spirit, and we are to be familiar with it and know it? Is that right? the right hand of God; commensurate with that down here the Spirit is the truth subjectively in the saints. The emphasis on the water in this section - the water and the blood - is important because we cannot have the service of God rightly without a purified state of soul, and that is all involved in the teaching here; the great importance of it must be laid hold of if we are to enjoy life and have our part in the service of God; as Hezekiah says, The living, the living, he shall praise thee, as I this day, Isaiah 38: 19. If we are to have part in that, it necessitates the maintenance of the water side with us, a purified state of soul. 

    PBIs the thought of the Son quickening whomsoever He will a further thought than just receiving of the Spirit? 

    SMcCYes, we have to view the truth in that way in its parts to get the full value and bearing of any feature of the truth at a given time. The quickening, as we have it in John 5 and Ephesians 2 in relation to the saints of the assembly will not be known by any other family in the same way as it is known by the assembly. It is linked with the presence of the Spirit in us. 

    GHW-nIs this the aspect of the service of God towards us, while in John 20 it is God-ward? 

    SMcCWell, we are thinking of what underlies the service of God and our part in it. Eternal life is essential to the service of God. I am thinking of serving God in the assembly; eternal life is essential and basic to it. 

    SEEWould anything outside of that be of the character of dead works referred to in Hebrews 9? The apostle refers to their conscience being purified from dead works to worship the living God, Hebrews 9: 14. 

    SMcCYes, that would bear upon it. The service of God is a good deal before us in the epistle to the Hebrews, and it is a great matter that the service of God should be characterised by what is living. There is something so attractive about life. It is such a contrast to dead theology, dead creed and ceremony. So that this thought of eternal life being basic to the service of God, is most important. 

    SEEWould it not impart a spontaneity and a buoyancy in the service which is sometimes lacking with us? 

    SMcCThat is what one is thinking of. If we are relying just on mere outlines of the truth and mere terms in themselves without the enjoyment of life, as we have it here, we shall lack in this buoyancy. It is not that we set aside the light that governs the position; it is important that the service of God is regulated by light (which governs the position) whatever feature of it we are engaged with. 

    RemThe knowledge of the Son of God is so important - He that has the Son has life, 1 John 5: 12. 

    SMcCYes. The knowledge of the Son of God - the liberty of Christianity is bound up with it. One of the great features in the service of God is the matter of liberty. You will remember how it is stressed in 2 Corinthians 3. Even the authority of the Lord Jesus and the authority of the Spirit are brought to bear upon the matter of liberty in regard to the service of God. 

    WCBDoes the expression, He that has the Son has life, mean that the Son is held in our affections in that way? 

    SMcCYes. In Colossians He is said to be our life. A remarkable thing that; that the Person of Christ is so laid hold of in the assembly that He becomes our very life. 

    HJMWould 1 Chronicles 25 bear on what you have in mind - the matter of harps and lutes and cymbals? While the chapter is full of the thought of instruction, the thought of affection and sonship and the spirit of fathers, all enter into it. 

    SMcCThe whole of that section is suggestive in regard to the service of God. The great line of demarcation in regard to what is real and what is false around us lies in regard to this matter of life, and it of just a matter of doctrine. It involves doctrine, but He that believes on the Son of God has the witness in himself, is more than doctrine. 

    VTSI was thinking of that man in the early chapter of Acts that Peter helped. He was walking and leaping and praising God. He had not been converted very long, had he? 

    SMcCNo. He is a remarkable man. He understands the principle of Christianity; that life, as it is understood rightly in Christianity in relation to our links with Christ, is enjoyed on the principle of nearness - contact with the Person not on the principle of distance, so that he held Peter and John. 

    JNGWhen you refer to this verse as to witness in himself, is it a question of our enjoyment really of the knowledge of the Son of God? 

    SMcCYes. It is helpful for the younger ones to understand this verse, because we all know - we might as well be simple about it - that sometimes we just wonder where we are in regard to the truth, what we have arrived at and where we stand. It is important that we should revert to this great fact that we have the Spirit. We have a determinate means of arriving at where we are in the truth, not through a keen mental faculty in reading a book of the ministry, but where we are in the truth through the help of the Spirit. 

    SEEWould having the Son, and thus having life, mean that we hold it objectively but would having the witness in ourselves mean that we have it substantially? It refers to the life being in Him, and this life is in his Son. 

    SMcCWell, the witness in ourselves stresses the inward subjective side. When it says in verse 12, He that has the Son has life, it is not just light. That is substantial. And this is the witness, that God has given to us eternal life; and this life is in his Son. He that has the Son has life, is written to impress us with the richness of the subject, the positioning of it where nothing here can interfere with it. It is beyond the reach of things here, beyond the power of evil here. God has given to us eternal life; and this life is in his Son. That is the heavenly exalted position of it. It is not exactly said to be in heaven, although it is a heavenly reference. It is said to be in his Son; in that Person. 

    GCLWould a clear line of demarcation be seen in verse 19? We know that we are of God, and the whole world lies in the wicked one. Then there is a substantial stabilising verse following, And we know that the Son of God has come, and has given us an understanding that we should know him that is true; and we are in Him that is true, in his Son Jesus Christ. He is the true God and eternal life. 

    SMcCAll that impresses you in regard to this matter of where we are in the truth, because there is so much around that is spurious, so much too that the enemy would use to entrench upon our joy and our happiness in relation to our links with divine Persons. But Johns ministry would help us basically as to where we are. This is another touch, the Son of God has come, and has given us an understanding. It is a question of an understanding here; that we should know him that is true; and we are in him that is true, in his Son Jesus Christ. He is the true God and eternal life. 

    AJWThese things have I written to you that ye may know that ye have eternal life, chapter 5: 13. When we come to the point of knowing it, it takes us beyond what is written. 

    SMcCYes, it means, as the note says, conscious knowledge; not only what is in the Scriptures, but that we should have the conscious knowledge of the thing. They say in certain systems of teaching around us that if you have any difficulty, to take the passage of the Scripture and stand on it, but that does not give you the thing in itself, for we have to understand the place of the Spirit in relation to our enjoyment of the truth. 

    JDWould you say a word as to believing; He that believes? 

    SMcCIt is a matter of faith. John is stressing faith. He says, Who is he that gets the victory over the world, but he that believes that Jesus is the Son of God? verse 5. He begins first of all by saying, Every one that believes that Jesus is the Christ is begotten of God, verse 1. That is one side, linked with the moral side, but when we come to verse 5 and the victory over the world, it is a question of the spiritual side; he that believes that Jesus is the Son of God. And all these elements that are brought forward in the water and the blood, and then the reference to the witness of the Spirit, are to help us in regard to a full clearance in view of our enjoyment of life in all its richness as presented in this passage here; this life that is in Gods Son, that exalted position. 

    HWWe are impressed with the immensity of the position, the Christians position. He not only takes his bearings from Christ on high, but he can take his soundings and find out where he is. If we were more deeply impressed with the wealth of the position, we would be preserved in the truth, as John says, walking in truth. We sometimes overlook how rich this position is for us. 

    SMcCHow important it is, especially for the younger brethren, that they should understand the force of this passage, He that believes on the Son of God has the witness in himself. Oftentimes, as you say, we need help in taking soundings. Johns ministry helps us in that, so that we should get our bearings in the truth. 

    JP-s-nThe Spirit really helps us in the maintenance, of the line of faith, does He? The Lord says as a result of the teaching in regard to the sending of the Spirit in John 14, because I live ye also shall live. In that day ye shall know that I am in my Father, and ye in me, and I in you, John 14: 19, 20. The Spirit would maintain us livingly in the enjoyment of this. 

    SMcCThere you have life in its highest aspect in Johns gospel; that is, life operatively. Eternal life is not so much life operatively; it is life as linked with an objective environment where God is known. But in John 14 and in John 6 reference is made to life operatively in the saints and that is effective through our nearness to Christ: because I live ye also shall live. Our life is bound up with His life. 

    RHGDoes believing that Jesus is the Son of God bring us consciously into a vast system of glory which centres in Him? 

    SMcCThat is what we want to get hold of. Faith is a great matter in this realm. There are two great resources in Christianity, faith and the Spirit, and, speaking reverently, we are to learn how to use these resources. It is a great matter that we should employ faith, draw upon faith, in regard to the richness and dignity of this realm that John would impress our minds with, and that is linked with Gods Son. 

    CEJWould Paul and Silas in prison have this in their hearts when they sang praises to God? 

    SMcCYou could see how it was substantially with them, so that they were reigning in life, as it says in Romans 5. I think we all need help in that, I know I do, as to reigning in life, so that our businesses are not on the top of us. We are on the top of our businesses, and our circumstances, reigning in life. That is what Paul and Silas were doing. 

    DJMDoes the Spirit keep faith active in our souls? 

    SMcCHis service would be constantly directed towards that. Now in John 5 we should be impressed with the immensity of the operations that are before us here and the prime place that the voice of the Son of God has. It says, Verily, verily, I say unto you, that an hour is coming, and now is, when the dead shall hear the voice of the Son of God, and they that have heard shall live. This is a remarkable expression the voice of the Son of God. How much would enter into that voice! And it is a great thing that it should be heard. It says, they that have heard shall live. 

    HJMWhere is that voice heard? 

    SMcCIn Christianity. 

    HJMI am sure of that indeed. Mr. Raven has referred it to the greatness of what has been expressed in the death of the Son of God. 

    SMcCThere has been a remarkable touch in that. Christianity is characterised in its uniqueness by what is imparted through the voice of the Son of God. 

    FRGDoes it link with For the Father loves the Son. The voice of the Son of God is linked with love and the Fathers love to our souls. 

    SMcCThis whole realm, as we were noticing in Palmerston North the other day, is radiant with divine affection. We have the radiation of divine affection here. For the Father loves the Son and shews him all things which he himself does. We want to be drawn over to this, to see the prime matter that divine Persons have in hand. The Father is operating, the Son operating; the Spirit too is operating, as in the next chapter, the Spirit quickens. The service of God is in mind. 

    DJMYou said earlier that the assembly understands quickening as no other family. Would you explain that please? 

    SMcCWell, because of the inward character of it at the present time, and because we have the Spirit in a way which no other family will have the Spirit. While the Spirit is not alluded to here, this would contemplate the presence of the Spirit in the saints. 

    DJMAnd would Pauls word come in, has quickened us with the Christ, Ephesians 2: 5. Would that be unique to the assembly? 

    SMcCExactly. Ephesians 2 and John 5 go together, in that the assembly is the particular and peculiar subject of these sovereign operations. Israel will be quickened in a national way, as we know from the Scriptures, especially Ezekiel, but not in the same way that the saints of the assembly know quickening. 

    JNGWhat is quickening? Is it a present actual thing in the soul? It is not linked with faith, is it? 

    SMcCNo. Resurrection is linked with faith. We are to notice the difference. Quickening is linked with the voice of the Son of God and the presence of the Spirit, but resurrection is linked with faith. If we were to go out into the world and tell people that we were raised, they would think we were foolish, because we are still in our bodies. Resurrection is a faith matter, but quickening is not a faith matter. Quickening is an actual divine operation which affects our souls and makes us to live through the Spirit which indwells us. It is an actual matter. 

    RMYIs it something more than new birth? 

    SMcCIt is not the line of new birth here. We get things in embryo and principle in new birth. But the quickening as we have it here contemplates the presence of the Spirit as received. 

    PBSo the quickening would involve the voice of the Son of God. It would involve a definite impression of Christ, the Son of God, and would be power in the soul. 

    SMcCWell it is, it is power in the soul. Think of the power that it will wield when the Lord comes, when all that are in their graves, the dead in Christ, shall be raised first. Think of the power of that voice! Think of it now morally and spiritually in the saints of the assembly, so that we are made to live! It is an actual substantial fact, that we are made to live spiritually. 

    JDIs it important, an hour is coming, and now is? We have that same word in chapter 4, But the hour is coming and now is, when the true worshippers shall worship the Father in spirit and truth, John 4: 23. 

    SMcCYes, there would be a link in that way. We know what the voice of the Son of God is now; and they that have heard shall live. 

    CEJIs there any link with what Paul says at his conversion and what Ananias said to him? The God of our fathers has chosen thee beforehand to know, his will, and to see the just one, and to hear a voice out of His mouth, Acts 22: 14. Paul hearing a voice out of His mouth, was so affected that he got the light of the Son of God in his soul and the light of another world. 

    SMcCThat is interesting, because he was so affected in all his ministry by this matter of the Son of God. 

    DJMDoes quickening involve our affections, that we are made to live in our affections? 

    SMcCYes. We are made to live in relation to divine affections. It involves the affections. In the new birth we are not exactly made to live in the divine nature. It is not a question of nature so much: That which is born of the Spirit is spirit, John 3: 6. It is the thing in its element and character. But when we come to quickening, we come to what stands related to a state of death. We are quickened out of a state of death, made to live. New birth is not being quickened out of a state of death. New birth is a sovereign act of the Spirit upon a responsible person. Quickening is not presented in the same way. 

    AJWWould that be seen in Romans 8: 10, 11, the operation of the Spirit there? 

    SMcCOf course the quickening there is alluding to a future time, the time of the rapture. When the Lord shall come, the Spirit will have the last touch in relation to our bodies. He will quicken these mortal bodies. He will not take us to heaven. The Lord will do that. But the Spirit with regard to us who are living and remain, will have that last touch in regard to our bodies here. Of course the Lord comes in and He transforms our bodies like unto His own body of glory, but the Spirit has that definite touch in Romans 8: 9 at the moment of the translation. 

    JPIn Colossians we have the raising before quickening, as in John. In Ephesians the quickening precedes the raising: has quickened us with the Christ ... and has raised us up together. 

    SMcCIt helps us to see the truth in its parts and the context in which it appears and the prime matter in hand. In Colossians and in John the resurrection is a prime matter; it goes on to speak of the resurrection. Resurrection seems to be the greater thought on the public side in Colossians and in John 5, but quickening is the greater thought in Ephesians 2. 

    RHGIs quickening essential for us to have our part livingly in sonship? 

    SMcCYou mean as to our enjoyment of our part in the divine realm, because we are sons of God by faith in Christ Jesus, not by quickening. But then when you come to the state linked with sonship, it contemplates the presence of the Spirit and the state that is formed suited to that. 

    RHGI was thinking particularly of our part in the service of God. 

    SMcCYes exactly. 

    DJMRaised up in Ephesians goes further than resurrection, does it not? 

    SMcCYes, it takes us to ascension in Ephesians. The platform of the assemblys position is not resurrection, it is ascension. But on the public side, resurrection is the greatest witness to the power of God. Quickening, as we are referring to it has to do with the inward, spiritual, heavenly line; but resurrection has to do with the public testimony of God. 

    CHGWould you say a little more as to the connection of quickening with the divine nature? 

    SMcCIt is a sovereign divine act. It is a question of what divine Persons are doing on this high elevated level, having in mind not exactly our relief. That is not the point. It is a question of the divine pleasure, a question of the service of God, and for this reason quickening is needed, for this is not to be in terms, it is to be in life, quickening having that in mind. Peter speaks of the saints as partakers of the divine nature. 

    HJMIn John 5 it finds expression in honouring the Son and honouring the Father. 

    SMcCIt is an interesting thing how that comes in here, that while the Son is presented in a subordinate way in regard to the operations, yet His equality is stressed. It says, that all may honour the Son, even as they honour the Father. John has a way of reminding us in the presence of mediatorial operations that we are never to forget the co-equality of the Son with the Father. 

    QuesWould verse 24 be the result of abiding in Christ? 

    SMcCVerily, verily, I say unto you, that he that hears my word, and believes him that has sent me, has life eternal. That is, that is the characteristic of the person who has eternal life. He hears Christs word and believes Him that has sent Him. That character of person has life eternal and does not come unto judgment, but is passed out of death into life. So that the service of God involves a sphere of life, and not only involves a sphere of life, but it involves persons quickened in that life, made to live in that life, so as to serve God suitably. 

    CPPDoes the question of life underlie the enjoyment of relationships as we move on in our minds to the service? 

    SMcCIt enters into our part in the relationships: quickening affecting us subjectively, so that life in this way is a very real matter spiritually. Resurrection is a faith matter. It is what we arrive at by faith, raised with him through faith of the working of God, Colossians 2: 12. 

    That is a matter of faith. But quickening is a real matter in John 5 that affects us spiritually. 

    GJGAre we to give ourselves over to these divine operations and understand their working in us? The words Verily, verily, come in three times very close together here, as if we are to understand that this great matter is the work of divine Persons. 

    SMcCThese words Verily, verily are important. As we have been taught, the epistles are primary; the gospels are not primary, they are confirmatory. We could never establish Christianity from the gospels. The gospels extend beyond our dispensation. They involve the world to come. The epistles are dealing with Christianity; that is, Christ at the right hand of God and the Spirit down here in relation to which Christianity is established. We come back through the epistles into the gospels, and John is the gospel that we should begin with, and the gospels confirm us in what is set out in the epistles, these verilys bearing on it. 

    CDIs Hezekiah an example of one who is quickened? He says, Thou hast recovered me, and made me to live, Isaiah 38: 16. Then he goes on to say, The living, the living, he shall praise thee, as I this day ... And we will play upon my stringed instruments all the days of our life, in the house of Jehovah, verses 19, 20. I was thinking of what you were saying as to the living having part in the service of God. 

    SMcCIt is a beautiful portion in Isaiah, as if to impress us with Hezekiahs experience, because that is what it is. It is The writing of Hezekiah king of Judah, when he had been sick and had recovered from his sickness, Isaiah 38: 9. It is what is experimental, and the Psalms are filled with it; some of the prophets too help us as to it. Hezekiahs writing is full of the thought of what is experimental; that is, what we really arrive at in ourselves in relation to the service of God. 

    DCWIn John 5: 21 it speaks of the Father raising the dead and quickening them and the Son also quickens whom he will. Would you say something about that in relation to its bearing on the service of God? 

    SMcCAnd the next chapter, if we might just refer to it, verse 63, It is the Spirit which quickens, the flesh profits nothing. We can see what a prime matter this quickening is, that it is linked with every one of the Persons of the Godhead - the Father, the Son and the Spirit. They are all in the matter of quickening. 

    RMYIs there any responsibility on our side? I think we all yearn for more buoyancy and more liberty in the service, but we cannot achieve our own quickening, can we? 

    SMcCNo, the quickening is a matter of divine sovereignty. Verse 25, Verily, verily, I say unto you, that an hour is coming, and now is, when the dead shall hear the voice of the Son of God, and they that have heard shall live, involves our links with the Son of God, hearing His voice, like the man in John 9. He arrived at the truth of the Son of God, as we had in 1 John 5, Who is he that gets the victory over the world, but he that believes that Jesus is the Son of God? 

    GJDDoes it involve spiritual perception as to the movements of the Lord amongst us. We sing the hymn, We live of Thee, weve heard Thy quickning voice. (137:3) Is it a matter of spiritual sensibilities in the service to hear that voice? 

    SMcCExactly. Think of the greatness of it! How it draws us out of everything here! Some of J.N.D.s hymns are filled with the thought of it. The Son of God is linked with another world. It speaks later of those that shall go forth; those that have practised good, to resurrection of life, and those that have done evil, to resurrection of judgment, verse 29. It is linked with the moral side there, the side of responsibility. 

    CPPIs it right to say that quickening is a historical matter and also a present experience to be known by us as we go along? 

    SMcCThe enjoyment of it would be a constant matter with us. Quickening is a sovereign action. It is not exactly viewed in relation to what is chronological, either here, or in Ephesians 2. In Ephesians 2 quickening does not stand related to a particular moment of time. It is presented in relation to the totality of the work of God from Pentecost to the rapture, embracing every bit of the work of God. 

    WHGIs verse 24, inserted between the previous verses dealing with the sovereign side, to give us our side in connection with faith? 

    SMcCYes, that is it, the characteristics of the person who comes into the gain of life. He hears Christs word and believes Him that has sent Him. 

    JDWould the quickening be that the Persons of the Godhead are really operating in love in view of this? 

    SMcCLove is linked with the whole matter. It is a question of our being made to live in relation to divine affections. We are in a realm of love. It is not only that we are arbitrarily brought into it by a divine operation, but we are affected constitutionally, affected spiritually, so that we live in it. We are at home in the presence of divine love. 

    RCRSo is the Lord in John 17 asking to be glorified that He may give the saints eternal life, in view of their part in the service of God, that God may be glorified? 

    SMcCThat is the thing that is in mind. It is a great extensive realm in John 17 again, just as in John 5, 

    but it is particularly made to bear upon the saints of the assembly, just as in John 17: 2 the millennium would be in mind, the world to come. But the chapter resolves in its teaching into the saints of the assembly, and the particular application of the service of Christ to the saints of the assembly, as it says, Father, the hour is come; glorify thy Son, that thy Son may glorify thee; as thou has given him authority over all flesh, that as to all that thou hast given to him, he should give them life eternal. And this is the eternal life, that they should know thee, the only true God, and Jesus Christ whom thou has sent. Then He proceeds to speak of the saints of the assembly, the prime matter of the moment. 

    RCRGlorify thy Son, that thy Son may glorify thee. Is glorifying thee through assembly? Does He give us eternal life to bring us into this, to glorify the Father? 

    SMcCFather, the hour is come; glorify thy Son, that thy Son may glorify thee. We are to be reminded in the closing chapters of Johns gospel of this realm of glory. The service of God involves glory. You will remember in John 13 the Lord says in verse 31, Now is the Son of man glorified - alluding to the cross - and God is glorified in him, that is, moral glory linked with the cross, the going into death. And then, If God be glorified in him, God also shall glorify him in himself - that is, in God - and shall glorify him immediately. The immediately is pointing to the greatness of the present time of the assembly, that it is not deferred till the millennium. There will be wonderful glory in the millennium in regard to Christ and the administration, but the glory is not deferred. He glorifies Him immediately, that is the present time in the assembly. 

    CBSAs to that matter of glory, and what you have been saying as to quickening, would you mind saying a word now as bearing on the service of God as to change according to 2 Corinthians 3? 

    SMcCIt is very real. Metamorphose, the word used in 2 Corinthians 3, is a very strong word, not very often used. Once or twice again it is used, and it means a substantial change, that this matter of from glory to glory is not light exactly; it is not that a mere picture passes before our eyes at one section, then another picture passes before our eyes at another section. It is what the saints are substantially as affected by the service of the Lord Spirit. 

    John 17: 26 has in mind the time of the assembly. It says in that verse, That the love with which thou hast loved me may be in them and I in them. That is, the Lord is thinking of the greatness of the assembly as the vessel of the service of God, all the knowledge linked with Himself bearing upon it in all its distinctiveness. 

    HJMDoes that bear on Ephesians 3, following the glad tidings of the unsearchable riches of the Christ, the administration of the mystery, then Pauls great prayer as to the Father and the Spirit, Christ dwelling in our hearts by faith, and then glory in the assembly? 

    SMcCExactly, so that the magnitude of these things is to affect us. 

    VTSIn this connection of glorifying Him immediately and the Son of God being glorified, would you say a little about its connection with worship? 

    SMcCIt is to bring out the richness of the assembly realm; that it is not just a realm where we are getting through as supported in wilderness surroundings by the exercise arbitrarily of divine support, but the assembly is a realm of glory, where divine Persons are operating in glory, both in regard to Christ and in regard to the saints themselves. The assembly realm affords the place for the immediate glorification of Christ before the millennium is introduced. That is the force of the word immediately. 

    SEESo that the climax of love is reached in glory? 

    SMcCExactly. That the love with which thou hast loved me may be in them and I in them. This involves a glorious state of things, but a state of things too in life, eternal life underlying the whole position, and in which we are to be marked by spiritual fluidness in the service of God. That is the great feature of life; so that we do not get into rigidity, crystallisation, in regard to terms in the service of God. 

    VTSI had that partly in mind when I was speaking of worship. Are the glories of Christ to come into expression at any time in the service when the Lord is before us, and worship? 

    SMcCAnything that conveys a ray of His glory should elicit an Amen from our hearts and souls. Of course we must keep in mind that we are regulated by the light that governs the position, but we should not be easily deflected by something that we think refers to what is outside the immediate range of things that is engaging us. There is need for spiritual fluidness. 

    QuesCan we be fluid in regard to His glories as Man and His glories as God? We do not need to separate them by a long pause, they can run one into the other? 

    SMcCWell, the Lord never changes personally. There would be liberty to refer to Him as God at any time, because the Person is the same Person. What He became has never altered what He was. He is always the same, unchanged and unchangeable, and a passing allusion to the greatness of His Person is not out of keeping at any time. The difficulty once arose in America as to giving out Hymn 181 after the Lords supper. It was thought by some that that was out of keeping, but Mr. Taylor insisted that it was quite in keeping, but we must always remember who the Lord is personally. While He is before us as Man, that does not in any sense change what He is personally; He is the same Person, unchanged and unchangeable. The same applies to the Spirit; the Spirit is the same as to His Person in the subordinate place He has taken as He is in the abstract relations of Deity; They have changed as to outward form and attitude, but the Persons are the same. 

    FRGSo in manhood, as Man He is still the Object of worship? 

    SMcCCertainly, because it is a divine Person who is Man; it is an important thing to keep the truth in balance. Some of us were referring yesterday to the matter of the Lords death; we must be careful not to say that He died only as to His body; that Person died. It is important that we should keep that in mind or we weaken the whole structure of the atonement. That Person died! A divine Person in manhood. 

    JPIt is who He is in His Person in manhood really that induces worship. 

    SMcCThat is really the ground on which we do worship Him, do homage to Him, because of who He is personally. 

    Now in John 20 we do not get sonship alluded to directly, but indirectly, by implication, both in Christ and in the saints. Jesus says to Mary, Touch me not, for I have not yet ascended to my Father; but go to my brethren and say to them, I ascend to my Father, and your Father, and to my God, and your God. We come to the great end in the service of God where we enjoy as having come into the knowledge of the Son of God, the uniqueness of our links with Him associated with Him as His brethren in relation to His Father and our Father and His God and ours. 

    GHWThe Lord links His knowledge of the Father at the end of chapter 17 with their knowledge of Him as the sent One, but I have known thee, and these have known that thou hast sent me, verse 25. 

    SMcCYes, the Lord says, and the world has not known thee, but I have known thee. He is presenting the contrast in Himself, then He links the saints on and says, These have known that thou hast sent me. So the Lord Jesus refers earlier in the gospel to, We speak that which we know, chapter 3: 11. That is, we belong to a class of persons who know things. The world does not know, but He says, I have known thee, and these have known that thou has sent me. It is a wonderful thing to be in that range of knowledge. 

    JNGThere are three appellations used in John 17 as to the Father by the Lord. He says, Father, Holy Father, and Righteous Father. They are not terms which we generally employ. Should they be unique to the Lord Jesus or should we have liberty to employ them? 

    SMcCMr. Darby had liberty in his hymns, O Holy Father is one of his expressions. I should certainly think we could use that if we had the liberty to use it, although what we are to be impressed with here is the intelligence of the Son of God in speaking to the Father in this way. His intelligence and knowledge would be unique. And in John 20 we should see how the liberty of Christianity as bound up with the knowledge of the Son of God, involves that we should appreciate and enjoy these wonderful relationship in which we are associated with Christ on the heavenly line. 

    HEIf it is not holding you up, you referred to the Person going into death. What constitutes the Person please? 

    SMcCWell, what can we say about that, because no one knows the Son, but the Father. 

    HEWhat had you in mind in stressing that? I was thinking of His Spirit being committed into the hands of the Father. 

    SMcCWe must be careful in speaking of the Son and His Person lest we should pry into what is beyond us. What I said was that we must not weaken the atonement in implying that He only died as to His body. That Person died. We must keep that in mind, because the whole structure of the atonement rests on that, from the cross right through to the resurrection. It rests on that Person, a divine Person in manhood and what he has done. 

    CPPSo the word was Come, see the place where the Lord lay, Matthew 28: 6. 

    SMcCThe grave was a real thing to the Lord, a real experience. We must not attempt to define just how He could be there and how He could be in another position. We have to beware lest we should intrude into what is beyond us. He said to the thief, Today shalt thou be with me in paradise, Luke 23: 43. The Lord left the body, as the believer leaves the body at dissolution. But we must remember that with the Lord Jesus the grave was a vicarious matter. The burial was a vicarious matter. It was an essential part of the atonement. The Lord was abandoned, and the answer to it is in resurrection. There was no answer publicly till the resurrection. 

    CPPAnd in the resurrection it was the Person who was raised. He was raised. 

    SMcCExactly, the glory of the Father entered into it. It speaks of the pains of death in Acts 2, a remarkable thing. What can we say about it? We cannot say just how long it was, but there was some experience there as the Lord took His life again, and the pains of death were loosed. What can we say about the infiniteness of these matters involving that Person? 

    FRGSo that Paul in speaking of the glad tidings in 1 Corinthians 15: 3, 4 speaks of how Christ died for our sins, according to the scriptures; and that he was buried; and that he was raised the third day, according to the scriptures. 

    SMcCAs to the sufferings of Christ on the cross and the grave the Lord entered into the grave in all its reality, but it is a question of what is negative and passive in that relation. 

    SEEDo we understand from what you have said that the sufferings of Christ terminated at the cross and did not enter into the grave? 

    SMcCIt is important to keep in mind how Scripture views the matter, and publicly and positively the sufferings of Christ are linked with the cross, but we have to take account of the experience of the grave and burial in a passive way as the counterpart to the abandonment. The first cry the Lord raised, It is finished, meant that the dealing with sin and sins was completed. But the second cry has to do with His entering death and vicariously terminating not the sin and the sins, but the man that sinned. 

    SEEOne would be a cry of anguish, would it not, but the other a cry of power? 

    SMcCBoth were cries of power. The first cry has to do with the exhausting of the judgment of God, bringing out the greatness of the Person that was there, that He exhausted the judgment of God in regard to the matter of sin and sins. 

    EBMcCDid He do that as Man or as God, on the cross? It has been said that God died on the cross, but I do not like the term at all. 

    SMcCWe are speaking of a Divine Person in manhood. 

    We cannot put the Lord into the place of active Deity at the cross. That leads to confusion. We must be very careful in these holy matters and holy subjects that we do not go beyond what we are intended. In all that has come up and what is said now, the importance is to see that the whole work of the atonement involved the abandonment, His death and burial, and resurrection. The Lord was heard in resurrection. He cried, My God, my God, why hast thou forsaken me? His cry was answered in the resurrection, according to Psalm 22; from the horns of the unicorn He was heard. 

    ESTDo you suggest that the abandonment extended through the three days and three nights in the grave? 

    SMcCNo, I said it is the counterpart. The abandonment finished at the end of the three hours. The sense of the relationship was resumed, so that He says, Father, into thy hands I commit my spirit. The relationship itself was not broken, but all conscious sense of the relationship was broken, so that at the end of the three hours it is resumed. He says, Father; into thy hands I commit my spirit. But on the vicarious side, in regard to us, the burial is an essential counterpart to the abandonment in that the sinner is put out of sight. Publicly the answer to the forsaking is in resurrection. 

    FRGDeath would directly refer to the reality of His manhood, would it? 

    SMcCYes. It is a divine Person in manhood. The experience of death to Him as Man, in that He laid down His life in relation to one condition, and He took His life in relation to a new condition, was a real experience, an essential experience on our account, not on His own account. It would be blasphemy to think of it in that way. It was vicarious because of us. 

    DJMHe was put to death as to His life in flesh. 

  
    SPIRITUAL UNITY IN THE MINISTRY OF JOHN (1) (SMC 8)

    1 John 5:6-10; 2 John 1-13; 3 John 1-8; 3 John 12-14

    SMcCIt is proposed that we should look at the subject of spiritual unity in the ministry of John. As the brethren would recall immediately at the mention of it, unity has a great place in his ministry. It is a very full and extensive subject in his ministry, entering into all his writings. It is proposed that we should look this morning first at unity in relation to the truth, which has such a prominent place in the passages that we have read. Then we may, if the Lord should help, go to the Revelation, and see unity in the ministry of John as it appears in the testimonial position in relation to reproach and suffering, and also, in relation to glory, in the administrative setting. Then we may go to the gospel of John, for the extensive side of the subject, to see how spiritual unity develops in relation to the servants and their service; and in relation to the flock and the family of God figuratively set out in Johns ministry. Then we shall need to see how it enters into the great subject of the service of God, where under the hand of the minister of the sanctuary, as in John 17, the great thoughts of unity and oneness are stressed. Then entering into it, and running alongside of it, we have the great truths of eternal life, and sonship, and the revelation of God in Christ, all having in mind the promotion of this thought of spiritual unity amongst us. 

    Now in proposing 1 John 5 to be read, one has in mind that we should consider first of all that this unity must have a moral basis. Any unity that does not have a moral basis amongst us will not last very long. The brethren will remember how, in the history of Jehoshaphat, he joined himself to the wicked king Ahaziah in regard to the ships, and how God intervened to break them up; 2 Chronicles 20: 35 - 37. How much there has been around of amalgamation, and the promotion of a unity that does not have its basis in the water and the blood, and in relation to the Spirit. So it is thought that we should first consider the Spirit, and the water and the blood, whose witness agrees in one. If the witness agrees in one, as it is received, and as it affects the brethren, it must produce a corresponding subjective result with us, so that there is spiritual unity. Then, not only do we have a moral basis emphasised in the first epistle, but the truth comes on to our view in the second epistle as the great bond by which we are bound together. We want to see the importance of the truth, as entering into the way we are bound together in spiritual unity. The truth is a most important and effective bond; we cannot disregard it. We want to see its importance in the second epistle, where reference is made to the doctrine of the Christ, taking us back to what has come out in the teaching of Christ, and in His ministry, linked with the revelation of God in Him. Then we should see how love enters into the matter, too, as in verse 5 of the second epistle, And now I beseech thee, lady, not as writing to thee a new commandment, but that which we have had from the beginning, that we should love one another. And this is love, that we should walk according to his commandments. And then, the witness to the love of Gaius before the assembly is very affecting, especially as we see the controlling and dominating place that the truth has in both these relations. But first of all, we have this matter of the water which stresses the moral side with us, and the essentiality of a purified state amongst us. We are to be free from what is of the world, and free from what is linked with the man of sin and shame, so that the spiritual unity to which we refer can be promoted. That is what was in mind, counting on the Lord to help. 

    AJGI am sure it will be profitable to us. 

    JTJrWould the thought of unity be in the Lords service in the gospels and connected with the service of the apostles in the Acts, so that it is one thing that has come down to us? 

    SMcCI thought so. I thought it was embodied in the expression the doctrine of the Christ. What was set out in the Lords service and in the service of the apostles, as you say, has come down to us; and we are to be affected by it. There is no new development, as it were; there is nothing to be added to that. We are coming into it in our time, on the line of recognising what is there and being controlled by it. 

    PLSo that Christianity is all set forth in the Person of Christ. There has been nothing added, nor could there be, whatever unfoldings the Spirit has afforded. 

    SMcCSo that John stresses what is from the beginning. It is an important matter that we are to be affected and regulated by what is from the beginning; the fathers, that is those in a position of parental influence among the saints, being specially alluded to as knowing Him that is from the beginning. So that things are maintained in relation to that. 

    JTJrWould you think then that the ministry of John comes in especially in view of the disunity that is in Christendom? 

    SMcCOne has felt that very specially. We even get in Johns gospel the prophetic announcement through Caiaphas as to the Lords death, and John the evangelist in commenting on it by the Spirit refers to the important point that he should also gather together into one the children of God who were scattered abroad, John 11: 52. That is a remarkable reference bearing on the prophecy preceding from the mouth of a man like Caiaphas, but it shows us abstractly what is in mind in Johns ministry. 

    JTJrI thought too, that the disunity that is in Christendom may have its reflection amongst us. 

    SMcCTherefore we are to be searched in relation to the matter, and one feels it brings up the need for emphasis on the water. That is, the death of Christ in its separative and purifying aspect, as that which would set us apart from all the divisive features and elements amongst us, and in us, that in the world make way for the man of sin. 

    APCLThe first reference to the water in verse 6 is he that came by water and blood, Jesus the Christ. It is connected with the Person; it is not only an abstract matter in that sense, but This is he that came. I was thinking of what has been said as to what is in the Person. 

    SMcCAnd does not this become the great test in Christianity? John says earlier, every spirit which confesses Jesus Christ come in flesh is of God; and every spirit which does not confess Jesus Christ come in flesh is not of God: and this is that power of the antichrist, of which ye have heard that it comes, and now it is already in the world. That is, all that is around us is affected by the influence of antichristian principles, that would bring in a rival to Christ, and bring in what is divisive in that sense. 

    JBSWhat would the name Jesus the Christ be intended to convey to us? 

    SMcCI think it is to call our attention to a different kind of humanity, a different kind of Man. In the gatherings, in the assemblings, we need to see the importance of a different kind of humanity. All around us in Christendom we see the kind of humanity that likes to have a vain show, what will make much of the flesh, and in the world we see the kind of humanity that will make everything of what is material - money, and power in a material and political way, but in the assembly we are to be affected by this different kind of humanity - Jesus the Christ. 

    AJGThe Man who is approved and anointed of God - the Christ. 

    SMcCExactly. That is the kind of humanity that God can commit Himself to. And the water is to help us to judge unsparingly in our souls the features of the humanity and of the kind of man that He has expressed His displeasure in regard to in the death of Christ, typified in the water. 

    PHHWhat exactly is pointed to in the thought of coming? This is he that came by water and blood, Is it to concentrate our attention on these two things? 

    SMcCI think it is. It is not a question of what is chronological, it is not a question exactly of a point of time, it is a question of the Lord coming into the sphere of the testimony, where full witness and testimony is to be rendered to this kind of humanity. 

    PHHTherefore it includes the historical matter of His death, where the water and the blood became manifest. Would the death of Christ in that respect be one of the points in the testimony? 

    SMcCIt is. And we are to note in that sense, that in the gospel, the blood comes first, whereas in the epistle the water comes first. Well, that is not for nothing. In the gospels, things are presented to us objectively for faith to lay hold of, but when we come to Johns epistle, the state of the saints is in mind, so that the water precedes the mention of the blood. 

    AJGJohn lays particular stress on the witness. He who saw it, he says, referring to the coming out of the blood and water, bears witness, and his witness is true, and he knows that he says true that ye also may believe, John 19: 35. Does he not attach great importance to this matter of the blood and the water, in the gospel, and the water and the blood in the epistle? 

    SMcCIt is very interesting to see that, how along with the witness is stressed the moral value of the witness, the authenticity of it, he who saw it bears witness, and his witness is true. There is thus abundant authoritative witness to this matter of the blood and the water; and the water and the blood. This is very important, because in the general position, in the professing body, and coming nearer, amongst ourselves, there is sometimes great uncertainty and perhaps wonderment, as to what is really the truth; whereas John would emphasise that what he says is true. That is specially important in those that minister. 

    AHHas John in mind the maintenance of the saints in victory? 

    SMcCI would say so, the beginning of the chapter emphasises that. How can victory be maintained amongst us, and how can spiritual unity be established, if this moral basis is not right in our souls? We must have a judgment as to the state from which there arises the difficulties, the unbelief, the deception, and all that is linked with that man. We are to have a right judgment of it, and, through the water aspect of the death of Christ, see the value of a new state. 

    GRCWould it be justifiable to bring in Pauls doctrine to support what has been said? He says in Ephesians, But ye have not thus learnt the Christ, if ye have heard him and been instructed in him according as the truth is in Jesus; namely your having put off according to the former conversation the old man ... and your having put on the new man, which according to God is created in truthful righteousness and holiness, Ephesians 4: 20 - 24. I was wondering whether the doctrine of the Christ, as has been indicated, and our learning of Him involves His present position, and the truth in Him as set out where He is; and that involves the water, our having put off the old man. 

    SMcCI think there is a definite link with Pauls ministry in that setting. We often refer to the locating points in Johns ministry that link on with Pauls, and this is one that particularly links on with that section to which you refer, as to truthful righteousness and holiness. The water has to do with that state amongst the saints, where there is nothing opaque, where there is nothing clandestine, where there is uprightness and transparency, and where the truth has full place. 

    GRCSo that the truth as it is in Jesus involves our having put off the old man. Does not the water imply that, that we have done it by profession, and we are to do it in practice? Is that right? 

    SMcCThat is how I understand it. 

    JTJrSo that baptism is the crux of the matter as to application, not just profession? 

    SMcCExactly. The death of Christ, in that separative way, sets us apart from the world, and the man that is in it, and the taking up of the practical teaching of it involves our arrival at this new state, where things are transparent, things are upright amongst us. 

    RWIs that seen in the eunuch, who after he had listened to the word said, Behold water? He was baptised and went on his way rejoicing. 

    SMcCHe got an impression as to the need of the water; and would to God that we all had a greater impression of the need of the water. Why is it that so many princes amongst us have fallen out by the way? I believe, speaking soberly and calculatingly, that it is because the water, and the state which the water produces, have been lacking. 

    That bears on us all now, for every one of us, in our hearts and our souls, should be greatly concerned, that the state which the water produces should not be lacking. 

    AJGWould you say that the sense of the need of the water produces the sense of the need positively of the Spirit, as the power for the new life, and as the witness to us? 

    SMcCSo the water can only be rightly arrived at in its value, or be applied, in the power of the Spirit, in that sense. It is not a question of the human mind, or the resource of the flesh entering into it, because the water sets all that aside. 

    AJGAnd the Spirit comes into prominence as the truth. It is the Spirit that bears witness, for the Spirit is the truth. 

    SMcCIt is very important to see the Spirit referred to in this way, because it links on with the truth as the bond of fellowship in the second and third epistles. The Lord is the truth objectively, at the right hand of God, but the Spirit is the truth subjectively here in the saints. 

    JSEMay there be some explanation for us now, as to how, since the Spirit has acquired a personal place among the brethren. He has had scope to bring emphasis into the ministry as to purification? One was wondering whether the word in Hebrews, Sprinkled as to our hearts from a wicked conscience, and washed as to our body with pure water, would have any bearing upon what is in your mind? 

    SMcCIt has a very definite bearing. The recovery of the saints to the recognition of the Spirit, and what is due to Him, and the place that He has in the service of God, in an all-embracive way, is not only to affect us objectively, but it is to affect us subjectively and practically, in all associations of life. So that the Lord has been stressing, on the eve of translation, the importance that we should be clean from every feature of the state that has been set aside in the death of Christ. 

    JSEWe have come into the gain of this better translation. According to the Authorised Version heaven and earth stood in contrast, reference being made to three bearing witness in heaven, and three on earth, but does the Spirit and the water, and the blood, all apply to us as here on the earth? 

    SMcCIt is important to see that because the whole point is our position in the testimony here. It is remarkable how the numeral three comes into it, because the numeral three has a great place in Gods world. We have the three in creation, and we have the three in the tabernacle system, supremely we have the Three in the Trinity. And it is remarkable that we should have the three referred to in this way here, and the three agree in one. There is no diversity in thought in the witness here. And there would be no diversity of thought, or action, in the result and the effect that it produces, in the state that is marked by what is effected by the death of Christ in this way. 

    CMMIs the washing of the robes in Revelation 22 connected with the water? 

    SMcCI think so. It is not the blood so much, important as the blood is, and we do not want to miss it here, but what is stressed is the water. Especially is it important in persons being accorded to the right to the tree of life, as it says in Revelation 22, that there should be clear testimony to the fact that the water, typically speaking, is employed by them in the washing of their robes. 

    EEHIs there a link with what you have in mind in John 3 in the Lords own words, Except any one be born of water and of the Spirit? 

    SMcCThere is a link, only in John 3 it is the basic side that is emphasised, what is there basically through the operation of God to begin with, in new birth. When we come to the epistle where we have begotten of God, we come to what is fuller, and what involves testimony presented, which by faith and by the Spirit, we lay hold of and apply. 

    JMcKIs your thought that the full result should be seen in the saints in this holy agreement? 

    SMcCThat is what is in ones mind. The result of what we have here would be spiritual unity or oneness in the saints. 

    JMcKYou mean that the idea of witness involves something that can be identified, and the three agreeing in one, in this witness, would be in the saints as affected? 

    SMcCExactly. Why is it that diversity of opinion and of judgment comes up amongst us? It must be that the matter of the water has not the place that it should have, especially where evil may be involved. 

    AHIn Zechariah 13, after the prayers of chapter 12, you have the fountain opened in Jerusalem for sin and for uncleanness. And what follows upon that is remarkable unity as to the exclusion of idols, and even those who minister wrongly. Does that bear on what you have in mind? 

    SMcCIt does. Zechariah is concerned about uncleanness, and we should be concerned about uncleanness wherever we are, in any part of the world; for in our time, the Lord is stressing practical conditions amongst the saints, subjective conditions entering into this matter of life, and spiritual unity, because the life is to work out in spiritual unity. It is not just an abstract idea of life, it is to work out in spiritual unity among the brethren as the features of the world are abominated and judged and set aside in our souls. 

    HWIs the same end in view in Pauls ministry, where he presses in all his assembly epistles, the truth of the cross? 

    SMcCYes, you can see what a place the water had with Paul. I am sure it raises the question with all of us, as to the place that the water has with us, not just in teaching, and what is set out; but the place that the water has in our souls, whether we are marked by a purified state in our souls. If we minister or serve without being marked by a purified state, pure motives and pure thinking, we are bound to impart that to those that we minister to and serve. It is bound to have a reaction in them, with a result that corresponds. 

    MAWWould the washing of water by the word (Ephesians 5: 2) be a similar thought? 

    SMcCThere is a link in it with what we have here; it all shows the importance of the death of Christ in the water aspect. What would you say. Mr. M.? 

    AEMI think it is very important that we should understand this, particularly with those that minister. If the minister is not clear, the saints will not be clear. 

    SMcCYou feel that very much, and the word comes home, as we speak together, and seek to help one another in relation to this matter. It is an important matter that practical, subjective conditions, a right state, should be present in those that serve and minister amongst the saints. 

    CJHDIt was in a place where it says there was a great deal of water, that the minister was able to say He must increase, but I must decrease. 

    SMcCYou mean John the baptist in chapter 3 of the gospel. Just so. Johns ministry came along the line of the water, and the Jews were puzzled by him, as the Jews always will be puzzled by the minister who brings the water in. 

    AEMBefore you minister you must be assured before God as to your own moral state, and the truth that you minister must be clear in your mind. You would not minister in connection with what you do not know. 

    SMcCThat is very important, because it involves the result in the saints. We are to see, therefore, the care that is needed that the truth should not be taken on lightly, and should not be ministered lightly. It should first have reaction in the soul of the minister, in the presence of God, so that his motives are pure; there is no opaqueness with him. You know where he is and where he stands. You have no difficulty, there is no obliqueness in what he says, or what he means to say. This is very important, for it is one of the cunning devices of the enemy, that where he has been defeated in the open battlefield, as at Calvary in the death of Christ, he has resorted to means of deception; and where he was defeated in the spirit of the martyrs who would not yield, he has resorted to deception, so that as the church came under the power of the State in the time of Constantine, worldliness came in, the death of Christ, in water aspect, was set aside. So as we come right down to our own times, in those that minister, if the water has not got its place, we shall resort to human means to make up for spirituality, and to make up for a purified state of things in our souls. 

    CHWould the teaching of this therefore imply death to what the man is, and not only what he has done? I think so often we limit the death of Christ to what we have done, whereas it has the utmost importance in its application to what the man is. 

    SMcCThat is very important, it involves the end of the man. That is, the water flowed from a dead Christ. The water did not flow from the Lord before He died, it flowed out of the side of a dead Christ, meaning that man was ended, as the Lord entered into death. He entered death vicariously in order that that condition which in us, sin attached to, might be terminated. 

    WCWould Peter, as a minister, have all this in mind, in regard of the sheet? We get there what God has cleansed, as though it is a complete thing before God. There is the complete sweeping away of man after the flesh, but having in mind the securing of men after the order of Christ. Then it is Rise up, Peter, slay and eat. I was thinking of what Peter said in his epistle as to souls being saved through water at the time of the flood. Would not Peter have that in mind as preceding the vision of the sheet? God was teaching him in that way what the flood meant in view of bringing in His own thoughts in another order of man. 

    SMcCYou mean the way that the whole scene was cleansed and purified by that action of God. 

    WCPeter would start with that in his ministry, having in mind to secure men, completely free from the world that had been judged by God so fully, by the sweeping away of the whole scene. 

    SMcCYes. And it is important that we should see the place that the blood has, too, because we must not forget the blood. The blood brings in the judicial side, and the thought of expiation and has to do with acts of sin, which have not been met lightly, for the meeting of the guilt linked with them involved this judicial way which the blood draws to our attention. Any person that has got a light judgment of sin has never, in his soul before God, come to what the blood really means. 

    GRCSo that the blood greatly affects our hearts. Mr. Taylor said, many years ago, that this scripture not by water only is an implied reference to the flood, which was water only. God ended the world by water only, and the end of all flesh came before Him, but now it is by water and blood, and the blood retains the person. 

    SMcCThat is very important. Divine love did not come in in relation to the flood, divine love came in in relation to the death of Christ; see 1 John 3: 16; so that we do not have the water only, we have the water and the blood. The blood becomes the great basis on which redemption is effected, the way into the presence of God is thus opened up, and the way by which the heart of God is open to us. 

    PHHThe blood being mentioned, for instance, in the Lords supper, is calculated to affect our hearts. We might not think so much about the water, and the death of Christ, but with the blood it is unmistakable, and serves to affect our hearts all the time, every time it is mentioned. 

    SMcCIt does. So that Hebrews, which is dealing with the approach, greatly magnifies the blood before our souls. It is through that holy instrumentality that we draw near: Having therefore, brethren, boldness for entering into the holy of holies, by the blood of Jesus, Hebrews 10: 19. 

    GRCBefore we leave the first epistle, could you say another word as to the Spirit, and the stress upon the Spirit in the end of verse 6? It says, it is the Spirit that bears witness, that is the first thing brought in as to witness, and then, when it gives the three, it puts the Spirit first. 

    SMcCI think it is important to see the place that the Spirit has in this matter. The water and the blood have in mind the producing of a state in the saints, in a purified way, and the witness of the Spirit comes in actively in relation to that state. We thus get all the gain of the witness, so that as we come down the chapter, the witness is said to be in ourselves. We do not need, as it were, to go outside of ourselves to get confirmation in that sense, as to where we are in relation to God; we have the witness in ourselves, and the witness in ourselves involves the Spirit. It is because He is the truth, not in one part, not in one division, but the truth in its entirety. The witness has to do with that. 

    GRCWould you just say a further word as to the meaning of that expression The Spirit is the truth? 

    SMcCI think it involves the Spirit as the truth here in the saints. The Lord is the truth at the right hand of God. He said when here, I am the way, the truth, and the life. But the Spirit is the truth now down here, in the saints. It is a great help to see that we are in the presence of the truth in its entirety, in a divine Person, amongst the saints. 

    WDWhat bearing has the fact that when the Lord speaks of the coming of the Comforter He speaks of Him as the Spirit of truth? 

    SMcCI think it helps us to see in regard of what we have here, that safety marks this position, as we recognise the Spirit, in that He is the truth - not in one part of it, or in two parts of it, but the whole truth. And we are in the presence of it in the witness. It says, it is the Spirit that bears witness, for the Spirit is the truth. Now the enemy would have us, at times, get occupied with one side of the truth, and perhaps be developed in relation to one side of the truth, whereas the point here is, the truth in its entirety. 

    CHIs that implied in verse 2 of the second letter? 

    SMcCThere is a remarkable link in verse 2 of the second letter with the Spirit of God, because almost the same expression is used as to the Spirit in John 14 as is used of the truth here. The Lord says in John 14, I will beg the Father, and he will give you another Comforter, that he may be with you for ever, the Spirit of truth, whom the world cannot receive, because it does not see him nor know him; but ye know him, for he abides with you, and shall be in you, verses 16, 17. There is a remarkable link with the truth in that way, for it says here for the truths sake which abides in us and shall be with us to eternity. I think this would greatly help us, because sometimes in conversation, and in what may be said publicly, the truth seems to be regarded as something that perhaps does not matter much how you speak about it, and a kind of an optional and casual way is employed in regard to it. Whereas, the word here is the Spirit is the truth. The truth is a great bond of fellowship between the saints. 

    CHCertain cardinal truths connected with the Spirit have been said, in recent years, to be just Christian liberties, and not to be obligatory; but these epistles show that the truth is obligatory, because it involves the presence of a divine Person here. 

    SMcCTherefore the truth has a binding influence amongst the saints. Persons sometimes say, Oh, if we only had a presentation of Christ objectively, it would unite us all together. Well, of course it would - that is another side of the truth; but then, the truth, if it has full authority and power in our souls, also has a binding influence among the saints. 

    APCLWould it be going too far to think of the Spirit personally as being the truth, not only as seen subjectively in the saints, but what there is in Himself as a divine Person? 

    SMcCI would like to hear more what is in your mind in that regard. 

    APCLI was only thinking of the possibility of a time when there was little, perhaps, subjectively in the saints, whereas the matter is there in His Person, do you think, or is that going too far? 

    SMcCDo you mean the reference the Spirit is the truth? 

    APCLYes, as to whether one glory of His own Person would be that, that He is the truth. I was only thinking it would emphasise more what you are saying as to the truth being the bond; because it really is what lies in the divine Person who is here. I would like to get clear as to that. 

    SMcCMy own impression of it is that it has a subjective bearing, the Spirit being here in the saints because, whatever may have come into the dispensation in the introduction of failure and ruin and breakdown, there has always been, in the martyrs, and in faithful ones here and there, a certain subjective answer in which the truth has been there, although it is not in a full way in which we have it in the recovery, and in the revival; and as it was in the pristine state of the assembly. But the Spirit is not incarnate, and when the ruin and breakdown came in. He still was here, and the unity of the Spirit still was here. I think it bears on all that. 

    JTJrHe came into the assembly, and He is still here. 

    SMcCThat is it. When the ruin and the breakdown came in, and the Dark Ages came in, the Spirit did not retire into heaven. He remained here, because the assembly in that sense, in principle, goes through intact. It is affecting to think of the Spirit being here all through the Dark Ages. 

    APCLThat is what I was thinking, that if the matter lies with the Spirit, what a resource there is for us. 

    SMcCJust so. 

    JTJrTo know that He is here in the way that He was when He came. 

    SMcCHe has not changed a bit. And it is not what He is in Deity. The Spirit is the truth is not a reference to what He is in Deity, but what He is here in the assembly. 

    JSEDid not that same principle apply when Christ was here amongst His own? Could we not rightly say that He was amongst them in a condition that they could take account of; and that in that condition He says I am the way, and the truth, 

    and the life. No one comes to the Father unless by me. Does He not, as having gone to heaven, present Himself now, according to the scripture referred to in Ephesians, as the One in whom the truth is? But is not the Spirit here taking the place that Christ had here, as He Himself said, another Comforter, and is not John, in this epistle, enlarging on that in view of this spiritual unity that we are concerned about? 

    SMcCI think so. Now that the Lord has gone to the right hand of God, the truth in all its fulness is seen in Him objectively there, but it is now in this passage linked with the Spirit here in the assembly, that He is the truth. It helps to see if we except the scripture in Jeremiah (which has a characteristic, or relative reference), that God is said to be true but never said to be the truth. But the Persons that are said to be the truth are the Persons in the mediatorial position. The Mediator, the Lord Jesus Christ on high, and what He was down here, and then the Spirit here in the assembly. 

    PLIs it because the truth is not presented absolutely, but it is presented relatively as coming within our range in divine Persons in the economy? 

    SMcCTruth involves comparison and stands over against error in that sense being the expression of what God is, but viewed in His essential existence, God does not express Himself. He is what He is; He cannot be compared with anything, as J.N.D. said. Scripture says, God is love, which is an absolute reference. 

    RWThe presence of the Spirit as the truth is seen in the meeting of evil in Acts 5. 

    SMcCYes. And what is to be noted in this section is that the truth is personified. The truth will make way for itself, like the ark in the land of the Philistines. The power of God is linked with it, bringing down things, the truth does that. 

    JSEDo we need to understand, that both in the case of Jesus, and in the case of the Spirit, they are Each, in turn, said to be the truth, but, as in a circle of holy affinity with their feelings? Does not this matter of the water, if applied, bring us more into correspondence with what is proper to that circle? 

    SMcCThat is the whole point in the water, that we should be delivered from the world, and the system of things in it, and what is linked with man, and his state, and be linked up with a system of things that is marked by what is purified, and is in affinity with the Spirit of God. The state is a result of the work of Christ and the Spirit being here in this way. 

    JSEDoes that make the allusion to yourselves in the second epistle more understandable by us? Is yourselves a term which denotes the circle of affinity with the Spirit here as the truth? 

    SMcCJust so. 

    AJGSo that the Spirit as the truth requires, for its expression, saints in moral accord with Himself? 

    SMcCI think it is very important to see that. We do not thus talk over these matters as just platitudes and things that entertain our minds, but they have in view a corresponding state being produced in us, a state that is marked by uprightness, honesty and transparency, that is the fruit of the water aspect of the death of Christ applied in the power of the Spirit. 

    RGBDo the distinctive references to walking bear on that, particularly the walking in the truth, and walking according to His commandments? 

    SMcCThat is very important, because we might say, Well, John is getting very detailed and very extreme; he says that if a man goes forward, and abides not in the doctrine of Christ and perhaps has got a new development in mind, and is opening up what might be called some fresh feature of the truth, 

    that is in advance of Christianity, the sisters should hear this, and pay attention to it. John says to the elect lady, If any one come to you and bring not this doctrine, notice the word doctrine, the teaching, do not receive him into the house, and greet him not; for he who greets him partakes in his wicked works. We might say, Well, could we not say Good day to him, or Good afternoon? No, John says if you do that, you partake in his wicked works. Now this is the holy Scriptures, this is what the scripture says, and the Spirit of God inspires the record. 

    JGMHow does the Lords word in John 17 bear upon this matter, when He says, Sanctify them by the truth: thy word is truth? 

    SMcCWell, there is a link with it in that the truth becomes the instrument or agency, in the power of the Spirit, by which we become set apart from this world. The truth there is that Christ is in glory, the Object of the affections of His people. And if the Object of our affections is there, how could we get absorbed with things here? How could we get enmeshed in associations here? It has got a delivering effect. 

    AJGIn this second epistle of John, and in the third, we get the expression Walking in truth, and then, walking in the truth. Do you draw any distinction between those two? 

    SMcCI think there is; could you say something to help us on it, as to what is in your mind? 

    AJGI was just seeking to get it clarified. We have walking in truth in verse 4 of the second epistle, and thou walkest in truth in verse 3 of the third, and then I hear of my children walking in the truth in verse 4 of the third. 

    SMcCIs not the one a question of what is characteristic, and affects us subjectively and in practice, and the other - walking in the truth - involves what governs and controls our outlook, our thoughts? You get, for instance, in verse 1, The elder to the elect lady and her children, whom I love in truth, It is the character of the love. Now this is very important, because we should have no natural likings for one another, there should not be those that we like better than others, we are not to be respecters of persons. Then if we love in the truth, it is like another link with Pauls ministry in Colossians, love in the Spirit; that is, we are not governed by one another according to what we are naturally. 

    HWIs there any link, or any connection, between the thought of the truth, and our faith, or the faith once delivered to the saints, that Jude speaks of? 

    SMcCI think there is a link in that sense. We walk in the truth, and the truth has come out. I mean, we do not expect exactly that there will be fresh revelations of the truth in these meetings, in the sense in which we are now speaking of it. The truth has all been laid out, what we are seeking to get at is what has been laid out, and what the Lord is seeking to help us to get into. The water is necessary for that, and the Spirit is necessary for that. 

    HWWould that be encompassed, by the thought of our faith, which gets victory over the world? 

    SMcCWell, there you have a link. 

    GCHI understand the expression for the Spirit is the truth is a reciprocal statement. 

    SMcCYes, it can be reversed, so that the truth is the Spirit. That is very important, in connection with the recognition of it, for the Spirit bears witness, implies the assembly. He is not exactly bearing witness to the angels, it is not that He is in heaven at this point, bearing witness, and this is the value of the New Translation, but it is the Spirit that bears witness here for the Spirit is the truth, or the truth is the Spirit. 

    CHIn your reference a little earlier, to verses 9 and 10 in the second letter, you spoke about the importance of not receiving those who abide not in the doctrine; if the truth and the teaching connected with the truth becomes the bond of fellowship, are we to understand that it will increasingly become the test of fellowship? 

    SMcCIt will. Because it is the truth that abides in us and shall be with us to eternity. It is not special friendships, special leanings, special likes and dislikes; it is the truth that abides in us and shall be with us to eternity. And the truth will become increasingly the bond. But we should see in that way how it is bound up with the two holy Persons in the mediatorial position, the Lord Jesus at the right hand of God, and the Spirit here in the assembly. So that we should not speak carelessly, or lightly in regard to the truth, as if something was being made an issue that does not mean much. We may be assaulting, or attacking, a divine Person. 

    CMMWould you say a word about Jesus Christ coming in flesh? In the first epistle it says Come in flesh. I was wondering as to the word coming. Could it be connected with Hebrews 10, Wherefore coming in to the world he says ...? 

    SMcCFor many deceivers have gone out into the world, they who do not confess Jesus Christ coming ... It is not the chronological side, but I understand the reference to the coming to imply that it is the form and character seen in the action of this Person. No other Person could do this. I mean, no other man could do this; it could only be said of One who was a divine Person. In the first epistle Jesus Christ come in flesh is a statement of actual fact that He came into that condition of humanity. 

    HBWill you say a word as to In him was life and the life was the light of men? Does that bear upon what you are saying? If we do not walk in the light, we are not practising the truth; He that practises the truth comes to the light, John 3: 21. 

    SMcCWell, it is very important, because it bears on the state that the water would produce. Things are out in the open, transparent, no opaqueness. God is in the light, why should we not be in the light? Why should I have anything that I do not want the brethren to know? Why should everything not be laid open? Why should there be any dark parts, dark spots that I do not want to disclose? If God is in the light, we are to walk in the light as He is in the light, and have fellowship with one another. And the water would help us as to that. 

    JPHWould Demetrius be one who was walking in the light? 

    SMcCI think he was. It says of him, that he has witness borne to him by all, and by the truth itself. You would never have any difficulty about Demetrius. Wherever he went among the brethren, he had witness borne to him by all. You might say universally. Demetrius would be known, and then it says and by the truth itself. What a fine reference to any person! 

    JPHWas he an exemplar in that way of all the truth that he had been taught? 

    SMcCI think he was. The Lord said He that practises the truth comes to the light, that his works may be manifested, that they have been wrought in God, John 3: 21. Demetrius was that. If we are not doing the truth, we will be afraid of the light; none of us wants to be afraid of the light, and it is important that every one of us should be in the light as God is in the light. 

    PHHDo you think that is illustrated in some of the men around David, like Joab, who passed muster in a public way, yet when the test came, it showed that they were dark, and not walking in the truth? So it led to something sectional. 

    SMcCIt is very important to see that, because one thing that marks the antichristian world and antichristian principles is deception. That is, in the system around us, we have the mysterious habiliments and dress; it is all deceiving, and when the enemy has been defeated in the open battlefield, he resorts to deception. It may be even through innuendos, oblique hints, or covert allusive statements, that inject virus into the blood-stream, and bring about a state of innocuousness amongst the saints, so that the truth loses its sting and power in their conscience. 

    PHHHere the deception you speak of is connected with antichrist, it says, This is the deceiver and the antichrist. That shows the origin of it. 

    SMcCThat is it. And John, in his writings, in the epistles, would remind us that there are many antichrists, and I have to see to that in my heart. Every one of us has to see to this feature of what is antichristian, because if any allowance is made for it, we shall get what we have in the history in 2 Samuel, Solomon and David displaced, and Absalom in power. 

    MHTDo we see the contrast between those that the elect lady was warned not to receive into the house, in the second epistle and those whom we ought to receive in the third epistle? It says receive such, that we may be fellow workers with the truth. 

    SMcCThat is good. The second letter stresses those that we are not to receive, but the third letter stresses those that we are to receive. It is important therefore to see Demetrius in that light, as one who has witness borne to him by all, and by the truth itself. 
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