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    EZEKIEL 1 (JND 38)

    Ezekiel 1

    In Ezekiel the prophets place is quite outside Jerusalem, by the river Chebar. He is carried there to see the judgment executed, but the glory of the Lord goes there (it led Nebuchadnezzar in judgment) to judge, and it shows, come what will, His throne on the Cherubim is always there, far beyond its special application, even in the midst of the people. And this is a very important consideration. He has found Himself in the midst of the people in condescending grace and wisdom, but that was but a special manifestation in great favour and for the manifestation of His glory. His people had been unfaithful to it, but that took the seat of the Throne  the Throne, and not Jehovah off His Throne. He led up Nebuchadnezzar there. Hence, the Throne is here so high it is dreadful, not in the near condescendence of grace. It comes, views, judges, and departs. It is terrible when it is thus, with what had been the place of the Throne. At the end of Ezekiel, it becomes again so. And compare the entry, departure, and ascension of Jesus in lowliness, as prophesied, but still the King. To us the Throne is a Throne of grace, but all power is Jesus in heaven and earth, Go ye therefore, etc. The glory of God had not, however, left the House definitely as yet, when Ezekiel was carried there; see chapter 8: 6. It is touching to see, even here (see chapter 11) in the midst of judgment, the intercession and sure promise of grace. 

     26. How exceedingly sweet it is, and what a reassuring centre it gives, and most wonderful, that in all the intentionally mysterious and terrible glory of God, a Man is on the firmament above! God has for man, and for all, wide and terrible glories  brightness of surpassing light  but when He reveals Himself, He is a Man however glorious. The heathen seized something of the attribute-glory of God, and their representations of God were Cherubic  the best of them. God, revealed, sits above or between all these, and there as a Man. Were there any idea of God as Man, it was corrupt and sinful man  his known passions and fears. 

  
    SONSHIP (JT 1)

    Ezekiel 1: 26 - 28; Ezekiel 2: 1; Acts 9: 19 - 20; Ephesians 1: 3 - 6

    What I wish to make clear is that the recovery of man for God is in sonship. God, having lost man in Adams fall, has recovered him in sonship, and hence in permanency. The recovery is in Christ who is the Son, and the Son abides in the house forever, it will be found that when God undertakes to re-establish anything He does it in permanency; sonship involves this as to man; and so henceforth he will be seen only in this state before God. It is true that after Adams sin, man, as in the flesh, was taken up and owned of God, as in Noah and Israel, but this was provisional in view of the coming of Christ. One mark of a son is that he has intelligence as to Gods mind, and he delights in what God accomplishes. When the earth was founded the morning stars sang together, and all the Sons of God shouted for joy, Job 38: 7. 

    But I will dwell first on the passages read in Ezekiel, connecting a thought or two in them with Acts 9. There is what the prophet calls, The appearance of the likeness of the glory of the Lord; I desire to dwell on this, and I wish, also, to refer to Ezekiel, viewing him as son of man  the appellation by which he is addressed as commissioned to bear witness to the people. 

    God had been pleased to connect His glory with Israel, and this involved that His thought was that the nation should be the means of blessing on the earth; but the book of Ezekiel shows that it had utterly failed in this. In chapter 1 the prophet is seen outside the territory of Israel where, had the people been faithful, the glory would have been; he is in the land of the Chaldeans, by the river Chebar, and there the heavens were opened, and he saw visions of God. What he saw he speaks of as the appearance of the likeness of the glory of the Lord. The glory of God means blessing for men, and therefore the display of it involves that God has a free hand to act according to His nature and counsels. The gospel announces this, and so it is designated as The glad tidings of the glory of the blessed God, 1 Timothy 1: 11. 

    God has infinite resources, and so He is not limited to any individual or institution although He may take up one or other in His wisdom. Israel had utterly broken down, they had not wrought any deliverance in the earth, and yet would have assumed that God was limited to them; but we see in Ezekiel 1 a combination of divine agencies outside Israel, and independent of them. These agents suggest the dispensations under which they appeared, but they are marked by intelligence, strength, firmness, and rapidity, and they are perfectly united. The point is, that all this wonderful array of executive power is under Gods hand in the presence of Israels failure. The living creatures and the wheels are under the firmament, but they are under the control of a Man above the firmament. The agents of divine power are seen where human need is, but they are controlled by Christ in heaven. Above the firmament ... was the likeness of a throne ... and upon the likeness of the throne was the likeness as the appearance of a man above upon it. This is not the throne of David, but a universal throne occupied by Christ as Man; it has reference to man as such. It is analogous to the Lords present position as Lord. 

    Acts 9 sets this before us. Here we see how the Lord, although in heaven, is controlling things down here with a view to the good and blessing of man. As in Ezekiels day, Israel had shown themselves utterly unfit and unwilling to be the agents of divine blessing. Jesus had been in their midst, and although they had crucified Him, He was ready to return to them, did they but repent. Stephen saw Him in heaven standing, and the glory with Him; that glory was reflected in the face of the witness, but it was of no avail; every overture was rejected. Had the Jews repented, Christ would have come back and reinstated them as the centre of Gods government on the earth, see Acts 3: 19 - 26. But instead of repenting, they stoned Stephen, and now the Lord is seen as operating and controlling agencies outside their territory  in Damascus. A light from heaven appears to Saul, and Jesus speaks to him. Saul recognises Him in authority; he says, Lord. That Man is above the firmament, but there are agencies down here which He directs for the blessing of men. Indeed, an almighty power is on earth on our behalf, but the authority is up there. The Holy Ghost acts in relation to the authority vested in Christ. The Lord had a servant in Damascus who would tell Saul what to do; this was Ananias. I refer to him as corresponding to the living creatures in Ezekiels vision. He was a bit rebellious, but still he does the Lords bidding; and he is in the spirit of his Master. Saul, on entering Damascus, finds a brother: Ananias says Brother Saul, etc. Who has placed that Christian, or that company of Christians, near to you? The Lord has done it, and they are there for your good. They love you and care for you. The words of Ananias must have been as balm to Saul. Ananias put his hands on this needy man  the touch of a brother! But all is from Jesus. Ananias says, The Lord, even Jesus, that appeared unto thee in the way as thou camest, hath sent me. And now note the object in view in the mission of this servant of Christ: That thou mightest receive thy sight, and be filled with the Holy Ghost. What infinite blessing it meant for Saul, and through him, for men in general! But such is the character of Christs administration from the throne at the present time. 

    Let us now look for a moment at Ezekiel 2: 1 - 3, where the prophet is addressed as son of man. This was the title the Lord took when Israels rejection of Him came fully to light. The disciples should tell no man that He was Jesus the Christ, but there were those who should see the Son of man coming in His kingdom, Matthew 16: 20, 28. It was as if the Lord had said of the Jews, They have not appreciated Messiahs presence in their midst, and they are about to kill Him; therefore I am taking a place in relation to men as such, as Son of man, so that I may render them the service which that relationship suggests. As Son of David the Gentiles had no claim on Him, but as Son of man He is available to all. A son in a family will do all possible to help the family if they are in need, and those in the family are justified in expecting this. There is nothing to fear from the Son of man, and now that He has died and risen, He is for men in all the value of redemption. The Son of man is a title taken in grace (it is a title involving universal dominion and glory too) and it has the effect of dispelling all fear from our hearts, and of establishing confidence in the Lord there. Ezekiel was sent to the people as son of man, and this was in keeping with the vision he had seen; and every true evangelist is imbued with the spirit and grace which the appellation involves. Therefore, there can be no doubt that Christ is glorified as the Son of man morally by the preaching of the gospel, and by what it has effected for men. 

    In Acts 9 Saul at once preached Christ as Son of God. This was the result of the impression made upon his heart by the Lords appearance; it was in accordance with his commission, Galatians 1: 16, although his apostolic ministry began in a regular way at Antioch, Acts 13. But Sauls preaching at Damascus indicated a point of departure in the testimony. Jerusalem was now abandoned as a centre owned of God; a Man in heaven, in all the liberty and dignity of sonship with God, was now known in the heart of a man on earth, and announced by him as glad tidings among the nations. Christ was no longer waiting to return to Israel, as Stephen saw him: He was Himself the Centre of a new system altogether, and this should take character from Himself it should be free Jerusalem above is free. Galatians 4: 26. 

    It is of the very greatest importance that sonship should be understood. Many believers are like slaves or strangers in the attitude of their souls toward God. God has not pleasure either in a slave or a stranger. The slave has to go out of the house, Galatians 4: 30, and the stranger is under tribute, Matthew 17: 28. In Matthews gospel we may trace the order in which the truth of sonship came out. This is my beloved Son, in whom I have found my delight (Matthew 3: 17) gives us the clue to it; this indicates that God had reached His thought in Man. Chapters 11: 27, and 16: 17, 18, agree, in a way, with Sauls preaching in Acts 9. Christ being rejected by Israel, everything turns on the Son of God. 

    But the saints should come into the enjoyment of sonship and Matthew 17 helps greatly as to this. To pay tribute in Gods house means that you are a stranger. An unconverted man may well be placed under tribute in the assembly  there is no liberty there for man in the flesh  but the believer should understand that it is his place. The believer is a son, and the sons are free. Of course there is no liberty for the flesh, but God would impress upon us that He wishes us to be free and happy before Him. God sent forth his Son ... that we might receive sonship, Galatians 4: 4, 5. If we have slavish fear in His presence, God would assure us that we are sons and if we are possessed, in any degree, of the spirit of a stranger, and so feel that there is a demand upon us, He would tell us that we are no more strangers and foreigners, but fellow-citizens with the saints, and of the household of God, Ephesians 2:19. 

    Galatians treats of sonship in the way of light, so that saints should be preserved from bondage, or if in bondage, delivered from it; Ephesians connects it with Gods eternal counsels in regard to us. The Ephesian saints had been formed by the Spirit; they had not only the light and spirit of sonship, but were evidently formed in the intelligence and affection which the relationship implies. Hence they would appreciate what the epistle unfolds. God opens up His counsels to us as we are prepared to appreciate them. As in the realisation of sonship, we are in sympathy with God in all that He purposes to do. Sonship is not limited to the church, but at the same time, it will be known in a distinct way by us. Christians are blessed with every spiritual blessing in the heavenlies in Christ, ... having marked us out beforehand for adoption (sonship) through Jesus Christ to himself. Ephesians 1: 3,5. There are blessings and relationships which the church enjoys in connection with heaven, but which are also shared by others in a modified and earthly way. But the more we enter into our own distinct, heavenly portion, the more are we sympathetic with God in what He accomplishes in the whole realm of His counsels. 

    May God grant unto His people that intelligence and liberty of affection which are peculiar to sons! Thus shall we answer to His thought in recovering man in Christ. 

  
    READINGS ON EZEKIEL (1) (JT 24)

    Ezekiel 1:1-12; Ezekiel 1:26-28; Ezekiel 3: 16 - 21

    FLI would suggest, as the line is quite unusual, that it would help us all, if you give a little outline of this book, so that we may follow along in the unfolding of it a little more intelligently. 

    JTWell, there are many thoughts which, I hope, by the Lords help, may come before us. One is that the writer is identified with the people of God in their different circumstances. He says, I was among the captives, and in the body of the book he dates from the captivity (see chapter 40). In that way, he accepts the governmental dealings of God. Another thought is that the heavens were opened, and another, that he is addressed as son of man, the term, indeed, appearing more frequently in the book of Ezekiel than in all the rest of Scripture: reminding us that the race of man is in view, rather than a favoured part of it. A further thought is, that it is based on signs, most of which appear in the prophet himself, and, generally speaking, involving much suffering. Another thought is, that in chapter 1 we have for the support of all these things, an array of power here, having a universal bearing, the number four governing it, and all under, or subservient to a man above upon it, i.e., the throne. These thoughts, I believe, are seen running through the book, and they culminate in the whole house of Israel being seen in life, and the house of God set up in relation to Gods own purpose, as it says, in the land of Israel (chapter 40: 2); and then blessing flowing out from the house, in the river; the river flowing out from under the threshold and south of the altar. The book ends with the title of the city being given: Jehovah-Shammah, meaning that Jehovah is there. These subjects are fully developed, and have an important bearing on the present time, as corresponding with the ministry of John. The captivity is accepted, and the light given is identified with the captivity; so that victory is in view from the outset; for as John sees the heavenly city coming down, so Ezekiel sees the city and the house of God there. 

    FLWould you say that Ezekiel, in that way, is suggestive of John? I John, your brother and fellow-partaker in the tribulation and kingdom and patience, in Jesus, was in the island called Patmos, for the word of God and for the testimony of Jesus, Revelation 1: 9. Does the presentation of John correspond with Ezekiel? 

    JTI thought so. It gives the geographical position of the captivity as by the river Chebar, far away from the earlier centre, as John gives the island of Patmos. 

    FLFrom what you have been saying, there is a considerable analogy between Ezekiel and the book of Revelation. 

    JTThere is. Johns ministry is based on signs, excepting the epistles; his gospel and the Revelation certainly are based on signs. In Revelation 1: 1 we read, He signified it, sending by his angel, to his bondman John, meaning that it was by signs, and Ezekiel is the same in character. 

    WMIt is remarkable that both of these books begin with the servant in captivity, and end with living water. 

    JTThat is very suggestive. In Ezekiel, a river issued out of the house, and came down south of the altar; in Revelation, it is out of the throne. 

    FLIn Ezekiel the climax is in the glory of the Lord; would not that convey the blessing of the millennial day; whilst, in the Revelation, we get a higher touch in the introduction of the eternal state the tabernacle of God is with men (chapter 21: 3); would not that suggest blessing on a higher plane? 

    JTI have no doubt that is right. Ezekiel touches John in a most remarkable way, as illustrated by the number of steps in the approach to the house. First, there is a series of seven steps, and then a series of eight steps; as if Ezekiel wants to set up the earthly system according to complete exercise, seven being the number that denotes such exercise, according to the light governing the position. Eight, I think, goes beyond, leading as it says, into the inner court, which would mean immediate proximity to the house, where God Himself dwells; chapter 40: 20, 22, 28, 31. Now John, I think, in the Revelation, has the same thought, viz., the eternal state of things, which corresponds with the eight steps. 

    FLSo that Ezekiel indicates there is another step, in the second series, without unfolding the nature of it, whilst in the Revelation we get light as to what that eighth step is. 

    JTYes, it is beyond the millennial blessing. The tabernacle of God with men, is certainly beyond the millennial day. John saw a new heaven and a new earth; Revelation 21: 1. 

    DMRIs there anything significant in the fact that the throne is no longer connected with Jerusalem? 

    JTIt is the point that is made. Israel had forfeited their privilege; not only was the throne lost but the Shekinah, or divine presence, was about to be lost. Although with the greatest reluctance, yet the glory eventually departed. 

    JSSo in Johns gospel, it says, He came to his own, and his own received him not, chapter 1: 11. 

    JTThere was in the person of Jesus here, the embodiment of every divine thought. The gospel of John shows that He came unto His own and His own received Him not. They lost, therefore, all their advantages, as the body of that gospel shows, but in the Person of Jesus is worked out, according to that gospel, every divine thought. I think that in the array of power in these symbols in chapter 1, we have a means whereby every divine thought is secured, and all is under the control of a Man in heaven; so that there is, at the present time, preservation, maintenance and power for the security of every divine thought. 

    AFMWould Ezekiels name indicate that he was in correspondence with that power? 

    JTThat is it, it means strength of God. 

    WB-wIs there no thought of setting up things officially again in connection with Jerusalem here? 

    JTThe term son of man would be a reminder to faith that something wider was in view. 

    DMRDo you think that we get a suggestion of the glory departing in Acts 7? Stephen saw the glory of God, and Jesus standing at the right hand of God (verse 55). The Jews filled up the measure of their sin, in stoning Stephen which gave the Lord a free hand to select another vessel. 

    JTStephen saw the glory of God. That is contemplated in Ezekiel: it departed first from over the threshold of the house, and then it stood upon a mountain beyond Jerusalem, so that it finally left, and Stephen sees it in heaven. He sees the Son of man and the glory; and then after that, you have worked out the thought seen here, that all the power of God on earth was subservient to a Man in heaven; so that He speaks in power out of heaven to Saul, as Jesus. Then the term Lord is emphasised in Acts 9, to remind us that He has authority to repress and restrain all that would lift up its head against the testimony of God. These elements ought to have been in Jerusalem; they were no longer there, but in heaven, in His hands, so that the opposing elements are dealt with, and then Ananias is brought into service, and although refractory, the Lord uses him, and brings him into accord with heavenly light. I think Ananias may be taken to represent these symbols here, of power and spiritual movement by which God is carrying on His government. 

    FLDo you think the Lord before the high priest would have a reference to this in Ezekiel? They say, Tell us if thou art the Christ the Son of God. He says, Thou hast said. Moreover, I say to you, From henceforth ye shall see the Son of man sitting at the right hand of power, and coming on the clouds of heaven, Matthew 26: 63, 64. It was this largely that produced the accusation of blasphemy, when the Lord turns the question from Son of God to Son of man. 

    JTAnd so in answer to Nathaniel, the Lord says to him, Before that Philip called thee, when thou wast under the fig tree, I saw thee; and Nathaniel answers, Rabbi, thou art the Son of God, thou art the king of Israel, which was quite in keeping with an Israelites expectation, that is, any pious Israelite would, as reading the Psalms, know that the Son of God was the King of Israel; but the Lord says, Thou shalt see greater things than these ... . Henceforth ye shall see the heaven opened, and the angels of God ascending and descending on the Son of man, John 1: 48 - 51. That was for one truly an Israelite; an instruction to him that there were greater things to come, in relation to the Son of man, that is, the whole race of man is to be brought into view. 

    JSIs that answered in Stephen? 

    JTHe evidently, by the Spirit, was guided to refer to the Son of man; as an Israelite, he would have the Messiah in his mind, but referring to the Son of man, he was in keeping with the character of the moment. 

    WMI suppose that Nathaniel would hardly know Him as the Son of God as we do, but in connection with Psalm 2. 

    JTIt would be in a more limited way. 

    WMThe Son of man would be more in relation to the race of men. 

    JTSo that John develops the truth of the Son of man in a constructive way. It is more definite in John than in the other evangelists. He gives you first the heavens opened, and the angels of God ascending and descending on Him; then he gives you the Son of man lifted up: As Moses lifted up the serpent refers to Genesis 3 as well as to Numbers 21; it was a question of the source whence sin came, so that the Son of man deals with the thing at its source; and the result is, the whole race is to come into the good of His being lifted up. 

    WMSatan came in as a serpent and is cast into the abyss as the ancient serpent. 

    JTIn John 3: 14, it says, And as Moses lifted up the serpent in the wilderness, thus must the Son of man be lifted up, that everyone who believes on him may not perish, but have life eternal. The onus of the thing was on the Son of man, and He dealt with it at its source. In verse 16 we get the source whence love springs: For God so loved the world, that he gave his only-begotten Son, that whosoever believes on him may not perish, but have life eternal. Here it is not the Son of man but the Son of God. God has found a means, in His Son, of opening up His heart; but verses 14 and 15 deal with the onus that lay on Christ as becoming Man to do the will of God; so that the present result is, eternal life for anyone that believes on Him. There is a very beautiful combination in verses 14 and 16: the former is from our side, the uplifted Son of man; the latter from Gods side. He gave His only-begotten Son. 

    RSSYou refer to the seed of the woman in Genesis 3? 

    JTTo the serpent. Chapter 3 begins with the serpent; he was more crafty than any animal of the field (verse 1), that is, he takes the initiative, it is a question of the source of the evil; man was not the source of it. Satan was. 

    WMThat is, Satan is the source of evil, God the source of good. Man was not the first to sin. 

    JTThen the Seed of the woman is the Son of man, and therefore, God says to the serpent. On thy belly shalt thou go, and eat dust all the days of thy life. And I will put enmity between thee and the woman, and between thy seed and her seed; he shall crush thy head, and thou shalt crush his heel (verses 14, 15). The Son of man deals a death blow to the serpent, in His being lifted up. 

    WMWhy do you think that God says, I will put enmity between thee and the woman, as well as between both seeds? 

    JTThe woman represents humanity subjectively. It contemplates the work of God; Johns epistle, I think, shows how the two lines work out. In Revelation 12 we see that the dragon persecuted the woman that bore the man-child. 

    ARIs that the reason why Satan is dealt with typically, later on in this book? 

    JTQuite. He is in view in Ezekiel in the King of Tyre, and John in the Revelation identifies him as the ancient serpent, the devil. There is no doubt as to who he is, the Spirit of God pursues him from the very outset right to the end. 

    WMIn the latter scripture you referred to, he is called a great red dragon; as the dragon, he gives impetus to the head of the Roman Empire, and then he is called the devil and Satan. 

    AFMIt is in that book you have his final consignment to the lake of fire. 

    JTReferring again to John 3, the Lord says, And no one has gone up into heaven save he who came down out of heaven, the Son of man who is in heaven (verse 13); so that He is in the position as Son of man to know everything, as He says in verse 11, We speak that which we know, and we bear witness of that which we have seen. 

    AFMWhat you were remarking about the Son of man being lifted up in John 3 is most important. We have generally connected it with the condemnation of mans sinful state, but it is most helpful to see that it goes further back than that. 

    JTI think that is the thing: to see things here dealt with at their source, and thus effectively. 

    BTFDo you distinguish between the work of the Son of man and the work of Son of God? 

    JTThe Son of man is on the side of the human race, whereas the Son of God is on Gods side. The best illustration of the former is in Simeon. He receives the Child Jesus in his arms. He is on the side of man. Simeon has Him in his arms; and as having Him there he says, A light for the revelation of the Gentiles. You see the Gentiles come in before the Jews in that passage, meaning that Simeon spoke by the Spirit, and as he held the Child in his arms, he was enriched; and the whole race is enriched by it. It is the appropriation of the Child, in the presence of God, in that He would be a light for the revelation of the Gentiles, meaning the unveiling of the Gentiles, and then, the glory of thy people Israel, Luke 2: 27 - 32. 

    AFMThat is clearly the order. What would you say about the title Son of God? 

    JTJohn presents the Son of God as in the bosom of the Father  not in Simeons arms. He is from Gods side to bring God before men. God approaches us, in that way, in His Son. 

    BTFWould you say that Ezekiel sets forth the life-giving power of the Son of God, as Johns gospel does? 

    JTI think so. Resurrection is the great testimony to the Son of God. He is marked out Son of God in power, ... by resurrection (Romans 1: 4); and that is developed in this book. 

    AFMWould the Son of man be first in the way of our appropriation and then the Son of God? 

    JTFrom our side, the Son of man is first, but then you come into the light of the Son of God, which involves an entirely new order of things. 

    WMThat was the revelation of the glory of Christ which came unto Paul. 

    JTThe Lord says, in answer to his inquiry, I am Jesus, but when he preached, it says, he preached Jesus that he is the Son of God, Acts 9: 5, 20. 

    DMRWhat have you to say about the four living creatures? 

    JTI think what dominates the symbols is the thought of man, that is the general appearance of them; and then their feet are straight, like the sole of a calfs foot, meaning, I suppose, firmness. In the further description, the likeness of their faces was the face of a man, and further, the four had the face of a lion on the right-side, and the face of an ox on the left side, and the face of an eagle, but we are not told where that face was. These symbols mean respectively: intelligence, strength, firmness and rapidity with which the government of God is carried on at the present time. 

    RSSCorresponding, to a considerable extent, with Revelation 4. 

    JTQuite so. 

    RSSWhich is another link between the writings of Ezekiel and John. 

    JEHIs it the thought that these features of the living creatures were found in perfection in Christ? 

    JTYes, and they are also found in every divine agent at the present time. You would look for these features: intelligence, strength, firmness, patience and rapidity in the work and service of God. That is often the difficulty with us: many of us are apt to hold back; but if there is intelligence, and strength, and patience in regard to what you propose doing, do it  without delay. 

    APAre those four features seen in the four gospels? 

    JTI should not like to fit them in, in that pronounced way, although, no doubt, they forcibly appear in the Lords ministry on earth. 

    AFMWould you connect all this with the opened heavens? The book begins with the statement that the heavens were opened. You might say a word about that. 

    JTThat feature dominates the whole book: we are governed from heaven; it is heaven asserting itself, and when heaven is acting directly, no earthly centre is recognised. That is what is meant by the light, and the voice, from heaven in Acts 9; and the sheet from heaven in Acts 10; all is to call attention to where the seat of Gods government is now, and to its activities. 

    NLWould not Acts 8, Acts 9 and Acts 10 confirm that as to the race, the government of God, and the like? I mean the activities that are seen there. 

    JTI am sure it would. What you see in chapter 8, is that Philip went down to Samaria and preached the Christ. There is action. We are not told that he was sent to do it, but, on the face of it, he did the thing in the light of these symbols: he was intelligent, strong, and careful, and energetic too, for the thing was done, and Philip did it. 

    And then the first part of the race that comes into evidence in this new movement, is the African, that is, the Ethiopian; the second part is the Asiatic, that is, Saul; and the third is the European, that is the Roman centurion, so that practically the whole race of man is representatively brought in in this new movement, after Stephen sees the Son of man in heaven. 

    QuesYou have just given a striking illustration in Philip of the four living creatures. Would the four have any bearing upon the gathering of the elect from the four winds of heaven? 

    JTYou see unity in the wings being joined together. Of course, it is well to see that these are symbols, and in order to understand them we must have the thing they symbolise. If we are not in possession of that, then they will not be understood, but if we are in the apprehension of Christ in heaven and the Spirit of God upon earth, we then have the thing symbolised, and having the thing we can see the application of the details. 

    ARSThe fact that the glory departed, would show that the earthly centre was discontinued and now everything is being directed from heaven; there is no earthly centre today. Is that correct? 

    JTExactly. 

    FLWould you say that whilst the thought of the Son of God brings in sonship, the Son of man is more universal, including every dealing of God with man, governmentally and in adjustment, and as bringing to pass in man a sphere of pleasure according to God? 

    JTOne can refer to ones experience in moving about, and observing the different races into which the human family has been subdivided, and one is impressed with the force of the term, Son of man. You see the most degraded subdivision of the race, and yet this term applies to it. Take any of the inhabitants of the South Sea Islands, or of Australia and New Zealand, the question arises. How did they get there? It seems physically impossible in some instances; but I think that the reference in Genesis 11 explains it: Jehovah scattered them thence over the face of the whole earth (verse 8). It seems to me that that explains the universal position of the race, and this beautiful term applies wherever you see a man, and however degraded he may be. 

    RSSThis beautiful term, Son of man. 

    AFMSo that in the government of God, He scatters, but in the Son of man, in grace, He gathers. 

    JTAnd He brings His Son into manhood so as to inspire hope and confidence in every human heart. 

    GWHAnd in the gospel, He presents blessing to them. It was God making available to men the blessing of the gospel for them. 

    FLIt is doubtless the point of Luke: The genealogy of the Lord there reaching back to God of Adam, of God, Luke 3: 38. The grace of God, in Luke, carries man right back to God; so that, as you say, however degraded the creature, he has to be regarded as possessing a divinely given spirit, and God never relinquishes His title. 

    JTIt is very beautiful; God has given man a spirit. Take the aboriginal of Australasia, if God has given that man a spirit, and He has, according to Scripture, will He not take account of him in every other detail? 

    DMRWould you say of man universally that that is what is implied in Psalm 8? 

    JTThe question is raised as to who the Son of man is, and the coming of the Son of God into manhood explains it. 

    ANWReferring to the firmament, the appearance of the man is above it. It is separated from the appearance of the wings and wheels. Why is that? They are found connected with the four faces but separated in the firmament. 

    JTDo you not think that is quite in keeping with the truth? The Lord is to be regarded in His own personal distinction; He says, The Son of man who is in heaven (John 3: 13), and yet He was on the earth. And then again, If then ye see the Son of man ascending up where he was before, John 6: 62. There seems to be room made for His personal distinctness, and the appearance of fire and brightness are said to be from His loins upward, and from His loins downward; that is to say, as I understand, He is great enough to reach up to God, and yet condescending enough to reach down to man, indeed, to the uttermost extremities of the race of man. 

    ANWAnd what is below the firmament is visible to man, but the Son of man is not visible. 

    JTSo that all is actuated now from heaven, and is under the control of the Lord in heaven. 

    WMDo you think there might be an allusion in the hands being under the wings to the Lords hand was with them, Acts 11: 21? 

    JTYes, indeed. 

    AFMThe wings are the last things mentioned in connection with these living creatures. Do they suggest swift movement? 

    JTI think so, and a means by which we express our humility. I think the more power you have, the more you will express it in humility, they let down their wings. 

    FLBind on humility, 1 Peter 5: 5. 

    JTThe more conscious, I think, one is of power, the more one hides oneself. 

    WMWhat do you say is meant by they turned not when they went? 

    JTIt is the way we should move onward; you have no second thoughts, but are thinking entirely of the will of God. 

    WB-wThe spirit of the living creature was in the wheels. What does that refer to? 

    JTAll is actuated by the same spirit. The term living creature, is to suggest life in sympathy with God, and the wheels, the means of carrying out the will of God. The living creatures are identified with the wheels, and do not turn back. When in the service, carrying out the will of God in its varied forms, we must not be discouraged and turn back. Of the Father of lights it is said, with whom is no variation nor shadow of turning, James 1: 17. Take Mark, and others, they turned back, but these do not, they go straight forward. The service of God is carried on now, in a universal way, under the direction of Christ in heaven. The thing for us is to go straight on, and to be marked by no shadow of turning. 

  
    MANHOOD IN EZEKIEL (JT 44)

    Ezekiel 1: 26 - 28; Ezekiel 9: 1 - 4; Ezekiel 40: 1 - 3: Ezekiel 43:1 - 6

    JTThose of us who are at all conversant with the book of Ezekiel will know that the thought of man is stamped upon it; the scriptures read illustrate this. The term son of man runs through it, appearing even more often than in all the gospels. I thought it would be helpful to look at it from this point of view, not from a prophetic standpoint exactly, but as to the bearing of the thought morally on ourselves. Although the angels were the most exalted of His creatures hitherto, evidently Gods primary thought was that they should be subservient to man. The Lord becoming Man, having man in His mind, takes a place by so much better than the angels, as he inherits a name more excellent than they (Hebrews 1: 4). Man being in Gods mind and counsels, Hebrews tells us that Jesus, although made some little inferior to angels on account of the suffering of death, is now crowned with glory and honour (Hebrews 2: 7 - 9), and thou hast subjected all things under his feet, whereas the angels are sent out for service on account of those who shall inherit salvation (Hebrews 1: 14). 

    What may be noticed in regard to Ezekiel, is that he is called the priest. Not simply a priest, he was evidently a priest characteristically, as if the thought of manhood should shine out in the time of test in intelligent sympathy, both with God in what He is doing, and with men. Hence the loins of the man in the bright spot are alluded to upward and downward, as if referring to his affections Godward and manward. That must be the divine thought in manhood as it appears in Christ, and as it should appear in all of us who have the Spirit  its bearing Godward and manward. 

    These passages would help us to work that out a little; first, as regards the supremacy of Man in the bright spot above all the power that is symbolised in this way, by the figures in chapter 1; all the power of God being in Man. Then, secondly, in chapter 9 we have one man clothed with linen, indicating a certain holy sobriety in his service amid the men with the slaughter weapons. He has this clothing of linen and a writers ink-horn by his side, taking account of things accurately  that is the second point. Ones thought is that these things should be seen working out amongst us. Then, thirdly, in chapter 40 we have a man with a measuring line, a man measuring things. God being the God of measure, we have His abode and all its approaches and the temple itself accurately measured. And then finally, in chapter 43, God is there in His abode, and the prophet says, a man was standing by me, that is, he is sustained in the presence of the glory by a man standing by. That was what I had before me. 

    QuesWhat you have said seems to show the reason why God put man on the earth. Is it in connection with the earth that there can be movements of the glory coming and going? Is it for moral education in the value of the heavens? 

    JTI suppose that is the thought. A Man being there we can look up with confidence. The loins, taken account of in chapter 1, point to sympathetic feelings both upward and downward; what He is downwards to us is in relation to what God is, that is, there is perfect consonance with what God is. With regard to the government of this world today (we thank God for it, and for those in authority), you cannot speak much of loins downward in this respect, for mans motives are so mixed. 

    QuesWere you comparing the first passage a little with what we have in Ephesians 4: 10  He ascended up above all heavens, that he might fill all things  is that the thought? 

    JTYes. He has ascended above all heavens and has given gifts to men for the best purpose possible. That would be from the loins downward. You cannot conceive of greater skill and compassion than is seen in the Lord ascending to the highest point, and sending down thence the gifts for the perfecting of the saints; with a view to the work of the ministry, with a view to the edifying of the body of Christ; until we all arrive ... at the full-grown man; that would be the thought. It all has the full-grown man in view. God did not make man primarily as a babe. He made him full-grown. So Christ Himself, as presented in testimony, is full-grown, as a Man of thirty years. 

    QuesAre you linking that new thought now with the scripture in chapter 43, as to the full-grown man? 

    JTWell, that scripture shows that I am able to stand in the presence of the glory, because a Man is standing by me; it is Christ standing by us in the assembly, I think. Hebrews tells us we have a great priest over the house of God; that would refer, I suppose, not only to His official greatness, but His moral greatness, that He is sympathetic with us, knowing how poor we are down here. He stands by us and enables us to be in the presence of the glory, in the presence of God, knowing us altogether in our weakness, and how we need to be supported. 

    DLHWould you bring in any thought of the covenant relationships into this line, as distinct from the family relationships? 

    JTI suppose the knowledge of God must be brought in in the formation of men according to His mind; for the end is that we should be morally after God. The new man is created after God, and that must be by the knowledge of Him as in the covenant, I apprehend, in the Mediator: how do we know Him otherwise? Knowing Him in creation will not, in itself, form a man after God; but knowing what He is morally in righteousness and love  God is love. We are enabled to penetrate beyond His creatorial works, finding that behind all His actions is His love; and besides, we know redemption; so we see that love is in everything, and the Spirit makes that good in our hearts. I suppose in that way we become conformed to this thought of the loins. Romans, I believe, brings the saints to that; we have the love of God, and the compassions of God mentioned  the believer is to be brought into accord with that. 

    QuesWhere does the mind come in  the understanding of man? 

    JTWell, that is a great part in the formation of man. It is in having a mind and spirit that man differs from the animal creation. We can see that from the very outset; he is the last to be formed in the creation and he receives life by the breath of God, so that God was there morally; not only in His love and compassion, but in His intelligence, what God is. Therefore man was to be His image. He could not be His image save as in intelligence, as superior to the animal. He has the element of supremacy, all his features denote superiority by intelligence; he is superior, he is able to rule, to have dominion  which could only be through his superior intelligence. So that in Romans there is the renewing of the mind that we might prove what is the good and acceptable and perfect will of God (Romans 12: 2). Not only that, but the mind is said to have dominion in chapter 7. So then I myself with the mind serve the Gods law  the mind is allowed, as it were, through the analysis, to have a dominant place. Because its superiority is discerned, one allows his mind to rule. The renewing of it, of course, is by the Spirit. 

    RemSo the mind would be the faculty in man to entertain divine thoughts. 

    JTQuite so, enabling him to represent God here. 

    RemThe circumstances of the people in this prophecy would bring out the sympathies indicated from the loins downward. 

    JTI suppose so. You could help us a little on that. 

    RemI had in mind that the people are in captive conditions, and what you indicated at the beginning  the loins downward  would express divine sympathies in connection with those conditions; whereas the movements of the glory would maintain the height of divine thoughts. Is that so? 

    JTQuite so. The glory as seen here is remarkable  viewed in Ezekiel as having to leave because of conditions, but still brought back again. The great fact is that there is a residence of the glory here; and I believe these passages, as bearing on ourselves now, would teach us how to maintain conditions suitable for its residence. First, there is the idea of rule, of those in whose hands authority is placed through moral qualifications. The first chapter would be that order is maintained by authority, in men who are not arbitrary  in care meetings and the like  but who are in sympathy with what God is, and then with the brethren, with men; making all due allowances for the weaknesses of the saints. It calls for spirituality in the brothers. They would thus have the confidence of the saints generally. Ye who are spiritual restore such a one (Galatians 6: 1). The more spiritual a man is, the more compassionate he is, and the more ready to forgive, too, to help the saints. 

    Then the next thing, chapter 9, is taking account of things accurately. There is a man in linen clothing, a sober man in the midst of a terrible state of things, and six men with slaughter weapons in their hands. These men are executors of divine wrath coming from the north, but this man clothed with linen, with a writers ink-horn by his side, is evidently one who would deal with things in a most accurate way, and see to it that no one suffered wrongly. The Lord said, if ye had known ... ye would not have condemned the guiltless (Matthew 12: 7)  anyone that sighs or cries for God is to be noted. 

    QuesDo the passages refer to the features of manhood as given in the four gospels. I was thinking of authority in Matthew; and then the second principle, taking account of things accurately and the groaning and the sighing, in Mark. Had you in mind that they might be the features of manhood as seen in Christ? 

    JTI think that is helpful. Authority is obviously Matthew; the Lords countenance shone as the sun on the mount, according to Matthew. Then in Mark, He groaned, feeling things deeply. Luke has the same feelings, but he is more skilful in treating diseases; Luke has a way of presenting Him as treating diseases  spiritual diseases, of course  with skill, He was the good Physician. But this man with the ink-horn should be noticed, because we are apt to be very careless in dealing with cases, perhaps classifying people too readily, thinking, in a crisis, they are all of one colour, whereas they are not always that. They are graded, it may be, and we ought to take account of the gradation; if one is less opposed than another, you must take account of that. 

    QuesDo you view these groanings, in verse 4, as relating to the state of affairs in christendom, or more particularly amongst the saints? 

    JTI was thinking more particularly amongst ourselves. We need these things applied  right governmental services, and then the priestly compassionate side, and accuracy in determining just where people are. 

    QuesIs one of the first qualifications for service in the house of God that we groan, as feeling things? 

    JTJust so. 

    QuesIs the thought that while those in the city, who carry responsibility, may come to the care meeting with a slaughter weapon, that is held back until the man with the ink-horn has gone into matters? 

    JTThat is the principle. I suppose, however, that when you come to the administration of judgment the slaughter weapon properly belongs to the assembly. The care meeting itself ought to take the character of the man with the ink-horn, recording what is found, for he moves about as feeling things. 

    RemJude would know how to discriminate  Of some ... making a difference. 

    JTThat is an illustration of what we are saying  of some have compassion, making a difference, but others save with fear, snatching them out of the fire; hating even the garment spotted by the flesh (Jude 23). 

    RemSo that, if the man with the ink-horn does not make a mark on them, the slaughter weapon comes into view and begins with the elders, verse 6. 

    JTThat is the way it stands, you have to look out for this mark. It brings out the great value of the saints who have a care, and who come together under the Lord to determine things. 

    QuesIs the writing the outcome of deliberation? 

    JTI think so, and that you do not change your mind. Sometimes you hear of facts reached, determined in care, in consultation, and then, when the slaughter weapon is to be used, some have changed their mind  and, of course, that is great weakness. To bring up these matters when the judgment is to be executed is great weakness. 

    RemYou would expect more help from the Lord in the deliberations in the care meeting than in discussion when you get home. 

    JTThe Lord helps us when we are together humbly and solemnly before the Lord in investigation. Things become clear, and it is well to hold to that. When we leave we come under other influences. I think the writing means that the thing is not to be altered. Sometimes you hear of meetings for judgment or discipline, and they become deliberative meetings, whereas they ought to be administrative meetings. In this respect an assembly meeting is not a deliberative meeting, it is an administrative meeting. You find in chapter 10 this same man has something more to do, he is seen among the elements of judgment, he is seen active there; he is not changing his mind in chapter 10. 

    QuesWould the administrative meeting be the result of the distinctions made by the man with the ink-horn? 

    JTI think so  the assembly meeting is a formal, authoritative, solemn judgment, uttered in as few words as possible, for the conscience of the assembly. It might be said. Well, every conscience ought to be made acquainted with the details; but then, confidence comes in: there is confidence in the man with the ink-horn, so to say, confidence in that record. 

    QuesWhat is the position of an individual who stands apart or refuses the assembly judgment? 

    JTHe is morally outside, I should say; do you not think so? 

    RemI was thinking of one who might still wish to go on with the brethren, and yet does not bow to some judgment that has been arrived at in a godly way. 

    JTWell, I think his position is very precarious. Patience would wait on him, of course, but he is morally outside, and it is for him to get right. There is a good deal of that, and the position becomes extremely weak where this record is not acted upon. The Lord is with the brethren in their deliberations, and He has great regard for the assembly, and looks for the saints coming together in assembly to administer the judgment. He will not allow it to be passed by, and anyone even silently disregarding the action of the assembly is in a very precarious position. If he does it openly he is disqualified for fellowship. 

    QuesDoes the fact that the man with the ink-horn is clothed in linen bear on that? 

    JTYes. I think it implies sobriety. As we have often remarked, linen is a fabric, it is not merely flax or yarn, it is a woven thing; and it does not promote heat, but the effect is rather to absorb heat. I think it means that the brethren have taken a sober account of things without partiality, and without hypocrisy. 

    PHHWould Paul in 1 Corinthians be like the man with the writers ink-horn? He says, ye and my spirit being gathered together. He was, in his spirit, with the saints there who felt things, like the man with the ink-horn, before the slaughter weapon was applied. 

    JTYes, and the authority of the apostle would enter into it, but the spirit of a man refers to what he is. All the compassions of a man were with Paul; no one would be more ready to forgive, if forgiveness should be extended, as we learn from the second letter. There are two things, in 1 Corinthians 5: 4: the power of our Lord Jesus Christ, and ye and my spirit being gathered together. 

    QuesThe men in Ezekiel 9 stand beside the brazen altar. What is the suggestion in that? 

    JTThe brazen altar, of course, means judgment, where typically Christ died under the judgment of God. Judgment must he according to that, there is no lesser standard. 

    QuesDoes the fact that the man in chapter 10 had the fire in the palms of his hands, show how he felt what had happened at the brazen altar? He was to fill the hollow of his hand. The word hollow is palm, is it not?  the most sensitive part of the hand. And, although he was told to scatter the ashes over the city, there is no record that he does it. I was thinking of how he took it into his own soul typically. 

    JTYes, that is very touching. There seems to be a modifying element in this man; he is with God, and he is compassionate. 

    RemThat would have been in the heart of Stephen, lay not this sin to their charge. 

    JTExactly. 

    AJGBeing able to discern those who sigh and cry, would involve knowing one another. 

    JTThat is how it works out. It is a first-hand matter, for the Holy Spirit would convey it to us. He makes intercession with groanings which cannot be uttered (Romans 8: 26). These groans are really by the Spirit, but it requires keen sensibilities and discernment to note the groans and sighs, what they mean. It all implies the Spirit in the saints. 

    RemIn a crisis, all the brethren really come into review, and we either bear the mark or we do not. 

    JTI think that is right. God brings in crises to bring to light where the brethren are. We may lose some  and it is very humbling if we do  but a crisis brings to light where we are. This man with the writers ink-horn, therefore, alludes to accuracy of discernment amongst us as to what is of God, and what is not. 

    QuesIt says, in the margin, the ink-horn was on his loins; does that mean the marking is done feelingly? 

    JTI thought that; the loins have a great place in this book. 

    CKIt says in Ezekiel 9: 8 it came to pass, while they were smiting, and I was left, that I fell upon my face, and cried. Does that show that, although he was in spirit with God in regard of the judgment, yet he felt things keenly? 

    JTThat is another thing. Ezekiel felt things, he felt the sorrow of the brethren. We cannot but feel the loss of our brethren, however few. Even although the man with the ink-horn has had to pass them by, we cannot but feel the loss of them. I am sure God regards that. 

    QuesWould there be something corresponding with this in our hearts in relation to an administrative meeting for discipline? 

    JTI think so. One feels it for oneself, if one becomes in any way the occasion of anyone turning aside, or if circumstances arise that turn souls aside, God is obliged to deal with them because of what He is. I am sure God regards it as right to feel with them; all this came out perfectly in Christ in regard of Israel, and in Stephen; and in Paul. See how Paul speaks about his brethren after the flesh. He could die for them, he had wished to be accursed from Christ for them, he said. 

    OGSo that in Ezekiel 28: 12, when the judgments were to be executed on the king of Tyre, God says, take up a lamentation upon the king of Tyre. God would bring Ezekiel into sympathy with His feelings, although judgment had to be executed. 

    JTQuite so, it is remarkable how that thought runs through the prophets. 

    The next point to be noticed is measurement, in regard of the place in which God is to dwell; it comes out in the chapters beginning with chapter 40. It is a question of Gods place, as He says, the place of my throne, and the place of the soles of my feet, where I will dwell in the midst of the children of Israel for ever (Ezekiel 43: 7). That is what He has in mind in these chapters. These passages show how a place is made for God; for His throne; for the soles of His feet, and for Him to dwell. The book contemplates the captivity, that God had to cast off Israel in judgment; for Ezekiel speaks in the last passage read, of what he saw being according to the vision that I had seen when I came to destroy the city. The link is established between what had been seen when he came to destroy the city and what he now sees when it is restored. 

    QuesDo you think that should be our care that there should be the desire for the return of the glory? 

    JTThat is what we have in mind, if anything occurs to prevent God being with His people, as at Corinth  not that He had left them at Corinth, but He would have to leave them did they not judge themselves. In circumstances like that, the thing is to deal in executive judgment or discipline according to what is determined by accurate examination into the facts. Then, in the recovery, we must look for the measurements again, because things are dislocated, we have to apply the measuring line again. Now it is a question of Gods standard, not what He is forced to accept from us, but love would say, We must have it exactly as He wishes, hence the measurements come in. 

    RemIt is interesting that the method of dating is changed. In verse 1 of chapter 1 it is in the thirtieth year; but in verse 1 of chapter 40 it says, in the twenty-fifth year of our captivity. 

    JTYes. He says our captivity, not the captivity  he had part in it himself, this would lead us to take to ourselves the present condition of things. If we are spiritual, in such circumstances we say our. We sometimes refer back to history and speak of divisions in a general way  a most terrible thought is expressed in the word division  but it was our matter; a spiritual man will say, That is my matter. 

    Then chapter 40 opens with: In the visions of God brought he me into the land of Israel, and set me upon a very high mountain; and upon it was as the building of a city, on the south. That is a remarkable group of circumstances. The city is supposed to be there, because you cannot have a dwelling for God without that, the principle of order and authority, and things regulated; but then you must have everything according to measure. The allusion would be to Exodus, where you have measure in regard to Gods dwelling. Measure is one of the things predicated of Him; He is said to be the God of measure, showing how important a thing it is. 

    DLHHe seems to have two measuring instruments  one a flax-cord, which would measure the uneven surfaces, and a measuring-reed. 

    JTThe measuring-reed is a definite, known thing. I suppose the flax-cord would be indefinite  nothing is said as to the length of it. No doubt it would be used for the measurement of the more extended distances. Paul had a measure from God reaching to the Corinthians. 

    QuesWould the flax-cord find an answer in the spiritual sensibilities of the brethren? We cannot always find words to express it, but sometimes there is a sense that things are not quite right yet. 

    JTI think so. There is also a definite rule: the reed sets forth what is definite, accurate. In 2 Corinthians 10: 13 God is presented as the God of measure; well, that would go beyond us of course. I mean, He goes beyond anything we can grasp. Even in the physical creation we see that; but the measure of a man is compassable, it is what is brought within our range, so that the measurements here, I apprehend, would be intelligible to us, so that we may conform to them. 

    PHHIs there anything in the thought of brass attaching to the man here? In chapter 1: 27, it is glowing brass in connection with the firmament; in chapter 9: 2, it is the brazen altar; and it says here of this man, that his appearance was like the appearance of brass, chapter 40:3. 

    JTI think that is very suggestive, carrying the thought through to the dwelling-place of God. It would imply that there must be some testimony there to judgment, if man uses his will in any matter  if any one corrupt the temple of God, him shall God destroy (1 Corinthians 3: 17). 

    PHHIt is said of the things that were made for Solomons temple that they were of bright brass. Would that thought enter into this? 

    JTI think so. A man, corrupting the temple of God, is met with stern judgment; the Scriptures are full of this in relation to the house of God. Brass here would all bear on that. 

    QuesA man would be able to measure as having this feature of brass in him  ability to judge? The brass implies that evil can be withstood. Do you think we need that? 

    JTEvil can be withstood  that is the idea. 

    QuesDo we need that in measurement? 

    JTWe do. Some quail before it; but it is a most important thing that evil can be withstood, and that God provides us with the means of withstanding it. I think that is a most salutary thought. The general impression in this passage is that whilst this man is acting for God in the measuring, he conveys to you, if you have any part in this, that if your will is active, it will be dealt with uncompromisingly. The brass implies this. 

    QuesIs your thought that these principles must be maintained in every local meeting if the extent of divine thoughts in connection with the dwelling is to be known? 

    JTWell, that is the idea. The local meeting is a representation of the whole assembly. If any one build, says the apostle in 1 Corinthians 3: 12, 13, the foundation is laid, and if one build on it gold, silver, precious stones, wood, grass, straw, the work of each shall be made manifest. Paul has the local company in view in these two epistles, and you can be sure that the test will come; the work of each will be tried, but the man himself saved. 

    QuesSo that, if there is a lack of breadth and length and depth and height in the local meeting, it may be due to the allowance of certain things that would limit our capacity to reach out to them. Is that in view in the dimensions of the various parts of the house? 

    JTYes; it may be that we are measuring ourselves with ourselves; Paul treats of that in the second letter. You can never reach the divine dwelling on those lines; God has His own measure for things, and the builder has to keep that in mind  as you said, the breadth and length, and the depth and height. These are moral thoughts. In Ephesians 3 these dimensions convey great spiritual thoughts. 

    QuesAre the great receptive faculties brought into this exercise in verse 4? It speaks of eyes, ears, and heart. 

    JTYes. What the prophet saw is to be shown, and this requires that it should be first fully received and understood by him. A great principle governing ministry is thus set before us here. 

    The thought of measure is most important. We might make some meeting that has reputation, a sort of standard. These chapters, beginning with chapter 40, are to impress us that God has His thoughts and we are not to have any less thoughts, or substitute our own; His measure is to be understood. Exodus gives us specific measure, but then it also says that the pattern was shown to Moses. No one but he therefore could pass on the work. Whatever a meeting may seem to have, it has to come under that inspection, and that is how we are to comport with the divine mind. We may measure ourselves with ourselves, or meetings may measure themselves with themselves; but God has His own measure. He is the God of measure, and He is extremely particular as to what marks His house. The more we see this the more concerned we shall be, because we are prone to deflect from it; but God regards us compassionately in accepting His mind and humbly owning what disparity there may be in us. 

    QuesIs Paul measuring in 1 Corinthians 4: 19 when he says, I will know, not the word of those that are puffed up, but the power? 

    JTJust so  the power. Then he said of himself and those labouring with him, that God had given them a measure to reach even unto you. That is a commendation for any workman, that his measure has reached to some good result. If it has reached me I shall be the last to say a word against him. 

    QuesIs this chapter an advance on the ninth chapter where the discernment of good is in view? 

    JTI think so. This is more what is in Gods mind as to His house, really what Christ is, because the dwelling must answer in all its features to Christ. That is the idea of the pattern I think. 

    QuesWould 1 Corinthians 13 be the standard that Paul was able to show to them  a more excellent way? 

    JTYes, it is a sort of abstract standard. Love is presented in that way abstractly, but he could show that. No one could present an abstract thought unless he had the thing concretely, and Paul had it. If a man has ability to reach my soul from God, 

    I shall be the last to say a word against him. A measure to reach even unto you, Paul says. It is what the God of measure had apportioned, and it was proved. 

    RemHow beautifully that came out in Peter when he said, our beloved brother Paul. 

    JTYes; he knew Pauls measure  no doubt he had felt it. 

    QuesWhen you referred to Exodus, had you in mind the exercise of getting thoughts directly from the Lord, but all being according to Scripture? 

    JTYes, Scripture must be taken into account; whatever you may think you have from the Lord, it must be according to specification. The pattern involves spiritual understanding of what is presented. Of the man who saw the pattern Jehovah says, the form of Jehovah doth he behold  there is a reference to the insight as to Himself which God gave Moses. 

    QuesWould verse 12 of chapter 43 help us to be in accord with this? 

    JTYes. This is the law of the house: Upon the top of the mountain all its border round about is most holy. Behold, this is the law of the house. 

    The last scripture we read goes further than the others in that it sets us in the presence of the glory where the soles of Gods feet are. It sets us in Gods dwelling, and it shows that a Man, that is Christ, is there by us. It is a Man  suggesting sympathy, so that we are sustained there. Poor and feeble as we are and forgetful in the assembly, our minds being treacherous; but the Lord makes us to stand up in the presence of the glory. That is really how we are in the assembly and able to serve in it. 

    QuesWhy are the references back to what has gone before? 

    JTThat is, the appearance of the vision that I saw was according to the vision that I had seen when I came to destroy the city; and the visions were like the vision that I saw by the river Chebar: and I fell upon my face. I suppose it is to maintain the links in the instruction. God set out to this end, to reach the place of His glory. All these features that we have dwelt upon have this in view, that there should be a place for Jehovah, a place into which He comes, a residence for the glory; to maintain the link between the beginning and the end in view. 

    RemThe thought in chapter 43 corresponds with Johns line. I was thinking of, we will come to him, and make our abode with him (John 14: 23). 

    JTYes, that indicates that conditions for the divine dwelling are there  in those keeping the commandments and the words. I think keeping the word implies that there are tabernacle conditions. 

    DLHAnd does not the recovery cover the whole ground of the departure? 

    JTThat is what I thought; linking with, when I came to destroy the city,  the whole ground is covered in the restoration that God effects, but in a wholly new way, as Isaiah 65 shows. 

    DLHThe glory that had to leave is now able to come back again. 

    JTAnd finally the name of the city is, Jehovah is there. 

    RemThe heart of a priest would look for that. 

    JTQuite so; if you love the Lord you will look for that. I will not give sleep to mine eyes, slumber to mine eyelids, Until I find out a place for Jehovah, habitations for the Mighty One of Jacob (Psalm 132: 4, 5). That is the language of one who loved God, and David reached his end  through Solomon. 

    QuesDoes this chapter mean that, although conditions of captivity might obtain outwardly, by the help of this Man, (verse 6), we may be found in conditions of glory? Do you not think the Lord is leading us into this? 

    JTA little bit. In spite of all that is going on outwardly, He is building inwardly, getting us in, and He is there to support us so that we are sustained in the presence of the glory. 

    QuesWould there be the support of the Spirit? The Spirit lifted me up; and then the Lords personal support. 

    JTThat is right. We draw near by the Spirit, in whom we have liberty, and Christ is there in priestly grace and sympathy to sustain us. We feet how very weak and ignorant and forgetful we are, and we are much weaker than we admit, but nevertheless we are sustained before God. The great Priest, I believe, involves His moral greatness, He takes account of our weakness and sustains us there. 

    AJGDoes it answer to knowing the love of the Christ which surpasses knowledge? 

    JTJust so. He is the Man who stands by. All this lays the basis for Hebrews, where Christ is seen as the Minister of the sanctuary. 

  
    READINGS ON EZEKIEL (1) (JT 47)

    Ezekiel 1: 1 - 28; Ezekiel 2: 1 - 4; Ezekiel 3: 22 - 27

    JTWhat is in mind this evening, in commencing to read the book of Ezekiel, is to show the character of the prophets gift and of his mission. 

    The chapters from which we have read are introductory. It will be necessary for us in pursuing our subject to keep in mind the description of the living creatures; for it presents much detail, which will only be intelligible to us as we consider the scenes presented in this wonderful book. Dates have a great place in this book; we read in verse 1: Now it came to pass in the thirtieth year, in the fourth month, on the fifth of the month Ezekiel 1: 1, and then in verse 2 it says, it was the fifth year of king Jehoiachins captivity Ezekiel 1: 2. These two dates are to be understood, if we are to see how ministry is to be prospered, for it is the prophets ministry which will come before us. The first date, the thirtieth year, according to a backward computation of the reigns of various kings, alludes to Josiahs reign, and more specifically to the year in which he held the passover  the eighteenth year of his reign  and it is evidently implied here that Ezekiel had that in mind; a time of revival and prosperity amongst the saints. 

    And then the reference to Jehoiachins captivity, of course, suggests the adverse side. It is a humiliating thought, reminding us of failure and the awful state of the people. Those two things are necessary in the servants soul; the idea of a revival as in Josiahs day, thirty years before, and then the sorrowful failure of his family; for Jehoiachin, a grandson of Josiah, is here referred to as in captivity, having been captive for five years when this vision was seen by Ezekiel. 

    WROne who was faithful to God and to man is referred to here as priest; not as prophet. His priesthood is emphasised. 

    JTIt is not simply a priest but the priest. The word of Jehovah came expressly unto Ezekiel the priest (Ezekiel 1: 3). It was characteristic of him. Now, as remarked, the thirtieth year alludes to the lapse of time since the year of Josiahs passover, which was a landmark in Israel (see 2 Chronicles 35). Computing the different periods given, you reach back to that year; the eighteenth year of Josiahs reign, a point of great significance as a revival. There had been no passover like it from the days of Samuel. That God gives such occasions as that would be a matter of positive importance to the soul of the prophet in his ministry. A minister ought to have that in mind in his service, for God can cause it to recur. The other date is sorrowful: one of Josiahs family had failed, and was a captive. That a king of Judah should be in captivity was indeed a sorrowful matter. 

    ABPDo you suggest that in Ezekiels mind the time dates from the passover? 

    JTEvidently. We do not know if there was any other incident in Ezekiels mind, but we do know it refers to that year, a most important year in Israels history. We can understand that a man like Ezekiel would have it in his mind, as we have the beginning of the great revival in our day, in our minds. But then there are sorrowful things that have happened during the last hundred years that we have to remember, too. The date of Josiahs passover is carefully given both in 2 Kings and 2 Chronicles. 

    CAMWould these two happenings synchronise? Would one be seen as from Gods side, in blessing, and then would the other be governmental? 

    JTYes, thirty years back, and five years back. The five years refer to what is humiliating; the captivity of one of the kings of Judah. I think in that way dates are especially important for those who are serving; that is, what has happened in the history of Gods people must be kept continually in mind. 

    CAMWould the first date give a sort of impetus to the ministry? 

    JTYes. And the second date would challenge us as to whether we are in captivity or whether we are going on in the energy of revival, looking for another, or looking for the maintenance, to the end, of that which God has recovered. 

    JHEThe second date is in a parenthesis, as if it were added in a secondary way to strengthen the thought of date. 

    JTIt was thirty years from one date and five years from the other; so that Jehoiachin was taken in captivity twenty-five years after the first date. 

    ABPDoes the reference to Jehoiachin indicate that the ministry of Jeremiah had been refused? 

    JTYes. Jeremiahs ministry in that period was at Jerusalem. Ezekiel is ministering away in the east at the river Chebar, where the people had been taken. 

    QuesIs it right to say that in relation to ministry we have what is substantial to look back to, as well as what God may disclose to us in the midst of difficulty, such as the visions of God here? 

    JTQuite so; the two dates we have referred to would be in the prophets mind, but now there is something fresh coming in on this particular date; the heavens are opened. What stimulation there is in that! Ezekiel says, the heavens were opened, and I saw visions of God. On the fifth of the month, (it was the fifth year of king Jehoiachins captivity,) the word of Jehovah came expressly unto Ezekiel the priest, the son of Buzi, in the land of the Chaldeans by the river Chebar (Ezekiel 1: 1 - 3). God is operating now far away from Jerusalem, following up the captives, and a greater thing happens here than perhaps we can find elsewhere in the prophets: the heavens were opened. 

    QuesDo you connect that in any way with matters being directed from heaven? In Revelation 2 and 3 the position would seem to be heavenly, although what is seen is on earth. The Lord is really in charge of the matter, whether on earth or as directing from heaven. 

    JTYes; the heavens are opened; heaven is intervening now. Influence no longer emanates from Jerusalem; it is from heaven. So the scene corresponds with incidents in the New Testament: what happened at the banks of the Jordan, and particularly at the death of Stephen, who beheld the heavens opened. The Son of man was operating from heaven instead of from Jerusalem. 

    ANWThere are the visions of God and the word of Jehovah. The visions of God seem to be connected with Josiah, and the word of Jehovah with Jehoiachin, are they not? 

    JTYes; the expression, visions of God appears in verse 1; but the word of Jehovah came expressly unto Ezekiel appears in verse 3. The latter is what he is going to say. We need not say everything that we see, but the word of Jehovah is urgent. The vision is not said to be express, but the word is. It is a message. You may ponder over and enjoy what you see; it may build you up; but the message is express, as it says, the word of Jehovah came expressly Ezekiel 1: 3. 

    ARSIs this not very similar to the circumstances surrounding Johns being at Patmos? Ezekiel is a captive by the river Chebar, and John was a captive in Patmos; also, John was called up to heaven, and Ezekiel sees the heavens opened as he remains on the earth. 

    JTQuite so; there is a correspondence, I am sure, particularly with chapter 4 of Revelation. The Son of man is seen on earth among the candlesticks in chapter 1 of that book; in chapters 2 and 3 it is the things that are (that is the church period), and the things that are about to be after these Revelation 1: 19 would refer to chapter 4. The scene of operation is transferred to heaven, so John is caught up to heaven. We do not get that kind of thing here in Ezekiel, but rather a great system portrayed for us, which God has ordered for the maintenance of His government, Jerusalem having failed Him. Although the house of David has failed Him, He has this wonderful array of power among the gentiles; hence, it is the Son of man that is in mind; Christ in relation to the nations. 

    ARSWhy is the first date connected with the reign of Josiah, for Ezekiel at this time was amongst the captives at the river Chebar? 

    JTWell, we might go back in our thoughts to what happened in Ireland over a hundred years ago and recognise how God brought about such wonderful recovery; but then, we may be in captivity now. The position is different, and it is humiliating. For, in Ezekiels day, one of the kings of Judah was in captivity, and he refers to that also in mentioning dates. 

    JSGoing back a hundred years, we find most of the people of God in captivity, but a remnant was delivered, would you say? 

    JTQuite so. 

    BYour reference to Ezekiel and the word coming expressly to him is like what is said of the apostle Paul. The men that were with him at the time of his conversion saw the light, but they heard not the voice of him that was speaking to me, Acts 22: 9. Paul could record exactly what he heard in the message. 

    JTQuite so. In Acts 9: 7, it is said they heard the voice, but that would be in the sense of sound as the margin reads. Saul heard words: he heard a voice saying to him, Saul, Saul, why dost thou persecute me? 

    WSSWould the second date given suggest the moral conditions that obtained at the time Ezekiel ministered? Reference has been made to the refusal of Jeremiahs prophecy. Ezekiel evidently was one who had accepted it, and in those deplorable moral conditions there was this priest to whom the word of God came expressly. Is it not an encouragement to us at the present time that there are still possibilities? 

    JTQuite so; you would want to be a priest so that God could trust you with a message. The apostle Paul says, the Spirit speaks expressly, 1 Timothy 4: 1. It is an urgent matter. You want to be available to the Lord, and I believe that is the force of the expression Ezekiel the priest. Jeremiah was one of the priests, but Ezekiel is a distinctive priest, evidently characteristically so, so that God can trust him with this message. 

    The nearer we get to the beginning of that thirty years, the brighter things will be found to be. Ezekiel was reverting to a brighter period. Whether or not he had part in it we cannot definitely say; but it would recall the blessed time they had in the days of Josiah. One can understand how a priest of God would revert to such a time as that. Why not have times like it again? 

    QuesWill you say something more about the vision in contrast to speaking? 

    JTWell, what you see is one thing; what you say is another. Take Stephen, for instance. We are told that he saw the glory of God and Jesus, but he does not say that. He says, Lo, I behold the heavens opened, and the Son of man standing at the right hand of God, Acts 7: 56. The account of the Spirit of God in verse 55 is: But being full of the Holy Spirit, having fixed his eyes on heaven, he saw the glory of God, and Jesus standing at the right hand of God Acts 7: 55, but when Stephen spoke in testimony he called Him Son of man. The time had come to announce the truth as to the Lords position as the Son of man, which is a wider thought of Christ; His operations would now extend out to the whole race of man. So that the servant does not always say just what he sees. The levitical touch means that I know what to say. You find it constantly in Scripture with servants of God. 

    They see something and then present in testimony what is suitable at the moment. 

    QuesPaul also, in Acts 9, saw a vision. The Lord said to Ananias, behold, he is praying, and has seen in a vision a man Acts 9: 12. Is there any suggestion in the introduction of vision there of the setting aside of the speaking at Jerusalem? 

    JTThe vision in Sauls case was Ananias coming in and putting his hands on him. In our chapter, Ezekiel says, the heavens were opened, and I saw visions of God Ezekiel 1: 1. Then we have the description of what he saw, and in order to grasp this we have to look over the chapter carefully. He says: And I looked, and behold, a stormy wind came out of the north, a great cloud, and a fire infolding itself, and a brightness was about it, and out of the midst thereof as the look of glowing brass, out of the midst of the fire. Also out of the midst thereof, the likeness of four living creatures. And this was their appearance: they had the likeness of a man. And every one had four faces, and every one of them had four wings. And their feet were straight feet; and the sole of their feet was like the sole of a calfs foot; and they sparkled as the look of burnished brass. And they had the hands of a man under their wings on their four sides; and they four had their faces and their wings: their wings were joined one to another; they turned not when they went; they went every one straight forward. And the likeness of their faces was the face of a man; and they four had the face of a lion on the right side; and they four had the face of an ox on the left side; they four had also the face of an eagle. And their faces and their wings were parted above; two wings of every one were joined one to another, and two covered their bodies. And they went every one straight forward: whither the Spirit was to go, they went; they turned not when they went (Ezekiel 1: 4 - 12). 

    It will be helpful for all, I think, to see that the general appearance of this great array is the appearance of a man. It is not the presentation of the beasts, but it is a question of man. There are the four heads of creation, but the general appearance has the likeness of a man. And then there is a mans hand, and then the likeness of their faces was the face of a man. These three items help us to understand what is in mind; that they are not heartless, like the beasts of the gentile monarchies. Man is the characterising thought in them. The idea of man runs right through, both as to their general appearance and their faces and then the operative part  the hands  were the hands of a man. All is human. 

    JSIs this array of power in the living creatures connected with the movement of testimony from Jerusalem to Chaldea? 

    JTThat is the thought; God has this immense power among the gentiles, and He is bringing Ezekiel into it. It is to give character to Ezekiels prophecy, as I hope we shall see as we go through the book. The man runs through the governmental dealings of God. The gentile monarchies are likened to beasts, but here the characterising feature is man. There is sympathy for men in it. 

    AFMDoes it suggest special regard for men in contrast to the dealings of God with Israel? Israel was set aside, and now in the Son of man, God acts in affection towards recovery in the race of men. 

    JTOf course sympathetic consideration marked Gods dealings with Israel too. But here the threefold allusion to man is striking. Then finally a Man on the throne; supreme authority above is in Man. The first part of the description runs on to verse 12, where we have the living creatures and their wings moving with the Spirit. And then the general operative power in verses 13 and 14; there is no idea of presenting concreteness here. These are symbols; hence the frequency of the words likeness and appearance. The intent is to impress our minds with the ideas suggested. It is really what marks the agencies of the government of God. The operative part is most energetic and rapid and characterised by fire. And then we have, from verse 15 to the end of verse 21, the idea of wheels and unity in the movement, and the same spirit was in the wheels and in the living creature, and they all moved together; the wheels allude to the contact with the earth. This government makes contact with the earth, because wheels have to do with solid earth. And then, in verse 22, we have an expanse or firmament over the heads of the living creature, and above that expanse, a throne (verse 26). The whole domain of Gods operations would be suggested; the wheels on the earth, and then the expanse above, which has the look of a terrible crystal, so that we are impressed with the majesty of God, and the greatness, the incomprehensibleness of the means and sphere of His government. It is intended to subdue us and cause us to fear Him in all this. Then, over this, the throne, as it says: And above the expanse that was over their heads was the likeness of a throne, as the appearance of a sapphire stone; and upon the likeness of the throne was a likeness as the appearance of a man above upon it. And I saw as the look of glowing brass, as the appearance of fire, within it round about; from the appearance of his loins and upward, and from the appearance of his loins and downward, I saw as it were the appearance of fire, and it had brightness round about. As the appearance of the bow that is in the cloud in the day of rain, so was the appearance of the brightness round about. This was the appearance of the likeness of the glory of Jehovah. And when I saw, I fell on my face, and I heard a voice of one that spoke (verses 26 - 28). 

    The prophet is brought into all this, and he is engaged and hears a voice. It is all to prepare him for his mission. 

    RemThis would be a presentation of Christ? 

    JTQuite so; it is Christ, only here He is on the throne as a Man with affections  the appearance of the loins upward and downward carrying through the thought of man in the entire presentation of the matter. 

    RemJohn, beholding Jesus as He walked, testified to Him as the Son of God; whereas Ezekiel here, was a witness of Him in the character of Son of man. 

    JTExactly; Ezekiel now would be able to speak about what he saw. He would speak about Him, but, of course, under the limitations of Old Testament times (see 1 Peter 1: 10 - 12). 

    JSIn chapter 1, Ezekiel is introduced as priest, yet spoken to as son of man in chapter 2. 

    JTYes; he is to embody the spirit of all this. That is the idea of the recurrence of the words likeness and appearance, showing the formation of the prophet, especially in his intelligence, so that he could convey what God had in His mind. 

    JSIt fits in remarkably with Stephens experience in Acts 7, as you have already mentioned. 

    CAMThis likeness of man (verses 4 - 12), would have the effect of focusing our attention on man in relation to the whole realm of creation. This gives a sort of key thought; that Gods thoughts centre in manhood. 

    JTQuite so; Ezekiel is to be impressed with man now, instead of with Israel alone; that God has man in His mind. 

    FHLIs that the reason for emphasis of the number four? 

    JTI think so; it suggests what is universal. 

    QuesIf we are to be workers together with God, we must understand how God operates  everything in all  and is this the vision of it? 

    JTIt is to impress the servant with what God has in His mind. God is imparting what is in His mind, but it is conveyed by means of symbols. They are not concrete things, but appearing things that are wholly symbolic. 

    QuesIs there sufficient representation in these symbols, if properly understood, to provide for everything connected with government? 

    JTExactly; you feel that things will be done, and done quickly  drastically when necessary  but all the time you are impressed with the idea of man. And then, I think the reference to the voice from above the expanse that was over the heads of the creatures is very beautiful. Verse 24 says, when they stood, they let down their wings Ezekiel 1: 24, then in verse 25 after the voice is mentioned it says again, When they stood, they let down their wings Ezekiel 1:25. These two statements are the same, but a voice comes between them. The repetition is of something that is to be taken into our souls; their wings are their locomotive power, but they have let them down. I believe the allusion is, that as having part in this great service, we are to be humble and let down our wings  to stand at attention. Let us be available and ready to be detained before God, and then we shall hear something. We are not told what the voice said, but we have the suggestion that in letting down our wings, there is a voice. The servant is to be exercised in godly fear; he is to be reverential. If one has gift and power in ministry, he is apt to go on in that, and forget to let down his wings to be detained before God. After all, it is that the surpassingness of the power may be of God, and not from us, 2 Corinthians 4: 7. And so there is the voice. We must get communications from heaven. 

    WSSWould you say Paul let down his wings at Corinth? He was with them in weakness and in fear and in much trembling, 1 Corinthians 2: 3. 

    JTYes; you feel the necessity for this in your ministry; that you hear the voice, for you need a fresh communication from the Lord in serving. The repetition of the letting down of the wings is to stress the idea of humility. The wings are prominent and they make a tremendous noise. We are apt to think of the noise we are making, but that is not the end in view. In service we need to let down the wings, be quiet and listen to God, so that there will be a voice. I think that is seen at the banks of the Jordan in the blessed humiliation of Christ. How lowly He was! And then as He went up from the Jordan and was praying, there was a voice from heaven: Thou art my beloved Son, in thee I have found my delight, Luke 3: 21,22. There is a voice; and that is what we need in our ministry. 

    WSSThere seems to be a resemblance in the opening of Ezekiel, as has already been remarked, to the opening of Johns gospel. And the Word became flesh, and dwelt among us (and we have contemplated his glory) (John 1: 14), as if in a day of departure such as Ezekiels and Johns day, there is to be the light of the glory of Christs Person. 

    JTYes; the voice is referred to here, and then the glory of the Lord on the throne in the next section  the likeness of a throne  but it is above this terrible crystal-like expanse; so that this is an elevated view which would stress the greatness of Christ in the government of God. There is the likeness of a throne, as the appearance of a sapphire stone; and upon the likeness of the throne was a likeness as the appearance of a man above upon it (Ezekiel 1: 26). As our minds absorb these great thoughts, Christ becomes greater and greater to us. This array of power in the creatures is below the firmament, but He is above it. The firmament is a great thing in itself. The difference between what is below and what is above is pronounced. It is as the look of the terrible crystal, which suggests that we are to be subdued and feel that we have to do with God in these matters, for it is a divine Person who sits on the throne. Our attention being called to the loins would point to the fact that although He is so great and glorious above, He has feelings and affections in relation to men. 

    JSWould the introduction of glowing brass and fire call attention to the need for self-judgment on our part? 

    JTI think so. You feel how drastic the means are in this array of governmental power. 

    JTJrDo you think that David, when he went in and sat before the Lord, would be subdued by it, and like the living creatures, there would be a letting down of his wings, and then taking account of all the greatness that was inside? 

    JTThat is a good illustration; and what wonderful thoughts came into his mind about God! 

    WB-wIt says their feet were straight feet. Does that mean that the ministers are to be guarded as to their feet and pathway as they serve? 

    JTQuite so. 

    Ques What relation has the movement of the wheels to the movement of the wings? 

    JTIt is one great system. The wings appear to be the locomotive power; they make a great noise. It says, And when they went, I heard the noise of their wings, like the noise of great waters, as the voice of the Almighty, a tumultuous noise, as the noise of a host: when they stood, they let down their wings (Ezekiel 1: 24). The initial apostolic power, for instance, was very great, and everybodys attention was called to the testimony, but then in letting down of the wings there was reverence and lowliness marking the apostles, and then other communications followed. 

    JSWould the wings be for movement in the air, and the wheels for movement on the earth? 

    JTYes; there is power to mount up, but then there is contact with the earth; the government is heavenly, but there is contact here below. 

    FHLShould we not be impressed with the idea of going straight forward, also of being lifted up? 

    JTQuite so. Both these thoughts were exemplified in Christ. 

    WRPsalm 19: 1 says, The heavens declare the glory of God; and the expanse sheweth the work of his hands. 

    JTThat is the testimony in the heavens; it is always there. But here we have what is most extraordinary, and yet the prophet is to absorb it all into his soul; you get the idea of eating at the end of chapter 2, the idea of appropriation and assimilation of certain things. In the section, verses 26 - 28, our minds are focused on the appearance of Man on a throne; and it is said to be the appearance of the likeness of the glory of Jehovah, and the prophet says, And when I saw, I fell on my face (Ezekiel 1: 28). He is deeply affected by it. He is now, as it were, qualified for his service. 

    AFMThe introductory part of this book would be preparatory for Ezekiel. All these great things coming before him so affected him that he fell on his face. And then in the next chapter the Spirit entered into him, when Jehovah spoke to him, and set him upon his feet. 

    JTHe is now qualified, falling on his face, showing how humble and reverential he was. He says, This was the appearance of the likeness of the glory of Jehovah Ezekiel 1: 28; that is, he puts it all into a few words. He understands that it is the glory of Jehovah in relation to His government here. And when I saw, I fell on my face, and I heard a voice of one that spoke. Ezekiel 1: 28. This sentence directs us back to the idea of voice. He is now qualified through the vision, and he is getting communications. So the next thing is, he said unto me, Son of man, stand upon thy feet (Ezekiel 2: 1.) He would be reminded of the straight feet of the cherubim as the voice uttered the word feet. He had feet, too; now the Spirit sets him on them. 

    JSAnd following this, would he be prepared to hear the voice? 

    JTI think he is already qualified; just as the voice comes in relation to the letting down of the wings, now Ezekiel falls on his face and hears a voice. 

    QuesIs there any suggestion of the covenant in verse 28? 

    JTWell, yes, in the broad sense in which the bow suggests covenant relations, I suppose. Gods covenant with His creation would be recalled. 

    ABPWhat is the thought in, from the ... loins and upward from the ... loins and downward Ezekiel 1: 27? 

    JTI think the allusion is to divine compassion in Christ. The description is from the appearance of his loins, alluding to feelings; compassionate feelings. 

    ABPWould there also be the direction of those feelings, as expressed Godward and manward? 

    JTThat is the idea; you have in the same Person what refers to God and what refers to man  upward and downward. Then it goes on to say, and I heard a voice of one that spoke Ezekiel 1: 28. And then again in Ezekiel 3: 12, the Spirit lifted me up, and I heard behind me the sound of a great rushing, saying, Blessed be the glory of Jehovah from his place!  so that there are actual communications now. 

    GMacPPeter in his second epistle says, such a voice being uttered to him by the excellent glory; and then goes on to say, this voice we heard uttered from heaven, 2 Peter 1: 18. 

    JTYes; when he was about to put off his tabernacle he could speak of what he had seen, being with Him on the holy mountain; not simply when there, but when with Him. The point is association with Christ there. 

    QuesWill you help us as to the distinction between a priest and a prophet? Do they run concurrently, or does one precede the other? 

    JTOne may be a priest without being a prophet. Christians are all priests, but we are not all prophets. I think that morally the priest comes before the prophet. 

    Moses was a prophet. He had the privilege of priesthood, too. Entering into the holiest, he received divine communications. Every saint is a priest, as you know  a holy priesthood, to offer spiritual sacrifices acceptable to God by Jesus Christ, 1 Peter 2: 5. The general thought is that we have access to God; so morally I think priesthood comes before prophecy. If I am not able to draw near to God, I shall not have a word from Him for the brethren. Prophecy is toward man. 

    WSSI was thinking, in regard to the last verse of chapter 1, This was the appearance of the likeness of the glory of Jehovah Ezekiel 1: 28, how it would exercise us that we might be in line with these features of government and encourage us also that there might be conditions in which this glory may be apprehended. 

    JTYes; Ezekiel is able to name it. He is able to name what he saw and to act rightly in regard to it; able to put it into smaller compass of expression. It is the appearance of the glory of Jehovah. He is not elated. He falls down. He is impressed with it, and that qualifies him, I think, for the further word: Son of man, stand upon thy feet, and I will speak with thee (Ezekiel 2: 1); that is, qualification of the servant is in mind here, all the way through. 

    WSSWould you say the glory that is referred to here is a glory in the light of which we may live and move at the present time, requiring, of course, suited conditions on our side? 

    JTEach one, in his ministry, must have some contact with God in this way, secretly; that one may see the glory. You see something in relation to what God has in mind for you to do, which is designed to enable you to do it. It is right to fall down, but then He says, Stand up. You are to be used as on your own feet. 

    WFKIs the service of the living creatures completed in Revelation? 

    JTWell, you get them there with variations from those we are considering. When they give glory and honour and thanksgiving to Him that sits on the throne, the elders fall down and worship. The living creatures in Revelation have six wings; we are not told what they did with them, but we are told what they say. They celebrate Him that sits on the throne. We get much more than what is found in Ezekiel 1, for the elders worship when they celebrate, but here our mind is being focused on one man who is going to be used of God. And so God would use any of us, but we must be qualified to put a name on what is presented to us from God; we must be reverent in regard to it; not light about it, or elated, but lowly, and prepared to let down our wings, and fall down in the presence of God. And then the word will be to stand upon our feet, and God will speak and tell us what our missions are to be. That is the great lesson in chapter 2. 

    BIs there not a great similarity between the taking up of Ezekiel and the call of Jeremiah? 

    JTQuite so; only the grandeur of the display here is much greater. 

    APfEzekiel is told, Son of man, I send thee Ezekiel 2: 3. Is that a further thought? 

    JTHe is being commissioned. He has qualified in chapter 1 in the way he acted in relation to the glory. He named it and fell down, and then the word is, Son of man, stand upon thy feet, and I will speak with thee Ezekiel 2: 1. One must change his position if he is to get any communication; and then he says, the Spirit entered into me Ezekiel 2: 2. How important this is! The Spirit of God is my strength now. And the Spirit entered into me when he spoke unto me, and set me upon my feet; and I heard him that spoke unto me. And he said unto me, Son of man, I send thee to the children of Israel, to nations that are rebellious, which have rebelled against me: they and their fathers have transgressed against me unto this very day; and these children are impudent and hard-hearted: I am sending thee unto them; and thou shalt say unto them, Thus saith the Lord Jehovah, Ezekiel 2: 2 - 4. That is his commission. 

    ARDo you think we would have less difficulty in following the ministry that comes to us, if we were more exercised about listening in the power of the Spirit? It says the Spirit entered into Ezekiel. 

    JTThat is the next thing to see here; for one spirit actuated the wheels and the living creatures. Wherever the Spirit was to go, they went. The point now is Ezekiel, an actual man, the others are merely symbols  likenesses  intended to make impressions on the prophets mind. 

    JSGod has His communications on earth now through Ezekiel. 

    JTThat is it. He says, in principle, You are going to have a hard time, but you are to go. There is nothing for the flesh in this at all. The Lord said, the Son of man has not where he may lay his head, Luke 9: 58. And then Ezekiel has to eat the roll; And he said unto me, Son of man, eat what thou findest; eat this roll, and go, speak unto the house of Israel. So I opened my mouth, and he caused me to eat that roll. And he said unto me, Son of man, cause thy belly to eat, and fill thy bowels with this roll which I give thee. And I ate, and it was in my mouth as honey for sweetness (Ezekiel 3: 1 - 3). This would signify that Ezekiel is moving with God in the matter. 

    We cannot go into all the details, but we should note the word valley (Ezekiel 3: 22): And the hand of Jehovah was there upon me; and he said unto me, Arise, go forth into the valley, and there I will talk with thee. The word valley suggests a descent  that we are to go down  and would include the suggestion of death. I am to go there, and I get a message there. 

    AFMAs to the eating of the roll in Ezekiel 3, it was in Ezekiels mouth as honey for sweetness, and when John ate the little book of Revelation 10 it was in his mouth as honey; but when he had eaten it, 

    his belly was made bitter. Was it after having gone through so much sorrow and suffering in spirit in connection with his mission sympathetically? 

    JTI suppose the New Testament emphasises intelligence in the servant. John would discern what was involved, in the little book, for the saints of God. He would discern that it meant suffering for the saints, and that caused him sorrow. Here, the prophet is not seen as discerning that, although there were lamentations and woes. He is impressed with the sweetness of the word of God. 

    JSWould you say a word about the prophets movement here from the river Chebar to the valley? 

    JTWell, he is told to go. And the hand of Jehovah was there upon me; and he said unto me, Arise, go forth into the valley Ezekiel 3: 22. He was by the river Chebar. That was his own matter. He was there and saw the vision there, but now he is directed by God to go to the valley, and it meant that Ezekiel must go down, foreshadowing Christ going into death, for one has to understand what it is to go down into death, to be effective as a servant. The servant must go wherever God directs him. There is always divine significance in a direction of this kind. 

    QuesWhat about the glory following him in the end of verse 23? 

    JTArise, go forth into the valley; and there I will talk with thee (Ezekiel 3: 22). He must go there or he will not get the word. And I arose, and went forth into the valley, and behold, the glory of Jehovah stood there (Ezekiel 3: 23). It is worth while going there to get the glory; to see it. The glory of Jehovah stood there, like the glory which I saw by the river Chebar. Ezekiel 3: 23. It is the same thing; it is now in the valley. And I fell on my face (Ezekiel 3: 23); he is again reverential. 

    WSSIt is striking that Ezekiel, Daniel, Paul, and John all fell on their faces, or fell to the earth, and they were all told to stand on their feet. 

    JTI think the idea is that you are to be a man. Jehovah said to Job: Gird up now thy loins like a man (Job 38: 3). It is right to fall on your face as in the presence of God, but for service, a man is to be on his feet  balanced, ready for action. Joshua fell on his face, too, but God told him to get up. There are things to be done, Standing on your feet means that you are available to God as a man, because manhood is needed in these matters. 

    WSSFalling on our faces would be the result of the impression made upon us personally; standing on our feet would be for service in relation to that impression. 

    JTOne is told to do it. God puts one on his feet, And the Spirit entered into me, and set me upon my feet (Ezekiel 3: 24). It is in the power of the Spirit that one stands. 

    ANWAs falling on his face, he heard the voice; but in standing up, he heard Him. 

    WH-wDo you think Ezekiel gets his gift in chapter 1; in chapter 2 his commission; and in chapter 3, the word? 

    JTQuite so; he is now actually in the place of death. It is like the apostles experience preceding the writing of 2 Corinthians. He had gone down, and that is the secret, I believe, of the peculiar character of the second epistle as compared with the first. He had gone down. He says, We ourselves had the sentence of death in ourselves, that we should not have our trust in ourselves, but in God who raises the dead; who has delivered us from so great a death, and does deliver, 2 Corinthians 1: 9. 

    RWSEzekiel says, And I went in bitterness, in the heat of my spirit (Ezekiel 3: 14). Did that involve the valley? 

    JTThe bitterness reminds us of the apostles saying, if against my will. There is nothing for the flesh in all this; indeed, it is against the flesh. He says there, And the Spirit lifted me up, and took me away; and I went in bitterness, in the heat of my spirit, and the hand of Jehovah was strong upon me. And I came to them of the captivity at Tel-abib, that dwelt by the river Chebar, and I sat where they sat; and I sat there astonied among them seven days (Ezekiel 3: 14, 15). What an experience that was among the captives! Think of the bitterness of his spirit; but then he comes out in power. 

    QuesPaul speaks of the greatness of the revelations in the second epistle, and then he goes on to speak about the thorn that was given to him for the flesh. Is that a kindred thought to what we have here; something to modify the effect of the greatness of the revelation upon him? 

    JTYes. He says, when I am weak, then I am powerful, 2 Corinthians 12: 10. That is what the word valley would imply. And the Spirit entered into me, and set me upon my feet; and he spoke with me, and said unto me, Go, shut thyself within thy house. And thou, son of man, behold, they shall put bands upon thee, and shall bind thee therewith, and thou shalt not go out among them. And I will make thy tongue cleave to the roof of thy mouth, that thou shalt be dumb, and shalt not be to them a reprover; for they are a rebellious house. And when I speak with thee, I will open thy mouth, and thou shalt say unto them, Thus saith the Lord Jehovah: He that heareth, let him hear; and he that forbeareth, let him forbear: for they are a rebellious house (Ezekiel 3: 24 - 27). 

    What an experience he had there! Instead of giving powerful ministry, he has to shut himself up, and they put bands on him, and moreover, his tongue would cleave to the roof of his mouth. What an experience that was! Who of us knows anything about that? But that is what is involved in the valley, and it is in order that in due course God will open his mouth to speak to a people who perhaps will not hear him at all. 

    It is to bring out the wonderful patience of God; that God is ready to testify to them in spite of their rebelliousness. 

    JSAll this glory is shown him over against the rebellious condition of the people. 

    JTYou can see the necessity for it. What power you need to minister under these circumstances; when people do not want to hear you! 

    THE SPIRIT OF REVERENCE 

    Malachi 1:12-14; Ezekiel 1:15-18, Ezekiel 1:22; Genesis 28:16-19 

    One has felt dear friends, that the atmosphere surrounding us in the world always calls for help from God, so that we should be preserved from it; for one of the greatest dangers we have to face lies in the moral conditions through which we pass. 

    It is evident from the Apostles word to Titus as to the Cretans, that unless they gained by the rebuke of the word, they would be sure to take character from what surrounded them. You remember that he said, The Cretans are alway liars, etc., that is what marked them  rebuke them sharply. I do feel that we need to remember, that we are in intense danger of that which surrounds us. 

    The feature that is particularly on my mind is, the almost complete lack of reverence that marks men today. The spirit of reverence has largely gone from the world. You have only to walk down the street to see it; the titles of books and plays, and the language that is used by men, all betray the fact that the fear of God has gone from their souls, 

    and it is important for us to see that this presents a real danger; so that I believe Gods work shines out in its power, in maintaining us in the exact opposite to what marks the world. The work of God would have produced in His own in Crete, conditions opposite to those which marked the Cretans, so that instead of being always liars they would be marked by truth, always speaking truth; so that Gods work would shine out in contrast. 

    In this way one desires to speak and to encourage our hearts to be maintained and increased on the line of holy reverence for God, having in mind that the fear of the Lord is the beginning of wisdom  the beginning of it (Psalm 111: 10). There is no entrance at all into the path of wisdom, except as the fear of the Lord is maintained every day  all the day. I think the Psalmist speaks of being in His fear every day  all the day; not only when we set out, or in our family readings. The Psalmist desired to be in the fear of the Lord all the day. With the departure from the fear of God by men, wisdom is further away than ever it was. The awful folly and darkness that is spreading and sweeping through the earth, has its root in the absence of the fear of God, whereas the recovery and enjoyment of what is of God, the fountain of life, lies in the maintenance every day of the fear of the Lord. 

    Now I would like to indicate in a few words that which calls for reverence from our hearts, and first of all it must be the name of God; the scriptures we have read indicate that. The absence of the fear of God and of the recognition of the greatness of God in their hearts, marked Israel in Malachi, while drawing near to Him with their lips. This led them to bring anything as an offering to God, who nevertheless was a great King. Scripture says the King eternal. One delights in this blessed title of God  the King eternal. As we see thrones disappearing, the ruling powers shaken, there stands out above all, the King eternal  the One whose throne is for ever and ever; and Israel, though outwardly recovered, were bringing the lame, the halt and the blind as offerings to the King eternal. Reverence of God had gone from their hearts. 

    I am sure this is a challenge to us  it is to me  as to what we are really offering to God. Have we maintained in our hearts the sense of the greatness of God and His eternal majesty, so that we bring the best? One would think of the beloved young brethren  brothers and sisters and indeed the children. God is entitled to the best. His name is so great and glorious that we would not offer to Him the fragments of our lives. Would we? Pursue our own ends and our own path, until our days are closing and then hope He may accept just the end of our lives. Surely such a King is entitled to the best, and the fear of His great name would lead us to offer the best. 

    He tells His people Israel through the prophet that His name is dreadful. That, of course, does not mean dreadful as we use it. It means that His name is to be reverenced, His name is a name that should be reverenced in every heart, and the sense of the greatness of His majesty should lead us always to recognise that the very best we have should be devoted to Him  the best of our time  the best of our affections  the best of everything we possess on earth should certainly go to this great and glorious King. God resented greatly what Israel brought to Him. He said, offer it now unto thy governor. Would he accept it? They would not offer it to men. God said, I am a great King  ... and my Name is dreadful. 

    Then further the Lord Jesus Christ is to be reverenced  is He not? We are brought very near to Him, we belong to that wonderful company that is His bride, and indeed it says His wife. The very nearest place to His heart that can be conceived. His wife has made herself ready. We are also in another setting, His brethren. He said My brethren. What a place of nearness, but let us not overlook that, the Lord Jesus Christ is now, and ever will be, an object of holy reverence to our hearts. One feels that there is a danger of familiarity with the things of God, lest we should lose the sense of reverence, but He is to be reverenced  He is worthy of it. The thought of reverence has been ruined in this world by those who claim the title. Those who claim to be reverenced have destroyed the reverence of mens hearts. They, alas, are not at times even worthy of respect, whereas they claim that to which God is entitled, to which the Lord Jesus Christ is entitled. The blessed Lord Jesus is the One that every believers heart reverences, though He has come down so wonderfully near to us. 

    One loves to read the words of the great apostles, to see the sense of reverence of Him they had. You take the apostle Peter. I believe in scripture, the great address of reverence is, Lord Jesus. Lord Jesus is the approach of hearts that hold Him in reverential affection, who not simply love Him, but love with the love wherein is reverence, and I think Lord Jesus denotes that distinctly. The apostle Peter as he thinks of one that should replace Judas who never reverenced the Lord, speaks of one who had been with them all the time the Lord Jesus went in and out among us; he is thinking in His heart of the presence of the Lord with them, as He came in and out, being so near them, being in His company and he speaks of Him as the Lord Jesus. All the time the Lord Jesus came in and went out among us. The great apostle Paul as he introduces the Lords supper, he not only brings with it the touch of those blessed affections that are in the hearts of His own, but he brings with it the reverence that is due and so he says, The Lord Jesus the same night in which He was betrayed took bread. The Lord Jesus. The Apostle, as he thinks of the introduction of the supper, has in his heart the reverence and affection that is due to that blessed One. Then the apostle John as he thinks of the moment when that blessed One is coming, when we shall see Him, and when He will come to have His rights, he says, Even so, come, Lord Jesus. As we think of the triumph of His coming, the Lord would maintain in our hearts that reverential love to which He is always entitled. If we think of Stephen about to leave this scene, about to depart and be with Christ, his last words are, Lord Jesus, receive my spirit. He goes out, with that expression of reverential love for the blessed Lord Jesus whom he reverenced and loved. 

    The church as one, though so wonderfully near to His heart and eternally so, is in mind when the Apostle says, and the wife see that she reverence her husband. Why? because that is what is proper from the church towards Christ. The church will be maintained in nearness for ever, not only in holy affection for Christ, but in holy reverence for Him, for the man was not made for the woman but the woman for the man. It is well to see it. The man was not made for the woman but the woman for the man. That is to say, that the man is the greater, but the help-meet is suitable in every way, and the Lord will not abase her, He will recognise and delight in her, and love her, as Isaac loved Rebecca, finding in her just the features that his heart delighted in. Nevertheless the wife is to reverence her husband. 

    I had a thought to refer to another feature of reverence, which I believe we need, and that is the reverence of Gods government as set forth in the wheels in the book of Ezekiel. You remember that the prophet is looking at them, speaking of them, and he said their height was dreadful. Think of the rims of the wheels that he saw. So high that they were dreadful and their rings were full of eyes, 

    and the appearance was as a wheel within a wheel. As he stood and looked at them, they filled his heart and mind with reverence, with that dread, that is proper in relation to Gods government. He saw it again and he heard this word. O wheel! Just that ejaculation, O wheel, Ezekiel 10: 13. 

    One desired to present from this a thought as to Gods unswerving government. These wheels go straight forward, and nothing can divert them. As they go round they see everything, for the rims are full of eyes, nothing whatever escapes and the height is so great, that as they turn they will take everything into account. They will touch everything in the whole universe. They may move slowly, for God is long-suffering, the God of endurance, but as they turn the height is so dreadful that nothing and no one escapes, from Satan to the most insignificant human being on earth. If Satan says I will ascend, as the wheels turn he will go into the bottomless pit, and if he aspires to have Gods place, then as the wheels turn he will go into the lake of fire. 

    Those wheels touch every nation. No nation escapes. You read this book further on and the book of Jeremiah and Isaiah  God takes up Moab, Ammon, Egypt, Edom in His government, and He sees everything. 

    God says of Edom that when He dealt with his brother Jacob, He observed that Edom said, Aha, Aha. These wheels touch individuals too though God waits patiently. Think how He waited on Nebuchadnezzar  yet though He waited, as the wheels turned that man was dealt with, indeed, Nebuchadnezzar says, that those who walk in pride he is able to abase. God says to Job, Look on every one that is proud and bring him low. Anyone in the world, in the companies of Gods people, in our homes, in business, every trace of pride, the eyes of these wheels see. God says, Look on every one that is proud and bring him low. No doubt in the government of God, the movements of these wheels account for the present position on the earth. The wheels and the eyes in the rims have seen the arrogance and the pride of mens hearts, from the highest to the lowest, and the wheels are going round and touching everything. We need to realise it, that the height is dreadful. 

    If only king Saul had seen these wheels in his soul what a different history he would have had. One has been struck lately with the way they touched him. God brought the Philistine face to face with Saul, and instead of trusting God and dealing with him, Saul fled. He failed to take up the issue that God brought to his door and deal with it, and the Philistine smote him at the end in accordance with the movements of the great wheels. Then David is playing the harp in the presence of Saul, and Saul took his weapon and threw it at David to slay him. He did not judge it and as the wheels go round Saul falls on a sword, according to those unerring movements. He gave David Michal for wife and secretly hoped to kill David behind the scenes. He did not judge it, and so the great wheel goes round and an arrow from the archers, from behind the scenes, pierces his armour and causes his end, according to the unalterable government of God. 

    I would just present that, dear friends, to our hearts and consciences. Gods government is such that if we do not judge an issue that He raises with us, it will destroy us. Do not think you will escape. The wheel is too high for any to escape, and the eyes are too many for God to miss anything. If He brings an issue to our door, individually, collectively  judge it  deal with it in the light of God, and He will support us; refuse to look it in the face, and face it out to its end, and there is nothing more certain than that it will result in our overthrow. The wheel is so high that it is dreadful, and we need to recognise that it is dreadful. It is to be reverenced with all the reverence of our hearts, that Gods almighty wheel of government goes on, and what we will not judge, will come under His government sooner or later. Saul might have dealt with these things. David had to pass the same way, but he said, against thee only have I sinned, and though the wheel of government went on in regard of David, the movements of the wheel taught him to know God more than ever. It did not destroy him. He had used arrows behind the scenes in regard to Uriah, but he judged it. He came right out into the open. He says, Search me and know me, and see if there be any wicked way in me, and lead me in the way everlasting. 

    So one desires very much, that with the reverence we have for God, and His great and dreadful name, and the reverence for the blessed person of the Lord Jesus, both from every heart individually, and from the whole church, that there should be reverence for Gods great and mighty wheels, so that as we look at them like Ezekiel did, we hear the word O wheel. Oh, that that expression might come into our hearts, and command us, O wheel. Paul was thinking of the wheel when he said, Be not deceived, God is not mocked for whatsoever a man soweth that shall he also reap, for he that soweth to his flesh, shall of the flesh reap corruption, but he that soweth to the Spirit shall of the Spirit reap life everlasting. So as the wheels go round, not only is that seen which has not been judged, so that it comes under the government of God, but everything is seen, the good as well as the evil is seen. One feels how often we think of the negative, but the positive is also seen by this wheel. David said, I have been young and now am old, yet have I not seen the righteous forsaken nor his seed begging bread, I have not seen it. Gods government does not allow this, it takes account of what is according to God, and the governmental consequences of that are as certain as the governmental consequences of sowing to the flesh. 

    The last passage we read, is a most important passage because it is the first reference in scripture to the house of God. This is the place where Jacob comes, into living contact with God in heaven and where earth is in contact with heaven. There was a ladder which reached from the earth to heaven, God was at the top of the ladder and the angels of God were ascending and descending, and that spot where heaven and earth were in touch with each other Jacob describes as the house of God. He said, how dreadful is this place. That word dreadful does not mean dreadful as we use it often. It means the same as reverence. How we should reverence this spot, how we should stand in awe of it. Then he says it is the gate of heaven, truly a wonderful place. It is the one spot on earth where heaven is in touch with the earth, where there are communications between earth and heaven, where there are messengers going up and coming down. It is the spot on earth where what God desires should come down from heaven reaches earth. It is the house of God  a wonderful place. David knew something about it. How amiable are thy tabernacles O Lord of hosts. My soul longeth, yea, even fainteth for the courts of the Lord, and he says, A day in thy courts is better than a thousand, I had rather be a doorkeeper in the house of my God than to dwell in the tents of wickedness. 

    Why did David want to go there? Because of all that was in that house. There is a constant stream of praise in the house of God, everyone that dwells there is praising  constantly praising, the only spot on earth where you will always hear praise. You go to the markets, you do not hear praise there, you go into politics, there is not much of it today, go into the mere religious world and there is the praise of men, but in the house of God everyone is always praising God. No wonder David desired to live there. There is any amount of soul food, no restricted supply I can assure you in the house of God. They shall be abundantly satisfied with the fatness of Thy house. Think of what God can put on His table by means of His servants, the wealth of heaven is in the house of God. It is the house of prayer, the one place where nationalism does not enter. You pray in the house of God for all nations, because heaven does not stand in relation merely to England or Russia or Germany. When you think of heaven it stands in relation to the whole earth. There is not a separate heaven for England or Russia, there is the heaven and the earth and God is in the heavens and He sends down to the earth all that is in His mind to be enjoyed on earth, and He would have His house the house of prayer for all nations. 

    The first impression that Jacob had was that it is a place that should be reverenced. He said, How dreadful is this place. It should be reverenced in all our hearts. Why? Because the time is come, that judgment should begin at the house of God. Things are not left in the house of God. God often leaves things in the world for the present. Many an issue is not yet taken up with the world, though ultimately the wheel will take up everything; 

    but things are not left in the house of God, they are dealt with. The time has come that judgment begins at the house of God, therefore, we need always to have reverence, we need the spirit of reverence lest we bring into the house of God that which must be judged. Things are not allowed to be hidden you know; God may permit the thing to be hidden for a little while, giving space for repentance as indeed even to Jezebel, but in the house of God things come out. You see Ananias and Sapphira discovered that. They made an arrangement, they agreed together secretly to bring into the house of God a lie. Who is to know? Who is to know what this man and wife agreed to in secret? So they bring a lie into the house of God, but the time is come for judgment to begin there, and the lie cannot be hidden  it cannot be hidden, because God is there, and His house is dreadful. I would urge all of us to seek help from the Lord to live transparently. If things come up that belong to darkness, face them and judge them. The apostle Paul had turned his back on them. He did not handle the word deceitfully, but commended himself to every mans conscience in the sight of God. 

    A word on the passage I read in Ezekiel in regard to the terrible crystal. Over the head of the living creature was the terrible crystal. It means, I believe, that every single thing that ever happens is reflected in the crystal. That is what happened in regard to Ananias and Sapphira, it had all been settled in the secret chamber, but they forgot about the terrible crystal, that up in heaven there was the vast expanse of terrible crystal, everything that had happened on earth was portrayed in this terrible crystal. You see that all through scripture. It started with Cain. He rose up and slew his brother. He slew him. Nobody saw him, but God says, Where is Abel thy brother? He said, I know not, am I my brothers keeper? God says, What hast thou done? What he had done had all been reflected in the crystal. It cannot be hidden. Jezebel sends the message that Naboth is to be stoned as one who blasphemed God and she comes to Ahab and says take possession. It is all over, nobody knows, but God said to Elijah, Arise go down to meet Ahab and speak unto him saying, ‘Thus saith the Lord ... In the place where dogs licked the blood of Naboth shall dogs lick thy blood and ‘dogs shall eat Jezebel by the wall of Jizreel. All had been seen in the crystal  the terrible crystal. 

    So one desires for every one of us that we should have the sense of these things, that there should be truth in the inward parts. We are shortly to enter into the holy city. That is absolutely transparent. Read the account of the holy city, there is not a dark element there. Every single feature of the holy city is transparent, not an element of darkness enters into it. The street is pure gold, like transparent glass, the river is as clear as crystal, its walls are like jasper, as crystal, the rays of its light are most precious, as crystal-like jasper stone. Everything in it is free of the dark elements of deception and what is hidden. It is composed of those who have lived on earth in the fear of the terrible crystal. The terrible crystal is above the living creatures. 

    The Lord would have it above us constantly in the reverence of our hearts. Also the reverence that is due to God, as God  the King eternal, invisible, immortal, only wise God to whom be glory for ever and ever, Amen. The reverence for the blessed Lord Jesus so that the language of our hearts might really be Lord Jesus, and as we come together as part of the assembly, we should see that as the wife is to reverence her husband, so we reverence Him, not only love Him but reverence Him. Then there is that wheel, whose height is dreadful, and the terrible crystal, and the house of God so blessed, but still so dreadful. 

    The Lord help us to be maintained in relation to these things, as the awful profanity of this world increases, where the Lords name is abused, where it becomes the song of the drunkard and is treated with such contempt; that there might be in our hearts the true spirit of reverence to the end. 
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    Ezekiel 3

    Note much how Ezekiel sees the glory, is sent to Tel Abib, then says nothing, is sent into his house and bands upon him not to go out amongst them only when God opens His mouth with He that heareth let him hear, and he that forbeareth let him forbear. He has no reasoning with them in the spirit of bringing them back. But note to whatever height the prophet is raised, he never departs from the plain ground of right and wrong obvious to the conscience; see verses 17, 18. High pretensions to prophetic testimony if they depart from the elements of moral truth, instead of bringing high sanctions to them, needed perhaps by the obduracy of man, and for the support of faith in such circumstances, are more than to be suspected. 

    The character of this prophecy is much to be observed  it is judgment, different from Jeremiah 15. In Jeremiah, God, evil as their ways were, still reasons with their heart  He speaks. It is not said to him, Thou shalt be dumb. His heart speaks, though He sore afflicted and as afflicted; but the strong hand of God, in His majesty, is on Ezekiel. God wanders about, as it were alone, in Ezekiel, and what can He say in the midst of such a people? If in Spirit He go to Jerusalem, He went alone with the prophet, and, showing him these things in vision, take notice of all the sin which He can no longer hide from Himself, and from the testimony of judgment. It is in the Temple  should He dwell with it, and make a throne along with evil? His sanctuary was defiled; chapter 5: 11, 13. 

     26. How largely the vision that Saul had of the glory of the Lord in the face of Jesus Christ opened his mouth, and flowed forth in beseeching grace! 
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    Ezekiel 4: 4 - 12; Ezekiel 8: 2 - 4; Ezekiel 9: 1 - 5

    It is very suitable to turn to the book of Ezekiel at this juncture in the history of Gods testimony, because it contemplates pending judgment  a feature equally true now  but the judgment is associated with One called throughout Son of man. As Son of man Christ is on the side of men, so that no judgment will come upon men save what is unavoidable. The Son of man will do all possible for men, and so God would impress upon us that in resorting to judgment He places it in the hands of One who is on our side. We can look for the utmost fairness, we are to expect nothing but what is entirely right and just. We are told that all judgment is committed into the hands of Christ because He is Son of man. 

    The occasion of judgment is now only too apparent after so many centuries of the most wonderful testimony that has ever been presented to men. It is suitable that Ezekiel should be allowed to witness to us, as he represents Christ as the Son of man, and at the outset he speaks about the opened heavens, a suggestion that has immense importance, for it is what characterises our dispensation  the heavens are opened. He begins with the opened heavens (chapter 1), and he ends with Jehovah-shammah (chapter 48: 35); meaning that the instrumentality employed by the opened heavens, although it may involve the severest judgment, will culminate in a place obtained here for God, for as you know Jehovah-shammah means the Lord is there. That is what the service of the gospel has in view, that there should be a place for God in the hearts of men, and this book shows that God has the means by Him of effecting this; and so the object of the present testimony of the gospel is that God through that testimony should find a place in the hearts of men. He is not content with anything less, and so whilst this book abounds with judgment and references to judgment, the great end is reached  that God dwells here. 

    Now you will understand what I wish to speak on; it is a word in relation to the Son of man. I would, as it were, stand before you like Simeon. I love to think of Simeon as coming into the temple by the Spirit and taking up the Child in his arms; no one can rightly hold Christ, so to speak, and present Christ, save as by the Spirit. Simeon took Him in his arms, and as having Him in his arms, he represents, as I may say, the whole race of man. Wrapped up in that precious Babe was the mind of God and the grace of God for men; and wrapped up in that precious Babe in the arms of Simeon, was the love of God for men; and He was the One who was about to become the Mediator of God and men, giving Himself a ransom for all. And thus you see that the preacher is entitled to hold, as it were, before men, Him in whom everything is for the blessing of men. So there is remarkable correspondence between, not only John, but Luke and this prophet. 

    Whilst John, in the opening chapter of his gospel, enlarges on the Person  He it is indeed that is to be preached, the Son of God  yet at the end of that chapter we find the Lord saying to Nathanael, Thou shalt see greater things than these  greater things! Nathanael had been sitting under his fig tree, quite indisposed to believe the testimony that was then available. Philip had said to him, We have found him, of whom Moses in the law, and the prophets, did write, Jesus of Nazareth, the son of Joseph, but Nathanael said, Can there any good thing come out of Nazareth? How his remark reflects our unbelieving hearts! Philip had spoken about Moses; 

    he did not say, Can anything good come out of Moses? Why not? Why not say that equally with saying, Can any good thing come out of Nazareth? What did it matter that He was brought up in Nazareth if Moses spoke about Him? If Moses spoke about Him in the law, and the prophets spoke about Him, He must be worthy of attention, and yet Nathanael says, ignoring all that Moses and the prophets had written, Can there any good thing come out of Nazareth? How our unbelieving hearts may pick out what is despicable, and fix everything there. But God is not going to alter His way for your unbelieving heart or mine; it pleased Him that His Son should be called a Nazarene, and why should your unbelieving heart rest in what you regard as despicable? God does not. 

    And so Philip says to Nathanael, Come and see; and that is the principle today. The one who comes and sees indicates that God is working with him. If you do not come and see, and if there is no disposition to come and see, then I am very doubtful about your Christianity. That is the principle with John, and so later the Samaritans came and saw. Nathanael came, and when the Lord saw him coming, He said of him, Behold an Israelite indeed, in whom is no guile! 

    It may be as I am speaking to you, the Lord, looking into your heart, sees a movement (one great feature of the preaching is to make Christ attractive); it may be He sees you moving a little bit towards Christ. He sees the movement, I do not; for God alone reads the hearts, but one always reckons on the reading of the hearts as the word is preached. I may think I see something in the countenance, but, as I said, God only knows the thoughts; He goes below the countenance and He reads the heart. So when the Lord saw Nathanael coming to Him. He said, Behold an Israelite indeed, in whom is no guile! 

    He said nothing about his unbelief, nothing about that reference to Nazareth; the Lord passes over all that. He is occupied with the evidence of the work of God in him  that is the thing. He can afford to disregard all disparagements from our unbelieving hearts as He sees the work of God  He rests in that. 

    So He says, An Israelite indeed, in whom is no guile! Nathanael replied, Whence knowest thou me? Ah, the Lord knows every one; He has been watching you from the very beginning; and He says to Nathanael, Before that Philip called thee, when thou wast under the fig tree, I saw thee. He saw you before you began to move. He takes account of your need from the beginning; He saw Nathanael before Philip spoke to him, and Nathanael answered, Rabbi, thou art the Son of God. Have you ever made a confession? The secret of much misery in souls is in not having made a confession. Now have you ever made a confession of Christ? I urge that you do. I press the great importance of confessing. He says, Thou art the Son of God; thou art the King of Israel. What a wonderful confession at the first meeting with Christ! What light there was for that Israelite indeed as he came into contact with the Son of God! He could never have made that confession under the fig tree. It is as you come into contact with the Lord in your soul that everything becomes clear  that you apprehend Him. Thou art the Son of God; thou art the King of Israel. 

    Well, the Lord says, Thou shalt see greater things than these. You say, Can there be greater things? A principle with John is that greater things are always ahead. There is no possibility of any finite person compassing what is of God, it is infinite, and so the Lord says, Thou shalt see greater things than these ... . Hereafter ye shall see heaven open, and the angels of God ascending and descending upon the Son of man. It was as if the Lord said, Nathanael, you have got to widen the vision of your horizon; and so it is, as you come into contact with Christ, light fills your soul, and you make a confession. I would urge again, especially upon the young, that you confess Christ. And then you will get more light, greater things, and the greater things are connected, remarkable to say, with the Son of man. The Son of man embraces the whole of humanity; He stands in relation to every man and woman and child in the whole universe  He knows every one. He has undertaken to remove what lay upon us. How wonderful that as a Man He is on our side; and God would impress us with His interest in Him in that His angels  the angels of God  ascend and descend upon Him. Are you interested in Him? He is interested in you. 

    And so I read in chapter 4, because I think it is the foundation of the book, for if the Son of man is to relieve us, remove our guilt and give us the Spirit, He must undergo the judgment; there is no escape. Simeon said of Him, A light for revelation of the Gentiles; He was to bring the Gentiles in under Gods eye so that God should be favourable  a wonderful thought! As Simeon had Him in his arms He represented the whole race of man, but how could He bring up men and present them to God unless He removed what lay on them  death and judgment? So we have Him here portrayed in Ezekiel lying three hundred and ninety days on one side. Now picture that from a physical point of view! It speaks of the Lord Jesus held in death, for He only could bear the iniquity. Ezekiel was bound down with bands so that he could not move from one side to the other. 

    How real was the death of Jesus! It was no ordinary death. Elihu, in speaking to Job, says, By the breath of God frost is given: and the breadth of the waters is straitened, Job 37: 10. The death of Jesus stands alone; He was straitened in it: it was the Prince of life who lay there. The sorrows of death, we read, compassed me, and the pains of hell [Sheol] gat hold upon me; He was straitened. Such is the figure the Spirit of God employs to convey to us what Jesus endured in order that the blessing of God might come to man. He gave himself, we are told, a ransom for all, 1 Timothy 2: 6. He gave Himself unto death; not death of the ordinary kind, but death involving the bearing of judgment. The blast of God was there; by the breath of God the frost comes, it says, and the waters are frozen. The north wind of divine wrath beat upon Him and the waters of death were, as it were, straitened, and there He was  and why? That I should never come into it. You see the baptism of a person now, but there is no straitening of the waters. Baptism is but a symbol of the awfulness of the death of Jesus; so here God laid bands upon the prophet so that he should not turn from one side to the other; he is held and he could not move, and, mark you, every year of Israels guilt is taken into account, for He says, each day for a year. And so it is in regard of us, all our guilt was taken account of in the death of Jesus; not one sin was omitted. The Lord uses the figure of His hair in counting up our sins, they are more than the hairs of mine head, Psalm 40: 12. He takes them all upon Him, one after the other, so to speak, as bearing the judgment of God on account of them. As He went down God hid His face from Him. He said, My God, my God, why hast thou forsaken me? Matthew 27: 46. The abandonment of Jesus on the cross exceeds in awfulness all other events. And so, as I said, Ezekiel has to lie on his left side three hundred and ninety days. Some may question it from a physical point of view; we, however, cannot question the word of God. We are to take our eye off the prophet and think of Him who endured the cross, of whom it is written, the Lord hath laid on him the iniquity of us all. 

    Then you see his food; the fruit of the earth is taken and put into one vessel with what comes from man  what man is in all his hideousness under the eye of God. There is presented here the perfection of Christ in the wheat and the barley and the other cereals  they speak of the perfection of manhood in Him, but in order to be a sacrifice to God for us He had to be a Man, a perfect one, holy, harmless, undefiled, separate from sinners (Hebrews 7: 26), and yet be made sin; He was made what I am. Think of that! Not only did He bear our sins in His own body on the tree, but He was made sin. The prophet is to eat all together; so that, on the one hand, we think of the perfection of man in Christ under Gods eye, and, on the other hand, of what He became. He was made in likeness of flesh of sin, we are told, and for sin [and God] has condemned sin in the flesh, Romans 8: 3. Him who knew not sin he has made sin for us, that we might become Gods righteousness in him, 2 Corinthians 5: 21. There was no mitigation in His case; there was in the prophets case, showing how far short mere man comes. But the Lord took the cup from His Fathers hand without any alleviation; He knew what was in it, and He never asked for a modification of it. He asked if the Father willed it, that it should be removed from Him altogether, but no modification. If it is to be drunk. He would drink it in toto, and He has done it, so that not only all I have done, but all I am, is dealt with in the death of Jesus. Such is the gospel God presents a complete settlement in the death of Christ, not only of my guilt, but of my state; all I am as offensive to God is disposed of vicariously in the death of Christ. 

    Now in chapter 8 the prophet is taken by a lock of his hair  a very remarkable figure and lifted up between the earth and the heaven, no doubt typifying for us the resurrection of the Lord Jesus. Judgment is immediately in view here, but not entirely so. The resurrection of Christ places Him in a position whence He can deal with everything on the earth; He is between the earth and the heaven; what can men do with Him now? Nothing. But what can He do with them? Ah, He can dispose of everything here. He says to John, I became dead, and behold, I am living to the ages of ages, and have the keys of death and of hades, Revelation 1: 18. Moreover, He has the key of David. As risen He is in possession of all these keys. He has got hades under His hand; He has got death under His hand. For to this end, says the apostle, Christ both died, and rose, and revived, that he might be Lord both of the dead and living, Romans 14: 9. I often think of the brazenness of those men who pretend to have communications with hades; they are liars! they lie! Are we to believe that the Lord Jesus, as risen from the dead having the keys of hades, allows them in? Never. How can they get in without the keys? He has got the keys of hades; the departed ones are all under His hand; He rules, we are told, over the dead. He has got absolute right over the domain of hades and of death. Presently those that are in their graves shall hear His voice and shall come forth. There will be no invasion of hades until He speaks. He alone has a right there. He died and rose and revived that he might rule over both dead and living, so that when He speaks they will come forth, and not till then. But He is ruling over the living, and I am here tonight to tell you that He as risen has got blessing by Him for you. 

    The prophet is lifted up by a lock of his head. I have no doubt a lock of hair is a symbol of inherent strength. When Samsons hair began to grow, that was the portent of the downfall of the world. It began to grow and there was recovery of his strength, but there is inherent power in Christ. It is true that He was raised from the dead by the glory of the Father, but He rose. He died and arose Himself, for it was not possible that He should be holden of death; Acts 2: 24. I lay down my life ... and I have power to take it again, John 10: 17, 18. He is the Prince of life, and so Joseph sees his sheaf standing up, the symbol of inherent life, the symbol of Christ coming up in His own mighty power out of the grave. Thus I have no doubt we have here combined divine power in the raising of Christ, and whilst He has title to rule over the dead. He is now ruling over the living. But how ruling? Ruling in grace, of which every Christian here can witness. We have come under the rule of Christ, and we find that He supplies us with everything. Every need of my soul has been met by Christ risen from the dead, and He proposes to meet the need of every soul. Are you ready tonight to commit yourself to Christ? Lord, I believe, says one; are you prepared for that? I commend the Lord to you; as risen He rules over the living at the present time; it is a rule of grace; it is a benign rule. It is not merely the administration of law, for He brings in food, He brings in drink; He satisfies your hunger and your thirst; He removes your guilt and sets you up in life  that is what He does. And so here the prophet is taken by a lock of his hair and carried between the earth and the heaven to Jerusalem. I do not dwell on the side of judgment. 

    I come now to those who sigh and cry for the abominations; chapter 9. Is not that a touching thing? You say, I have never taken part in testimony, I have never witnessed for Christ. But have you ever sighed or cried for the abominations that exist in this world? It may be that you have listened to indignities that are offered to Christ by men around, to the blasphemy and the filth, and the darkening thoughts, and writings that exist; it may be that only in a little way you have felt these things, but you have sighed about them. Well, the Lord has His man clothed in linen with a writers ink-horn by his side and he is moving about and is taking account of men that sigh and that cry for the abominations that be done. Is that not an encouragement to you? That sigh of yours saves you from these instrumentalities of wrath. You belong to the Lord; do not be discouraged. It may be you have not come into salvation yet; as I said, you may not have confessed the Lord. With the mouth confession is made unto salvation (Romans 10: 10), but a sigh is enough to save you from those six men with weapons of slaughter in their hands. Take home to your heart such a word of encouragement. 

    But then there must be more than sighs. To be sighing is not to be living. You want to come into the light of victory in Christ; you want to see that as believing on Him you will not come into judgment, but have passed out of death into life; John 5: 24. That is what some of us here know. We have heard the word of Christ, and we have believed on Him who sent Him; we know we shall not come into judgment; we know that we have passed out of death into life, and we invite you tonight to commit yourself wholeheartedly to Christ. He is risen, and He is glorified. Wrath is impending; the occasion of it is evident on every hand; it is only a moment till it be executed on Christendom, and it is for you to flee from the wrath to come; as it says elsewhere, A prudent man foreseeth the evil, and hideth himself, Proverbs 22: 3. But if you have sighed in regard of these things, it is for you to believe definitely on Christ, and on Him who sent Christ  the Father. No one can preach the gospel fully without bringing in the Father. We have seen and do testify, says John, that the Father sent the Son to be the Saviour of the world, 1 John 4: 14. And so you believe on Him that sent Him by having heard the word of Christ. 

    Now let me entreat you to join us here in believing in Christ, hearing His word (you hear it tonight) and believing on Him who sent Him. It is one great feature of Johns gospel that the Son is the sent One; the Father sent Him and He is here so as to be available to you, and as you believe you will know with us that you do not come into judgment, but have passed from death into life. How complete it is! Later on you too will know consciously with us that you have passed from death into life because you love the brethren. 

    But here we have the man with the ink-horn by his side. I want you to take note of him; he represents that divine vigilance at the present time that takes note of every movement in your heart; the least sigh on account of the evils that exist is noted, and you are divinely marked, so that you cannot be touched by judgment. It seems to me that there may be those here who have been sighing and crying on account of existing conditions, but they have not come into the blessed knowledge that belongs to the Christian that they will never come into judgment, that Jesus, as in the figure here, has borne it all. The three hundred and ninety days represent three hundred and ninety years of Israels guilt, representing, from our point of view, six thousand years and more. All these years and their guilt, far beyond the computation of any man, entered into those three hours of darkness in which God hid His face from His beloved Son. Think of the compression, beloved friends, of all time in which men have sinned into those three hours of darkness in which God hid His face from Christ! Every minute of the time is dealt with, every minute of those six thousand years and more, and all the guilt in every minute was dealt with vicariously, so that God can offer forgiveness to the whole race of men now. A wonderful thing! Who gave himself, it says, a ransom for all, to be testified in due time. That testimony is being rendered now; for hundreds of years it has been rendered, and it is still being rendered, and it is rendered to you tonight. 

  
    READINGS ON EZEKIEL (2) (JT 24)

    Ezekiel 4: 1 - 8; Ezekiel 5: 1 - 4; Ezekiel 8: 1 - 4

    AFMI think you said at the last reading that this book was a book of signs; chapter 4 would confirm that; the prophet himself being the sign. 

    JTYes, in a very striking way, for his position foreshadows the death of the Lord Jesus. It says, Thou, lie upon thy left side, and lay the iniquity of the house of Israel upon it: the number of the days that thou liest upon it thou shalt bear their iniquity. 

    BTFI was going to ask about the commencement of the chapter regarding Jerusalem. Would it be in the same light, as when the Lord was weeping over Jerusalem when on the mount of Olives? 

    JTWell, here the city is besieged. The Lord wept over it, as you say, and following that bore its iniquity. 

    ARSIs there an analogy between this and John in Revelation, where he ate the little book? The prophet bore the iniquity of the people, and entered into it at the same time. 

    JTYou have that in chapters 2 and 3. And I looked, and behold, a hand was put forth toward me; and behold, a roll of a book therein. And he spread it out before me; and it was written within and without; and there was written in it lamentations, and mourning, and woe. And he said unto me, Son of man eat what thou findest; eat this roll, and go, speak unto the house of Israel. So I opened my mouth, and he caused me to eat that roll. And he said unto me, Son of man, cause thy belly to eat, and fill thy bowels with this roll which I give thee. And I ate, and it was in my mouth as honey for sweetness. The roll contained the mind of God as to what was about to happen, and therefore Ezekiel, as eating and assimilating it, would himself be the thing subjectively. Not only would he speak the mind of God, but would be the expression of it, as having assimilated the thing. As the Lord in His testimony, when asked who He was, said: Altogether that which I also say to you, John 8: 25. One might say the ends of chapters 2 and 3 are intended to qualify the prophet for his testimony, and for the signs he was about to render. 

    APWhy is he always addressed as Son of man? 

    JTBecause God was intimating that he was going beyond the limits of Israel in His operations. That title is found more in this book than in the whole of Scripture; and Ezekiel eating the roll containing Gods mind would represent the Lord in the sense that he was altogether what he said he was; like the Word in Johns gospel, meaning that He was the very expression of the mind of God. Not simply that He spoke it, but He was it, being personally the Word. It is a very strong expression. 

    AFMWould the meaning of Ezekiels name, strength of God be applicable here, in view of his service? He had to speak against great opposition, according to chapter 2: 7: And thou shalt speak my words unto them, whether they will hear or whether they will forbear; for they are rebellious. 

    JTI think so. It typifies the Lord as seen in John particularly. He was the Word, meaning that He was the expression of the mind of God, and He was also the power of God. He stands out in Johns gospel peculiarly as superior to all evil, and connected with that He was the expression of the mind of God; but then chapter 4 shows that Ezekiel further represented the Lord, as bearing the iniquity of the children of Israel for 390 days, lying on his left side. 

    AFMWhat does this number of days mean? 

    JTIt denoted the history of the nation in its responsibility. Each day was for a year, so that Ezekiel, typically, underwent the judgment of God from day to day, as corresponding with the guilt. In the Lords case, it was all compressed, of course, into the short period of three hours, but nevertheless, these 390 days were all contained in those three hours. He died for the nation; John 11: 50 - 52. 

    DMRWould the 390 days represent the time from the dividing of the kingdom in the time of Rehoboam until the destruction of the temple? 

    JTJust so. Then the forty days that followed were for Judah. 

    AATWere the ten tribes in captivity at this time? 

    JTYes, they were. 

    AFMWell, if the 390 days refer to the responsibility of Israel, what about the forty days for Judah? 

    JTThey would have reference to Judah as taken account of separately. The house of Judah had a separate guilt; Judah was, as the later record showed, especially responsible for the betrayal and murder of the Lord. 

    AFMWould Manassehs reign be typical of the house of Judah; he filled Jerusalem with innocent blood? 

    JTYes. 

    DMRWould the scriptures we have read typify what the Lord said about Himself to the disciples, The Son of man must suffer many things (Luke 9: 22); the mind of God would be expressed, but it involved suffering. 

    JTQuite. He did not intend that the light He brought into the world should become public property, nor that His followers should be a part of the world system. Things were to be kept private: Israel had a position in the ways of God, but if they rejected Him, then the disciples were not to tell the things that He disclosed. There were greater things, as He says to Nathaniel (John 1: 50), and these stood related to the Son of man. He had these things in mind, and they are now involved in the world-wide proclamation of the glad tidings. Stephen saw, and witnessed to, the Son of man, meaning that he saw the Lords operations were widening; but the position of Ezekiel in this fourth chapter is, I think, the most important sign of the signs in the book, because it foreshadows the death of the Lord Jesus; as He said to them, when they asked for a sign, a sign shall not be given to it save the sign of Jonas the prophet, Matthew 12: 39. The Son of man was to be three days and nights in the heart of the earth. This reference to being a certain length of time in a certain position, is what you get here; in which position, and time, he was to bear the iniquity of the house of Israel, and of Judah, and not only bear it as laid upon him, but he became the thing which he ate; typifying the Lord, who was made sin for us. 

    AFMWould the thought you refer to be found in verse 8 of chapter 4? And behold, I lay bands upon thee, and thou shalt not turn thyself from one side to the other, till thou hast ended the days of thy siege. Would that answer to the whales belly? 

    JTWell, I think it refers to the bands of death. We read in Acts 2 that the pains of death were loosed; a very remarkable expression. He was held there; it was impossible that He could be holden of death, but nevertheless, the bands were there. The Lord was in death, really. He was in the grip of death, He entered fully into it, but He came out of it. Here we have a striking type of the thing: a man lying on one side for 390 days, day after day, and bound down, and in that position bearing the iniquity of the house of Israel; and forty days on the other side for Judah, and eating this extraordinary food. 

    WLPDid not the Lord Himself give up His own life, it was not taken from Him? 

    JTIn John He did, but Peter says, on the other hand: the originator of life ye slew (Acts 3: 15); the men of Israel were responsible. Ezekiel is a type of the Lord as in the grip of death. He was really in it, and in it every day, so to speak. 

    ANWBut are you carrying the bearing of iniquity into the grave? 

    JTOnly in the way of time. Here you have a period of time and position. 

    ANWThe thought of bearing iniquity there that is my difficulty. Peter says in his first epistle, who himself bore our sins in his body on the tree, chapter 2: 24. 

    JTI was speaking of His being in death: the time and position of the Son of man was, three days and nights in the heart of the earth. The actual judgment that He bore was in the three hours, I apprehend, when He was forsaken of God, but, nevertheless, the burial of the Lord was a part of all that; it was in the mind of God that, as dying sacrificially. He should be buried, because man had to be buried, dust thou art; and unto dust shalt thou return, Genesis 3: 19. That had to be gone through. 

    AFMWas there not an element of suffering through which the Lord passed in His Spirit even while in the disembodied state, would you not say? Because He also descended into the lower parts of the earth, Ephesians 4: 9. That was not for nothing. 

    JTHe went down. The descending there refers to His burial, I think; I do not think we can speak of suffering save of what He endured as in His body. He was in the heart of the earth; this is how Scripture speaks of it. 

    BTFWould you say that while the thing primarily refers to Israel and Judah, yet it applies to the Lord as dealing with the whole question of sin? 

    JTYes. It was dealt with at once. The food here would mean that what man is in his unfaithfulness to God was taken up by the Lord and dealt with. 

    BTFThe Lord bore all the degradation of sin on the cross. 

    WB-wWould the early chapters refer to what the Lord was personally while down here; and chapter 4 to His work? 

    JTExactly. Ezekiel represents Him, I think, in chapters 2 and 3, according to what He was here on earth. He was altogether that which He said. 

    WB-wWould the prophet shutting himself within his house refer to the Lord personally upon earth? 

    JTYou see, there is complete identification with the people. He says in verse 22 of chapter 3, And the hand of Jehovah was there upon me; and he said unto me, Arise, go forth into the valley, and there I will talk with thee. It is the valley, as you see. Later, I think the whole house of Israel is there, and will be raised up there; but the Lord had first to enter into that personally. He entered into their position as before God. 

    AFMYou refer to the valley of dry bones? 

    WB-wIn verse 25 it says, They shall put bands upon thee, showing that he was figuratively to go into death. It refers to Christs death. 

    JTThe bands there refer, I think, to the rejection of the Lord by the nation; in chapter 4: 8, to the actual position of the Lord in death. We read in Job 37 of the waters being straitened; meaning that death was peculiar in the Lords case; it was not only death, but there were bands, by which He was held, it was so real. 

    WLPIs that the same as taste death for every thing, Hebrews 2: 9? 

    JTYes. 

    JM'DShowing the infinite merit of His work. 

    JTQuite so. 

    QuesWhat was meant by the prophet laying siege? 

    JTIt meant that Jerusalem was the occasion of all this judgment; the siege was what was due to Jerusalem, and what indeed came upon it, but you see, Ezekiel himself bears the thing. That is the marvellous testimony that comes out here. The Lord, whilst making plain that the judgment of God was falling upon Jerusalem, said to the women, do not weep over me, but weep over yourselves (Luke 23: 28); the judgment of God was coming on them; but at the same time. He was entering into it sacrificially, and that is presented in chapter 4. 

    RemIn order that Israel might be eventually saved. 

    JTIt was the only way; He became a Victim in their stead; but notwithstanding, the siege went on. 

    RemI was thinking of verse 8, till thou hast ended the days of thy siege. 

    JTIt refers to the judgment of God, whether in its corrective or punitive form. Jerusalem has undergone it; and will undergo it again; but only to the end that they should be saved, and that could only be on the ground of the sacrificial death of the Lord Jesus. He died for the nation. 

    QuesDoes that go on to the present time as applying to the Lord? 

    JTThe whole question of sin was settled then, but what is before us here is the kingdom of Israel and that of Judah. What you find in chapter 5, is that in the light of the death of Christ the hair is shaved off. Son of man, take thee a sharp knife; a barbers razor shalt thou take; and cause it to pass upon thy head and upon thy beard: and thou shalt take balances to weigh, and divide the hair. This means that if we are to be in the good of the death of Christ, we cannot retain our natural distinctiveness: That which is born of the flesh is flesh (John 3: 6); it must not continue now. There is to be the shaving off of the hair of the head and the beard. These refer to appearance and dignity, you know. 

    BTFWould that be the same thought as walking in newness of life? 

    JTYes. Newness in the way in which the gospel has been received, and connected with man as he is; it indicates that this has added to him; but he must no longer retain his hair and beard. 

    AFMIs this shaving connected with chapter 4; or does it follow it? It looks to be subsequent to it. 

    JTOh, I think it is the teaching that follows the death of Christ; we are all born anew. Ones natural distinctiveness has to go. We cannot retain it, nor any position in this world, and be in accord with the teaching of the death of Christ. 

    WLPIs that what is seen in connection with the Nazarite? 

    JTQuite. You get it there in an opposite way: Here it is a question of your appearance. With the Nazarite, the hair had to grow long, and was not to be cut, for that would be a reproach to him; but here the hair is to be cut off, which means I have got to give up my natural features and distinctiveness, and take character from Christ. 

    JM'DThe features of the new man. 

    JTWhat we find in chapter 5, is the shaving off, and the discipline of God following on that; but then we get another growth of hair in chapter 8; the prophet is taken by a lock of his head. 

    DMRWould chapter 5 imply what was said as to the leper communicating with the priest? 

    JTYes, because the sin would have occurred in that connection; it really does occur in connection with what we are naturally, therefore the hair has to go. 

    WB-wIt is not a question of the glory of the hair? 

    JTIt is the removal of the hair and beard; and it has to be done effectively therefore with a barbers razor. 

    AFMThat is an interesting connection between chapters 5 and 8; the hair has grown. 

    JTI thought we might see in that the figure of resurrection. He is lifted up by a lock of his head between the earth and the heavens. That is another position; no longer lying on his side. He is lifted up by a lock of his head, meaning that there is innate power. If we apply it to Christ, He was raised from the dead by the glory of the Father; but He could raise Himself up, because in Him was life: Destroy this temple, and in three days I will raise it up, John 2: 19. He spoke of the temple of His body; so that the hair in chapter 8 is evidently a symbol of the power of resurrection in Him; whereas the hair in chapter 5, is that I am reminded of what I am naturally; and there is nothing of value in that! 

    BTFWould you say that this is the water aspect of the death of Christ? that is to say, we have the blood, but there is also the water. 

    JTThe water applies to what I am, but the blood to what I have done; so that the removal of the hair would remind one what the action of the word leads me to renounce, even all that I am naturally; there is to be a new beginning; the bearing of iniquity is finished in the 390 days; but I want to be in correspondence with Christ now as risen; because He has relinquished His relations with Israel as after the flesh. 

    JM'DThere is no power except in resurrection. 

    JTYou see that the power that lifts us up between the heavens and the earth is connected with a different growth. 

    AFMNo power can be connected with the hair of chapter 5, hence it must be shaved off but now a new lock comes to light in chapter 8, suggestive of resurrection power in Christ, and applied to a new order of man. 

    JTYou see, in chapter 8 he is sitting before the elders. We have a date in that chapter. We have two dates also in chapter 1. Dates really, I think, indicate the divisions of this book; and I have no doubt that they likewise indicate the beginning of certain spiritual histories; evidently resurrection is the date we begin from. 

    JTJrWould that apply to what the apostle refers to in Philippians 3: 7, 8? 

    JTYes, it is an excellent illustration. 

    JSThat is, all that marked Paul personally is surrendered. 

    QuesIn Joshua 5 the Lord told Joshua to make sharp knives, in view of circumcision. Does that have any application here? 

    JTYes, only there the power of the flesh is dealt with; but Paul, who as usual, is the model for us, relinquishes all that attached to him, and was of gain to him; indeed, whatever he could pride himself in; and then he says, If by any way I arrive at the resurrection from among the dead. The lock of hair in chapter 8 involves resurrection; it is the power by which I am lifted up from the earth. 

    DMRDoes ones personal identity remain in resurrection? 

    JTI think it does; the third part of the hair in chapter 5 is bound in the skirts. It says in verse 3, Thou shalt take thereof a few in number, and bind them in thy skirts; and thou shalt take of these again, and cast them into the midst of the fire, and burn them in the fire; from it shall a fire come forth against all the house of Israel. From it, means the last third part. That is, I apprehend, judgment will come forth from the disciplined remnant, for the whole house of Israel. The identity that remains and all that distinguishes them is not lost, they are bound in the skirts, meaning that they are taken care of. I am taken care of by this process. Gods hand is on me, the discipline goes on, the fire goes on, and yet my identity remains. 

    BTFWould you say that this sets forth what Israel will yet pass through; but also sets forth what the soul passes through at the present day? 

    JTSo that these dry bones are the whole house of Israel. They come into life, the identity of the nation remains. 

    DMRWhat do you say about the glory which is again mentioned in this eighth chapter? 

    JTWe have a date, first of all, which it is important to notice, because I think it refers to the Captivity. It is as you accept the Captivity that you come into the good of the ministry. We must accept the Captivity. Christians around us in the systems do not. They take no notice of it, and so do not date from it; whereas the man who is humbled, and is with God recognises the Captivity. In chapter 1 it says, It was the fifth year of king Jehoiachins captivity. In this chapter it is the sixth. In the recognition of the government of God in the Captivity, we come into the good of resurrection; And it came to pass in the sixth year, in the sixth month, on the fifth of the month, that as I sat in my house, and the elders of Judah sat before me, the hand of the Lord Jehovah fell there upon me. Now you see, Ezekiel is in the recognition of the Captivity, he is in his house, and the elders of Judah are before him. In other words, they are the responsible persons at the present time. They are taken into account, and this is where the great testimony of the resurrection comes in; the hand of the Lord Jehovah was upon me. 

    AFMIf we date from the Captivity, all we say and do will be characterised by 2 Timothy and Johns gospel. 

    JTQuite so. There is the idea of dates throughout this book. They afford a sort of key to the understanding of it. If we accept the Captivity as before God, we come into the light and good of the truth. Ezekiel gives a date here. He was sitting in his house, and the elders of Judah were before him, and it was a great opportunity for them. 

    JSWhy the elders of Judah? 

    JTIsrael was gone. These elders represented Judah; which was to be judged. 

    AFMSo the judgment fell on them in the next chapter. 

    JTJust so. 

    ARIn chapter 1. Ezekiel speaks of sitting amongst the captives. Is there any distinction in that? 

    JTQuite. He accepts the captivity, and identifies himself with the captives. These elders of Judah represent responsible Judah; and it was for them to see that they got this light. God takes account of the position, and the prophet says, he stretched forth the form of a hand and took me by a lock of my head; and the Spirit lifted me up between the earth and the heavens. In other words, what is now before us is the great testimony of the resurrection; and it is resurrection that brings us out of pollution. 

    QuesThe next book, that of Daniel, begins with a date. Daniel speaks largely of dates; is it a parallel idea? 

    JTQuite. It is most important to take account of the dates of Scripture. 

    AFMOne is thankful for the explanation as to dates; they have great moral value and give the divisions of the book. 

    ARIn the light of this new date would it involve a call to separate from all that which is corrupt? 

    JTThe testimony was to be taken account of: He said unto me. Son of man, seest thou what they do? the great abominations that the house of Israel commit here, to cause me to go far off from my sanctuary? and yet again thou shalt see great abominations. Now, this testimony is to deliver me from these abominations; they exist, but: Let everyone who names the name of the Lord withdraw from iniquity, 2 Timothy 2: 19. The prophet is led to see the iniquity; God also exposes for us the iniquity that is going on in professing Christianity around. 

    JM'DBut there is no corporate testimony now. 

    JTWhat we are dealing with here is the abominations which Israel committed. If we follow the scripture, we shall get help. The prophet is brought to Jerusalem in the power of resurrection; it is in that power we have to do with these things. It says, He stretched forth the form of a hand, and took me by a lock of my head; and the Spirit lifted me up between the earth and the heavens, and brought me in the visions of God to Jerusalem, to the entry of the inner gate that looketh toward the north, where was the seat of the image of jealousy, which provoketh to jealousy. You see, I am brought to see these things in the power of resurrection, otherwise I shall be engulfed in them. 

    AFMIn 2 Timothy 2: 8, the apostle says, Remember Jesus Christ raised from among the dead. In verses 17 and 18 of that chapter we have those who said the resurrection was already past. We must be on our guard. 

    JTYes, in chapter 1 of 2 Timothy it says, Our Saviour Jesus Christ ... has annulled death. That is the power in which we face these things. In the next chapter there were those who said the resurrection had taken place, that is, they would do away with the glory of it, that it might lose its power, whereas that is what I am to be in the power of. 

    AM'NDoes the being lifted up by a lock of hair connect with that? 

    JTYou have the light of God, and are in power in dealing with these things. 

    WB-wIn the power of resurrection, we can face these things now. 

    JTYes, and effectively. Then, in the next chapter, you see the power that comes in to effectively deal with the thing. 

    RemAs stated in 2 Timothy 1: 7, God has not given us a spirit of cowardice; but of power, and of love, and of wise discretion. 

    JTYes. That is the power in which you deal with these matters. 

    DMRAnd is it not important to see that we cannot deal with these things successfully except in the house where the mind of God is? 

    JTQuite. 

    AFMWhat would you say about verse 3 of chapter 9, The glory of the God of Israel was gone up from the cherub, etc.? 

    JTWell, I think that would be as testimony to His patience; God was still there; we know that His glory was there. John says that he was a fellow partaker in the tribulation and kingdom and patience in Jesus. The patience of God is a wonderful thing. 

    AFMLike, The word that I covenanted with you ... and my Spirit, remain among you, Haggai 2: 5. Do you mean that His glory shines in His patience? 

    JTYes. It is part of His glory. John sees seven golden lamps, and in the midst of the seven lamps one like unto the Son of man; that was a wonderful thing. The Son of man, in all His power and glory, is there, notwithstanding the evil existing; and in the last assembly He is standing at the door and knocking; a wonderful testimony to His patience. The Lord of glory was there knocking. 

    WB-wIs the point, not so much how we get delivered but, that we should fully recognise that the thing exists? 

    JTWe recognise that it exists. We find later another sign is, he has a captives baggage. Now, there is a great deal of that kind of baggage to be seen. 

    BTFWould you say a word regarding the image of jealousy? 

    JTIt is that which disputes the rights of God, it is idolatry; the Lord, as presented to our affections in 1 Corinthians 10: 14 - 22, would prevent this, but in Thyatira idolatry existed; so that it is wonderful to see how the patience of God continues to testify to man; the glory was still there. Later, we see it had departed. 

    There is a thought as to the captives baggage in verse 4 of chapter 12, it refers to people going into captivity and having all the baggage that belongs to it, the paraphernalia that goes with current religion. 

    BTFThe thought being that that sort of thing should not characterise us as having light from God. 

    JTI think a captives baggage is a most humbling thing to have. 

    AFMDaniel did not carry any. 

    ANWThe baggage would hamper us. 

    JTWe do not enter into the position in which God has placed us with captives baggage, it does not fit in there. 

  
    READINGS ON EZEKIEL (2) (JT 47)

    Ezekiel 4: 1 - 8; Ezekiel 5: 1 - 4; Ezekiel 6: 9,10; Ezekiel 8: 1 - 6

    JTAt our first reading in Ezekiel, we considered chapters 1 - 3, which deal mainly with the fitting of the prophet for his great service. Chapters 4 - 7 (particularly chapter 4) depict his initial service, into which personal suffering entered. Chapters 8 - 11, taken together, are a subdivision of a great section which extends to chapter 19. In our two readings today we should cover, in a general way, the teaching of chapters 4 - 11, inclusive, so that we can begin with chapter 12 next time. 

    The first subject to be considered is the sign which portrays a siege against Jerusalem: And thou, son of man, take thee a brick, and lay it before thee, and portray upon it a city,  Jerusalem: and lay siege against it, and build forts against it, and cast a mound against it, and set camps against it, and place battering-rams against it round about. And take unto thee an iron plate, and put it for a wall of iron between thee and the city; and set thy face against it, and it shall be besieged, and thou shalt lay siege against it: this shall be a sign to the house of Israel, Ezekiel 4: 1 - 3. This is the first solemn lesson in relation to an apostate condition of things; how God has laid siege against it; the prophet being used to represent the besieging power, from which there is no possible escape. The city is completely circumvented for destruction. Then the prophet himself endures suffering during two periods of three hundred and ninety days, and forty days, respectively. 

    QuesWhat is suggested in the character of the testimony rendered in Ezekiel? God is not as yet speaking directly to the people. 

    JTIt is a testimony that is presented to them by signs. It was for the people, however. God finds a way of causing such testimony as He gives to reach those concerned in it. 

    RemLater on, he speaks by word of mouth to the rebellious house; but here, the prophet himself is to be a sign. 

    JTThat is the thought. It brings those who serve into the character of signs, for God employs signs; and He employs His people as signs. This book is very much marked by that; indeed, all the prophets are marked by it, more or less; and the Lord Jesus brings in the same idea Himself. The book of Revelation was written on this basis, for it is signified; that is, it is set out by signs; so that evidently those whom God uses should be ready to be employed in this way. The people later ask the prophet what he means by these things, and he tells them. Something which happens in the way of a sign from God would occasion inquiry, which gives opportunity to bring in the mind of God in detail. So that Ezekiels portrayal of the city would be that: the apostate condition of things was to be entirely circumvented. There was to be no escape; utter destruction is in mind. In like manner, the book of Revelation shows that utter destruction will fall upon the present apostate state of things. 

    QuesWould Mr. Darbys writings apply here? 

    JTWell, his prophetic writings certainly help as to these signs, because they open up the truth. Prophetic ministry was a great feature of the recovery of the truth; not simply prophetic ministry in the sense that we have had it before us recently, as bringing to us the mind of God on current conditions, but opening up the detail of future events. 

    ANWDoes this run on concurrently with preaching the glad tidings to the world? 

    JTI think it does. The book of Revelation helps in that regard. The Lord addressed Himself to the assemblies judicially, but His final word, addressed to Laodicea, is, I ... have sat down with my Father in his throne (Revelation 3: 21); meaning that whatever happens in the history of the assembly, the Lord retains His place on the throne of grace  the Fathers throne  and the gospel goes on accordingly. 

    It is important that we have the force of the word as to the siege clearly in our minds, first, that God is dealing with the apostate condition that exists, and will deal with it thoroughly. There is no possibility of escape. This sign shows that. It was a siege. The forts are built against it. Notice the word against. Cast a mound against it, and set camps against it, and place battering-rams against it round about. And take thou unto thee an iron plate, and put it for a wall of iron between thee and the city (it would be a protection for the besieging power); and set thy face against it ... and thou shalt lay siege against it (Ezekiel 4: 2, 3). It is very remarkable language, showing the thoroughness of the judgment that God announced. The system is to be completely destroyed. 

    JSWould the fact that Jehovah reverts to a sign indicate that the ears of the people had become dull of hearing; so that He would now show them something to reach their conscience through their eyes? 

    JTIf people do not hear, they may see, in spite of themselves, and this extraordinary intervention did cause them to inquire what it meant, as we see later on. In view of the current thought in the world that there will be continual evolution to a perfect state of things, it is well to see that complete destruction is in the mind of God for the whole system. There is no possibility of escape! It is a very solemn matter, because we are in the midst of a state that is doomed, in this sense; so that Jeremiah, whose ministry corresponds to this testimony, was in the very midst of the city, and the gospel to those in it called upon them to go out from it. That is the gospel that Jeremiah preached. It was a very sorrowful service, for he had to announce the destruction of what he loved  the city of Jerusalem  and likewise with Ezekiel too, for the city is called an ornament (Ezekiel 7: 20). We shall see this reference as we pursue our subject. 

    So that is the position. It is, of course, a spiritual matter, and to be understood in a spiritual way, and the testimony concerning it is to be presented in a spiritual way; nevertheless, it is a fact; all pretension to the development of a better state of things in the future is simply fallacious. The whole system around us is doomed to unmitigated destruction. 

    ARIn the addresses to the seven churches, a way of escape is offered for the overcomer in each one; whereas it says, great Babylon has fallen, as if the thing had already happened. 

    JTThere is no escape for her; she is doomed. People are called upon to come out of her: Come out of her, my people, Revelation 18: 4. She represents the whole current moral system. The Lord says, And I gave her time that she should repent, and she will not repent, Revelation 2: 21. 

    ARDoes the city of Jerusalem in our chapter in Ezekiel represent the whole professing system? 

    JTYes; that is clearly how it would apply today. 

    RWSThe people are not said to inquire here, but at least the prophet is sympathetic with God. Is he not particularly before us in the way of suffering? 

    JTThat is what we shall see, particularly in the next chapter. There is one man who corresponds to Christ. God could portray in Ezekiel beforehand, the spirit and attitude of Christ in suffering, for it is a vicarious position that he takes on; not simply that he is suffering from the hands of man. He is suffering under divine direction, and typically, in a vicarious way, that is, for others. 

    CAMIt is a great privilege to be among those who stand for God. Those men are signs in themselves. Jonah, for instance, or Joshua, standing before the angel, and so too with Ezekiel. 

    JTQuite so; each one is to be concerned as to himself, as to how far he is a sign. The Lord says through Isaiah, in spirit, Behold, I and the children that Jehovah hath given me are for signs and for wonders in Israel (Isaiah 8: 18); not only are the prophets signs, but the children also. 

    AFMWas Ezekiel, in this position, suffering in his own person as with bands upon him, three hundred and ninety days, and forty days, protected by the iron plate for a wall, until the end of the siege? 

    JTYes; the iron plate in verse 3 would signify protection for the besiegers against counter-attacks. If we are for God in ministering the truth, we shall be attacked. Take thou unto thee an iron plate, and put it for a wall of iron between thee and the city Ezekiel 4: 3. That would be protection for him, enabling him to carry on his definite attitude of attack. Set thy face against it, ... and thou shalt lay siege against it. Thus the besieger is protected and continues his attack. 

    QuesWould the materials symbolise the condition? Brick is a substance that can be broken in upon. The iron plate would probably represent impregnability? 

    JTYes; it is said to be a wall of iron Ezekiel 4: 3. The other would be the condition of the city, I suppose; and the battering-rams being amongst the besiegers equipment would be very powerful against walls of brick. We are protected by the iron plate so that our eyes may continue on in the right direction. Set thy face against it, and it shall be besieged, and thou shalt lay siege against it Ezekiel 4: 3; so that the besiegers are protected, and their faces are set in the right direction. We do not turn away from any. The lion is said to be marked by that; he turneth not away for any, Proverbs 30: 30. You set your face in that direction and maintain that attitude. 

    ARDo the first three verses represent Gods judgment relative to the city, in order to bring us into correspondence with His judgment? For God has judged your judgment upon her, Revelation 18: 20. Does it bring in sympathy in that sense? 

    JTThus we come out with Christ finally in the armies of heaven. We have learned to set our faces against the apostate system. We do not turn aside. 

    RemIn Zechariah, reference is made to the wall around Jerusalem in a symbolic way. It is a protection of this kind, is it not? It says, and I, saith Jehovah, I will be unto her a wall of fire round about (Zechariah 2: 5). That, of course, speaks of Jerusalem in a favourable position. 

    JTThat is right; and she is protected by mountains. Jerusalem!  mountains are round about her, and Jehovah is round about his people, Psalm 125: 2. Here, the position is that of attacking, and you may be sure that there will be a counter-attack. How to meet that is in mind, so that your face is kept in the right direction. 

    CNWill you say a little more about how this siege would apply today? 

    JTIt is a very striking picture. You have a besiegers complete equipment, so that victory is assured, and the person who is besieging has his face in the right direction unalterably. We do not turn aside. The wall of iron is to protect you. It is a sort of armour, so that you are kept looking on as a true warrior, in the right direction. 

    CNDid I understand you to say that the gospel would apply, in any sense? 

    JTNo doubt it does. The gospel goes on concurrently with what would correspond with this siege today. We were remarking that the book of Revelation opens with the Lord speaking to the assemblies; and to the last one He says that He is about to spue it out of His mouth: the setting aside of the whole public christian profession is intimated, which implies what we have been speaking about; the attack on the whole system. In the meantime, Christ is on His Fathers throne, and therefore the continuation of the testimony of grace goes on. But still, there is this city  this system of apostasy  that is now developing rapidly. It is all heading up; so the attack would be of a moral kind, for the moment. It would be in testimony, and that is what God is doing and has been doing for many years  bringing out His thoughts as to His system of things  which really is what is most effective in pulling down what man has built up. There is also in the ministry an exposure of the apostasy. 

    ACIf Ezekiel was so secured and protected against the forces of evil, would it not serve as an encouragement and incentive to the people of God today? 

    JTWell, you can understand how impregnable the position is as seen here; there is no letting up of the attack: and thou shalt lay siege against it Ezekiel 4: 3. The thing goes on. And then, This shall be a sign to the house of Israel Ezekiel 4: 3. There is a testimony in it. 

    JSAnd would the fact that the city is being besieged show the severity of the judgment of God, for it would compel those besieged to pass through a period of great privation? It is not simply being laid waste, but being besieged in this manner. 

    JTThat is right; there is nothing more harrowing or distressing than a siege rightly pressed. And the picture here supposes complete besieging equipment, so that there is no possible escape for those besieged. 

    QuesAnd is there an object lesson in this for us? Should we be prepared to besiege what is apostate today; and, on the other hand, to take on the feelings of those who are in the midst of it in a priestly way? 

    JTQuite so; it is worthy of note that while the siege is going on, the testimony of grace is going on, too  the testimony of vicarious atonement  one (Ezekiel) typically bearing the sin. And thou, lie upon thy left side, and lay the iniquity of the house of Israel upon it: the number of the days that thou liest upon it, thou shalt bear their iniquity. And I have appointed thee the years of their iniquity, according to the number of the days, three hundred and ninety days; and thou shalt bear the iniquity of the house of Israel. And when thou hast accomplished them, thou shalt lie again on thy right side, and thou shalt bear the iniquity of the house of Judah forty days: I have appointed thee each day for a year (Ezekiel 4: 4 - 6). So that it would look as if the second sign in the chapter is one of grace; how God, while proposing to destroy the apostate state of things, has yet a foundation on which He will introduce another state of things; another world, you might say. So that it is very touching to see how God, beforehand, portrayed Christ in Ezekiel, in causing him to lie those three hundred and ninety days on his left side, and forty days on his right side. It is a very remarkable sign. 

    CAMSo that there would seem to be two things that would work for the blessing of the world around: the starvation condition of things that you get with the siege, and the sufferings and spirit of Christ in grace. Is that the thought? 

    JTYes. There does not seem to be any suffering for the prophet in the portraying of the siege; but in what suggests vicarious sufferings and atonement, there is suffering. He suffers beyond mere human endurance, I apprehend; for really no human strength could go through this. It could only be gone through in the power of God. 

    ANWSo the apostle says, I have wished, I myself, to be a curse from the Christ for my brethren, my kinsmen, according to flesh; who are Israelites, Romans 9: 3. 

    JTAnd Moses, too, wishing to be blotted out. It is that same spirit, but here it is a superhuman experience. No one, I am sure, in mere natural strength, could endure this; being bound down with bands for three hundred and ninety days on one side and forty days on the other. He was not to turn from one side to the other. 

    JSHave we here the vicarious sufferings of Christ portrayed? 

    JTThat is what I understand. It is a very important thing, that Gods testimony to man is not only of judgment. Whilst God has judgment in mind for the apostate system, He has His own purposes in mind, too. 

    CAMWhen Stephen so beautifully portrayed the suffering side, he also went into all the history of the apostate nation. Saul of Tarsus must have seen in him a wonderful portrayal of this in the spirit of it! 

    JTQuite so; Stephens sufferings were not vicarious; yet it was the spirit of Christ suffering in him; so that he was like Christ in his suffering  kneeling down and praying for his murderers. Whether the portrayal is before the atoning sufferings of Christ, or after, it is the same thing. Paul said to whom, as before your very eyes, Jesus Christ has been portrayed, crucified among you, Galatians 3: 1. That must have been in himself; he portrayed Christ crucified among the Galatians. 

    QuesWould the three hundred and ninety days go back to the time that they departed from God, rather than to the time they went into captivity? 

    JTThe forty days would allude to Solomons reign. It would allude particularly to Judah, and the choice part of the history of Israel. The three hundred and ninety days would be Israel, including Judah later; meaning that there is a sinful condition to be dealt with in the very best and brightest days of Israel, as well as the darkest. That is a very solemn suggestion. 

    CBHow do christians press the siege today? Is it done by heeding Pauls word to Timothy: The Lord knows those that are his; and, Let every one who names the name of the Lord withdraw from iniquity, 2 Timothy 2: 19? 

    JTWell, that would be a testimony to it negatively, but then there is the wonderful ministry that God has given to those who have departed from iniquity; the Collected Writings, for instance, and what the Lord has given since. There is the positive side in the ministry, as well as the negative side in withdrawing. 

    QuesAnd would you say that the feelings expressed in withdrawing from iniquity in the assembly should be of this character? 

    JTI think so; you are judging that which you are leaving, and that means that God presently will judge it. 

    RemWe really take upon ourselves, as judging it, the occasion of the siege. 

    ARWould you say that the Lords service in Matthews gospel was, in principle, a siege against Jerusalem? He operated outside of Jerusalem, according to Matthew. 

    JTYes. His ministry in the synoptic gospels was mainly outside of Jerusalem. John gives us more in Jerusalem than the others, but He operated outside of it; and His ministry invariably pointed to the destruction of the current system, and when He drew near to Jerusalem, He formally stated that her enemies would come and build a palisaded mound against her; these are days of avenging, Luke 21: 22. But then He was about to die in the midst of it, as Ezekiel was here, in type; so that the besieging was really in the ministry of Christ. The atoning sufferings typified in chapter 4 of Ezekiel were also fulfilled in Him. 

    RWSIs this extended time compressed in the three hours of forsaking on the cross which the Lord Jesus went through? 

    JTThat is the idea, I think; the atoning sufferings were there as well as the testimony to the siege. The Lord could say, for if these things are done in the green tree, what shall take place in the dry? Luke 23: 31. That was the testimony to the siege; the destruction of the city. 

    JSSo that the food supply would have been entirely cut off from the religious leaders of the city, according to Matthew: Thou hast hid these things from the wise and prudent, and hast revealed them to babes (Matthew 11: 25). 

    JTJust so. It is remarkable how Matthew exposes the religious system at Jerusalem, and shows the Lord preaching to the city, and indicating its doom; but He was also going to die in it. 

    QuesWhat would you say about the bands: I lay bands upon thee, and thou shalt not turn thyself from one side to the other (Ezekiel 4: 8)? 

    JTIt was really the finality of death, setting forth how the Lord Jesus was held in death, as we have often remarked  the bands of death were there  real death; the grave was real to Him. So that the bands accentuate the type. 

    CNIt says of Ezekiel, chapter 4: 7, thine arm shall be uncovered, and thou shalt prophesy against it Ezekiel 4: 7. 

    JTThat would refer to the time when the days were completed; his arm would be uncovered. I suppose that would be a sign of release, like the resurrection. There is testimony after Christ rises from the dead. And then, the besieging would mean that there would be a scarcity of food in the city, but Ezekiel, in going through these sufferings, has food, and a variety of it; but measured food. It says, thou, take unto thee wheat, and barley, and beans, and lentils, and millet, and spelt, and put them in one vessel, and make thee bread thereof, according to the number of the days that thou liest upon thy side: three hundred and ninety days shalt thou eat thereof. And thy meat which thou shalt eat shall be by weight, twenty shekels a day: from time to time shalt thou eat it. And thou shalt drink water by measure, the sixth part of a hin: from time to time shalt thou drink (Ezekiel 4: 9 - 11). It is very instructive, I think, to consider what typifies Christ as going through the atoning sufferings; how the thought of food is introduced; a variety of food is under Ezekiels hand, yet everything according to measure. It is not for enjoyment; just enough to sustain life. No doubt there is allusion to siege conditions, but the reference to food goes further. 

    AFMBut was not the food distasteful to the prophet? 

    JTIt was, in the sense of what he had to prepare it with; that is, I think, the awful feelings the Lord had to endure as bearing our sins in His own body on the tree. It represents what He felt when He was made sin. Think of the feelings that arose in connection with Ezekiel taking this food and preparing it with dung; but at the same time there was food, and a variety of it; not animal food, but vegetable food, and water. The point in it, I think, is that He does not succumb. The allusion would be to the power there was in Christ. He was able to cry with a loud voice twice while on the cross. 

    QuesAnd was He able to rise in the same power? 

    JTYes; but what is stressed is the endurance, going through the unspeakable ordeal; as He was forsaken He cried with a loud voice, and as He was about to die, He cried again with a loud voice; that is, His strength as a Man was maintained. He did not succumb to the terrible pressure; He rose again from the dead. He rose of Himself, although His resurrection is generally presented as by the power of God. 

    CAMDo you think the food would refer in any way to the effect that the awful atmosphere and happenings of Calvary had on others, such as the thief and the centurion? The dung was the fuel used for baking, I understand. 

    JTBut it would enter into the food, whatever it was. That is the way you have to look at it, as part of the food; whether it was for fuel for baking or preparation; it was there! Verse 14 shows this. It was mitigated on Ezekiels complaint, but not in the antitype. The prophet having to do in this way with what came out of man is a suggestion of what Christ dealt with on the cross and what He had to terminate judicially, for He was made sin. 

    AFMDuring the whole period of suffering that the prophet passed through, was there not an activity of a constant kind, whether prophesying or enduring the trial as being bound? The bands were laid upon him. It seemed to be an experience which designated that he was going through some deep exercise through the whole period, from beginning to end. 

    JTIt has been remarked that time is condensed; on the cross the condensation was infinite. There were three hours of darkness. He was actually on the cross longer; nevertheless the three hours of darkness and the three days and three nights in the heart of the earth would all be real, but how much was compressed into it! In a divine Person, compression may be infinite, as is suggested in the size of the ark of the covenant. 

    CAMI suppose it must have been infinite in the case of Christ because the cross involved all the eternal darkness of the judgment of the lost. 

    JTIt was dealing with the judgment of God, and who could measure that? Only He could do it! 

    QuesDo you think His consciousness would have entered into the grave? I would like to know how the thought of His death, burial, and resurrection, and what entered into that, would connect with His words, I lay down my life that I may take it again John 10: 17. Just where does His consciousness come into His death and burial? 

    JTIt is not easy to say much about consciousness in the grave; but we read of the pains of death, which were loosed. In this as always we have to think and speak according to the language of Scripture. He says to the thief, To-day shalt thou be with me in paradise, Luke 23: 43. His death in that way is like that of believers; He departed from the body for the moment. 

    But, Come, see the place where the Lord lay, Matthew 28: 6. He was there, and in coming in and taking His body in resurrection, of course, there was that feeling, however brief. Death was there, and it was felt by Him: the pains of death were loosed. It was not possible that He should be held by deaths power; the allusion to the pains of death is very solemn and touching; they were real pains. 

    JSSo that we must go to various scriptures in the Old Testament to see what He went through in those three days and three nights? 

    JTYes; the thought of burial attaches to the atonement. The apostle said, I delivered to you ... that Christ died for our sins, according to the scriptures; and that he was buried; and that he was raised the third day, according to the scriptures, 1 Corinthians 15: 3, 4. All that is included in the thought of atonement. 

    ARWould entering into death and rising the third day be for the breaking of the power of death? 

    JTYes; the three days would mean the actuality of the Lords death. How actual it was, and prolonged! He tasted death; it was a real thing; not only on the cross, but in the grave. 

    CAMAs I understand it, the expression pains used by Peter, that you alluded to, is the pain that brings life into the world. 

    JTQuite so; that would be Himself coming into resurrection. 

    QuesYou connect the three hours of darkness with the abandonment? 

    JTQuite so; it was a period of realisation of Gods abandonment of Him; so that He really endured the full weight of divine wrath. The first cry with a loud voice, I have thought, is that He had exhausted the judgment of God; and the second, I think, is that He was terminating the man that caused all the dishonour and sorrow. I believe that is the significance of the two cries. 

    ARAnd would you also say that He terminated all that is religious in a pretentious way against God? 

    JTExactly; all was involved in that. 

    QuesAt what point does the abandonment cease and God enter into the matter again? 

    JTWell, of course, there is nothing said as to Gods intervention until He raised Him from the dead; that is, the idea of atonement runs through. The Lord would not be in death for an instant, were it not that He was suffering vicariously. You could not apply death to Him personally, except in a vicarious sense. It would be derogatory to connect death with Him for the smallest possible space of time, save in a vicarious sense. 

    ANWWould you care to distinguish, as a matter of time, His bearing sins, and His being made sin, or are they entirely concurrent? 

    JTI think they are concurrent. He actually took on mans condition, and no doubt that is what is alluded to in Ezekiel, in the reference to what came from man. It refers to what His experience was in being made sin; how awful it was to Him! He did not ask for any mitigation of it. Ezekiel did, and got it; but Christ did not. He experienced the thing in being made sin. So I suppose the final cry would be the termination of that; although man had to go into the grave, as well. The first penalty included, For dust thou art; and unto dust shalt thou return, Genesis 3: 19. So that the Lord had to go into the grave and enter into the full extent of Gods judgment on man. It is important to keep the grave in mind as part of the vicarious sufferings of Christ in connection with the judgment of God. 

    AFMAt what time were the sufferings completed? The Lord said, It is finished John 19: 30. But then He went into the grave, and He was there three days and three nights; would that be vicarious? 

    JTIt was; it would be negative or passive on His part, but still it was part of the whole thing. The three days and three nights had to do with atonement. 

    JSDo we not have to see what is positive in regard to the overthrowing of the powers of evil  death and hades; so that He is seen coming out as having the keys of death and hades? 

    JTImplying administrative power as to them. I believe this type is to impress upon us how real the Lords death and burial were as atoning suffering. 

    GMacPWhat would be in the mind of the Spirit of God giving this detailed testimony to the death of Christ before it came to pass? 

    JTFrom the very beginning of Scripture we have testimony to it, but here we have a remarkable testimony in the sense of this sign; a man lying on his side three hundred and ninety days and forty days. What a remarkable thing that a man should experience this in testimony long before the Lord Jesus died! 

    RemAnd there was no release from this, the prophet not turning until the periods were completed. We sometimes try to swerve out of difficulties, but Ezekiel was, as it were, bound in it. 

    WB-wWill you say something about the barley-cake in verse 12? Does that connect with the second cry, in that it was baked with what comes out of man? 

    JTWell, I suppose so. The barley was the first-fruits of the cereals. The variety of vegetables mentioned here is striking, and the measurements are instructive, too. It is no question of feasting, but enough to sustain life; it suggests what the Lord Jesus went through as Man, having divine power, but nevertheless a Man going through and bearing this awful load, and coming out of it as Man. 

    RWSHe refused the draught given Him which might tend to stupefy the sensibilities. 

    JTThat is right; He retained Mans sensibilities right through, so that the last cry is Mans cry. He is laying down His life, but He has power. No creature can do that because there is positive weakness with us as one is about to die. 

    JSWhat do you have in mind in respect of variety? 

    JTI think it is the deliberateness that was seen in Christ as Man; He was never overcome by circumstances, no matter how varied. The deliberateness with which Ezekiel was to draw on this variety of vegetable food is suggestive. The remnant will go through all this too, only in a limited way. 

    ARAnd would you say that the four hundred and thirty days represent not only the history of man, but of the apostate system and its failure before God? 

    JTYes; and how the Lord felt things; how He went through Israels history as working out atonement. The whole history would be in His mind. Think of the sins! How they were all counted! As we contemplate the deliberateness with which Christ faced the question of atonement in Gethsemane, it becomes food for us; how deliberate He was about everything, but feeling things profoundly; yet He was never overwhelmed. He was deliberate and His senses were always with Him. Even on the cross, He refused, as has been remarked, to take the vinegar, having tasted it. He retained His taste and power of discrimination to refuse what might be an opiate to Him. Although a divine Person, He is a real Man going through all these sufferings. 

    JSShowing the greatness of the Man! 

    JTI think it should bring Him before us as food, because in pressure we are so apt to be irritated, like Moses, and be flustered and not know what to say, like Peter on the mountain. The Lord was never anything but Himself. 

    QuesI want to ask about the blood of the bullock in Leviticus 16, being taken in and put on the mercy-seat, by the priest. What does that place refer to? 

    JTThe mercy-seat was under the eyes of the cherubim, but it was the mercy-seat. It denoted mercy. 

    The blood was sprinkled on the mercy-seat and then seven times before it, meaning I suppose, that there was testimony under the eye of God as to the atoning death of Christ, so that He could look out on the sinner as He does in Chronicles, where the cherubim looked toward man. Jehovah looked out; He could look out on man in grace, being satisfied or appeased with the blood. 

    QuesDoes the mercy-seat represent heaven? Is it before God as to position? 

    JTWell, you could not say it was in heaven. It was here on earth. 

    QuesBut where was the blood taken in? 

    JTWell, the idea of place is moral. There are some who say the blood was taken into heaven, but that is forcing Scripture. It all happened, as from Jesus as dead, immediately there came out blood and water, John 19: 34. God saw it; and the blood of Jesus Christ his Son cleanses us from all sin, 1 John 1: 7. 

    JSSo that in Romans 3, the Person is the mercy-seat. 

    JTJust so; it is Christ risen. Whom God has set forth a mercy-seat (Romans 3: 25). That is the idea, so that we must dismiss the literal thought of place. It is what He is before God, in resurrection. But atonement was effected on earth. 

    CAMAs the blood was taken in, so the body was burnt in its entirety outside the camp; so that it must be looked at in a moral way. 

    JTQuite so; all the victims, whose blood was taken inside, were burned outside the camp. 

    JSGod making such provision for the sinners approach? 

    JTQuite so; and so Romans 3 is the opening up of it for the believer. 

    ARWhat did you have in mind to say about Ezekiel 5? 

    JTThese three chapters, 5, 6, and 7, denote the actual carrying out of the judgment. One is struck, in reading them, with the finality - the completeness  of the judgment. Chapter 7 says: And the word of Jehovah came unto me, saying, And thou, son of man, thus saith the Lord Jehovah unto the land of Israel: An end, the end is come upon the four corners of the land. Ezekiel 7: 2. It is a complete matter, and the whole position is in mind; none are exempt. It is the land now. Now is the end upon thee: and I will send mine anger upon thee, and will judge thee according to thy ways, and will bring upon thee all thine abominations. And mine eye shall not spare thee, neither will I have pity; but I will bring thy ways upon thee, and thine abominations shall be in the midst of thee; and ye shall know that I am Jehovah. Thus saith the Lord Jehovah: An evil, an only evil! behold, it is come. The end is come; the end is come; (note the repetitions); it awaketh against thee: behold, it cometh. The doom is come unto thee, inhabitant of the land; the time is come, the day is near,  tumult, and not the joyous cry from the mountains. Now will I soon pour out my fury upon thee, and accomplish mine anger against thee; and I will judge thee according to thy ways, and will bring upon thee all thine abominations. And mine eye shall not spare, neither will I have pity ... and thine abominations shall be in the midst of thee; and ye shall know that it is I, Jehovah, that smite (Ezekiel 7: 3 - 9). 

    It is the description of the unmitigated judgment on the land  the whole position. And chapter 5 begins this matter with the figure of a razor being used to shave off the hair and the beard, and the hairs are to undergo a peculiar process. It says in chapter 5: And thou, son of man, take thee a sharp knife; a barbers razor shalt thou take; and cause it to pass upon thy head and upon thy beard: and thou shalt take balances to weigh, and divide the hair. A third part shalt thou burn in the fire in the midst of the city, when the days of the siege are fulfilled; and thou shalt take a third part, and smite about it with a knife; and a third part thou shalt scatter to the wind, and I will draw out a sword after them. And thou shalt take thereof a few in number, and bind them in thy skirts; and thou shalt take of these again, and cast them into the midst of the fire, and burn them in the fire: from it shalt a fire come forth against all the house of Israel (Ezekiel 5: 1 - 4). 

    This is the initial thought of these three chapters; the process Jerusalem is to undergo. But, finally, some are taken in the skirts of the prophet; and then we have the pronoun it in verse 4, from it shall a fire come forth against all the house of Israel Ezekiel 5: 4. It would seem that as a result of that process there is something with which God can again begin to operate; so that we have in chapter 6, And they that escape of you shall remember me among the nations whither they have been carried captives, when I shall have broken their whorish heart, which hath departed from me, and their eyes, which go a whoring after their idols; and they shall loathe themselves for the evils which they have committed, in all their abominations. And they shall know that I am Jehovah: I have not said in vain that I would do this evil unto them (Ezekiel 5: 9, 10). So that I think we see a remnant now, owned first in the hairs that were taken into the prophets garment (which would suggest personal identification with them), and taken on in a peculiar way, yet suffering; but a fire comes out in that connection, as if God now has a new starting point. 

    ARThey are with God now in His governmental dealings against the city. 

    JTIt is the idea of a remnant; God begins to operate again in that connection. 

    QuesWhy is the hair divided into three parts? 

    JTWell, I think it is to bring out testimony to the prolonged process of judgment, and yet a definite end is to be reached in a remnant In Zechariah 13: 8,9, the people are divided into three parts also; two parts therein shall be cut off and die; but the third shall be left therein. And I will bring the third part into the fire, and will refine them as silver is refined, and will try them as gold is tried. 

    JTThat passage helps as to what is meant here. It is more definite as to the remnant; they are tried as gold is tried. 

    RemThe word here seems to have a future bearing. The people are to be reduced to a very small number. 

    JTQuite so; and note the process of reduction, it implies ornamentation being taken away; the shaving of the head and the beard, which to the Jew would be the loss of ornamentation in personal appearance. All that is negative. In this process one loses all caste or standing, whatever it may be, and starts over again; you have to take on new ornamentation. 

    RemDoes it not refer to that in chapter 7, And he set in majesty his beautiful ornament; but they made therein the images of their abominations and of their detestable things (Ezekiel 7: 20). 

    JTThat helps as to the word ornament We shall see it later in connection with the death of Ezekiels wife, suggestive of what Jerusalem was. Apparently this shaving process means that any of us who have part in that which imparts natural distinction, are to be shorn of that sort of ornament, to be prepared for another; so that when we come to chapter 8, the hair is again referred to, but in another aspect; it represents power now. It is not ornamentation now; it denotes the power of life operative; hence there is strength in it  Ezekiel was lifted up by it. 

    RemEven when a remnant is procured, it seems as if God is not entirely satisfied, for the hair is first put in the skirts, and some of these are put into the fire, as if they are the ones to be more thoroughly disciplined. 

    JTOne is impressed with the history of the people of God in the Old Testament; Gods extraordinary dealings with them as subjected to continual sufferings, one after another, covering an immense period; and what can it be but that they represent what we all are, only they are taken on as an example, in order that God may show how incorrigible the flesh is, and how patient He is  in reaching His end in us notwithstanding. If He is to reach His thought in any of us, what a process He has to go through so as to reach, in a small way, what He has in His mind. 

    RemEven though the Jewish people superabound in wealth today their silver and their gold shall not be able to deliver them in the day of Jehovahs wrath; they shall not satisfy their souls, neither fill their belly; for it hath been the stumbling-block of their iniquity (Ezekiel 7: 19). 

    JTIt is very remarkable; even the idea of buying and selling is to be abandoned. Their great characteristic is their aptitude for commerce, but this suffering implies that it all goes for nothing. 

    WB-wDo you think the climax of the abominations in this section would be seen in the image of jealousy and sun worship in chapter 8? 

    JTYes; but then, in regard to the terrible judgment of chapter 7, as though the commercial ability of the Jew were in mind, it says, The time is come, the day draweth near: let not the buyer rejoice, nor the seller mourn; for fierce anger is upon all the multitude thereof. For the seller shall not return to that which is sold, even though he were yet alive amongst the living: for the vision is touching the whole multitude thereof; it shall not be revoked; and none shall through his iniquity assure his life (Ezekiel 7: 12, 13). The allusion is to mercantile pursuits, which so characterise that people, 

    and of course these features come out in all of us. The feature is seen here as withering away; it is nothing. 

    QuesDo you think that the expression, none shall through his iniquity assure his life would include the thought of unions in the commercial world? 

    JTQuite so; they set forth the idea of iniquity assuring your life, but the saints cannot do things on those lines, for it is iniquity, as has often been pointed out. Trade unions involve iniquitous associations and murder. 

    RemThe purpose in the back of ones mind in connecting with a trade union would be to assure things. 

    JTQuite so; so you can see that the judgment in chapter 7 is a complete breaking up of that sort of thing, including commerce. 

    CAMNo traffic or trafficker is allowed in Gods house. It would seem to preclude any feeling that there is self gain in these holy things. 

    JTQuite so. Now, in regard to chapter 8, it says in verses 3 and 4, And he stretched forth the form of a hand, and took me by a lock of my head; and the Spirit lifted me up between the earth and the heavens, and brought me in the visions of God to Jerusalem, to the entry of the inner gate that looketh toward the north, where was the seat of the image of jealousy, which provoketh to jealousy. And behold, the glory of the God of Israel was there, according to the appearance that I saw in the valley Ezekiel 8: 3,4. It seems to me that this links on with what we have had before us. The hair in chapter 5 is ornamentation, but the person is shorn of it with a razor, and a terrible process of discipline is seen in what follows there, but now we have the hair on the head and strong enough to be used to hold the man up. 

    AFMIt is referred to as a lock. 

    JTQuite so. The strength of Samsons seven locks is seen in Judges 16:13, 14. I believe Samson, 

    as a type, instructs us as to what hair means. It is the testimony to the power of life in a person. Samsons hair began to grow and that is where the power lay for his final victory. So here: He stretched forth the form of a hand, and took me by a lock of my head; and the Spirit lifted me up between the earth and the heavens Ezekiel 8: 3. It would seem to suggest the power of resurrection. There would be the idea of power in the person: he says, a lock of my head. We have hair frequently alluded to in Scripture and especially in Samson  seven locks shaven off by Delilah  but Scripture does not say it grew afterwards as a lock, it is simply, the hair of his head began to grow Judges 16: 22. But here it is a lock, and the hand holds Ezekiel by it. It says, the Spirit lifted me up between the earth and the heavens (as if it is not only resurrection but ascension), and brought me in the visions of God to Jerusalem, to the entry of the inner gate that looketh toward the north, where was the seat of the image of jealousy, which provoketh to jealousy. And behold, the glory of the God of Israel was there, according to the appearance that I saw in the valley (Ezekiel 8: 3, 4); that is, God is in the valley, but now in relation to resurrection. It seems to be what God is in relation to death, as having effected resurrection, It is divine power viewed thus that is seen in the following chapters. 

    CHWould that power be suggested in for if indeed he has been crucified in weakness, yet he lives by Gods power, 2 Corinthians 13: 4? 

    JTYes. The testimony of Ezekiel was really the Spirit of Christ speaking in him. Christ was crucified in weakness, but He lives by Gods power; but then the apostle goes on to say, for indeed we are weak in him, but we shall live with him by Gods power towards you, 2 Corinthians 13: 4. His ministry was in the power of resurrection. 
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    GLORY OF THE GOD OF ISRAEL (JT 90)

    Ezekiel 8:1 - 4; Ezekiel 9:1 - 11

    Ezekiel holds a very peculiar place among the prophets  he is not what may be termed an evangelistic prophet. I think that Isaiah stands out as the evangelistic prophet. You will recall how the Lord, in standing up to preach for the first time, turned to Isaiah for His gospel text. I take it therefore that Isaiah has a peculiar place in that way; and you will recall, too, how the eunuch who had been up to Jerusalem to worship, returning in his chariot through the desert, also read the book of Isaiah, and how that Philip, who is the one man in all Scripture called an evangelist, began at the same scripture that the eunuch read and preached unto him from that scripture  Jesus. 

    Jesus was foreseen by the prophet Isaiah in a peculiar way; he says, In the year that king Uzziah died I saw also the Lord sitting upon a throne, high and lifted up, and his train filled the temple, Isaiah 6:1. He records there the acknowledging of his sinfulness; there was ready to hand a means of cleansing, for one of the seraphim takes a coal from the altar, flies swiftly and touches the prophets lips so that he was cleansed, and hence John the evangelist records that These things said Esaias, when he saw his glory, and spake of him, John 12:41. John cites the chapter I quoted (chapter 6), and he quotes chapter 53 at the same time, and then he says, These things said Esaias, when he saw his glory, and spake of him. It was through what we may call an evangelical prophet he announced the glory of the King on His throne, and Isaiah announced the moral glory of the same One, in His path of suffering love in the world. He is brought as a lamb to the slaughter, and as a sheep before her shearers is dumb, so he openeth not his mouth, Isaiah 53:7. He was stricken, he says, for us  for the transgression of Jehovahs people. Yet it pleased Jehovah to bruise him; he hath subjected him to suffering ... by his knowledge shall my righteous servant instruct many in righteousness. Isaiah 53:10 - 11 Such is the testimony, beloved friends, of Isaiah, the greatest of the prophets! 

    Now Ezekiel has another point of view. It is not a suffering Jesus, nor is it exactly Jesus on the throne; what he is pointed to is the glory of the God of Israel. 

    Isaiah saw the glory of the Messiah, for His name signifies that He was Jehovah the Saviour. 

    Ezekiel sees the: glory of God. The great counterpart of Ezekiel in the New Testament is Stephen, and, I may add, the counterpart of Stephen is Paul. Stephen sees Jesus in heaven standing, he says, at the right hand of God. Acts 7:55 Think of that! think of a man here looking through the heavens and seeing Jesus standing at the right hand of God. It says he saw the glory of God and Jesus. Well, now, Paul takes that up and he is more explicit, he says it is the glory of God in the face of Jesus  in the face of Jesus  think of that, beloved friends. God who spoke that out of darkness light should shine who has shone in our hearts for the shining forth of the knowledge of the glory of God in the face of Jesus Christ, 2 Corinthians 4: 6. It is the glory here in Jesus there, the glory in Jesus, and it is revealed in the heart of Paul for the shining forth of it, he says. It shone down here, it was reflected down here in Paul, as he moved about among the nations, in a circuit from Jerusalem round about unto Illyricum. As he moved about in that circuit there was the reflection of the glory of God in the face of a Man in heaven, shining out in that wonderful vessel. That is how Paul is regarded. 

    Ezekiels great view is the glory of God, so he says, As I was among the captives by the river of Chebar, that the heavens were opened, and I saw visions of God. When God gives us visions they are visions in regard of Himself  visions of His glory, and the first chapter outlines a wonderful system  wheels, and cherubs, and a man, and lions and oxen. An irresistible force going straight on (verse 12) and on the top of it, in the amber spot, the likeness as the appearance of a man above upon it (verse 26). That was what he saw, and then he describes the man and the description is none other than a description of the Lord Jesus  he began with his loins upward and from his loins downward. In that way He is a Man in the supreme place, who has got compassions. As the apostle says, I beseech you therefore, brethren, by the compassions of God, Romans 12: 1. They are expressed in a Man  every divine compassion found its expression in that Man. This description, as I said, is from the loins. The loins are a well-known seat of the lower affections  there are higher affections connected with the heart, but what men need first of all are not those higher affections, but the lower affections that we get in the epistle to the Romans. The compassions of God, that is what men need to begin with  you need compassion  God has had compassion on man  he needs it. 

    Referring back to Romans 12, the writer says, I beseech you therefore, brethren, by the compassions of God, in other words, it is the measurement downwards, it is God, in His compassion, going out to man. In Luke 7 He had compassion on the widow. Now, if you compare Luke 7 with John 11 you will see the difference. It does not say He had compassion on Martha and Mary  no. He loved them. That is the higher affection  from the loins up. John 11 opens with the statement, Now Jesus loved Martha, and her sister, and Lazarus (verse 5). Hence, death having come in and broken up the circle, He must break death. He groaned as He approached the grave of Lazarus, but that groan meant that death must be annulled, it was a scene befitting a power that could annul death. That word groan implies the deepest movement of His being; He felt the power of death for those He loved  what a comfort for christians! and He looks at death in the way it affects us. He went into death and broke its power because He loved us. Our Saviour Jesus Christ, who has annulled death, 2 Timothy 1:10. 

    Luke 7 gives us the lower affections; compassion and love are two different words, hence Luke says He was moved with compassion for the widow. He does not give us her name or her sons name, she is a widow and had an only son. A widow represents poor, needy, sin-stricken humanity. Are you aware of the ravages of death? Have they come home to you? Men shut their eyes to it; where death occurs all kinds of things are brought in to minimise its awful effect. In regard of the house of Jairus, the ruler of the synagogue, there is a little girl of twelve and she died. Death enters that house, and Jairus goes to the Lord and the Lord follows him to the house  think of that! The Maker of the universe following a man to raise his little girl. That shows the compassion of Christ, but, when He went in, what did He find? the tumult, and them that wept and wailed greatly, Mark 5:38. They were there to minimise the awful effect of death, they were making a tumult. The Lord says, I cannot help you now, you must remove the flute-players. I use it as an illustration of how death is sought to be minimised by contrivances that Satan has devised. We must confess that God has brought home the ravages of death to mankind in a way He never did before. One can well understand the expression, O death! Luke says the Lord was moved with compassion for the widow, it was the lower affections. Gods compassions are towards all men. He has compassion for everybody; He had compassion for the widow and He has compassion for you, and as it says in Romans 3: 22, righteousness of God by faith of Jesus Christ towards all  it takes in every man, every woman and every child. 

    Do you know Him? The christian knows Him; he knows how He has met him in his need, how he has peace through the blood of Christ, how the Holy Spirit has been given in the same connection, and then, as the scripture says, his compassions fail not; they are new every morning, Lamentations 3:22. Brother, do you know that? The freshness of divine compassions every morning  that is to say, God taking account of us in the needs of our bodies, and there are fresh mercies every morning. 

    Ezekiel sees, in this chapter 8, when he was sitting in his house  it is well that a man should learn to sit in his house  godly men know how to sit in their houses and look after their families. Ezekiel was sitting in his house, and the hand of the Lord fell upon him. The elders of the people of God were there  that is a good point, and then, as it reads, the hand of the Lord Jehovah fell there upon me. In his house with the elders of Judah  what must Ezekiel have been saying to them? Ah! he was a man of God, he would talk to these elders as to their responsibility. You know, that is what men think of least. Someone was saying to me yesterday: an unconverted man was speaking to him just yesterday, and saying how he had been ill, and he said, You know, when a man is ill, he begins to think. Yes, but perhaps you never shall be ill; you must begin to think under other circumstances besides illness God would have you think  Behold, now is the accepted time; behold, now is the day of salvation. 2 Corinthians 6:2 God is speaking to you now, it is for you to think; and so the elders of Judah would suggest this responsibility in figure. What about your responsibility? You may say, Well, I have my family, and my business. Yes, what about your soul? There is a well-known instance of a man who had much wealth through business, through the fruits of his lands  much goods laid up for many years  he had provided for many years, as men do. Sharp businessmen look ahead to see how the markets are going, but when God comes in, what about his much goods? Thou fool, this night thy soul shall be required of thee. Luke 12:20 Thy soul  not your wife, or your children, but your own soul shall be required of thee, you have got to give it up. That is your responsibility. It is the beginning of your responsibility  when God speaks to you, you yourself, must repent. The responsibility is individual. The house is divided  the husbands and the wives cannot repent together, they have got to do it separately. The question of having to do with God individually is a most important thing. One has to learn to enter into his closet, and shut to the door, to be alone with God. And so, in regard of your soul, it is an intensely individual matter between yourself and God. 

    Ezekiel the prophet says, the hand of the Lord Jehovah fell there upon me that was remarkable, and the Spirit lifted me up between the earth and the heavens. You get a fine view of things, a grand prospect, as you are lifted up between heaven and earth. I have no doubt that the tabernacle is a figure of the firmament between the heaven and the earth  it was there that the Lord was; and the Lord of glory, the Lord Jesus Christ was lifted up  He was lifted up from the earth. He died between the heaven and the earth, He was a spectacle for the universe to see. Have you seen Him?  the Lord of glory, hanging between two malefactors, for you. He says, I, if I be lifted up from the earth, will draw all men unto me, John 12:32. But then it adds, This he said, signifying what death he should die. It was the death of the cross. He was lifted up from the earth. Have you seen Him there? As you see Him there you are drawn to Him  the prophet is taken by a lock of the head  one would feel that, and he adds that he was brought to Jerusalem. The Lord wept over Jerusalem. O Jerusalem, Jerusalem, thou that killest the prophets, showing, as here, that her sins had mounted up to heaven, and God took account of them. And now, how about you tonight? What about your sins? What about them? They are all known to God, in citing that passage I cannot but finish it, how often would I have gathered thy children together, even as a hen gathereth her chickens under her wings, and ye would not! Matthew 23:37 So we see Christ showing His compassion, and ye would not; and so it is with every one of us who rejects, and holds himself back from the Lord Jesus, rejecting the overtures of Christ, ye would not! 

    The prophet is shown a wonderful thing, he says and brought me in the visions of God to Jerusalem, to the door of the inner gate that looketh toward the north; where was the seat of the image of jealousy, which provoketh to jealousy. Now, how is it, beloved friend, in regard of that gate in your heart? Is there a seat there for the image of jealousy? Now, God, in making you, had in mind that that heart was to be for Him. What is in that heart? What is in it, as God looks into it? Out of the heart proceed evil thoughts, Matthew 15:19 that is every heart naturally. Is that the state of your heart? or, has the Lord opened it? I often think of that dear woman called Lydia, who lived at Philippi; she was an Asiatic, but she lived in Europe and the Lord opened her heart  the Lord did it. There are things we cannot do, and what we cannot do the Lord does; what we can do, as His, He leaves us to do, hence whose heart the Lord opened, that she attended unto the things which were spoken of Paul, Acts 16:14. Paul spoke the things but the Lord opened her heart. One seeks that the Lord may open hearts; I know, no matter how one may speak, if the Lord does not open the heart the door is shut. Take heed how you believe and what you hear. If the Lord opened your heart He wants you to hear the things spoken by Paul  that is the gospel; let the light of the gospel shine in. 

    Ezekiel saw the seat of the image of jealousy it may be in your heart tonight. That secret idol would make God jealous of your heart because He wants you. Every true christian here tonight loves God, and it is said of those that love God, all things work together for good to them that love God, to them who are the called according to purpose, Romans 8: 28. A whole number of things working together for good  we do not appreciate that but it is so. Things that may seem adverse are all working for your good because you love God, and He would have you love Him so that the light of Christ should come into your heart. Is the image of jealousy in your heart? And, behold, the glory of the God of Israel was there, it was alongside the image. The glory of God is, as it were, beside you. Think of the grace and compassions of God going to where that idol was! He allowed his glory to be there. Later on in Ezekiel he says, there was only a wall between me and them, chapter 43: 8. There is no more between God and you, the glory of God is here. 

    There is not anything that I am more sure of than that the glory of God in the face of Jesus Christ, 2 Corinthians 4:6 is shining in His people here today. There is only a wall between you and them. The glory of God was there alongside the image of jealousy, the grace of God can come near in His people. 

    In chapter 9 the glory had gone out to the threshold  and I would warn you that the glory is about to leave, and the opportunity will be lost for ever. Give up that image of jealousy which disputes the rights of God in your heart! There is nothing more beautiful than the face of Jesus and the glory of God is in it  it is imperative for you to turn away from that idol to the glory of God, in the face of Jesus Christ. 

    In chapter 9 the judgment comes, and you will notice that the destroyers come in by the way of the upper gate. Judgment comes from heaven, it is a terrible thing to have to say that it comes from heaven  it is overwhelming. I think the deluge was a great type of Gods judgment; the windows of heaven were opened. Genesis 7:11 Everyone was engulfed in the presence of that awful deluge  it destroyed them every one. No one lived, except eight souls in the ark. What comes from heaven is overwhelming and so I would warn you tonight to take advantage of the glory of God and the outstretched hand, now. He is waiting on men to bless them, but when these six men come down there is no escape. Ancient men, young men, women and children, there is no escape whatever for the wrath of God is terrible, beyond my power to express. These men are sent with slaughter weapons in their hands, but there is the other side for your encouragement. The man with the inkhorn was among them  he was not out of sympathy with the men with the slaughter weapons, nor is any true servant of God with a right judgment. Not that the christian hastens judgment, but he knows it has to come and he is in sympathy with it. Hence Romans teaches us that the wrath of God is revealed from heaven, Romans 1:18, It will be overwhelming when it comes. This man with the inkhorn is clothed with linen, he is pure and holy, and he has got an inkhorn by his side. He goes out and he takes account of every person that sighs over the abominations of Jerusalem. It may be that you attach but little importance to that sigh that you give expression to, as you take account of the abominations that exist in that which bears the name of Christ in this world. God takes account of it, that is an indication that there is something of God in you  it is there and God knows it, so he says, Go ... through the midst of Jerusalem, and set a mark upon the foreheads of the men that sigh and that cry for all the abominations that be done in the midst thereof (verse 4). Now, that is a word of encouragement; anyone that sighs or cries for the abominations that are done today in that which bears the name of Christ shall not come into judgment  not one  and, behold, the man clothed with linen, which had the inkhorn by his side, reported the matter (verse 11). There was a report made, and I would say for your encouragement, if you are wont to sigh and cry for the abominations that exist, the mark is put on you, and I would say that you may do more than sigh and cry  the next thing is to leave the place. Let every one that nameth the name of Christ depart from iniquity, 2 Timothy 2:19. Have you done that? It is a serious thing to be found in a place where abominations exist. The New Testament shows you what to do  withdraw from the midst of it  and there is a very beautiful word of encouragement. The Lord knoweth them that are his. 2 Timothy 2:19 It corresponds with this passage, the man knew those that sighed and cried and so the Lord today knows those that are His, and those that are His feel, in some measure, the evil. I want you to more than feel it, I want you to act on the scripture which enjoins, Let everyone that nameth the name of Christ depart from iniquity. Leave the place. You say, What am I going to do? Am I going to be isolated in the world? No, you do not need to be that, follow righteousness, faith, charity, peace, with them that call on the Lord out of a pure heart, 2 Timothy 2:22. Not only those who sigh and cry, but those that call on the Lord and what does that mean? Whosoever shall call on the name of the Lord shall be saved. Acts 2:21 These people know deliverance every day for they call on the Lord out of a pure heart. They are the ones to be with. 

    May God bless His word! 

  
    SPIRITUAL PERCEPTION (SMC 8)

    Mark 8: 22 - 26; Deuteronomy 34: 1 - 6; Ezekiel 8: 1 - 6

    E. E. Hoyte What is in mind in reading these scriptures is the idea of spiritual perception. To be able to see things from the divine viewpoint is a quality that is very much needed by us, for it is not as we naturally see things. How much this is needed today amongst us, as one matter after another arises in our various localities, calling for spiritual perception. Whether we can see aright in matters is of great importance, and as to whether we can see with God in a matter. As far as spiritual things are concerned we are born blind, and I think sight begins with new birth; that is the first divine operation in our souls and it has that in view, as the Lord Jesus says, Except a man be born again, he cannot see the kingdom. The first operations on the part of God in relation to us is to open our eyes. That is in the commission to the apostle Paul; he was to open mens eyes. Then the idea came in as to turning from darkness to light and from Satans power to God, and that they should have the forgiveness of sins, and that they should come into the great inheritance that God has purposed for them. It was to begin with the opening of the eyes, our spiritual eyesight at first has to be opened. So that this is a great matter, and it would seem to me that the divine Persons all have this in mind in relation to us, to enlighten us, so that we eventually come into the knowledge of divine Persons. 

    Now the first scripture I read, a blind man is before us, so that this is something that is initial. The Lord comes into Bethsaida, and they bring Him this blind man, beseeching Him that He should touch him. The Lord has to do with him, and how sympathetic our Lord Jesus was! - that blessed Man here, for Gods pleasure, relieving men of all the pressure that rested on them. Now here this blind man is brought before Him to be touched, and the Lord does not hesitate. He would act immediately, which is a very great feature of Marks gospel; things are done immediately and without hesitation. Forthwith, immediately, are words used repeatedly in Marks gospel, as I am sure we are acquainted with. So it says, And taking hold of the hand of the blind man he led him forth out of the village. He led him out; the Lord must have had something in mind in relation to that, to lead him out of the circumstances in which he was at that time before He could touch his eyes. So that sometimes we must be led divinely out of circumstances in which we are found, in conditions that are not clear to us perhaps, or in which we are closing our eyes. The Lord has to lead us out, and we need the Lords help for that. He then spits upon his eyes, and lays His hands upon him, and asks him if he beheld anything. Why did the Lord have to do that? He could have healed him by one stroke and given him his sight. Think of how these details must be gone through in our souls! It would cause exercise on the part of the blind man; he would, so to speak, be beginning to use his senses. How necessary that is, dear brethren, that we should have our senses exercised to discern between good and evil, so that when matters arise in our localities, we have this idea of full grown men. Full growth is of that nature, that we are able to discern between good and evil. If not, we are of very little value in our localities. If I cannot distinguish between good and evil, how can I defend the things of God in my locality? I am incompetent to do it. And so the Lord asked him if he beheld anything. The man uses his senses, he says, I see men. You say Very good to see men, but is that all? So sometimes we see things, but have we the true and the correct vision of things? He saw men as trees walking, and that perception is far from being a perfect one, I should not see men as trees walking. So the Lord Jesus has to lay His hands again upon his eyes. He needed a second touch. So that, is it not a lesson for us, dear brethren, that sometimes if we do not see things very clearly, it is a question of having to do with the Lord again about the matter? Let us go to the Lord, when things are not clear. We should not continue for any length of time. Then it says He laid His hands again upon his eyes, and he saw distinctly. No more distortion, he saw distinctly, and was restored, and saw all things clearly. How much this is needed, dear brethren, that the whole position might be clarified in our locality! When there are matters that need adjustment, the Lord is fully equal to it, there is no weakness with Him. So that if we continue to be distorted in our view, there is something lacking and we need to get to the Lord about it, and He will restore us so that we may see things distinctly. Then he is dismissed to go down to his house. Think of what a different person this man would be as he would go down to his house, no longer blind, but now seeing all things. What an atmosphere he would bring in to his house! I might apply the house to our localities, for that is where it would come in, I now have a right perception of things, I am seeing clearly, and I can be trusted. 

    Now I would pass on to Deuteronomy. We have here, not a matter of what is initial, but a full-grown man in Moses, the great servant and prophet. What is said about him in Exodus 3 is that he saw. The angel appeared to him in the burning bush, and he turned aside to see; that is what is said first of him. 

    He turned aside to see. And God was so delighted with the man, that He called him twice. Now that is what is said of him in that chapter; he was one who could be arrested by something extraordinary, and not pass it by, not ignore it, but he turned aside to see why the bush was not burned. So that that would apply to us too, would it not, dear brethren, in our localities, that we are ready to look into matters? They are not allowed to take their course; we are not disinterested about divine interests, but we are alert, and ready to turn aside to see things. That is what is said of him. And then further to that, in Hebrews it is said that he saw Him who is invisible. You think of that, dear brethren, between his exodus and this chapter, how much can be said of him. One, you might say, was initial, but in this chapter he is a fully-fledged man, who has gone through the wilderness. He is certainly not a blind man! Think of the service of this great man, and what a personality there is before us in this man Moses - the man Moses. As you look into chapter 32 and chapter 33, what a man there is there! What a knowledge of God! He says, Give ear, O heaven, and I will speak - think of a man on earth like that, who can call heaven and earth to listen to his speech! That is the man we are speaking about, this great servant and prophet, who had in his heart the divine purpose for his people, and who could bless them. In this chapter he is viewed as going up to die, according to the word of Jehovah, his course finished. A certain end is reached in the history of Gods people in this book; they had been brought out of Egypt, and brought through the wilderness under his leadership, and now they are ready to enter into the territory that God had provided for them. And chapter 33 shows him blessing them. You say, Moses, your history is closed, your work is finished and accomplished, you are to die, Moses would say to you, I have the people of God upon my heart. I want them to come into the inheritance that God devised for them. How much can we devote to the people of God, how can we look at them? Well now, what he says about these tribes in these chapters is evidence that he saw them established in the divine territory, in the land. And so he is blessing them and He says, Happy art thou, Israel! All this is in his soul in blessing them; for instance, when coming to Josephs blessing, there was nothing but what was precious. You will remember, everything there is precious - the precious things. How necessary it is for our young people to be able to take account of these precious things! Can I convey this to the people of God? Something of the preciousness that God has devised for them. But now it is not his portion to go into the land, but he had it in the faith of his soul. How he treasured it in his soul. He is not allowed to go over, in the ways of God, into the land itself actually, but what a provision God made for him in that he was to go up to the top of Pisgah, and there he sees something, for he looks into the land as alongside of Jehovah. What a look that must have been, a man on the mountain with God, you might say, speaking reverently, by the side of God, looking into the land, the great divine territory. That is how Moses viewed the whole land, for Jehovah showed it to him. Well, we are in for this, dear brethren, it is open to us to see things from the divine viewpoint. This man had this tremendous privilege of standing here as he had stood before on the rock, and seen the glory of Jehovah pass by. What a man he was! It entered into his personality, and dear brethren, I suppose, that is what we need. It is a question of what we are as a result of divine formation. How wonderful, dear brethren, to look upon each other in this manner today, every one of us exhibiting the divine work in our souls. It struck me recently as to the number of dear brethren who are away from us, what a great number this is at these meetings, and yet we are but a small number of Gods people, and naturally as we sit down together our minds revert to those who are not with us; we cannot be unmindful of them, we must think about them. So that this great servant heard from the divine lips, When ye come into the land. As you look back into these scriptures you will find such expressions as that, When ye be come into the land, and so on, I think that at this point in the history of the assembly, we can say that in some sense at least we have come into the land, I do not think anyone would deny that. The blessed Spirit of God having been given His place amongst us, what blessed times we are having, and how we are entering into the divine realm as led by Himself. So that the need therefore arises for continual purification amongst us. We need purification constantly in order that our lines of communications might be kept open, so that the Spirit of God might have His free course amongst us. The Lords present service to the assembly is on that line, is it not? He is washing us, purifying us by the washing of water, in order that He might have the assembly for Himself, without spot or wrinkle, or any such thing. So that as we are maintained in this position in purity, we afford the precious Spirit an opportunity to continue His operations in our souls, and to lead us into the land. So we naturally look back upon our dear brethren who are away from us. We think of them and what they are missing, but what we are missing as not having our brethren with us to enjoy these great things, when we come into the land. It comes to me now that in the year of Jubilee they were all to be set in liberty. How we would welcome that idea, for all our brethren who have gone out from us, that they should be released. How we would invite that! 

    What can we do? I think we can ask ourselves. What can we do to relieve our brethren, to release them, so that they are brought into liberty to enjoy these great things that we enjoy? Moses was not permitted to go in, but we have gone into the land in some sense and are enjoying Gods purpose for us; and in order to do it we need the brethren, so that perhaps it might interest us to think about it a bit, as to what we can do to help to liberate our brethren, so that they might be free for the service of God. 

    Now I pass on to the next scripture in Ezekiel, because I want to convey here how the Spirit of God enters into the matter. This is not Revelation, this is Ezekiel, but we are acquainted with the wonderful expressions in Revelation, where John the great prophet, is shown things. We were speaking of that today, how he turned back to see the voice, and Revelation makes so much of what John saw. There is another man who was available to the Spirit, for he was in the Spirit on the Lords day, and that is how the vision in Revelation is introduced. And the whole realm of things described in that book are portrayed by him, as the result of that vision, that spiritual eyesight. Lastly, John sees this vessel of divine glory coming down from God out of heaven. We all wait for that, and it says in that chapter the Spirit carried him away into a high mountain, and he saw the holy city, Jerusalem, coming down out of the heaven from God, having the glory of God. What a sight that was, from an elevated position! But we are not in Revelation now, we are in Ezekiel, and it is of much interest to me to think that the Spirit is spoken of in this way in Ezekiel. As we all know, He has a great place in the book. But here is an extraordinary thing, in this chapter, for Ezekiel is taken up by a lock of his head, and the Spirit lifted him up between the earth and heaven. You think of that, what an extraordinary thing this is - a man available to the Spirit. It is a vision, of course, but it is not written here simply for the sake of reading, it is something to help us in relation to the blessed Spirit of God. This man is available, and so the Spirit lifts him up, and transports him to Jerusalem. But it is not now to see something positive and great and blessed and wonderful, but to see this image of jealousy, showing that we need the Spirits help, whether to see what is positive in the way of blessing and the divine inheritance, or in order to be able to see what is evil. I have often thought of this passage - a man being transported through the heaven, from where he was, for he was in captivity, to Jerusalem. The divine mind was to show him things, that was the point, to show him this image of jealousy, this abominable thing to God. So it says the Spirit lifted me up between the earth and the heavens, and brought me in the visions of God to Jerusalem, to the entry of the inner gate that looked toward the north, where was the seat of the image. Then in verse 5, he said unto me, Son of man, lift up now thine eyes toward the north. Think of the Spirit of God taking these pains to bring him to this point! He therefore wants him to see, he is not to miss, he said lift up now thine eyes toward the north. He says, And I lifted up mine eyes toward the north, and behold, northward of the gate of the altar, this image of jealousy in the entry. And he said unto me, Son of man, seest thou what they do? the great abominations that the house of Israel commit here, to cause me to go far away from my sanctuary? And yet again thou shalt see great abominations. He leads him in the chapter from point to point, to see the great abominations. The Spirit of God would have this man to see what they were going on with in Jerusalem at that time. So that, dear brethren, we need to be available to the Spirit of God in order that we might be able to see things. We need to see what God would bring before us at the present time, in our localities, so that we might have a clean place, clean conditions in which He can operate, and bring about conditions that are suitable to God. Not this unholy condition, and idolatry that is here. Think of how the blessed God must have felt it to see it! We cannot close our eyes to what is around us in Christendom, and to all that is coming in, but what is the object in mind in our seeing it? It is that we ourselves are to be on our guard against it, and to be separate from it, so that we might be free for the service of God. 

    May the Lord help us to this end for His names sake. 
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    READINGS ON EZEKIEL (3) (JT 24)

    Ezekiel 9; Ezekiel 10: 18 - 22; Ezekiel 11: 14 - 25

    JTI hope the Lord will help us to see in these scriptures the recognition of a remnant, which appears as the judgment is about to be executed. Those who form it are marked off as those that sigh and that cry for all the abominations that are done. The remnant appears in this way, and corresponds with the present time. The truth of the death and resurrection of the Lord Jesus is fully set out, as already dwelt upon, and then the abominations are exposed, upon which the remnant comes into evidence as sighing and crying on account of these abominations. 

    AFMWho is typified in this man clothed with linen, who marks them off? 

    JTI think he would refer to the element of discriminating holiness in the sphere of profession. He is in the midst of those who come from the way of the upper gate, with the slaughter weapons. It says, And behold, six men came from the way of the upper gate, which is turned toward the north, and every man with his slaughter weapon in his hand; and in the midst of them one man clothed with linen, with a writers ink-horn by his side; and they went in, and stood beside the brazen altar. The brazen altar is taken account of as the place where sin is dealt with according to God. It is typical of the vicarious sacrifice of Christ; and God is not going to suffer anything inconsistent with that; so that if He is about to execute judgment in the profession of Christianity, it is not anything different from what He executed in the death of Christ. Christ bore the judgment on the cross, as we had it in chapter 4, and God is not going to allow that which brought Christ into death to prevail in the sphere of the profession of His name; therefore attention is called to the judgment of God in that the men with the slaughter weapons, and the man with the inkhorn stand beside the brazen altar. 

    AFMThey are identified with it; there were seven men; I think you referred to the numeral seven as denoting complete exercise. 

    JTIt is a spiritual exercise, and would comport with what has come about in our times; judgment of the abominable conditions, and the announcement that God is about to deal with them. But before they are dealt with, a remnant is marked off, but in relation to the brazen altar. If some are to be judged summarily, others are marked off as immune, because their sighing and crying on account of the abominations renders them immune. They are morally clear. 

    ARSWould you say that this remnant, not only discerns the abominations, but had the mind of God for the time as to what should be done? They must know what God would do. 

    JTThe six men represent, I think, the intelligence as to what God is about to do. They have the slaughter weapons, and the seventh who is amongst them clothed with linen, being a priest, has the writers ink-horn, i.e., the means of putting down the names of those who should escape. A writers ink-horn, I think, would mean that the mind of God is fixed, the names are written down without alteration. 

    AFMA mark upon the foreheads  is that something public? 

    JTJust so. 

    DMRWould it imply that there are those to be found today with whom we can walk? 

    JTThat is the idea of the brazen altar. The six men, and the man with the ink-horn, are taking account of that. The judgment of Christendom is revealed, teaching us what separation to His Name means, that is, all that is not in accord with the brazen altar. God would see that what I am doing is in keeping with what was done in the death of Christ. 

    APHere it is men who execute judgment; in Revelation it is angels, why? 

    JTWell, I think it denotes a certain consideration on the part of God that it should be men. All judgment, it says, is given into the hands of the Son of man, and this inspires confidence, inasmuch as it is in the hands of One who would be the very last to execute judgment because He is a man; so that if judgment is executed, we may be assured the utmost limit of patience has been reached; and so these six, or rather seven men, comport with the book, for in it Christ is seen as the Son of man. 

    ARSDoes the judgment here correspond with what Peter says: For the time of having the judgment begin from the house of God is come, 1 Peter 5: 17? 

    JTYes, it does, as it says here, begin at my sanctuary. 

    AFMIn Revelation 20 the Lord Jesus is on the great white throne. Having borne the judgment Himself, He is the most suited One to judge? 

    JTQuite. 

    AFMYou would say that all who judge the evil existent stand related to the brazen altar? 

    JTThe sighing and crying are of a piece with the brazen altar. I am judging evil as God judges it, you might say. So that the word is, Let everyone who names the name of the Lord withdraw from iniquity, 2 Timothy 2: 19. Now, the name of the Lord involves that he has dealt with evil, and if naming it, I am in accordance with His mind, in separating from evil associations. It is taking sides with God, that is to say, being like one of the men at the brazen altar; announcing that I am in agreement with the judgment of sin, as seen in the death of Christ. 

    WLPWould the presence of evil associations call for a complete cleansing on our part? 

    JTIn principle, as cleansed, it really means that His will is ruling instead of ours. 

    ARWould that imply coming into fellowship? 

    JTWe cannot come into fellowship unless we are in accordance with the brazen altar. It is the testimony to His death and blood-shedding; so that the position of the brazen altar is most important because it is the witness to the judgment of God on sin borne in the Person of Christ; and God has not changed His mind at all, so that if conditions exist that are contrary to that, I have to withdraw. 

    AFMOr stay where the judgment is to be executed. 

    JTYes. 

    AATIs that a parallel with the judgment announced now? 

    JTYes, so that the book of Revelation is the opening up of the mind of God in regard to the sphere in which the gospel is being announced. The assembly itself is first addressed, then we have the sphere in which the gospel is being announced and formally received. The book of Revelation announces the judgment of God on all that; but the One who announces it is the One who said, I am ... the living one: and I became dead, Revelation 1: 18. He became dead, that is the idea of the brazen altar. He is seen in Revelation 5 as the Lamb slain in the midst of the throne. 

    DMRWould you say that what is emphasised in this chapter is association as based on what you have just said? 

    JTYes, and that the executors of the judgment came by way of the upper gate, that is to say, it is the judgment of God formally executed. Jude speaks specially of this. The mind of God had been foretold of these ungodly men, even as early as Enoch. It is not a late thing; the mind of God is fixed in regard to these conditions, and these six men are the executors of the judgment, coming down by way of the upper, or north gate; that is to say, the point of the compass which throughout Scripture denotes judgment. 

    WB-wAnd the glory is in accord with the brazen altar. 

    JTThat is to say. God is here in the midst of all this, according to all that He is in Christ. He is still waiting, at the present time, so that it becomes a most interesting time; you have all these things grouped together at the present time. The announcement of coming judgment and its executors, and then discriminating holiness, taking careful account of every one who sighs and cries for the abominations, and withal, the glory of God in Christ is waiting upon man. These things appear in this ninth chapter. 

    AFMThe glory lingers as if loath to go. 

    JTIt is the patience of God at the present time; the glory is about to leave but it has not left just yet. 

    BTFWould you say that the remnant mentioned here would be the same as the remnant mentioned in the end of Malachi? 

    JTThe same in character but earlier, in chapter 11, they are more distinctive, as we shall see, but here they begin to show themselves in sighing and crying; and God alone could tell who did this; sighing and crying would denote how they felt things. 

    ANWThat is not a mark in the forehead. 

    JTI think that the Lord led the way in this. He sighed, and He cried, that is to say, He felt things; we too should feel things, and God takes account of this. The Lord wept over Jerusalem, and at the grave of Lazarus, He groaned; on another occasion He was angry, being distressed at the hardening of their heart. There was feeling in all that! The idea here is similar, we also are to feel things. 

    AJDIs that more for God than for man? 

    JTYes. He reads the heart and hears the groans. 

    ARSThe glory departing  would that correspond with the reproach in our day? 

    JTIt corresponds with the Spirit ceasing to identity Himself with the public body of the profession; but the testimony remains, and is maintained by the remnant; it involves the presence of the Holy Spirit in the assembly; the glory will re-appear and be displayed when Christ and the saints return. 

    WB-wIt has moved from the cherub, an indication that God has moved out. 

    DMRThe display of the glory will be in accordance with the prophecy of Enoch. 

    JTQuite. You see how early the mind of God was disclosed in regard of evil. Enoch prophesied of these men of chapters 8 and 11; they were destined for this judgment. He saw the Lord coming with the holy myriads to execute judgment. We have here in these six men those who execute it; but then the patience of God is seen in the seventh, he had the ink-horn and was clothed with the linen. 

    AFMAs well as sighing and crying for the abominations done, we find that Ezekiel was marked by intercession. 

    JTI think we may see in the saints that there is a right feeling; we do not wish the judgment hastened. We wish the coming of the Lord hastened, but we have no pleasure in the judgment. So Ezekiel says: Ah, Lord Jehovah! wilt thou destroy all the remnant of Israel in thy pouring out of thy fury upon Jerusalem? Now, here is a man with right feelings; he was immune from judgment, he had consideration and desire for the preservation of others. One cannot be with God unless one is sympathetic with those who are the objects of the judgment. 

    ARSI suppose Moses was an example of that, he said, Blot me ... out of thy book, Exodus 32: 32. 

    JM'DWould these feelings be seen in those that are gathered to the name of the Lord? 

    JTWhat you see is that God takes account of those who sigh and who cry, and then after Ezekiel intercedes, God graciously explains that judgment was imperative: the exigencies of the thing required that He should act thus; and so in chapter 10 we have the throne but God is not seen on it. The throne is there, and things must be in accordance with it; that is to say, I am attuned to the mind of God in the midst of all these things. In verse 2 it says, He spoke unto the man clothed with linen, and said, Come in between the wheels, not go in but come in; which means that God Himself has come down, and is in the midst of all these things, in His own consideration, even as He came down at the building of Babel. He would see the thing firsthand. In this instance he invites the man clothed with linen to come in between the wheels. What the prophet John saw in Revelation 1 was seven golden lamps, and in the midst of them, One like the Son of man. He is in the midst of them, so that He knows exactly and first-hand, what is going on. 

    QuesWould you kindly explain verse 6 of chapter 9? It says the ancient men were before the house. 

    JTIt says, Slay utterly the old man, the young man, and the maiden, and little children, and women. That is to say, there is no discrimination, everybody is exposed; age is no barrier, and sex is no shelter; only one class was exempted, those that sigh and that cry. 

    AATJeremiah himself was characterised by sighing and crying. 

    JTHe is called the weeping prophet, so that he represents the Lord in the depth of His feelings: 

    a great feature for the saints to be exercised about; what is needed is depth of feeling; we are so very superficial. 

    ARSThe Lord Himself expressed it, when He said, Jerusalem, Jerusalem, the city that kills the prophets, Matthew 23: 27. We find a depth of feeling on His part, there. 

    JTThat is it. 

    AFMYour thought about chapter 10 is most striking, that God is not said to be on the throne, but down here in consideration of these operations. His interests are bound up in what we speak of as the wheels of His government; He Himself is operating them, and invites the man to come in between them. 

    JTThat is, I think, a revelation, because the Lord, although in judicial garb, is down here with us; we have no throne in relation to the assembly, but He is in the midst of the seven golden lamps; it is a testimony to His condescension that He is amongst us. He is moving about in the sphere of profession, therefore nothing escapes His eye, and the evidence He has is first-hand. 

    D.M.R. Is that prophetic? 

    JTYes. Revelation 1 contemplates the assembly on earth. In chapter 4 it is a new subject, and we have the throne, and One sitting on it. Not yet One from whom the earth and heavens flee away, for it is yet the day of grace. The throne is surrounded by a rainbow like an emerald, that is, green, meaning that it is God in His everlasting covenant with the creation, and that betokens blessing. 

    A.F.M. Life! 

    JTThe colour of the rainbow is a suggestion of life; the throne in Revelation 4 is not the throne of judgment, but one pertaining to life. Life is brought into the creation; and then in chapter 5 we have the throne again, but the Lamb is in the midst of it as a slain one; so that the throne is favourable. If it has to act against sin, it is because there is no other remedy, but the meaning of the throne there is blessing. 

    ARSo that the testimony in relation to the Seven Churches is not yet completed. 

    JTNo. The Lord is still here moving in relation to them. 

    AFMEven when refused, as in Laodicea, He in grace, is on the outside knocking for entrance. 

    JTYes, and the glory is still here. The point is to be in accordance with the glory, but at the same time we know that the judgment is imminent, it is about to be executed. 

    WLPDid you say that Christendom was still in the testimony? 

    JTThe Lord is still here and walking in the midst of the seven golden lamps; that is. He is in the sphere of profession yet. That is what Revelation 3 teaches us. 

    JSIn chapter 10 we have a sapphire stone, what do you say about that? 

    JTIt says, And I looked, and behold, in the expanse that was over the head of the cherubim there appeared above them as it were a sapphire stone. What has come to me lately is that precious stones are seen in the creation, and are divinely in it, being intended for the reflection of the Creator; they have not light in themselves, but are designed to reflect light, so that it says of Satan, Every precious stone was thy covering (chapter 28: 13); meaning that he, being in such an exalted position, was to reflect completely the Creator. The blessed light of the Creator was to radiate from that being. Now, the same thing comes out in the heavenly city; the foundations of the wall were adorned with every precious stone; Revelation 21: 19. 

    AFMThere is secured in the assembly that which fully reflects the light of God. Would you mind going back to the stones in the breastplate in Exodus? What do they represent? 

    JTWell, I think the Lord has the saints on His heart. It is like John 13, the light was in Him, it was a moment of wonderful light, as He moved at the supper table, and I think they were to reflect that: they were to reflect the light that shone there. Judas did not reflect it. It says, after the morsel Satan entered into him; there could be no reflection of the blessed light, that shone in Jesus, from him; but those that remained, in the measure in which they laid hold of what was there, reflected it. John leaned on His bosom, and correspondingly there was the radiating of the light of Christ in him. I think we have in the city of jasper, the assemblys appearance as she comes down from heaven; whatever that may mean in itself, it is possibly the reflection of Christ, who came to do the will of God. As He came out, it was to do the will of God; Behold, I come (Psalm 40: 7); there would be in that Vessel One in whom every divine thought would appear; One who was entirely subject, and I have no doubt that the city corresponds, in the jasper, to that. Whatever the sapphire of our chapter may mean, it is distinctive, it is not judgment, but rather to reflect something of God. 

    Going on to verse 2, it is very touching that the Lord Himself is, as it were, in the midst of the wheels and He invites us into that position. 

    AJDWhat has He in mind in inviting us? 

    JTI think He meant that the wheels should influence us; they suggest movement. 

    ANWPaul told the Athenians, He is not far from each one of us, Acts 17: 27. 

    JTI think in 2 Timothy the believer is impressed with the power available as he is brought into things. You see in the wheels that which moves on to do the will of God; there is a power to effect the will of God; as you come into the midst of it, you understand it. In this tenth chapter the remnant is now in evidence, and the invitation follows to come into the midst of the wheels. You realise the power and that it is heavenly. The hand of the cherub dominates this chapter, there is nothing said about the ox in it. In the first chapter, we have the foot of a calf, because it has to do with the earth, whereas now we are in the presence of what is heavenly. 

    AFMAs well as the face of a man, you have the face of a cherub. 

    JTIt precedes the face of a man; and the face of the ox is not there. It is to bring out that the remnant is in evidence, and the power of God is moving, and in relation to what is heavenly. 

    ANWStill, they go straight. 

    JTThe glory of Jehovah was gradually going up. In Stephen, it had gone up, meaning there is a heavenly order of things now. The glory had left Jerusalem and was in heaven. 

    AFMIs it an order of things in Christ Jesus? 

    JTYes. 

    DMRA wheel in the midst of a wheel? What is the thought? 

    JTIt means, I think, that various thoughts are worked out together, but all is in strict accord with the mind of God. 

    AM'NThey all go straight forward. 

    JTYes, they do. The whole of Christendom now is affected by the heavenly testimony. Chapter 11 brings out the heavenly. One sees the conditions in verses 1 - 13; a great thing to see, but in what follows the remnant comes to light; and what a heavenly touch there is to it. 

    AFMWould 2 Timothy 4 be suggestive of the wheels? 

    JTI think it would bring us into them, Be urgent in season and out of season, convict, rebuke, 

    encourage, with all longsuffering and doctrine. All that is to bring the servant into the system that God is using. Paul says, I have finished the race; he says later in that chapter, The Lord stood with me, and gave me power, that through me the proclamation might be fully made. Paul would preach, whatever the opposition; and was delivered from the lions mouth. You see there what God was doing. 

    AFMWhat does the fire in the mans hands suggest? 

    JTSympathy with God in His operations, I think. 

    ARWould that be brought to light in the remnant? 

    JTThat is the thing. In the book of Revelation, the Lord, in speaking to Philadelphia, formally owns the remnant; He owns it too in Thyatira, but in Philadelphia it has taken on assembly character. In chapter 9 you have the sighing and the crying, but in chapter 11: 15. He says, Son of man, it is thy brethren, thy brethren, the men of thy kindred, and all the house of Israel, the whole of it, unto whom the inhabitants of Jerusalem say, Get you far from Jehovah: unto us is this land given for a possession. Therefore say, Thus saith the Lord Jehovah: Although I have removed them far off from among the nations, and although I have scattered them among the countries, yet will I be to them as a little sanctuary in the countries whither they shall come. Now, you see how the word brethren comes in, and is repeated here: Son of man, it is thy brethren, thy brethren. 

    AATHow do you link that with the sanctuary? 

    JTYou see, that is the idea, we are coming back to the beginning. The Lord says to Mary, in John 20, Go to my brethren; God desires, in the reviving of the truth, that we should lay hold of the family thought; so here, the word brethren is repeated to emphasise it. 

    ARDoes not it greatly add to our position that they come to light in this world in government? 

    JTWell, I think it is a most precious thought  that of thy brethren, which has come into evidence; the term has been connected with current principles in the world, but it directs the mind of the true believer back to John 20, and is of spiritual origin. 

    There are those, you see, in the end of that verse, that say, Unto us is this land given for a possession. There are those today who say that, the Hierarchy of Rome; they claim everything. But the Lord says, Although I have removed them far off from among the nations, and although I have scattered them among the countries, yet will I be to them as a little sanctuary in the countries whither they are come. That is most precious. 

    ANWLittle is another word in the letter to Philadelphia. 

    AFMA little power, Revelation 3: 8. 

    JTYes, the word little is called attention to; it suggests that there is no pretension at all. Those that claim power and rule are the ecclesiastical dignitaries; but God says, of the remnant here, I will be to them as a little sanctuary. 

    BTFIs it like, Where two or three are gathered together? 

    JTThat would be a contrast to those who claim apostolic succession! 

    AFMOne of them professes to personally represent Christ. 

    JTThe pretension of these men! They claim everything. 

    AM'NThere is not anything little about pretension. 

    JTNo, indeed. Yet the Lord spoke of the disciples as a little flock, Luke 12: 32. Then He says, Thus saith the Lord Jehovah: I will even gather you from the peoples, and assemble you out of the countries where ye are scattered, and I will give you the land of Israel. Now we are coming into big thoughts, you see. A little sanctuary in the countries, is one thing; but it is another thing to be assembled. The light of the assembly takes us out of the little things of the public position, into the greatness of divine thoughts, so that while certain in Christendom claim everything now, God says, Let no one boast in men; for all things are yours, 1 Corinthians 3: 21. 

    AJDSo that the activities and operations of God are set against these men? 

    JTYes. He says, I will even gather you from the peoples, and assemble you out of the countries where ye were scattered, and I will give you the land of Israel; that is, typically we are coming into it all. 

    AFMThat is Ephesians. 

    JTYes. 

    QuesIs there any suggestion in connection with Ezekiels office or position about the invitation? He was invited to come in. In chapter 1 he is spoken of as priest; I suppose he is in sympathy with Gods operations, as such. 

    JTQuite. 

    BTFWould you say a word or so to help us on what the land of Israel represents for us now? 

    JTThe epistle to the Ephesians, that is not little, but great. 

    ANWAnd that is coupled with a new heart. 

    JTWhat follows is, And they shall come thither, and they shall take away from thence all its detestable things and all its abominations. It is not separation, but taking things away. The Lord also says, And I will give them one heart, and I will put a new spirit within you; and I will take away the stony heart out of their flesh, and will give them a heart of flesh; that they may walk in my statutes, and keep mine ordinances, and do them; and they shall be my people, and I will be their God. Can anything exceed that, as applied to our own position? We are changed inwardly and given a new heart. 

    JSThat is the new covenant. 

    JTQuite so, and cannot be changed. 

    QuesWould you say a word in connection with the being in sympathy with God, and His relations towards us? 

    JTThe prophet shows that he was in sympathy with God, but it is very beautiful to see how, whilst we accept the little things of God as scattered in the nations, we are gathered out of them in a spiritual way and assembled, and then brought into purpose. 

    ANWWere there not seven seals? I was thinking of the blessedness of these seven I wills. 

    JTIt reminds you of the Lord; the leper says, If thou wilt, He says, I will, Luke 5: 12, 13. 

    AFMThere is the one heart; what about that? 

    JTSo that we are brought into the unity of the Spirit and the unity of affection. The unity of the Spirit, and of the faith are seen in Ephesians 4, these two things go together. 

    QuesI wanted to ask if the little things do not stand for unpretension. 

    JTGod will not support us in any pretension at all, but we are led into Ephesians, and that is outside of this world, and the more we have part with Christ, the more we shall be in accord with these things. 

    AFMDo you think there is any reference in verse 18 to what we get in Ephesians 6 in regard to our struggle dealing with principalities and spiritual power of wickedness? 

    JTI think it emphasises that they are brought into accord with the testimony of God in regard to these abominations. He had spoken of what He would do, but now it is what they do; they shall come hither, and they shall take away all the detestable things thereof and all the abominations thereof from thence. It is a very fine tribute to the work of God, if we do it now. 

    WB-wThe twenty-five men in the first verse, do they refer to the pretension of the present time? 

    JTYes, just so. 

    WB-wThey take a place at the east gate, the east being where the light comes from. 

    JTThere are those who claim very great light now. Apostasy is making such rapid strides, that men are pretending to all kinds of things. I believe that what they call light is really the darkness of Asia creeping in. 

    AFMWhat about these two men in the midst of them? 

    JTThey would be some notably wicked men. 

    ANWWhy is the one heart and the unity given priority over the tender heart? 

    JTI think God works the thing from effect to cause, rather than from cause to effect. 

    ANWGods object is unity. 

    JTJust so. 

  
    READINGS ON EZEKIEL (3) (JT 47)

    Ezekiel 9: 1 - 11; Ezekiel 10: 18 - 22; Ezekiel 11: 13 - 25

    JTAlthough we have read in chapters 9, 10, and 11 tonight, it should be kept in mind that our section begins with chapter 8 and is a sub-division of a great section that runs from the beginning of chapter 8 to the end of chapter 19. According to what has previously come before us, the testimony is presented in the power of resurrection, as typified in the lock of the hair of the prophet. 

    The last verse we have read tonight should be kept in mind as we proceed with our reading. The prophet says, And I spoke unto them of the captivity all the things that Jehovah had shewn me (Ezekiel 11: 25); showing that what is received from the Lord by those who minister amongst the saints is shown to all; here those of the captivity are particularly in view. This verse closes the section we are considering and would help us to bear in mind that ministry is the outcome of what we receive from the Lord, and that we do not reserve it for any special or personal reasons, but give out what we receive. 

    Chapter 8 shows that what is current at Jerusalem is the spirit of idolatry, provocative of jealousy. So that we have: And he brought me to the entry of the court, and I looked, and behold, a hole in the wall. And he said unto me, Son of man, dig now through the wall; and I digged through the wall, and behold, a door. And he said unto me, Go in, and behold the wicked abominations that they do here. And I went in and looked, and behold, every form of creeping thing and abominable beast, and all the idols of the house of Israel, portrayed upon the wall round about. And there stood before them seventy men of the elders of the house of Israel, and in the midst of them stood Jaazaniah the son of Shaphan, with every man his censer in his hand; and a thick cloud of incense went up. And he said unto me, Hast thou seen, son of man, what the elders of the house of Israel do in the dark, every one in his chambers of imagery? for they say, Jehovah seeth us not; Jehovah hath forsaken the land. And he said unto me, Yet again shalt thou see great abominations which they do (Ezekiel 8: 7 - 13). 

    Thus it will be observed that these chapters have in mind personal conduct; names of specific persons are mentioned, one of whom dies in chapter 11, and Jehovah is seen calling attention to the evil, and directing the judgments against it in a personal way. So that this section would call upon us to be with God in what He is doing today. There is the general evil condition, but there are also certain persons who are prominent in the evil, and then there are certain persons, beside the prophet, who are brought into the service of judgment with God. Personalities are stressed as being involved in the evil, but in these circumstances, God Himself acts directly and calls others in a personal way into action with Him; so that they become workers with God. 

    ABPIs there significance in the fact that the living creatures, and other details of the vision which the prophet saw at Chebar, are referred to in this section? 

    JTI think so. It is to bring out that it is all one matter. It began at the river Chebar, where the saints were in captivity; the scene now is transferred to Jerusalem, but it is the same array of power; the same instrumentalities; the same system of judgment. That is not to be lost sight of. But I think this section brings out, peculiarly, individuality in God Himself, and in persons He uses. The idea of individuality has a great place in the Scriptures, set out in persons who minister and who call attention to themselves. For example, we find the expressions, I Daniel, I Paul, I John, and the Lord Jesus uses the same expression, I Jesus. 

    All that is to stress the idea of individuality in divine service. This is confirmed in the reference (Ezekiel 8: 2), to the appearance of his loins downward and upward. 

    WB-wYou referred to resurrection in chapter 8, and the glory there. Does that connect with this section? 

    JTYes. These chapters present the glory seen in judgment and show that the divine lustre does not deteriorate. It is seen in judgment later in Stephen, when his face shone as an angel. The glory was there  judicial glory  and, of course, Gods glory does not deteriorate when it enters into judgment. Gods glory shines unchangeably; so that in the scripture before us the glory appears, and Jehovah Himself comes in and directs everything in a personal way. 

    WB-wIn chapter 8 both the image of jealousy and the glory are seen, but later, the glory departs. 

    JTOne of the thoughts that run through this section is the departure of the glory, It is a humbling and sorrowful contemplation. The wife of Phinehas, when dying, named her child Ichabod, saying, The glory is departed from Israel, 1 Samuel 4: 21. But its departure is in view of the recovery of the people and its return. Here it is very slow to leave, for judgment is Gods strange work, but alas! the glory has to leave: And the cherubim lifted up their wings, and the wheels were beside them; and the glory of the God of Israel was over them above. And the glory of Jehovah went up from the midst of the city (Ezekiel 11: 22, 23). It is the glory, but it is gradually departing; it is not ceasing; we shall see it coming back later. 

    CAMYou spoke of individuality and of God Himself coming in; do you think that would be a feature of latter church history, which would conform to what was at the beginning? We read of distinctive persons in the Acts, but we might be slow to realise that the same idea is in the mind of the Spirit for the present time. 

    JTI thought we might see that there is such a thing as that; that God Himself is acting. There is the general thought of judgment in the siege; but God is not seen in the siege. It is rather that others are besieging, but this section, from chapter 8 on, I think, brings out that God Himself acts, and others are brought into it, in the sense of personality. The section stresses judicial action, but at the same time has in view that another order of things is presently to come into view. The Acts would give us this same view of things; judicial action on the part of God against Jerusalem, but, at the same time, another order of things in view  Jerusalem above  awaiting Pauls ministry for its introduction and development. Our part is to carry on the positive side of the truth. 

    ANWWould the thought of the individuality of God which has been referred to, be illustrated in the matter of the sin of Ananias and Sapphira, as being against the Holy Spirit? 

    JTI think that is good; God is seen in the three Persons there; divine personality is seen in Acts 5; God in verse 4; the Holy Spirit in verse 3; and the Lord in verse 9. Peter alleges that the sin was against each. Divine personality is clearly brought in there. 

    RemThen also in Acts 1, the thought of personality is stressed, where the upper chamber is alluded to, where were staying Peter, and John, and James, and Andrew, Philip and Thomas, Bartholomew and Matthew, James son of Alphaeus, and Simon the zealot, and Jude the brother of lames (Acts 1: 13). And then also the crowd of names who were together, was about a hundred and twenty; each one is distinguished. 

    JTQuite so; personality is in mind in the names mentioned, and then in the crowd of names, too; and I think, at the end of the dispensation, it is very suggestive that God is helping us as to the Persons of the Godhead, and how They stand in the testimony. I think we may refer to that here, because it is touching that God Himself is directing everything in our scriptures, especially in chapters 9 and 10. 

    CNThe scriptures read seem to make a difference between those who dwell at Jerusalem and Judah, and those in the captivity. Would you define that for us? 

    JTWell, we have a word in Jeremiah 24 about two baskets of figs; one basket full of very good figs, and the other basket had very bad figs. The latter would refer to those who were left in Jerusalem, for the principle for the moment was to leave Jerusalem. Nebuchadnezzar was said to be Jehovahs servant; not Zedekiah, the reigning king in Judah. Zedekiah was regarded as lawless, and those remaining with him in Jerusalem were viewed in the same way; as bad figs. They did not submit to the governmental dealings of God. They stayed in Jerusalem, as though things were right there. Ezekiel 11 is the same thing; they suppose the position is right, when it is wrong. 

    Now the figs were said to be very bad  a very remarkable word and it applies as much today, where there is disregard for the governmental dealings of God. It is a time for governmental dealings, and there are those who disregard them altogether, paying no attention to them, assuming that things are all right, when they are not right. God is dealing judicially with them, as it says, whosoever has not, even what he seems to have shall be taken from him, Luke 8: 18. That is what is going on all around us, and people are paying no attention to it. But then, there is the other side, for it also says, whosoever has, to him shall be given. So that in the prophet Jeremiah, the good figs are those whom Nebuchadnezzar took away in the first captivity: the king, the princes, the craftsmen, and the smiths; they were honoured in that way, being persons of usefulness, constructive persons. They were carried away captive, but were viewed as submissive to the government of God, and Gods hand was over them for good. 

    Now the same idea is found in Ezekiel, for those who were in Jerusalem were not subject to the government of God, and God Himself directed the judgment against them, whilst those in the captivity are viewed in the light of favour, and the message through Ezekiel is taken to them, namely, all the things that Jehovah had shewn me (Ezekiel 11: 25). 

    CNReferring again to Jeremiah, the good figs as brought back and presented at the door of the temple would be for food. 

    JTQuite so. The Lord sought for figs when here; He was hungry, but He found none. But now there are good figs in one basket  those viewed as subject to Gods dealings, as we have seen. But those actually at Jerusalem were very bad; worse than if there were none. 

    RemThe condition is called wicked in this book: it says, she hath rebelled against my judgments in wickedness more than the nations, and against my statutes more than the countries that are round about her: for mine ordinances have they refused; and my statutes, they have not walked in them (Ezekiel 5: 6). I was thinking of what you were saying about what is committed. In Matthew 25, the bondman who disregarded the proper use of what was committed to him was called a wicked bondman. 

    JTYes; an ordinary judge would hardly pronounce that upon him. He just hid the talent in the earth; did not use it. That is wickedness, for he is called a wicked bondman. I think we are perhaps too slow to recognise that insubjection to the government of God is wickedness, whatever form it may take. 

    RemSo that the image of jealousy at Jerusalem, which disputes the rights of the glory, renders the city wicked. 

    JTQuite so. Then, referring to chapter 9, we have a cry, And he cried in mine ears with a loud voice, saying, Draw near, ye that have charge of the city, Ezekiel 9: 1. There must be something of importance in that voice. Ye that have charge of the city. These would not be the princes, whose names we get in chapters 8 and 10. These are they whom God regards as responsible, and He is calling them into action, every man with his slaughter weapon in his hand Ezekiel 9: 1. These weapons, and the persons who hold them, are not looked upon with favour by us unless we are really with God. But God would call us into this, as to the general position in the profession. 

    CHHWould they correspond with the angels of the assemblies? 

    JTIt would be the same sort of thing, I think; those who are responsible representatively, so that the Lord calls upon each angel to do something; He charges them to deal with evil. The angels of the assemblies are not, however, viewed as apart from the evil that may exist in the assemblies, but they are responsible and called upon to act. 

    RemChapter 4 seems to present Ezekiel as doing things, whereas here it is the responsible element in the city that acts. 

    JTWell, God is here calling individuals into service, not simply one, but several, and these are persons regarded as having charge: Ye that have charge of the city Ezekiel 9: 1. It is a special class of people, and they are armed. God has taken the thing in hand Himself, in a personal way, and He has taken qualified persons for the service on hand. And then, there is a special person clothed in linen with a writers ink-horn. He is a very interesting man, for he has a great place in this chapter and in the next one too. We should keep our eye upon him; he is clothed in linen, and is told to mark off the people who are not to come under judgment. He is a peculiarly interesting man, for he represents grace, and also divine discrimination. It is a service to be specially desired. He is furnished. He has what is needed, and he is able to mark off the people that sigh and cry. He has a good ear for sounds, capable of hearing sighs and cries on account of current wickedness. 

    JSThat would be those feeling the evil; not such as would make merry. 

    ANWIs he the seventh in the midst of the six  a complement of the six? The six are executors of judgment, whilst this man looks for what is to be saved. 

    JTYes; that is a very interesting point. He represents God in discrimination. The six men represent God in judgment, particularly as being in charge of the city. It is a time of judgment, but it is lighted up by this man who is clothed in linen and has a writers ink-horn by his side. He is in the midst of the others, but he has a distinctive work to do. 

    RemIn Matthew 13, the fishermen gathered the good fish into vessels and cast the worthless out. 

    CHHWould the weeping in verse 14 of chapter 8 be in a wrong sense? It says that the women were weeping. 

    JTQuite so; they were weeping for Tammuz, which would refer to idolatry. There is much of that kind of religious feeling around us. 

    JSWhat would the position of the brazen altar in verse 2 indicate? 

    JTThe altar was the place of judgment in a sacrificial sense; at the cross Jesus suffered the extreme judgment of God against sin; hence the consistency of God in this action. The great white throne is in keeping with the altar, and the sufferings of Christ, where God meted out judgment to His own Son on account of mans disobedience. How can He tolerate disobedience in men now? That would seem to be the idea; the altar represents Gods consistency with what He is doing. 

    RWSIn chapter 8 there seems to be a thorough discovery of what is in the city. Verse 7 reads, he brought me to the entry of the court Ezekiel 8: 7, then in verse 14 it says, he brought me to the entry of the gate of Jehovahs house Ezekiel 8: 14, and in verse 16 it refers to the inner court of Jehovahs house Ezekiel 8: 16; then in chapter 9 there seems to be a thorough knowledge of conditions in the city. How would that apply today? 

    JTIs it not that God would help us to judge things? For, if we withdraw from iniquity, we must know it exists; not that one is to be an iniquity-monger; not that we are looking for it, but God leads us to see it; it is a question here of what God shows His people. One would not like to go through the world looking for the iniquity that is current, but God shows us what is there. We are with God as to the general position, and He is with us. 

    JSThat would be iniquity in high places? 

    JTExactly, chiefly in the house. Think of what was going on inside Jehovahs house! Today it is the great house 2 Timothy 2: 20. 

    JSI was thinking of the Lord going into the temple and driving out all those who bought and sold; they were making His Fathers house a merchandise mart. 

    JTWe do not hear of Him going into the slums of Jerusalem to find out what the underworld was doing. It was those professedly in relation to God that He dealt with, because that is where Satan will work against God. Of course what is in the underworld is against Him, too, but it is not specially so. The enemy gets as near as possible to what is nominally of God. Satan gets as near to God as he can in his operations against Him. 

    JSAnd that would be to hinder the service of God? 

    JTExactly; to nullify what God is identified with. Everybody knows that God is not identified with the underworld, but the cathedrals and the so-called churches and the like provide room wherein Satan can operate, and, indeed, wherever the people of God are, it can be said that Satan also came Job 1: 6. He would corrupt, if possible, what is connected with God; especially His house. God shows the prophet the corruption which had been introduced in relation to His house and His city. 

    AFMThese men with the slaughter weapons were told to slay utterly the old men and the young men, and maidens and the little children and the women. I was thinking of how complete this judgment was, that it took in even the little children. We have just heard about the temple, where the children sang His praises. You could not think of judgment falling upon them, but what a remarkable thing it is that there are little children here! How ready the devil is to influence even little children! 

    JTWhat a voice it is to us as to our children! And it is lest they should be found in these ways, not lest they should have part in the underworld, but lest Satan should corrupt them in these ways, where God is outwardly owned; in places having a reputation that God is there. According to Ezekiel, the little children are brought there, the women are there, and the old men, and the young men; they are all there; all in the wickedness! 

    RemIt says in Revelation 2: 23, her children will I kill with death. And of Babylon it says that her sin reaches to heaven. I suppose there could be nothing worse in the sight of heaven than spiritual fornication. 

    JTThat is what is in mind here; the prophet is shown things which are about to fall under the execution of judgment. Today our judgment is executed in withdrawal from these things  rigid withdrawal. It is a moral judgment, but the things are known. God shows them to us; we do not have to ferret out evil. 

    God shows us the things that affect Him, and calls us to be with Him in the judgment. Of course, as gathered to the Lords name in the recognition of the assembly, if evil shows itself in any way we are bound to investigate, in a priestly way. Hence if evil is found to exist, we have witnesses, and thus ground on which to move in judgment. 

    CHHWould 2 Timothy correspond as indicating our responsibility to exercise judgment in relation to what is in the house? 

    JTYes; the different kinds of evil are recorded in chapter 3, particularly. 

    APfThere are those who are marked out by the man with the ink-horn; would that be a remnant? 

    JTThe suggestion is that we are to be able to determine those that are immune from this judgment. So that 2 Timothy is, pursue righteousness, faith, love, peace, with those that call upon the Lord out of a pure heart (2 Timothy 2: 22). The suggestion is that you can locate such; you can discover them; and withdrawing from iniquity is in keeping with the thought of judgment here. We do not do violence to people who are in iniquity; we leave them. God will deal with evil in His own time. Our position is a moral one; we act on the ground of withdrawal, but, on the other hand, we are to discern those who are calling upon the Lord out of a pure heart. It is not now that they have a mark in their foreheads; it is a question of what is in their hearts, and you must get near to them to discern that. 

    ARIs the mark on the forehead a result of what is inward? 

    JTIt would be, as indicating the work of God, but you must get near to people to discover what is in their hearts. Jehu said, Is thy heart right, as my heart is with thy heart? 2 Kings 10:15. That is the way it works out today, by getting near to people and finding out where they are. Otherwise, many may come in amongst us whom we may have to sorrow over later. 

    CAMJehu did not shake hands with him until he was sure. He extended his hand on the basis that the other mans heart was right. 

    JTQuite so. Well, then, our chapter goes on to say, And the glory of the God of Israel was gone up from the cherub, whereupon it was, to the threshold of the house (Ezekiel 9: 3). That is, God is moving; the whole position is made plain. Attention is called to the brazen altar; the place where Christ bore the extreme judgment of God on account of sin. And now God is moving; leaving the house, and so the passage goes on to say, and he called to the man clothed with linen, who had the writers ink-horn by his side; and Jehovah said unto him, Go through the midst of the city, through the midst of Jerusalem, and set a mark upon the foreheads of the men that sigh and that cry for all the abominations that are done in the midst thereof. And to the others he said in my hearing, Go after him through the city, and smite: let not your eye spare, neither have pity Ezekiel 9: 3 - 5. There are many who would be inclined to listen attentively to what is said to this man with the writers ink-horn, who is going to relieve some of judgment, but they would recoil from the idea of judgment, and no doubt that is why Ezekiel says, in my hearing, as we have noticed; And to the others he said in my hearing, Go after him through the city, and smite: let not your eye spare, neither have pity. Slay utterly the old man, the young man, and the maiden, and little children, and women; but come not near any man upon whom is the mark; and begin at my sanctuary (Ezekiel 9: 5, 6). 

    FNWPeter speaks of the judgment beginning, from the house of God 1 Peter 4: 17. Would these men who come and stand beside the brazen altar be such? 

    JTYes; those with the slaughter weapons. But first they stand where there is a judgment of sin, 

    according to God. They stood beside the brazen altar. It is the standing testimony to the judgment of God. At the present time this should be maintained; indeed, it is, to some extent at least, in our care meetings and our assembly meetings convened for the purpose of dealing with sin. All this is in keeping with the brazen altar. 

    ACDoes the man clothed with linen appear at a certain crisis? Daniel, at the end of his book, speaks of a man clothed in linen who was able to give a definite answer to the prophets inquiries. 

    JTI think the idea of being clothed in linen is that you are qualified. The Lord said, Let him that is without sin among you first cast the stone, John 8: 7. If we execute assembly discipline, surely it implies that we ourselves are judging the thing, and not only the particular matter in hand, but everything like it; that we are thus morally clear. The man clothed with linen represents what God can approve and use in this service. It is a question of holy discrimination. The executors of the judgment follow this man with the linen garment, for discrimination is most important, else we might execute judgment on persons who are not guilty. This is quite possible; the question as to whether the facts, stated as to a given person, are so or not, comes up frequently amongst us, and it is important that there should be the state amongst us that is represented by the man in linen, with a writers ink-horn, who is able to discern a person that is immune. 

    WB-wIt is said in verse 11 that the man with the ink-horn came back and reported the matter. Is that a good feature? 

    JTYes, and he said, I have done as thou hast commanded me Ezekiel 9: 11. It is a finished matter. The chapter outlines the whole matter, and what you have just quoted is the finish of it. The matter is reported; it is all settled in heaven. 

    WB-wSo that when a case comes up before the general meeting, it is, as it were, reported, and the brethren can judge according to the facts. 

    JTHere all is done as divinely commanded; that is the true basis for judgment. 

    AFMIs not the attitude of Ezekiel a good one? He says, while they were smiting, and I was left, that I fell upon my face, and cried, and said, Ah, Lord Jehovah! wilt thou destroy all the remnant of Israel in thy pouring out of thy fury upon Jerusalem? (Ezekiel 9: 8). He felt things; that is another feature according to God. 

    JTYes; and you have a counterpart of that in chapter 11, when Pelatiah died; And I fell down on my face, and cried with a loud voice, and said, Ah, Lord Jehovah wilt thou make a full end of the remnant of Israel? (Ezekiel 11: 13). It is surely right that we should feel things; God, I think, values that and honours it. 

    RemThere does not seem to be any alleviation here. 

    JTYou mean on account of Ezekiels feelings? No; that is to be noticed; there is no alleviation. This book says that though these three men, Noah, Daniel, and Job, should be in it, they should deliver but their own souls by their righteousness (Ezekiel 14: 14). The severity of Gods judgment is stressed, but it is all on the principle of perfect discrimination. The evil is shown; God Himself takes part in showing it, and the judgment is on the ground that the thing is manifest. 

    QuesMoses says, And now, if thou wilt forgive their sin ... but if not, blot me, I pray thee, out of thy book that thou hast written. And Jehovah said to Moses, Whoever hath sinned against me, him will I blot out of my book, Exodus 32: 32, 33. Is that not the point: every one must bear his own sin? 

    JTQuite so; that is stressed in this book. 

    WB-wPelatiah, whose death is recorded in chapter 11, was a prince supporting the wickedness. His death is Gods government. 

    JTThat is right; personality, in a bad sense, is seen in chapter 11. The names of two princes are given: And the Spirit lifted me up, and brought me unto the east gate of Jehovahs house, which looketh eastward; and behold, at the door of the gate were five and twenty men; and I saw in the midst of them Jaazaniah the son of Azzur, and Pelatiah the son of Benaiah, princes of the people (Ezekiel 11: 1). These represent the public men of Jerusalem. The book of the Acts brings such before us too, as also the epistles; certain men of distinction, in a bad sense. One of these, Pelatiah, died; that is, God discriminated against him. Ezekiels sorrow did not alter that. But God went on immediately to speak to Ezekiel about his brethren. It is as though God said, Never mind these distinguished men; it is your brethren that you are to think about. 

    WB-wWould these men be paralleled in Herod in Acts 12, who was eaten of worms? 

    JTJust so. There are many mentioned in the Acts, but he is an outstanding case of one who came under the judgment of God, and we have similar instances in the history of Gods government  weakening the power of evil until it is finally dealt with. 

    ABPDoes the execution of this judgment fit in with the straight feet and the straight going of the cherubim? 

    JTQuite so; there is no discrepancy on that side; everything is infinitely accurate Now in chapter 10 we have a most interesting set of facts, which require to be followed very closely. The matter outlined in chapter 9 is reported and finished in the last verse. In chapter 10 we read: I looked, and behold, in the expanse that was over the head of the cherubim there appeared above them as it were a sapphire stone, as the appearance of the likeness of a throne. And he spoke unto the man clothed with linen, and said, Come in between the wheels, under the cherub, and fill the hollow of thy hands with coals of fire from between the cherubim, and scatter them over the city. And he went in in my sight. And the cherubim stood on the right side of the house, when the man went in; and the cloud filled the inner court. And the glory of Jehovah mounted up from the cherub, and came over the threshold of the house; and the house was filled with the cloud, and the court was full of the brightness of Jehovahs glory (Ezekiel 10: 1 - 4). 

    Now, this is most interesting, for God is acting Himself, and one cherub is singled out. We have been speaking of personality, but now we have a cherub acting, but the man with the linen is also here, and he is invited in, and told to fill the hollow of his hands with coals of fire from between the cherubim, and scatter them over the city. Now he is not discriminating in favour of the persons with the mark; it is the same man that we saw earlier, but he is now engaged in a general act of judgment, which would show how we are to be usable, as God may need us. He is a man who is fit to be called in to the inner circle of things, and to be used in a general act of judgment over the city, but in doing so he is to take the coals in his hands; that is, he is a feeling man; he feels, himself, what he is doing, for the palms of ones hands would feel coals of fire. It is not like the tongs which are used in Isaiah 6. The seraphim there did not feel the heat of the coal, but this man takes them in the palms of his hands; and he is a useful man, for, as we have seen, he is discriminating, and he can be used for judgment, and he feels what he is doing. 

    WRIn Luke 24 the disciples were directed to remain in the city of Jerusalem until they were clothed with power from on high. Similarly to what you have said, this stay in the city would tend to effect in them right feeling and judgment in view of their service. 

    JTYes; they were to stay there until they were clothed with power from on high. Jerusalem was a guilty city, and they were to stay in it, as if to become fully aware of the actual conditions which existed in it after the death and resurrection of Christ. But if they are to represent the Lord, an accurate knowledge of conditions is not enough; they need the clothing from on high as well. They get that in the coming down of the Spirit. 

    CNWould the two positions of this man refer to the end of the dispensation; that he had been marking those who were immune from the judgment; now he takes the fire and scatters it? 

    JTYes. It would now seem as if the time has come for general application of judgment. When Stephen was put to death it would seem as if all the apostles should have left Jerusalem. When they persecute you in this city, flee to the other (Matthew 10: 23), was the word, but the apostles did not leave. The saints generally did. But later there was a great number, as the elders say to Paul: Thou seest, brother, how many myriads there are of the Jews who have believed, Acts 21: 20. The destruction of Jerusalem was near: are they really immune? Has the man clothed in linen marked their foreheads? Scripture somewhat reflects on this condition. It mentions no support from them for Paul in his last visit. The epistle to the Hebrews urged them to leave the camp  had they done it? If not, as applied to that time, the scattering of the coals indiscriminately over the city would suggest that there was no provision for them. 1 Corinthians 11 points to the danger of christians who do not judge themselves, being judged with the world. If the fire is scattered by a feeling man, a man who would have discriminated if he could; if he scatters the fire indiscriminately, what does it mean? If there are those belonging to the Lord there, they are judged with the rest. If I stay in an association that is contrary to God, I am judged with it. Of course, the Lord will take all His own with Him when He comes for the assembly, but in the meantime they are morally under judgment: their salvation will be so as by fire. They will be of that class. 

    RemThey were enjoined to flee to the mountains, as Jerusalem was encompassed with armies. 

    JTQuite so; those in Judaea, and those in the midst of the city were to depart out of it. 

    CHHCome out of her, my people, that ye have not fellowship in her sins, Revelation 18: 4. 

    JTThat is in keeping with the direction in Hebrews 13: 13, to believers among the Jews, to go forth to him without the camp. 

    QuesSo in receiving anyone now from christendom it is necessary to be more discriminating than was the case a hundred years ago? 

    JTJust so; conditions have greatly changed for the worse, and continue to grow worse. 

    ANWThis man of whom we read is personally the same as he was, minus the ink-horn; he still has the linen. 

    JTThat would mean that the time for the ink-horn, with its corresponding discrimination, has gone. We should be concerned that we are amongst those who have been marked. We see this man with the mark, and that one; why have not I such a mark? This searching matter should be thus faced. If one has not been marked by the man clothed with linen, he will be judged with the world. 

    QuesWould you say it is a serious matter for christians to be linked up with systematised religions, because of what is foretold in this scripture? 

    JTI think this chapter shows the exercise of undiscriminating judgment. The fire is to be cast over the city; he would not do it if it could be avoided; the judgment is felt in the palms of his own hands. 

    RWSThe Lord says later, I have scattered them among the countries, yet will I be to them as a little sanctuary in the countries whither they are come (Ezekiel 11: 16). Is that where they should have been  in the little sanctuary? 

    JTThat is what those outside, having a remnant character, come into. They are in view throughout. In chapter 11 the sanctuary has a very distinct place. It is peculiarly interesting because of Ezekiels lamentation; he cried with a loud voice, and said, Ah, Lord Jehovah! wilt thou make a full end of the remnant of Israel? And the word of Jehovah came unto me, saying, Son of man, it is thy brethren, thy brethren, the men of thy kindred, and all the house of Israel, the whole of it, unto whom the inhabitants of Jerusalem say, Get you far from Jehovah: unto us is this land given for a possession. Therefore say, Thus saith the Lord Jehovah: Although I have removed them far off among the nations, and although I have scattered them among the countries, yet will I be to them as a little sanctuary in the countries whither they are come. Therefore say, Thus saith the Lord Jehovah: I will even gather you from the peoples, and assemble you out of the countries where ye are scattered, and I will give you the land of Israel. And they shall come thither, and they shall take away from thence all its detestable things and all its abominations. And I will give them one heart, and I will put a new spirit within you; and I will take away the stony heart out of their flesh, and will give them a heart of flesh; that they may walk in my statutes, and keep mine ordinances, and do them; and they shall be my people, and I will be their God (Ezekiel 11: 13 - 20). 

    That is the position; the remnant is to come in for the full divine consideration, and all this comes out in relation to Ezekiels concern about the death of Pelatiah. Jehovah says, it is thy brethren, and He shows what they are coming into. 

    JSIs God establishing a new covenant with the people of Israel here? 

    JTIt has that character, only it is the remnant, and it seems to be an answer to Ezekiels wail because of Pelatiah, the prince, who died. 

    GMacPSorrow occasioned by the governmental dealings of God would fit us to have part in these gracious provisions for the remnant. 

    JTThat is right. What is said about the remnant here is, you might say, what the saints enjoy now; that God takes those on who are truly the remnant. 

    ARPerhaps like Philadelphia, do you think? 

    JTVery much like it; it is brotherly love. It is the thought of brethren: thy brethren is repeated in the text as if the Spirit of God is calling attention to that word. 

    RemIt seems to be a private matter now  little sanctuary  and fits in with Johns gospel where the Lord says, Come and see. They went therefore, and saw where he abode; and they abode with him that day, John 1: 39. It is in a limited way, but very precious. 

    JTQuite so; God Himself is the little sanctuary. Think of God coming down to be that! How touching that is! And then we ought to see, before closing, that the glory leaves entirely. The description of the vision here varies somewhat from what we have earlier. Instead of an ox, there is a cherub. It is not an earthly position; it is more elevated, more the heavenly side in chapter 10. The glory is departing, but departing in that upward way. It is heavenly power and movement; we read in the end of chapter 11: And the cherubim lifted up their wings, and the wheels were beside them; and the glory of the God of Israel was over them above. And the glory of Jehovah went up from the midst of the city, and stood upon the mountain which is on the east side of the city. And the Spirit lifted me up (Ezekiel 11: 22, 23). The prophet is taken off to Chaldea again; so far it is a finished matter now. The matter of chapter 9 was finished and reported; and now this is a finished matter. The glory has departed, and now the prophet is among the captives and tells them all the things that Jehovah had shown him. This would include what he and they were to come in for. Thus they would be strengthened and encouraged through the prophet. 

    QuesWould there be an inference in the little sanctuary that the glory has returned to the remnant? 

    JTWell, in the presence of God you get everything. What more could you see than what God is? 

    FNWWould the sanctuary at Jerusalem, where the judgment began (Ezekiel 9: 6), correspond with Sardis, a name that thou livest, and art dead Revelation 3: 1; and the little sanctuary, with the name of my God, and the name of the city of my God Revelation 3: 12, in Philadelphia? 

    ].T. Yes; it is good to link those passages with the scriptures before us. Revelation 3: 12 contains the greatest things, and it is said to one man  an overcomer. 

    JSWhere would you say the departure of the glory is indicated in the New Testament? 

    JTFinally from Jerusalem; I suppose it would be in Acts 7. The death of Stephen, I think, was the finish, really. Stephen saw the glory of God. He saw it above  the heavens were opened upon him, and, the passage says, he saw the glory of God, and Jesus standing at the right hand of God, Acts 7: 55,56. That was the transfer from Jerusalem to heaven, and henceforth Jerusalem is in principle given up. Although the apostles went on there for a long time after Stephens death, Jerusalem on earth was superseded by the heavenly Jerusalem. 

    JSDid Stephen in his intercession at the golden altar stay the judgment for the moment? 

    JTWell, he asked that his death should not be laid to their charge, but I think the testimony in Jerusalem was morally finished; according to the Lords direction, the apostles should have left it. The Lord had told them that if they were persecuted in one city to flee to another; the saints generally went out, 

    but the apostles remained. God, of course, went on with them, but henceforth the energy of the Spirit is seen elsewhere. 

    JSI suppose you see it in principle in Peters word: Save yourselves from this untoward generation Acts 2: 40. 

    CHHWould the fact that the throne is seen above the cherubim be to justify the throne? Judgment is to be justified in all this! 

    JTJust so; the majesty of the throne is maintained in all that happens. The actions of the cherubim are in full keeping with the glory which is seen leaving Jerusalem; it is going up. I think Stephen shows us where it went to; now it is in the assembly; it was already there from Pentecost, but still connected with Jerusalem, but now there in a peculiar way through Pauls ministry. 

    ARWould Ezekiels return to those men in captivity be like the book of Revelation, sent by the Lord Jesus to His bondmen? I was thinking of what a time they would have going over all this with Ezekiel, for it would seem that he told them about it. 

    JTWell, if you were to ask them, they would, no doubt, speak of good meetings in Chaldea as listening to Ezekiel going over these things. As a good Levite, he would not give them all at once. Spiritual ministry is in part. The little sanctuary would imply that the remnant is on the way now to the full thought of Gods purpose. What is said implies that they are to be brought back to their own land, and His law is to be written in their hearts, so that we have the great prospect of the return to the land, and the fulfilment of Gods mind. But it is striking that God starts with the remnant in view of ultimate recovery and blessing in the land. 

    WB-wThe truth we have today, in the epistle to the Ephesians, for instance, brings us back to the land by the Spirit, does it not? 

    JTWe ought to touch it in our assembly services. 

    RemThere would, no doubt, be a condition necessary among the captives for the communications made through Ezekiel. 

    JTWhat has been said from Jeremiah helps in this matter; that those who have gone out in the captivity are the good figs, as submitting to the government of God. This would indicate a state in them enabling them to value what Ezekiel would present to them. 

    CHHIs the thought of God being a little sanctuary like the thought of the latter glory of the house being greater than the former (Haggai 2: 9)? 

    JTYes. If God is with us the glory is with us; it is a question of expansion. We need to make room for Him. John 14 says that one believer who keeps Christs word may be an abiding place for God; here God says He will be to them a little sanctuary. That is what God can be to us. How comforting, especially for any in apparent isolation! 
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    EZEKIEL 10 (JND 38)

    Ezekiel 10

    The Cherub of Ezekiel is not properly the government of God at Jerusalem  there we see the Cherubic faces fixed on the ark of the covenant, and made of one piece with the mercy-seat  the tranquil, hidden, righteous Throne of God. Here it is the supreme and sovereign Throne of God in all the world. A Spirit which goes, and actually is manifested by a whirlwind coming out of the North, and visits Jerusalem, where the Lord (not the Cherub) stands on the threshold. He has left the throne. It is nothing less than the government of heaven and earth, or from heaven, the earth if you will. The government was above the heads of the Cherubs, and the throne above the firmament. This was superior, so to speak, to the habitual Throne at Jerusalem, though the same Jehovah. But then the Lord quits Jerusalem, and takes His place in this public and indefeasible sovereignty, of which, while in the rebellion of will, the enterprises of Nebuchadnezzar, etc., even were but the expression. Antichrist, it is true, is another thing  there it is a defiance from the earth, Satan being cast down who gives his throne to the beast. 
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    TABERNACLE CONDITIONS (JT 27)

    Exodus 25:8; Mark 9:2 - 9; John 14:23; Ezekiel 11:14 - 16

    My thought is to speak about the tabernacle, and particularly to show how the truth set out in it applies at the present time. 

    It is a very great conception, I may remark  greater than the temple. It is the mediatorial idea, conveyed in a system. The mediatorial idea is in the temple also, but in a more limited way. The tabernacle represents the divine thoughts of God approaching man and of man approaching God, so that it conveys the idea of a dwelling  a thought which holds under all circumstances, as I hope to show, even in circumstances such as those in which we are, and it runs into eternity. According to the word in Revelation, the tabernacle of God will be with men and He will dwell among them and be their God, showing that what took place in the wilderness will run through into the eternal state. 

    God had intimated His wish that there should be a sanctuary in which He might dwell among His people, and so I have ventured to connect the passage in Ezekiel with the subject because it brings out the place that brethren hold. In the next chapter to the one I read (chapter 12) we have the idea of captives and captives baggage, pointing, as I apprehend, to the present time, as it does also to a later day in Israel. Chapter 11 is what is found amongst the brethren, not captives baggage! Chapter 12 represents the general mass of profession in which there is not wanting the captives baggage. The marks of captivity are upon Christendom in all its divisions and subdivisions; you will find there an abundance of the captives baggage; it may be well-made baggage, too, but it is of man, and it belongs to the captivity, that is to say, Christendom has come under the influence of this world, it has become captive and necessarily in its exile requires baggage suited to the land of its captivity, for the world has its own requirements, and the captive needs his baggage. Whereas the brethren stand apart. I hope to come back to this thought, but only refer to it now to show the connection. 

    I desire first of all to say a little about the tabernacle as it was originally set up. The great feature in Exodus is dwelling, and so the tabernacle is filled with the glory; it is the divine dwelling-place, anointed in every part of it, for God will have it in its completeness. Before it was anointed, every part of it was brought to Moses, item after item was brought to him, and he, as it were, passed it  saw and beheld that they had done it as Jehovah commanded  and then blessed it. It was then set up and anointed in every part of it with the holy oil, and then it was filled with the divine glory. It was the complete setting out of the tabernacle as set up in every detail according to the mind of God  nothing wanting, no discrepancy in the least degree, and as anointed God comes into it and dwells in it. We have therefore presented to us the tabernacle from the divine standpoint in Exodus, suitable for God, the residence of His glory. 

    In Leviticus the idea is mans approach. God sets out first His own requirements (and He never lowers His standard), and these are fully met, and as fully met, He honours the system by dwelling there. In Leviticus He speaks from it to man, inviting men to approach. Leviticus is from that point of view, and hence the great place of the priesthood in that book. It is a question of the holiness of the place. God would be approached, He would have us draw near, He would have His people near to Him, for He loveth the peoples Deuteronomy 33:3! Love abhors distance, and so He would have His people near to Him, and according to His glory and His majesty. 

    When we come to Numbers, we find God speaking to Moses in the wilderness of Sinai in the tabernacle. Now it is the tabernacle as capacitated to be in the wilderness, to be with us in every circumstance. It is so constituted that it can be with us in every circumstance, and not only that God can be with us Himself, but with us in His ordered abode. He says, so to speak, I will be with you, but I will be with you tabernacle-wise. The first speaking we have in Numbers is in the wilderness of Sinai  in the tabernacle but in that position. Jehovah spoke to Moses in the wilderness of Sinai in the tent of meeting Numbers 1:1. This really suggests a most touching thing; He is to journey with them morning, noon, and night, week after week, month after month, year after year, for the whole period of the wilderness. A most affecting reference, for in all their affliction he was afflicted Isaiah 63:9. God Himself was with His people, but He was with them tabernacle-wise. The wilderness involves suffering, hence when the tabernacle was set up and anointed, the princes of the people approached with their offerings for the dedication of the altar  the altar being typical of suffering. In Leviticus the altar is anointed seven times, in Numbers it is dedicated by the twelve princes of Israel  dedicated, meaning that the saints, viewed in their spiritual wealth and understanding, recognise unitedly what is involved in the wilderness position  that is suffering. It pointed to our Lord Jesus Christ becoming Man, and suffering. There could be no tabernacle without that; its bases were of silver; as we have often remarked, redemption must underlie it; the sufferings of Christ must be undergone, if God is to be with His people in the wilderness. You see, therefore, how Christ becomes endeared to us as we apprehend the position in Numbers. The dedication by the princes shows what an apprehension they had, at least typically, of the sufferings of Christ. And perfect unity prevailed. I need not go over it, it is a long chapter, 89 verses, at the end of which it says that Moses went in to speak to God, but we read, then he heard the voice speaking to him (Numbers 7:89), as if to convey Gods appreciation of the wealth of Israels expression in regard of the sufferings of Christ. And so He spoke to Moses. Where did He speak from? He spoke from off the mercy-seat; He said virtually, What is expressed in your offerings enables Me to be with you, it enables Me to speak to you. This dispensation is marked by mercy, for it is according to his own mercy he saved us (Titus 3:5); so that the mercy-seat is the basis of the position of this dispensation, and God speaks from off it. But further it adds, the mercy-seat which was upon the ark of testimony (Numbers 7:89)  the latter referring to the Person of Christ; God speaks in relation to that, and then from between the two cherubim. 

    Thus you see the position in Numbers implies that the saints, in the power of the Spirit, have come to recognise the altar; there is the united recognition of the value of the altar, which speaks of Christs sufferings, and God recognises that and speaks. He ever speaks where these conditions exist in any measure, and the speaking covers the whole dispensation. There is the mercy-seat, the ark of testimony  the Person of Christ  and the cherubim of glory, which refers to the government of God, the majesty of God; divine speaking, at all times where these conditions in any measure exist, covers the dispensation. So we have the whole truth implied in the way God spoke to Moses on that memorable occasion. And then it says Moses spoke to Him; God makes it plain in His speaking that we may speak to Him. Christianity is marked by the word of God and prayer  God speaking to men and men speaking to God. Now these three books, I think, set out the divine thought in the tabernacle, and I want to connect it all with the position on the mount of Transfiguration in Mark, so that we may see how the type took form in a spiritual sense. The Lord said, There are some of those standing here that shall not taste death until they shall have seen the kingdom of God come in power Mark 9:1. We are not told how many there were in the company addressed, but whether there were many or few, there would be, if they at all followed what the Lord had intimated, a challenging as to who would be so privileged. Am I to be amongst them? When it is a question of sovereignty who can tell whom God will choose? And so there were six days elapsed during which these exercises would necessarily continue, and during which the persons would be challenging themselves, if they at all valued what the Lord indicated. 

    At the end of these six days He selects Peter, and James, and John, and takes them up with Him to a high mountain apart, and He is transfigured before them. There is represented there material for the great spiritual tabernacle, the true tabernacle which the Lord has pitched and not man Hebrews 8:2. It was not to be of this creation, we read, it was a different creation, the material is different; it comes, as it were, out of heaven. We need, dear brethren, to think a little more about new creation: the true tabernacle which the Lord has pitched and not man (Hebrews 8:2), a better and more perfect (Hebrews 9:11) one, as it is said, in connection with which He came. And as He Himself and these three came down from the mount, you can see, as it were, the tabernacle coming down  Jesus alone with themselves, for that is how it reads. Mark is the only one who gives it thus. Christ came down (according to Hebrews) in connection with the greater and more perfect tabernacle; it was to be wholly new and heavenly. We need to understand that it is spiritual, that it is pitched by the Lord  Lord meaning God, the Jehovah of the Old Testament brought into the New; God has pitched it. 

    When the Father revealed certain things to Peter, He was pitching it; He revealed to Peter that the lowly Man with whom he had to do was Christ the Son of the living God. It is in that connection that the tabernacle is pitched; it is spiritual. And so to Paul, He revealed His Son in him that he might preach Him as glad tidings amongst the nations. It is the divine doing, it is wholly spiritual, and the material is selected in a sovereign way. So that the six days having elapsed, they are taken up and He is transfigured before them and His garments became shining, exceeding white as snow, such as fuller on earth could not whiten them  a suggestion of what is not of this creation. Moses and Elias appeared and they were talking with Jesus. They appeared to Peter, James, and John, and Peter introduces the idea of the tabernacle. The Jews had it, and he had what they had in mind, but although he was already in possession of the Fathers revelation according to the gospel of Matthew, he talked about three tabernacles, one for Christ, one for Moses and one for Elias. But he did not know what he said, he know not what he should say. He was not in accord with the revelation. And so a cloud appears  pointing back to the wilderness  and a voice out of it saying, This is my beloved Son: hear him. It was as if to say to Peter: There is only one tabernacle, and you are to learn about that from the One beside you  My Son. You cannot get any light about it elsewhere; hear Him! And so in the ministry of Christ there is the unfolding in word of the tabernacle  He unfolded it in word. But the cloud appeared over them and the voice out of it to them as to Christ, and they looking around saw no one save Jesus only with themselves. 

    Thus we have, beloved, as the Lord comes down with those three from that glorious scene of light into this world, the tabernacle, as it were, coming down from heaven. What unfoldings from the words of that blessed One to these three men and to others! As the numbers would increase and increase the material was to be the same  it was not of this creation. It is the better and more perfect one in connection with which Christ came, for He is indeed Himself the builder of it; it is wholly according to Himself, so that Peter, and James, and John were to be brought into accord with what they saw on that holy mount. As Peter said, We have not made known to you the power and coming of our Lord Jesus Christ, following cleverly imagined fables, but having been eyewitnesses of his majesty ... being with him on the holy mountain 2 Peter 1:16 - 18. He had thus learned the significance of Jesus alone with themselves. The tabernacle had been set up, he had part in it and he was of it. He would put off his own tabernacle, that is, his mortal body, he said, but he was part spiritually of a better and more perfect tabernacle in connection with which Christ came, and which remains. 

    I want now to show you what John 14 implies, namely, that the privilege is available in the most reduced conditions outwardly in which the saints may find themselves. It corresponds, I believe, with the passage in Ezekiel. Earlier the Lord had said. He that has my commandments and keeps them, he it is that loves me; but he that loves me shall be loved by my Father, and I will love him and will manifest myself to him John 14:21. That is one thing  the manifestation of Christ. It means that I get some idea of the pattern, and I get that on the principle of obedience  that is to say, my release from the captivity and the captives baggage is in keeping His commandments. His commandments become the way out, the way back. One would love to say that to all the Christians  the true Christians in Christendom  that release from captivity and the captives baggage, is in humbly submitting to the commandments of the Lord. If you say to me, Where are they? they are in the Scriptures. The first and second epistles to the Corinthians I would specially mention as embodying the commandments of the Lord for His people, and the second epistle of Timothy for the present time. In these you will find embodied His commandments, and having them thus and keeping them, you will find the way out of your captivity and release from the captives baggage. And then the Lord will manifest Himself to you. Would you not like to get a view of Christ? He says, I ... will manifest myself to him John 14:21. If you get a glimpse of Christ you will say, The land of my captivity and the captives baggage do not agree with that! A manifestation means that you see Christ and you therefore understand the pattern; and things must be according to the pattern. 

    Judas (not Iscariot) says, Lord, how is it that thou wilt manifest thyself to us, and not to the world? (John 14:22) and the Lord answered, If any one love me, he will keep my word, and my Father will love him, and we will come to him and make our abode with him. It is not my commandments now; this supposes you keep His commandments and that He has manifested Himself to you; you have got the divine idea, you have seen Him, and now it is a question of His word, what He says; just as it was on the mount at the outset, Peter, James, and John  the potential material for the tabernacle  were to hear what He said. It is a question of what He says, and not what anyone else says. Turn a deaf ear to what all others say. How much has been said I need not comment upon; books that have been written from the time of the Fathers down to the present time are myriad; you do not have to read them. But the words of Christ, we are to keep these. Hence, dear brethren, the recovery in our days has directed the people of God to the Bible. The more you look into it the more wonderful it is; the wisdom with which it is written, the way in which it has anticipated the needs of the saints of God in every circumstance is marvellous! You turn to the Bible, it contains the word; the Holy Spirit in you makes it living, makes it to your soul the veritable word of Christ, nothing less than that, just as if He were speaking directly to you; the power of the Spirit makes it the disclosure of His mind, of the mind of God. That leads you to look around. You say, I have obeyed His commandments, but now I see more than that, I see that the Lord has spoken many things, a wonderful range of things is in His word! I see that His word provides for a dwelling-place for God. If I read in Ezekiel, I see that God can make Himself a little sanctuary to His people. Think of that, beloved friends! Yet will I be to them as a little sanctuary in the countries whither they are come. God can be that to you. The word enables you to see that, and so the Lord says, If any one love me, he will keep my word, and my Father will love him, and we will come to him and make our abode with him. Now look at that! If any one love Me. He had said before, He that has my commandments and keeps them, he it is that loves me (John 14:21), that is to say, your love is proved by the keeping of His commandments and that results in a manifestation. But now He puts it, If any one love me, he will keep my word (John 14:21). It is an advanced position. As loving Him you not only read the Bible, but you regard the word of Christ and keep it, and in keeping it the tabernacle condition comes about. The word purifies you, it sets you right in every relation, it adjusts you, it enables you to see what is suitable to God, for the word of Christ has the glory of God in view, and what is due to God in view, a dwelling-place for God here, so that it purifies you in every relation and adjusts you and you come in for tabernacle privilege; the Father and the Son come, not to visit you, but to make their abode with you. You may say, My circumstances are extremely small. Never mind, the book of Numbers implies that God goes with His people wherever they go. In all my going about with all the children of Israel 2 Samuel 7:7. During all the time that I walked with them, He said to David, I never asked them to build me a house; He was content to go with them as dwelling in a tent. God patiently and graciously abides with us as those who keep the word of Christ as loving Him. So, dear brethren, in the day of smallest things (and we are in a day of small things) everyone who loves the Lord and who keeps His word comes in for tabernacle privilege  the dwelling of the Father and the Son with him. 

    Now this leads to the thought of brethren, for in Ezekiel 11:15, as well as in John, we have developed the idea of the brethren. In Ezekiel you have a man who cared, who had feelings about things. A certain calamity occurred, a certain man died suddenly, and Ezekiel said to Jehovah, Wilt thou make a full end of the remnant of Israel? Ezekiel 11:13. He felt things. These are the men whom God takes account of, those who have spiritual feelings, who sigh and cry for the abominations that are done. Hence the word to Ezekiel is, Thy brethren, thy brethren, the men of thy kindred. What about them? The inhabitants of Jerusalem say to them, The land is ours; you go away from Jehovah. Is there not that at the present time? Are there not those who assume proprietary rights to divine territory and exclude others? There are, and God feels it, and resents it; hence the captivity and the captives baggage. He says, Thy brethren. We may transfer that to the gospel of John, which speaks of the brethren of Christ, His kindred, wherever they are scattered. He says, Yet will I be to them as a little sanctuary  a little one, in keeping with the circumstances, nevertheless He is there as really as He was in that glorious setting up of the tabernacle according to Exodus. I will be to them as a little sanctuary. There is something peculiarly precious about it, I will be to you a little sanctuary. We have to be content with small things, but never let us forget that the quality is equal to the beginning. What we have is equal to what they had at Pentecost  no less than the Father and the Son making their abode with us. 

  
    THE CONTINUANCE OF THE WILL AND SERVICE OF GOD (JT 86)

    Ezekiel 11:16; Nehemiah 8:9 - 12; Acts 16:25 - 32

    The object in reading these scriptures is to bring out how the will of God and the service of God may be carried on in spite of the most difficult circumstances in which the Lords people may be found. In 2 Timothy we are told from the outset the difficult character of our days. Difficult times shall be there, 2 Timothy 3:1 not are here, but shall be there, and they have come, so difficult that many hesitate to go on on account of them. Whereas these scriptures among others show that this attitude should never, and must never, be taken up by us. Not only the will of God, in the ordinary sense of the word, but the service of God must be carried on. Of course the service is included in His will, but the expression will of God may be used, and rightly used, as less extensive than the service of God. The will of God is made much of by itself: The world passeth away, and the lust thereof: but he that doeth the will of God abideth for ever, 1 John 2:17. Can we assume that there are those who will abide for ever who do not in a practical sense do the will of God? It would be very precarious to labour under such an assumption. Normally a christian seeks, yea loves, the will of God. As he develops in the truth he discovers the difficulties, not only externally, but internally. Many suffer from the latter more than the former, and hence the necessity for that wonderful analysis of Romans 7, so that we may see how our internal difficulties are dealt with by God so that they should not hinder us in our progress. 

    As we master the analysis of Romans 7 (not only the verbal description of it, but what corresponds with it inwardly) we say with thanksgiving, I myself with the mind serve Gods law. That is the point reached; and no one is worthy of the name of christian who has not reached that point. I myself  a peculiarly individual experience. It is a resolve as before God, having mastery over the mind, that great faculty which God has given to us, and the resolve is to use it for the doing of the will of God, the serving of Gods law, whatever that may be. Thus one sets out on his career as a christian in the full sense of the word; he is in accord with Christ, who said that He delighted in the law of God  delighted in it: it was in His heart. And so one proceeds; it is not an irksome path, if you delight in it; there is nothing irksome in what you delight in. And all the divine Persons are available to help, so that there can be no slackening or complaint. 

    We have, further, the renewal of the mind; it is kept fresh. So that the path, the outlook, is inviting as thus viewed, and we prove that good and acceptable and perfect will of God. There is nothing at all in these statements to discourage, but all is inviting, normally. So that the believers path shines, as we read in Proverbs, more and more until the day be fully come. Proverbs 4:18. It is not far off. 

    It is a most attractive path, that is the path of the will of God. Nothing really, dear brethren, is more to be coveted than the sense of being pleasing to God. We can understand that such a path as is indicated in Romans would not entail impossibilities. Our scriptures show that the will of God may be carried through in the midst of the greatest difficulties, what the Spirit of God speaks of as difficult times shall be there. 2 Timothy 3:1. We say, Difficult times are here. There never was a day, I believe, of more difficult circumstances than ours. 

    First, in Ezekiel we get what God is to one in the path of His will  a little sanctuary. God can be that. A big sanctuary too, of course, but He comes down to what is common with us, our littleness. We constantly hear such expressions, sometimes perhaps not too sincere; but however little we may regard ourselves to be, God says, I can be just as little. The power of compression in divine Persons is one of the most interesting things in Scripture. Time would fail to enter into that subject, but the ark of the covenant suffices to remind us of the power of compression in divine Persons. One would hesitate to use the language of Christ, that the Spirit uses in the psalms as to Him. They are written for us, for the spiritual mind to feed upon, and no one can really be little according to the will of God save as nourished by that food. As one of the greatest servants, Paul, said: Less than the least of all saints. Ephesians 3:8. I confess I can hardly understand Paul saying that, nor do I profess to understand the Lord Jesus saying prophetically in Psalm 22:6, I am a worm, and no man. I speak with the greatest reverence in quoting that passage, but think of Him saying that, think of the power of compression to feel such smallness and yet God over all abstractly! 

    So that this passage in Ezekiel is intelligible, as God says, Yet will I be to them, those who were scattered abroad in all countries, as a little sanctuary in the countries where they shall come. The suggestion is most touching, as indicating what God can be to us. Time would fail, again I say, to touch on what God can be to His people, whether individual saints or many together. It is a great thing to have in mind day by day what God can be and proposes to be and promises to be to His people, and this is one of the most interesting touches, that He can be a little sanctuary to us. How many of Gods people are scattered and have no thought of a sanctuary at all, perhaps excusing themselves that they are too far away from the meeting places of the saints where God is worshipped, and they content themselves in distance. But God says, I will be something to you if you cannot get to where the saints are, as is contemplated here, scattered ... among the countries, away from Gods sanctuary so loved by Ezekiel, and all the saints. God says, Wherever you are, I scattered you, I know where you are; wherever you are, I will be that, a little sanctuary. So that you will never fail to have means of worshipping Me. I can come down to your littleness and be a little sanctuary to you. 

    Many other things, as I said, might be added. I only touch on this to show how God provides for us in the maintenance of His will and service in these difficult days in which we are, and I read in Nehemiah just to point out how this principle was realised and carried out in his day, for instance. In Daniel, too, it was carried out in Shadrach, Meshach and Abed-nego, Daniels contemporaries. How a saint like Daniel, separated from his people, scattered ... among the countries as it says in Ezekiel, opens his window three times in the day, not once or twice, but three times, showing the thoroughness of the matter in his mind: His windows being open in his chamber toward Jerusalem, he kneeled upon his knees three times a day, and prayed, and gave thanks before his God, as he did aforetime. Daniel 6:10 He did the will of God. He served God, and we are told that he continued until the days of Cyrus, which is a suggestion of continuing for ever. 

    Daniel would suggest to us how we may go through. The point is to get through, not in any way, but in a divine way according to the will of God. So we find in the book of Ezra that they set up the altar because of the enemies; that is, the enemies afforded difficulty, great difficulty, but instead of hiding in the dens and caves of the earth as others had to do they set up the altar of God! You might say that altar would not stand a cannon ball. Of course not. But faith is not reckoning on those lines at all. What faith is reckoning on, as the will of God is done, is the protection of God that is there. That is the thing. Let it be armies and navies unparalleled, dear brethren, the will of God is going through. And the example here is that in spite of the enemies, these returning saints in Ezra set up the altar. Where? Anywhere? No, on its base, according to the will of God. Not anywhere. They are not now scattered in the countries, they are in Jerusalem, they are where the altar base is, and the altar is to be set up. And that is what it is today, meaning that we sacrifice. The will of God requires sacrifice, and that is the idea of the altar. 

    And then they proceed to carry out the requirements of the months of the ecclesiastical year, the spiritual year, for that goes with the will of God. Not the lunar or ordinary conditions here, but the spiritual year. That belongs to God; He has His own year, and they betake themselves to that year, and they hold the feast, the set feast of the Lord. They might have said, The time is not yet for these things, we have not got a house, the house is not yet built, or even the foundations of it laid. But the altar is there, the sacrifice is there, the hearts of the saints are manifestly in the thing. And hence the feast of tabernacles is held. The feast of tabernacles means, among many other things, that we love one another, we want to be near each other, in our houses, wherever we may be. Distance is abhorrent to love. The feast of tabernacles affords the opportunity for the exercise of love. And they had that feast, and all that entered into that feast, and the sacrifices; and the new moons, too. The new moon is not determined by man or his laws down here; it comes round in its time; as the sun rises, so the new moon comes in its time. 

    Well now, further, the building of the wall was another matter of great importance. The angel Gabriel tells Daniel that at a certain time in seventy weeks the street of the city and the moat or trench (or whatever it was that protected the city  possibly something more suitable for protection than a wall) should be built again, even in troublous times. Daniel 9:25. In troublous times. We discern what these things mean, dear brethren, as we are in the circumstances ourselves. How much have I built in troublous times? How often one might excuse oneself and say things are so difficult with me. God says the defence of Jerusalem, the moat or whatever it was, and the street of the city would be built in troublous times. The thing must be done. 

    And so Nehemiah has his part in all this, in the days when they had a sword and the implement for building at the same time, the enemy ridiculing them, ready to pounce on them at any moment without notice, but the building went on and went on, and it was completed! It was a question of the will of God, whatever the difficulties. 

    And then as to the passage read in Nehemiah I also wanted to point out the importance of brethren fulfilling the will of God and maintaining spiritual cheerfulness. Continual depression is no testimony to God. And so the ministry of the word is another thing that comes into these meetings that we have in different parts of the world. These meetings are seen in principle in this chapter. Ezra is the leading brother, and there are a certain number of brothers on his right hand and on his left hand. He is supported, which is a very important matter in these meetings. They are not a one-man affair. God is pleased to give a lead, and He is also pleased to give support. So you have two groups of brothers supporting the minister, supporting Ezra. And then the governor himself, Nehemiah, is joining in, not assuming to be a leader, but just a helper. A very happy thing when a distinguished man does that as God so orders it. 

    Well, that is what we get here. We read in verse 9 that Nehemiah and Ezra the priest the scribe, and the Levites, said unto all the people, This day is holy unto the Lord your God; mourn not, nor weep. And it goes on to say, For the joy of the Lord is your strength. This is an important passage for holy convocations such as the present. It is not a time for depression or sadness. There are times for these things. There is a time for everything. But what is in mind now is the positive side of our position, what God affords us in the way of joy. He says, I am full of joy. The joy of the Lord is your strength. See what He does for us! He imparts that spirit to furnish us inwardly, to strengthen us and fit us to face the chilly blast of the north wind. We need it. It is not simply that we get instruction in these meetings. The point is that they are holy convocations in which God has pleasure and He imparts His own joy, the positive side of our position. 

    We were speaking recently about the silver trumpets in Numbers, how certain alarm blasts were to move the camps forward towards the east and the south; that is the positive side of things, the bright, cheerful, expectant side of things. Why should we not revel in it; God would have it so. God disengages Himself in these meetings to have part with us in joy. He loves His people; He loves them near Him and has positive joy in them, and He says, I want you to be in this. And that is what Ezra preached in Nehemiah 8. They were weeping and mourning, but it was not the time for it. There was positive blessing, and they needed to be furnished to go out into the chilly atmosphere. The passage goes on to say, So the Levites stilled all the people, saying, Hold your peace, for the day is holy; neither be ye grieved. And all the people went their way to eat, and to drink, and to send portions, and to make great mirth, because they had understood the words that were declared unto them (verses 11,12). 

    They were positively enjoying the thing  God Himself embracing the occasion and imparting His own joy in His people to them! And the day was holy; there was no lightness, no natural lightness, which often marks these occasions, but holiness. These occasions are holy, and light talking and jesting are not convenient, to say the least. 

    Well, this important occasion in Nehemiah 8 might be called a Bible reading; that is what it was. Ezra read aloud, supported by other brethren, and they all heard; the Levites and Nehemiah, the governor, coming into it to enjoin the people to be heartily glad. These are positive things. The blast of the trumpets in the wilderness says, Move towards the east; that is hope, that is joy, the prospect of the coming in of God. And presently in that movement room is made for the tabernacle. And what does it mean? It means that there are conditions for God. That is not in weeping and sadness, but in gladness, in the hope of His coming and all that is involved in that. God says, I can come in there, it suits Me. And hence the next movement brings the sanctuary. So that we have Gods dwelling place in the sanctuary, where He is approached under these circumstances. It is a question of the testimony moving out and the saints moving out in a positive way towards the east and towards the south, enjoying Gods gladness of heart in His people. 

    Now I would speak of the two men in the scripture in Acts 16. Here are two men in the jail at Philippi, and in that position  perhaps the most trying circumstances, almost comparable with that of Shadrach, Meshach and Abed-nego, they carry on first of all prayer, the prayer meeting; that is not allowed to slip; secondly, the praise meeting, and that is not allowed to slip; thirdly, the gospel meeting, and fourthly, the Bible reading. All these (the latter, of course, is in the house of the jailor) are maintained in the most difficult circumstances. That is what I especially wish that the dear brethren here would have in mind, so that our hands should not hang down and we should not say, The time is not yet. One often hears such things. Only lately one has heard the remark, Too many meetings. Well, of course that is a possibility. But I have not experienced any such thing as too many holy convocations. If I say that, what does it mean? It means that I want to stay at home, perhaps, or maybe it is an outing. Understand, dear brethren, I am not whipping anyone, but see how readily we slip into these things and allow prayer to lapse. Maybe I am in a hurry to get to business in the morning and I neglect the reading with my family and the prayer. It is allowed to lapse without a conscience. Various excuses, of course; I must be there, or complaint will be the penalty. But then where God is working there is always a getting up early. Energy is needed. Get up half an hour earlier to have Scripture reading and prayer with your family. It may be we have a heavy Monday and do not go to the meeting for prayer! Well, they had a heavy day here, you know, but they prayed. And in prayer, they praised. That is, they had a worship meeting, a praising meeting. Heaven was not robbed. The jail did not rob heaven of its due. Why should I allow something to deny heaven of its due, to deny God of His due? These men are examples. 

    And then again, here is a man convicted of sin, and he says, What must I do to be saved? Never was a more concise and striking answer given to a repentant soul than was uttered by this voice in prison, Believe on the Lord Jesus and thou shalt be saved, thou (second time) and thy house. The man was in Pauls heart and Silas heart. Believe on the Lord Jesus and thou shalt be saved, thou (again) and thy house. That second thou is the basis really of all these things in the household. Thou  the man is saved first, and then the household is brought in, showing how these men were superior to their circumstances and said just what that man needed. He had a house, and he was to be saved by himself first and then saved in relation to his house, and so he was. He ... rejoiced with all his house, having believed in God. 

    And then fourthly, as I said, the word of the Lord, the Bible reading. It is the same thing. It is the Scriptures. The word of the Lord is to bring in from the Scriptures ministry conveying the authority of the Lord in the house, for that is what was needed. They knew exactly. So that heaven was not robbed, and the man was saved and his house instructed in spite of the difficulties. 

    There is no time to say more, but we are living in difficult times, but urgent. The more the difficulties, the greater the urgency to be up and doing. The will of God must go though, and His service must go through, and we must go through, for he that does the will of God abides for eternity. 1 John 2:17. 

  
    DIVINE WRITING AND THE MATERIAL EMPLOYED (JT 90)

    Ezekiel 11: 19; 2 Corinthians 3: 2; Revelation 3: 12; Revelation 19: 12, 16

    I would like to speak a little, dear brethren, about divine writing and the material employed. 

    You all remember the introduction of divine writing in Exodus, and the material employed. At first it is evidently material provided by God, but the first tables being broken the second were hewed out by Moses. Moses acquired a great place with God, his place with God being greatly enhanced by the circumstances immediately following his descent from the mount when he found the idol which the people had made in their idolatrous state in the absence of the mediator. They immediately turned aside and the calf is made. Moses looked down on the tables of the law that were broken, shattered beneath the mountain, a position and circumstance suggestive of defeat; but Moses intelligently does it, at least Moses by the word of God goes up again. He acquires a great place with God, he increases in favour and honour with God  so that God puts it upon him in view of the second writing to hew out two tables like the first, which he did. The word is Hew for thyself Exodus 34:1 pointing to what is on our side. Moses is the mediator on our side as he goes up, and on Gods side as he comes down. He went up the second time with material for God. That comes to every heart as to what there is in it for Christ. There is a challenge for our hearts as to what there is in them available for divine writing. 

    So I venture to link up these scriptures, the first showing plainly if there is to be anything available in our hearts for writing God has to be there, taking away the stony heart, that is what is natural to us. I have no doubt that the stone primarily used indicates that. The second are put almost immediately in their place. How hard they were after all the gracious service of Jehovah! They turned aside and they even professed no regrets. 

    Sometimes young people turn aside  and old ones, too  to the world, relinquishing their privileges, denying Christ His place, His rights, without one pang. They go off merrily, it may be to the worlds amusements. It may be they can tell something of Christ  the Man who led us out of the land of Egypt. They say we do not know what is become of him. They sat down to eat and drink, and rose up to play. People go off merrily into the affairs of this world, forgetting the bondage, having no feeling of regret or sorrow that they have shut their hearts against Christ. We wot not what is become of him Exodus 32:1. 

    Such was the hardness of their natural hearts, and our natural hearts are just what Israels were; so that if there is to be a change, God has to make it, and He is making changes constantly in human hearts. The human heart is the area or theatre of His operations for the moment. 

    What you find is that God intends to set up something in a locality. He will open some heart; if there is no heart opened in the locality, we need not expect anything for God or for Christ. The Lord opened the womans heart at Philippi to attend to the things spoken by Paul Acts 16:14  not only the heart that listens to the gospel, but the heart that turns to the things spoken about Christ, that is a very rare heart today. The great mass of christians  I am not accusing them  do not attend to the things spoken by Paul, they speak of Paul and others, but what we get at Philippi is that a heart is opened by the Lord to attend to the things spoken. It is a divine operation, I may say a sovereign operation, but operating in the moral sense, so that sovereignly from the very stones He could raise up seed to Abraham. Moses understood. So that if the Lord is operating in us, it is in a moral way, and in recognition of our responsibility. 

    He opened Lydias heart, precious fruit of grace; and so in Ezekiel He takes away the heart of stone, God does it. Just a natural heart, but the natural heart tested. Why should it be called a heart of stone? If God tests it what is it capable of? He tested the heart of man then, and He is testing us all the time. It is in the provocation that the test comes, that brings out where the heart is. And so it is in 2 Corinthians because it deals with this matter. The epistle is a second one. A second letter usually effects something, and confirms what the first epistle made. So that what lay dormant at Corinth is now brought into evidence. There had been a hard-hearted state of things there. They had written to Paul about questions among them, and he answers them. That is those who can answer questions should never grow weary of receiving the letters. 

    Moses sat all day long to hear Israels difficulties. What a task Moses had! Jethro arrives with the wife of Moses and the two children; Moses goes out to meet him, and greets him at the tent door, as he should: and the next day he sat down to judge Israel. That is the position. What an advantage for Israel to have a Moses who could do that. He was king in Jeshurun. He was the law-giver, but he patiently served the people. 

    The Lord has furnished the assembly in this way, provision made for every question, but the Corinthians did not mention the things that were most urgent, showing the hardness of heart. The very first thing that he challenges them with is something that they omitted in their letter  that is divisions  it was not simply that they had divisions, the fact that they existed was shown by the house of Chloe. Then he goes on to say, Each of you says, I am of Paul, and I of Apollos, and I of Cephas, and I of Christ. It showed their depravity and shame. There were divisions among them. 

    One of the most interesting things in the service of God is a change of heart, Gods work coming into evidence. A brother has been self-willed, and we visit him, he has much to say from his side. There is no change of heart, it may be he is rebellious and hard. Presently the word of God strikes his heart. What a change! As with Job, he put his hand on his mouth. When God takes the matter up with Job, He brings the greatness of the testimony before him, but he needs more. God is not content with that, He goes on to enforce the testimony: not the testimony we have, but the testimony in creation. 

    In Corinthians the apostle alludes to a letter of commendation, he did not need to carry a letter of commendation, some of them thought he did. That is to say the idea is reducing, the enemy was at work in causing the reducing, in discounting the things spoken by Paul. Pauls heart had been greatly affected by the covenant; a heart that Christ could write upon, yes, a heart that He could write the Corinthians in. Written in our hearts, the change is sure to show itself, dear brethren, how could it be otherwise? Christ has a place in my heart, but the evidence of it is the place the saints have in my heart. If there be any good, anything of good report, however little, speak of these things. That is the point he mentions, not simply that he did have them in his heart, but he had them in his heart in such a way that other people knew he had them in his heart. Do other people know that I love this one and the other one? Do they know that I love them? The Lord knows, and I may know, but that is not the point. It is the expression of it. 

    If I say I love my brethren, and they do not love me, the question with me is, am I lovable? If I claim your love I must be lovable, there must be something to love. They were treasures in his heart. Think of what the saints are. Are they not worthy of the greatest place you can afford? They had it with Paul. He says they were written not with ink, but with the Spirit of the living God. It is a question of what was living in their hearts, the saints coming under the influence of the Spirit of God. They are impressionable, the work of God had made them that, fleshy tables of the heart. The heart is the seat where God can work  not intelligence, but intelligence is all right, if I had not intelligence I could not take in the word of God. So that taking the things that the Lord brings to us, written or oral, with the Spirit delineating in His own way, they are understood by those who have the Spirit. 

    The book of Revelation makes much of writing. With regard to the overcomer I may say that in every locality in which the saints are there is something to overcome, to be pursued. There are many things, but there is always something specific, and that is for us to find out. It may affect me more than others, that is for me to find out. 

    If I am an overcomer in any locality, I am a leader  every overcomer is a leader. Speaking of Mary of Bethany, she was an overcomer in the town. I may have to overcome something, perhaps in my husband, or my wife, it is what tests me most  that is the thing. Mary was an overcomer at every point as far as we can see, so that as an overcomer she could lead. When she heard that Jesus had come to town, she moved. Martha came and told her sister, The Master is come, and calleth for thee John 11:28, and when she heard that she went out and others followed her. You say that is a small matter, they were only Jews, we do not know whether they were converted or not. 

    They follow her, she wept, and they wept, and when the Lord saw that she wept and they wept, He wept. She was an overcomer, she loved the Lord. She is attacked again, and she makes no complaint. 

    That is the point I want to suggest at Philadelphia  the overcomer. The Lord says that He would write upon the overcomer in that church. The overcomer, I said, becomes a leader and sure to be followed  every spiritual person in the place will recognise him. He is not the man who knows most, knowledge puffs up, but love edifies. In Genesis intelligence comes on the sixth day, living souls on the fifth day. Affection comes first, a regulated affection of course. Love builds up. The man who builds up is the man who loves the Lord, and loves the saints. That is something that is sure to be observed, building is sure to be seen, love builds up. The overcomer is sure to be a leader. 

    The Lord in Simon the Pharisees house, says, Seest thou this woman? Luke 7:44 God is working in her heart  she showed it by her service to Jesus; she is an overcomer in that house, it was a terrible atmosphere. Sometimes we need such atmosphere. Sometimes one may have to get up and minister, to serve in the presence of people who are hostile, that woman did it, and the Lord said she did it well. 

    That is the idea, beloved, so that here the Lord puts the overcomer forward. He has material for writing on, and for writing the most wonderful things. I will write upon him the name of my God. What an impression! She loved much, she got it from God. Every one that loves has been begotten of God, and knows God 1 John 4:7. Which God? His God. My God. For God could write that. Let us think of being material on which the Lord can write that. 

    Then the name of the city of my God ... which comes down. The overcomer understands  he is one that understands the heavenly city, one who understands the teaching of Hebrews  the city of the living God, heavenly Jerusalem Hebrews 12:22. 

    In the twentieth century if you look abroad on christendom, on the cathedrals and other things, there is nothing new. The church of stone and mortar, and all the paraphernalia which goes with modern times is not new. The overcomer at Philadelphia understands what is new  something different  entirely of God, beautiful to Him. What is of the Spirit of God is recognised as something new  something different  new Jerusalem  and also my new name I will write upon him. The Lord in His wondrous grace and love has secured material in subjection, which He can employ, on which to write these wonderful things. Not now in the heart  it is a question of what is public, answering to what is in the heart. 

    We have a writing for the Lord Jesus in chapter 19, the inscrutable and the scrutable. First is the name written, we are told, which no one knows but Himself. The Spirit is calling attention to the Person of Jesus  what is known and what is unknown  the inscrutable. No one knows the Son but the Father  who He is is outside the range of man. This is a tribute to the glorious greatness of His Person. In fact He says No one knows the Son but the Father Matthew 11:27. But this is something written. If you look at that writing, is there an interpreter? If I look at the writing on the wall of Belshazzars palace  it is not understood by him, but it may be interpreted. What may be interpreted is not inscrutable. But it comes out a heavenly and public thing. No one knows but Himself. Of no creature can it be said. 

    There is a white stone given to the overcomer in Pergamos on which He writes a new name, which no one knows but he that receives it. 

    But this name written on Him who is called The Word of God is inscrutable, no one knows this name but Himself. 

    Then there is the name written upon His garment and upon His thigh. Garments denote circumstances about Him: what a glorious scene! But now it is a name perfectly intelligible to us (verse 16)  King of kings, and Lord of lords. We are living in days of abominable mixture, the iron and the clay of the great image seen in Daniel. The Lord would save us from it, we need to be saved from it. We need to judge our own hearts in regard to what is pressing in any locality. We need to be overcomers, otherwise the devil finds time and places to overcome us. It is most necessary to read this writing, the name on the garments and on the thigh; and His glory coming out of it. The place of power, the thigh is strength. King of kings, and Lord of lords. 

    Dear brethren, in the coming day there will be most interesting writings on every overcomer. I will write upon him the name of my God, and the name of the city of my God, the new Jerusalem, which comes down out of heaven, from my God, and my new name. 

    And the Lord comes down Himself. First there is the name which no one knows but Himself, inscrutable: and then that intelligible to us, which reflects back on the era of gentile domination. Roman empires have risen and fallen. But of His kingdom there shall be no end. He is King of kings, and Lord of lords. 

  
    DIVINE IMPRESSIONS (JT 96)

    Ezekiel 11: 19, 20; Revelation 3: 12

    The setting of these scriptures is in relation to a returned remnant of Gods people, and I have read them because they suggest an impressionable state brought about by God, so that He is able to impress them indelibly, and to make the impressions readable. 

    I bring these scriptures forward because of the shallowness (not that I am accusing anyone) which marks those of us whom God has sovereignly brought back from Babylon. There is a great want of material which God can impress indelibly, and impress so as to be readable, moreover, upon which He can write, or Christ can write (for that is the way it is put in the New Testament), the very greatest things. He would have us to be dealing, dear brethren, in these great things, and we shall be, as heart work becomes effective. 

    And so I read from Ezekiel because he has that in mind. If you read the chapter you will observe that he alludes to the time when God will bring back Israel, gathering them out of the nations. But He proposes to have them really, not merely in outward profession as of old, but real, and if God is to have us really He must have us heart-wise; there must be heart work. And if there is to be heart work there must be a heart other than the natural. God said that He would take away the heart of stone and give them instead a heart of flesh; this should be perfectly intelligible to us from the use made of it by the apostle Paul in writing to the saints in the city of Corinth, where impressions were taken on that were evidently of a shallow nature. Much was made of what they had externally, in everything ... enriched in him, 

    in all word of doctrine, and all knowledge ... so that ye come short in no gift, 1 Corinthians 1: 5 - 7. But what heart work? And so, as they were touched by his first letter, he could speak a little to them about fleshy tables of the heart. 

    In doing so he formulates a sort of balance sheet, giving them all the credit he can in chapter 7 of the second epistle. There were many debits, but he would balance the account as much as possible by all the credits there were, and what he alludes to is heart work, repentance and tears, and vengeance against evil. He would balance the account. The Lord does these things for us so as to set our hearts at rest with Him. Who but He could enumerate all the credits! May I not say He minimises the debts and magnifies the credits. There was much in the way that the apostle reserves for later, for the last two chapters, the last chapter particularly. Terrible debits against that company. Let no one think that he can escape, for the Lords vigilant eye passes over every gathering and detects where the real obligation lies. But it was creditable so far, and he gives them credit collectively. It was a matter of heart work; there was repentance according to God which was never to be repented of. 

    And so he can speak of the fleshy tables of the heart upon which the writing could proceed; upon which He can use, not only the finger, but the Spirit of the living God. The material was such as could bear the indelible impress of the Spirit of the living God. And this reminds me, dear brethren, of the difference between the time of the return of the captivity and of the initial history of Gods people, whether in the Old Testament or the New. At the outset there was broadcast testimony, as illustrated in the parable of the sower, the seed fell on different kinds of soil as found on the earth. As if God was testing everything on earth found in the nations, as He did. Whatever there was was tested by the word, and only one soil is fruitful permanently. Now that is not what marks the close. What marks the close is not a broadcast testimony. There is no need again to test out the roadside, and the thorns, and the stony ground. That is all done. But the finished matter, christendom, is the testimony to that. We need not spend our time, dear brethren, in that. It is a question now of heart work, of quality, of that upon which impressions may be made by the Spirit of God that are to remain (for of what value are they if they do not remain?)  and that can be read. They are not blurred, the very greatest things are to be read, as I hope to show. But God will make the best use of what there is; that is what I would specially call attention to, and I had in view the ministry of the apostle John. 

    He has a way of bringing every little bit, and every big bit, of the work of God in and making the most of it. It is he alone who tells us about Nicodemus. He was found asking questions of the Lord, and it was clear that, although he was a teacher in Israel, he did not know the ABC of spirituality. He came to Christ in the night, asked Him questions and listened to Him; he never showed one iota of opposition to Christ, great man though he was. He listened to Jesus. He was found in the council, his own spot; he did not give that up, but he had received some little impression of Christ and he lifted up a feeble voice, as it were, and from an unsuitable position in the council, in favour of Christ. And when I speak of Christ, beloved, it is what is here by the Spirit that draws out the opposition. Whatever little bit of Christ there is, never speak against it. Johns ministry indicates that heaven notices that, and so Nicodemus comes in well at the end. 

    And so in many other instances in Johns ministry, for we have things in his record that are not found elsewhere, which are just included in order that we might understand, in a time when his ministry specially revives every little bit as well as every big bit of the work of God, that all is taken account of and usable. We do not want to have our good evil spoken of; whatever little bit of good there is, let it be available so that it can be brought into the great writing material of God, so that He might write, and write the very greatest things upon us. We cannot afford to miss this, dear brethren; it is too great, too solemn to pass by. 

    And so I have referred to the overcomer in Philadelphia; that is what the verse alludes to which I read. You will find, in confirmation of what I have said, that Paul, in his second letter to Timothy, stresses the idea of life, not public order, not that that is cancelled. Nothing lapses really. Whatever God has brought in in His precious holy thoughts is maintained in some way in spiritual power. So that 1 Timothy does not lapse, it stands, but what is needed to maintain it is life. What he stresses is life. He refers to it at the very outset, the promise of life he was in the hope of it indeed. Which God, who cannot lie, promised before the ages of time, Titus 1: 2. Life is the real thing. Life is never to be theoretical; it is always real. That is the great point with John. 2 Timothy links on with Johns ministry, assuring the maintenance publicly of 1 Timothy in the testimony of it. 

    And so in Philadelphia there is the outcome of all these things, for we have to understand the book of Revelation in its symbolical significance. It is a book of imagery. At the outset a blessing is offered to those who read and keep the things that are written. So that we are to understand, we cannot afford to miss the blessing. It would be interesting to follow up the word blessing in Revelation, and see what a rich heritage there is that accrues to the reading and understanding of the things, and to the keeping of them. He is an overcomer. One of the greatest principles of the book is overcoming, hence the additional promises of blessing that are accorded to the overcomer in the different assemblies. Now the most casual reader of chapters 2 and 3 will notice that the overcomer of this assembly, Philadelphia, has the greatest blessing. It refers to our own time, and I urge upon you, dear brethren, to be alive to this. Let us not miss what there is for us. This assembly has the only promise to the overcomer involving writing upon himself. The overcomer in Pergamos has a stone on which a name is written, but it is on a stone, a white one; only on the Philadelphian overcomer personally is there any writing. 

    Now this is a very interesting and important fact, that I should be, and you should be, material upon which the Lord Jesus can write the very greatest things. And this material must be heart material, not external order, not mere intelligence. Writing is not in the head. I mean it is on the person, on him. 

    What a man he must be! What a person he must be! On him that overcomes, said the Lord, I will write upon him the name of my God. If we understand that spiritually we shall see that writing involves a moral process spiritually. God will use what there is and make the very most of it. I have no doubt that is what is meant in regard to the first tables; they were made by Himself and the best He could get. And the writing is by Himself, and that is perfect. But they were breakable, and they were broken. He used what was there, a solemn reference to the state of man as he was then. 

    The second tables were hewn out by Moses, typically this indicates that the Lord Jesus came in in principle in the meantime and He had material that would be unbreakable. And that is so; the second writing is typical of the Lord Jesus. And so Moses hews them out himself, bringing them up the mount. Can we not see, dear brethren, what the Lord Jesus has done in hewing out the tables Himself and bringing them up, so to speak? And then there is an ark of wood so that they can be contained. But God said, I will write exactly what I want, but the material is the sign of the Mediator, that is Christ as a Man. And at the end of this book of Revelation He Himself is written upon (Revelation 19: 16). 

    He would honour us by putting us upon that platform, the platform of impressionable material upon which God can write by His Spirit. So that the writing is obviously a moral process and that must be heart work. Hence Jeremiah tells us by the Spirit from the mouth of God that He would, in the new covenant, put His law in their inward parts. You cannot limit inward parts. Who knows the inward parts but God? He has made us, wonderfully made us; we have been curiously formed in the lowest parts of the earth. He knows every crevice of the inner parts. So that God can unqualifiedly put His law in there without any fear of it being damaged or adulterated. It is inner work that God is after now, and we do not want to miss it. I will put my law in their inward parts, Jeremiah 31:33. Very much like the Lord, He put it in there Himself, and magnified it, and made it honourable. He was the true ark of the covenant. The idea is trustworthiness, involving protection, and magnification indeed of the law, so that it did not become a dead letter. It was made a living reality in Christ. 

    But now we are brought to correspondence with that, even in a higher way than Jeremiah speaks, for the Spirit of God sheds abroad the love of God in our hearts. The inner parts are taken possession of in a most blessed way. There is no retrogression at all with the living God taking possession of the inner parts. The path of the just is as the shining light, 

    that shineth more and more unto the perfect day, Proverbs 4: 18. No man would ever say the former days were better than these. The Lord Jesus had not lost sight of the former days. They are maintained and, if I give them a place in my heart, all that was then is now, and more beside. So there is a moral process and that is the secret of the overcomer in Philadelphia, that he has gone in for greater things and is not content with the mere ABC of christianity (not minimising that, for the Lord is the Alpha and the Omega; we want to lose nothing). The overcomer in Philadelphia understands, he is a man that is the subject of the work of God in the heart in an inner way. 

    John understands that when the Lord says to Nicodemus, Ye must be born again. You must be born throughout, the whole man has to be dealt with radically. Otherwise there could be no material upon which God, Christ, can write the very greatest things. The overcomer in Philadelphia is a man who has gone in for things. God has brought wonderful things to light in our time. How are we dealing with these things, what use are we making of them? We have wonderful writings, but that is not the idea of material. The best paper made will moulder and disappear, but not the material that I am speaking of. We may take the light of God in a shallow sort of way, but light will not always stand by me; I need heart work, and food, too, for constitution. And the overcomer in Philadelphia has gone in for these things, wonderful things. And the overcomer is not going to let one thing lapse, he will say everything is for him. It is the inheritance of the assembly. 

    And hence the name of my God. What do you think the Lord Jesus means by that, the name of my God? What do you think Mary of Magdalene would say? She would say, I have heard the Lord Jesus use that very expression Himself, My God and your God. Would she ever forget those accents, those words? What the Lord said would be indelibly impressed upon her. That is the idea, that His God is our God. Does that not enter into the inmost part of the being, the inner part, as the scripture says; such a precious fact that His God is our God? But then the writing is the name of My God. Not simply the name of God, great and glorious as that name is; there is no greater name. There are those who assume that there is a relative inferiority in that name. No, there is no greater name than God over all blessed for ever. But here He is speaking as Man, He says My God; I will write upon him the name of my God. How could He do that? The idea is a moral process in the soul, by the change of heart, the fleshy tables of the heart taking the place of the stony heart that we have naturally. Think, dear brethren, of having that name indelibly written by the Lord Jesus. But upon whom? Upon the overcomer of this particular assembly. 

    Then He says, the name of the city of my God, the new Jerusalem, which comes down out of heaven, from my God. Think of that, the city of my God. Notice the frequency of the word my in this verse; let us get near to Jesus. He would draw us near as His companions. If He sends the message through Mary to His brethren, He would draw near to them, Come near to me as Joseph said (Genesis 45: 4). So that we should understand that word my. How He regards things. And what is this city of My God, the new Jerusalem, which comes down out of heaven from My God? What is this? Is it not that which the Lord is seeking to bring before us in our relations with one another? What the assembly is administratively, what it is maternally. What do we know about these things as administering a heavenly thing? And Jerusalem above is our mother. Need we be ignorant about it? 

    No, we need not. The teaching of it is abroad, and has been for one hundred years. The overcomer in the Philadelphian assembly would die for these things. It is the new Jerusalem which comes down from heaven from My God. It comes down, it is the glorious liberty which it has, it can come down; but the point is, it is from My God. 

    And then finally the Lord says, My new name. That is, He has got a new name. The Lord, I believe, has been greatly impressing on His people what is new. Not novelties, not that. Not imaginary things, but what is really new, that is to say, different. That is the idea, it is different. The name of Christ abroad, well, it is not new, it is public. As a matter of fact it has lost its power in the mouths and minds of unconverted people. The precious things that we get at the beginning are lost, they have become common. That is in the use of them in a profane way, the name of the Lord is profaned, has lost its power and character. The Lord Jesus makes everything new and fresh, for it is new, there is nothing about Jesus that is not new. The Lord Jesus brings in everything in living and spiritual freshness, and the overcomer understands, and hence the Lord can write  for that is the idea (there must be a moral process in us, for there is nothing but unsuitable material unless the Lord makes us suitable)  what things? His great and glorious things, the name of my God, and the name of the city of my God, the new Jerusalem, which comes down out of heaven from my God, and my new name. If we take these three things together I believe that sums up all that God has given to His people; all else is bound up in them. It is a question of the revelation of God and the assembly, which involves the Spirit and Christ. 

    These are the things, dear brethren, and the Lord Jesus is looking for the material, impressionable material on which to write these things. It is found in the overcomer in this remarkable assembly which the Lord addresses in a most unusual way, saying thou hast kept the word of my patience, and thou ... hast not denied my name. Behold, I make them of the synagogue of Satan who say they are Jews, and are not, but lie; behold, I will cause that they shall come and shall do homage before thy feet, and shall know that I have loved thee. That is the assembly, that is what the Lord has in His mind. The overcomer in that assembly understands, and hence the writing, and, as I said, it is indelible. 

    May God grant to us to go in for realities, dear brethren, because He is not mocked. 
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     6. Twilight  so in verses 7 and 12; used only in Genesis 15:17. It means, I doubt not, obscurity, thick darkness. 

  
    READINGS ON EZEKIEL (4) (JT 47)

    Ezekiel 12: 1 - 11; Ezekiel 16:1-8; Ezekiel 16:60-63; Ezekiel 19: 10 - 14

    JTThe section to be covered this evening is quite extensive and follows the record in the end of chapter 11, that the glory of Jehovah went up from the midst of the city, and stood upon the mountain which is on the east side of the city (Ezekiel 11: 23). It had left Jerusalem. These following chapters, therefore, are to be regarded in the light of that solemn fact; hence we have captives baggage referred to in chapter 12. The first thing to be considered, therefore, is the condition of captivity and what goes with it  captives baggage  which, in view of the facts given here, would be very poor belongings. 

    And then the next chapter speaks of the false prophets and prophetesses; elements which may be expected where the glory has departed. In chapter 14 the responsible element in Israel makes inquiry, and the state of things is said to be so bad that even such godly and honoured servants of God as Noah, Daniel and Job could but save themselves from such a state of things by their righteousness. Chapter 15 teaches that unless there is fruitfulness, profession is worthless  the wood of the vine is of no value save as it bears fruit. Chapter 16 outlines the moral history of Jerusalem as in relation with Jehovah; her unfaithfulness from the outset. She is to be caused to know her abominations. The reinstatement of Jerusalem is in prospect, too; it is a chapter of great length, bringing out the faithfulness and love of God, and the solemn fact that, in return, He received nothing but rebellion and corruption. The concluding chapters of our section, chapters 17 to 19, hinge on the disclosures of chapter 16. Chapter 17 refers to the Babylonish captivity. Chapter 18 shows that sins of the fathers are not now regarded as coming upon people, but each one is liable on account of his own conduct. Then the concluding chapter in this section (chapter 19) speaks of the dearth of rulers. The house of David has failed in rule: so that it hath no strong rod to be a sceptre for ruling (Ezekiel 19: 14). Then it says, This is a lamentation, and shall be for a lamentation Ezekiel 19: 14; that is to say, right feeling as to the whole position comes in at the end of this section. 

    CAMThe glory having moved from the city would give colour to the whole section? 

    JTThat is right; the glory had departed. So if we apply it to our own times, it would mean that God has left the public profession. He is no longer characteristically there. Throughout these chapters, provision is made for the remnant. In chapter 11, it says: yet will I be to them as a little sanctuary (Ezekiel 11: 16). But generally, the glory has departed, and these chapters have to be read in that light. 

    JSSo you would read chapters 12 to 19 into the history of christendom? 

    JTI think so. Viewed from the standpoint of the captivity, it typifies the world as captivating the profession, which has become just a phase of the world system  the Babylonish captivity. Hence it becomes a question of whether we carry captives baggage; are we captives characteristically? I am using the word baggage because that is how the New Translation renders it: And thou, son of man, prepare thee a captives baggage, and go captive by day in their sight; and thou shalt go captive from thy place to another place in their sight. It may be they will consider, though they are a rebellious house (Ezekiel 12: 3). The prophet acts the thing; he is a sign in that way. To act at all for God in a representative way, one requires to be priestly. And of course we know that Ezekiel was characterised as being such. He is introduced to us as the priest (Ezekiel 1: 3), and that thought runs through the book. The word burden has a somewhat varied meaning. Here it would convey the thought of word or prophecy. But it is something to be borne  a weight  and the prophet would feel it; we are told it concerned the prince in Jerusalem, and all the house of Israel that are among them Ezekiel 12: 10. The prince in Jerusalem would himself go forth as a captive, as, indeed, Zedekiah did, later. 

    QuesDoes the taking of this captives baggage refer to what is right, or rather to what is the outcome of the government of God? 

    JTIt refers to the government of God; to the humiliating spectacle of a prince, or king, and the people of Israel going forth in this way. 

    QuesYou do not suggest that in separating from evil we should pursue this line? 

    JTI would not like to be found with captives baggage. Those who have it are persons who are characteristically in captivity. Spiritual persons are not like that; they are dignified, according to chapter 11. They are said to be the brethren of the prophet, to whom God would be a sanctuary in their captivity; for while the government of God involved the captivity, and the spiritual in it would own this, yet I think that the baggage is an index to the spiritually sorrowful side of the position. 

    AFMIt would be very humiliating to Zedekiah to be deported with captives baggage, deprived of eyesight, to Babylon. 

    JTYes; to apply it today, it would be like the paraphernalia which is to be seen in the profession about us, as compared with what the saints had at Pentecost. What moral dignity attached to the early saints as in Acts 2! They were not in captivity! It was a new order of things in deliverance from the world. The same dignity in a moral sense attaches to those at the end, having the character of a remnant. 

    JSIs this an added burden put upon them in the government of God? 

    JTClearly; humiliation attaches to the position now, I think. If anyone is awakened to what is current abroad, he sees that the cathedrals and choirs and organs and paid ministers and other accompaniments and paraphernalia are just a mark of the world, a mark that the profession is in captivity. There is nothing of spiritual dignity about it. 

    ABPThe use made of possessions by the saints at the outset was apparently so pleasurable to God, that a lie in relation to it met with stern judgment. 

    JTJust so; and in Luke the Lords teaching would show that if we have temporal things, we are to use them in view of the future. The world uses money in view of the present, to add to self here, whereas the unjust steward used what came to his hand in view of the future; the Lord using what he did to teach us to use temporal things in relation to what is eternal. Luke speaks much of money, especially after chapter 15. 

    QuesWould this baggage be like the systematising of certain features of the truth, possibly to the point of naming it, such as the naming of denominations today? 

    JTYes; such names are marks of the world. 

    ARDoes the sign, which Ezekiel becomes, represent the faithfulness of God, appealing to Israel as a nation before they go into captivity? 

    JTJust so; it is a testimony to them beforehand; and nothing appeals to and affects one more, in reading the prophets, than the pains taken by Jehovah through His prophets, bringing things to bear upon the people from many different viewpoints; using so many different similes, and symbols; resorting to such a variety of things in order to get at them, so that they might judge themselves. 

    ANWSo that if they refuse to hear they are given opportunity to see. All this is to be done in their sight. 

    JTThe verse reads, In their sight shalt thou bear it upon thy shoulder, and carry it forth in the dark; thou shalt cover thy face, and thou shalt not see the ground: for I have appointed thee for a sign unto the house of Israel Ezekiel 12: 6. It is a characteristic of the captive. He is not showing himself He depicts the shame of such circumstances. 

    ARDoes Johns gospel fit in with Ezekiel, in that he employs signs? This beginning of signs did Jesus in Cana of Galilee, John 2:11. 

    JTQuite so. It marks his ministry. The other evangelists are marked by works of power  miracles  but John confines himself to the word sign in his gospel; and then in Revelation it is the same thought  Revelation of Jesus Christ, which God gave to him, to show to his bondmen what must shortly take place; and he signified it, Revelation 1: 1. It is presented by signs and symbols by His angel through His bondman John. Signs are a feature of Johns ministry. 

    QuesDo you regard this sign as partly ironic and partly right? Would the captives baggage be ironic, and the hiding, what the saints should be doing today? 

    JTThe whole thing is a sign as to what would mark an ordinary captive. It says in verse 7: And I did so as I was commanded: I brought forth my baggage by day, as a captives baggage, and in the even I digged through the wall with my hand; I brought it forth in the dark, and bore it upon my shoulder, in their sight. And in the morning the word of Jehovah came unto me, saying, Son of man, hath not the house of Israel, the rebellious house, said unto thee, What doest thou? Say unto them, Thus saith the Lord Jehovah: This burden concerneth the prince in Jerusalem, and all the house of Israel that are among them. Say, I am your sign: as I have done, so shall it be done unto them: they shall go into exile, into captivity. And the prince that is among them shall bear upon his shoulder in the dark, and shall go forth; they shall dig through the wall to carry out thereby; he shall cover his face, that he see not the land with his eyes. And I will spread my net upon him, and he shall be taken in my snare; and I will bring him to Babylon to the land of the Chaldeans (Ezekiel 12: 7 - 13). 

    What Ezekiel did as a sign, was just what happened to Zedekiah later; a most humiliating thing for a man of such dignity. Christendom in the same sense has become captive. The Roman power captivated christianity; that is what is meant. And all this baggage  this paraphernalia that we get today in the form of cathedrals and other things already mentioned  would correspond to the captives baggage. Spiritually the whole position is most humiliating and degrading. 

    JSIn Luke 10, the seventy went out as being free from every burden. 

    JTThey were to carry nothing. They had no captives baggage; they were representative of Christ. When I sent you without purse and scrip and sandals, did ye lack anything? Luke 22: 35. So that the more baggage we have of this kind, the more we show that we are subservient to the world. We have to comply to the worlds requirements. What belonged to the people in Jerusalem is now in Babylon. 

    JSShowing that the glory has been entirely lost sight of, and hence all these accoutrements are outside. 

    JTYes. That is the lesson in chapter 12, and then what follows would go with it. What followed upon the Romish captivity of christianity was false prophesying  a system of man-made ministry, especially from the time of Constantine. He himself had to do with the formulation of the creed. Think of the emperor himself having to do with it! The very councils were a testimony to the captivity of the church! Think of an unbaptised man  possibly unconverted  a murderer really  presiding at the christian councils! Thus in chapter 13, as I said, you have a system of false prophets and false prophetesses, too. Jezebel herself (Revelation 2: 20), was a false prophetess. 

    ARDid the judaising teachers introduce the idea of baggage, in trying to bring the saints back to circumcision? 

    JTI think that would be the thought. Under the Roman emperors there was complete captivation of christianity; and concurrently with that, there has been introduced the system of false prophecy  persons assuming to be prophets who are not prophets in the true sense. 

    JSIs not christendom today full of false prophets and prophetesses? 

    JTThat followed historically; chapter 13 presents that feature. The conditions are seen to be so bad that there is no hope. Jehovah would have spared Sodom for ten righteous persons, bad as it was; but there is no hope for Jerusalem here. If Noah, Daniel and Job were there, they could only save themselves by their righteousness. That seems to me to be very much like conditions under Jezebel. The position is given up. There is no hope at all. 

    RWSWhy is this ministry given to the captivity here? At the last reading, we noted that Ezekiel was in Jerusalem, but now he is taken back in spirit to Chaldea, and gives this ministry there; And the Spirit lifted me up, and brought me in the vision by the Spirit of God into Chaldea, to them of the captivity; and the vision that I had seen went up from me. And I spoke unto them of the captivity all the things that Jehovah had shewn me (Ezekiel 11: 24, 25). 

    JTThe captivity of Jerusalem had not yet actually occurred, so the people there were ministered to. It is a ministry to them, but calling attention to what is about to happen to the city. It is in vision, of course. 

    During the vision the prophet is transferred by the Spirit into Chaldea. Then the vision went up from him and he spoke of it to those of the captivity. The actual testimony of the prophet would reach all in this way. 

    It says, And the word of Jehovah came unto me, saying, Son of man, thou dwellest in the midst of a rebellious house, which have eyes to see, and see not, which have ears to hear, and hear not; for they are a rebellious house (Ezekiel 12: 1, 2). His ministry is to the rebellious house. In chapter 14 we have: And there came certain of the elders of Israel unto me, and sat before me. And the word of Jehovah came unto me, saying, Son of man, these men have set up their idols in their heart, and put the stumbling-block of their iniquity before their face: should I be inquired of at all by them? Ezekiel 14: 1 - 3. Here we are in the presence of the representatives of Israel  the elders. 

    CAMThe matter seems to become intensely individual; the citing of these men who could only save themselves, would seem to make it a very strenuous matter, and intensely individual! 

    JTYes; and I think that if we apply the prophetic part of this to the history of the assembly, we shall see how the captivity is followed by a system of false prophecy; by a ministry that is false, as seen in chapter 13; so we have in verse 8: Therefore thus saith the Lord Jehovah: Because ye speak vanity, and have seen lies, therefore behold, I am against you, saith the Lord Jehovah. And my hand shall be against the prophets that see vanity and that divine lies: they shall not be in the council of my people, neither shall they be written in the register of the house of Israel, and they shall not enter into the land of Israel: and ye shall know that I am the Lord Jehovah. Because, yea because they have seduced my people, saying, Peace! and there is no peace; and one buildeth up a wall, and lo, they daub it with untempered mortar  say unto them which daub it with untempered mortar that it shall fall; there shall be an overflowing rain, and ye, O great hailstones, shall fall, and a stormy wind shall burst forth. And lo, when the wall is fallen, shall it not be said unto you, Where is the daubing with which ye have daubed it? Therefore thus saith the Lord Jehovah: I will cause to burst forth a stormy wind in my fury; and there shall be an overflowing rain in mine anger, and hailstones in fury for utter destruction (Ezekiel 13: 8 - 13). 

    It seems to me, as having an application to our times or to the history of the assembly, that the captivity was followed by the establishment of a false system of teaching, both in men and women. Then in chapter 14 we have a condition that is so bad that no one can influence for good or save anyone but himself by his own righteousness. But they were building; there was a building going on in connection with that system, And lo, when the wall is fallen, shall it not be said unto you, Where is the daubing with which ye have daubed it? Ezekiel 13: 12. That, we might say, is over against the real building of the house of God by the Spirit. That sort of thing had gone on, and it is to be tested, and I have no doubt that God has brought one scourge after another in the history of christendom to bring some back to righteousness. So that the Saracens and the Mohammedans, for instance, were allowed to come in, in the public history of christianity to almost overrun christendom. God, in faithfulness, allowed that, in order to bring some to repentance, as it says in chapter 13: Therefore thus saith the Lord Jehovah: I will cause to burst forth a stormy wind in my fury; and there shall be an overflowing rain in mine anger, and hail-stones in fury for utter destruction. And I will break down the wall that ye have daubed with untempered mortar, and bring it down to the ground, so that the foundation thereof shall be discovered; and it shall fall, and ye shall be destroyed in the midst thereof; and ye shall know that I am Jehovah (Ezekiel 13: 13, 14). 

    It seems to me that there is a remarkable analogy there to what has transpired in the public history of christianity. 

    QuesWould the words, untempered mortar, used to hold the parts together, be in contrast to the idea of tempering in 1 Corinthians 12: 24, But God has tempered the body together? 

    JTThat is the contrast. This untempered mortar is the false thing; it is very much like the slime that was used for mortar at the building of the tower of Babel. It is the same sort of thing that goes on here. It is the whole Babylonish system that has been built up, according to the history we have, since the captivity by the Romans; there is the false system of teaching and the building attached to it, and then the terrible scourges that have followed, which are premonitory of the final judgment. 

    JHEHow faithful of God to bring the wall down, to discover that the foundations were not right! 

    JTYes; 2 Timothy 2: 19 speaks of the firm foundation of God that stands. That is in contrast to this foundation that does not stand. 

    JSWould the untempered mortar be like the doctrines of today that cannot hold the sects together? 

    JTThat is the idea; the so-called councils and the hierarchy and all that kind of thing which was designed of man to hold things together; but God brought scourge after scourge to show there is no true foundation, and presently the whole thing will be destroyed. I think it is well to see that, and then the terrible consequences which follow in chapter 14; the state of things being such that men like Noah, Daniel, or Job could only save their own souls. They could not have done so much as could have been done in Sodom in Abrahams time. 

    QuesDoes the plain of Ono, referred to in Nehemiah, enter into chapter 14  the idea of compromise? 

    These elders sit down and try to find out what is the mind of God. 

    JTIn a certain way, for they are not judging themselves. They are, no doubt, under pressure. And there came certain of the elders of Israel unto me, and sat before me. Ezekiel 14: 1. They are ready to listen to the prophet. And the word of Jehovah came unto me, saying, Son of man, these men have set up their idols in their heart, and put the stumbling-block of their iniquity before their face: should I be inquired of at all by them? Therefore speak to them, and say unto them, Thus saith the Lord Jehovah: Every man of the house of Israel that setteth up his idols in his heart, and putteth the stumbling-block of his iniquity before his face, and cometh to the prophet, I Jehovah will answer him according to this, according to the multitude of his idols: that I may take the house of Israel by their own heart, because they are all estranged from me through their idols (Ezekiel 14: 2 - 5). 

    There is no answer from God in spite of their inquiry. 

    It is important to see that in these chapters there is an analogy to what is current today, so that we may get practical gain out of them. We want to get gain for our souls. These scriptures refer to the history of the assembly, and chapter 14 is a condition of things that is irremediable. Even men like Noah, Daniel and Job, in such circumstances, could do nothing but save their own souls. No doubt there were saints right through the Middle Ages that did save their souls by faithfulness, but Jezebel being allowed, there was no hope. Even the Reformation did not change the position in this sense. God did much through it, making way for the remnant, but the judgment on the professing body remains. 

    JSSo eventually it will end up in the Laodicean condition which the Lord will spue out of His mouth. 

    ARRevelation 18 says Babylon has fallen, and God appeals to the saints: Come out of her, my people Revelation 18: 4. 

    I suppose this would be an invitation to leave the thing, would it not? 

    JTYes. There were those that saved themselves, morally, at least, right through from the very outset of the captivity, through their righteousness; that is what counted. The ecclesiastical system was hopelessly involved. This section contemplates the glory having departed from Jerusalem; the state of things that ensued is in mind. But in our times it is what has come down in the history of the assembly. The condition has become hopeless. And then in chapter 15 we have stated the uselessness of the wood of the vine. What is a merely nominal christian more than a Mohammedan or a Hindu? He is not a bit better. Mere nominal christianity has no value in itself. The wood of the vine is of no value unless it bears fruit. Nominal christianity in itself has become a worldly religion on the same level as Mohammedanism. What really differs is the new man, and that is connected with another order of things; it is a new creation. 

    GMacPIs this what the apostle had in his mind when he said: Let every one who names the name of the Lord withdraw from iniquity, 2 Timothy 2:19? The system itself was under judgment. 

    JTQuite so. 

    RWSThe end of all this is given in verse 4 of chapter 15: Behold, it is given to the fire for fuel: the fire consumeth both the ends of it, and the midst of it is burned Ezekiel 15: 4. 

    JTThat is very striking. The question of humanity comes out in the history of the assembly. The so-called ministers, the priests and nuns and the like take up a religious attitude. But what is the humanity underlying it? Is it the natural man or the new man? Jude says of them, These are they who set themselves apart, natural men, not having the Spirit (Jude 19). What is taught in the chapter before us is, that unless there is real fruit for God the profession of christianity is of no value at all, any more than Mohammedanism, for instance. 

    JSExcept that they are much more responsible. 

    JTExactly; but as regards the wood, what is it? Son of man, what is the wood of the vine more than any wood, the vine-branch, which is among the trees of the forest? Shall wood be taken thereof to do any work? or will men take a pin of it to hang any vessel thereon? Behold, it is given to the fire for fuel (Ezekiel 15: 2 - 4). It is a very striking figure. 

    QuesThe beast and the false prophet, who represent the heading up of this system, are cast into the lake of fire. Is that the final public judgment? 

    JTThat is very striking. That gives particular force to the meaning of the fire, undoubtedly. That sort of humanity has not been helped by christianity. 

    WRDoes Simeon take on the character of the new man in the second chapter of Lukes gospel? He holds the Babe in his arms. 

    JTThat is the thought exactly. The new man is the only hope now. And God has graciously brought that in, as seen in the epistles to the Colossians and the Ephesians. 

    RemChristendom expects special favours from God; whereas, these and other scriptures show that God is against it. 

    JTExactly; Israel had the place of the vine, but there was nothing there for God; it is judged and burned. Now christendom has taken that place according to Romans, but it is only fit for the fire. There is no fruit and the wood is of no use. You cannot make anything out of the wood of the vine. It is only of value as bearing fruit (compare John 15). 

    ARPerhaps the contrast to what you are saying is seen in Aarons rod as laid up before Jehovah; it budded and blossomed and ripened almonds in contrast to the other eleven rods. 

    JTIt was the only rod of real value in that sense, that is, as representing true priesthood. 

    Chapter 16 is the history of Jerusalem from the outset; it goes back to the beginning  what Jehovah had been to her. As applied to ourselves, it is what God was to the assembly in the early days; and, alas! what the result has been; which corresponds to what we have been saying. It is the practical, or responsible, history of christendom. There was nothing but corruption, utter faithlessness on the part of her who was so highly favoured and cared for and ornamented by God. So that she corresponds with what we have just said, that is, the wood of the fruitless vine, as compared with Sodom and Samaria. She is just on the same level. At one time, she would not take their names into her mouth in pride; but now God says, You are just on that level. Sodom and Samaria are looked at as her sisters. It is the profession as corrupt, viewed in this light. The marital relation with God must be abandoned. She is utterly unfaithful. That is what chapter 16 means, but with the beautiful promise at the end that she is to be restored on the principle of the covenant. Nevertheless I will remember my covenant with thee in the days of thy youth, and I will establish unto thee an everlasting covenant. And thou shalt remember thy ways, and be confounded, when thou shalt receive thy sisters who are older than thou, together with those who are younger than thou; for I will give them unto thee for daughters, but not by virtue of thy covenant. And I will establish my covenant with thee, and thou shalt know that I am Jehovah; that thou mayest remember, and be ashamed, and no more open thy mouth because of thy confusion, when I forgive thee all that thou hast done, saith the Lord Jehovah (Ezekiel 16: 60 - 63). 

    I think it is a beautiful ending of a long chapter, beginning with what the assembly was in its brightest days. I suppose the ministry of the twelve would refer to Israel as a whole, but this is Jerusalem. It is not simply the church of Pentecost; but Pauls church, I think, would be the analogy in christianity. How beautifully ornamented she was, when God took her up and made a covenant with her! It was a time of love and He covenanted with her, and said, and thou becamest mine Ezekiel 16: 8. It seems to bring out the place the Lords supper has in the history of the assembly as seen in Pauls ministry; the public result, on the other hand, is dreadful unfaithfulness, so that she is compared with Sodom and Samaria. 

    ABPWould this beginning, then, be the assembly as seen in Antioch? 

    JTI think that is the way we may look at it. It not Israel brought out of Egypt; it is Jerusalem  the most delightful and ornamental side of the position  and what God effected there. 

    JSThe epistle to Ephesians would give us the heavenly ornamentation. 

    JTThat is what I was thinking. That is why I think it is Jerusalem here in contrast to the idea of Israel. The elders of Israel came to the prophet in the beginning of chapter 14, but this is Jerusalem; that is, it is the brightest and best side of Israels history. Applied to the present time, God wrought in love, beautifying the assembly wonderfully, but this is the public result down here. 

    RemGod had already spoken through the prophet to Israel in chapter 12, and then to the prophets, and then to the prophetesses, and then to the elders of Israel, and now to Jerusalem. 

    JTIt is the best side of the position, the brightest and best side of the assemblys position that is in mind in this chapter. Paul brought out in his ministry, in a peculiar way, the love that was lavished upon her. 

    QuesIs this covenant made with the remnant at the end? 

    JTThat is the way it is stated. First it says, I will remember my covenant with thee in the days of thy youth, and I will establish unto thee an everlasting covenant (Ezekiel 16: 60). It seems to me that it applies, typically, to Pauls ministry in relation to the Lords supper; how the ministry comes into that. It is not so much a question of the new covenant or of the old one that was given at Sinai, but rather the idea of a covenant that God made with the saints; how His love is brought to the attention of the saints through Pauls ministry, and then we see the public consequences of unfaithfulness in the whole chapter, and at the end the promise of recovery. This promise is very applicable in our own times. 

    QuesWould we get the force of that in 1 Corinthians 11? There seems to have been a falling off in regard to the Supper; whereas the apostle says he received it from the Lord, emphasising the freshness of the Lords love. 

    JTQuite so; the Supper was celebrated from the outset, but it was not seen in relation to the assembly. The idea of the covenant was not stressed in the ministry of the twelve; it is developed in Pauls ministry. 

    QuesWould not the whole chapter help us to be very humble as to the conditions that have prevailed since Paul went off the scene? 

    JTI think that is the lesson; that we might see what has been expended on the assembly, particularly in Pauls ministry. We are apt to regard this as referring to the beginning of Israels history, but it is Jerusalem that is in mind; typically the brightest and best in the history of the assembly, which would involve the full disclosure of the truth through Paul. 

    ANWWould you say a word about the name Lord Jehovah, in which He repeatedly presents Himself in these chapters? What is the significance of the title? 

    JTIt is Adonai. It is a name of God; authority expressed alongside the covenant name. 2 Corinthians 3 carries the thought, perhaps as concretely as any passage we can get. There the authority of the Lord is allied with the ministry. 

    ARDoes the end of the chapter suggest that God remains true to Himself in spite of the unfaithfulness of the church? He says, Nevertheless I will remember my covenant with thee Ezekiel 16: 60. 

    JTThat shows His faithfulness; and I will establish unto thee an everlasting covenant; meaning that it goes through. That is very comforting! We are now on the ground of the covenant that carries us through all time. 

    WRWould you say that many who fell out in the early days of the recovery, one hundred years ago or so, were not prepared to take on the covenant? 

    JTThat is true. God is faithful on His side, and He has established a covenant; not only for time, but an everlasting one. He will carry us through on the best terms. It is a very comforting thought. 

    RWSWould the word youth being mentioned here suggest how short-lived assembly fidelity was, even in the apostles day? He saw the deflection coming in. 

    JTThe greatest and very best assembly  the greatest result of his work  was Ephesus. It was with Ephesus the Lord began when He says in Revelation, I have against thee that thou hast left thy first love Revelation 2: 4, showing how short-lived the result was. For Paul says, all they that are in Asia have turned away from me. The love of union  the real personal affection of the assembly thus viewed  lapsed very early. 

    QuesThe breaking of bread was neglected for many centuries, was it not? 

    JTExactly. The state for it was not there. In stressing the lordship of Christ in the epistles to Corinth, Paul was seeking to promote and maintain assembly conditions suitable for the Supper. He also stressed fellowship and the faithfulness of God. God is faithful, 

    by whom ye have been called into the fellowship of his Son Jesus Christ our Lord, 1 Corinthians 1: 9. That thought runs through the two epistles. So the assembly under Paul had an excellent start. It could not have had a better, but how quickly it lapsed, not only in Corinth, but in Ephesus! It would seem that almost as soon as he left Ephesus, the personal touch was lost! All who are in Asia ... have turned away from me. 2 Timothy 1: 15. 

    AFMThis passage (verses 60 - 63) must involve that great depths are reached in repentance to enable Jehovah to make overtures to them in regard of the covenant. 

    JTHe is asserting His own faithfulness to His covenant. And then He will make an everlasting one which will carry us right through. God is faithful; that is how 1 Corinthians begins. God is true to His own engagements, but then He goes beyond that and says, I will make an everlasting covenant with you. 

    ARWould the knowledge of the everlasting covenant help us to depend on God as long as the assembly is here on earth, knowing that He will be true to His promise? 

    JTThat is the one side of the position; He is faithful. But He goes on to an everlasting covenant. 

    ABPDo the last two verses of chapter 16 suggest the proper attitude of the saints, considering the public breakdown, so that we should go on in shamefacedness and humility? 

    JTAnd I will establish my covenant with thee, and thou shalt know that I am Jehovah; that thou mayest remember, and be ashamed, and no more open thy mouth because of thy confusion, when I forgive thee all that thou hast done, saith the Lord Jehovah (Ezekiel 16: 62, 63). It seems to bring home to us the idea of humiliation in the light of past history. After all, whatever we are or have, God has effected it. And He is going beyond that to an everlasting covenant, which, as I said, is very assuring  that He will take us right through. 

    RemAnd especially in view of the fact that the sin committed was worse than Sodom and Samaria. It is a most remarkable thing. 

    JTJerusalems sin was not worse than the history of the assembly; the depths of Satan Revelation 2: 24. There is really no worse conduct than that of the public assembly. 

    RemMr. Darby has a reference to Deuteronomy 21, where the elders of the city prayed for forgiveness on the ground of sacrifice. 

    JTYes. There is a note on the word forgive, or make atonement for, as in Deuteronomy 21: 8. All is therefore on the most solid basis for Jerusalem. 

    And then, after this great ministry of chapter 16 which we have sought to apply, carrying it down to our own times, to an everlasting covenant, chapter 17 brings in a riddle and the allusion is to Babylon: And the word of Jehovah came unto me, saying, Son of man, put forth a riddle, and speak a parable unto the house of Israel, and say, Thus saith the Lord Jehovah: A great eagle with great wings, long-pinioned, full of feathers, which was of divers colours, came unto Lebanon, and took the highest branch of the cedar. He cropped off the top of its young shoots, and carried it into a merchants land; he set it in a city of traders. And he took of the seed of the land, and planted it in a fruitful field; he placed it by great waters, he set it as a willow tree. And it grew, and became a spreading vine of low stature, so that its branches should turn toward him, and the roots thereof be under him; and it became a vine, and brought forth branches, and shot forth sprigs. And there was another great eagle with great wings and many feathers; and behold, from the beds of her plantation, this vine did bend her roots unto him and shot forth her branches toward him, that he might water it. It was planted in a good field by many waters, that it might bring forth branches and bear fruit, that it might be a noble vine. Say, Thus saith the Lord Jehovah: Shall it prosper? Shall he not pull up its roots, and cut off its fruit, that it may wither? All its fresh sprouting leaves shall wither, even without a great arm and many people to pluck it up by its roots. And behold, being planted, shall it prosper? shall it not utterly wither when the east wind toucheth it? It shall wither in the beds where it grew (Ezekiel 17: 1 - 10). 

    And then we are told the king of Babylon and Pharaoh are in mind; that is, these great powers look at Israel from their point of view, to see what they can make out of it for themselves; showing that the powers of this world would endeavour to reap from whatever there is of God. We must not overlook that. 

    And then we have in chapter 18, What mean ye, ye who use this proverb of the land of Israel, saying, The fathers eat sour grapes, and the childrens teeth are set on edge? As I live, saith the Lord Jehovah, ye shall not have any more to use this proverb in Israel. Behold, all the souls are mine; as the soul of the father, so also the soul of the son is mine: the soul that sinneth, it shall die (Ezekiel 18: 2 - 4). 

    Now we come to a point where everyone is responsible. Let us not be talking of inherited sin or inherited judgment! Whatever happens to me is because of what I am, so that I have to see to myself. That seems to be the lesson of chapter 18; not to bend towards Babylon or Egypt, but to see to myself as responsible individually before God. 

    QuesIs there a link between chapters 17 and 18? 

    JTI think so. All the souls are mine, God says. At the present time certain governments of the world are making a great deal of their subjects. They are making their subjects mere pawns for their own use, but God says, They are all mine; every one is mine, and the soul that sinneth it shall die. The thing for us is to be in right relations with God in the midst of all these things. 

    QuesDo you connect chapter 17 with Zedekiah in chapter 12  the carrying away of the baggage? 

    JTYes. Zedekiah is the one in mind, but we are bringing the teaching down to ourselves; and in chapter 17, after the wonderful ministry of chapter 16 looking to recovery in an everlasting covenant, we have the great powers of the world endeavouring to have this vine look toward them, to contribute to their greatness. It was for God, but they want to make it yield something for themselves. That seems to be the lesson of chapter 17. 

    J.S. Is it commercialism? 

    JTExactly; each of these great monarchs makes as much as he can out of this vine. 

    ABPDoes not John, in chapter 9 of his gospel, in indicating the recovery of the truth of sonship, suggest that the disciples were hindered by this thought of the sins of the fathers being visited on the children? The disciples asked, who sinned, this man or his parents, that he should be born blind? (John 9: 2). 

    JTQuite so; that is the point raised here. Neither has this man sinned nor his parents, but that the works of God should be manifested in him (John 9: 3). The Lord selected this man for a purpose. I must recognise Gods claims. All the souls are mine, God says Ezekiel 18: 4. 

    ABPDoes not the teaching of John 9 apply practically to the present day? 

    JTYes; the man in that chapter is an example. He stands up by himself. He has not a bit of support from anyone, not even from his parents. That is the man, as cast out, that the Lord takes up. He represents the only man that will stand. 

    EEHIs that Timothys line: Let every one who names the name of the Lord withdraw from iniquity, 2 Timothy 2:19? 

    JTYes. John 9 is a very concrete example of one who stands in the presence of opposition, excommunicated. No one supported him at all, not even his parents, but the Lord took him up. 

    QuesJob, Ezekiel and Jeremiah would be in good company with that man in John 9, would they not? 

    JTJust so. A man in whom the works of God are manifested. The works of God manifested in one person! 

    JSHe finishes up as a worshipper! 

    QuesWould the chapter we are considering show that christians should avoid all appearance of being national? 

    JTIt is a question here of Gods rights. All the souls are mine, and the soul that sinneth, it shall die Ezekiel 18: 4. Individual responsibility to God is stressed. 

    CAMIt is remarkable that John 9 goes back to the very beginning: One thing I know, that, being blind before, now I see (John 9: 25). It is really like the new man, is it not? 

    JTAll that he says shows that he is, in principle, a new man. He is so different! 

    QuesDo you think there might be a prophetic view in Paul in relation to the powers that be, in that Felix wanted him to lean towards him, whereas Paul refused? In desiring a bribe, he wanted Pauls branches, as it were, to lean towards him. 

    JTI have no doubt that the Roman emperor Constantine wanted the assembly to lean towards him. Instead of destroying the christians, he evidently decided that he could use them. 

    RemDo you get the same idea with Micah in Judges 17? Micah said, Now I know that Jehovah will do me good, because I have the Levite for priest Judges 17:13. 

    JTYes; he had a Levite as priest in his house to serve his idolatrous system, and assumed, on that account, that Jehovah would do him good. 

    RemReferring again to Felix: he says, I will send for thee; hoping at the same time that money would be given him by Paul, Acts 24: 25, 26. 

    JTHe intended to make something out of the matter. It is an apt incident to apply here, for he represents the powers that be as making something out of the people of God. 

    ANWPharaoh, too, used Gods people for his own ends, and God claimed them from him, saying, Let my son go, that he may serve me Exodus 4: 23. 

    RWSWhat is this lamentation in Ezekiel 19: 14? 

    JTThe teaching in the parable, or simile, is for the princes of Israel. The chapter begins and ends with it. There is no ruler of the house of David (verse 14). The want of a ruler and of true rule among the people of God is great today. Of course, Christ is the true Ruler, but He has been displaced, and the public body is wanting of true rule. The Pope might say he is the ruler, but he is not. The whole position as regards rule is withered up, so it says at the end of the chapter, And now it is planted in the wilderness, in a dry and thirsty ground; and a fire is gone out of a rod of its branches, which hath devoured its fruit; so that it hath no strong rod to be a sceptre for ruling (Ezekiel 19: 13, 14). 

    JSThey have lost all sense of connection with heaven. 

    JTI think that is it. Christ is displaced. It is a wilderness position. Babylon is seen as a wilderness. There are no springs there to produce anything for God; that is the position. 

    ARLike Daniels vision; the toes were mixed with iron and clay. 

    JTThat is what the idea of rule has come to. Outwardly there is none to bear rule in the house of God. 

    QuesWho are the lioness and the two whelps? 

    JTThey would represent Israel and such as the princes that had arisen in Israel. There had been Zedekiah and his like, but there are none now. The chapter finishes with that; there is no branch, no rod, to be a sceptre for rule. And the word for this is lamentation. It is the lamentation with which the chapter began, concerning the princes, but in verse 14 it says, This is a lamentation, and shall be for a lamentation Ezekiel 19: 14. There is nothing to follow it in the public sense. We may thank God for anyone who laments. That is a saving element, I believe. 

    WFKShould we lament the position of the assembly today? 

    JTI think that is the idea. God furnishes the lamentation for us and we should take it up. 

    WFKIt has moved away from the lordship of Christ. 

    JTThat is right. You feel there is no one to rule for God. Every true christian feels it. 

    NPDo we get a similar thought in Judges? In those days there was no king in Israel; every man did what was right in his own eyes (Judges 21: 25). 

    JTExactly. Here the lioness refers to Israel, and she produced rulers, but now she is failing to do so. The whole position in this sense is withered up. 

    RWSThe Lord lamented, weeping over Jerusalem. 

    JTThe principle of lamenting is important in the history of the testimony. It is strikingly seen in relation to Josiah. There was more lamentation for him than for any of the other kings. This chapter alludes to his posterity. The line died out. Zedekiah was the last, and there was nothing there for God. Of course this does not interfere with Matthew 1, where the royal line is seen as having come down and is established in Christ. 

    ABPIs there some significance in the lamentation being introduced in the early part of Matthew, the kingly gospel? It says, great lamentation: Rachel weeping (Matthew 2:18). 

    JTI am sure there is. The link with Rachel, mother of the son of his fathers right hand, is striking. This chapter is the end of the section which has been before us and it ends with a lamentation. We shall get other features as we go on. We should never tire of keeping the truth in a variety of phases before us so that we might be affected by it. 
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    RIGHTEOUSNESS (3) (JT 54)

    Genesis 7:1; Hebrews 11:7; 2 Peter 2:4,5; Ezekiel 14:12 - 20

    JTThis verse in Genesis 7 is included with the other passages read because it is important as being connected with the immediate history of Noah. The verse in Hebrews is most important in our subject as referring to an oracular communication which moved Noah to prepare an ark for the saving of his house. Then in Ezekiel 14 righteousness is stressed as in Noah, Daniel and Job. Noahs house would be included in the covenant made with him by Jehovah, and thus righteousness becomes of great importance to us in household government and baptism. Finally Peter tells us that Noah was a preacher of righteousness  as if his personal importance was in mind. He says, For if God spared not the angels who had sinned, but having cast them down to the deepest pit of gloom has delivered them to chains of darkness to be kept for judgment; and spared not the old world, but preserved Noe, the eighth, a preacher of righteousness ... Thus his importance and value is noted in Peter: he is seen as a preacher of righteousness. The importance of the preaching is linked up with him. Furthermore Noahs inclusion in our subject is noteworthy in that he is viewed as having a history, including birth or origin; and it is said that he was perfect amongst his generations, that is, the circle in which he moved. And Noah was a just man and walked with God. He lived at the end of a dispensation as we do, and he points to the importance of taking on responsibility, not shirking it. The whole world was about to be judged; he faced the matter with God and found support. We are drawing near to the end of a dispensation involving universal judgment; God would lay it upon us to face difficulties, to go through them according to our measure and the strength divinely given, to walk with God in them. Genesis 6:9 points to a man of great integrity and ability, a man who does things, who takes them on and succeeds. 

    SPDoes the thought of his walk with God suggest his secret history, and then the three sons suggest the perpetuation of what is for God publicly? 

    JTYes, his three sons were blessed with him. They were carried through in relation to Noah to start another world. The whole position seen in these chapters is of striking magnitude, it enlarges and strengthens the mind of faith. Peter says God spared not the old world; Noah did not intercede for it as Abraham did for Sodom. As remarked, the magnitude of the position is enormous. Noah faced the destruction of a whole world in his own time, and in anticipation of it was preparing an ark for many years  evidently one hundred and twenty; and while in faith building the ark he was condemning the world. At the end of the period including the deluge he had so learned God that he built an altar to God and offered burnt-offerings thereon. Abel did not have an altar, but Noah had one. 

    QuesWhat bearing had the first four verses of chapter 6 on Noah? We have the description of the sons of God, who would be heavenly beings, I suppose, and yet verse 5 says, And Jehovah saw that the wickedness of Man was great on the earth, and every imagination of the thoughts of his heart only evil continually. What is the bearing of the sons of God being on the earth? 

    JTPeter in dealing with the government of God seen in this section says, God ... spared not the old world. But he also says, For if God spared not the angels who had sinned, but having cast them down to the deepest pit of gloom has delivered them to chains of darkness to be kept for judgment ... Noah had nothing to do with that, another order of being was involved and God dealt with it directly. Reference is made to certain angels being cast down to the deepest pit of gloom: that would undoubtedly allude to those Genesis 6 calls the sons of God; they have that status. Evidently great intelligence entered into the scene and into the form sin would take, as if Satan employed beings called sons of God, which would be a link with the book of Job. They are beings who had that status  sons of God; they had it outwardly at least, as unreal Christians have it today. Christianity has enlightened men but the effect of the light aids them in corruption. Then those beings link themselves with the daughters of men and their progeny become heroes; and Jehovah says, My Spirit shall not always plead with Man; for he indeed is flesh; but his days shall be a hundred and twenty years. As already noted, the Spirit goes on to point out that In those days were the giants on the earth, and also afterwards, when the sons of God had come in to the daughters of men, and they had borne children to them; these were the heroes, who of old were men of renown. And Jehovah saw that the wickedness of Man was great on the earth, and every imagination of the thoughts of his heart only evil continually. And Jehovah repented that he had made Man on the earth, and it grieved him in his heart. God attaches the responsibility to man, not exactly to the sons of God. There is constant reference to man. And Jehovah said, I will destroy Man, whom I have created, from the earth  from man to cattle, to creeping things, and to fowl of the heavens; for I repent that I have made them. But Noah found favour in the eyes of Jehovah. That is how the matter stands  an account of very great activities  but activities which are only to be engulfed in the judgment of God. For God has in mind another world. 

    LESSo the thought is carried through into Ezekiel where the family side is brought in  the sons and daughters. 

    JTWell, we see that the family of Noah  his sons and daughters  were evidently apart from what was going on around, although no one is accredited with anything in this section but Noah  neither his wife nor his sons and daughters. We must wait until we come to chapter 9 to see how God takes them on, discriminating between them, but in this section Noah is everything. 

    HHJehovah says to Noah, for thee have I seen righteous before me in this generation (chapter 7:1). 

    JTIt shows that God is not attaching anything to his wife or children so far; He is making everything of Noah. He is preserving him, however, according to Peter, as one of eight. Whatever virtue there was in them is in abeyance, although the type as a whole implies that they were in Noah, saved as his house. So the challenge is to each one, are we able to take on responsibility and go through with it? 

    AEHSay a little as to the idea of begetting; here it stands over against the thought of bearing, the daughters of men bore children. Is the peculiar delight which Jehovah had in Noah in some way hidden in the word beget? Does it stand in relation to the testimony? 

    JTYes. His sons are his own and they come into chapter 5, that is, the life line. The narrative regards them in this setting and hence apart from the corruption of the antediluvian world. The four wives are included in Noahs house and hence saved in the ark; the others God destroys. As the Lord Jesus says, For as they were in the days which were before the flood, eating and drinking, marrying and giving in marriage, until the day on which Noe entered into the ark, and they knew not till the flood came and took all away (Matthew 24:38,39). But one man and his house numbering seven are carried through. 

    AEHThe way the idea of righteousness is linked with the preparing of the ark to save his house is striking. There is no record so far of practical righteousness in his house. 

    JTNo, it comes out in Noah. Nothing is said of his wife, sons or daughters until later chapters. Of course the antitype requires us to accept that they were subjects of Gods work. The history results in the bringing out of Shem, a man of value in the ways of God; God takes the place of being his God. But that does not enter into this section. What we have here is a man who takes on responsibility and does things for God. Think of this man! Think of him as preaching to a world about to be destroyed and the preaching having no result! The taking in of this would enable us to face things as they are. 

    HHIt was only Gods support that could carry him through. That is true now, we can only go through by the support of the Spirit. 

    JTAnd God is assuring us that our labour is not in vain. God would establish us in our exercises, encourage us with His promises; the prophetic word makes things plain, and we are affected by it. Noah prepared an ark to save all his house. 

    AEHWhat a sense of holy joy must have filled Noahs soul when Jehovah said to him, thee have I seen righteous before me in this generation. 

    JTGod would fortify His servant. Noah certainly needed it. In chapter 6 God is ministering encouragement to him, even saying, with thee will I establish my covenant. 

    RemEverything is obedient to Noah  all the creatures mentioned go into the ark. 

    JTAnd Jehovah said to Noah ... Of all clean beasts thou shalt take to thee by sevens, a male and its female; but of the beasts that are not clean two, a male and its female. Also of the fowl of the heavens by sevens, male and female; to keep seed alive on the face of all the earth. And then we are told, Noah did according to all that Jehovah had commanded him. Further we are told, In the six hundredth year of Noahs life, in the second month, on the seventeenth day of the month ... went Noah, and Shem and Ham and Japheth, the sons of Noah, and Noahs wife, and the three wives of his sons with them, into the ark; they, and every beast after its kind, and all the cattle after their kind, and every creeping thing that creeps on the earth after its kind, and all fowl after its kind  every bird of every wing. And they went to Noah, into the ark, two and two of all flesh, in which was the breath of life. And they that came, came male and female of all flesh, as God had commanded him. It would seem as though his house and the cattle and the creatures generally are under divine control  God has part with him; it would be impossible for Noah to accomplish this unless God worked with him. But with God Noah did accomplish it; he went into the ark and the others with him. It would point to the work of God in him without which none can succeed. In any commission that anyone may have he will succeed if God moves with him. Without God we cannot succeed. 

    HHThere is potentiality in the ark: only eight people but potential material, looking on to what God is going to do in the new world. Wonderful to think of! When Noah came out of the ark there was no man on the earth outside of his own family. 

    AEJASo God says to Noah, Be fruitful and multiply, and fill the earth (Genesis 9:1). 

    JTYes. It is a new world really, represented in its head; so that it begins with Noah. It begins with a man who built an altar: And Noah built an altar to Jehovah; and took of every clean animal, and of all clean fowl, and offered up burnt-offerings on the altar (Genesis 8:20), all showing that Noah went through, God has His man. Now God is more to him and he is to be for God, so it says, And Jehovah smelled the sweet odour. And Jehovah said in his heart, I will no more henceforth curse the ground on account of Man, for the thought of Mans heart is evil from his youth; and I will no more smite every living thing, as I have done. That is what God said in His heart. There is the mystery already suggested. The present things are the outcome of that  God is not publishing that  it is in His heart. However, what is public is the altar and the clean animals that Noah used for sacrifice; it is his service to God, and Gods pleasure is in it, and the new world is the continuation of that man. God is not going to destroy the earth again. God is not publishing that but history will bring it out. We know it now because it is recorded by divine commandment through Moses. So that is the position. I think we have the idea of mystery in relation to the new world, we become initiated into what is in the heart of God  what He says in His heart. 

    HHIt is interesting that before we have the new world Abels history has come in and the sin question is disposed of. Enoch has also been translated and in Noah the judgment question has been solved, so that the new world is in evidence after all this. 

    JTAll this was in the heart of God, it is not published. We are entering into a new world in which is mystery, but history will bring it out. We have to wait for the development of what is in the heart of God, beginning with God smelling a sweet savour: Henceforth, He says, all the days of the earth, seed time and harvest, and cold and heat, and summer and winter, and day and night, shall not cease (Genesis 8:22). We cannot say how many years or centuries are involved, but it is while the earth remains, all the days of the earth, however long that may be. God purposed it in His heart but in due time it came to light and we count upon it now. 

    HHIn the beginning of Hebrews 11 we are told that faith is the substantiating of things hoped for, the conviction of things not seen. 

    JTNoah was oracularly warned concerning things not yet seen. Think of the history of that hundred and twenty years! Noahs faith is understood by what is stated, that he was warned of God in regard of things not seen, and that he was moved by that warning to prepare an ark for the saving of his house; and that by so doing he condemned the world and became heir of the righteousness which is according to faith. This chapter is a record of the leading exploits of faith, and Noah is among the persons who are in it. He did great things! As we have noted, he built to save his house and in so doing he condemned the world. This is a great matter  the world is condemned by his testimony. Enoch had the testimony that he pleased God, but Noahs testimony affects the whole world. You marvel at the accomplishments of this man. God is justified in the judgment He executed because one man warned the world through his service! That is how the matter stands at the present moment; thus the question may again be asked, Are we prepared to take on responsibility divinely placed, and to go through with it? 

    LESHis was a baptised house. Would that stand over against the corrupting principles of this world? 

    JTNoahs house stands over against the corruption which was in the world, just one house against a whole world! The greatness of this is wonderful. We are reminded of what one man can do as directed and helped by God. How many are there now ready to face divine requirements and fulfil them? having accomplished all things, to stand, as it says; 

    (Ephesians 6:13). J.N.D.s note to that verse reads, It is to carry through and put in execution all that is purposed and called for, in spite of opposition. 

    DRPeter calls our attention to the corruption and encourages us to go through in spite of it. 

    JTQuite so. It is a sink of corruption, it exists today in all directions, but we are to carry the things of God through. Noah was only promised his own house and he took it upon himself to save it. God warned him and he prepared an ark to the saving of his house. 

    HHNoah got through by water. It is different nowadays, people go through baptism and do not live up to it in their families afterwards. 

    JTThis house was saved by water. They came through the thing. The ark must exclude all the damaging influences which the devil has brought into the world; the ark prepared by Noah would be a preventive of all the devil would bring in. No light reading would be allowed there! The bearing of water is cleansing as well as destructive. 

    AEHThe oracular warning would suggest the idea of ministry  it points out the traits of the world and also forms us inwardly. All that God presented to Noah would be formative. 

    JTClearly, as he received the divine communications they would form him and he was affected by them. He feared, and hence built the ark for the saving of his house. The divine warning causing him to fear would also cause him to judge the wickedness around him. 

    JKAs moving with fear, there was evidence in him of inward dealings with God, and there would be corresponding results in his family. 

    JTYes; the sequel indicates a result in Shem, of whom Jehovah says that He is his God (chapter 9:26), as He was Noahs God, and as He will be our God as amongst similar conditions. The measurements God gives Noah  the length, breadth and height of the ark  the window in it, too, would assure him of capability. The window really means noonday light, suggesting what we have in which to walk. 

    AEJAThe light will help us as to the destructive heresies that are around us in this day. We need to be moved with fear in relation to our houses and families that they may be saved. We must, therefore, prepare for their salvation. 

    JTThe word prepare in this connection is very important, and as we have seen, the preparation condemns the world, because the idea is, What is it for? It is to save from the judgment of God about to come on the world of the ungodly. The means of salvation obviously condemns those who remain in what causes the judgment. 

    HBIs it similar to labouring together in the same conflict with the faith of the glad tidings; and not frightened in anything by the opposers, which is to them a demonstration of destruction, but of your salvation, and that from God (Philippians 1:27,28)? 

    JTQuite so. We are to work out our own salvation, for it is God who works in you both the willing and the working according to his good pleasure (Philippians 2:13). This passage enters into our section in Genesis. And then we are to appear as lights in the world; so as the world looked on it beheld the structure Noah was building. 

    SPReferring to the window of the ark, there is danger of looking on the ministry as a book of rules which would govern every detail; but we have the light from above to help us to understand. There is that suggestion in Pauls ministry  pointing to something above the brightness of the noonday sun, the light as to the Man in heaven and the saints here as connected with Him. 

    JTQuite so; and by the aid of the light as given of God we are able to cope with this wickedness and bring up our families. All Noahs family, his wife, his sons, and their wives went into the ark; evidently God is working with them. On the other hand the antediluvian world became apostate and went on to destruction. God is not touching them, He is just leaving them. The point is that what God is doing is carrying a family through. As we today set our faces in the right direction God will help us. He is supporting the Christian and his household. 

    SPNoah found favour in the eyes of Jehovah: what is the point in the eyes of Jehovah? Would it mean that no matter what was going on, it was not going on unobserved? The eyes of Jehovah see the apostasy and contemporary with that they see Noah. 

    JTQuite so. As you look at the corruption you feel it is not possible to get a family through; but God says, I am going to deal with the corruption, but meantime I am telling you who have faith that I have you and your family before me and I am working to save you all, all are going into the ark; and not only your family, but the living creatures which I have designated are also going into the ark. 

    HJThere were no children in the ark. 

    JTNo, everything was mature. Noah had oracular communications from God and hence had intelligence as to what he should do; besides, God was working with him. Thus he was enabled to carry his family through. 

    HHToday we are going on to what God has in view, through the knowledge of the Son of God, to the full-grown man, at the measure of the stature of the fulness of the Christ (Ephesians 4:13). There were no children in the ark and there are no children in Ephesians 4. 

    JTThere is what is going through and there is what is not going through: we have come to the dividing point  the parting of the ways in the history of the testimony. It is a very acute situation, for God is not going on with apostasy. He is against it. In Genesis 6 He tells us of the apostasy existing then and He shows that He has judged it and is about to destroy it. But He is going on in His own way, that is, with Noah and his family, and He is going to carry through in the ark with Noah and his family the living creatures which He has designated so as to inaugurate another world. Genesis 6 makes the position exceedingly clear and definite; and the position today is equally clear and definite. 

    HHThis dark day that the saints have to face has already been foreseen by God and provided for. 

    JTIn the scripture before us God has completely taken account of the corruption and He is giving the antediluvians a hundred and twenty years to repent. But He is carrying His thoughts through in Noah; He is saying to him that he has found favour with Him. God is looking at him, and Noah found favour in the eyes of Jehovah. This is the history of Noah. Noah was a just man, perfect amongst his generations: Noah walked with God. And God found rest in Noah  his name means rest. God has rest in this man in view of the accomplishment of His purposes. 

    LESThe Lord says, Now is the judgment of this world; now shall the prince of this world be cast out: and I, if I be lifted up out of the earth, will draw all to me (John 12:31,32). And He goes on, Walk while ye have the light, that darkness may not overtake you. And he who walks in the darkness does not know where he goes. While ye have the light, believe in the light, that ye may become sons of light (verses 35,36). 

    JTThat is a very helpful suggestion. There is movement towards Noah. There is movement towards him in relation to his wife and children and the living creatures, too: And Noah went in, and his sons, and his wife, and his sons wives with him, into the ark, because of the waters of the flood. Of clean beasts, and of beasts that are not clean, and of fowl, and of everything that creeps on the ground, there came two and two unto Noah into the ark, male and female, as God had commanded Noah (Genesis 7:7 - 9). So there is now movement towards Christ. The Lord says, I, if I be lifted up out of the earth, will draw all to me. That is, another world is in view. It is God presenting Christ as the centre for mens eyes and hearts. 

    ABMAll speaking of how God is bearing testimony to this Man. 

    JTQuite so. And so in Genesis He is directing our eyes to this remarkable man  Noah, who is just and a preacher of righteousness. The Spirit of God says that he found favour with God, and God tells us that he was perfect amongst his generations. That is the Lord Jesus in Johns gospel. Who is He? In the beginning was the Word, and the Word was with God, and the Word was God. Three times in Johns gospel He is spoken of as lifted up: I, if I be lifted up out of the earth, will draw all to me. The all would not include wicked people, but those whom God has selected; Christ is the centre of attraction and God is bearing testimony to that. The creatures all came to Noah and came to him in relation to his divinely given position and to his household with him. 

    DRThe apostle left Titus in Crete to set right what remained. 

    JTThe idea was to make them self-supporting. In the early days they were to ordain elders in every city and every assembly; these two ideas are seen at the beginning of Christianity. Every local assembly must have elders  it is the principle underlying the position. If there are not in some sense elders, there is no administrative support  things die out. There is nobody to look after them. Sometimes we hear of brethren slipping off to special meetings and the local position is left greatly reduced: it tends to weakness and exposure. A true elder will not do that. So Titus is left in Crete. The apostle tells him what the Cretans were: liars, evil wild beasts, lazy gluttons, not people to be relied upon. Well, what are we to do? Count on God to make them, as converted, reliable? Yes, but there is our responsibility. Paul tells Titus to ordain elders in each city, that is, provide for stability in the midst of corruption. In this country the position is very precarious because of the lack of eldership. It is not a question of gift, but of eldership  those to look after the saints, caring with genuine feeling how they get on. 

    QuesIs eldership seen in Paul? 

    JTTo understand the apostles mind we must go to Philippians 1: Paul and Timotheus, bondmen of Jesus Christ, to all the saints in Christ Jesus who are in Philippi, with the overseers and ministers. It is how the assembly stood in his mind  overseers and ministers, those who would care for the saints in that city. You cannot have stability without them. The apostles Paul and Barnabas ordained elders in every assembly. That is what is needed for stability; persons who will care for the local companies. 

    AEHThe lack of the qualifications for eldership has been the hindrance to many of us. Sometimes, although we know of the need, we do not try to exercise the qualities of eldership. 

    JTQualifications are needed, but at the same time whatever our hand finds to do we are to do with our might. One sometimes feels disqualified because of certain conditions which are outside of oneself. But let not that stop us; whatever we can do let us do it in a humble way. Why should I not do it as well as I can? And God would be with us on those lines. 

    SPWould you say that in Crete it was gross sin, 

    in Colosse philosophy and in Corinth worldliness  but that eldership covers all this in the assemblies? 

    JTYes. At Corinth Paul himself was there for eighteen months but they had not followed up his teaching; they failed because of not taking on responsibility and carrying it out according to right principles. They were not taking things on, nor doing them. Paul sent Timothy to them as a model. Let us take on responsibility in the things of God and we can depend upon God to support us; God says in effect, I see what you are aiming at and I am with you in your efforts. 

    LESIt is in love and self-judgment that one acquires the moral title to take on eldership. 

    JTI think so. As you accept the conditions God is with you. As you face things as they are and take on responsibility as to them God is with you and something for Him will result. As these creatures came to Noah there would be encouragement to him that God was working with him. Our labour is not in vain in the Lord. 

    DRIs that why time is mentioned in connection with Noah, the six hundredth year of his life? 

    JTWell, his history and personality were in the mind of God. The years of his life are precious under the eye of God, he is taken on by God as qualified and he is successful. 

    LESSay a word now about the scripture in Ezekiel. 

    JTIt is important to keep before us, and also the preaching of Noah, the preaching of righteousness. Are we in accordance with the things we preach? In Ezekiel 14 we are told of men such as Noah, Daniel and Job  three remarkable men  that even their families would not be delivered by their known righteousness under certain conditions. There are four kinds of judgment from which even these men can deliver only themselves, a most solemn thing for the children. Under certain governmental conditions their parents cannot help them; they must accept that. 

    JKDoes it put the children on their own responsibility? 

    JTYes. It is most solemn. The first judgment God brings in is to break the staff of bread and cause famine. In that the parents cannot help, the children there get no help from their parents. Though these three men, Noah, Daniel, and Job, should be in it, they should deliver but their own souls by their righteousness, saith the Lord Jehovah. The second judgment is evil beasts passing through the land, and the third is a sword upon the land, God through it cutting off man and beast; the fourth is pestilence, also cutting off man and beast. It is a terrible outlook for the sons and daughters; the time is past for help from their parents, a most solemn thought. This is one of the most solemn things you can get in the Scriptures regarding families. The opposite is that parents who hold their children and bring them up for the Lord have God with them for their salvation, as in Noahs case. 

  
    Ezekiel 16

    


	(Ezekiel 12)     READINGS ON EZEKIEL (4) (JT 47) 


	(Ezekiel 12)     READINGS ON EZEKIEL (4) (JT 47) 


	    EZEKIEL 16 (JND 38) 


	    RESPONSE FROM KNOWN RELATIONSHIPS (JT 24) 


	    READINGS ON EZEKIEL (4) (JT 24) 




  
    EZEKIEL 16 (JND 38)

    Ezekiel 16

     22. Whatever progress we make, it is always well to remember this  The days of thy youth when thou was naked and bare, and wast polluted in thy blood. 

     55. It does not say they will or will not be, nor mean to say anything of it, but that the judgment of Israel would be as the worst of the heathen, as they had deserved it should be, and, if restored, it would be on ground on which Sodom might be, and so it will be. In verse 61, this restoration by grace is spoken of, but, while the grace to Israel is just as sovereign and free, yet God remembers promise to Israel; verse 60. On this ground the Gentile is not. Hence, though equally restored from judgment, they are not on the same footing as Israel then. I hardly think it is merely law here, though that be fully true. It was independent of Israel. The others would be restored, though given to them as daughters. 

  
    RESPONSE FROM KNOWN RELATIONSHIPS (JT 24)

    Revelation 3: 9; Revelation 19: 7, 8; Ezekiel 16: 6 - 14; Hosea 2: 14 - 23

    These passages of scripture remind us that God intends us to be in a present known relationship with Him, and that there should be affections in keeping with this relationship. I refer to these scriptures because there is so much indefiniteness amongst us as the Lords people; there is so little understanding and realisation of the relationship or relationships into which we are brought. 

    I have read from Revelation first before I come to the types, because it bears directly upon us. It is light for us, especially in these days. It enlightens us in regard to the history of the assembly, so that we need not go outside of Scripture for that history; and, moreover, it enlightens us in regard to the history of the world in which we are called to move. We get instruction as to the history of Europe and its outgoings, and incidentally, too, as regards the heathen world, so that the believer understanding Revelation is instructed in everything. He has understanding of the times and he knows what Israel ought to do. What Israel ought to do is disclosed in the message to the assembly. There we have outlined the history of the assembly as it is under the eye of Christ, and we cannot have anything more accurately presented than what is presented thus. It is presented as under the eye of Christ, not as at a distance in heaven, but as walking in the midst of the seven golden lamps. He is not indeed seen in heaven; for John turns round to see the voice, as he says, and he sees the Lord in the midst of the seven golden lamps. 

    The Lord in His seven messages to the assemblies conveys His thought of them. The Holy Spirit, being the One whose word we are especially called upon to hear, is also here upon earth, and is active, amplifying, and, as I may say, particularising, and applying what the Lord says authoritatively. So the attentive reader and listener is not at a loss as to the history of the assembly, nor is he at a loss as to the particular period in which his lot is cast. He knows where to begin his dates; like Ezekiel of old, he dates from the captivity; he humbly accepts the captivity, a solemn fact! and dates from it. 

    And so when we come to the church in Philadelphia we are able to see that certain assembly affections, as I may call them, have been brought about. You may say, It does not say that Philadelphia loves Christ, but it does say that Christ loves Philadelphia, and that surely is a greater thing; and although we are not told in so many words that Philadelphia loves Christ, yet it says so in unmistakable facts, and thus He says to her, and hast kept my word. It is a stronger way, indeed, to put the fact that she loves Him, because the Lord says, or said to the disciples before He left them, If any one love me, he will keep my word. So that the fact is undeniable that she loves Him. She has come back to a knowledge of known relationship, and to the affections that belong to it. And so the wife  another important feature of this book  His wife has made herself ready. Is not that a proof of known relationship? Thus we see that the book of Revelation takes account of recovery, not only of the light in Romans  the light of the gospel as in earlier days  but also of the light of Ephesians. 

    It is that epistle that brings out the known assembly relationship. Romans lays the basis for it, as it does of everything  as the apostle says, That ye should be married to another, even to him who is raised from the dead. And so in Corinthians, the second letter, Paul says, I have espoused you unto one man, to present you a chaste virgin to Christ. These epistles lay the basis for the relationship, but Ephesians gives it to us in its fulness. He loved the assembly, we are told there, and gave Himself for it. He prepares it by the washing of water by the word, that he might present it to himself a glorious church, not having spot, or wrinkle, or any such thing. That was said to Christians who not only knew the love of Christ, but who loved Christ. The Lord, referring to that later, says, Thou hast left thy first love, not My first love. The most wonderful work of God appeared in that company. The testimony was presented in such power in their midst that the saints collectively were brought into direct relation to Christ. They loved Him with first or fresh love. If you were to ask me for the proof of it, I know of no better evidence than what is recorded in Acts 20, for Scripture loves to illustrate. We have direct statements in Scripture upon which we may hang our faith with certainty, but we also have the most perfect illustrations, and so that chapter in the Acts brings out that the Ephesians loved Paul. They wept when he left them. They all wept sore, and fell on Pauls neck, and kissed him. He was the representative of Christ to them; he had brought the testimony of Christ to them; he was, as I may say, the personal representative of Christ. He represented Christ personally in regard to the assembly. He had the greatest possible trust committed to him, and that was the administration of the assembly. He brought the assembly to Christ by his ministry, and the saints loved him. The Ephesians loved him. The chapter abounds with expressions and evidences of love. 

    Now Revelation shows that there has been a return to that, not in quantity, surely, but as I may say, in quality. I want to show from the types in the prophets how this has come about, for, as I said, the prophets of the Old Testament illustrate things for us; they bring in details that we do not get in the New. If we read them in the light of the New Testament they amplify the New, and bring them out, but if we approach the New from the Old, we shall subvert the New, and that is what Christendom has done. If you take up any thought in the Old Testament and carry it through into the New, it will subvert in the New what it typifies. If you take up the Old Testament in the light of the New Testament, you have details of what is definitely intended for our instruction in righteousness. So I refer to Ezekiel. I take him to represent in the Old Testament what corresponds to John in the New. 

    As I have already said, Ezekiel almost habitually gives dates from the captivity. He in no wise sought to hide the shame of the captivity; and so it is our wisdom to recognise at every turn the captivity of the assembly, so to speak. Ezekiel throughout his book, as you may see if you look into it, gives date after date from the captivity. The last date referred to is the twenty-fifth year of the captivity (see chapter 40: 1), and in that year the prophet is brought by the Spirit in the visions of God into the land of Israel, and set upon a very high mountain. He is brought into the full light of divine thoughts. How very fitting that he should connect the captivity with that! It is as we humbly bow to the discipline of God in His governmental dealings that we are in a position to get light as to the purposes of His love. 

    I refer now to chapter 16 of this prophet, and wish to show how he speaks of the beginnings of Jehovahs relations with His people; how that He entered into a definite relation with them, but He did so on His own terms. Yea, I sware unto thee, and entered into a covenant with thee ... and thou becamest mine. Let us never forget that He entered into covenant with her. He made her to live, He beautified and ornamented her, and it was the time of love; like Ephesians, there was affection, as He says in Jeremiah, I remember thee, the kindness of thy youth, the love of thine espousals. There was love there, and so He took her up and entered into covenant with her and she became His. How precious is that! For I need not say that it was written for us, to remind us of what the assembly was to Christ at the beginning; how she was made to live, how she was decked with ornaments and was exceeding beautiful, so that she was suitable to be united to Him. 

    It is well to be reminded that the Lord is not satisfied with any appearances that we may put on. One is humbled at times in contemplating what is presented to Christ. The Lords supper is that which is specially designed to lead us to take up these covenant relations. The Lord is not prepared to be satisfied with anything. We see in this passage in Ezekiel how particular Jehovah was. If He entered into a covenant with her, it was as having a beauty which was perfect, through His comeliness which He had put upon her. The Lord looks for that in us, and so one desires to sit down and partake of the Lords supper as being of the assembly  of that which He has made to live, which He has washed, and anointed, and clothed, and decked with every ornament of beauty, so that it is befitting, and moreover that it should be the time of love, for that is what He looks for. That is what marked the beginning when the Lord appeared to above five hundred brethren at once. What a moment it was for Him as for them! They were brethren. They were brethren in His account. They were brethren in Pauls account, for it is Paul who tells us of that appearing. What a moment, I repeat, it was for Him and for them! May I not say that it is the time of love? 

    What response He gets! for they were brethren, not in name only, but in reality. They were those who understood Marys message. That is who they were. 

    Now I want to show you for a moment how recovery is brought about. Hosea contemplates recovery. Jehovah says, Behold, I will allure her, and bring her into the wilderness, and speak to her heart, and Israel shall say, I will go and return to my first husband; for then was it better with me than now. How many of the Lords dear people on earth at the present time, if they only had the light of the assemblys pristine relation with Christ, would truthfully be able to say this? One feels for the poverty that marks many of the people of God, and so the ministry of the moment is, I believe, outlined in these verses. He says, I will allure her, and bring her into the wilderness ... . And I will give her her vineyards from thence, and the valley of Achor for a door of hope. That is His proposal. The ministry that is proceeding, dear brethren, is on this line. God is leading His beloved people into the light of known relationship with Him, and into the light of the assembly in relation to Christ. That is what the ministry is leading us to, if we have not yet arrived at it. I will allure her, and bring her into the wilderness; that is to say, we are separated from the world. It is not geographically so, as of old; it refers to the change in our souls. The things that interested us in the world interest us no more. The testimony of Christ has come to us, and the allurement of Christ, and the compelling power of God, would bring us outside the world as to the state of our souls so as to be brought consciously into a known relationship with Christ  a present, known relationship. She is united to Him  union is known as a present reality. And so He says, I will take away the names of Baalim out of her mouth. 

    Abroad in Christendom terms are being used by people referring to God and referring to Christ that might with equal force be used in heathendom; corresponding terms, indeed, are employed in heathendom for their deities. It is simply that the world has changed its deity, carrying over the same terms without any real understanding or knowledge of God or Christ, and that is truly nauseous to Him. So He says, I do not want that, I want terms indicating a known relationship. The Lord looks for that, for expressions disclosing what is in our hearts, not borrowed ones, not terms that can be used in the current legal systems around, but expressions which are from the heart. Hence He says, Thou shalt call me Ishi, meaning my husband! 

    In the address to Philadelphia you will note how the overcomer is promised things that belong to Christ. The terms, the temple of my God, the name of my God, the name of the city of my God, which is new Jerusalem, which cometh down out of heaven from my God, are all a question of what belongs to Christ, and the Lord looks for expressions that come from the heart that express a known relationship with Him. Any others are objectionable to Him. Take an expression like The Lord Jesus; the apostle says, No man can say that Jesus is Lord but by the Holy Spirit. It is not, of course, that the words may not be employed, but it cannot be said in the sense in which the Lord accepts it, except by the Spirit. How often do we speak to Him consciously by the Spirit? 

    Now what we find in Romans is the action of the Spirit to bring the love of God into the heart. That is the first great service of the Spirit in Romans, and that is the basis of all further operations. The love of God is brought into the heart, because God intends to be in known relationship with us on His own terms. So the love of God is shed abroad in our hearts by the Spirit and in chapter 8 we cry, Abba, Father, 

    by the Spirit. We thus see that God would have us in conscious relationship to Himself, and that the terms expressing the responsive affections that belong to it are by the Spirit. How living, therefore, everything is! Christs relation to the assembly, and as between the Father and us. We say Lord Jesus by the Spirit, and we say Abba, Father, by the Spirit. So He says; I will remove all else, I will take away the names of Baalim out of her mouth. You are to say Ishi, my husband. Then He says that the relationship is to be fixed, that is, it is to be unassailable. The passage shows that the relationship is to be unassailable in the sense that a marriage bond is celebrated and no one present is to forbid it. He says, I will betroth thee unto me for ever; yea, I will betroth thee unto me in righteousness, and in judgment, and in loving-kindness, and in mercies, even also in faithfulness; He says, I will even betroth thee unto me in faithfulness. You see how impregnable the position is. Do we not need to be purified in our souls by these unassailable things? God Himself has done it. He has betrothed us to Himself, as He says, in righteousness and in judgment and in loving-kindness and in mercy and in faithfulness. Can any one forbid it? No! Just as in Romans 8 no one can separate us from the love of God which is in Christ Jesus, so no one can forbid the holy bonds into which we are brought. 

    I think you will thus see that what God is aiming at is to give assurance of soul in the relations in which we are set, and that in these relations the Holy Spirit is the power so that there may be response in intelligent expressions, respectful surely, reverent surely, but terms that express affection and loving response to the Father and to the Son. In order to fortify us still further God makes a covenant for them, as He says, with the beasts of the field, and with the fowls of heaven, and with the creeping things of the ground, so that He might make them lie down safely. Such is the way in which God would encourage us and fortify us in recovery, so that we may proceed unharassed in the enjoyment of our relationship with Him. 

    Then it says, I will sow her unto me in the earth. I apprehend that by sowing He desires that there should be multiplication. For unless there be sowing, there will be a drying up and dying out. Nothing can save from natural death unless there be sowing, and so the Lord says, I will sow her unto me in the earth. There will also be in that day a line of communications; He says, I will hear the heavens, and they shall hear the earth; and the earth shall hear the corn, and the wine, and the oil; and they shall hear Jizreel. He provides everything for our nourishment in this way. Have we not proved it? He is looking for the maintenance in our souls of these direct communications. We need no indirect ones. The saints have direct access to God. I will hear, saith the Lord, I will hear the heavens, and they shall hear the earth; and the earth shall hear the corn, and the wine, and the oil; and they shall hear Jizreel. Thus there are communications; so we are not dependent upon anything in this world. We are set up in complete independence of it, in the corn and the wine. I will sow her unto me in the earth. The Lord is looking for multiplication, for fruit, as He said to His disciples, That ye should go and bring forth fruit, and that your fruit should remain. The Lord is helping His people to increase on the line of sowing; and this involves death. That is the principle. 

    Although God is looking on to the day of public recognition, yet He would not give us to understand that He recognises us publicly now, because we have to accept the shame of the departure, and to reckon our dates from the captivity, but He is looking on to it. The Lord says, Behold, I will make them of the synagogue of Satan, which say they are Jews, and are not, but do lie; behold, I will make them to come and worship before thy feet, and to know that I have loved thee. What a prospect! When He says, that I have loved thee, He means the assembly. Nothing less than that is in His mind. Thus here He says, Thou art my people; and they shall say, Thou art my God. 

    The Lord give us the sense of it now. We know that He loves us, but He is going to make it public, and those who are of the synagogue of Satan (a terrible word!) shall come and worship before our feet (when I say our I mean the assembly). Thus He proves that what He was to her at the beginning He is to her at the end. It is coming to light now, and so we read, His wife hath made herself ready, and further we read, And to her was granted that she should be arrayed in fine linen, clean and white; for the fine linen is the righteousnesses of saints. 

  
    READINGS ON EZEKIEL (4) (JT 24)

    Ezekiel 16: 60 - 63; Ezekiel 20: 34 - 44

    JTThese chapters, I thought, call attention to the covenant. I think that the Lord will help us in seeing the applicability of this prophecy to our own times, both in regard to its scathing denunciations of what marks the apostasy around us, and then its appeal to the remnant, especially in regard to what belongs to the whole assembly, for chapter 16 goes back to the beginning of Jerusalems history. In verse 6 it says, And I passed by thee, and saw thee weltering in thy blood, I said unto thee, in thy blood, Live! yea, I said unto thee in thy blood, Live! I caused thee to multiply, as the bud of the field; and thou didst increase and grow great. Then verse 60 reverts to the covenant made; so that it would apply to our own times. We have come into what the early saints had, that is, we have come into the good of the covenant. 

    FLWe were saying the last time that the introduction of the remnant helps greatly all through, and what is before us here. A remnant is not the fag-end of something, but in the divine ways, it is the depositary of the original, as in the mind of God, it cherishes, secures and preserves that which is precious to God, and carries it through. In regard to what you are saying now, it helps, do you not think, to see the introduction of the remnant in that way? The thought of the new covenant is taken up and made good at the end; although it had disappeared for the greater part of the period of the assemblys history. 

    JTThat, I think, is how these chapters take account of the situation. You discern the importance of the covenant at this juncture, because it leads up to the great end that God has before Him. We have in this prophet a city at the end, and a house. The house is to be filled with the glory of God. If the heavenly city is to come down from God out of heaven, having the glory of God, it must be invested with the glory, and I think that is the place that the covenant holds; the remnant is to be invested with the glory morally, that is, by divine teaching the saints come to know the heart of God and the heart of Christ. 

    ARSIs this covenant the same as the new covenant? 

    JTIn verse 60 it says, I will remember my covenant with thee in the days of thy youth, etc. Literally, it refers to what was made at mount Horeb, but spiritually it refers  for us  to the covenant that the early saints of the present dispensation entered into. It is the same covenant; we have to do with no other; 2 Corinthians 3. 

    ARSIt is the new covenant in His blood. 

    JTThe Lords supper reminds us of it. In chapter 16: 8 it says, And I passed by thee, and looked upon thee, and behold, thy time was the time of love; and I spread my skirt over thee, and covered thy nakedness; and I swore unto thee, and entered into a covenant with thee, saith the Lord Jehovah, and thou becamest mine. There you see the thing  how God entered into covenant relationship with His people at the outset. It was the time of love. It was when love existed and operated that the covenant was made. 

    FLThe Lord never forgot that period to which He refers in these verses; there doubtless had been a response; so He says, I will remember my covenant with thee in the days of thy youth. The interval had been full of corruption, rebellion, and repudiation of all the infinite grace of God, but He comes back to it, I will remember my covenant. They had proved false, but God remains true. 

    BTFWould you say that this scripture recalls the saints to the force of the new covenant as given and responded to in the early days? 

    JTThat, I think, is what has come about. In reading a scripture like this, our concern is to make a present application of it. The Lord gives us a lead in reading the scripture in the synagogue of Nazareth. It was not to unfold the prophetic word but to make a present application of it; and so he says, having read it, Today this scripture is fulfilled in your ears, Luke 4: 21. It is in that way the value of the Scriptures becomes apparent; a present application of them may be made; the Lord says, Today. Therefore, the value of this scripture to us is, that we can make a present application of it. No prophecy of scripture is had from its own particular interpretation (2 Peter 1: 20); therefore to make an application of this scripture to our own times enables us to see that God has come back to the covenant, that is to say, He has brought the saints to see that He loves them, to the end that they should love Him. Unless God brings about love for Himself in our hearts He has no dwelling-place; He dwells only in love. 

    CAMYou refer to the covenant in connection with the city; there seems to be a direct connection, is that right? 

    JTI think that is right. Really the city is the subject of this chapter; the address is to Jerusalem, not to Israel. 

    CAMThe idea of the city being a mother for instance, would show that covenant is connected with the city. 

    JTQuite. It has been remarked that the city according to God is the product of the covenant; and that is perfectly obvious in the heavenly city, because in order to have the glory with which she comes down, she must first be invested with it; and it lies in the understanding of the covenant, or of the love of God. The Gentiles were brought into relationship with God collectively. It is to be noted that they were not brought in severally. Primarily the thought was they were to be brought in collectively, as seen in Cornelius and his company. Like the prodigal, they were greeted with the expression of love; as Peter yet spoke to them, the Holy Spirit fell upon them, corresponding with the embrace of the prodigal. The Holy Spirit held them, so that they were builded together; as it says in Ephesians 3, In whom ye also are built together for a habitation of God in the Spirit. So that the city, including the Gentiles, is invested with the glory, in the knowledge of the love of God. 

    DMRWould it be right to say the Lord revives His love? 

    JTWell, that is what is in view, because the espousal is, I think, with Jerusalem. She was deposed but the truth of the assemblys relation with Christ from the Gentile standpoint, is revived, and God is embracing us, as it were, with the covenant. 

    APAre we recovered to the covenant, or by it? 

    JTBoth are true. 

    ARSWas not the first covenant made in connection with the deluge? Then God makes a covenant with Israel, and they break it; then there is the new covenant, so that there are three covenants. 

    JTWell, there was one made with Adam. 

    FLAnd one with Abraham and his family, and another with the house of David. 

    JTThere was a covenant made with Adam, but those that come in for fulfilment are taken note of later, as the covenant made with Noah. In Revelation 4, what strikes you is that it retains its freshness, because the rainbow is like an emerald, or green, green being generally the evidence of life or freshness; so that whatever man may think of the rainbow, it sets forth the faithfulness of God in sending rain and sunshine, and giving fruitful seasons. God confirms what He is  love, and never ceases to be love; so that the bringing in of the rainbow in connection with the throne in Revelation 4, reverts to Genesis 9, showing that it is as fresh as at first. 

    FLIt might be said of the rainbow that the apex of it is where Christ sits. 

    JTAt sea you sometimes see them: they make complete half circles from the horizon; so that you see that what is in the heart of God is available for man on earth. 

    FLSo it is very suggestive that the covenant is taken up in the Lords supper: The new covenant in my blood, 1 Corinthians 11: 25. We are constantly under the warmth and influence of it. 

    JTWe see in the early part of this chapter how wonderfully Jerusalem was beautified. God Himself had beautified her. In verse 10 it says, I clothed thee with embroidered work, and shod thee with badgers skin, and I bound thee about with byssus, and covered thee with silk. In verse 14: And thy fame went forth among the nations for thy beauty; for it was perfect through my magnificence, which I had put upon thee, saith the Lord Jehovah. We see there, I think, analogously what the assembly was as a testimony. We do not look for that now; but we have before us what the divine thought was; and God would bring us back to the love which made possible that testimony. 

    CAMThat beauty relates to the bringing of us back. 

    JTGod had put His own beauty on the assembly. 

    ARSYou have in Ephesians the presentation of the assembly to Himself. 

    JTGod has brought the saints back to the covenant; and whilst it is very small and insignificant outwardly, the end in view is the heavenly city. The saints are being invested with the glory in a moral way, by the knowledge of God and of Christ being brought into our souls by the Spirit. 

    DMRSo that the first fifty-nine verses are in the way of warning. 

    JTThat is right. He says, And thy sisters, Sodom and her daughters, shall return to their former estate, and Samaria and her daughters shall return to their former estate; thou also and thy daughters, ye shall return to your former estate. There is no possibility or hope of recovery on the natural line. It is a question of their former state, but verse 60 reverts to the sovereignty of God and with the results on that line. 

    BTFYou could not speak of the glory leaving the house now, as spoken of in the early chapters. 

    JTIn a way these chapters contemplate Christendom historically. God has left the thing publicly; His relationship with the public body is severed; but these chapters allude to a new relationship. In chapter 43 the glory of God came from the east and filled the house; corresponding with the recovery to first principles which God has graciously given to us, in the maintenance of which His presence is known. This leads on to the heavenly city. 

    ARSWhat we have here is really said about Israel, but you are applying it to the assembly. 

    JTYes, in an analogous way. The Lord says, Today this scripture is fulfilled in your ears, Luke 4: 21. If there is not any fulfilment in our ears, we do not get the present application, which every scripture should have. Whilst God clothed the saints in the early days with the thoughts of His magnificence and glory, we are now to be occupied with His love; as for the magnificence of things, we have to wait for that; it will be displayed in the heavenly city. In the meanwhile we are being invested with the glory; it is coming into our souls by the gain of the new covenant. 

    ARSWell, that is very good; but we used to think that these things were only for the Jews. 

    ANWThe new covenant will be made with the Jews, but the application of it is to us. 

    JTIt is brought to us, for instance, in 2 Corinthians. It is alluded to in the Lords supper in the first epistle, but it is opened up to us, in the spirit of it, in the second epistle. 

    TARomans 5 also gives us the new covenant. 

    JTIt is not only a matter of light, but the knowledge of God in your heart. 

    CAMI passed by thee; what was He looking for? 

    JTThe reference is to Jerusalem in her early days; she was then attractive to Him. Jehovah said, Here will I dwell, for I have desired it, Psalm 133: 14. She shall come into this later, as the Canticles show; that book fits in prophetically with Israel. She comes to see that His desire is towards her. 

    WB-wHe saw her weltering in her blood: And I said unto thee, in thy blood, Live! yea, I said unto thee, in thy blood, Live! 

    JTNo doubt it refers to the great Exodus from Egypt, but I think it especially refers to His relations with Jerusalem. In verse 3 it says, Thy father was an Amorite, and thy mother a Hittite. That was what she was historically. He found her in her natural nakedness. There was nothing there, but as passing by her He spread His skirt over her, entered into a covenant with her, and she became His. Then He washed and anointed her, and clothed her, and she became exceedingly beautiful. Jerusalem shall come into all this again. 

    WB-wIn chapter 20 it is the house of Israel. 

    JTOh yes, I was speaking of chapter 16. Chapter 20 is wider; verse 1 says, And it came to pass in the seventh year, in the fifth month, the tenth of the month, that certain of the elders of Israel came to inquire of Jehovah, and they sat before me. It is the whole nation now, and represented in those responsible: the elders of Israel. They point to general responsibility. 

    DMRChapter 16 goes back to the beginning, before they left Egypt. 

    JTYes, it refers to the people being taken out of Egypt. We have in this the suggestion of a revival. Jerusalem is a later thought. Although it appears in Exodus 15, historically it came in much later. It was in the mind of God from the beginning that He would plant them in the land of His inheritance. 

    JSSo that complete recovery would be in the sense of having God dwelling with us. 

    JTYes, the end of this prophecy is, Jehovah is there. He is there to remain. As He finds a place in our hearts. He would make us know that He would dwell there permanently. 

    FLThere are two things that in applying all this, will be of immense help to us. Christ glorified as Head has come into view, and the Holy Spirit is here to make this effectual; there is no idea of breakdown or anything of that sort. 

    JTGod having come in for recovery, the heavenly city is the ultimate result of that; but we are being invested with the glory now. It is a very great thing to see this because it shows what is going on. 

    CAMJohn reaches the city in the Revelation; but the dwelling here would rather be in his gospel. 

    JTThat is a very good suggestion, because it opens up to us the place that Johns gospel has. One of the first things in that gospel is the idea of dwelling: The Word became flesh, and dwelt among us. You see in the way He dwelt what the divine thought of dwelling is. The next thing is, we have contemplated his glory, a glory as of an only-begotten with a father. There you see the Sons relations with the Father. Then the revelation is by the One who is in the bosom of the Father. John opens it up in that way by calling attention to the idea of dwelling in love; and those who are drawn to Christ, by Johns ministry make enquiry, Where abidest thou?; showing that the light which came to them was in accord with the suggestion in the gospel, And they abode with him that day. In chapter 14, which refers to the public breakdown, we have the idea of dwelling with those who keep the word of Christ. The Father and the Son come to him and make their abode with him, so that we thus learn what the abiding place is, because the heavenly city is to be that. 

    FLSo that the generation of the saints as sons of light, comes in in chapter 12 of John; and the place into which Christ has entered is presented objectively in chapter 14, and finds an answer in us subjectively in what the Lord says: My Father will love him, and we will come to him and will make our abode with him, that is here and now. 

    JTQuite. 

    RemSo that the glory has begun. It is the knowledge of God that makes that real now. 

    JTQuite so. There are two references to the Fathers house. The first is in John 2, and has reference to the past; the second is in chapter 14, which has reference to the future. These things are brought in in order to emphasise the breakdown of the official thing. You get what is vital when you think of the Father. The Father loves those who keep Christs word. 

    APIn chapter 8 of John the woman is invested with the covenant. 

    JTYes, I think so. The Lord came into the temple from the mount of Olives; every one having previously gone to his own home, would show that His resort was with heaven. He came in from that point and sat down and taught the people. Then they bring the woman to Him and accuse her, and He stoops down twice. The first writing puts them all out as convicted in their consciences; the second retains the woman. He then asks her: where are those thine accusers? Has no one condemned thee? She said, No one, sir. Jesus said, Neither do I condemn thee: go, and sin no more. The second writing on the ground would refer to His own death; that was where He declared God. He was in the attitude of teaching all the people in the temple when her accusers brought her before Him; then later you get that the Son abides in the House forever, and that if He makes you free, you are really free; I think that liberation is in the knowledge of the love of God in the covenant. 

    JSThe teaching there would show us the great value of His death. 

    JTYes, indeed. 

    TAThe first writing had reference to the tables of stone. 

    JTYes, by law is the knowledge of sin. That convicted the accusers in their consciences; but then all the precious light was shining for them as for the woman, but they went out, whilst she remained. 

    TAAre the two writings in connection with the two covenants? 

    WB-wIs the old covenant exposed in chapter 5 at the pool of Bethesda? 

    JTYes; there was no power in it. In chapter 8 there was wonderful light for anyone that could see. 

    ANWThe first writing was with His finger, but the second was not exactly that. What about it? 

    JTThere is no doubt the finger pointed to the writing of the law in the tables of stone. 

    ANWHe went lower in writing the second than the first. 

    ARSThe first writing would refer to the law, and the second to His death. 

    JTYes, I think so, hence the expression, By law is knowledge of sin, Romans 3: 20. 

    FLThe second writing would suggest the writing in the heart. It is brought in in that connection in 2 Corinthians 3. What is written in the fleshly tables of the heart is indelibly there. 

    JTI think it is well to see the woman is respectful, she says, sir. 

    WB-wWe are being invested with the glory now. 

    JTThat is what I understand. 

    WB-wHow does it work out now? 

    JTThe city comes down from God out of heaven having the glory of God. Her shining was like a most precious stone, as a crystal-like jasper stone. But that is being brought about now. All the education and formation go on now. That is what the Lord is doing now by the Spirit: from glory to glory, even as by the Lord the Spirit, 2 Corinthians 3: 18. 

    FLYou are coming into the benefit of it now. 

    CAMIn that connection, was it that glory that affected the Gentiles? 

    JTCornelius does not seem to have known what had transpired at Jerusalem; nor did the Eunuch know; nor did Philip suggest to him that he should go back to Jerusalem. Possibly we should have said it would be the best thing for him to go back to Jerusalem and see the apostles, but there is not a word said about that, because the Gentiles were to come into their own light, they do not come into the light at Jerusalem, but light from heaven. 

    FLThe moral glory of it was great, because he was going back conscious that heaven moves things; he was reached straight from the heavens; it was the same way with Cornelius. 

    JTSo that the Gentiles have their own place. They are dealt with according to Gods sovereignty. In Ephesians 2 it says, In whom ye also are built together for a habitation of God in the Spirit. This meant that they have a distinct place in the building. 

    DMRThis twentieth chapter shows that He can bring His people into touch with His Son although scattered among the nations. 

    JTJust so, that is what chapter 20 opens up what God has specially brought into evidence is the new covenant in view of the city. It is the complete answer to what God is doing now. 

    JSIs the city coming down from God out of heaven, a characteristic of the present dispensation, light from heaven? 

    JTYes. The Gentiles were not brought into the light from Jerusalem, but by a distinct movement for themselves. That is, I think, very important to see, because although they are fellow-citizens of the saints, etc., it says, In whom ye also are built together for a habitation of God in the Spirit. They have their own place in it; and are blest with greater light, more than those in Jerusalem had. 

    OARThe Supper was instituted in Jerusalem, but we Gentiles got it, through Paul, from heaven. 

    JTYes. Ephesians 3 opens with, I Paul, prisoner of Christ Jesus for you nations. 

    WIf there is a response, we should see what it is for. 

    JTYes, it is for that very purpose we are taken up and are put in our place in the city. 

    WIn John 14 the Lord speaks in connection with dwelling; all that was opened up as the result of love. 

    JTYes, it is remarkable the place that love has in those verses. Indeed the gift of the Holy Spirit is contingent on their loving and keeping His commandments. As it says, He that has my commandments and keeps them, he it is that loves me, John 14: 21. I suppose it is because chapter 13 is the way of love, the Lord showed it  the more excellent way. Had He not shown it He could not have assumed that they could follow Him in it. 

    NFPThe glory with which the city shall be invested  did it not shine out in Christ morally here? 

    JTAll the elements of it. 

    FLThe jasper stone in Revelation would refer to what Christ was here. It would bear out what you say. It is that which takes its character in His people from Christ Himself. 

    QuesIn Isaiah it says, Arise, shine! for thy light is come, and the glory of Jehovah is risen upon thee, chapter 60: 1. Is this the same glory? 

    JTQuite. There is the light specially designed for Jerusalem, and then there is a light for the assembly; our light would be what began when the light from heaven shone round about Paul. I think Ephesians may be taken to be a concrete expression of our light. 

    WB-wA light for the revelation of the Gentiles and the glory of thy people Israel, Luke 2: 32. 

    JTYes, the Gentiles come in first. 

    CAMSo that really we have all things brought together morally in one glorious Person. 

    JTWell, I think it is well to see it is the culmination of what God is doing at the present time, and that is all of one piece with what He began, only He works differently. 

    AJDHas not the city descending got a present bearing? 

    JTYes. Galatians refers to it as a present thing, But the Jerusalem above is free, which is our mother, chapter 4: 26. 

    FLWe ought to know our own mother! 

    JTQuite so. The quotation shows that it has a present bearing. 

    AJDHas it then a present bearing in the soul? 

    JTYes, there is what God is doing now. Ephesians 2 shows it was all done at one stroke, but historically it includes all the work of God from Pentecost until the rapture of the assembly. 

  
    Ezekiel 18
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    Ezekiel 18

    All that is attempted to be drawn from this chapter in an Arminian sense is without foundation. It is the replacing of the Jewish principle of government, that the children should die for their fathers sins, by the declaration that each should die for his own. We may know, and do know, from other instructions of the Holy Scriptures, the terrible effect of a mans dying in his sins; but it is not directly the subject here, for then a sons soul would have been lost, by the law, for his fathers sins, which is monstrous. It is the government of Jehovah which is the subject of the chapter. 
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    EZEKIEL 20 (JND 38)

    Ezekiel 20

    Note, the elders of Judah are distinguished from the elders of Israel; see chapter 8: 1. But then Israel is looked at as the nation as a whole; compare chapter 37: 16, and the general use of the word Israel, as chapters 19: 1, 17: 2, and many others. 

     36. This passage used to be a difficulty in connection with the clear evil that was amongst the Jews in the Land in the latter day, but it seems to make both the distinction and circumstances of Israel, and also the bearing of Ezekiel plainer than before  so, ever. In chapter 8 we have the elders of Judah, but not after. Israel is the subject which afterwards is before the prophet; compare also chapters 9, 10 and 11. Particularly too, see chapter 11: 15, 16 and 17, as to our Lords ministry, and consider the distinction between the power and tribes as other than the Jews, or how far then as a scattered nation; see Zechariah, and Ezekiel 37. Here the house of Israel seems to include them nationally, but the house of Israel in Jerusalem, and the inhabitants of Jerusalem are constantly spoken of distinctly while Zedekiah was there. Except the refusal to be enquired of, and consequent judgment in this chapter, none of the statements in Ezekiel are addressed to those concerning whom they are spoken. It still recognises Israel in Jerusalem, and speaks about it till taken, though giving warning concerning the captives; compare chapters 3, 15, 16, 23: 26, 27; 24 and 25: 7. The testimony would be a witness to them in the dispersion, but, when spoken to Israel, was about those in Jerusalem and in the Land. 

  
    THE LOVE OF GOD (JT 24)

    Ezekiel 20: 35 - 37; Romans 5: 3 - 8; Jude 20, 21

    I want to speak a word about the love of God. The subject is much more difficult to speak of effectively and intelligently than most of us are aware of; for it is indeed the greatest of all subjects, and one understands that the apostle had this in mind when he said that God had made him and others competent ministers of the new covenant. 

    The love of God has to be known, and one is reminded of the evidence of the knowledge of it in the various writers of Scripture. I do not suppose God employed any to write, save those who had some knowledge of it; and what you find with the first great Scripture writer, that is, Moses, is that at the end of his ministry, after forty years experience of the people in the wilderness, when he was nigh one hundred and twenty years old, he says of Jehovah, Yea, he loved the people. He had opportunities of witnessing the love of Jehovah for the people, and one of his last testimonies before his death begins with it, Yea, he loved the people. 

    He himself in that same section is spoken of as king in Jeshurun. He had not been wanting in love for the people; and it moves one as one contemplates how he reflected the great Mediator of the new covenant as he came down from mount Sinai with the tables of the law in his hands. The law was written, not now exactly in his heart, but it was written on the tables, and as he drew near to the camp he is made acquainted with the solemn fact that idolatry had replaced Jehovah there. There was no evidence of love for Jehovah in the camp. He had been replaced by the work of their own hands in the golden calf; so He says to Moses, Let me alone, that my wrath may wax hot against them, and that I may consume them: and I will make of thee a great nation. But Moses says, Blot me, I pray thee, out of thy book. What a word for any one who seeks to serve Christ! Moses loved the people and so he is competent to speak of love. 

    So he was king in Jeshurun, and had acquired that place. No one acquires a place in the affections of the saints save he who loves the saints. He was king in Jeshurun when the heads of the people and the tribes of Israel were gathered together, when they were all there in their responsibility and order. They were there, and Moses was king amongst them. He was king in Jeshurun, that is, amongst an upright people, as the word Jeshurun signifies. Every upright person in Israel would recognise the moral worth of Moses; he had proved himself a king against whom there was no rising up, and they came to value him, so that he was king in Jeshurun. And Moses, as such, is not occupied with his love for the people, but with Gods love for the people, and so he says, Yea, he loved the people. So, throughout Scripture we get testimony to the love of God in all the writers. Jeremiah testifies to Jehovahs love to Israel, Yea, I have loved thee with an everlasting love: therefore with loving-kindness have I drawn thee. And so, in the last prophet, God says, Yet I loved Jacob. The love of God remained; and alongside of that, the commandments of God remained; for as there was a witness to His love in chapter 1, so in the last chapter there is a witness to His rights. Remember ye the law of Moses my servant, which I commanded unto him in Horeb for all Israel. These two things go together; they are allied in Scripture. Where the love of God is known. His commandments are in evidence. 

    But when we come to the New Testament, one is humbled as we see the working of divine affections in those who wrote; for you find in such a writer as Jude, the use of the word beloved. What a place the saints had in his heart! Read down the chapter and note how he addresses them, and what they were to him. He had been revelling in the full light of the love of Christ; he had sat at the table on that last night when the light of His love shone, and he knew what the saints were to Christ, and so in writing to them he uses these terms of endearment, But, beloved, remember ye the words; But ye, beloved, building up yourselves. 

    So with the apostle John. As you run through his epistle you will be impressed with the frequent usage of this same term of endearment. And so, too, with Paul  our own beloved apostle  as we say, one who stands out prominently in this respect; he speaks of the Lord Jesus Christ  the Son of God  as having loved him personally. He says, Who loved me, and gave himself for me. No one speaks thus save Paul. He had, I apprehend, a greater sense of love than any; for it will be noticed that the scripture does not say of John, the disciple who loved Jesus, but, the disciple whom Jesus loved; because we cannot assume a prominent place with the Lord. So Paul, as having such a profound sense of that love, is the one who speaks of himself with others as the competent ministers of the new covenant. How could he be a competent minister of that which brings in the love of God, save as one who knows it? I doubt whether anything is less known amongst us than love; and I am speaking of myself as well as of others. If a man, says Solomon, would give all the substance of his house for love, it would utterly be contemned. Such is the estimate of it in the spiritual line. 

    And now I want to dwell on it for a moment as set forth typically in Ezekiel. Ezekiel stands out in a peculiar way among the prophets. He was one who took his place with the people in captivity; he was among the captives by the river of Chebar. In other words, his love to the people led him to identify himself with them in their dire extremity, as they were away from their own land  from Jerusalem and Palestine. They were away in the land of the Chaldeans. He says, I sat where they sat. Complete identification with the people of God is one great mark of love; you go the whole length with them. And so in that position the prophet sees visions of God. The heavens are opened, for heaven deems such an one worthy of notice. He had a unique place throughout among the prophets, for he is in touch with heaven. What you find in him is, that he is entirely under the influence of Jehovah; and thus God signified in His servant His thoughts for His people. One of the greatest evidences of the prophets entire resignation to the will of God is, that he lies for three hundred and ninety days on his side to bear the iniquity of the house of Israel, in order to witness to the people. He foreshadows the great Mediator of the new covenant, who lay in death and bore the iniquity of the people so that their sins and their iniquities should be remembered no more. 

    Think of lying and being penned down to it, for three hundred and ninety days! What a witness of devotion to God and to His will! And then he gets all his beauty removed. His head is shaven, and his beard; the hair is subjected to the action of fire, and the knife, and the remainder is dispersed to the winds. He is entirely in the hand of God, so that God might witness to the people livingly in him what was in His mind. 

    And so love would lead us thus into correspondence with Christ. We see in the great apostle, before he wrote his second epistle to the Corinthians, how he had been brought down to death, insomuch that he despaired even of living! Was that an accident? 

    No. It was designed; it was God helping His servant to witness effectively to His love in the death of Christ  the One who Himself had been down to death, but whom God had raised from the dead. But we had the sentence of death in ourselves, that we should not trust in ourselves, but in God which raiseth the dead; who delivered us from so great a death, and doth deliver. Beautiful witness to the way God raised up Christ! We trust in God who has delivered us from so great a death. It was a great death, and undoubtedly it yielded great love. All this helps to affect us, to make us competent to speak of His love; and so the apostle can speak of his own competency. Of course God had done more than that; for He had caused the light of His glory in the face of Jesus to shine into Pauls heart for its shining forth, but the minister accepts the breaking of the vessel. 

    Well, Ezekiel lost all his comeliness. But then in chapter 8 we read that he is taken up by a lock of his head, by the Spirit, and lifted up between the earth and the heavens. He is now in the position to witness effectively, not only to the love of God, but to the power of God; for the locks had grown  the hair had grown. It is as we accept the cutting off of what marks us naturally that we come into new clothes; that we are made to live in the life of Christ  the evidence of the power of God. On the third day He was raised up, and we read, In the third day he will raise us up, and we shall live in his sight; so we are made to live before Him by resurrection power. So that now Ezekiel in figure is in the power of the life of Christ. He has a lock of hair by which he can be lifted up. The Lord Jesus, although raised, as we read, by the glory of the Father, yet raised Himself up too. There was life inherent in Him. 

    I refer to these things because it brings out how competent Ezekiel was to speak of the covenant. He had gone through, in his experience  not in the same measure, of course  what the great Mediator had to go through later. The fourth chapter points to the death of Christ  the prophet was to lie on his side for three hundred and ninety days; the eighth chapter indicates the resurrection of Christ  Ezekiel was lifted up between earth and heaven. In chapter 20 he comes to the covenant; Jehovah says, I will gather you out of the countries wherein ye are scattered ... and I will bring you into the wilderness of the people. It is in the wilderness that God teaches us His love, and there are times when things have to be removed from us. Indeed, Ezekiel had himself to experience the most dreadful bereavement; the desire of his eyes was taken away with a stroke, and the most bitter part was, he was forbidden to mourn! Yet neither shalt thou mourn nor weep, neither shall thy tears run down. Think of that! The light of his eyes  the object of his affections  taken away with a stroke! He says, So I spake unto the people in the morning, and at even my wife died. And he did as he had been commanded. You see what excruciating exercises he was to go through, so that he was competent to speak thus. 

    So Jehovah says, I will bring you into the wilderness of the people, and there will I plead with you face to face. Like as I pleaded with your fathers in the wilderness of the land of Egypt, so will I plead with you. Note the words face to face. It recalls what John wrote to Gaius: I will not with ink and pen write unto thee: but I trust I shall shortly see thee and we shall speak face to face. When you come to love, it is a face to face matter; it is a personal matter; it is a question of having to do with persons. So even in our baptism, we are baptised to the name of the Father, and of the Son, and of the Holy Spirit  the three Persons of the Deity are before us. We are introduced into the sphere of these divine Persons; it is a question of Persons  it is a question of love. We are baptised to the name, Matthew 28: 19. We are introduced into the region where all the light of the divine nature shines, into the light of the revelation of those three blessed Persons. Think of the greatness of baptism thus! How far removed from the scriptural one is the prevalent idea of it around us! It is a question of being introduced into the light of the revelation of Father, Son and Holy Spirit. 

    John, I believe, represents this feature, and brings the Persons to us as none of the other writers do. It is face to face God would come near to us. So, I apprehend, the Spirit alluded to in Romans 5 has this in view. You will remember how intimate the transaction was when the Lord breathed into the disciples in John 20  how His very life, His very nature, as you might say  knowing all that it meant in the way of affection  was breathed into them. Thus we see how intimate this matter is. So in Romans 5 the first mention we have of the Spirit is as bringing in the love of God. It is like the kiss of the prodigal; the father kissed him caressingly, as I understand it is. So, as we read in Acts 10, while Peter was speaking to the Gentiles  Cornelius and his company  the Holy Spirit fell upon all those who were hearing the word. It is not simply a question of falling; the word fell signifies an energetic action of the Spirit. So the Holy Spirit fell on those who heard the word. It was an energetic action of the Spirit laying hold of them with affection. It is the same word as used  as many know  of the father and the prodigal. It means that God is embracing the Gentiles. It is a personal matter; He did not leave it with Peter to receive the Gentiles; it was not a matter of administration there; it was a question of affection that God would embrace the Gentiles. 

    It is a wonderful thing, really, to know the love of God in that way. Paul in Romans refers to the Spirit as bringing in the love of God; and, mark you, it is no less than the Holy Spirit who brings the love of God into our hearts and sheds it abroad there. He brings it in personally. And He would not leave a crevice in our hearts unfilled by the love of God. We may have reserved chambers, but the Holy Spirit, coming into the heart, claims it. My son, give me thine heart. He claims it, and fills it with the love of God. Think of that! His function is to fill the heart of the believer with the love of God. 

    Referring again to Ezekiels prophecy, God says, There will I plead with you face to face. Then it goes on to say, I will cause you to pass under the rod, and I will bring you into the bond of the covenant. Love is what God Himself is, beloved, not a mere attribute of His character. Love is His nature, it is what He is; and He wants us to know it, and so He passes His people under the rod. Now I believe that rod refers to discipline, involving also that account is taken of us as restored. Discipline is one of the things designed by God for our blessing. It is part of His education for us, so He causes us to pass under the rod. What rod is it? What can it be but the rod of the covenant? In Exodus 17 we read of Moses being charged of God to take his rod in his hand and go. Behold, I will stand before thee there upon the rock in Horeb, and thou shalt smite the rock. That is another matter; the smiting of the rock with the rod of Moses has reference to Jesus having died, when all that God was against sin was there. There was the rod of Moses, but there was too the rod of Aaron. 

    There was needed priestly grace to lead the people into the consciousness of what was available to them, and Christ has taken up that place too as Priest to lead us into the reality of that which is in the heart of God for us, and to which we are called. As having a great priest over the house of God, we are exhorted to draw near. He gives us assurance and confidence to draw near to God. And I have no doubt that as called to pass under the rod, it is to remove, to break down the will, but withal to assure us that we are recognised as in relationship with God. It is love, for whom the Lord loveth, he chasteneth. Do we understand it, dear brethren? May the Lord give us to understand it! 

    Discipline is designed, and in the passage in Ezekiel the being brought under the rod precedes our being brought into the bond of the covenant. I doubt whether any one of us ever comes permanently into the enjoyment of the love of God without passing under the rod. It is one thing to apprehend the love of God in the death of Christ  that is a question of light  it is quite another thing to be permanently in that, in the sense in which John speaks: He that dwelleth in love dwelleth in God, and God in him. God will not be content until we dwell in it; and in order to bring us to that, we pass under the rod; none are exempt. It is all to the end that we might be qualified to live in the love of God; and we do not live in the love of God, save as in holiness. Thus discipline has the effect of producing a holy state in us, and it is in that holiness that we live in the love of God. In Hebrews 12 the chastening has in view that we might be partakers of His holiness. Nothing can be greater for us than that we should live in the love of God. Paul says God commends it to us. Think of the condescension on the part of God. He who is so great, so blessed, condescending to commend His love to our hearts; and He does! He commends it to us. Stop to think of it! Think of God condescending to commend what is transcendingly blessed, and what is going to abide for ever. As taking account of our weakness, God gives us promises, and He commends His love in order to encourage us. So He says, I will bring you into the bond of the covenant. As in the sense of how great it is, we leave all to go in for it; we are content to relinquish every hindrance in committing ourselves to it. 

    Jude contemplates believers as already in the enjoyment of the love of God, and exhorts us to keep ourselves in it. We are to build ourselves up on our most holy faith, and, praying in the Holy Spirit, keep ourselves in the love of God. How forceful is this word at the present time, as we are surrounded by the darkness of the apostasy and the chilling influences of the world! May God give it weight in our hearts, and may we apprehend His love more and more and be preserved in it! 

  
    READINGS ON EZEKIEL (5) (JT 24)

    Ezekiel 20: 33, 34; Ezekiel 24: 15 - 27

    JTIn our last reading we dwelt chiefly on chapter 16, and what I think was noted was that that chapter refers to Jerusalem and the system set up in relation to it; for the covenant was made with it; but this chapter 20 treats of the whole nation. It is said, It came to pass in the seventh year, in the fifth month, the tenth of the month, that certain of the elders of Israel came to enquire of Jehovah, and they sat before me. Those responsible in relation to the whole nation of Israel came to enquire of Jehovah, and the passage read shows that the covenant is also treated in that relation, so that we have, I think, a suggestion in chapter 16 of a privileged part of the people of God. Jerusalem stood for a certain privilege as compared with the whole nation; God never loses sight of the whole of His people, although a certain section of them may be privileged. There are certain sections of Christendom that have been peculiarly privileged, and correspondingly come in for peculiar judgment on account of those privileges, the privileges being disregarded; but then God never gives up the whole. He has got the whole sphere of Christendom in His mind, the eastern branch as well as the western and its later subdivisions. I think that this chapter may be taken in connection with the whole responsible sphere, and God calls attention to the fact that although they came to enquire there was no virtue in that. In verses 3 and 4 He says, I will not be enquired of by you. Wilt thou judge them, wilt thou judge, son of man? Cause them to know the abominations of their fathers, and say unto them, Thus saith the Lord Jehovah; In the day when I chose Israel, and lifted up my hand unto the seed of the house of Jacob, and made myself known unto them in the land of Egypt, when I lifted up my hand unto them, saying, I am Jehovah your God. He goes back to the beginning of the nations history. 

    FLI suppose the fact of the matter was that the elders in approaching Ezekiel had no moral formation at all. Do you think that the Spirit of God, in taking up the past history of the fathers, would put upon the elders that they come burdened with all that the fathers had indulged in, the guilt of which they had accepted by a process of self-judgment? 

    JTYes. So that you find in the history of the assembly as a responsible body, that the leaders at different times accept a certain responsibility, but there is no judgment of things from the beginning. The assumption of these leaders, or elders among the saints, and the part acceptance of the obligation that goes with it is not enough. God said he would not be enquired of by them. Things had to be gone into more thoroughly. 

    FLI suppose the point of view we get here differs with Christendom in its ideas, since with all the varied leaders there are in it, the remnant itself is not in view here. 

    JTNot until the end. There are those who accept responsibility, and in a certain way recognise God, especially when heresy lifts up its head, but that will not do. Things have to be really dealt with. God will not support any mere surface measures, and so He refuses to be enquired of; but then, what is so beautiful is, He undertakes the matter Himself. In verse 33, He says, As I live, saith the Lord Jehovah, verily with a mighty hand, and with an outstretched arm, and with fury poured out, will I reign over you. God asserts His rights; and whilst men disregard the rights of God, there is no use in attempting to enquire of Him. There has to be a recognition of the rights of God in Christ before God will hearken. 

    FLSo that at this point it is: Our God is a consuming fire, Hebrews 12: 29. 

    JTHe comes in in His own way. He says, With a mighty hand, and with an outstretched arm, and with fury poured out, will I reign over you ... and I will bring you into the wilderness of the peoples, and there will I enter into judgment with you face to face. So that God is in this chapter asserting for us, in a prophetic way, that He will not be enquired of by the responsible leaders of Christendom on their terms. He will be enquired of on His own terms, which involves that His rights must be acknowledged first. 

    AFMThe thread of Israels history is taken up, as you were saying, from Egypt right to the point of time of the elders coming to Ezekiel. I suppose there would be no response to their inquiry until they cover all that period in self-judgment? 

    JTI think it really is a spiritual allusion to what exists in Christendom. That is, there is spiritual wickedness in high places. What marks the worship of God now is high places. There are places that are marked off as high, such as consecrated buildings. These are of no moral value, but the contrary. Now God will come in, but on His own terms, in the assertion of His rights in Christ; so that it says, Let every one who names the name of the Lord withdraw from iniquity, 2 Timothy 2: 19. It is thus He will come in and bring about deliverance. 

    BTFIs that an individual or collective thought? 

    JTSeparation from evil is individual. The passage read shows how God comes in in the assertion of His rights. As things are outwardly, we might conclude there was weakness with God, but He allows things to go on, in His own wise way, but when He comes in it is in power; as it says here, With a mighty hand, and with an outstretched arm, and with fury poured out, will I reign over you. That is, He asserts His rights, and shows He has power to enforce them, so that deliverance from captivity can only be brought about by the acknowledging of those rights; as it says, Let every one who names the name of the Lord withdraw from iniquity. 

    DMRIn connection with Bamah, do you think the cathedral of today would answer to the high places in the land? 

    JTYes. Christianity has been turned into a worldly religion. Whereas at the outset there was an acknowledgment of the rights of God; these have been set aside, and those who occupy the high places are totally indifferent to Gods rights; but what God is looking for is the man that humbles himself and trembles at His word. 

    FLSo that verse 37 would suggest 2 Timothy 2. 

    JTIt is the chastening, the discipline and the government of God; these are a necessity; but beyond these activities lies the bond of the covenant. We see what leads up to that; I will bring you out from the peoples, which for us would be the religious organisations around us. With a mighty hand and with an outstretched arm, and with fury poured out; and I will bring you into the wilderness of the peoples. Notice that; it is not the wilderness of Sinai as of old; but that of the peoples. The peoples will have become that to Israel. 

    FLI suppose that characteristic would answer to the movement in Ezra and Nehemiah; but spiritually it would involve the workings of God in the last eighty or ninety years. 

    JSGoing back to the elders, why have they to go back to the beginning of the nations history? 

    JTYou see, this book is full of dates, which have reference generally to the captivity. In the book of Revelation, I think we have our dates. 

    We go back to Ephesus, to the time of first love; the intelligent student of chapters 2 and 3 of that book can determine the date in which he is. Now when you arrive at that, you are not simply personally responsible to the Lord for what exists in that particular date, but you accept responsibility for what exists as a whole. The prophet John was to write what he saw in a book and send it to the seven assemblies; so that there would be the acceptance of obligation in regard to all by each one in the assemblies. 

    AFMThe acceptance of personal obligation would take place first, you would say; for no one would seek the path of separation unless he had judged himself in relation to the system to which he was attached. 

    JTThat is how it comes about: Let every one who names the name of the Lord withdraw from iniquity. We withdraw severally, but then God is working with each individual, and we are all brought into the wilderness of the peoples, as having judged the evil of the whole. 

    FLIt is very interesting, the line on which you are directing us. They are carried back to the beginning. All through it was a movement of the mass, but this exodus is a discriminating one, so that there is an expulsion of the rebels. There is a division of the moral elements in this second exodus drawing out from the people. From Egypt they came en masse, and similarly early in Acts, but following the line of the address to the seven assemblies, as time goes on it is a discriminating movement marked by separation from evil. 

    JTEach one comes under His name, and as naming the name of the Lord I withdraw from iniquity, and so it goes on, And I will enter into judgment with you face to face. That is. God is dealing with us directly. 

    JSBut you accept the present humiliating conditions in Christendom. 

    JTYes, you feel responsible for them all. It would take in the whole area. You have in this section two sisters, viz. Jerusalem and Samaria; chapter 23. Well, there are divisions in our own dispensation corresponding to them  the eastern and western branches of the assembly, and they are both guilty, one possibly more than the other, because the western branch had more privileges, and so the guilt is greater, but the believer, as he submits to the rights of God, is exercised about all that. You see you are not indifferent to what is in the east any more than to what is in the west. 

    ARSDo I understand you to say that I will bring you out from the peoples, means Egypt? 

    JTNo, for Israel the reference is to the nations in which they were scattered. For us the peoples are the world. The word is, I will bring you out from the peoples; that is to say, different nations in which they have been scattered. And again, from the countries. It is not what they were as captive in one nation in Egypt. Transferring the thought to ourselves, the people of God are found in different human organisations of the east and the west, and God proposes to take all His people out of them. 

    ARSInto the wilderness of the peoples. 

    JTWell, I think that means, that however fine these organisations may be, they now become a wilderness to you spiritually. You have not got anything in them. If you go into those places, you would find yourself away from home. 

    ARSWhy does He bring them into this wilderness? 

    JTIt is that you may realise that it is a wilderness. It is a question of your state of soul. Once, you were quite at home in those places but now you are away from home in them, because they lack family conditions. The remnant cannot sing the songs of Zion in a strange land. You awaken to the fact that those places are strange; home is in the circle of the saints, where the rights of God are taken account of, where His purposes are known, and where family affections are enjoyed. That is the homeland of the saints. All other organisations are the wilderness; and God would have you to feel that they are such. 

    ARSWell, did Naomi feel them to be such? 

    JTYes, and returned to Bethlehem. 

    CAMWould you say that the people Peter addresses, as scattered, would be a sort of type of what you are speaking of? 

    JTWell, you see, Peter is addressing the saints of the dispersion. They were already owned as the people of God, and by God. Ye are ... a holy nation, ... who once were not a people, but now Gods people, 1 Peter 2: 9, 10. This does not go quite so far. We are dealing here I think with the individual exercises of the saints as God works with them. You are made to feel that the organisation with which you may have been, is now a wilderness to you, for there are no family affections there. God says I am going to speak to you face to face; He Himself adjusts us. I may say, I wish to come into fellowship, but God would say, that previous associations and conduct have to be adjusted. 

    AFMI think it is very important, not only in respect of ourselves, but those who are seeking to walk with us, that this adjustment should take place. 

    JTAnd so it says, Like as I entered into judgment with your fathers in the wilderness of the land of Egypt, so will I enter into judgment, saith the Lord Jehovah. And I will cause you to pass under the rod, and I will bring you into the bond of the covenant. These are serious matters. He speaks with us face to face, and causes us to pass under the rod. 

    JSIn order that we should do the will of God. 

    JTThe rod reminds all of us that we are sons. It represents the authority of God to lead us into the covenant. The rod is used in love. Whom the Lord loves he chastens, Hebrews 12: 6. 

    JSUnless we feel the terrible conditions prevailing publicly we would not desire to stand apart from them. 

    HPWI was going to ask in connection with the rod whether there is the thought of the authority of God, not generally, but to me, as I pass under it there is the sign of ownership. 

    JTThat is good. You see the masses of Christendom run into the millions, but, Let Reuben live, and not die; and let his men be few, Deuteronomy 33: 6. A few can be easily counted. The saints are precious in the eyes of God; they are not taken account of in crowds, but one by one; they are very precious to God; every one is precious as purchased by the blood of Christ. I think, as you suggest, we all come under the rod, that is to say, God deals with us personally, not en masse, but one by one; He forms us in love, so that we might come into the bond of the covenant. 

    JSHow about the rebels coming in after? 

    JTYou will always find in a movement of God a lot will come in that is extraneous, and He has to deal with it. You will find that it always happens, but the thing to see is that all of us have to be dealt with personally. As you pass under the rod you are taken account of in love. 

    HPWIn dealing with God face to face the conscience must be exercised. 

    JTYes, indeed. The conscience must be touched. Search me, O God, and know my heart; prove me and know my thoughts; and see if there be any grievous way in me; and lead me in the way everlasting, Psalm 139: 23, 24. 

    FLSecond Timothy runs with this: The Lord knows those that are his; and, Let everyone who names the name of the Lord withdraw from iniquity, 2 Timothy 2: 19. This is individual, both in the knowledge of the Lord, and the moral response to the requirements of Gods nature. 

    ARSWhat is involved in the bond of the covenant? 

    JTYou have now learned that God loves you, not only in the death of Christ, but in the way He deals with you. Nobody can take up the Lords supper rightly, save as under the discipline of God. There is no son received save as chastened. He scourges every son whom He receives. The idea of reception becomes very interesting. If I learn the meaning of the rod, then I shall know the meaning of the bond. I put out my hand and testify that I want to be in covenant with Him; in doing so I commit myself to Him. 

    QuesWould the prodigal son come in here? Being far away but returning and realising all that was in the House. 

    JTThe embrace is what he gets, which means that he is made conscious that God loves him; but then, is it worth your while to enter into that bond? If I know the love of God, I want to commit myself to Him as in a bond. 

    ATComing under the rod is individual, but in the bond do we not come into a circle? 

    JTYou do. As you put out your hand in this sense you are in a circle of fellowship. In Luke the Lord brings in the idea of fellowship early, because He would have His people bound together. So we have His entering into Peters boat, and then the Spirit of God tells us there was a partnership. Peter, James and John were partners. The Lord intended to make them partners in a spiritual way, and so the Holy Spirit makes a comment on their boats. They were sinking: they had caught a lot of fish but their boats could not contain them. And having left all they followed Him. The business partnership they were in is disregarded and gone; they are now partners in what is spiritual. 

    CAMThe boats had served a good purpose. 

    JTBut now they were unable to contain the fish caught; they were sinking. Peter had had to do with the Lord earlier than that. The Lord had been into his house; now it is a question of a partnership; and so the Lord enters into Peters boat, because that represents the partnership. They finally drew the boats to shore, left all and followed Jesus. He had said to Peter, Henceforth thou shalt be catching men. 

    FLThe boats will be wanted again in another day; they represent what is Jewish. 

    ARSThe Lord says, I will bring you into the bond of the covenant, not merely, I will cause you to pass under the rod. 

    JTWe do not do it ourselves; everyone of us would admit that it is Gods doing. 

    FLWould you not connect 1 Corinthians 10 with this: The cup of blessing which we bless (verse 16)? The bond of the covenant? 

    JTThat is where we come into it. We being many are one loaf (verse 17). 

    AFMGoing back to Luke: the point in connection with the partnership was to show that already the bond had been established. 

    JTThey leave what they were in and follow the Lord. Partnership there is the same thought as fellowship. And then the Spirit of God goes on to show that there must be new bottles. Things must be wholly new. 

    JSThe old material would not do, sinking boats and broken nets. 

    JTNew wine and new bottles (Luke 6) is to show how the bottles were formed. 

    ATAnd after we are introduced into this fellowship: Ye shall know that I am Jehovah. Is that the point to be attained? 

    JTYes. You come into a circle of things where God is known. 

    FLThere is clearly a discrimination in what follows. Verse 39 says, As for you, O house of Israel, thus saith the Lord Jehovah: Go ye, serve everyone his idols, etc. As joined to idols He held them as lost; but then in verse 41 He says, As a sweet savour will I accept you. The house of Israel is looked at on the one side as joined to idols, and on the other side in moral accord with God, as a sweet savour. 

    JTThen, I think, what you see in these verses is that God brings us into elevation. We are not only brought into the bond of the covenant, the Lords supper, and all that, but in verse 40 He says, For in my holy mountain, in the mountain of the height of Israel, saith the Lord Jehovah, there shall all the house of Israel serve me, the whole of it in the land; there will I accept them, and there will I require your heave-offerings, etc. You see how we are brought into the mountain of the height of Israel. One would especially call attention to what God proposes, and to where He would lead us. 

    JSIs that the point of gathering? 

    JTYou have the gathering, but there is the height of the mountain of Israel. There are the precious truths of Christ as relating to the assembly. A height for us spiritually. You have the high places of the religious world mentioned, but we leave all that. 

    AFMThis height is in contrast to Bamah. 

    JTThere are high places in the Old Testament: Habakkuk speaks of his high places. He will make me to walk upon my high places (chapter 3: 19); this refers to resurrection; and so here, God proposes to bring His people into the mountain of the height of Israel. It involves for us the whole of Colossians and Ephesians. 

    DMRDoes it suggest that the highest form of truth would be enjoyed, as in the spirit of Philadelphia? 

    J.T. Yes, indeed! 

    AFMIt is at this point that we are able to view the assembly as a whole, and also to see its ruin. 

    JTHaving come to the mount of the height of Israel, you are in proper spiritual elevation; then it goes on to say, In the land, that is the homeland. 

    CAMWould it be right to think of the mount of Transfiguration in connection with that? 

    JTYes. 

    HPWIt says, There shall all the house of Israel serve me. That would bring you back to the faithfulness of God, and what He wrought. 

    JTYou have here what corresponds with the whole assembly, from the divine standpoint, described by the Spirit (verses 39 - 44). 

    ANWThe word all is all-embracive, and the whole of it would express its unity. 

    JTSo that Ephesians does not think of anything less than the whole, until we all arrive at the unity of the faith, chapter 4: 13. It is very strengthening to think that God is holding to His purposes, and that every one of those purposes shall come to pass; in view of which the state of the people is being judged. 

    FLPaul gives an illustration of that before Agrippa; our whole twelve tribes serving incessantly day and night, Acts 26: 7. 

    HPWI was thinking it is encouraging when things outwardly look exceedingly small, it is the end that counts, and it is so especially when once we realise that the Lord has control. It is not dependent on anything else. 

    JTVery good. We will pass on to chapter 24. Verse 16 reveals that we have something that is the delight of our eyes. He says, I take away from thee the desire of thine eyes with a stroke; yet thou shalt not mourn nor weep, neither shall thy tears run down. Sigh in silence, make no mourning for the dead; bind thy turban upon thee, and put thy sandals upon thy feet, and cover not the beard, and eat not the bread of men. And I spake unto the people in the morning; and at even my wife died. And I did in the morning as I was commanded. Now this is all for a sign. The question comes into ones mind as to whether there are now those whom God can use for signs to indicate His mind. In Luke 7 the Lord has one in the position where the criticism and opposition was. He says, Seest thou this woman? There was one there that He could call attention to as representing something. She was a child of wisdom. It is one thing to have meetings like this and speak about the things of God, but it is another thing to be a person to whom the Lord can call attention. Seest thou this woman? (verse 44); and then He goes on to call attention to the evidences of her love. 

    CAMVarious women in the Acts would serve as examples, also Philip the evangelist and Timothy. 

    JTYes. Peter announces the principle when he says, Look on us, Acts 3: 4. 

    AFMJoshuas fellows were men of portent, or signs; Zechariah 3: 8. 

    FLI suppose Ezekiel, being chosen as the sign, carried the force and meaning of his name as strength of God, so he would suggest that the sign must be supported in the sight of God before it could justify wisdom. It is a wonderful thought that one who is really established in the power of God becomes the justifier of God in this sign.. 

    JTIt is a very important point. Ezekiel shall be unto you a sign; according to all that he hath done shall ye do: when it cometh, then ye shall know that I am the Lord Jehovah. 

    CAMIt would be applicable to us in the present day, not to take ourselves out of the line of the will of God. 

    JTYes. So that Johns gospel hangs on this same principle that Ezekiel hangs upon, that is, on certain signs. 

    AFMWhat is the desire of thine eyes? How do you view that expression? 

    JTI think it would refer to those who have been taken up with the history of the assembly, but not from the spiritual standpoint, and who have ministered in these latter days. It would be how they regarded the history of the assembly, what it was to them; but nevertheless they had to leave it. 

    FLThe most endearing thing. 

    JTThere is the idea here of one having to give up without mourning what he was attached to. One can understand a pious man so regarding the historic church, and all that it stood for as dear to him. 

    FLIn verse 25 there seems to be a contrast; when I take from them their strength, the joy of their glory. I suppose that the man of God remains as a sign when those things are gone. 

    JTYes. The history of the assembly has come to that. There is much that they boasted in, but the Lord is outside of it all; He says, Behold, I stand at the door and am knocking, Revelation 3: 20. 

    WTIt speaks of Ezekiel being no more dumb, but he was to speak to him that is escaped; to such the things of God are opened up. 

    JTI have no doubt that the Lord would remind us that we are not to be dumb if we are representing the truth in our ways; we are to speak about things to him that is escaped. 

    FLThe suggestion of Laodicea is right. Verse 26 says, In that day he that escapeth shall come unto thee. The individual exercise in a Laodicean condition is attractive to God, and should one have something to offer, the exercised are directed to Him. 

    AFMVerse 25 clearly depicts the Laodicean state. 

    JTJust so. Then, In that day shall thy mouth be opened. I am sure there is a word in that for us. 

    WB-wIs he the sign in verses 16 and 17? 

    JTIt is the way he acts in the light of this terrible calamity. He did not mourn. 

    HPWDo you not get a beautiful example in the Lord of the principle of the sign when asked who He was, answered, Altogether that which I also say to you, John 8: 25? 

    JTYes, and as Paul said, yet show I unto you a way of more surpassing excellence, 1 Corinthians 12: 31. It is showing the thing. 

    CAMShowing it is not writing it down, it is being it. 

    JTJust so. 

  
    READINGS ON EZEKIEL (5) (JT 47)

    Ezekiel 20:1-9; Ezekiel 20:33-44; Ezekiel 24:15 - 27

    JTIt is thought that we should at this time cover the section from chapters 20 to 24. There is a correspondence between chapters 16 and 20, a noteworthy distinction, however, being that chapter 16 deals with Jerusalem, enlarging upon the divine service in taking her up, beautifying her, and entering into marriage relation with her, and then stresses in great detail her unfaithfulness; whereas in chapter 20 it is the nation, taken up from Egypt, to stress its history from the side of the incorrigibleness of the flesh. The chapter takes up the history in sections: they began to sin in Egypt  even before they entered the wilderness they sinned; and then as in the wilderness they sinned (the wilderness period being enlarged upon), and then they sinned as in the land; as much as to say that the flesh is incorrigible under all circumstances. It becomes a most important chapter in the book from that point of view. 

    Another thing which we should bear in mind in a practical way, is that this chapter calls upon Ezekiel to judge, as does also chapter 22. Verse 3 of chapter 20 says, Son of man, speak unto the elders of Israel, and then in verse 4, Wilt thou judge them, wilt thou judge, son of man? Ezekiel 20: 3,4. Also in verse 2 of chapter 22: And thou, son of man, wilt thou judge, wilt thou judge the bloody city? Ezekiel 22: 2. It seems as though these verses are a call to us now to have a judgment as to the whole professing position. God has judged it, but is there any one in accord with His mind? Wilt thou judge them? It would seem as if God, as acting judicially, brings His people, however few, into accord with His mind. We read in Revelation 18: 20, for God has judged your judgment upon her. 

    In chapter 21 we have Nebuchadnezzar as an instrument of judgment; he is relentless! In chapter 22 we have the judgment of what was in the city; right through the chapter we find the expression in thee. It is a matter of what was done in the city; not simply what the city did, but what was done in it. And then chapter 23 treats of Oholah and Oholibah, and corresponds to Jezebel; that is, it is the analogy of two corrupt women, daughters of one mother. It is the utter unfaithfulness of Israel, viewed now in its divided position in the two kingdoms, and both utterly and equally unfaithful to God in their moral relationship. Then finally, in chapter 24, the word as to the destruction of the temple in the city, the desire of their eyes as symbolised in Ezekiels wife. It prefigures the sorrow which would come upon them with the destruction of the system which was the desire of the eyes of the godly; it was an adornment in the eyes of Israel, and what sorrow it would be to them to have it destroyed. The disciples said, Teacher, see what stones and what buildings! Mark 13: 1. They called the Lords attention to the temple. It had a great place in their eyes, but all should be destroyed. 

    CAMChapter 16 refers to a son of origin, does it not? It is somewhat similar to the word, Behold, in iniquity was I brought forth, and in sin did my mother conceive me, Psalm 51: 5. And the chapters which follow give the workings of the flesh in every place? 

    JTYes. The history of the people, from the standpoint of their inherent guilt, showed itself in every circumstance, even in Egypt. Chapter 20 says, Thus saith the Lord Jehovah: In the day when I chose Israel, and lifted up my hand unto the seed of the house of Jacob, and made myself known unto them in the land of Egypt, when I lifted up my hand unto them, saying, I am Jehovah your God, in that day I lifted up my hand unto them, to bring them out of the land of Egypt into a land that I had espied for them, flowing with milk and honey, which is the ornament of all lands; and I said unto them, Cast ye away every man the abominations of his eyes, and defile not yourselves with the idols of Egypt ... But they rebelled against me ... neither did they forsake the idols of Egypt (Ezekiel 20: 5 - 8). That is a most striking thing. Before the law is given, by which is the knowledge of sin, while they were still in Egypt, they sinned idolatrously. 

    JSIs this said so that we might learn what is set forth in the New Testament  flesh and blood cannot inherit Gods kingdom, (1 Corinthians 15: 50)? 

    JTThat is the thought. It is enlarged on in Romans and other portions of the New Testament, as, for instance, by law is knowledge of sin, Romans 3: 20. The law peculiarly brought out what was there, but this is more extended than that. It is the full picture, even before the law was given; before they were actually taken out of Egypt, they were sinning  committing idolatry and rebelling. 

    QuesDo divine Persons, in Their service in the gospel, teach us very early the thought of having a judgment according to God? 

    JTThat is the thought in this section; to draw us into accord with the mind of God about sin, and what the flesh is under all circumstances. It seems to underlie Israel being taken up by God, to portray this whole question palpably before the eyes of the universe; that race has been taken up for this purpose; and that, I believe, accounts for the extraordinariness of their character, how they obtained that character, and how they continue in it to the very end, returning now unchanged to the land. But then, it is that everyone might look into his own heart and realise that is just what we all are after the flesh. It is incorrigible. 

    AFMIt would serve as a standard of what we are as lawless. 

    JTYes. That comes out in the chapter. What they were manifested itself in Egypt before the law was given. God said, Then I thought to pour out my fury upon them, so as to accomplish mine anger against them in the midst of the land of Egypt (Ezekiel 20: 8). He actually thought of doing it there before He brought them out, but He says, But I wrought for my names sake. That is the delivering side, upon which to rest; that God acts from His own point of view and defers judgment. But I wrought for my names sake, that it (His name) should not be profaned in the sight of the nations among whom they were, in whose sight I had made myself known unto them in bringing them forth out of the land of Egypt Ezekiel 20: 9. 

    QuesWould you also say that there is a suggestion here as to those to whom the gospel should be preached? 

    JTHow you present the truth is a question of levitical skill. This teaching would help in understanding the working of sin in man. Of course, from the beginning the devil sinned, and he injected it into man; but this chapter shows how it works in man, so that, in preaching the gospel, we are to know what truth to present, and how far to go. It is levitical education in understanding, and is most important, for the preacher should have a true understanding of the working of sin in man. So this very long chapter is peculiarly intended to provide a full-sized picture of the working of sin in man in varied circumstances in which God was with him. 

    So, as we said, in Egypt Israel sinned; and then, verse 10: And I caused them to go forth out of the land of Egypt, and brought them into the wilderness. And I gave them my statutes, and made known unto them mine ordinances, which if a man do, he shall live by them. And I also gave them my sabbaths, to be a sign between me and them, that they might know that I am Jehovah that hallow them. But the house of Israel rebelled against me in the wilderness. That is the next stage  they walked not in my statutes, and they rejected mine ordinances, which if a man do, he shall live by them (Ezekiel 20: 10 - 13). They rebelled against Him in the wilderness; that is, in the presence of the laws and the statutes He had given them. 

    Then again, And I also lifted up my band unto them in the wilderness, that I would not bring them into the land that I had given them, flowing with milk and honey, which is the ornament of all lands; because they rejected mine ordinances and walked not in my statutes, and profaned my sabbaths: for their heart went after their idols. But mine eye spared them so as not to destroy them, neither did I make a full end of them in the wilderness (Ezekiel 20: 15 - 17). 

    Then we have a second point as to the wilderness in that the children who are later brought into the land are appealed to. And I said unto their children in the wilderness, Walk not in the statutes of your fathers (Ezekiel 20: 18). But then it goes on to say: I lifted up my hand also unto them in the wilderness, that I would scatter them among the nations, and disperse them through the countries; because they performed not mine ordinances, and rejected my statutes, and profaned my sabbaths, and their eyes were after their fathers idols. And I also gave them statutes that were not good, and ordinances whereby they should not live (Ezekiel 20: 23 - 25). That is, God dealt with them in a judicial way also in the wilderness. 

    Then it goes on to say, When I had brought them into the land which I had lifted up my hand to give unto them, then they saw every high hill and all the thick trees, and they offered there their sacrifices, and there they presented the provocation of their offering; and there they placed their sweet savour, and there poured out their drink-offerings. And I said unto them, What is the high place whither ye go? And the name thereof is called Bamah unto this day (Ezekiel 20: 28, 29). So that they are tested in Egypt, in the wilderness, and then their children are tested in the wilderness, and now in the land, and it is all with the same result. It is a remarkable picture of the working of sin in man as placed in favourable circumstances; not left to himself as among the heathen, but cultured, and in every way cared for by God Himself. 

    JSThe law was given in the wilderness that sin might appear exceedingly sinful; in that way it was designed to help them. 

    JTQuite so; the sin was there in Egypt; then the law made it exceedingly sinful, and yet it went on. 

    RWSIs this like Stephens summary? He spoke of Egypt and enlarged upon the wilderness, speaking of what happened during the forty years. 

    JTYes: Stephens address is parallel with this. It was an indictment; an arraignment of Israel; but I think there is a wider thought here; it is Israel taken up by God, given all these advantages, and yet this is the result. 

    ARPerhaps like Romans 3, would you say? That every mouth may be stopped, and all the world be under judgment to God, Romans 3:19. 

    JTThat is the idea; so that, like Ezekiel, we are to have a judgment about it, and, of course, if we are to have a judgment about the whole world, we must begin with ourselves. What need I expect from myself? This is what I am; for I am capable of doing this very thing of which God is here presenting a full-sized picture. 

    WFKWhat would you say about the inquiry of the elders in verse 3? Must they have a proper state to inquire of Jehovah? 

    JTHe would not be inquired of by them on account of the things with which they were going on. We perhaps make a good deal out of what the world may do in a crisis, when war is imminent, or famine, or sickness, or the like; men turn to God and pray in the churches, but of how much value is it to God? He will not be inquired of by these elders on account of their evil history. 

    WB-wIs sin concentrated in Jerusalem in chapter 16, whereas it is more extended and universal in this chapter? 

    JTYes; it is more extended. I think we noted at our last meeting that Jerusalem there, as applied to our own times, is typical of the assembly viewed under Pauls ministry. This is man as seen in Israels history. The son of man is called upon to judge the whole nation in view of its history. Jeremiah gives the other side; there was something there for God, but that side is ignored here. Johns ministry, viewing things abstractly, whether on the side of evil or on the side of good, helps here. This is, abstractly, Israels sinful history. Jeremiah quotes Jehovah saying, I remember for thee the kindness of thy youth, the love of thine espousals, when thou wentest after me in the wilderness, in a land not sown. Israel was holiness unto Jehovah, the firstfruits of his increase, Jeremiah 2: 2,3. That is the other side, because God had worked in some of them and, in grace, was regarding the nation favourably on account of them. This is an abstract picture of the flesh working in them. 

    WB-wA total exposure of what the flesh is in man! 

    JTThat is right. It is not a mere academic presentation of the thing; it is portrayed in the history of man covering hundreds of years, and it is before our eyes today, in this race, in this city; but then it is not in them only; it is a picture of all of us. God has taken them up to show us the thing in a most palpable way. 

    RemThe flesh in us before we are converted is the same as that which comes out at times when we are in the assembly with the brethren. The flesh is unchanging in its character. 

    JTQuite so; it is the same; it is incorrigible. 

    JSJohns ministry goes back to sin in its very introduction  And as Moses lifted up the serpent in the wilderness, thus must the Son of man be lifted up, John 3:14. 

    JTThat is a good point to bring up, because it goes right back to the origin, for from the beginning the devil sins (1 John 3: 8); and so it is the serpent that is lifted up. It is to show the origin of sin; but it is the working of it in man that is in mind. 

    JSSo the working of sin in man necessitates the incoming of the Son of man; He is in relation to man. 

    JTThat is right; so that we should have a judgment about it. 

    WB-wWhy is the history traced back in chapter 16 to the Amorite  Your mother was a Hittite, and your father an Amorite (Ezekiel 16: 45)? 

    JTChapter 16 has the same theme as chapter 20, but with a nearer view; it is Jerusalem, which is not so extensive a history as that of Israel, but it is an extraordinary thing that, in spite of the reigns of David and Solomon, the real state of things was Amoritish; that the father was an Amorite  of the cursed race. So that the Jewish history is really a tentative state of things to bring out what the flesh is and how patient God is. 

    JTJrDoes Romans 8:3 apply here: For what the law could not do, in that it was weak through the flesh, God, having sent his own Son, in likeness of flesh of sin, and for sin, has condemned sin in the flesh? 

    JTExactly; the whole thing is portrayed. God was waiting for this portrayal, to bring out its condemnation sacrificially in Christ. It is sin in the flesh; that is its character; that is its name in the universe before God. So that it goes on to say, in order that the righteous requirement of the law should be fulfilled in us, who do not walk according to flesh but according to Spirit (Romans 8: 4). 

    QuesDo the teachings of John and of Paul coalesce in this matter of which you have been speaking? 

    JTQuite so; John gives an abstract view of it. From the beginning, he says, the devil sins; and then, We know that every one begotten of God does not sin, 1 John 5:18. Those begotten of God are wholly cleared of it, viewed abstractly. But regarded in his actual, or mixed, condition down here the believer has sin, for 1 John 1: 8 says, If we say that we have no sin, we deceive ourselves, and the truth is not in us. 

    ABPJehovah indicates that He was prepared to commit Himself to anything that was of Himself amongst them. 

    JTYes. Of course we know from Jeremiahs view that there were those who obeyed, as Moses and many others, and God was with them, so that we have to take this as it is. As already said, it is an abstract view in the sense that the work of God is not before us, but rather the working of the flesh, to portray it and make it palpable before our eyes. 

    QuesWould the judicial attitude of God as seen in Psalm 22 show the rigid position that we should maintain in regard to the flesh? 

    JTQuite so; God forsook Christ as taking our place on the cross. 

    RemGod turned His face away from Jesus judicially, and we too should have the same attitude of mind towards what is not of God. 

    JTGod is seeking now to bring us to a judgment of the guilt of the world  the religious world particularly  so that this question, wilt thou judge, son of man? (Ezekiel 20: 4) was perfectly answered to in Christ on the cross. He did judge them; He had a perfect judgment of the whole matter and entered into death to deal with it sacrificially. But now as we are in the midst of evil conditions, God is asking us to judge them today. As we judge this whole matter God will deal powerfully against it. That is what I think we ought to look for. 

    JTJrThere was no power in the beginning to cast away the abominations. Cast ye away every man the abominations of his eyes (Ezekiel 20: 7). There is no power in the flesh to cast evil away. Must we not learn that power lies in the Spirit, as in Romans 8? 

    JTYes; but if, by the Spirit, ye put to death the deeds of the body, ye shall live, Romans 8:13. One important point is, to have a judgment of sin. With holy fear we should think of the Lord in the perfect judgment He had of everything as in the garden of Gethsemane: He had a true judgment always, of course, but it came out there, and He took it up sacrificially. Behold the Lamb of God, who takes away the sin of the world, John 1: 29. He took it up sacrificially, but He took it up as judging it; as having a thorough judgment of the whole matter. 

    QuesWould the three epistles, Romans, Corinthians and Ephesians, fit in with these three sections  Egypt, the wilderness, and Canaan? Whatever be the point reached by the people of God, sin may show itself; but the root of it is the same flesh. 

    JTYes; it showed itself thus in the history of the assembly, and now it permeates the whole professing body, and the word is, Wilt thou judge, son of man? Ezekiel 20: 4. The Lord is calling upon us to judge it (first in our own hearts, surely), and to see the moral reason for the forsaking of Calvary. God forsook the Lord Jesus when on the cross as dealing with the whole matter; but it is important to see that Christ had a judgment about it on the cross, equal to Gods judgment, when He forsook Him. 

    ABPTo what extent did He enter into the feeling of what sin was, when in Gethsemane? 

    JTHe felt and measured accurately what was there. Of course, He always maintained a judgment of sin; all His teaching involved that  what the flesh was. The flesh is judged in His teaching, but you can understand how He felt it peculiarly as about to bear it away sacrificially in His own body on the tree. 

    AFMThe experience was summed up in the apostles word in Romans 8: 3: God ... condemned sin in the flesh. 

    JTQuite so; God, having sent his own Son, in likeness of flesh of sin (it is flesh of sin), and for sin, has condemned sin in the flesh Romans 8: 3; that is, He condemned it in the flesh of Christ on the cross. Christ became a sacrifice. He was made sin. It is an awful thought, but how we need to take into our souls what the Lord entered into. He was made sin sacrificially. 

    CAMWould you say that this question of sin having been brought into manhood, shows where God had in mind to deal with it? When He speaks to the prophet, He says, Son of man. Do you think that indicates that in Gods mind there was One who was about to come as Son, who would solve this great question? 

    JTExactly; it was in Gods mind that it should be solved morally in man; not in a moral sense in Satan; for though the serpent is lifted up, the moral process was not in Satan; the moral process was in Man. It is sin in the flesh, according to Romans 8, that is dealt with; not sin in Satan. He will be consigned to eternal fire, but the moral process is not in him. Christ became a Man, and in Him the question of sin is thoroughly solved on the cross. Romans 7 and Romans 8 also show how it is solved in believers. 

    QuesYou begin to see, in the thief on the cross, the moral process in an ordinary man; and in Pauls first epistle to the Corinthians, where sin occurring in the assembly is dealt with, all is in keeping with Romans 3, Psalm 22 and Revelation 20:10. They all connect, do they not? 

    JTQuite so; the thief on the cross is an excellent example. He says, we indeed justly, Luke 23: 41. He had a true judgment of the matter. It is a judicial thought. He judged the other man as well as himself. 

    RemThere is no moral issue with angels that have sinned. They are reserved for punishment. 

    JTNo; there is no moral process with them at all. Their matter is settled. God has dealt with the question of sin in the flesh; it is in man. 

    ABPWas this history, and the appraisement of what sin was, gone into by the Lord in Gethsemane, or was it more in the general thought of death and forsaking? 

    JTThe Lord would have it in His mind. That was written long before, but then, it was written for us. The Lord would have this all in His mind, however, in Gethsemane; the thought of sin in the abstract way in the flesh. It is sin in the flesh under the best circumstances here, that is, in Israel, under the care of God. 

    ABPWould it be right, in referring to the cross, to say that, although it was entered into sacrificially there, it had been fully appraised before? 

    JTThat is important. The Lord had a perfect judgment of it before He took it on at the cross; in the state of His mind on the cross, there was a perfect judgment of the sin for which He was suffering. 

    JSWas it the pressure of death that was on His spirit in Gethsemane? Death, as far as we are concerned, is a penalty, but He, as laying down His life sacrificially, would feel it more keenly than any other man could. 

    JTHe had a full estimate of what sin was in its enormity in the eye of God and the penalty it deserved, and that is what He felt and expressed: Father, if thou wilt remove this cup from me:  but then, not my will, but thine be done, Luke 22: 42. 

    JSThere was a pressure peculiar to Gethsemane? 

    JTYes. Satan came there, too, which should be borne in mind. For the ruler of the world comes, and in me he has nothing, John 14: 30. There was nothing in Christ for Satan, but still he came to press the thought of death on Him. He attacked Jesus in the wilderness at the beginning of His ministry; but at the end, he came back to press the awfulness of death upon Him, to divert Him, if possible, from the will of God. Think of the terribleness of that! He went through it, notwithstanding. 

    ARIn having a judgment of sin, it is not only judging evil in the world, but judging what is in myself constitutionally. Is that right? 

    JTYes; we are called upon to have a judgment of the thing. I think that is the word for us tonight  wilt thou judge, son of man? (Ezekiel 20: 4) as if Ezekiel was not thoroughly in the mind of God in relation to what he was condemning in his ministry. God has taken up the Jewish nation in this remarkable way to show to the whole universe what sin in the flesh is. 

    RemIt should also help us in the view we take of our children. We may think that they do not need certain exercises because they have not been in the world, but the flesh in them is the same as in others. 

    JTThe flesh profits nothing (John 6: 63) is a mild statement. Flesh of sin is the full judgment of it, and the Lord Himself (one would touch it reverently) was made sin: him who knew not sin he has made sin for us, 2 Corinthians 5: 21. 

    ARWould you say what the flesh is as we are viewing it? 

    JTIt is mans condition, but sin, having come into his constitution, has given character to it, hence the mind of the flesh is enmity against God: for it is not subject to the law of God; for neither indeed can it be Romans 8: 7. So that the process in Romans 7 brings out, For I know that in me, that is, in my flesh, good does not dwell, Romans 7: 18. The mind of the flesh is death, we are also told. The instruction of Scripture throughout leads to this judgment. 

    QuesWill you tell us the difference between what is natural and the flesh? 

    JTWell, sometimes they run together, but Romans 7 is the lesson for us all, as to how we reach this chapter in our own experience. We may reach it mentally or doctrinally, as here tonight, but to reach it in our own experience requires the process, or analysis of Romans 7. Through it we reach the judgment that in me, that is, in my flesh, good does not dwell Romans 7: 18. We need to learn that. There are very few of us who will admit, in a practical sense, that no good dwells in us. 

    ARIt means its abandonment, does it not? 

    JTIt does  a total non-recognition of the flesh. It is imperative, and it can be disallowed the more readily as we see that God has dealt with the flesh judicially in Christ. So I, by the Spirit, do it also. But if, by the Spirit, ye put to death the deeds of the body, ye shall live, Romans 8:13. 

    APTIs the sweet psalmist of Israel one of the Old Testament saints who learned this principle more than others? 

    JTThat is right; that is what the Psalms bring out. David, I believe, is one of the best examples you can get of a man who learned it. He learned it, alas! through his failures. Psalm 51 shows that in a remarkable way, as does also Psalm 22. 

    FHLDoes not Psalm 106 in reviewing this history go back to Egypt and lead through to a doxology? We have sinned with our fathers, we have committed iniquity, we have done wickedly. Our fathers in Egypt considered not thy wondrous works (Psalm 106: 6,7). And then it closes with the triumph of God. Save us, Jehovah our God, and gather us from among the nations, to give thanks unto thy holy name, and to triumph in thy praise ... Blessed be Jehovah the God of Israel, from eternity and to eternity! And let all the people say, Amen! Hallelujah! (Psalm 106: 47, 48). 

    JTThat shows how faith went back in the history of the people. 

    WB-wEzekiel 20: 9 says, But I wrought for my names sake, and then Ezekiel 20: 44 says, when I have wrought with you for my names sake. Would the first refer to the cross, and the second to the moral work in the saints? 

    JTI think so. And ye shall know that I am Jehovah, when I have wrought with you for my names sake, not according to your wicked ways, nor according to your corrupt doings, O house of Israel, saith the Lord Jehovah (Ezekiel 20: 44). That refers to Gods sovereign work in recovery. I suppose verse 9 would involve the passover, for they had the passover in Egypt. That dealt with sin in the flesh in type, in view of the cross, linked, of course, with the power of God exercised in delivering Israel out of Egypt. So that God had before Him throughout, in type, the judicial termination of the flesh, but you do not get that side of the truth here. This is the actual history of sin in the flesh. 

    JSAs early as Genesis 6:13, it is said, The end of all flesh is come before me. 

    JTAnd so in verse 9 of our chapter, as has been remarked, God wrought for His names sake. God could speak thus in view of Christs death. And when I see the blood, I will pass over you, Exodus 12:13. God could go on with them on sacrificial lines. Morally, He could not otherwise do so; He could not go on with man after the flesh as such. But in the types of Christs atoning death the whole matter of sin was dealt with anticipatively, and hence God went on with Israel. 

    RemIt is very helpful to see that application of the blood in connection with the covenant in Exodus 24, indicating that God is prepared to go on with us, not on our profession merely, but on the basis of the death of Christ. 

    ARIt also speaks of them sinning in the land (Ezekiel 20: 28, 29); God rebuked them for offering sacrifices on hills apart from the house of God. Would you say something about that? 

    JTThat is the final feature of the indictment here, and we come to the word Bamah, or high place, 

    which, I suppose, would be seen in what was set up in the land in Jeroboams time. He carried on that sort of thing away from Jerusalem, but it was carried on in Jerusalem, too. It is the working of sin in high places. Today it would be such as a cathedral or a church or anything that is marked off as distinctively religious above the level of the ordinary world of sin, but as contrary to the mind of God. 

    CAMDo you think it is really worse than what is ordinary, in the sense that, being in high places, it is really nearer Satans domain? In Ephesians, the spirit of the ruler of the authority of the air works in the sons of disobedience. It is really above the ordinary level of everyday life. 

    JTI think that is the way to look at it. I believe idolatry was introduced in connection with the tower of Babel. There is nothing said about idolatry before the deluge; it apparently came in afterwards. It seems as if Satan took up the elevated idea in government which was introduced in Noah. The ark rested on Mount Ararat, giving the thought of elevation on earth. Before the flood nothing is said about mountains. It is primarily in connection with the ark and Noah that we get elevation in this sense. 

    CAMSo that Satan was really using an attempt by men to get into the region from which he had been cast out. 

    JTThat is the idea; and he actually got there. So the book of Revelation tells us that he is to be ejected from heaven. Babel marks mans mind as ascending; the tower was to reach to heaven; not literally, but in the thought of man, who said, let us make ourselves a name Genesis 11: 4; and then religion was attached to that, but still retaining mans will and its workings, which is always sin in principle. 

    ARWhat do you have in mind about government? 

    JTThe idea of government was introduced in Noah. Elevation was introduced in the ark being above and resting on the mountains of Ararat. The ark rested there; indeed, I suppose it remained there, and may have acquired a place in mans mind; at any rate, the idea of elevation was there. Hence the idea of the tower of Babel, the top of which would reach unto heaven, which represents elevation; not simply going up literally, but mans mind ascending apart from God, and Satan agitating it to that end. I apprehend he thus found a footing, through the principle of government, which involves elevation. Nimrods kingdom began at Babel. In the history of christendom the hierarchical system is representative of the striving for elevation; climbing up. The worlds glories are eclipsed by the splendours of the head of the so-called professing church. 

    QuesWould you say it is professedly high and morally low? 

    JTIt must be; for it is sin in high places. 

    CAMWhereas, when God fills the universe, it will be from top to bottom. 

    JTThat is right; man, as illustrated in the building of the tower of Babel, works up. 

    ABPIs it the thing that is met by the Lord Jesus in John 4? 

    JTQuite so; neither in this mountain nor in Jerusalem (John 4: 21). 

    QuesIn Zechariah, the ephah is lifted up between the earth and the heavens, and the question is asked where it is to be carried, and they say to the land of Shinar. It is going back, is it not, to Babel? 

    JTQuite so; that is where it began. Babel is really the beginning of Babylon. 

    GVDRevelation 18 speaks of the sins of Babylon reaching up to heaven. 

    JTYes; heaped on one another up to the heaven Revelation 18: 5. 

    FHLDo you think as to Matthew 4, that what is being said as to the high places enters into the enemys attempt, which goes from the wilderness to the pinnacle of the temple and then up to the very high mountain? 

    JTYes; that is Satans way. 

    JSSo that if light is cumulative, so is sin. 

    JTQuite so; the light of christianity is taken on by mans mind, allied with philosophy and vain deceit Colossians 2: 8; and that is what christendom has turned to; Satan inflating it and energising men above their ordinary level. 

    ARThe apostle writes to the saints at Ephesus about spiritual wickedness in heavenly places. Would that fit in with what you have here? 

    JTIt would. 

    WB-wWhy is Samuel linked on with Ramah (which suggests elevation) in his prophetic ministry? Would his prophetic ministry help to bring down the high places? 

    JTQuite so; by bringing in the idea of elevation according to God  in which Samuel lived. The epistle to the Ephesians has this in view. We are blessed with every spiritual blessing in the heavenlies in Christ. The apostle Paul went beyond any point Satan could reach. He went to the third heaven; there is nothing said about Satan being there; it is more the outer or sidereal side of the position he enters into, I understand. 

    Well, we must hasten on to the final section of the chapter, beginning with verse 33, where we come to Gods intervention in the presence of all this. He says, As I live, saith the Lord Jehovah, verily with a mighty hand, and with an outstretched arm, and with fury poured out, will I reign over you Ezekiel 20: 33. I believe He means that He will reign over us in power to preclude any uprising of the flesh. He is going to act for Himself, but He will do it in such power as to preclude rebellion. And I will bring you out from the peoples, and will gather you out of the countries wherein ye are scattered, with a mighty hand, and with an outstretched arm, and with fury poured out; and I will bring you into the wilderness of the peoples, and there will I enter into judgment with you face to face. Like as I entered into judgment with your fathers in the wilderness of the land of Egypt, so will I enter into judgment with you, saith the Lord Jehovah. And I will cause you to pass under the rod, and I will bring you into the bond of the covenant. And I will purge out from among you the rebels, and them that transgress against me; I will bring them forth out of the country where they sojourn, but they shall not enter into the land of Israel. (It is a remarkable thing that He brings the unregenerate out, too.) And ye shall know that I am Jehovah. As for you, O house of Israel, thus saith the Lord Jehovah: Go ye, serve every one his idols henceforth also, if none of you will hearken unto me; but profane my holy name no more with your gifts and with your idols. For in my holy mountain, in the mountain of the height of Israel, saith the Lord Jehovah, there shall all the house of Israel serve me, the whole of it, in the land; there will I accept them, and there will I require your heave-offerings and the first-fruits of your offerings, with all your holy things. As a sweet savour will I accept you, when I bring you out from the peoples, and gather you out of the countries wherein ye have been scattered; and I will be hallowed in you in the sight of the nations. And ye shall know that I am Jehovah, when I have brought you into the land of Israel, into the country which I lifted up my hand to give to your fathers. And there shall ye remember your ways, and all your doings, wherein ye have been defiled; and ye shall loathe yourselves in your own sight for all your evils which ye have committed. And ye shall know that I am Jehovah, when I have wrought with you for my names sake, not according to your wicked ways, nor according to your corrupt doings, O house of Israel, saith the Lord Jehovah (Ezekiel 20: 34 - 44). I think we can see clearly how the end is to be reached in power and in righteousness. He deals with them face to face, 

    and as verse 44 says, He works with them, which would imply His work in them. 

    AFMWould this coincide with the end of the book, where Israel is recovered, and Jehovah is there? 

    JTWell, this runs on to that, where it is Jehovah-Shammah  The Lord is there. 

    JSThis really corresponds with the judgment arrived at by Job. He says, I abhor myself Job 42: 6; he becomes conscious of his moral condition. 

    ANWDoes for my names sake suggest that God retreats into His own rights in mercy? 

    JTI think that is right. The recurrence of these words in this chapter is striking. 

    QuesWhat is the force of the expression, bond of the covenant (Ezekiel 20: 37), which is used in the passage you have read? 

    JTIt indicates the completeness of the recovery; God is coming in for recovery. If the judgment of the earlier part of the book is accepted, there is hope; that, I think, is the way the thing stands. They accepted the judgment already indicated in the earlier part of the book. 

    ARDoes the passage also show that whatever Israels attitude toward Gods holy mountain and Jerusalem may have been, Gods thoughts about it have never changed? The same thing applies to the assembly; in spite of the failure, recovery indicates that God has never given up the idea of the assembly. 

    JTYes. When recovery is effected in any one of us, it is with a strong hand against the flesh, for the flesh is so strong in us, and we are so slow to give it up. The same spirit is in every one of us. As I live, saith the Lord Jehovah, verily with a mighty hand, and with an outstretched arm, and with fury poured out, will I reign over you (Ezekiel 20: 33). We thank God for that. It involves His discipline; His governmental dealings with us, so that He helps us to overcome the flesh in ourselves. But all is that we might reach His holy mountain, the mountain of the height of Israel, where all the house of Israel shall serve Him (verse 40). 

    QuesIs there not the suggestion here, too, that He has abandoned them? Do we not have to learn, that under such circumstances God will not hear us? 

    JTHe said He would not be inquired of by them. The people must accept the state that they are in. God cannot answer us until we judge the flesh. 

    NPIn another prophet He says, I will allure her, and bring her into the wilderness, and speak to her heart, Hosea 2: 14. Is that on the same line as we get here? 

    JTHosea stresses the work of God in His people. In the passage before us we have His work, too. He brings them into the wilderness, into the bond of the covenant, and brings them under the rod, which means, I think, that everyone of us is counted and taken up in love for blessing. 

    GLPeter says, he that has suffered in the flesh has done with sin, 1 Peter 4: 1. Does that correspond? 

    JTIt does; you have done with sin, as having judged it, but as having suffered in the flesh. We arm ourselves with the mind of Christ as having suffered for sins. 

    QuesIs there any suggestion of the epistles to the Corinthians in the verses you read, in the thought of God coming in, in His authority in Christ, and then the rod in Pauls ministry; in love, and then the bond of the covenant following? 

    JTI think that is all very instructive, because it is a question of the kingdom. Romans is the kingdom in its relation to us individually; how God deals with us. It is in our favour to be ruled over with a strong hand. Then Corinthians brings in the kingdom, collectively. So that we have the rod, in the sense of severity, and the judgment of sin in chapter 5; and the second epistle develops the thought of the covenant. 

    JTJrWe are told to purge out the old leaven in chapter 5 of the first epistle, but here God does it. He purges out the rebels Himself (verse 38). 

    RemIn the land, as returned, they loathe themselves: And ye shall loathe yourselves in your own sight for all your evils which ye have committed (Ezekiel 20: 43). It is not now in the sight of God only; it would be as though, at this point, our sight and Gods coalesce. 

    JTIt is when I have wrought with you for my names sake, as we have seen. 

  
    THE COVENANT OF GOD (JT 91)

    Ezekiel 20:33 - 37; 2 Chronicles 34:29 - 32; Isaiah 56:6 - 8

    These scriptures all speak of the covenant, the covenant of God. As many of us know, this subject has a great place in Scripture. On account of our limitations as creatures, He uses terms that are intelligible to us, terms already known amongst men, so that He might become intelligible to us, that we might know Him. For instance, we are told that the promises which He had made, He confirmed by an oath. God cannot lie, so there is no reason why He should swear, but He does, by Himself, there being no greater to swear by. He does it to assure our feeble hearts, for at best they are feeble and doubting. God entered into covenant, committed Himself to promises, and in order to assure those to whom the promises were made, He confirmed them by an oath, that by two unchangeable things in which it was impossible that God should lie, we might have a strong encouragement, Hebrews 6:18 not only encouragement, but a strong encouragement, that our hearts should be fortified by the promises and the oath. This is in keeping with the incarnation itself. God would come in in the lowest way to get near to us, to be beside us to be compassable by us. Not that the Lord Jesus, even as a Babe, was compassable. He was ever what He was, the Same, the unchanging One. But He took the form of a Babe which would assure every heart. So the angels said to the shepherds, Unto you is born this day in the city of David a Saviour, which is Christ the Lord. Luke 2:11 They might have said born unto God, but no, unto you is born ... a Saviour, which is Christ the Lord. The sign was they should find a babe wrapped in swaddling clothes, lying in a manger. He came into circumstances that were well known, a babe wrapped in swaddling clothes. Perhaps the position lying in a manger was not so common. But they were to see a sign and this was the sign  a babe wrapped in swaddling clothes lying in a manger, nothing to terrify or repulse man, but rather everything to encourage him. These things were knowable, that which was unknowable would be now known, and lovable, too. The Creator speaks of the eternal power and divinity of God, but that hardly suggests attraction or love. It might be said that love is spoken of before the incarnation but all had incarnation in view. The divine work of the Spirit had incarnation in view. When God came in in one way or another, it looked forward to Bethlehems manger, and the Babe in it. He used human language to show that He was and is love. He would be loved, too, that is what He wanted  that He should be loved. We love him, because he first loved us. 1 John 4:19. That love is attested in Jesus become Man. 

    Now in the covenant God takes up a word that is intelligible to man. The covenant is one of the most important subjects in Scripture. There are several covenants, but I cannot enter into them all now. One is the covenant at Horeb, and then the new covenant of which the one at Horeb was in a certain sense the type. The new covenant into which we have come is made with Israel and Judah, but we all have part in it. There is a touching reference to it in Haggai 2:4,5, I am with you, saith Jehovah of hosts. The word that I covenanted with you when ye came out of Egypt, and my Spirit, remain among you. As if God would say the covenant involves all that I am towards you in love and thoughtfulness, and My Spirit makes it good in your hearts, remaining in you  all that God is in Christ Jesus our Lord and it is in Him that it is available to us. All that is with us here in this hall tonight, and the Holy Spirit as well by whom it is made a reality to us. The love of God is shed abroad in our hearts by the Holy Spirit which has been given to us. Romans 5:5. So that we do not need to fear, we are rendered independent of all the human religions around us, for these two things remain with us, the covenant and the Spirit. It is in the light of these things that we are here tonight. The Holy Spirit is present to touch our hearts as to the covenant of God, so that the thing might be clear to us. 

    The Lord after He had blessed the cup said, This is my blood, that of the new covenant, that shed for many. Matthew 26:28, Mark 14:24. In Marks gospel it says, and they all drank out of it. Mark 14:23. That may apply to most of us here. We have all drunk out of it. What a precious thought, they all drank out of it. It is not cups, it is the cup, so they all drank out of it. The Lord said, This is my blood, that of the new covenant. Then He said, I will no more drink at all of the fruit of the vine, alluding to the passover cup, until that day when I drink it new in the kingdom of God. Mark 14:25. He says in a new way which we can now understand. The new covenant is different from the old. It is to be drunk, but in a new way in the kingdom of God. We understand that, that christianity is new, and we have been brought into it, but the Lord speaks of Himself, I will no more drink at all of the fruit of the vine, until that day when I drink it new in the kingdom of God. Mark 14:25. He gave up the earthly side in the last passover, and set up the new thing in keeping with the new covenant in which we have part. 

    I want to show how the prophet urges on us the bond of the covenant. I have spoken from Haggai, who with Zechariah is one of the latest of the prophets; they both laboured in the building of the house in Jerusalem after they returned from Babylon, so they have a peculiar place, they were peculiar men, they not only unfolded the mind of God, but they worked with their hands to build the temple. So Haggai has a peculiar kind of right to speak to us and he tells us that the covenant remains with us. It is well to notice the place that the prophets have. In the main they refer to the patience of God, Gods long suffering, the patience of His service to us, His perfect service to us. The Lord said, The law and the prophets were until John. Luke 16:16. But there are also the Psalms which have a great place, too, but the prophets generally represent the patience of God, particularly in His service to us, that He has the very best things for us. God comes into our way of speaking, because we know God. Ezekiel was one who was in the place to receive communications for he was one of the captives by the river Chebar in Babylon. This marked him, so he has a right to speak to us because he had a part in the captivity as we have. We cannot rightly understand Scripture without seeing the moral bearing these Old Testament scriptures have on us. They speak directly to us, they have a word for us, they appeal to all circumstances, to all times. In the passage I read in Ezekiel we have Gods dealings with His people. He brings them to the wilderness of the peoples. Though they are among the nations, the nations become just a wilderness to them, nothing can make it such to them apart from the work of God in them. I know something of the Jewish way of thought, for we have about two million Jews in New York. I know the peoples are not a wilderness to them, it is all a question of making money, of getting on in the world. So the change will be wrought by the work of God. The nations will never become a wilderness to us except as we become the subjects of the work of God. Naturally the world is not a wilderness to us. We are born into it, we love it, we hanker after it, we would like to get on in it, to find our enjoyment in it. But God works in us; 

    young people are the subjects of the work of God, worldly companionship ceases to be a pleasure to them, rather is it a wilderness out of which they would seek to go, and find their companions among those who, like themselves, are the subjects of the work of God. The circle of the saints is a sphere of life, of course it is limited, but still it is life. We know that we have passed from death to life, because we love the brethren. 1 John 3:14. 

    Then He says, I will cause you to pass under the rod, but first He speaks of the wilderness of the land of Egypt. That is what Egypt becomes to them, because God wrought and pleaded with them, in His love for them. He would have them understand, He brings them to Himself, He enters into covenant with them. And now He says, I will cause you to pass under the rod. These verses are progressive. He brings us into the wilderness of the peoples and how the Lord pleads with each one of us. In how many ways He brings Himself before us, as we see in the early chapters of Exodus, chapters 13,14,15,16,17,19. For instance He was in the cloud, the cloud went before them, and then it moved behind them so as to be between them and the Egyptians. What consideration of God for them that they might be free and restful. Then they come into the wilderness and He enters into covenant with them at Horeb. But here there is the thought of the rod which should be noticed. I will cause you to pass under the rod. The rod may be found in those chapters in Exodus; certainly there was the rod of Moses, the rod of authority which they passed under. Today it is the rod of Christ. Paul speaks of coming to Corinth with a rod, it was necessary. He greatly modified that remark by sending Timotheus to them, his child, one who was a very much younger man, but he knew Paul and he knew Pauls ways. The apostle uses marvellous skill in changing from severity to meekness and love, but the rod was there. Indeed it shows the Lords way with each one of us. Troubles come, sickness, sorrow, and other things, they are all to be taken as the evidence of the Lords disposition towards us, every bit is for the good of the saints. Whom the Lord loveth he chasteneth, and scourgeth every son whom he receiveth. Proverbs 3:12. There is love in the rod, and there is sonship in it, too. It makes the rod a very different thing when we see sonship in it. The rod will surely be used of God, it is not a rod of iron. When we see these two great words are blazoned on it  love and sonship  that enables us to submit, and thus we become partakers of His holiness. The shepherd uses his rod to count his sheep, you are honoured by being taken notice of. He leads His people, and they know they are honoured by being taken notice of  called out by God, so that we may come into the bond of the covenant, recognising that there is the bond. He is looking for some response, not only in love but in consideration, because it is this sort of thing that makes men of us. In 1 Corinthians we read, Quit yourselves like men; be strong 1 Corinthians 16:13 and thus become grown men. It is the bond of the covenant, that I am obligated to God, He has made a proposition to me and I have to take it on. I will bring you into the bond of the covenant. That involves not only my obligation to God, but it includes my obligation to my brethren. In other words, it is fellowship. That is the bearing of things, that we should take account as to whether we are true to the bond, true to God, true to the brethren. 

    Now I want to show from Chronicles how it works out, how a king comes into it. We have been speaking of the rod of authority in Moses. In the case of Josiah we get his whole life portrayed from eight years of age when he began to reign. You cannot attach the thought of much officialism to a boy like that, he is a tender person. You will see in this chapter how the Holy Spirit speaks of different stages of this boys life. That is, Josiah represents life, but life in its development. The boy draws out your sympathy, almost pity, to be found in such an exalted position. You are not afraid of a boy of eight years. But there he is the king. The Lord would come into our hearts in that way. Hilkijah finds the book of the law, the law of God, and brings it to the king, he had great interest in that; that is very suggestive, he had great interest in the book of the law. He rent his clothes with shame that the law, the covenant, had been so little regarded, should indeed have been lost sight of. That is how this chapter presents Josiah to us. He appeals to the prophetess Huldah. She tells him of the covenant of the Lord and the terrible consequences of their disobedience. The rights of God have been disregarded. But the king is in his place and he gets the elders to the house of the Lord. That is what the Lord is doing. He is getting the responsible ones to the house of the Lord. 

    If anyone does not understand, how He appeals to us to come to the house. So here the king went up into the house of Jehovah, and all the men of Judah and the inhabitants of Jerusalem, and the priests and the Levites, and all the people, great and small; and he read in their ears all the words of the book of the covenant which had been found in the house of Jehovah; That is a most important section. The thing is opened up to us, you are given to understand the need, you are responsible. Anyone who is not responsible is not worthy of the name of a christian. Responsibility marks christianity. That is the point here. The king gets the responsible ones to the house of the Lord and reads to them the words of the law. Then in verse 31 the king stood in his place, he stands to it. Now that is what I want to press. The covenant was made that they should keep it, the covenant of God. It has been recovered, and he brings the responsible ones there and reads the words of the covenant. Now He is calling us all to stand to it, that is what the Lord is doing. He calls us to stand to it. The way He has of doing it I cannot enter into now, but He has the means. He is the King. He can do things, we are not stronger than He. If He is bent on making us stand to the covenant He will do it and it may be a very serious matter in our histories. He is bent on making us stand to the covenant, not to be trifling with it, but to stand to it. 

    That is why I read the passage in Isaiah: The sons of the alien, that join themselves to Jehovah. You see how the prophecy comes in and has a bearing on the present time. We were once aliens and strangers, but the work of God has changed all that and we are of those who have joined themselves to Jehovah, that is to God. I am not asking you to join yourself to any company, it is a question of joining Jehovah, joining the Lord to minister to Him and to love His name. Where will you get a finer statement of the position of one in whom God has worked? He has joined himself to Jehovah to minister to Him and to love His name, to be His servant. Is there anyone ready to come forward tonight for the first time? We gentiles were all aliens to God and to His covenant. What are you going to do? If there is a stranger among us, wishing to join himself to the Lord, to minister to Him and love His name and be His servant, this chapter is most encouraging to you. He goes on to say, Every one that keepeth the sabbath from profaning it, and holdeth fast to my covenant; even them will I bring to my holy mountain, and make them joyful in my house of prayer. Now that, dear brethren, is a wonderful proposition for anyone tonight who has not taken his place as a stranger before God and joined himself to Jehovah. God shows us how He brings us to His holy mountain  the term is full of spiritual meaning, My holy mountain and my house of prayer. Not the house of burden but the place of joy. The music and the dancing are there. God brings things down to the young that they may be encouraged as to what He has for them. The elder brother heard the music and the dancing. It is going on today and God is offering it to us. The Lord Jesus said, We have piped unto you, and ye have not danced; Matthew 11:17, Luke 7:32 the Lord is the Musician. In the Fathers house there were both music and dancing. The Lord Jehovah, who gathereth the outcasts of Israel, saith: Yet will I gather others to him, with those of his that are gathered. This verse is an encouragement to us at this moment. It is a question of the covenant. The keeping of the sabbath means to us our recognising the Lords supper in the setting of the covenant to all those who keep it from pollution. He has recovered it for us and it is for us to keep it from pollution. Then there is to be positive gain, progress and addition. I will gather others. 
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    Ezekiel 22

     16. Query if the expression in the word ni-khal (shalt be profaned; A.V., shalt take thine inheritance) has not a double sense. 

  
    Ezekiel 24

    


	(Ezekiel 20)     READINGS ON EZEKIEL (5) (JT 24) 


	(Ezekiel 20)     READINGS ON EZEKIEL (5) (JT 47) 


	    EZEKIEL 24 (JND 38) 


	    PRIESTLY POWER IN BEREAVEMENT (JT 13) 


	    PRIESTLY POWER IN BEREAVEMENT (JT 13) 


	    DIVINE SIGNS (JT 46) 


	    DIVINE SIGNS (JT 46) 


	    SIGNS IN ISRAEL (JT 74) 




  
    EZEKIEL 24 (JND 38)

    Ezekiel 24

     1. These dates and those in chapters 20: 1 and 8: 1, seem computed from Jehoiakims captivity; see chapter 1: 2. Compare also 2 Kings 25:1. 

  
    PRIESTLY POWER IN BEREAVEMENT (JT 13)

    Ezekiel 24:15-24; Ezekiel 24:27

    (Being an Address at a childs funeral) 

    As is known to most of us, and has been intimated in prayer, we are together not at an ordinary funeral service, but an extraordinary one. Although that of a child who, as we may say, did not know his right hand from his left, yet the circumstances of his removal from our midst  the sorrow being occasioned instantaneously  are such as to appeal to us, and draw out those deep sympathies of which we Christians are peculiarly capable. Our sympathies are not now with regard to the child himself. It has been remarked in prayer that David, as his child was taken, through death, said: I shall go to him, but he will not return to me (2 Samuel 12: 23). He spoke with intelligence and resignation, but then he did more  he arose from the earth, on which he had rightly lain in suitable humility and contrition of heart, and washed and anointed himself and changed his apparel, and entered into the house of Jehovah and worshipped. He did a great thing. He acted as one who knew God, showing that grief occasioned by a governmental dealing of God may become power in the believer for worship. That incident encourages me in reading this scripture, although it has been on my mind since I heard of this great sorrow, and I mentioned it to our beloved brother for his comfort; and Davids movement at that extraordinary time, to which I have referred, encourages me to take up this passage, because it is a priestly passage. 

    The more circumstances such as these are calculated to affect us naturally, the more the urgency to introduce what is priestly; and so that I may be understood, I use the word priestly in its spiritual sense, that is, as referring to Christ, the great High Priest in heaven, and as referring to His people, for as here on earth having the Holy Spirit, they are priests. Thus the remark just made will be understood; the more the circumstances of an occasion like this are calculated to affect us naturally, the greater the need there is for the spiritual. This should be understood in result, for it lifts people out of the natural into the realm of confidence, into the realm of hope  and hope does not make ashamed (Romans 5: 5); so that, although we feel things, we are not as others who have no hope. We belong to the priestly family. 

    Now it was permitted the ordinary priests  the sons of Aaron  to mourn under certain circumstances in a limited way; but the high priest, never! Leviticus 21: 10 - 12. That is to say, Christ has passed out of the circumstances of flesh and blood. Having died and risen He has gone into heaven, and is constituted a Priest for ever; and whilst He is capable of being touched with the feeling of our infirmities, it is not in a natural way. As here in the flesh, He was capable of tears; but it will be remembered by those who have read Scripture, that the Lord did not weep with regard to Lazarus, until He saw Mary weeping and the Jews that were with her. His perfect humanity was evidenced by the fact that He was capable of being affected by mourners. When He spoke of Lazaruss illness, He had no tears; when He spoke of Lazaruss death, He had no tears; because He was, speaking reverently, Priest, and had said that the sickness was not unto death, but for the glory of God. That was the priestly side. It was when He saw Marys tears and those of the Jews that accompanied her, that He wept. He was a real Man; He was the Son of God; He was Himself God come down in real and holy incarnation: but He had already said that the sickness of Lazarus was not unto death, but for the glory of God. It was really unto death, but it was for the glory of God, for Lazarus was raised. Normally, every sickness and every death of a saint, is for the glory of God. 

    Having made these remarks, I would briefly direct your minds to the passage I read. As I said, in seeking to stress the spiritual, I am far from being oblivious of the actual circumstances in this sorrow: it is a great sorrow. Most of us have been to burial services before; but we are here today, not as business acquaintances of our beloved brother and sister  not as neighbours  not even as relatives in the flesh. There are indeed natural relatives here, also neighbours, and business or professional acquaintances; but most of us are here because we are Christians, because we are linked up vitally with our brother and sister, because we belong to the assembly: and it is said of those that if one member suffer, all suffer. Such is the living link among the people of God today. 

    Now, I am speaking of all Christians. Every true believer in Christ has the Holy Spirit, speaking generally, and is vitally linked up with all other Christians and with Christ in heaven as their great Head. So the assembly is not only an organisation, but an organism  that which is capable of being affected throughout, as the human body is, if one member suffer. If one member suffer, all do. We are here in that keen sensibility of sharing the sufferings with our dear brother and sister. We do share them, but what I have to remark now in a very brief manner, is that the spiritual is the chief thought. It must be, for it implies Gods part in what is before us. 

    And so the passage I read records this remarkable experience of the prophet Ezekiel, which doubtless has struck some of you as very extraordinary; but, as I said at the beginning, it is a priestly matter. It is a passage calculated to lift us out of the natural into the spiritual, to take us out of immediate natural surroundings into the wide realm of God and His purpose; for His government here has His eternal purpose in view. Ezekiel is one of the two prophets formally mentioned as priests. Jeremiah was a priest, but it is only said of him that he was one of the priests in a certain place; whereas, Ezekiel is the priest. He is said to be Ezekiel, the priest; so that in his book we are in the presence of ministry that is peculiarly priestly. This passage represents the book as much as any other in it, and so the word is that the desire of his eyes is to be taken away from him. 

    It might seem extraordinary that a wife should thus have to die in order that Ezekiel should be a sign  a sign to Israel; In other words, the death of this woman  evidently a wife to be desired, as it is said the desire of thine eyes  a wife that would be missed, a wife whose death would be an irreparable loss, speaking naturally, has got to die, not on her own account, but on account of Ezekiel, on account of the testimony, that Ezekiel should be a sign to Israel. How remarkable all this is! How remarkable are the ways of God! If a child has to be sacrificed in the ways of God and a sign is established in Israel, in the assembly, as a result, how differently we must look at it! How different it is! We are not minimising the natural, no! The Lord Jesus did not at the grave of Lazarus; but He had already established what I am speaking of; that the great spiritual side of the death of Lazarus should be for the glory of God: and it was. And so here, this woman  this wife  has to die; and she dies the next day. And Ezekiel abides by the commandment of Jehovah; he does not depart for a moment from it. He refuses to mourn, to shed tears. He is just as he had always been and as God commanded, and the people are noticing. Wilt thou not tell us what these things are to us which thou doest? How important that is! 

    Now our dear brother is no less than a priest, let it be understood; our sister is no less than a priest, let it be understood; that is to say, they are Christians; they have the Holy Spirit, and not only this, but our brother is a minister of Christ. These things are of prime importance in heaven, and all the movements of heaven in regard to them have these things in view. Wilt thou not tell us, the people say to Ezekiel; and he tells them exactly what the thing means; that he was to be a sign to Israel, and that Israel was to learn the mind of God from him. Israel now had an asset they did not have before; they had indeed in Ezekiel a priest before; they had a prophet, before: but they did not have the man who had lost his wife in these extraordinary circumstances, nor did they have a man who had such communications from Jehovah in regard to the loss of his wife; that the loss of his wife would make him a sign to the people of God. 

    The immediate lesson to be learned was that God was dealing with the temple in Jerusalem (verse 21). It was the desire of the eyes of Israel; they prided themselves in it; it was the ornament on earth in Gods mind, too; but the circumstances required that He should deal with it judicially, and there was to be no mourning. Ezekiel was to be a sign with regard to all this. And so it is that this circumstance now before us may result similarly; that we may all learn not to value unduly what stands in a similar relation here, even although it may have had a spiritual setting at one time; that is to say, the public body, the assembly, has become such that God has had to deal with it judicially. There are those who cling to it; they cherish it, but they do not see that God is removing it judicially; and this is to be a sign. It may be some local matter; it may be a general matter: but what is before us today is to be a sign that God is dealing with something else; in other words, that we are all to come round to the priestly position; and then how great the gain will be! Our brother and sister are suffering for us, if this is to be the case; they are to be the sign to us; and they are to be in the good of it and are to act in it; they are to prove that they are superior to the natural for the sake of the spiritual. 

    And so at the end, as you will observe, it says, In that day shall thy mouth be opened to him that is escaped, and thou shalt speak, and be no more dumb. So shalt thou be a sign unto them; and they shall know that I am Jehovah. Is that not a wonderful result? I am not speaking theoretically, beloved; far otherwise. I know something whereof I speak, that these things are worth the while. God forbid that any should be hard in any way, but these things are worth the while if the saints of God come into such results as these; that a saint opens his mouth and is able to speak and the people come to know God, as it says: Be no more dumb. So shalt thou be a sign unto them; and they shall know that I am Jehovah. 

    That is what I had in my mind. What I am saying is not exactly the gospel. We are nearly all Christians here, and it is a question in the mind of God in these things  what He has in view. And we are not to sorrow as those who have no hope. It is only a moment until all this is over. It is a question of looking things in the face. In the meanwhile, we shall have the sympathies of our great Head. It is only a moment until all is over, and in the meantime we are to be here with a sense of what is priestly; so that the people may come to know Jehovah; that is to say, they may know the God and Father of our Lord Jesus Christ. 

  
    DIVINE SIGNS (JT 46)

    Isaiah 7:14; Isaiah 8:18; Zechariah 3:8; Ezekiel 24:15-18; Ezekiel 24:27

    These scriptures speak of signs, and in speaking of them my hope is that the Lord will enable me to make a present application. The idea of signs is prevalent throughout Scripture, and bears on our times in the book of Revelation. There were those who sought a sign from the Lord, a sign from heaven, as if there had not been any from Him, whereas He was Himself a sign from the outset, as a Babe; and the works which none other man did, had been done by Him, were every one signs. Yet unbelief and impudence would ask of Him a sign from heaven. His reply was: Hypocrites! For hypocrisy marks those who are unbelieving as to what is before their eyes, what all can see. However, He would give them one, not that which is spoken of in the first scripture, but the sign of Jonas, that as Jonas was three days and three nights in the belly of the fish, so the Son of man should be three days and three nights in the heart of the earth (Matthew 12:40). The Son of man! Most solemn of signs, and one that spoke volumes as to human guilt for, if He who knew no sin had to enter into death and remain there for three days and three nights, the responsibility must belong to others. The responsibility attached to man, the cause lay in the race. Later He says, The Son of man is about to be delivered up into the hands of men, and they shall kill him (Matthew 17:22,23). A most solemn matter, one that is intended to come home with convicting power even in our own time. 

    As I was saying, the idea of signs comes down into our dispensation, and (as I shall be showing presently at greater length) particularly in the Apocalypse, which is a book of signs: Revelation of Jesus Christ, which God gave to him ... ; and he signified it, sending by his angel, to his bondman John, who testified the word of God, and the testimony of Jesus Christ, all things that he saw (Revelation 1:1,2). God gave it to Him, and He humbly takes the mediatorial place as receiving it. Indeed, He says, of that day or of that hour no one knows, neither the angels who are in heaven, nor the Son, but the Father (Mark 13:32). But now He has received it  which God gave to him. The giving of this Apocalypse to the Son was a great event. But I speak of the word signified. It refers to signs, and we cannot read Revelation intelligently save as we understand signs; each sign is intended to convey an impression, a prophetic impression, indeed, on ourselves, for the book was sent to all the assemblies. 

    Now, having said so much in an introductory way, I refer to the first scripture. It comes in in a most gracious way, for the house of David in pretended piety had refused a sign, and yet Jehovah spoke directly to Ahaz, showing how false piety may preclude from us the most precious communications and guidance. The house of David was wearying men and now wearying God  a remarkable charge; and we easily take on this attitude, assuming to have a better knowledge of certain circumstances than God. He says to Ahaz: Ask for thee a sign from Jehovah thy God; ask for it in the deep, or in the height above. He was ready to do anything in this sense for that house, now failing, although presently to be brightly represented in Hezekiah. What seemed hopeless had a bright result. 

    I wish you to note that the allusion in the sign is not to Gods power, but to power in the virgin; that is to say, in such circumstances of unbelief, indifference and false piety, the allusion is to the virgin state. It is not the only such reference in this prophecy, for later on the virgin daughter of Zion defies the king of Assyria, showing what military power attaches to the virgin state, that is, the state that is unconquered by the world  a precious commodity, one of the most valuable in our day. We see how it shines in the gospels, but then in Gods power, for the incoming of the Son of God was a mighty transaction of God; indeed of His own, for the Word became flesh. It was a mighty operation, and the enemy would becloud its significance. 

    In our scripture it is the virgins power, and so I touch on that humbly and simply, only to enhance it, touching on it, I trust, holily. It is the virgins power that is the sign. The babe, indeed, was a sign according to Luke. This is the sign to you: ye shall find a babe wrapped in swaddling-clothes, and lying in a manger (Luke 2:12). That was the announcement of the angel to the shepherds. But the sign here is the virgin conceiving and bringing forth a son. In truth it is not a virgin, the proper rendering is the virgin, as if there were only one, and there could be only one in this wonderful transaction. Heaven would not think of another; in the sense conveyed, there could not be another. It is the virgin, one marked off prophetically and in due course here. But then, I am speaking of the quality of the condition, the subjective condition afforded to all, and that is the sign here. She shall bring forth a son and call (she calls) his name Immanuel. Let us think of this for a moment, over against Ahaz and all that marked him as of the house of David, to say nothing of the house of Israel, its wretched confederacy with Syria. Think what confederacies there are about us today religiously  independent companies joining up, assuming to have virtue in themselves? Say ye not, A confederacy, the Spirit says in this section. The idea of a confederacy is obvious  independent companies joining up with independent companies, and all against Jerusalem and the house of David; the house of David itself poor and weak, and represented as unbelieving and pretending to false piety, but still it was the house of David, to which great thoughts and promises attached. So what was needed over against Ahazs unbelief was this virgin state, this subjective condition, seen strikingly in Mary in Luke 1; and it is that which triumphs. The sign here is this condition and the result of it. 

    Much could be said of Christs birth. It is the greatest of subjects, His death and resurrection being its counterpart. There could be no death of Christ without the birth of Christ, hence they are bound together. His death is involved, for indeed He came by water and blood (1 John 5:6). He had that in mind. Not that death was on Him personally. Never! It is blasphemy to assume that it was. Nobody could take His life from Him, but still He came to die. Others did the killing, alas  ye have taken, and by wicked hands have crucified and slain (Acts 2:23)  but He has entered in once for all, into the holy of holies, having obtained an eternal redemption. So that the incarnation and death of Christ stand together  the first great event being the sign here: the Babe; and not only the Babe, but the virgin state through which He was brought forth. That is what I wish to stress, the virgin condition, the unconquered condition in holiness, that which stands out against all the attacks of the enemy to corrupt. That was available in Mary, and as it is, in a spiritual sense now, available for God, something for Him will be brought forth. I again travail in birth, says one in true virgin feeling, true motherly feeling, too, until Christ shall have been formed in you (Galatians 4:19); and that is what is needed, the formation of Christ, the reproduction of Christ in true formation in the saints. That is surely a sign. 

    That is all I have to say on that point. I come now to chapter 8, which is a counterpart of the other, that is, the children which God gave to Christ  without saying anything about a mother. It is now the paternal side. The Assyrian had come up, and he had gone too far. A comfort to us as the enemy is attempting to interfere with the rights of God in His people  doing it, indeed, succeeding, too; but then the remnant said, God is with us! which is Immanuel interpreted. 

    Let confederacy be made; let the Assyrian come up  under God he may come up as needed for discipline, but presently he goes too far. He goes further, reaching even to the neck; but it is Immanuels land. Who can contend with Immanuel? That is the refuge for the remnant now  Immanuels land! The enemy knew not what he was doing, he had touched on the rights of God in Christ. We can pray on those lines, and if we do we shall be heard. Hardly anything is of more importance than to pray intelligently. Many prayers are fervent, but with little or no intelligence or faith. Daniel prayed intelligently, he opened books that conveyed the mind of God and read them. Prayer should be on that principle  the word of God and prayer (1 Timothy 4:5). 

    So that, as we pray intelligently and in faith, we know that we are heard. Daniel knew that he was heard. The angel Gabriel came to answer his prayer  and make him skilful of understanding; and he says, moreover, thou art greatly beloved  all showing that our prayers not only bring answers, but they make us lovable to heaven. But we must bear in mind that even if we pray according to the intelligence which Scripture affords as to the rights of Christ, we must make allowance for the inscrutableness of divine government. God is not obliged to tell us all, nor does He, but as we pray intelligently according to the revealed will of God, we shall be heard. Isaiah 8 is a question of the rights of Immanuel, and when these are touched upon God interferes, and that will ultimately be the end of the enemys efforts. The remnant say, It shall not stand: for God is with us. Let us understand that! What is the enemy doing? He knows not: even the virgin daughter of Zion can compete with him and overcome him; how much more Immanuel! 

    Referring again to our second scripture, the government of God requires that He (Jehovah) should hide His face from the house of Jacob. It is a most solemn thing, that God has to hide His face from the house of Jacob. And Immanuel on His side says, I will look for him  true piety, true subjection, too  I will wait for Jehovah. Jacob began that note: I wait for thy salvation, O Jehovah (Genesis 49:18). Messiah carries the thought forward and it covers our own position. It is a question of waiting upon God. Conditions require that God should hide His face, but not to the Messiah, to Christ, nor to those whom He has given to Christ. What a touching word that is, the children that Jehovah hath given me! And what are they to be? For signs and for wonders in Israel. Is there no present application? There is. Every one of us, those whom God has given to Christ, is a sign, a sign to be understood, too. The children that Jehovah hath given me. Think of the Lords feelings of affection in regard of the saints viewed thus! Indeed, this scripture is quoted in the epistle to the Hebrews to bring out the great fact of His humanity  I and the children which God has given me. They are for signs and for wonders in Israel! How great it is to be one of them! Let us understand the magnitude of it! It is self-evident; children given to Christ by God are different from all other children. 

    Now our third scripture is in the book of Zechariah. What is in mind in the passage is the recovery of the priesthood. It has application to our own times. The priesthood has been lost sight of, beclouded by a false priesthood which exists yet, and the high priest, too. I am speaking now of the history of christianity. The whole dispensation became beclouded and discredited  well-nigh lost in a public sense. This chapter contemplates the recovery of it. Joshua was the high priest, that is, the idea was there, but he was clothed with filthy garments. Satan was there to prevent what he understood God to be about. He is always ready to defeat what God is about to do. He gathers up by observation what is in the divine mind, and aims to defeat it, and one of the greatest features of the recovery in which we now have part is that of priesthood. 

    In the history of the assembly, the Levites arrogated priesthood to themselves: that is, because one had a gift, or clerical office, he became a priest. This beclouded the whole position. So this chapter is to recover the idea, particularly that of the high priest, for it is heavenly. There is no high priest on earth. If he were on earth, he would not be a priest (Hebrews 8:4). I mean, the priesthood in which we have part is a heavenly one, not one that can be attached to things set up here as if they belonged to this world, such as cathedrals and all that. Hebrews is to show that our High Priest, our priesthood, is heavenly. So the passage brings out that Joshuas filthy garments are taken away from him  and, as typical of what exists today, what rubbish! How unfit to be worn by a true priest! Priestly garments today, such as the world recognises, are unfit for a true priest. True, priestly garments are found in remnant times, as we may see in Ezra and Nehemiah. Nehemiah himself gave five hundred and thirty priests coats. 

    Joshua was clothed in filthy garments, as we have noted, but God was coming in sovereignly to change those garments. How happy to see a christian who has worn these filthy garments  filthy in a spiritual sense  disrobed of them and clothed not only with true priestly garments, but with such as are called festival garments! Not the dull experience attaching to the clergy, for in truth it is generally dull and heavy, whatever interest and excitement there may be in the public exercise of the clerical office. In itself it is a dull matter, to say the least, nothing festive about it, nothing happy and free; those engaged in it are relatively isolated; in principle above and apart from the laity, there is but little mutual feeling. One great principle of the assembly is mutual feeling and enjoyment in holy things. They sang a hymn  that is the mutual side, not even the Lord, although evidently present, distinguished there. They sang a hymn and went to the mount of Olives. And in the prodigals case, too, there was the music and the dancing; there were festival robes and festivity according to God. The gracious recovery that He has effected and brought us into involves all this. The most sanctified thought is connected with divine festivity. Such is the blessedness of what we are brought into: the present portion of the saints. 

    So now Joshua is brought out into his full position. The priesthood is restored; and so the word as you will observe is: Hear now, Joshua the high priest, thou and thy fellows that sit before thee  for they are men of portent, that is, men to be observed as signs. Let this sink into our hearts. The high priest is addressed in a most appealing way. He is not addressed in his rags; he is addressed in his festival robes, in his high priestly garments, for God will have us to understand that there is nothing lost at all. He has recovered in these last days the very best things of this dispensation: not only have we a High Priest in heaven to intercede for us, but One who wears festival robes. 

    Then the men that sit before Him as His fellows: think of what we are brought into on the priestly line, for we are said to be a chosen race, a kingly priesthood, a holy nation! We are said to be a priesthood to offer up spiritual sacrifices acceptable to God through Jesus Christ  His fellows, too! He is anointed with the oil of gladness, as we know, above His companions, but still, we are His companions. You will understand what I mean, that God has recovered the very best things for us, what is most holy and blessed, involving spiritual intelligence in what has the character of holy festivity. Is there not happiness in it? Why should young people turn their backs upon it? Some do, alas! old ones, too  very like the elder son in the parable, refusing to go in. The Lord is appealing to us as to what has been restored, that we are part of it, and, as such, men to be wondered at. As priests, every one of us is included here. Characteristically, priesthood refers to spiritual men. Such, as we see in our chapter, are signs, over against the worldly priesthood, the accepted one in the world, prevalent throughout christendom. Christians in the true sense are different: they have the Spirit of God, hence anointed, and having taken on the character of Christ, they are the true sons of Aaron. Hence, like Joshuas fellows, they are men of portent in these last days. 

    Finally I come to Ezekiel. He has as much to say of this thought as any of the prophets, and what you find in this case, as may be shown in others, is what God would bring about so as to reveal to anyone His mind. For indeed, it is said in Amos 3:7: the Lord Jehovah will do nothing, but he revealeth his secret unto his servants the prophets. God is reviving the great prophetic thought amongst us, and this among other things implies that there should be increase in the number of prophets. Would God, says Moses, that all the Lords people were prophets (Numbers 11:29). Moses had no jealousy about that. The more prophets we have, the more effective our testimony will be. Christianity implies community, what one has we all have. And so, as I remarked, God reveals His mind to His servants the prophets. If one says a prophetic word in the ministry meeting, you may be sure the Lord has given it to him. He is ready to give a word to anyone available. The idea is that as the Child is taken into ones arms  as Christ is taken into ones arms  communications come as they did to Simeon (Luke 2). As we are told in the instruction covering this matter, a revelation may come to another sitting there, as one is speaking (1 Corinthians 14:30). If we are accustomed to the prophetic idea we shall understand. To be among the prophets is to be coveted. The gift of prophecy is one we are told to covet, and you can see the divine import of it. 

    As one is faithful, God will make him His friend, and will use him to convey His mind to His people. 

    In view of this, however, I am to have my part in the sorrow, so that the end of the prophetic word might be reached. That is a most solemn thing. If Elijah prayed for a drought, he had to experience the drought himself. He prayed twice, but between the answers to his prayers there was a sorrowful time, and he had to go through it. Included in the prophets lot is persecution. Stephen says: Which of the prophets have not your fathers persecuted? (Acts 7:52). There was not a prophet that escaped persecution. So there is no attraction for the flesh in this service, but there is great attraction for the spiritual, for what can be greater than to know the mind of God, to be a friend of God, and to have the power to communicate the mind of God? 

    Now in Ezekiel you have all this. He had to lie, for instance, for three hundred and ninety days on one side; and then forty days on the other  to bear the iniquity of the house of Israel and the house of Judah. Think of the food he had to eat, too  such suffering! We get him acting the part of a captive, too, to speak to Gods people, also as laying siege against Jerusalem  in which he was a sign to the house of Israel. Sometimes, as in chapter 24:19, they came to him saying, Wilt thou not tell us what these things are to us? Well, I am sure he was thankful to be asked such a question. At another time his word, however powerful, was like a song that they forgot  it had no effect upon their souls. All this is very searching as to the state of the saints, but still, one important thing about the prophets is that they represent the wonderful patience of God. And morally nothing could be much greater than to be an expression of that, to be a sign of the long-suffering of God. I cannot be this if I am recognising natural feelings or cultivating natural things. And this is the point in our chapter, that Ezekiel has to suffer the loss of his wife, who was suddenly taken away, and God says: You must not mourn, you must not put on such appearances as mourning requires; a most affecting thing. It was no small matter to Ezekiel, no ordinary bereavement. It was the desire of his eyes taken away with a stroke. Thus, Jehovah says, Ezekiel shall be unto you a sign (Ezekiel 24:24). 

    I speak thus so that we may be solemnised, for our position is most solemn. We are at the end of the times, and they require energy, they require patience in suffering. God is saying to me in this scripture that, if I am to be a sign in these matters I am to learn to deny natural claims, not to cultivate and live in natural things. I must learn to deny them. It is no question of what is righteous in these relationships, this must be recognised; but how many of us live almost entirely in what is natural! But then we are not signs in that. There is little or no difference between us and the world. There is not a sign in it, not a thing to promote fear and faith in those around us. Ezekiel, as I said, has to deny these natural affections, and the last verse says: In that day shall thy mouth be opened to him that is escaped, and thou shalt speak, and be no more dumb. So shalt thou be a sign unto them; and they shall know that I am Jehovah. It is worth our while, for God is sure to take a man up who denies himself of what is merely natural, who refuses to live in what is natural. God says: I will honour you in that day. I will open your mouth and you shall be a sign and they shall know that I am Jehovah. 

    May God bless His word to us. 

  
    SIGNS IN ISRAEL (JT 74)

    Isaiah 8:18; Zechariah 3:8 - 10; Ezekiel 24:15 - 27

    JTThese scriptures speak of signs. They contemplate the saints or the disciples as signs, as the children which God has given to Christ, as priests, and thirdly in Ezekiel, as servants. Ezekiel was to be a sign as unselfish. His wife died, and he was not to weep nor to mourn for her, although she was the delight of his eyes. It says in verse 24: Thus Ezekiel shall be unto you a sign. 

    It will be observed that in Isaiah 8 the Lord says: Behold, I and the children that Jehovah hath given me are for signs and for wonders in Israel from Jehovah of hosts, who dwelleth in mount Zion. Thus the Lord Jesus is seen as a father, the disciples being given to Him as children. This is in view of Jehovah hiding His face from the house of Jacob, as we see in verse 17. It is clear that the disciples were to be like Him, like Christ, to be witnesses in this way  signs and wonders in Israel. They are seen together: I and the children that Jehovah hath given me are for signs and for wonders in Israel. 

    The New Testament records instances of the Lord taking up this attitude with the disciples. A notable one is in John 13:33 - 35: Children, yet a little while I am with you ... A new commandment I give to you, that ye love one another, as I have loved you, that ye also love one another. By this shall all know that ye are disciples of mine, if ye have love amongst yourselves. The same recognition of the disciples by the Lord is seen in John 21:5: Children, have ye anything to eat?. This chapter contemplates the saints as somewhat out of the way, but not too far off to disqualify them from this precious relation with Christ. It is a chapter of partial departure and of complete recovery. It is to be feared that many are somewhat in the position of these disciples as seen in the earlier verses. There are Simon Peter, Thomas called Didymus, Nathaniel, the sons of Zebedee, and two others of His disciples  a party, as we may call them, not exactly against the truth, but still turned away from the right path for the moment. The party is headed by Peter and Thomas, whose recent histories showed a state that needed to be judged thoroughly. Peter had denied the Lord, and had been restored in measure, but not completely. Thomas had been absent from the great occasion of the Lords presence amongst the saints after His resurrection, and it would appear that he had not wholly judged his neglect. The others are evidently led by these two. So it is, if one is diverted in any way, he is apt to influence others; he may not mean to oppose the Lord or His people, but still he tends to divert others. The state of the disciples here is not sufficiently bad to disqualify them from this precious relation of children. Thus we have the term applied to the saints as having love amongst themselves; at least, the Lord contemplates them as having in due time love amongst themselves. As we have love amongst ourselves we are characteristically His children, and signs and wonders in Israel; and this is a characteristic that belongs properly to every local company. 

    RemThe passages which we have read seem to show that we have two sorts of signs, one in a collective setting, a company, and the other in an individual setting. 

    JTYes; any of them would be a wonder and a sign too, for the disciples were not known; they were not understood. As we walk in the light of our calling, taking on the character of Christ, we are not understood. For this reason the world knows us not, because it knew him not (1 John 3:1). 

    QuesHave we this thought in Simeons prophecy in Luke, a sign spoken against? 

    JTQuite so. If we are known in this town as others are, there is nothing distinctive about us. 

    RemThe Lord uses the words sons and daughters in the gospel. 

    JTYes, wherever the family appellation is used, it corresponds with what we are saying. For instance, the woman in Luke 8 fell down and told all the truth, and the Lord calls her daughter  different from any ordinary woman. 

    QuesWhat is the difference between children and sons being brought to glory? (Hebrews 2:10). 

    JTWe have in John, of course, the children of God  those born of Him  as well as those addressed, as we have been remarking, by the Lord as children. John never calls us sons, save once in Revelation 21:7. Sons are of God; they are more developed in Pauls line of the truth. They refer, of course, to the same persons. Sons belong to heaven. Children are representative of God on earth; so that in chapter 1 the children of God are recognised as those who receive Christ, who are born not of blood nor of fleshs will nor of mans will, but of God. They are marked as receiving Christ and as believing on His name. John contemplates them as scattered abroad in chapter 11; that is very important at the present time, because many of our brethren, the children of God, are scattered abroad, and Christ is said to have died in order to gather them together into one. What is in mind is the saints viewed as given to Christ by God, and how He and they are for signs and for wonders. 

    QuesCould you say that Peter at the end of Johns gospel is not characteristically like the Lord, because the Lord is spoken of as the sent One, and Peter says, I go? 

    JTThat is a very good reference. Peter said, I go a fishing. You might say there is not any harm in that. But he was not sent a fishing then; he had been called from that occupation to become a fisher of men. 

    QuesDo we in this passage touch on our subject this morning? By the sign which the Lord performs He brings Peter to recognise that he is naked. 

    JTYes, like Saul; but he had a covering and soon put it on, showing he was not far away. He was restorable, and thoroughly reinstated in the service in which he had been put by the Lord at the beginning, as an apostle. But it might be said: What harm is there in fishing? So it is that brothers and sisters often go as far as they can, so as not to be excluded from fellowship. They take on marriage links not in the Lord. I think the deflection here covers that sort of thing. I go  it is their will, not Gods will, nor the Lords will. The secret of this failure is seen in the fact, as our brother remarked, that I go a fishing whereas the Lord was sent, and the whole principle of christianity is being sent. 

    RemIt is a contrast to what Peter had heard from the Lord: As the Father has commanded me, thus I do. Rise up, let us go hence (John 14:31). 

    JTSo in the case of the blind man in John 9; what governed his whole position was that he was sent. That man would never argue that a thing was right, unless it were according to the Lords will. The brethren universally are harassed with this attitude of the persons entering into relations that are not in the Lord. They argue: What harm is there? But is it in the Lord? 

    QuesWould it be right to say that John, although having gone fishing with Peter, yet being more spiritual, was a means for the recovery of Peter? 

    JTYes; he says, It is the Lord. That brings up the whole question as to what we are going on with; are we doing everything in the Lord? 

    RemThe result of doing my own will produces nothing whatever; that night they took nothing. 

    JTNight, nakedness and nothing! What disaster, if the Lord had not come in! But He did come in, for they had not ceased being children. 

    RemIn 1 Samuel 15:23 Samuel says to Saul: Rebellion is as the sin of divination, and selfwill is as iniquity and idolatry. 

    JTSaul attempted to say that he had done everything right, but he had spared the best of the sheep and of the oxen, and he had also spared the king of Amalek, when he had been told to destroy all. 

    QuesHow do you view the association you speak of, namely, that we are the children, and we are signs and wonders? 

    JTWe are applying it to the present time. The point being made now is concerning brothers and sisters going as far away as possible, yet with the hope of keeping themselves in the fellowship. 

    QuesWould you say what you consider to be a marriage in the Lord? 

    JTWhere both are submissive to the Lord, and taking the Lord into the matter; both in fellowship, in a word. 

    QuesDo you make anything of disparity of age? 

    JTWho can tell how far that can go? There is no scripture that I know of, fixing the relation between the respective ages of persons who marry. Of course, there is the question of which is suitable: love ... does not behave in an unseemly manner (1 Corinthians 13:5). 

    QuesDoes the prophetic word give us definite instructions as to what is in the Lord? 

    JTThat is what it would stress; it is a question of obedience. 

    RemThe law and the prophets go together. 

    JTThe law is the expression of the rights of God. The prophets would present the patience of God, and would through their ministry maintain the rights of God, and would, if necessary, bring back the people to the law. 

    QuesIf we have not the prophetic word, might it be that we are guilty because we have missed the instructions which it gives? 

    JTYes. A low state of things in a meeting may be largely because there is no prophetic ministry. 

    To return to this matter of marriage, latitude is allowed, both as to age, family relationships, and other things. But one principle must control, and that is: in the Lord, only in the Lord (1 Corinthians 7:39). 

    RemA son of Levi and a daughter of Levi were Moses parents. 

    JTThat is one of the best illustrations you can get of marriage in the Lord, that is, in considering Levi as representing the testimony, which is justified by his subsequent place in the service of God. 

    RemIt is undoubtedly good to be able to say in the Lord as to all the circumstances which we are called upon to face. 

    JTWe cannot be in any circumstance that is not in the Lord, that is, in the sense that His authority is owned in it. 

    RemI think we may link what we are having with what we saw this morning: If any one thinks himself to be a prophet or spiritual, let him recognise the things that I write to you, that it is the Lords commandment (1 Corinthians 14:37). 

    JTOur second scripture contemplates priesthood. Hear now, Joshua the high priest, thou and thy fellows that sit before thee  for they are men of portent (meaning, men to be observed as signs, or types) for behold, I will bring forth my servant the Branch. These scriptures, being in the prophets, bear on the subject we dealt with this morning. We are now in the presence of what relates to the service of God in remnant times. In this paragraph the Lord is foreshadowed as the High Priest, and then as the Branch; so that the sign here would refer to the service of God in which we are privileged to be engaged, especially on the first day of the week. The previous verse says: Thus saith Jehovah of hosts: If thou wilt walk in my ways, and if thou wilt keep my charge, then thou shalt also judge my house, and shalt also keep my courts; and I will give thee a place to walk among these that stand by. Now the end of verse 5 says: the Angel of Jehovah stood by. It is a question of what God is doing and of those who are standing by. Those who love Him stand by His work. We shall get a place among those that stand by. 

    QuesDoes that refer to the heavenly place that the saints have in the present dispensation? 

    JTExactly. We are standing by, if we are in the light of the mind of God. God is carrying on a great work, and He would have us interested enough to stand by. But there is more than that: there is the High Priest and those who are standing before Him  His companions. 

    RemJohn, standing by the cross of Jesus, was privileged to receive Mary to his own home as his mother, involving all the precious impressions that she had gathered in her own soul. 

    JTThe women also were standing by the cross of Jesus  a beautiful touch! 

    QuesCould it be said that Jehovah of hosts indicates the power of which we have spoken? 

    JTQuite so  Jehovah of hosts, in verses 9 and 10. The idea appears perhaps more in remnant times or days of small things than elsewhere. Hence Elisha asked the Lord to open the eyes of the young man to see the hosts. God would assure us in the things we are going on with at the present time, according to His will, that all His power is with us. 

    RemHorses and chariots of iron driven by men of flesh could not penetrate chariots of fire. 

    JTThe chariots of God are twenty thousand, thousands upon thousands; the Lord is among them (Psalm 68:17). 

    QuesHave we an illustration of the power of the Lord on our side, when Joshua is before Jericho, and lifting up his eyes he sees an angel who is the captain of Jehovahs army? 

    JTQuite so. I believe these verses in Zechariah point by the Spirit to our own times, the High Priest and His companions who sit before Him. The position here does not suggest great activity, but it suggests intelligence and certainty  sitting. We have to admit the great want of spiritual energy, whether it be in the gospel or the service of God; but, while admitting this, we must not be drawn away by human activity. We are on sure ground, and hence we are restful in the service in which we are engaged. Then the Spirit proceeds immediately to the Branch, saying: I will bring forth my servant the Branch. Current activity is largely dependent on human organisation and human provision, whereas Christ is brought in as the Branch, which means One who is wholly dependent on another. Then we have the idea of a stone, as it says: For behold, the stone that I have laid before Joshua  upon one stone are seven eyes. We have, therefore, the idea of permanency in the stone, and discernment in the seven eyes. Thus our position is as clear as noon, and as solid as the earth which he hath founded for ever (Psalm 78:69). So we are restful, and God says: I will remove the iniquity of this land in one day. God will make a short work of it, but in the meantime those who are holding the position are signs, men of portent. The point is how restful we can be, the light of the assembly having come in. In a moment God will clear away the iniquity. It is mounting up on every hand  apostasy and other wickedness  but God will deal with it in a short time. 

    The third scripture refers to a servant, a person actively engaged in service, especially a prophet. In these circumstances the servant has to be different from other men; he has to deny natural feelings so as to be a sign; he must refuse natural feelings, so as to be a sign in a spiritual sense. His wife had just died, and, of course, in such circumstances an ordinary man would show grief. God says to him: I take away from thee the desire of thine eyes with a stroke; yet thou shalt not mourn nor weep, neither shall thy tears run down. Sigh in silence, make no mourning for the dead; bind thy turban upon thee, and put thy sandals upon thy feet, and cover not the beard, and eat not the bread of men. Ezekiel goes on to say: And I spoke unto the people in the morning; and at even my wife died. And I did in the morning as I was commanded. It is a remarkable denial of natural feelings because of divine requirements. So it says in verse 24: Thus Ezekiel shall be unto you a sign. People would inquire: Why are you like this? The answer is: the word of God requires it. 

    QuesDoes this apply to the prophet of our own day? 

    JTHe will hardly be one unless he is entirely subject to the will of God. 

    QuesHave we a sign of this kind in the man born blind of John 9? He was there that the works of God might be manifested in him. 

    JTQuite so. 

    QuesCan we see in Ezekiels sign that the service of God must not be interrupted by personal trials? In the morning he spoke. 

    JTWhat exercises he must have had! But he is ready for the severe discipline for the sake of the testimony. He said: And I spoke unto the people in the morning; and at even my wife died. And I did in the morning as I was commanded (verse 18); and again in verse 20 he spoke the word of Jehovah to the people. How pleasing he must have been to Jehovah at this time! 

    RemThat would show that a prophet must not permit purely natural feelings to hinder the service of God. 

    JTHe must deny himself and take up his cross daily, says the Lord. 

    RemFor this reason the world knows us not, because it knew him not. Would that bear on us as signs? 

    JTQuite so. The psalmist said: I have been as a wonder unto many (Psalm 71:7). 

    QuesDo we see all this in the spirit of Paul, especially in his words to the Corinthians? In the second epistle, speaking of his sufferings, he says, ... so great a death. 

    JTA natural man would think Paul was a fool to take such a course, but he was a sign. He says: We are fools for Christs sake (1 Corinthians 4:10). 

    QuesWould it be just to think that in a meeting where the door is not open for prophetic ministry, the Lord may afflict a brother or sister in that meeting in order to speak to those there by means of a sign? 

    JTQuite so. Because of bad behaviour in the assembly, many at Corinth were weak and sickly and many slept. 

    RemThe little child laid in a manger was the sign for Israel. 

    JTYes; that Christ the Lord was found in such circumstances, was a most solemn and exercising fact. 

    QuesDoes all this correspond with Luke 14 where, in order to be a disciple, everything has to be given up for Christ? 

    JTThis word is addressed to the crowds (verse 25). The Lord did not want partisans; He only wanted those who were true disciples, who corresponded with Him in their character and position. 
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    Ezekiel 25: 1 - 17; Ezekiel 28: 24 - 26; Ezekiel 29: 21

    JTIn view of the ground to be covered, we should look at chapters 25 to 32 at this reading. These chapters deal with the subject of Gods judgment on certain nations in proximity to Israel: Ammon, Moab, Edom, Philistia, Tyre, Sidon and Egypt. In chapter 32 other nations are mentioned as showing the judgment of Egypt, but she is in mind throughout chapters 29 - 32. The Lord would help us in the understanding of what is represented by each nation mentioned. Each is presented as representing some feature of the world with which we have to do. They do not include all the ancient nations, but rather those that were specially in relation or proximity to Israel. 

    And what should be before us initially is the position in which Nebuchadnezzar, king of Babylon, is seen. He is called king of kings, in the midst of these nations; and as about to be used of God in His judgment upon them, Nebuchadnezzar represents the element of government which is owned of God. This should be distinguished from the features of those nations mentioned; they are brought forward to represent different moral features of the world; whereas Nebuchadnezzar is on Gods side in the midst of all that, as representing His government. He has the title king of kings, that is, his is universal dominion, divinely given; an element which we should understand in our day, for he represents the rule that has come down to our times. The Spirit of God has grouped these nations together for our instruction at the present time, as representing the features of the world with which we must contend; whereas Nebuchadnezzar, as the universal ruler, is outside of all that. He is the emperor  the beginning of the great system of government which God inaugurated, when He set Israel aside. 

    ANWGod describes him as Nebuchadnezzar my servant. 

    JTThat is how he is regarded here; he is not judged in this book. Babylon is not seen as judged. Other prophets speak of the judgment of Babylon, but not Ezekiel, in any precise way. So that Nebuchadnezzar would represent the element of government inaugurated by God, until the restoration of Israel, which we should respect and for which we should pray, whereas the other nations would represent features of the world, as the Lord said: Woe to the world because of offences! (Matthew 18: 7); it is the world in a moral sense in its varied features. 

    The important subject in view of Israels recovery, or in view of the saints of today entering on their privileges, is that we should understand the judgment of the world in these features which come near to us  Jerusalem itself is included in the pronouncement earlier. The setting aside, in judgment, of the ornament of the earth  the temple in Jerusalem, represented figuratively in Ezekiels wife  should affect us as it affected Ezekiel in chapter 24. What God primarily set up in a religious way becomes an object of endearment to us, and if we are unduly occupied with externals, we are apt to allow too great a place to it and contravene the judgment of God. So Ezekiel is told not to mourn the death of his wife. I believe that chapter 24 is to regulate us in our attitude toward what has been peculiarly of God in a public way, lest we overlook that it has come under judgment. 

    CAMKing Artaxerxes, in sending Ezra, describes himself as king of kings also. Do you think that idea will be carried on by men until the Lord arises from His Fathers throne? 

    JTI think so; it looks on to the reign of Christ. The four gentile monarchies, whose functions are provisional, are in view of this. The Lord has the title King of kings, and Lord of lords, in Revelation. 

    Nebuchadnezzar is called king of kings here, and he is called the head of gold, in Daniel; that is, he represents, abstractly, the government of God. It is primarily of God. It is for us, in spiritual discrimination, to distinguish between that and those features represented in the other nations, that are dealt with here so ruthlessly as affecting Gods people. 

    JSWould you name the features set forth in these nations as opposed to the testimony? 

    JTWell, the first, as you will notice, is Ammon. Ammon and Moab go together. They represent features of the world all around us and near to us as real christians; not heathendom, but those that are near to us by natural relation, for they descended from Lot. And then Edom is nearer still  representing those who would claim the brotherhood. These three are forms of the world, with which we might readily contract relations and be defiled. But in our chapter they are presented as hostile to the people of God. 

    JSDo you regard them as in the profession at the present time? 

    JTQuite so; features of the world which are seen in the profession. Then we have the Philistines, who are not related to us; they have no natural link with the saints, but they are in Canaan and so in proximity to the saints. The Philistines have a nearer place than such as Tyre and Egypt. So we have to distinguish between these four features; they are grouped together in chapter 25. Comparatively small space is given to each of the four, but when we come to Tyre and Egypt, each has a large place in the book, especially Egypt. 

    QuesWould there be certain features seen in the book of the Acts which would correspond with these in the history of the testimony? 

    JTI think so; there are those addressed as brethren; the term brethren was used between the Jews and the apostles; there was a recognised outward relation. There is something like that today  a recognised outward relationship  but in our scripture each of these nations is presented as bitterly hostile to what is of God, whatever their outward attitude may be. 

    AFMWhy was Philistia so hostile to Israel, although not outwardly related? 

    JTBecause of the ground they occupied. They were rivals in the same territory; the other three are rivals, not exactly in our own territory, but in lineal relation; but all four are against what is of God. So that with regard to Ammon it says, prophesy against them; and say unto the children of Ammon, Hear the word of the Lord Jehovah ... Because thou saidst, Aha, against my sanctuary, when it was profaned; and against the land of Israel, when it was made desolate; and against the house of Judah, when they went into captivity: therefore behold, I will give thee to the children of the east for a possession (Ezekiel 25: 3, 4). You can see what their attitude was. When Gods people were under His judgment and discipline, there was a bitterness against them, and God takes account of that. 

    And then, of the Moabites, Jehovah says, Because Moab and Seir do say, Behold, the house of Judah is like unto all the nations, therefore behold, I will open the side of Moab from the cities, from his cities even to the last of them ... unto the children of the east (Ezekiel 25: 8 -10). They say that the people of God have become like the rest, on the same plane as all the nations, there is no distinction; whereas God never gives up the thought of what His real people are to Him, whatever discipline they may be enduring. 

    And then of Edom He says, Because Edom hath dealt against the house of Judah by taking vengeance, and hath made himself very guilty, and revenged himself upon them, therefore thus saith the Lord Jehovah: I will also stretch out my hand upon Edom; and will cut off man and beast from it; and I will make it desolate from Teman; and unto Dedan shall they fall by the sword. And I will execute my vengeance upon Edom (Ezekiel 25: 12 - 14). 

    And then as to the Philistines, Because the Philistines have dealt by revenge, and have taken vengeance with despite of soul, to destroy, from old hatred; therefore thus saith the Lord Jehovah: Behold, I stretch out my hands upon the Philistines (Ezekiel 25: 15, 16). So that each of them has evidenced a certain kind of bitter opposition, and it is largely while God is dealing in discipline with His people. He is peculiarly jealous about us, even if we are under discipline; He will not allow others to attack us. He may find it necessary to discipline us, but He resents every interference. 

    QuesCertain opposing elements seem to arise when there is trouble amongst the saints. Is your thought that we might see where this opposition comes from? 

    JTThat is right; there was opposition, of course, when Israel was in prosperity, but when they were in difficulty these particular elements showed themselves. The feeling is there always, but it shows itself when opportunity arises. 

    ARAmmon and Moab are saying things, whereas Edom and the Philistines are marked by taking vengeance. Though the latter may be the worse, yet God holds us responsible for how we speak against the saints, as well as for the way we act towards them. 

    JTThe Philistines show old hatred. It is hereditary. 

    ANWDo the Jews, when speaking of the brethren in the last chapter of the Acts, have some sinister feeling? It says, nor has any one of the brethren ... reported or said anything ... concerning thee, Acts 28: 21. 

    JTIt is an Edomitish position, I think, right through. Paul had spoken of the Jews as his brethren with the deepest feeling (Romans 9: 3), and in Rome he addressed them as brethren, evidently with corresponding feeling, but they used the term as designating the Jews at Jerusalem, where Edomitish hostility had been shown to Christ and His own in the bitterest form. 

    CAMThe divine record gives us ample information as to the origin of these enemies. 

    JTQuite so. Take Ammon and Moab, for example; we know their corrupt origin, and we know Edom, too. God says later, I hated Esau, Malachi 1: 3. His conduct was such as to draw out divine hatred, and it had shown itself at this time. The Philistines came from Caphtor, connected with Egypt; they are a people of great pretension. They make much of themselves and they are rivals of Gods people on the ground of profession. They claim the same territory as the saints. 

    JSWould that be seen at the present time in the teaching of modernism; the levelling effect and equality which it brings in? 

    JTYes; it brings everything down to a common level. I think the modernists would be all Philistines. They are inveterate enemies of the people of God. They occupy the same ground, and would by their investigations, higher criticism, and that kind of thing, bring out their claim as equal to what is of the Spirit of God. It is a very remarkable thing that in the past century, the revival of the truth came in the thirties, and almost concurrently there arose what is called the Tractarian movement in Oxford, developing high-churchism, leading to Rome. Some went to Rome, others became out-and-out rationalists. Satan was endeavouring to combat the work of God with a rival movement. Higher criciticism was also active, claiming to know everything as to the Scriptures, and so on. But the truth has come out in a wonderful development  the truth of Christ in heaven and the Spirit of God here. And then there was the introduction of the doctrine of infallibility, which followed the Oxford movement  all intended by the enemy to becloud and counteract the truth God was bringing out. Modernism is largely the counter to this great movement which men felt was eclipsing them. 

    FHLWould these four nations which are grouped together in the chapter suggest the universal lords of this darkness, Ephesians 6: 12? 

    JTYes. It is well to notice that they are put together in the chapter. Edom is alluded to later, but they are put together concisely and form a combined feature of opposition. 

    ABPAnd are they marked particularly by hatred against the people of God; whereas the other three  Tyre, Zidon, and Egypt  have more the character of shutting God out and usurping His place. 

    JTWell, exactly. Tyre is not marked by hatred of Israel; anciently, she was linked up with Israel in a most striking way. She had great advantages, but now she glories in the fact that Israel is laid waste; she will become enriched, as if Israel was a rival in commercialism and other interests, for Jerusalem is called the gate of the peoples. And now it is out of the way, and Tyre exults, for she will have a freer hand in her projects. 

    JSThe Lord says, it shall be more tolerable for Tyre and Sidon in judgment-day than for you Matthew 11: 22. 

    JTTyre and Sidon had certain advantages, but Chorazin and Bethsaida had much greater, for the Lord Himself had done mighty works in them. I suppose we should regard Tyre as typical of the modern world of commerce. It has a great place, and the Spirit of God devotes chapters 26, 27 and 28 to it. What is meant by it is, I suppose, the great place commerce has as affecting the testimony. The Spirit of God would give us understanding of what is in the mind of God as to this feature of the world. And then the word as to Egypt is given even more space. As many as six different dates of prophecies appear dealing with this great subject of Egypt. What should be noted particularly in this respect is the repeated occurrence of the words they shall know that I am Jehovah. That is, there is testimony to God in His judgments. He is to be known in the judgments that He executes; so that they are a testimony, even as the gospel is a testimony. God is made known in the gospel, but He is to be known in judgment also; not that, in the latter, the knowledge is formative in the persons judged, but that there is a testimony to God. God will be witnessed to, even in eternity, I suppose, in the lake of fire, for He is known in the judgments that He executes. 

    CAMTyre being the commercial world, do you connect its ruler with the god of this world? Is that why Satan has such a place? 

    JTI think so; there are two terms used, you will notice: the first is the prince, Ezekiel 28: 2 and the second is the king of Tyre (Ezekiel 28: 12). The prince would be, I suppose, the historical king or ruler in the country, but the king is a fuller and more official thought, and seems to afford the Spirit of God an opportunity of speaking about Satan, as the god of this world. 

    CAMWhen Paul acted against what was evil in Philippi he is said to have upset the commercial world there: seeing that the hope of their gains was gone, Acts 16: 19. The work of God would operate in that way, would it not? 

    JTQuite so. The account here is, And the word of Jehovah came unto me, saying, Son of man, say unto the prince of Tyre, Thus saith the Lord Jehovah: Because thy heart is lifted up, and thou hast said, I am a god, I sit in the seat of God, in the heart of the seas, (and thou art a man, and not God,) and thou settest thy heart as the heart of God: behold, thou art wiser than Daniel! nothing secret is obscure for thee; by thy wisdom and by thine understanding thou hast gotten thee riches, and hast gotten gold and silver into thy treasures; by thy great wisdom thou hast by thy traffic increased thy riches, and thy heart is lifted up because of thy riches (Ezekiel 28: 1 - 5). And then in verse 11, And the word of Jehovah came unto me, saying, Son of man, take up a lamentation upon the king of Tyre, and say unto him, Thus saith the Lord Jehovah: Thou, who sealest up the measure of perfection, full of wisdom and perfect in beauty, thou wast in Eden, the garden of God. Every precious stone was thy covering: the sardius, the topaz, and the diamond, the chrysolite, the onyx, and the jasper, the sapphire, the carbuncle, and the emerald, and gold. The workmanship of thy tambours and of thy pipes was in thee: in the day that thou wast created were they prepared. Thou wast the anointed covering cherub, and I had set thee so: thou wast upon the holy mountain of God; thou didst walk up and down in the midst of stones of fire. Thou wast perfect in thy ways, from the day that thou wast created, till unrighteousness was found in thee (Ezekiel 28: 11 - 15). It would seem that the prince is the historical ruler, only through his great riches he became exalted to the place of God in his mind  set his heart as the heart of God. But the description of the king is more personal. His heart was lifted up because of his beauty, according to verse 17. He is less dependent upon his wealth. The princes greatness arises from his wealth, but the Spirit of God seems to move on to that which corresponds to Satan himself. The commercial world is inflationary; it inflates us, perhaps more than any feature of the world, because it affords such a means of power, such a sense of power; wealth being so deceptive. 

    ARHiram, king of Tyre, was ever a lover of David; he served both David and Solomon. Is your thought that a man of means should hold his wealth in relation to the testimony? 

    JTBy referring back to Hiram, we get a right principle. He was a remarkable man; he was ever a lover of David; that is, he was not diverted by his wealth. It is a great matter to be free from influences; 

    that one is ever a lover of Christ, whatever he may have; so that having means  a good salary, and the like  does not move one. Steadiness of love for Christ saves us, and of course the Lords supper is the great steadying and refreshing influence that holds us and maintains us in our love for Him. Wealth has a most pernicious influence, and inflates us, so that we become independent, and even become rivals of God, in our own minds, at least; that is what the prince of Tyre says of himself. 

    RemSo that the love of money is a root of every evil; whereas love for Christ is the spring of all good. 

    RWSThe commercial feature would be particularly used by the enemy against the truth on this continent. 

    JTWell, I suppose there is no country where money has a greater place than in this in which we are. It is really the standard of everything here. In other countries, hereditary titles, family lineage, and so on, have a great place, but here, money is the determining factor of greatness. 

    ANWSo your reference to the Lords supper is striking. I was thinking of the wisdom of the apostle in asking us to consider our prosperity  how God had prospered us  on the first day of the week. 

    JTThat is an interesting connection, as entering into the thought of the first day of the week. It is remarkable how much place the apostle gives to the idea of the collection for the saints for meeting need, even at a distance. He refers to it in his two letters to Corinth: it is to be laid by on the first day of the week, and it is according as one is prospered. However much one is prospered, as a lover of Christ he is to put by at home proportionately. 

    ABPYou mentioned that there was a testimony to God in the form of judgment which He brought in upon these various nations. Would you say more about that? 

    JTI think the judgments recorded here are designed to that end. Each of the varied phases is in its place, as the gospel is in its place. The gospel makes God known in grace, and affects our hearts; but that failing, He will be known in judgment. In these chapters there is a continual recurrence of the words, they shall know that I am Jehovah. Each judgment makes God known; it is part of His testimony to Himself, that those under judgment know that He is God. And, as already said, I believe that will go on into the lake of fire, that God is known in the judgment that He executes. 

    ABPAnd is the link maintained in the epistle to the Philippians, where it says, every knee should bow, of heavenly and earthly and infernal beings, and every tongue confess that Jesus Christ is Lord to God the Fathers glory, Philippians 2: 10, 11? 

    QuesWhen the gospel enters our souls in the Spirits power, is the same power that judges these nations available in our souls to help us to judge ourselves and to judge the nations now, morally? 

    JTWe are to take sides with God, as we said earlier: Wilt thou judge them ... son of man? Ezekiel 20: 4. These chapters are to draw us to Gods side and Gods outlook and view, so that we might be with Him as to judgment as well as in the gospel. 

    CAMTo bring God in and make room for His discriminating judgment is a very helpful thought. If wickedness occurs, and we make way for God, it will be perfectly met. 

    JTYes, and He is better known through the judgment of it; in all these cases we see how finality is reached, and it culminates in God having a free hand to set up what is of Himself, so that the chapters before us provide for that in the restoration of Israel: And there shall be no more a wounding sting for the house of Israel, nor any grieving thorn, among all that were round about them, that despised them: and they shall know that I am the Lord Jehovah, (Ezekiel 28: 24). That is a remarkable verse; that the judgments are in view of God having a free hand to set up what is of Himself; the house of Israel. It has come under His judgment, according to what we have already seen. But then, what is of Himself, either abstractly or concretely, is never out of His mind, and whenever opportunity offers in dealing with the world in its various phases, He brings this in. He implies that He is not going to leave a void. Through His judgments He is really making room for what is of Himself, and that His people should not be disturbed by such a thing as a wounding sting. How much of that there is, as it is said, they belch out with their mouth; swords are in their lips, Psalm 59: 7. That is, there is a certain attitude in these nations, ready to come forward when the opportune time comes, but God says, I am going to take all that away, so that there shall be no more a wounding sting for the house of Israel, nor any grieving thorn, among all that were round about them Ezekiel 28: 24. God is telling us that in the judgment of these features of the world, He is removing these wounding stings that constantly come up and lacerate the saints. God is going to give us liberty and release from all that by His judgments. And then we have, Thus saith the Lord Jehovah: When I shalt have gathered the house of Israel from the peoples among whom they are scattered, and shall be hallowed in them in the sight of the nations, then shall they dwell in their land which I have given to my servant Jacob. They shall dwell in it in safety, and shall build houses and plant vineyards; and they shall dwell in safety, when I have executed judgments upon all those that despised them round about them: and they shall know that I am Jehovah their God (Ezekiel 28: 25, 26). Note, I am Jehovah their God  it is His people. Now it is not only that He is known, but His people know that He is Jehovah their God. 

    EEHCommit it to Jehovah  let him rescue him; let him deliver him, Psalm 22: 8. Would that be a sting delivered to the Lord on the cross? 

    JTYes. That psalm speaks of several such stings. The Lord was beset with them, even while He was on the cross. 

    RWSProtection from them is in some sense known today in the promise to Philadelphia: Behold, I make them of the synagogue of Satan who say that they are Jews, and are not, but lie; behold, I will cause that they shall come and shall do homage before thy feet, and shall know that I have loved thee, Revelation 3: 9. 

    JTThat is most important now  it is a promise. There are several promises to Philadelphia, and that is one of them. It is a marvellous promise, too; it is quite an exercise as to how it will come about. The Lord, I am sure, would help us to understand how it takes practical form. 

    JHEPeter says, For the time of having the judgment begin from the house of God is come; but if first from us, what shall be the end of those who obey not the glad tidings of God? And if the righteous is difficultly saved, where shall the impious and the sinner appear? 1 Peter 4:17, 18. Peter had a right view of it, had he not? 

    ARHow is the Lord causing those who say they are Jews and are not to worship before Philadelphias feet? Will you say a word more? 

    JTWell, if He does it even in a small way, the end is reached. It would be very objectionable for us to be looking for this if we are not equal to it. It is a question of spiritual state. It requires balance and self-renunciation to expect it, but the Lord speaks about it to Philadelphia, so that we can count it as a promise. 

    ABPDoes that thought carry through to the judgment seat of Christ; so that matters that have not been thoroughly bottomed or adjusted here, will all be cleared? 

    JTIt would all culminate there, but I think the promise to Philadelphia is intended to be a present realisation; it is an act of the Lords whilst we are here. I make them of the synagogue of Satan who say that they are Jews, and are not, but lie; behold, I will cause that they shall come and shall do homage before thy feet Revelation 3: 9. That is a very wonderful promise, and I believe we should count upon it. 

    GMacPDoes it indicate that these judgments of God on the nations will culminate in the expression of love to His people? 

    JTYes. It is a necessity of love to clear the ground, as seen in our chapters. The ground is so encumbered that God cannot work out His thoughts as He did at the beginning of christianity. The ground is so encumbered with these features all around us, that He needs to bring us to His mind about them. So that as we come to it, we know in some measure that He is God in a judicial way, which is important: He is known in His love in the gospel. Both are testimonies to God. Those who know Him through the gospel love Him, but those who know Him through judgment may not love Him, they may be consigned to eternal punishment. 

    QuesHow do you regard the current commercial depression in relation to the judgment of God on Tyre? 

    JTThe depression has been a help to the brethren. Of course it has involved temporal suffering to many, but I think it has greatly aided the brethren in seeing how the government of God works; to see, for instance, how in a moment great fortunes may collapse and come to nothing. I believe it has been a great help to many who are upright to see just what commerce is in this sense  how quickly the results of it may disappear. 

    CAMSo that there seems to be two ways of arriving at governmental results. One is that economic conditions may take all away from us, but the collection among the saints offers a way of being in a position where we have not very much to lose. 

    JTAnd I believe the way in which the apostle Paul presents the truth of the collection enables us to get the benefit of it by giving in a balanced way; on the principle of equality, as he says in the second epistle to the Corinthians; but in the first epistle, it is laying by at home on the first day of the week as God has prospered us. It does not imply that we lay by the whole amount acquired, because a man has obligations which he must meet righteously, so that he weighs the thing, and the sentiment entering into the first day of the week would tend to liberality. If you think of giving a certain amount, the disposition would be to increase rather than reduction. The tendency would be to give more rather than less, on the first day of the week. The drift of the sentiment that underlies the giving would tend to express more love. 

    CAMThat is excellent! So that really, you have no weights to keep you down; as a matter of fact, you are ready then to go up! 

    JTJust so. 

    ARWould Numbers 7 enhance what you are saying? As a result of the princes giving, an eternal state of things is reached, is it not? Moses went in to speak to God, and God spoke to him. 

    JTYes. The whole chapter is devoted to giving, and it is spread out; the offerings of each prince, although the same as the others, are given in detail, as if God is so pleased with them. He would have the offerings mentioned twelve times; and then the total  including weight  of each item is given. The brethren counting the gifts on the Lords day morning is a holy matter. It should not be regarded as purely temporal. The gifts of the saints are holy, and heaven is pleased with them. So that as Moses goes into the sanctuary to speak to God, God speaks to him. 

    QuesIn 2 Corinthians 8: 5, Paul, speaking of the Macedonian saints, says, but they gave themselves first to the Lord, and to us by Gods will. Would that furnish the basis of the sentiment  giving themselves to the Lord? 

    JTYes; but at Corinth (1 Corinthians 16), the basis of the sentiment is the first day of the week, which carries with it so much holy sentiment, involving love. There is the wonderful activity of Christ on that day; the wonderful self-sacrifice in the way He served, right up to late in the evening. I believe that would be involved in what the first day of the week would suggest. 

    JSDo you think it would encourage us, as was said, to give more as we see the Lord giving all; This is my body, which is for you, 1 Corinthians 11: 24. He gives without reservation, does He not? 

    JTQuite so, and all that would enter into the first day of the week, according to the apostles presentation of it; and his example as coming together to break bread on the first day of the week (Acts 20: 7). 

    FHLThe first day of the week carries with it the thought of what is eternal, does it not? 

    JTI think it does: it has eternity in view. 

    ANWAnd would not the doing of it at home guarantee that the home is in its right setting in regard of what is eternal, too? 

    JTI believe so; the family would be brought into it. I think balance enters into all that we are saying, that you carefully weigh the thing; it is not simply a matter of spontaneity, but it is a carefully weighed matter. Paul makes a striking allusion to the love of Christ: For the love of the Christ constrains us, having judged this: that one died for all, then all have died, 2 Corinthians 5: 14. That is, you are balanced in the thing, in that sense. You look abroad and say, that one died for all, then all have died. You are able to take account of the whole position, and you will also be able to take account of your money rightly, how it can be used in the furtherance of Gods interests, I think it is well to have in mind this question of balance, because christianity ought to produce a balanced state of things, that we are not fanatical in any sense; everything we do is done in a sober, intelligent way. The apostle says, I speak as to intelligent persons: do ye judge what I say, 1 Corinthians 10: 15. That is, we are to be careful and weigh what is presented to us. The scripture we have referred to says, For the love of the Christ constrains us, having judged this 2 Corinthians 5: 14. He judged under the influence of the love of Christ, and what a judgment he had! And I believe that all that should be in the household on the first day of the week; that is, we are balanced. But then, the tendency created by the sentiment of the first day is to give more, rather than less. 

    QuesThen is it in order for members of the family, when they are in fellowship to speak over these matters, to keep the thing in balance? 

    JTIf they are contributors to the household, they should all be in it. It seems to be rather a question of the brother and his wife, although persons in fellowship in the house should, I think, be brought into it. 

    ARThe apostle in referring to the collection, says of the Lord, for your sakes, he, being rich, became poor, in order that ye by his poverty might be enriched, 2 Corinthians 8: 9. And then he says, Thanks be to God for his unspeakable free gift, 2 Corinthians 9:15. That would help to balance the idea, do you not think? 

    JTThe second letter goes into it more fully and brings in the word prepare. The giving in the first epistle is according to their prosperity, on the first day of the week, but the second epistle stresses preparation. The apostle had boasted to the Macedonians That Achaia is prepared since a year ago 2 Corinthians 9: 2. The money laid aside should not be used for what is personal; it is not yours any more; the sacrifice is not to be recalled. It is the Lords. 

    EEHWould you regard the pound of ointment in John 12 as a balanced idea? 

    JTI do. It was a pound; it was weighed, and kept for a purpose. 

    QuesWhat about the money that Judas wanted to disburse later? 

    JTWell, he spoke commercially; he had no spiritual thought at all; and so was not fit to say anything in those circumstances; a man that is merely commercial cannot think or speak in a holy way. But Judas was a thief and had the bag, and carried what was put into it John 12: 6. Those charged with the care of the collection of the saints should be marked by the opposite of this. 

    QuesHe referred to giving it to the poor. That might sound good in the care meeting, but was not the levitical side first in the Lords mind? 

    JTWell, it does not say so there. It does in Deuteronomy; but Judas word was simply foreign to the occasion, even though he spoke about the poor. It was foreign; he was really condemning a worshipper. 

    JTJrSome said, in Simons house, Why has this waste been made? Mark 14: 4. If there is waste it is what we use for ourselves, not what is used for the Lords interests. We often waste what should be used for the box. 

    JTWhat we began with on this subject should be borne in mind. It is a question of a lover of David; a lover of Christ; Hiram was typically a lover of Christ. He used his wealth on David; he built David a house, and contributed largely to the house of God. Hiram is the type of a believer who has means; a man may be a christian and have means. We are told of some in Antioch who were well off, and they contributed to the need at Jerusalem and sent it to the elders by the hands of Barnabas and Saul. So that I think we go back to Hiram in this way. He was not diverted by his wealth, even though it increased; he kept on loving David, and gave more; he gave largely to Solomon, also, for the house of God. 

    QuesIs there not the danger of getting into a routine method of giving; not going beyond a certain amount? 

    JTThe tendency of love is to increase. The service of the Lord requires this very thing. Hiram was ever a lover of David, and that is the only thing that is worth counting upon in these matters. The root should be that I love Christ; and if I love Christ I love the saints, and what I have is to be used to promote the interests of Christ. But giving should be in a balanced, calculated way. 

    JSHiram did not fluctuate in his affections, but was a constant lover. 

    JTHe was really more affluent in his giving in Solomons time; Solomon, however, provided food for his household, but all that Hiram did for Solomon is connected with his love for David (1 Kings 5:1). 

    FHLWhat would you say about the two mites? Luke 21:1 - 4. 

    JTIt is an incident that is brought forward by the Spirit of God as showing how far love will go. It does not interfere with what we are speaking of as to balance; Pauls thought is equality; not that you should be in want because of giving to another what you need, but the thought of equality; steadiness of love for Christ balances things. You say that this or that is needed and you can afford to give so much; and in wisdom that is the thing to do. But the sentiment of your soul is that your needs become less and your desire is to give more. Jacobs tenth was not bad for a young christian. I do not know that many of us go much further. He returned to Bethel and was pleasing to God there  that is, in Gods house. He ended as a worshipper of God and as putting the spiritual before the natural. 

    CAMHe went on giving in that sense. 

    QuesHow does the thought of balance enter into the care meeting? I ask in reference to giving. 

    JTThe thought of balance certainly enters into it. In Exodus we have the principle of measure in the counting and weighing; these two things go together. It is a question of what the brethren ought to give; determined after careful consideration of the need, and of what we may reasonably expect the brethren to give as lovers of Christ. By experience you know what may be reasonably expected, and the distribution would be based on that. 

    JSAnd would not Hirams example help us? He saw that Solomon had undertaken great things and so would require much more. 

    JTQuite so. And there was reciprocation in Solomons time, for Solomon provided for Hiram, too, as we have seen. So that one gets back what he gives and more. Give and it shall be given to you; good measure, pressed down, and shaken together, and running over, Luke 6: 38. 

    RemHiram did not like it very much. 

    JTThat is another matter coming in later, but the principles are all there, and in Solomons time there was a reciprocative feeling between the giver and the receiver. The apostle speaks of giving and receiving, Philippians 4:15. The two things should go together. So that giving is not continuously one-sided. Balance makes the giver and the receiver to gain. 

    RWSSome meetings think of the levites all over the world; other meetings consider just for the levites in the district, and in the country. Is the universal position to be in mind more than we have it, possibly? 

    JTI think so; our giving ought to be universal, because the instructions we have deal with need a long way off, and the levites, according to Deuteronomy, should be considered first. 

    ARIn regard of Tyre, in the scripture we read, this power seems to have acquired immense influence; it is power in the seas; whereas the king of Egypt speaks of his rivers, which is a more limited thought, is it not? 

    JTWell, chapter 27 is remarkable, depicting a wonderful scope of mercantile enterprises; the east, west, north, and south are laid under tribute by this great trading nation, and the sources of her wealth and variety of her wares are described in remarkable detail. But it is a lamentation, as if spoken ironically. Then as to Pharaoh, it says, the word of Jehovah came unto me, saying, Son of man, set thy face against Pharaoh king of Egypt, and prophesy against him, and against the whole of Egypt; speak, and say, Thus saith the Lord Jehovah: Behold, I am against thee, Pharaoh king of Egypt, the great monster that lieth in the midst of his rivers, which saith, My river is mine own, and I made it for myself (Ezekiel 29: 1 - 3). The opening verses on the subject give us the idea that Gods creation  rivers, mountains, lakes, lands, woods, or whatever they be  are appropriated by man in the flesh, who leaves God out of his calculations. My river is mine own, and I made it for myself, Pharaoh says. He would exploit it for himself. It is just man generally, looking at the creature of God as ministering to him, as though it were just for him, for his comfort, for his pleasure, to promote his greatness; that is all. That is the idea of Egypt, and there are so many prophecies concerning it, that the subject is more extensively treated than any other in these chapters. God is now speaking to us as to His creatures, which He has provided so bountifully, and man appropriates them deliberately, and says they are his own, that he made them for himself and uses them exclusively for himself, to promote his greatness and build himself up here in pride. That is Egypt, and in this moral sense it is abominable to God. 

    As one looks at the dates given in these chapters, he is impressed with the importance this feature of the world has in Gods mind  sometimes seventeen years elapsing between one prophecy and another; God would thus return to speak of Egypt: He would give her to Nebuchadnezzar as wages for his service against Tyre (Ezekiel 29:17, 18). God is constantly bringing this matter before us, so that we are not to be selfish; that is, all Gods creation is to be used to promote His interests, and in love. Pharaoh is not judged because of his hostility against Gods people, although he caused them sorrow in failing them when they leaned upon him. He is judged because of his pride, arrogating to himself Gods creatures in independency of Him; building himself up in greatness without God. The recurrence of the word uncircumcised, covering Egypt and other nations, is to remind us that they were marked by unjudged flesh, and hence causing terror in the land of the living. They had not been owned or supported of God. Hence they together have gone down to the pit, all of them slain, fallen by the sword. 

    RemThis arrogance is really against the testimony; whoever it may come through, it is this Egyptian evil. 

    CAMI suppose one of the evidences of this in the so-called christian world, is that the giving of thanks for ones food is practically dying out. 

    JTI have often thought of that  God is left out. So much so that one is peculiarly refreshed as he sees one giving thanks to God in public for his food. 

    ABPThe rich man clothed in purple and fine linen living sumptuously every day, is the Egyptian feature. 

    JTYes. It is just himself; he was not exactly persecuting the poor man, but he was living in his wealth, indifferent as to the poor mans need. Luke makes a good deal of material means affecting men in this way. 

    Returning to Ezekiel, attention may be called to chapter 32: And I will destroy all the beasts thereof, from beside the great waters; and the foot of man shall not trouble them any more, nor shall the cloven hoofs of beasts trouble them. Then will I make their waters clear, and cause their rivers to run like oil, saith the Lord Jehovah. When I shall make the land of Egypt a desolation, and the country shall be left desolate of all that was in it, when I have smitten all them that dwell therein, then shall they know that I am Jehovah (Ezekiel 32: 13 - 15). Gods creation goes back to its purity; to what it was originally. Egypt is dealt with and the waters are made clear. God has in mind that He will reinstate things after He has dealt with these features in the world; after the beasts are destroyed from beside the great waters; and the foot of man shall not trouble them any more. 

    HBWould the word in 1 Timothy 4: 4, with regard to the creatures of God, fit in: being received with thanksgiving? 

    JTThat is what God has in mind. He would indicate that His creation is for those who love Him. He is tolerant of these evil influences, but these passages show how He will deal with them, and this is what the judgment of Egypt means. God is indicating here what is in His mind, and insisting upon it; His creatures are to be received with thanksgiving by those who are faithful and know the truth, 1 Timothy 4: 3. 

    NPWould the goodness of God, in Romans 2, come in here? The goodness of God in a material sense abounds towards men, and yet the world appropriates it without thanksgiving; whereas the goodness of God should lead men to repentance. 

    JTQuite so; the creation abounds with the evidence of Gods goodness, but men have appropriated it, as if it were consistent to use it for their own benefit, and leave God out. 

    JHEIn the beginning, Egypt was favourable to the people of God, but later she sought to appropriate them for her own good. 

    JTAll these nations had opportunity of knowing what was right, but it is the departure that God is dealing with. 

    ABPIs the sequel of Gods ways in government seen in the fact that the nations shall bring their glory to the heavenly city in the day to come? 

    JTYes. We have already alluded to Ezekiel 29: 21: In that day will I cause the horn of the house of Israel to bud forth, and I will give thee the opening of the mouth in the midst of them: and they shall know that I am Jehovah. In the people of God there is fruitfulness, and the liberty to speak, when God has dealt with all these elements. 

    QuesDoes Psalm 2 deal with these things? It says that the Lord shall have them in derision, and they are admonished to Serve Jehovah with fear, and rejoice with trembling (Psalm 2: 11). 

    JTQuite so; there, of course, it is the direct attack of the nations on Jehovah and His anointed. Here it is the world of the flesh in its varied phases; in its antagonism against Israel and its usurpation of Gods creature benefits, and God is dealing with it. And if that kind of thing is in any of us, there is a voice for us in this, too. How prone we are to live to ourselves! The apostle says, Having judged this: that one died for all, then all have died; and he died for all, that they who live should no longer live to themselves, but to him who died for them and has been raised, 2 Corinthians 5: 14 - 15. These nations had to do with Israel, where the light of God was, and hence they had opportunity to know what was right, but they turned definitely to their own natural desires and ways, and hence His judgments upon them. 
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    EZEKIEL 28 (JND 38)

    Ezekiel 28

    To understand what is said of the king of Tyre, we must compare chapter 31: 8, 9. 

  
    READINGS ON EZEKIEL (6) (JT 24)

    Ezekiel 28:11-19; Ezekiel 28:25,26; Ezekiel 29: 21

    JTThe verses read at the end of chapter 28, and the verse read at the end of chapter 29 show how the people of God are in the mind of God in the midst of all these judgments. What is suggested in these readings that we should look for, is not simply prophetic things relating to future events, but the bearing of the Scriptures on ourselves. So that these nations would correspond with the area which at the present time is being affected by the light of the gospel. The nations mentioned here in chapters 25 to 32 were either on Israels territory or within the radius of its influence. Ammon, Moab, Edom, the Philistines, Tyre, Zidon and Egypt, were either related to Israel by blood, or by their immediate proximity to them. They therefore had a great advantage over other parts of the earth; but instead of profiting by this, and being grateful for the gain accruing to them, they were severally hostile to Israel, the Lords people, and so come in for special judgments. 

    AFMTheir hostility became the occasion of divine judgment? 

    JTI think that is what is stated. It says in chapter 25: 3 in regard to Ammon, Thus saith the Lord Jehovah: Because thou saidst, Aha, against my sanctuary, when it was profaned; and against the land of Israel, when it was made desolate; and against the house of Judah, when they went into captivity. Then in verse 6, Because thou hast clapped the hands, and stamped with the feet, and rejoiced with all the despite of thy soul against the land of Israel. Then as to Moab, it says in verse 8, Thus saith the Lord Jehovah: Because Moab and Seir do say, Behold, the house of Judah is like unto all the nations, etc. Of Edom, in verse 12, it says, Thus saith the Lord Jehovah: Because Edom hath dealt against the house of Judah by taking vengeance, and hath made himself very guilty, and revenged himself upon them, therefore thus saith the Lord Jehovah: I will also stretch out my hand upon Edom; and will cut off man and beast from it, etc. In verse 15, it says of the Philistines, Thus saith the Lord Jehovah: Because the Philistines have dealt by revenge, and have taken vengeance with despite of soul, to destroy, from old hatred; therefore thus saith the Lord Jehovah: Behold, I stretch out my hands upon the Philistines, and I will cut off the Kerethites, and cause the remnant of the seacoast to perish. 

    FLI thought that in the features of these countries brought under judgment: Ammon, Moab, Edom, Philistia, Egypt, Assyria, Tyre and Zidon, that in those features we find characteristics which are affecting Christendom at the present time, and its moral characteristics come out in each of those mentioned. 

    JTWell, I think that is the truth. The part of the world that has been affected by the gospel is specially responsible. There have been, I suppose, those features of human pride, etc., which have acted against the people of God. 

    FLSo that each one of these would refer to some characteristic which is discernable, do you think? 

    JTI think so. 

    FLWe might get help in seeing what those features are, such as are seen in Moab, Edom, Ammon, etc. 

    JTMoab, Ammon, and Edom, I suppose, may have reference to features in Christendom which are more intimately related with those that are true; 

    Tyre would represent the world in its general features as developed in commerce, reaching up to the god of this world; Egypt would be the world in a general way as the place of human resources; but there can be no doubt that Ammon, Moab and Edom correspond with certain features in Christendom that are more intimately related with the people of God. 

    FLI thought in discerning that, it would seem as though these things were the traits which affected the present world under the god of it, who is portrayed in the king of Tyre. All those features are things to which we are susceptible. 

    BTFWould you say that the great point is for Christians to be aware of the principles which are represented in these opposing nations? 

    JTThat is what has been remarked. Each one of them represents some feature of the opposition. Ammon and Moab sprang from Lot, as we know; and Edom was more intimately related, being Jacobs brother; the Philistines were in the territory of Israel, so that these four, I think, are a set by themselves, being in more immediate contact with the people of God. Then there are two more general features, that is, Tyre, which would be the world in its commerce and pride, reaching up to the god of this world, as the prince and king of it; then Egypt would be the world as representing human resources and independence of God. 

    DMRWould you say that what you are remarking about the nations in relation to Israel finds a corresponding answer in the seven assemblies in Revelation? 

    JTWell, I think that may be worked out. The overcomer in each of these represents what is specially of God. There are those that are more immediately connected with us, for instance, called brethren but who have not walked in the principles recovered for the saints; and then, to go a little further afield, 

    we have the Protestant bodies. These are more intimately related to the real people of God, and profit most in that they have more light and enjoy more advantages as knowing God. Then there is the huge commercial system that we cannot exactly regard as religious; it enters into all these features, and the god of this world seems to stand more in relation to that. Then there is the world of human resources in which God is left out. Men go on in all sorts of things: theatres, horse-racing, gambling, and the many things devised to render them independent of God, in which their bodies are satisfied. These things can be clearly distinguished. 

    FLSo I was thinking in regard to Tyre. In itself commerce is not an evil; it is the appropriation of it by the god of this world that has made it evil. Hiram, king of Tyre, for example, was of profitable account to Solomon and David in relation to the building of the temple; up to that point, Tyre might be reckoned as ministering of the creatures of God. 

    JTThe articles of commerce are creatures of God, and in themselves are good; as you said, they were available for David, for Hiram always loved David, and the temple was furnished by him. But when the creatures of God are carried beyond that, and made the occasions of competition, rivalry and amassing of fortunes, there is room only in such commerce for the god of this world. 

    ANWDoes it work out that the nearer the proximity, the greater and severer the judgment? I was struck with Capernaum; I think it is the only town in which the Lord, during His ministry, had a home. He had to say it should be thrust down to hell. 

    JTSo that it becomes very solemn for the Western nations; that is, taking them as a whole, Western Europe, and Europe as including all those countries of the British Dominions, and also this country, where the gospel has been nominally received; these chapters bear particularly on all these, so that instead of these peoples finding themselves in the light, we find, as the result of investigation, their position is worse than that of the heathen lands! 

    FLWhile you have been speaking, it has occurred to me that there is a sort of counterpart of this in the Lords presentation of things (Matthew 13) in that He discovers for Himself the treasure, and the pearl, as drawn out of this world. Satan also discovers the resources of treasure in men and commerce and the like; they become constructive elements of his dominions to hold men against God. 

    ANWWhat has been said about the Western nations is remarkable in the light of the movement from Christendom, which will have the severer judgment, to evangelise the heathen, who will have the lesser judgment. 

    AFMI was going to ask why it is, that in connection with the judgment of those nations adjacent to Israel, their indictment is so briefly stated; whereas we have two and a half, or more, chapters devoted to Tyre. 

    JTEgypt too is equally extensively dealt with, I think because these two divisions cover the history of the world as enlightened by the gospel. The commercial system, which has been ever progressive, and then the same system, only viewed in its self-containedness, having the means through commerce, of providing what is for its gratification. Men have made money but use it for the satisfaction of their own lusts; so that all kinds of devices have been invented for the satisfying of their lusts, and God is shut out altogether. These two divisions, I think, run on to open apostasy. The relation of commerce with Babylon in Revelation shows how commerce, with other things, ends in open apostasy. 

    FLI suppose there is a great significance in the fact that Babylon is not yet brought in. If Tyre be the climax of commerce and manufacture, etc., and Egypt the general aspect of the world abandoned and away from God. Babylon is an aspect of glory in man in ritual and what is connected with religion, dont you think? Therefore, it does not fit in here at this time. 

    JTNebuchadnezzar is mentioned under the title of king of kings or emperor, not as a subject of judgment but as an instrument of judgment, so that the Imperial system of the world is not revealed here for judgment at all. It is more the world in certain features with which we Christians have to do  the world of commerce and the world of flesh; these are the things that we suffer from. Government is a thing we are thankful for. Nebuchadnezzar represented God, as His servant, and his title king of kings really belongs to Christ in the Revelation, so that Nebuchadnezzar would be a sort of type of government in the abstract, in relation to these things for which we Christians are thankful. 

    DMRIn connection with what has been said about Tyre and Egypt, does it not carry with it the thought that there was found in them the spirit of revolt against Nebuchadnezzar, whom God had established? 

    JTHe was Gods servant in these conditions; it was he who overthrew Tyre, and indeed, it is said here he had to be given wages for destroying Tyre. 

    FLEgypt was Nebuchadnezzars wages. 

    JTYes. 

    AFMWhere do you place Roman Catholicism in all this? 

    JTWell, I think it would come under the head of those that are nearly related to the people of God. As a system, it will be judged, as Revelation 2 shows. The remnant in Thyatira would correspond with the end of chapter 24, where the prophets wife died. It is what any person who has been in relation to these systems would feel when awakened to the destruction of them. Men are held by these things, they are the delight of their eyes, religiously speaking; and as Gods judgment is seen upon them, there is a keen sensibility. I think that the death of the prophets wife would point to what a godly Jew would feel, how he would take account of the destruction of Jerusalem and the Jewish system; and so relatively today, anyone awakened in these systems would feel the destruction of them, you know. We see in Romans 9 what the Jewish system was to Paul. 

    FLI was noticing that every one of these sections that come under judgment have, so to speak, had opportunities given them of God, so that when they come to judgment, it is because they have perverted and refused those opportunities. When Israel came through the wilderness, they were not to attack Edom, and not to invade Ammon because of relationship with them. Egypt had been favoured through Joseph and Tyre had been brought into favour through David and Solomon. These were places which had their turn, and had definitely refused any link with God. Do you not think we find that condition of things taken account of today? Practically every one of the things named have begun with spiritual impulses, but the time came when they were captured and perverted. 

    JTWell, now, it becomes very solemn to consider that the commercial system heads up in the king of Tyre, who is a type of Satan himself. It is right that the people of God, having necessarily to do directly or indirectly with commerce, should be warned as to progressing in it beyond what is necessary. If we aim at anything beyond that, we place ourselves within the range of the god of this world. In handling the creatures of God commercially for a livelihood, you can give God thanks, but going beyond that into the spirit of Tyre in competition and ambition is dangerous; it means we are brought under the influence of the god of this world. 

    FLMost important. I had a long talk with a Christian young man this past week who had certain lines in which he could extend from a very unsatisfactory position into one with great prospects. It is very important that we do not put ourselves within the range of the god of this world. 

    ANWWhy does the scripture go so far as to say that the love of money is the root of every evil, 1 Timothy 6: 10? 

    JTOh, I think on the same lines of which we are speaking. Tyre represents that as set forth in these chapters. It would not represent that when its products were used for the building of the temple; that was a very different matter. If I can supply, through commerce, the means of helping the people of God, as Hiram did in Davids and Solomons day, that is a justifiable thing; but when I go beyond that, and amass the means of living in affluence and leave God out, I put myself within the range of the god of this world. 

    DMRWhat has just been remarked about Tyre commercially, would apply specially to New York today, do you not think? 

    JTYes, that is why this subject is of such importance to us. It is a time of great cities. Revelation contemplates cities. In many respects cities have acquired a greater place than ever before, because of the world of commerce. Those of us who live in these large centres do well to be warned, because opportunities are great, and the god of this world is not slow to afford them to us, you know. He took the Lord to an exceeding high mountain, and showed Him all the kingdoms of the world and their glory; these were available to him, and he would give them to the Lord, and would give a slice of them to any Christian now. 

    AFMIf we do him homage? 

    JTYes. 

    FLI was wondering whether we could apply any lesson from Hirams day to ourselves. There came a time when he expected what he had done to buy him a great place in the land, and I think we are sometimes in danger of having the sense that we might buy a place in the spiritual sphere, and by reason of that, seek a place to which we are not entitled. 

    AFMWould you say a word to distinguish between the prince of Tyre, and the king of Tyre? 

    JTI suppose the prince would be historical, but the king is a further thought taken up in chapter 28: 11. You will notice that there is a difference in the address to him. In the first verse it says, the word of Jehovah came unto me, saying, Son of man, say unto the prince of Tyre; then verse 11, the word of Jehovah came unto me, saying, Son of man, take up a lamentation upon the king of Tyre. He became the subject of a lamentation, showing that it was a more serious matter. 

    FLDo you think it would cause a profound sense of grief in the spiritual sphere, that he who has sealed up the measure of perfection, apparently the greatest of all Gods created beings, should be found fallen, delivered over to darkness and turning the world against God. Do you not think that in the spiritual world, principalities, powers, and angels as well as saints, have grieved over the fall of Satan? 

    JTI think so; the more you know God, the more you take account of, and take to heart, the things that have happened. We are not told much of the history of angels, but still we have this word from the Lord: The devil ... was a murderer from the beginning, and has not stood in the truth ... he is a liar and its father (John 8: 44); so that we have in this statement enough to show that he is the author of evil; but then he was not always that; and as you say, this chapter doubtless alludes to the fact that he was once in favour, the anointed covering cherub, whose covering was every precious stone, that is, he represented responsibility as standing before God to reflect what God as Creator is. I suppose every item in the creation in some sense reflects God, but it is not all covered with precious stones; this great creature was, so that he represents some feature in the creation that was superlative. He had only nine precious stones. In the breastplate there were twelve. The foundations of the heavenly city were adorned with every precious stone known, in that Christ has come out; but every precious stone then known in Eden was Satans covering; he stood out as representative of creation in the most exemplary way. The precious stones represent and reflect what is of the Creator in the creature. 

    FLIt is most interesting to see that God reserves, as it were, a surplus that should apply to Christ, I mean the twelve stones are reserved for Him. 

    JTYes, the complete idea of administrative representation is seen in the twelve. The heavenly city is said to have in its foundation every precious stone. 

    FLWe get Satans glory, as before his fall. In Isaiah 14, as identified with Babylon, he is designated there as Lucifer, son of the morning! saying in his heart, I will ascend into the heavens, I will exalt my throne above the stars of God, and I will sit upon the mount of assembly, in the recesses of the north. It is a remarkable picture as connected with Babylon. 

    JTJust so, the position would be more religious in character. 

    AFMThe stones in the breastplate had engraven on them the names of the twelve tribes, which I think would be suggestive of the saints now as reflecting the light of God. 

    JTIt seems to represent the measure in which the creature can reflect the Creator; so that in the heavenly city we have got a perfect reflection of God, I apprehend administratively, and being in the foundations of the city, as you might say, it is intrinsically the city, the idea enters into the whole of it. She shines as a jasper. 

    AATWhen the Lord says of Satan, that he was a liar from the beginning, that goes back a long way. 

    JTIt does. Very early in the creatorial ways of God, no doubt. 

    TADid the Lord infer that Satan was dissatisfied with the place appointed to him by God? 

    JTYes, his heart was lifted up because of his beauty, and he aspired to the highest position. We are told in 1 Timothy 3: 6, that the overseer in the house of God must not be a novice, that he may not, being inflated, fall into the fault of the devil. Satan must have been a very wonderful being according to this passage. 

    FLSo here it was his vanity; in Isaiah, his ambition. 

    QuesThis scripture views Satan as the king of Tyre; as prince of Persia, under what figure would Satan come in there? 

    JTThe prince of Persia would, I suppose, stand in the way of some governmental movement of which Michael had charge. 

    Ques. Was it Satanic? 

    JTYes. It shows how Satan can operate against any governmental movement of God. 

    RemI was thinking that the description of the king of Tyre would be the exact opposite of what is said regarding the Lord in Philippians 2. 

    JTYes. Let this mind be in you which was also in Christ Jesus; who, subsisting in the form of God, did not esteem it an object of rapine to be on an equality with God; but emptied himself, taking a bondmans form, taking his place in the likeness of men; and having been found in figure as a man, humbled himself, becoming obedient even unto death, and that the death of the cross (verses 5 - 8). It is the exact opposite; so that we are saved from the Satanic influence of commerce by retaining the mind of Christ, and what we are doing commercially is just to provide things honest; and to have to give to him that needeth. 

    AATCommerce seems to have quite a big place today; Satan has taken advantage of it, and dominates the situation. But in the world to come, is it not the thought that conditions will be so entirely changed that commerce will not have a place? 

    JTI do not think it will have a place as a competitive element. Rivalry now lends its character to the world of commerce, and gives the name designated by the Lord, to the currency of it: the mammon of unrighteousness, Luke 16: 9. It cannot be the mammon of unrighteousness as a mere matter of exchange for convenience, but as representing the spirit of rivalry, competition and pride. 

    FLSo that one can trace the root of it to Cain, am I my brothers keeper Genesis 4: 9. As in competition, a man will ruthlessly destroy the business of his fellow-man, if he cannot get it for himself. Every man for himself! is the motto of today. Men will in rivalry overthrow and destroy men who have wives and families. That will not be so in the millennium. 

    AFMIn the list of the merchandise of Babylon, given in Revelation 18, we have named, the bodies and souls of men. Which substantiates your remark as showing the lengths to which this commercial spirit will go. 

    JTIn the prince of Tyre, we have represented the wisdom of the world; it is said of him, thou art wiser than Daniel. It is remarkable the great sagacity, etc., brought in to contribute to the world of commerce at the present time. Everything is bent in that direction; mans brain is taxed to the uttermost to provide means of building up this system of commerce. I think the prince of Tyre represents that at the present time. It is said of him, Because thy heart is lifted up, and thou hast said, I am a god, I sit in the seat of God, in the heart of the seas (and thou art a man, and not God), and thou settest thy heart as the heart of God: behold thou are wiser than Daniel! nothing secret is obscure for thee; by thy wisdom and by thine understanding thou hast gotten thee riches, and thy heart is lifted up because of thy riches. It is a remarkable description of present day enterprise, of how science is taxed, and everything is bent in one direction, to build up a system of commerce. 

    FLI think in connection with what you were saying, in Isaiah 14 we have a description of the king of Babylon, and the prince of Persia of Daniel 10 would be suggestive of a kind of trinity of evil in which Satan works. He lends his wisdom to the beast, so that we see him religiously in relation to Babylon, as the prince of Tyre in relation to commerce, and then as to political or governmental power, it is suggested that in connection with Daniel 10 he lends his wisdom and support to the one who has the imperial power. 

    JTQuite. 

    BTFWould you say it was just on the line of the king of Tyre that Satan tried to tempt the Lord, saying, All these things will I give thee if, falling down, thou wilt do me homage, Matthew 4: 9? 

    JTWell, I think that is right. What you see in these two scriptures read is that the people of God are under the eye of God in all these things. God is going to deal with the world in these features, but His people are under His eye in all that is going on. In chapter 28: 25, 26, when Jehovah recovers the house of Israel from the peoples among whom they are scattered. He shall be hallowed in them in the sight of the nations. Then shall they dwell in their land. That is a very beautiful touch in the midst of all this. It is a word, I think, for the people of God now, as to how they are in His mind pending the judgment that He is about to execute. Then in chapter 29: 21, it says, In that day will I cause the horn of the house of Israel to bud forth, and I will give thee the opening of the mouth in the midst of them. We may have to get a permit now from the authorities, if we would preach the gospel out of doors, but the time is coming when God will give the opening of the mouth to His people. They will have every opportunity to speak in that day. 

    AFMVerses 18 and 19 of chapter 28, I suppose, would have reference to Satan being bound for a thousand years. 

    JTI think we can understand that now. The book of Revelation gives the normal development and correction of all these evils. It carries us on to finality, which the Old Testament does not. The Old Testament deals prophetically with Israel, and what happens on the earth; but when we come to the New Testament, one of the books which deals with the government of God is the gospel of Matthew; it carries us right on to the end, where there shall be weeping and gnashing of teeth (see chapters 13 and 25). It is final, and so in the book of Revelation we have all these evils brought to finality. Satan is bound for a thousand years, and then comes his final consignment to the lake of fire. 

    FLAt the end of chapter 32, there is a suggestion of all these elements that have been in opposition to God being held, so to speak, in abeyance for final judgment, which I think comes up and is disposed of in that way: He shall be laid in the midst of the uncircumcised, with them that are slain by the sword (verse 32). All these different things are named and a disposition is made of them in that way as awaiting final judgment. If we appreciated these things, it would help to clear us from the present power of this world. 

    JTI think so. The end of these two chapters read shows what is in the mind of God about His people. 

    WTThey shall dwell in safety. 

  
    THE COMMERCIAL SYSTEM, AND THE GOD OF THIS WORLD (JT 91)

    Ezekiel 28

    It becomes very solemn to consider that the commercial system heads up in the king of Tyre, who is a type of Satan himself. It is right that the people of God, having necessarily to do directly or indirectly with commerce, should be warned as to progressing in it beyond what is necessary. If we aim at anything beyond that, we place ourselves within the range of the god of this world. In handling the creatures of God commercially for a livelihood, you can give God thanks, but going beyond that into the spirit of Tyre in competition and ambition is dangerous; it means we are brought under the influence of the god of this world ... ... If I can supply, through commerce, the means of helping the people of God, as Hiram did in Davids and Solomons day, that is a justifiable thing; but when I go beyond that, and amass the means of living in affluence and leave God out, I put myself within the range of the god of this world ... . It is a time of great cities ... . In many respects cities have acquired a greater place than ever before, because of the world of commerce. Those of us who live in these large centres do well to be warned, because opportunities are great, and the god of this world is not slow to afford them to us, you know. He took the Lord to an exceeding high mountain, and showed Him all the kingdoms of the world and their glory; these were available to him, and he would give them to the Lord, and would give a slice of them to any christian now. 

  
    Ezekiel 31
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    EZEKIEL 31 (JND 38)

    Ezekiel 31

     11. Read from this verse to chapter 32: 21, and compare Psalm 89:7. In Isaiah 9, the use of El Gibbor (the Mighty God) does not apply, in its direct force, to the essential deity of Christ, although being in righteousness it must be divine. He must be God, but it is His position not His nature which is asserted. For this we may compare, where the words show the force of the comparison, the passages above cited, and see also El (God) in any dictionary or concordance. 

    The Father of Eternity, I confess, presents to me no scriptural or intelligible idea. In a word, these are His offices. His glory we know, who are Christians, who have received the knowledge of who (so far) He is; how too, He is entitled to it, being in very deed the Son of the living God, with God, and God himself. It seems to me a great mistake to refer Isaiah 11:5, to anything of the essential divinity of His Person, I mean Avi-ad (everlasting Father). It is clear to me that it refers to the characteristics in which He shall be exhibited in the millennial day. Being born to the Jews, they begin to celebrate what He is; compare Isaiah 22:21. I do not mean but this is a higher and fuller recital that is more simply the Judaic rule. The quotation of Isaiah 55:3, in Acts 13:33, 34, opens out the manner of connection of the two. His essential deity, qualifying Him to hold it is another question. By His resurrection life (in which He was declared to be the Son of God with power) He was enabled to sustain abidingly the guidance and rule (in blessing, as the Fountain of honour and blessing) the government, and the rule of His house. It was in His resurrection life (living for ever, as Melchizedek) He became Avi-ad. He was the Jehovah of the Jews, and being now manifested amongst them, holding the throne of David, He became and was the Avi-ad  the abiding Source of secured blessing, because of being who He was; compare the Epistle to the Hebrews, and the common use of the word Father in the Jewish Scriptures. Neither ad olam (for ever) nor aion express eternity abstractedly; compare the New Testament, and also eis to dienekes (for ever  in perpetuity). Head of the millennium is its concrete form. 

  
    Ezekiel 33
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    EZEKIEL 33 (JND 38)

    Ezekiel 33

    This is the testimony of righteousness against carnal assurance  a prophet amongst them in the Land. The city was smitten then, and so the kingdom of the beast in the Land; but the subject was the city smitten. 

     24. Note the same principle in this and other passages  the evidence of unbelief or faith, according as proposed by the flesh, or by the Lord, and, on the other hand, that the opposite principles are evidence of unbelief, when the moral circumstances are changed. Thus, here Abraham was one, and we are many, the land is given us for an inheritance, in the condition of sin and rebellion, was unbelief and wickedness. In Isaiah 51:2, it is presented as the warrant and assurance of faith, and they are called to lean upon this warrant  that Abraham was but one, and yet blessed and multiplied. Oh! for faith! 

    On the other hand, when Israel came out of Egypt, it was just their sin and unbelief to say, Is the Lord among us or not? Exodus 17:7. In Micah 3:11, it is their sin and presumption, to say, Is not the Lord among us? No evil shall come upon us. 

  
    READINGS ON EZEKIEL (7) (JT 24)

    Ezekiel 33:1-20; Ezekiel 33:30-33; Ezekiel 34: 23 - 31

    AFMYou were speaking of this as the summit of service? 

    JTYes, these two ideas of a watchman and a shepherd come under that head. It says in verse 1 of chapter 33, And the word of Jehovah came unto me, saying, Son of man, speak to the children of thy people, and say unto them, When I bring the sword upon a land, and the people of the land take one man from among them all, and set him for their watchman. That is to fix the responsibility of the watchman first; then in verse 7, it says, So thou, son of man, I have set thee a watchman unto the house of Israel. The responsibility of Ezekiel follows on that. Then in chapter 34: 1, it says, And the word of Jehovah came unto me, saying, Son of man, prophesy against the shepherds of Israel. There again you have service, that is, responsibility in service. 

    AFMThere is a difference between what the people of the land do in respect of a watchman and what the Lord does. 

    JTYes, so we have in chapter 33, the people of the land setting up one to be a watchman, and the responsibility attaching to him, and then what follows is Ezekiel, Jehovahs watchman. Then, again, the shepherds of Israel that were responsible, in chapter 34, and Jehovah Himself as Shepherd. These are the two lines, I think, that run through these two chapters, but whether it be the watchman whom God sets up or the watchman whom man sets up, responsibility attaches to him. 

    AFMWhat is the character of a watchman? 

    JTOne who, I think, like Habakkuk, stands upon his watchtower to see what may come about, and give warning. It would involve one taking account of what God does, and what the enemy may be doing. The watchman would take account of everything that would affect the people of God. If you take Habakkuk, for instance, he says in chapter 2, I will stand upon my watch and set me upon the tower, and will look forth to see what he will say unto me, and what I shall answer as to my reproof. And Jehovah answered me and said, Write the vision, and engrave it upon tablets, that he may run that readeth it. For the vision is yet for an appointed time, but it hasteth to the end, and shall not lie though it tarry, wait for it; for it will surely come, it will not delay (verses 1 - 3). There is an illustration of a watchman who is vigilant and has the mind of God; so that here it says, in contrast to that, if he see the sword coming upon the land, and blow the trumpet, and warn the people; then whosoever heareth the sound of the trumpet, and taketh not warning, if the sword come and take him away, his blood shall be upon his own head. There would be a danger besetting the people, probably some act of God in discipline or in judgment, and the watchman seeing it coming, and warning the people, his responsibility ends there. He blows the trumpet and warns the people. Then whosoever heareth the sound of the trumpet, and taketh not warning, if the sword come and take him away, his blood shall be upon his own head (verse 4). So that one can readily see how important the service of a watchman is. 

    ANWHow would you know a divinely appointed watchman? 

    JTWell, the point is, I think, that he is responsible whether appointed by man or otherwise. Ezekiel was not appointed by man but by God, I have set thee a watchman. 

    ANWThe fact that man appointed him does not relieve the watchman of responsibility. 

    JTThe point is, he is a watchman, and of the greatest possible value. The Lord says in Mark, I say to all, Watch, chapter 13: 37. If you are on your watch-tower, you see from every point of the compass what is happening, and the saints are not taken unawares. I expect a warning in ministry would have reference to what is coming. 

    FLThe full responsibility is thrown on whoever is on the tower. He should be morally apart and above others, as to the carrying out of things, clearly discerning. I suppose we are listening here now, in the Lords word, to what the watchman is saying, what I say to you, I say to all, Watch. In other words, the Lord suggests that all of us should be watchmen. 

    AFMWould you say that one idea of a watchman is that his service is never relinquished? In Isaiah, you have an expression in regard to the watchman; he says, I stand continually upon the watch-tower in the daytime, and I am set in my ward whole nights, Isaiah 21: 8. 

    JTYes. I think it requires sacrifice. We know how the watchman considered the night in Dumah, the call of Seir was, Watchman, what of the night? He was not asleep. He says, The morning cometh. He knew that it was coming, for he was vigilant. The true watchman knows what is coming, he is not dull; and then he adds, And also the night, so that he can see beyond the coming day, as we may say, of the Lords return, there is a night of judgment following. 

    AFMMorning for Israel, and night for the nations. 

    RemThe watchman is to hear the word from the Lord and warn the people as from the Lord, so that his word would have weight. 

    FLThe association here of the watchman and the shepherds leading in the sheep is significant. In Luke 2, we see that the shepherds were also watchmen, they kept watch by night. It would also be suggestive of those who stand in the house of the Lord by night, as in Psalm 134  the shepherd spirit with the watchman spirit. 

    JTThat is very suggestive, because they were honoured in that the angel of the Lord stood by them and announced the thing to them; they were in a fitting attitude. I think that Mark would set us up in that way, the word there is, Watch. Those who are watching are honoured; an angel of the Lord, it says in Luke, was there by them, and then it adds, the glory of the Lord shone around them, Luke 2: 9. As the angel announced the birth of the Lord, a multitude of the heavenly host came, so that it is a very beautiful illustration of watching and shepherding. 

    AFMThe two ideas combine. 

    FLThey combine here. The watchman is succeeded by the shepherd. 

    JTSo that the bearing of this on us is to bring about the spirit of the watchman. There are those who watch over your souls. If you are asleep, they are on the lookout for what may happen, the service is of great importance. In every gathering, I believe, the Lord would provide those who watch to see that the saints take account of the signs of the times. 

    FLHebrews gives us that, they watch over your souls, chapter 13: 17. I suppose leaders in that way would be pretty much equivalent to watchmen. And then the great Shepherd comes in in the same chapter. 

    AFMCould the service of a watchman be applied to an individual, as well as to a company? 

    JTThe blowing of a trumpet in Scripture is a testimony that would put all under responsibility; it is loud. The blast of a trumpet is not like something done in a corner, it is public, therefore it would be the testimony that God would give as the result of watchfulness and puts the whole of the saints under responsibility. 

    BTFIt would not only be the preaching of the gospel, but any other service in connection with the saints. 

    JTOh, I think the trumpet is blown to indicate the sword is coming. The watchman blows the trumpet, and everyone is placed under responsibility. If they disregard the testimony that is rendered, then their blood is on their own head. Paul testified at Corinth that Jesus was the Christ. His testimony was clear and distinct. He says, Your blood be upon your own head, Acts 18: 6. None could say that they suffered because he did not bear testimony. We too should bear testimony, sounding the trumpet. 

    AFMPaul sounded the trumpet at Miletus, warning the elders of the wolves that would come in. 

    JSIs not the service here of watching to keep the attack of the enemy off them, and the shepherds responsibility in connection with feeding the sheep, the one largely external, and the other internal? 

    TAWere the elders appointed watchmen? 

    JTYes, they were to look out for the welfare of and feed the flock. The two ideas coalesce, and we find that those who seek to watch for the souls of the saints, at the same time seek to feed them. The great shepherd in the Old Testament was David; he is introduced to us as one feeding the sheep. 

    AATThe watchman was to give the warnings from the Lord Himself (verse 7). 

    JTYes, that is Ezekiel. In the first instance, it says if he sees the sword coming, it is a question of what he sees, of taking note of what is coming; but in the second instance, it says, son of man, I have set thee a watchman unto the house of Israel; and thou shalt hear the word from my mouth, and warn them from me. That is a different matter. The other, of course, may also be supported of God, but the point in the first instance is what a man sees coming. The second is, thou shalt hear the word from my mouth, and warn them from me. When I say unto the wicked, Wicked man, thou shalt certainly die; and thou speakest not to warn the wicked from his way, that wicked man shall die in his iniquity; but his blood will I require at thy hand. It makes it very serious to anyone who receives a word from the Lord, whether he gives that word or refrains from doing so. 

    JSIs that seen in the preaching of the gospel? 

    JTYes, but each one of us ought to be concerned as to being in this position; I am sure the Lord would give us the word for the saints. No doubt there are those who are specially distinguished amongst the saints, but I believe that anyone who genuinely cares for them will get a word from the Lord. 

    ARSIt is important the way the blast of the trumpet is sounded. You must give out all that the Lord tells you. 

    JTQuite. 

    DMRI was wondering if 2 Timothy 2 would be a word? 

    JTQuite, this principle marks Pauls ministry. 

    FLIt would not be confined to gospel preaching: I mean the warnings of the Lord were clear amongst His people as to state, condition and consequences. 

    JTI think the epistles to the Corinthians may be taken as an illustration of divine warnings. They take the form of a trumpet blast. In Numbers 10 there were instructions given as to the different uses of the trumpet, what each one blowing would mean. 

    Now, I think that 1 Corinthians corresponds to some of these, there is a warning of danger. 

    AFMAn alarm is sounded. 

    DMRWould that be as to what was already found amongst them? 

    JTYes, and of course, what would come in further on account of those conditions. 

    FLThe epistle of Jude is a very sharp trumpet blast. 

    JTThat is a very good illustration of it. 

    ARSJonah seemed to be a very poor trumpet blower. 

    JTYes, but he did blow the trumpet when he arrived at Nineveh. 

    AATThis is a chapter of instructions. 

    JTIt is on the subject mentioned. It is to lay the responsibility on us. There are watchmen whom men set up and they are responsible, but there are those whom God sets up, and to whom He gives direct communications, so that in the second instance, it says, When I say unto the wicked (verse 8). Here you come down to individuals. God is taking account of certain persons that are wicked, who possibly are bringing in some false doctrine, or unrighteous principles amongst the saints, or are doing something crooked in their business relations. God has got His eye on such, and would save them, and in order to save them He gives a direct word for them through some servant, and it is the responsibility of that servant to deliver it. 

    FLIt may be a bad state in the gathering that is discerned, and one might shrink from exposing it, but there is the responsibility to bring it out. It would also apply in that way. 

    JTSo that what comes out is that God asserts the equity of His ways in these circumstances. Gods point in them may be entirely misconstrued, as to what He is doing. What the enemy desires is, if he cannot shut out the testimony, to misrepresent Him, to put Him at a disadvantage. As at the beginning, Satan said, Is it even so, that God has said ... ? Genesis 3: 1. The enemys object is to misrepresent God in all these things. What God would bring out would be the equity of His ways. It was being denied that His ways were equal. They are infinitely equal; everything with God is perfectly fair and equal; and so whilst all this establishes our responsibility, it brings out how God is watching over the blessing of His people. 

    AFMThe word, You only have I known of all the families of the earth; therefore will I visit upon you all your iniquities, Amos 3: 2. Would that be suggestive here? 

    JTQuite. It says here in verse 17, Yet the children of thy people say, The way of the Lord is not equal: but as for them, their way is not equal. Then in verse 20, Yet ye say, The way of the Lord is not equal. O house of Israel, I will judge you every one after his ways. This is God asserting His right, that His ways are equal. 

    AFMIt says, For righteous is Jehovah; he loveth righteousness, Psalm 11: 7. 

    JTIt is most touching to contemplate the Lord. He, the Judge of Israel was smitten on the cheek. He says, If I have spoken evil, bear witness of the evil; but if well, why smitest thou me? John 18: 23. In chapter 7 of that gospel, He says, Judge not according to sight, but judge righteous judgment (verse 24). It might appear that the Lord was justifying Himself, when before Caiaphas, or resenting the ill-treatment received; He was not doing that. He had taught the disciples to turn the other cheek. Instead of vindicating Himself, He is asserting the rights of God, on the principle of righteous judgment. 

    FLHe was the Judge of Israel. 

    JTYes, and yet was smitten upon the cheek. 

    The high priest was in the place where righteous judgment should have been administered. It is the principle which the Lord would appreciate, and which He would have asserted. The equality of Gods ways should be seen, in application to His people. 

    FLThe watchman seems to call for a certain moral position. You referred to Habakkuk; he repairs to his tower. When David was awaiting tidings as to the battle, we read that the watchman went up to the roof of the gate on to the wall. It is very suggestive that he goes up, and at the place of responsibility, the gate; he is at the point where anything that might threaten the wall would be in evidence. It would seem to imply position in the watchman. How would you apply that now? 

    JTThat is helpful. He knew the running of Ahimaaz, the first messenger seen. 

    FLPretty fine discernment. 

    JTYes, and so with the watchman who saw Jehu, he said, he drives furiously (2 Kings 9: 20); he discerned him by that. 

    FLIt produces great confidence when a spiritually-minded man gives expression to something that escapes general observation, and you see it is according to God. It is well illustrated in both cases quoted. 

    QuesWhat would answer to the sword coming? 

    JTOh, I think it would be anything allowed in the government of God detrimental to the people. I was going to say that as we move about among the saints, we see in the different localities where they are, certain dangers. There are dangers peculiar to certain localities. Now, if one meeting is far off from other meetings there is a great tendency to self-containedness in that meeting, and disregard of general fellowship. The idea of general fellowship as it stands related to local fellowship is very often overlooked, when a meeting is situated at a long distance from other meetings. Then, of course, in large cities, there are certain dangers, so that the watchman discerns these things, and calls attention to them, for if his trumpet is neglected, disaster is apt to follow. 

    AFMThe watchman would find much to do in his locality whether it is isolated or in a large city. He is morally elevated to this position on account of his matured spiritual state. 

    JTNow, there is another thing, before going on to chapter 34, which it may be well to note, that is, what is stated in verses 30 to 33: As for thee, son of man, the children of thy people keep talking of thee. A man like Ezekiel, who received words from the Lord, was talked about. So today, if one has anything from God, it is sure to make its way, and will duly become the main subject of conversation. So that what is contained in these verses is a very important word for us. They would say of Ezekiel He is speaking from the Lord, and his word is very nice; we like to hear him and to speak about him; and yet the ministry had no effect. That feature covers a very large percentage of the people of God today, and God has no pleasure in it. 

    FLVery true. 

    AFMBehind all that is the system of Tyre. 

    JTYes, dishonest gain. 

    APWhy does it always say, the children of thy people? 

    JTOh, I think that form of expression would link Ezekiel with the people; he would feel he was responsible with them. If you are in the fellowship of Gods people, you share their responsibilities. 

    AFMWhat should be the right effect upon us of any ministry? 

    JTWell, it has been said that ministry leads to two things: first, if there is something that the word discovers and judges with authority in the soul, your feelings are hard ones. But if the word has had its effect, after you have fully considered it, you appreciate the minister as related to, and sent from, God. Second, if the word is delivered in power, and has not gone home to you, or affected you, you will very likely be in the class described in verses 32 and 33. You will say, it was as a very lovely song, it was delightful, as a pleasant voice, but it has had no effect on your walk and ways. 

    JSLike the word, We have piped to you, and ye have not danced, Luke 7: 32. 

    DMRIt is said that those at Berea were more noble than those at Thessalonica, in that they searched the Scriptures daily to see if these things were so; Acts 17: 11. 

    JTWell, I heard of one known to us having ministered, and one said to him, it was a delightful word, Does it make you love God any better? he asked, I cannot say that it does, was the reply. Then it has had no effect, the brother said. I am sure it is true, because if the word comes home to you spiritually, one effect is, it discovers that something is wrong in your ways; but you have lost the gain of it if you do not submit to it; that ministry has done you no good; but if you submit to it, and judge yourself, you connect the man with God. If you are cut by the word, it has not that lovely sound, but it rather humbles and sobers you. 

    FLAre you not conscious of a feeling of discouragement when people tell you that you gave a fine word? There are those in practically every meeting, who will tell you the same thing, which shows they are not affected by the word. 

    JTThey are talking ... by the walls, that is, some down in Judah said, What a wonderful man Ezekiel is. They had never heard a man speak like him; they even connected him with Jehovah, and yet it says, they hear thy words, but they do them not; for with their mouth they show much love, but their heart goeth after their dishonest gain. All this is very solemn. 

    AATWas that a word to the servant or to the people? 

    JTIt was a word from the Lord to warn Ezekiel that he had not discerned what was going on. 

    DMRWould you say that the Lord in speaking to Ezekiel had in mind that he should be known as a faithful prophet? 

    JTYes, that is better than lip praise. In Rome where the virgin Mary is deified, it is on the line of Blessed is the womb that has borne thee, etc., but Jesus met that by saying, Yea rather, blessed are they who hear the word of God and keep it, Luke 11: 27, 28. 

    AFMAll this is a timely warning to those who minister, as well as to those who are ministered to. 

    FLWhat about the next chapter? 

    JTNow the word in chapter 34 is to the shepherds: prophesy against the shepherds of Israel. The work of the shepherds normally is to feed the flock. These shepherds were not doing this, hence Jehovahs word to them: Therefore, ye shepherds, hear the word of Jehovah: ... Behold, I am against the shepherds; and I will require my sheep at their hand, and cause them to cease from feeding the flock that the shepherds may feed themselves no more. Now, this is a word, I think, that has a very wide bearing: The idea of my flock is that all are in view here. It is not the thought of clericism only: God has a controversy with all persons who are in the position of shepherds in christendom. He has got the flock in mind, and is going to deliver it. 

    ANWIt is remarkable that Jehovah emphasises the my in connection with the flock; it is not thy flock but my flock. 

    JTThe word is to the shepherds of Israel, and it is my flock. 

    FLI am the good shepherd (John 10: 11), the Lord says; as such He gives His life for the sheep. 

    JTThat is what culminates in the passage read. I think that Johns ministry comes in here. What one has noticed of late is that the ministry the Spirit is giving calls attention to the Person of Christ. You have in Johns gospel, I think, this principle fully set out. If it is the question of a personal Christ, you have got to begin over again; everything has to be learned again from Christ. John the baptist calls attention to Him, and two of his disciples followed Him. You have to learn the thing in company with Him. He does not call things by their official names. It is more important to learn the thing itself than if He named it; so in John 2 He says, Destroy this temple, without saying anything more. But he spoke of the temple of his body; the thing has to be learned from Christ. So in John 8, The son abides for ever, that is in the house. You have to learn what the house is from the Son. 

    ANWWhy do you say we have to learn everything again? 

    JTBecause John contemplates that what his gospel presents must give way. He therefore begins over again. 

    FLOf course, Johns ministry was written at a time when evil was universal, including that which professed the name of Christ, so that the way in which you have put it is very helpful. 

    JTIt helps greatly in the understanding of John to see that you consider everything over again with Christ. So that when you come to chapter 10 you have a contrast to what is all around us and what is contemplated here, i.e., shepherds. This one and that one begins to tell you about his flock, whereas it is Gods flock, and God has a controversy with them. We have to learn from Christ what a shepherd really is. 

    DMRIn the light of the chapter we are considering, there is more suggested in the shepherd than the idea of feeding the flock? 

    JTThese men were not shepherds, and God is against them. The good Shepherd lays down His life for the sheep. I must learn that from Christ. I cannot learn it from the Pope, or an archbishop, or any minister, it must be learnt from Him. 

    AFMSo that the whole of Johns gospel sets forth the way of recovery after the breakdown, and applies to all that had been set up by Paul. 

    JTThe Lord teaches everything, as in the case of Elijah: Elijah went with Elisha from Gilgal. That means that Elisha has started right, Gilgal means that the flesh is judged. Elisha is started right and Elijah is with Elisha. The next time Elisha is with Elijah, because Elisha has to learn from Elijah what the other things mean (see 2 Kings 2), he would learn from Elijah the spiritual meaning of each place to which they came. That is Johns gospel. 

    DMRThe beginning of John would correspond with what we get in this chapter: the sheep had to be sought and held. 

    JTYes. So here in verse 11, I will both search for my sheep, and tend them. God Himself would do that, the shepherds were not doing it. That is exactly what is going on at the present time; there are men in that position, and God has to do the shepherding Himself. We have to learn how to take care of sheep from the Lord Jesus. God is now gathering the sheep together. 

    AFMFulfilling John 10, One flock, one shepherd. 

    JTIn verse 23 we come to the one shepherd and in verses 13 to 16 we see what God is doing at the present time. It is most interesting to see it, and to be in it, you know. The high mountains of Israel is not simply Romans but Ephesians. The very best of the land is brought to our attention now. 

    ARI suppose the Lords word to Peter in John 21 would be in the way of tending? 

    AJDWhat we have just read, is that what the saints are getting from God? 

    JTYes, the cloudy and dark day is still going on, but God is tending the sheep. 

    FLThere would be a discrimination between the lambs and the sheep but a perfect interest in both, so that young and old are nourished under His shepherdly care. 

    JTSo that we have now come to Christ, the one shepherd; in other words, to Christ as Head. The one Shepherd synchronises with Christ as Head; the result is, one flock and one Shepherd. Both God and Christ have been working recoveringly and now you come to the thought of verse 23, one shepherd. 

    JSThe work of the Spirit would be to bring the sheep under one Shepherd. 

    JTIt works out into the truth of headship. 

    QuesWould you connect this with 1 Peter 5, The chief shepherd? 

    JTYes, only here the emphasis is on one. 

    FLIn that connection it is significant that before this he speaks about a fold; but when he reaches the one shepherd, he drops the reference to the fold, The flock of my pasture are men. It rather conforms to John in that way, One flock, one shepherd. 

    AFMYou were saying that the one shepherd synchronises with headship? 

    JTThat is how it works out in John 10. 

    ANWWhy is Christ personified in David? 

    JTBecause I think David set out the idea of a shepherd so perfectly. He fed them according to the integrity of his heart, and led them by the skilfulness of his hands, Psalm 78: 72. David was the true shepherd of Israel. 

    AATThe Lord said of the disciples that He had lost none, except the son of perdition. 

    WB-wAre the mountains of Israel the climax? 

    JTOh yes, it is Ephesians for us. Then we have in verse 26 what God would do, I will make them and the places round about my hill a blessing; and I will cause the shower to come down in its season: there shall be showers of blessing. These things we can look for when we take God into account. 

    JSIs it as Christ is magnified amongst us that God gets His place? 

    JTYes. There is room for heaven to pour out its showers of blessing. And they shall be in safety in their land (verse 27); there is no fear or servitude. 

    TAThis will not be literally fulfilled until the Lord comes back? 

    JTThis is what we are looking on to. The present time is one of revival, we are looking on to the full appreciation of things at the coming of the Lord. 

    JSThe subjective side is seen in the increase; the fruit of the field? 

    JTQuite. 

    AFMGod gets a response from all this. 

    JTEverything hangs on Christ being recognised as the Head and the one Shepherd. 

    JSIs not the plant of renown fully open for us? 

    JTThe idea is growth. It refers to the great energy of life that has come in in Johns ministry. 

    AJDGrowth in the sphere of the Spirit? 

    JTQuite. 

    WB-wHow does My servant David work out as a principle? 

    JTThat, I should think, would be the place that Christ acquires. Take Balaams prophecies, for example, you will see in them the place that Christ has, The shout of a king is in his midst, Numbers 23: 21. It is the place that Christ has amongst us. As you come to the end of the chapter, you see that all the flock is for God. And ye, my flock, the flock of my pasture, are men: I am your God, saith the Lord Jehovah. 

  
    READINGS ON EZEKIEL (7) (JT 47)

    Ezekiel 33:7-13; Ezekiel 33:30-33; Ezekiel 34: 23 - 31; Ezekiel 36: 24 - 38

    JTWe looked at chapters 25 to 32 last time, and observed that they deal with the nations adjacent to Israel. These are all seen as divinely judged, Egypt being specially mentioned, as representing the world of the flesh, turning the resources of nature to selfish purposes  causing them to promote mans greatness and pride. The nations being disposed of by the judgment of God, way is made for the chapters before us now. As we apprehend the judgment of God, seen in these details, the ground is cleared for individual faith. Chapter 33 places responsibility on individuals, particularly on watchmen, who would be responsible persons set up in this sense, to warn Gods people, from an individual standpoint. Chapter 34 deals with the shepherds of Israel. It shows how God Himself, in view of the unfaithfulness of the shepherds, becomes their Shepherd and finally appoints a shepherd. I will set up one shepherd over them (Ezekiel 34: 23). So that the saints are viewed as directly under Gods care. Chapter 35 deals with mount Seir, or Edom, representing false brethren, and shows that those who are in the position of brethren are in the way, unless they are real. For unless we are real, by taking on the name and the relation of brethren, we are cumbering the ground, and we are sure to persecute those who are real. Then chapter 36 represents Gods work in us; that is, the fundamental state amongst the people of God, in virtue of His work in each of us, giving us a new spirit, and a new heart, and giving us of His own Spirit. 

    WB-wDo these chapters take up the moral question among the people? 

    JTYes; first the responsibility of the watchman. Chapter 33 reads, When I bring the sword upon a land, and the people of the land take one man from among them all, and set him for their watchman: if he see the sword coming upon the land, and blow the trumpet, and warn the people; then whosoever heareth the sound of the trumpet, and taketh not warning, if the sword come and take him away, his blood shall be upon his own head. He heard the sound of the trumpet, and took not warning; his blood is upon him: whereas had he taken warning, he would have delivered his soul. But if the watchman see the sword coming, and blow not the trumpet, and the people be not warned, if the sword come and take a person from among them, he is taken away in his iniquity; but his blood will I require at the watchmans hand (Ezekiel 33: 2 - 6). That is the first thing, and it relates to those who are in the position of watchmen, however constituted. And then verse 7 says, So thou, son of man, I have set thee a watchman unto the house of Israel Ezekiel 33: 7. Ezekiel was a watchman that God had appointed especially, but first of all, there is given the responsibility of those who were to warn the people of God of impending judgment. 

    ARThose of the house of Chloe were evidently good watchmen, were they not? 

    JTYes; there were others, too, apparently, who reported the evil. Here the watchman was to warn the people of judgment about to visit the land. In chapter 3 the responsibility of being a watchman was wholly on Ezekiel. Now it appears in a more extended way, as fitting in with the truth unfolded. The clearance of the ground in chapters 25 to 32 makes way for this ministry; that God is now set for the deliverance of His people, first of all on individual lines; but He stresses the responsibility of persons who are in the position of watchmen, to warn them. It makes it very solemn for the whole of christendom, I think, for there are thousands of persons in that position, but what are they doing? And then there is a voice for all of us who have any ability in this public way. Are we being faithful in warning souls? 

    ACIs the thought of the watchman here somewhat akin to Isaiah 21:11, the burden of Dumah: Watchman, what of the night? Watchman, what of the night? 

    JTYes; and the watchman knows what to answer. 

    ARWould you say that Mr. Darbys ministry was like the blowing of the trumpet to warn christendom at large? 

    JTJust so, and all such ministry would be of that character. 

    ANWThis would go beyond the range of what we call gospel preaching, would it not? 

    JTIt is not evangelical work that is alluded to, but watchmens work; as those who watch for souls, as Peter says. It is a question of the saints knowing that God is bringing something to pass. When I bring the sword upon a land; that is, we are now at the end of the dispensation, and it is the time of judicial dealings; as with Israel then, so with ourselves now. God is acting judicially; and when He does this in any particular case, then it is the watchmans responsibility to call attention to it. We can see all around us the judicial actings of God in the nations, and watchmen  whether appointed by the people or by Jehovah  are responsible to warn them. 

    ABPWould you distinguish between a watchman and a seer? 

    JTYes; the word seer is more official, really involving a gift, I think. Of course, Ezekiel was a seer. The word seer was at one time applied to prophets, as we learn in the first book of Samuel. They were called seers because they could see, but it involved that they were prophets. A watchman is set up as a lookout for enemies or for anything of an adverse nature, and to warn the people of it; but a seer might bring in what is possible in the way of ministry. With regard to the watchman, it is a question of any one being recognised by the saints in this sense. Even persons in denominations, I think, would be called to account in this way; 

    whether the people have made them that (Ezekiel 33: 2), or their appointment is by God, as in verse 7. 

    ANWWould the individual withdrawal movement in 2 Timothy 2 be the result of this ministry? 

    JTYes; that would be one of the results; one judges the evil one is connected with and abandons it. Now verses 21 and 22 read: And it came to pass in the twelfth year of our captivity, in the tenth month, on the fifth of the month, that one who had escaped out of Jerusalem came unto me, saying, The city is smitten! Now the hand of Jehovah had been upon me in the evening, before he that had escaped came; and he had opened my mouth against his coming to me in the morning; and my mouth was opened, and I was no more dumb Ezekiel 33: 21,22. The man was a messenger to report evil. Considerable time had elapsed since the overthrow of Jerusalem, so that it must have taken him a long time to come, but he evidently was a very burdened man who had a heart for the things of God, to take such a journey to bring the tidings to the prophet. But it relieved the prophet, for his mouth had been shut (according to chapter 24), and now it is opened in view of this mans coming. It would show how God acts in these circumstances; how those who feel things may serve  as the man who brought the tidings; and then how the prophet is released and able to proceed with the ministry; his mouth is opened. 

    WB-wIt seems to be a question of death or life in this chapter; death if one does not escape the judgment. 

    JTYes; it is a very solemn, searching chapter, putting responsibility on individuals; first on the watchmen, and then on the persons warned; each of us is put under responsibility. God says, in verse 11, As I live, saith the Lord Jehovah, I have no pleasure in the death of the wicked; but that the wicked turn from his way and live Ezekiel 33: 11. God is now ready to pardon people and it is a question of each one taking the matter to himself. If he has been going on in a course of wickedness, and he turns to God, all his past is overlooked; it is not brought up against him. It is a question of his present state. On the other hand, if a man has been going on in righteousness and sins, his righteousness does not count. It is remarkable instruction. What I am doing at the present moment is the point; it is a question of where I am now. 

    CAMIs it in view of the fact that God is going to bring in another order of things? Perhaps it is on the same principle as Noah preaching righteousness, in view of a new world of righteousness being introduced. Righteousness is therefore an all-important matter. 

    JTYes, and it becomes a question of how each delivers himself; the point is, what I am doing now. God says, in effect, The matter must be settled now. If you have been in unrighteous associations or your conduct has been unrighteous, turn to righteousness now, and the matter will be settled. I will not bring up the past against you. On the other hand, if you have been on the ground of practising righteousness and you turn away now, then your righteous acts will not be remembered. It is remarkable instruction. 

    QuesTo whom does this refer? 

    JTAnyone; primarily it is a question of Gods dealings with Israel, but it is of interest to note that the first verse says, And the word of Jehovah came unto me, saying, Son of man, speak to the children of thy people Ezekiel 33: 1,2, so that the matter was on Ezekiel. It is the people that stand in relation to him. And then God says, I have no pleasure in the death of the wicked; but that the wicked turn from his way and live. Turn ye, turn ye from your evil ways; for why will ye die, O house of Israel? (Ezekiel 33: 11). God says in effect, You can see the line I am on: I am on the line of saving, and the way of salvation is open to all now. Verse 10 shows the people were lethargic, taking up the attitude of despair. 

    ARDoes not verse 14 show that even though the verdict may be already passed, yet, if the sinner repent, grace is shown him? It is remarkable how far God is prepared to go with men. 

    JTYes; this is a good chapter for evangelical work because it shows the attitude of God; according to the earlier chapters He had cleared the ground through His judgments, and now it is a question of individual faith and self-judgment. This principle always applies, as seen in chapter 18. Governmental wrath on Israel was announced by the Lord (Luke 21: 22), but Peter could say to his hearers at Jerusalem, Repent, and be baptised, each one of you, in the name of Jesus Christ, for remission of sins, and ye will receive the gift of the Holy Spirit, Acts 2: 38. 

    RemVerse 13 speaks of a man trusting to his own righteousness and doing what is wrong. 

    JTYes; trusting to ones righteousness and doing what is wrong often go together. It might be said of someone that he has a good reputation, so that we must make allowance for him. But what is he doing now? When I say to the righteous that he shall certainly live, and he trusteth to his righteousness and doeth what is wrong, none of his righteous acts shall be remembered; but in his unrighteousness which he hath done, in it shall he die (Ezekiel 33: 13). That is a serious position. He may be legalising what is wrong by his past righteousness. God says, about that man, none of his righteous acts shall be remembered. So that wrong-doing is wrong-doing, whoever the wrong-doer is. God is showing that His ways are equal. Each one is judged after his ways (Ezekiel 33: 20), not for those of his fathers. 

    WB-wLot was told to escape for his life. He is called a righteous man in Sodom, but had he remained in Sodom, he would have come under the judgment of God. 

    JTQuite so; his righteousness would not have saved him. 

    EEHIs the point that we are to continue in righteousness? 

    JTThat is right; not to depend upon the past. God is dealing with us according to what we are now. 

    EEHPeter, in speaking to Cornelius, remarks, but in every nation he that fears him and works righteousness is acceptable to him (Acts 10: 35), meaning that he continues in the thing and so is acceptable to God. 

    JTThat is right; not he that has feared and has worked righteousness, but he that is doing it. 

    TWWhat does death in this connection mean amongst the saints? 

    JTIt is the governmental dealing of God. When I bring the sword upon a land. Ezekiel 33: 2. We are dealing here with externals. The question of the second death had not yet quite come into evidence. 

    QuesWhich is more serious: what we have here, or the wilful sin in Hebrews 10: 26? 

    JTSin in the epistle to the Hebrews is always regarded as apostasy; for which there is no forgiveness. What is before us here is what occurred in man living on the earth, and in relation to which God is appealing to him to turn from his unrighteousness. It brings ones moral status on earth up to date. Many of us are merely historical christians; but God says we must be up to date. I mean to say, it is what you are doing now. Blessed are they that wash their robes, Revelation 22: 14. That means that we are doing it today - and every day. 

    WRIs that where meetings for prophetic ministry are of help to us? 

    JTThey help as bringing our conduct to our consciences. 

    JTJrDoes Davids history help us in this connection? He sinned, but he turned from the sin; he did not die in it. He went through the thing morally and washed his robes. 

    JTQuite so. 

    ANWDoes our chapter refer to what is governmental rather than final and eternal judgment? 

    JTWell, we have to go to the New Testament really for the final thing, but it is a most serious matter here. He dies, the passage says, in his unrighteousness. But in his unrighteousness which he hath done, in it shall he die. Ezekiel 33: 13. I should not like to mitigate that. I think God is pressing upon us, now, this matter of being up to date with Him. I know full well that in the New Testament we are taught that a christian  one of Christs sheep  never perishes (John 10: 28). Then in 1 Corinthians 11: 30 - 32 it says, On this account many among you are weak and infirm, and a good many are fallen asleep. But if we judged ourselves, so were we not judged. But being judged, we are disciplined of the Lord, that we may not be condemned with the world. God takes His people away, I believe, in mercy; but how serious it is! In the Old Testament, we are dealing with death and life as here on earth; and of course nothing was more serious than that one should die in his unrighteousness. 

    TAIs that what John means when he speaks about the sin unto death? 

    JTYes; he would mean death as occurring here  not the second death. It is governmental. 

    APfAnanias and Sapphira died in their sin. 

    JTYes; the same thing: they were undoubtedly believers, because they got a burial. I believe the way the Spirit of God records the fact indicates they were christians, but they died in their sin. Things are clearer in the New Testament. In Ezekiel God is dealing with the public position. 

    ETBWhat would you say about Sardis? Thou hast a name that thou livest, and art dead, Revelation 3: 1. Would that be the history of Protestantism? 

    JTThat is a state; not that thou shalt die; but, art dead. Death there is not judgment, but a state of death  no pulsation Godward; no spiritual life. Of Jezebel the Lord says, her children will I kill with death Revelation 2: 23  death in a moral sense as a penalty. 

    JTJrThe wicked one turns from his unrighteousness, and then the righteous one turns from his righteousness to wickedness: is that not the point here, that there is a turning one way or another? 

    JTJust so. In either case the turning is regarded as definite. God is establishing the fairness of His ways. He is not here treating of national guilt, but the present state of each person, and how the way of life was open to him. It was truth for the time. The attack was: The way of the Lord is not equal (Ezekiel 33: 17). 

    ABPWould the attitude of the apostle, when writing to the Philippians, fit in? It says, if any way I arrive at the resurrection from among the dead. Not that I have already obtained the prize, ... but one thing  forgetting the things behind, ... I pursue, Philippians 3: 11 - 13. 

    JTQuite so. He said elsewhere, I buffet my body, and lead it captive, lest after having preached to others I should be myself rejected, 1 Corinthians 9: 27. So that this public matter is most solemn; one is to be up to date with God. It is a most important matter where I stand today at this very moment. If I am shown to be wrong, why not turn? The way of adjustment is open. Paul says, not having my righteousness, Philippians 3: 9. He sought to have the righteousness of God. Philippians 3 contemplates a man in the race, and he sees to it, from his own point of view, that he is kept fit and in the race. It is not the point of view of divine counsel here. Peter says, in your faith have also virtue, in virtue knowledge, in knowledge temperance, in temperance endurance, in endurance godliness, in godliness brotherly love, in brotherly love love, 2 Peter 1: 5 - 7. We are thus kept in trim: fruitful, and we do not forget that we were purged from our former sins. 

    We should look at chapter 34 briefly. God has been challenging the watchmen, and now He challenges the shepherds. And the word of Jehovah came unto me, saying, Son of man, prophesy against the shepherds of Israel, prophesy; and say unto them, unto the shepherds, Thus saith the Lord Jehovah: Woe to the shepherds of Israel that feed themselves! Should not the shepherds feed the flock? Ye eat the fat, and ye clothe you with the wool; ye kill them that are fattened: but ye feed not the flock (Ezekiel 34: 1 - 3). It is a solemn matter. Persons who are regarded as shepherds  who ought to be looking after the saints in a shepherdly spirit, are here arraigned as to how they were fulfilling their responsibility. 

    CAMWas the last commission to Peter to feed the sheep, due to the Lord anticipating that in the course of time that feature of service would be lacking; particularly at the end? 

    JTYes; Feed my lambs, and then, Shepherd my sheep, and then, Feed my sheep. The shepherds commission is given to Peter in Johns gospel; in Matthew the Lord had earlier given him the keys of the kingdom of the heavens  an especial administrative commission, but in view of the need of the last day, shepherding is brought in. Paul regarded the Ephesian elders on the same ground. So that it is a very important service, and what comes out here is that those engaged in it in Israel had failed. The shepherds are spoken to on account of their failure. And so, it is most touching to see that Jehovah undertakes to be Shepherd. It is one of the most touching parts of this chapter. It connects our thoughts immediately with Jesus in Johns gospel; how the Lord Himself took on the service in which others failed. For thus saith the Lord Jehovah: Behold I, even I, will both search for my sheep, and tend them. As a shepherd tendeth his flock in the day that he is among his scattered sheep, so will I tend my sheep, and will deliver them out of all places whither they have been scattered in the cloudy and dark day. And I will bring them out from the peoples, and gather them from the countries, and will bring them to their own land; and I will feed them upon the mountains of Israel by the water-courses, and in all the habitable places of the country. I will feed them in a good pasture, and upon the high mountains of Israel shall their fold be: there shall they lie down in a good fold, and in a fat pasture they shall feed upon the mountains of Israel. I will myself feed my flock, and I will cause them to lie down, saith the Lord Jehovah. I will seek the lost, and bring again that which was driven away, and will bind up the broken, and will strengthen that which was sick; but I will destroy the fat and the strong: I will feed them with judgment (Ezekiel 34: 11 - 16). As I said, that, I think, is one of the most touching things in this book, especially in view of the gospel of John, which corresponds in this respect; that the Lord does certain things Himself, others having failed to do them. The synoptic gospels would make matters official in the hands of the disciples, but the Lord does them Himself in John. For instance, He feeds the multitude in chapter 6; He is the Good Shepherd in chapter 10; He finds the colt in chapter 12; so that it seems to me that this fits in with our own times when the shepherds have all failed. The Lord came in Himself and began to seek out His sheep and to bring them back, and He is doing that still. That feature seems to be the point in verse 23 of our chapter: And I will set up one shepherd over them Ezekiel 34: 23. That is, God is referring to the place that Christ has personally. He is called David here  even my servant David. A great thought of Christ, according to Johns ministry, is seen in allusions to David. John 10 shows Christs love for the sheep; the length to which He went, laying down His life for the sheep. 

    FHLWould the opening of John 5 connect with what you have in mind? It says, in regard to the man at the pool, Jesus says to him John 5: 8, and then later Jesus finds him John 5: 14. 

    JTChapter 9 is much the same. As He passed on the Lord saw the blind man; He saw him; His attention is not called to him; He saw him, and the disciples asked, who sinned, this man or his parents, that he should be born blind? Jesus answered, Neither has this man sinned nor his parents, but that the works of God should be manifested in him (John 9: 2, 3). That is, the Lord knows His sheep; He knew all about that man, and that man illustrates how the sheep come to light and follow Him; they move in the light. So that as the man in John 9 is cast out because of his faithfulness to the light, the Lord finds him. 

    JTJrAre you connecting the official side with the shepherds in the first part of this chapter; whereas, what the Lord is doing today is connected with what is secret and unofficial? 

    JTQuite so; that is a good way to put it. He is carrying on this great work today, and it is most touching, for in John 10 He says that He lays down His life for the sheep. 

    ACThe thought of the shepherd and the commission that Peter had from the Lord so impressed him that he later exhorted the elders to be shepherds over Gods flock. 

    JTThe commission to feed the sheep was given after Peter was thoroughly restored; that is, the breakdown of the official side is seen in Peter prior to this. He said, I go to fish, John 21: 3. The Lord had said to Peter and Andrew that He would make them fishers of men; but He does not send Peter to fish here; He sends him to look after sheep, and that is a leading thought in John. He is to feed and shepherd the sheep after he is restored; that is, after the breakdown of the official side and the recovery in this moral way. He is not seen as the apostle Peter in John; Johns gospel does not employ the word apostle in that sense. The twelve are usually called disciples, which is not an official term. The Lord might use any saint to feed the lambs and the sheep today, but behind the service lies the great thought that He is doing it. The verse we have read says, I will set up one shepherd over them Ezekiel 34: 23. 

    CAMIn using the title chief Shepherd, Peter would show that he had been impressed with the personal service of Christ to which we have been alluding. 

    ARWould you say that His washing of the disciples feet in John 13 is the evidence of the personal care of the Shepherd for the sheep? 

    JTJust so; it shows what Jesus is Himself in Johns gospel and how we are brought into that. Johns reference to himself in the book of Revelation would show how fully he was in accord with that: your brother and fellow-partaker in the tribulation and kingdom and patience, in Jesus Revelation 1: 9. 

    WB-wDo not both sides of the truth go on today? You have referred to Jesus finding the colt in John and sending someone else for it in Matthew. Do not both sides work out today? 

    JTQuite so; we never can assume that Matthews side is abrogated by Johns. The whole truth of God stands. But because of the great failure of the public body, the Person of Christ is stressed; the Lord is helping us in that today, and particularly in Johns gospel. It is a question of the Person of Christ; who and what He is. In the beginning was the Word, and the Word was with God, and the Word was God, John 1:1. That is what He is personally. And then we have what He became: He became flesh, and came down so low as to wash the saints feet; to find the colt; to feed the multitude; that is what is so touching; and the commission to Peter to care for His sheep, I believe, carries all that with it. Then there is John, too. Peter says, Lord, and what of this man? John 21: 21. The Lord says, If I will that he abide until I come, what is that to thee? Follow thou me (John 21: 22). It is what He has in reserve in John, as has often been said; and I believe it is to bring out these great truths that apply to these last days, how the Lord is doing the things Himself; and how it is a question of being in accord with Him, and John is in accord with Him, according to Revelation. 

    WB-wDoes it mean that if the saints who are sent to bring in the colt do not do it, the Lord will do it Himself? 

    JTThat is the thought; He Himself finds the colt, according to John 12, and sits upon it; and He is doing it all the time  finding young brothers and sisters for His service. Any of us may be brought into it, but He is doing it. 

    FNWIs it significant that the Lord refers to Himself as I seven times in Revelation 22? 

    JTYes; it is peculiarly a book of personalities, so that John introduces himself as I, John, and soon. In the gospel he does not refer to himself in a personal way; it is, the disciple whom Jesus loved, or, the other disciple, and so on. But in the book of Revelation we have the personality  John, and I, John. Personality is in mind. This is seen also in verse 23 of our chapter. And I will set up one shepherd over them, and he shall feed them, even my servant David. Ezekiel 34: 23. It is a question of personality now; he shall feed them, and he shall be their shepherd. And I Jehovah will be their God, and my servant David a prince in their midst: I Jehovah have spoken it. And I will make with them a covenant of peace, and will cause evil beasts to cease out of the land; and they shall dwell in safety in the wilderness, and sleep in the woods. And I will make them and the places round about my hill a blessing; and I will cause the shower to come down in its season; there shall be showers of blessing 

    (Ezekiel 34: 24 - 26). And then it says in verse 29, And I will raise up for them a plant of renown, and they shall be no more consumed with hunger in the land, neither bear the ignominy of the nations any more. And they shall know that I Jehovah their God am with them, and that they, the house of Israel, are my people, saith the Lord Jehovah. And ye, my flock, the flock of my pasture, are men: I am your God, saith the Lord Jehovah (Ezekiel 34: 29 - 31). Can anything be more touching than that? It covers the present moment  particularly so. God has wrought to bring His people back to Himself, and He is developing this thought of personality; David, the outstanding personality of the Old Testament, being introduced to give character to it. Jesus is the Root of David. In addressing Himself to the assemblies He says, I Jesus ... I am the root and offspring of David, Revelation 22: 16. So it is a question of personality in that sense, rather than what is official. 

    JTJrIs there the need of being grounded in Johns ministry as to the Person of Christ before we can take up active service as in Matthew, where He is seen as the Offspring of David? 

    JTYes. It is a question of what one is. John, in his gospel, is out of sight. He does not advance his name at all; it is the disciple whom Jesus loved. It is that one who is attractive to Jesus. 

    WB-wJehovah sets David over the flock which He Himself has found. Does that mean that He is carrying things out administratively at the present time? 

    JTI think so. What is coming to light at the present time is Davidic in character. The prophetic word teaches that David rules in Israel in the future; that is, Christ in Davidic character comes in before He is known publicly in Solomonic character. In relation to the assembly, as in the book of Revelation, He is seen as connected with David. His attractiveness is in mind. The history of David brings out attractiveness; his name means beloved; so that the man who gives account of him to Saul says, He is skilled in playing, and he is a valiant man and a man of war, and skilled in speech, and of good presence, 1 Samuel 16: 18. I believe that the Lord at present is ministering to us the Davidic character  as the sweet psalmist of Israel, developing the service of God. Presently He will act against His enemies. They will attack Him after the assembly is gone. He will take up a peculiar place amongst His suffering people, and in military power and prowess, so that He defeats all His enemies before He reigns as Solomon. We are in a wonderful time now; we are in Davids time, so to say; that is, from the standpoint of the service of God, presently it will be from a military standpoint, as in relation to Israel. What I think is meant in the Lord saying, I am the root and offspring of David, is spiritual quality, the service of God being in view. 

    ANWThat is very beautiful, and must explain the occasion of the bridal revival, for there immediately follows the word, And the Spirit and the bride say, Come Revelation 22: 17. 

    JTIt does. It explains all that has been going on in these last one hundred years, referring to Christ as the root and offspring of David Revelation 22: 16. He does not refer to Solomon, but to David; and then He says, the bright and morning star, which links on with the incoming day. 

    WB-wWhat is the force of David being prince in their midst? He set him over the flock. And it says in verse 24, and my servant David a prince in their midst. 

    JTWell, prince in such a connection is personality. King suggests what is official. 

    APBThe words of Paul to the elders of Ephesus seem to cover the scope of what we have before us. He refers to being free from their blood, like the faithful watchman, having spoken to them of the whole counsel of God; he refers to their shepherdly responsibility, 

    calling upon them to watch, and warns them of what is about to come in, and then finishes up with the personality of our Lord Jesus Christ. Remember the words of the Lord Jesus, that he himself said ..., Acts 20: 35. 

    CAMAs to personality connected with a prince, I suppose in a prince there is ability for kingship if it is needed. 

    JTQuite so. 

    Chapter 35 reminds us of the sorrowful side of our position  referring to Edom, the false brother and the appeal to us to be true. A true brother is born for adversity, which is the direct opposite to Edom; the brother who is characteristically adverse, as we have here: Because thou hast had a perpetual hatred, and hast given over the children of Israel to the power of the sword, in the time of their calamity, in the time of the iniquity of the end (Ezekiel 35: 5). Edom from his very birth was to be set aside, with the final result that God said, I hated Esau, Malachi 1: 3. The first epistle of John helps us as regards the true and false brother. We are to be like David; that is, like Christ as seen in David, we are to lay down our lives for the brethren. Today there are imitations of what is characteristic of brethren. There is no opposition more specious than imitation of what is of God. 

    WB-wIn chapter 25 the Philistines are said to have an old hatred; and in this chapter Edom is said to have had a perpetual hatred. 

    JTIs that not sorrowful? The word used has both senses; although old, the hatred has not ceased; it is kept up. It is bad enough to have an old one, but in a perpetual one there is no relenting at all, so that it runs on to the end of the Old Testament and then it appears in the New Testament in the Herods. 

    ARThe greatest opposition against the truth at the present time comes from so-called brethren; it is such that are specially opposing perpetually. 

    JTWell, the final word in the section we are considering is in chapter 36. One can see the force of it, that after the false brother is exposed and dealt with, there is now liberty for the work of God to go on; in fact, the end of chapter 35 seems to make way for chapter 36. As thou didst rejoice at the inheritance of the house of Israel, because it was desolated, so will I do unto thee: thou shalt be a desolation, O mount Seir, and all Edom, the whole of it: and they shall know that I am Jehovah Ezekiel 35: 15. And then in Ezekiel 36: 1, And thou, son of man, prophesy unto the mountains of Israel, and say, Mountains of Israel, hear the word of Jehovah. Edom had its mountains, but the mountains of Israel are referred to now  the spiritually elevated places of the saints are in view in chapter 36. 

    WB-wWas it right of Jacob, when going to meet his brother, to appease him with a present? 

    JTIt was a right attitude; but it is remarkable that in Genesis 33: 7 Joseph is mentioned before his mother as they came before Esau. Jacob in presenting his family before Esau presents what is of God in his family to his brother  one after another, and in the midst of them is Joseph, put before his mother; that is, Christ has His place among the true brethren. Joseph is not merely Rachels son; he is put before Rachel, as the Lord Jesus in Johns gospel is put before His mother. The Lord calls His mother Woman in Johns gospel. It is a question of the greatness of Christ, and that is what God is doing today; He is bringing in the greatness of Christ. He was not begotten before the worlds by the Father. That is derogatory to Christ. That is what the creed says, but the truth is that Christ is a divine Person; He is Himself God: the Word was God. He has taken the place of sonship here to carry out the counsels of God, but personally He is God, and that in type is what is seen in Genesis 33. Joseph is put before Rachel in the presence of Esau. Did Esau understand? I do not think he did, nor do I think the so-called brethren abroad who are persecuting today, understand the greatness of Christ in what He is bringing before us. 

    CAMIt is very evident they do not understand Johns gospel. We can read Matthews gospel more intelligently when we understand Johns gospel. 

    JTI believe John is the first of the gospels to read. We ought to begin with Paul in the epistles, but John, I believe, is the first gospel to read now. 

    WB-wYou mean that Joseph being put before his mother in the presence of Esau would meet the perpetual hatred? 

    JTYes, if Esau understood. If you can get the brethren to see Christ they will be helped. If a brother is genuine he will listen as you bring Johns gospel before him. You begin with the Person of Christ  In the beginning was the Word, and the Word was with God, and the Word was God, John 1: 1. If a man does not go with that, he is disqualified; but every genuine brother will go with it. 

    CAMYou can see that brethren who do not understand eternal life as brought before the saints many years ago, cannot understand what the Lord is setting before us today. 

    JTNo; in what has been mentioned as to Genesis 33, there was the opportunity for Esau. He might stop and say, Why is that child before his mother? But there is no suggestion that Esau made any inquiry about it at all. We are freed of the false brother in Ezekiel 35; he has been dealt with, and then God turns to what He will do for His people in their mountains; for a point of importance with Edom is his mountains. Esaus territory was a place of mountains, but then God says, Israel has mountains, too. Think of the mount of transfiguration, for instance. In keeping with this, what comes in in chapter 36 is the work of God. That is the next thing  what God does in us. He says, I will sprinkle clean water upon you, and ye shall be clean. ... I will give you a new heart, and I will put a new spirit within you ... and I will put my Spirit within you (Ezekiel 36: 25 - 27). That is all according to the teaching of Johns gospel. 

    JHEThe woman in John 4 said, Our fathers worshipped in this mountain (verse 20), which was but dark national sentiment, but the Lord would clear her mind as to it. 

    JTQuite so. The verses read in chapter 36 require special attention; verse 24 begins, And I will take you from among the nations, and gather you out of all the countries, and will bring you into your own land. And I will sprinkle clean water upon you, and ye shall be clean: from all your uncleannesses and from all your idols will I cleanse you. And I will give you a new heart, and I will put a new spirit within you; and I will take away the stony heart out of your flesh, and I will give you a heart of flesh. And I will put my Spirit within you, and cause you to walk in my statutes and keep mine ordinances, and ye shall do them. And ye shall dwell in the land that I gave to your fathers, and ye shall be my people, and I will be your God (Ezekiel 36: 24 - 28). We are on the line of purpose now; these features being there, God is not ashamed to be called their God, nor to call them His people. 

    JTJrIs the water ignored in a general way amongst christians? That is why John makes so much of the water and the Spirit; and then in his epistle, it is the water and the blood. 

    JTHis ministry would make us inwardly and outwardly according to God, so that God is not ashamed to be our God and to call us His people. The Lord says, my brethren ... my Father and your Father ... my God and your God. 

    CAMIn that way this prophet seems to be a sort of advance on Jeremiah. The latter speaks of the new covenant, but Ezekiel speaks of the Spirit given. 

    JTYes; undoubtedly this is the chapter the Lord spoke of in His talk with Nicodemus; it is a most important chapter. 

    WB-wIt ends with the cities being filled with flocks of men (Ezekiel 36: 38). Does the use of the word men suggest the development of intelligence? 

    JTIt is very beautiful; we can have no doubt as to what these figures of shepherds and sheep mean; it is a question of men. We have the holy flock in verse 38; and, as has been quoted, flocks of men. The Lord says, the men whom thou gavest me, John 17: 6. That is the thought of development. We are no longer babes; it is men that God has in mind. 

    ABPThe thought of sprinkling would suggest a limited quantity of water. The quantity of water in the wash-hand basin in John 13 would be limited, but the quality is equal to the Red Sea. 

    JTQuite so. It is in a basin that could be carried around; a portable one; that is, love is seen in it more than the Red Sea. It is power in the Red Sea. 

    QuesHad you in mind to refer back to chapter 33 before we close? 

    JTYes; just to the word at the end. And as for thee, son of man, the children of thy people keep talking of thee by the walls and in the doors of the houses, and speak one to another, every one to his brother, saying, Come, I pray you, and hear what is the word that cometh forth from Jehovah. And they come unto thee as a people cometh, and they sit before thee as my people, and they hear thy words, but they do them not; for with their mouth they show much love, but their heart goeth after their dishonest gain. And behold, thou art unto them as a lovely song, a pleasant voice, and one that playeth well on an instrument; and they hear thy words, but they do them not. And when this cometh to pass (behold, it will come), then shall they know that a prophet hath been among them (Ezekiel 33:30 - 33). I thought we might have these verses before us in closing; how we may sit and listen to what is of God and yet be unaffected by it. It is that kind of thing that these verses refer to, and they often apply at our meetings. 

    JHEIt would be like the Lord saying to Israel, We have piped to you, and ye have not danced, Matthew 11: 17. 

    ARAfter a meeting like this there should be a change in us. 

    JTThat is the way it should affect us; not simply to say, It was a good meeting; but, What have I received in my soul, and am I moving in relation to it? 

    RemThe prophet evidently discerned that the people were in this state and he prophesied accordingly. 

    JTQuite so; God saw they were in that state. He took account of the prophet, too; for it was a word for the prophet, to comfort him, I suppose. 

  
    Ezekiel 34

    


	(Ezekiel 33)     READINGS ON EZEKIEL (7) (JT 24) 


	(Ezekiel 33)     READINGS ON EZEKIEL (7) (JT 47) 


	    EZEKIEL 34 (JND 38) 


	    THE SERVICE OF CHRIST IN LEADERSHIP (5) (SMC 4) 


	    THE SERVICE OF CHRIST IN LEADERSHIP (5) (SMC 4) 




  
    EZEKIEL 34 (JND 38)

    Ezekiel 34

    This sets aside their shepherds (see Zechariah 10:3  Judah first) and gives David in promise  the Lord being their God. 

  
    THE SERVICE OF CHRIST IN LEADERSHIP (5) (SMC 4)

    Ezekiel 34:11-16; Ezekiel 34:23-31; Revelation 7:13-17

    SMcCIt is thought fitting that we should conclude the enquiry that we have pursued together in relation to the thought of leadership, especially the side of administrative service in relation to the flock as linked with it, with these remarkable passages which speak of God and Christ in a distinctive way, and the flock. Ezekiel and John go together, and the brethren will perhaps see the link as we pursue this enquiry together now. While Revelation 7 is dealing dispensationally with another period of time and another class of people, nevertheless the principles that are involved in the teaching apply to us as believers; and it will be noted that the great result of divine leadership in these passages has in mind eternal conditions. As we come into these passages with the help of the Spirit, with the knowledge that we have in our dispensation, we can see that what is in mind is eternal conditions. And in the passage that we have read in Ezekiel 34, indeed in both passages, just the literal reading of the passages in themselves without any expatiation on them, is affecting to the soul; how God comes into the position, linking on with His sheep in the cloudy day, the cloudy and the dark day, and, reverently speaking, takes over Himself with a view to our being brought on to the high level of His own thoughts in the truth regarding us. And se the brethren will note in Ezekiel 34, the references to the mountains of Israel, Their own land, the mountains of Israel, the water-courses, the habitable places of the country, a good pasture, the high mountains of Israel. All that is to bring into our minds the elevated objective in the administrative service that we have been considering together in leadership in relation to the flock. 

    JCHas this resulted from the great revival of the last century, the saints brought back to the height of the truth? 

    SMcCYes, undoubtedly it would enter into that. How God has come into the position. The chapter is dealing with the shepherds that feed themselves; that is, God has a word for the hierarchy around us that has stood in the way, the whole clerical principle standing in the way of the flock arriving at divine thoughts - what is the mind of God for us. After the word to the leaders of the hierarchy, God begins with this word, Behold I, even I, will both search for my sheep, and tend them. As a shepherd tendeth his flock in the day that he is among his scattered sheep, so will I tend my sheep, and will deliver them out of all places whither they have been scattered in the cloudy and dark day. 

    HSDDo these words imply that God is not limited to instruments of leadership? Is there a sense in which He leads His people in a direct way? 

    SMcCWell, it throws into relief His own shepherd feelings in the matter; but of course it would be mediate in our time. He would use others, but it is to bring into our souls that it is God Who is in this matter, God Who is searching for His sheep and tending them, not so much the instrumentality. 

    PRPSo that Revelation 21 says, God Himself shall be with them. Is that the great ultimate thought? 

    SMcCYes, that is the end of all things, in eternal conditions. 

    ENJThe apostle Paul recognised the Lords shepherd care for him in the end of his writings in 2 Timothy, I was delivered out of the lions mouth. 

    SMcCYes, a remarkable thing the way he was delivered; the Lord came in for him when everybody else had forsaken him. The Lord stood by him, and He delivered him in order that by him the preaching might be fully known. 

    CEJIs it beautiful to see that in verse 12 it says of the shepherd that, he is among his scattered sheep, so will I tend my sheep; indicating that the Lord never gives up His thoughts? Though the sheep may be scattered, yet He would take His place as among His scattered sheep. 

    SMcCThat should be a great encouragement to us, as we think of the circumstances in which we are publicly, where all around us, we might say, it is the cloudy and dark day; but yet God has come into the position, effecting deliverance for us, so that we know His own personal care and interest in bringing us to His own thoughts. 

    PBIn Ezekiel 1, we have the brightness round about the appearance of a man, As the appearance of the bow that is in the cloud in the day of rain. Does that suggest that God in His government, even though He has to exercise His governmental power, will be faithful to His love to Israel and to His people? 

    SMcCFaithful to the promises; a great thing to get into our souls. If our heart condemn us, God is greater than our heart. It has been said the horizon of the believer is bounded by God. 

    DHBWould you say something as to verse 11? Behold I, even I, will both search for my sheep, and tend them. Would you say something as to the searching? 

    SMcCWell, I suppose that enters into the principle of all ministry and administrative service on this line, for God is searching for His sheep. He says in verse 7, Therefore, ye shepherds, hear the word of Jehovah: As I live, saith the Lord Jehovah, verily because my sheep have been a prey, and my sheep have been meat to every beast of the field, because there was no shepherd, and my shepherds searched not for my flock, but the shepherds fed themselves, and fed not my flock - therefore, ye shepherds, hear the word of Jehovah. Thus saith the Lord Jehovah: Behold, I am against the shepherds; and I will require my sheep at their hand, and cause them to cease from feeding the flock; that the shepherds may feed themselves no more; and I will deliver my sheep from their mouth, that they may not be food for them. That is, God is intervening in this condition the sheep have not been cared for, as we see around us on every hand in the public position. 

    JHHIt says that the Lord must needs go through Samaria. I suppose you would say, seeking a sheep. Is it sobering, too, in view of what you are reading, that all the disciples had gone to buy bread? 

    SMcCVery good. It is very interesting that, because in John the Lords service takes on peculiarly this side of the truth, searching for His sheep. The same with the man in John 9, the Lord found him. He heard that he was cast out, and He sought him out, and found him. Remember the prophetic allusion of Caiaphas in John 11, when he prophesied as to the death of the Lord Jesus, that one man should die that the whole nation perish not, the comment that is made by the Spirit in John the evangelist, is that the Lord was to die to gather together the children of God scattered abroad; showing how much it is in mind in Johns gospel. 

    WJB-nWould Nathaniels reference, Whence knowest thou me? be in line with that? The Lord could say, Before that Phillip called thee, when thou wast under the fig-tree, I saw thee; as though he was known before he came to the Lord. The Lord was seeking him, had His eye on him. 

    SMcCYes, and I think God would bring these exalted thoughts into our mind, because this does not come in at the end of the book of Ezekiel; it comes in an interesting section. The teaching of Ezekiel 33 bears on our individual responsibility. You will notice in chapter 33: 13, When I say to the righteous that he shall certainly live, and he trusteth to his righteousness and doeth what is wrong, none of his righteous acts shall be remembered; but in his unrighteousness which he hath done, in it shall he die. And when I say unto the wicked, Thou shalt certainly die, and he turneth from his sin, and doeth judgment and justice; if the wicked restore the pledge, give again that he had taken by robbery, walk in the statutes of life, doing nothing that is wrong; he shall certainly live, he shall not die. None of his sins which he hath committed shall be remembered against him. Now these are striking statements, bearing on our individual responsibility. In regard to the first, verse 13, the righteous acts not being remembered, but in his unrighteousness which he hath done, in it shall he die - it shows the seriousness of godly persons doing what is wrong. Sometimes we mitigate the wrongness by drawing attention to their godliness, but it is important to remember what J.N.D. said in regard to Barnabas and his defection, that all the weight of a mans godliness adds to his sin when he falls. 

    PBThis was expressed in the Lords words to Zacchaeus was it? Was this carried out? 

    SMcCYou mean how the Lord commenting on it says, Today salvation is come to this house, inasmuch as he also is a son of Abraham. That is, the lineage of faith in Zacchaeus was expressed in what he did, the practical way he acted. Well that is chapter 33, it is our individual responsibility before God. In chapter 35, God deals with Edom, the inveterate hatred, the perpetual hatred of Edom. In chapter 36, Israel comes up again, the principle of new birth, the restoration and renewal of Israel on the principle of the new birth. In chapter 37, we have resurrection. And then in chapter 38 and 39, the great enemy of God is dealt with unsparingly, the terribleness of the carnage being referred to. Then from chapter 40 onwards we get the glory of the city and the house. But this chapter comes in at this juncture, as showing how God is entering into matters surrounded by His government and judgments and tending His sheep. 

    JDThe great thought of recovery enters into this. Would you link on Lukes ministry in connection with this? I was thinking of the Lords new service after His resurrection. They had all been scattered had they not? He appears to Peter, and the two going to Emmaus, and others. 

    SMcCYes. As we read this, it would impregnate our minds and hearts and our souls with the great thought of recovery, that God is operating on the principle of recovery, and we are to be in full accord with Him on that line. 

    NBSYou spoke of our having in view eternal conditions. Did you mean that they are to be entered into now? 

    SMcCYes, because in the Spirit, the Spirit being here, there is the power in which we can enter by faith upon eternal conditions. Not that we go to heaven, but the Spirit being here, we can enter upon eternal conditions by faith now anticipatively. 

    PBSo that it says, I ... will bring them to their own land. 

    SMcCA very precious thought. Our own land. That would be the truth in Ephesians, the heavenly light in Pauls ministry in Ephesians shows us what our own land is. Heaven is our home. 

    CWWould you say, where two or three are gathered together unto my name, there am I in the midst of them shows that God moves first? Is that in line with what we have here in the sheep scattered, and in the thought of the shepherd? 

    SMcCWell, on the administrative side, Matthew would enter into it. Behold I am with you all the days, until the completion of the age. From that side the Lord is among His people all the way. 

    GWBWould you say a word as to the latter part of verse 13? I will feed them upon the mountains of Israel by the water-courses. 

    SMcCWell, the allusion is to the elevated side in the mountains of Israel; but the water-courses suggest the channels freely flowing, where the Spirit is unhindered, liberty in His services is known. It is a great matter that there should be the apprehension of this, and appreciation of it in our local gatherings. 

    GWBWould that be what is in mind in the habitable places? 

    SMcCYes, the habitable places of the country. That is, it is a question of what is peopled, a question of population. The habitable places of the country. 

    ENJIs the recovery here in Ezekiel really back to all the wealth that is set out in Deuteronomy - the good land? 

    SMcCYes. For us it is Ephesians - sonship, recovery to Gods supreme thought for men - sonship. And that is what is conveyed here, that all His service and operations in recovery are in view as in Luke 15, that man might be brought into sonship. 

    JDDo we see God operating in grace? I was thinking of Ephesians 2. It says that, ye are saved by grace, and then that He is going to show in the ages to come the exceeding riches of His grace. 

    SMcCThe world to come will be a wonderful display of that. The surpassing riches of his grace in kindness towards us in Christ Jesus. 

    FWIs Luke 15 in a sense a working out of this, especially the second part - the woman sweeping, bringing to light, and bringing in recovery and restoration? 

    SMcCLuke 15 is a remarkable unfolding of what we have here. In the sheep in the first passage, the seeking; and the woman searching; and then the Father, the great thought of the best robe, and the shoes, the ring, and the fatted calf. It all brings into our minds what we have here, that God would have us recovered to the best. He does not want us to stop short of anything else than the best. 

    FWAnd in giving us the over-all kind of thought of Luke 15, is the point that you are especially aiming at this afternoon, the second part of that chapter - the present activity of the Holy Spirit to bring to light, and into the proper position, and into the recovered state? 

    SMcCAnd that we might be brought out, as it says in verse 13, I will bring them out from the peoples, and gather them from the countries, and will bring them to their own land; and I will feed them upon the mountains of Israel by the water-courses. I think we are to be impressed with divine activities, in the presence of the Spirit here, in relation to this great work of recovery. 

    JDSo that we should have the best and the choicest thoughts before us in cases of recovery in our localities. 

    SMcCThe more we read Luke 15 the more we will be impressed, along with what we have here in Ezekiel 34, with the great work of recovery. Think of what is done here in verse 16, I will seek the lost, and bring again that which was driven away, and will bind up the broken, and will strengthen that which was sick; but I will destroy the fat and the strong: I will feed them with judgment. What a contrast, as we take account of that. 

    PBI was going to ask, what does Jehovah mean when He says, And as for you, my flock, thus saith the Lord Jehovah: Behold, I judge between sheep and sheep, between the rams and the he-goats, and between the fat sheep and the lean sheep? What has Jehovah in mind there? He is addressing the flock and His flock. 

    SMcCYou are alluding to verses 17 and 20. It is most important to see that side of the truth from verse 17 to verse 22, which we did not read, because it represents what would put our feet into other paths, especially the rams and the he-goats. That is the male side, the side of responsibility. It says, in verse 18, Is it too small a thing unto you to have eaten up the good pastures, but ye must tread down with your feet the best of your pastures; and to have drunk of the settled waters, but ye must foul the rest with your feet? And my sheep have to eat that which ye have trodden down with your feet, and to drink that which ye have fouled with your feet. Therefore thus saith the Lord Jehovah unto them: Behold, it is I, and I will judge between the fat sheep and the lean sheep. Because ye thrust with side and with shoulder, and push all the weak ones with your horns, till ye have scattered them abroad - I will save my flock, that they may no more be a prey; and I will judge between sheep and sheep. That is, God is reserving the right to come in in these matters to take care of His own sheep. 

    GWBDid you have in mind to say something further as to, I will seek the lost? 

    SMcCJust the great work of recovery that Luke would bring into our minds, the great administrative service, in relation to healing, seeking, and bringing, and binding up the broken, and strengthening. All these are the proper principles of the kingdom operating in relation to the work of recovery. 

    GWBYou have said in other parts that the matter of going after those who have been withdrawn from, that are not available to us for the moment, was a matter of great importance. 

    SMcCWell, what was said, which we must keep clear, is that the priest has a service to render. That is, 

    that the priest would be concerned about such; just as the Lord went out to the cross, and linked on with the dying thief, dying for his sin; the Lord linked on with him in the position without the camp, outside the gate - a lesson for us to learn, the great thought of the priest, and the Lord links on with the thief in that way. 

    JCWould you exhort us to be more on the look-out for persons in whom there is a work of God, those not with us? Is there not a tendency with us to be more self-contained in our outlook? 

    SMcCWell, the more we are like God the broader our outlook will be, the more enlargement of heart there will be with us. Jeremiah says, Let them return unto thee; but return not thou unto them. But we should always be available to serve the lost, to serve what has been driven away, the broken, and to strengthen that which is sick. Think of the sick ones, how they need to be strengthened; young people that get spiritually sick. We need to get alongside of them in the spirit of the Lord Jesus Himself, and serve them. 

    JDSo there are the compassions of God, the feelings that come out as He speaks of my sheep, would that not help us, in the sense in which we have been recovered in mercy? 

    SMcCSo that the last thing we would seek to do is to withdraw from persons; the last resort that would be in our minds; the most extreme thing that we would think of. Our outlook is to save persons, save them by any possible means without sacrificing the truth. 

    JDAnd learning something of the value of what we are to God in that way as the result of redemption, do you think? 

    SMcCThat is what they are - the sheep - purchased at such infinite cost. And therefore we are like God, we would go a long way to save a sheep. We must not use the assembly too readily to withdraw from persons; we must be concerned in this great administrative service as to how we can save persons. We may have to withdraw from them, as their sin may attach to them, and they go on in wilfulness, but it is a last resort; and even then it has in view their restoration and recovery. 

    JHHI was struck with your speaking about the Lord identifying Himself with a repentant thief at the end of His pathway here; but He began His public service that way did He not? He identified Himself with a repentant people in baptism. 

    SMcCIt is touching how the Lord links on with different cases in Lukes gospel. And we have to learn to think specially of young people who have drifted into the world, how can we serve them; how can we bring them back, without, of course, sacrificing the truth; but like God Himself, seeking the lost and bringing again that which has been driven away, and binding up the broken, and strengthening that which was sick. 

    PBDo you think that we have oftentimes failed in this principle of seeking the lost, because of disturbing conditions amongst ourselves? And is it not noticeable that it says, I will myself feed my flock, and I will cause them to lie down, saith the Lord Jehovah. That is, that He would have His saints in restful complacent conditions in relation to His love and His service; and would not the seeking the lost flow from such conditions in power? 

    SMcCYes. 

    NBSIs this house-to-house work? 

    SMcCWell, it would involve that, as Paul says to the Ephesians in regard to the way that he had served them for the three years he was among them, and it is important that there should be this care. Not that we palliate evil or unrighteousness; if persons are unrighteous and we have to withdraw from them, we have to withdraw from them. What is uppermost in our minds is the salvation of persons, especially the young people where the world is making such a bid for them; and where there may be many that are sick, and the enemy is gaining an advantage over their souls; and we should know how to seek them out, and to strengthen that which is sick. 

    KAWWould not the alertness of David in relation to the lamb of which we were speaking this morning help much in this very matter? 

    SMcCWell, it would, even to the combating with the enemy himself over the matter. We might say, Oh, well, they have gone too far, but look how far that lamb had got; right in the mouth of the lion; and David rescued it out of the mouth of the lion. So that we can go a long way, as it were, to rescue even a piece of an ear, as Jehovah says in Amos, Like as the shepherd rescueth ... a piece of an ear. If we can only get a piece of an ear, it is something to work on. 

    JHHJust to be practical, do you think we should go round to visit occasionally one who has been withdrawn from, as a priest I am speaking now? 

    SMcCWe must keep that clear, that it is a question of the priest in Leviticus acting in the matter; it is not a question of whether it would be nice, or it would be good to have a social contact, a visit. It is the priest as thinking for God, and acting for God, and concerned to find out what is transpiring. 

    NBSSo we need to be concerned more to visit them before they are withdrawn from, if anyone is getting away. 

    SMcCWell that enters into it too; there is great need of this kind of administrative service in shepherd care, God giving us a lead in regard to it. 

    JGHI wondered if the Lords word in John 17 as to those thou hast given me I have guarded, would come into it? 

    SMcCWell, it does. It represents the Lords care. The Lord was the Comforter and the Paraclete to His disciples. He took care of all their matters; He stood by them. When they went through the cornfields, and the legal element challenged them as to what they were doing, who took care of them? The Lord took care of them. 

    PBDo we see the Lords shepherd care over the two going to the village of Emmaus, how He gained their ear, how they said, Did not our heart burn within us, and when He is made known to them, they immediately go back to the flock. 

    SMcCHis service leads them back to the assembly, leads them back to Jerusalem. Such should be in our prayers all the time for their recovery. 

    GWBAnd did you not say that we can pray for them in a right way? 

    SMcCYes, we should think of them in our different localities. Take the young people that we have lost, we should think of them and pray for them that they might be brought back, that God might bring them back. 

    BJGIn James 5: 19 we read, If anyone among you err from the truth, and one bring him back. Is that the line? 

    SMcCThe ability to convert persons. What a wonderful thing it is to be able to convert a person from the error of his ways. And then in verse 23 He says, I will set up one shepherd over them, now this is an important thing to notice, and he shall feed them, even my servant, David: he shall feed them and he shall be their shepherd. And I, Jehovah, will be their God, and my servant David a prince in their midst: I Jehovah have spoken it. We are to be impressed with this matter as to God and Christ in the type, in the position that They occupy amongst the flock. 

    FEWould that be borne out in the end of Johns Gospel, the Lord appearing to Mary, she saying, Rabboni - my teacher - and then He saying to her, 

    my Father, and your Father, my God, and your God? 

    SMcCThat would be what the teaching is leading on to, in eternal conditions enjoyed by the flock in the light of Johns ministry. Then it says, I will make with them a covenant of peace, and will cause evil beasts to cease out of the land; and they shall dwell in safety - notice the recurrence of the word safety in this closing passage - they shall dwell in safety in the wilderness, and sleep in the woods. You will remember how in 2 Samuel the forest, the wood devoured more than the battle; but now here there is safety in the wilderness and they shall sleep in the woods. And I will make them and the places round about my hill - my hill would be the assembly - a blessing; and I will cause the shower to come down in its season; there shall be showers of blessing. All these things, as the fruit of all this leadership and administrative service, are to impress us with the wealth and abundance of what is in the divine mind. 

    PBIs this a little touch of John 10: 28 - 29? And I give them life eternal; and they shall never perish, and no one shall seize them out of my hand. My Father who has given them to me is greater than all, and no one can seize out of the hand of my Father. Is this a little touch of that, do you think? 

    SMcCIt is the conditions, the sphere of eternal life. That is what would be in mind in, I will make them and the places round about my hill a blessing, and I will cause the shower to come down in its season; there shall be showers of blessing. There is no stint in this matter. 

    GBI was wondering whether the thought of the enjoyment of eternal things could be linked with this matter of lying down, and in the fat pasture. David could speak of it, could he not? He makes me to lie down in green pastures. Is that going too far? 

    SMcCThe good fold and a fat pasture. And they shall feed upon the mountains of Israel. While for Israel it would be millennial, for us it is eternal conditions entered upon, and that is what Ephesians has in mind. We are brought, in the teaching in Ephesians, to the very fringe of eternity, in the enjoyment in the power of the Spirit of eternal conditions. 

    WJB-nWe would keep before us what is collective in this setting, verse 23 refers to the collective position especially. 

    SMcCThat is the whole point in the chapter; the whole teaching of the chapter relates to the collective position. 

    LPJDoes it link in that way with John 10: 4 that we had in the first reading? When he has put forth all his own - the word all - all his own, he goes before them. The Lord would have everyone in mind. 

    SMcCAnd notice the reference to security in these passages: They shall dwell in safety, at the end of verse 25; and then verse 27, And they shall be in safety in their land; and then again in verse 28, but they shall dwell in safety, and none shall make them afraid. We are to be reminded of these proper conditions in the assembly, where we are in the enjoyment and the power of the Spirit in eternal conditions, that if there is any place that is secure, it is in this realm. 

    PBSo the assembly here is likened to the tree of the field. The tree, not trees. But the tree of the field shall yield its fruit. Is that the fruitfulness of divine grace in the assembly? 

    SMcCAs we would look at it now, that is how it would stand. 

    JCDid you have in mind holding on to this promise? It speaks of deliverance from our enemies, out of the hand of all who hate us, and He goes on to speak about being saved out of the hand of our enemies, 

    that we should serve Him without fear, and in piety and righteousness all our days. 

    SMcCWell, that is it. We are reminded of that here. It says, And shall know that I am Jehovah when I have broken the bands of their yoke and delivered them out of the hand of those that kept them in servitude. Christianity involves liberty, and we know how God in the great work of recovery and revival in our time has brought His people out from under this kind of thing, broken the bands of their yoke and delivered them out of the hand of those that kept them in servitude. What a real matter it has been in these days of recovery, as God has moved to bring us to eternal conditions. 

    JDSo that this matter of safety is an important one. Is not the position set out in such an attractive way? I was thinking of what you were saying in the earlier readings in regard to what was seen in Moses, and Joseph, and David, substantially. I was thinking of the features, how attractive they are and would not that help us in our localities, that we are attractive? 

    SMcCWe should have a sense of security in this realm, the assembly being the great realm where God is known at the present time, and where we find our present home. 

    JDI was thinking, too, of the way the Lord answers the scribes and Pharisees because they murmured. He sets the thing out in a most attractive way, does He not? He says, What man of you, in reference to the sheep that went astray. 

    SMcCHe is appealing to them; He is appealing to their commonsense, as we heard the other day, as to the matter in regard to man, the sheep. 

    Now we should have a word to close with on this passage in the Revelation. As we know, the chapter deals dispensationally with a day yet to come, and a class that is yet to come into view, coming out in the great tribulation, but the principles apply to ourselves in this time and day. It says, One of the elders answered, saying to me, These who are clothed with white robes, who are they, and whence came they? And I said to him, My lord, thou knowest. And he said to me, These are they who came out of the great tribulation, and have washed their robes, and have made them white in the blood of the Lamb. Therefore are they before the throne of God, and serve him day and night in his temple. Now we are to notice that what leads into the eternal conditions that are suggested here in the closing verses, is this practical matter of washing our robes in the blood of the Lamb. 

    CEJOpen that up, please. 

    SMcCWell, washing has a great place in the book of the Revelation. We get those that wash their robes in chapter 22 to establish their right to go in by the gates into the city. That would be the water side, but it is not water here, it is blood. It is, These are they who have come out of the great tribulation, and have washed their robes, and made them white in the blood of the Lamb. As we have been taught, the water has to do with state and the blood has to do with guilt. The blood stands related to acts, to sins; the rudiments of the teaching of the gospel bring that before us. The blood in Romans 3 has to do with sins, acts. 

    PRPIt is, and have washed here, whereas it is wash in chapter 22. What would you say as to that? 

    SMcCIt is continuous in chapter 22, but it is historical here. It says, And have washed their robes, and have made them white in the blood of the Lamb. It is the judicial side; the severe side; what it cost Christ, the shedding of His blood, that guilty acts, acts of sin, acts of lawlessness, might be met. That is the side here in washing our robes in the blood of the Lamb. 

    HSDIn chapter 1, the Lord has done it, To him who loves us, and has washed us from our sins; but in this chapter, we have done it. Would you comment on that? 

    SMcCWell, it is more severe here. It is the gracious act of the Lord in chapter 1 in His service towards us, washing us from our sins; but here it is persons coming out of the pressure, out of the difficulties, the awfulness of what the tribulation suggests, coming out of it, washing their robes, and have made them white in the blood of the Lamb. It is the judicial side, the severe side; the water side is not the severe side; the blood side is. 

    WJBWhat is the difference between washing their robes in the blood of the Lamb, and washing their robes with water? 

    SMcCThe water has to do with our state, the actions that flow out of our state. 

    WJBSo that the whole past history has been atoned for; it has been covered through the efficacy of the blood of Christ, is that the thought? 

    SMcCThat is it. It is historical, not like Revelation 22, where the water side is mentioned where it is continuous; it is historical here, and have made them white in the blood of the Lamb. It is the great efficacious power linked with the blood of Christ as meeting every act of sin, every act of lawlessness, unrighteousness, giving complete clearance. 

    WJBSo that Paul in reviewing his past history says in 1 Timothy 1, Who before was an insolent overbearing man that would cover his course in regard to the persecution of the saints; but he also says, mercy was shown me; that is to say the mercy would involve that his robes were washed in the blood of the Lamb, would it? 

    SMcCWhat a sense Paul had of complete clearance of the guilty acts he had perpetrated in persecuting the saints. 

    FWAnd is administration to be in the light of redemptions work? 

    SMcCThat is what is in the mind in the blood of the Lamb. It is our side. It is not Gods side in the matter, it is our side, what we come into on the judicial side, having a sense of a complete clearance in regard to the matters that have affected us. 

    FWThey come out of the tribulation. Does it indicate that they come out of the tribulation having washed their robes in the blood of the Lamb - all is now clear? 

    SMcCThat is the point. So it says, Therefore are they before the throne of God. Now the throne of God is a great thought. It involves what is eternal. And this is to show us the line on which we are before the throne, in the sense of not a cloud above, and not a spot within, so that it leads right into eternal conditions in principle here. 

    FWSo the position becomes then unchallengeable; and Israels restoration in a day to come will be as unchallengeable as our position. Is that right? 

    SMcCYes. Not only as to their state, which the new birth will meet, and the sprinkling of the water in Ezekiel 36, but also the matter of their guilty acts in the slaying of their Messiah. It will be covered by the efficacy on the judicial side in connection with the blood of Christ. The blood of Christ meets every guilty act. 

    JDWould not this give us an increased appreciation of the One Who is spoken of as the Lamb - the blood of the Lamb? 

    SMcCThe Sufferer. The Lamb is the great Sufferer. 

    JDAnd would it not show too what God will secure as the result of that? It is a great crowd which no one could number. 

    SMcCTherefore are they before the throne of God, and serve him day and night in his temple. That is, there is absolute freedom with God, with divine Persons; not a cloud to mar the enjoyment, before the throne there. We know what the throne represents, we know what it stands for; and there is perfect liberty before it, serving day and night in His temple. And then it says, And he that sits upon the throne shall spread his tabernacle over them. They shall not hunger any more, neither shall they thirst any more, nor shall the sun at all fall on them, nor any burning heat; because the Lamb which is in the midst of the throne shall shepherd them, and shall lead them to fountains of waters of life, and God shall wipe away every tear from their eyes. It is the effectiveness of this administrative service that gives a complete clearance, so that we enter upon and enjoy eternal conditions with God Himself and with Christ. 

    WHFYe shall be to me for sons and daughters, saith the Lord Almighty. 2 Corinthians 6: 18. 

    SMcCWe have an allusion to God spreading His tabernacle over them. Of course, this goes far beyond 2 Corinthians 6, which is dealing with the wilderness side. This leads into eternal conditions. He ... shall spread his tabernacle over them. It is not a question of man spreading his tabernacle over them, but God. What an influence to be under, Gods influence in this regard, so that we are delivered from man, as it were. 

    OVPIs verse 16 the sufferings which the saints go through? They shall not hunger any more, neither shall they thirst any more, nor shall the sun at all fall on them, nor any burning heat; because the Lamb which is in the midst of the throne shall shepherd them. 

    SMcCIt refers to the conditions that they passed through, the sufferings and the trials, the tribulations; and it says, the Lamb which is in the midst of the throne shall shepherd them. Remarkable touch, the Lamb which is in the midst of the throne shall shepherd them, and shall lead them to fountains of waters of life. You feel that the Fulness is here, all the Persons of the Godhead in the matter, whether directly or indirectly. 

    FWAnd is that what you were saying earlier as to discipline, that even if it has to be carried out, the discipline has in view the eventual recovery; and here in connection with Israel, all that they passed through eventually drives them, as it were, to see that their whole hope is in Christ and His work. 

    SMcCThat is it. 
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    Seir is here judged. The reproach of famine taken away. 
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    Ezekiel 36

    The reference to this chapter in John 3, by the Lord, is a distinct proof that the promises here are not fulfilled. 

    This chapter renews them and plants them in their land  all Israel. 

  
    READING (JT 24)

    Ezekiel 36: 24 - 27; Ezekiel 37: 1 - 17

    JTThe Lord may help us to see how the work of God, as indicated in this prophet, corresponds with the writings of John. Here we see that work culminating in unity  Judah and Israel are brought together in life. Johns gospel corresponds very much with this prophet, indeed the reference, I suppose, in John 3 by the Lord is to this very passage (chapter 36), and there are many other corresponding features, particularly in signs, that we get throughout Ezekiel. As we all know, Johns gospel, and indeed the book of Revelation, are on the same principle  He sent and signified; so that Johns testimony is largely based on signs with, of course  a spiritual import. Ezekiel, as we know doubtless, signifies the strength of God, and it opens with the prophet among the captives, sharing with his brethren their afflictions, but he sees the heavens opened and an array of power in certain symbolical features, whereby the will of God is enforced, and maintained in this world. But the government of God can only subserve His purpose, and His purpose is that His people should live, and that they should live in unity, and that that unity should mark them: I will make them one nation in the land. 

    Then, as following this teaching (chapters 36 and 37), the prophet is brought in the visions of God into the land of Israel in chapter 40, and the man whose appearance was like that of brass with a flax-cord in his hand and a measuring reed, takes him to the gate by which Jehovah was to enter into His house, and the measurements all correspond  one reed. Thus we have in Johns ministry life developed, and then unity, so that conditions may exist for God to come in and be with His people. There is, therefore, not only a very strong analogy between Ezekiel and John, but an analogy that suggests our own time, that is, times in which many of the professed people of God are fast drifting into apostasy, so that life is the only thing that stands; mere outward forms will not suffice. 

    EJMcBThen do I understand that you look on Ezekiel as answering to the ancient people in his ministry, as John would answer to the assembly? 

    JTExactly, both having in view the end that God intends to reach, so that victory is certain. The name of the city shall be Jehovah Shammah  Jehovah is there; there is no doubt about that; it will most surely come to pass. And so John shows us the heavenly city coming down, so that the desired end is a certainty. How we are to correspond now with the work that leads up to that is the point. 

    JBWould you say that what you have been bringing before us from Ezekiel as to the union of the two sticks in the hand of the Lord corresponds with His prayer in John 17, That they all may be one? 

    JTJust so, and we see in the earlier part of the gospel (up to chapter 7) how life is developed, and in chapter 10 the principle of unity is worked out in the sheep, There shall be one flock, one shepherd. 

    DLHYou get the two things again in Psalm 133, How good and how pleasant it is for brethren to dwell together in unity; the psalm begins with that, and concludes with the thought of life for evermore. 

    JTWell, it seems to me that that is what is proceeding now. God is working, and He is working to bring about a living state of things amongst His people to the end that there might be unity. 

    EJMcBThen is your thought that the mere revival of form is not likely to effect anything, but we have to come back to things by way of vitality? 

    JTI think that is how the matter stands. We reach the structure, as Paul presents it, through Johns ministry. To endeavour to set up a pattern of the assembly apart from living conditions is sure to end in failure, but if the living conditions are brought about, then we have something that goes through. 

    AWSo the union of the two sticks cannot be accomplished without the sprinkling of the clean water first? 

    JTJust so, and then the breath entering into them, so that they live. 

    AWAn entirely new principle is introduced by the sprinkling of the clean water. 

    JTIn John 3 the work of God affects the whole man; chapter 36 contemplates that there should be a new heart and a new spirit. It does not say exactly a new soul, but there is a new heart and a new spirit; then He says, I will put my spirit within you. Now I think we have in John 3 the work of God as it begins, its initial stages, and it may be very aptly illustrated in Jacob who, according to Hosea, acted on divine instinct in taking his brother by the heel; that is, the work of God in its initial features in the believer leads to the instinctive displacement of the man after the flesh. It begins that way, and Jacob began that way, and he ends that way. He began with taking hold of Esau by the heel and he ended with putting Ephraim before Manasseh; so there was perfect correspondence between the beginning of his spiritual life and the end of it. In between there was much discipline; but the great weakness amongst the people of God is largely due to the want of that instinct, the instinct that sets the natural man aside to make room for the spiritual. 

    QuesIs that what you mean by taking Esau by the heel? 

    JTYes, the supplanter. There is no babe in Scripture (except the Lord, of course) to compare with Jacob in that respect; even before his birth he is actuated by divine instinct (Genesis 25: 22, 23), and as he is born he takes his brother by the heel. Then the prophet Hosea goes on to say that he wrestled with the angel and in his strength he had power with God; all that is from the side of the work of God in the man. God setting Esau aside is another matter. The work of God in me corresponds with the sovereignty of God, it is sure to, and I believe in that way we know just where we are by an introspective examination. 

    EJMcBI am sure that is true  that the actual work of God in any believer, the instincts and features of it, are according to God in all His operations. 

    AWSo at the very beginning of that work in the soul, the sense is present that there is an order of man that will not do for God; it may not be entered into, but it is present at the very beginning. 

    JTYes, many believers could not give you an intelligent account of that, but in observing them, one can see it. 

    EJMcBEven young believers have the instinct of it in themselves; there is a certain measure of dislike to what panders to the flesh, and what would support the Spirit appeals to them. 

    JTWe see in the after history how accurate Jacobs instinct was; he knew nothing about the prophecies obviously, or that it had been foretold that the elder should serve the younger and that he should replace Esau, but his later history shows the accuracy of his instinct. All along the line Esaus conduct proves that Jacob is right. Hosea says nothing about the buying of the birthright, the purchase of the inheritance, nor about his deception, but it does speak of his wrestling with God, following upon his taking his brother by the heel. 

    GWWWe have been accustomed rather to look on that action of Jacob with considerable disfavour. You think it was a right instinct? 

    JTI think Hosea shows that. It is quoted to show that Israel then were contrary to that; Hosea 12: 3 - 5. What is said of Jacob is set over against the conduct of the people at that particular time. 

    GWWYou mean that there had been the re-admission among them of certain principles that were not in line with Jacobs action? These principles had been re-asserting themselves, and hence were destructive of unity. 

    JTYes. Here he says, Then will I sprinkle clean water upon you, and ye shall be clean: from all your filthiness, and from all your idols, will I cleanse you. A new heart also will I give you, and a new spirit will I put within you: and I will take away the stony heart out of your flesh, and I will give you an heart of flesh. And I will put my spirit within you, and cause you to walk in my statutes, and ye shall keep my judgments and do them. We see, I think, in this passage how the work of God bears on our natural associations. 

    EJMcBIt would be in that way that John would use the expression, Little children, keep yourselves from idols, 1 John 5: 21. 

    JTQuite. It is not here simply that one goes by precept. This passage deals with us inwardly  a new heart and a new spirit given, connected with purification, for the truth is that the new birth is purifying as well as life-giving. 

    QuesWhy do you think it is sprinkling? 

    JTI suppose it is just the reference to the work of God in its cleansing feature. 

    QuesIs the thought purifying their hearts by faith? 

    JTYes, the new birth is according to that. 

    QuesWhat is the force of Jacob taking hold of the heel? 

    JTIt means supplanting Esau, and inasmuch as it was the act of a babe, it was instinctive. It was not an act prompted by any acquired intelligence; it was instinctive, which is an important thing to take account of in the work of God. The instincts that mark the believer at the beginning develop and enter into his intelligence in all his spiritual growth, but they are the fundamental principles that mark the work of God from the outset. 

    EJMcBHave you in mind that in coming into life in the history of our own souls spiritually with God, we become more accustomed to take account of these instincts in the people of God than in mere outward actions? 

    JTI think it is very important in dealing with the people of God to accustom oneself to discern instincts. 

    QuesAre these instincts the new heart and the new spirit? 

    JTThe new heart and the new spirit would be the seat of these instincts. It is more important that we should discern these instincts at the outset in souls than to look for mere intelligence in the things of God. 

    EJMcBIs that why in John many of the mere formalities are rebuked by the Lord, because there were no divine instincts behind them? 

    JTYes, many of them believed because of the miracles, but those were not divine instincts. There is no credit to be attached to believing in a Man who can feed a multitude, or who can raise a dead man, or turn water into wine. The Lord did not attach any importance to that; what He looked for was the instincts that mark the work of God in mens souls. 

    QuesIs that what He took account of in regard of Nicodemus? 

    JTExactly. But there was a man from among the Pharisees, his name Nicodemus. He came to Jesus by night; he had certain right instincts, for he recognised Jesus as a teacher come from God. 

    QuesThat is what He can commit Himself to; is that what you mean? At the end of the previous chapter it says, Jesus did not commit himself unto them ... for he knew what was in man. 

    JTYes. I may be occupied with what you say, but God is looking at your heart. Jesus knew what was in man and He knew all men, so He did not commit Himself to them, but there was a man who came to Jesus by night and said to Him, We know that thou art a teacher come from God. That is the sort of thing to look for in dealing with souls; there is a certain instinct that recognises what is of God. If they come into a meeting where the Spirit of God is active, they are affected. If any one desire to practise his will, he shall know concerning the doctrine, whether it is of God, or that I speak from myself, John 7: 17. 

    NLIs it on the principle that that which is born of the flesh is flesh; and that which is born of the Spirit is spirit? 

    JTThat is the principle exactly. Do you not find that helpful in dealing with souls? If a young Christian wishes to break bread, for instance, what you look for is the instinct. 

    RemThat calls for consideration with us. 

    JTIt does. But instinct is the feature to go by. You can easily impart knowledge; that is a comparatively simple matter, but to give souls divine instincts you cannot; that is the work of God, and when given they are there for ever. A soul may forget many things that you say, but he will never lose the instincts. Therefore, our concern in dealing with a soul is not to find out how much he knows, but to find out if there are instincts there as the result of divine operations. You may ask questions, and he may answer them perfectly, but that does not prove there are instincts there. 

    DLHI remember J.N.D. used to say that the Lord did not always answer peoples questions, but He always answered them, meaning that He knew the state of the people who were asking questions and dealt with that, so that if there were a divine instinct He responded to it. 

    JTSo that Nicodemus, although he has the instincts, was evidently governed by Pharisaical thoughts, and there are many Christians like that. They have the instincts, but they are under a tremendous disadvantage because of bad teaching and wrong associations; hence the great labour to be expended that such might be extricated from these hindering influences. The Lord says, Ye must be born again; that is the first thing. He immediately brought into evidence the work of God in a man, and that was the point for the moment. 

    QuesWhat is the difference between the instinct you are speaking of and the unction in Johns babes? 

    JTThere it is the Spirit given to us as a power of intelligence  of understanding. 

    QuesIs the extrication you are speaking of seen in detail in John 9? 

    JTWell, there you see how the work of God proceeds, not only in its initial stages, but in leading a man on until he is outside all religious associations. The work of God is true to itself. In every instance that man is true; he is able to give an account of himself. John 9 is a great advance on John 3, it is the works of God in chapter 9. There is variety in the features of the work. 

    EJMcBIn the case of Nicodemus, he was extricated first of all by the injustice of the council, and lastly by the effect of the death of Christ upon him. 

    QuesWould you receive a person who wants to break bread if his instincts are right, or would you wait till he has the Spirit? 

    JTHe cannot be in the assembly without the Spirit; and not only that, but he has also to be adjusted in regard of the truth. The truth has to be brought to bear, but the first thing is the work of God  that is the basis. 

    QuesWas it the work of God in Nicodemus that made him come to Jesus? 

    JTYes. He came and said, We know that thou art a teacher come from God. He was a teacher in Israel, but there was a Man there who superseded him in his own mind. He evidently recognised One who eclipsed him, though he himself was no ordinary man. 

    GWWThere was an immense deal went on in the soul of Jacob between the time when instinctively he got hold of his brother by the heel, and the moment when he wittingly crossed his hands; then his education was completed, I suppose. 

    JTHis history shows the extent of the work of God in a believer  from the outset to the end. 

    GWWTherefore you would look for something done wittingly, not merely instinctively. 

    JTYou have got one now who is intelligent; I know it, my son, I know it, Jacob said. 

    GWWSo there is a vast difference between instinct and intelligence; but you will not get much intelligence without instinct. 

    JTYou will not get any according to God. 

    EJMcBTaking account of saints in any locality, you would look on them as intelligent people, although there might be amongst them those who were very unintelligent? 

    JTYes, you could hardly recognise them as on the ground of the assembly unless they were intelligent; the very idea of the assembly involves intelligence. 

    Paul writes to the Corinthians, I speak as to intelligent persons: do ye judge what I say. These are very elementary remarks, but they are extremely important now, because there is so much darkness, and men may hold the very worst things and yet have these instincts underneath. You cannot throw them overboard at once; you want to be sure they have not got the instincts before you reject them. 

    FWJYou were making a distinction between Simon and Cephas the other day. 

    JTYes; Luke says that the Lord is risen indeed, and hath appeared to Simon, whereas Paul says that He appeared unto Cephas. Now it is quite obvious that in Luke the thought is to show the exercise of grace on the Lords part to restore an erring one, for He had just gone to Emmaus to bring back two erring ones, and Peter had also been met by Him; so it was all a question of grace for recovery. But in appearing to Cephas He had the assembly in view; the word Cephas signifies material for the assembly. Peter was an erring disciple  he had failed  but nevertheless he was underneath a true lover of Christ. 

    EJMcBIt would be evidence of the difference between Jacob and Esau. 

    JTThe thing is to distinguish the work of God from what may belong to the responsible life through bad teaching, etc., for the darkness there is around is beyond description  it is appalling. 

    EJMcBThen do I understand that in proposing these two chapters you wish to bring before us the importance of there being with us the conscious sense that there is a work of God, and if this is in its proper setting, it will bring about unity. 

    JTAnd to help us to deal with souls on abstract lines  to identify them with the work of God, for all else is refuse, and how to dispose of that refuse is what brings out the skill. 

    QuesWhat is the connection between the work of God by the Spirit in the soul and the water that came from the side of the Lord? 

    JTI think the water the Lord referred to in John 3 is the water that came from His own side Except a man be born of water and of the Spirit; there can be no cleansing apart from that. 

    AWIn that respect, would it be worthy of note that the vessels in John 2 are stone vessels to hold the water? 

    JTYes. They were there; it was creditable that they were there. What you get in the beginning of John 2 is a set of conditions in which you may look for results. At the end of that chapter you have a set of conditions in which you may look for no results for God. In the first part of the chapter you have a wedding and Jesus and His disciples were invited; now that shows that it was not a mere matter of patronage. Simon the Pharisee invited the Lord but no one else. If I invite you and your wife and children, I am interested in you; I am not merely patronising you. But here all were invited, and the mother of Jesus was there too. It does not say she was invited, she was probably intimate with the family. So the circumstances are all favourable for a work of God; and alongside of that, you have the six waterpots of stone, after the manner of the purifying of the Jews, that is to say, there were conditions that the Lord could operate in successfully, and He did. You may look for these conditions; one of them is that there is a certain sympathy and favour towards the Lord. 

    AWIs there any connection between the reference in chapter 1 to Cephas, a stone, and the stone vessels? 

    JTThe material of the vessels indicates durability  they were there. In the second part of the chapter you have the Jew. The Lord is at Jerusalem and the Jews passover was at hand, which is a very different matter from a marriage in Cana of Galilee where He is invited and His disciples, and where His mother is. So in Jerusalem He cleanses the temple; what effect is that going to have? If you introduce the principles of the house of God, and insist on them, what response are you going to get? You soon find out. Go out into the religious circles today and introduce the principles of the house of God; you will get a cold reception. The Lord brought the scourge in and cast them all out, but there was not an atom of sympathy. They say, What sign shewest thou to us, that thou doest these things? He says, Destroy this temple (not that temple), and in three days I will raise it up, and not a word more. They are left to themselves to determine what He means, and there is not the slightest evidence that anybody understood it, not even His disciples. It says, When therefore he was raised from among the dead his disciples ... believed ... the word which Jesus had spoken, but not then. Then it goes on to say, Many believed on his name, beholding his signs which he wrought. But Jesus himself did not trust himself to them. That is a set of conditions you may labour in and there is no result, but where you find the Lord is respected and His people are respected, and there is the evidence of some sort of cleansing, there you may hope for results. So it says, This beginning of signs did Jesus in Cana of Galilee, and manifested his glory; and his disciples believed on him. There were definite results there. In Scripture, water in this respect is for moral cleansing, so in Johns epistle the water comes before the blood. In Johns gospel the blood comes first, as meeting the claims of God. 

    RemThe reference in Ezekiel is to water. 

    JTThat is what corresponds to John 3. 

    EJMcBI like your reference to the first part of John 2  the value of taking account of the elements which are present, for evidently there was a desire for purity there. The Lord operated in those conditions; whereas in the last part of the chapter the Lord speaks, but gives no explanation of what was in His mind. 

    JTNo. He leaves the matter. 

    QuesWould you say that in the opening of chapter 2 there are instincts with the Lords mother, but they were on natural lines? 

    JTBut she soon came into line. The Lord said, Woman, what have I to do with thee? but she was equal to the moment, therefore she said immediately to the servants, Whatsoever he saith unto you, do it. There was subjection. You will always find that if God is working there is immediate subjection to the word of God. So later, after He manifested forth His glory, He went to Capernaum and abode with His mother and His brethren and His disciples, but as regards Jerusalem He simply says, Destroy this temple; there is no explanation whatever on His part as to what He meant. What would be the use of explaining to people such as these Jews were? You cannot make anything of them. 

    EJMcBThen what was your thought in regard to the opening part of this chapter in Ezekiel in regard to prophesying to the bones? 

    JTThe point is, I think, that you have to bring in the mind of God. The two things go together: the work of God, and the mind of God being made known. 

    EJMcBWill you say a little as to prophesying to the wind? 

    JTThere I suppose it is the Spirit. You get the mind of God as to the bones. I would say, if it be applied to ourselves, that we bring in the mind of God in regard to the assembly and all that relates to the saints, and that is prophecy, and God works in relation to that. 

    EJMcBDo you look at the work of God in a moral way then, as setting a person on their feet? 

    JTQuite. Then there must be the mind of God brought in; there must be intelligence; so that in John 3, after the Lord speaks of the new birth and cleansing. He says, Even so must the Son of man be lifted up, and moreover, the Son of man was in heaven, and He could speak with authority. We speak that we do know, and testify that we have seen, the Lord said. 

    QuesWould you say a word as to the thought of the Son of man in Ezekiel? 

    JTThe term is found more frequently in Ezekiel than in all the rest of Scripture combined, and that must mean something. Now in John you have it in chapter 1; after the truth of the Lords Person is outlined. He says to Nathanael, Thou shalt see greater things than these ... . Hereafter ye shall see heaven open, and the angels of God ascending and descending upon the Son of man. That was something for an Israelite to think over, and it was an Israelite to whom it was said. A godly Israelite would sit down and ponder the thought, and refer to the scriptures which speak of the Son of man. He would refer to Ezekiel, he would refer to Daniel, and, as a spiritual man, he would begin to see that God was going to operate on wider lines than those He had hitherto been operating on. And Israel has to learn that now, before they come into their portion. 

    QuesIs it not, too, the only title the Lord gives Himself? 

    JTYes, just so. An Israelite indeed has to accept that the thoughts of God about the race take precedence now of His thoughts about Israel; that is a very serious matter. One of the signs to Ezekiel is that he is to lose his wife, the delight of his eyes, 

    and he is not to mourn. That is a sign, meaning that the Lord was going to suffer the loss of Israel; He was going to take things up on wider lines; and that is what He is doing now. Nathanael says, Thou art the Son of God; thou art the King of Israel. The Lord says, Thou shalt see greater things  that is, the Son of man, so in chapter 3 we have the Son of man which is in heaven. 

    QuesDoes that come out in chapter 17, The men which thou gavest me? 

    JTYes; the men. 

    GWWAnd was not that the stumbling-stone on which they stumbled, the fact that He was now moving as Son of man? 

    JTThey would not have that; it was a definite stumbling-stone to them. Stephen sees Jesus in heaven and testified, Behold, I see the heavens opened, and the Son of man, and Jesus announces Himself to Paul. These are the lines on which the testimony moved. Take Saul himself, an Israelite indeed, he had to learn that it was a question not of the promises to Israel first now, but the thoughts of God about the race of men. 

    GWWSo Stephen when he bore his witness says, I see ... the Son of man standing on the right hand of God; that finished it, they rushed on him. 

    JTDoes not that open up the position immensely? 

    GWWIt does. 

    AWSo the whole race comes into view after Acts 7 in chapters 8, 9, and 10. 

    JTYes, you have the African, the Asiatic, and the European all coming in, one after the other, so that there is the further confirmation of the truth that There is one God and one mediator between God and men, the man Christ Jesus. And the Jew  the Israelite indeed  has to learn that. 

    QuesHave you got the climax of the thought of the Son of man in John 13, Now is the Son of man glorified, and God is glorified in him? 

    JTQuite; that is the climax; the Lord said that when Judas went out. It is wonderful how the idea of the Son of man is woven into John. 

    QuesWhat is the idea of the apparent reference to Genesis 25 in John 1, the angels ascending and descending? 

    JTThat means, it was not on Jacob, but on the Son of man. Jacob would bring in the promises, but now God is acting through all this dispensation on a wider basis, but He has not lost sight of Israel. Israel is ever in view, so at the last the land is carefully divided amongst them all, and the tabernacle of God is there. 

    QuesIs the term Son of man used in the gospels by any one else but the Lord Himself? 

    JTNo, not as far as I remember; He uses it Himself. 

    QuesIs there a principle in Ezekiel 37 that no visible person puts the bones together  they come together? 

    JTI think it is the work of God. The prophesying brings the mind of God to bear on everything. These things do not run together in Christendom; there are numbers in whom you find divine instincts, but who find themselves in unholy associations. The thing is to identify the person with the work of God in the soul, and endeavour to remove the refuse. 

    EJMcBIt brings in the great value of prophecy. 

    JTYes. Prophecy is not a mere recitation of doctrine  it is the mind of God brought in. 

    EJMcBAnd the driest bones respond to it. 

    JTYes. 

    QuesDoes the proving of the spirits (1 John 4) require maturity? 

    JTQuite. Those that respect the apostles doctrine are of God. I think the spirits that we have to try are the teachings of men, and the world is full of these teachings now, but they are not of God. 

    DLHIn 1 Corinthians 12 Paul says, Covet earnestly the best gifts, and in chapter 14, but rather that ye may prophesy. 

    JTAnd just for the same reason we have here; prophesying brings in the mind of God. If a simple person comes in and there is one prophesying, he will fall down and say, God is in you of a truth. Every brother who ministers should aim at there being some authority with what he says, not a mere recitation of doctrine, but the oracles of God; for, as I understand gift, it involves a commission, and that, as we know from military matters, involves the authority of the king. Therefore, a mans uniform represents something, so the ministry of any brother ought to have certain authority with it  the mind of God should be there. 

    QuesWould that discover the instincts? 

    JTI think the saints would recognise them. If there are the instincts, they will recognise the voice of God. 

    GWWBy the prophetic word the instincts are fed, fostered, and increased until the subject of the work of God is able to act wittingly, and that results in the people of God being found in unity; they know the principles that are of God and those that are contrary to God. 

    JTSo you have the result of this in chapter 37  the two sticks become one  the stick of Joseph and the stick of Judah. 

    GWWIt is very beautiful, and all this ought to go on now; we should have before us the great end that is in view  unity. 

    JTSo when you come to the house itself everything corresponds; there is no discrepancy. 

    RemPeter says, If any man speak, let him speak as the oracles of God. 

    JTYes, it is not merely going over things that you know, as I was saying, but a word that comes from God. It has not the weight Scripture has, otherwise we would not be called upon to judge it, but nevertheless there is a voice of God in it. 

    RemSamuel was a child who was prayed for. He very early displayed right instincts, and the result of it was that the Lord was with him and let none of his words fall to the ground. 

    QuesShould we not be concerned to take account of the work of God and associate ourselves with that? 

    JTYes, you find a principle that He that doeth truth cometh to the light, that his deeds may be made manifest, that they are wrought in God, John 3: 21. So right through John the principle of the work of God underlies everything. 

    QuesWould you say that in the sheep in chapter 10 the knowing and following the Lord is the result of divine instinct? 

    JTYes. 

    QuesWould there be a principle of discernment in a prophet as to whether there were instincts in the company or person he was speaking to? 

    JTQuite. Here the work of God proceeds, so that the bones begin to take on life. Sinews, and flesh, and skin are brought in, and then the breath comes into them and they stand on their feet, an exceeding great army; all that is connected with the work of God. 

    DLHIs not the thought of life connected very much with power in Scripture, and not entirely connected with instinct, important as that is? 

    JTQuite. The Spirit is life. That comes out in Jacob; in his strength he wrestled with God; evidently there was a great increase on what he was as a babe. He wrestled with God, and, it says, he prevailed. 

    EJMcBSo here you have after the bones were clothed with sinews, flesh and skin, the prophecy that brings in the four winds  the Spirit connected with what is universal. A man who has the Spirit is connected with the whole work of God in the earth; they lived, and stood up upon their feet. 

    JTQuite so; Joseph sees his sheaf standing up; there was power  life was there. It says here He puts a new heart and spirit in them; but then He goes on to say, I will put my spirit within you  that is what I understand to be the power. The new heart and spirit would be the seat of the instincts we were speaking of; His Spirit coming in involves power and intelligence. That would result in the believer doing things wittingly. 

    QuesWould you say a word as to the river Chebar; Ezekiel 1: 1? 

    JTWell, it seems to be morally right that the prophet should be there, far away from Jerusalem. He is identified with the captivity, with the sorrows of Gods people, like the Lord Himself  In all their affliction he was afflicted, Isaiah 63: 9. So the Lord is not working in Jerusalem now, but far away from it. I have no doubt it corresponds with our time. God is working far away from places where we might expect Him to work; the heavens are universal in their bearing. In the Acts, where Christianity is brought in, we see how heaven comes into view  a light from heaven  a sheet from heaven. 

  
    READINGS ON EZEKIEL (8) (JT 24)

    Ezekiel 36: 24 - 38; Ezekiel 37:1-14; Ezekiel 37:26-28

    AATAre these the two chapters that you associate with the work of God in quickening Israel? 

    JTYes, the work of God is alluded to in John 3 by our Lord when speaking to Nicodemus; then chapter 37 would correspond with John 5, where the Lord says, For even as the Father raises the dead and quickens them, thus the Son quickens whom he will (verse 21). 

    AFMWould, I will put my spirit in you, correspond with the gift of the Spirit in John 4? 

    JTWell, I think that is how it stands; the work of God in chapter 3 in connection with new birth; then the gift of the Spirit in chapter 4, and the question of life involved in chapter 5. 

    AFMAnd chapter 10 of John would answer to the one flock and one shepherd of verse 24. 

    ANWGoing back to chapter 36, would the idea of new birth be more fully shown in the new heart? 

    JTWell, I think that is what is alluded to. He says, I will sprinkle clean water upon you, and ye shall be clean: from all your uncleannesses and from all your idols will I cleanse you. And I will given you a new heart, and I will put a new spirit within you (verses 25 - 27). You have here a new spirit and my Spirit. 

    FLI suppose continuing the thought to the end of chapter 37, there is a covenant of peace made, suggesting Jesus in the midst, saying, Peace be to you, as corresponding with John 20. 

    JTThat is very nice; He comes into their midst and says, Peace be to you. We have a passage parallel with this in chapter 34, and then chapter 35 treats of Edom. The reference to Edom in chapter 35, I suppose, has some bearing on the work of God at the present time. We have been seeing the connection between these chapters and the current work of God. The reference to Edom shows that he had perpetual hatred against Israel. If we take account of those in the position of shepherds in chapter 34, it covers a very large number in christendom, with whom, in one way or another most of us have had to do. We may also see that there is that which corresponds with Edom in those who are in the place of brethren. Edom had that place in relation to Israel but there was perpetual hatred on his part. Undoubtedly what corresponds with that, at the present time, is that there are those who have the place of brethren, and yet instead of love, there is hatred. 

    JEHWhy is it mount Seir here instead of Edom? 

    JTThat was Esaus mount, was it not? I suppose signifying what they would rest in. 

    FLI suppose that Edom represents that unspeakable and irreconcilable element in religious flesh, which destroys everything that has to do with the purposes of God, whilst still holding the name of Christianity. It would have a broad aspect in that way. Those that name the name of Christ in the Christian world nominally take the place of brethren, but never can be reconciled, so that among all the kingdoms named in the prophetic word, Edom is the only one which is not recovered. 

    JTThe Spirit of God emphasises the sovereignty of the judgment of the different nations, and particularly those judgments executed by Israel itself. 

    ANWDid you intend to be more specific in respect of Edom? 

    JTIt has a general bearing on all Christians, 

    but there is that which corresponds more specifically in those who take the place of brethren. 

    AFMDid not the judgment fall upon them on account of their violence against Israel in the time of their calamity; and have we not seen similar features of violence in our own time? 

    FLEdom is marked throughout Scripture as utterly implacable. Herod was of Edom, and in a way would seem to represent that element of the religious world which positively refuses the power of life. So that Edom sets out to destroy the people of God. 

    QuesDo you think we might take into account an element in christendom, which although apparently spiritual, brings in death, as Unitarianism and Christian Science? 

    JTYes. Herod is a striking representative of Edom, as showing hostility to those that are related according to nature, but who are walking according to the purposes of God. 

    DMRWould you say that verse 5 of chapter 35 indicates that God is justified in His sovereign movements in relation to Jacob and Esau: I loved Jacob, and I hated Esau, Malachi 1: 2? 

    JTIt is remarkable how the Spirit of God pursues this thought; that although Edom was in the position of a brother from the very outset of Gods movements towards His people, yet he was opposed. And so in the last book of the Old Testament we find God stating clearly that He hated Esau, and in the first book of the New Testament we have Edom again, in Herod, in bitter hostility to Christ. God is again moving for the accomplishment of His purposes, but Edom was there to oppose Him. 

    AFMThat would be true in regard of the assembly: another Herod sought its hurt; laid his hands on some, and slew James (Acts 12). He was dealt with very summarily in judgment. 

    JTIt is very striking how this line runs through, and how it may be found in those who have the position of brethren today. The Lord did not even answer Herod (Luke 23); a most significant condemnation of that line. 

    AFMThat is rather striking, as suggesting a sort of introduction to chapter 36, where you get recovery brought in; recovery answering to what has taken place in our own day, as gathered out from the nations, and brought to appreciate the work of God and the gift of the Spirit. 

    JTSo that the true idea of family and of brethren, is dependent on the work of God. John says that, As many as received him (which stand over against the line of Edom), to them gave he the right to be children of God, ... who have been born, not of blood nor of fleshs will nor of mans will, but of God, John 1: 12, 13. The true family depends on the work of God, beginning with new birth, not on any act of man. 

    JSIn John 9 we have the blind man brought in by the work of God. 

    JTSo that it is not those who have the position in a hereditary way, for there can be no doubt that Esau was Jacobs brother; that is what Malachi says definitely, Was not Esau Jacobs brother? (Malachi 1: 2). There can be no question as to the historical position, but what has to be observed is the spirit of animosity shown. 

    FLIt is doubly interesting to see that, because when Jacob returns from Padan Aram, Esau is perfectly willing to take him up on natural lines, ignoring everything of the purposes of God; but when Jacob moves on spiritual lines, we see Esau on the line of hatred. 

    JTYes, indeed, so that finally he went off to Seir (Genesis 36); whereas Jacob prior to this, had caused the maidservants and their children, Leah and her children, to pass before him. Then Josephs turn came, but he is placed before Rachel, for Joseph is a type of Christ, you know. Joseph, being thus distinguished, Esau had a good opportunity of seeing in this child a type of Christ. Jacob knew him thus, for he moved spiritually from Syria when Joseph was born. Thus Esau had a wonderful opportunity of seeing Christ typically, as Jacob had seen Him, in Joseph. 

    AFMVery interesting. The wise men embraced their opportunity of seeing the little Child, whereas Herod sought His life. The same hostile spirit is seen when Israel wanted to pass through the extremity of Edom; they said they would go by the highway; they not only were refused, but Edom came out against them. 

    JTWell, I think all these scriptures bear on one point, that is, the danger of having a hereditary position as brethren without the brotherly spirit, because if the work of God does not underlie it, you will have hostility to what is of God, and the most bitter hatred. 

    BTFWould you say that there is no work of God in the souls of people represented by Edom? 

    JTThey typify the class that have that hereditary place of brethren that God will put an end to. They have every favour shown to them, and yet we find perpetual hatred. 

    DMRIn speaking of the lack of the brotherly spirit; how would it apply to us? 

    JTWell, I think, by disregarding the covenant, and the fellowship into which we are brought, so that we are delivered into the hands of Edom, the implacable enemy of the people of God, although nominally brethren. 

    AATDo you mean to say that there are brethren today that answer to Edom? 

    JTWell, we have to see how it bears upon us. 

    FLI think we need to enlarge our apprehension of the use of the word brethren to really cover all who take the name of Christ, and assume the position of brethren; I do not know where to draw the line. You have to regard those, who in the religious world, take the name of Christ, and if they are opposed to the purpose of God, you will find the deadliest enmity amongst them. 

    JTIt is not a question of individuals, it is more the spirit that animates certain classes. One has noticed it in the taking up of a specific position, a position that cannot be denied historically, and yet this hatred is manifest; this readiness to attack those who seek to go on in the light of Gods purpose. I think that it has a particular bearing in that connection, because it throws into greater relief the necessity for chapters 36 and 37, where we have the work of God on the line of Israel, which line supports the spirit of brethren. When the work of God has not freedom, it has lost its power. 

    AFMThe first epistle of John says, He who does not love his brother abideth in death, chapter 3: 14. The judgment upon Edom was death; whereas in loving the brethren we know we live. 

    RemConfirming what you are saying: there was trouble between these brothers even before they were born! 

    JTYes. Jacob is seen as a model in Hosea, in that he took his brother by the heel, and wrestled with God, so that evidence of the work of God was seen in Jacob from birth. 

    AATFrom a hereditary standpoint Esau would have come first? 

    JTQuite. 

    ANWI was thinking of brethren who are not connected with us in the testimony. What about them? 

    JTWell, one comes in contact with the question constantly. Edom had a remarkably strong position which influenced his territory; it was mountainous, and therefore peculiarly calculated for defence on natural lines. 

    FLAs a basis for offence, the application in chapter 36 is to the mountains of Israel, and the contrast is rather beautiful. 

    JTIt is very beautiful in that connection. The enemy said, The ancient high places are become ours in possession; these high places had become the possession of Edom. They undoubtedly allude to spiritual high places. 

    FLThe high places of Israel are to be characterised by fruitfulness, they were places of spiritual prominence; productive of that which is beautiful to God and blessing to the people, a contrast to mount Seir which will be a desolation. 

    JTIn chapter 36: 7 - 12, there is a beautiful allusion, I think, to the purpose of God for His people in these ancient high places. What God had indicated for His people was now coming into their possession, and would issue in fruitfulness. 

    AFMWill you show how that would work out at the present time? 

    JTWell, I think the high places for us, would be Colossians and Ephesians. 

    ABPIs there not a suggestion of this fruitfulness in Genesis 32; when Jacob went over Peniel the sun rose upon him? 

    JTHe had already received the secret of this, typically the Spirit, and was weakened in the flesh; which Esau never was. It is by the Spirit we come into all these things. 

    AFMHe was now morally suited for the house of God, as having the dignity of a prince. 

    FLWhere do you bring in chapter 36, as applying to us? 

    JTChapter 36 is the work of God in us in the way of moral cleansing. The first thing that is mentioned after they are gathered out of the nations is, I will sprinkle clean water upon you; for if we are to be maintained in the holy circle of brethren according to God, this element must be prominent. The hereditary thought does not make much of that; one may have a fellowship without it; but with God the idea of cleansing comes first. 

    FLDo you apply this to those who have backslidden, or to the initial work of God in souls? 

    JTIn making the application now, it refers to the way the work of God shows itself in the presence of all this profession. God asserts Himself in His own work, and the principal feature at the outset is cleansing. 

    JEHIs it the new heart? 

    JTYes, that goes with it; Except any one be born of water and of Spirit, he cannot enter into the kingdom of God. That which is born of the flesh is flesh; and that which is born of the Spirit is spirit, John 3: 5, 6. The Lord alludes to this when Nicodemus (who should have known these things) came to Him. 

    AFMWater has a great place throughout Johns gospel: John baptised with water, in chapter 1, and blood and water came from the Lords side, in chapter 19. 

    JTIt all bears upon this subject of cleansing. When the Lord answers Nicodemus, He puts the water first. And so we have water, and then a new heart and a new spirit; the emphasis would be on new, and then He says, I will put my Spirit within you, which is an additional thing, but first it is a new heart and a new spirit. Which means the old is discarded. 

    JSDiscarding the old makes room for the Spirit. 

    FLBorn of water and of Spirit would be according to verse 26, and then verse 27 is the Spirit of God personally, I will put my Spirit within you, which goes on to John 4. 

    JTThat is right, the laws requirements are fulfilled in those who walk after the Spirit. 

    AFMWould the new spirit answer to the Lords word, that which is born of the Spirit is spirit? 

    JTI think that is what the new spirit would mean. It is distinct from Gods Spirit. 

    DMRWould the lack of this cleansing be applicable to clericalism, as disallowing the Spirit, in Christendom? 

    JTQuite. The need of cleansing is apparent if God is to bring out a family; there must be at the very outset of the work of God, the principle of cleansing. 

    JSBecause of what we are? 

    JTQuite. It is a remarkable expression, born of water. 

    AATThe work is done by God. 

    CAMWould you say that cleansing in baptism is more positional, and born of water has more to do with nature? 

    JTBorn of water is the principle of cleansing that goes with the work of the Spirit, the principle of purity. 

    FLIn regard to baptism, it is largely positional. 

    JTNo doubt baptism is a figure of it. 

    QuesWould you say that the new spirit would suggest the Spirit of Christ in overcoming a lawless spirit? 

    JTQuite, so that there is in you what we might call divine instinct, for which Jacob was remarkable. At the very outset, be took his brother by the heel. 

    DMRWhat would Jacob holding his brother by the heel typify? 

    JTIt marks the believer, or one born anew, from the very outset; he took hold, it is the instinct of a babe. 

    JSWould you say that it was an evidence of the initial work of God? 

    JTWell, I thought that. The Holy Spirit speaks of his wrestling, prevailing and weeping in Hosea. And then God found him at Bethel, so that these exercises led up to the house. 

    CAMWhen God tells him to arise and go to Bethel, he sees the necessity of being cleansed by telling his household to put away the strange gods among them. 

    JTHe knew what was befitting to God in His house. 

    FLThat is what we are getting here in Ezekiel, cleansing from idolatry, and moral preparation for the sanctuary. Then the process of reviving the nation has to be gone over on totally new and divine lines. 

    JTSo that new birth and cleansing are to enable us to emerge from the pollution of the flesh into which we are born naturally, and with which we are surrounded. Chapter 36 shows that feature of the work of God which enables us to move out of that; but chapter 37 brings us into the scene of Gods activities where life is. There is no question of cleansing in that chapter, but of dry bones, and flesh coming upon them, and breath coming into them, etc. It is all to bring in a state of things according to God. At the end of chapter 37 we are brought into a world of life, unity and of peace, where God is in His sanctuary. 

    JSThat is by the power of God. 

    JTJohn 5 is very much in keeping with Ezekiel 37, because there you see divine Persons operating from Their own side: My Father worketh hitherto and I work (verse 17); and as the Father raises the dead and quickens them, thus the Son quickens whom he will (verse 20). He that hears my word, and believes him that has sent me, has life eternal, and does not come into judgment, but is passed out of death into life (verse 24). Then He goes on to say that there are those that should hear the voice of the Son of God, and they that have heard shall live (verse 25). John 5 is the power of God applied so as to bring in a world of life, in addition to the thought of cleansing. 

    JSThe power of God applied to those in whom there is a work of God? 

    JTJust so. We have the work of God in an initial way in chapter 3, the gift of the Spirit in chapter 4, and then the quickening power of divine Persons in chapter 5, introducing us into a scene of life. 

    BTFWould you say that Ezekiel 37 sets forth the full Christian position? 

    JTI think the full Christian position is in chapter 20 of John, where He breathes into them His own breath. John 5 is the general thought of divine Persons operating to bring in a scene of life. 

    BTFBut at the end of Ezekiel 37 you get the sanctuary mentioned. 

    JTYes. It is the covenant of peace and the sanctuary; but John 20 goes beyond that. 

    CAMIs there any correspondence between Genesis 1 and the subjects we are considering? Would the dry land suggest a thought of what has been cleansed? 

    JTI think the third, fifth and sixth days synchronise: the third day is the end of one part of the divine work, bringing about vegetable life; the product of the fifth and sixth days work is animal life, including man. 

    DMRI was wondering whether there is a correspondence between chapter 37 and Acts 1, where Peter stood up in the midst of the brethren, where the number of names is given. 

    JTWe do not get the suggestion of names here. 

    All the names there (120) would represent different features of life. Here it is typically the composition of the assembly, the material for it. The Holy Spirit would record those who form the assembly, and each has his own distinctive feature as of it. In a peculiar way they come under the influence of Christ. Here we have an exceeding great army, for God would show that it is not a remnant now, it is the whole house of Israel; it is the fulfilment of the divine thought, in that the whole nation is brought into life. 

    QuesIs it preparatory for the assembly? 

    JTYou must understand life before you can come into the assembly, otherwise you have a mere shell without the substance. Peter says, Thou art the Christ, the Son of the living God, and the Lord says, thou art Peter, and on this rock I will build my assembly (Matthew 16: 16, 18); it is a living organism. 

    FLThe living aspect of it comes in in verses 11 to 14, I will put my Spirit in you, and ye shall live. That is the point reached here. It is the divine thought in connection with the vast army raised out of the vale. The development of this in Johns gospel explains that, I think; the introduction of life is the great thing here. 

    JTThe reference to the Spirit in chapter 36, I think, would correspond more with John 4, the Holy Spirit in the believer, but then you have the Holy Spirit in John 7, coming down from a glorified Christ for testimony, and then you have Him in John 14, in a collective sense, and it is in that way that you come into unity, so that the second part of chapter 37 depends on the Holy Spirit. The one stick in verse 17 is a sample of unity that God looks for among His people. It is the unity of the Spirit. 

    AFMWhy are they said to be an exceeding great army? 

    JTIt represented power, indicating the means that God would use. 

    FLIt is organised too; it is not a mob, or simply a collection of people. 

    ANWIt would suggest power, in contrast to the dry bones. 

    JTIt is an expression of power, and then the two sticks becoming one stick in Ezekiels hand suggests unity in the hand of Christ. The idea of an army is something powerful, but it is in His hand as one, there is no divergence of thought or action among them. 

    AFMThe valley here is evidently the same valley as in chapter 3: 22, which is typical of Christs vicarious death. The Spirit in commenting upon the prophecy of Caiaphas; that Jesus should die for the nation, said: and not for the nation only, but that he should also gather together into one the children of God who were scattered abroad, John 11: 49 - 52. They were to be one stick in His hand. 

    DMRWould that correspond with the latter part of Ephesians 2, But now in Christ Jesus ye who once were afar off are become nigh by the blood of Christ? 

    JTThat is good. 

    BTFWhy does that work of power take place in the valley? 

    JTGod is showing His sovereignty in the place where man is. 

    QuesWhy is the work done in two sections first, the bones came together, then sinews and flesh came upon them and skin covered them, but there was no breath in them? Then, as Ezekiel prophesies, they are breathed upon and live. 

    JTIt is symbolical. You can understand how the work of God goes on, quickening and forming us after the pattern of Christ, as the disciples were. 

    They had been formed after that pattern, and then too, the Lord breathed into them. 

    FLIsrael had been clothed upon and by Gods power raised up. It could not be accomplished by any other means. The breathing is an additional thought; they are on a new footing. 

    JTYes, indeed. 

    AFMWhy does the breath come from the four winds? 

    JTI suppose it would be a reference to general interest. All that God commands, as it were, is available; it is not a local matter. I think the revival of Israel will not be confined to a locality but to what is general. So today you are impressed in Johns ministry with the emphasis on what is general such as the Spirits operations; John 3: 8. What is available on Gods part is intended for the carrying out of all His thoughts. 

    QuesWhether in Christ as Son of God, or Son of man, or in the Holy Spirit? 

    JTJust so. And then you have the prophesying at the outset, which brings about an action; that is, the mind of God is brought to bear upon the state of things, and then the bones are brought together, and clothed with sinews and flesh, and the breath came into them. It is a remarkable feature: a noise, a rustling, and the bones coming together in rapid succession, and finally, they stood upon their feet, an exceeding great army. Then they become one stick in Ezekiels hand. This great army is available for Christ to fill some office for His pleasure. It is in His hand in unity. 

    FLThe great army is raised up and joined into one stick in the hand of the One who sways supreme power. The stick is the symbol of power that sways all that army, and David (Christ) is their prince for ever. 

    JEHWould that be the sceptre? 

    FLThe stick would be the symbol of power. It was given to Moses and indicates the exercise of power. The sceptre would go further than that. 

    AFMThe thought of unity  would you mind enlarging on that? 

    JTIt says, take thee one stick, ... for Judah ... and another stick, ... for Ephraim ... . And join them one to another into one stick; and they shall become one in thy hand. Now they are brought into unity; it is the divine answer to the disunion in Christendom. It is not only outward unity here but the spirit of the thing. We become one as in the hand of Christ; He is the one King to us. 

    FLIt is deeply interesting to see in Zechariah 11 the very reverse of this. The two staves, Beauty and Bands, are taken and broken, the intent being that all shall know that both Judah and Israel are discarded. 

    JTQuite. 

    DMRWould you say that the apostle Paul was in the light of this? He said to king Agrippa, And now I stand to be judged because of the hope of the promise made by God to our fathers, to which our whole twelve tribes serving incessantly day and night hope to arrive, Acts 26: 6, 7. 

    JTQuite. 
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    PURIFICATION (1) (JT 100)

    John 3: 1 - 12; Ezekiel 36: 24 - 32

    JTThe thought is that we might trace a little the idea of purification. The third chapter of John, which is no doubt well known by most of us, leads in our subject in a basic sense. The Lord evidently selected the man to open up the subject to him, and he represents a class. He remained in the Sanhedrim after his conversation. He never openly identified himself with Christ until the Lord died. There are many like that now, and so we should have open minds as to the setting of this subject, to include in them persons who are not separate outwardly, and yet are genuine to some extent. The Lord may be working with them, and we have to keep those people in mind as well as those we know who are in the truth. There are many undoubtedly in mind in 2 Timothy 2: 19, The Lord knows those that are his, and there are some marks which they bear and, although carrying worldliness, when put to the test they show that they have some regard for the Lord and secretly are indeed His. Nicodemus represents this class. Therefore, it is said, There was a man from among the Pharisees, his name Nicodemus, a ruler of the Jews; he came to him by night, and said to him, Rabbi, we know that thou art come a teacher from God, for none can do these signs that thou doest unless God be with him. This was his speech. The Lord did not accost him first. He accosted the Lord. He came to Jesus by night and addressed Him as Rabbi which shows he recognised Him as a teacher; he himself was a teacher. It goes on to show that he links the Lord with God, which is a great matter We know that thou art come a teacher from God, for none can do these signs that thou doest unless God be with him. Therefore, the Lord has a basis to work on and proceeds to use one of the double verilies, Verily, verily, I say unto thee, Except any one be born anew he cannot see the kingdom of God. That is the Lords first remark, and if we bear it in mind, it will help us throughout. One has to be born anew. The Lord does not say to him that personally he had to be, for he had been born anew. Hence, the true persons of this type have something, some discernment, and the Lords first remark shows that they have got to face this fact that new birth has to be known and felt, so He proceeds further to open up the next remarks. 

    CHHWould you say that the fact that he uses we indicates that he represents a class? Would that bring the whole class that he represents under the responsibility of the present day? 

    JTI suppose so. This light the Lord furnishes, this teaching, is for them especially, in fact, wholly, for already the Lord had discriminated against others. 

    The but of the first verse discriminates. Others, we are told, the Lord had no confidence in. It says in chapter 2: 24, But Jesus himself did not trust himself to them, because he knew all men, and that he had not need that any should testify of man, for himself knew what was in man. Therefore, the Lord Jesus is regarded here as come from heaven, having discriminative feelings amongst men. They are different in His eyes. There is a difference between those that can be trusted and those who cannot. He knew. We might as well just eliminate them if we only knew, but of course, the gospel includes them. This is not exactly a gospel address. It is a teaching address and they are excluded in the Lords mind. Men like Nicodemus are included in what He has to say. 

    SMcCIt is interesting that over against what Nicodemus says, We know, the Lord says, We speak that which we know. He does not say, I speak that which I know, but we speak that which we know. What do you think the Lord has in mind in that we there over against the I say unto thee? 

    JTI think it would be the we of authority, one who knows. We speak that which we know, and we bear witness of that which we have seen, and ye receive not our witness. The ye there addressed to Nicodemus is, I would think, the Pharisees, those who did not receive the Lords witness. What would you say? 

    SMcCI was wanting to know about the use of the word we. He had been speaking about I all through. Then he says in this verse, We speak. Is He including the disciples? 

    JTI think it is more authority. They are not yet in the picture as to teaching in John, because John the baptist had not yet been cast into prison. The Lord had not formally started His ministry yet. The we would be in authority. As regards the we Nicodemus used, we know, that would be probably his own class, persons he knew who had formed a judgment as he had about the Lord Jesus that He had come from God. He was basing it on signs. But the other we, I think, is the we of authority. The Lord might have included others. He might have included John the baptist, but it would seem that what He had to say was referring to Himself because He says, If I have said the earthly things to you, and ye believe not, how, if I say the heavenly things to you, will ye believe?. His mind turns to those who did not believe and He uses the singular, referring to Himself personally. So it seems as if at the outset we should learn to speak in the same way, with some measure of authority if we know, and if the persons we are speaking to show that they are against the truth, we have to tell them. 

    AATI was wondering whether we know is knowledge in the matter of growth? 

    JTIt is a question of whether Nicodemus we know is a matter of knowledge of some persons like himself who by the signs that the Lord performed concluded that He came from God. You might call that growth. I should think there is some sense that Nicodemus implies that he had thought of what the Lord had been doing. So we have to judge every one of these we knows by itself, as to what it may mean. Now what is before us is that Nicodemus is an interested man. The Lord acknowledges that in the way He speaks to him. There were others that He would not speak to in that way. 

    JWBWould Rabbi, as Nicodemus calls Him, involve the thought of seeing? In the first chapter, we have the two disciples of John who say Rabbi ... where abidest thou?, and He says, Come and see. Then Nathanael calls him Rabbi at the end of the first chapter, and the Lord tells him that he shall see greater things than these. 

    JTHe says to Him, Rabbi, thou art the Son of God. That Rabbi is of great value. It enters into Johns line, Johns way. It is a title that is much used in John. It ends in the word Rabboni used by Mary Magdalene, My Teacher, which shows that it runs through John and it ought to appeal to us in our present inquiry as to whether we are ready to be taught, because John implies that the christian ought to be taught. John says that they shall be all taught of God. There is a great amount of teaching if we listen and profit by it. Nathanael is with the Lord and he is a quick learner, too. He is a much quicker learner than Nicodemus. Nicodemus is a slow learner, but still he learned. The point is to be learners, take in the right teaching. 

    SWPWould Nicodemus present himself as willing for adjustment? 

    JTI do not know whether he is willing to go the whole way. The sequel would hardly show that he was immediately ready to go the whole way with the Lord, because he stayed in the council. Nathanael is a quick learner. The Lord called him, An Israelite, in whom there is no guile. So it is said, Philip finds Nathanael, and says to him, We have found him of whom Moses wrote in the law, and the prophets, Jesus, the son of Joseph, who is from Nazareth. Rather than speaking roughly, He gave a heavy dose of the truth, but He did not give that same dose to Nicodemus. Nathanael was a quick learner. He says, Can anything good come out of Nazareth? Philip says to him, Come and see. Jesus saw Nathanael coming to him, and says of him, Behold one truly an Israelite, in whom there is no guile. He is very different from Nicodemus. No honours at all are paid to Nicodemus, but there is a great deal paid to Nathanael because he is a quick learner. An Israelite in whom there is no guile. The Lord does not say that of Nicodemus. Then Nathanael says to him, Whence knowest thou me? Jesus answered and said to him, Before that Philip called thee, when thou wast under the fig-tree, I saw thee. Nathanael answered and said to him, Rabbi, thou art the Son of God, thou art the King of Israel. That is to say, he is a quick learner, and the Lord knows that because he quotes from the Psalms, and the Lord further says, Because I said to thee, I saw thee under the fig-tree, believest thou? Thou shalt see greater things than these. And he says to him, Verily, verily, I say to you, Henceforth ye shall see the heaven opened, and the angels of God ascending and descending on the Son of man. We can see in Nathanael we have a quick learner which the Lord values. It would seem as though Nathanael became an apostle, although his name is not mentioned. Bartholomew is probably the same person. 

    CHHWould you think that Nicodemus was never quite purified from associations? 

    JTJust as Jonathan remained as he was in his fathers house and died with his father, Nicodemus, you might say, denied the Lord in a sense. You may say that he came out in time. Joseph of Arimathaea came out as the Lord died. I would say that they are a class that come out in the end. The real thing is there and so it was in Johns time. It is a sorrowful thing that they are not associated with the Lord until He died. We cannot say how far they went. 

    SWPThe Lord spends much more time with Nicodemus than with Nathanael unfolding what He has in His mind. 

    JTI think the Lord would consider him a man of influence who might, as far as he could go in the council, make some seed be fruitful, because what he says in chapter 7 shows that he was a genuine person and he really suffered: Art thou also of Galilee? Search and look, that no prophet arises out of Galilee. He is under reproach there and yet he had not left the council. I am sure there are many like that and we must have our eyes open to it. 

    ASBIs there something in the fact that Nathanael is singled out? The Lord says of him, An Israelite, but Nicodemus, The teacher of Israel, is in the system and great responsibility lies with him. 

    JTThe Lord would imply in His remarks in that sense that Nicodemus was in His mind and possibly usable to spread the seed of the truth. Any person like that should be. He is what would be called an honest man. Although he was not separate, he is usable to some extent. I think if we follow the line of ministry, the revival, we see that that is exactly what happened. The truth is presented to persons who might take it in and who might spread it, but who did not all come out. Nicodemus was on the right line, but although very slow he came out in time, and brought an offering of spices. 

    ECWould you say something about the necessity of new birth as the basis for purification? 

    JTThat is the thought we had. We have now finished what came up-which was very important  with regard to Nicodemus and Nathanael, and we have this matter of purification which the Lord does not mention at the first. The Lords first remark is, Verily, verily, I say unto thee, Except any one be born anew he cannot see the kingdom of God. Now that is not purification. It is the Lords second remark that unfolds the idea of purification. Nicodemus says, How can a man be born being old?, showing that he is governed by natural thoughts; yet he has other thoughts which are good. Can he enter a second time into the womb of his mother and be born? is a purely natural inquiry which shows how his mind is running, and the Lord answers, Verily, verily, I say unto thee .... These verilies are the insertions of special truths. There are about twenty four of them in the whole book. This one is Verily, verily, I say unto thee, Except any one be born of water and of Spirit. That is an addition. The Lord is not repeating. He is adding another thought, namely, water. He is adding to the idea of being born. Being born is not so much stressed as the word anew. That is another time. The Lord is stressing that more than the idea of water, but He is stressing water, too. 

    CHHIs it a continuity of the stone water vessels of purification going right through John? 

    JTThere is probably something in that. I think, however, the Lord is opening up a wholly new matter with Nicodemus, and He is bringing in the idea of the water which was for the purification of the Jews. That is being used. That is turned into wine, and, therefore, finished, as it were, that idea. What the Lord says about the water in verse 5 is, I think, another thing. He has much more on His mind which could be opened up in the earlier chapter which refers to the millennium. Here is what refers to christianity, I would say. Except any one be born of water and of Spirit-water is put before the Spirit-he cannot enter into the kingdom of God. The kingdom of God is not the millennium exactly. It is what is going to take form and would take form in John as christianity. 

    SMcCWhat would you say refers to the millennium? 

    JTThe second chapter, According to the purification of the Jews. They were empty and the Lord says, Fill the water-vessels with water. And they filled them up to the brim. And he says to them, Draw out now, and the result is what typifies Israel in the future, I would say, but this chapter refers to christianity. The Lord has christianity in mind, heavenly things. He is teaching purification here, at once introducing the idea of water in connection with new birth, that you are to be born not only of the Spirit, but of water. 

    SMcCIs this being born of water and of Spirit an automatic process consequent upon the new birth, or is it an intelligent moral process in the believer? 

    JTIt is an additional thought. It is an application of the idea of new birth because He says, Except any one be born of water. Notice it is born of; born of is not an idea of cleansing, but water is. The water is used in the process of birth the same as the water of the washing of regeneration. Regeneration is not cleansing by itself, neither is new birth cleansing by itself. The water is additional and is jointly used in the process. It is the cleansing element, the idea of purification inserted basically in the new beginning. It is a new beginning. 

    GMcPDoes it represent the power of the truth working in our souls to bring us into the heavenly side of the truth? 

    JTIt is too soon to say heavenly. In saying these things the Lord says, If I have said the earthly things to you. New birth belongs to the earthly. It is an earthly term. We are not born in heaven. We are born on earth. Nor is new birth introducing us into sonship, or even the position of children. It is less than that. We have to be careful in the use of terms, only that the word water is here before the word Spirit in this operation of the Spirit called new birth. 

    SMcCThe general thought is that new birth has to do with children. Sonship is on the line of gift, but children are in connection with birth. 

    JTThis word goes that far. When the word children is used in chapter 1, the idea of this teaching in chapter 3 is included. It is said, As many as received him, to them gave he the right to be children of God, to those that believe on his name; who have been born, not of blood, nor of fleshs will, nor of mans will, but of God, John 1: 12, 13. Now new birth in chapter 3 is included in that but it does not go so far as the idea of being born of God. I think it is important to bear this in mind, otherwise we lump things, you know, and the Lord does not. He calls this matter in chapter 3 new birth, something that is earthly. He says, If I have said the earthly things to you, and ye believe not, how, if I say the heavenly things to you, will ye believe?. Therefore, I remarked that the Lord has not gone on to the heavenly yet, nor to the idea of children. He is dealing basically with both. The idea of children brings us into a new status correlative with sonship but sonship takes us to heaven. 

    SWPWould this be the basis on which we could receive the testimony in order to become children? 

    JTI think that Nicodemus shows in his history that he was capable of receiving testimony. In fact, his opening remarks show this; He says, We know that thou art come a teacher from God. He is very definite about that and he bases it on the signs. He is not an ordinary man and these are men we have to be watchful of and follow them up. 

    CHHSo that the seed of the word in Peter would be in advance of this. 

    JTExactly. It is in advance of this; it is The living and abiding word of God. 

    HBIt speaks of being called By glory and virtue. Would the thought of the virtue fit in somewhere in the earlier thought? 

    JTIt would fit in the gospel. Called us by glory and virtue. Peter has a great way of speaking in his epistles of one thing working on another thing and that working still on something else. We are getting the idea of new birth here. Something must flow out of that. The idea of virtue enters into the teaching set before Nicodemus. Nicodemus is himself a virtuous man. 

    CDeBThis remark draws him out and causes him to think, not understanding what he was saying. 

    JTHe would not get very far if he remained in the council. The council is not great enough for this man and he stayed too long in it. 

    SMcCWould you help us on the difference between born of water and of Spirit and begotten of God? 

    JTWe have not got so far in this chapter as the term begotten of God which John uses in chapter 2 of his epistle. We have to learn to come to a point, because John has in mind that we are to be learners or disciples and to address the Lord as Rabbi. 

    QuesThe word born is mentioned eight times here. Is that the teaching of this? 

    JTThat is the thing to keep your eye open for. It is a teaching word and we are in a teaching section and we are in the presence of the Teacher, the Lord Jesus, the heavenly Teacher, God Himself come down, who teaches, because it says, And they shall be all taught of God (John 6: 45) and we are also in the presence of a man who is also a teacher, according to man, and there is something to be acknowledged in him. He is the teacher of Israel. The Lord calls him that and He says, You should know these things. It is a matter of importance that we have a man to deal with. Although he is in the council he may be talked to this way. You should know so-and-so. You know the Bible. He appealed to him in that way. So it is a teaching time. It is a teaching section. 

    CHHWould born here go so far as to involve a new personality? 

    JTI do not think it goes so far, because you have got a person, then you have an individuality on new ground, and Nicodemus is not really that yet, because he is still in the council and he is still a teacher in Israel. You could hardly say that to any man in the Roman Catholic Church or Presbyterian. You can hardly go so far as to say that he is the teacher of Israel or of the Jews. He is hardly entitled to such an epithet as that, whereas Nicodemus was. The Lord recognises him as a teacher of Israel. 

    ECWould you say that entering the kingdom of God is a more practical matter than just seeing it? The water and the Spirit are required for purification to enter. 

    JTWe have just got to that point. The Lords first remark is plain enough: Except any one be born anew he cannot see the kingdom of God. Then the next answer is Verily, verily, I say unto thee, Except any one be born of water and of Spirit, he cannot enter into the kingdom of God. Well now, did Nicodemus do that? Did he ever move, because the word enter means movement; seeing does not except in the eye. Did he come into the kingdom when he put the Lord in the tomb? What did he have in his mind when he put the Lord in the tomb? He did all honours to the Lord as far as you could speak of honours in burial, but the Lord is going to rise in three days, as He had already said, and Nicodemus, even in chapter 19, did not seem to know that. Therefore, did he really enter into the kingdom? We have to come to what happened in Nicodemus. He remained in the council. 

    ECWe have to understand the bearing of the water on purification before we can enter? 

    JTYes, whether we made a movement in that respect. He should have left the council and joined the disciples. The Lord says to them, He that is washed all over needs not to wash save his feet. Could that be said to Nicodemus? I do not think so. 

    Not yet. He was not washed all over. 

    GMcPWould it suggest the truth of baptism? I was thinking of what was said to Paul, Arise and get baptised, and have thy sins washed away. 

    JTThat is another thing, washing away your sins. It is important to bring that in here because it would show that he was very like Nicodemus in that sense; he was tarrying, he was not going the whole way in Damascus, but he was going faster than Nicodemus, but he was not going fast enough for Ananias. He says, Arise ... and have thy sins washed away, as much as to say, You are not going fast enough. 

    QuesWould this be one who would see the kingdom? He says there, We know that thou art come a teacher from God. Did he see the kingdom of God? 

    JTI should not like to say that he did. He stayed in the Jewish system. He had no exercise as far as we can see, although he spoke nicely about the Lord, but then he is not leaving. The point is that the time had come for leaving, to be a disciple of Jesus, and Nicodemus was not moving in relation to that because he did not leave the system that he was in. 

    QuesYou would say that he was born anew? 

    JTWe said that in the beginning. He is not moving in relation to it. 

    SWPYour thought of purification is primarily to be clear of what is accredited as religious. 

    JTYou mean that purification implies that you can move? That is what Paul understood when Ananias said, And now why lingerest thou? Arise. 

    Nicodemus was very slow. Paul was not just so slow, but he was too slow for Ananias. There are many tarrying today. They come just so far, and no further. 

    Ananias says to Paul, You are too slow. You should be a disciple and wash away your sins. Arise and get baptised, and have thy sins washed away, because that is a symbol of what we are talking about, the purification of the Jewish system. 

    RemHis sins were more ecclesiastical. 

    JTJust so. He was not a thief or robber. He was an ecclesiastical sinner. 

    WLI was wondering if what you have in mind is in line with 2 Timothy, If therefore one shall have purified himself from these, in separating himself from them, he shall be a vessel ... serviceable to the Master, 2 Timothy 2: 21. 

    JTThat is the idea that we are at now. That requires separation and Nicodemus was not ready for that. Ananias is pointing that out to Saul: And now why lingerest thou? Arise and get baptised, and have thy sins washed away, meaning that you become a disciple of Jesus and no longer a Jewish disciple. 

    JWBSo that in Revelation 22 it says, Blessed are they that wash their robes, that they may have right to the tree of life, and that they should go in by the gates into the city. The movement is there, is it not? 

    JTWe come to that later. We touch on all these things, to bring the whole thing, that is, the full thought of entering, not into fellowship only, but into the city, partaking of the tree of life, showing that it is a real thing there. 

    JWBI was thinking of the movement. 

    JTExactly. That is the thing to look for in any man we meet. Not simply what he says, but what movement is there with him? That is the reason the Lord uses the word water in the second answer. 

    FFWould the form of water be something? 

    JTYes, it is. It is the water of purification. 

    QuesAre you suggesting that we should be on the look-out for such persons? 

    JTThere are many of them. You cannot go very far with them. The Lord did not go very far with Nicodemus. He immediately went on with heavenly things. He implied to Nicodemus that You really do not believe what I am saying, but still he was born anew as the sequel shows. We cannot spend too much time with them. Apparently when the test comes they do not go all the way. 

    CHHThis water is not to be repeated? It is once and for all? 

    JTThat is what the Lord says in chapter 13 He that is washed all over. I do not think that Nicodemus was ready to be washed all over. 

    QuesWhat would be looked for in our children to show that being born of water and the Spirit was taking place? 

    JTYou have the whole thought before you. You have not anything less in baptising than that they should be clear of the world. Alas! They go in for the world. You have the whole thought before you. The Lord had whole thoughts here, but Nicodemus did not. He was holding back. 

    JKIt says of Nicodemus that he knew He was come from God and that God was with Him. The thought in verse 7 is that it is needful that movement should take place, not just knowing. 

    JTIt says, It is needful that ye should be born anew, meaning that the Pharisees or Israelites needed this. This second time that the Lord uses these words would mean that water is included in the word born anew. 

    ASBIs there something in the fact that Nicodemus initially recognises the Lord as teacher, Rabbi, but he does not travel very far in regard to seeing the kingdom? He sees the Lord personally as the Teacher, but he fails to recognise the fulness of the system of the kingdom of God. 

    JTWell, that is it. He was not ready for whole thoughts. This beginning of signs did Jesus in Cana of Galilee, and manifested his glory; and his disciples believed on him. They had whole thoughts. Nicodemus was not among them. He was not ready for that. That is in the second chapter. The time of discipleship had come and Nicodemus was not ready for it. Thousands are not ready for it. They are ready to read our writings but they are not leaving the place where they are. They are not leaving the council, as it were. That is the real test that we have. How far can you go in talking with a man like that? The question is how far is he ready to go with you. 

    CHHWould following up the current ministry be the secret? 

    JTTherefore, the Lord challenges Nicodemus as to the Old Testament, saying as it were, What scripture are you studying? Where have you been brought up, in a seminary or college? You ought to know these things. You appeal to them on those lines as far as you can, all with a view to their moving, because the second answer of the Lord here is that he enters, and that is not the Presbyterian Church. He enters the kingdom of God; if he does not, what point is there in talking any more? 

    SMcCWould you say something about the water and the Spirit, the difference between the two? Born of water seems to be a positive element: Born of water and of Spirit. 

    JTI think it is a positive element, but it is not in itself positive. The positive thing is in the word birth or regeneration, and therefore the Spirit given to him is not suggested here. In Titus we have, Which he poured out on us richly. We have to wait for that until next time-this matter of the Spirit poured out. The Lord does not hint at that really, although we do get it in the passage in Ezekiel that we read: I will give you a new heart, and I will put a new spirit within you, but then the next word is, I will put my Spirit within you. John 3 does not allude to that in the instruction. The Lord does not mean to convey that one who has gone so far as new birth gets the Holy Spirit, because the blood has to be brought in afterward, and, therefore, the whole truth of the gospel must be brought in so as to set a man up in christianity. 

    SMcCIn a spiritual way, what does the water convey to your mind? 

    JTA negative way, what has cleansed the person in the making, you or me. I have got to be cleansed, or you. The water means that. It is negative. The positive thing remains. 

    SMcCI think it is helpful, because some have tried to put into it the idea of the word. 

    JTWe must learn to stop, because we are, so to say, learning scientifically. We must learn to stop at certain points and be clear about all up to that before you proceed further. The word in Titus is, Which he poured out on us richly through Jesus Christ our Saviour, but the Lord does not touch that here. He does not touch the idea of giving the Spirit yet. It is what the Spirit does. The Spirit is connected with both, the actual birth which is positive, and the water which is a negative idea, because the positive thing is being cleansed. That is what is meant. Water is basic because we have got to maintain that cleansing. 

    GMcPDoes That which is born of the flesh is flesh; and that which is born of the Spirit is spirit, suggest the Spirit connected with water? 

    JTThe first word is the Holy Spirit, but the second which is written with a small s means that the thing is spirit. It means that the thing taking place in him is spirit. He gives it a name, just spirit, not flesh. What we are speaking of requires the brethren to be teachable, to be pupils, to get things, you know. What do these words mean? Why does the Lord use one word that has to be spelt with the capital? He is speaking about the Holy Spirit. He is speaking of Him as an Operator, whereas the result of the operation is the thing called spirit. 

    GMcPEzekiel 36 speaks of a new spirit and in verse 27 my Spirit: I will put my Spirit within you. 

    JTYou do not get that in John 3. The Lord does not go so far as that in John 3. 

    QuesIs John 3 more the classroom, getting the thing? 

    JTThat is what it is. If the brethren would only learn to stay there and learn that. That is what? 

    He is stopping short of the gift of the Spirit. He wants to insert the idea of the positive work by the Spirit in us which He calls spirit, and then He adds to that the idea of cleansing, the process, or element and that is the whole thought as far as He goes. He does not say that we are to have the Spirit as a gift in this passage so far. 

    ALDoes a sense of this challenge us as to whether we have the Spirit? 

    JTThere is time enough to say something about that as the apostle Paul said to the Ephesians, Did ye receive the Holy Spirit when ye had believed?. He does not say, Have you been born again?. We have not come to that yet in our passage, but the Lord alludes to it in Ezekiel 36. It says, first of all, I will give you a new heart, that is the new birth, and I will put a new spirit within you. That is the spirit, your own spirit, the kind of spirit you get, and then He says, I will put my Spirit within you that is the gift of the Holy Spirit, but the Lord does not reach that point in John 3. 

    ASBYour reference to the scientific side is rather interesting because in that line we have to do with what is basic. You used the word at the outset as though in relation to Nicodemus there are apparently two systems, the system connected with God which he recognises in the Lord, and the system of Israel; does not the principle of analysis enter into this section, determining what is basic? 

    JTYes, and there is the general idea of God. Nicodemus, as it were, is as pronounced about it as the Lord would be. Thou art come a teacher from God, but then there was teaching about God that he did not believe. We can go so far with the man, that he believed God and that he believes in Him, and we do, too, but there are things he cannot admit, that he is not ready for, and I believe that that is why we should learn to be pupils or disciples in order to get the things as in a classroom and get them by terms, see what the term means, so that when Paul came to Ephesus he did not speak about new birth because they were disciples anyway. They did not need to be born again. They were Johns disciples, but they needed to be taught about the Holy Spirit as a gift. Therefore, he says, Did ye receive the Holy Spirit when ye had believed?. That is what we have to come to, to learn things, and discriminate between them. 

    CHHWould it lead you to the conclusions arrived at in Romans 7, the flesh and the inward man? Would it lead as far as that? 

    JTI think it would. We begin to learn anyway the difference between flesh and spirit because you have all these things to call upon, all that is within you to praise God, but then you must label them and be sure you do not call on something that is corrupt or impure; it is pure things you call on and you have to label things and call them by their right names and that is what is being touched on here. Nicodemus, if he were only ready, would have got much more from the Lord than he did. The Lord named something and He named it new birth and He named the water included in it. 

    JWBThe woman in chapter 4 gets more, does she not? 

    JTYes, because she was ready. 

    JWBI was thinking about the word spirit (chapter 4:24). The small s is used there. 

    JTShe gets nothing about new birth, but she gets about the gift of the Spirit, the well of water springing up, which is important to bear in mind. She is further on than Nicodemus. She gets more than he does. So that the passage in Ezekiel distinguishes first the water as clean water, that they should be clean. I will sprinkle clean water upon you, and ye shall be clean: from all your uncleannesses and from all your idols will I cleanse you. Then in verse 26, And I will give you a new heart, and I will put a new spirit within you; and I will take away the stony heart out of your flesh, and I will give you a heart of flesh. We have to understand this. The word flesh here is something that is impression able-a heart of flesh and not of stone. That is, the christian is impressionable. I do not think Nicodemus was to any great extent, but I think the woman of Sychar was impressionable. She got more. And I will put my Spirit within you, and cause you to walk in my statutes and keep mine ordinances. That is the next thing. I thought we might add that, that we might carry something with us at the end of this meeting in the way of a lesson, what the Lord is teaching Nicodemus here. 
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    EZEKIEL 37 (JND 38)

    Ezekiel 37

    All Israel is restored out of the graves. They are to be put with the stick of Judah. Israel is to be taken from among the heathen. 

     26. I cannot doubt that the writer had this verse in his mind, when he wrote Hebrews 13:20. 

  
    LIFE (JT 1)

    Ezekiel 37: 1 - 14 John 20: 19 - 23

    RSSWhat is the connection between redemption as we had it this morning, and life as we have it in the scriptures read? 

    JTRedemption is that in which the soul apprehends Christ first; and the Lord is to have a place in our affections as Redeemer. I think the chapter read this morning (Revelation 5) shews clearly the place He is to have in that character. He is seen in the midst of the throne as a Lamb slain, and then there is the celebration, on the part of the redeemed, of Him as the Redeemer. But redemption is not all that is necessary; we require to live. The Lord is to be known to our souls as the life-giver, which I think is the point of view in Johns gospel. Mans state not only involves the need of redemption; the vital principle has to be introduced. This is not only needed because the sentence of death was upon man, but because of man s weakness; he is incapable of any movement toward God. 

    FLSo in John 5 we get the man who had been impotent for thirty-eight years made well, so that he carries his bed. The dead shall hear the voice of the Son of God, and they that hear shall live. John 5: 25. 

    JTI think that man serves to illustrate what is in view in this respect in John; it is a state of impotency in man. No vitality, no energy there: so that we require to see that the Lord is the life-giving Spirit. He makes us to live in the sense that we have power to walk and praise God. 

    WLPThat comes with the Spirit? 

    JTIt is the Spirit in that way. It is not the Spirit as presented in Acts 2, coming in a collective way; it is the Spirit given to each individual by Christ; the imparting of life to the individual. 

    FLAs seen in John 20: 22, He breathed on them and saith ... Receive ye the Holy Spirit. 

    JTJohn 20 is pattern; the Lord is seen as He who infuses life into the creation. What is to become universal takes place in that upper room. He is there as the beginning of Gods creation. 

    JPHe acts formally there as the last Adam, the life-giving Spirit. Do I understand that what you had in your mind was that the Lord must have His place in our hearts  that we must know him not only as Redeemer and come to own His rights in that way, but also as the life-giver? 

    JTI think believers have to see that the gospel in itself, however clearly presented and understood, imparts nothing to us. There has to be an individual transaction with Christ. 

    WHFWould Matthew 25 illustrate that? The foolish virgins had no oil, and wanted it from the wise. The wise ones declined to give it to them, for fear that they themselves should not have enough; they told them to go to those that sold, and buy for themselves, and while they were gone the bridegroom came, and the wise virgins went in with him and the foolish ones were shut out. 

    JTThey might have got oil from the Lord. 

    JPWill you say a little in regard to the necessity of preaching the gospel? If the gospel is not that which confers life, what is the necessity of preaching it? 

    JTPreaching the gospel is necessary in order to attract men to the source of it. 

    QuesHow shall they hear without a preacher? Romans 10: 14. 

    JTMen get enlightened as to the source; and the effect of the gospel rightly understood is that it produces confidence. So that you turn to the One who gives. 

    FLLife and incorruptibility have come to light through the gospel, but it does not impart life. 

    JPThe gospel comes in to open their eyes, that they may turn from darkness to light, and from the power of Satan to God. Acts 26: 18. 

    JTThe effect is that you turn to God. The great thing is for people to go to God. I have not any hesitation about advising people to go to God in prayer, entirely irrespective of their state. Whatever your state or history may be, God will hear you. Pray to Him for what you need. I refer, of course, to such needs as men are conscious of who feel after God. I would ask God for anything at all that I felt the need of in my relation to Him. 

    JPWould you tell anybody to ask of God? 

    JTThe gospel is that which induces belief, because it brings to the heart of man that God is good and compassionate. 

    JGJohn 4 shews that: the woman gets light and then asks, Sir, give me this water. John 4: 15. 

    JTChrist was there on the part of God; God was giving. God has intervened for mans deliverance and salvation. If a man is enlightened, his soul is put into touch with God. Not that he gets salvation at that instant; but he is put into touch with God. God is the giver. 

    JGHaving light from God as to what He gives, you then turn to God for it? 

    JTI think turning to God involves that. You have needs in your soul, and you are conscious that the Author of the gospel is the One to turn to in regard to them. I think it is a point of the greatest importance that believers should accustom themselves to asking of God. 

    QuesDo you think the soul is affected apart from the gospel? 

    JTThe new birth takes place apart from the gospel. 

    QuesThe soul might turn to God before it hears the gospel? 

    JTI do not think so. Because you cannot turn to Him if you do not hear about Him. The gospel brings to your soul what God is; the Giver of Christ to accomplish redemption, and the Giver of the Spirit. 

    JP1 Thessalonians shows what the effect of the gospel is when it is received. The apostle relates how the gospel was preached to them and they turned to God from idols. 

    PAESThe Spirit of God brought the gospel home to their souls, and they got the blessing? 

    JTAside from new birth, men do not value the blessing. 

    FLUnless there has been that divine operation, men cannot appreciate it: they cannot discern it, and they cannot enter into it. 

    Do you take Ezekiel 37, as given in connection with the Israel of the coming day, as being a figure of the whole work of God in imparting life to them and bringing them into the sphere of resurrection? 

    JTYes; and I think the chapter might be taken to indicate how every soul is brought into life. 

    FLThere is a moving of what is in death and corruption, and there is a proclamation to it, and there is a stir brought about, but the imparting of life is separate. 

    JTThat was in connection with the breath. The sinews, flesh, etc., came upon them, but there was no breath in them. Ezekiel 37: 8. Then Ezekiel prophesied to the wind, and breath came into them, and the bones lived, and stood upon their feet, an exceeding great army. Man needs the vital element and this Christ gives. 

    RSSWhere does new birth come in here? 

    JTYou might connect it with the bones taking form and the sinews and the flesh coming upon them. What is in view is the bringing of Israel into life and that nothing of the nation is lost, for the bones represented the whole house of Israel. Gods thought in regard to Israel is secured through resurrection. 

    FLI suppose the moral exercises of Israel which answer to new birth you get in other connections. Ezekiel 37 was simply getting the point of view from Gods side  that absolutely nothing is lost; it is the complete Israel secured in life. God brings them out of their graves and causes them to live. 

    JTJohn 20 coincides with this in principle. What the Lord did to the disciples in breathing into them, He will do in a universal way in the future. 

    FLThe death of Christ had really put them apart in that upper room; they were outside the whole course of things in the world. The world knew nothing of them and took no account of them. The Lord comes in upon them as the last Adam and imparts the Spirit of life; it is the beginning of the creation of God. 

    JTThat is just what it is. He had accomplished redemption, and now He is free, and so He breathes into the disciples that which will pervade all in the future  the breath of life. 

    FLSo that in time we see now set forth that which will become universal. 

    JTThe Lord is not only able to take up the right to redeem; He is able to introduce life into the scene. The Psalmist pleads for the praise of Jehovah, but what we see in Christ is that He brings in that which is responsive to Jehovah; that is to say, He gives the breath  Let everything that has breath praise Jehovah. Psalm 150: 6. There must be the breath, or there will be no praise for God. 

    WLPWould you connect this with Genesis 1? 

    JTWhat I think comes out in Genesis is that God as such creates everything. In the beginning God created the heavens and the earth; (Genesis 1: 1) and then out of a chaotic state He brings the present physical order of things. Adam had nothing to do with all this; he was placed in connection with it, but was himself a creature; he was, however, a figure of Him that was to come. But the coming One does not take up His place in creation simply; He brings in a creation. Christ brings in a creation; Adam could not do that. In John 20, Christ begins the creation of God. Into that circle the breath of life was introduced, and as a result there was praise. In the midst of the congregation will I praise thee. Psalm 22: 22. 

    FLAfter Christs resurrection, the graves were opened and many bodies of the saints which slept arose and came out of their graves and went into the holy city, and appeared unto many. That, I take it, was a witness of the greatness of the Person of Christ, and was a testimony given to many in the holy city. It was adequate testimony to what was prophesied in Ezekiel. 

    QuesDoes the fact of a soul being redeemed give it life? 

    JTNo. Redemption comes in the way of light as to what God has effected in Christ apart from us altogether; life is consequent on this, and is received from Christ in a subjective way. 

    PAESHe prophesies to the wind and then the breath comes. 

    JPIt is very distinct. The breath came into them and they lived. 

    JTI take it that, the vessel being formed for the reception of the Spirit, He enters into it. Those in the upper room had been formed  the sinews and the flesh had come upon them; then the Lord breathes on them, saying, Receive ye the Holy Spirit. John 20: 22. 

    RSSAs in Genesis 2, man was formed of the dust of the earth, and God breathed into his nostrils the breath of life and the man became a living soul. 

    JTThe order is the same. 

    FLIn 1 Corinthians 15 emphasis is laid upon resurrection, and so here: Ye shall know that I am the Lord, when I have opened your graves, O my people, and brought you up out of your graves, and shalt put my spirit in you, and ye shall live, and I shall place you in your own land then shall ye know that I the Lord have spoken it, and performed it, saith the Lord. Ezekiel 37: 13,14. After the Lords resurrection, He brings the saints out of their graves  they know that He is the Lord. 

    JTJ suppose Israel at the present time are in their graves; that is, the nations have become, in a way, the grave of Israel. They not only require the graves opened, but they are to be made to live. 

    ARSDoes this not coincide with Daniel 12? 

    JTThere they awake to everlasting life. But I should like to keep to what is in view here; that is, the question of the vital principle to be introduced into man. 

    JSIt is only as receiving the Spirit (the breath) that they were able to stand up on their feet and walk. 

    J .T. Therefore in this chapter the point is not eternal life, but life as power  that by which we stand up and walk. 

    JPIf anything answers to eternal life here it is this: I shall place you in your own land. Ezekiel 37: 14. 

    RSSI think you said this morning that life is presented in two ways: potentially, and also in regard to a sphere. What you are looking at now is the first. 

    JTWhat each individual has to receive from Christ is the vital principle, not exactly the Holy Spirit as given to the church; but the Holy Spirit as given to the individual believer. 

    FLWhen you say potentially, of course you speak of life as a matter of power? 

    JTYes, as in verse 10 So I prophesied as he commanded me, and the breath came into them, and they lived, and stood upon their feet, an exceeding great army. Ezekiel 37: 10. Life as a matter of enjoyment is a different thing; it is not a question of power only, but that you are at ease in the calm enjoyment of Gods favour. But what precedes that is the getting of power. 

    QuesThe man in Acts 3? 

    JTYes. He walked and leaped. 

    JGAgain, in John 5 the man lay there thirty-eight years in view of Gods provision and could not make use of it. The man had no ability. 

    JTI think that apart from life in a potential sense eternal life could not be touched by us. 

    WHFThe law of the Spirit of life (Romans 8: 2); can this be connected with it? 

    JTYes. The law of the Spirit of life in Christ Jesus sets free from the law of sin and death. In result, God receives glory from man: everything that hath breath praises. There is no breath in the natural man; there is no breath in what we see around us  the organ in the church and the choir. It is all dead. The Lord is ready at any time to give the Spirit. You cannot praise God without breath. 

    QuesIs it not that which we get in Psalm 22: 3 But thou art holy, O thou that inhabitest the praises of Israel? 

    JTYes; God inhabits the praise of His people. But every individual has to do with God. Let every thing that hath breath praise the Lord. Psalm 150: 6. 

    FLYour point, as I understand it, is a very simple one. Dead in trespasses and sins describes the actual condition of man, and, as such, he has nothing to say to God, and has no knowledge; anything vital towards God is an impossibility. It is a state of death, and if there is to be a vital energy  life  it must come from Christ; and you cannot respond to God until life is imparted; and when life is imparted to you you become a living soul in the true sense of the word. 

    JTYes. In receiving the Spirit from Christ, you receive that which is in itself life. The Spirit is life, because of righteousness. Romans 8: 10. But the possession of the Spirit in itself will not do: there must be the formative work of the Spirit. But there are many believers who have not the Spirit. 

    FLWhat about the woman in John 4: 10, If thou knewest the gift of God, etc.? 

    JTThe living water and the Spirit of life both refer to the Holy Spirit. Living water is different from the Spirit of life however. What a dead man requires is life; what a thirsty man requires is water. The woman had drunk deep into the pleasures of this world, but they had not satisfied her; she was thirsty. Christ gives living water. 

    JGShe says, Give me this water, that I thirst not. John 4: 15. 

    RSSIs that a further thought than the first? 

    JTThe first really is that God would secure His thought in man. Man is really incapable of answering to God, because he has no vitality, and the Lord Jesus introduces vitality, so that God should secure what He has in His mind with regard to man. But there is the need of souls, and John 4 gives that side. The giving of the Spirit of life is that which insures response to God in a redeemed creation throughout eternity. The living water meets the thirst of man, and it springs up into everlasting life. The Spirit takes possession of the affections of the believer and so controls them that they are directed into new channels. These lead to life eternal. 

    CHBWith that water, she would never thirst again. 

    JTShe had no conception then of what the Lord was speaking about. Where He puts Himself in moral contact with her is when He says, Thou hast had five husbands. John 4: 18. As regards the gift of God  she knew nothing of God. 

    CHBIn giving her of the living water, she found the source in which she did not need to take the springs of the world. 

    JTShe had no conception whatever of what the Lord was speaking about; but He knew what He was speaking about, and it is recorded for our instruction. She did not say anything in the city about the living water; she said, Come, see a man which told me all things that ever I did: is not this the Christ? John 4: 29. John 20 is the beginning of Gods creation. Christ infuses life into a creation which is to remain and in which God secures all His thoughts. 

    JSJohn 4 is a different presentation. 

    QuesYou find numbers of people  saints  who are fully persuaded in their minds that they can get no enjoyment in this world, and they have inward enjoyment in the Lord Himself and are quite happy in the Lord; but when it comes to really praising the Lord and coming into the banqueting house, and all that, you find they have not got far; they are not able to praise the Lord. What is the matter? 

    JTIf they do not know what is the matter with them, it would be a very good thing for them to turn to the Lord. 

    RemThey have prayed, but do not seem to make progress in worship. 

    JTIf they are really exercised, they will make progress. If there is a genuine exercise and turning to God, I am perfectly certain that the soul will get on. I never knew it to fail. We should turn to God in prayer about all our difficulties. 

    RSSI imagine that the man who is conscious of his ignorance is on a very good road to receive blessing. And the people who are conscious of their inability to praise God will get help in that line if they look to Him as to it. 

    CHBDo all believers have to ask for the Spirit? 

    JTNo. The Spirit is given on the part of Christ to believers, but I am inclined to believe that a normal effect of the gospel coming to the soul is that the person  I am not speaking now of any formal way, but in the heart  turns to God. You turn to God; you feel that He is your only hope. When light comes to a man it makes him very serious; he feels a great many wants, and he turns to God. 

    QuesYou said many believers have not the Spirit. Will you make it a little more plain? What kind of believers would they be? 

    JTThe result of bad teaching and the like. I would say that they were the Lords; they have light, but there is no vitality: they are not different from other people in their movements. 

    PAESWhat do you make of that in Ephesians 1: 13? 

    JTThat was a statement of a fact: After that ye believed ... ye were sealed with the Holy Spirit of promise. 

    FLWhat scriptures do you give as to praying for the Spirit? 

    JTJohn 4 and Luke 11. I would cite the effect of the light of God in the heart of man: it produces confidence in God, so that he asks Him for anything he needs, 

    CHBIt would not he praying for the outpouring of the Spirit, would it? 

    JTNo. The Spirit is here, and as here He is available for man, and is Gods gift to man. 

    RemIn Christendom He is simply regarded as an influence, and I was wondering whether you were thinking of people in Christendom. 

    JTI think there are many amongst us, breaking bread, who have not the Spirit. 

    FLThey may enjoy forgiveness of sins, but they have never yet learned of the Holy Spirit as a Person, as the gift of God in that way; and so like those at Ephesus, they have not yet received the Spirit. I think I would go as far as this, that I see that through defective or insufficient presentation of the gospel there were, clearly, souls that had not the Spirit; and I am inclined to think that where a soul is in the same conditions, the same thing would be true now. But where there is evidence of a work of God in the soul I would not undertake to say that man has not the Spirit. 

  
    THE KNOWLEDGE OF THE SON OF GOD (JT 35)

    Romans 1: 4; Ezekiel 39: 11 - 16; Ezekiel 37: 1 - 14; John 9: 34 (last sentence), 35 - 38

    From these scriptures I intend, by the Lords help, to say something about His sonship, having in mind to point out that the knowledge of Him as the Son is dependent on our being in the circumstances in connection with which that knowledge is disclosed. It will be found in the Scriptures, and by experience, that, in the unfolding of the truth, each part has its own setting, and the clear apprehension of it depends on our being in that setting. Defectiveness as to the truth is largely accountable to the fact that we do not get into the circumstances in which any particular truth is disclosed. 

    One would illustrate this important principle by pointing out that the light of the purpose of God was disclosed to Abraham as he was in the land, not in Mesopotamia; and so the light as to God and His name was disclosed to Jacob when he was in Bethel, not in Padan; and the light as to the divine dwelling in the tabernacle was not disclosed to Israel until they were in the circumstances of it, that is, in the wilderness. One could multiply illustrations of this principle; and the principle is intended to test us as to whether, if we apprehend any truth, we are ready to move into the circumstances in which it was primarily disclosed. Christianity is not an armchair matter, it requires movement, and sometimes movement involving the most humiliating and painful experiences, but we shall always prove that these experiences and these sacrifices are worth while. 

    Now this principle applies peculiarly to the knowledge of the Son of God; and I have read these passages to show how the first scripture works out. It is stated there, that the Lord Jesus is marked out Son of God in power, ... by resurrection of the dead. Inasmuch as death is on us all, and that physical death will take place  except the Lord comes, when what corresponds to resurrection will be necessary  it is evident that, to reach the knowledge of Him as Son of God, it is worth ones while to accept definitely the place of death and burial. If I am to apprehend the Son of God, it is essential that I should come to death in my mind. Indeed, one might say that in a practical way the word of the psalmist, especially to those of us who are advanced in years, is always important: that we should be taught to number our days. Where a thing has to be taught, the suggestion is that it is not taken in very readily, and people do not take in very readily the nearness of dissolution. The tendency is to put it off, whereas we are to be taught to so number our days, that we may acquire a wise heart (Psalm 90: 12); and the greatest gain in this, I believe, is that it places us in circumstances in which, and in view of which, the Son of God was manifested. 

    As I learn to number my days, the thought of resurrection becomes more and more important. I do not know of anything that I desire more than to arrive at the resurrection from among the dead  that is what the apostle had in his mind. It settles a thousand difficulties if one arrives definitely in ones soul at the resurrection from the dead: but for this one has to be, as it were, where the dead are. If one is to be taken out from among the dead, one has to be in ones mind, at least, where the dead are, and that is what I had in mind in reading from Ezekiel. 

    I hope to show, from John 9, that there is another side, that is, that being an outcast in this world religiously places me in circumstances to which the light of the Son of God especially applies; but if I prefer to stay with the Pharisees, the accredited religionists of the day, I shall not come into this light. I may be orthodox, and I may be taking issue with those who have the light of the Son of God, but I shall not come into it, for it is the outcasts religiously who come into it. 

    The circumstances, beloved brethren, of absolute Deity are beyond our range; God makes that plain, so that to carry back the circumstances of revelation into the circumstances of absolute Deity is flying in the teeth of Scripture. The circumstances into which divine Persons have come in revelation must be left as they are presented in Scripture. We are brought into these circumstances, and I hope in a little while to show you how we are brought into them: that is, consciously brought into them; they abide, and we abide in them, as in the Son of God. But we are not introduced into the circumstances of absolute Deity: these are beyond our understanding, as it is said, which in its own time the blessed and only Ruler shall shew, the King of those that reign, and Lord of those that exercise lordship; who only has immortality, dwelling in unapproachable light; whom no man has seen, nor is able to see; to whom be honour and eternal might. Amen, 1 Timothy 6: 15 - 16. But then divine Persons have come into circumstances that are within our range, and the Scriptures open up to us the way into these circumstances, and no one can afford to be outside of them. 

    The Son of God is marked out we are told. This does not allude to the voice from heaven at the Jordan; it alludes to what comes into evidence in death, where death is, and where burial is, for death involves burial. So this land of Israel, spoken of in Ezekiel 39, is a territory in which unburied people are peculiarly obnoxious, even an unburied bone. It is a scripture that challenges us as to our position in a land of privilege. I am not now alluding to what it may mean prophetically; in this respect, these that were buried came from the far north. But everyone in the land of privilege has come a long way in a moral sense, and he had better go the whole way, that is to say, burial must take place. 

    If I am to be in the light of the knowledge of the Son of God, I must take this position, it is imperative. It is imperative for other reasons too, reasons of common decency, that I should not intrude my unburied flesh in such a sphere. It is the land of Israel here. How much uncovered flesh stalks about in the great religious area called christendom! In a certain sense, it is divine territory; there is what is more specially divine territory indeed, but, in a certain sense, the whole area of christendom is divine territory, and it is to this territory that the Apocalypse refers; God takes up His rights in regard to it in the Apocalypse. Hence the voice to us of these verses in Ezekiel 39, is to see to it that we are buried, and it is the business of each of us to see that others who profess to be christians are buried. You will all observe how minute the instruction is in this chapter: And all the people of the land shall bury (the them in verse 13, should not be there)  it involves that all the people of the land are buriers. And then it says, it shall be to them for renown in the day that I shall be glorified, saith the Lord Jehovah. This is an occupation that God would lay upon us, and it enters into the divine glory, that this service of burial should proceed. It goes on to say, And they shall sever out men of continual employment to go through the land, who, with the passers-by, shall bury those that remain upon the face of the land, to cleanse it: at the end of seven months shall they make a search. This is not a pleasant service, but it is a most essential service, and one that God would put upon us, a service that is required, if we are to come into the clear knowledge of the Son of God. It is a service that is needed if we are to come to the full-grown man, at the measure of the stature of the fulness of the Christ, Ephesians 4: 13. It is not the measure of the stature of the Son of God; the knowledge of the Son of God enters into the thought of full-growth, it is the great element in it, but then, there is what is knowable of the Son of God, and there is the unknowable. It is the knowledge of what is knowable of the Son of God that enters into the full-grown thought, but if I am to come to this knowledge I must have part in these burials  this service of burial. 

    I have no doubt that Joseph of Arimathaea and Nicodemus are, in a sense, models for us; they come into view at a given time for a needed service. They were not employed by the saints as undertakers to bury the blessed body of our Lord Jesus; Joseph and Nicodemus come in at the end of John 19, and they bury the Lord Jesus. While maintaining what is due to the Lord personally, I have no doubt they set out this great principle of which I am speaking, for it is as having been buried that He was raised. They are at His grave in the evening, and Mary Magdalene is at His grave in the morning, and Peter and John  representing two phases of the believers position. There must be the burial if I am to come into the full knowledge of the Son of God, just as all the people of the land were enjoined to bury, according to this chapter. 

    Now, dear brethren, as we look round in our localities, are all the saints buried? Am I buried?  that is the way it comes to me. I am certainly in the land of Israel, the land of privilege, but I am offensive if I am not buried. I may be nice and amiable naturally, but I am offensive spiritually if I am not buried; and moreover I am not in the light of the knowledge of the Son of God, however orthodox I may be, for it applies to me as having died and been buried. It applied to Christ too, in that sense  marked out Son of God in power ... by resurrection of the dead. I do not say it was His own resurrection necessarily, although that is included; it says dead here applying to such as Lazarus. So that, dear brethren, you can see how this applies in our localities. If I am buried myself, the next thing is to bury the brethren who are not buried. You may say, How can I do it? Well, it is a question of accepting the obligation; the acceptance of the obligation is, in a way, half the work. A man who loved his wife, said of her, That I may bury my dead from before me  that was spoken of Sarah. Abraham buried her to be raised; he buried her in the cave of Machpelah; and when she is raised, there will never again be a thought of her being put out of his sight. But at the present time, there is much among us that is obnoxious. And so the details of the instruction go on here: And the passers-by shall pass through the land, and when any seeth a mans bone, he shall set up a sign by it. I should not like to be a man labelled by the brethren as having one of my bones unburied  maybe my head, or my feet, or my hands. A saint loyal to Christ, if he sees that, will put it out of sight; such an one is known by the spiritual, and when one comes to a locality one sees the sign  that brother is not buried, or is only partly buried. You see how this applies in this great matter of the knowledge of the Son of God, that the real difficulty lies in the state of the brethren, in not getting into the circumstances to which this blessed truth applies. 

    In chapter 37 which contemplates burial, that is to say, the national burial of Israel, we see how they come into the quickening power of the Son of God. For we have two thoughts in John 5: the first is that the dead shall hear the voice of the Son of God, and they that have heard shall live (verse 25); the second is, all who are in the tombs shall hear his voice. The dead hearing the voice of the Son of God refers to men and women living here in this world, dead in their sins, dead God-ward, and they hear the voice of the Son of God and live. As soon as they do that, they bury themselves, that is the force of baptism  they begin to feel things, and that is what you get here, Our bones are dried, they say in verse 11, that is, they are feeling the state of things  the circumstances are felt. It says, And he said unto me, Son of man, these bones are the whole house of Israel. Behold, they say, Our bones are dried, and our hope is lost: we are cut off! That is the feeling. One feels, dear brethren, there is a want of depth in the saints, a want of feeling about things; there is shallowness. Hezekiah turned his face to the wall, he says, as it were, I have come to an impassable point, I can get no further, and he wept sore, and God heard him and saw his tears. It is in coming into the circumstances to which the truth applies, that I come into the truth. And so here, Our bones are dried, they said, we are cut off!; but God says, I have got power, it is the power of the Son of God. 

    And so the prophet is taken round about: an important service to go all round the saints in the localities, if one may speak simply. One comes to a well-known city, and one questions in ones heart, Is there any movement here? Is there any progress at all? How are the saints progressing? The prophet is to go all round the bones  Oh, he says, these bones are very dry. You find that often in meetings: the saints are very dry. Well, what is needed now is power in the ministry, Prophesy over these bones. The brethren may be dry, but then they are ready to listen, and that is a great matter  the numbers who so often come together now show that the brethren are ready to listen. So he prophesied to the bones, and presently there is a rustling and the bones come together, bone to its bone. One saint lives in fine circumstances; another lives in poor circumstances: how will bone come to bone? The bones came together, it says, bone to its bone. I am speaking now very simply and plainly  bone comes to its bone, none is out of place; there are no malformations in this great operation of God. You have one whole  the idea of the framework of the bones gives a whole idea; like the passover lamb, a bone of which was not to be broken; that is, it is a whole idea. 

    But then, the valley of dry bones is a conglomerate idea, it is not the divine thought; it shows the terrible devastation of death; but in such a devastation, which makes the accomplishment of the counsels of God a necessity, He can call bone to its bone. The knowledge of resurrection is a wonderful thing! it is a question of the power of God, that He can bring bone to bone. No bone will be out of place. Then the sinews and the flesh came on them; sinews will be needed as means of action, concerted action; and the flesh comes on them to give form and fulness; and then skin, that is to say, the basis of beautification. How can we reach this point aside from taking the place of death and burial? It is that that gives God a free hand to bring bone to his bone, and to give sinews, and to bring up the flesh, and all the beautification that clothes the skin for God. Applying it to ourselves, we arrive by the power of God at the most wonderful formation in the universe, that is, the assembly. So that you see the importance of what I am saying, if we are to arrive at the knowledge of the Son of God; we must accept in our minds the place of death and burial, which implies the removal of all that would hinder bone coming to bone so that the whole thought of God should be reached, then the sinews and the flesh and skin coming upon them, involving form and general beautification: there is something pleasing to God by His own power. 

    Having said all that about death and resurrection, one can dwell on the thought of the Son of God, how He is in the minds of the saints marked out in power by resurrection of the dead. I believe that is where the testimony lies, where the truth of the assembly is reached in the knowledge of the Son of God  His person. Orthodoxy has no certainty in it, for the certainty is in the thing being brought to our attention in a marked way in the Lords Person, He has done it, we have heard His voice, He has made us to live; He is in our souls in that way; He is thus known in our souls as the Son of God. It is a certainty, nobody can take it away from us. He is marked out Son of God in power, according to the Spirit of holiness, by resurrection of the dead. 

    The other side of this matter is excommunication from the religious organisations of this world. John 9 brings out that faithful testimony rendered, as one has light, leads to ones being cast out. If I remain in the religious system, it is just by accommodation; if I am there as a christian, I am accommodating error. The parents of this man knew that, if they confessed Jesus to be the Christ, they would be excommunicated. It is poor loyalty to Christ to stay where He is rejected; loyalty is in being faithful to the light you have, to testify to it clearly, and you will have either to withdraw or they will force you out. Here the man is forced out, they excommunicated him; and all such excommunications are recorded in heaven! Excommunications of this kind, because of faithfulness to Christ, are items of the greatest interest in heaven. And the Lord heard it; it was no accident that He heard it; it is put as if it were a matter of course  Jesus heard that they had cast him out. His excommunication brought the man into accord with Christ, for He is viewed in Johns gospel as rejected from the outset. The Lord would say to him in effect, I know well the feelings you have, but you are now in circumstances to which the truth relative to Me as the Son of God applies. You will now come into that truth, you will now enjoy it: you will know more than the ancients; you will know more about it than the theologians: you will know what it is as in My company. Believers like this man are those who understand the truth of the Son of God. 

    It is to be noted that Peter had the knowledge of Christ as Son of God before Paul was converted, but you never hear of him speaking of it in his preaching. Peter thus illustrates how the early servants of God could keep a feature of the truth until the time for it 

    arrives. It applied to a certain condition; the saints being cut off from their national moorings and the acceptance of death and burial were necessary. The fulness of all these thoughts awaited Israels complete rejection of the early believers; and Peter kept this precious light in his soul, as far as the record goes, that Jesus was the Son of God; saying nothing about it in his public addresses, but when Paul comes in, he begins to speak about it at once. Peter was not commissioned to preach that Jesus was the Son of God: Paul was. He says, God who called me by his grace, was pleased to reveal his Son in me, that I may announce him as glad tidings among the nations. That was the thought of God; but it awaited the suitable circumstances in the history of the testimony, and a suitable vessel to announce it. So that we learn from the apostles how to keep things hidden in our souls, to learn from Mary, the mother of our Lord, how to become treasuries. In the pattern David had of the house, there were treasuries, that is to say, persons who can keep things and bring them forth at the suited time, so that they shine in their own splendour. The idea of a jewel is not only what it is in itself, but in its setting; and the setting of the truth of the Son of God is seen in Paul. 

    In order to have that precious truth, the knowledge of the Son of God, it is worth while accepting death, accepting burial, and accepting excommunication, so that you might be in it, and as in it, you know it, and it cannot be taken away from you! There are knowable things about that Person, and there are unknowable things, and you will not attempt to intrude on what is unknowable, but you will seek to understand fully what is knowable. What is knowable about the Son of God enters, as I have said, into my arriving at the full-grown man, at the measure of the stature of the fulness of the Christ. 

    May God bless the thoughts to us. 

  
    READINGS ON EZEKIEL (8) (JT 47)

    Ezekiel 37: 1 - 28; Ezekiel 39: 11 - 16

    JTIn our previous readings we have been mainly occupied with the judgment of God on Israel, and Jerusalem in particular, and then on certain nations in proximity to Israel; that is, we have traced a judicial course of dealings from God. At our last reading we touched on chapter 36, in which is begun what may be termed the constructive work of God in the book. It is Gods way, in His dealings, whether with nations or individuals, to first pull down and then to build up. The book from chapter 36 onward mainly presents the constructive work of God, with a view to the final settlement of His people Israel in their own land, and the procurement of His dwelling place, or sanctuary, amongst them. Chapter 36, as we have seen, speaks of cleansing, and of Gods proposal to give His people a new heart and a new spirit, and to give them His own Spirit, speaking of new birth. Chapter 37 continues on constructive lines and deals with resurrection; then the judgment of God in chapters 38 and 39; and following on that, the subject of the house, which will engage us at our next reading. What we have observed in regard to chapter 36 should be kept in mind as we consider chapter 37; particularly the thought of cleansing: And I will take you from among the nations, and gather you out of all the countries, and will bring you into your own land. And I will sprinkle clean water upon you, and ye shall be clean: from all your uncleannesses and from all your idols will I cleanse you (Ezekiel 36: 24, 25). New birth carries with it not only the thought of spirit, but cleansing. 

    WRJohn 3: 5 says: Except any one be born of water and of Spirit, he cannot enter into the kingdom of God. 

    JTIt was no doubt chapter 36 to which the Lord alluded when He spoke to Nicodemus about new birth; being born not only of the Spirit, but of water. Chapter 37 is more than new birth, but developing from it; it is life in a complete sense, of which new birth is the initial thought. First we have the figure of the bones, which came together and were covered with sinews, flesh and skin and then breathed upon, made to live and to stand upon their feet. So that these chapters are clearly constructive with a view to God having His people in resurrection in a national sense, in their own land, that He might dwell amongst them, as He says at the end of chapter 37. I will place them, and multiply them, and will set my sanctuary in the midst of them for ever. And my tabernacle shall be over them; and I will be their God, and they shall be my people. And the nations shall know that I Jehovah do hallow Israel, when my sanctuary shall be in the midst of them for ever (Ezekiel 37: 26 - 28). 

    WB-wWould the expressions new heart and new spirit refer to new birth? 

    JTI think that the Lord, in speaking to Nicodemus, alluded to this  first the cleansing, as seen in the water, and then the positive element; that is, a new heart and a new spirit. It is in principle a change of man. 

    ANWIt does not quite say that they shall live, in chapter 36. I notice you spoke of new birth, with a view to life. 

    JTYes; whilst the cleansing can only be by the death of Christ, it is not the whole feature of redemption. The blood, which is not mentioned, is also necessary. We need the blood for completing the thought of redemption, and then the thought of life comes in in chapter 37. Life contemplates the whole person; the whole man. Chapter 36 lays the basis for the new man  a new heart and a new spirit in the cleansing, 

    but there is more than that; there is the idea of bone coming to bone. 

    CAMThe thought is not complete until we get the body. Resurrection includes the body. 

    JTIt does in chapter 37. That is what is in mind in the figure used, Of course it goes on to the whole house of Israel, but there is the idea of the body in bone coming to bone and the other details given. Life is primarily in view. It says, And he said unto me, Son of man, Shall these bones live? And I said, Lord Jehovah, thou knowest. And he said unto me, Prophesy over these bones, and say unto them, Ye dry bones, hear the word of Jehovah. Thus saith the Lord Jehovah unto these bones: Behold I will cause breath to enter into you, and ye shall live (Ezekiel 37: 3 - 5). Life does not actually take place until bone comes to bone with sinews and flesh and skin. Then the life comes, for it says in verse 8: And I looked, and behold, sinews and flesh came up upon them, and the skin covered them over; but there was no breath in them Ezekiel 37: 8. There is the whole body, with its constituent parts, and Jehovahs word that they should live, but as yet there is no life; there was no breath in them. That is the main thought in life here. 

    FHCWhy is there no mention of blood in relation to the body in verses 5 and 6? 

    JTFrom another point of view, the blood is life, but that is not mentioned here; it is rather the thought of breath. Of course, in the life that we shall have in resurrection, there will be no blood. The humanity which God has in mind as answering to His purpose, is not blood and flesh, but that which Christ has now. He said: Handle me and see, for a spirit has not flesh and bones as ye see me having, Luke 24: 39. Our eternal condition will be like Christs  not flesh and blood, but flesh and bones; a new condition altogether, and the Spirit, as given, agrees with that. It says here, there was no breath in them, which, according to the footnote to verse 5, would be spirit; it is not said that there was no blood in them. The Spirit carries the idea of eternal life, so the Lord breathed into His disciples the breath of life (John 20: 22). 

    FHLJohn 5 speaks of resurrection and quickening. Is that suggested here? 

    JTI think so. Christ quickens and raises. The Father raises the dead and quickens them, thus the Son also quickens whom he will. John 5: 21. 

    ARWill you say something more about the thought of prophesying over the bones? They are affected by prophecy, and then Ezekiel also prophesies to the wind. It is a rare thought. 

    JTWe have to view the whole scene as symbolic, but still we get the main thought of life, what is in the mind of God, whether for His earthly people or His heavenly people. 

    It is said in verse 1: The hand of Jehovah was upon me, and Jehovah carried me out in the Spirit, and set me down in the midst of a valley Ezekiel 37: 1. That is the first thing to notice  it is in the midst of a valley. If we are to get a true idea of anything, God will put us into the circumstances surrounding it. We may talk about death and resurrection in a mere academic way and never touch the thing itself in our souls; so that the prophet is taken by God, as he says, and set ... down in the midst of a valley. It is necessary to get into the circumstances in which the thing to be understood is set out or displayed. This was a valley full of bones. Verse 2 says, And he caused me to pass by them round about; and behold, there were very many in the open valley; and behold, they were very dry Ezekiel 37: 2; that is, one is to get the full view of what is to be dealt with; whether it be himself or others, and to see how God operates. I do not speak in a theoretical way when I get this view; I see, in a practical way, how the matter stands. It is a figure, and suggests the place of death, by the condition of these bones; and the question is, 

    Shall these bones live? Ezekiel 37: 3. Jehovah does not tell the prophet they are dry bones. He sees that they are dry. As brought into the circumstances, I name the thing as it is. That is where I think we ought to begin: to name what we see from the position in which God places us. He has placed us where we can see the thing as it is. 

    RWSIs there a certain urgency about it? It is not the word of Jehovah, but the hand of Jehovah upon him. 

    JTJust so; God seems to be taking on this service Himself, so that His servant should get a full intelligent view of the matter, and so He allows him to name what he sees. He says, And behold, there were very many in the open valley; and behold, they were very dry (Ezekiel 37: 2). He is able to examine them and name the condition. There is to be another condition, but it is well to name the condition that exists. 

    CHHThat is what Nehemiah saw when he went out by the valley gate (Nehemiah 2:13). 

    JTThat is a good passage to bring forward here. He came to Jerusalem, and he remained there three days; indicating that he had a composed state of mind in view of what he had to do. God would bring us round carefully to a right view of things that our minds might be restful; and we are brought into the circumstances with which we have to do. Nehemiah had been three days in Jerusalem, and then he went out by night to make a survey of the conditions. He tells us in detail what he did. So it is like the circumstances in our scripture. God would place us in the circumstances that enter into the subject on hand, and would let us look around and name what we see. Are we able to do it, or are we merely dealing with things theoretically? If it be only this, we shall never arrive at the spiritual thought. 

    JHEWas that the trouble with the Sadducees? The Lord says, Ye err, not knowing the scriptures nor the power of God, Matthew 22: 29. God is not God of the dead, but of the living (Matthew 22: 32). 

    JTThat is what comes out in the gospels in a general way. The Lord was constantly speaking about current conditions in Israel, and anyone who sought to get a right view would listen to Him. So His disciples, as with Him, got a right view of things, as did Elisha by being with Elijah in the different points which he visited before he was taken up to heaven. 

    RemNicodemus knew the Scriptures theoretically, but not concretely. 

    JTI am sure that is right. He was a sincere man, but had not a right judgment of things; hence, the Lord has to put it to him: Thou art the teacher of Israel and knowest not these things! John 3: 10. He had never been in the valley to see how dry the bones were. At Gods direction Ezekiel goes into the valley. He takes him there, and then, he caused me to pass by them round about, and then, without God saying anything to him, he says, and behold, there were very many in the open valley; and behold, they were very dry (Ezekiel 37: 2). He could name the condition. And that is what marked the Lord here below. He was in the midst of the condition and named it. The gospels are largely taken up with telling us how He named things; and then He changed the condition by dying. 

    WRIs not Jeremiahs career at the outset marked by this insight? He says in chapter 1: And the word of Jehovah came to me, saying, Jeremiah, what seest thou? And I said, I see a rod of an almond-tree. And Jehovah said unto me, Thou hast well seen; for I am watchful over my word to perform it. And the word of Jehovah came to me the second time, saying, What seest thou? And I said, I see a seething-pot, and its face is from the north (Jeremiah 1: 11 - 13). 

    JTThat is good. You get it constantly in Scripture, and more particularly in the Lords ministry, because everything was then under review. The Lord came into the position. And the Word became flesh, and dwelt among us (John 1: 14); He was not at a distance, but amongst the people, and saw things just as they were and named them. The great burden was to bring the true state of everything into evidence; to name it, and then to deal with it sacrificially. The Lord did that. 

    QuesIs this prophecy to be considered in two sections, the first of which relates to bringing the dry bones together? 

    JTYes. It runs on to the end of verse 14, and then we have another part relative to unity. 

    AFMThis chapter refers to breath and to wind. Are the thoughts combined? 

    JTIn the original here the word is the same for breath and wind. The word is, first of all, Shall these bones live? Ezekiel said, Lord Jehovah, thou knowest. And then, Prophesy over these bones, and say unto them, Ye dry bones, hear the word of Jehovah. Thus saith the Lord Jehovah unto these bones: Behold, I will cause breath to enter into you, and ye shall live (Ezekiel 37: 3 - 5). The proper name of wind when it is operating in the lungs, is breath. We have to notice here that it is not simply prophesying about the bones now, but to them. The ministry is to them; so that they are symbolic of a condition amongst Gods people. The bones are really Gods people, and the figure used indicates a condition in them under certain circumstances; hence, the prophecy is not about them, but to them, as I said. So he says, and as I prophesied, there was a noise, and behold a rustling, and the bones came together, bone to its bone. And I looked, and behold, sinews and flesh came up upon them, and the skin covered them over; but there was no breath in them (Ezekiel 37: 7, 8). It is now a matter of breath, the word covering life in us by wind or air, which operates in the lungs. Although there was actual formation, there was no breath; and as has been remarked, blood is not mentioned. It is not the state of man in blood and flesh that is in mind; it is in principle the state contemplated in the Lords breathing into His disciples. As applied at the present time, that is what is in mind. And then he is told to prophesy unto the wind: Prophesy unto the wind, prophesy, son of man, and say to the wind, Thus saith the Lord Jehovah: Come from the four winds, O breath (Ezekiel 37: 9). It is the wind, active in the lungs, that God has in mind; that is, life in the sense of spirit. The Spirit is life. 

    EEHHow would you differentiate between the life that we get in Genesis, and the breath we are speaking of here? 

    JTIt is the same idea. God breathed into Adams nostrils. He must have used the ordinary atmosphere; but then, think of God doing that. We can only accept the fact that God did it; that He breathed into his nostrils and Adam became a living soul by that procedure. 

    RWSWould you say something more about these bones: they are made much of in this scripture. 

    JTThey are figurative of Israel, of course; these bones are the whole house of Israel (Ezekiel 37: 11). They are symbolic of the state of Israel; a dry condition amongst the people of God; but then, applying the thought to an individual, it is a question of arriving at his individuality. The epistle to the Romans teaches us how one arrives at his individuality; that is, I myself Romans 7:25. The whole man is there before you get the idea of life in him. The writer arrived at the whole thought  I myself  in the end of chapter 7; and then in chapter 8, there is a state of life; life developed in him. 

    CAMIn John 3 we have the thought of wind; in John 4 the idea of water, and if I understand rightly, what is before us now is the idea of the wind in the upper part of the body  the lungs. 

    JTThe lower affections are in view in the water, as a figure of the Spirit, in chapter 4, but in the upper, 

    the wind or breath represents the Spirit; only John 3 does not say the believer gets the Spirit, it is rather the effect of the operation of the Spirit in him. Except any one be born anew he cannot see the kingdom of God, John 3: 3. 

    CAMYou were referring to John 20, to the Lord breathing into His disciples; but does it not seem that there is a sort of intimation in chapter 3 as to what was coming finally? 

    JTThere is; that which is born of the Spirit is spirit John 3: 6. That is the principle of the believers being. The water does not produce what is positive. It does not say, Whatever is born of water is water. There is no positive thing produced by water; it is negative, as you might say. The Spirit brings in what is positive; new birth by the Spirit is a positive thing. It is spirit, the passage says; not Holy Spirit, but rather what corresponds to what we have in Ezekiel 36: 26. And I will give you a new heart, and I will put a new spirit within you. In addition to that, redemption makes way for the reception of Gods Holy Spirit; so chapter 36 also says, And I will put my Spirit within you (Ezekiel 36: 27). That contemplates redemption. 

    ANWWhen the Lord speaks of the wind blowing where it will, has He not the sovereignty of the Spirit in mind? 

    JTYes; the wind is a symbol of the Spirit; indeed, it is the same word. The wind blowing is the inscrutable working of the Spirit in man; The wind blows where it will, and thou hearest its voice, but knowest not whence it comes and where it goes, John 3: 8. That is very much like what we get in Ezekiel 37, only it does not imply the Spirit given to the believer: Prophesy unto the wind, prophesy, son of man, and say to the wind, Thus saith the Lord Jehovah: Come from the four winds, O breath, and breathe upon these slain, that they may live (Ezekiel 37: 9). The winds are prophesied to. So that it is undoubtedly the divine operation that is in view. But chapter 37 is more than new birth. It is that the Spirit of God is within them, symbolised in the winds. 

    ABPWould you say new birth disregards past history, whereas resurrection embraces it? 

    JTWell, it deals with a condition of past history, the condition of the dryness of the bones, and they are going to be changed. Bone is coming to bone, and sinews and flesh and skin coming on, so that you have a body in result. Past history is really obliterated. The identity, of course, goes through, but as regards past history it is, in principle at least, obliterated, because it runs into this: Behold all things have become new: and all things are of ... God, 2 Corinthians 5: 17,18. 

    The inner organs are not mentioned here. It is just the general idea of a body  a person. We do not get the inwards at all  the lungs and reins which operate automatically inside  but they are assumed to be there; otherwise the wind would not become breath. It is in the lungs that the wind becomes breath. 

    JTJrWould you connect 1 Corinthians 15 with this subject? It tells us that the body is sown a natural body and raised a spiritual body. 

    JTThat chapter treats of the resurrection of believers in a literal, physical sense; what is before us now, as already said, is the resurrection of Israel in a collective or national sense. The application of this passage today therefore can only be in a moral and spiritual sense; it may be used profitably in relation to christians in whom there is little or no life or spiritual freshness. Help may come in through prophecy. That could not refer to literal death and resurrection. The Lord does not prophesy to those in their graves. They hear His voice and come forth. The use of prophecy here would show that these dry bones are symbolic of a condition among Gods earthly people, and, as intimated, amongst ourselves at times. 

    ARI was wondering if we could say that prophecy amongst us today brings about a condition of life and freshness. Our prophetic meetings have this view. 

    JTYes. We may find gatherings which are dry, like this symbol suggests. You come to a given place, look around at the brethren, and you may be obliged to say, There is a very barren state of things here; although there is the breaking of bread, the condition is not right. What this chapter presents would cover circumstances of that kind. 

    RemThe woman in John 4 seems to be an apt illustration of what you are saying. She perceived that Christ was a prophet, and life began to come into evidence as the result of the searching words He used to get at her condition. 

    JTYes. But primarily this is the whole house of Israel. It is not literal death that is in mind. It is symbolical of their actual national condition; and as we were saying, we might find that state among brethren in many localities, and what is needed is prophetic ministry. 

    QuesWould the condition at Corinth be similar in a sense  the apostle Paul being one who looked around? 

    JTYes; he discerned what was there, and stressed the necessity for prophecy. 

    FHCIs there a parallel thought between what comes out here and Acts 2: 2, where we get the violent impetuous blowing? It is explained: this is that which was spoken through the prophet Joel, Acts 2:16. 

    JTYes; that was the gift of the Spirit; the Spirit from heaven, for testimony here. It brought about living conditions amongst the saints, too. This is strikingly a symbol of dry conditions among the people of God. 

    FSCShould a prophet understand the condition in a locality before he prophesies? 

    JTYes. We were remarking about Nehemiah. He stayed in Jerusalem three days before he did anything, and then he went out by night and viewed the walls of Jerusalem. We should notice how God brings a servant into accord with His mind in placing him in the conditions that have to be dealt with, and then He indicates what He is going to do. He questions him as to whether these bones can live, and the prophet replied, Thou knowest; and then Jehovah directed him to prophesy. There was to be prophesying to the bones, and then to the wind. The mind of God appears in the power of prophecy so that the divine results are reached. Ezekiel says, And I prophesied as he had commanded me, and the breath came into them, and they lived, and stood up upon their feet, an exceeding great army (Ezekiel 37: 10). That is the result. They are acting themselves now. They stand up on their feet, an exceeding great army. 

    Now having reached that point, we shall have to go on to the second half of the chapter which involves unity in the hand of Christ, that all these living persons gravitate towards each other and become one stick in the hand of Christ. That is the next lesson; how God will bring about unity in His earthly people; first, by bringing in a living state of things, and then unity in the hand of Christ. 

    QuesThere is a good deal of service today, and it is increasing, perhaps, but do you not think that if there is to be any result for God, the servants must be in the good of life themselves as Ezekiel was? 

    JTExactly; being themselves in a place where they can form a judgment of what they have to deal with. That is what the prophet comes to here. He forms a judgment of what he must deal with, and then he prophesies, and the result is an army standing upon its feet. It does not say that they were told to stand up. They are acting of themselves now. Self-action is a well-known feature of life. They do what they should do. Then the next thing is unity. And the word of Jehovah came unto me, saying, And thou, son of man, take thee one stick, and write upon it, For Judah, and for the children of Israel, his companions. And take another stick, and write upon it, For Joseph, the stick of Ephraim and all the house of Israel, his companions. And join them one to another into one stick; and they shall become one in thy hand (Ezekiel 37: 15 - 17). If you get the saints living, there will be self-action; it is expressed in the operation of the Spirit as living water, according to John 4, and as this exists there will be unity in the hand of Christ. Thus He can use us as in assembly. 

    JHESo the one who ministers, as remarked, must be in the good of the thing. Ezekiel and Nehemiah are examples. 

    JTYes. The result  unity  is reached, as indicated in the two sticks becoming one, and then there is a place for the sanctuary; that is the order in which the truth operates. The prophet first forms a judgment, he prophesies, and then he has two sticks denoting all Israel, and they are one in his hand. God uses them in unity, and then we get David as their king (verse 24). We have already had it before us that Christ is to reign as David, but then He is to be known in the last days of the assemblys history as David, too, which no doubt alludes to the sanctuary  the service of God  which is going on now; for the Davidic character of Christs ministry at the end of the dispensation is clearly going on now. These things saith the holy, the true; he that has the key of David, he who opens and no one shall shut, and shuts and no one shall open, Revelation 3: 7. So the unity here is marked by David my servant. He is seen as king, and shepherd, and prince. We have already noticed this in chapter 34, but now Christ is seen typically, in a living state of things as David my servant; and He is King, and Shepherd, and Prince in this chapter as in chapter 34; hence the sanctuary is brought in. So the end of the chapter says, And I will place them, and multiply them, and will set my sanctuary in the midst of them for ever. And my tabernacle shall be over them; and I will be their God, and they shall be my people. And the nations shall know that I Jehovah do hallow Israel, when my sanctuary shall be in the midst of them for ever (Ezekiel 37: 26 - 28). I think what we have outlined is the teaching of this chapter. I believe it corresponds to what is going on at the present time. We shall have David ruling in Israel presently in a military way, but He is now operating in the assembly in relation to the service of God, which is the great feature of David. 

    AFMWould that bring in the body according to 1 Corinthians? What is the difference between a stick and a rod? There are rods brought to Aaron earlier in the history of Israel; here it is a stick  one stick. 

    JTStick is more ordinary than the rod or staff used by Moses and Aaron. Take thee one stick, and write upon it, For Judah, and for the children of Israel, his companions. And take another stick, and write upon it, For Joseph (Ezekiel 37: 16). It is material, wood, that can be written on, but it is in the hand as a stick. It is here symbolic of what, as in his hand, may be used for the expression of his will or thought. I believe the point to all this is being in the hand of Christ, in unity, for the service that He has in mind at any time. 

    RemThe prophetic word comes first, and then the functioning of the assembly, in the latter part of the chapter. 

    JTI think we see from the passage that life takes place  there is self-action  they stand up on their feet. They are in liberty, we may say. Sonship, as applied, would enter into this in a practical way. And now we are in the hand of a Person who uses us for His own will or pleasure. That is the idea of the sticks, I think; they represent both houses of Israel. They are both in one hand; no more in a divided condition, but at the will of another. And then the sanctuary is mentioned. It is very beautiful to see the function of David here. He is called my servant, and he is king, and shepherd, and prince. As prince, I think personality is in mind, so that God might be known and have a sanctuary, and the nations should know that He hallows Israel. All this is in mind in Gods disciplinary ways with His people. 

    FSCWould you tell us the difference between the everlasting covenant here, and the new covenant in Jeremiah 31? 

    JTThe new covenant is with the house of Israel and Judah and would enter into this. The thought of newness is stressed there, the first being made old and abrogated: in the new covenant God began afresh with His people. The everlasting covenant implies permanency: it goes right through. 

    FSCIs Hebrews 13 the same thought? 

    JTThat is right; the word everlasting would be that it goes through; it is not temporary. It marked Gods covenants with Noah, Abraham, David, and (involving the new covenant) Israel. A covenant thus presented depends wholly on God Himself. 

    ABPDoes the word, Let everything that hath breath praise Jah, Psalm 150: 6, suggest unity and self-action? 

    JTYes; the service of God requires persons in life and liberty. We are made to live in sonship. And, as seen here, we are in the hand of Christ. That is what you get in the second part of the chapter, where, as said, we have David the king, David the shepherd, and David the prince. So we have a sanctuary in full testimony to God (verse 28). 

    ANWWould you say a word about the element of inquiry suggested in verse 18? And when the children of my people speak unto thee, saying, Wilt thou not declare unto us what thou meanest by these? Ezekiel 37: 18. Would you think that in reaching the high level of which we have been speaking, there was that incitement of inquiry, even before the prophetic word is given? 

    JTQuite so; the idea of inquiry runs right through. It indicates intelligence  that we are thoughtful  that we are not inert. Even the prophet here is inquired of by Jehovah, Shall these bones live? Thus He brings us into what He is unfolding, and normally the believer wants to know. It is a mark of intelligence when in this respect there is inquiry. 

    WB-wThe prophet is called upon here to join them one to another. How does that work out today? Does the prophetic ministry come in to join one to another? 

    JTJoin them one to another into one stick would be the Lords action. It is the prophet, as a type; but he merges into the idea of Christ in David. The Lord is constantly seeking to bring us into unity. 

    WB-wIs it not through the prophetic ministry that it is being worked out? 

    JTWhere the prophetic ministry is introduced, at the end of 1 Corinthians 12 we have, But desire earnestly the greater gifts, and yet show I unto you a way of more surpassing excellence (1 Corinthians 12: 31); that is, before you have the effect of the gift of prophecy, you must have love. So that the way of surpassing excellence is the working out of love in chapter 13, and that has in mind the making of one stick, as seen here. How can we be joined one to another and made one, save as we love one another? We are of the same material; there is cohesion amongst us when love is operative and no foreign element is allowed place. 

    WB-wThis would be in advance of an exceeding great army. Joining one to another is the principle of Levi, is it not? 

    JTQuite so; Levi means joined. 

    JTJrWould that be seen in Peter and John in Acts at the Beautiful gate? The thought of unity is in those two men, and the result of their ministry is really the sanctuary. 

    JTThat brings up another important point: the insertion of the word assembly at the end of Acts 2 is disputed, and no doubt rightly. It is probably the Lord added together, in verse 47. It is the Lord doing it  adding daily those that were to be saved; and then Peter and John going up to the temple said, Look on us. It is a beautiful result that they are joined in holy love. There can be no true joining except in love. 

    QuesIf the summit is now reached in this chapter, what is the import of Gog and Magog? 

    JTWell, that is the next thing to observe. We must first reach the great position of chapter 37, which can only be entered into on the principle of life and unity and the service of God in the sanctuary. Gog is perhaps the most powerful enemy that comes against Israel, according to the description of him, but the point in these chapters is to show that God brings him up against His people to destroy him and to show in him His power on behalf of His people; so that the greatest display of opposition is ordered of God to manifest how much He loves His people. He says, in effect, I brought you up for that purpose. He is behind this great combination under Gog as He was behind the existence of Pharaoh. And for this very cause have I raised thee up, to shew thee my power, Exodus 9: 16. The greatest opposition of power against the people of God, as represented in Gog and Magog and Persia, Cush, Phut, Gomer, and the house of Togarmah only becomes the means with God of showing His power, and that He loves His people. That is the lesson in chapters 38 and 39. God says in effect to them, You are going up to the land that had been uninhabited because I had to deal with My people. Now the inhabitants have come back to it, and you think they are defenceless and you are coming up to take a spoil, and I am going to show you what I think of them by what I will do with you. So God destroys this immense army in the land of Israel. 

    The burial place is in the neighbourhood of the Dead Sea, according to the prophecy, and it takes seven months to bury Gog and his multitude, and all in the land are engaged in it. That is remarkable! It is simply a question of burying them; to put them out of sight for ever. In solemn irony (verses 17 - 20), God invites the birds and beasts to His great sacrifice upon the mountains of Israel to eat the flesh of the mighty and drink the blood of the princes of the earth. It is the fierce judgment of God against the enemies of His people. Thus He shows to all that He loves His people. Although He had to discipline them severely, He had brought them back now, and would not allow their enemies to touch them. He rained great hailstones, fire and brimstone upon them, as in the days of Joshua; so there is complete destruction of this the greatest enemy that ever came up against Gods people. And I will call for a sword against him throughout all my mountains, saith the Lord Jehovah: every mans sword shall be against his brother. And I will enter into judgment with him with pestilence and with blood; and I will rain upon him, and upon his bands, and upon the many peoples that are with him, overflowing rain and great hailstones, fire and brimstone (Ezekiel 38: 21, 22). 

    QuesDoes it coincide somewhat with the attack upon the beloved city? 

    JTIt is the same enemy. That attack will be a later one; it will be after the millennium, but still it is the same sort of thing. In Revelation 20 the enemies come up on the breadth of the earth. It is man generally, in Satans domain, but this is a northern enemy. 

    CAMFire only is used for their destruction in Revelation 20, which would be a feature of final judgment. I was thinking of the remarks made as to David; especially as relating to the service of God. It seems to give great meaning to what the Lord is doing at the present moment. 

    JTThat is what I thought we might see. There is going on today, the service of Christ as David in relation to the service of God; presently, in Israel, it will be the military prowess of Christ as David. So that this immense invading army is brought on to the very territory of Gods people, but they are utterly destroyed. It seems to be human power combined against the people of God. What can man do? The greatest military effort that he has ever made is seen here, and now they are lying on the ground unburied. Their carcases defile the land, and it takes seven months or more to bury them, so that the land may be cleansed (verse 16). And for seven years fires are made with the weapons of war (verse 9). In all this God pours scorn on modern huge armies and armaments. 

    QuesComing from the north would suggest discipline; but of a kind that would bring out favourable conditions in the end, do you think? 

    JTIt is to bring out what God does for His people. He could have prevented this attack, but instead, He brought this immense army up so that He might show His power on behalf of His people in destroying it in their land. 

    RWSDoes this furnish material for praise in the sanctuary? 

    JTI am sure it does. The Psalms furnish such material as the result of victories granted to Gods people. Psalm 18 is a good example. 

    ARDo you think that we can count on divine intervention now, to the end of the assemblys history on earth, in order that the service of song may go on? 

    JTI think that is the lesson here in chapters 38 and 39; that God will deal with human power, however great, and He signalises His people in doing so, so we need not fear. God can deal effectively with the greatest array of human power against His people. 

    ANWDoes not the light of chapter 37  the bones becoming an exceeding great army  have a direct bearing on this chapter? 

    JTI think so. The first, the raising; the second, the burial of their enemies. 

    WGTBurial in this sense is important today as regards assembly judgment. It speaks here of a sign to be put up wherever burial is needed, as if the judgment is to be carried to the end, being divinely required. 

    JTQuite so; so that discipline amongst us ought to culminate in burial; the removal, in this sense, of what is offensive amongst the people of God. For seven months they will have searched the land, and if they find a bone, they will put a sign on it; that is, if anything is wrong with one, a sign is put on him to show he is a brother that has to be looked after, to see that what is offensive is fully dealt with. That can be brought about by faithful prophetic ministry. 

    ARDoes the last verse of chapter 39 indicate how great the position is? God says, I will not hide my face any more from them (Ezekiel 39: 29). The Lord hid Himself from Israel (John 12: 36). 

    JTIn the prophet Isaiah it says He hides His face from the house of Jacob; but He is not doing it at the time contemplated in our chapter. In Isaiah, Messiah says, And I will wait for Jehovah, who hideth his face from the house of Jacob, Isaiah 8: 17. Here we have, And I will not hide my face any more from them, for I shall have poured out my Spirit upon the house of Israel, Ezekiel 39: 29. 

  
    THE LIFE WHICH IS IN CHRIST JESUS (1) (JT 55)

    2 Timothy 1:1,2; 2 Timothy 1:8-14; Ezekiel 37: 1 - 14

    JTLife, which is a great and very wide thought, has been selected as the subject for these readings. I think we have observed that the truth opens up to us more freely as we treat it in its immediate application to ourselves to meet current need. So it was thought that we might begin with life as spoken of in the Scriptures in relation to the last days, which are called difficult times in 2 Timothy 3: 1. The epistle was written to a young man, taken up in the service and qualified for it, and points to the continuance of the testimony. In ministering, Timothy was to have in mind at least two generations after himself, chapter 2: 2. Paul enjoined him to pass on to others what he had heard from him. 

    In view of what we have been engaged with during the past series of meetings, that is, Wells and Springs, it is thought that the subject of life should be looked at; although it has been included, in some measure, in the previous inquiry, it is thought that the latter needs supplementing by a review of life in a more general way. The bearing of prophetic ministry in relation to it is also in mind; that is why the passage in Ezekiel was proposed. It contemplates life in a complete result. In that passage we have persons constituted from a condition of dry bones into full manhood. The whole house of Israel is seen there  an exceeding great army. Clearly, conflict is in mind. 

    AATIs the promise of life for the present or future? 

    JTIt is God anticipating need that would arise. A promise is usually to meet a need. This promise was made long before, but it becomes effective as the need exists. 

    ANWDoes it differ from the promise of eternal life which is mentioned in Titus? 

    JTI think it is the same thing. It is called life here in both passages read. In verse 1, it is the promise of life, and in verse 10, life and incorruptibility. Life is more operative. Eternal life is more a fixed thought and is over against death. Eternal life covers eternity, but what is needed now is life. Timothy, however, is told in the first letter to him to lay hold of eternal life (1 Timothy 6: 12), and believers who are rich are enjoined to lay hold of what is really life (verse 19). The latter is in contrast to what may be acquired of this worlds things by money. 

    APTIs life, then, an active thought? 

    JTIt is quite obviously so. In the whole universe, life in various forms is active all the time; and this is also true of spiritual life. But eternal life is a fixed thought with a very wide bearing. It is connected with the earth where death is. The word eternal is in contrast to what is temporal. 

    ABPThe greatest movements of the physical universe  the rotations of the heavenly bodies  do not represent life, do they? 

    JTOnly in a typical sense. Of course, God lives and angels live; but eternal life is for men only. In Genesis 1, life is seen on the third day: vegetable life. The heavenly bodies are in view of that, to promote it. Life for men is connected with the earth. So, In him was life, and the life was the light of men (John 1: 4), would contemplate what was down here, not what was in heaven. Men were on earth. The life that was in Christ was for men only. 

    The light of men was the life, see note in New Translation. 

    JSDo you view the world-to-come as an expression of life, nationally? 

    JTIt will be general, but centred in Israel. It is commanded in Zion. There hath Jehovah commanded the blessing, life for evermore, Psalm 133: 3. 

    EMcKIs active life implied in the Lords remark, My Father worketh hitherto and I work, John 5: 17? 

    JTYes; He also says, I am the light of the world; he that follows me shall not walk in darkness, but shall have the light of life, John 8: 12. That was active life. 

    JSDoes the fourth day of Genesis 1 set before us the ordered condition of the heavenly bodies to sustain life? 

    JTYes; they also regulate. They are for times and seasons. So, in a later day it is said, Henceforth, all the days of the earth, seed time and harvest, and cold and heat, and summer and winter, and day and night, shall not cease, Genesis 8: 22. Heaven regulates; and it affords light, heat and rain which are essential to life on the earth. 

    What is in mind now is that we might see the force of the promise of life, especially its application at the present time. Certainly it is needed; that is, what is operative here below by the Spirit. The Spirit life, Romans 8: 10. Life in this sense includes our meetings and spiritual intercourse generally with one another and what we enjoy and acquire in our individual relations with God. Christ enters into all this, involving what He is to us officially. Christ ... who is our life. To the new man, Christ is everything, and in all, Colossians 3: 11. His priestly services endear Him to us and He thus becomes more and more the life of each of us. This is very precious. For young people the idea of the promise of life is most assuring. It implies that God has considered for us beforehand and provided for us. The Spirit given involves the promise of life. The Father promised the Spirit, and being exalted to heaven. Christ received Him from the Father and gave Him to the saints. The Spirit, as come, effected living conditions for the saints. 

    ANWIt has been said that a promise is on a lower level than purpose. 

    JTYes; what is promised, as we have said, is to meet a need or desire in us, but purpose is what God effects for Himself. But it is very touching that God considers for us, the promise of life being the outcome of this. It is a very great blessing and absolutely essential to us now and for ever. 

    RWSIs that seen in Gods word as to the womans seed? Is that a prophetic promise? 

    JTYes. God said to the serpent that the womans seed would crush his head. There would be a need in humanity for that. Clearly Adam named the woman Eve in the light of this pronouncement. Eve was the mother of all living, hence the meaning of the name her husband gave her. Eve is a different word from woman in chapter 2. Eve, meaning life, is the suggestion of a promise, because sin had come in, and death had been pronounced as a judgment on man. Doubtless God was working with Adam and hence, in some sense, he was in the light of life notwithstanding the judgment of death upon him. 

    FSCIs that where you get the idea that God made the promise before the need was there? 

    JTHow He made the promise of life formally is a question, but He made it before the ages of time. It is now in Christ Jesus, 2 Timothy 1: 1. It is a certainty now; it has taken form and is secured in Man. 

    AATIs that Man in resurrection? 

    JTQuite so; it is Christ as risen. It is of His life as risen and glorified that we partake. 

    WFKIn John 10, He says, I am come that they might have life, and might have it abundantly (verse 10). Is the need met there? 

    JTQuite so; plenty of the life. 

    AR2 Timothy treats of the day of departure from the truth; is this promise of life to meet that in the believer? 

    JTYes; it is for ourselves now; the young people especially. It is a fixed matter. Adam could not see it in this way, but he certainly had light in his soul when he said, Eve. The idea of life came into his mind: the mother of all living. But now the thing is not only promised, but it has actually taken form. You can see it in Christ. It has taken definite form, and is available to us as a promise. 

    ABPIs that what Peter had in mind when he spoke of the Originator of life; Acts 3? Mr. Darbys footnote there is helpful in relation to it: He began and finished the whole course. He set it forth and completed it. 

    JTYes. A man may originate a thing, but to complete the idea he must make it function. So the Lord Jesus originated life, being God, and He exemplified it. He says, He that follows me shall not walk in darkness, but shall have the light of life, John 8: 12. 

    WRIs that what we have in the opening of the epistle of John? The life is carried forward in a substantial way. 

    JTYes. The eternal life; the thing was there in a Man. Christ was it. Here it is for us just to get the thought of the promise; that God thought of us beforehand. It is very precious to be promised something by Him; and here it is not only in promise, but in fulfilment in Christ Jesus; and, as we have been saying, in laying hold of it. He becomes our life. In that way it is an operative thought, not a static thought. In the millennium it will be available to enter into: but here, it is active. It is available to us, which involves that the Spirit is acting in us, and that Christ as Priest is also serving us. He is not only the Life but He is the Priest. He is the Head of the whole divine system, and looks after us in all relations so that we might be in the enjoyment of this life for He is it. 

    CNDoes Romans 8 show how it operates? The apostle says, The law of the Spirit of life in Christ Jesus has set me free from the law of sin and of death, Romans 8: 2. 

    JTJust so; what I was saying about priesthood is worthy of note  He is Priest according to power of indissoluble life, Hebrews 7: 16. He is our Priest. For such a high priest became us, Hebrews 7: 26. In exercising His Priesthood He brings us into the life. As we are near to Him He is it to us. 

    WRIs that why the Lord presents Himself alive in Luke 24? It is I myself. Handle me and see, for a spirit has not flesh and bones as ye see me having, Luke 24: 39. 

    JTJust so; He was the life there, it is life now in Him. This word promise conveys a beautiful thought for young people; how God is thinking of us according to our needs. He says, I have provided for them all beforehand. What is stated here is the promise of life, the life which is in Christ Jesus. Thus we see the position of it. It is said to be in Christ. And then, ... my beloved child: it is a young man that is in mind; a young man in special spiritual family relationship with the apostle. In the later passage, Paul alludes to himself as a sufferer. Be not therefore ashamed of the testimony of our Lord, nor of me his prisoner; but suffer evil along with the glad tidings, according to the power of God; who has saved us, and has called us with a holy calling, not according to our works, but according to his own purpose and grace, which was given to us in Christ Jesus before the ages of time, but has been made manifest now by the appearing of our Saviour Jesus Christ, who has annulled death, and brought to light life and incorruptibility by the glad tidings (verses 8 - 10). That is how life has come in. 

    JTJrThe angel told the apostles to speak in the temple all the words of this life: does that connect with the present position of Christ in heaven and also with what He was here? 

    JTIt refers to the life of Christ as expressed here in testimony, which involves what we are speaking of  which thing is true in him and in you, 1 John 2: 8. It was in Him as here in the flesh the old commandment, the word which they heard (verse 7). Believers are brought into it through redemption, so that the new commandment (verse 8), is the life now true in Him and in us. The words of this life convey what the life is; they make it intelligible. John also writes concerning the word of life: that which was from the beginning ... which was with the Father, and has been manifested to us, 1 John 1: 1, 2. It was a known thing. 

    AMacNIs the annulling of death by the Lord Jesus necessary to the bringing to light of this life? 

    JTQuite so; that is what is stated. It is a complete triumph. It goes beyond what we enjoy now; it involves incorruptibility; it involves resurrection. 

    ARMelchisedec is said to have neither beginning of days nor end of life. I suppose that character of Christs priesthood will affect the valley of dry bones of Ezekiel 37. 

    JTYes; in Hebrews 7 Christ is said to be Priest according to power of indissoluble life. You are brought to the realisation of Him as life through His priestly service. He becomes indispensable to you. Thus your attitude is, that as relieved by Him from some pressure, you do not go on your way, somewhat leaving Him out of your circumstances; on the contrary. He is endeared to you, your life; Colossians 3: 4. 

    CAMWould you say that life is appreciated only as the need of it is felt, and hence God allowed all the history that preceded the presentation of it in Christ? 

    JTYes; the Old Testament treats of the time of divine demand, and those who had faith felt the pressure and looked forward to the fulfilment of the promises, including life. They had to live on the promises, and that meant that they had to wait. Jacob said, I wait for thy salvation, O Jehovah, Genesis 49: 18. It is not so with us; life has come and is available in Christ. That makes the great difference between Old Testament believers and those of today. It was a question of waiting from Adam until Christ. The promises were there but their fulfilment had to be waited for. The saints lived by faith, seeing what was promised afar off and embracing it. But death was not annulled and hence the Spirit was not given. In fact the general position was that death was not only present and dominant, but it was accentuated by the law, as Romans 7 shows. 

    CAMSo God allowed the pressure of death and other things to come so that believers might appreciate the magnificence of what He has brought in. 

    JTYes. The waiting and the instruction in the waiting, made the things promised more and more to be desired. That was the Old Testament history of believers. It was a time of demand on Gods part to bring out what man was; that is, that he was sinful. Faith saw this and understood that God alone could meet the situation and waited for Him. He supported this faith, making promises, particularly life, at the same time affording light, especially in the types, as to the coming Redeemer and the redemption He would accomplish. Christ said, I am come that they might have life, and might have it abundantly, John 10: 10. So that He was there to make the promise good. 

    CAMAdam must have had some sense of what life was when he named Eve. 

    JTHe did not name her at all in that connection first. He named her by a derivative from his own name; Ish does not mean life. Ish and Ishshah designate two persons suited to each other and having mutual affections. Adam naming his wife Eve, which means life, after sin came in, indicates that Jehovahs pronouncement to the serpent regarding the womans seed afforded him light as to life. 

    JSDoes John give us a full-size picture of life as set forth in a man? 

    JTQuite so. It was not in Eve nor in anybody before. In him was life, and the life was the light of men, John 1: 4. It is the past tense: Christs history on earth is in mind. What we are considering now is the promise of life, whether we are enjoying it, laying hold of it as fixed in Christ. So apprehended, it is stabilising. In the gospel, life is presented to us as available in Him. It is, therefore, a question of taking up the promise. 

    AMacNHe that believes on the Son has life eternal, and he that is not subject to the Son shall not see life, but the wrath of God abides upon him, John 3: 36. Hence, would you say, faith would enter into life to the enjoyment of it? 

    JTYes; it is apprehended and enjoyed through faith, by the Spirit. We shall have that more fully later, God willing. But what the Lord would say to us now is concerning this matter of promise to be appropriated in a world of death: so much murder, so much death! Every moment numbers of people die from the violence of hatred. God is stressing death. There is a voice in it, God saying, I have provided the means of overcoming in the promise of life which is in Christ Jesus, and the Lord Himself is saying to every suffering saint, Be thou faithful unto death, and I will give to thee the crown of life, Revelation 2: 10. 

    JTJrIs it suggested in a way in Jacobs relations with Joseph? Joseph suggested what was coming in with Christ, and Jacob valued that; his life was in it. 

    JTThat is the way to get at it, really  to get some concrete idea of the promise. As Joseph was born, Jacob proposed to return to the place of promise. And there he made him a vest of many colours, which would allude to what was in his mind, which he could hardly define; the vest of many colours typically involved Christs deity. Joseph was a type of Christ as the Sustainer of life, see note to Genesis 41: 45 in the New Translation. Judah said the life of Jacob was bound up with the life of Benjamin, another type of Christ; Genesis 44: 30. What we need to come into now, in the midst of death  accentuated, in the extent and cruelty of it as employed by men, perhaps as never before  is the great and blessed gift of life available to us in Christ. It is a certainty; it is there intelligibly and available to us. It is victory, for it implies that Christ has annulled death, so that it has no more power over the christian. The Lord says, Be not afraid of those who kill the body, but cannot kill the soul; but fear rather him who is able to destroy both soul and body in hell, Matthew 10: 28. And so the promise to Smyrna is, I will give to thee the crown of life ... . He that overcomes shall in no wise be injured of the second death, Revelation 2: 10, 11. It is an immense thing to get hold of, that death is annulled. Satan is annulled, too. They are both active, but for faith they are both annulled; and our chapter is to show how the promise of life can be laid hold of intelligently as available in Christ Jesus. 

    ANWThe apostle is saying that his apostleship is in relation to that very promise. 

    JTQuite so. According to promise of life. He is on that line, and so is every true servant of the Lord on that line, trying to help the saints get into this, to lay hold of the promise; young people especially. In Hebrews 6 we have two things to sustain our hearts; Gods promise and His oath. Here it is one thing; the promise of life. 

    TEHScripture says Sarah received strength in view of the promise. She had faith in her own soul, overcoming the barrenness that had existed in her. 

    JTShe received strength for the conception of seed ... since she counted him faithful who promised, Hebrews 11: 11. 

    RWSFaith enters into it, and the Holy Spirit helps us in laying hold of it. 

    JTQuite so; as we were saying, the life is available, and the Spirit is available to us for the appropriation of it. If one has not the Spirit, he cannot enjoy life. However much he may be interested in what we are saying, he cannot lay hold of it effectively. The Spirit is the power of life. 

    GVDIs Simeon, as in Luke 2, an example of one who was laying hold of the promise? It was divinely communicated to him that he should not see death until he should see the Lords Christ, and he came into the temple in the Spirit. 

    JTYes. He says, Now thou lettest thy bondman go, according to thy word, in peace, Luke 2: 29. To die by the word of God is a triumph of spiritual intelligence. Moses and Aaron may be regarded in this way; Simeon very definitely so: he says, according to thy word ... for mine eyes have seen thy salvation. He referred to Jesus, the promised Salvation, a Babe in his arms. 

    ARAnd brought to light life and incorruptibility by the glad tidings  does that mean that in the glad tidings incorruptibility and life are offered? 

    JTYes. It raises the whole question of the gospel as it is preached now. Life in Christ should be stressed. Those who believe reign in life by the one Jesus Christ, Romans 5: 17. They have also justification of life (verse 18). God is using the preaching of the gospel among the brethren, however feeble, to promote life for deliverance and spiritual joy. The result of the gospel preached in Antioch of Pisidia was that the believers were filled with joy and the Holy Spirit, Acts 13: 52. In our chapter Paul goes on to say, ... to which I have been appointed a herald and apostle and teacher of the nations. This brings up the question as to what should be emphasised in the preaching now. In this epistle life is the more important feature. 

    ARThose who speak in prophetic meetings should have our chapter in Ezekiel in mind. Prophecy promotes life. Each preacher should be exercised as to what kind of gospel he should present at any stated service. 

    JTLife and incorruptibility is a great subject. There are various ways in which it may be presented, and Ezekiel 37 affords much light as to this. We ought to go on to that now, but there are some further thoughts in 2 Timothy which should help us in what is in mind. The apostle says, For which cause also I suffer these things; but I am not ashamed; for I know whom I have believed, and am persuaded that he is able to keep for that day the deposit I have entrusted to him. Have an outline of sound words, which words thou hast heard of me, in faith and love which are in Christ Jesus. Keep, by the Holy Spirit which dwells in us, the good deposit entrusted, chapter 1: 12 - 14. These remarks of the apostle are in regard to those who are serving; 

    what he is stressing is this great matter of life that has come to light by the gospel. I am to have an outline of sound words in my preaching. Thus I shall be definite in my service. 

    APTBut to the others an odour from life unto life, 2 Corinthians 2: 16. Is that what he is speaking about here as in the gospel? 

    JTJust so; the odours were in himself as he preached. Both odours would be involved in his remark elsewhere: I am crucified with Christ, and no longer live, I, but Christ lives in me; but in that I now live in flesh, I live by faith, the faith of the Son of God, who has loved me and given himself for me, Galatians 2: 20. 1 Corinthians 2: 1 - 7 shows how Paul selected the features of the truth he decided he would preach in any given place. 

    ABPLife and incorruptibility in Lazarus, in John 12, would be the result of the operation of the Son of God? Do you think that our gospel preachings should be in relation to the Son of God, particularly? 

    JTThat is what that section of John would teach us  the movements of Christ in relation to the sickness and death of Lazarus. He had stayed away two days so that Lazarus might die. He came to Bethany, and Martha went out to meet Him, and the conversation that ensued led her to believe in the Lord as Son of God. He had said to her, I am the resurrection and the life: he that believes on me, though he have died, shall live, John 11: 25. That was the great truth that governed the whole position at Bethany. Then Martha left. She went and told Mary; then Mary comes to the Lord, and His deep feelings as to the power of death were expressed, His sympathy also with the bereaved ones. The movements and words of Christ in that scene are most instructive and touching. The great matter of life and incorruptibility entered into the scene. The Lord asked, Where have you laid him? He went there and spoke to His Father, saying, I knew that thou always hearest me; but on account of the crowd who stand around I have said it, that they may believe that thou hast sent me. Then He cried, Lazarus, come forth. And the dead came forth, bound feet and hands with graveclothes. And He said, Loose him and let him go. Spiritual movement, characteristic of life, marks the scene. 

    JSWas it to get the eyes of Mary and Martha focused on Him? 

    JTQuite so; but it is beautiful to see the movements of life in a scene of death, especially when Lazarus is let go. All this links up with our chapter in Ezekiel. What is specially to be noted is the prophesying and the noise of rustling, bringing about external conditions of life. The bones came together, and the prophesying to the four winds, Come ... O breath, and breathe upon these slain that they may live caused the breath to come into them and they lived. It is a completed matter. Those made to live stood upon their feet, an exceeding great army. A great divine thought is reached. It is that these bones are the whole house of Israel. It is a complete position, answering to the purpose of God and the promise of life. I believe God will encourage us as to this, to be brought into conformity to His purpose in regard to life. He needs us in many connections, and we are to be ready and complete for the service and position for which He has purposed us. If it be translation, we are to be ready for it. 

    RWSDoes John give the organs of life inwardly; and Ezekiel, the external side? 

    JTThat is what I understand. You have the internal side in John, for he has in mind what is inward; whereas Ezekiel has in mind the public position. Whatever is in Gods mind for us, we are ready for it. If it be translation, we are ready for it. If it be continuance of the testimony, we are ready for it, but the idea is that we are complete according to Gods mind. 

    WRPaul says, Always bearing about in the body the dying of Jesus, that the life also of Jesus may be manifested in our body, 2 Corinthians 4: 10. 

    JTIn our body; the body is morally equal to what is put upon it. A perfect man is in mind. We are going to have bodies of glory, but it is a question of life in the sense of active power, and every member of Christs body is to be actuated by the life that is in Christ Jesus. 

    CAMOur translation corresponds to what will take place on earth when Israel is awakened. 

    JTYes; and the nations, although in flesh and blood as we are, will go into eternal life. God intends our bodies as they are now to be brought into accord morally with what we are inwardly. 

    FNWIs there development in John in that way, in Patmos, serving in difficult days, as we are? Has he developed in this feature of life so that he is ready to take part in tribulation or be caught up to heaven? 

    JTYes, ready for whatever was required. He was the brother in tribulation, and the time came when he was caught up into heaven. 

    ARThe first move here is perfect uniformity  bone to bone. There are not going to be any freaks in the results of this power of resurrection; no abnormalcy. 

    JTThat is the idea. Paul says, To ... present every man perfect in Christ. I believe that is what the Spirit of God has in mind in this chapter; first to call attention to the state of the saints as they are today, so that Ezekiel is called upon and found ready for the service. He says, Jehovah carried me out in the Spirit, and set me down in the midst of a valley; and it was full of bones. And he caused me to pass by them round about; and behold, there were very many in the open valley; 

    and behold, they were very dry. This is Ezekiels own discovery. God is testing him as to whether he is equal for this service; that is what one is thinking of  and many are coming into Gods service  whether we can name the conditions we have to deal with, as Ezekiel does. 

    QuesWould you say we must have a complete apprehension of death in order that we might be able to bring in the light of life? 

    JTYes; this marks Ezekiel here. Thus you must seek to know something of the persons you are serving; that is the point here. The prophet discerned the state of the bones. 

    WFKDo you see the formation of the assembly in this chapter? It says, the whole house of Israel. 

    JTThat would be the idea as applied to ourselves. The great thought of God is to bring that in. If He is to continue His testimony those He would use should come into the light of all these things and be available to Him outwardly and inwardly. Chapter 36 is the inward side; this chapter is the outward side. 

    ANWSo that in preaching, you have the potentiality of the bones before you. You are not addressing merely bones, are you? 

    JTNo. A figure of certain persons is before you; the whole house of Israel; but Ezekiel pronounces on the conditions of those he has to serve. The Lord told Paul in Corinth that He had much people there; but the apostles exercise led him to minister only a certain line of truth to them. He determined not to know anything among them save Jesus Christ and Him crucified. He knew what he had to deal with, although the Lord evidently did not tell him of the state of the people. We must seek to understand all this, because if the testimony is to go on we must gauge what features of the truth are to be ministered as the Lord gives open doors for service. 

    TEHIs Israel viewed here apprehending the truth of resurrection so that they can bury in chapter 39? 

    JTQuite so; a terrible war is contemplated in chapters 38 and 39. We are in the midst of such a conflict now, but what about our implements of war? What about our training? What about our efficiency in the wars of the Lord? It is a great army here, notice; standing on their feet; fully developed persons. To effect this great result the first thing is that the servant is able to determine the condition of the material he has to deal with. 

    ARIn the New Testament we have, Thus the Son also quickens whom he will (John 5: 21); and in Ephesians it says, ... (we too being dead in offences), has quickened us with the Christ, chapter 2: 5. Is that the same thing that is going on here? 

    JTIn principle it would be. In serving one would like to get a general outline of the state of those to be served. Ezekiel saw the bones were very dry; then Jehovah enquired, Son of man, Shall these bones live? (verse 3). He did not venture to answer that, but said, Lord Jehovah, thou knowest. Then the Lord directs him to Prophesy over these bones, and say unto them, Ye dry bones, hear the word of Jehovah. Thus saith the Lord Jehovah unto these bones: Behold, I will cause breath to enter into you, and ye shall live. Now, Jehovah is telling Ezekiel what to say. That is the next thing for the preacher. You determine the character of your congregation and then decide what you will present to it. Ezekiel says, I prophesied as I was commanded; and as I prophesied, there was a noise. He was not told about that beforehand. What was the noise? He says, Behold a rustling. If we understand the Spirit coming out from heaven, we understand noises that allude to the work of God. 

    The sound filled the house, Acts 2 states. The noise here is discerned; it is a question of the bones rustling; real evidence of something happening; not by the preaching but by God  the mighty power of God. We may expect that as in His service. Then it is said, And the bones came together, bone to its bone. That is most remarkable. Anatomy would teach us: that bone must go there, and this there. The human body is the most wonderful, you might say, of all organisms, and these bones find each its place. What intelligence in the very rudiments of the work of God that the great framework of a man must take place in this way! But it is the wisdom and power of God. Then the prophet says, And I looked, and behold, sinews and flesh came up upon them, and the skin covered them over; but there was no breath in them. An observant servant discerns what is being effected in those he serves. You look at their faces. I do not think it is good to look much at the ceiling or walls of the building when you are preaching. You will not see spiritual results there! It is in living persons that you will see something to encourage you. 

    JTJrWhen you see them continuing very dry, much exercise is caused in you! 

    JTIt casts you more upon God when you see sleepiness in an audience. There is no bone going to bone when this exists. God works in relation to a framework; that is, man as in Christ. It is Christ that is preached, and the work of God in the hearer is to bring bone to bone in order to bring out a man like Christ. That is what we see here: And behold, sinews and flesh came up upon them, and the skin covered them over; but there was no breath in them. Ezekiel understands  there must be breath, that is, the Spirit of life, in the body. Thus, He said unto me, Prophesy unto the wind, prophesy, son of man, and say to the wind, Thus saith the Lord Jehovah: Come from the four winds. There was prophecy to the bones, but now he is to prophesy unto the wind. That has to be well considered. Your soul, as in the service, turns to God: the power of the Spirit is not only to act on the hearers, but also to come into them, because the Holy Spirit does seal people while they are listening. We see this in the house of Cornelius; Acts 10: 44. And then, as we remarked earlier, the word is, Come from the four winds, O breath, and breathe upon these slain, that they may live. What is to be observed here is that while the gift of the Spirit is sovereignly from God, it is seen here as effected through prophecy. Thus the preaching and reception of the truth precede the baptism of the Spirit. The Spirit fell upon those who were listening to Peter in the house of Cornelius, but it is perfectly clear that they already had believed the gospel he preached. We must be careful about speaking of the Spirit objectively, but we have to understand Him in that sense and that He operates objectively as the Father and the Son. Here, the breath came into them and they lived. It is said, And I prophesied as he had commanded me, and the breath came into them, and they lived, and stood up upon their feet, an exceeding great army. As already said, that is a real result, a complete result of the testimony of God in prophecy. 

    ABPDo you have a concrete example of that in the ministry of Philip in Samaria, that bone was brought to bone, but it was not until the apostles came down from Jerusalem that they received the Spirit? I wondered whether the formation in that way, bone to bone, as it were, was Philips work, and the gift of the Spirit came in through the apostles, Peter and John. 

    JTThat is what happened exactly. That shows the distinction that must be between the effect of light, of the gospel, and the Spirit of God received in answer to prayer or given directly as in the case of Caesarea. Here we have, in type, the Spirit addressed Come from the four winds, O breath, and breathe upon these slain, that they may live. The word is now not only dead, but slain. 

    WRWould you say that in the present crisis the younger brethren are being qualified for future service, made to stand up? 

    JTThat is what I believe. God is certainly endowing man with ability to serve. The important thing is to have the complete idea in our minds, which God has in His mind. Our services are to reach that end. 

    QuesWould you say the purpose of life as seen here in contrast with the promise of life as in the glad tidings would be in the prophetic word? 

    JTThe prophetic word is that you have the mind of God and power in presenting it to men. The prophet has the mind of God and he seeks to effect that in what he is doing. 

    QuesAnd the promise would be in the glad tidings? 

    JTQuite so; here it is said that those into whom the breath came stood up upon their feet an exceeding great army. They do that. Jehovah is acting, the prophet is acting, and the Spirit is acting, and now the persons made to live are acting; they stood up upon their feet, and they are declared to be an exceeding great army. God has now, we may say, an army of spiritual men, good soldiers of Jesus Christ. 

  
    THE OPERATIONS OF GOD AT THE PRESENT TIME (JT 81)

    Jeremiah 18: 1 - 10; Ezekiel 37: 1 - 14

    I wish to speak on the operations of God at the present time, particularly the sphere of these operations, and in entering on this subject to remind the brethren that in operating, God has entered into an economy, the wording conveying it is, To us there is one God, the Father, of whom all things, and we for him; and one Lord, Jesus Christ, by whom are all things, and we by him, 1 Corinthians 8: 6. That is the idea of God as presented in the economy in His supremacy as of the Source of all, of whom all things. 

    Our minds thus understand that the operations are Gods, but that there is in the economy the idea of instrumentality, and that the instrumentality is commensurate with the idea of God  not creature instrumentality, but divine  commensurate with the idea of God, and yet operating subordinately. All things are of God, but they are effected by Him who is said to be one Lord, Jesus Christ. There is no limitation to the power of the instrumentality; it is a glorious one, All things are by Him. The word by means instrumentality, and hence we are enjoined in another epistle, that the Christ may dwell, through faith, in your hearts, being rooted and founded in love, Ephesians 3: 17. The Christ there is an operative term; it refers to Christ as the great divine Operator in the economy into which God has come. He is to be in our hearts, the Christ, the great divine Operator; and He is to dwell in our hearts by faith. When He begins to operate directly in relation to the coming world, all will be manifest: When the Christ is manifested who is our life, then shall ye also be manifested with him in glory, Colossians 3: 4. Then it will no longer be a matter of faith; we shall be manifested with him in glory. In the meantime the operations are carried on in a way which the natural eye cannot discern and the natural mind cannot take in; it is for faith. The great divine Operator is to be in our hearts, as it is said, on the principle of faith; but we as rooted and founded in love. 

    As I said, in speaking of this I have in mind to call attention to the sphere of these operations at the present time, that is, the saints. Of Gods work in relation to creation we are told, By whom also he made the worlds, Hebrews 1: 2. It is a wonderful thought, how they were made: By faith we apprehend that the worlds were framed by the word of God (Hebrews 11: 3), but the actual means, the detail, is not disclosed. The immensity of the matter indeed, dear brethren, places it beyond the compass of the creature: by faith we apprehend that the worlds were framed by the word of God. That does not mean we can compass the matter, for it is so vast; it is beyond the creatures mind to grasp. Still, we are not left out of it; God would not leave us out of anything in that sense. The sons of God shouted for joy (Job 38: 7), at the time of the foundation of the earth; God let them into it in some sense so that they understood something of it and rejoiced, shouted for joy. Divine operations always carry that thought; they are wonderful, not simply awe inspiring, but cause joy to those who are in the relation of sons, the sons of God. 

    We have come into that relation on a higher level than those sons spoken of in the book of Job. We are in relation to Christ, and let into more than they were let into. So that our joy should certainly be always full; every vista of creation ought to occasion joy. Wisdom says that in all this, I was there (Proverbs 8: 27), and I was rejoicing. It says wisdom rejoiced, showing that there was good reason for it, 

    it was not mere sentimental exuberance. There is a good reason for it when wisdom rejoices, and moreover, my delights were with the sons of men, Proverbs 8: 31. 

    The Scriptures are freighted with the idea of delight and joy, dear brethren, carrying us along like a river triumphantly in glory. The Spirit of God is here today bringing in the whole matter, in principle at least, the earnest of our inheritance (Ephesians 1: 14), bringing it into all our hearts. Well now, the sphere of all the operations of God in the economy is men: rejoicing in the habitable part of his earth, and my delights were with the sons of men, showing that that is the great idea with God in His creation  that God brought Christ in where men are, and expressed His delight in Him. That is, He gives the real, supreme lead in all that, both to God and to us: in whom I have found my delight, Matthew 3: 17. That voice at the Jordan was intended to give impetus to all that was there, all that was current in the way of faith, to stimulate the whole matter and bring the new order of things into being and set it going by the glorious Man in whom I have found my delight. It has never ceased, never; it has widened to the inclusion of all the sons. We are brought into that blessed relation to God, with the One in whom I have found my delight. So God is working with material entirely congenial; that is what I wanted to speak on in Jeremiah. 

    First I want to show that the prophet in each case is brought into a sphere, directed into a sphere, and the operation is going on, or about to go on. In Jeremiah the sphere is styled the potters house, not a potters factory, but a potters house. The antitype is in the mind of the Spirit, dear brethren, always, and so God is operating house-wise in this wonderful time. The beautiful thought in John 8: 35 is that the son abides in the house for ever; He is there in that relation as a divine Operator, the Son. What is He doing? He sets free. Immediately preceding that beautiful verse we have the Lords own words to those who have professedly believed on Him; as disciples of His they should know the truth and the truth should set them free. 

    Now what one observes in difficulties amongst the people of God is that generally we are governed by persons in our judgment and in our movements. In a certain sense it is right for young people, especially, to follow their leaders, obey their leaders, but if that be mentioned we are introduced to the thought of Christ, the same yesterday, and today, and to the ages to come, Hebrews 13: 8. We are not to slip away from Christ through any leader. The true leader says, Ye became our imitators, and of the Lord (1 Thessalonians 1: 6); he passes them on to the Lord. I should be exceedingly grieved to think I misguided anybody through personal influence. Any lead one gives should direct to the Lord, should go on that line. So that the truth is the first thing in this matter; the Lord says, The truth shall set you free (John 8: 32)  the truth will do it. Hence the point is to begin with the facts of any case and the principles involved governing it. The truth shall set you free; and then in the beautiful passage I quoted, the precious pre-eminent Person must be the Son. He is operating in the house; He would have us in the house; it is the place of affection. So He says, If therefore the Son shall set you free, ye shall be really free, John 8: 36. He abides in the house for ever, the servant does not. 

    And so here it is not the potters factory, but the potters house, for God would not descend to the thought of a factory or a workshop; He would say to us, I am operating in a sphere of affection. The very surroundings would help you in the operation. Well, what is the operation? He is making something, 

    we are told, on the wheels. It says, I went down to the potters house; and behold, he wrought a work on the wheels (verse 3). It is a remarkable thing  the wheels revolve, you know, and acquire momentum as they go. He was operating on the wheels and the vessel of clay that he made was marred, as clay, in the hand of the potter. It is still clay, it is not a finished vessel, it is still in the making. The marring has happened but that is not final. The potter has his own thought and he can remake the same material; and it says, as seemed good to the potter to make. 

    Now, dear brethren, one would say that each of us is in the hand of the Potter, each christian, from Paul down. The great apostle was in the hand of the Potter; it is a question of discipline. We are in the making all the time. The Lord says to Peter and Andrew, I will make you; the principle is that the operation is going on among the brethren, among the saints. The Potter is operating on the wheels in His house, and marring takes place. What causes this marring? It is a moral matter; it is a moral issue, and hence the remedy is given in the explanation; it is when the person repents that the Maker proceeds to form the vessel as He would wish him to be, as it pleases Him. That is the point, dear brethren. Every one of us is in the making, nobody is to assume that he is a finished vessel. You are not a finished vessel. We are in the making and we do not want to get out of the hands of the Potter in that sense. The marring takes place through the action of our wills, no other way; that is what happened in Adam. We have to take this book allegorically, we have to place it in relation to divine operations in man. In the beginning man became marred in the hands of God, but God did not throw him away. He retained the thought and the process went on, but the moral issue must be faced; and so the explanation is in verses 7 and 8: At the moment that I speak concerning a nation and concerning a kingdom, to pluck up, and to break down, and to destroy, if that nation, concerning which I have spoken, turn from their evil, then I will repent of the evil that I thought to do unto them. That is to say, the identity is the same. The true reading is, the vessel that he made was marred, as clay, in the hand of the potter, meaning that the thing is there, the material is there yet. 

    Now, dear brethren, let us put ourselves into this, what God is in His love to us, in His operations today. We are in the making, and if there be a marring, what is the secret of it? The exercise of will, nothing else but the exercise of my will. Let Satan in, and of course he mars the vessel; it is his business, as it were, to do that, to act against God. As every single christian believer in Christ comes into being on this earth, Satan is set to damage him. Hast thou considered my servant Job?, God says (Job 1: 8). I have considered him  that is the answer immediately. I have considered him. What has he considered him for? To mar him. Job was in the making, as each of us is, and Satan is watching, I have considered. Satan would say, How can I get in there? God fences us round, or Satan would soon overwhelm us. The Lord says to Peter, Satan has demanded to have you, to sift you as wheat; but I have besought for thee that thy faith fail not, Luke 22: 31, 32. Satan has desires; he meditates. How is the vessel going to be marred? It is marred in the hand of the potter, marred as clay. Thank God for the thought of the clay, that it is still usable and not gone. Judas is gone for ever, gone to his own place. His place was fixed  a most solemn thing. 

    In the next chapter we have the prophet directed to another sphere, the gate of the pottery, not the house. It is not marred pottery now  it is a finished vessel, but this flagon is to be broken; this vessel is broken to pieces, meaning there is no salvation for it. The matter is fixed as in the case of Judas. It was a most solemn thing in the matter of Judas, the matter was fixed and he goes to his own place. Peter was marred, as many of us have been, but he was in the making. But then there was this action of will; Satan is ready to get in in the action of will, and hence the marring, but it is the marring as clay. A truly converted person can never be other than clay, in some sense usable to God to make something out of him. You want to let God make the best out of you, make you like Christ; that is His ideal. I have My pleasure in Him, God says, In whom I have found my delight. If He has delight in me it is because I am like Christ. I am in the making and God is making me according to Christ; and if I am marred because of the action of my own will God would say, I am not going to change My mind about you, I will carry on. 

    I was speaking about the finished vessel in chapter 19 being a fixed matter, there is no hope for it. In chapter 19 it is the valley of Hinnom; it is Gehenna, the lake of fire for Judas and for the man of sin. There are many whose destiny is fixed before they die, let nobody forget that; I mean from the divine side; Judas was fixed, that of the man of sin was fixed. Many others are like that, persons even classified as the Lords, their destiny is fixed. It is very solemn. But then, even as to christians, my place in the testimony may be final; I mean to say, if I pursue a course of will as in the assembly. People must behave rightly in the house of God. People coming into the presence of God, into the assembly and misbehaving are not only in a wrong attitude of mind, but it is actually wrong behaviour in the presence of God. The time may come when that behaviour may be fixed on you. You will not be lost, but your position in the testimony is fixed, 

    that you have no more part in it  a most solemn thing. It says, But he shall be saved, but so as through the fire (1 Corinthians 3: 15); but you have no more part in the testimony. In 1 Corinthians 14: 38 we are told, But if any be ignorant, let him be ignorant, the matter is fixed. He has settled the matter himself; his will is governing him. He has had every opportunity, and God would say, Let him be that, such as he is. As a matter of fact he is asleep in the mind of God: On this account many among you are weak and infirm, and a good many are fallen asleep, 1 Corinthians 11: 30. In the mind of God these people are finished as regards the testimony here; it is most solemn. If we would judge ourselves, we should not be judged with the world; it is a dreadful thing to be judged with the world. Think of the period fixed on the divine calendar! This person is out of the testimony, he has got out of it, his will is acting; he is obdurate and ignorant, and will be ignorant. He has shut his eyes to the truth. It is most solemn! On this account many among you are weak and infirm, and a good many are fallen asleep. When a person sleeps he is finished, he is out of it as regards the testimony  not as regards his eternal salvation, thank God! It is the action of will, and God abominates it. If any man will be filthy  go and speak to him? No!  let him be filthy still. The matter is fixed, He that is holy, let him be sanctified still, Revelation 22: 11. Thank God, there is that side too, do not alter it, keep on, blessed happy thought, keep on in that. Let him that does unrighteously do unrighteously still, think of God saying that! The matter is fixed. 

    Well now, here our parable teaches us that in this instance it is not fixed. The vessel is marred only, but it is still clay, it is plastic. It is still such as the potter can use for his design, to make it according to his design. It is not hardened like the flagon in the next chapter that can be broken; it is marred as clay, it is still usable for the purpose of the potter. Peter was still usable, although he failed. He was very marred in the palace of the high priest, but he came round in the making. He was made just what the Potter intended him to be; he submits, he stretched forth his hands. When thou shalt be old, thou shalt stretch forth thy hands, and another shall gird thee, and bring thee where thou dost not desire, John 21: 18. He is carried to martyrdom, which he so wished  to be like his Master; he is taken on by Christ as He intended him to be. The Lord had said, I will make you something, and he was finally made in the hands of the Potter what the Potter intended him to be. Now, dear brethren, the point is, let us surrender our naughty wills, let us be in the hands of the Potter in every matter. He will make us according to His own designs, a most happy and precious thought; the Lord will carry out His will as we remain clay. The clay is still usable, not a hardened will, but usable for the Potter for what He has in His mind. 

    Well now, we will go on to Ezekiel. It is another scene. Here the operator is the prophet; in Jeremiah the Operator is God. Now the operator is in the main the prophet, and he is directed into the scene as we are told, The hand of Jehovah was upon me, and Jehovah carried me out in the Spirit, and set me down in the midst of a valley; and it was full of bones. It is full, it is a big matter, a very big matter, and the Lord would encourage us to go in for big matters. Men love to be big, and there is no city more marked by that than this very city of Detroit, by big affairs and men big by their affairs. It is the affairs that make them big, not what they are morally; it is their affairs, their circumstances. So this is a big affair, the valley is full of the bones and the word of the prophet is, And he caused me to pass by them round about; and behold, there were very many in the open valley; and behold they were very dry (verse 2). That is, this operator is capable of passing judgment on the material, as indeed every operator should be that God would take on. He takes us on as those who are intelligent in what we are doing, and He would have us to understand the material we are dealing with. It is not clay now, this is another matter; it is bones, and the operator moves round about them. There are a lot of them, it is a big affair, and they are very dry, meaning that this operation is going to be very difficult. 

    What can be done with a valley full of very dry bones? But bones are marks of identification. bone to its bone, they allude to the framework of the individual. That is, identification comes into view as bone comes to bone. We say of one and another, He is a tall man, he is a stout man, he is a man of big frame. As soon as bone begins to come to bone we find the identity of the man by his size and framework; this is what God intended him to be. These bones refer to past history. They were not always mere bones, they refer to past history. What is to be done with this great matter? I believe, dear brethren, that the great thought of prophecy is the secret of facing a big matter of this kind. 

    Prophecy is, I think, the first gift mentioned in Scripture  I mean gift in the sense of ability to serve. It is exercised by Enoch, and Abraham is formally called a prophet. It is a very old instrumentality for service and is efficient in great matters. I would cite to you how prophecy is connected with great matters in Scripture. In Abrahams case he is brought to the attention of the reigning monarch of the time as a prophet. Who can gauge the power of the prophet? Hear him speak! Another man, Elijah, says to the reigning king, There shall not be dew nor rain these years, except by my word, 1 Kings 17: 1. 

    You see how the thought is linked up with great things. 

    And so here this is a very great matter. It is the whole house of Israel from that point of view  I mean in regard to the earthly side of Gods operations. It is the greatest matter in relation to Gods operations on the earth. The assembly is the greatest matter in regard to His heavenly operations; there is no greater matter than the assembly. We are having to do this very night with the greatest of matters, namely, the assembly of God, and it is being built up, the members made to live from their graves morally. This is not a question of the literal grave; it is persons who are morally dead. But I would repeat for the encouragement and stimulation of everyone here that we are occupied with the greatest of matters. It is a big affair; there is nothing bigger than what we are engaged with, though it may seem very little outwardly; still we are occupied with the greatest work, the assembly of God. All gift and every bit of service has that in mind, it is for the edifying of the body of Christ, Ephesians 4: 12. Is it not worth while coming into it? May I not appeal to everyone here to come into it actively? It is a great work. God will be with everyone who addicts himself to it. 

    And he said unto me, Son of man, Shall these bones live? And I said, Lord Jehovah, thou knowest. The prophet could discern there were very many, but he does not undertake to say that they can live. I sympathise with him, for I know how difficult the material is that we have to deal with. One knows in ones self what pains, what trouble, what expense one has been to the Lord, and so it is with every one of us. How hard we are at the outset, how dry, how difficult to affect, to form in the things of God! It is better not to leave these things, but to face them. These are most difficult times; still the work is the same great work. The prophet here says, 

    I do not know. The Lord does know. There are many who use that word too often, they say, The Lord knows. Of course He knows, but others know too. Do not say, The Lord only knows; do not say that. How do you know others do not know? There are plenty of brothers and sisters who know far more than you think. They know what has led up to this; they know what has happened; it is well known. Do not forget it, do not deceive yourself. What is spoken in your closets shall be proclaimed upon the housetop. You think it is all secret, but it is known. The prophet however says, Lord Jehovah, thou knowest. Then the word comes to him again, And he said unto me, Prophesy over these bones, and say unto them, Ye dry bones, hear the word of Jehovah (verse 4). 

    Now let me say to any young brother saying a word in the ministry meeting. Bear in mind, the Lord will give you His mind if you want it. Do not flatter the brethren in your address. Notice the word here that he is to use, Ye dry bones, hear the word of Jehovah. A true prophet will tell you just what you are and it is the very best service he can render, Ye dry bones, hear the word of Jehovah. Oh, you say, so and so might say, You are hard on the brethren, we will not invite you again; you are too severe on us. That happens; people do not like to be told the truth! It is Ezekiel who discovers that they are dry and Jehovah says, Say that, say what you see; just tell them. The word is Hear the word of Jehovah; oh, do not turn a deaf ear in any difficulty that exists, do not turn a deaf ear to the word of the Lord! Hear!, it is your only hope. That word divides asunder between soul and spirit, joints and marrow, a discerner of the thoughts and intents of the heart, neither is there any creature that is not manifest in His sight. The word of God is like that, and verse 5 says, Thus saith the Lord Jehovah unto these bones, Behold, I will cause breath to enter into you, and ye shall live. And I will put sinews upon you, and will bring up flesh upon you, and cover you with skin, and put breath in you, and ye shall live, and ye shall know that I am Jehovah. What encouragement there is! You are the very ones, you know, not somebody else. Look at the recurrence of the words you and ye! You are the ones, wherever the word is ministered; it is the present people that are in mind always. 

    There are great promises here. You are going to come together in all your pristine beauty. It is a question of life, of the identity of the person, whatever he has been before. The bones are his identity. God is going to clothe him now according to His own thought. Let Him do it! It is all for you, do not put it from you. Well, it says in verse 7, And I prophesied as I was commanded; and as I prophesied, there was a noise, and behold a rustling, and the bones came together, bone to its bone. Now Gods work is beginning; the prophet has done his part and God is beginning to work. And so there was a noise and a shaking and the bones came together. And I looked, and behold, sinews and flesh came up upon them, and the skin covered them over; but there was no breath in them (verse 8). The sinews and flesh and skin are all there now, but the identity is in the bones. God is going to beautify you as you have never been before; so it goes on to say, And he said unto me, Prophesy unto the wind, prophesy, son of man, and say to the wind, Thus saith the Lord Jehovah, Come from the four winds, O breath, and breathe upon these slain, that they may live. 

    The word breath is used. The wind is the great general thought, but breath is really a personal thought and would connect with the New Testament. They were made to live by the breath of God. Why should we hold back? Why should we not place ourselves through the prophetic word in the presence of God? There is a noise, a rustling of bone coming to bone, then sinews come up, flesh comes up and skin comes up. It is all now referring to the thought of beautification. And then breath comes in so that everyone stands on his feet; it is not a small matter, it is a great army; we come into a great matter, though outwardly small. So it goes on to say, And I prophesied as he had commanded me, and the breath came into them, and they lived, and stood up upon their feet, an exceeding great army. And he said unto me, Son of man, these bones are the whole house of Israel. Behold, they say, Our bones are dried, and our hope is lost: we are cut off! Therefore prophesy and say unto them, Thus saith the Lord Jehovah: Behold, I will open your graves, and cause you to come up out of your graves, O my people, and bring you into the land of Israel (verses 10 - 12). Think of those words you, ye and your. God says, I will take you out of these limited circumstances. It is that in actual realisation but I will take you out of that. Do let Me do it! I will take you out of your graves, for I have been opening your graves. He recognises them now; He says, O my people, and says I will ... bring you into the land of Israel. Do not stay out of this, it is yours! God is ready to take you out of all these gloomy circumstances into which your own unfaithfulness and your will have led you, and to set you up in your own land, the land of Israel, a very precious thought. It is a great matter, as I said before, but still every one of us is to be brought into it. God wants every single saint of His in all this. The significance of the stressing at the present time of the prophetic word is to this very end, that the sons of God, every one, should be brought into all this and into the full thought of His purpose, beautified with all new sinews, new flesh, new skin and new life by the very breath of God Himself; so that we stand up with an exceeding great army and have part in the land of Israel. And I will put my Spirit in you, and ye shall live, and I will place you in your own land, and ye shall know that I Jehovah have spoken, and have done it, saith Jehovah. 

    Dear brethren, I suppose what I have said is clear. There is a word in it. It is the attitude of God in the prophetic word at the present time, so that His people should be in the enjoyment of their greatest blessings. 

  
    PROPHECY IN VIEW OF LIFE AND UNITY (JT 83)

    Ezekiel 37:1 - 28

    JTA word about life and its relation to unity may help us; so that the thought is not to take up the chapter prophetically, but in its present bearing. One thing that helps in the chapter is the place that prophecy has in relation to life and unity: while the life is developing the mind of God is brought in constantly. The divine element therefore enters into our beings in the form of life. At the outset, in Adam for instance, there was nothing of this kind, no idea of the mind of God being pressed in on Adam. He was formed, as you might say, immediately by an act of God, but the forming here is in relation to the mind of God forced in, in the power of gift and the prophetic word. 

    QuesMust there be death before life? 

    JTWell, that is true. The suggestion, of course, is a wide one, and the question is which death do you mean. The life that God purposed is a life out of death. Even before sin came into the world God established that principle of life out of death. 

    PLJohn peculiarly treats of life. Does he bring in the prophetic element in relation to the word to the seven churches as accompanying that? You referred to the mind of God accompanying His activities in life. John speaks of the breathing in chapter 20, and then throughout Revelation is the mind of God involved prophetically? 

    JTWell, the presence of life in Revelation corresponds very much with Ezekiel, but we should have to go to Johns gospel to get the direct teaching as to life, but whether it be here or in Revelation or in Johns gospel, the principle of the mind of God being forced in in the power of gift and the power of the Spirit is apparent. So that what is brought into life is in that way, in the very fibre of it, possessed of the mind of God, the moral element. 

    QuesDoes Peter refer to it when he says that we are born again, not of corruptible seed, but of incorruptible, by the living and abiding word of God, 1 Peter 1:23? 

    JTVery good; I think that helps. That is the seed really, but the idea of prophecy is more than the word. It is the mind of God brought in forcefully, and the bearing of it is the scene around us, so that the development is immune from the influence of the scene around. It is not simply something done by a divine act apart from the mind of God, as for instance, He spoke, and it was done; he commanded, and it stood fast, Psalm 33:9. There is no idea of the mind being in the development subjectively forced into it, nor is there in Adams case, but in view of the conditions with which we have to do as made to live, the idea of the prophetic element must come in, so that we have a life immune from the conditions around and in relation to a coming world. That is, it is a life in view of another world, and pertaining to another world, but capable of going through this world immune from its influences. Whoever has been begotten of God does not practise sin, because his seed abides in him, and he cannot sin, because he has been begotten of God, 1 John 3:9. I cite that as supporting the thought. 

    PLIn the identification so intimate of Elisha with the child whom he raised, his mouth upon his mouth, and his eyes upon his eyes, and his hands upon his hands, and bent over him 2 Kings 4:34, is there the implanting of the prophetic word accompanying the power of life? 

    JTThat helps because the idea was that the child brought into life would be in relation to the prophetic eyes and the prophetic mouth. 

    QuesIs the prophetic word brought in sovereignly on the part of the individual who expresses the prophecy? 

    JTWe have to consider the person who expresses it. Much place is given to Ezekiel in the book. What a man he was, so that he is qualified to serve in this way; he would himself have been formed so as to stand against the current evil of the world around him, and it is said here, The hand of Jehovah was upon me, and Jehovah carried me out in the Spirit, and set me down in the midst of a valley; and it was full of bones. And he caused me to pass by them round about; and behold, there were very many in the open valley; and behold, they were very dry. God is operating in relation to His servant; He is bringing him into what He is doing, so that he will be capable of understanding the result. Being with God, he goes round about and he is able to pass a judgment: they were very dry. So that he is intelligent in what is being done, and then he is questioned, Shall these bones live?. And he said unto me, Prophesy over these bones, and say unto them, Ye dry bones, hear the word of Jehovah. Thus saith the Lord Jehovah unto these bones: Behold, I will cause breath to enter into you, and ye shall live. And I will put sinews upon you, and will bring up flesh upon you, and cover you with skin, and put breath in you, and ye shall live: and ye shall know that I am Jehovah. And I prophesied as I was commanded. So that the mind of God is brought in in power. The dry bones are addressed; we have to dismiss the literal and understand that it is a figure. The literal, of course, is involved, but it is a figure. Dry bones refer to persons with ears to hear, and the mind of God is brought in upon them. 

    FWDo they represent the divine structure upon which God operates? 

    JTI think so; do you mean the structure of the body? 

    FWYes. I thought perhaps there was some place where God starts with us, something that He can breathe into. He does not breathe into the old order, does He? 

    JTNo; it is a completely new formation, so that I think the bones refer to the identity, that there is a complete change. They also enter into literal death and resurrection, and as with the bones of Joseph, they represent the identity. 

    FWThey were very dry, indicating, I suppose, that all the past order had passed away. 

    JTThat is the idea; there is no divine seed there. 

    FWBut the identity goes through in the bones. 

    QuesWould Nicodemus be a subject in that way? 

    JTIf you go back to chapter 36, he fits in there. We are further on than John 3, than new birth. Still, that chapter helps, so that what the Lord is propounding to Nicodemus is not simply something formed out of an inanimate thing; it is dead persons made to live. Bones represent the identity of the person in responsibility; he can be addressed, and he is addressed here. All that has to be done; it is a completely new man, and yet the identity remains. 

    FWI suppose the principle of recovery underlies this, because the old order is not exactly recovered, although the identity is there. 

    JTThat is what I was thinking. You have nothing but very dry bones. That is the figure, but those bones, taken as representing persons, involve that there is responsibility. They are addressed, but they are very dry. There is nothing there from the divine side; all has to be done, and so you get, Ye dry bones, hear the word of Jehovah. Thus saith the Lord Jehovah unto these bones: Behold, I will cause breath to enter into you, and ye shall live. That is, 

    you have bones, sinews, flesh and skin, and then breath. The breath is mentioned first, but it comes in in its order at the end. I am afraid that in dealing with the subject of life we take it up too much apart from this moral element, and the result is not satisfactory; the moral element is absent. 

    FWWhat do you mean by that? 

    JTThe element that judges according to God is absent. In Ephesians we have the life of God; natural men were estranged from the life of God Ephesians 4:1, that is, it involves what God is in a moral sense, seen here in relation to what is here, whether in Christ or in us. 

    FWThey are dead, in other words. 

    JTYes; it is an exotic in principle, but with elements capable of judging what is there and resisting their influence. It is a subjective state brought about by this process. 

    RBDo you connect the moral element with the prophetic word? 

    JTYes, the mind of God forced in in power. 

    RBWould you say just what you mean by forced in? 

    JTProphecy is power in the way it is treated in Scripture. If you take it as a gift, it is the next after the apostolic gift. Apostolic ministry is authoritative, but prophetic ministry is moral; it forces the mind of God into the being. Being prophecy it deals with what is here, but it is the mind of God come in in a forceful way. 

    RBThen is your thought that the prophet is connected with the work of God and the other details allude to what the prophetic word secures? 

    JTJust so; even the breath is prophesied to here. And he said unto me, Prophesy unto the wind, prophesy, son of man, and say to the wind, Thus saith the Lord Jehovah: Come from the four winds, O breath, and breathe upon these slain, that they may live. And I prophesied as he had commanded me, and the breath came into them, and they lived, and stood up upon their feet. 

    AMIs the thought that as the life develops the mind of God is going on constantly, hidden, but in view of producing a corresponding answer in us to what is in the mind of God? 

    JTI think that is right. The prophesying continuing all through implies development. They stand on their feet. When a man stands on his feet now, what is he like? Is he just a forgiven man, or is he a man according to God, the new man, which according to God is created in truthful righteousness and holiness, Ephesians 4:24? The others, it is said in that same chapter are estranged from the life of God by reason of the ignorance which is in them Ephesians 4:1, and I think that the weakness very largely with us all is in the moral state that emanates in connection with righteousness, for that is where the basis is laid in the soul, where the judgment has been met in the death of Christ. That is the foundation of the moral structure, but then, there is the mind of God brought in as well in a prophetic way. All these elements come under it, the sinews, and the flesh and the skin, and they are all affected by it; every fibre in your being is affected by the mind of God forced in in this way upon you, so that you begin to feel that you cannot be otherwise, you must be this. 

    QuesIs the forcing that you have referred to necessary on account of opposition? 

    JTOf course, Romans helps us. The flesh is militant against all this, but I think it comes in with a measure of moral authority. 

    QuesIs that seen in the scripture here, Prophesy over these bones? Does that suggest the superiority of the prophesying? 

    JTI think so. These bones are the object of it, and this forceful kind of ministry is to affect them, 

    and thus every fibre, so to say, comes under the effect of the prophecy. 

    QuesHave we the moral side in the verse, But he that practises the truth comes to the light, that his works may be manifested that they have been wrought in God, John 3:21? 

    JTThat is very good, and then, If ye know that he is righteous, know that every one who practises righteousness is begotten of him, 1 John 2:29. It is the moral element with us individually, not only in the presentation of righteousness in the death of Christ which is the foundation, but this prophesying; forcing in, as I said, of the mind of God as the development proceeds, and then the breath coming in finally; the breath itself having been prophesied to. As it says in verse 9, Prophesy unto the wind, prophesy, son of man, and say to the wind, Thus saith the Lord Jehovah: Come from the four winds, O breath, and breathe upon these slain. The idea of the four winds is a striking symbol as suggestive of power, as the breathing from heaven when the Holy Spirit came down. So that there is divine power on every side here in the development of life. It is not like the breath breathed by God into Adams nostrils, nor by the Lord into the disciples. It is the four winds; it is a matter of power. 

    GCSIs that seen in Acts 19:20, where it says that the word of the Lord increased? Acts 19:20. That would be in souls, would it not? 

    JTThat is so. The idea of all this appears at Pentecost where there was a violent impetuous blowing, Acts 2:2. That remains all through the dispensation, and this illustrates it, how life in the believer is developed in relation to the mind of God brought in, not simply casually, or in Bible reading or speaking, but in power. The prophecy is imperative in regard of the matter in hand. 

    FWDo you think Moses in Numbers 21 was a forceful prophet in the bringing in of life? There was no other alternative, was there? 

    JTThat is good. It is suggestive too because it comes in under the direction of the lawgiver. It is the same idea. The princes dug the well, which involves spiritual power, but it was at the word of the lawgiver. Numbers 21:18. It is not the symbol of wind there but water. 

    RemIf they did not look they did not live; that was the long and short of it. 

    JTQuite so. The idea of the wind as a symbol of the Spirit refers to the upper part of the being, the intelligent side, and that is what is in view here, the intelligent side of a man as made to live, and so he is according to the mind of God; he is like God in this world. 

    QuesWould all this be in view in 1 Corinthians? The apostle presses prophecy in chapter 14 with a view to living conditions. 

    JTI had in mind the place that prophecy has in the New Testament. It is the one thing to be desired above others: Rather that ye may prophesy, 1 Corinthians 14:1. 

    QuesWould the sinews come in in relation to tribulation? 

    JTWhy do you ask that question? 

    RemI was thinking of the strength of the person being developed, and the prophetic word coming in to bring in the mind of God in the tribulation in Romans 5. 

    JTThat is very good: Tribulation works endurance. Romans 5:3 So that the inner fibre is developed, not only in intelligence but in strength. Sinews, flesh and skin; these are what are in view here. 

    PLSo in the end of Mark do they stand up on their feet in the power of life? The Lord is presented peculiarly in His prophetic ministry in Marks gospel, and there is fibre with them, power to resist, taking up serpents and drinking any deadly thing and no injury. Would that go with this? 

    JTI think that is right; there is something there that is according to God. 

    RBFrom what you are saying, is there power in the prophetic gift to effect this? Is that the object for which the prophetic gift is given? 

    JTI think it had that place. After authority in the apostle, the next gift is prophecy, and it comes in peculiarly as from God. It is a gift that comes to the conscience and appeals to us as from God, His claim in a moral sense, so that the development reflects what God is, the life of God. Ephesians 4:18. 

    PLWould Paul thus serve prophetically when he says, So that death works in us, but life in you, 2 Corinthians 4:12? Would that be life implanted through the prophetic word? 

    JTI suppose death working in him would mean in his prayers for them, and all his anxiety about them. The unity of the Spirit would be life for them. It is an allusion to the subtle kind of way in which the whole of christianity is developed, so that any excess of self-judgment or bearing about in the body the dying of Jesus in you helps the whole assembly. I think it is to bring in the universal bearing of anything that goes on in any one of us; it bears on all. 

    LDMIs that the suggestion in the bones coming together? 

    JTI suppose the bones coming together is what underlies the man; as was remarked, it is the structure, unless the bones come together properly you will have malformation, so it is a very important thing that they should come together. You feel how dependent upon God you are at the very outset. If this is to be taken as a symbol of any one of us as God addresses us at the outset, it is most important that the fundamental things should be correct, that the structure should be right, otherwise there will be malformation. I think Gods thought is that there should not be malformation but that man should stand up, especially as Christ did here. The Man Christ Jesus stood up in the perfection of manhood under Gods eye. 

    GCSWould the flesh be what is seen, and if the bones are wrong what is represented of God before men will be wrong? 

    JTThe skin is what is seen, that is to say, the complexion, the external effect of life. The beautification is on the skin, and that is no small part of the form of a man. The beautification that God puts on a human being is no small part. There is the framework, and the sinews, that is the strength; and the flesh which is the filling out, the lines, forming the grace that marks the person; and the skin that on which God can work out beautification. We have the idea in the Canticles in both speakers. It is a very important part; so we must have the skin; a healthy skin is important or we shall have poor complexions. The growth of hair is important, whether in the man or the woman; it is ornamental. You get it in figure in Psalm 133:2, that ran down upon the beard. All these things allude to ornamentation that God puts upon man, for the idea is not simply that there should be a beautiful framework but beautiful lines, as described in Canticles, a beautiful skin on which all the ornamentation is seen. God is filling His universe with beautiful beings all after Christ. 

    QuesIs it seen in David as having a beautiful complexion? 

    JTExactly; that is what marked him. He was ruddy, and beautiful-eyed (1 Samuel 16:12). 

    HWSAre you viewing this as the prophetic word acting upon us individually to bring us into correspondence with Christ and one another? 

    JTThat is the thought. Unity is in view, as you notice in the end of the chapter, but unity of beautiful persons, beautiful structure, beautiful lines and countenances and then the breath in power, because it is not the breathing of God here. It is a powerful thing, the four winds supplying the symbol of power. It is all the power there is represented in the element of wind. The Lord says, The wind blows where it will; John 3:8. He uses it in that sense. 

    QuesIs the thought of unity worked out in the bones coming together? 

    JTNo; the thought of unity is in the two sticks in the second part of the chapter; you must have the two sticks for unity. It is this great thought of life developing, and it is seen in Judah and the children of Israel, his companions, and then in Ephraim and all the house of Israel, his companions. The expressions are very finely rendered in the names of the two sticks, Judah and Ephraim, and they become one in the hand of the prophet, that is typically in the hand of Christ. This great result in life is to be in the hand of Christ. It is not to be in the hand of the devil; we are never again to be in the hand of the devil or of this world with its organisations; we are to be in the hand of Christ. God is working with us to have us in the hand of Christ, and in that hand to become one stick instead of two. That is the idea of unity; you could not have a more striking figure of it, two sticks becoming one in His hand. 

    QuesYou referred to the Spirit at the beginning of Acts; do you regard that as a kind of finish of the work so that the Spirit should come, the result of the prophetic word by the Lord? 

    JTThat is good; they represent the Lords formation. He had breathed on them, and put the bones together and the sinews and so on. 

    QuesSo the prophetic word comes into operation generally? There is first the apostolic gift, and then following that we get the prophets work. The assembly at the outset was the result of prophetic ministry, but they had no word as we have today. 

    JTExactly. What you see in Peters preaching was three thousand converted, and they just stand up and Peter and the others tell them what is to be done. They are to repent and be baptised in the name of the Lord Jesus, and they should receive remission of sins and the gift of the Holy Spirit. That was clear. Now what took place in them? That is the next thing. Well, it is said that three thousand were added that day. Acts 2:41. We are not told who added them nor to what they were added. They were added to something, so what follows is to bring out this very result, the way the bones came together according to God, and the sinews came on and the flesh and the skin. I think the description at the end of the chapter shows that these results were present, and the Lord identified Himself with them in adding to that. 

    QuesWhat is the application of it today? That at the outset was practically done by the Lord. 

    JTIt must be on the same principle. What is so needed in our services to men around us, in our preachings and the like, is to keep the element of prophecy in view. The preaching of the gospel of the kingdom or the gospel of the grace of God is all a question of grace, but prophesying is that the subjects of grace might be developed in the mind of God. 

    RBYou mean that the prophetic word reaches the conscience? 

    JTThat is what I thought. 

    QuesIs that to bring us into accord with what God is morally? 

    JTExactly. The life of God Ephesians 4:18 does not refer to what He is in His own being in Deity, but what He is morally, as having come out in relation to what is here, men being alienated from it. It had come within their range, but instead of embracing it they were alienated from it through the ignorance in them, but over against that there is the new man, which according to God is created in truthful righteousness and holiness; Ephesians 4:24 it is as the truth is in Jesus. Ephesians 4:21. 

    FWWhat principles do you see here in Judah and Joseph? 

    JTWell, verses 11 to 14 give us the application of the figure, that it refers to Israel. He says, I will put my Spirit in you, and ye shall live, and I will place you in your own land: and ye shall know that I Jehovah have spoken, and have done it. That is the thought; we know it is Gods work and that He has done it. Well then, in verse 15, it says, And the word of Jehovah came unto me, saying, And thou, son of man, take thee one stick, and write upon it, For Judah, and for the children of Israel, his companions. And take another stick, and write upon it, For Joseph, the stick of Ephraim and all the house of Israel, his companions. And join them one to another into one stick; and they shall become one in thy hand. God is showing us how He will bring about unity in Israel by and by, but the point for us is that division may exist amongst us. Judah represents the selection of God for special privileges. Ephraim, that is Joseph, had also been selected; Ephraim had been set before Manasseh on the same principle on which Judah was taken up, but Ephraim had sacrificed his position. He had lost it, and having had it before Judah it necessarily produced jealousy, so that Judah vexed Ephraim and Ephraim envied Judah. These are conditions that are very common amongst the people of God, and they are not helped by mutual agreement to differ; there is no such thought as that here We may bear with one another and make up our minds we have got to go on with this and that one, but the right way is development of life in all that is according to God. 

    FWSo that neither line can be dropped; neither the Judah line nor the Joseph line can be eliminated. 

    JTThey become one stick, and the division ceases in the most positive way when they are one stick One stick is not divided, They had been two, but now one typically in the hand of Christ. 

    FWWould you say broadly they suggest the line of sovereignty and the line of responsibility? 

    JTI doubt it here I think the allusion here is to the fact that Israel had been a divided nation. Primarily Judah would represent sovereignty, but he became as naughty as Ephraim, so there is not much to say about it here, save that God brings about unity, and in this way, by working in us in the fibre of our beings on the principle of life. That is what is in view. 

    QuesAre they all coming under David as king? 

    JTThat is what is in view David is to be their king, which of course is Christ; but first the stick is in the hand of the prophet; it is Christ as Prophet; He is Prophet, Priest and King. It is in Ezekiels hand. It is really Marks gospel, you might say, that you know why you are what you are; you not only know that you are this and that, but why you are it. Ye shall know that I have done it. Mark would give us the prophetic intelligence of things; it is the gospel that presents the Prophet, and that brings in unity on the line of the mind of God in life. 

    RBIs the effect of the prophetic word, as forced in in this power, that the element of envying and vexing would disappear, for the persons would be together in the unity of life? 

    JTThat is what comes out, so that God works from the bottom. That is what is needed if there is a divided state of things, and if I judge myself, then this principle proceeds and God works from the bottom. There is nothing brought about in us aside from self-judgment. God works from the bottom as soon as that takes place, otherwise the work is superficial. 

    QuesDoes that answer to the Lords exhortation to cut off the members? 

    JTThe repenting sinner is the principle. We never lose the thought of repentance in the divine procedure; the element of repentance is ever present. God has to the nations also granted repentance to life, Acts 11:18. That is what is in view. God wants us to live; not simply to be justified, but to live, and to live in the life according to Himself. 

    QuesWould Philadelphian features be the outcome of life, in contrast to the word to Sardis: Thou hast a name that thou livest, and art dead? Revelation 3:1. 

    JTThat is very good; they kept the word of His patience. There was a little power, Revelation 3:8 which would mean what we are speaking of, which is life, for the Spirit is life. It is a question of power, and they had kept the word of His patience. I think that Philadelphia in the midst of the general apostasy represents God morally. What God is, is represented, and so, in Revelation, the first note you get from the Lord is a voice behind John and he turned to see the voice, which was a very remarkable thing. It shows the intelligence that was with John, that that voice came from a Person. It is the identification of the voice with the Person, and John sees the Lord in judicial garb, and falls at His feet as dead; and the Lord puts His right hand upon him and says, Fear not; I am the first and the last, and the living one: and I became dead. Revelation 1:17,18. That is, there is a Person before him; he sees a living Person, living according to God. I am ... the living one: and I became dead, and behold, I am living to the ages of ages Revelation 1:17,18. Well, that is the principle of life in Revelation, and following on that, you have the living creatures, and life in varied aspects; that is the thought. 

    PLThe thought of writing is emphasised. It says, Take thee one stick, and write upon it, and then, Take another stick, and write upon it, and then later, The sticks whereon thou writest shall be in thy hand before their eyes. Would that answer a little to Christ writing in new covenant ministry? 

    JTI think so. When the Lord laid His right hand on John He had already told him to write in a book and send to the seven assemblies, but after He laid His right hand upon him He says, Write, but He does not say to whom, and He divides the book into sections and gives them the headings: What thou hast seen, and the things that are, and the things that are about to be after these. Revelation 1:19. He would write in life. There is a living touch in it, and so the Lord says to the overcomer in Philadelphia, I will write upon him the name of my God, and the name of the city of my God, the new Jerusalem, which comes down out of heaven, from my God, and my new name. Revelation 3:12. Well, all that would be in accord with what we are saying, that is, what is according to God is written upon the man, the name of my God. That must all work out in a moral sense in relation to what is here. 

    PLSo that the revival involves the glory of Christ both as Speaker, the Prophet, and as Writer. 

    JTThen as King; David is king. I think it is well to note it is the prophet that holds the sticks in his hand, because it is for the Lord in that light to have them in His hand, and in any gathering where these conditions may be, the Lord would bring this about. The prophet comes in, well, the state of the saints is very dry; there is no interest in the meetings. The bones are very dry, the prophet says. If one comes into a meeting in this way and finds things very dry, prophecy is needed, prophesying over them and to them, and then the bones come together. Because as I think of the bones, well, what am I to be? I must stand up like a man, and that is what it says they did; they stood up upon their feet, an exceeding great army. And then the idea of unity will come in, so that the unity in the gathering is the unity of life in the hands of the prophet, and then under the authority of king David, because David is a beautiful type of Christ in the very sense in which we are speaking. He is a living kind of man; he began by being beautiful. The young man that saw him said, He is a valiant man and a man of war, and skilled in speech, and of good presence, and Jehovah is with him, 1 Samuel 16:18. That is the kind of man that is to be over us. 

    GCSThis is in contrast to the staff Beauty and the staff Bands broken because these features were not seen. 

    JTExactly. Now you have here that the covenant is one of peace: And I will make a covenant of peace with them: it shall be an eve lasting covenant with them; and I will place them, and multiply them, and will set my sanctuary in the midst of them for ever. And my tabernacle shall be over them; and I will be their God, and they shall be my people. And the nations shall know that I Jehovah do hallow Israel, when my sanctuary shall be in the midst of them for ever. It seems to me a chapter like this bears on any gathering. It is the mind of God brought in in this way, unity established in life, and His sanctuary known there as we are hallowed by Him. 

    QuesDo we get the thought of the universal idea of the assembly there? 

    JTQuite; it is no longer two but one. 

    RemThere is the local assembly where the thing is worked out, and then you have the universal idea. 

    JTIt is all Israel that is in view. 

    RemIt speaks of the sanctuary being in the midst of them twice, and the tabernacle being over them. 

    JTIt shows the idea of the sanctuary in the midst of us is a leading thought here. The tabernacle over is for shelter; that is, it is the care of God. 

    GCSAre they the conditions in which God can dwell? 

    JTExactly; His sanctuary. 

  
    THE SON OF GOD (JT 96)

    Galatians 1: 15 - 17; John 5: 25; Ezekiel 39: 11 - 16; Ezekiel 37:1 - 14

    The passages will show that I had in mind to say something about the Lord Jesus as the Son of God. What I may be able to say will be but a tithe of what could be said. Ones difficulty indeed is to compress what is in mind so that it may be intelligible and receivable into our souls. It is a great subject, standing out on every page, I may say, of the testimony of God. And God intends it to stand out at the end of His testimony on earth. It is a question, therefore, of vessels suitable to unfold it and to maintain the unfolding until He come from heaven  the Lord Himself, the Lord Himself. The Spirit of God would stress that pronoun and all that enters into it  the Lord himself shall descend .... Correspondingly, as He enters into the assembly, it is as I myself. 

    I was saying that the subject stands out from the beginning to the end  Genesis, Exodus, right through you will find the testimony of the Son of God. And it has to be linked with the apostle Paul, for God had great regard, peculiar regard, for the subject, the sending forth of His Son, the truth of sonship, and made His own selection of one suitable. It might be assumed that Peter was the selection, for it is to him that the disclosure was first made by the Father. The Lord had challenged Peter and his fellow-disciples as to who they said He was, for people are saying much. It was not as to who they thought, but who they said He was. He had inquired as to what men said, who they said He was; and the disciples were not inconversant with what was current, nor would God have us to be inconversant with what is being said about Jesus. No one who loves Him will be indifferent as to what is being said by whomsoever about Jesus. Some said He was Elias. I suppose the person who said that thought he was saying something worthy of Jesus but it only proved how little he knew, that he did not know Him at all. Others said He was Jeremias, and there again were men writing themselves down as ignorant of Jesus. They did not know Jesus, did not know who He was, possibly had never really sought to find out who He was. They were not like Zacchaeus who wished to see Jesus, Who he was. These men that the apostles had heard speaking about Jesus had never made any such effort to find out. Zacchaeus went up into a sycamore and though he had to come down the thought of his heart was to know who Jesus was. These others had not gone to that trouble or they should have known something as to who He was. The apostle James tells us that Elias was a man of like passions as ourselves, and yet some of them were saying that Jesus was Elias  an ordinary man. That is what unitarians would say and others like them. Jeremiah was a man of great importance, too, heading the list of the writings of the prophets, but he was a man of like passions as ourselves, too, as I need not say. And then they say, or one of the prophets. As if, well, it is enough to say that He is as great as any of them, Micah, Obadiah, Malachi, just one of them, of those we call the minor prophets. So that the estimate of man was graded, but graded downward. The very best of it was not worth mentioning. Yet the disciples knew. It is remarkable the kind of knowledge that comes out in these apostles such as Peter. Peter knew whether the kings of the earth taxed their own sons or not. He was conversant with that. They did not tax their own sons. Those disciples were greater men than we think they were. They were wonderful men. They were not taken up haphazard. God had been looking down the line for centuries in regard of these twelve men, and prepared their ancestors. There were none there like them. I am not denying that they were men like ourselves but they were fitted men. They were not taken up at random but by fine selection, and they answered to the selection. As of Judas it says, That the scripture might be fulfilled. 

    So that God would have us to be conversant as to what is current as to Jesus and then be able to give a definite account ourselves. Who do ye say that I am? According to Matthews account (Matthew gives us the fullest account, he gives an account according to his own point of view in relation to the assembly), Peter says, Thou art the Christ, the Son of the living God. So it might be assumed, Well, this is the man to preach. He has been given this revelation to preach. Not so. As far as I know Peter never preached Jesus as the Son of God. Not that he did not know, but these men were so great that they could keep the very greatest things in their hearts until God indicated to them that they should speak about them. He had the keys of the kingdom. Keys are for opening doors and one of the greatest things that Peter did was to open the door so that Paul might come in. When Saul of Tarsus was converted he preached the Son of God in Damascus. When he came to Jerusalem the disciples were afraid of him but Barnabas was not. It says, He was a good man and full of the Holy Spirit. He discerned something in this young man and brought him  not to all the saints but to the apostles. They would be the ones capable of taking in his thoughts about this young man. Barnabas was not afraid of him and his introduction of Saul to the apostles gave him an entree there that stood him in good stead. He had a fixed status among the apostles. Barnabas discerned the qualities and the light that were in that young mans soul. There was not the like of him on earth. Not that he had the great thoughts of Peter and John yet, but potentially he had far more. And these men were so formed, so under the Lords hand, so under the instruction of the typical books (they were under the hand of authority and headship, too) that they held back. It is one of the greatest things to be able to hold back, to hold things, to be a vessel. If I cannot hold a thought it means that I am not a vessel at all; I am leaking. Mary, the Lords mother, represents the great thought, the ability to hold, to cherish things within, in her heart. She would take them out as treasures and ponder them and put them back again, as it were, but in due course they would come out in the house of the beloved disciple where she was in a maternal relation. Beautiful setting for the unfolding of the richness of the treasure which she had! And so with Peter. There was not one of them that was not qualified with this ability to hold things  speaking only what was needed, what was suitable. 

    So Paul gives us an account briefly in these verses in Galatians of what happened. He says, But when it pleased God, who separated me from my mothers womb, and called me by his grace, to reveal his Son in me .... Think of the history in those few words! Separated from his infancy  that terrible man that stalked about Palestine, entering into houses and dragging men and women to the tribunals to be persecuted and put to death  God had actually separated him years before, marked him off. He had the very greatest thought in His mind for this young man and called him by His grace, as He calls every one of us. For it is simply a christian call he is alluding to, which Paul valued as much as any, but there is the additional thing: to reveal his Son not to me, but in me. One of the most wonderful transactions that ever happened to mortal man was that. Some of us in Council Bluffs the other day were speaking about divine transactions outside a man, right alongside his head when he was asleep. I do not think there is any formative work goes on in us while we are asleep. Formation requires the moral side in activity. Elijah had been journeying and he lay down to sleep. But God was operating outside of him; He was making cakes for him on hot stones  a most touching thing  and He had a cruse of water there for him. That was an operation that was going on right beside him and he was asleep. A great operation went on when Adam was asleep; Eve was taken out of him. The formation was not in him for Eve was being formed, but here it is: But when it pleased God ... to reveal his Son in me. I do not suppose anyone knows the insides of a man (if I may use that expression) but God; the insides of a man spiritually, how he is constituted, no one knows but God, as far as I understand, and it is in that relation that the revelation is made. God ... was pleased to reveal his Son in me, that I may announce him as glad tidings among the nations. That is to say, we have a vessel, divinely designed and now formed and fitted for this great service  one who was impregnated with this thought of the Son of God. He says, I did not go up to Jerusalem after that at all; I did not go up to those who were apostles before me; I went into Arabia. What a time he had in Arabia is left unwritten. I should like to have it written down; not that there might not be something of it protruded in his ministry. I have no doubt that Romans 7 enters a little bit into that experience  Arabia. It is mentioned again in this epistle, not accidentally: Mount Sinai in Arabia. Elijah went there. Paul does not say he went to mount Sinai but he went to Arabia, and there was nothing that happened in Arabia spiritually that would not be in his mind during that visitation. It was a learning time. Had he considered his own natural inclinations he would have gone into Jerusalem. No city had such a place, but God was taking him out of this world, and Arabia was as good as any place to learn something of that world. The less of the buildings of this world in view the better. The desert is the place  where there is nothing of antiquity, nothing that appeals to the natural. What a time he must have had! Need I say that heaven was as interested in this man as it was in Elijah? Certainly it was. He was to be a greater than Elijah. Heaven was active, possibly negatively for it was a learning time, and heaven is often more active negatively than positively. We need things taken away from us, this thing and that thing, so that this world might disappear altogether and that world come into view  the Son of Gods world. 

    So that he had a wonderful time, I am assured of that, and he came back to Damascus a better workman than he was when he left. When he came back to Damascus it says, And straightway in the synagogues he preached Jesus that he is the Son of God. Jesus, the Son of God. How one would love to have heard those accents resound in that building, be it small or great, in Damascus! Never had the like before been heard. He preached Jesus as the Son of God. God heard that but he had to go through a further process. Still there he was. God had revealed His Son in him and he was to announce Him among the nations as glad tidings. He tells us in the epistle to the Romans that he served, not merely in terms, but in his spirit: Whom I serve in my spirit. No anatomist can tell you anything about that, what that means, what a mans spirit is. God knows. Mans spirit is the lamp of Jehovah, searching all the inner parts, Proverbs 20:27. It is a medium through which God operates and Paul was affected by the Son of God. The Son of God had found a place in every part of his moral being  that I may announce him as glad tidings among the nations. And again: Whom I serve in my spirit in the glad tidings of his Son. Well, I have lingered on that because it is so great. 

    I wanted to come on to show you how the ministry is effective and how practical it is. John in chapter 5 tells us, quoting the Lord, that an hour is coming, and now is, when the dead shall hear the voice of the Son of God, and they that have heard shall live. Doubtless all of us have heard the voice, not what He says, but the voice of the Son of God: and they that have heard shall live. That is what I have in mind to go into a little during the few moments that remain. 

    I want to go into Ezekiel. Ezekiel is a book of life, treating of life among many other things, very like John the apostle. Paul labours in this great subject in writing to the Romans, Corinthians, Galatians, in fact in almost all his epistles he brings in the Son of God, but particularly in Romans. He says, Separated to Gods glad tidings (which he had before promised by his prophets in holy writings,) concerning his Son (come of Davids seed according to flesh, marked out Son of God in power, according to the Spirit of holiness, by resurrection of the dead). That is what I have in mind in these two chapters in Ezekiel briefly so as to make the thing practical, applicable to ourselves, because the passage cited from Johns gospel refers to the present time. It is the present service of Christ to us that makes the dead morally (not persons in their graves but persons who are unconverted) alive. That is the present service of Christ. The hour was coming and then was. 

    Now I seek to help young people here. I may point out that the raising of the dead implies burial. Death implies burial. It was never Gods thought that dead people should be left unburied. When God said to Adam that he was dust and that he should return to dust, He had that in mind. So that in Romans it is said, Know ye not, that so many of us as were baptised into Jesus Christ were baptised into his death? Therefore we are buried with him by baptism, Romans 6: 3. Buried with Him. Anyone who is not buried with Christ is lost. Ungodly people are buried. Scripture recognises that they are to be buried: Let the dead bury their dead. It seems a heartless thing to say but the Lord knew what He meant. The rich man in Lukes gospel died and was buried, but he was not buried with Christ. He was lost; in hell he lifted up his eyes. So that burial with Christ is the point, and resurrection of the Son of God implies not only that one has expired but has been actually buried, like Lazarus. 

    The first burial we have in Scripture is that of Sarah. Burial now of which I am speaking is in the light of resurrection. It is a precious thought when we have Christ risen in our minds: Marked out Son of God in power, according to the Spirit of holiness, by resurrection of the dead. He raised Himself, indeed. He raised others. How precious to be buried with Him! It is a most precious thing to know that as baptised unto Christ, He has a claim upon you. But you are baptised unto His death and that means burial. His death implies His burial. He was buried. Paul says that to the Corinthians as part of the vicarious work of Christ: that Christ died for our sins, according to the scriptures; and that he was buried; and that he was raised the third day, according to the scriptures. Some here may be baptised but they really are not buried in their own minds, and I wanted to touch on that word in Ezekiel 39 so that we might be exercised about it. 

    It is the burial of a great multitude from the extreme north, that is to say, those that are far away from God and His land, true of all of us. From the uttermost north they will come, a great army into the land of Israel and they will die there. They will die under judgment but it will take seven months to bury them. And I am afraid it takes seven months and more to bury most of us. That is the greatest difficulty, the time it takes to bury us. The question is whether we are buried. Beloved, I speak feelingly, you know. I invite you to look into the Scriptures to see the detail given to this matter of burial. Speaking modernly, they are just those Russians, but they will be in the land of Israel, and their burying place is to be the land of Israel. That is not Russia. The land of Israel has a spiritual meaning. In a sense, every baptised person is in that land, a privileged land, but a place where burial goes on. First, because an unburied person is so offensive. Even a bone after the flesh is decayed is to be buried. Some of us see the bones unburied. It is not so much the idea of offensiveness in them as the idea of identity. You do not want the Lord to find you exposed, identified above ground with the world. The bones suggest the frame work, the idea of identity. Josephs bones, for instance, were carried into Canaan; carried day by day for forty years as a testimony to the identity of that blessed man who would be buried in Canaan. He had it in mind that he should live in Canaan, but for the moment he would be buried in Canaan. It is Romans 6 really. The difficulty really in regard to our lack of knowledge of the Son of God is the want of the sense of need of Him. If I do not understand the need of burial, I will not need the power of the Son of God. All the people of the land will be occupied with this burial. Perhaps these meetings are for that purpose; we want to put the flesh out of sight. Here is a brother who is very hard. We put a notice on him if we are faithful. He is a brother, but there is a bone of his. Put a sign on that. He is known in the community as unburied, at least in that particular. 

    It is remarkable that there are to be people occupied in it officially, too, besides everybody else. There will be people especially employed: And they shall sever out men of continual employment, passing through the land to bury with the passengers those that remain upon the face of the earth, to cleanse it. The burial is so important that the land should be cleared of all that is offensive, that we should go down so as to realise the power of God. We want to get the gain of resurrection, but the burial comes before the resurrection. Buried with him in baptism, in which ye have been also raised with him through faith of the working of God who raised him from among the dead. We cannot afford to miss that, but there is no possibility of reaching it aside from burial. So it says, and it shall be to them a renown the day that I shall be glorified, saith the Lord God. And they shall sever out men of continual employment, passing through the land to bury with the passengers those that remain upon the face of the earth, to cleanse it: after the end of seven months shall they search. And the passengers that pass through the land, when any seeth a mans bone, then shall he set up a sign by it, till the buriers have buried it in the valley of Hamon-gog, Ezekiel 39: 13 - 15. 

    That seems to me a very important employ. I begin with myself, but I cannot afford to see the brethren unburied. It is a spiritual matter. To remain unburied is to be offensive. 

    Then we have the quickening also in Colossians And you ... he has quickened together with him, Colossians 2: 13. We come into the resurrection by faith of the work of God, but it follows on burial. Oh, beloved, do not leave yourselves unburied! If you see a bone, it is my responsibility and yours to put a sign on it so as to cleanse the land, otherwise we shall have trouble. I know it takes courage to put a sign on a man that is unburied, but it is a great service, it is a renown. We shall share in the resurrection if we share in the putting down of what is offensive. Chapter 37 is a counterpart although it comes in first. It is a dispensational thought, representing Israel. It applies to Israels death in the sense that they are out of view and hidden away until God removes the veil. But it corresponds with what is going on, dear brethren, in those who have faith. An hour is coming, and now is, when the dead shall hear the voice of the Son of God, and they that have heard shall live, John 5: 25. It is a question of the voice, and so the prophet is taken out to see this valley. You say they were not buried, but they were buried. It is a buried set of people that is in mind. They are seen all together in a valley and the prophet is taken round about to see them. There are many like that today. There is the acceptance of the truth of baptism but only the bones are visible and they are dry. There is no sap at all. They are not offensive; there is nothing about offensiveness here. They are just dry bones. There are many meetings that one could speak of, brethren who have turned away. They think the Lord is with them, like Mary and Joseph. They thought Jesus was with them, but He was not. What a dry company it must have been! What can there be in any company where Jesus is left behind? Nothing but dryness, to say the least. Ezekiel is taken round; he can pass a judgment, and he says, They were very dry. And the Lord says, You are the man I can use. They are dry. You prophesy to them. It is a great ministry, the ministry of prophecy. Prophesy to dry bones? You say, There is not much hope. But there is. God has already begun to work. They are to be brought to order by ministry. God could do all this without ministry. He raises the dead by the voice of Jesus, the assembling shout, but today people are being brought into life by ministry; not mere words but powerful ministry called prophecy. And Ezekiel prophesied. He was told what would happen. He is not working aimlessly. He is told all that will happen  bone will come to bone, etc. Why should they allow me to be unburied if they are to be dignified in this way, life coming out of death; a wonderful thing happening, bone to bone coming together? Every single mans identity is there, whatever his name was in Israel. All the bones I have shall be my own. The identity of the persons remains. Thousands of years in the grave but the same person comes out, but I am speaking now of the present time when life has taken place in a moral sense, bone to bone comes together. Then the sinews. The bones represent the identity of the person with all the old thing gone, the old sinews, the old flesh all gone, and a new thing entirely brought in. That is the idea. New sinews, new flesh. What kind of flesh? Like Jesus. That is the kind of flesh. I mean morally now. Literally by and by we shall be like Him. He shall transform our body of humiliation into conformity to his body of glory, Philippians 3: 21. Now it is so morally, but a real change nevertheless. A metamorphosis is a real change, a substantial change, so that there is new flesh and, if you please, new skin and all that goes with that. Why should there be skin? For beauty; skin is the groundwork of beauty. How beautiful men are, even naturally, as compared with all other creatures! The handiwork of God, but how much more so spiritually, dear brethren. And the prophesying goes on, the beautifying takes place, but yet no breath. Yet the breath was the most plentiful of all, the Holy Spirit. So that the prophet prophesies now to the four winds of heaven. What a great thought that is, what a great thought when a believer gets the Holy Spirit! He gets a divine Person. It is a great thought, beloved friends. Why should the four winds be needed? 

    To bring out the volume, the greatness of the thought, that God gives not His Spirit by measure. It is a wonderful dispensation this. The Holy Spirit is here personally and available to us. Hence the great importance of ministry at the present time, the great importance of prophesying. So that the winds come and the breath enters into them and they stand up on their feet, an exceeding great army. That is what is going on, dear brethren, and one would urge the importance of burial; not to be above ground naturally. Let all that go down, then the coming up  the power of Christ, the power of the Son of God  according to the Spirit of holiness, by resurrection of the dead, Romans 1: 4. We come in for that. For if we are become identified with him in the likeness of his death, so also we shall be of his resurrection, Romans 6: 5. 

    May God bless these thoughts to us as, I believe, fitting that the Lord Jesus as the Son of God should be before our eyes. I am not now speaking of what has been occupying us but more what He is as announced as glad tidings among the nations, and how the process of life-giving is going on, so that we should have part in the great army of God, made to live by the power of God. 

  
    THE WORK OF GOD IN THE SAINTS (1) (SMC 4)

    Ezekiel 37:1-10; Ezekiel 37:15-20; Ezekiel 37:24-28; Ezekiel 40:1-4; Ezekiel 43:1-6; Ezekiel 43:10-17

    SMcCThe passages that we have read are somewhat extensive and it will be apparent to the brethren that we cannot dwell on all the detail in the time that we have. What is in mind in this closing section of Ezekiel which forms a great part of the teaching, beginning with chapter 36, is the work of God in the saints, especially keeping in mind all the way through two thoughts as linked with the work of God - spirituality and mutuality. It will be apparent, as we proceed, how these thoughts enter into what is suggested in our present enquiry into the truth. 

    The earlier part of Ezekiel is full of judgment, and very severe judgment, but when we come to chapter 34, we get Jehovah coming in, in regard to the matter of the flock. A new day is brought to our notice and stress is laid on Gods personal care for the flock, and especially bringing up in chapter 34, as it does, the great end in mind in divine operations, namely, the whole scope of the truth; their own land, and David - wonderful type of Christ in relation to the service of God. Then in chapter 35 we have the full exposure and judgment of Edom, the inveterate opposer and hater of the people of God. Then in chapter 36, we have the introduction of the principle of the new birth, where things are established, effecting a great national change in Israel. The cleansing service of the water, as it is referred to, and the operation of the new birth suggested, all pave a way for what we now have before us in regard to the introduction of a state of life amongst the people of God. As we know, dispensationally, Israel nationally is before us in the teaching here, in the great thought of national resurrection; but as we go back into the Scripture with the help of the Spirit, it has a bearing on ourselves as we read it. One thought we might consider how this matter of life, a state of life, is brought in through the service of prophetic ministry; then the matter of unity suggested in the middle portion that we read; and the full result in mind in the end of the chapter (for the service of God is in mind all the way through in this closing section of Ezekiel); then in chapter 40 the reference at the beginning of this section to the divine standard of measure. The ministry has in mind that we should be brought to the divine standard of measure, the measure of the stature of the fulness of the Christ. In the gospels we have in the manhood of Jesus, the full thought of the standard of measure; what God is toward man in Christ and what man is towards God in Christ; and the ministry has in mind our being brought to it, so that much is made of measure. 

    Much is made of the divine standard in this closing section, so that in chapter 43 we should see the importance of it as brought to our attention. God coming into the matter personally in chapter 43, so that the ministry is to have a moral effect on us. That is, God is not accommodating any of our minds naturally in these times that we are together, nor in any other times like these; He is not catering to our minds academically. He has in mind that there should be a moral effect in regard to the truth, so that as a right state is arrived at as helped through the truth, more of the truth will be unfolded to us, as God said in chapter 43: 10, 11, Thou, son of man, shew the house to the house of Israel, that they may be confounded at their iniquities; and let them measure the pattern. And if they be confounded at all that they have done, make known to them the form of the house and its fashion, and its goings out, and its comings in, and all its forms, and all its statutes, yea, all the forms thereof, and all the laws thereof, meaning that additional light is furnished as the ministry has a moral effect with us. 

    What one had in mind in the matter of spirituality in regard to this closing section - and indeed it enters into other parts of the book - is the stress on the Spirit. I am sure, if we are going to understand the work of God and to value it and appreciate it rightly among the saints, spirituality is needed, that is, a state habituated to making room for the Spirit. 

    WJBThere is something in that, that produces restfulness; the sense that we can lean on the Spirit. We do not have to be resorting to a great deal of mental activity, but we can rely on the Spirit. Is that right? 

    SMcCIt is a great help in a gathering like this, and a means of strengthening, that such a divine Person is amongst us, and we can rely on Him. There is a certain kind of safety in a position like this where He is amongst us and where we can make room for Him; constantly, at every turn, relying on Him and making room for Him; for how shall we reach the truth rightly, or the work of God rightly, except as making room for the Spirit? 

    WJHIs not the line you have indicated wonderfully confirmed in John being in the Spirit on the Lords day, and then becoming in the Spirit to take account of divine activities, ending in the same kind of way as you have indicated in the holy city? 

    SMcCSo that Ezekiel is the John of the Old Testament. There is a great analogy between the two ministries; the more we consider Ezekiel the more we shall see the resemblance to Johns ministry, and Johns ministry makes much of the work of God in the saints. 

    HJMSo that in 1 Corinthians 2, both for ministry and understanding, everything is made of the Spirit and what He brings forward in the spiritual means of communication. 

    SMcCPaul seems to be greatly concerned in approaching the position at Corinth as to the refusal of everything that would be linked with the human mind - human intrusion into the things of God. He is determined to discredit it and to make room for the Spirit, so that his word and preaching are not in persuasive words of wisdom, but in demonstration of the Spirit and of power, 1 Corinthians 2: 4. 

    LFYou were speaking as to the great matter of the work of God coming to light; that is very beautifully exemplified in the book of Ezekiel, is it not, when you take account of the state of the people in the earlier chapters and then think of what we have read together in these later chapters and the very end of the book? 

    SMcCWell it is. God is going to impress our minds with the greatness of His work because as we have been taught, in the closing section of Ezekiel it is not just something that is going to come in, it is something that exists. God is measuring what exists, and what exists, as we would say now, in the work of God in the saints. 

    PBYou would say that spirituality and mutuality would lead the saints to take account of the pattern as being one whole as to the truth and how the form would be worked out amongst the saints? 

    SMcCExactly. The first part of the chapter in relation to prophetic service stresses this matter of spirituality, in that it is being carried out in the Spirit. The middle part is to stress unity and mutuality and that makes way for the princeliness seen in David, a wonderful figure of Christ. 

    GHW-nIs the ministry in Ezekiel to make way for the coming in of the Lord Jesus into the midst? It ends with, the name of the city from that day, Jehovah is there, Ezekiel 48: 35. 

    SMcCYes, Gods place is in mind as we shall see, 

    and the great end of the ministry in Ezekiel, as in Revelation, is that God is there. I think we should be impressed in our localities that the working out of the truth and the appreciation of the divine standard of measure has in mind that God should be amongst us of a truth. 

    LBGAre we in the time of the captivity? 

    SMcCPublicly, of course. The book opens with Ezekiel amongst the captives, but we find here that the hand of Jehovah was upon me, and Jehovah carried me out in the Spirit, and set me down in the midst of a valley; and it was full of bones. That is, a certain position is before us here, in which the people of God are to be served; and this extraordinary movement comes into view suggesting to our minds what involves spirituality. 

    JPDo the bones represent the work of God basically? 

    SMcCThere would be a link with it. It is the basic side, as you say; but then you have the sinews, the flesh, and the skin. All that would be a part of the whole matter in the final result. 

    ACWould this answer to the quickening as in Ephesians? They all stand upon their feet and they are all clothed, and then Jehovah says, I will put my Spirit in you, verse 14. 

    SMcCI suppose the principle of it would enter in there. Romans would be more correct to allude to, in regard to the working out of life potentially; life in the way of power in exercises through which we pass and the great results in Romans 8; but the principle of Ephesians underlies and enters into it too. 

    CEJIs that what is in mind in verse 5, Behold, I will cause breath to enter into you, and ye shall live? There is life, culminating in the exceeding great army in verse 10. 

    SMcCThat is an interesting reference showing us that it is life on the higher side that would be in mind. That would be the link with Ephesians in the matter of life; but I think the work of God as it is contemplated in Ephesians 2 involves the totality of it from Pentecost to the rapture, whilst Romans is dealing with the working out of it experimentally in the saints. 

    NBSWould this word, Come from the four winds, O breath, draw our attention to the unlimited supply of the Spirit that is available and brought in through prophetic ministry? 

    SMcCYes, it would point to the great range of interest in this matter; the extent and the scope of it. 

    JGCDo the dry bones indicate that death having come in, every moral matter has been finalised to divine satisfaction so that there is liberty for the Spirit to move? 

    SMcCWell, the question is as to whether that is so. It says, And he caused me to pass by them round about; and behold, there were very many in the open valley; and behold, they were very dry. If it says they were very dry, it does not mean that every moral matter has been finalised. I should think there is room for inquiry as to whether that is so. Why are they very dry? 

    PBDo we get an answer to your question in chapter 33: 30 - 31? Apparently things outwardly looked all right. And as for thee, son of man, the children of thy people keep talking of thee by the walls and in the doors of the houses, and speak one to another, every one to his brother, saying, Come, I pray you, and hear what is the word that cometh forth from Jehovah. And they come unto thee as a people cometh, and they sit before thee as my people, and they hear thy words, but they do them not. That is the answer there, is it not? 

    SMcCAnd it goes on to say, for with their mouth they shew much love - with their mouth - but their heart goeth after dishonest gain. And behold, thou are unto them as a lovely song, a pleasant voice, and one that playeth well on an instrument; and they hear thy words, but they do them not. The great point in the ministry is that we should see how it bears upon us morally. It is not just a lovely song, a wonderful train of thoughts and suggestions linked together by which the mind might be enamoured, but there is a moral reaction to the ministry. What is in mind in chapter 37 is that there is a moral state to be met here in the dry bones through the avenue of prophetic ministry. 

    WJBSo the dryness of the bones indicates a state of moral deadness. Is that so? 

    SMcCThat is what would be in mind; something that the prophetic word has to come in in relation to. It says, And he caused me to pass by them round about. Why all this? This word causing is a very interesting word in Ezekiel, as if divine Persons are helping us on this principle, not exactly by force, though it involves a measure of authority. He caused me to pass by them round about. That is, we have to get a full view of the situation. 

    SEESo that the extent of the ruin and the deadness is not minimised, though at the same time it would magnify the work of God, as a result of which recovery is brought about. 

    SMcCSo that all around us in the profession we are reminded of conditions like this, and it may be that they may enter in amongst us at times in our local gatherings; but what the hand of Jehovah being upon us and helping us through the Spirit would have in mind, is that we should see this matter of the work of God and the state of life that is the result of the prophetic service. 

    JHHI was wondering whether the psalmist went through some of these exercises when he says, When I kept silence, my bones waxed old, through my groaning all the day long. For day and night thy hand was heavy upon me; my moisture was turned into the drought of summer. Selah. Psalm 32: 3, 4. 

    SMcCYes, it is the language of the remnant in the conditions in which they are, feeling the conditions in which they are suffering under the government of God. God has in mind here that a state of life is to be brought about. 

    EAKIs there instruction in that they are alluded to lower down as slain, and then as an army, bringing in the thought of what is militant? 

    SMcCYes, it involves the saints as victorious. Romans is filled with military expressions: in all these things we more than conquer. The thought is that, as reaching a state of life in Romans 8, the believer is victorious, the saints are victorious; that is the thought in an exceeding great army. It is a matter of victory over the circumstances, causing him to pass by them round about. He set me down in the midst of a valley - it is not on the mountain here; we shall come to the mountain - we have to understand this thought of the valley to get a full view of the position and the circumstances and to see how a state of life is brought about through prophetic ministry. 

    FRGDoes the Lords dealing with the woman in John 4, touching the moral matters but reaching an end with her, illustrate it? 

    SMcCYes, for she says, Sir, I see that thou art a prophet. Immediately she says that, the Lord regards her as a subject of the work of God and enters into the great subject of the worship of God with her. She is a remarkable illustration, bringing out the Lords skill in prophetic service to her. 

    HJMI wondered if the early chapters of Acts would illustrate this in some degree, following Peters word? And as I prophesied, there was a noise, and behold a rustling, and the bones came together, bone to its bone; life is coming in. In Acts they were found together, having all things common; but there was a great mysterious movement, was there not, following the word of Peter and the opening up of the position? 

    SMcCWhat a testimony there was in the opening chapters of the Acts in what was there substantially in these men! Peter could say to the man, Look on us, referring to himself and John, and the man was affected by what Peter said and held Peter and John. That is, it is a matter of contact now. We have to see this great idea of contact in relation to this matter of the work of God and the state of life. It is not just that we are set together physically, but the matter of what is organic enters into this position, as it says, bone to its bone. And I looked, and behold, sinews and flesh came up upon them, and the skin covered them over; but there was no breath in them. And he said unto me, Prophesy unto the wind, prophesy, son of man, and say to the wind, Thus saith the Lord Jehovah: Come from the four winds, O breath, and breathe upon these slain, that they may live. And I prophesied as he had commanded me, and the breath came into them, and they lived, and stood up upon their feet, an exceeding great army. A wonderful result in regard to this prophetic service! 

    RMYDo you think there is anything today that corresponds with prophesying to the wind? Is seems just a little different from the prophesying over the bones, does it not? 

    SMcCYes, it is a question of divine resource coming in in the second relation. He said unto me. Prophesy unto the wind ... Come from the four winds, O breath, and breathe upon these slain. It is not a question of water here, it is a question of wind, of breath. 

    WHFWhat would the slain represent? Under what influence had these persons who were dry and required handling come as the result of moral conditions? 

    SMcCThe history of the book would help us as to that; the teaching and all that has preceded; what has come into Israels history; what has come in the ways of God; and the wonderful way that God goes over matters in detail in the prophets as to Israels moral state. All that would enter into this as we think of its dispensational bearing. 

    PBWould you say more as to what you have said as to that side of the truth being connected with the wind? 

    SMcCJust that it is not the water side, but it is what is linked with the breath and the wind. What the Lord Jesus did in John 20 links on with it, he breathed into them. It is life on that pattern, life on that level. 

    WJHWould what the Lord says, that which is born of the Spirit is spirit, touch spirituality? 

    SMcCYes, it is the positive side. The Lord refers to the two things, that which is born of water and that which is born of the Spirit. The water is the negative side; the Spirit is the positive side, laying the great basis for what we have in the work of God in this setting. 

    WLJWould what took place several years ago when the matter of speaking to the Spirit came up, link on with this? 

    SMcCWell, it might. We do not want to put more into it than is there. It says, He said unto me, Prophesy unto the wind ... Come from the four winds, O breath. The breath would particularly link on with the matter of the Spirit. The Lord breathed into them, and says to them, Receive [the] Holy Spirit, - that is, it is that kind of life. 

    CPPDoes it link in that way with what is inward as preceding outward activities and mutuality? 

    SMcCYes. You have the thought of the prophetic service bearing on the bones coming together, bone to its bone. That is a great service in prophetic ministry that things should come together in that vital way, and then sinews and flesh came up upon them. Notice that it is as he prophesied that the bones came together, but it is as he looked that the sinews and flesh came up upon them. That is, the adorning side of life operating in the teaching in this passage, involves the working out of things as the result of another thing; that is, the bones coming together, and then as he looked, the sinews and flesh came up upon them. We have to make room for that side. 

    AWGWhy does the prophet say in verse 11 these bones are the whole house of Israel? 

    SMcCHe is illuminating Ezekiels mind with what is in Gods mind in this matter, that the bones are symbolical of persons, people, the house of Israel. 

    RHGDoes the breath involve the feelings and affections? 

    SMcCIt is that side that is particularly stressed in Johns ministry. It is more the higher side of life, as we might refer to it, life affecting us as breath does. 

    FWAre the flesh and the sinews a reference to what it formative as a result of the breath having come in? 

    SMcCVerse 7 says, And I prophesied as I was commanded; and as I prophesied, there was a noise, and behold a rustling, and the bones came together, bone to its bone. And I looked, and behold, sinews and flesh came up upon them, and the skin covered them over. The first result is the bones coming together, bone to its bone, as a result of prophesying. Then there is another result as he looks, not exactly as he prophesied; he says, And I looked, and behold, sinews and flesh came up upon them ... . Then we have another move, And he said unto me, Prophesy unto the wind, prophesy, son of man, and the breath comes in from that viewpoint. 

    WJHDoes not all this line touch what you referred to at Newcastle, that most matters which arise can be met with patience by ministry? 

    SMcCYes, the prophetic ministry here would have in mind this kind of condition that arises amongst the saints; dry bones, very dry they are called. The position is met first of all by the activity of prophetic ministry and service, and then as he looks the sinews and flesh came up upon them and the skin covered them over, as if it is a natural outcome of what happened in the first matter in verse 7. 

    FWHaving in view the development of spirituality? 

    SMcCThat is it. The breath brings us to the matter of the Spirit. 

    WJBBone coming to its bone would refer to divine order established, would it not? 

    SMcCIt is a structural thought, bone to its bone. It is essential that the prophetic ministry should have to do with that side, the structural side of the truth in regard to the saints. But then the sinews and flesh and the skin bring up another side bearing upon that. 

    GHIs there any suggestion of personality in the expression, O breath? 

    SMcCWell, the breath is personalised here, just as the glory is personalised. Oftentimes in the Old Testament we find things personalised. Divine Persons are involved in this great matter. As in John 20, it is the last Adam, a quickening Spirit, that breathed into them saying, Receive [the] Holy Spirit, a pattern of what was to come in in the Acts. A divine Person was involved in that great transaction. 

    DJMWould Romans 12 come in, thus, we, being many, are one body in Christ, and each one members one of the other, and the chapter finishes with Be not overcome by evil, but overcome evil with good? Would that be the great army? 

    SMcCRomans lays the basis for the collective side. The truth of the body is not developed in Romans; its status is referred to as in Christ, but our attention is drawn to the links in the body between the members so that we are preserved from independency. So this state of life and what the chapter proceeds to speak about, is to preserve us from independency. 

    ENJAnd stood up upon their feet, would really be the result of the Romans exercises, would it not? 

    SMcCThat is, it is what they do here. The breath came into them and they lived and stood upon their feet, not on someone elses feet, but their feet, they stood up upon their feet. We have in verse 8, Sinews and flesh came up upon them, not dry bones now. It is not mere structure and framework new. It is sinews and flesh coming up upon them, and the skin covered them over, showing that we come to a flexible side in the sinews and the flesh; and then they lived, and stood up upon their feet, an exceeding great army, showing how the complete position as to the valley of dry bones is overcome. 

    HJMTaking the general bearing and completion of the chapter, does it find an answer in the last chapter of the epistle to the Hebrews, in what is wrought in the saints: But the God of peace, who brought again from among the dead our Lord Jesus, the great shepherd of the sheep, in the power of the blood of the eternal covenant, perfect you in every good work to the doing of his will, doing in you what is pleasing before him through Jesus Christ; to whom be glory for the ages of ages? 

    SMcCEzekiel alludes to the everlasting covenant. It is a great fixed matter with God, going through all dispensations, and God is operating in relation to His own fixed thoughts of blessing in relation to His people, the resurrection of Christ standing in that relation. 

    FWAre you really helping us on to the thought of conditions being brought about in which the Spirit is free to operate so that there is power by the Spirit? 

    SMcCThat is it; that is just exactly what one is trying to get at, because the great line of demarcation between us and the profession lies in a state of life amongst the saints, and that is what this chapter is dealing with. We look around and we can see the valley of dry bones, but we can see what has come in in the way of revival and recovery, prophetic ministry setting up, as it were, the saints in this state of life, so that they are victorious over these conditions which are holding so many ensnared. 

    FWSo you change the position from a valley of dry bones to a living army in spiritual power? 

    SMcCThat is it; energised by breath; this feature of life; the Spirit of God, as we would look at it, in them. 

    HJMWould you say something as to the putting together of the sticks and the making one stick? The bones came together and there was the building up and life, and then there is the putting together of the sticks and the writing on them. 

    SMcCThat is a very interesting matter, how this putting together comes into this chapter where prophetic ministry has such a place. It is important that, on the side of bone to its bone, the saints should be right in their relations with one another structurally, in relation to the truth. That is a foundational matter, before the other things come about. But now we come to persons who are particularly alluded to, in Judah, and the children of Israel, his companions. And thou, son of man, take thee one stick, and write upon it, For Judah, and for the children of Israel, his companions. And take another stick, and write upon it, For Joseph, the stick of Ephraim and all the house of Israel, his companions. And join them one to another into one stick; and they shall become one in thy hand. It is a question now of unity arrived at, I take it; not so much stressing the idea of life, although life is there; but stressing the idea of love, love between the brethren, as Johns ministry stresses it from this viewpoint. 

    HJMDoes the Philippian epistle bear upon it, in their being set together structurally, and love operating? 

    SMcCExactly, so that the truth as to our Lords Person is not brought into Philippians to accommodate the academic mind. It is brought in with a moral result in view, a refined result in view in the saints, let this mind be in you which was also in Christ Jesus, Philippians 2: 5. 

    JBWould the bundle of sticks being gathered together in Acts 28, come into it, the activities there of Paul in love? 

    SMcCThat is a material matter, it is just a matter of mercies by the way, and what Paul was in an unofficial way in gathering the sticks. Here it is a moral idea, a spiritual suggestion in this matter of Judah and Joseph being brought together, Judah and the children of Israel, Joseph and Ephraim, being all brought together; that is, that Ephraim does not envy Judah, and Judah does not envy Ephraim. We have holy conditions of love in unity and in mutuality through this operation. 

    LGSIs that why the prophetic word is not prominent in this section? In the earlier section which has occupied us, the stress has been upon the prophetic word coming in; whereas here that is not so, is it? 

    SMcCNo. The stress on Ezekiels hand is interesting. It is one thing to give a word in a meeting for ministry to promote conditions of life and to help the brethren structurally in regard to the truth; but it is another thing to be personally identified with this matter of promoting unity in love among the brethren. In thy hand, would mean that the matter is intensified in Ezekiel. It is not just that he is giving a word, but the sticks are in his hand, brought together, as it were, in his hand. 

    NBSThey were to become one. Does that involve a definite change, that whereas there had been disunity, there is now to be unity? 

    SMcCExactly. They shall become one in thy hand. Notice the stress on Ezekiels hand. 

    FRGHad Abigail that in mind in relation to helping David? When he was in danger of doing what would be destructive, she helps him and goes on to say, the soul of my lord shall be bound in the bundle of the living with Jehovah thy God, 1 Samuel 25: 29. 

    SMcCThat allusion is very interesting. It links on with what we have here, this matter of joining these persons together. It is a real hand matter, you might say. It is not a mouth matter here, it is a hand matter. It is in Ezekiels hand that they are joined, as it says in verse 17, they shall become one in thy hand. This is a great matter; Ezekiel is a great minister, a great servant; he is a priestly man and this bringing together is particularly linked with in thy hand. 

    LFIt is almost as if the Lord Jehovah identifies Himself with it, in verse 19; the word is, Thus saith the Lord Jehovah ... and they shall be one in my hand. 

    SMcCVery good. That is to show us the importance and authority of the ministry in Ezekiel here, involving that, first of all, on the prophetic side the conditions of the valley of dry bones is completely met. But now it is another matter, how the brethren are going to be brought together vitally in the bonds of unity and love, and the hand is stressed and Gods hand, in principle, identified with it. 

    RMYWould Pauls word beseeching Euodias and Syntyche to be of one mind in the Lord, bear on this? 

    SMcCThat is a good reference, showing how it enters into how Paul personally takes a hand in the matter, as to bringing the brethren together. So that you might say the ministry does not involve all platform work, there is this hand work. Think of Paul in Acts 20 - these hands - the greatness of the minister, but what the minister was substantially! Think of what Eutychus could say about these hands; these arms by which he was enfolded! They enter into this matter of promoting unity amongst the brethren. 

    GHW-nAll are affected at the same time. 

    SMcCYes, that is the point in mind, that Israel, Joseph and Ephraim, Israel and Judah are brought together. That is a wonderful triumph as we think of the prophets and what they say about Ephraim! But how they are brought together is not by a prophetic word, but in Ezekiels hand. 

    HJMWhat had the writing in view? 

    SMcCThat is another interesting thought. Divine Persons are serving us in these matters. In 2 Corinthians 3 the ministry of the gospel takes the place of the new covenant. Divine Persons are serving us in view of righteousness, of life, of liberty, of love and right conditions amongst us. 

    HJMAnd the servant, that is, the prophet, writes on the sticks with his hand. Does it mean that we would leave on one another permanent impressions of what the saints are in the mind and heart of God? 

    SMcCThat is what is in ones mind. It is not that we are dazzling the minds of the saints by great novelties in the truth. If such a real impression is left upon the saints through this kind of service, it is authoritative service because divine Persons are in this matter, as our brother was alluding to in verse 19, Thus saith the Lord Jehovah: Behold I will take the stick of Joseph, which is in the hand of Ephraim, and the tribes of Israel his companions, and will put them with this, with the stick of Judah, and make them one stick, and they shall be one in my hand. So that Ezekiels hand is Gods hand, a wonderful allusion to Christ in a supreme way; but then in ministry how serious it is to discredit authoritative ministry as it comes from God, for God is in it. 

    PBThe prophet says twice that he prophesied as he was commanded. Is that not important? 

    SMcCIt is. Ezekiel is entirely amenable to the divine will in this great matter of bringing the saints together on these organic lines in life and love. 

    ENJThe apostle Paul at the end of the epistle to the Colossians says, And when the letter has been read among you, cause that it be read also in the assembly of Laodiceans, and that ye also read that from Laodicea, Colossians 4: 16. Is that on the line of joining the saints together? 

    SMcCIt would all enter into it, but this involves more; it involves that peculiar personal identification with the matter as we have in Acts 20 set out peculiarly in Paul. He was a means, as it were, to bringing the saints together. The love that was in Christ is extended through Paul, and the love that was in Paul is extended through the saints, so that they are brought together and held together, so that the thought of embrace covers the chapter. 

    AWGIs that service divinely supported according to verse 20? And the sticks whereon thou writest shall be in thy hand before their eyes. Is that the mark of divine approval and support? 

    SMcCIt says, the sticks whereon thou writest shall be in thy hand before their eyes, immediately after God had said, they shall be one in my hand. It shows the great link between divine Persons and a servant like Paul, as Paul said, If any one thinks himself to be a prophet or spiritual, let him recognise the things that I write to you, that it is the Lords commandment. 1 Corinthians 14: 37. 

    RLPDid you have something further in mind as to discrediting authoritative ministry? 

    SMcCI think it is very important. One has heard more than one allusion in this country to the ministry of our beloved brother, Mr. Taylor, entitled, Pauls Militant Ministry. The tendency is to discredit it. That has to be rejected entirely, because it is an intimation that the servant was not serving in the power of the Spirit of God; it has to be rejected completely in our minds! 

    JHHDo we see both the hand and the authority in Paul at the end of the epistle to the Galatians, See how long a letter I have written to you with my own hand, chapter 6: 11? Is he putting the authoritative touch on it? 

    SMcCVery good; showing how intimately bound up he was with the matter that he was writing about. Now the chapter goes on to David, and that should be a great thing in our minds, that David my servant shall be king over them; and they all shall have one shepherd. That is, the spirituality in the conditions of life in the first part of the chapter; the conditions of mutuality and love in the body of the chapter; and now this matter of the headship of Christ, David my servant shall be king over them; and they all shall have one shepherd: and they shall walk in mine ordinances, and keep my statutes, and do them. And they shall dwell in the land that I have given unto Jacob my servant, wherein your fathers have dwelt ... and David my servant shall be their prince for ever. Now notice that mutuality does not militate against personality. Immediately we get the references to mutuality and the brethren joined together in unity and in love in the body of the chapter, God projects on to our view this wonderful idea of distinctive personality in David, seen uniquely in Christ of whom he is a type. 

    DJMIs the thought of a prince, personality? 

    SMcCPersonality in the public position in the testimony. That is what the princely side peculiarly stands related to. As we know, later in the book, the prince could only go a certain length. He did not go inside. The priest could go inside, but the prince can only go a certain length, he is linked with the gate. 

    HJMThe prince largely gives colour, does he not, to the habits and fashions and gatherings of the kingdom? They take account of the prince in the life of the kingdom, do they not? 

    SMcCYes, and especially bears upon the gates and the administrative side of things, the working out of government, the regal side of things in that light. And it says, David my servant shall be their prince for ever. What thoughts David brings into our minds as we think of the New Testament, the Lord Jesus in the book of the Revelation as the root and offspring of David; what thoughts it brings into our minds of that kind of influence among the saints! 

    PBThere is a wonderful touch at the end of chapter 37: 26 - 27, I will place them, and multiply them, and will set my sanctuary in the midst of them for ever. And my tabernacle shall be over them; and I will be their God, and they shall be my people. What a wonderful climax to what you have been saying! 

    SMcCIt is indeed! My tabernacle shall be over them, Gods tabernacle over us! What protection there is in that! How it saves us from other tabernacles. Peter had more than one tabernacle in mind when he did not know what to say on the mount, but God would impress us with the end of all the ministry here, that my tabernacle shall be over them; and I will be their God, and they shall be my people. And the nations shall know that I Jehovah do hallow Israel, when my sanctuary shall be in the midst of them for ever. 

    AWGDoes the reiteration of the word for ever indicate that it is a fixed matter, and inviolate; it will remain? 

    SMcCYes, it is a permanent matter, and I think that is what we should have before us, permanent conditions among the saints. We are just about to enter them at any moment now, permanent conditions at the rapture; but we should be concerned about enjoying them now, as it were, among the brethren; fixed permanent conditions where life, light and love are known and enjoyed. 

    JWHDoes this link on with Revelation 21 in relation to what is eternal? It is in the light of eternity, is it? 

    SMcCYes. It is in the light of eternity, and God is bringing on to our minds David as His prince. We shall see later in Ezekiel that other princes are referred to, that have to judge their ways; but what God would bring into our minds is David, His prince, His servant; a peculiar reference to Christ and the spirit of Christ working out in every one of us as representing Christ. 

    CPPWould it be an Ephesian touch; the beloved introduced as linking with David, forming in Himself the two into one new man, and the service of God and a dwelling place for God in the Spirit? 

    SMcCWell, all that would be the great end in mind. Ephesians 2 is a remarkable illustration of the chapter that we have read. Our brother was referring to it earlier; the principle of life was there in Ephesians 2 at the beginning; and then reconciliation involving Jew and Gentile together in unity of affection, and ... reconcile both in one body to God by the cross. Then the happy felicitous conditions among the saints as fellow citizens of the saints and of the household of God, and then the greatness of what you referred to, God dwelling Spirit-wise in His house. It fits in remarkably with this section. 
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    EZEKIEL 38 AND 39 (JND 38)

    Ezekiel 38; Ezekiel 39

    Israel is brought out of the nations, and dwells safely, all of them. Gog comes up against the Land, and falls. Israel shall know from that day. Then the captivity is really brought again; see Psalm 126. The heathen know too that He is the Lord. The Spirit here has been poured out upon the house of Israel. 
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    EZEKIEL 40 (JND 38)

    Ezekiel 40

    Though the description is the description of the Temple, yet in the beginning of verse 2, he sees the frame of a city on the south, from the high mountain so that, whatever the arrangement of the measured land, there was a connection between the city and the sanctuary. He brought me there. As to the mountain, also, the city was alav (above it). 

  
    BEHAVIOUR IN THE HOUSE OF GOD (JT 24)

    1 Timothy 3: 14, 15; Ezekiel 40: 1 - 8; Ezekiel 43: 1 - 7; Ezekiel 46: 9, 10

    In writing to Timothy, as you will observe, the apostle contemplated possible delay in going to him. As elsewhere, the apostle represents the Lord, and he has, therefore, a right to delay. If I delay, he says. It is in the time of the delay that we are put to the test as to whether we love Him or not. Our behaviour in the house of God will disclose whether we love the Lord or otherwise. As He says, He that hath my commandments, and keepeth them, he it is that loveth me, John 14: 21. We are thus being put to the test at the present time, and our behaviour amongst the saints bears witness to our love for the Lord, or the opposite. Paul says, These things write I unto thee ... but if I tarry long, that thou mayest know how thou oughtest to behave thyself in the house of God, which is the church of the living God, the pillar and ground of the truth. 

    Now I wish to enlarge on this, and in proceeding I would remark on the difference between the house as it is suggested to us in John, and as it is formally presented in Luke; we have to apprehend both evangelists in this respect, but we arrive at Luke through John. 

    We have in these chapters in Ezekiel eight steps in certain inner gates (see chapter 40: 28, 31, 34, 37), and seven in certain outer gates (see chapter 40: 20, 22). I have no doubt that Johns presentation involves eight steps, whereas Luke presents it, or the entrance into it, as having seven steps; and his presentation of the house is in relation to the public testimony of God. It stands in relation to the proclamation of the glad tidings, and one entering in has to take the lowest place. He is not to select the most honourable position, but to sit down in the lowest room, so that the good man of the house may have the opportunity of saying to him, according to his pleasure, Friend, go up higher. It is not a question there of my progress spiritually, but of the will and pleasure of him who is the master of the house. The parable which follows has in view a festive occasion  the great supper  to which all are invited. It is therefore an institution that belongs peculiarly to the dispensation in which we are, in which God sets out the bounteousness of His grace; in which, indeed, He celebrates righteousness, and where He delights in the point reached in Christ risen and exalted to heaven. As exalted into heaven, Luke would present to us all the wealth of heaven poured out so as to be available to men, who are invited through the gospel. That is Luke, and the house is to be filled. 

    But John contemplates what is wholly spiritual. With Luke, the elder brother of the prodigal hears what is going on inside; but not so with John. He contemplates the house as the sphere of the family, as that in which the family of God is found, not in the way of protection, but where the Fathers affections are known, and the Sons affection, and the Son abiding in it for ever. There, where we know our immediate relation with the Father as the brethren of Christ, we can readily understand how that instead of seven steps, we have eight. I have no doubt that the scene in Bethany is a picture of millennial blessing, but when we come to chapter 20 we have something beyond, and it is possible that many of us never take the eighth step. The idea of the eighth step is that we begin anew, without limitations. Think of a beginning to which there are no limitations We think of Him who is said to be the hind of the morning, and we cannot impose limits on Christ as risen and exalted into heaven. Who can indicate to us what will be developed from the standpoint of Christ ascended? Mark you, it is not a question in John of His being received up, or carried up. These terms have reference to the will and pleasure of heaven in Him, upon earth; but as we think of Him ascending up, it is not now a question of heaven receiving Him, or honouring Him; it is He Himself entering His own domain: I ascend. Who can undertake to measure what He establishes there? So that as we take the eighth step, which refers to the inner gate according to Ezekiel, we have begun that to which there is no limit. The Lord would encourage us to take that step. 

    Now there is remarkable correspondence between Ezekiel and John. Ezekiel, as you will observe, dates this occurrence of being shown the house in the visions of God from the captivity, and it is John who gives us an account of our captivity  the captivity of the assembly. One need not go outside the writings of John for assembly history. If we understand his Apocalypse aright, we have opened up to us all assembly history; and not only assembly history, but also the history of Western Europe. We have first of all given to us in that remarkable unveiling, the history of the assembly from its decline and fall to its end on this earth. 

    We have had no part in the pristine history of the assembly; we have had to do only with the captivity. We shall never emerge into the full light of Ezekiel, as in these chapters, until we definitely accept that we have had to do with the captivity; indeed, the prophet begins his prophecy by telling us that he was among the captives. It is humiliating to be among the captives, far away from the land; but then it is worth while to take ones place humbly among the captives to have the heavens opened to us. That was his experience; he had the heavens opened to him and he saw visions of God. What a contrast were the conditions in Jerusalem in his day to the heavens opened and visions of God! John not only had the heavens opened to him, but he was invited to come up into them. Nevertheless, there is a remarkable correspondence between the prophet Ezekiel and the prophet John. They both had to do with the captivity, and if we understand our prophet (that is, John), and we understand the history of the assembly, we begin to make our dates accordingly. 

    It is most humiliating to have to learn spiritually how to date our years from the captivity; not from the year of our Lord from this point of view, but from the given year of our captivity. In order to arrive at the dates spiritually, we have to analyse carefully chapters 2 and 3 of the book of Revelation, and as we do so, we definitely arrive at the year. We shall then know the light that governs the position. There is a certain light governing every period of the history, and that light is conveyed in what the Lord Jesus Himself says to every assembly. Notwithstanding the captivity, He graciously speaks a word to every assembly, and the word to any given assembly is the light for the moment. If we are to enter into the understanding of the house, we must know the year, and then return in the light that governs that year. As we understand the light, then we see a way out. There is a way out. The Lords word to every assembly is virtually, This is the way, walk ye in it, Isaiah 30: 21. 

    Then the Spirit takes that up and enlarges it, and applies it so that it becomes intelligible, not only to those walking in the light of the assembly, but to every Christian; it is, He that has an ear, let him hear what the Spirit says to the assemblies. So that I get all the good, you may say, of what the Spirit says, and it is by the Spirit I am led out; and being led out of the captivity is to be led into the house practically. Ezekiel says here: In the five and twentieth year of our captivity, in the beginning of the year, in the tenth day of the month, in the fourteenth year after that the city was smitten, in the selfsame day the hand of the Lord was upon me, and brought me thither. In the visions of God brought he me into the land of Israel, Ezekiel 40: 1, 2. He is brought out of the land of captivity, into the land of Israel. He is now in the midst of the sphere of divine thoughts. I wonder if we understand what it is to be brought out of the darkness and misery of the captivity into the very sphere of divine thoughts and purposes  the land of Israel. 

    Then he says he saw the frame of a city on the south. The prophet was on a very high mountain. Many of us are content with partaking in an outward way of the symbols of fellowship, and we thus become very formal. As a matter of fact, the constant tendency with us is to drop to the level of ordinary religious custom. The name Brethren and the outward form of fellowship in no wise guarantee that we are out of the captivity, for the captivity for us is spiritual. Ezekiel is not dealing with what is external, he is dealing with what is spiritual, what can be understood only by the Spirit. He is in the land of Israel on a mountain, and he sees the frame of a city. What relief of soul there is, what an atmosphere one can breathe on the altitude of a mountain in the midst of the land of Israel, and beholding the frame of a city towards the south! What thoughts enter the soul as one by the Spirit apprehends the sphere of divine thoughts and purposes and sees in the distance the city! 

    John lets us see the city; it comes down from God out of heaven. What a city! Well now, that is all spiritual, and it is a question of apprehension. It is well to seek, in dealing with souls, to find out by questioning whether there is any light as to another sphere, a sphere in which Gods thoughts, Gods purposes are developed, and whether the soul is on an altitude above what is merely religious. It is well to search into things to see where souls are. 

    Now I want you to note that there is a man there: Behold, there was a man ... with a measuring reed; and he stood in the gate. Whilst, in the apprehension of your soul, you are brought into an immense sphere, yet you are immediately brought down to measure it, and there is a man there who is not careless. There is a great deal of looseness and want of discernment and judgment in regard of those who are admitted amongst us. What you find here is, a man whose appearance was like the appearance of brass, with a flax-cord in his hand, and a measuring reed; and he stood in the gate. He represents certain features that are essential to be at the gate so that nothing extraneous should be admitted. His appearance is like brass. There is the symbol of righteous judgment of sin, and he has got a flax-cord in his hand. He would require, not only the judgment of sin, but an element of holiness. No one can be in the house rightly without holiness. This is not merely flax spread out on the roof (Joshua 2: 6), it is spun into a thread. It reminds one of the end of certain exercises, under the discipline of God, by which alone we reach holiness. 

    Then we find the man has a measuring reed; not that he is going to measure the one who enters, but he is to measure the entrance, the gate that looketh toward the east: and it is worthy of note that everything at the outset has the same measure. I know of no part of scripture that gives us such a variety of measurement as these chapters in Ezekiel, and yet the first entrance we are introduced to is marked by everything having the same measure. There is to be no independency of thought or way. What the brethren are, you are to be. The brethren are the subject and the product of the work of God, and you are to be that, otherwise you are not fit for the house. The threshold one reed; the porch one reed; each chamber one reed; what you are impressed with is this, that you must correspond with what is there. Much variety is found later, for there are differences and distinctions; but you must begin with the definite acceptance of uniformity. As the apostle says: So ordain I in all churches [assemblies], 1 Corinthians 7: 17. 

    Well now, having said so much about the east gate, I add one other remark, that it is the gate through which Jehovah was to come; chapter 44: 1, 2. We cannot look for God to come in amongst us apart from uniformity, apart from all lowliness and meekness, with longsuffering, forbearing one another in love; endeavouring to keep the unity of the Spirit in the bond of peace, Ephesians 4: 2, 3. God looks for that; so, as I said, there is the uniformity of measure. 

    In chapter 43: 4 we have God Himself coming in. How different this is from anything we know of religiously in this world! There is no concern at all in the religious establishments in this world that there should be a door for God to come in, that there should be a divine gate. Think of a religious building being employed as a burying ground! Jehovah here abhors the idea of the carcases of their kings defiling His holy name; Ezekiel 43: 7 - 9. What is called a sanctuary being employed for the carcases of their kings is entirely opposed to God and to the house of God. The house of God is a living thing, replete with life, so even the carcases of the kings are refused. Thus there is no concern in these establishments for a door by which God can come in, by which Christ can come in; whereas Ezekiel shows that there is a gate exclusively for Jehovah and for the prince. How much do we consider for this, dear brethren? 

    It seems to me that we are in danger of thinking that we have reached the full idea of the assembly that we have it in all its various compartments, but we cannot compass the assembly in that way. What do we understand by the eighth step? If we think we understand the Lords day morning meeting, what do we understand by the eighth step? How many steps are there after the eighth? We are pulled up by these chapters. Here we have a wonderful establishment, opened up to us with inner courts and outer courts, with inner gates and outer gates, and cells and chambers and galleries. What do we know about all these things? 

    This passage, it seems to me, is intended to call a halt. In having to do with spiritual things, we cannot undertake to compass, and measure, and divide them up into chambers to suit ourselves. We have to do with what is holy and spiritual, and we have to learn to deal with these things in a humble way and say we know little about them. Here I have to stand alongside the man whose appearance was like brass, and with a measuring reed in his hand, and I have to listen to him. I go through chapter after chapter and say nothing. What could Ezekiel say about all these measurements? It was for him to listen attentively, and then he might say something. I venture to say there is not an architect that could draw this pattern correctly. It is beyond the range of the natural man, and it is intended to be beyond his range. We feel it as we stand beside him. Things are serious. What we have to do with is Gods house. Nevertheless there is to be no fear. If we are Christians, the love of God shed abroad in our hearts casts out fear. There is to be nothing light or trivial about us; we have to be sober, for we have to do with God and we have everything to learn. 

    The passage in Ezekiel shows that the prophet is first of all brought to the gate by which God comes in, 

    but he does not go in first; God comes in first. So in chapter 43 we read, The glory of Jehovah came into the house by the way of the gate whose front was toward the east (verse 4). Thus we have Jehovah coming in. It is a wonderful scene. He comes by the way of the east, and the earth shines with His glory. Wonderful vision, beloved, to get an apprehension of God coming into the house! 

    Now we have an additional feature as God is there. He says, The Spirit lifted me up, and brought me into the inner court. The Spirit lifted me up! It is not now the man with the measuring line, although he is still there, but the Spirit. If I am to be in the inner court it is by the Spirit. It is the gate that leads to the inner court, whose ascent is by eight steps. I get in there by the Spirit; it is the Spirit that opens the heavenly door, and what is beyond that, no one can tell, nor could anyone undertake to tell. I know something about the love of Christ, thank God! but it passes knowledge; I know something about the fulness of God, but it is as a thimble in the ocean; I know something about the love of God, but to be filled even to all the fulness of God leads to eternity. I could not take in even the physical creation, neither could any man; one is lost in thinking of what is beyond that, and beyond that. We come back to the fact that the physical creation is bounded on the south and on the east, on the west and on the north by God, and we rest there, but what the Spirit conducts into in the inner court where the glory is, is boundless and eternal. What a wonderful thing to be where the glory is! 

    Then Ezekiel says, I heard one speaking unto me out of the house; and a man was standing by me, not now to cause me to fear, but to sustain my heart. I have heard of people going to the assembly without their Bibles, as if God were not to speak in the assembly. I heard one speaking unto me out of the house. Are we not to look for these things? Yes. God speaks in the house. Then a man stands by; he sustains you. I have no doubt the man typifies the Lord in His priestly grace supporting us so that we should listen, that we should be able to stand and listen as the voice is heard. These are great things, beloved, for when God speaks they are great things, not ordinary things. 

    Now in conclusion I want to say a word about the north gate. If I know that God is in His house, then I am to be concerned as to how I am to go in. I see that in the east gate He requires unity. The people could come in by the north gate or by the south gate; chapter 46: 9. In its application to ourselves, we must go in by both. The south gate represents the favour of God and the north gate represents the discipline of God, and we can never be in the house without these two features. I enter into the house in the shining of God; all that God is is favourable to me. How that quickens the pace, so to speak, as I enter the south gate. I have no fear, Perfect love casts out fear. But then as I think of the flesh in me, as I think of what I am capable of, I know the necessity for the north gate. The north gate represents the discipline of God. The discipline of God is all for my good and I cannot be in the house unless I understand the hand of God in discipline in view of promoting holiness. I can come in by the north and go out by the south, or I can come in by the south, and go out by the north. The going in means that I have had an experience of the presence of the glory, and of the speaking. These two features have wrought in my soul and I go out not as I came in, for in the house ones exercises are confirmed. What I have taken in of the light of God in the face of Jesus Christ, and what I have taken in through His discipline, all are confirmed there, and thus I have gained, and I go out different from what I went in. 

    So with these things in view, I think we can understand how we are to behave ourselves in the house of God. As the Lord is pleased to delay His coming, we are to be exercised so that we may know how to conduct ourselves rightly in Gods house, which is the assembly of the living God. 

  
    READINGS ON EZEKIEL (9) (JT 47)

    Ezekiel 40:1 - 16; Ezekiel 41:1 - 4; Ezekiel 42:15 - 20

    JTIt has been suggested that we look at chapters 40, 41, and 42 at this reading. The detail of these chapters is unusually great, but, in general, the house and its precincts are in view. It will be observed that there are three gates entering the outer court; one from the east, one from the north, and one from the south; and three gates entering the inner court where the house stands, corresponding to those in the outer court. Those in the inner court have eight steps, whereas those in the outer have seven steps. There are a great many details as to the buildings: the house itself, the building before the separate place, which would be on the west side, the use of which is unspecified, and a large number of chambers for the use of the priests. Then in the end of chapter 42, a large area is described, which is five hundred reeds square. This is said to be the separation between that which was holy and that which was common Ezekiel 42: 20. 

    It is needful to fit into our minds the general plan in order to follow the detail. No doubt but few of us have the complete plan in our minds, for it is very complicated, but we can take in the general idea. There are three spheres; the outer and inner courts and then the outer extensive area, which is around the outer and inner spheres, and measures five hundred reeds on each side. It is a spiritual matter, of course. The prophet was taken into the land of Israel and set by Jehovah upon a very high mountain, and upon it was as the building of a city, on the south. And he brought me thither, and behold, there was a man whose appearance was like the appearance of brass, with a flax-cord in his hand, and a measuring-reed; and he stood in the gate. And the man said unto me, Son of man, behold with thine eyes, and hear with thine ears, and set thy heart upon all that I shall show thee; for in order that it might be shown unto thee art thou brought hither. Declare to the house of Israel all that thou seest (Ezekiel 40: 2 - 4). The last sentence conveys the moral side; what Ezekiel saw was to be declared to the house of Israel. Correspondingly, it has application to ourselves; the truth as seen here is to be known to us. This thought is enlarged upon in chapter 43, where we are told what Ezekiel was to show the house of Israel: Thou, son of man, shew the house to the house of Israel, that they may be confounded at their iniquities; and let them measure the pattern. And if they be confounded at all that they have done, make known to them the form of the house, and its fashion, and its goings out, and its comings in, and all its forms, and all its statutes, yea, all the forms thereof, and all the laws thereof; and write it in their sight, that they may keep the whole form thereof, and all the statutes thereof, and do them (Ezekiel 43: 10, 11). This is the moral side of the subject, which the Spirit would apply to us; and if there is any self-judgment resulting from what is shown to us, more will be shown. The passage says, if they be confounded at all that they have done, make known to them the form of the house, and its fashion Ezekiel 43: 11. So that as we receive the truth of the house of God, and it affects us in a moral sense, more will be shown. That is the principle. God is not ready to entertain our natural minds. Indeed, it is said in an earlier chapter that those who listened to Ezekiel regarded his ministry as though it were just a pleasant song. The ministry must have a moral effect upon us, otherwise there is no profit to us, but if it has this effect, more will be ministered. 

    ABPWould the word confounded (Ezekiel 43: 10), be the realisation of how far short we come of what the details of the house represent? Would not present ministry indicate to us how far short we come of what Gods thought is? 

    JTIt would. The intent of all the ministry the Spirit gives, is to convey the mind of God and the variety of it, as seen in the Scriptures. If there be moral response in self-judgment (for if we are true, we are bound to see that there is a great discrepancy between our moral condition and what is presented as the divine ideal) there will be growth. So that, as we are looking into these chapters, the moral and spiritual features are what the Lord would stress, and if I judge myself as I see the discrepancies, then I shall be helped. 

    ARDo these chapters set out what God has before Him? Ezekiel is taken up to this mountain and sees a city, and then he is shown the house and its measurements. Is that what God has before Him, and what we come into if there is moral correspondence? 

    JTQuite so; you are reminded of the mount of transfiguration. The three disciples were taken up, as Ezekiel is here, to a high mountain. Ezekiel saw the house; the three disciples saw more. It is noteworthy that in our chapter, the city is left for the moment; it is there, but the detail of the house is given first; the city comes afterwards. 

    FHLDoes all this follow on chapter 39, where Gods face is towards them, and the pouring out of the Spirit is promised (verse 29)? 

    JTExactly; the position is that the enemy is destroyed; there is no adversary or evil occurrent and God is now free to unfold His great thoughts in the sanctuary. 

    CHHEzekiel was shown these things. Would that correspond to teaching after prophesying? Would the gift of teaching follow the prophet? 

    JTYes; there is no formal prophesying after chapter 39; it is showing now. We are on the mount with God. There is the instruction as to measurements, for He is the God of measure, and everything must conform to divine measure. He unfolded the details of the tabernacle to Moses; He showed him the pattern. Everything was to be done and made according to that pattern. It was one tabernacle. So also David had the pattern of the house by the Spirit (1 Chronicles 28: 12). There was great variety of detail. And now Ezekiel is shown this abiding house, and we are impressed with measure, which relates to so much remarkable detail. The intricacy of it is remarkable and it must be owned that it is difficult to follow in detail, but there is a man here who shows it, which is very encouraging. It is the man who has the measuring-reed: there was a man whose appearance was like the appearance of brass, with a flax-cord in his hand, and a measuring-reed; and he stood in the gate (Ezekiel 40: 3). We should pay attention to this man. His appearance, it says, is the appearance of brass; that is how he appears. We have already seen in this book that an appearance is intended to produce an abiding impression. We are formed by impressions received from what is presented to us. As the Lord said to Paul, For this purpose have I appeared to thee, Acts 26: 16. This man stands athwart the entrance as it were, he is in the gate, with two measuring instruments. The appearance of brass would remind us that there is no toleration of any fleshly activity, such as Israel had shown. God is now adhering to His own measurements, but still it is a man who is measuring; one who has sympathies, reminding us of all the teaching that has come to us with regard to the house of God. As Paul wrote to Timothy, that thou mayest know how one ought to conduct oneself in Gods house, 1 Timothy 3: 15. In this connection it is striking that the Lord says that authority to execute judgment is given to Him because He is Son of man (John 5: 27). 

    ARWould you say that Solomon stood in this way as seen in 1 Kings 1 and 1 Kings 2? Before he set out to establish his kingdom, there was the appearance of brass in dealing with certain men. 

    JTThat is right; and God appeared to him twice. That is brought up at the time of his failure, 1 Kings 11: 9. 

    ANWWould not the minuteness and intricacy of the details in our chapter impress us with how particular God is in regard to everything that pertains to His dwelling place? 

    JTQuite so; you are struck with that, the remarkable detail with which God reminds His people of their sins in the prophets. One has been greatly struck with that of late  the detail you get in the different prophets  the symbols and similes used to bring the truth home to the people of God. And so here, I suppose, the measurements being so extensive and detailed would be to remind us of divine accuracy. We are to be formed by the impressions received, so as to be in His sanctuary in a suitable way. 

    ANWThere is nothing in which man is so rude as in the intrusion of his own ideas in regard to the house of God and His service. 

    AFMDoes the law of the house summarise the general outlook from which to view the house? This is the law of the house (Ezekiel 43: 12), and then, its border round about is most holy. I wonder whether that implies a rule by which we should walk with God so as to see with Him what He is setting forth  He is most holy. 

    JTYes: Upon the top of the mountain all its border round about is most holy Ezekiel 43: 12. 

    RWSIs it as our senses are exercised (Hebrews 5: 14), that these things will be shown to us? 

    JTYes; and we need to give ourselves to these things. We are often very casual as to divine things. One knows that in oneself. We come to a meeting like this and have no thought of contributing at all. We regard that as a matter for others to do, but if I am to get the gain of an enquiry like this, I ought to look into the matter myself; it is a matter of giving oneself wholly to these things, as Paul said to Timothy; fully following up what is presented (1 Timothy 4: 15, 16; 2 Timothy 3: 10 and note). As you dwell upon something that seems most difficult, it gradually opens up to you, for the Spirit of God is here for that purpose, to guide us into all the truth (John 16: 13). We have to set our minds on these things, so verse 4 of chapter 40 says: behold with thine eyes, and hear with thine ears, and set thy heart upon all that I shall show thee; for in order that it might be shown unto thee art thou brought hither Ezekiel 40: 4. It was most important for Ezekiel to pay close attention. He was to declare what he saw to the house of Israel; so that the Lord would impress us with the necessity of paying attention to the Scriptures. 

    JHEWould there be something akin to that in Acts 19? Paul went through the upper districts to Ephesus; and then the school of Tyrannus and the teaching are introduced. 

    JTQuite so; the general idea is presented in his going through the upper districts, taking a wide circuit: he went up through Caesarea, saluting the assembly, then coming back by the upper districts to Ephesus, and what he found there led to the extended work in the school of Tyrannus. What an opening up of the mind of God would be there! We must listen to Tyrannus; there must be real learning. 

    CHHWould the apostle Paul be like the man in appearance of brass, in the details he gives as to the law of the house in 1 Corinthians? 

    JTYes; I think the brass is seen there, Paul is very plain-spoken in dealing with evil. One of the things he mentions first is that there were divisions among the brethren. Now we read of this man with the measuring-reed, in verse 5: And behold, there was a wall on the outside of the house round about, and in the mans hand a measuring-reed of six cubits, each of one cubit and a hand breadth. And he measured the breadth of the building, one reed; and the height, 

    one reed. That would be the wall, obviously. It would be about ten feet thick and the same height  one reed. And he came to the gate which looked toward the east, and went up its steps; and he measured the threshold of the gate, one reed broad; and the other threshold one reed broad. And each chamber was one reed long and one reed broad; and between the chambers were five cubits; and the threshold of the gate, beside the porch of the gate within, was one reed. And he measured the porch of the gate within, one reed (Ezekiel 40: 6 - 8). I think that one thing to notice particularly is the uniformity of measure which is apparent as you approach the house. 

    The flax-cord is first mentioned and then the measuring-reed. The flax-cord is pliable; having it, we miss nothing. We do not know how long it was, but the reed is measured; it was six cubits; so that there are two principles of measurement: the reed suggesting what is fixed, and the flax, which is undefined, needing more care in its use, but everything was measured. Paul says to the Corinthians, according to the measure of the rule which the God of measure has apportioned to us, to reach to you also, 2 Corinthians 10: 13. Most of us are very local, but the flax-cord, I think, would mean a more general measurement, that you stretch out and reach to people in an extended way. The flax-cord would augment the reed; it could be employed in circumstances where the reed would fail. 

    CHHWould the thought of righteousness enter into the flax? 

    JTI suppose so; the fine linen is the righteousnesses of the saints, Revelation 19: 8. Sobriety is also implied. 

    ARHad you anything more in your mind to suggest in regard to uniformity in these measurements? 

    JTThat is the first thing that impresses one  uniformity of measurement  one reed. A brother or sister coming into fellowship is, no doubt, impressed with the uniformity of the brethren; that is, if we are normal, there is uniform measurement. There is also the effect of beholding the glory: We all, looking on the glory of the Lord, with unveiled face, are transformed according to the same image from glory to glory, even as by the Lord the Spirit (2 Corinthians 3: 18); there is uniformity among the brethren through the ministry of the Spirit. Paul says also, Thus I ordain in all the assemblies, 1 Corinthians 7: 17. 

    WB-wWhat is the force of measuring the threshold of the gate? Does that refer to persons coming into fellowship? 

    JTI think so. It was a long and remarkable gate, and half as broad as it was long. The three outer gates were alike, and the inner gates were nearly like them. The size, or extent, of the gates, is striking  fifty cubits by twenty-five. You go through many things to reach the inner from the outer. In the description of the house and its precincts the idea of gate is impressed upon you. It is not merely a door, or a gate in the ordinary sense: many things enter into each of these gates. You are conscious in going through, that something very great and blessed is to be reached. The extra step in each of the inner gates is specially to be noted. 

    ANWBy uniformity, do you mean that the brethren, if they are in order, are just as much concerned about administrative matters in the gate as they are in relation to the house, or dwelling place? 

    JTThat is the thought. The same things appear in all the outer gates, and each gate is complete in itself. All is educational as one goes through. Spiritual suggestions are to be observed everywhere. You have no such description of the gates elsewhere, not even in the holy city. 

    ABPIs there somewhat of a parallel in Johns ministry? Would not his gospel suggest very early that if we are to know anything about the dwelling place of God, as in Christ, we must come and see? John 1: 39. And would the abode to which the two disciples went, who followed Jesus, be like one of the chambers that are spoken of here, imparting definite inward impressions of Christ? 

    JTQuite so; the Lord would not take those two disciples into the holiest at once. They say, Where abidest thou? He says, Come and see; but He did not take them into the holiest, if you understand what I mean. In Ezekiel 41, for instance, we are told in verse 3: And he went inwards, and measured the post of the entry, two cubits; and the entry, six cubits; and the breadth of the entry, seven cubits. And he measured its length, twenty cubits; and the breadth, twenty cubits, before the temple: and he said unto me, This is the most holy place Ezekiel 41: 3,4. That is the holiest of all. Notice, the measurer does not take Ezekiel in there. He took him elsewhere to show what there was, but he did not take him in here. He goes in himself and measures. So that I thought the Lord would not take the two who followed Him very far at the outset. They would not be equal to it. The outer gate before us here had chambers. These chambers were not the holiest. We may have secrecy with the Lord, and yet not come into the holiest. 

    ABPWould the disciples reach that in John 17? 

    JTThat reaches to the holiest; they are called men there. It is men who enter in there. Peter had owned Christ earlier as the holy one of God (John 6: 69), and through Him as such they would enter the holiest. 

    ARHe had to wait till chapter 43, did he not? It says, The Spirit lifted me up, and brought me into the inner court; and behold, the glory of Jehovah filled the house. And I heard one speaking unto me out of the house; and a man was standing by me (Ezekiel 43: 5, 6). 

    JTWell, that, of course, is the inner court, but it is not the holiest, although it is in the direction of it, and the passage may be used to show how the Spirit leads us inwardly as in the assembly. But here Ezekiel is only taken to the inner court. It is clear that Israel does not enter the holiest even in the future. 

    ARHow far does the inner court go? 

    JTThe inner court is eight steps higher than the outer court, and the altar stood there (Ezekiel 40: 47). It was into that court that Ezekiel was brought, but the glory of Jehovah filled the house. He could not see that from the court, and that is what we are dealing with. We have to go from one court into the other. And, as we suggested, when the Lord took the two disciples to where He abode, He would not take them into the holiest. He may have taken them, as it were, into one of these cells in the outer gate, but in John 17 you have the holiest; I mean to say, the Lord is speaking there as a Man to His Father, and the disciples are viewed as men which the Father gave Him, and they are apparently listening to Him. 

    FNWThe Lord says in John 16: 12, I have yet many things to say to you, but ye cannot bear them now, and then He refers to the Spirits coming. 

    JTQuite so; we have to learn patiently, and the Lord takes us as far as we can go at any particular time. 

    CAMDoes that not make the assemblys place very wonderful? As to Israel, if I understand rightly, the veil will be there in the day to come; they will not go right in. 

    JTIt would seem so from what we get here. I think that only those who form the assembly have access into the holiest of all. That is a point that the writer to the Hebrews makes, that we can go inside. The angel does not take Ezekiel in, he goes in and measures it himself. 

    CAM2 Chronicles seems to confirm that. The veil is there, according to 2 Chronicles 3:14. 

    JTQuite so. After Numbers the veil is mentioned only once, that is, in 2 Chronicles 3: 14, until we come to the New Testament. The account of the temple in 2 Chronicles points to the millennium, whereas 1 Kings contemplates the heavenly side, and hence there is no veil. 

    JTJrWould the object of the apostle in relation to the Corinthians correspond with this? In the first epistle he could hardly contemplate the Corinthians entering into the holiest, so that in 1 Corinthians 2: 7 he says, But we speak Gods wisdom, and, in verse 11, thus also the things of God knows no one except the Spirit of God. Spiritual things would be understood by the spiritual, the natural mind would be shut out; it cannot know them. 

    JTHe says, For I did not judge it well to know anything among you save Jesus Christ, and him crucified (1 Corinthians 2: 2). He would not go further. And that confirms what we are saying, that the Spirit of God takes us, according to His wisdom, as far as we should go in view of our state. 

    RemThe apostle, as was said earlier, passed through the upper coasts and arrived at Ephesus; whereas Apollos was evidently left at Corinth on a lower level of the truth than the apostle was now entering on in continuing his service. 

    JTThat is a good thought, because the position at Corinth needed to be held by a man like Apollos in the absence of Paul; whereas Ephesians involved the building according to the inward and spiritual side of the truth. The outward must be held, and Corinth represents that side. Even if they cannot go the whole way, they are to be held by proper ministry. All the saints are to be held, even though some do not go very far, but if one is spiritual he must not be hindered from going on himself The whole field of truth is open to us. 

    ARWould the idea of measurement be suggested in the way in which the apostle addressed the saints in each locality to which he wrote? So that Corinths measure would be according to his epistles to that assembly, and the same principle would apply at Colosse and Ephesus. 

    JTQuite so. Every epistle contemplates a certain state in those addressed, and that to Ephesus goes the furthest, because it says, And has raised us up together, and has made us sit down together in the heavenlies in Christ Jesus, Ephesians 2:6. That is the full elevation purposed for us. 

    WB-wWould chapter 40 describe the public side of the assembly; whereas chapters 41 and 42 would be more what is private and inward? 

    JTThat is right. It is generally the court and the gates in chapter 40. However, in verse 48 the prophet says: And he brought me to the porch of the house Ezekiel 40: 48. He is now in the inner court, into which the porch of the house projects. The length of the porch was twenty cubits, and the breadth eleven cubits, even by the steps whereby they went up to it; and there were pillars by the posts, one on this side, and one on that side (Ezekiel 40: 49). That is all of the house that is described in chapter 40. Then chapter 41 opens, And he brought me to the temple. Now we are getting further inward. And he measured the posts, six cubits broad on the one side, and six cubits broad on the other side, the breadth of the tent (the meaning of the word tent is uncertain here; it may be porch). And the breadth of the entry was ten cubits, and the sides of the entry were five cubits on this side, and five cubits on that side; and he measured its length, forty cubits, and the breadth, twenty cubits (Ezekiel 41: 1, 2). The prophet is brought into the temple viewed as a whole, but not into the holiest. The measurement here is forty cubits, like Solomons temple, and the holiest is said to be twenty cubits square; also like Solomons save as to height. In the measurements of Solomons temple breadth and length and height are given; here it is just the breadth and length; the height of the house is not given. Otherwise it corresponds in dimensions to Solomons temple. 

    CHHWould chapter 41 correspond to the Philadelphian position? He that overcomes, him will I make a pillar in the temple of my God, Revelation 3: 12. 

    JTQuite so; there are pillars here (Ezekiel 40: 49), as in Solomons temple. 

    JHEYou were speaking about going further inward. Paul says in Ephesians 3: 3,4 according as I have written before briefly, by which, in reading it, ye can understand my intelligence in the mystery of the Christ. Would that involve further truth which the apostle would have the Ephesians reach? 

    JTQuite so; it is a comfort to know that somebody knows. That is what he brings out in that passage. He would have them to know of his intelligence in the mystery of the Christ. If somebody knows, why not I? Well, as we have been saying, the gates, as described in chapter 40, are most important, especially for young people; the length is to be noted: fifty cubits. All the outer gates are alike; they all have the same dimensions. It would take considerable time to go through them; and there is much to see before one gets into the outer court. It is intended that we should be impressed with the fact that we are dealing with great things. We cannot take them in all at once. We must take the place of learners; learning in part. There are chambers, which would indicate places of privacy for prayer or meditation. 

    FSCWhy are there but three gates mentioned? The passage refers to only east, north, and south. 

    JTThere is no gate at the west. There are but three gates entering to the outer court and three entering into the inner court. The west points to the setting sun. It is not the cheerful side of the position. You come in cheerfully; not under the dulling influence of your business, or your domestic affairs. The full thought of entrance is in the east gate; that is, toward the sun-rising. 

    The suggestion is that you are in the light of Christ; that Christ is shining on you all the time. Later it is stated that Jehovah, the God of Israel, hath entered in by it; that is, by the east gate of the house (Ezekiel 43: 4; Ezekiel 44: 2). As the east gate is the one described, it conveys the general idea. The prince entered by the porch of this gate, also by the corresponding gate to the inner court, and as the God of Israel came in by the east gate it was to be kept shut. The inner gate was also to be shut the six working-days (Ezekiel 46: 1), but opened on the sabbath and on the day of the new moon; the people were to worship at the door of it on those days (Ezekiel 46: 3). 

    JTJrWould you say, then, that we come in according to David? Is David the model for us as entering into the house of God? He went in and sat before the Lord (2 Samuel 7). And then what comes out, especially at the end of his ministry, leads to the service of praise. David seems to give a lead to the whole position. 

    JTDavid goes into the house in the light of the message through Nathan. The thought in Scripture is that we enter the assembly in the light of a message. The disciples did, according to John 20. The Psalms say much about the house of God; they speak also of how we are to enter into it: In the greatness of thy loving-kindness will I enter thy house, Psalm 5: 7. For a day in thy courts is better than a thousand, Psalm 84: 10. And again, Enter into his gates with thanksgiving and into his courts with praise, Psalm 100: 4. 

    EEHHow would you view the man in John 9 in relation to the gates of which you speak? He develops very rapidly in his apprehension of the Lord. 

    JTHe does; and as coming to know Christ as the Son of God he would come into the light of the house. Chapter 10 leads in that direction. What we are considering now is with a view to bringing before the young people especially, that we come in, in the light of a message, to the greatest light there is for us. We enter into the house of God in the light furnished us for it. The Son sets us free indeed; we are thus in the house in liberty. David entered in the light of sonship, according to 2 Samuel 7, as we have seen. 

    ABPThe man in John 5 missed the sheep gate, but the man of chapter 9 found it in chapter 10. 

    JTQuite so; but first, the Shepherd found him. Christ was the door to him into salvation, liberty and pasture. I believe the Lord is allowing much sorrow among us, because many do not come in rightly. They do not come in, in light. You wonder sometimes what people have in their minds in seeking to come into fellowship. The idea is to come in in light; the light is furnished to us. Thou, dost thou believe on the Son of God? the Lord said to the man. And he said, I believe, Lord: and he did him homage (John 9: 38). That man will not cause trouble. He will not leave us; he will go on. He will know that the sheeps place is fixed. The sheep never perish; they are in the Sons hand, and also in the Fathers hand. 

    NPIn Revelation, the holy city has three gates on each side, but in the temple there are only three gates in all. What difference do you make? 

    JTThis temple is a provisional thing; it represents what is down here, but the heavenly city comes down from God out of heaven, having the glory of God. Its bearing is universal. This temple with which we are dealing, will be on earth in the future, and does not correspond with the heavenly city. Indeed, it is not a city; it is a house. The tabernacle had but one door in it, as did also Solomons temple. Here we have two added, so that there is increase, but in the heavenly city we have twelve gates  it is an administrative and universal thought. As to gates here, we must note that they do not furnish immediate entrance to the house; only to the courts; the house itself has but one door or entrance. These gates  six in all  are peculiar to this sanctuary. 

    ARI was wondering if the apostle in his first epistle to the Corinthians would support what you were saying about coming into the assembly: For I received from the Lord, that which I also delivered to you 1 Corinthians 11: 23. 

    JTQuite so. There are many of these messages bearing on the assembly and they are most important. 

    FHCWould you say that one coming into fellowship in any local position should have both seen the Lord and heard His voice, and in that sense he becomes a distinct asset to the position? 

    JTYes. He has come to stay, as it were. He has come in. The scene presented to us here implies that you go in and in and in. The gates are long, and as entering we can go into one of the chambers in the gate and enjoy things there; but we do not yet reach even the outer court; so that we should be humble and learn from step to step, and thus be prepared for what is within. 

    RemMark, the attendant of Paul and Barnabas, did not go very far before he found that the spiritual way was too hard; whereas Timothy seems to take things up from a more constructive standpoint, fully following up Pauls ministry. 

    JTQuite so; so that the dimensions of the gates, although for all of us, are particularly for young christians seeking to be with the brethren. Let each see if he can appreciate this gate before he goes in further; and let him consider the items mentioned. He will be impressed with one thing  the measurement  the uniformity of it; how, normally, the brethren are all alike. There is no contention among them. Paul found there was contention at Corinth, which is the negative of all we see here. They said, I am of Paul; I of Apollos, but the description of the gates would condemn such conditions. There are living spiritual conditions in these gates for a certain state of soul. If you are more advanced in the things of God, you will want to go further, but there are certain living conditions in the gates. 

    CNWould you say that the two going to Emmaus came to what you have in mind? That is, they were going from the company, but as they came in contact with the Lord they returned, and they had what corresponds to a message. They would never turn their backs upon the saints again. 

    JTI am sure they never left after that. I believe they would be strong supporters of the divine position henceforth; in fact, their remarks enter into the idea in the gates, you might say. They were speaking of the Lord having been made known unto them in the breaking of bread. 

    RWSWas it normal for Jacob to say, How dreadful is this place! this is none other but the house of God, and this is the gate of heaven? Genesis 28: 17. 

    JTIt was very abnormal. There is nothing dreadful about the description of this gate; it leads to the house of God. 

    RWSI raised that question because of the practical application of what you said about young believers; Jacob sets his face to go away from it. 

    JTMany young ones are seeking to come in amongst us because others are here; the needful moral process has not therefore been gone through. The gate described here is fifty cubits long; it is still a gate after you have walked fifty cubits, so that the idea of a gate is impressed upon you; there are many things in it; chambers, palm trees, and the like. 

    AC-rIn regard to this long gate: it does not mean that we should be unduly slow in receiving anyone, does it? 

    JTStrictly speaking, we do not receive anyone. It does say in Romans, Wherefore receive ye one another, according as the Christ also has received you to the glory of God (Romans 15: 7). That is personal; but as regards the fellowship, those who wash their robes have a right to enter by the gates (Revelation 22:14). 

    AC-rWe sometimes speak about being doorkeepers, but I do not think a person should ordinarily have to wait seven or eight weeks before he comes into fellowship. 

    JTYou would not deny that the matter should be enquired into carefully, but you probably have in mind the legal element objecting. From the standpoint of Johns gospel, the Jews are always kept out; they are always against Christ. The Jews represent the legal element and are not trustworthy; so that the doors were shut for fear of the Jews. To be afraid of the Jews, that is, people characterised by a hard, legal mind, is a wholesome thing. We should be able to discern in one or two visits to a brother or sister, or in their moving in and out amongst us, if these persons wash their robes. If he is washing his robes, he has a right to enter by the gates into the city, and to partake of the tree of life. 

    ABPDo you have in mind that the passage through this gate would be like the consolidation of the position in the soul of the entrant? 

    JTThere is nothing repellent about the gate. It is so important, that we might look a little at the detailed description that is given. And he came to the gate which looked toward the east, and went up its steps; and he measured the threshold of the gate, one reed broad; and the other threshold one reed broad. And each chamber was one reed long and one reed broad; and between the chambers were five cubits; and the threshold of the gate, beside the porch of the gate within, was one reed. And he measured the porch of the gate within, one reed. And he measured the porch of the gate, eight cubits; and the posts thereof, two cubits; and the porch of the gate was inward. And the chambers of the gate which was toward the east were three on this side and three on that side: they three were of one measure; and the posts on this side and on that side had one measure. And he measured the breadth of the entry of the gate, ten cubits; and the length of the gate, thirteen cubits. And there was a border before the chambers of one cubit, and a border of one cubit on the other side; and the chambers were six cubits on this side, and six cubits on that side. And he measured the gate from the roof of one chamber to the roof of the other, a breadth of five and twenty cubits, entry opposite entry. And he made posts, sixty cubits, and by the post was the court of the gate round about (Ezekiel 40: 6 - 14). The sixty cubits would refer to the height of the posts, so that we come to a point of elevation. That is to impress us; and then it says, And from the front of the gate of the entrance unto the front of the porch of the inner gate were fifty cubits Ezekiel 40: 15. Now, all these items are intended to impress our souls in coming into fellowship, and there is nothing repellent; but there is great uniformity. There is a distance of five cubits from one chamber to the other; the chambers are all alike. You may feel that there is not much to learn there; it is easy to take in these details, but there will be much more intricate things inside. 

    ARThere is the thought of victory. At each post there are palm trees. 

    JHEWould Acts 3 fit in here? The man who sat at the Beautiful gate went into the temple as having met Peter and John. 

    JTYes, he really went in when he took hold of Peter and John, for that represents the idea of fellowship. 

    RemThe windows round about were inward, it says in verse 16, as if our gaze is not to be outward, but inward. 

    JTJrIs the thought of the gate especially developed in Peter? In Acts 8, Philip let Simon in, but Peter came down from Jerusalem and really put him out, did he not? 

    JTYes; I think the idea of the gate would be seen particularly in Peter and John at the Beautiful gate of the temple, where the man had been laid many times; but Peter did not say, Look on this Beautiful gate; he said, Look on us Acts 3: 4. He and John represented the moral side  the spiritual house  that God had in mind. We have already remarked that the Lord had added to what was there; the features of the house were all there, only God, in patience, was waiting upon the Jews; but the thing was all there, and when Peter said, Look on us, the gates were in evidence. 

    CHHWould the epistles to Timothy represent the gates in our day? 

    JTThe second epistle, particularly; in a negative sense first, and then the positive side in the pursuit of righteousness, faith, love, peace, with those that call upon the Lord out of a pure heart, 2 Timothy 2:22. We are really occupied with the saints; the house of God is the saints, as builded together (see Ephesians 2: 22; 1 Peter 2: 5). Even the gates are represented in the saints. You say, That brother is not so difficult, and another brother is like him, and thus we see uniformity being brought about. It is one reed, one reed, one reed. The new man is suggested. One coming amongst them begins to see the attractiveness of the saints. 

    RWSThe chambers are particularly interesting. 

    JTThey would give opportunity to go in, as to your closet, and pray to your Father in secret. All that is seen is to be confirmed in the soul in secret with God, and that is what the young people need. They are following one another, which is right to a point, but we must get to God individually. Speaking to your Father in secret will bring confirmation. 

    RemThe sheet let down from heaven was a difficult matter to Peter, but after he apprehended what it meant and worked it out in a practical way with Cornelius, it became intelligible to him. 

    JTQuite so; he says, it came even to me Acts 11: 5. 

    In chapter 41 we are brought to the temple and its measurements, and there is much to learn; but before going on we should note in chapter 40 that the distance from each of the outer gates, on the north and the south and the east, to the corresponding gates of the inner court, is one hundred cubits. We noted the measurement of fifty cubits in the outer gates, but now there is a space of one hundred cubits from each of these gates to the gates of the inner court, which represents a further journey to be taken. And then the gates of the inner court have eight steps instead of seven as we observed in the outer gates. It is important to see that there is something beyond; we must learn what this eighth step means, for it leads to what is more elevated. The description given is: he brought me into the inner court by the south gate; and he measured the south gate according to these measures: and its chambers, and its posts, and its projections, according to these measures; and there were windows to it and to its projections round about: the length was fifty cubits, and the breadth twenty-five cubits. And there were projections round about, twenty-five cubits long, and five cubits broad. And its projections were toward the outer court; and there were palm-trees upon its posts: and its ascent was by eight steps (Ezekiel 40: 28 - 31). This refers to the south gate and its ascent into the inner court. Then verses 32 - 34 similarly describe the east gate, and verses 35 - 37 the north gate. It will be observed that there are eight steps in each of these three gates. 

    WRWould you say what the tables are? We have eight tables mentioned. 

    JTThere are twelve in all (Ezekiel 40: 38 - 42). They are accessories for the offerings. They are on the north side in the outer court. Instead of the offerer slaying his offering, as in the tabernacle, the Levites did this service (Ezekiel 44:11). 

    ABPWould you tell us the difference between the seven steps in the first gate and now the eight steps? 

    JTWell, we are coming nearer to the house. The outer court is like the fellowship; it is more or less public; but when you get in, on to the level of the eighth step, it is more the spiritual side, I think. You are now on spiritual lines and the house is in view. 

    FHLSolomons throne had six steps only. It is interesting to see the seventh and eighth coming to light. 

    JTWell, I think eight means here that there is a great deal beyond what is public; so that from that point on it is more spiritual and inward. And then there are a great many accessories, and cells and chambers and walks, etc., as to which we could not enter into detail now. 

    RWSThe first measurement was fifty cubits through the gate, and then there is a space of one hundred cubits. What does that space represent? 

    JTThat is the extent of the outer court from the first gate to the gate of the inner court. It represents a further journey or experience that the believer has to go through in reaching the house. 1 Peter 2 speaks of the house as spiritual. He says, To whom coming, implying that a journey must be taken. 

    CHHThere is chamber above chamber in the house (Ezekiel 41: 5 - 7). In that connection does the thought of higher and higher come in? 

    JTYes; it corresponds to Solomons temple  places of enjoyment. In my Fathers house there are many abodes, John 14: 2. That is the thought, I think; love is reciprocated in close quarters. 

    CHHThese chambers are on a higher level (Ezekiel 41: 8), so in chapter 42 there are upper cells, as if there is promotion on these lines. 

    JTQuite so. And then a walk, too, for the priests in view of their offerings; and there are many other details which we should look into individually, as opportunity offers. They bear upon our priestly position. 

    ABPWould the application of this instruction to us today be like the responsibility in our daily business and home life; then our movements amongst the saints generally through the week; and then our service Godward on the first day of the week? 

    JTYes. 

    AFMWe have the expression toward the north a good deal; is it to impress us with the greatness of the sufferings of Christ? 

    JTWell; that is the quarter that denotes discipline and judgment (compare Job 37: 9, 10). 

    AFMThe sacrifices were prepared toward the north. 

    JTQuite so; judgment is from that quarter here, so that, as we draw near to the house, we are impressed with the sufferings of Christ. And then there is the wide area or enclosure outside, of five hundred reeds, which should be observed, in chapter 42. It gives a great deal of scope, but it is still relatively holy; we may say, it is like the place where our houses are. It is not the world; it is between us and the world. And when he had made an end of measuring the inner house, he brought me forth toward the gate whose front was toward the east, and measured the enclosure round about. He measured the east side with the measuring-reed, five hundred reeds, with the measuring-reed round about. He measured the north side, five hundred reeds, with the measuring-reed round about. He measured the south side, five hundred reeds, with the measuring-reed. He turned about to the west side, and measured five hundred reeds with the measuring-reed. He measured it on the four sides; it had a wall round about, five hundred long, and five hundred broad, to make a separation between that which was holy and that which was common (Ezekiel 42: 15 - 20). So that this is not the outer court properly, although it is a court in a sense; it is not called a court; it is outside the outer court  less holy, but still it is holy. So that it gives us a great radius in which to move in our houses and business, in the maintenance of holiness; otherwise in going to the meetings we would be dull and heavy, and thus a hindrance. 

    ABPAre not the associations of man and wife, parents and children, master and servant in Ephesians, encompassed by a wall like this? 

    JTExactly. There is a wide sphere with good scope in it, but you never allow yourself to be drawn into the profane side. Men have their way, and you have yours. Of course, it makes it very difficult in that sense to have to do with people in the world, but this is to enable us to have to do with them and maintain a good conscience; to keep our garments from being spotted by the world. 

    QuesIt says, whose front was toward the east. Does that suggest keeping under the influence of Christs reign in all our circumstances? And when he had made an end of measuring the inner house, he brought me forth toward the gate whose front was toward the east, and measured the enclosure round about (Ezekiel 42: 15). 

    JTThat is the main gate; the first gate mentioned. That is the first impression you get as considering this great matter. We are not to lose sight of that, because the other outer gates are just like it. 

    CHHWould the new covenant be seen in the east gate, according to Corinthians, where the glory of the Lord is seen? 

    JTYes, there is a connection. The glory here, however, involves more. It is God Himself here. His voice is spoken of immediately (Ezekiel 43: 2). 
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     17. Whatever the reason, there seem to be steps to the altar, u-ma-a-lotha-hu (and its steps) here, and none allowed in Exodus 20:26, bhma-a-loth (by steps). The reason is given there. 

  
    THE ASSEMBLY (JT 23)

    1 Corinthians 11; Matthew 26:6 - 13; Ezekiel 43:1 - 6

    JTAs it is the first day of the week, it occurred to me that it was due to the Lord that we should be occupied with the assembly. 

    My thought is that we may see it, as governed by a law; in this chapter in Ezekiel (lower down), he speaks about the law of the house upon the top of the mountain. That is the idea of the assembly. The assembly comes out of heaven, and the law that governs it comes out of heaven. It is set up on the top of the mountain, and what comes out, I think, in the law of the house  which may be taken to be 1 Corinthians  is that the activities which should mark it are those of fully developed men, men  not children. In Ezekiel, where we have more minute detail given of the house of God than in any other part of Scripture, the idea of a man runs throughout  indeed, the book contemplates the Son of man. The term, Son of man, is perhaps found in Ezekiel more frequently than in all the other books of the Bible combined, and the thought links up with the house. The man, he says, stood by me. The assembly, therefore, is not to be marked by undeveloped activities  it is the intelligence of the man, the affections of the man. Every stage of spiritual growth, of course, is recognised there  but it is to be characterised by men, so that it says, in your minds be grown men. And for that reason I suggested the earlier part of 1 Corinthians 11 in connection with the passage in Matthew, because it gives man his place as the representative of God. The anointing in Matthew is the fullest recognition of this. Matthew and Mark record for us the action of this woman, and the Lord directs that what she did was to be mentioned as a memorial of her wherever the gospel would be preached. He says nothing in these two gospels about the memorial of Himself. It is the woman who is to be remembered, because unless there is the memorial of the woman, I doubt if there will be the conditions for the memorial of Christ; so that He says nothing about remembering Himself in regard to His Supper in Matthew and Mark, but He does say that the woman is to be remembered, and I think it is because of the place she gives Him. If her memorial is rightly apprehended I think the conditions will exist for the memorial of Christ, which Luke mentions. 

    RGDIn the womans anointing of Him, is there a giving place to the counsels of God, on the line of intelligence? 

    JTI think in Matthew it would recognise the government of God  that Man to her represented government. She would not look elsewhere for regulation. In Mark, I suppose the anointing represents what is levitical. 

    JABIs the thought in your mind that in the three scriptures read there is progressive development in our apprehension of what there is in the assembly? 

    JTWell, I thought the passage in Matthew fits in with the early part of 1 Corinthians 11, because it shows how the woman took her place, and not only took her place in relation to the man, but recognised by anointing His head, that at least He was her ideal; she would recognise Him, she would have a sign of authority on her head henceforth. 

    AHCDoes she represent the assembly in that way? 

    JTI think she represents what should mark the assembly, that is, subjection to Christ. The assembly is subject to Christ. 

    WJYIs it that the conditions of the assembly must be according to God before we can have a memorial of Himself? 

    JTThat is exactly what I thought, and so the anointing in Matthew fits in with 1 Corinthians. It would save believers from turning to any other authority than Christ for their regulation. 

    AHCIs it the recognition of Christ as being the head of the assembly? 

    JTYes. The woman in anointing the Lord, I think, avows her entire recognition of where authority is, and so the early part of chapter 11 prepares for the assembly. It gives man his place. The order is from God to Christ, and from Christ to man, and from man to woman. 

    JDUSo that the whole principle of subjection would come in there, not just in connection with what we would speak of as to the sisters. 

    JTI think the whole principle of subjection in the assembly is involved, but it begins with the women. There is to be a sign of it because Corinthians deals with what is orderly and comely, and the sign brings into evidence the place that man has. It is in the assembly that Gods idea of man is to shine, the idea of the assembly really involves intelligence. 

    JDUYou were speaking of full development. I was thinking it is in that way that subjection comes in on our part. 

    JTThe great principle of the divine idea in man is worked out family-wise. The exercises on the household side lead to material for the assembly, so that man merges into the assembly from his house; his place is recognised according to God. 

    RGDIt says in 1 Corinthians 10:15 I speak as to wise men; judge ye what I say. Is that connected with order? 

    JTYes. I speak as to intelligent persons, is the strict interpretation, and bears out what we are saying, that God is aiming at intelligence in the assembly. 

    WJYDo you suggest that the conditions of our households have an application to the law of the house of God? 

    JTI do, and you cannot have divine order in the assembly unless it first exists in the households; hence the selection of elders is contingent on the condition of the households. I do not say that it is a question in 1 Corinthians 11 exclusively of husband and wife, because it is not. It is man and woman, because God would educate the saints into His own idea in the man and the woman, so that it should shine in the assembly. Hence it is not only married sisters, but all sisters, all women as in relation to men, whoever the men may be; because when we come to the assembly, it is no longer a question of husband and wife, but man and woman; hence it is not Let your wives be silent, but Let your women be silent. 

    JABSo that before you have that which is the expression of our appreciation of Christ, you must have that which manifests our subjection to Him as Head? 

    JTYes, and the memorial of this woman ever present would involve that, so that wherever the gospel is preached, it is to be mentioned. The preaching of the gospel would gather out souls, and the assembly is formed historically by the preaching of the gospel; and as the gospel is preached, this that the woman did is mentioned, so that those who are gathered should be rightly regulated. It would save them from looking to any other authority than Christ, or taking any other pattern than that woman, and as she is recognised, there are conditions for the memorial of Christ; that is, His Supper. 

    JABIs that suggested when Paul gives it to them; he says, I received from the Lord, and then he speaks of the Lord Jesus. There is a recognition of His authority and His place as Lord, and then there is that which touches our hearts in connection with the love of the Lord Jesus. 

    JTQuite. Lord Jesus, I think, is a term of affectionate respect, but it is a great thing to have a model, and I think the woman is a model for us. The memorial is to keep in view what she did; you will notice it speaks of what this woman has done, so that it is what every woman, and indeed, in effect, what every Christian should do. 

    AHCThe woman, apparently, had great intelligence, because it was in regard to His burial that she did it. If we had the sense of the death of Christ, and all that it meant, it would mean that a sweet savour would go up from the hearts of His people. 

    JTYes. 

    QuesDoes the memorial represent the truth of headship? 

    JTI think that it leads to that. Anointing Him on the head, I think, means that He was qualified, from her point of view, as indeed He had been from Gods, for the office. All government must come from Him. 

    JABYou said that the assembly was produced by the preaching of the gospel. As we have responded to that testimony, are there certain exercises of soul before we reach the woman as a model? 

    JTNo doubt, but we are soon confronted with the idea of government, that we are not so many units. We are to be regulated by a law  and the Law-Giver. The sceptre shall not depart from Judah, nor a lawgiver from between his feet, until Shiloh come; and unto him shall the gathering of the people be (Genesis 49:10). We are confronted with the necessity of rule in the kingdom, and then in the assembly, and we are to look to Christ for that rule, for the directions; so that the apostle here praises them, 

    because they kept his directions, and he adds further directions in regard to the woman; but when it comes to the assembly, the actual convening, he could not praise them, and I have no doubt it was largely on account of the state of the households; because if parties, or coteries, exist amongst the saints, it is, you may be sure, the outcome of certain family conditions, where subjection is not present. 

    WJYThere was a time, I think, when we regarded our households and what we may call our private lives, as something quite distinct from the assembly; that is, as having very little relationship to it. 

    JTBut the Lord has greatly helped us in the way the believers household has come into evidence, and how it contributes to the assembly, so that you see here that they had kept his directions; but he would add more directions, and what he adds has reference to the order of God in regard to the man and the woman, and this is before he goes on to the assembly. 

    JABWould you say that what is characteristic of the day in which we live is insubjection and lawlessness in these relations that have been established by God? 

    JTI think it is very important to take account of that. It is a noticeable fact, historically, that the truth of the assembly made little or no progress in the East, in Asia, in places that observed, or practised polygamy. It develops where there are household conditions according to what was at the beginning, as the Lord says, From the beginning it was not so. That is, in the assembly we come back to the primary thoughts of God. There is deliverance from all that has intervened, and this chapter contemplates the relation in which, in the creation, God set the man and the woman. Now that Christ has come in, He is there mediatorially. The idea of mans headship is known, and carried out because of Christ having come in as the Head of every man, so that every man learns the divine thought in headship from Christ, and hence it flows out in his relationships on earth. 

    I have no doubt that the conditions that he refers to, in which parties were in evidence  eating before others, rich and poor distinguished, etc.  were largely attributable to the deranged household conditions, so that the entry of the gospel into Europe is connected with the households. We do not get the assembly spoken of at Philippi (Acts 16); of course it was there, but what is emphasised is households. 

    RGDAnd yet, when we are in the assembly, family relationships are not recognised, are they? They give place to the spiritual. 

    JTAs we enter the threshold of the assembly, family relationships drop. But we are adjusted family-wise before we enter. 

    JABIt is very important to have the right conditions existing. Let a man examine himself, and so let him eat. That would take account of the exercises in connection with the conditions outside. 

    JTQuite. 

    HCDo you make a distinction between the authority of the Lord and the recognition of the Head? 

    JTYes, I do. It does not say here that the Lord is Head of every man. The Head of every man is Christ. It is a question really of intelligence, more than of the kingdom. Headship is more that you get direction, and one can understand how this principle has come into evidence, in its perfection, in Christ. You see, now that Christ has come in, you have the idea set out perfectly, the idea of getting direction from the Head. But there can be no such thing as that, without subjection. 

    HCYou must recognise Him as Lord before you can recognise Him as Head. 

    JTJust so. 

    JDUAnd, being perfect, there is nothing arbitrary or harsh about the position He takes up, is there? One feels that in connection with our own exercises as heads of families, in the households, how much we need to take our lead from our Head. 

    JTThat only brings into evidence the place that Christ has now in this divine order in creation. In Eden, of course, it was that the head of every man was God, so to say; Christ was not there, but now Christ has come in, so that the divine idea is fully expressed, and hence every man has to learn that from Christ; and, therefore, order is complete. He maintains in his house what he has learned from Christ. 

    JDUMany of us are feeling it a very great exercise on that line, in connection with growing families, how necessary it is to rightly exercise the control that should be evidenced in headship. 

    WJYI suppose your thought is that we cannot approach assembly privilege, and disregard these evident laws that God has appointed? 

    JTIt would surely be a poor thing if the assembly came short of the order in creation. There should be an advance on the order of creation. We must have first settled the order of creation before we reach the assembly, in which the all-various wisdom of God is to be displayed. We must leave nothing behind us unsettled, hence the order of creation should be seen in all family relationships, and that is what God is looking for. He is looking for His order to take form in His people here on earth, so that we approach the assembly on that line, and the assembly takes form under the eye of Christ in comeliness. One has been struck by the references to hair in the Song of Songs. How the bridegroom speaks of the hair of the bride, because it has reference to what is distinctly feminine. It has reference to what is wrought out subjectively in the way of affection and order. The hair is said to be like a flock of goats, on the slopes of mount Gilead (Song of Songs 4:1), and again it speaks about the ringlets by which the king is held (Song of Songs 7:5), referring spiritually to the feminine attractiveness of the assembly, as it is formed according to Christ. So that the order of creation must first be respected, and then we approach the assembly. 

    WJYSo that a feature of Christianity is that that which was orderly in creation has been recovered. 

    JTThat is right, so that in Genesis 4 we have the dominance of the woman. The children were named by Eve. It is a chapter of disaster really, but when we come to Seth, we have recovery, because he calls the name of his son Enosh  he respected the actual judgment of God on man, and then it says, began men to call upon the name of the Lord. Light had broken in, and then we have God reverting to His primary thought. This is the book of the generations of Adam. In the day that God created man ... male and female created he them ... and called their name Adam (Genesis 5:1,2). There you have recovery, and then Adam begets a son, in his own likeness, after his own image, so that for the continuance of the testimony of God, there has to be the recognition of the departure and the recovery. You begin over again, and that shines out in our houses, so that the children continue. Seth was after Adams own image and likeness. 

    HWRecovery is connected with the recognition of headship? 

    JTQuite. 

    JABThe scripture you read in Ezekiel would show the results, the privileges, when Gods order is maintained. 

    JTThat is what I was thinking. There are conditions now with which God can identify Himself, and I think that chapters 11, 12, 13 and 14 of this epistle (1 Corinthians), correspond with Ezekiel. God comes in from the east gate, from the east. 

    AHCThat is the point where the light arises. 

    JTQuite. 

    JABDo we have the light of the east continually before us? If we take account of the conditions around us, we have to acknowledge ruin and breakdown, but we can take up our privileges in the light of that which is coming in. 

    JTYes. The reference, I suppose, is to the sun rising, dispelling all darkness and doubt. God is in the light. Now if these conditions, of which we have spoken, exist, we have a memorial of Christ, which brings Him in. This do in remembrance of me. If the Lord is thus remembered, conditions being suitable, you have a Man by you. Ezekiel says, A man stood by me. I think that all that follows in the assembly is dependent on Christ. The Man stands by you. 

    GHMcKYou mean that the Lord would be revealed to all as a Man at the present time? 

    JTYes, that is how He comes in. The memorial is of Him in that way, so the part that you take in the assembly, in apprehending Him thus, is not childish. You do not act as a child. The apostle says, in chapter 13, that when he was a child he acted as a child, but when he became a man, he put away childish things. The Man standing by rebukes all childish things. They are unsuitable. 

    WJYDo you link the thought of the Supper with the light from the east? 

    JTWell, I think that you may. The Supper is not only what Christ is to us, it is what God is in the covenant. I think that the covenant establishes confidence in ones heart, which coincides with the thought of the rising sun. So that there is room for God. The Lords supper opens up the way for the Man in the memorial, and for God. God is there. It says, the earth shined with his glory. 

    GHMcKHow do you connect the thought of confidence with the rising of the sun? 

    JTIt is universal that the whole race of man, from the outset, was accustomed to look in the eastern direction for the rising of the sun. But it is right to connect this with the glory; the glory is the shining out of God in His love, and Ezekiel sees that coming in; the God of Israel comes in, and the earth shines as He comes, and the glory fills the house; but then alongside that, you have the Man standing by you, and I think that it is the sense of Christ as Man in the assembly that enables one to be there. 

    QuesDo childish things set forth what is undeveloped? 

    JTI think so. You take these chapters in Ezekiel, from chapter 40  they are extremely complex. I doubt whether any of us has followed them fully, and that fact alone ought to warn us not to be too assumptive that we understand everything about the assembly, dividing it up into two compartments, when there may be more. You look at these chapters, and you see what a variety of things there is; the measurements of the cells, and the broad ways, the courts and the gates and the porches, all divinely measured. As you look at these things, you say, Well, I know very little of the assembly, and you are dependent, and you are glad to have a Man by you. You see the need of cultivating the senses, so that one should be, as it were, a man in the assembly. 

    JABIt is very comforting to get the thought that there is One there to support you in these conditions. 

    JTYes. He stands by Ezekiel right through with a measuring line, so that everything should be known. 

    WJYDo you desire to run over chapters 11 to 14 (1 Corinthians)? 

    JTNo. I am only suggesting that the thought of a man runs through them, especially in chapter 14. Chapter 13 refers to the child, and points out that when one becomes a man, one puts away childish things, and so he proceeds to what he calls the more excellent way, or the way of surpassing excellence, and the first great thing after this is prophecy. Can you bring in the mind of God? It is an immense thing to be able to suggest something of the mind of God, because that belongs to the assembly. The assembly is where God would reveal His mind. 

    JSBHow are the childish things put away? 

    JTI think you judge them and lay them aside. You see how unbefitting they are; the assembly is the place for the mind of God. Ezekiel says that a voice spoke to him out of the house, and a man stood by him. Now we would expect that in the assembly. If I expect God to speak to me in the assembly, I am prepared for it. I have got my bible, and I can refer to it if reference is made. 

    WJYDo you consider that the prophesying in chapter 14 is linked with the same meeting as we speak, as chapter 11? 

    JTI think so. There is only one convening of the assembly. The idea runs through. So that, provided we are prepared for the idea that it is Gods assembly, we leave with God what may come about. There are things that we do, as it says, This is not to eat the Lords supper. It should have been that they assembled to eat the Lords supper. They should begin with that, but, having done that, the way is open, for if Christ has come in, God has come in, and, according to Ezekiel, the glory shines. God may speak to us as He did to Ezekiel, and we want to know, because He speaks through someone (God does everything now mediately, and if anyone speaks, 

    he speaks as the oracles of God), and I want to know this, and my bible is the test. I should have my bible. 

    WJYI think there has been a thought that our morning meeting, as we speak, corresponded with the ministry of Aaron and his sons in the holy place; that is, it is an occasion in which the consideration was wholly God-ward, and that Gods speaking to us was reserved for other occasions. 

    JTBut I think you will find in Exodus that God proposed to speak to the people from the mercy-seat. He said, There will I speak with thee. 

    RGDDo you suggest that the wideness of the things connected with the name of God may come before us when we meet together to remember the Lord? 

    JTYou see we come together as in assembly, according to this chapter, and that is Gods assembly; and if it is Gods assembly, God must have full rights in it. We cannot prescribe, we must leave it with Him. 

    RMYDo you regard God speaking to us as being greater than worship? 

    JTI do. It must be. It must be a greater thing for God to speak than for you to speak. 

    CBWould you say that all speaking to the saints in the assembly should be the giving forth of the mind of God? 

    JTI think if anyone speak, he should speak representatively; of course, there is what we may call conversational ministry, such as readings, but the general principle of ministry is authoritative. If any man speak, let him speak as the oracles of God. It is not that he is immune from judgment, because the others are to judge, as it says, let the others judge; but from his point of view, he is speaking as the oracles of God, and his thought is to bring in the mind of God, and to edify the assembly. 

    JABWould it have a specific character at such a time? 

    JTI think where there is worship that you should be very careful. He says, This is ... the place of the soles of my feet. That is to say, God Himself is there, in nearness, as we see in Genesis 35, where He speaks to Jacob. If one speaks in those circumstances, God is very near to him. He is very near to all, so that in these circumstances it is not merely a question of teaching, or exhortation, but the word, fresh for the moment. 

    JABIt would not be the occasion for what we might have in our reading meeting, or even in an open meeting? 

    JTNo. Ezekiel says here he heard one speaking to him out of the house. He was in the house. I think that is the kind of speaking. I heard one speaking unto me out of the house. 

    GHMcKWould such ministry take account of the needs of the saints? 

    JTGod would take account of their needs, and that is what I mean in seeking to emphasise that it is Gods assembly, and He takes account of what exists. If saints are worldly, you may depend the word will have something to say to them. 

    We cannot ignore the state of the saints. There is no use in having a theoretic condition. The saints are the house, you know; it is a question of the state of the saints. If there are worldly, or low, conditions, then God has to speak accordingly. The question is whether God is there, whether He has actually come in at all  if there is a low state. 

    In such conditions, God would speak in another way to you; there would be more distance in it. Here you see, I heard one speaking unto me out of the house. That is very near, for he was right in the house. 

    WJYDo you look on an open meeting as a convening of the assembly? 

    JTYes. I think 1 Corinthians contemplates that. 

    WJYWhat about a reading meeting? 

    JTWell, a reading meeting is conversational. I would not be sure but that a meeting such as the present makes room for the Lord in a peculiar way. I do not think that I should suggest anything, were it not that I felt it represented the mind of the Lord; and, therefore, in these circumstances, there is a certain reference to authority. In an open meeting, if a brother stands up, it is not conversational; it is as the oracles of God, and thus he is supposed to represent the Lord; and, therefore, it makes it a very serious matter to say anything. 

    QuesWhat of the Spirit in the inner court? 

    JTThat indicates what is possible in the Spirit. In our assemblies, if we are equal to it, the Holy Spirit takes us into the most sacred spot. As the hymn says, The Spirits power has oped the heavenly door. It is a question of the Spirit. 

    JDUWould it be out of place to ask you to say a word about the cup, and the exercises that there have been recently in regard to one cup? 

    JTThere is only one cup in the institution. In like manner also the cup, as it says. In chapter 12 it says, We ... have all been given to drink of one Spirit, which I think is an allusion to the cup; so that it should convey the idea of unity. 

    JDUWhat do you think, then, of subdividing it at the Supper? 

    JTIt is an acknowledgment of weakness, I think. It seems to me as if the Lord might suggest that the cup should regulate the size of the company. In Mark it says that, all drank out of it; and the containing vessel, of course, maintains that, because we all do really drink out of the same vessel, only for convenience we use two or more. The Lord had used a drinking vessel. I think the idea of unity is maintained in one vessel, but if the company were regulated by the size of the cup, or drinking vessel, we should have more assemblies  more meetings  and I believe that is what the Lord is aiming at  the increase of meetings. 

    JDUIn regard to that, the exercise, of course, is as to whether there is the power for such meetings. 

    JTThat is the next thing. I believe there is something in that. The idea is that we all drink out of the same vessel, which makes it very familiar; the Lord breathed into the disciples, which is a very familiar action; and drinking out of the one cup involves familiar relationships, and intimacy; and so, if the size of the cup, as we said, was allowed to regulate the size of the meeting, the meetings would increase, and the income of the Lord would increase. 

    AJLDo you mean more would take part? 

    JTYes. There would be more exercise, more development of men. 

    JDUYou would not look for fully developed men at first  elders, I mean? 

    JTWe do not need elders until we have the assembly. Elders are not the first thought, they are the second thought. The elders were ordained after the assembly was formed; the question is whether there is material for an assembly. I use the word assembly merely for convenience, but the great thing to begin with is whether for an assembly there are enough saints who love the Lord, and then the question of elders arises. I think it is quite obvious that you do not need a king unless you have a nation to rule, and you do not need elders unless you have an assembly. So the first thing is to get the saints for an assembly. It is wonderful how God provides when we move on right lines; how development takes place. 

    JABSo, although we are surrounded by broken conditions, if the order of God is recognised, as under the headship of Christ, we are brought to the fulness of Gods thought and the shining of His glory. 

    JTIt is a very wonderful possibility in days such as ours, that we may come back to the primary thought of God in the assembly. And what strikes one particularly is the importance of development of manhood; that we should be no longer babes, but men; and, in taking part in the assembly, you do so as intelligent persons, not as children. 

  
    READINGS ON EZEKIEL (10) (JT 47)

    Ezekiel 43: 1 - 27; Ezekiel 44: 15 - 31

    At our last reading we considered the dimensions of the sanctuary of God recorded in this book of the prophet Ezekiel, as seen in a vision by the prophet, who was taken by the Measurer to the various parts of the house. In chapter 43, which is before us now, we have the divine approval of the sanctuary, so measured, for we are told that the glory entered, And behold, the glory of the God of Israel came from the way of the east (Ezekiel 43: 2); and then, the glory of Jehovah came into the house by the way of the gate whose front was toward the east (Ezekiel 43: 4). And then the prophet hears one speaking to him out of the house saying, Son of man, this is the place of my throne, and the place of the soles of my feet, where I will dwell in the midst of the children of Israel for ever (Ezekiel 43: 7). 

    There is a certain correspondence in this instruction as to the incoming glory, with that which we have upon the completion of the tabernacle in Exodus, and the temple built by Solomon; so that the first element of teaching this evening refers to the conditions which God can approve amongst His people, enabling Him to be among us. Then secondly, we have the altar  its dimensions and dedication  having the service of God in view; and thirdly, chapter 44, which gives particulars as to the gate which looks toward the east, suggesting how exclusive it is, for it was to be kept shut and used only by the prince. Thus provision is made for the distinction of our Lord Jesus above the saints; provision is made for Him personally. Then the priesthood is referred to in verses 15 - 31 of the same chapter. The two chapters may be thus subdivided into these main sections, and what is developed in them deserves careful consideration, for it is a question of what is suitable to God, whether in the assembly as a whole, or in a local company; what God can approve by coming in and taking up His abode with us. 

    ABPDoes verse 2 of chapter 44 connect with the glory coming in  that it was really the divine presence? 

    JTClearly; And behold, the glory of the God of Israel came from the way of the east; and his voice was like the voice of many waters (Ezekiel 43: 2). The glory is personified here, for it involves that God is there. So that in chapter 44 it says, Jehovah, the God of Israel, hath entered in (Ezekiel 44: 2). 

    CAMWhat would you say as to the points of the compass, referred to here in relation to the gates? 

    JTThe tabernacle, we are told, was a figurative representation of things in the heaven. It really had in mind the created universe. But he who has built all things is God, Hebrews 3: 4. The all things there refers to the universe; that is, His house in the widest sense. The saints (Hebrews 3), are Gods house now, and the measurements before us and in Exodus refer to Gods house in this sense. 

    ARIn regard to God coming in by the way of the east, does it suggest that He comes in majestically, like the rising of the sun? 

    JTThat is a good suggestion. And behold, the glory of the God of Israel came from the way of the east; and his voice was like the voice of many waters; and the earth was lit up with his glory. And the appearance of the vision that I saw was according to the vision that I had seen when I came to destroy the city; and the visions were like the vision that I saw by the river Chebar: and I fell upon my face. And the glory of Jehovah came into the house by the way of the gate whose front was toward the east (Ezekiel 43: 2 - 4). So that it is majestic. It is God coming into His dwelling. It is much the same as in Exodus; God coming in and showing His approval of what was there (Exodus 40: 34, 35). 

    The sanctuary is viewed as existent in the vision here, however. It is not that God asked for the building or for the materials to build as He did in Exodus; the thing is viewed as existent, and He accepts it as it is, and comes into it in this glorious way to be amongst His people. 

    ANWIs the cloud in Exodus less personal than here? The cloud is accompanied with the glory in Exodus, but here in chapter 44 it is stated that Jehovah Himself has entered. 

    JTYes; we have no cloud here. The glory being mentioned, which is the neuter thought, is immediately followed by a personal pronoun, which would show that it is God Himself, presented all-glorious; it is the glory presented as indicating Himself: his voice, etc. We know how God can take on other characteristics, for He is pleased to humble Himself to behold the things in the heaven and things on the earth; and, indeed, in Jesus, He came down to the lowest depths of humiliation; but now He is seen as having conditions amongst His people which are suitable to Him, and He is coming in all-glorious. He is honouring what is there. It is Jehovah Himself. 

    AFMAnd I heard one speaking unto me out of the house; and a man was standing by me (Ezekiel 43: 6). 

    JTThe man standing by him would be in the sense in which the Lord stands by us in the assembly; He Himself being divine as God the Father is, but standing by us to support us so that we might be in the midst of such a scene suitably and in liberty. 

    ARDoes the prophet represent those that compose the assembly  persons with whom God is pleased? 

    JTYes. He has been shown everything, but now he is in the inner court: And the Spirit lifted me up, and brought me into the inner court (Ezekiel 43: 5). It is the Spirit now, for it is a wholly spiritual matter. So Ezekiel represents all that are to be there, and the man standing by him is representative of Christ, who stands by to support them there. 

    WGTIn chapter 43, free access is available to Ezekiel; but in chapter 44, there is exclusiveness in regard to the gate. How do these thoughts work out? 

    JTEzekiel is lifted up by the Spirit. He is not said to be brought through the gate; it is a wholly spiritual matter. The gate is the public side. Chapter 44 brings out the exclusiveness of the east gate. The fact that Ezekiel is lifted up by the Spirit and brought into the inner court shows that it is an extraordinary experience. Coming in by the south gate or by the north gate would be the ordinary way. 

    JHEWould the word in Revelation 1: 10, I became in the Spirit on the Lords day, be akin to this? 

    JTWell, it would be like it; it is an element entering into the service of God. 

    FSCIs there a similarity to Revelation 21: 23  For the glory of God has enlightened it? 

    JTQuite so; the temple is filled with His glory, and every whit says Glory! there. The whole domain is lighted up  even the earth  as He approaches. There is an enlightening, as it says in Revelation 18: 1, and the earth was lightened with his glory; an immense thought; but inside, of course, the light is more intense. It shines down in relation to the cherubim and the mercy-seat. 

    ABPIn all the judgment that God had dealt out to meet the evil which existed, His glory had not been tarnished in the slightest degree. 

    JTYes. It carried with it all that preceded as to God. We have often remarked that the ark never changes in dimensions. It does not present the idea of development. There is no idea of development with God; He is what He is, and no circumstances can alter that. 

    ANWDo we see the Trinity in view here in Jehovah, the Spirit, and the Man? 

    JTJust so. All are divine. In the light of the revelation of God, the Man standing by is Christ. The Spirit and the Man are subservient to Jehovah in this great matter, that the worshipper, who is in the divine Presence, should be sustained in it. The mediatorial system is in mind. The Spirit and the Man standing by suggest what we experience in assembly as we draw near to God; we are supported in a subjective way by the Spirit, and then Christ, the Minister of the sanctuary, is by us; both of these divine Persons are on our side so that we might be there according to God and that the approach on our side might be equal to the revelation made. 

    JHEIn 2 Corinthians 3: 17 we have: but where the Spirit of the Lord is, there is liberty. 

    JTThat is necessary to assembly service. 

    JWDDo you understand by Ephesians 3: 21, to him be glory in the assembly, that the glory is shining out? 

    JTIt is what is Godward. To him be glory in the assembly in Christ Jesus unto all generations of the age of ages. The two uses of the preposition in are suggestive of power: in the assembly, and in Christ Jesus; but it is all Godward, I apprehend. It shows what accrues to God in the assembly. According to our chapter, God has come into His house; He has come in in the form of Glory; the idea of glory being almost personified. I think it is to show that He thoroughly approves of what is there  what is described by Ezekiel, as shown to him. There is nothing to mar His feelings. All is perfectly in keeping with Himself, so that He can enter in the character of Glory. 

    CAMThe scene is all-glorious, and I suppose it is because alt that is necessary to come to this, is an accomplished thing. So when the altar is brought in later, it is in a commemorative way, would you say? 

    JTThere would be that in it. The altar is greatly enlarged upon in these dimensions, as if the idea was that the approach is to be equal to this great manifestation of glory. God has entered in glory, as if there is nothing to mar it. It is not moral glory, but what He is, shining out in conditions suitable to Himself, for the thought was, that every whit in the temple should say Glory!. That all reflects what God is! There is nothing to mar the glory there. The Spirit took Ezekiel into the inner court, and the Man who stood by him would support him, as typical of the worshipper. The Two who thus serve him are equal to the One who has entered in glory, only They are seen as on a lower level, for the purpose of supporting the worshipper. Then the size of the altar shows it is altogether according to God. The settle was fourteen cubits long by fourteen broad, and the upper part, which is called the hearth of God was twelve cubits square. We have two remarkable appellations of the altar; the one is the Mount of God, and the other is lion of God. What immense moral power there is in those two words! It is on our side; it is really what Christ is in self-sacrificing love. The dimensions of the altar indicate that we are approaching in keeping with this display of glory. 

    MB-wWhat is the force of one speaking to Ezekiel out of the house (verse 6)? 

    JTAnd the Spirit lifted me up, and brought me into the inner court; and behold, the glory of Jehovah filled the house. And I heard one speaking unto me out of the house (Ezekiel 43: 5,6). Speaking out of the house would imply a characteristic of it, corresponding with Leviticus 1:1. 

    WB-wWhat is the inner court, as distinguished from the house out of which the voice came? 

    JTEzekiel was taken to the inner court, which in this house was the priestly place, and thus the divine speaking could be heard. The court is not in the house, but it is very near to it, so one in it could hear God speaking to him. And immediately Ezekiel goes on to say, and a man was standing by me, as if he would be supported, and then, And he said unto me, Son of man, this is the place of my throne Ezekiel 43: 7. The prophet is to be instructed as to the house  that it was the place of Gods throne; the place of the soles of His feet, where He would dwell in the midst of the children of Israel for ever (Ezekiel 43: 7). It is no longer if indeed we hold fast the boldness and the boast of hope firm to the end, Hebrews 3: 6. 

    WB-wThe inner court is not the sanctuary? 

    JTIt is not part of the house, it is where the altar is. The outer court was approached from the great domain outside, and then the inner court was approached from that court, so that there is gradation throughout in the approach, but Ezekiel is taken into the inner court by the Spirit  an extraordinary thing  so that he might have full opportunity to see and hear what was there; and then the Man standing by would make him quite at home in the place. I think that is the idea. He is supported by sympathy, and the speaking proceeds. The speaking is not in the court, but out of the house. That is how God speaks; as it says, the Spirit speaks expressly, 1 Timothy 4: 1. The speaking today is in the house; hence, If any one speak  as oracles of God, 1 Peter 4: 11. 

    JTJrWould it correspond to Leviticus where God spoke to Moses out of the tent of meeting? 

    JTThat is exactly the same; the tent of meeting having been set up and the glory having filled it, that is the place from which God speaks. It is from the house  the holiest of all  from off the mercy-seat which was upon the ark of testimony, from between the two cherubim, according to Numbers 7: 89. 

    RWSAccording to chapter 41, Ezekiel has not reached that point; is that right? 

    JTHe has not reached the holiest. He is only in the court, but it is the inner court. 

    RWSWhy is it that, with the support and sympathy mentioned, he does not go further than the inner court? You pointed out at our last meeting that he does not go inward; the measurer goes inward (Ezekiel 41: 3). 

    JTThe way to the holiest in the Old Testament was not yet made manifest, nor will it be for Israel, in the future, as far as these instructions are concerned. Even in the instructions as to the priests (Ezekiel 44: 15 - 31), there is nothing to indicate boldness for entering into the holy of holies. 

    WB-wThat would be the difference in christianity  we have access to the holiest. 

    JTWhat is taught here does not go so far as christianity, literally. We have to put christianity into it to make it applicable to ourselves, using these scriptures as types, which we are entitled to do. They are written for our learning. We noted last time in Ezekiel 41: 3, 4: And he went inwards, and measured the post of the entry, two cubits; and the entry, six cubits; and the breadth of the entry, seven cubits. And he measured its length, twenty cubits; and the breadth, twenty cubits, before the temple: and he said unto me, This is the most holy place. He does not take Ezekiel in there. Ezekiel is in the court. 

    ARDoes verse 7 help us to understand what you are speaking about? Jehovah says, This is the place of my throne, and the place of the soles of my feet Ezekiel 43: 7. All His operations are millennial in character; it is government. 

    JTQuite so; He is speaking out of the house, where He is to reside. Ezekiel is in the court, but the voice comes out of the house. Jehovah, in speaking to him, brings in the thought of the throne  the place of my throne. In truth, I think the throne of God was in the tabernacle, too, it was where He was armed with power to enforce His rights amongst His people. That is the idea of it, and so it will be in Israel in the millennium. None of the Old Testament types, 

    in Exodus, 1 Kings, 2 Chronicles, or Ezekiel, gives us the full thought of the assembly. In every case, the way to the holiest is not made manifest; it is only in the assembly that it is made manifest. As we come to the subject (Ezekiel 45), we shall see that the feast of Pentecost is not mentioned. That feast has special reference to christianity. It refers to the coming of the Holy Spirit as seen in Acts 2. 

    ANWDoes the same remark apply to verse 27 of chapter 44? There it says, And on the day that he goeth into the sanctuary, unto the inner court, to minister in the sanctuary, he shall present his sin-offering Ezekiel 44: 27. Is that the suggestion of the priests sphere of service? 

    JTYes. There is not much made of the priests entering the house, in these passages. The altar mentioned in Ezekiel 41: 22 would appear to be the equivalent of the golden altar of Exodus. In the Mosaic service the priests had access always to the holy place, but it is hardly mentioned here. God dwelling in the midst of His people in suitable conditions and His service, generally in a public sense, is the theme in these chapters. 

    JWDDo you think there is any link between the name of God in the heavenly city  Lord God Almighty  and this setting of the glory in relation to service in the court? And would the glory of the inner sphere in christianity be suggested in John 20? The Son of God comes into the midst of the disciples. 

    JTQuite so. What we have in Revelation is the outer or public side of the assembly. It is recognisable by certain marks, as the assembly, but it is presented as a city. 

    RWSWhat had you in mind as to the size of the altar? 

    JTThat it shows the correspondence in the approach with this wonderful display of glory. Solomons altar was larger, which, I suppose, is to show the approach that there will be in the millennial day, for it is a question of what God will effect in Israel; the marvellous result there will be in Gods people; they will have a priestly place before Him here on earth. Solomons altar was twenty cubits square, as large as the holiest in the square measurement. The height, length, and breadth of the holiest were equal, but in square measurement, the altar of Solomon was the same size as the holiest, showing that the approach is to be equal to the revelation, and how could that be save as Christ, a divine Person, is on our side? 

    RemThe introduction of the altar here, and the mention of the sin offering would indicate that there is defilement and it must be dealt with. 

    JTJust so; it is introductory; it had to be purified and consecrated before the continual service began (Ezekiel 43: 18 - 21). But we first see the dimensions of the altar and the remarkable words used as to it, not found elsewhere. One is Mount of God and the other is lion of God. What power there is connected with it The passage reads, commencing at verse 14, And from the bottom upon the ground to the lower settle was two cubits, and the breadth one cubit; and from the small settle to the great settle (the footnote at this point reads, The entire base of the upper altar - Hebrew Harel or Mount of God - was in two parts, the upper of which was set back). You do not get that anywhere else, in this sense, that I know of. Then the passage proceeds, And the upper altar (another note here refers to the same word Harel); and then in verse 16, And the hearth of God (another note refers to the word Ariel, which is lion of God); so that we have great thoughts in relation to this altar that we do not find anywhere else. They suggest that great power is involved; it answers to God. By comparing Exodus 29 and Leviticus 8 with what is now before us our understanding of the altar will be greatly enlarged. The former scriptures refer typically directly to christianity. 

    In Leviticus 8: 11 we have the anointing of the altar, which we do not get here. Moses sprinkled the anointing oil on it seven times. The tabernacle was anointed, but the word is not used in connection with the sanctuary. 

    QuesWould the glory here be equal to the glory to God in the assembly? Is the power down here equal to what is up there? 

    JTThat is the idea. We draw near to God commensurately with what He is; not as so many mere creatures, but as related to Christ, He makes the approach suitable to God. It is equal to the revelation. 

    ARDoes the lion refer to David? 

    JTIt would be a symbol of strength. We have it in the prophets: Woe to Ariel, to Ariel, the city of Davids encampment! Isaiah 29: 1. It meant Jerusalem there; meaning that it was, at one time, a great power, and so the altar is here. We read that the returning saints in Ezra set up the altar because of the enemies round about them. 

    AHPIs it significant that the doxology in Ephesians 3 seems to be based on the idea of power? 

    JTYes; it is the Fathers power working in the inner man; a very strong correspondence to this: it is what we are inwardly as drawing near to God. There is glory to God in the assembly in Christ Jesus. 

    JTJrWould Psalm 22 fit in? You have noted that the heading is feminine, and the psalm refers to the Lord being heard from the horns of the buffaloes. Is that the strength Christ has, and then it as seen in the service that goes along with it, singing in the midst of the assembly? 

    JTQuite so; the hind of the morning is a feminine thought  it involves power in agility. 

    EEHWhat is the significance of the law of the house preceding the altar? 

    JTIt is a general thought. This is the law of the house: Upon the top of the mountain all its border round about is most holy. Behold, this is the law of the house (Ezekiel 43: 12). It is a condensation of the law of the house. The whole law is bound up in this thought that the house of God is most holy and morally elevated. 

    JWDWhat do you say about these steps to the altar? In the old economy steps were forbidden, were they not? There were no steps going up to the altar. 

    JTThe explanation must be in the change of dispensation. They looked towards the east (Ezekiel 43:17). The altar is very high. There is the idea of exaltation in the hill of God. The height of the altar here is about ten cubits, which would be equivalent to fifteen feet. To visualise it, it is about twenty-one feet square and fifteen high. Solomons was twenty cubits square and ten high (2 Chronicles 4: 1), but no steps mentioned. 

    JWDI was wondering whether it would be intelligent understanding of the manhood of Christ, the altar built up in that manhood. 

    JTThat is the idea, I am sure. There is more said about the component parts of this altar than of the others  not the material, but the measurements, and how they are put together and supported, indicating, I think, that it alludes to what Christ is as offering Himself, and the offerers are in accord with that; so it brings up the whole question of sacrifice, whether we are sacrificing according to divine requirement. 

    CAMI think this statement that you have repeated about the approach being equal to the revelation gives a sort of key to the whole position. Does that not involve that all the blessed knowledge of God that comes out in the gospels is going to be fully answered to? And I was wondering in that connection if Matthews gospel would not answer to the lion of God here, the mountains, etc.; and Lukes gospel would be the service of the priest? 

    JTYes. Matthew presents the specially strenuous and suffering side. There are seven mountains mentioned in that gospel, and a line of truth connected with each, so that it is the idea of exercise and elevation. The gospels are like the coming out of God, in approach to man; that is, they were written after the teaching of the epistles. They show what God was in Christ and what man was in Christ. It is laying hold of that that enables us to see that the approach is equal to the revelation. God is not looking for ourselves simply. We are creatures. He has us in mind in relation to One who is equal to Himself. The whole universe is taken up in Christ as One that is equal to God. It could never be what it is to God save from that point of view. As merely creation, it could never answer to the heart of God. We must have the answer in keeping with the revelation. Hence the significance here of the dimensions of this altar and the much that is made of it, including the seven days devoted to its consecration. 

    JWDThey spoke of His decease on the mount of transfiguration, did they not? 

    JTYes; we see Moses and Elijah there, speaking to Jesus about His decease. They understand what God has in His mind; that the decease is of such an One as that. 

    RemThe mediatorial position brings the creature as near as possible to the Deity. 

    JTThat is the truth. He went above all the heavens, and that is said of Him as it is stated, that He is our priest. For such a high priest became us, holy, harmless, undefiled, separated from sinners, and become higher than the heavens, Hebrews 7: 26. We are not made higher than the heavens, but He is and still He is our Priest. See what a footing we have; how God looks out upon us as engaged in His service! Growth enters into this. Ephesians makes much of growth: until we all arrive at the unity of the faith and of the knowledge of the Son of God, at the full-grown man, at the measure of the stature of the fulness of the Christ, Ephesians 4: 13. 

    RemThe thought of creature might tend unduly to make us feel inferior; the mediatorial position is to bring us into and maintain us in the full thought of God as to us. 

    JTQuite so; we never cease to be creatures, but then we are related to Christ, and what a status that gives us! 

    ARAnd so the writer to the Hebrews exhorts them to draw near; Ephesians is really to enable us to go inside. 

    ABPIn line with that, would you say Johns gospel would fit in with the man that was standing by? 

    JTQuite so; the man denotes sympathy, but there is no doubt that Christ is in view, standing alongside of us, to show how we are supported. 

    FSCIs all this description the filling out of the end of chapter 37, the everlasting covenant? 

    JTIt would be; Jehovah says, I will make a covenant of peace with them: it shall be an everlasting covenant with them; and I will ... set my sanctuary in the midst of them for ever Ezekiel 37: 26. 

    JTJrDoes the prostrate position of Ezekiel help? He prostrates himself in Ezekiel 43: 3; the Spirit raises up that kind of man; according to verse 5. 

    JTVery good. We also have it later (Ezekiel 44: 4). God speaks to such a man and opens up His mind to him. 

    ANWThe word in Ephesians is: For through him we have both access by one Spirit to the Father (Ephesians 2:18). Would you just say a word about the through him and the by one Spirit, in this connection? 

    JTIt is a question of instrumentality; that we draw near to God through Christ. Although we are sons, we do not draw near on our own ground. We have liberty to draw near to God through Christ; the mediatorship of Christ never ceases. The Spirit is the power of it. Christ is the Mediator, by whom we draw near to God. 

    NMacCSo, having a sense in our souls of what you are saying would sustain us in our worship meetings, would it not? 

    JTThat is right. Think of the One who is sustaining us! We have been remarking about it lately in Canticles: Who is this, she that cometh up from the wilderness like pillars of smoke? (Song of Songs 3: 6). She is coming up herself, she is not leaning on anybody; but in Song of Songs 8:5, she is leaning upon her beloved; that is, the two thoughts enter into what we are saying now. The Beloved is the One by whom we draw near to God; that is, Christ. We lean on Him; but in chapter 3 she is contemplated as coming up in her own power; the strength the Spirit affords. 

    QuesIs it right to say in regard to the Lord as Minister of the sanctuary that it is Deity brought into manhood? Is that a right statement? 

    JTWell, it is Deity in manhood, only the stress is on man when you look at Him on our side. Therefore God, thy God, hath anointed thee with the oil of gladness above thy companions (Psalm 45: 7), but He is, we may say, One of them. And that brings up the whole question as to conditions amongst the brethren, affording divine Persons opportunity to come in and take up Their abode with us. The conditions are primarily mutual relations with one another; right mutual feelings toward one another. The measurements in chapters 41 and 42 plainly indicate that everything is in proportion and that there is no interference one with another. There is a state of mutual feeling, and so at the very outset of creation we have it stated by Jehovah that the morning stars sang together. It is mutual; there is no leader there, no one above another; and all the sons of God shouted for joy; there is no one leading; they are all together. That is the first thing, 

    I think, the Lord would press upon us  right relations one with another, that we are not in the assembly sitting down with extraneous thoughts in our minds as to what pertains to outside. We are there in control of our minds  So then I myself with the mind serve Gods law (Romans 7: 25); and Gods law, under these circumstances, is that I should stand and hold myself in relation to the brethren; in relation to Christ in heaven, of course, but I am speaking now of my relation to the brethren sitting as in assembly. The introduction of the Supper shows that the Lord brought that about. They sang a hymn. They did it. He must have been there, but it is the mutual thing that is effected, and they move together to the Mount of Olives. These chapters would, I believe, impress us that God takes us on under these circumstances; His glory can come in, and now there are conditions among us for worship in keeping with the revelation; so the altar is very much stressed. And then, in chapter 44, there is abundant room made for the deity of Christ, the superiority of Christ over all others, for He alone can come in by a particular gate, that towards the east  the one by which the God of Israel came in. In Psalm 45: 6 Christ is addressed as God  just before His companions are spoken of. This is surely striking. 

    CAMSo that the hymn at the Supper seems to show that there can be singing although all around be evil. 

    JTHow wonderful that is for God that He can have that, a state of holy mutuality among us, that we can sing and move together! And now the Lord takes His place. The first great assembly service is Exodus 15, and in it there is the thought of leader, but you have none at the celebration of the laying of the foundations of the earth. 

    JWDI was wondering if we are practically delivered from what is extraneous as the sense of the Spirit among us collectively gives power. 

    JTQuite so, and that is dependent on our control of mind. One feels it is a most important item as to whether we are in control of our minds. If my mind is wandering outside, in my business and my house, I have not control of it and it is just lawless. It is not occupied with the great thing I am professedly engaged with. Throughout Romans, the great fundamental epistle, you reach the point of controlling your mind. We are to be able to control our minds, to fix them on one thing at a time  I myself with the mind serve Gods law; therefore I do not allow things foreign to the service of God to come in at all. I shut the door, and the Spirit in me helps me to do it, and that same Spirit is operating in everybody sitting down with me in assembly. 

    JHEIs it for that reason that the doors are shut in John 20, for fear of the Jews? 

    JTQuite so; I can only shut the doors as I have control of my mind. 

    AFMThat is found in the verse, For God has not given us a spirit of cowardice, but of power, and of love, and of wise discretion,2 Timothy 1: 7. Would you expect that to function as in assembly where all is in divine order? 

    JTIt is one of the most important things for the brethren to take hold of, for if I am not in control of my mind, it will be lawless. 

    WRThe apostle speaks of using diligence to keep the unity of the Spirit in the uniting bond of peace, Ephesians 4: 3. Would using diligence be like what you have in mind? 

    JTQuite so. 

    QuesWould John 10 indicate the door being opened by the porter to let the right One in? Would that enter into this setting? 

    JTTo him the porter opens, John 10: 3. The porter knows him. He would make room for Christ. The porter is a responsible element to shut out or let in. 

    RemI was wondering whether it would synchronise with John 20; that where right conditions were prevailing, the Lord came in and they were all glad. 

    JTQuite so; the doors were shut, spiritually; that is an act of the mind. 

    NMacCAt a certain time even past history is prohibited. 

    JWDWhat is the link between this mutual state of things and the priests of the sons of Zadok? 

    JTWell now, we are getting on to chapter 44. So far we have had the incoming of the glory  that is, God Himself  into conditions suitable to Him, and we have a man taken into the inner court by the Spirit; one who had fallen down before the glory. He is supported by the Man standing by, so he represents those who go in as acceptable to God according to the measure of the revelation. And then we have the altar, as we have been saying, and now the sons of Zadok, representative of the priesthood, are considered next in order. The priesthood here, it seems, is based on moral qualities. Aaron was made priest in Exodus. His priesthood can hardly be said to be based on moral qualities. He is, of course, a type of Christ, but he failed seriously as Moses was on high receiving instructions from Jehovah, including his appointment as priest; and we know that the breakdown of the priesthood was in the lawlessness of his two sons. But here we have a tested and tried priesthood which represents the priesthood of Christ, not anticipating it, but looking back to it. Christ was made Priest on the ground of His sonship, but also on moral grounds, as Hebrews shows. So that in this scripture we are, as it were, taken on to the millennium and permitted to look back; it is a tried priesthood, as suggested in the faithfulness of Zadok. 

    ANWLike Phinehas, too, I suppose. 

    JTJust so. 

    QuesYou have in mind the breakdown in Abiathar? 

    JTYes; the allusion would seem to be what Zadok was in relation to David and Solomon when others failed. We have an allusion here to the general failure of the priesthood, the Levites. 

    RWSThe priesthood of Christ is looked back to, did you say? 

    JTYes; we are taken forward here to the millennial day, so that it is a backward look; for all that appears there will have been tested out, Christ having already been here. 

    QuesMelchisedec has to do with the millennium, has he not? On earth, Christ could not have been a priest, literally, since He was not of the tribe of Levi, but as having gone into heaven, He is made Priest. 

    CAMIt gives a wonderful idea of the millennium because we know that the last day will be a day of victory; and in the priesthood, as we have been saying, the approach is equal to the revelation. 

    JTWhat a triumph it will be! And that, I think, is why God brings in Zadok and makes so much of him as against others who went astray, which reminds us that we are all tested. All these lessons bear on ourselves; so that the word to Ezekiel in chapter 43 is: in that they set their threshold by my threshold, and their post by my post, and there was only a wall between me and them, and they defiled my holy name with their abominations which they committed; and I consumed them in mine anger. Now let them put away their fornication, and the carcases of their kings, far from me, and I will dwell in the midst of them for ever. Thou, son of man, show the house to the house of Israel, that they may be confounded at their iniquities; and let them measure the pattern. And if they be confounded at all that they have done, make known to them the form of the house, and its fashion, and its goings out, and its comings in, and all its forms, and all its statutes (Ezekiel 43: 8 - 11). All this bears on ourselves, as to whether we can now take on this great service that is opening up. 

    QuesWould Hebrews 10 fit in? Having therefore, brethren, boldness for entering into the holy of holies by the blood of Jesus, the new and living way which he has dedicated for us through the veil, that is, his flesh, and having a great priest over the house of God, let us approach with a true heart, in full assurance of faith, sprinkled as to our hearts from a wicked conscience, and washed as to our body with pure water (Hebrews 10: 19 - 22). Do you not think that has a present bearing? 

    JTQuite so. That is what these verses that we have just read mean; how God would bring the matter home to us now. What a wonderful time this will be when the millennium is established, for it will look back to the testing out of everything in Christ! God says, as it were, It is established in Zadok, but not Abiathar, nor Aaron, but it is Zadok, a man who stood well in the test. That is the idea of all this, for it looks back to the moral features of priesthood as seen in Christ here. 

    ABPZadok shone particularly at the end of Davids reign. Would it refer also to the recovery of the priesthood in this day after the Reformation; the development of priesthood under Christ? 

    JTI think these scriptures bear remarkably on that. This is a time of recovery, and Zadok is outstanding in this. Jehovah says of him: But the priests, the Levites, the sons of Zadok, that kept the charge of my sanctuary when the children of Israel went astray from me (Ezekiel 44: 15). We are in the midst of that now. There are those who have gone astray, and what a great thing it is to keep the charge of the Lord in the presence of all that! 

    CAMWhen this is actually brought about in the millennium and Israel will be in the blessedness of it, 

    it will be with the consciousness that the assembly has previously entered into all this in a greater way. 

    JTQuite so; as a matter of fact, we shall have a part in it then in some sense. We are not totally separated from it, because the heavenly city includes the names of the twelve tribes of the sons of Israel; they are in the gates. 

    ARIn chapter 44 God is considering for the priesthood in view of the service? The chapter, in the main, has service in view? 

    JTYes; the first part of the chapter makes provision for the superiority of Christ over all of us  the Prince; He alone can go in by the gate that looked toward the east; His Deity is really implied in what is stated, and then the sons of Zadok are the saints who take up the worship, but they are saints who have been tried, that have not gone astray when others went astray. 

    WB-wIs it significant that these sons of Zadok present the fat and the blood? 

    JTAnd they shall stand before me to present unto me the fat and the blood, saith the Lord Jehovah (Ezekiel 44:15). That would mean that prosperity is connected with overcoming, for this is what marked Zadok. Fat is spiritual prosperity, but instead of clothing myself with it, I offer it up to God. 

    JTJrThe reference to the garments here is instructive, and does it not show a spirit of reverence with us in regard to the service as we come in  that we are suitably clothed? And reference is also made to the holy cells where these garments are kept. 

    JTYes; it says, in verse 17: And it shall come to pass when they enter in at the gates of the inner court, they shall be clothed with linen garments; and no wool shall come upon them, when they minister in the gates of the inner court, and towards the house. They shall have linen tires upon their heads, and shall have linen breeches upon their loins; they shall not gird on anything that causeth sweat. And when they go forth into the outer court, into the outer court to the people, they shall put off their garments wherein they ministered, and lay them in the holy cells; and they shall put on other garments, that they may not hallow the people with their garments. Neither shall they shave their heads, nor suffer their locks to grow long: they shall duly poll their heads (Ezekiel 44: 17 - 20). What is said about the garments is remarkable. The common people are not to be hallowed by them. They are altogether for the inner position. The reference to the people being hallowed by the priests garments would show the danger of priestly sanctity being taken on externally, not as a result of Gods work. The linen being so predominant would mean that we are balanced, sober in serving, and thus we do not offer strange fire as Nadab and Abihu did. 

    QuesIs it that God intends to guard the priesthood, that the common people can never have to say, as such, to things pertaining to the assembly? 

    JTYes; that priestly status should not be taken on superficially. If we are priests we are sanctified in the true sense as in 1 Peter 2: 5. Christendom is marked by men assuming priesthood who have not the Spirit. We must be on our guard not to impart to the younger ones anything that might make them unreal. 

    RemThe teaching of Romans would correct this. You were drawing attention to the mind in Romans 7, that I am delivered and thus can serve God with my mind. 

    JTQuite so; and in newness of spirit. I not only have control of my mind, but it is renewed (Romans 12: 2). 

  
    THE LAWGIVER (JT 67)

    Numbers 21: 17, 18; 1 Corinthians 4: 37; Ezekiel 43: 12

    The idea of law is mentioned in these scriptures but what is in mind is not exactly to speak of law but of the lawgiver. One need not suggest that the lawgiver in an ultimate sense is Christ. And so the book of Genesis in a remarkable poetic production speaks of the lawgiver in relation to the tribes of Israel. Indeed, one wonders at times at how much poetry there is in Scripture, and coming in where it might not be expected  particularly as written by shepherds and farmers. Jacob had to do with both farming and shepherding and he affords us some of the finest touches of poetry  spiritual poetry; indited by the Spirit of God. Among these touches is found that which refers to the tribe of Judah. Judahs name, as most of us know, signifies praise. And the thought of praise has had a great place from time to time amongst the people of God, but especially in recent years in relation to the truth that may be interwoven in the hymnbook. Such a book is in our hands and it helps greatly in the service of praise. Of Judah it is said that his brethren shall praise him. The suggestion, no doubt, arose from the name that was given him. And so we read that the sceptre should not depart from Judah nor the lawgiver from between his feet till Shiloh come. So that the thought was long in the divine mind as a matter of counsel that Judah should have the rulers place. And so our Lord sprang out of Judah, as we are told in the epistle to the Hebrews. And when Israel came out of Egypt, Judah was Jehovahs sanctuary, Psalm 114. The sanctuary of God was no small matter. And Judah had his part in it. David, who was of the tribe of Judah, particularly had his part in it. So that Judah was his sanctuary  not Levi, but Judah. Undoubtedly, whilst Judah was in the divine mind for rule and for music and for poetry, yet Christ was in the divine mind before him and that is what gives tone and power and enhancement to Judah  that the sceptre should not depart from him nor the lawgiver from between his feet until Shiloh come. Shiloh refers to Christ as the centre of gathering; unto Him shall the gathering of the peoples be. 

    Well now, we have the thought of the lawgiver in the passage I have read from Numbers. The allusion is not to Judah here. The allusion is probably to Moses; at the direction of the lawgiver the well is digged. The well would enter into the thoughts of all the tribes. It alludes to the Holy Spirit and so it is that Moses is in ones mind in that sense. I have been alluding to Judah first because it is the question of purpose with Judah, but before he entered on his office as ruler, which would be in David peculiarly, Moses served. He served to write not only the book of Numbers, but all five books of the Pentateuch. And so we may say that he has the greatest place in ministry to the tribes of Israel. Of course, the Lord Jesus has the greatest place, in everything He has the pre-eminence, but I am speaking now of persons who are like ourselves, creatures who are employed in ministry, and Moses, I would say, has the greatest place. And here he is said to have directed the digging of the well. It was at the direction of the lawgiver and the word was, Rise up, well! sing unto it. So that we are happily situated immediately in the service of God; even at a time like this we are happily situated and circumstanced so that we have the well, the power of the Spirit, to help us in that in which we are engaged. And so the thought of the lawgiver comes in, which is important, for, even if we have poetry or singing or hymns or psalms, the principle of the lawgiver must be seen in all. That is to say we must be governed aright in all our matters and especially in Gods service. And that is why I linked on Paul with the persons who are lawgivers. The epistles, or letters, to Corinth afford above all of his other epistles material for lawgiving. Although I disclaimed at the outset the thought of stressing law, there is nothing more needed in the true sense and particularly in the sense of which I have spoken. And so it is that God ordained that Moses should be a lawgiver. He is at ease in writing the book of Genesis. No doubt many of us have been struck with the ease with which things have been left in that book. How little restraint, how little demand in that book. What liberty we see in Abraham; what dignity in his liberty! And yet, he is subject to his wife at some times. Cast out the bondwoman and her son, says Sarah, showing that Genesis introduces all that is necessary, and especially in a wife. Indeed, the book of Genesis is remarkable in the sense of the provision of wives for the ministers. So that we have in Scripture the idea of a man finding a wife. He finds a good thing, it says  not simply a good person, but a good thing  the thing being a suggestion of what is usable. And so we have the leaders in Genesis finding wives; several from Terahs family. Hence the latitude that is found in Genesis. It is a book characterised by old men, because longevity was much greater in Genesis than in subsequent periods. Hence those who were in Gods service were mostly old men. And yet, probably the most effective in Gods service in the book of Genesis was peculiarly a young man  Joseph. One might name him the lawgiver of his day. God had made him a father to Pharaoh, and this shows how young brothers may acquire fatherhood before they are that by age. And how great the need is for fathers, dear brethren. We see it in Joseph  a young man. God made him a father to Pharaoh. We can understand with appreciation the term Father as applied to Christ: Mighty God, Father of Eternity, Prince of Peace, Isaiah 9: 6. So that Genesis, whilst marked by old men in the service of God, has the greatest expression of service set out in a young man, and in that service he is not simply an able man who can do things, but he is a type of Christ. And so liberty, in a peculiar way, enters into Genesis, and it comes down to Numbers in the fact that the lawgiver directs the digging of the well  not giving law, but directing the digging of the well! How much we need the well, dear brethren, and happily it is evident here today that some effect is being produced by the ministry of the Spirit. So that what one is saying has in mind that there should be full provision made for the Spirit, for it was by the direction of the lawgiver that the well was digged and the song was sung: Rise up, well! sing unto it, Numbers 21: 17. The singing is unto it. We can see, therefore, the need of law in all our matters, and yet no mere code. There was a system of rules in Israel, but not in christianity  no hard and fast rules for the service of God, and yet there is order. Even if it be the collection among the saints, a matter that has held a great place among the brethren for many years, it is worked out in liberty  in liberty as to the circumstances of the servants or ministers, and liberty among the brethren in their needs being met. And so the great lawgiver says much about the collection. In earlier days it was a matter of how much was put into the collection rather than how much was needed. But the point in Scripture is what is needed: ... and see his brother having need. We must look into that matter and take care of it. But the great lawgiver says to the Corinthians in his lawgiving as to the collection: Now concerning the collection for the saints, as I directed the assemblies of Galatia, so do ye do also ... that there may be no collections when I come, 1 Corinthians 16: 1, 2. That is to say, the great lawgiver will not influence the pocketbooks of the brethren. He will leave that to love and calculation, for the need of the brethren has to be discovered and what is put into the collection is not to determine that. It is a question of love, and the love of the brethren will determine the need so that the giving will be according to the determination of the need. It is not simply according to the love of the brethren, but according to the determination of the need. So that obligation rests with it. And so the great lawgiver says much about the collection, especially in 2 Corinthians 8, 2 Corinthians 9. But in the first epistle he says, that there may be no collections when I come, He is concerned that they are to be influenced by the first day of the week. He says, On the first of the week let each of you put by at home, laying up in whatever degree he may have prospered. It is as God has prospered him. We must think of the need of our brethren, and our calculation must be beforehand so that when the collection arrives it is there and the need is supplied through it. I mention these matters freely so that we may have something to affect our hearts to be intelligent on the principle of the lawgiver. God has provided us with that principle, not a person with a whip, but with a staff. Moses was marked by having a staff; something to lean upon, but nevertheless denoting his authority. So that we are not at loose ends; we cannot do as we please in the house of God; we cannot do as the denominations around us. We must go by divine principles. And these principles work out in the mouth of the lawgiver  in our care meetings and at other times  through experience and knowledge that is according to God and approved by Him. So that an elder has a place; we are given stipulations as to him. And so the principle of calculation runs through our care meetings; we are not leaving things at loose ends but thinking of what is needed. And so, as I have said, it is at the direction of the lawgiver. And the singing, also. I can see the great importance of happiness. The epistle to the Philippians is marked by it: Rejoice in the Lord always: again I will say, Rejoice. We are to be happy. The brethren are supposed to be happy. We have the means of happiness, not because we have lawgivers amongst us, but because we have the Spirit amongst us; the Spirit is made way for at the direction of the lawgiver. The lawgiver directed the digging of the well. And so the song, Rise up, well! sing unto it. Under the hand of the lawgiver, dear brethren, we have the means of happiness: again I will say, Rejoice. 

    And now the word in Ezekiel 43: 12 comes to mind. Ezekiel was a priest; he was not a son of David, he was a priest. But he is in keeping with Moses as to the law of the house. I will read it from the New Translation: This is the law of the house: Upon the top of the mountain all its border round about is most holy. Behold, this is the law of the house. So that we are not left to ourselves as to the house of God. I was speaking of the collection but other things are also in mind. It is not as if things are optional in the house of God and that we are found looking round for better situations or better spiritual circumstances. They are not in any hands but Gods hands. Christ is over the house of God and the law of the house is determined by Him. The principles governing the house and the ministry and all related to it are regulated and governed by Him. So that He that has built the house has more honour than the house. Therefore again we have the greatness of Christ. He is greater than the house, and He must determine where we are to be and the principles that govern us, and if we elect to leave right principles and go elsewhere on account of other things, we are at issue with Christ. We are at issue with the great Regulator of the law of God, the Lawgiver. Whether it be the house of Judah or the house of Levi, Moses or David, the lawgiver is in authority and he must determine matters. For any to be just rovers going where they think they should, because they are dissatisfied with what they have, will not do; the Lawgiver will have to say to that. The Lord Jesus has to say to that; He is over the house and all the principles entering into it. It is remarkable how much Paul, who is our apostle under Christ, has to say about principles  he is the great lawgiver of the New Testament under Christ. He has come before the brethren very much of late, and I believe to their immense profit. He fits in at the right time under the regulations of the great Head in heaven. The Lord appeared to him at a given time and at a given place. He selected the place and the moment and the man. He said, he is a chosen vessel unto me. The Lord would imply that Paul was to have authority. We know well enough how religious leaders in this world slight Paul and his ministry. They did it at Corinth, too: his presence in the body weak, and his speech naught. And such things are said today, too. But Paul was, in effect, the great lawgiver of christianity. I say in effect because, under Christ, that is what he is. He uses such language as: if any one think to be contentious, we have no such custom, nor the assemblies of God, 1 Corinthians 11: 16. So we are to pay attention to Paul and be regulated in everything. It is remarkable how he comes down to the circumstances of men, women and children, so that all should be right in view of the assembly, for it is the great thought of God which was given to Paul  the mystery as he calls it. The mystery has been made known to me, he says, in Ephesians 3: 3. So that everything is in his hands in that sense. Some may say that everything is in Peters hands, but it is not so. Not one of the apostles has such a place as Paul; not even Peter, who was given the administration of the kingdom. But Paul has the administration of the assembly, of the mystery. So that we do well to pay careful attention to what is said by Paul. One has said many times of late, quoting a great servant who has brought the truth to us, that we are not to forget John, but cleave to Paul. It is for each one of us to understand how we are to cleave to the teaching of Paul, to make it everything in governing us in the service of God and in everything else. I would be far from saying a word against the other apostles, because each has his place, but no one has Pauls place. As a wise architect, I have laid the foundation, but another builds upon it. But let each see how he builds upon it, 1 Corinthians 3: 10. Peter does not say that nor does any other apostle. Paul alone says that and so we have to pay attention to Paul and become regulated through Paul the lawgiver. It is at the direction of the lawgiver, and as was said of Moses, the direction is to dig the well and to sing to it: Sing ye unto it. The allusion is to the Spirit of God  the singing is to God, not to Paul. 

    Well, I have said much about other things, but very little about holiness, but the word in Ezekiel is, This is the law of the house: Upon the top of the mountain all its border round about is most holy. That must be something different from Jerusalem. Ezekiel has something else in his mind as to the law of the house. The point is holiness. The law of the house is mentioned twice in the passage. It is a question of holiness: Be ye holy, for I am holy. It is the prime thought of heaven brought down to us in ministry  especially Pauls ministry  so that we should know how to serve God in holiness. And so Paul says, we are the circumcision, who worship by the Spirit of God, and boast in Christ Jesus, and do not trust in flesh, Philippians 3: 3. That is the idea. It is where the holiness of God is, Be ye holy, for I am holy. God will not brook unholiness. Indeed, our children are said to be holy because they are born of christian parents. They are to be kept under hand for God and for Christ and for the assembly. We are to bring up our children in the nurture and admonition of the Lord. It is in view of holiness, that they may know how to be in the house of God and belong to it. And so Paul under Christ is the great architect of the house. He tells fathers about their children  not the mothers only, but also the fathers. The onus is on them particularly. And so Abraham listened to Sarah. It was a question of the house: Cast out this handmaid and her son; for the son of this handmaid shall not inherit with my son. It is the law of the house. The holiness of God involves that what is of Christ and what is of the assembly be preserved in the power of the Spirit. God is bringing this up that we may give heed to the lawgiver and make way for the Spirit, that heavens mind may be known amongst us and that our children may be saved, being brought up in the nurture and admonition of the Lord. May God bless these thoughts to us. 

    
 

    Whenever there is a movement of the Spirit, the levites are called into activity; Numbers 4. You will always find, where the Spirit gives any special impulse, there is a movement amongst the levites; things have to be taken up in a new way; the point of view you have had in times past will not do now. 

    Things are looked at from another angle now. The angle at which you have been looking from was all right in its time; the Lord was with you in that; but if there is a movement you must follow it. 

  
    Ezekiel 44
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    PRIESTHOOD (JT 40)

    Revelation 1:5,6; Ezekiel 44:15-18; Ezekiel 44:23,24

    I have in mind to speak about priesthood, and I felt it appropriate to read from Revelation  a book that is addressed to the seven assemblies, and so to ourselves  for, whilst those seven assemblies in the province of Asia are used to symbolise the whole assembly at that time, they also symbolise the whole assembly of all time, that is, the assembly down here. The book contemplates the assembly, too, in heavenly places, coming down from God out of heaven, but it is its militant or testimonial circumstances that are in view, and John writes as a prophet, but as one known otherwise in the more exalted office of apostle, and in the more exalted place still of the bosom of Jesus. 

    These form the background of the book and lend peculiar glory to the writer, seen especially as he opens the book with buoyancy  I may say, with jubilance. Notwithstanding the dark things around and in the distance, he is stimulated, and shows that the pending events in no way hindered him from enjoying his own portion. That is, he was in the Spirit on the Lords day. I suppose that is how he spent his Lords days as in prison. Were he free he would join with the brethren as he had opportunity, and share the privileges of the assembly with them. One often pictures these great servants in their movements, how they could take their places with their brethren and each be a brother among the brethren. 

    These things enter into this first chapter. John speaks of what Jesus has done for us and has made us, in relation to what was pending. He worships, showing, as often appears, how prominent the thought of worship was with the great servants at the beginning; it was always present, you might say; whenever an occasion offered, it was there, to spring up as in the power of the Spirit, a well springing up unto everlasting life. To him who loves us, and has washed us from our sins in his blood, and made us a kingdom ... John says. You can see that word does not allude to our eternal part; it alludes to what we are today, what the saints are now. 

    In chapter 5 we have a like statement. According to the best authorities, the word in chapter 1 is a kingdom, and not kings, but those alluded to in chapter 5 are said to be kings and priests. But here, it is a kingdom, priests to his God and Father, but not to ours. That is, John does not rise to the level of the well-known twentieth chapter of his gospel. It is His God and Father, and that He has provided Him with a kingdom of such persons; He has made such persons as ourselves, with all the saints of the dispensation, a kingdom. It would be the saints at any given time on the earth. Moreover, He has made us priests to his God and Father  He has provided Him with priests. So you can see, dear brethren, that what is in mind is available to God in view of the contingencies that had arisen and would arise, especially the terrible things anticipated in the book. What a great thing it is for God to have a kingdom of such persons! 

    Now a kingdom involves power, and power where it is needed. It is wonderfully ramified and furnished, for it could not subsist save with certain furnishings, and these furnishings lie in the Spirit; they lie in the authority of Christ as Lord, but in the Spirit. No ordinary kingdom can exist, save in name, without power, such as an army, navy, police, courts, prisons, and so forth. The body politic is supported by all these ramifications. Well, that is what the Lord Jesus has made us  a very great matter in view of what is transpiring, that there is a kingdom here that is no mere matter of name or profession, but in power: not in word, but in power, says the apostle (1 Corinthians 4:20), and the more we are together in affection and intelligence, the more we realise this, and prove that there is what is impregnable here, a kingdom which cannot be moved, Hebrews 12:28. So that we can lift up our heads in this way with the helmet of salvation, knowing that we are possessed of and surrounded by an almighty power, the Spirit of God here ready to act wherever He has room. The more we are together in the acknowledgment of the supremacy of Christ in authority, and in subjection one to another, the more we prove the means of standing up against evil. 

    There is a second thought, and that is the priesthood, and it is unto God, as you will observe in this passage, as also in chapter 5:10; but in chapter 20 it is of God. The saints are contemplated in chapter 20 in three classes, and it says that they lived and reigned with Christ a thousand years (verse 4); that is the general statement. And then the Spirit of God refers back to this great thought, saying, Blessed and holy is he that hath part in the first resurrection: on such the second death hath no power, but they shall be priests of God and of Christ, and shall reign with him a thousand years (verse 6). They are priests, not unto, but of God and of Christ. It is well to anticipate these things and rest in the immensity of the thought of those who have part in the first resurrection and what are their privileges, but it does not go beyond the thousand years; the mind of God is set for the moment on that period. He has great thoughts in regard of that period, and He needs a priesthood in it. I do not apprehend there is any need for priesthood in the eternal state of things: where there will be no unholiness, no evil to be dealt with, no enemy of God. Priesthood is in view of contingencies arising from the flesh in us or outside of us, the state of things in the world; it is in view of these things that a priesthood is necessary. 

    The thousand years are a period in which God is completing His testimony, showing what He can do in this world; it is not a perfect state of things, and hence there is priesthood, and thus the saints are said to be priests of God. They are His priesthood; the millennial reign will be marked by this class of persons known as priests of God and of the Christ. The second statement is not that they live with Him, but simply that they reign with Christ a thousand years. The passage says first, they lived and reigned, but secondly, that they reign with Christ; He has them; they are not only priests of God, but priests of the Christ. Christ is the One into whose hands God has put everything, and He has His priesthood, and God has His priesthood, too. 

    Now these great facts exist, dear brethren, and my object in this word is to bring the thought down to the present time, for the first passage contemplates the present time, that Jesus has washed us from our sins  precious thought  but He has made us these two things. The point here is not that we are sons  we are, as we learn elsewhere  but He has made us a kingdom, priests to his God and Father. Surely the tribute of praise is suitable: to him be glory and dominion for ever and ever; we all would say Amen to that, but the point is as to this priesthood and the need for it. It will be needed, as I have said, in the millennium, but it is needed now pre-eminently. In these last days, when conditions are so complicated and darkened by mans innovations in christianity, how essential it is to fall back on this great fact that we are made by Jesus priests unto God and his Father. God, as it were, at any time, can point to us and say, They are My priests. 

    One might refer to many passages to fill out what I have in mind, but it does not always help to multiply passages. It honours the brethren to assume they know something about Scripture. Ezekiel has a large place in this subject; he is himself called, not simply a priest, or one of the priests, like Jeremiah, but he is called the priest, in the beginning of the book; and not amid the pristine glory of the metropolis of God in Jerusalem, but far away by the river Chebar among the captives. There he was among the captives, but he was the priest of God there. It is as if God would honour the thought that a man could retain his priesthood in such circumstances. Let nobody complain of circumstances and say, Were I in other circumstances I could take up these things. Look at Ezekiel by the river Chebar, far away from the beloved city, amid the captives; there he is, and he is Ezekiel the priest. He gives us the date of the vision. His book is marked by dates, a matter to be observed, for it points to the divine calendar. 

    That God should come in and think in time is very touching. He inhabits eternity, but He has been pleased to come into time; He has now come in to dwell among men, which is a greater and more blessed fact. But He was pleased to come in and work a days work  wonderful thought that the eternal God, the Creator, the Upholder of all things, should come into time, create a day, and then work in that day! What interest there was in heaven as the blessed God was seen operating day by day! So that He inaugurated time, but He shows us what time is for  to operate in, to do one thing at a time, and finish it. A full days work was completed on each day, and every days work was good. It is true that of the second day it is not said that it was good, but the last verse in Genesis 1 says that everything God made was very good; the workmanship of God in creation was completed, and very good, so that God could rest on the seventh day. It is wonderful how God comes into our way of thinking, and so Scripture says that He was refreshed after working. 

    Well, I have digressed to speak about time, Ezekiel giving so many dates, and every time he spoke about dates, he would be bowed in the dust and say, Why do I have to date in regard to this captivity? He would bow to the government of God  a great matter in service. But he retains his priesthood; he says, the hand of the Lord was there upon him  where he was. One in an isolated meeting might say, If I were in London I should get on; but Ezekiel says that the hand of God was on him there. Wherever you are, associate yourself with the state of things as under the government of God, and the hand of God will be upon you there. And what is opened up to Ezekiel? Visions of God. 

    I mention all that about Ezekiel because he is worthy as a priest, and it is becoming that he should be brought into this great subject of priesthood. He is like Ezra, who is another priest the Spirit of God dwells upon, giving us his genealogy. His line is traced back to Aaron, through Zadok, Phinehas, the famous priest of Numbers 25, and Eleazar. What a priestly line reached Ezra! And we are told that This Ezra went up from Babylon. You may be sure that such a man will go up from Babylon as the way out is opened to him. And he went up freighted with divine thoughts and things. He brought the precious vessels of God back, weighed and counted, and delivered them safely, in spite of enemies, at Jerusalem. That is Ezra. And, as I said, Ezekiel is correspondingly worthy of being brought into this great subject. He is brought into it by the Spirit of God, and chapter 44 speaks about Zadok. 

    Zadok is the priest that I intend to dwell upon, and speaking of him I wish to point out that things that are exemplified in Scripture, the great principles of God, cannot be said to be exemplified by all the people of God. What you find is that they are usually exemplified in certain ones, and what is exemplified is accredited to the whole. That is important, because I believe the Lord, in speaking to Philadelphia, for instance  a well-known assembly representing the remnant  would have us discern He is speaking, not simply to the remnant, but to the assembly. He calls her the assembly at Philadelphia, but He is speaking to the assembly through her. Those who love the Lord and love the saints like to hear the Lord speaking about what is nearest to His heart, and if He finds anything that answers to what is nearest to His heart, He will speak about it. He knows it will be valued, He knows He has intelligent listeners. 

    I believe that is one of the important things to the Lord at the present time, that there are intelligent listeners to what He says, and they know what He means. Were I speaking to a number of persons who were not converted, they would not understand anything I am saying, but I am speaking to persons who have ability to understand the mind of Christ. I speak, says the apostle, as to intelligent persons: do ye judge what I say (1 Corinthians 10:15)  a great matter. It is thus the truth comes out; you cannot open up the truth of God to persons who are not sympathetic, who cannot understand. But God has given us an understanding that we might know, and so the Lord, in speaking to Philadelphia, speaks about the assembly. He says, I also will keep thee from the hour of temptation, which shall come upon all the world, to try them that dwell upon the earth, Revelation 3:10. Is He thinking of that assembly alone? No, He is thinking of the whole. Again, the Spirit and the bride say, Come, Revelation 22:17. Well, who are speaking? Is every saint on earth saying, Come? I do not believe it. Some are, and what they say is accredited to all. It is the bride, the brides voice, and that is enough for Christ. The Spirit is speaking, and also the bride. 

    So, as I was saying, this thought of priesthood is exemplified in Moses and Aaron: Moses and Aaron among his priests, Psalm 99:6. They were true in the main. Levi was true: he stood for God, and the Thummim and Urim were with him, according to Deuteronomy 33. The Thummim is put first there, showing that the perfection indicated in it was there, it had been effected in Levi. Perfection was there in some sense, and where that is according to God there is the Urim. This was seen in Moses and Aaron: Moses and Aaron among his priests. But, as to this, the Spirit of God has Phinehas specially in mind. The thought of the priesthood is exemplified in him at a critical time. It shines out in a crisis; it is what a man is in a crisis, not in the Bible reading, but when something has to be met and adjusted; that is where you get priesthood. It is strikingly seen in Phinehas. 

    Now, the Spirit of God gives us the genealogy of Israel in Exodus 6, and as you will all remember, He proceeds from Reuben to Levi, and stops; there is nothing about the remaining tribes. He takes up Levi, pursuing the line through Aaron until He comes to Phinehas  and no more; as much as to say, I have reached a man that exemplifies what I have in mind. What a great thing that is: God, at any time, saying, I have reached the thought for the moment, a man that knows what is in My mind! You do not want to be out of that; it is open to us to be in it, and God can count and rest on one man or on more who understand what is in His mind. That is Phinehas, and God says, I will make an everlasting covenant with that man, that he shall be a priest for ever. I believe that is what is alluded to in Malachi. Malachi is another prophet who deals with the priesthood, and he is worthy to be brought in here. The priesthood had broken down disastrously, and God charges them with this, and He calls attention to Levi: My covenant was with him of life and peace (Malachi 2:5); but in truth that covenant was with Phinehas. You see how Gods mind rests on the man in whom the thing stood out in a crisis. 

    Israel was about to be corrupted by the wicked counsel of Balaam, but Phinehas stood in the breach; he was with God in it, and he faced it with the javelin, and he secured the covenant of an everlasting priesthood (Numbers 25:13); and, as Jehovah says, my covenant of peace. Well, in Malachi, that is Levi. Phinehas belonged to Levi; he represented the idea, and then the Spirit of God tells us what Levi was, as thus portrayed in Malachi 2. I call attention to it  in connection with what is stated in Revelation 20, that what is in mind there, priests of God, is seen in Levi  a priesthood that God has here and that He looks to. The law of truth was in his mouth, and righteousness was with him; and then the passage goes on to say, For the priests lips should keep knowledge. The mind of God is always there, even on his lips; there is no room for the poison of asps under the priests lips. How can a man who is constantly speaking about things in this world give advice about the things of God? The priests lips have to be kept clean; they keep knowledge; not only his mind and his bookshelf, but his lips. The mind of God can be sought at any time; he is always ready to give an answer. That is what Malachi suggests. 

    Where is our priesthood? Where is the ability to settle complicated matters? Why are things allowed to drag on and defile the saints? These are pertinent questions, and they are applied and addressed to every one here. Priests of God; God has His priesthood; He expects that they are recognised, and they come forth where the need exists. The law of truth was in his mouth. The word law particularly fits in with the priesthood, because they were the custodians of the law. Wherever a question may arise, what is the law governing it? The priests should be able to tell us; his lips should keep knowledge. We may say true things, you know, and yet be wanting of the law of truth. It is the law of truth that is so essential. 

    Well now, as regards Ezekiel, he is considering the priesthood. Malachi was considering a priesthood that was needed at the moment. I suppose it was found in such as Simeon in the gospel of Luke; Luke opens with the great subject of priesthood. There were two worthy persons, Zacharias and Elizabeth. Zacharias was a priest of the order of Abia, but he was wanting, 

    he was unbelieving, but we find later that he is a true priest and he speaks as a priest. And so his wife Elizabeth and Mary are priests, and Anna is a priest, and so is Simeon, a man in Jerusalem. I have no doubt those dear people answered to the need expressed in Malachi. The need was met in those whom Luke presents, and no doubt there are such today. I am far from saying that there are no priests. There are, but let them come forward. They came forward in the beginning of Luke; that is what ornaments the gospel of Luke, and the service of God can only be promoted and ornamented by priestly brothers and sisters amongst us. 

    Now, Ezekiel is intended to bear on the current time, but he contemplates a future priesthood, and he takes up, not Phinehas, but Zadok. He is the one the Spirit of God has in mind, and like Phinehas, Zadok shone in a crisis. I believe God even allows things to happen amongst us to bring out His priests, and we do not forget them. You say, as to a certain difficulty, I remember that nobody but a certain brother had the mind of God. Zadok shone in Davids time, when Absalom rose against him. He was a true man, and David does not call him a priest only but a seer, and he said, You are the kind of man needed in Jerusalem; Absalom is to be there, to be in the palace and in sway in Jerusalem; what is needed there is a man who sees things; and David calls him a seer. He does not call Abiathar his colleague a seer; although he was also a priest and worked faithfully at that time with Zadok. 

    What is wanted is a seer, a person who sees the good and the evil, but promotes the good. Zadok was of immense value in that dark day, when David had to flee from Jerusalem and leave it in the hands of the enemy. But in the seer, the priests, his friend Hushai, and the two young men, the sons of those priests, David left there a system that would overthrow Absalom and his kingdom; and they did. I am speaking of Zadok because the Spirit of God takes him up in Ezekiel. The Spirit links the things together in the Scriptures, although much time may intervene. So here, Zadok, a man that stood when Israel went astray. Let me warn the young people here not to follow a multitude to do evil. Very often we are governed by the many: this and that one sees that way, why should I not see that way? Well, Zadok was different from that; he saw things differently, and he stood by what he saw, and through him, and others like him, the great victory over Absalom was secured, and David was restored to his kingdom. So God says, This is the kind of priest: the priests the Levites, the sons of Zadok  they are the ones. 

    Now I want to show you how the garments prescribed for them have a present application. It says But the priests the Levites  they are not here distinguished from the Levites  the sons of Zadok, that kept the charge of my sanctuary when the children of Israel went astray from me, they shall come near to me to minister unto me, and they shall stand before me to offer unto me the fat and the blood, saith the Lord God: they shall enter into my sanctuary, and they shall come near to my table, to minister unto me, and they shall keep my charge. Let all our young brothers and sisters just range themselves here and say, I would like to be like them; I would like to be amongst those priests; what privileges attached to them! It is not the brothers; it is a question of the saints; the Spirit of God has them in mind, for all are included in the holy priesthood of which Peter speaks. It is a question of having the Spirit of God, and what privileges are opened up to us, as it says in those verses: they shall come near to my table, to minister unto me, and they shall keep my charge. What an appeal that is to all the young people here! The need is great, and God here is holding out what is most attractive spiritually, that He would have us near to Him, a people near to Him, but near to Him in His sanctuary, having Himself in mind  to serve Him there. 

    Well now, the next thing is, And it shall come to pass, that when they enter in at the gates of the inner court, they shall be clothed with linen garments. Now we are dealing with the inner court, that is, where we draw near to God in assembly, applying it to ourselves; and the Spirit of God refers to the garments, and says, they shall be clothed with linen garments; and no wool shall come upon them, whiles they minister in the gates of the inner court, and within. I want the brethren to take note of all this. It is the inner position, applied to ourselves, the assembly. The anointing is there as we begin, but inside, in the inner court, it is the kind of clothes you are to have on. No wool, nothing that causes sweat, as it says here; that is to say, no natural feelings stimulated by singing, by tunes, etc. We are to be balanced, we are to be sober, we are to be holy. And so the very bonnets they were to wear were to be of linen. I do not think that is said elsewhere. The bonnets refer to our minds. The human mind is ordinarily agile, and apt to show itself in this way in divine things; thus the need of sobriety and holiness. The cap is to be of linen  that I keep cool, as it were, balanced, in what I am saying, that my words in the presence of God are measured. Be slow to speak we are told, when approaching the house of God. I had rather, says the apostle, speak five words with my understanding (1 Corinthians 14:19); I will pray with the spirit, and I will pray with the understanding also (verse 15). All that refers to a cool linen bonnet that, as it were, keeps the mind steady, for God is resentful of the intrusion of the mind in His holy things. 

    So, just to finish, in the closing verses it says, And they shall teach my people the difference between the holy and profane, and cause them to discern between the unclean and the clean. And in controversy they shall stand in judgment; and they shall judge it according to my judgments: and they shall keep my laws and my statutes in all mine assemblies. It is not here a mere local matter, but a question of what is general. That is to say, the priesthood of God is never contemplated as local. It may be that some priests reside in this town, for every true christian is a priest, as I said. A priest may reside in this town, but his influence is to be universal; he is one of those who keep the charge of Jehovah. So, in this verse, it is not so much priests unto God, but of God, that is, they are His priests, and they are looking after His affairs. In teaching or whatever it be, they represent God here, and everything is to be settled by them. The judgments are to be according to the mind of God, but these men are so furnished, so kept, so dependent, so prayerful, that their judgment is the judgment of God. Is it not so? Can we not arrive, dear brethren, at the present time at a judgment that will carry the consciences of Gods people? We can. From time to time this has happened, and no doubt it will happen again. In every controversy, their word is to be listened to; every stroke and controversy is to be according to the word of the priests, the sons of Levi (Deuteronomy 21: 5). 

    That is all I had to say, and I thought it right to bring in Ezekiel, especially as he has the future in mind. May God bless His word to us all! 
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    Ezekiel 45

     15, 17. Note there is no mention of making atonement, in Leviticus, with the peace-offering or the meat-offering  with the burnt-offering (Leviticus 1) there is. Indeed, nowhere is there, even with the peace-offering unless in these verses before us, where burnt-offering, and, in verse 17, sin offering are also mentioned. In Hebrews 13:15, we have evidently priestly service in direct worship. In the Apocalypse, the heavenly priests have surely, in chapter 5, an intercessional or mediatorial character in their service. In chapter 20 they are priests to God and to Christ. In 1 Peter 2:5, they offer up spiritual sacrifices, where, I apprehend, it is direct worship Wherever, in Israel, an individual priest was a mediator, he represented, I apprehend, Christ  and then the body of priests are saints. If there is associate priesthood, as associate royalty, it is as connected with Christ, in either participatory in His place. But proper worship is the place of the nation of priests, though there may be a greater nearness implied than others. Further, it is with God as God. All can have an advocate with the Father  a priest is with God. In Revelation 1:6 only we have priests to his God and Father, but I apprehend, in another sense. It is Gods relationship to Christ as Man, and God, who is His Father, is viewed towards us as God. We worship also the Father. 

    For many points, this difference of the meat and peace-offering is important. Here alone Kaphar (make atonement) is used with the peace-offerings and meat-offerings, but then burnt-offering, and, in verse 17, sin-offerings are found also, so that it does not affect the general truth. 

     24, 25. I find Pentecost is omitted here, as we have seen, the day of atonement, and the red heifer; as to sacrifices, these omissions are remarkable. 

  
    READINGS ON EZEKIEL (11) (JT 47)

    Ezekiel 45: 1 - 12; Ezekiel 46: 1 - 15

    JTThe instructions for the service of God which are found in Ezekiel are unique, as we have already observed. No explanation is given as to why they are so different from other references. There is no formal reference to the instructions in Exodus, Leviticus, Numbers, or other books which treat of the sanctuary; so that the inquiry of the spiritual mind is, Why should we have such a section of Scripture as chapters 40 to 48 inclusive? One lesson to be learned is that the earlier instructions are direct types generally, and to be viewed more abstractly, as the mind of God in regard to something still to be constructed; even the tabernacle was presented as a concept; a thing as yet future, for it was to be built of certain materials, whereas here, the sanctuary is already existent, so that it can be measured in every part of it; and then the instructions as to the services follow. There is no comparison made with the tabernacle or temple, or reason given why there should be such variations from them. It would therefore seem that the Spirit of God would impress us with spirituality  the subjective work of God  that what proceeds is of itself, without any necessity for explanations. If we are spiritual and intelligent, we understand. 

    QuesWould you say that the nearer we come to what is real, the less need there is for actual law to govern us? 

    JTIt is the uniqueness of the spiritual realm, whether it be the Mosaic system or the order of things in the assembly as we have it today, or what shalt be in Israel in the future, each has a distinctiveness. The present and future are based on the work of God in us, so that we are not hampered by legal requirements; we are in liberty. Those who have part in this great service in the future will be in liberty and shall understand. It is said, And they shall be all taught of God, John 6: 45. And in dealing with these matters, unless we are taught of God  not that we know everything, but we are in principle taught of God  we shall fail to grasp the mind of God. 

    JHEWould we get some help on this in the beginning of the Acts? Nobody told the disciples that they had to select one to take the place of Judas, but they did it. 

    JTJust so; it was spirituality; they were taught of God. They knew what to do. There was the idea of a standard in what they did, because they said it must be one who had assembled with them all the time in which the Lord Jesus came in and went out among them, from the baptism of John until the day in which He was taken up. It was a wonderful standard, but there was no word earlier that they should conform to that; that the Lords moving in and out amongst them should be the standard for them. 

    JTJrWould they have had the thought of spiritual substance in their mind in their requirements? 

    JTThey had spiritual substance really, for the company in the upper room denotes that very thing. They are there expressly as the subjects of Christs work. The apostles names are first given in order, and then reference is made to certain women, and Mary the mother of Jesus and His brethren. They were possessed, not only of the instruction the Lord had given them, but impressions had been received of the light and grace and example that had come before their notice in all that wonderful time. They were men awaiting the Spirit. They knew that He would come, and instead of going home and waiting for some indication of His coming, they were together. They abode there in the upper room, having come in from the mount of Olives. 

    JHEThe gift of the Spirit would be as if heaven sanctioned what was taking place. 

    JTThat is right; the parted tongues, as of fire, denoting how the Spirit came, and it sat upon each one of them Acts 2: 3; indicating that He was pleased with them. There was no discrepancy, in principle, in what the Spirit found in them. He did not come to them in the form of a dove, because they were creatures, and having sin in them, but the sin was held under; it was not active. 

    ARSave what we have as to the bread and cup, we have no direct instructions in actual detail as to assembly order when we are together; as to how the service is to be conducted. I wondered whether that would be in line with what you say, that it is left to spirituality, so that we would move entirely on spiritual lines without having any detailed outline as to how the meeting would proceed. 

    JTThat is a good suggestion at this point. What is done is the outcome of spiritual intelligence; as in the first chapter of Acts, such procedure is approved. They acted without formal instructions, but what they did was approved. The coming of the Spirit accredited what was there; and so in John 20; the Lord came in. There was nothing of which to complain; nothing to adjust. But the account in Luke 24 shows there was something to adjust, for the conditions were not right. The Lord, as it were, takes account of the wonderful period in which we are  a period of spiritual wealth marked by the movements of the Spirit Himself  and as we proceed in our service according to spiritual intelligence, He gives us to understand that we are approved. But we must bear in mind that He must have to say to us, and if He come, will He have to rebuke, or will He approve? While, as we have said, there is no ritual, except what is furnished as to the bread and cup, there are scriptural principles governing the service of God in the assembly which those taught of God understand. 

    CAMYou connect divine teaching with the covenant, do you not? Would it be right to say that the teaching side of the truth goes on to that point in the meeting where we break bread, and after that it is a family setting, as in John 20? 

    JTThat is good so far, but the word teaching, I think, should be confined more to the covenant as applied primarily; that is, to the house of Judah and the house of Israel. Their sins are to be remitted and the law is to be in their heart; but as applied to us, what answers to the new covenant takes the form of ministry by divine Persons. Pauls treatment of it in 2 Corinthians lifts it on to a higher level than that in which it is found in Hebrews where we have its application to the house of Israel and the house of Judah, and no doubt it will enter into this service in Ezekiel which is now before us. 

    In 2 Corinthians the Lord and the Spirit are spoken of in relation to His glory, and as beholding it, we are changed into His image. Then, as to teaching, the gospel of John introduces it almost immediately, and it is teaching by Christ  where He abode. Then later, He says, And they shall be all taught of God, John 6: 45. The allusion there, I think, is to more than what is found in the new covenant, because teaching strikingly comes into John 20, in that Mary Magdalene calls the Lord Rabboni, that is, my teacher. It is not simply what she might get from Him, known as Prophet, as in chapter 4, but He was her Teacher in a general way. His teaching fitted her to carry the message which He sent to the disciples. The message, we may say, was the consummation of His teaching. 

    AFMWould you link on the thought of the ascension of Elijah in the Old Testament? The conditions were that he was to be seen going up, and Elisha saw him. Would there be an illustration in the attitude of Elisha when Elijah went up? 

    JTThat was in advance of what Elijah had taught him. He had visited certain places in company with Elijah and would get the mind of God from him in those places, but he desired more; he sought a double portion of that mans spirit. And to get that, Elijah says, if thou see me when I am taken from thee, it shall be so to thee; but if not, it shall not be so, 2 Kings 2:10. And that is what is seen in Acts 1; they saw Him as He went up; and the two men in white stress the point that they should see Him come back as they had seen Him go up. 

    CAMWhat you have been saying is illuminating to me. It impresses me that the divine thought is really arrived at, and then taken account of; also, as to the covenant, that divine Persons take charge of it as to us, and make it effective, Of course, that is greater than its dispensational application. 

    JTThat is what we have now, I think, and it is set forth in the types we get in these chapters. The thing exists, especially as to the house itself and the approaches to it; but then God is measuring them, and He is seeing that they conform to His measure. We all want to be like that. A spiritual man would say, I would like to be up to the measure. The ministry to the Ephesians is to bring the saints up to the divine measure. The measuring in Ezekiel is to show that God is accepting what is there, approving of it. And He looks for the same now; He found it in the beginning of our dispensation, as we see in Acts. 

    CAMEducation leads up to and fits us for the blessedness of sonship; it is really that side of the truth that you have before you, is it not? 

    JTQuite so. We are not even told in general what materials were used here, yet immense stress is laid on what materials were to be used in the tabernacle and the temple. Here it is just what there is. I am not speaking now as to chapter 45, because that is instruction as to what was to be done, I am referring to the measurements of the sanctuary and its approaches. 

    JHEIn Acts 3: 4, Peter and John could say, Look on us. 

    JTThe work of God was there. Properly, christianity is not a development; it is presented in Christ first; it is That which was from the beginning, 1 John 1: 1. And according to Acts 1, it was there in the saints. What was in the mind of God, to be effected, was there. So that what marked those who believed Peters testimony is stated thus: And they persevered in the teaching and fellowship of the apostles (Acts 2: 42); that is, the thing was there. The Lord had put what was witnessed in Christ there; it was in the apostles and their teaching. Those who believed came into it; they were added. 

    EEHow do you regard Pauls discourse in Acts 20 in relation to what you have been saying? 

    JTThe whole truth was there. For I have not shrunk from announcing to you all the counsel of God, Acts 20: 27. The whole matter was there; the assembly develops through that; the saints are brought to it and sustained in it. What is presented to us in testimony is perfection. 

    QuesIs the object of teaching to bring us on to worship? 

    JTQuite so. It is to give us to understand what is. I think the quotation in John 6: 45, And they shall be all taught of God, includes more than the new covenant. The new covenant is brought to christians in one who was made of God competent as a minister of it. And then the Lord Himself is the Spirit of the covenant. The thing is brought to us and made effective in us by a divine Person who is the Spirit of it, which lifts it up to a level beyond Israel. 

    CAMI am glad you stressed that. If we do not get hold of the bearing of the service of the Lord and the Spirit in the new covenant, we shall lose the blessedness of the present moment. 

    JTIt has often been said, christianity is Christ; that is, Christ expressed; worked out subjectively in the saints. As to the covenant, it is said, Now the Lord is the Spirit, 2 Corinthians 3: 17. He is in it authoritatively. And it goes on to say, but where the Spirit of the Lord is, there is liberty; because the thought is to let what is of God develop and show itself. There is liberty under the Spirit of the Lord; He affords liberty for all that is of God. He would restrain all that is not. It is pleasing to the Lord to see even any little thing that is of Himself expressed livingly amongst us. God approves and measures that. So that we can say, That is right so far. It is a great thing to have a sense of that in assembly, that God approves of what is there. 

    GMacPWould the words transformed according to the same image (2 Corinthians 3: 18), suggest the saints as coming up to the measure seen here? 

    JTCertainly; the same image  that is Christ in us. God approves that. 

    ARWhat is the thought in chapter 45 of dividing all this territory in the land  the sanctuary and the other portions referred to? 

    JTAnd when ye shall divide by lot the land for inheritance (Ezekiel 45: 1). It is a mutual dividing. The priest does not do it. Much is made in this section of the prince, and the priests; that is, the great spiritual measures amongst the saints, but the mutual feature is also in evidence. The word ye would include the prince, the priests, and the Levites, as well as the whole house of Israel, but it is, when ye shall divide. That is a beautiful mutual thought. It appeared when the foundation of the earth was laid: When the morning stars sang together, and all the sons of God shouted for joy, Job 38: 7. There is no leader mentioned. It is a mutual thought, and God is pleased with it in His people and gets His portion from it. In the heave-offering unto Jehovah here, there is spontaneity in a mutual state of things. We are to love one another, but that love moves Godward; that is the principle. 

    JTJrIs that seen in 2 Corinthians 3? Is the Spirit of the Lord seen in a mutual state of things first? 

    JTWell, there is restraint, for it is, the Lord the Spirit; and then the judgment reached in chapter 5: having judged this: that one died for all, then all have died; and he died for all, that they who live should no longer live to themselves, but to him who died for them and has been raised, 2 Corinthians 5: 14, 15. That brings us on to mutual ground as living; and in Colossians, the apostle says, the love which ye have towards all the saints (Colossians 1: 4). And it was love in the Spirit, Colossians 1: 8. I think that is a remarkable tribute to a mutual state of things in a local gathering. 

    FSCThe cities of the land which, according to Joshua, were for the Levites are all gathered in one thought here. The heave-offering would appear to include all. 

    JTThat is right; it is all concentrated. The inheritances, involving personal distinction, are concentrated. The heave-offering includes the portion for the priests, the Levites, and for the prince. All the greater distinctions are provided for together; all related to the sanctuary and the city. That is an important matter as to the work of God. If it is greater in Paul than in any other, then Paul must be recognised. The work of God must be recognised in the heave-offering. Whilst we are mutual in offering, we make full recognition of special distinctions. 

    QuesDoes Exodus 25 suggest that the whole tabernacle system is a heave-offering? 

    JTYes; it is the same idea. The saints are taken account of in that way, that their hearts are to move Godward. The word heave means that. 

    ARWould the same thought be suggested in Luke 24: 41,42? The Lord asked, Have ye anything here to eat? And they gave him part of a broiled fish and of a honeycomb. Would the fish represent the sovereign provision in the assembly, the greater thought, and the honeycomb, mutuality? 

    JTThat is good. There was something there to offer. Have ye anything here? He asked. 

    CAMThe way they come into the inheritance here is really the opposite way to that in Joshua, since all that relates to the sanctuary is first given. 

    JTWell, exactly; you might enquire, Where is Jerusalem? Where is the city of David? Where is the city of the ancient temple? The answer is, This is the thing now! There is a region which does not admit of such questions. God makes all things new. You are sensible in the midst of all this that everything is right. You do not want to be diverted from it. It is a spiritual state of things; the work of God. 

    RemThere is no speaking from the throne here. 

    JTNo; it is rather the prince, but then he is a prince; he is a great personality. It is not his official title so much as his personality that is in view. The measurements in chapter 45 need close attention; and what we have in verses 1 to 8 is taken up again in chapter 48. What is called the holy heave-offering here in the subdivisions is measured together there, and viewed there in relation to the division of the land to the tribes, and is a part of the heave-offering, which was a portion of the land between Judah and Benjamin (Ezekiel 48: 8, 23). 

    FHLCDoes the fact that the prophet Ezekiel is spoken of as being at the river Chebar with the captives, show that he had learned this great principle of merging with the brethren; the principle of mutuality? 

    JTYes. God usually takes up a man He can use for a particular purpose. He puts him through the necessary discipline and education to bring him to this. 

    It is important to get the thought of the heave-offering; that we are on mutual lines, and our hearts are affected. We love one another like the Colossians but when we come to Ephesians, we are on elevated ground, raised up together; provision is made for the work of God. The mutual line is not enough. In the mutual state of things there is also distinction; that marks the testimony of God from the beginning. The work of God is graded; it must be seen in all its beautiful varieties, and it blends. And so in this heave-offering there is recognition of it and provision for it. The sanctuary is already specified in previous chapters; but it is included here in the more extended thought, namely, the provision for the priests, for the Levites, and for the prince. We are now on the line of graded distinction. On the mutual side we are not claiming to be all alike, all having the same measure; because Romans would teach that every one is to know his measure: as God has dealt to each a measure of faith, Romans 12: 3. And if he does, he will be humble and recognise greater measures. After the Supper, the Lord Himself evidently participated in the mutual side; they sang a hymn and went to the mount of Olives. But now the time comes to mention distinctions; and in mutuality you must mention distinctions, or God will not like it; and the distinctions here are, the priests, the Levites, and the prince. 

    JTJrWould the allusion in Ephesians 3 to the apostles own intelligence bring out his distinction? It says, according as I have written before briefly, by which, in reading it, ye can understand my intelligence, Ephesians 3: 3, 4. 

    JTJust so; that is a good illustration. It is in parenthesis, as you know. Evidently the apostle, when he began to write that section of the epistle, did not calculate to introduce the contents of that parenthesis He had, no doubt, the plan of the letter in his mind; but when he came to the question of his prisonership, his heart became enlarged; and the Spirit of God operated in it to call attention to himself You may say, Paul is occupied with himself; but the Spirit of God is occupying him with himself, and Paul must be subject. He would not have done it of himself. He says, elsewhere, that he was ashamed to speak so much about himself. But as he proceeded to write the letter, the Spirit of God caused him to speak of himself. The Ephesians were well taught, and might say, in effect, that they were learned men. They might think too highly of themselves. The apostle had declared to them the whole counsel of God. But still he knew much more than they, and it is well that they should be aware of this. By which ... ye can understand my intelligence in the mystery of the Christ (Ephesians 3: 4). It is wholesome to know and recognise that somebody possesses from God more than oneself. Paul knew more of the mystery than the Ephesians; he had indeed the whole truth of it. 

    G.MacP, Would he be like the prince here? 

    JTQuite so; Paul is like a prince. The idea of the prince in our scripture would reach out to the Messiah; the Lord Himself. Earlier, we get David mentioned as king, prince, and shepherd; that is, he was typical of Christ in those characters. But one is only called the prince here; and the designation may be typical of others than Christ  subjects of the great work of God in those days, for princes shall rule in judgment, Isaiah 32: 1. Some will be greatly enlarged in the knowledge of God, as in the present day. And it is important that the saints generally should understand that there is such a thing as others having more knowledge than they have, even today. 

    GMacPDavid recognised that he was set among princes. 

    QuesWould you help us as to the distinction between gifts and services? 

    JTThey are spoken of in 1 Corinthians 12. But there are distinctions of gifts, but the same Spirit, 

    1 Corinthians 12: 4. The gifts are exercised in the power of the same Spirit, though distinct one from another. In the assembly there are apostles, prophets, etc.; not all on the same level. And there are distinctions of services, and the same Lord. The Lord is over the services. And there are distinctions of operations, but the same God who operates all things in all (1 Corinthians 12: 6). That is, we are told that the Spirit, the Lord, and God  three divine Persons  are occupied in this matter. 

    QuesWhat would a service be? 

    JTAny service of God; all come under the Lord; the preaching of the gospel comes under the Lord. As to the gifts, there is variation: the Spirit gives them according to 1 Corinthians 12: 4, Christ gives them according to Ephesians 4, and God sets them in the assembly, according to 1 Corinthians 12. All services are under the Lord. 

    ARWould that be suggested in the priests that are mentioned, who draw near to serve Jehovah (Ezekiel 45: 4), and the Levites who do the service of the house (verse 5)? 

    JTYes. Even the prince has to provide certain of the offerings. Every person in the land is to provide the heave-offering for the prince, and then it says, This is the heave-offering which ye shall offer: the sixth part of an ephah out of a homer of wheat, and ye shall give the sixth part of an ephah out of a homer of barley; and the set portion of oil, by the bath of oil, the tenth part of a bath out of a cor, which is a homer of ten baths, for ten baths are a homer; and one lamb out of the flock, out of two hundred, from the well-watered pastures of Israel;  for an oblation, and for a burnt-offering, and for peace-offerings, to make atonement for them, saith the Lord Jehovah. All the people of the land shall be held to this heave-offering for the prince in Israel. And it shall be the princes part to supply the burnt-offerings, and the oblation, and the drink-offering, at the feasts, and at the new moons, 

    and on the sabbaths, in all the solemnities of the house of Israel: it is he that shall prepare the sin-offering (Ezekiel 45: 13 - 17). Important personally, as he is, he does something. But he gets the means of his service from the people. This particular service is to be marked by princely dignity; all tends to general unity and enjoyment. The provision of all this includes the contribution of all the saints. Mutual feeling and bounty underlie the service, because what the prince is working with is what the saints provide. It includes today in principle, all that we contribute in assembly; and even the money we contribute. All that comes into what is public greatness and dignity; it challenges us as to what we are able to do in the service of God. What we give for the Lords servants, or for the poor or needy should be given in a princely way, not in a niggardly way. Enriched in every way unto all free-hearted liberality, which works through us thanksgiving to God, 2 Corinthians 9:11. 

    WRJeremiah 30: 21 says, And their prince shall be of themselves, and their ruler shall proceed from the midst of them, [there is a footnote on the word prince saying it means excellent] and I will cause him to approach, and he shall draw near unto me. For who is this that engageth his heart to draw near unto me? saith Jehovah. 

    JTThat is another view and aids in what is before us. 

    ABPWould the doxologies in Scripture suggest the character of the princes offerings? 

    JTWell, spiritually they would. As to material things, Barnabas and Saul in Acts 11 denote the princely side. What they carried to Jerusalem was the offering of those that were well off. 

    QuesWhen you speak of giving to the levites, are you going back to verse 5 of our chapter? 

    JTYes. It describes the allotment to the Levites. 

    CAMSo that all these services, gifts, etc., are taking us further and further away from mere ritual of religious systems around us today. 

    JTQuite so. The book of Acts shows the same thing. The book is entitled The Acts of the Apostles. That title is not inspired, but it is a good one; not that their acts are exclusively there, the acts of others are there, too. Precedent is in mind for those who were to come into the truth later; and God would exalt the fruit of His own work in calling attention to it. The book is not marked by arbitrary injunctions; it sets out how things were done. As the Lord says, learn from me, Matthew 11: 29. We are to learn from the apostles, too, both in their instruction and examples. 

    GMacPDoes the quality of the princes come out in Numbers 7, as seen in what they offered? 

    JTYes; unity in princeliness is seen there. Each one offered the same things as the others, and then God accepted all. The beautiful thing is that God accepted their voluntary offerings in the aggregate. And that is the idea in the book of Acts, the Spirit of God writing down what was done, as generally approved. Of course, there were discrepancies, but the spiritual mind understands. 

    RWSWhy does God call attention in the chapter before us to the unprincely conduct of earlier princes of Israel  their oppression of the people (Ezekiel 45)? 

    JTThat was to make a then present application. And it is for us here tonight; it is for this meeting. God in unfolding His mind for any period would make it a present application. 

    QuesIs it a reference to Nehemiah 5  they were to oppress no longer? 

    JTYes; Nehemiah saw what the nobles were doing; oppressing the people; lending money to them for usury. It says, And I consulted with myself; and I remonstrated with the nobles and the rulers, and said to them, Ye exact usury, every one of his brother! 

    And I set a great assembly against them (Nehemiah 5: 7). He brought the brethren around to oppose them in this nefarious conduct. It is humbling as we get power, we are apt to misuse it. 

    FSCWill you say a word about verse 6 of our chapter? 

    JTAnd ye shall appoint the possession of the city five thousand in breadth, and five and twenty thousand in length, alongside of the holy heave-offering: it shall be for the whole house of Israel Ezekiel 45: 6. That is the provision made for the city. It is the administrative side, but it is for the whole house of Israel; they have access there. This is one apportionment. It is only five thousand in breadth as compared with ten thousand in each of the measurements for the priests and Levites. 

    RemThe feast of weeks is omitted here. 

    JTYes; what is contemplated is not the gift of the Spirit as we have it; although the Spirit will be present in the millennium, it is not in mind here; it is on lower ground. The feast of weeks refers to the gift of the Spirit as in Acts 2  as in the present period. 

    FHLCDid the daughters of Zelophehad show princely qualities in asking for their inheritance? Jehovah honoured it, and it becomes the occasion of a statute. 

    JTJust so; it shows how heaven approves what is done, being the fruit of Gods work, it is a most precious thing. So that, as something is done, someone may say, You do not have a word for that. But, if it is the fruit of Gods work, God approves it. He shows that He approves it. That is the idea. God approves the fruit of His own work, and this will never be out of accord with His word. There is much more, of course, that we could say as regards these feasts. We have reference to the first of the month in verse 18. Thus saith the Lord Jehovah: In the first month, on the first of the month, thou shalt take a young bullock, without blemish, and thou shalt purge the sanctuary Ezekiel 45: 18. 

    That is a variation from anything we get before. The year starts with this; it gets an excellent start; the sanctuary is purged. And then we have the passover, and the feast of tabernacles. But the feasts are wonderfully augmented by the offering of bullocks every day, and other offerings as specified; wonderfully augmenting these feasts as compared with those that Moses inaugurated. The prince offers for himself and for the people during the passover and the feast of tabernacles. 

    And then in chapter 46 we have instruction as to the worship by the prince. The prince is again brought into view; how he enters by the east gate, and how he worships, and then how the people enter; coming in by the north gate, they go out by the south; coming in by the south gate they go out by the north. That is an instruction God has been using in our own times. We have often referred to this passage in correction of the custom of closing the meeting for the breaking of bread by prayer and an announcement of the gospel, or in some other formal way. That is, we then went out by the same gate by which we went in; whereas the instruction here is distinct light on the position; when you come in by the south gate you go out by the north. You go out a different way; you go out on a higher note really. 

    JSWe are to go straight ahead, and not turn back to where we began. 

    JTQuite so. Why should we drop from the high level we have reached? Going out by the north gate we strike cold or adverse circumstances and need to be fortified by the warmth of the assembly. As going out we need the heavenly touch. And even if we go out by the south, perhaps to favourable, or perhaps affluent circumstances, we need to be fortified; not to live in such circumstances, while giving thanks to God for His mercies. We are to set our minds on things above. 

    WRJohn says, I became in the Spirit on the Lords day, Revelation 1: 10. Are there not special privileges granted to us on the Lords day as suggested in the four references to the sabbath here (Ezekiel 46:1; Ezekiel 46:3,4; Ezekiel 46:12)? 

    JTQuite so. There is distinction made here between the sabbath and the working days. I do not think we get that expression under Moses. It contemplates that people work. The millennium will be the rest of God, but still there will be wholesome employment. But there is the sabbath, and the idea is, I think, absorption; lying fallow so as to absorb all the wonderful things that are presented to us. We are to take them in; and take them on, too. We should take colour from them. I believe that is the idea. 

    QuesWould coming in by the north gate be like announcing a meeting for discipline at the beginning of the morning meeting? God would be favourable to us as we state such matters at the beginning. 

    JTThe announcements have to do with public testimony, and they really belong to the gates. So that it is right to make the announcements at the outset. And when the things announced are attended to, spiritual power is needed; they require to be done according to the sanctuary, according to the anointing; and therefore the necessity to go out in heavenly power so as to be able to do things in a heavenly way. 

    AREvidently the prince acts in a different way from the people. 

    JTHe does. He comes in by the east gate, and worships in the east gate. To make it simple, he came in by the outer east gate. Then it was closed, for he only could come in that way. It was wonderfully honoured in that the glory came that way. Then he walked across the court and worshipped in the inner east gate. He did not go beyond that. That is to say, special spiritual power is not exactly priestly power; the priestly side must be added to draw near to God. Princely power, in itself, does not go so far; it is for publicity, for distinction in testimony, so that the prince here does not go beyond the gate, he worships there, and the priest does the service for him, Then on other days at special convocations he goes in and out among the people. He is one of the brethren after all, however great he is. So that when they sat down at the breaking of bread at Troas, Luke says, and we came to them to Troas in five days, where we spent seven days. And the first day of the week, we being assembled to break bread, Acts 20: 6, 7. Paul, as amongst them, would be there with the others. That keeps us balanced. Applied to the Lord, this instruction would be that on certain occasions He comes in with us, or is there from the outset until the end. 

    ARIs verse 10 suggestive of mutuality? The prince comes in amongst them and they go out together. 

    JTYes, as was noted, Luke says, we being assembled. Paul did a great deal, showing how princely he was in that meeting, but he came together with them. 

    QuesDoes this chapter suggest, in the main, the public side of things rather than the inside? They did not worship inside the sanctuary. 

    JTYou get very little of the inner features of the house here; going into the holiest is not even spoken of. It is rather the public side; for it typifies the carrying on of the great service of God in the millennium and it is a question of what His work is, in a graded way. If it be represented in a prince, he is what he is. He is mentioned as there. 

    QuesIs the actual breaking of the bread by an individual a public service? 

    JTI think so. He is doing what has to be done. It brings Christ in. It is to be done as He did it. It is part of the service. In the systems they bring in fragments of bread; but that is not the idea at all. The idea is breaking bread; there is nothing said of eating for the memorial; of course, eating is mentioned, for this is necessary for the Supper. Acts 20: 11 says, Having broken the bread, and eaten; the Lords supper requires giving of thanks for the loaf and breaking it as part of the service. This brings Christ in. It is what He did. This do, He says. 

    AFMWhat is the actual significance of breaking the bread? 

    JTIt is to bring Christ in. It is what He did. How lovely to think of that as exactly what He did! It is in the breaking of bread that the memorial lies. 

    CAMThis prince is really representative of Christ, is he not? 

    JTQuite so; in the sense of personality. As the apostles represented Christ, they represented personality in the public service. 

    ARWould you say a word as to the cup? It says of the bread, This do in remembrance of me. But, in referring to the cup, this do, as often as ye shall drink it, in remembrance of me, 1 Corinthians 11: 25. What did the Lord refer to in relation to the cup? 

    JTI think the blessing of the cup; the giving of thanks. It says, In like manner also the cup. The word manner is the link with what He had already done. After having supped, would mean that He had finished with the Jewish passover before He said this  after having supped, saying, This cup is the new covenant in my blood: this do, as often as ye shall drink it, in remembrance of me 1 Corinthians 11: 25. The drinking is added there; whereas, eating is not added in regard to the loaf. 

    ARWould this do be the thanksgiving? 

    JTQuite so; this is His part in it, but I think, as often as ye shall drink it brings in the happy, blessed side of the position; the drinking is satisfaction, alluding to the Spirits part in the service. So the remembrance involves our happy condition and state in calling Him to mind; that we are satisfied in the position. 

    JTJrWould the north gate and the south gate be illustrated in Acts 16, in the jail? Paul and Silas came in through the north gate, as under pressure, 

    and I suppose they went out by the south gate into the jailors house. 

    JTQuite so, and when they were let go, they went to Lydia. That was the highest point in the place; whose heart the Lord opened to attend to the things spoken by Paul, Acts 16: 14. That was spiritually the highest point in the position. And having seen the brethren, they exhorted them and went away (Acts 16: 40). They went off full. They were not disconsolate. 

    CAMWhen you refer to the fact that one goes through to the opposite gate, going out that way, you imply that he has taken on colour. 

    JTYes. There is a hymn in our book that I think the brethren are misusing. It is hymn 300 (Hymns and Spiritual Songs for the Little Flock, 1932 edition). Some are making that a closing doxology, and that is not right. Nobody should assume to finish the meeting. Let the Lord do that. The most spiritual man in these latter times said his difficulty was to know when the Lord went out. 

    JTJrYou mean that going out by the opposite gate is not some act of the brethren, to indicate that the meeting is over, but it is when the Lord goes out. 

    JTQuite so; it is a spiritual touch. 

    QuesWhat do you understand by, That ye stir not up, nor awake my love, till he please, Song of Songs 2: 7? 

    JTThe reference is to love. Let it act from its own side. Love will do the best for us. Let it act when it pleases; for instance, the Lord remained away from the scene at Bethany. Love acted as it pleased. The sisters would have hurried the Lord, but the point was, He would come as He pleased, and the result showed that love in Him did its best for all. 

    RemYou need no laws governing a situation like that. 

    JTNo; he whom thou lovest is sick, John 11: 3. He knew all about it. He remained there until Lazarus died, and then He came and did far beyond their expectations. 

    NPWe read in our scripture that the prince is to worship at the threshold of the gate, and the people at the door of the gate before Jehovah. What is the meaning of that difference? 

    JTThe prince went further in, although not exactly into the inner court. It is to mark off the distinction of spirituality in the service of God. We are to keep that in view, and yet to remember that after all the most spiritual man is a brother and comes in and goes out with the rest (Ezekiel 46:10). 

    ARDoes the portion in chapter 46 suggest that wealth spiritually comes specially through daily offerings? 

    JTAnd thou shalt daily offer a burnt-offering unto Jehovah, of a yearling-lamb without blemish: thou shalt prepare it morning by morning. And thou shalt prepare an oblation with it every morning, the sixth part of an ephah, and of oil the third part of a hin, to moisten the fine flour: an oblation unto Jehovah continually by a perpetual ordinance. They shall offer the lamb, and the oblation, and the oil, every morning for a continual burnt-offering (Ezekiel 46: 13 - 15). There is no evening lamb, you will notice, as in Numbers 28. There are morning and evening lambs in Numbers. The millennium does not stress the evening. 

  
    THE WORK OF GOD IN THE SAINTS (2) (SMC 4)

    Ezekiel 45: 13 - 17; Ezekiel 47: 1 - 12

    SMcCTime did not permit our referring to chapters 40 and 43, parts of which we read this morning, and we might perhaps just consider them for a moment, particularly chapter 43, but alluding to chapter 40 which brings us within the range of a great scope of things as to the truth. We have considered the great character of the work of God coming to light in chapter 37; the culmination of the teaching in that chapter in the supremacy of Christ typified in David, and Gods tabernacle spread over the people. Then chapters 38 and 39 give us a touch in regard to the breaking down of the last feature of opposition, as we might refer to it, before we come to chapter 40. 

    In chapter 39 God is seen allowing the enemy to oppose, to a certain extent, to bring out Gods holy jealousy for His name; as he says, in verse 25, Therefore, thus saith the Lord Jehovah: Now will I bring again the captivity of Jacob, and have mercy upon the whole house of Israel, and will be jealous for my holy name: and they shall bear their confusion, and all their unfaithfulness in which they have acted unfaithfully against me, when they shall dwell safely in their land, and none shall make them afraid; when I have brought them again from the peoples, and gathered them out of their enemies lands, and am hallowed in them in the sight of many nations. And they shall know that I am Jehovah their God, in that I caused them to be led into captivity among the nations, and have gathered them unto their own land, and have left none of them any more there. And I will not hide my face any more from them, for I shall have poured out my Spirit upon the house of Israel, saith the Lord Jehovah. This and other references in the chapter are striking allusions to the way God shows publicly His love for His people and regard for them, and His holy jealousy in regard of His name. 

    And then we come to chapter 40, which brings us to this great range of things that enters into the last eight chapters in Ezekiel, involving a good deal that tests us as to our apprehension of the truth. There are two things that run through the eight chapters, and that is the necessity for the man that is alluded to as standing by Ezekiel, and also for the Spirit. That is, the service of Christ mediatorially, and the service of the Spirit are important things to keep in mind in what we are about to consider in regard to the great scope of things here in the truth. In chapter 40 he is brought to the land of Israel and set upon a high mountain, and he sees the building of a city, on the south, and a man whose appearance was like the appearance of brass, with a flax-cord in his hand, and a measuring-reed; and he stood in the gate, all to intensify in our minds the thought of measurement, without which we shall be lost as to the truth; the divine standard of measure is a great matter. And a good deal is said as to the house; the first thing that is described is the house and the features of it. Then we come to chapter 43 and the glory of the God of Israel came from the way of the east; ... and the earth was lit up with his glory. Then it says that, the Spirit lifted me up, and brought me into the inner court; and behold, the glory of Jehovah filled the house. And I heard one speaking unto me out of the house; and a man was standing by me. I believe it is a great matter that we should get a sense of God coming into the position and a Man standing by us even now, not only in the service of God on the upward and heavenly side, but even now that we should have a sense of these great things as we go over the truth together, intensifying in our minds the thought of spirituality, which is so greatly needed in taking on and apprehending the truth rightly. 

    GJGThe thought of the visions of God, we might say, in a certain sense is something beyond us, as the apostle says, who is sufficient for these things? and our sufficiency is of God. Would that come into it? 

    SMcCYes, but the comfort is that we have the Holy Spirit, and the Spirit searches all things, even the depths of God. There is nothing strikes you more, when you read the last eight chapters of Ezekiel, than your finiteness in thinking, finiteness of apprehension; because, while what is before us is relative, yet there is an infinitude linked with it that is beyond us humanly speaking, and the necessity for a man standing by, typical of the service of Christ and the Holy Spirit would be apparent. 

    WJHIn the beginning of the book, the man, or the likeness of a man, is seen on the throne above the expanse; but the same blessed Man is here too, is He not, in relation to divine interests and divine operations? 

    SMcCIt is a great thing to see that. The principle of the man runs right through the book, and we have to be impressed with the greatness of Christ in heaven and how He is functioning as Man in heaven; and how the administration is proceeding from that viewpoint in the light of Ephesians, as the whole scope of the truth is in mind. There is nothing less in the Lords mind than the whole scope of the truth, and both He and the Spirit are operating, administering towards this end, that we should come into the whole scope of the truth. 

    JPWould that be particularly seen in Ephesians 3 in the apostles prayer, that the Christ might dwell by faith in the saints hearts, and the end to be reached, that ye may be filled even to all the fulness of God? 

    SMcCThat would enter into these closing chapters of Ezekiel; and what you are struck with in Paul is the knowledge that he had. He is dealing with infinitude you might say, the love of the Christ which surpasses knowledge; but yet he refers to his knowledge and his intelligence in the mystery, showing a man who has arrived at the truth. How has he arrived at it? As one who has made room for the service of Christ and the Spirit. I think that is the great thing to see in this matter, that we shall never arrive at the truth rightly except by the Spirit. 

    HJMSo that David had the pattern by the word, but he also speaks of having it by the Spirit, does he not? 

    SMcCThat is the important thing to see, especially in the way that the Spirit has been called attention to in recent times. The Lord has in mind an increase in spirituality with us, that as making room for the Spirit and His service to us, we might come into all the truth; not a specific phase of it, not a specific application of it, but the whole truth and nothing less than the whole truth. That is the divine standard of measure. 

    PBSo it is said, shew the house to the house of Israel, that they may be confounded at their iniquities; and let them measure the pattern. The house had to be shown to the house of Israel, had it not? 

    SMcCShowing that this is a practical matter. It has to be shown to the house of Israel, and therefore the need of our position, the light of the house of Israel - the people of God have understanding as to what is being shown. It is coming by this way, as it says in verse 5, the Spirit lifted me up, and brought me into the inner court; and behold, the glory of Jehovah filled the house. And I heard one speaking unto me out of the house; and a man was standing by me. The Spirit and Christ, in type, are operating together in regard to this matter of our coming at the truth from the standpoint of spirituality. 

    LFDoes that require attentiveness on our part? I was thinking of the way in which it is presented to the prophet in chapter 40: 4, behold with thine eyes, and hear with thine ears, and set thy heart upon all that I shall shew thee; for in order that it might be shown unto thee art thou brought hither. Declare to the house of Israel all that thou seest. 

    SMcCHow detailed it all is in the way that he alludes to it thus. The importance of spirituality! We will miss the whole point in regard to the dispensation if we are not spiritual, if spirituality is lost sight of. 

    ACWould you mind telling us what produces spirituality? 

    SMcCMaking room for the Spirit. We all have the Spirit - or we should have. If there is anyone here that does not have the Spirit, they should see to it. The Father who is of heaven is ready to give to those that ask Him; but it is another matter to make room for the Spirit. Spirituality involves that we make room for the Spirit. 

    EAKWill the Spirit help us as to the matter of being confounded, which seems to be an essential condition of what is proposed? Does that involve the matter of self-judgment as using the Spirit? 

    SMcCSo that as self-judgment is maintained as making room for the Spirit the truth begins to open out, as it says in verses 10 and 11, Thou, son of man, shew the house to the house of Israel, that they may be confounded at their iniquities; and let them measure the pattern. And if they be confounded at all that they have done, make known to them the form of the house, and its fashions, and its goings out, and its comings in, and all its forms, and all its statutes, yea, all the forms thereof, and all the laws thereof; and write it in their sight, that they may keep the whole form thereof, and all the statutes thereof, and do them. Now all this detail is an interesting matter, because where is all this detail? We do not get it exactly laid down, as we do in Leviticus, verse by verse, principle by principle. What is to be understood, as we have been taught, is that room has to be made for spirituality in regard to the forms of the house, as Ezekiel presents it. 

    HJMAnd the self-judgment is more than self-judgment as to my own personal sins, is it not? It would be self-judgment in relation to the public history of the testimony. You think of men like Daniel and Nehemiah, and in our day men like Mr. Darby. As they saw the true pattern, how it bowed them before God, did it not? 

    SMcCAs we go back to the days of the Acts, to the days of Peter and John and the twelve, and the days of Paul, we think of the pattern as it is set out, and the conditions of spirituality among the brethren; how they did things; they were intelligent in the way they did things. Some of the things they had no commandment for at all, but they did them as intelligent in what we might call the law of God. The book of the Acts gives us the pattern in that way. 

    CPPWould the first epistle to Timothy, in another, sense, give us the pattern, and the second epistle call for the spirit of self-judgment as desiring to return to it, or come into conformity with it? 

    SMcCYes. In order that thou mayest know how one ought to conduct oneself in Gods house, 1 Timothy 3: 15. Paul is instructing Timothy as to behaviour in the house of God. The house of God is a wonderful realm. God is in it Spirit-wise, as was alluded to this morning, and He is here in this portion we have read; He has come in by way of the east. 

    PBThis prophet would be typical of those who are controlled and led by the Spirit, so that he often speaks about being brought back, showing that there is nothing static in relation to what he has to give and show? 

    SMcCYes, it is a great matter that we should go over the truth in regard to its scope and fulness and the foundations of it; all that has come in in these last days of revival in regard to the truth from J.N.D.s time onwards to F.E.R.s and J.B.S.s, and especially in the last fifty years in the great distinctive ministry of which we are all the products. 

    RCRAnd is there enlargement by way of spiritual application in the operation in the house, apart from what we might be able to speak of as a specific verse of Scripture? 

    SMcCThat is what Ezekiel would help us as to. The great thing is, as we have often noticed in Ezekiel, that the thing exists there and it is measured according to the divine standard of measure; but it tests spirituality. A lot of the things are testing to understand; but divine Persons are serving us, and not only serving us, but using influence and authority to help us in the matter; as we were seeing this morning, causing Ezekiel in chapter 37, causing in chapter 47, gently, as it were, if we could put the words together, using their authority to help us in view of the liberty of the realm. 

    FRGSo what we arrive at would always be governed and bounded by the word of Scripture. Is that right? 

    SMcCYes. We do not set aside the Scriptures; the Scriptures must be held in their distinctive place and position. 

    CPPWould the man in chapter 40 with the flax-cord give us a certain flexibility in the application of the truth? Does that fit in with what you are saying? 

    SMcCYes, only that the use of the flax-cord requires more care than the use of the reed. The use of the reed applies to straight measurements, but the flax-cord has to do with measurements that the reed could not cover, and it calls for greater spirituality in the use of the flax-cord. 

    WJHHad you something in mind in referring to the east, which seems to be repeated over and over again in this section? 

    SMcCYes, I was thinking that the whole section here is to fill our hearts with hope - not with despair. The rapture and the appearing are so near, we might say, specially the rapture to us, but we love the thought of the appearing. The Lords coming is so near. It is a great matter that that should fill us, so that we should be anxious to get all the truth, to allow divine Persons to show us the truth as They are showing it to us here in the forms and fashions of the house, its goings out and its comings in; not only the service of God, but the gospel. We have been helped as to that recently in the way we have been brought to the greatness of forgiveness based on repentance; the grace and spirit of the dispensation; the greatness of the gospel; what we were having at Melbourne as to the love of God entering into and lying behind the gospel. How important that is! If we take the love of God out of the gospel, we take, as it were, the branch from the trunk, and it will die. 

    HJMSo that in the epistle to the Ephesians, the most glorious and great, in the way of the truth, we have the preaching of the glad tidings of the unsearchable riches of the Christ, chapter 3: 8. 

    SMcCYes. And in chapter 47 of this book the great thought of the river flowing out of the house, the place and domain of love. The love of God is entering into it as it flows, grace adapting itself to the need present; but all that is linked with the whole scope of the truth. We were tested recently, as to the very rudiments of the gospel in regard to repentance and forgiveness, and now, we are being tested as to the service of God and our knowledge of the truth in regard to it. All that is bound up with what we have here. 

    DJMDoes 1 Timothy 2: 1 bear on it, I exhort therefore, first of all, that supplications, prayers, intercessions, thanksgivings be made for all men, and then, the mediator of God and men, as linked with behaviour in Gods house? 

    SMcCYes, it does; showing how intimately the glad tidings are bound up with this great matter of the pattern and the form of the house; the form of the house is a beautiful touch. 

    DJMThe gospel goes out from the house, does it? 

    SMcCIt does. The great error around us in regard to missionary work is that the house is left out, whereas, rightly speaking, the gospel goes out from the house. And then, as it says, make known to them the form of the house, and its fashion, and its goings out, and its comings in, and all its forms, and all its statutes, yea, all the forms thereof, and all the laws thereof, Think of the fulness of it! That is where we run into the difficulties. It is in the fulness of the truth where spirituality is needed in connection with the working out of the truth of the house of God. 

    CEJIs spirituality necessary if we are to know all the forms, or as it says, that they may keep the whole form thereof, and all the statutes thereof, and do them. We are tested as to the application of divine principles, are we not? 

    SMcCWe are, because there is a good deal said in Ezekiel that is not said in the books of Moses, and we are to understand just what is in mind in that. It is especially stressing the spiritual side of things, the work of God in the saints subjectively, the greatness of that and how it can be measured. John is stressing that in his epistle, the work of God in the saints and how it can be measured and taken account of. We know that we have passed from death to life, because we love the brethren, 1 John 3: 14. That is the divine standard of measure, as it were, being applied. 

    AWGIs that why in Timothy the reference is to the Spirit speaking expressly? Should we have ears attuned to hear what the Spirit is saying? 

    SMcCIt is an important thing for us to discern the Spirits voice in the ministry. Think of all the wealth and distinctiveness of it over the last fifty years! The more we go over it, the more we are amazed at the great wealth that there is in it. 

    JGGSo, important as spiritual instincts are, this conscious knowledge of spiritual matters is much more important. 

    SMcCOh yes, this is not instinct; we are not alluding to instinct. Spirituality is not instinct. Instincts are linked with the new birth. The new birth lays the basis for spirituality. That which is born of the Spirit is spirit, it partakes of that character, but for spirituality we need the Spirit, making room for the Spirit. 

    ACIt says that when the Spirit came down at Pentecost, He rested on them and they were all filled with the Spirit and then they spake as the Spirit gave them utterance. That was at the beginning of the dispensation. Are you calling attention to the close, that the Spirit should have His right and proper place with each one of us? 

    SMcCThat is an important thing. The pattern in the Acts would impress our minds distinctly with the great use made of the Spirit, and it is important that any of us who serve, whether in the preaching or otherwise, should make room for the Spirit. How important it is in a meeting like this, that room should be made for the Spirit to come in in regard to the truth. It is the hallmark of all proper and right ministry according to God. 

    EAKDoes not that involve the recognition of the Spirit objectively (you were speaking of the Acts), a matter in which we have been helped more recently? 

    SMcCYes, it is a great matter to see the place that the Spirit has in relation to the ministry. That was why I alluded, in a simple way, this morning, to the necessity for care in regard to what we say as to the ministry; not that the ministry is infallible, it is not. The Word of God (the Scriptures) is infallible, it is inspired. Ministry is not inspired, neither is it infallible; but it is authoritative from two standpoints, in that the servant has a commission, and also that the Spirit is in the matter, and therefore the need of care lest we should impute to a servant bias in ministering, when the Spirits voice may be in the matter. What care is needed! 

    PBIt says in chapter 43, and write it in their sight, that they may keep the whole form thereof, and all the statutes thereof, and do them. I wondered if what Paul says in 2 Corinthians 3:1-3, would be in line, Ye are our letter, written in our hearts, known and read of all men, being manifested to be Christs epistle ministered by us, written, not with ink, but the Spirit of the living God; not on stone tables, but on fleshy tables of the heart. This writing that has to be written is really substantially in the hearts and spirits of men, is it not? 

    SMcCYes, exactly; the hearts and spirits of the saints. So how important it is that the ministry should not just be carried in our minds, but that we should be practical and living exponents of it. I think that is what the Lord is aiming at at the present time, that we should be substantially formed in the ministry, that we are not dealing with it as we would deal with literature in the world. It is a question of the truth of God, that which the Spirit is in, searching us morally, helping us in self-judgment, that, as we make room for the Spirit, we might become exponents of the truth. 

    GJDIs that why the idea of the mountain is introduced, This is the law of the house: Upon the top of the mountain? I was thinking of the Revelation, where John wrote, And he carried me away in the Spirit, and set me on a great and high mountain, and shewed me the holy city, Revelation 21: 10. 

    SMcCVery good; showing how elevated our thoughts are to be in regard to the law of the house. That is, spirituality is needed for this too. It is on the top of the mountain. Upon the top of the mountain all its border round about is most holy. It is an elevated position, that is, as we might say in our way of speaking, a heavenly view. 

    GJDWould that help us in regard of matters that come up amongst us, that we think on them from this level? 

    SMcCSo that we do not resort and sink to carnal and fleshly levels in our operations in the working out of the truth. The ministry of Ezekiel would help us to reject thoroughly all that is linked with the operations of the mind of man in relation to the truth, and we all have to face that. Every one of us knows just what it is for the mind of man to intrude in the holy things of God and bring about disaster. 

    JHHWhereas when we do have one who is a distinct exponent of the truth amongst us, we value even his opinion. I was thinking of 1 Corinthians 7: 25, I have no commandment of the Lord; but I give my opinion, as having received mercy of the Lord to be faithful. That is to be thought of too, is it not? 

    SMcCVery good; showing how Paul distinguishes between certain things he says, but how he has confidence that the saints would recognise the weight that his opinion would carry. And then we have this great thought of the altar, verses 13 - 17, just a brief allusion to the greatness of what enters into the altar, because it is going to come into chapter 47. Here it is linked with the law of the house and the forms and the pattern, all that is shown. We are to be impressed with this view of Christ, and what is set out in the manhood of Christ in this relation, so that we might take on what is linked with the features suggested in it. 

    CPPDo the various details in these verses again remind us of the need of the help of the Spirit to understand what really did come out in the manhood of the Lord Jesus in what the altar speaks of? 

    SMcCOur minds are to be affected by this allusion to the hearth of God; how God is near to us in this great matter, the hearth of God. We have the glory coming in in the opening of the chapter, the whole earth lit up with His glory; but here was have allusions to the hearth of God, doubly referred to, the meanings are Mount of God and lion of God. Now we want to see where strength and dignity is to shine in the working out of things in this realm. It is going to work out this way, on the basis of sacrificing love, the altar, preparedness to sacrifice, to suffer. That is what is in mind, the way of suffering love. 

    FRGPaul could speak of himself as being willing to spend and be utterly spent for the sake of the brethren. 

    SMcCPaul is a great illustration of this in the epistle to the Corinthians. There were those who were reigning in Corinth, claiming to have the power, whilst Paul was regarded as the offscouring of the world. 

    WJBYou were speaking on Wednesday evening in Newcastle about suffering and saying that the Lord sometimes comes in in relief, and sometimes He does not. 

    SMcCIt is an important thing to see that. It does not mean that we are going to be delivered from every test. We may have to go through things to the extreme, the martyrs had to do so, they were not delivered; we have to face that side of things, but there is power. Think of the power and the strength that was with the martyrs! As you read the history of the martyrs and the marvellous way they died for the truth, you see the strength, as the result of the work of God in them! 

    That is what this altar suggests in the lion of God and the Mount of God. God is linked with that matter. 

    EAKJames was slain by the sword, but Peter was delivered; and it says, they were the days of unleavened bread, Acts 12: 3. 

    SMcCThat shows how there may be deliverance and there may not be deliverance. 

    WJBDo you think that some questions may not be resolved until the judgment seat? 

    SMcCWell, I am sure that as to many things that happen in our lives, which are perhaps inexplicable to us now, we shall get an answer then; as to calamities and other things that have come into our lives. 

    HJMWhat does the hearth of God really mean? 

    SMcCWell, we know what a hearth suggests. I think we are so near to God in the last eight chapters of Ezekiel. He is so near in these matters, with and amongst His people. These chapters contemplate the saints at home in this great realm of love; the chambers and the cells all suggesting the great idea of love and the saints dwelling together with God. 

    RHGSo is it in mind that all the detail that is seen in the house is in full accord with the glory that is coming in? 

    SMcCYes, and in full accord with the death of Christ; full accord with the hearth of God. You will remember how Paul insists on that as he opens the first epistle to the Corinthians. He refers so much to suffering in that letter, but he refers to Christ, the wisdom of God and the power of God. It is striking how, in Ezekiel, the thought of power and strength is not only linked with the pillars, as we have it in the temple, Jachin and Boaz, but it is linked with the altar. 

    GJDWould the apostle have us to see all these matters that relate to our business here, and see the saints in the light of the altar? This could be seen easily, could it not, in this position? 

    SMcCWe are to be imbued with the spirit and grace of Him who gave His all for the saints. The altar would bring that into our minds; how He suffered to establish the will of God; how He surrendered in relation to things in His path, that the will of God might be supreme and that the saints might be secured. 

    LFThere seems to be a fresh standard of measurement in regard to this altar. I was wondering, following what you have just said, whether that has in view the expansion of our thoughts as to what is here? The cubit is a cubit and a hand breadth. 

    SMcCVery good. That is just what is in mind, the expansion of our thoughts. That is what spirituality means, that our thoughts are being continually expanded in relation to the truth; and Ezekiel is especially helping us as to that. When you come to the river, the further it goes, the deeper it is. With some of us, you know, it, may be that the further we go the shallower we get, the less we have; but in Ezekiel, the further the river goes, the deeper it goes and the wider it becomes. 

    GJDIs this portion here what the apostle means when he says, holding the truth in love, Ephesians 4: 15. 

    SMcCYes, that is stressed. As we look at Ezekiel we are impressed with that thought, that the truth is to be held in love. That is what these chapters would remind us of. And so we come to this next chapter where we get mutuality so much stressed. In chapter 45: 16, 17 it says, All the people of the land shall be held to this heave-offering for the prince in Israel. And it shall be the princes part to supply the burnt-offerings, and the oblation, and the drink-offering, at the feasts. Now this should help us in the working out of things, that mutuality among the brethren never militates against personality, as suggested in the prince. Sometimes we speak of mutuality as if it were something that shuts out personality, shuts out leadership; but it never does. Mutuality makes way for leadership among the brethren. 

    GAWould it be right to ask if those features of personality and mutuality are expanded in Deuteronomy 33, and culminate in the state of blessing: Happy art thou, Israel! and so on, as though all the features of personality and mutuality are in Moses mind, by the Spirit? 

    SMcCVery good. I think that section is very illuminating in regard to what we are saying; that mutuality in relation to the work of God and our relation together in the family of God never militate against leadership or personality. In that closing section Moses stands out in a way that he has never stood out before. 

    WJBSo that mutuality is not democracy. 

    SMcCAn important thing to bear in mind. Sometimes under the plea of concern for mutuality, democracy may be advanced, and democracy is not according to God. I know we have democracy in America, but democracy is not the right kind of rule according to God, and democracy in the assembly is not in accord with the truth. 

    JHHIt might lead on to every man doing that which was right in his own eyes. 

    SMcCWell, exactly. Instead of having confidence in one another! Mutuality makes for confidence in one another, and makes way for spiritual leadership amongst the saints. How important that is in regard to our readings. How to make room for mutuality and leadership is a great matter, because if everybody is saying something and nobody is saying anything distinctive, we do not get very far; but where you get mutuality supplying and entering into and contributing to what there is in the gathering, it makes room for leadership, as in the prince here. 

    PBI suppose the prince was of the tribe of Judah, and represents Christ. Is not personality connected with what represents Christ in each one of us? 

    SMcCThat is just the point. Personality has to do with the reflection of Christ, because your impression of Christ is not mine, and my impression is not yours. We have all got a distinctive impression of Christ; we do not need to imitate one another in that regard. What the last eight chapters of Ezekiel would bring out is the graded character of the work of God. The work of God is not always the same in every one of us. I mean, if Paul were here, how delighted we would be to make room for him and to listen to him. 

    JDIs that seen at Antioch where as they were ministering to the Lord and fasting, the Holy Spirit said, Separate me now Barnabas and Saul, Acts 13: 2? 

    SMcCWhat mutuality among the brethren! The fasting; the precluding of any personal preference in my mind. I might say, I would like so and so to take the lead. But oh, the need of fasting in this matter, that natural proclivities might be shut out, so that room might be made for the sovereignty of the Spirit in the matter of distribution! 

    WJHI John, your brother, and I myself, Paul. 

    SMcCVery good. What personalities they were! what princes they were! we might say what leadership in both men, but yet how they linked on with the brethren! It is a great thing for us to keep in mind that the prince can only go a certain distance here. I am alluding, of course, to ourselves, I am not alluding to Christ, (bearing in mind that He is a divine Person and can go where no one else can go; as to creatures, I mean, no creature could go where He, as a divine Person, could go.) But thinking of the prince representing the spirit of Christ amongst the saints, the prince goes a certain distance, but that is all. That is, gift or leadership on administrative lines goes a certain distance, but the priest is morally greater; he goes further, and the sons go further, they go right into eternity. 

    FRGDoes Acts 15 illustrate it, in the bringing forward of great personalities, and yet it speaks of it seemed good to us, of the whole assembly and so on. There was what was mutual there, as well as what was outstanding in leadership. 

    SMcCThis side of things where the offerings are mentioned so much here, verses 9 - 12, is important, and we need to take it to heart. I suppose it would allude in type to the hierarchy around and the way the flock is exploited. But everyone of us has to take it home, as to what there may be in our hearts. Put away violence and spoil, and execute judgment and justice; take off your exactions from my people, saith the Lord Jehovah. Ye shall have just balances, and a just ephah, and a just bath. Notice how, all the way through, justice is being stressed in regard to measurement; the divine measurement. And then in verse 13, This is the heave-offering which ye shall offer: the sixth part of an ephah out of a homer of wheat, and ye shall give the sixth part of an ephah out of a homer of barley; and the set portion of oil, by the bath of oil, the tenth part of a bath out of a cor, which is a homer of ten baths, for ten baths are a homer; and one lamb out of the flock, out of two hundred, - notice that - from the well-watered pastures of Israel - for an oblation. The standard of measure is intensified in regard to these conditions of mutuality impressed upon our minds here, that all the people are to be held to this heave-offering for the prince. 

    RLPWhy did you stress one lamb out of two hundred? 

    SMcCThere is something in that. Why should it say, one lamb out of the flock, out of two hundred? 

    It shows how measurement enters into this great matter of what is to be for the prince. 

    HJMWould it involve that there is plenty on hand in all these matters, but the matter of measurement and selection comes in? We are to be selective in our approach, are we? 

    SMcCThat is it exactly. Some brother might say he has two hundred thoughts in the reading meeting - far too many; Better to have one out of two hundred, that is the point, you see. You do not throw everything on the table. You do not bring out everything that you have. You have a lot more than what comes out. That is the point in spirituality, in making room for the Spirit, you have a lot more than comes out, it is one lamb out of two hundred. 

    SEESo that the point would be, would it, that the saints should have the best at the time; and in turn, that God thus should have the best from them? 

    SMcCYes, because it is what is for God that would be in mind here. The service of God is ultimately in mind, and all the readings and all the meetings should have that in mind. As it says here, one lamb out of the flock, out of two hundred, from the well-watered pastures of Israel - for an oblation, - not the valley of dry bones now, it is the well-watered pastures of Israel. The brethren are feeding on the best. They are going in for the best. The young people want to go in for the best, not the inferior. Go in for the best! God has kept the best to the last and we want to go in for it. 

    JPI think you said a little earlier that the priest goes further than the prince, but I notice it is the prince here who is to supply the offerings. What do we understand by that? 

    SMcCShowing the great place that the princely side has in the matter of supporting the service of God. As we were saying, gift and the working out of gift in personality and ability, in influence and administratively, and the like (as the prince would suggest), would have primarily in mind the service of God; the supplying of wealth for the service of God. 

    SEEIt would mean he would need to acquire spiritual substance, would it? 

    SMcCYes. The well-watered pastures of Israel. I think that is a beautiful touch coming in here, amid all that God is saying, as if the thing is present. Someone may say, Well, in our locality things are pretty dry. But this is what we should have in mind, as we sit down together; the well-watered pastures of Israel; and surely they are well-watered because the Spirit of God is standing related to them! 

    GJGWould there be a further suggestion of spiritual reserves in that? You have spoken of one lamb out of two hundred, but the well-watered pastures are unending spiritual reserves to bring things forward amongst the saints? 

    SMcCThat is it. There is no aridness. If there is spiritual aridity in the gatherings, the question comes up as to whether the Spirit is being made room for. The sisters enter into that. The sisters are, as it were, furnishing part of the well-watered pastures. 

    LGSAnd are we to note that it is a heave-offering? 

    SMcCThat is an important thing to notice; it is love working vertically. The wave-offering is love working on a horizontal plane; but this is working out what we were considering in the altar, the mountain of God, the strength of God; the love of God is introduced into our hearts by the Holy Spirit, so that there is power, as it were, to heave; it is the movements of love upward amongst the saints. 

    GHWDoes it indicate a fulness and wealth and rising up of affection? 

    SMcCExactly. 

    WHFReferring to the well-watered pastures of Israel. Paul refers in the introduction in the first epistle to the Corinthians, not only to those at Corinth, but in every place. Might we not expect the Spirit of God to help us to know more of the well-watered pastures of all the saints upon earth? 

    SMcCThe whole assembly, those who are walking in the truth in regard to the well-watered pastures. It is a great thing to see what supplies there are to feed us; and the one out of two hundred should encourage the younger brothers and sisters that in this matter of the heave-offering, it is not two hundred that are being looked for, but, one out of two hundred. Sometimes you hear young brothers refer to others and say, Why, they have got so many spiritual thoughts and I seem to have so little. Well, this is an encouragement. It is one out of two hundred, but it is part of the wealth of the well-watered pastures of Israel that are contributing to the service of God. 

    FWAnd what is the last part of verse 17 of chapter 45 in regard to the prince? 

    SMcCAnd it shall be the princes part to supply the burnt-offerings, and the oblation, and the drink-offering, at the feasts, and at the new moons, and on the sabbaths, in all the solemnities of the house of Israel: it is he that shall prepare the sin-offering, and the oblation, and the burnt-offering, and the peace-offerings, to make atonement for the house of Israel. I suppose it is to show how leadership enters into this matter of the sustaining of the festive occasions, the new moons and all the solemnities of the house of Israel in regard to the taking care of matters as to cleansing. 

    FWAnd the peace-offerings, to make atonement for the house of Israel. Is the prince something special in regard to the whole of Israel? 

    SMcCWell, exactly; so that in verse 18 it is to be noted this in unique to Ezekiel. Thus saith the Lord Jehovah; In the first month, on the first of the month, 

    thou shalt take a young bullock, without blemish, and thou shalt purge the sanctuary. Of old, in the books of Moses, the cleansing of the sanctuary was linked with the seventh month, the final month of the festive year; but in Ezekiel we begin with that, we begin with finished matters on that line. The first month, on the first of the month, matters are cleared in regard to the sanctuary. 

    RMYWould you say something in that connection as to the matter of Saturday night care meetings, which have been taken on amongst us; and perhaps a word as to the most suitable Saturday? 

    SMcCI do not know that too much could be said, only that we might read chapter 40: 6 - 8: And he came to the gate which looked toward the east, and went up its steps; and he measured the threshold of the gate, one reed broad; and the other threshold one reed broad. And each chamber was one reed long and one reed broad; and between the chambers were five cubits; and the threshold of the gate, beside the porch of the gate within, was one reed. And he measured the porch of the gate within, one reed. That is, as you draw near to the house, all that is linked with the administrative position is marked by uniformity; one reed, one reed, one reed. And I think that is the important thing that governs us in regard to the care meeting; uniformity, we are all doing to same thing, in that light. 

    EAKDo you consider, in saying that, that a universal Saturday amongst the saints, irrespective of countries, is desirable? 

    SMcCThe general principle of uniformity should be in our minds. Of course, it would be a happy thing if it were the same Saturday universally, but the question would be as to whether that would be possible. 

    EAKWell, that is in ones mind, because we have had to recognise that the universal thought in relation to the hymn book has had to be a little modified in the limited conditions in which we are, and I wondered, perhaps, whether the same feature did not enter into this matter. 

    SMcCYes, it might not be possible for all to have it on the same night. 

    GWBYou have drawn attention elsewhere to the desirability of clearing the month. 

    SMcCYes, when I said it might not be possible to have it on the same night, I meant the same Saturday night. I was not meaning any night in the week. 

    FWYou mean, do you, that we should all do the same thing in principle; but in various places there might be slight differences in detail. 

    SMcCThe thing is to get the principle of uniformity among the brethren, and as you draw near to the house, the gates, the porch, you are affected by this one measurement, one reed, all the way round. 

    Chapter 47 is to impress us with this great matter of the flow of the river, and meeting current need. As we find, it is a double river. That is, it is something that has to be spiritually understood; the need for spirituality is again impressed. And there are many things that are linked with it that are important, but the first matter is, he brought me back to the door of the house; and behold, waters issued out from under the threshold of the house eastward: for the front of the house was eastward. And the waters came down from under, from the right side of the house, south of the altar. We are to be reminded of the source of the waters here, linked with this great realm that lies in the work of God in the saints. 

    GACould we have a word as to the relationship of this Scripture to what appears in the first portion of Revelation 22: 1, 2? 

    SMcCI suppose it links on in the teaching with that. The administration of grace marks the heavenly city, and we are to understand its spiritual bearing upon us now; this fluid state of things, going on and deepening, not decreasing, but increasing; not getting shallower but getting deeper all the time, and Divine Persons serving us as They do in the ministry. The new covenant is to help Israel and Judah in their relations with God, but Divine Persons in Their service in 2 Corinthians 3 are helping us now. They are helping us from glory to glory, further and further into the enjoyment of the truth. The whole truth is in mind, not only that we should be in it with our feet, but that we should be in it altogether, waters risen, waters to swim in, a river that could not be passed through. 

    GJGIn the thought of the river where there are waters to swim in, is there a suggestion of our ability to move in such a sphere, to be at home in it? 

    SMcCThat is it. It would be the exercise of life. We are not, as it were, drowned in it. It has often been said as to Ephesians 3, while infinitude is in mind in our being filled to all the fulness of God, we are not lost in it, but we are held in it; that is, it is waters to swim in, a river that could not be passed through; it is infinitude, but yet we are in it intelligently in the activity of life. 

    DJMIt says, to know the love of the Christ which surpasses knowledge. 

    SMcCThat reminds us of infinitude, but yet we know it. 

    JHHWould 2 Corinthians 3 be something like what you have in your mind, according to the same image from glory to glory? Is that how we get into this? 

    SMcCThat is it. The same image. We are not to be thinking differently and speaking differently. In a great city like this, where there are so many meetings - thirty meetings, I believe - how important it is that there should not be sectionalism, that the brethren should all be thinking the same thing and speaking the same thing, and we will if we are brought into this flow. It says, When the man went forth eastward, a line was in his hand. He is not giving up the line, he is not giving up the divine standard of measurement. It says, he measured a thousand cubits, and he caused me to pass through the waters. Then, And he measured a thousand cubits, and caused me to pass through the waters. That is what the Lord has been doing these times, just causing us to come in, you see; and the saints cannot hold themselves back from this viewpoint, the Lord and the Spirit using Their authority to help us from glory to glory. 

    ENJWould you say that we have come to a great healing time - this chapter suggesting much healing - and that we need to be careful lest we be found like the marshes and the pools, unaffected by this wonderful ministry. 

    SMcCA very important thing. The marshes and the pool, I suppose would represent the principle of apostasy - terrible thing - stagnant conditions. But as we stand related to this river, and as we are brought back over the scope of the truth, we see so much that we never saw before. That has just been the very matter in regard to all we have been going through recently; the Lord has been helping us to see the truth, as it were, from another point of view. 

    ENJThinking of the healing, the Lord has helped us in cases of breakdown, so that the matter of healing is more rapid now, under the Spirits teaching. 

    SMcCAnd so it says after the words shall be healed. And it shall come to pass that every living thing which moveth, whithersoever the double river shall come, shall live. That is, this great current or flow of healing grace and love has a double action; it is not only what is towards the saints, but it is what is towards God. That is the double action of it. 

    NBSIn chapter 41 there is an enlarging which event round about the house increasing upward. Here, there is an enlarging outward. Does that come first, the enlarging God-ward, and then the enlarging outward? 

    SMcCYes. The importance of enlargement; Ezekiel is stressing that side, enlargement on the line of love. The heave-offering in the next chapter is wonderful. Not the testing, rugged, uneven lines of the inheritance in Joshua; it is not that side in Ezekiel, it is a matter of straight lines. The heave-offering in the next chapter, linked with the tribes, and the straight lines of the inheritance; meaning that the brethren are now moving on together in this matter of love, the healing service of the river having its place with us, so that we have these things that are healed, and then, as it says, the fruit thereof shall be for food, and the leaf thereof for medicine, the medicinal qualities that enter into this stream of administration, for that is what it is. Just pending the rapture, as it were, the Lord is intensifying it with us. 

    CEJIs a living condition of things in mind here, that everything should be living? 

    SMcCEverything is living, as this double river comes in touch with it. Whether we think of the double river in relation to the Lord, and His activities on high, and the Spirit down below; or whether we think of it as the Spirit introducing into our hearts the love of God; or whether we think of it as ourselves loving God as helped by the Spirit; whatever form the double river may take, we can see that life is in mind; life in our relations with God, life in our relations with one another. 

    FWWould you please say a word as to verses 6 and 7: And he said unto me, Son of man, hast thou seen this? And he led me, and brought me back to the bank of the river. When I returned, behold, on the bank of the river were very many trees on the one side and on the other. 

    SMcCIt is an important thing to see that. Recently, 

    we were talking to someone who was out of fellowship and thought he was getting help, and he implied that the brethren were coming back; whereas the point was, the Lord was bringing him back. That is what we all want to get help on. We may want the brethren to be brought back, but the Lord is, maybe, bringing me back, to show me the truth in the fulness of its bearing, especially in this matter of life. 

    FWIt was Ezekiel who was brought back. Is there a suggestion that we have not taken, in detail, all the ministry of the past fifty years, and there is wisdom in looking back and seeing what it is that the Lord has really been saying in the last fifty years? 

    SMcCThat is the whole point, going back over the truth. One can speak for oneself, that one is amazed, in going over the reprinted ministry of beloved Mr. Taylor at the amount that we have missed, the amount that we have never noticed. It throws into relief how the Spirit of God was in that ministry, that it yields so much as you go back over it, even extending back through the years. 

    FWAnd you would value it as much now as ever? 

    SMcCCertainly. I think we want to value to the full what has come to us through the leadership in the ministry in our time. 

    PBSo it says, and everything shall live whither the river cometh. Is that important? 

    SMcCShall live. The important thing is to see that Divine Persons are in the matter and the saints are thriving, they are coming into life as under the influence of this great administrative flow, as we might refer to it. 

    VTSIs God committed to that, in that way? It says, Be not deceived: God is not mocked; ... but he that sows to the Spirit, from the Spirit shall reap eternal life, Galatians 6: 7 - 8. 

    SMcCYes, showing the need of making room for the Spirit. 
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    DIVINE INFLUENCE (JT 6)

    Genesis 2: 8 - 10; Ezekiel 47: 1 - 5; Revelation 22: 1, 2

    My desire is to show the various phases of the source whence divine influence flows, and I take up the figure of a river as representing this influence in Scripture. A river represents a source of influence. In some instances it is found to be a bad influence. As a matter of fact, whatever you find of God in the Scriptures is sure to have, in some sense, a counterpart on mans side; that is, God would influence man, but Satan would also influence man. Satan would have his river; but one is encouraged in taking up the figure, because Satan did not introduce the first river. 

    In the first Scripture I read the source of the river is Eden, the sphere of delights, or pleasure. In the second Scripture, the source of the river is the house of God. In the third Scripture the source of the river is the throne of God. I want to speak of these different phases of the influence that God proposed to exert over man. 

    We are all under some influence; it is quite impossible that any of us should stand alone. It is quite impossible that any one could stand in this world without coming under some influence. And the question is, what influence are we under? That is a serious question, especially for young people. And I do not mean simply the promptings of your own heart; they are never right, but I do not refer to them now. I refer to what is outside you. You are under some influence, and that influence may have gained on you according to your natural proclivities. It may be the influence of the world of pleasure and this counteracts the sphere of delights; or it maybe an influence from the religion of the world, that would counteract the house of God; or it may be an influence from the political world, 

    the side connected with rule and government, and that is opposed to the throne of God. I am not calling in question the rulers of the different nations; they are not to be set aside; we are told to respect them; I look on them as a divine provision for the moment, and the worst kind of government is better than none. But what I refer to is the moral influence that issues from the political world. Think of the dark counsels that lie behind the governments of this world, the sinister motives of those who pretend to govern men. 

    What you find in the river that flows from Gods throne is that it is clear as crystal. Can you see through what is going on in the different governments of the world? Are they transparent? No, there are dark counsels behind them, and they permeate down to the lowest strata of the political world. Their influence is not like that of the water of life. It, is not life-giving, but death-giving. 

    Then look at the world of pleasure: Go down the main streets of the towns and cities or anywhere where there are houses of amusement. What an influence over the young, and over the old, too. There is a deadly stream issuing from that source. 

    Is it life-giving, clear as crystal? No, it is dark and death-giving. 

    Take the religious world, which assumes to be the house of God. Organised earthly religion is opposed to God. God has abandoned it. Ye shall neither in this mountain, nor yet at Jerusalem, worship the Father ... But the hour cometh, and now is, when the true worshippers shall worship the Father in spirit and in truth. Organised religion is, in that sense, abandoned by God. And to go back to what God has given up is apostasy. I am not using strong words, but mild ones. Scripture uses stronger ones. To go back to what God has abandoned is apostasy, and from that apostate system issues a death influence. 

    I have classified the influences under three heads: firstly, the world of pleasure; secondly, the world of religion; and thirdly, the world of politics. You are under some of these influences if you have not bowed to the Lord Jesus. 

    I take the last one, mentioned in Revelation, that is, the throne. God has set Christ in heaven. God hath made that same Jesus, whom ye have crucified, both Lord and Christ, says Peter. If God has done that, He requires you to respect what He has done. He has placed Christ on the throne, and He looks to man for submission. And how wonderful the result of Peters address! Three thousand were convicted of sin, saying, Men and brethren, what shall we do? You crucified him, says Peter, and God has made him Lord and Christ. They were  pricked in their hearts. It is a wonderful thing to be pricked in your heart. It is hard for thee to kick against the pricks, the Lord says to Saul. It is a terrible thing to resist God. I have seen it, and it ever ends in disaster. You cannot do it with impunity. 

    Instead of reproving Saul of Tarsus with bitter taunts, as He might have done, the Lord said, It is hard for thee. What grace in this! And is it not hard for you? You have to resist your praying mother and father, and your, perhaps, Christian friends; and your conscience has no rest at all. You may assume a very composed exterior, but your conscience has no rest. It is hard for thee. Those words were fraught with grace. The Jews were pricked in their hearts. They did not say so, but there is better evidence; the Spirit says so. They asked what they should do. They were told what to do. They were told to repent, and that not in bands, but every one of you; and what were they to receive? The gift of the Holy Spirit. By bowing to the throne you get the Spirit. What an influence the gift of the Holy Spirit is! See the effect it had on them. Was there ever such a power for good in the world as was evidenced on the day of Pentecost? There was a mighty power for good introduced, and it was there for those who bowed to the throne. I love the description the Spirit gives, clear as crystal. It is divinely described. 

    In Genesis 2 the influence proceeds from a source of pleasure. The river did not have its rise in the garden, but in Eden; and it was intended to influence the garden. Flowing into the garden as a river, it becomes universal in its influence. It becomes four. When the Spirit of God came into the world to the Lords people they became evangelical. They said virtually, All must come under the influence of this. This river was parted and became four. Four in Scripture usually refers to what is universal. It refers to the geography of the spiritual world. 

    There is such a thing as divine geography. The four streams or heads flowing out of Eden allude to it. The source of the river is a sphere of delights. The Spirit of God has come out from the Father and the Son. It has come from that source; it flowed in here, and coming in here it became parted so to speak. You all remember the character in which the Holy Spirit came, as parted tongues, as of fire, and it sat upon each of them. And thus the testimony was, We do hear them speak in our tongues the wonderful works of God. What an influence that was, carried north, south, east and west! It was a wonderful and blessed influence, coming out from the Father and the Son. Has it not flowed in a westerly direction? It has flowed in all directions. The saints of early days became evangelistic; the river flowed in four distinct streams. The question, as I said before is, whether your heart has come under the influence? It is the source of real pleasure; there is no other. There is a verse in the Psalms which says, There is a river, the streams whereof shall make glad the city of God, Psalm 46: 4. The mind is directed from the singular to the plural, the streams. The influence became diversified, and what is the effect? The streams make glad the city of God. Think of the infinite joy that exists between the Father and the Son. The Spirit of God has come out from that holy sphere. Is it not a gladdening power? A joyous influence? The happy faces of many Christians are a testimony to that, but, alas, there are many whose hearts are not glad; they are true believers, but they are not glad. There is a river, the streams whereof shall make glad the city of God. I would transfer the figure to those who believe. Why are you not glad? There is that mighty source issuing from that sphere of delights to make your heart glad. Are you seeking gladness in mans world of pleasure? Whosoever drinketh of this water shall thirst again. The gift of the Holy Spirit, viewed in the light of what I read from Genesis, is a gladdening influence. You ought to get into touch with the streams that make glad the city of God. I would emphasise the universal influence of it. 

    In Ezekiel it is not the universal influence. What you get there is the infiniteness of it. You cannot compass it. It was measured to four thousand cubits, and then it was a river, impassable, a river to swim in. That is what you want. It is a wonderful thing to get your thirst quenched and your heart made glad, but look, a river to swim in! That is a wonderful thing, and that is what I call deliverance. 

    You are free of the world and the flesh there. From whence does the river come? From beneath the house, beside the altar of God. Jesus suffered for that. The altar was the place of suffering: the offerings were sacrificed there. Think of the Lord Jesus Christ delivering Himself up in love for us! 

    He offered himself by the eternal Spirit, without spot to God; and so this wonderful influence, the Spirit of grace, has flowed out. It is impassable, but you can swim in it. Many, alas! are only up to the ankles, maybe up to the knees, or the loins, but you want waters to swim in, a river that could not be passed over. Whilst the river is the Holy Spirit, unquestionably, it is the Spirit of grace. It is the Spirit adapted to human needs, and meeting man down here, and having the water of life. It flows from beside the altar, and everything touched by it lives. You see in the verses below that fishers were there. That type of death (the Dead Sea) is rendered living. From the north to the south there are fishers. There were no fish there, but the river changes the whole scene, and so their fish shall be according to their kinds, as the fish of the great sea, exceeding many. 

    In the last scripture I read, you have the waters described. It is not the extent, nor the breadth; it is not the universal character of the river for there are no streams. What we are engaged with is the kind of water. It is clear as crystal. It is wonderful to look into that. You come in among the Lords people, and you find there transparency. Go into the world, and you find double dealing everywhere. The world is marked by deception, but among the Lords people normally there is respect for the authority of Christ, and for His commandments. You find there love for one another; the saints are free with one another. Practically, you can see how important it is, if we are to be here in testimony for the good of others, to be transparent. The river is clear as crystal. Wherefore putting away lying, speak every man truth with his neighbour, Ephesians 4: 25. If you have stolen, steal no more, but labour and give to others. What transparency! How good and how beneficial! The river of the water of life is clear as crystal. There is a street in the city, and you can walk there. Can you walk in the world? There is not a single road morally. But you can walk in the city of God alongside the river. It is accessible on either side. Do, you think that any sect in the world is placed there? Every sect is one-sided, but there is no one-sidedness, no partiality in connection with the river of God. And what is there? There is the tree of life, and no longer guarded by the cherubims; but on either side of the river; and even the leaves, what you see in the most casual way, they have healing in them for the nations. Such is the source of influence that issues from Gods throne. 

    Then you get the great issue of Gods dealings from the outset, when all that sin has brought in is removed. Then we shall see His face. You cannot fail to see that there is at the present time an influence for good, and the question for your soul to answer is, are you under it? If not, you are under one of the other three influences, the world of pleasure, or of religion, or of politics. May the Lord draw you from each by bringing you under the influence of the Spirit! 

  
    MANHOOD MARKING THE PRESENT DISPENSATION (JT 14)

    Ephesians 4:1 - 16; Ezekiel 47:6,7; Ezekiel 47:12

    JTThe epistle to the Thessalonians gives features of early growth in an assembly, corresponding with the book of Hosea. The expression, When Israel was a child refers to early growth, to youthful life as pleasing to God; then it says, I called my son out of Egypt, (Hosea 11:1) the latter passage corresponding with Ephesians, where full development is in view, for while sonship applies to all believers, each taking account of himself as a son, yet the thought involves full development  manhood. So God says He called His son out of Egypt, having said to Pharaoh, Let my son go, that he may serve me, Exodus 4:23. Sonship involves maturity, and we may see how it is reached consciously, and how divine service is thus secured in the saints. 

    The passage in Ezekiel serves to show how the energy of the Spirit which marks the present dispensation results in manhood, for trees undoubtedly allude to that. In verse 7 we get the idea of it. Then there is the fruitfulness of the trees, and the evergreenness which would mark those who are prominent among the saints. One idea of a tree is prominence  not what exists on official ground merely. There is also the thought of fruitfulness. We have, They shall still bring forth fruit in old age, Psalm 92:14. Ministry is said to be to that end, that we may all arrive ... at the full-grown man, at the measure of the stature of the fulness of the Christ. (Ephesians 4:13) The fulness of Christ alludes to what came out in Him as man. 

    QuesWhat is the thought of the prisoner of the Christ in Ephesians 3:1? 

    JTI suppose the deflection in the apostles path is referred to as turning aside to the Jews, 

    when the Lord intended him to be among the Gentiles; it seems as if the Lord would have him be among the Gentiles; Christ Himself was among them (Colossians 1:27); for the principle of ministry is not what you say only, but what you are amongst the saints. The divine idea was to be there concretely. 

    RemYou have in chapter 4, I, the prisoner in the Lord;(Ephesians 4:1) in chapter 3 it is prisoner of the Christ Jesus. 

    JTIt is a question of the Lord having him where He wished him to be  a minister among the Gentiles. His imprisonment meant that he was to be taken among the Gentiles. Prisoner in the Lord means under the Lord wholly; his natural feelings were not active now. 

    QuesDoes this chapter show how we come into the truth of sonship? 

    JTYes; full manhood involving sonship. We are no longer to be babes, though we begin there. Babes are most interesting, but if that state continues beyond the normal age, there is occasion for reproof, as at Corinth. Gifts are not given to children, but where there is maturity. The Corinthians were using gifts as children use toys. 

    RemThe unity of the faith is introduced. 

    JTYes. The banks of the river allude to that, a system of doctrine in relation to which the Holy Spirit operates. The Holy Spirit does not operate here, there, and everywhere; there are fixed limits in relation to which His activities are found  banks, in that sense. Gifts are not given to babes, not given to be misused. In Paul we have what the man was, not merely what he ministered. In Ephesians 4:11 the gifts are persons. 

    One has to distinguish between the grace given to all as in verse 7 and specific gifts; every Christian has a measure of grace, but gifts go beyond that. 

    RemGifts are the spoil of the ascended Man; as viewed thus, we cannot value them too highly. 

    JTSpecific gifts involve prominence in those who have them; this is suggested in the trees. There is not much to look at in the bare trunk of a tree; as soon as it ceases to bear fruit or leaves it should be cut down. It is the divine intent that gifts should be prominent, and the scripture in Ezekiel indicates that they stand in relation to banks. The trees derive all their sap from the river, but their position is on the banks. Wherever the waters came everything that had life was affected, but the trees had a distinct place. There was gift among the Corinthians, but Paul says, In your minds be grown men, 1 Corinthians 14:20. Prominence after the flesh marked them. 

    RemThe trees of Jehovah are satisfied, Psalm 104:16. Would that preserve us from human aspirations; living in ones gift, for instance? 

    JTThe apostle says, The life that I now live in the flesh I live by the faith of the Son of God;(Galatians 2:20) he was not living in his service. Lowliness, as in verse 2 of the chapter we are considering, marks one who has gone through discipline. The prisoner in the Lord implies entire subjection to the Lord, that he was wholly at the Lords bidding. The greatest epistles issued from the prison in Rome. 

    Things are to be set right, so he calls on the Ephesians to walk worthy of the calling wherewith ye have been called, with all lowliness and meekness, Ephesians 4:1,2. 

    QuesDo we get virgin affection and the light of sonship in Moses song? 

    JTIsrael was holiness unto the Lord; the two thoughts, holiness and maturity, go together. The apostle could not speak to the Corinthians as to grown, men, but as to babes. It is like verses 6 and 7 of Ezekiel 47, whereas verse 12 gives the full thought of manhood  trees for food. If God distinguishes a man, it is for the good of others. The faithful and wise servant could minister a portion of food to the household in due season; he would know the kind of food to give each month. 

    Then when we come to Ephesians 4:13, Till we all arrive, the distinguished ones merge. It requires grace and humility to take ones place as with the brethren in the body. Gifts are not said to be in the body, they are in the assembly. 

    QuesAre gifts food in the way they suggest Christ to us? 

    JTThe intent in giving gifts is to minister food for the work of the ministry, hence if you become bare  no leaves or fruit  of what value are you? Leaves indicate profession, they are not valueless, they are for medicine, as it says; healing power is connected with them. It is profession as evidencing life, the leaf does not fade. The general profession of Christianity is beneficial when in the energy of life. It is a good thing in ministry to convey a right thought, not only in what I say, but in what I am. There is one body and one Spirit, as ye have been also called in one hope of your calling; one Lord, one faith, one baptism; one God and Father of all, who is over all, and through all, and in us all. There is this fixed order of things in relation to which all divine operations are carried on; unity pervades everything in that order of things, so that the grace given in a general way is to maintain a state of health, so to speak; To each one of us has been given grace; a general healthy state of things is thus preserved. The saints having generally a sense: of direct supply are preserved from clericalism, while making full room for specific gifts. 

    Then the apostle goes on to show that the Lord descended. He went into the lower parts of the earth; how much it cost Him to bring all this to pass. And now he comes to the specific gifts: first apostles  those vested with authority  to bring about subjection. Some apostles  a number of men who embodied the authority of Christ and who were marked by power. The apostles personally have passed away, but their ministry was essential at the outset. When the three thousand were brought in at Pentecost, it is stated that they continued stedfastly in the apostles doctrine, and fellowship, etc.; they came immediately into the moral benefit of the presence of the apostles. The apostles doctrine is a system of teaching that is authoritative, that commands the assent of the mind. There is no hope of any one unless subject to the authority of Christ. In the letters of the apostles we have embodied what is necessary for us. 

    RemThere is the Spirits flow, so we have the banks. 

    JTYes, men gradually sprang up. Take a man like Barnabas; he comes to light in connection with a new movement in Acts. He merges among the others, but is a most conspicuous link in the testimony, illustrating what is in view in Ezekiel. In Acts 14:14 you get the expression, the apostles Barnabas and Paul. Barnabas was not an apostle from the first, he was distinguished as a son of consolation, and later as a good man and full of the Holy Spirit. (Acts 11:24) He was distinguished morally rather than officially. 

    Then we have prophecy: and some prophets. The order of the gifts is very instructive and applies at any time. Unless there is subjection to the authority of Christ the mind of God cannot be brought in, in the prophet. So at Antioch a prophet foretold the famine; there were others there who could convey the mind of God; Acts 11:2, 28; chapter 13:1. 

    Then the evangelist, and some evangelists  Philip, for example. Stephen, again, was a prominent man by moral power; though only a deacon as far as his commission went, yet he was a distinguished vessel ( most distinguished) and stood out as an instance of what the Lord would do. 

    RemHe used the strength that remained to him to kneel down and pray for his murderers. 

    JTYes, it is beautiful. The evangelist is free after the apostles and prophets have done their work; so from Antioch Paul and Barnabas are sent out. Following on that, there are pastors and teachers, persons who could take care of the flock, for all those operations involve a flock. Note that pastor and teacher is one person: and some shepherds and teachers. The gifts are for the perfecting of the saints; with a view to the work of the ministry, with a view to the edifying of the body of Christ. The body of Christ is to continue eternally; the work of the gifts is to edify it now. 

    QuesHow do you distinguish between the body and the assembly? 

    JTThe body is an organism; the assembly is a company of intelligent persons. 

    1 Corinthians deals with the body, but as regards the gifts it says, God has set certain in the assembly. A servant stands out by himself in the exercise of his gift. Till we all arrive at ... the knowledge of the Son of God. This refers to Him as outside the order of things here, to the pattern of what God has in His mind in the gospels. It is an objective thought that the fulness of the Christ is the divine ideal; what has come out in Him as man. The epistles are to bring us to the gospels. The fulness of the Christ refers to what has come out in Him personally, not to the body, though the body will become expressive of it all by-and-by. It is the fulness of him that filleth all in all, Ephesians 1:23. 

    QuesWhat is the unity of the faith? 

    JTThere are to be no diverse thoughts among the saints in regard to doctrine. Faith there refers to the system of teaching. Unity of the Spirit refers to the feelings and affections, but the unity of the faith to what has been presented in doctrine. They run together; one the public teaching which has come out, the other the feelings and affections that go with it. If brethren hold different views, it is not the unity of the faith. There should be ability to discern the truth and hold it. Peter spoke of things in Pauls teaching which were hard to be understood, but the unity of the Spirit underlay it and held them together. The unity of the faith marked the apostles. We love each other because of what we are personally as formed by the Spirit, as distinct from the teaching. Of course, love of the truth holds together also. Paul had previously gone to Jerusalem to make acquaintance with Peter; that link undoubtedly ran all through, and Peter was therefore able to bear the rebuke Paul administered. The unity of the faith is maintained in the unity of the Spirit; if personal links remain and are established, there is no quarrel about the doctrine. The chief difficulty lies in the lack of affection to one another; if you love a person you will construe what he says in the best light. It is beautiful to see the maintenance of the unity of the faith and the unity of the Spirit in Peter and Paul. 

    RemThe shepherd and teacher are one, you say? 

    JTYes, such an one would keep the saints together and feed them. Shepherding is one of the most onerous of services. Ploughing and shepherding are linked together in Luke 17, and after that is done we are to expect no reward but to say, We are unprofitable servants: we have done that which was our duty to do, Luke 17:10. Most of the distinguished men of the Old Testament were shepherds, and a shepherd was an abomination to the Egyptians. 

  
    THE CHRISTIAN DISPENSATION MARKED BY MANHOOD (JT 27)

    Luke 23:34; Luke 23:39 - 41; Luke 23:47; Ezekiel 47:6,7; Ezekiel 47:12

    In reading these scriptures I have in mind to speak about the present dispensation, and to bring out its salient features, especially at the beginning. It was inaugurated in suffering, it was perpetuated in suffering as at the outset, and if it is to end as it began, it must be maintained in the same way, that is, in suffering  in those who accept suffering, as it is said in 2 Timothy 1, but suffer evil along with the glad tidings, according to the power of God 2 Timothy 1:8. Indeed, what we are called upon to follow in that epistle, namely, righteousness, faith, love, peace (2 Timothy 2:22), taken as a whole, implies the maintenance of the dispensation according to that which marked it at the beginning. 

    You will observe that righteousness is placed first, the other things follow; and I would like to show, by the Lords help, that Luke emphasises that feature in presenting to us the sufferings of Christ; and in presenting it he brings out the great moral supremacy over the sufferings of Christ as man. Luke alone presents to us this petition of Christ to His Father on the cross; Father, forgive them, for they know not what they do. He alone, too, presents the recognition of His righteousness, first by the thief, and then by the centurion. None of the other evangelists speak of the conversion of the thief, nor do any of them put on record the centurions estimate of Christ as a righteous man, so we can readily see that Luke by the Holy Spirit is concerned about righteousness in thus presenting Christ. He is also emphasising the moral greatness of Christ as man; when the women of Jerusalem bewailed Him, 

    Luke records that He said, Daughters of Jerusalem, do not weep over me, but weep over yourselves and over your children (Luke 23:28); that was Christ rising infinitely above all the sufferings occasioned by His testimony here. 

    Matthew and Mark put the centurions comment on record as saying, Truly this man was Son of God (Matthew 27:54, Mark 15:39), for surely His sonship shone out in the power of His voice in that solemn moment, as we read, Jesus, having again cried with a loud voice (Matthew 27:50), indicating that He was indeed the Son of God; and this necessarily enters into the dispensation, for He is marked out Son of God in power, according to the Spirit of holiness, by resurrection of the dead Romans 1:4. Sonship is recognised by the centurion in the power that belongs to that Person, and he exclaims, Truly this man was the Son of God Matthew 27:54. Luke, however, says of the centurion that when he saw what was done, he glorified God, saying, In very deed this man was just. 

    I want to dwell upon the greatness of Christ in asking forgiveness for His murderers, and to show from Ezekiel how the present dispensation, viewed in fructifying life and power, was marked by men. You will observe that the trees are represented as growing on the one side and on the other side on the bank of the river. I hope to show from Acts how these trees may be taken to symbolise men. Trees in Scripture are types of men standing out in individual prominence, and Scripture warrants the use of the type, as for instance, the tree of life, which refers to Christ. Then the Lord Himself is elsewhere symbolised by a tree  He shall grow up before him as a tender sapling (Isaiah 53:2): again, in Matthew 15, Every plant which my heavenly Father has not planted shall be rooted up Matthew 15:13. These scriptures show that trees are employed as symbols of men standing out, as I have said, in individual prominence. In our chapter the trees are viewed as on the banks of the mighty stream of spiritual power and grace which marks this dispensation. It began with suffering, for you will remember how, according to the chapter in Ezekiel, the river flows down from under the right side of the house, at the south side of the altar, thus alluding to the atoning sufferings of Christ. 

    The prophet was turned round to view the gates, particularly the gate northward, and the gate that looked eastward, and behold, waters ran out on the right side Ezekiel 47:2. He was led that way in order to be impressed with the judgment of God on the one hand, and with the favour of God on the other, for the river flowed from the right side of the house, at the south side of the altar, the one indicating the favour of God, and the other the righteousness of God. These features appear at the source, so we see in Luke how the Lord in that solemn hour, as He was crucified, evidenced the former feature  the favour of God: Father, forgive them, for they know not what they do; forgiveness was in His heart in spite of their murderous attitude; He asks that God would be favourable toward them. It is in the light of this marvellous request of Christ that the thief is converted. The character of the dispensation is disclosed in this wonderful request of Christ, and it was evidently made in the hearing of the thief. Father, forgive them, for they know not what they do. 

    What words to fall on the ears of a thief! He had not done what the murderers of Christ were doing; they were worse than thieves, they were murderers, but his opportunity arises when his fellow-thief attacks the Lord. Such is the depravity of the human heart, that even as experiencing such suffering, he would attack the Lord; but the converted thief reproves his companion, saying, we indeed justly; for we receive the just recompense of what we have done; but this man has done nothing amiss. The work of God in a mans soul must be ever in accord with the divine light presented to him, so you see how the work of God in the soul of this man brought him into accord with what was there in Christ; he thus becomes righteous; he is righteous in judging himself: we indeed justly, he says, but this man has done nothing amiss. The Lord is recognised at the outset of the dispensation as a righteous Man. And so it was also with the centurion, he heard the Lord crying with a loud voice, and having seen what was done, said, In very deed this man was just. 

    Then God takes the issue between Christ and the world and the decision into His own hand, for God is far more concerned about righteousness than we are disposed to think: Having come, he (that is, the Spirit) will bring demonstration to the world, of sin, and of righteousness, and of judgment John 16:8. God will not leave it to the decision of the thief and the centurion, but will Himself vindicate His Son, so when the Holy Spirit came from heaven, He brought demonstration to the world of sin, and of righteousness, and of judgment. What was the sin? because they do not believe on me (John 16:9); and the demonstration of it was brought to the very streets of Jerusalem. The Holy Spirit came to the followers of Christ; it was to them that God gave His Spirit, not to the Jews. The Spirit of God tells us that they were all together in one place, and there appeared to them parted tongues, as of fire, and it sat upon each one of them (Acts 2:3), showing how the Holy Spirit could discriminate; there was a moral reason, for He did not sit on any one who did not believe. He thus brought in demonstration that the Jews were guilty because they did not believe on Christ, but He also brought in demonstration of righteousness. The thief and the centurion both witnessed to righteousness in Christ; but God witnessed to it also, for Christs position in heaven is witnessed to on the ground of righteousness. God would have the world to know it, and He sent the demonstration of it in the Spirit. Righteousness is morally the greatest thing, and the Lord is said to have loved it: Thou hast loved righteousness and hast hated lawlessness; therefore God, thy God, has anointed thee with oil of gladness above thy companions Hebrews 1:9. Such is Gods estimate of, and delight in those who have it and practise it, that He would send demonstration of it into the world  righteousness as expressed in His beloved Son. 

    The river flows out from beneath the altar  the witness of righteousness, and in Ezekiel 47:6 we have the simple statement that the trees were on the bank of the river, not that they grew there. I have no doubt the allusion is to the apostles; they were there, whereas verse 12 refers to trees that grew upon the bank, and that is where we come in. None of us come in on apostolic ground, and whatever men came in after the apostles are growths, the results of the fructifying life and power of this mighty stream of the Holy Spirit; and the fact that He continues here is a guarantee for the production of such men. You will remember how the apostle Paul urges upon the Corinthians to be men; Brethren, be not children in your minds, but in malice be babes; but in your minds be grown men 1 Corinthians 14:20. If you wish to know the cause of the scarcity of men in that sense, you may consult that letter of Pauls to the Corinthians; you will find that they were not concerned as to what is spiritual, they were carnal, babes, and in that sense did not exhibit a testimony to the power of the dispensation. 

    But I want to show now from the Acts what I conceive to be antitypes of these trees. I refer first to Peter and John, for after Acts 2 attention is directed to individuals. In chapter 2 we read that every day the Lord had brought in additions, such as should be saved, but now beginning at chapter 3, attention is called to individuals who stand out in distinction  men  grown men in their minds. In Ephesians we have the full divine thought as to men; until we all arrive at the unity of the faith, and of the knowledge of the Son of God, at the full-grown man (Ephesians 4:13); the end in view in all ministry is that the saints should be no longer babes, but full-grown men. 

    I touch now on Peter and John, who are singled out. You will remember that when the Lord found Peter he was with Andrew his brother, and when He found John he was in the company of his brother James, but now the Lord takes them out of their natural settings, out of what might hold them naturally. It is important to recognise the sovereignty of the Lord in His choice of His people and in His setting them together. Peter and John are presented as a lovely picture of two brothers in the spiritual sense, taken out of their natural settings  Peter taken from Andrew, and John taken from James  and then set together spiritually, and they are truly together. If you were to analyse the influences which draw saints together in any special way, you would be surprised to find how much of the natural there is, but these men are taken out of their natural settings and are truly set together in a spiritual way. It is a great thing to find two of you (Matthew 18:19) at the present time  not two persons in the flesh, not two relatives, not two with the same dispositions naturally, but two of you  two of the assembly. The assembly is a spiritual conception in Matthew, and the materials are the result of the Fathers revelation. Peter and John were two who were set together spiritually, and they are found going up together to the temple at the hour of prayer. What a spectacle for heaven to look upon! It was at the ninth hour  the hour of prayer. Not many weeks before this the Lord Jesus had died at that very hour, 

    and no doubt their thoughts would be going back to that event, and they are found united spiritually as they went up to the temple at the time of the day in which it occurred. I would put it to you to consider the value of prayer under such conditions: If two of you shall agree on the earth concerning any matter, whatsoever it may be that they shall ask, it shall come to them from my Father who is in the heavens Matthew 18:19. Mark what it says, It shall come to them, and God will see that it does come to them. 

    I pass on now to the next example of manhood  another of the trees, so to speak, growing on the banks of this great river of grace and power, namely, Barnabas. He is a prince, according to God, and being possessed of land, having sold it, he brought the money and laid it at the feet of the apostles. He is spoken of in the end of Acts 4 as coming forward in a princely way; he is not mean or small. Sometimes there are those who have no means spiritually, but the book of Deuteronomy provides for such; the poor brother should be taken care of bountifully. No demand is made upon Barnabas; he simply came forward, as of old the princes of Israel came forward, each prince upon his day, and for twelve days the wonderful procedure detailed in Numbers 7 went on, until the twelve great men of Israel had each made his offering. The Holy Spirit spreads it all out before us in that long chapter of eighty-nine verses, so that we might get some idea of what a prince really is. Princes are men of spiritual means  not petty men, and they look at things from the divine side; and so Barnabas is named son of consolation (Acts 4:36); he becomes a great binding influence between Jerusalem and the work of God at Antioch. He had the confidence of his brethren and so was sent down by the assembly in Jerusalem to Antioch as fitted to meet the need there. He was a good man, and full of the Holy Spirit and of faith Acts 11:24. 

    Then we come to Stephen; he is a witness to another feature of manhood  his face shone as the face of an angel. There was in him a reflection of what is in heaven. He had no definite appointment save that he was a deacon, but as such he had purchased to himself a good degree, and much boldness in the faith which is in Christ Jesus 1 Timothy 3:14. Stephen represents what is within our reach on the line of exercise; it is not a question of appointment; it is a great result reached through devotedness; he becomes a marvellous witness, one who boldly faces the enemies of Christ, and brings in demonstration by the power of the Spirit as to their guilt. He is a great servant, and a martyr. We are of little account unless we are prepared for martyrdom, and Stephen represents manhood which shows itself in martyrdom  a man who can stand up for the truth before the fiercest opposition and suffer for it. 

    The next one we come to is Philip  another example of most remarkable development in service. The need for servants at the present time is very great; the Lord said to His disciples, The harvest is great, and the workmen are few; supplicate therefore the Lord of the harvest, that he send forth workmen unto his harvest Matthew 9:37,38. Philip represents a true servant; he went down to Samaria. Had he been governed by national feeling he would have avoided Samaria, for it was a rival of Jerusalem. He preached Christ there. We have no mention that any special gift for preaching had been given to him before this. You may say, I have no gift for preaching, but how can you know you have no gift, if you have not even tried to preach? We read that there was great joy in that city; he had preached Christ unto them; one of the best marks in a preacher is that he preaches Christ. I am seeking to point out how the ability for preaching is attained, but in order to find that you have it, you must first preach. 

    Philip no doubt realised that he could do nothing, but the preaching of Christ implies that He can do everything, for He was anointed to effect all for God. All the preaching is by Christ; He preached the glad tidings of peace to you who were afar off, and the glad tidings of peace to those who were nigh (Ephesians 2:17); it is all done by Christ Himself: Whether Christ should suffer; whether he ... should announce light both to the people and to the nations Acts 26:23. This feature of manhood on the banks of the river, so to speak, attained a great result in Samaria, and there was divine recognition of it, for when the apostles who were at Jerusalem heard that Samaria had received the word of God, they sent down Peter and John. Then Philip is recognised by heaven  through the angel. The angel represents the providence of God; another sphere of service is opened up to him. 

    As there is a disposition to serve, God in His providence makes way for you; it is not always necessary to leave your secular employment, for in the providence of God your employment may be the means of placing you where you can serve effectively. Here it is the divine recognition of Philip in a providential way, and although you cannot always know God by providence, yet it is evident here that the providence of God is concerned with the preaching. God may thus send you to some place where you would not naturally go; thus we need to be careful not to allow our natural feelings to act. Paul says, if I announce the glad tidings, I have nothing to boast of; for a necessity is laid upon me; for it is woe to me if I should not announce the glad tidings. For if I do this voluntarily, I have a reward; but if not of my own will, I am entrusted with an administration 1 Corinthians 9:16,17. 

    So Philip goes to the desert; there was nothing there to attract one governed by the flesh; and as the Ethiopian passes, the Holy Spirit says to Philip, 

    Approach and join this chariot Acts 8:29. It is a great thing to be spoken to by the Spirit of God; later, Philip was caught away by the Spirit; he is entirely under the control of the Spirit. The Holy Spirit honours Philip by calling him the evangelist Acts 21:8. This feature of manhood as expressed in Philip is greatly needed at the present time, and he is an encouragement to all who would come forward to preach. The Holy Spirit will direct you, and you will be duly honoured, as Philip was. He is said to have had four daughters who prophesied  showing that his influence in his house was good. 

    I finish now by referring to Paul, who specially comes into our present subject, for he towers above all the others. He comes before us in Acts 9, and in him we see that feature of manhood brought to light which is connected with a change in the ways of God; for when Paul appears, new movements of God are seen. Stephen and Philip came forward voluntarily, but now the Lord takes a direct hand in providing servants. We must always look for this  direct movement from the Lord Himself; when you see those in responsibility lagging behind, you may depend upon it that the Lord will Himself take matters in hand; He must be ever in control, so here (Acts 9) He converts and sends out a great preacher. He speaks from heaven and converts Saul of Tarsus and makes him the mightiest of His vessels of grace; Paul could say, His grace which was towards me, has not been vain; but I have laboured more abundantly than they all 1 Corinthians 15:10. This is manhood in a peculiar connection  manhood brought in by the Lord as changing the whole state of affairs. Saul began by prayer, What shall I do, Lord? Acts 22:10. It is a question now of what the Lord is going to do, and He sends Saul to the assembly: rise up and enter into the city Acts 9:6. The Lord even goes before to prepare the brethren to receive him, for He tells Ananias to arise and go to Saul, and his introduction is, Behold, he is praying Acts 9:11. It was that kind of manhood, such as marked the Lord Jesus Himself; for prayer is expressive of one in entire dependence upon God. 

    Well, brethren, that is all I have to say; my thought is that this wonderful dispensation that we have been speaking about has been inaugurated in suffering, in Christ; it is to be continued in suffering, and it is to end in suffering. If it is to end in suffering, it must be suffering in men. The men I have spoken of were all marked by suffering, and so it should be in our time. Remember what the apostle said to Timothy, Take thy share in suffering (2 Timothy 2:3), and but suffer evil along with the glad tidings, according to the power of God (2 Timothy 1:8), and exhibit that spirit of forgiveness which is based on righteousness, and which was so perfectly expressed by the Lord Himself when He said, Father, forgive them, for they know not what they do. 
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    THE RIVER OF GOD (JT 27)

    Matthew 18:19,20; Ezekiel 47:1 - 12

    My object in reading these passages is that we may see what the effect of the presence of the Spirit is here. Broadly speaking, the effect of Christianity, rightly apprehended, is to produce living conditions. It was the divine thought that what God would present in the way of teaching and preaching should be accompanied by living conditions  the evidence of life, for only thus is the doctrine of Christianity verified. We have the principle in our Lord, of whom it is said, In him was life, and the life was the light of men John 1:4. What He said was life, because He was altogether that which He said. There was the truth expressed in a living way in the Lord here; what He said, He was. 

    Now I wish to show from these scriptures that the presence of the Spirit here, sent down by the Lord as exalted in heaven, was to be marked by the same principle; there was involved in His presence the administration of all the wealth of heaven. It was an administration. We have to distinguish between administration and government. The coming down of the Spirit was an administration; it involved the wealth of heaven being brought here. So there was a dispensation; what is called the dispensation of God; that in which things are dispensed according to God, and that in His house. For while God dispenses His bounty through Christ, it is immediately by the Spirit in His house. It is said further that the dispensation of God is in faith; 1 Timothy 1: 4. 

    I have read the verses in Matthew 18 because they indicate how this is worked out in a day such as ours, when that which had boasted of being the divine system has become corrupt. The Lord, having spoken of the assembly in the earlier verses, uses the word again in verse 19, meaning it was a new subject, or the same subject in another development. The assembly in the previous verses is regarded as intact, as that which was to be heard, and woe to him who refuses to hearken to it. But in the verse I have read (verse 19) the Lord says, Again I say to you, as if to introduce a new development, and make provision for it; for there are no afterthoughts with God. Provision is made at the outset for every contingency; the breakdown of the assembly as a public body is provided for in these two verses, so that saints should not be hampered, but that the divine thought at the outset should be still operative. Hence the Lord brings the thing down to two of you, that is to say, not any two believers, but two of the assembly. Now Matthew, as some of you will have observed, deals in twos; where the other evangelists in parallel passages speak of one, he usually speaks of two. He had in view the breakdown of the world-system, that was opposed to God, that had its centre in Jerusalem. It was a combination; the strength of the world lies in combination. Organised opposition is the most effective opposition to God, and so at Babel from the very earliest times, the world became organised, and from Babel onwards organised opposition was most damaging, and it is so still. But God met it by an organisation of His own, and Matthew introduces that. You find Matthew dealing with two demoniacs, with two blind men, and instead of one ass he presents to us an ass and a colt, and so he deals with two of the assembly. Two of the assembly are the most important that can be found in the whole of the universe outside of divine Persons  two of you. 

    I desire that we may rightly estimate the value, potentially at least, of two of the assembly; and so Matthew brings forward the Lords words in regard of them; He says that if there be unity, if there be agreement, two of the assembly shall receive from heaven anything they ask. There is no limit according to this passage to what may be received and obtained from heaven by two of the assembly who are agreed. Our resources as of the assembly, as agreed, and as praying, are limitless. Our way can never be shut up locally, or generally, while there is agreement on the part of those who are of the assembly, even of two; and this explains how the reign of grace, the operations of grace, can be effective in these last days. 

    Now I say that before I proceed to Ezekiel, because it is of no real use to bring before you such a passage as Ezekiel save as in some sense it has a present application. We are entitled to speak of things, of which the application is entirely future, but one prefers to bring in what is of present application, and so the administration of the things in heaven being set up in Matthew, I can proceed to Ezekiel to show how that can be effective in two of the assembly as agreed, for everything is given of the Father who is in the heavens; whatever they ask shall come to them. God makes it evident that it is in regard of them; and then again, where two or three are gathered together unto my name, there am I in the midst of them. Notice the emphasis on the pronouns as calling attention to those who are of the assembly, those who seek to walk in the light of it, and are making operative what marked the assembly at the outset; so He says, There am I in the midst of them. 

    In Ezekiel, as you will observe, the house is in view. Much is said about it in the chapters immediately preceding. You will remember that the prophet was brought into the land of Israel (Ezekiel 40:2), and set upon a very high mountain, and he sees the frame of a city toward the south; all very auspicious, portending blessing in the way of rule and light from God; but as he arrives at the place, it is not the city that is enlarged upon but the house; for it is house-wise that the blessing comes. The city will have its place by-and-by; we recognise it, but God is dealing at the present time house-wise, and so the prophet is engaged with the house, and not an empty one. 

    The God of Israel comes in from the east, and enters the house; His glory fills it. But now, having that in view, the prophet is shown it, he is taken to it, and its aspect is eastward. We have to learn to take account of the points of the compass spiritually; the aspect of the house is eastward. The existence of the house of God here at the present time is provisional; for us it continues unto the coming of the Lord. We do not read of the house of God in heaven, it has a provisional existence here; it continues unto the coming of the Lord. It looks eastward. It is set up here according to God, according to wisdom, for Wisdom hath built her house (Proverbs 9:1); it is in every way fitted to be the vessel of divine administration, and it points on and looks for the coming of the Lord; therefore the aspect is towards the east. It is until he come (Ezekiel 21:27), and what we find is that the waters flow out. There is nothing barren, nor dried up about the house of God. It is to be the source of everything of God in a provisional way, all coming down from heaven in the gift of the Spirit; for the Spirit of God came down once, and He has remained here. There were not two outpourings of the Spirit, it was one event; what occurred at Pentecost was not repeated. The Holy Spirit involves the presence of God Himself here, and thus everything operates house-wise, so the waters flow out from the right side of the house. 

    In order that we might be duly affected by what it cost Christ in order that the waters should flow, the Spirit of God tells us that they flow from the south side of the altar; that is to say, the death of Christ in its results is favourable to man; and then, lest we should forget the sufferings of Christ that the altar involves  sufferings untold  the prophet is led round by the way of the gate towards the north, as if to be reminded of the awful blast of divine wrath that was directed against the Lord, our sacrifice, as on that altar. As we enjoy the results of it, it is well to be reminded of the cost. The north  the bitter, cold wind from the north  refers to the judgment of God. We are to be reminded that what we enjoy cost Christ the bearing of divine wrath; that sobers us. And so from that Ezekiel is led round towards the front of the house, which looketh towards the east, and the waters issue from the right side. We have had the south side, now it is the right side of the house. It is one thing for God to be favourable to us, but it is another thing for Him to use all His power for our help and blessing; and so it is that Pentecost was not only the indication of the favourable attitude of the administration, which it was, but God said virtually, In all my power I am for man. It was the right side of the house. And so the river is flowing. 

    And then the Spirit of God occupies us with its increasing depth. There is no allusion to tributaries in these symbols; nor is it a question of draining the land; it is the pure, holy source that is specially in view, and then the increasing depth. The Holy Spirit came down from heaven; there was nothing here to add to Him. He brought everything with Him. What comes to light in the river is its increasing depth. Take any other system in the world professing to be religious, and examine it, you will find nothing like this. Instead of drying up and becoming evaporated by the eastern sun, this river increases as it flows until it becomes waters to swim in, a river that cannot be passed over. How we Christians understand it! What a sense of victory we have in confronting present opposition; we know we are in that which is beyond the opposers; we know they are dealing with surface methods. We have to do with what is impossible to nature; it is waters to swim in, a river that cannot be passed over. I wonder if the young believers here understand the depth of it, what there is in it; there is more in it than you can ever take in. You may question and criticise, but you go in for it, and you will see it has a depth beyond you. It is more than enough for you; deliverance is in it. Those who have learnt to swim in it are delivered, and they discover that it deepens as it goes. 

    Having thus referred to the features of Christianity as indicated at Pentecost, I want to show you a little of its results, because we want results, and Matthew 18 shows these are possible even in a day like ours  a day of small things; and what you find is that the river has banks. The prophet is taken to the banks of the river, and on the banks are trees. Banks allude to limitations; not that the Holy Spirit is to be limited, but they indicate where the river flows. I have no doubt they allude to the doctrines of Christianity; we must not be defective in doctrine, while dealing with the positive thing, that which produces life; we must be regulated. Paul says, thou hast been thoroughly acquainted with my teaching 2 Timothy 3:10. In his teaching we have indicated what the things are, where the Holy Spirit is, where divine things are; and in connection with the banks you have trees, which is, as I apprehend it, men developed; they have grown there. We need men. The Corinthians had not arrived at that; the banks were hardly visible at Corinth, they were well nigh obliterated. The apostle had to write in order to establish them, that it might be known where the river flows; it has its own way. So he says, Brethren, be not children in your minds, but in malice be babes; but in your minds be grown men 1 Corinthians 14:20. I fear they were more developed in malice, in the fruits of the flesh, than they were in the graces of Christ; and so he urges upon them to be men in their minds. Ephesians goes further; ministry is to the end that we should arrive at the full-grown man, at the measure of the stature of the fulness of the Christ Ephesians 4:13. 

    Now one finds gatherings where banks are hardly discernible, and there are no men, no trees. What is needed are the trees; not indeed out of proportion, as with the blind man according to Mark who saw men as trees, walking (Mark 8:24); they were out of proportion in his mind. Trees are used to symbolise men as in growth; and I believe local growth is of the greatest importance  that there should be those who are developed into manhood, who can be seen, who have distinctness. 

    The Spirit of God comes back to the thought of trees  men; having mentioned them in verse 7, we have them again in verse 12, so as to develop more fully what He has in His mind with regard to them  that they should bear fruit, that there should be variety, that they should be evergreen. These ideas of fruitfulness, of freshness, of the energy of life are to be seen in men  in the trees. How lovely is the picture! Scripture enlarges on it elsewhere. I only dwell on it here as the outcome typically of the operations of grace, connected with the Spirit of God, within certain doctrinal limitations. I believe that what is needed in the gatherings of the Lords people is just this growth; a growth from the babe-state into the state of manhood; and not simply that we are men in our minds, having the right thought of everything, but that there should be that holy state, that fruitfulness, that evergreenness, which is delightful to God, and refreshing to man. 

    You will all remember the first evidences of life in the creation according to Genesis 1, where the earth was to bring forth grass, then fruit-trees yielding fruit after their kind, the seed of which is in them, on the earth Genesis 1:11. The grass symbolises greenness and freshness, whereas the trees refer to personal distinctness; then the seed of which is in them, means the power for continuance, power for propagation with no admixture. That which is propagated is of the same order as that from which it has sprung. It is typically an outgrowth from Christ. The believer is to be here thus; whatever propagation there is, it must be according to Christ. The seed is in itself, to be of its own kind. These trees on the banks of the river, I believe, allude to this growth; nourishment from Christ in the power of the Spirit produces men who are fruitful according to God. 

    Ezekiel is not occupied with officialism; with him it is a question of the river, a question of life, a question of the power of God; indeed his name signifies that  the strength of God. This is brought about by the nourishment of the Spirit known within these bounds; it produces those who in their minds are grown men; they have doctrine, that is verse 7, and in verse 12 they are spiritual, fruitful. The fruit of the Spirit is there, and with the life there is freshness. 

    Wherever the river came there was life; that is the test of what is of God. It says in verse 9, And it shall come to pass that every living thing which moveth, whithersoever the double river shall come, shall live. And there shall be a very great multitude of fish; for these waters shall come thither, and the waters of the sea shall be healed; and everything shall live whither the river cometh. One might speak much about this river in its prophetic character. I have no doubt the river of God, coming out from God, from Jerusalem, will affect the east. Christianity is flowing toward the west, but the east is in the mind of God; He has not forgotten it. More than a third of the population of the world is in the east; God has not forgotten that, He will take account of the east in due course. We may thank Him that the river of Christianity has come westward. 

    Prophetically this chapter in Ezekiel alludes to Gods gracious dealings in the east. Wonderful times await that quarter of the earth, but I am speaking of the chapter as part of every Scripture (2 Timothy 3:16) which is given by inspiration of God, and is profitable for teaching, for conviction, for correction, for instruction in righteousness 2 Timothy 3:16. So this scripture is most useful, as showing that professors are unresponsive to the Spirit unless there is life. Wherever the waters come, anything that has life lives, it does not die. Whatever is of God in the world, as coming into contact with them is made to live. So we may easily determine whether God is working in us, and through us. Are things in our readings living? Is our ministry producing life? Is our service producing life? Otherwise we are not supported by God. The energy of the Spirit of God in us leads to life. Wherever anything lives and comes into contact with the river, it lives, that is to say, it does not die; so that the outlook and concern of the Christian is to see what God is doing within his radius, so that through him these blessed waters should flow, and that what they come into contact with should be made to live. The word to the prophet is, Shall these bones live? Ezekiel 37:3. That is Ezekiel, and they do live. God works with us; the waters flow out house-wise, and wherever they flow we may reckon upon it there is life, and thus instead of the things of God dying out, they are made to live and to continue. 

    One is exercised about these things in view of living conditions; first, that there should be men who are men in their minds, who have right doctrine, who have the mind of God, and who correspondingly are living, are spiritual, have spiritual affections, and are fruitful; and then too as to the general result, that wherever the waters come, there is life, and thus the things of God do not perish. It is not that anything of God ever dies, but there is a danger of those who have life becoming like the world around them. Bring the water to them. Let us be exercised that the water through us should come to them, so that instead of dying they should live. It is the time of life-giving. This dispensation is not yet finished. God remains what He was; Christ remains what He was; the assembly remains what it was in principle; so we still have the dispensation. Let us see to it that Christianity is operative, that the presence of the Holy Spirit is operative, and this will eventuate in life. 

  
    THE RIVER OF GOD (JT 36)

    Matthew 18: 19,20; Ezekiel 47: 1 - 12

    My object in reading these passages is that we may see what the effect of the presence of the Spirit is here. Broadly speaking the effect of christianity, rightly apprehended, is to produce living conditions. It was the divine thought that what God would present in the way of teaching and preaching should be accompanied by living conditions  the evidence of life, for only thus is the doctrine of christianity verified. We have the principle in our Lord, of whom it is said, In him was life, and the life was the light of men John 1: 4. What He said was life, because He was altogether that which He said. There was the truth expressed in a living way in the Lord here; what He said, He was. 

    Now I wish to show from these scriptures that the presence of the Spirit here, sent down by the Lord as exalted in heaven, was to be marked by the same principle; there was involved in His presence the administration of all the wealth of heaven. It was an administration. We have to distinguish between administration and government. The coming down of the Spirit was an administration; it involved the wealth of heaven being brought here. So there was a dispensation; what is called the dispensation of God, that in which things are dispensed according to God, and that in His house. For while God dispenses His bounty through Christ, it is mediately by the Spirit in His house. It is said further that the dispensation of God is in faith (1 Timothy 1: 4, New Trans.). 

    I have read the verses in Matthew 18 because they indicate how this is worked out in a day such as ours, when that which had boasted of being the divine system has become corrupt. The Lord, having spoken of the assembly in the earlier verses, uses the word again in verse 19, meaning it was a new subject, 

    or the same subject in another development. The assembly in the previous verses is regarded as intact, as that which was to be heard, and woe to him who refuses to hearken to it. But in the verse I have read (verse 19) the Lord says, Again I say to you Matthew 18: 19, as if to introduce a new development, and make provision for it; for there are no afterthoughts with God. Provision is made at the outset for every contingency; the breakdown of the assembly as a public body is provided for in these two verses, so that saints should not be hampered, but that the divine thought at the outset should be still operative. Hence the Lord brings the thing down to two of you Matthew 18: 19, that is to say, not any two believers, but two of the assembly. Now Matthew, as some of you may have observed, deals in twos; where the other evangelists in parallel passages speak of one, he usually speaks of two. He had in view the breakdown of the world-system that was opposed to God, that had its centre in Jerusalem. It was a combination; the strength of the world lies in combination. Organised opposition is the most effective opposition to God, and so at Babel from the very earliest times, the world became organised, and from Babel onwards organised opposition was most damaging, and it is so still. But God met it by an organisation of His own, and Matthew introduces that. You find Matthew dealing with two demoniacs, with two blind men, and instead of one ass, he presents to us an ass and a colt; and so he deals with two of the assembly. Two of the assembly are the most important that can be found in the whole of the universe outside of divine Persons  two of you. 

    I desire that we may rightly estimate the value, potentially at least, of two of the assembly. Matthew brings forward the Lords words in regard to them; He says that if there be unity, if there be agreement, two of the assembly shall receive from heaven anything they ask. There is no limit according to this passage to what may be received and obtained from heaven by two of the assembly who are agreed. Our resources as of the assembly, as agreed, and as praying are limitless. Our way can never be shut up locally, or generally, while there is agreement on the part, even of two, of those who are of the assembly; and this explains how the reign of grace, the operations of grace, can he effective in these last days. 

    Now I say that before I proceed to Ezekiel, because it is of no real use to bring before you such a passage as I read in Ezekiel 47 save as in some sense it has a present application. We are entitled to speak of things, of which the application is entirely future, but one prefers to bring in what is of present application, and so the administration of the things in heaven being set up in Matthew, I can proceed to Ezekiel to show how that can be effective in two of the assembly as agreed, for things are given to them of the Father which is in heaven Matthew 18: 19; whatever they ask shall come to them. God makes it evident that it is in regard to them; and then again, where two or three are gathered together in my name, there am I in the midst of them Matthew 18: 20. Notice the emphasis on the pronouns as calling attention to those who are of the assembly, those who seek to walk in the light of it, and are making operative what marked the assembly at the outset; so He says, there am I in the midst of them. 

    In Ezekiel, as you will observe, the house is in view. Much is said about it in the chapters immediately preceding. You will remember that the prophet was brought into the land of Israel Ezekiel 40: 2, and set upon a very high mountain, and he sees the frame of a city towards the south; all very auspicious, portending blessing in the way of rule and light from God; but as he arrives at the place, it is not the city that is enlarged upon but the house; for it is house-wise, that the blessing comes. The city will have its place by-and-by; we recognise it, but God is dealing at the present time house-wise, and so the prophet is engaged with the house, and that not an empty one. 

    The God of Israel comes in from the east, and enters the house; His glory fills it. But now, having that in view, the prophet is shown it, he is taken to it, and its aspect is eastward, We have to learn to take account of the points of the compass spiritually; the aspect of the house is eastward. The existence of the house of God here at the present time is provisional; for us it continues unto the coming of the Lord. We do not read of the house of God in heaven, it has a provisional existence here, it continues unto the coming of the Lord. It looks eastward. It is set up here according to wisdom, for Wisdom hath builded her house Proverbs 9: 1; it is in every way fitted to be the vessel of divine administration, and it points on and looks for the coming of the Lord; therefore the aspect is towards the east. It is until he come, and what we find is that the waters flow out. There is nothing barren, nor dried up about the house of God. It is to be the source of everything of God in a provisional way, all coming down from heaven in the gift of the Spirit; for the Spirit of God came down once, and He has remained here. There were not two outpourings of the Spirit, it was one event; what occurred at Pentecost was not repeated. The Holy Spirit involves the presence of God Himself here, and thus everything operates house-wise, so the waters flow out from the right side of the house. 

    In order that we might be duly affected by what it cost Christ in order that the waters should flow, the Spirit of God tells us that they flow from the south side of the altar; that is to say, the death of Christ in its results is favourable to man; and then lest we should forget the sufferings of Christ that the altar involves  sufferings untold  the prophet is led round by the way of the gate towards the north, as if to be reminded of the awful blast of divine wrath that was directed against the Lord, our sacrifice, as on that altar. As we enjoy the results of it, it is well to be reminded of the cost. The north  the bitter, cold wind from the north  refers to the judgment of God. We are to be reminded that what we enjoy, cost Christ the bearing of divine wrath; that sobers us. And so from that Ezekiel is led round towards the front of the house, which looketh towards the east, and the waters issue from the right side. We have had the south side, now it is the right side of the house. It is one thing for God to be favourable to us, but it is another thing for Him to use all His power for our help and blessing; and so it is that Pentecost was not only the indication of the favourable attitude of the administration, which it was, but God said virtually: In all my power I am for man. It was the right side of the house. And so the river is flowing. 

    And then the Spirit of God occupies us with its increasing depth. There is no allusion to tributaries in these symbols; nor is it a question of draining the land; it is the pure, holy source that is specially in view, and then the increasing depth. The Holy Spirit came down from heaven; there was nothing here to add to Him. He brought everything with Him. What comes to light in the river is its increasing depth. Take any other system in the world professing to be religious, and examine it, you will find nothing like this. Instead of drying up and becoming evaporated by the eastern sun, this river increases as it flows, until it becomes waters to swim in, a river that cannot be passed over. How we christians understand it! What a sense of victory we have in confronting present opposition; we know we are in that which is beyond the opposers; we know they are dealing with surface methods. We have to do with what is impossible to nature; it is waters to swim in, a river that cannot be passed over. I wonder if the young believers here understand the depth of it, what there is in it; there is more in it than you can ever take in. You may question and criticise, 

    but you go in for it, and you will see it has a depth beyond you. It is more than enough for you; deliverance is in it. Those who have learnt to swim in it are delivered, and they discover that it deepens as it goes. 

    Having thus referred to the features of christianity as indicated at Pentecost, I want to show you a little of its results, because we want results, and Matthew 18 shows these are possible even in a day like ours  a day of small things; and what you find is that the river has banks. The prophet is taken to the banks of the river, and on the banks are trees. Banks allude to limitations; not that the Holy Spirit is to be limited, but they indicate where the river flows. I have no doubt they allude to the doctrines of christianity; we must not he defective in doctrine, while dealing with the positive thing, that which produces life, we must be regulated. Paul says, thou hast ... known my doctrine 2 Timothy 3: 10. In his doctrine we have indicated what the things are, where the Holy Spirit is, where divine things are; and in connection with the banks you have trees, which are, as I apprehend it, men developed; they have grown there. We need men. The Corinthians had not arrived at that; the banks were hardly visible at Corinth, they were well-nigh obliterated. The apostle had to write in order to establish them, that it might be known where the river flows; it has its own way. So he says, Brethren, be not children in your minds, but in malice be babes; but in your minds be grown men 1 Corinthians 14: 20. I fear they were more developed in malice, in the fruits of the flesh, than they were in the graces of Christ; and so he urges upon them to be men in their minds. Ephesians goes further; ministry is to the end that we should arrive at the full-grown man, at the measure of the stature of the fulness of the Christ Ephesians 4: 13. 

    Now one finds gatherings where banks are hardly discernible, and there are no men, no trees. What is needed are the trees; not indeed out of proportion, as with the blind man according to Mark who saw men as trees, walking Mark 8: 24; they were out of proportion in his mind. Trees are used to symbolise men as in growth; and I believe local growth is of the greatest importance  that there should he those who are developed into manhood, who can be seen, who have distinctness. 

    The Spirit of God comes back to the thought of trees  men; having mentioned them in verse 7, we have them again in verse 12, so as to develop more fully what he has in his mind with regard to them  that they should bear fruit, that there should be variety, that they should he evergreen. These ideas of fruitfulness, of freshness, of the energy of life are to be seen in men  in the trees. How lovely is the picture! Scripture enlarges on it elsewhere. I only dwell on it here as the outcome, typically, of the operations of grace connected with the Spirit of God, within certain doctrinal limitations. I believe that what is needed in the gatherings of the Lords people is just this growth; a growth from the babe-state into the state of manhood; and not simply that we are men in our minds, having the right thought of everything, but that there should be that holy state, that fruitfulness, that ever-greenness, which is delightful to God, and refreshing to man. 

    You will all remember the first evidences of life in the creation according to Genesis 1, where the earth was to bring forth grass, then fruit-trees yielding fruit after their kind, the seed of which is in them, on the earth. The grass symbolises greenness and freshness, whereas the trees refer to personal distinctness; then the seed of which is in them Genesis 1: 11, means the power for continuance, power for propagation with no admixture. That which is propagated is of the same order as that from which it has sprung. It is typically an outgrowth from Christ. The believer is to be here thus; whatever propagation there is, it must be according to Christ. The seed is in itself, to be of its own kind. These trees on the banks of the river, I believe, allude to this growth; 

    nourishment from Christ in the power of the Spirit produces men who are fruitful according to God. 

    Ezekiel is not occupied with officialism; with him here it is a question of the river, a question of life, a question of the power of God; indeed his name signifies that  the strength of God. This is brought about by the nourishment of the Spirit known within these bounds; it produces those who in their minds are grown men; they have doctrine, that is verse 7 and in verse 12 they are spiritual, fruitful. The fruit of the Spirit is there, and with the life there is freshness. 

    Wherever the river came there was life, that is the test of what is of God. It says in verse 9, And it shall come to pass that every living thing which moveth, whithersoever the double river shall come, shall live. And there shall be a very great multitude of fish; for these waters shall come thither, and the waters of the sea shall be healed; and everything shall live whither the river cometh Ezekiel 47: 9. One might speak much about this river in its prophetic character. I have no doubt the river of God, coming out from God, from Jerusalem, will affect the east. Christianity is flowing towards the west, but the east is in the mind of God; He has not forgotten it. More than a third of the population of the world is in the east; God has not forgotten that, He will take account of the east in due course. We may thank Him that the river of christianity has come westward. 

    Prophetically this chapter in Ezekiel alludes to Gods gracious dealings in the east. Wonderful times await that quarter of the earth, but I am speaking of the chapter as part of the all scripture which is given by inspiration of God, and is profitable for doctrine, for reproof, for correction, for instruction in righteousness 2 Timothy 3: 16. So this scripture is most useful, as showing that professors are unresponsive to the Spirit unless there is life. Wherever the waters come, anything that has life lives, it does not die. Whatever is of God in the world, as coming into contact with them is made to live. So we may easily determine whether God is working in us, and through us. Are things in our readings living? Is our ministry producing life? Is our service producing life? Otherwise we are not supported by God. The energy of the Spirit of God in us leads to life. Wherever anything living comes into contact with the river, it lives; so that the outlook and concern of the christian is to see what God is doing within his radius, so that through him these blessed waters should flow, and that what they come into contact with should be made to live. The word to the prophet is, Shall these bones live? Ezekiel 37: 3. That is Ezekiel, and they do live. God works with us; the waters flow out house-wise, and wherever they flow we may reckon upon it there is life, and thus instead of the things of God dying out, they are made to live and to continue. 

    One is exercised about these things in view of living conditions; first, that there should be men who are men in their minds, who have right doctrine, who have the mind of God, and who correspondingly are living, are spiritual, have spiritual affections, and are fruitful; and then, too, as to the general result, and wherever the waters come, there is life, and thus the things of God do not perish. It is not that anything of God ever dies, but there is a danger of those who have life becoming like the world around them. Bring the water to them. Let us be exercised that the water through us should come to them, so that instead of dying they should live. It is the time of life-giving. This dispensation is not yet finished. God remains what He was; Christ remains what He was; the church remains what it was in principle; so we still have the dispensation. Let us see to it that christianity is operative, that the presence of the Holy Spirit is operative, and this will eventuate in life. 

  
    READINGS ON EZEKIEL (12) (JT 47)

    Ezekiel 47: 1 - 12; Ezekiel 48:1-7; Ezekiel 48:20-35

    JTThese chapters are a fitting close to the book; chapter 47 calling our attention to the river of life; a necessary adjunct to the millennial day of blessing. Following on that the borders or border of the land; no effort to make it appear large, but rather to suggest the exclusiveness in the land; and then the tribes. The Spirit of God reverts to the book of Genesis, the divine thought being carried through; and instead of a formal list of names, it is each in his inheritance. And these are the names of the tribes: From the north end along the way of Hethlon ... shall Dan have one portion (Ezekiel 48: 1). So that instead of names formally given, we have the extent of each tribes inheritance; as if the name of each would enter into his inheritance. The inheritance would be an integral part of what was involved in the tribal name. Much stress is laid on the extent of the heave-offering also, in keeping with what is in these two chapters; for grace underlies the results in us, in the people of God, in the river  the river of life. So that we have the whole extent of the heave-offering. It is a square, as we note in Ezekiel 48: 20: The whole heave-offering shall be five and twenty thousand by five and twenty thousand; ye shall offer the holy heave-offering foursquare with the possession of the city. Much is made of it  what is for God; and finally the city in which God is, Jehovah Shammah. It is four-sided, with the princes part on each side, so it seems that the Spirit of God would give us enlargement in looking into these two chapters because they furnish the conclusion in a spiritual sense. The fulness of the truth in the people both Godward and manward. 

    QuesWould the greatness of Gods thoughts as seen here in Ezekiel correspond with the Revelation? 

    JTYes. There is a link between the two books, particularly in the two closing chapters of the book of Revelation: the city and the river. The river in Revelation comes after the city, but flows out from the throne in keeping with the teaching of the book of Revelation, the throne of God and of the Lamb, the city having prominence: here the river comes in before the city is described. I think the Lord might, by the Spirit, bathe our souls in the thought of this river as that which meets conditions; that which in grace meets conditions that would preclude our having part in the heave-offering and in the city and in the house. 

    WFKThe source of the river is from the house in Ezekiel, but in Revelation it is from the throne. Is there anything in that? 

    JTYes, there is. It is more love proceeding from the house of God in Ezekiel; the threshold is the first feature, and would allude to walking. There is the suggestion of walking either in or out. The activity of love, I suppose, when the Lord Jesus came in and went out amongst His own; and then south of the altar. In order to make the love, that shone in Him here, effective in us in grace there must be the altar. 

    Special attention should be paid to the reference to waters (Ezekiel 47: 1). It is not called a river as thus coming out; it comes out in a small way. Attention is called to the place from whence it comes and how it passes south of the altar  the favourable side; but the threshold I suppose would allude to loves walk; loves activities, which have striking exemplification in the ministry of Christ. The conscience is met in the altar, but love is behind it; the residence of love, too. 

    QuesWould John have this in mind in his gospel: for of his fulness we all have received, and grace upon grace (John 1: 16), as if the ministry was in mind? 

    JTQuite so. The disciples were immediately the recipients. The fulness was there infinitely. The first disciples followed Him as walking; attention is called to Him as walking. And He calls attention to the river of grace Himself in John 7. 

    As the water begins to flow, the prophet is taken around by the north to see it. That is where you feel the cold  the opposition. Instead of diminishing outside, in the scene of adversity, you might say, it increases; external conditions bring out its character. It increases, whatever the conditions, and goes on to infinitude  a river that could not be passed through. We all know how we tend to shrink up when we get away from the source, whereas this increases and increases; it becomes large as outside. 

    RemThe source of it is in the sanctuary (verse 12). 

    JTYes. It flowed out from under the threshold of the house eastward. The mention of the sanctuary is to bring out the holiness of the river, but the house is the love side; and the threshold indicates, I think, the movements of love. It is a river that cannot be passed over; but nevertheless one that can be appropriated. It is a regulated thought. The first river went out of Eden, we are told, to water the garden Genesis 2: 10. That is, instead of issuing from an ordered state of things, it is out of Eden, and enters into an ordered state of things, and thence becomes parted into four heads. The ordered state of things in the garden amplified and diversified it; made it more available universally. 

    APMWhat is the idea of waters to swim in  a river that could not be passed through? 

    JTWell, I think the infiniteness of it increases in the mind as it meets with what you might regard as the sphere of need. It is small in its own home sphere; it increases in the sphere of need. That is the idea of it, I think. It is therefore a remarkable suggestion of the gospel; it issues out in an apparently small way, but its innate power is seen in that it increases as it meets need; instead of diminishing, it increases. 

    JTJrVerse 1 says, And the waters came down. Would that fit in with what you have in mind in the gospel? 

    JTYes; on the south side of the altar: And the waters came down from under, from the right side of the house, south of the altar (Ezekiel 47: 1). The coming down would mean sacrificial descent, the source of everything being in the abode of love, but the altar must be in view. It is the right side of the house; that side would be toward the south, and the prophet is taken toward the north; the prospect of the house was toward the east. 

    ABPWould 1 Corinthians 13, which says that love never fails, suggest that the river seen in the Lords ministry in the gospels was still available in the day of the Spirit? 

    JTThat is right; there are other rivers in the prophets. The Lord alludes to them in John 7: 38, as the scripture has said. What He quotes cannot be found literally, but it is there, and probably includes this; it is rivers of living water in John 7, and the prophets contemplate that, too. Zechariah contemplates one toward the west and one toward the east (Zechariah 14: 8). It is the fulness of grace in the one towards the west and the one towards the east, but in fact, the river of grace in christianity is toward the west. The eastern side of the field is very little in view in the account of what the Spirit did, for the Acts is the account of what happened. It is not that God formally directed it; although Paul says in coming into Europe that the Spirit did not suffer him to go elsewhere. He would have him go that way, but Zechariah contemplates the full thought of God. Here, we have the east in keeping with the millennial thought. I suppose the direction for blessing then will be the east. The general directions given by the Lord Himself, it should be noted, contemplate all nations, the fulfilment of which requires a later testimony than what Acts records. 

    CAMRegarding the river, do I understand that the result of it really enriches God? 

    JTYes; it brings out what love is; that love increases, as it were, in its own use, its own service. God has pleasure in the gospel. There is nothing in which He has more pleasure, in that sense, than the gospel. It is love, so that in the power of the Spirit it becomes greater and greater. 

    JHEDo we not get that in Luke 7? The woman loved much for she was forgiven much. There is a greater return. 

    JTQuite so; that thought is here, as remarked  the feet, the movements of the feet. She anointed His feet, and kissed His feet  evidently because they were the means of bringing grace to her. They came from the realm of love, carrying love. The Father has sent the Son (1 John 4: 14), sent Him out as Man here on earth. It was love and the realm of love, the Father and the Son; the woman in Luke 7 evidently discerned that: she stood at His feet, washed His feet, wiped His feet with her hair, kissed His feet, and anointed His feet. 

    QuesShould the local assembly be the residence of love? 

    JTQuite so; Paul said to the Philippians, Because of your fellowship with the gospel, from the first day until now (Philippians 1: 5); not that they were preachers, but the whole assembly had fellowship in the gospel. Love should be amongst us in this way. 

    Ques Are the first five verses of Ezekiel 47 to impress the servant with what is available? 

    JTYes; as experiencing it himself. He is coming into it gradually, from the ankles, then the knees, and then the loins, and then swimming. The whole person is immersed in it. 

    RemThere is a contrast to this in the so-called evangelisation that is going on in the world today, which is on a much lower level than what is exemplified here. 

    JTYes; this is normal. No doubt the evangelists of the coming day will experience something like this; that is, they get what they present from its source. Modern so-called evangelists can hardly be said to touch the source of power in the true sense. They do not practically acknowledge a divinely ordered state of things, but move in relation to human organisations. Failing to recognise the order God has established, we do not go inside, and have to depend on what those who do go in bring to us  even if we wish to preach the gospel. This marks generally what is called missionary enterprise. But Ezekiel was inside the house of God, and saw the waters issuing forth; and then was taken round by the north gate, then to the east gate, and saw the waters running out on the right side. Thus he could render a true testimony: And we have seen, and testify, that the Father has sent the Son as Saviour of the world, 1 John 4: 14. That is the full thought; divine love is behind and in the gospel; it is announced in love in the power of the Spirit, the Spirit being here in the assembly. 

    WB-wIs passing through the river the test of the depth each one has  what he has reached in grace in his soul? 

    JTThat is the thought. And he measured a thousand cubits, and caused me to pass through the waters: the waters were to the knees Ezekiel 47: 4. If it is only to the ankles, you may be able to preach the gospel, but it would be more in terms than in feeling, less affecting than an Ephesian gospel  the latter would bring those who received it back to the Source, as the prodigal came back to his Father. 

    NMcCYour soul experience enters into all this? 

    JTThat is the point; it is soul experience, and the man that experiences each thousand cubits, the depth reached in each, is he who goes around by the north gate; he has seen the waters issuing out of the house, before they touch the scene of need at all  seen the thing in its own sphere  and then how it enlarges as it gets into the sphere of need. You can understand how full Ezekiel would be of where he had been; the house and the threshold of the house would be in his mind. Some feet would go in and out over the threshold. Whose are they? What are the impressions? All is entering into this figure of waters, emblematic of grace coming out and meeting need. It is whence it came; and this man sees it and he is brought round to the north gate, where you get the blast of the north wind, as you might say, and then he goes round to the east side. Will he find this again? That is the point; he did find it. Then the measuring begins. 

    JHEYou referred to the prodigal. No doubt he crossed the threshold many times and never appreciated the grace. But in the far country it was magnified, and when he came back he would make a very good preacher. 

    JTExactly. And when he came back he got into the house. We ought to consider this measurement. The Spirit of God is measuring what is; and He is showing us that the thing is increasing and increasing in the sphere of need; instead of being driven back and diminishing, it is increasing and increasing. 

    WRWould you say this entered into the preaching of Philip to the eunuch? He preaches unto him Jesus and the eunuch says, Behold water; what hinders my being baptised? Acts 8: 36. 

    JTYes. You see how it worked out there. The water was a divine provision, only it was for baptism; but this is also grace. In Samaria grace works in a man who had no commission save that of a deacon. But the Spirit of God takes him on definitely. He reaches deeper depths as he goes on. 

    RWSThe length of the river given here is only about a mile and one-half. Would the prophet be impressed with the rapidity with which depth is reached? I wondered if there would be an application as to the rapidity with which the work of God is reached at Philippi; beginning with the women in connection with prayer and business and attending to the things spoken by Paul, and then terminating with Paul visiting the brethren. Would that be something like it? 

    JTThat is good. It is a suggestion that when things are normal as at Philippi or Ephesus, depth is reached quickly. Whereas at Corinth apparently it was not reached. That is, Paul could not go far because of the conditions. But he had reached the depths reached by Ezekiel; he says, for the Spirit searches all things, even the depths of God, 1 Corinthians 2: 10. But the Corinthians did not follow him: they were content to stay on shallow lines, as many are. They do not follow on; but the depths were there. The Spirit was ready to conduct them into the depths of God, but they were holding back. And so the apostle had to hold himself back. He had to confine himself to the depths of the ankles. For I did not judge it well to know anything among you save Jesus Christ, and him crucified, 1 Corinthians 2: 2. And I, brethren, have not been able to speak to you as to spiritual, but as to fleshly; as to babes in Christ (1 Corinthians 3: 1). 

    QuesThe knees were understood a little at Philippi. I was wondering whether it would fit in with prayer before the gospel on Lords day evening? 

    JTVery good; the knees reached in this river would lead us to pray in our houses before the gospel. It is a practice that is much used throughout the world, and it seems to me that God is honouring it; especially in the families of brethren; prayers in the households before the gospel. 

    ARThe apostle in writing to the saints at Philippi says, because of your fellowship with the gospel, from the first day until now (Philippians 1: 5). Would that be like the depths  starting at the ankles and going right on? 

    JTThey were fully with the apostle. It was a remarkable time there; a unique time. The testimony was sown in tears; and in truth it began by the river-side. That is a beautiful link. That is where the prayer was going on. The roots of the testimony at Philippi were laid in the river, as it were. I believe Lydia represents the depths there, because it was a question of what Paul had to say, and the depths of God were there. 

    GVDDoes Romans 5 fit in here? By whom we have also access by faith into this favour in which we stand (verse 2), and then going on to the love of God is shed abroad in our hearts by the Holy Spirit which has been given to us (verse 5). 

    JTYes. That shows how progress is made, according to Romans. It runs on in an objective sense until we reach chapter 6, where we reach everlasting life. That is the order of the truth from chapter 5 to the end of chapter 6. And then the conditions of soul afterwards. Chapter 7 is to bring out the depths of our souls, and chapter 8 develops the truth of the Spirit; not only shedding the love of God abroad in our hearts, but the Spirit of adoption; also that The Spirit itself bears witness with our spirit, that we are children of God (Romans 8: 16), establishing inward relations with God, so that it is understood that all things work together for good to those who love God (Romans 8: 28). That is definite progress. 

    AFMWhat about the double river (verse 9)? And it shall come to pass that every living thing which moveth, whithersoever the double river shall come, shall live Ezekiel 47: 9. Does it refer to abundance besides what we have had? 

    JTI think so. The word double is difficult perhaps to follow literally there, but I suppose it alludes to the fulness or greatness of what is presented. The plural often contemplates intensity and completeness of what is mentioned, and if it be Romans, it would be the objective on one side, what we have just been speaking of, what the Spirit is to us, what He is to us from God, and then what we are to God by the Spirit. Both these things are in Romans; there is the double action of the Spirit; first, the Spirit serving us in shedding divine love abroad in our beans, and then the reaction of the Spirit in us, so that we love God. In chapter 5 God is seen as loving us, and would have His love in our hearts, but chapter 8 is that we love God. 

    JTJrWould the suggestion in causing be like the Spirit having His way with us as in subjection to the truth? And he caused me (verse 3). 

    JTQuite so; whatever the power used, causation is intelligently exemplified. In 2 Corinthians 3:18 we get the Lord the Spirit by whom all is effected; so that there is authority with it, and there is a result  a spiritual change. There is a cause, compelling the movement; not that there is any resistance. It is normal, but it is causation. The prophet is not doing it voluntarily. 

    JTJrBringing us back, as he says in verse 1. And he brought me back to the door of the house. It would indicate that the prophet is subject to this person, typically, the Lord Jesus. 

    JTExactly; you feel you have to be brought back, as we do not learn all that attaches to a matter at once. Here the prophet comes back to learn a collateral truth, to what he has been having. Of all that Ezekiel saw in the measurements, there is a result outside, the waters issuing towards the east. It is a wonderful thing, going out and increasing in power as it runs through the sphere of need. 

    QuesDo you think that Peter, on the day of Pentecost, is standing on the banks, as it were? 

    JTQuite so; he gives an account of the great stream that was flowing. He says, but this is that which was spoken through the prophet Joel, Acts 2: 16. He was calling attention to something more tangible, 

    present there before his hearers. I think that is a good reference. 

    FSCIs the river of life, as referred to, a more original thought than the tree of life? 

    JTWell, yes; it comes directly from the divine source. The tree of life, as a figure, is a growth. The idea of a river generally is influence; here it is issuing forth from God. In the antitype it comes through appointed channels, the twelve apostles, Paul and others. Basically it is the Holy Spirit, but taking character from the divinely appointed vessels through which it comes. The first preaching of Peter at Jerusalem, and how it appeared at Pentecost, furnishes the needed instruction. It was a public matter, and Peter, having already quoted the prophet Joel, gives a further account of it. Having therefore been exalted by the right hand of God, and having received of the Father the promise of the Holy Spirit, he has poured out this which ye behold and hear (Acts 2: 33)  a tangible thing, but coming in mediatorially; that is, through appointed means; whereas John in Revelation 22 characteristically deals with the feature of life, to stress the tangibleness of what came in through the Spirit; referring to millennial conditions. 

    ARDo you think that the idea of trees on either side of the river would suggest what you are saying: that there is growth, development and formation there? 

    JTYes; it is the fruitfulness of the area. This is more Johns side of the truth, as already said. It is tangible evidence. If you have not life today, what have you? Of course, the profession abroad has more or less the doctrine of the gospel. You may have that without having the Spirit. What Scripture presents is the truth, including the doctrine of the gospel, presented in divinely qualified vessels in the power of the Holy Spirit, sent from heaven, 1 Peter 1: 12. 

    JSThe Spirit would maintain the power. 

    JTThat is the point to recognise, especially in our time. Of course, it was the same always, but it is stressed in Johns ministry as bearing on times subsequent to the failure of the public body. 

    WB-wThe second section of our chapter, verses 6 - 12, refers to the river of life, but the first section refers to the river of grace more. Is that the idea? This second section brings in life and healing with it. 

    JTJust so; so that you have what is more tangible there. There are the fruits. And by the river, upon its bank, on the one side and on the other, shall grow all trees for food, whose leaf shall not fade, nor their fruit fail: it shall bring forth new fruit every month, for its waters issue out of the sanctuary (Ezekiel 47: 12). That would mean that the river is kept at the source in holiness. And the fruit thereof shall be for food, and the leaf thereof for medicine (verse 12). We can see a link with Revelation 22. The allusion there is undoubtedly to this passage. 

    QuesWould you say that in the gospels, the life is seen in Christ; and in the Acts and epistles, the life is seen more in the saints? 

    JTThat is the thought, so the word Acts is rightly used; there is practical evidence of the activity, in the apostles and others, of the Holy Spirit. It was to show what there was in a living way in their service and testimony. Generally all was right. God approved it by taking up Luke, who gives a measured account, not overlooking certain discrepancies. The testimony of God, in the power of the Holy Spirit, is clearly set out in the service of the apostles and others. Today the doctrine of the gospel is professedly held in the denominations; Rome, for instance, holds everything nominally, even the Bible is professedly held intact, but with doctrines and practices that are utterly at variance with it; and all the so-called orthodox people have the doctrine of the gospel, but practically disassociated from the Spirit, and largely, alas, connected with bad doctrines and worldliness. Johns ministry shows that the Spirit must be associated with the gospel. Indeed, this is generally the thought in Scripture. Peter says, which have now been announced to you by those who have declared to you the glad tidings by the Holy Spirit, sent from heaven, 1 Peter 1: 12. 

    AFMWhy is there necessity for medicine as well as for food? 

    JTThe leaf thereof for medicine, showing that every fruit of the Spirit in believers has virtue in it. This marks the very profession of true christians, for the leaves refer to that. The Lord cursed the fig tree; the leaves were there, but the time of figs was not there; the fruit was not there, although it should be. But these trees refer to those who have the Spirit characteristically. 

    CAMThe leaves are the clothing of a tree. Perhaps it would be exemplified in Pauls garments, which had a healing effect. 

    JTQuite so. I think leaves are profession; but it may not go on to fruit. The fig tree had the leaves, but the Lord cursed it. The trees in our chapter have fruit for food, and hence they are truly living and their leaves are for medicine. 

    JSIs that not what we have in christendom today  plenty of profession but very little virtue? 

    JTThat is right. There is no virtue in that because of the relation of it; whereas with a person who is characteristically indwelt by the Spirit there is virtue in everything; his profession is virtuous. 

    QuesJude says, praying in the Holy Spirit, keep yourselves in the love of God (Jude 20, 21). Would that be the way the leaves are seen, and help all by influence? 

    JTQuite so. Keep yourselves in the love of God. Those kept in the love of God bear fruit for food and leaves for medicine. 

    WB-wPeter says, in your faith have also virtue (2 Peter 1: 5); it was to the end, that they should be neither idle nor unfruitful as regards the knowledge of our Lord Jesus Christ (verse 8). Would that bring out fruitfulness? 

    JTQuite so. He led me, and brought me back to the bank of the river Ezekiel 47: 6. Notice that: he brought me back. It is always well to be brought back to a thing; because there are usually collateral lines of truth to the main one in any subject. When I returned, behold, on the bank of the river were very many trees on the one side and on the other (Ezekiel 47: 7). That would mean that there is life-giving power in the river. The soil is enriched by the river. The trees are one thing. They in themselves testify to the power of life, because they grow out of the ground. There would not be any tree without life in the ground, or without water and moisture, but then the fruit is touched on in verse 12. 

    FHSWith reference to pools, would Bethesda be a contrast to the river? You were referring to Johns line. 

    JTYes. It was stagnant. There was not much there. There was a little, but very little. Whereas in John 9 it is Siloam. The comment in connection with Siloam in the prophets was that it flowed softly. So that in chapter 9 you have positive testimony in the man as to its virtue; he says, and having gone and washed, I saw (John 9: 11). That is the beautiful testimony. It is Siloam, a pool, of course, but it means Sent. 

    QuesThe Spirit of Jesus did not suffer Paul to go to the east. I was thinking of these trees by the banks of the river; as if that would suggest that the river is moving towards the west, to territory that is fertile. Do you not think that was borne out in the way the apostle went, toward Philippi? 

    JTI think that indicates the dispensation in which we are. The river has flowed toward the west; flowing, 

    as we might say, in the language of Peter, and it came even to me, Acts 11: 5. 

    But now we must go on to Ezekiel 48, to see a little of what follows on what we have had spiritually. It is the border of the land Israel is coming into. The extent of it. We might say, how exclusive it is! for that is the idea. It is not the greatness of the extent of it, but rather the exclusiveness of it. And what a large portion of it is appropriated for a heave-offering! It is the extent of the heave-offering that is stressed; a square of twenty-five thousand cubits; the figures given impress the mind with the idea of largeness. It is large proportionately, and of course this must add to the richness spiritually of the whole land. I think it is to call our attention to the reciprocal workings of the whole position. The land itself is exclusive. We are not told the exact acreage or extent of each inheritance, it is just the whole width of the land. There is nothing about the width of the particular allotments, until we come to the heave-offering. Then everything is measured most carefully in regard to the heave-offering. The portion for the sanctuary, the portion for the priests, the portion for the Levites, the portion for the prince, and the portion for the city. I think the Lord would give us instructions on that line, that we are brought into a place of exclusiveness  richness; a large portion devoted to God. 

    CAMIs that emphasised in the way the Lord has for some years been stressing the boundary question? Satan has made a special effort to nullify the principles involved. 

    JTYou may be sure of it: where this question of boundary is ignored there is rebellion at the bottom of it. It is emphasised strongly here: the boundaries of the land. We do not come into the good of the things of God except as we abide by divine boundaries. The reciprocal working out of things is contingent on that. 

    QuesWould the acceptance of the diminutive size as in contrast to the size of the whole world be important? 

    JTIt is a very small bit, so I think the point is exclusiveness, and then a large portion of this small bit of land is for divine use, what God appropriates is called the heave-offering; so that the people are viewed as thinking of God: they are thinking of Him, and of His servants, the priests, the Levites, and the prince, and they are thinking of His city. All that God has specially before Him, they are providing for. 

    QuesAnd the tribes are mentioned first; what is the force of that? Seven are mentioned first, and then the heave-offering, and then the remaining five are brought in. 

    JTI think it is a reference to the working out of love. These are the names of the tribes (Ezekiel 48: 1). That is first in your mind; a class of people that are in tribal relations; they love one another. And then each mans name is identified with his allotment, that the name enters into the allotment, and the allotment supports the name; that God has apportioned everything so that each of us is fully satisfied. All is divinely fixed, and there are no irregular boundaries; we have no needs. There is no cause of friction, and then there is plenty for God in the heave-offering, for one verse, you will notice, is devoted to size. From verse 20 we see that it is a square. There is a finished thought in a square. 

    JTJrDoes it bring out that we are not thinking of ourselves, but of God? 

    JTThat is confirmed by the greatness of the place given to the habitation of God in the epistle to the Ephesians. You get it nowhere enlarged on as you do in Ephesians. 

    FSCThe word shall is used from verse 8 on in the chapter constantly. Why is that? 

    JTIt is future, but that it must be so. 

    WB-wHave you any thought as to the end of chapter 47? The tribe of Josephs portion is mentioned before you get the names. Chapter 48 opens with the names, but chapter 47, verse 13 says, Thus saith the Lord Jehovah: This shall be the border whereby ye shall allot the land as inheritance according to the twelve tribes of Israel: Joseph shall have two portions Ezekiel 47: 13. It starts with Joseph. 

    JTThat is the boundaries, the border; ye shall allot the land as inheritance according to the twelve tribes of Israel: Joseph shall have two portions Ezekiel 47: 13. It evidently alludes typically to Christ, who is always distinguished as among the brethren. In every connection we must give Christ His true place. Josephs two sons are found in the actual allotments, but his name is not mentioned in these; but his name is in the gates; he and Levi are both in the gates, so there is a wonderful reciprocation in the whole matter. It is all a love matter; God has things in His own hands, and mans will is not there. 

    QuesWhy does it start from the north in verse 1 of chapter 48? 

    JTIt is to show how that love is at work, for Dan did not deserve this. He is not mentioned in Revelation 7; he did not deserve it, but he is getting it in Ezekiel. 

    QuesHow do you contrast the use of straight lines here in the inheritance with the inheritance given in the days of Joshua, which were bounded by rivers and mountains? 

    JTThere is no need of testing; the allotments in Joshua admit of possible causes of testing or annoyance between us. We are tested by each other as near to each other. The peculiar boundaries of Joshua, I think, are to bring that out, so that love might be tested and worked out in us, that we might judge ourselves; that if a brother is not pleasing to me, I might judge myself, the cause may be in myself. I think that is what is meant. It is love in a state of things that admits of what is contrary, in Joshua; whereas here, it is love in a pleasing state of things, you might say. There is nothing to ruffle your spirit. You are not even told how much you are getting, because the point is, what you are getting you will find is right and you are not questioning it. 

    QuesDo you think that Mary, Martha, and Lazarus in John 11 would be like the Joshua setting; and John 12 would be like the Ezekiel setting? 

    JTVery likely. Each is in his place and there is no complaint at all; whereas in the early part of chapter 11, the sisters are wondering and almost complaining. Lord, if thou hadst been here (John 11: 21). There is an implied criticism in that, that the Lord should have been with them. 

    FHLWhy is the numeral five emphasised so much  two thousand five hundred, two hundred and fifty, etc.? 

    JTThere are seven tribes on the north above the sanctuary, and there are five on the south, but the numeral five has a great place throughout all the measurements, as you say. Five refers really to what lies at bottom of man morally, the exercise of his senses. There are five senses that go to make up a man, and it is the exercising of that that makes him, in a moral sense. Have their senses exercised for distinguishing both good and evil, Hebrews 5: 14. Then his fingers and toes point to his ability for action as in dependence upon God. 

    JHESix  six  six would be a man rising above what he should be  independence of God. 

    JTYes. That is not a normal condition; the idea of a super-man, such as is now coming into evidence. No doubt the Philistine men with six fingers and six toes suggest this idea as over against David, who was marked by the idea of five  dependence on God. 

    QuesDo you think that Levi being mentioned as having part in the gates (verse 31), is to show the part the levites have in any administrative matters universally? 

    JTGod is reverting to His primary thought in the twelve tribes. You did not get Ephraim and Manasseh when the twelve tribes came out of Egypt. This is sovereignty; taking up two tribes and putting them on a level with the others, and then the manipulation of two others. Joseph disappears and Ephraim and Manasseh are included in Ezekiel 48: 1 - 7. Levi is taken out for another purpose. 

    FNWIs there a point in the fact that Judah is next to the heave-offering? 

    JTIt is between him and Benjamin, as it was at the beginning. It is to call attention to the peculiar working out of love between Benjamin and Judah. You go back to the history of Benjamin and Judah. They are strikingly linked together. Judah had a beautiful touch in regard of Benjamin in speaking to Joseph. So that as they were situated in the land in Joshuas day, evidently Jerusalem was actually in Benjamins territory (Joshua 18: 28). How did it come to Judah? Benjamin gave way. It is the principle of giving way. Love will give way. It will not contend for its rights. There was an excellent relation between those two tribes. It was said of Benjamin, The beloved of Jehovah, Deuteronomy 33:12. The beloved of Jehovah will give way. But then it says, the Lord will dwell between his shoulders. That is, He honoured him, but in result the sanctuary was in the territory of Judah. Jerusalem was the city of the great King and the great King belonged to Judah. I think it is to bring out what these two men were: Judah and Benjamin; the beautiful relation between one and another; and now here they are, Judah is on the north. As soon as he is mentioned you must have the sanctuary because he is that kind of man. Benjamin is the other kind of man that will give way, and make room for a greater than himself. 

    ARDoes the reference in verse 8 here go back to Psalm 114: 2, Judah was his sanctuary? 

    JTI think it does. Judah was his sanctuary, Israel his dominion. We have to find out how that was, because the facts in Exodus do not show it. No doubt the allusion is anticipative of the place that Judah would have in David and Solomon and the final position of the sanctuary. 

    RemWhen Paul went up to see Peter the lines were straight; but when Peter came down to Antioch the lines were ragged, and they had to be straightened. 

    ABPWould you say that Luke 10: 25 suggests the matter of the neighbour must be settled before the matter of eternal life can be enjoyed? 

    JTQuite so. Brethren dwelling together in unity, as the basis for eternal life, confirms this (Psalm 133). 

    ARWhat have you to say about verse 30? 

    JTThese are the goings out of the city. On the north side, four thousand and five hundred cubits by measure. And the gates of the city shall be after the names of the tribes of Israel: three gates northward: the gate of Reuben, one; the gate of Judah, one; the gate of Levi, one. And at the east side four thousand and five hundred, and three gates: the gate of Joseph, one; the gate of Benjamin, one; the gate of Dan, one. And at the south side four thousand and five hundred cubits by measure, and three gates: the gate of Simeon, one; the gate of Issachar, one; the gate of Zebulun, one (Ezekiel 48: 30 - 33). The twelve tribes are now in another setting. It seems to me that our minds ought to be on the tribes in this chapter; because it is the finish. These are the names of the tribes. And then their allotments and then their positions in the gates, as if they are the ones. They are the climax of all this instruction, and you want to be amongst them, each having his place in the city. 

    WFKWould you say a word on the heave-offering? 

    JTThe heave-offering is, as we said, presented on a large scale. We have a large square, showing the fulness of it, and variety of it, too. Every interest is taken care of; every distinctive interest such as the priest, the Levite and the prince. They are all taken care of in the heave-offering; meaning that the saints are thoroughly in the mind of God. The saints are co-operative with the brethren who are serving; ready to support them freely, and in doing so they are ministering to God. So this is the finish, and it seems to me, a wonderful finish. The tribes are in their place and it is in the city; corresponding with Revelation, and then Round about it was eighteen thousand cubits; and the name of the city from that day, Jehovah is there  Jehovah Shammah (Ezekiel 48: 35). He can be there under those conditions. It is the saints viewed in this dignified way under divine manipulation. You are just where God would have you, and I am just where God would have me. And God says, I am satisfied with that; I am there. 

    CAMIs that not what all the current ministry is tending to? The culminating thing is the presence of God. 

    JTQuite so. What is it if there is not a place for God? Ephesians gives us the full thought in regard to the habitation of God in the Spirit. He is really there according to all His blessed feelings and interest in us in detail. 

  
    DIVINE RESOURCE (JT 47)

    Ezekiel 47:1-14; Ezekiel 47:22,23

    What is in mind, dear brethren, this evening is divine resource, flowing out and becoming available to us. The section of this book, in which I have read, beginning with chapter 40 to the end of the book, is unique in Scripture. It is marked by measurement, not generally of what should exist and does not, but of what actually exists  specially the house of God. Most of the section is taken up with this structure and its approaches, and accompanying and accessory buildings, but all viewed as existent. This chapter contemplates the sanctuary as existing, divinely measured, that we might have the concrete thing before us. It is to exist in actuality in the future and in every way according to God. 

    This chapter represents the resources flowing out thence, so that Gods people should be provisioned, furnished with what is requisite, that our outward circumstances might be in keeping with what is within, that there should be no discrepancy, and hence this figurative river, one of many spoken of in Scripture. The subject indeed is one of the most interesting and ancient, beginning in Eden and extending on to the millennium, which, indeed, this chapter has in mind, linked on not only verbally but spiritually with the last chapter of the Bible. The apostle John, undoubtedly conversant with the prophet Ezekiel, is led in his ministry to present to us the thought of river, not in that case flowing out of the house so called, but out of the city (Revelation 22). John has in mind the Holy Spirit as moving administratively; Ezekiel sees a dwelling  a house. The city indeed is in view in Ezekiel, for we are told in chapter 40 that he is brought in the visions of God into the land of Israel, and he sees the building of a city, on the south; on arriving there, however, he finds a man with a measuring reed and flax cord, but there is no reference to the city. What is presented to him immediately is the house or its approaches, and what I have to say now refers to the building of God in which we have part in our own times  in fact we are it. In christianity the divine dwelling is a heavenly construction, effected in the power of the Spirit, as is indicated in the book of Acts. We are told that Peter saw a sheet knit at the four corners and containing all kinds of creatures, let down from heaven. Peter says, it came even to me Acts 11: 5. A privileged man indeed, and yet not specially so, in a way, for the Spirit of God would bring it even to each one of us; in fact, that is what He is doing, bringing the idea of the divine dwelling near to us. I am not saying the sheet is exactly that, but it is the suggestion of what is heavenly, come down to earth in testimony and then returning. It is essentially heavenly. This chapter in Ezekiel has in mind that we should be furnished in regard of it, that the outgoings of the house, involving the saints, might be according to what is inside. 

    As I have been saying, the subject that is before us is extensive, beginning in Eden and extending to the end of the millennium. We have in Psalm 65, alongside the reference to the river of God, a beautiful expression; it is said there, that it is full of water. Over against the river of God there is mans river. The Nile is a type of this, seen in this book of Ezekiel. A river is symbolical of resource, and the Nile is this in a worldly sense. Heaven affords but little rain to Egypt. It is dependent upon its river, and Pharaoh, leaving God out of the matter, says, My river is mine own, and I made it for myself, Ezekiel 29: 3. He represents the world leaving God out, and using what God supplies, without God  a most sorrowful situation  strikingly illustrated every day in every restaurant in London and elsewhere. How few bow their heads to thank God for their food, for His bounty in His creation! That is Pharaoh. His river is his own, he says. God is left out and Pharaoh exploits it for his own glory and satisfaction, but God has His river, the river of God. That is what is in mind, and it is seen here in Ezekiel 47. 

    Having in our own minds the picture of these wonderful suggestions, these things measured, we shall understand more clearly how the river flows, by placing ourselves where the prophet was, at the door of the house in the inner court. It is the inner court, the altar is there, and the waters flowed out of the house on the right side, on the south side of the altar; for the house, as always, looks toward the east. That is, the prospect of the house of God is glorious, the rising sun is typical of the rising glory of the coming Saviour. We are looking for Him. This river issues forth, the prophet tells us, on the south side of the altar in the inner court, for that is where the altar is. There was an outer court. The prophet is led by his guide and his instructor out of the north gate  the gate of discipline, as I may say. That is one of the accompanying features of the house of God  discipline. Peter says, The time is come that judgment must begin at the house of God, and then he adds, if it first begin at us  for it begins at us  what shall the end be of them that obey not the gospel of God? 1 Peter 4: 17. The prophet is led through the north gate, and finds the waters still flowing; they come out at the right side of the east gate. 

    Then we come to the man with the measuring line. He is there so as to bring the believer experimentally into what this means. There are four measurings, all alike, one thousand cubits each time; each leading to deeper waters, all referring to our experience. The depth of the river is not given by the man with the measuring line: it is given by the person who enters in; its depth is according to experience; how far can we enter into these things? We can test ourselves by the Scripture and determine how far we have gone in this wonderful experience of grace. Am I an ankle man, a man who has never ventured into deep waters, content just to be in things, in the waters from the ankle down? It is clear that such experience is small, but nevertheless it is important, for it is a beginning. God has gone to great pains to provide what is needed for us in His dwelling, but why do I not avail myself of the provision? Then you get the waters up to the knees; then the loins, and then finally you have the term river. It is an experimental matter. Ezekiel says, I could not pass over it; but then you might say, His energy was perhaps defective; but he goes on to say, It could not be passed over, meaning that these experimental features have to be pursued, and the further we pursue them the more we realise that we have part in what is infinite  it cannot be passed over. Let no one think he can compass it, for it involves the power and grace of the Spirit of God. Many assume that they can. The more we trust to our own minds, the more likely we are to think that we can compass everything, but we cannot, for we are creatures. In having to do with the activity of the Spirit of God we are dealing with what is infinite. But the wonderful favour vouchsafed is that believers have part in it. Here Ezekiel participates to the ankles, to the knees, to the loins, and then after that, swimming, but no assumption to passing over. It is divine. It has come down to us in Jesus, a Man indeed, but not compassable. No one knows the Son but the Father Matthew 11: 27. And so in regard of all the divine Persons; They are inscrutable, but yet come within our reach. 

    What is in mind now is the teaching relative to what God is graciously vouchsafing by the Spirit. The word in John 6: 45 is, they shall be all taught of God. Let each of us inquire as to whether the teaching we are imbibing is of God. Even if it be orthodox and intelligible to us, is the teaching really divine? There is no effective teaching if not divine. The more we proceed in what is presented, the more we shall discover that it is infinite. It cannot be passed over. The word river is used twice in the verse; the name river is not given to it as first seen, nor in all the measurements until we come to the fourth; then it is a river, the river of God supremely so, more so than that in Eden. 

    Now this is a wholesome matter to face, as to what kind of teaching we are receiving. Is it divine or is it just like the schools? Persons attempting to teach, undertaking to be ministers of God, generally think it necessary to undergo a university course, or such like, but that is all according to man. I am not here to speak against ordinary education; far otherwise, I am only emphasising divine teaching as over against what man provides. They shall be all taught of God. Where is my claim to christianity, where is my claim to serve God, unless I am divinely taught  taught of God Himself, by the Spirit? No one can serve effectively save as he pursues the course indicated here, and acquires experience with what God provides, with what issues out of His house. The seats of learning in the world, I do not hesitate to say, are poisoning humanity at the present time; modernism, and all that it means, has its home in them. A river represents the idea, the influence of learning; a river generally is influence. The influence of those seats of learning is poisoning christianity. Alas! the public body has been poisoned, and it is becoming more and more apostate. Over against that, we have the teaching that is from God; it comes out of the house: the river flows thence. It is the Spirit of Christ, the Spirit of truth, but it is the Spirit of God; it is the same at the beginning as at the end. The measurements to the ankles, to the knees, and the loins, all refer to my experience, and finally I get room for swimming; waters to swim in, a river that cannot be passed over. 

    That is what I call deliverance from the educational point of view. I am come into infinitude. What is man in the presence of what is of God in the way of teaching? 

    The apostle John says, ye have the unction from the holy one, and ye know all things. He teaches you all things. I come to see that from a spiritual point of view, man, as such, is shut out; as John says again, ye have not need that any one should teach you, 1 John 2: 27. It is not only wrong, but it is unnecessary to have human teaching in divine things. The Unction teaches. I am not speaking of ordinary education, you will understand; it is the moral side of the matter, the spiritual side. Man is shut out and I have come to infinitude. It is a river that cannot be passed over, there is inward power in the believer to swim in it; he is delivered. The allusion in 2 Kings 6 to swimming, helps here. The iron swam. It is in the power of God that I am at liberty to swim in the divine provision. This is deliverance. Johns gospel is intended specially to effect deliverance in our souls from this point of view. 

    The next thing is movement in this river. It goes eastward, indicating clearly that it is a millennial picture; other parts of Scripture speak of the waters going eastward and westward. I suppose the latter refers to ourselves. In this river moving eastward the Dead Sea is in mind. The Dead Sea in which nothing could live  this terrible influence found in the east. I have no doubt as I said, it refers typically to the influences in the east, the terrible deadening influences brought in by apostate teaching that exists there. This river is intended to overcome that. The river of God is potential, and powerful enough to overcome the very worst evils and the consequences of the most deadly teaching. So we are told that waters issue out towards the east country, and go down into the plain, and go into the sea; when they are brought forth into the sea, the waters thereof shall be healed Ezekiel 47: 8. 

    We are then told of the fishermen and the fish. Let us dwell on it and cause the truth to reflect backwards upon us, even as the truth of the heavenly city reflects backwards affording administrative light. Let us ponder the power of God in the provision of His grace. Even the Dead Sea becomes living. What is in mind here is spiritual. The Dead Sea would suggest the effect of the devils working, his influence in the east since the time of Babel, carrying down the evil to our day. God will deal with it and finally remove it, not judge it only; that will come to pass indeed in another day, but here the point is He will bring in life. 

    In relation to this, I want to note, for our practical help, what is said in verse 6: And he said unto me, Son of man, hast thou seen this? And he led me, and brought me back to the bank of the river. When I returned, behold, on the bank of the river were very many trees on the one side and on the other Ezekiel 47: 6. The prophet says that the man brought him back to the bank of the river, and when he returned he saw trees. Why did he not see these before? Does it not suggest to us the necessity for patience in regard of the things of God? Why did he not see these trees before? They were there, undoubtedly, and is it not so, that we find it thus in dealing with divine things? I have to ask, Why did I not see that before? It has been there for centuries, but I did not see it. The guide of Ezekiel brought him back. Let us go back after we have considered a scriptural subject. Do not allow yourself to think you have finished, when you have gone over it once or even twice, however carefully. The Spirit of God would bring us back constantly to the same thing. You may say, You said differently before. Well, suppose I did, this proves that I did not see the thing clearly then. The Spirit of God brings us back. Ezekiel is brought back to the river and now he sees these trees. He says, When I returned, behold, on the bank of the river were very many trees on the one side and on the other. 

    I am speaking now of the great importance of patience, and at the same time of attention, vigilance as to what the Spirit of God is presenting to us. The Lord says, 

    Have ye understood all these things? They say to him, Yea, Lord. And he said to them, For this reason every scribe discipled to the kingdom of the heavens is like a man that is a householder, Matthew 13: 51,52. Why does he use the word scribe? Well, one of the features of a scribe is accuracy: there is need for accuracy in dealing with divine things. The scribe, He says, brings out of his treasure things new and old. He is a careful man, valuing what he has. 

    These trees are to be considered; there are many of them, they do not fade, and they are serviceable. The Spirit of God in speaking of these, shows us that the trees are not merely ornamental; they are ornamental, but as you will observe they are for support  for food. And by the river, upon its bank, on the one side and on the other, shall grow all trees for food, whose leaf shall nor fade, nor their fruit fail: it shall bring forth new fruit every month, for its waters issue out of the sanctuary; and the fruit thereof shall be for food, and the leaf thereof for medicine Ezekiel 47: 12. We come thus to a further view. It is further instruction to show us that this provision is not only for shelter or ornament, but for food; and do we not need food? We do. The Lords supper is the great centre of the idea in christianity. The passover used to be, now it is the Lords supper, and the Lord is seeking to bring us to it and to cause us to look round and see everything attaching to it. It is not only a memorial. It is also food  meat and drink. We may have the light of the memorial, intelligence as to the Lords supper in this aspect, but then what about the food? What about the leaf that never fades? How fresh the Lords supper is as rightly apprehended! it never fades. When the Lord instituted it, those who partook of it sang: And when they had sung an hymn, they went out into the mount of Olives Matthew 26: 30. We are not told that they sang at the passover. They sang as the full thought of the Lords supper, especially the cup, was brought home to them by the teaching of the Lord. It is fresh; its leaf never fades; its fruit comes every month  for us every week. 

    Then as to the fishing (verse 9). And it shall come to pass that every living thing which moveth, whithersoever the double river shall come, shall live Ezekiel 47: 9. The double river  the plural idea, meaning, I believe, that the thing is accentuated. The river is becoming greater and greater; is it not so, that this marks divine things? They never diminish. To the exercised believer they become greater and greater. It is the double river now. And there shall be a very great multitude of fish; for these waters shall come thither, and the waters of the sea shall be healed Ezekiel 47: 9. The meaning is that the river has come to the Dead Sea and those waters are healed. We are to be impressed here, in this instruction, with the increase in the idea of divine resource  it is a double river, not only a river that cannot be passed over, but there is a plural thought attached to it. It is a testimony to us, to this idea of increase; and added to it there are the fishermen, the names of the places, and the kind of fish. There is a link again with Johns gospel; the fish are not ordinary or inland lake fish. They are as the fish of the great sea Ezekiel 47: 10. What God is doing transcends all that is ever conceived, and we are brought into it, through this experience of the divine resources. We are to be enlarged inwardly by the provision made, by the resources supplied. 

    Finally, there is the inheritance, for as we appropriate the provision God makes for our deliverance severally, the thought of the inheritance comes before us. It is introduced here in a very touching way, and it seems to me in accord with the instruction of the chapter. Verse 13 says, Thus saith the Lord Jehovah: This shall be the border whereby ye shall allot the land as inheritance according to the twelve tribes of Israel: Joseph shall have two portions. And ye shall inherit it, one as well as another, the land concerning which I lifted up my hand to give it unto your fathers; and this land shall fall to you for inheritance Ezekiel 47: 13,14. It is God coming in, not simply in grace and government, for our deliverance and education  precious as that is  but coming in in relation to promise, not promise in the sense of support here, but as to what His counsels involve. He has lifted up His hand about this matter. We read of the promise, and of the oath, in Hebrews. He is telling us that He has never forgotten us in regard of His counsels. He has been on the look-out for us. He had the land in mind; it was a question of promise and He says, I lifted up my hand, and it is to be yours according to My purpose; and then, so as to balance us in all this, He intimates that Christ must be pre-eminent among us. Joseph is to have two portions. That taxes us, taxes love among us, but every true heart will gladly yield the supreme place to Christ. 

    Jacob says to Joseph, I have given to thee one portion above thy brethren Genesis 48: 22. The Lord Jesus is anointed above His brethren, above His companions. There is always something in our greatest privilege, our most intimate relationship, to balance us as regards the dignity and the rights of the Person of Christ. He must ever be supreme, and that is the beautiful setting of the truth here. The tribes names are not mentioned in this chapter, for the point is to show that we are brethren, that we belong to Christ, and that provision is made for us according to divine counsel, and we are to enjoy the land of promise; but Joseph is to have two portions. 

    In the end of the chapter we are taught that the greatest magnanimity is to mark us in the enjoyment of divine things. We are not to be selfish or hard or unnecessarily exclusive, as set together. The introduction of the stranger here gives it an evangelical touch, and so we read in verse 22, And it shall come to pass that ye shall divide it by lot for an inheritance unto you, and to the strangers that sojourn among you, who shall beget children among you; and they shall be unto you as the home-born among the children of Israel: with you shall they draw by lot inheritance among the tribes of Israel Ezekiel 47: 22. It is the Spirit of Christ developed in such circumstances. Why can I not be liberal? Why can I not be spiritually magnanimous? Why can I not love others? Why should I look down upon anybody? Why should I not esteem others better than myself even though they are strangers? Let us learn, dear brethren, to make room for those who have external disadvantages amongst us. The Spirit of Christ is to be developed in such circumstances as are seen here. If it be a slave who believes in the Lord Jesus, as Onesimus, he is to be regarded as a brother beloved Philemon 16. He had fled from his master, but he was converted in Rome, and not only was he converted, but he became a brother beloved. Philemon was to look upon him as one born in the family, as a home-born among the children of Israel  a brother beloved in the house. The whole letter of the apostle Paul was written to correct any tendency to allow social feeling in a human way to deprive a brother of his dignity among the people of God, that we might regard each other according to the dignity conferred upon us, though humanly under disabilities. We are to recognise each other according to the manner of the love the Father has given to us that we should be called the children of God (1 John 3: 1). As of the same calling and birth, we belong to the family of God. 

    There is another thought in the last verse: And it shall come to pass that in the tribe in which the stranger sojourneth, there shall ye give him his inheritance, saith the Lord Jehovah Ezekiel 47: 23. That is the local setting; again exemplified in Onesimus. He was now to be viewed as home-born in the house of Philemon, and hence to be a brother beloved there. He had to go to Rome to be converted, but he has come back as one of the heavenly family. If Philemon believed what Paul wrote and acted upon it, his regard for Onesimus would be equal to his estimate of the saints generally in the town, even of his own sons, if he had any. In these matters we are to be governed by divine magnanimity  to receive one another according as the Christ also has received us to the glory of God (Romans 15: 7). It is done in the intelligence of love, and adds to our own tribe, so to speak; a local company is enhanced by a brother beloved; whatever his outward circumstances, he is a brother. You can talk to him, keep company with him, have communion with him in holy liberty as sharing together the heavenly calling. May God help us in these things. 

  
    THE INHERITANCE AND ITS BORDERS (JT 49)

    Ezekiel 47: 13, 14; Ezekiel 48:1, 20; Psalm 45: 7 - 11

    JTIt is in view to call attention to certain thoughts that God intends should be in our minds as in His service. These thoughts in connection with the inheritance which we share together as in assembly as brethren, show how provision is made for Christ to have two portions, as seen in Joseph. The last is an outstanding thought in this section. Then the borders of the land as in the remaining part of chapter 47, with provision made for the stranger, in verses 22 and 23. 

    Chapter 48 shows the inheritance of each tribe from the east to the west, there being no irregular borders as in the book of Joshua. Beginning with verse 8 to the end of 22 we have the Spirit of God enlarging on the portion that is called the heave offering, as that which is for God in general. Other thoughts appear, particularly the city at the end, wherein the tribes appear again, but in general that is what is in mind in Ezekiel, in these passages. The psalm confirms the place of Christ as Beloved, anointed ... with the oil of gladness above thy companions, corresponding with the portions for Joseph first mentioned. Then, in the psalm, we have the position of the queen, and the power of forgetfulness, which also corresponds with Joseph, who learned in Egypt to forget his toil and his fathers house. These thoughts I think may be profitable to consider at this time. It is a matter of importance what is in our minds in sitting down together at the Lords supper and proceeding with the service of God, for our minds are to be enriched. There are many other features, but the thought is that Christ as seen in Joseph might be before us now. 

    EWCDoes it suggest that as Joseph inherited with his people in their entrance into the inheritance, Joseph having two portions amongst the brethren, that the Lord inherits now with His people? 

    JTIt brings the Lord in as amongst us, but provision is made for His personal distinction. The passage directs our minds to Genesis, where Joseph is a leading typical figure. 

    EBMcCIn what is determined by God here, that Joseph should have the double portion, is there the recognition of who he is and of what he has wrought? 

    JTThe reaction of scripture to what had been said earlier is remarkable. The references to Genesis throughout Scripture are outstanding, and Joseph represents a spiritual thread particularly in Genesis. Jacob represents the Father; of course, Abraham does too, but Jacob moved out of Padan-Aram as Joseph was born, implying that Joseph gives the spiritual touch, and throughout the history of Jacob, Joseph is in mind. He is the loved one, Jacob loved him above all his sons. Psalm 45 is a song of the Beloved. Joseph in Egypt typifies Christ amongst the gentiles; Jacob moves out to him there. Genesis 48 brings out the fathers affections and the sovereign placing of families, including Josephs place as having one portion above his brethren. That thought is to be kept in mind throughout. It is in view now in Ezekiel, and comes in in view of the inheritance which the tribes are to share together. 

    RemJoseph was only very young when put in front of his mother. 

    JTYou are alluding to Genesis 33, where Jacobs meeting with Esau is mentioned. The incident shows that Joseph is the spiritual link in the book of Genesis in the history of Jacob. 

    EBMcCWe see him glorified by his father by the gift of the coat of many colours. He is distinguished in that way with glory. 

    JTHe is marked out, and begins his mission as a revealer of secrets in that chapter in a household way. His dreams refer to the household, his father and mother and eleven brothers. Then his interpretations are seen in prison, then in the royal court of Pharoah; so that as we follow Joseph in Genesis, we are on spiritual lines and reach the father; he is subordinate to the father, but honoured in that he has a double portion. 

    AMHWhilst God, the Father, has given Christ this special portion, are you bringing Ezekiel before us to show that we give it to Him? As for instance in the Song of Songs 2: 3, As the apple-tree among the trees of the wood, So is my beloved among the sons. 

    JTYes. Ezekiel adds greatly to the idea of the inheritance, it varies from what we get in Joshua, giving straight lines for dividing the tribes, all sharing alike. The passage says, ye shall inherit it, one as well as another, the land concerning which I lifted up my hand to give it unto your fathers; and this land shall fall to you for inheritance. Then we have the border of the land, that is, the boundary. But, as we have said, the outstanding thought is that provision is made for Christ at the outset. Whilst He shares with us, and is recognised in a mutual way, yet His Person is always guarded. In chapter 48 from verse 8 to the end of verse 22, we have Gods portion, of which much more is made, of course, and this should be noticed in this setting. It is to be in mind in regard to the assembly; such a great portion is for God. It is called the heave-offering. The whole heave-offering shall be five and twenty thousand by five and twenty thousand; ye shall offer the holy heave-offering foursquare with the possession of the city. 

    We get this at the end where all the tribes are represented, and the name of the city from that day, Jehovah is there. In connection with these thoughts we have the presence of God. 

    EWCWhat is the distinction between the setting of the inheritance here, and the setting in Joshua? 

    JTAs already remarked, the possessions of the tribes in Joshua had irregular boundaries, and one tribe seems to encroach on another, and this might cause irritation. There is nothing of that in Ezekiel. The inheritance is apportioned in Joshua first to those who valued the inheritance, that is Judah and Joseph. Judah, as represented in Caleb, comes forward asking for his inheritance; and Joseph comes forward in the daughters of Zelophehad. They get their inheritance first. The remaining tribes obtained their inheritance by lot at Shiloh, Joshua having rebuked them for their slothfulness. In this section of Ezekiel we have great spiritual wealth contemplated; the river of God, that flows out of the house being mentioned here. A river is a source of wealth; the saints take on the wealth afforded to them by the Spirit, so that there is no danger of irritation being caused by what might appear irregular, that is some possessing more than others. These are the thoughts that are to be in our minds; the wealth of the river, then the boundaries of the inheritance, as the passage says, This shall be the border whereby ye shall allot the land as inheritance according to the twelve tribes of Israel. Then there is Joseph; let us not forget that Joseph has the extra allotment  two portions; Christ is at once set in your mind. Before there is any allotment we must always make room for Christ. 

    CFIAre these portions suggested in Psalm 45? 

    JTWe shall come to that, and we shall see that the link is with Joseph in the psalm, the heading of which refers to the Beloved, and full provision is made for Him. Christ is the King, and the writer is welling up with good matter concerning Him; he is full of Christ who has affected his heart powerfully. Christ is seen as anointed with the oil of gladness above His companions. That brings us to our chapter here. The companions come in afterwards, each getting a portion on the feminine side which the psalm indicates, because the queen is in mind. Josephs wife was a gentile, and in Egypt he learned to forget his toil and his fathers house; the allusion is to a state of forgetfulness of what is unsuitable in the assembly. The daughter is to forget, too. Hearken, daughter, and see, and incline thine ear; and forget thine own people and thy fathers house. That brings us into accord with Joseph, it is a question of state, whether we are free as though those relationships did not exist; free from all natural links. 

    RemAs carrying these thoughts in our minds, we would be enriched in our service Godward. 

    JTThat is what I was thinking. Scripture is full of thoughts we should have, and they are essential to prosperity in the service of God. 

    CHHIs the double portion of Joseph in relation to divine service a necessary regulating thought? I was thinking of the intimacy that love brings us into, but the true Joseph is still to have the double portion? 

    JTThat is never to be lost sight of, and then the straight lines of Ezekiel 48 are regulating. There is no suggestion of any irritation or anything to grieve the Spirit in the service. Then there is the great scope given to the divine portion, that which is for God. We must distinguish between what is for Joseph, as related to the tribes, and what is for God. 

    The holy heave-offering is for God, and this comes in as outstanding in the chapter from verse 8 to 22. It requires great attention to get the details as to the measurements, but clearly the proportionate extent of the heave-offering is very great. 

    CFIWhat is the link in the service of God in passing over from what is due to Christ, and what is due to God? 

    JTYou can see that Christ is in charge of everything, Joseph represents that, The Father loves the Son, and has given all things to be in his hand. The Lord is over everything in the service as High Priest, and as we proceed, everything must converge on Him. So that it is the Lords supper, hence everything as to it refers to Him. When our position is defined, everything is regular and there is no suggestion of irritation. There is thus room for the Spirit. He will be regarded as the Holy Spirit in relation to the Lord (1 Corinthians 12: 3), the Spirit of adoption in relation to the Father, and the Spirit of God in relation to God. 

    AMHIs your thought that we should give more time to the development of what is for God in our gatherings? 

    JTYes. There should be proper scope for Christ too, but we are limited because of the allotted time for the service. Ezekiel 48 would indicate that a good proportion ought to be for God, and we should never lose sight of that. We have here the city where all the tribes appear, and God is there. 

    CFIIn connection with the portion for God, have you in mind our speaking to God in the light of relationships established in ascension, or on a lower level? 

    JTIt is a question of what is in the mind of the person who addresses Him. There is only one word for God in our language, and it would have to be indicated what was in the mind of the speaker if he uses the term God in speaking to God. There is one God, the Father. It would seem as if the service requires that God should be apprehended as the Father and spoken to as the Father, then spoken to viewed as God all in all  it is God all in all. That ought to be the great end before us. 

    EBMcCThe kings daughter is all glorious within would bring in the saints, but Joseph comes in as having a double portion, and God has what is mentioned here  the great portion. 

    JTThat is the way the truth stands, but the feminine side is provided for in the psalm, and it has indeed a great place, verse 9. Kings daughters are among thine honourable women; upon thy right hand doth stand the queen in gold of Ophir. Then, on a lower level, we have, verse 10, Hearken, daughter, and see, and incline thine ear; and forget thine own people and thy fathers house. It seems to me that the word forget there should be linked on with Christ as seen in Joseph. It leads us into our own position now. Ephesians 2: 22 contemplates the gentiles built together for a habitation of God in the Spirit. Ye also  Christ is the chief Corner Stone  it is a state of forgetfulness in us. Christ, like Joseph, has forgotten His toil and His fathers house for the moment, and the daughter is to hearken, and to forget her fathers house and her own people. It is a state of forgetfulness  things that are forgotten have their legitimate place, but, as in assembly, we are free of them for the moment. 

    LMDoes that state of forgetfulness depend on satisfaction? 

    JTIt requires power in the soul, too; in partaking of the Lords supper we need power to call Him to mind. It is an active power in the mind, power to bring in what is positive, to bring Christ to mind. It is the same power in forgetfulness, the power in the mind to forget, not simply that we lay the thing aside, but we are in a state of forgetfulness as to all that is extraneous at the moment. 

    LDMHow much depends on the saints sitting down in satisfaction and being able to move forward as drinking into one Spirit! 

    CFIWould you say we can be there in the restful liberty suggested in the queen standing on the right hand in gold of Ophir? 

    JTYes. The queen is the full feminine thought in assembly service, answering to Christ; He has her at His right hand. He would have some answer to Himself in that respect, but the way to it is that the daughter inclines her ear and forgets her own people and her fathers house. There is the power of forgetfulness of what is merely natural. The things might be legitimate at other times, but not now  it is a state we get into. It all lies in the Spirit. First, focus the mind. I myself with the mind serve Gods law (Romans 7: 25). I have control of it, and by that power we call Christ to mind in the memorials. Correspondingly we have power to forget. 

    WHWIt needs the power of the renewed mind (Romans 12: 2). Is there significance in the fact that before we get what is due to God, Judah is brought in  his name means praise. 

    JTThe heave-offering is between Judah and Benjamin. Verse 7 brings in Judah and verse 23 Benjamin, And as for the rest of the tribes: from the east side unto the west side, Benjamin one portion. It is Judah and Benjamin, the same link which existed under Joshua. We have excellent relations between these. Judah is the leading brother, and in Psalm 68 we have little Benjamin. 

    FJFIs there any difference between the power of forgetfulness and the power of abstraction, that we had before us previously? 

    JTIt is a cognate thought. Really, the power of abstraction enables us to forget, shutting out all else. 

    EBMcCIn referring to the queen in Psalm 45, you said that this is the highest thought of the assembly. 

    JTIt is the greatest thought in this connection, it is not the body, but a royal position that she is in. The queen at His right is an abstract thought in the service. We have suggested here the full thought of the assembly, which is ever before the Lord. He loved the assembly and gave Himself for it  the whole thought is always in His mind, and He would have it in our minds. We come to it, by way of the daughter, who hearkens and forgets. 

    WHWDoes the queen give us the thought of His complement? 

    JTIt does, but here it is not the body, but a royal thought which He would ever have before Him, and would look for an answer to in the service; yet not to enlarge it unduly, but as making room for the holy heave-offering for God. All must have God in view, of him ... and for him are all things. 

    EWCWhat is suggested by the Lord forgetting? In what connection does He forget? 

    JTHe forgets His relations with Israel. God had made Joseph to forget his toil and his fathers house. God made him do that. It was the state he was in, so he had no ungratified longings in Egypt. It was a state by itself. God had made him to forget, otherwise he would have longed for his fathers house and sought to go back to it; but Jacob and his family go to him. The type requires this. 

    EBMcCJoseph says, Tell my father of all my glory in Egypt. 

    JTThat was to bring his father there, so Jacob comes out. It is all a spiritual matter. If you follow the thread represented in Joseph you will reach the Father, outside of judaism, in a state of forgetfulness of all that attaches to the natural. 

    FJFWas that power seen in Paul? 

    JTThe link with the Jews was very strong with him, but he overcame it. It is remarkable, but I suppose his history is intended to show us how strong the Jewish link was; the link with his brethren in the flesh. He should not have gone to Jerusalem, but it was because of his love for them that he went; the mystery requires a state of forgetfulness of all that. 

    CHHIs the suggestion in chapter 47 that in mutuality and the power of forgetfulness the inheritance is entered into, and the outcome is that God gets His full portion? 

    JTYes. This is a matter to be looked into each by himself. Such wonderful measurements we get in the holy heave-offering, proportionally very large and specified, whereas the portions for the tribes are not measured at all. The thought I have is that the brethren are not thinking of that, they are not enlarging on their portion; God is everything. 

    CHHDo we spend too much time in the divine service on our own portion as against the goodly portion that is mentioned here for God? 

    JTNo doubt. The assembly has God in view: glory to God in the assembly. 

    WHWDoes the link with Joseph act in setting us free from the world, as suggested in Jacob leaving Padan-Aram? 

    JTThat is the beginning of the spiritual touch right through in Jacob. As Joseph is born he proposes to leave Padan-Aram. He was detained, but what was the thought. The time had now come to leave. It runs right through till he is with Joseph in Egypt outside of Canaan. We have in the river here, chapter 47, a very remarkable type of spiritual power and fruitfulness. In it the Spirit brings Himself before us. We have in John 16: 13, he shall not speak from himself; not that He does not speak of Himself, but not from Himself; it is what He hears He speaks. We are constantly brought back to the Spirit. In Ezekiel 47, after the prophet has found out that the river cannot be passed through, he says (verses 6 and 7), he led me, and brought me back to the bank of the river. When I returned, behold, on the bank of the river were very many trees on the one side and on the other. As we carefully go back to any subject in Scripture, we are sure to see something we had not seen before. So these trees are the fruit of the river, in fact he calls it the double river in the second section, showing that the thought is increasing in his mind, and these trees are there, all pointing to fruitfulness. 

    WHWDoes all this suggest the great spiritual wealth that we may draw upon in connection with the service of God? 

    JTThat is the end in mind in the book of Ezekiel. Up to the end of chapter 39 we have generally Israels failure and Gods faithfulness to her, but from chapter 40 onwards, the ministry bears on the service of God. The more we look into these chapters the more enriched we shall be, specially in regard to this river  it is to be proved in ones experience. It is an infinite thought, involving the Spirit, who is a divine Person. It is said to be a river that I could not pass through. You come back and see something not seen before. That is a point of greatest importance in divine things, specially in regard to divine Persons. We are brought back to a passage often considered, and see something different, something new. In verse 7 it says When I returned, behold, on the bank of the river were very many trees on the one side and on the other. 

    FWWIt would encourage us to be on the lookout for new fruit. 

    JTThat is just the point in going back. Verse 6, And he said unto me, Son of man, hast thou seen this? And he led me, and brought me back to the bank of the river. When I returned ... That is the thing, the man brought him back, but he returned, that is, he was interested. Behold, on the bank of the river were very many trees on the one side and on the other. And he said unto me, These waters issue out toward the east district, and go down into the plain, and go into the sea; when they are brought forth into the sea, the waters thereof shall be healed. He is brought back and learns that by the river, upon its bank, on the one side and on the other, shall grow all trees for food, whose leaf shall not fade, nor their fruit fail: it shall bring forth new fruit every month, for its waters issue out of the sanctuary; and the fruit thereof shall be for food, and the leaf thereof for medicine. That is very remarkable. 

    DRShould we be continually expectant of fresh disclosures in this service? 

    JTOn those lines. He says the man brought him back, and he returned. He was fully with his leader, therefore you get all this, down to the end of verse 12, in regard to the river. 

    LDMHe is brought back to the door of the house. 

    JTYes. He brought me back to the door of the house; and behold, waters issued out from under the threshold of the house eastward (chapter 47: 1). It is as brought back that Ezekiel sees the waters issuing from the house. Leadership is a thought running through these chapters, beginning with the fortieth. As we are amenable to spiritual leadership we shall get fresh disclosures. 

    FWWWhat do you mean by that? 

    JTWhat we have in these meetings as we come together in a mutual way. Where room is made for the Spirit things can come up freshly. So here we find remarkable freshness, vitality and fruitfulness from the river. And then how Christ is honoured in these circumstances, as we have noted. There is a double portion for Joseph, and the brethren are content with what they have. They are not vying with one another, but are content with their portion, and there is a full portion for God  the holy heave-offering; and the administrative state in the city where all the tribes are represented, and God is there. 

    HRDoes the question of leadership and the moral state of the people, as in Joshua, have to be established before the division of the land? 

    JTThat is what the earlier chapters of Joshua bring out, especially at Gilgal where the reproach of Egypt was rolled away, where they ate the old corn of the land. The inheritance is given to heavenly people, and typically they were brought into a state of heavenly-mindedness. 

    FJFShould we always be ready to give the Lord His double portion, leaving time for what is for God? 

    JTThat is my thought, and in the assembly we recognise the authority of Christ. When Rebecca arrived at the end of the journey, Isaac was in the field coming from the well at Beer-lahai-roi, and he was meditating. Rebecca enquired who was the man, and the servant replied, My master! He did not say, My masters son. It was a question of the general position in which the assembly is set. Christ as Lord is owned there. The Holy Spirit maintains that. Joseph was lord of all Egypt, but as type of Christ, according to what we get here, he is one of the brethren, but as among the brethren he has a double portion; that is to say, when the Lord recognises us as His brethren, we make provision for His Person. He is not just one of us, He is above us, but He is pleased to be amongst us. 

    WHWHe graciously identifies Himself with us as His brethren. We on our side recognise that He is above us, being anointed with the oil of gladness above His companions. When Judah recognised Josephs position, it seems to result in Joseph expressing his affection for Benjamin. 

    JTThe link between Judah and Benjamin is very interesting. How beautifully Judah speaks about him in Genesis 44. I think Benjamin is abstractly the brother; the overcomer. In the circumstances, he is always an object of his fathers affections. Judah is the brother in activity, the brother who knows what to say, who understands the fathers feelings, and understands Benjamin, too, and the place relatively he had in the family. We need these two thoughts. The abstract thought links us definitely with Christ, because Benjamin is more a brother to Joseph than any of the others, being of the same mother. Joseph gives him that place, too, in the disclosures in Genesis 45, but Judah is the one who prevails above his brethren for good. The king comes from Judah, of him came the chief ruler. 

    CHHYou spoke of the oil of gladness  would you say a little more about that? It seems very attractive. 

    JTThe assembly ought to be the place of gladness, not a place of dolefulness. The Lords supper promotes gladness and satisfaction. 

    CFIHe is not ashamed to call us brethren. But we give Him His distinctive place, and that would make way for the heave-offering for God. 

    JTYes; as He is fully owned. We see in these allotments in Ezekiel 48, that when we come to Judah, we get the heave-offering, which is suggestive, because he is the active brother; he understands. In Genesis he brings about the full result in Joseph; whilst Judah is speaking, Joseph could not control himself, and had every man put out. He would make himself known to his brethren. It is Judahs speech and attitude that affect him; so you feel it is in keeping with this that the heave-offering comes in by the border of Judah; and when that is described, we get Benjamin. 

    EBMcCWhen the state exists in the assembly where He is free to declare the Fathers name unto His brethren, would that link on here? 

    JTJust so. Judah is the brother who is practical in the assembly. What he says in Genesis brings about the change. Joseph would have everyone put out now. It is now a time for family relations and affections. Joseph calls attention to his mouth to show it was himself, and then the special expression of affection towards Benjamin, and he kissed and wept on all his brothers. He also sends his father a message. 

    EBMcCThere is a remarkable state of mind found in Psalm 45. The mind is fixed, under control, and thus brings in rich thoughts as to Christ. Thou art fairer than the sons of men. It would greatly enrich us if our minds were set in that way. 

    JTIt is one of the Maschil psalms, a psalm of instruction, a song of the Beloved, a very rich psalm. It alludes to the power of the Spirit in the soul, making much of Christ, the heart welling up with the good matter of what it has composed. The service of song comes in under David, and David, of course, is of Judah. Hear, Lord, the voice of Judah and bring him to his people. This would include prayer. Judah is marked by prayer. David prayed, Solomon prayed; also Hezekiah; and Jabez (1 Chronicles 4: 10). The king is subservient to the service of God, but kingship is required because of its power, as in David, to make provision for the service as depicted in 1 Chronicles. What David was and did is attributed to the tribe of Judah. When Israel came out of Egypt Judah was his sanctuary (Psalm 114: 2). You can understand why Judahs portion is given, and then the holy heave-offering involving the service of God, and then Benjamin. The same thing is seen in Jerusalem, which really belonged to Benjamin, but it came to Judah, being a supreme thought in connection with David; meaning that true brotherly feelings and love prevailed between Judah and Benjamin. 

    WHWLove in that way doing away with boundaries, would you say? 

    JTQuite so; love overcomes, it never fails us. It was in the divine mind that Jerusalem should be in the hands of Judah, the city of the great King. The Lord Himself calls it that, but it primarily belonged to Benjamin. 

    FJFSo those happy relationships among the brethren lie behind the service. 

    JTIf the relations are not right, as seen here, you cannot have the heave-offering, what God would stress. What we are looking at now is the beautiful relations amongst the tribes, nothing to cause friction, no irregular borders. If God allows angles to cause discipline, that is His way, but not here in actual service. 

    LDMHere they offer the holy heave-offering foursquare with the possession of the city. Is that what you have been saying as to the brethren being together and God getting His portion, foursquare with the possession of the city. 

    JTThe city is an additional thought to bring in the administrative side. The heave-offering is one thing, but the city seems to be treated as the administrative side by itself, and all the tribes are there again in another setting, three on each side, and then Jehovah is there (chapter 48). The administrative side secures the presence of God week in and week out amongst us in a general way. 

    EBMcCConditions should be such that the holy heave-offering and the sanctuary are found in the midst of the brethren. 

    FJFWe get the apostle rising to the thought of God at the end of certain sections of his ministry. He bursts out into worship. 

    JTThat is in keeping with the Lords words, my Father and your Father ... my God and your God. God is the final thought. God ... all in all (1 Corinthians 15: 28), not God all and all, but all in all. The state in the saints makes room for Him and no room for anything else. 

  
    DEPTHS (JT 49)

    Revelation 2: 24, 25; 1 Corinthians 2: 10; Mark 4: 5, 6; Ezekiel 47: 1 - 5

    I wish to speak about depths. There are the depths of Satan, as we read, and the depths of God, depths of earth, and depths of water. I refer for a moment to the depths of Satan, but with no thoughts of occupying you at any length, or in any detail, with these depths. They are to be avoided rather than investigated. Only few can investigate the depths of Satan. The Lord Himself shrank from meeting Satan; not that He feared him, but He shrank, being holy. So that Mark tells us He was driven of the Spirit to be tempted of the devil, showing that a servant ought not to turn to evil works with any alacrity, because only few can really touch them with impunity. The Lord met the devil and bound him. There was no struggle. One angel would suffice to bind him and put him into confinement for one thousand years. So that if we are obliged to meet him, we can rely on being overcomers as christians. There are various means of overcoming the devil; one is the blood of the Lamb. He is apprehended as an accuser of the brethren, an anti-priest in heaven. He operates to darken us and cause doubts in our souls. That is a very convenient way he has of attacking us, especially the young, causing doubts. We overcome him by the blood. They overcame him by the blood of the Lamb. And again, resist him. You do not seek him out to resist him; it is when he attacks, he seeks us out. It is not for us to seek him out; he seeks us out. Were it not that God hedges us round in His sovereign, sometimes providential, way, we should oft be overcome. We see in the book of Job how God hedges His saints around. Satan told Jehovah that. Perhaps we do not think on this, that God watches over us. Who of us, especially the young people, could stand were it not that in our youth God protects us sovereignly, and providentially too? At times we can scarcely attribute our deliverance to our own watchfulness; something happens; God acts to preserve us. So that Satan, as I said, seeks us out and when he does, when we come into direct contact with him, flattery is apt to deceive us. That is a mode he has of getting at us and discovering our weaknesses, our proclivities and he lays his bait for us. I need not speak much of this. Doubtless, if we are honest young people, we know. And then we are told to resist him. For instance, when Peter said, God be favourable to thee, Lord; this shall in no wise be unto thee (Matthew 16: 22), he appealed to the Lord to think of Himself only. It is a very common thing with us to think of ourselves only. When one suggested that to the Lord He addressed him as Satan. One of the most important things is to name what comes to you in the way of attack; what the medium may be; locate it in your mind, and name it in your mind, and decide what to do. If it is a Satanic emissary, there is only one thing to do, and that is resist it. Whom resist, stedfast in faith (1 Peter 5: 9), it says, and again we are told, Resist the devil, and he will flee from you (James 4: 7). He knows if you stand up against him what you are possessed of. You have what he has not. You are superior to him; for in truth, he is a conquered foe. The Lord bound him. He called him a strong man, but the Stronger than he bound him! So that we have that wherein we can overcome, something that I could not stop to define. Satan has not got it. It is what is of Christ. Every believer is of Christ; he has what is characteristically of Christ, and wherever Satan meets that he succumbs. If we stand firm the temptation will give way and victory is ours. But I am speaking now of the depths of Satan, just to suggest that there are such things as that, depths. The word is used too in regard of leprosy. In the measurement of leprosy by the priest we have a measurement deeper than the skin. The skin is not very thick, but thin as it is, if something is deeper than it, then it has to be dealt with accordingly; it is apt to damage the whole system. If it is superficial there is something between it and the system, namely skin. Skin is protective. Badger skins were protective on the tabernacle; they were evidently superior for that purpose. But the skin is for protection, and if something is deeper, then beware! it will damage the system. It is the priests service to locate that and name it when it is deeper. But now I am speaking of the depths of Satan, and as I said, I do not intend to stay very long, but to suggest that they are spoken of. Those who name them use the phrase, depths of Satan. They attributed the knowledge of the depths of Satan and the participation in the depths of Satan to others than themselves. That is, those who were on Jezebels side in the Thyatira state of things. Jezebel, that is Thyatira  we have touched on it a little  is a phase of the assemblys public history that admits of the grossest wickedness and the most sublime goodness and truth running together, parallel with the parable in the Lords ministry in Matthew 13 where the wheat and the tares grow together. The tares are deceptive, because they resemble the wheat. Those that represented the tares in Thyatira falsely charged the wheat (those that were the wheat were the genuine people of God), with participation in the depths of Satan. We can readily understand that, because the Lord Himself was charged with casting out demons by the prince of demons, by Beelzebub. Such is the effrontery of opposition, such as is in Thyatira, 

    charging the godly with the wickedness that they themselves were perpetrating. As they say it says, but the Lord is speaking to the rest in Thyatira. But to you I say, the rest; that is the remnant that did not know this doctrine, the doctrine of Jezebel. He says, as many as have not this doctrine. That is it, they had not this doctrine, and had not known the depths of Satan. The Lord had them in mind in infinite discrimination. His eyes as a flame of fire moving about among this assembly. He drew near to it and exposed it. He exposed Jezebel and the doctrine that she taught. He comes to a certain number called the rest, meaning those that are left, the remnant; But to you I say, the rest. He addresses certain ones in that phase for that is the idea in the assemblys public history. It is the great leavened mass marked by Jezebels wicked influence and teaching, but the Lord turns, after speaking to the angel about her and her wicked conduct, to a certain few, whom He calls the rest, those in Thyatira who had not that doctrine, and who had not known the depths of Satan, as they said, what they called the depths of Satan. They had not known them at all. They were godly people. Perhaps history scarcely records such devotedness, such godliness, such holiness as was found in those days in the Middle Ages. For that is what is alluded to  the individual integrity of the saints that the Lord addresses here. They were individuals. At that time there was no collective position such as we, through grace, occupy; but individuals were exposed to the north winds of Satanic power in those days, with little or no protection. They had divine protection. We have some of their hymns; they are some of the sweetest we have. History too, carries down testimony to their devotedness. The Lord says, But to you I say, the rest who are in Thyatira, as many as have not this doctrine, who have not known the depths of Satan, as they say, I do not cast upon you any other burden; but what ye have hold fast till I shall come. That is their position, awaiting the great moment called the Reformation when God opened the door leading up to the present time. For God acted slowly but surely. One of the most comforting things in the history of Gods testimony is the slowness of Gods actions but the certainty of His goodness; the sure end He reaches. 

    So that these devoted people in those days are carried down in spirit to us, and God has opened up the truth to us of the assembly, not the depths of Satan surely, but deliverance from them. Let everyone here search his own heart as to whether he is among those delivered from that, the depths of Satan  the wiles and depths by which he holds his ministers as the book of Revelation clearly shows. But He says, Come out of her, my people, that ye have not fellowship in her sins (Revelation 18: 4). That is the voice today. 

    And over against this we have the depths of God. Think of that! What a relief to the mind to turn away as judging it in principle at least, although not investigating these depths of Satan, but knowing they are there and keeping away from them. You know they are there, and you know where they are. That is what these addresses to the assemblies are intended to do, to teach us as to where this and that is, and where the depths of Satan are. Keep away from them. Many are drifting in that direction, but over against that drift we have this, Come out of her, my people, that ye have not fellowship in her sins. And then the depths of God. What an attractive thought that is! How it enters into a meeting such as this, and what we have had already today, and have very often, thank God. One rejoices in the interest that is kept up in these meetings. It is delightful to heaven to see the brethren attending these meetings, overcoming difficulties coming and going back. How God loves to let us, dear brethren, into the thought of His depths, the depths of His love. You will understand that the phrase the depths of God does not refer to what God is in His intrinsic Being, His abstract Being, Dwelling in unapproachable light; whom no man has seen, nor is able to see (1 Timothy 6: 16). There is no opening for us to enter into that domain because we are creatures. At best we can only think of limited things, but still there is the thought of the domain of God in the abstract, what He is, dwelling in Himself, I may say, in unapproachable light; whom no man has seen, nor is able to see. But there are the depths of God that the Spirit of God reveals, searches, for that is the word. The expression is The Spirit searches all things, even the depths of God. Now how does He carry on this wonderful service? He carries it on in us. I say that so that we might be touched a little bit to make room for Him, for that is what the apostle is aiming at, that the saints at Corinth might make room for the gracious activities of the Spirit. He is operating to bring out the depths of God. It is God in this wonderful economy into which He has come. It is God the Father, and the Son, and the Holy Spirit. These Persons are God, They are commensurate, only of course the Son and the Spirit take a lower place in the economy to carry out the behest of love, yet the Spirit is equal with God. He is the Spirit of God, you see; He is God, and hence able to investigate the depths of God. It is not the Spirit in heaven, it is the Spirit here. God has revealed them unto us by His Spirit, Things which eye has not seen, and ear not heard, and which have not come into mans heart, which God has prepared for them that love him, but God has revealed to us by his Spirit; for the Spirit searches all things, even the depths of God (1 Corinthians 2: 9, 10). You understand that the Spirit is speaking about Himself through Paul. He is speaking about Himself as in the economy into which God has come and that economy requires the assembly. He is here in the assembly and so in the next chapter the apostle says, Do ye not know that ye are the temple of God? (1 Corinthians 3: 16). Jesus Himself was the temple of God when He was down here. Think of the greatness of the thought that we, the saints, are the temple of God. It is in that that He is operating and He is bringing out, dear brethren, whether we believe it or not, receive it or not, He is bringing out the depths of God. Think of the word search! He searches all things, He searches every one of us. Let no one think of escaping from that. Let us invite it! Let Him search us! We spoke of that here before, Search me, O God, and know my heart; prove me, and know my thoughts (Psalm 139: 23). Let the Spirit do it, He will search all things. 

    But then there are the depths of God. Think of Him doing that! He makes room for Himself in our hearts. That is what He does. Time would fail me to go into the types to speak of this, but under Isaac we have the idea of room, the Spirit of God giving room, one well after another, until he arrives at Rehoboth which means room. Jehovah has made room for us (Genesis 26: 22); there is plenty of room for the well to spring up. Where is room being made? In our souls, because you know we are very shallow at best, very shallow. The Holy Spirit is obliged to occupy Himself in searching us out severally that we might know ourselves and name the things that hinder us, and in naming them judge them with authority and disallow them. The Spirit says, I am with you every moment in that and making room for Myself; What will He do then? He will search the depths of God, that is what is going on. If there is room in our souls then He will search the depths of God. The Corinthians were not making room for Him and that is why He speaks to them in that way. He says I have not been able to speak to you as to spiritual, only as to babes, but babes in Christ for they had the status of real christians. What can the Spirit of God do in the way of search unless you allow Him to expose you to yourself, so that you might name the things that are within hindering, and judge them in authority and disallow them. He says, I am with you in that. That is the way of growth in us. 

    And then the depths of God! Think of how much the Holy Spirit had to do in Paul. We get the expression among the saints of being filled with the Holy Spirit. Well, the room had to be made. As I was saying, under Isaac room had to be made. If yours is only a thimble-size measure He will fill it, but He wants to fill a man. The Corinthians were not men hence the smallness of the ministry. He says I cannot say anything more to you, For I did not judge it well to know anything among you save Jesus Christ, and him crucified (1 Corinthians 2: 2). The point was to make room in their souls for the development of the truth and as soon as the Spirit gets room then you will have something of the depths of God, for the basis of His operations is in love in the assembly. The Holy Spirit dwells in you, hence you are the temple, but then the temple must afford room. You know, all of you who have read the Scriptures, that the tabernacle had a compartment called the holiest. It was not so large as in the temple. The oracle in the temple under Solomon was a cube, twenty cubits in height, meaning there was great room for the expression of God in that holy place. Do ye not know that ye are the temple of God? The Holy Spirit is able to operate even while you are sitting in the ferry or train or car. 

    He is able even then to bring you the highest thoughts if you make room for Him. You are not occupied with things that are of no value, you are open and ready at all times for the operations of the Spirit. We may read a passage or a book that helps us. He may bring the very greatest thought to you which you have never had before. Well, He is operating always in that way. And then you see the depths of God. For the Spirit searches all things, even the depths of God. 

    Well now, I go on to the gospel of Mark to show what I have already touched on a little, the kind of ground that is requisite for this in us. There are four kinds mentioned. I selected this one because it uses the word depth of earth. It is in a negative sense. There was no depth of earth. That explains a great deal as to conditions that arise in the history of Gods people. Young people start out fairly well in the things of God and attend the meetings. That is what is pictured in this soil called stony ground. They receive the word and seem to be glad to have it. They tell the preacher, I confessed the Lord tonight, and the preacher tells others about it. They are not slack about that. Well, you want to wait. One speaks with experience about this matter. The more one sees of this kind of thing, the less one is inclined to count. Paul hardly ever counts. The Spirit of God counted the early christians under the twelve to bring out that there was real depth. He gives the evidence of it: but Paul hardly ever counts his converts. Sometimes we make much of one who receives the word. We are told, immediately it sprung up and the Lord later says, Who when they hear the word, immediately receive it with joy (verse 16). Watch that  people who are buoyant at the first when they profess to believe. Joy in the Holy Spirit is the thing: that is the safe thing. We read of some converts of Pauls that were full of joy in the Holy Spirit. That joy will be sustained; but the Lord points out this bad soil; although they received the word with joy it did not last. It says, immediately it sprung up out of the ground because it had no depth of earth; and when the sun rose it was burnt up, and because of its not having any root, it withered. I am speaking mostly for young people; not segregating them, I do not think we should. But one might do that in ones mind in speaking, because this kind of soil is likely to be found in them. Young people are imitators and follow one another, and when a test comes, something happens and then there is exposure. What is the secret of it? No depth of earth. I want everyone here who is young to think this particular verse is for you. That is depth of earth. Have you got any? Do you feel that you are making headway in your soul? Are the meetings becoming more to you than they used to be, or less? Is a little persecution at school or in the office tending to dampen your ardour and to cause you to turn back? This is the explanation  no depth of earth. A little earth, enough to receive the word immediately with joy. Nature is capable even of that, if I am following others, if I see a certain advantage in being recognized as a christian. Nature is capable of that, but it is untrustworthy. It is depth of earth that is needed. That is to say, there is some place for a root, because that is what the Lord mentions later, they have no root in themselves (verse 17). It is the root that gathers up the sap out of the earth and there is growth, permanent growth. All that, I hope, is very simple, but it is most practical. If you young people are to continue in the testimony you want to see to this matter of depth, depth of earth. It is earth, notice; it is a figure. It is earth over against stone. What is the stone? Your natural heart. Because the scripture says God is going to take away the natural stony heart and replace it with a heart of flesh, which means earth in the figure  what is capable of being impressed and yielding fruit. Look out for this matter, dear young people. Depths; over against depths is shallowness. Shallowness shows itself, alas! amongst us, painfully so of late. Hence the need of depth of earth. 

    Well then, the final thought is what Ezekiel speaks of; depths of experience of divine grace. You begin with shallowness, normal shallowness; there is such a thing as that  ankles. But my ankles are as much a part of me as my head. So that it is a question of experiencing divine grace. You have often had this river before you, I am sure. One has often heard of it, spoken of it, too. It is a wonderful type. There is no time now to enlarge on the type. It flows out from the house of God on the south side of the altar. It flows out to the east side. They are called waters; not a river yet. It is waters flowing out  most valuable. Think of the value of water of this kind flowing out from the house of God, from beneath the threshold of the house, where love walks. Really that is the allusion, where love walks. The threshold is where God goes in; every divine movement of love. This water flows out of that. It flows out of the right side of the house, south of the altar, because in order to be effective Christ had to die. The death of the Lord Jesus Christ is most touching  the altar; and then it goes out to the east, and the prophet is brought around the north side. He comes down the east side and there it is, it is called a river. As he approaches it there is a man with a measuring line. This is most important for everyone of us. Because one knows in oneself in the things of God that one is casual and the idea of things being optional comes into the mind, whereas this man is doing business. He is a man of measure, and he is acting on the prophet, even on the prophet. 

    So that it is a question of each of us, even the most spiritual, and he measured a thousand cubits, and he caused me to pass through the waters: the waters were to the ankles. He did it. One speaks of oneself in this, and I hope it will appeal to everyone of us in this way. It is a matter not only of what I am doing, what I am taking up in my leisure, and when I have time to look into the Scriptures and take in things; but this man with the measuring line is doing things. He would do it with everyone of us now; laying it upon us. He would do the measuring, and cause you to go through. It is experience. I want you to have this experience. It is a measured matter; it is not an optional matter. This man is in business. He wants you to go through this thing; to have experience with God. Depths of experience, that is the thing. And so he measures another thousand  there are four different thousands  and it is to the loins. Well now you see depths. Of course it all depends upon the height of Ezekiel, whether he was a tall man or a short man; but it makes no difference to him, the loins are the loins whether I am tall or short. In my experience it is the same whether I am a foot taller or a foot shorter. The point is I am entering deeper and deeper into the experience of the grace of God. That is the idea, christianity is the real thing. It is a matter of a holy walk, but it is the grace of God. This man with the measuring line wants you to go through this. It is not optional, it is an imperative matter that I go through these things. You say, I have not time; but it must be so, it is a divine requirement. Everything must give way to the divine requirements in my soul, nothing must interfere. You say you do not know my circumstances, but God knows them and He brings it in here. First you have the ankles, then you have the knees, and the third measurement is the loins, and then the fourth measurement is the waters to swim in. I omitted speaking of the knees, but it is just passing over one point. The loins refer to the lower affections, the feeling side, that I have come to this experimentally in my feelings, in my deep affections. Knees refer to  anatomy enters into this  you know how Peter fell at Jesus knees and how Elijah put his face between his knees. Think of the experience of that, the exercise, the profound exercise. I bow my knees, says the apostle. I apprehend when it comes to the knees it includes prayer. The ankles are joints too, that is, agility in walk. The ankle bones of the man were made strong and he walked and leaped and praised God. The knees you need for leaping, but the Spirit of God stresses the knees in the matter of prayer and not only verbal prayer but real prayer, bowing your knees. How am I going to get into these things? Pray. Yes, pray, and pray again. Paul says do it all the time, night and day, whenever you are awake at night do it. Pray without ceasing, because it is so urgent that I get into the experience of the grace of God, into the depths. Then the waters to swim in, that is, the arms are used as well as the legs, it means the whole man is merged in this wonderful thing. One can give himself up wholly to this great matter. How partial we are, dear brethren, taking on a little of christianity as a side line! God abhors that, not that He will not take on any interest you have, but the man who is swimming is wholly absorbed in it. That is what I would call depth. He does not give the depth of the river, in fact he intimates that you cannot find it. It must be really infinite, because it is God. The more you get down in that river, the nearer you get to God, and so Ezekiel says, I could not pass through. Indeed it cannot be passed over. Not simply that I could not pass through, but nobody could. Paul could not, Peter could not, nobody could. It is the depths of God, it is infinite. It is a question of experience. Think of this experience, think of it being open to us! It is a question of being brought, as the passage says, And he caused me to pass through the waters: the waters were to the knees ... to the loins, and then it was a river that I could not pass through, for the waters were risen, waters to swim in, a river that could not be passed through. It does not say he brought him through that. I suppose he went in. I am in it entirely now; but then Ezekiel does say in the next verse He led me, and brought me back to the bank of the river. He had gone away. If Ezekiel were telling you this, as doubtless he did tell the captives in Babylon, he would say, after all this he brought me back again. That is a very important thing for even the most spiritual of us. You come to the infinitude of the thing, then something else comes in, but the man brings me again to the same point, to the bank, not into it, to the bank, and I see something I never saw before. That is how we get on. It is Ezekiel who has gone these four different thousands. It is experience, and now the man brings him back again as he says, He led me, and brought me back to the bank of the river. When I returned, behold, on the bank of the river were very many trees on the one side and on the other (verses 6, 7). I think it is a lot of brethren. He sees a lot of brethren. He saw himself before  the prophet Ezekiel. When you return you do not think yourself the only brother. If you do, you will be misled. And he led me, and brought me back to the bank of the river. When I returned, behold, on the bank of the river were very many trees on the one side and on the other. 

    This river is very fruitful, God never commits Himself to any one man. He committed Himself to Christ of course, but He is not to be compared with any other man; but I am speaking of creatures. There are very many trees on the one side and on the other. You see there is growth, they are growing. Where did they grow? They grew up as I did, as Ezekiel did. God is not confined to anyone. He has plenty and they are all coming from the same source. But then, if I do not come back the second time I may go away with the idea that I am the only one that has gone through this. When the man brings him back to the river he sees the other brethren. It is a question, dear brethren, of experience in the things of God and the more we go through this the more we are ready for depths and results of depths, that is, there are growths on the banks of the river and there is the second visit to see all this, so there is continual learning and seeing what God is doing, different ones that are coming up here and there, I delight to see them if I go through this experience. It is a question of what God is and of Gods love and what God can produce for His testimony. That is what I was thinking of. May God bless it to us! 

  
    THE DOUBLE PORTION (JT 51)

    2 Kings 2:9-11; 2 Kings 2:19-22; Ezekiel 47:6-9; Revelation 18:4-6

    I am thinking of the word double in these scriptures we have read and my remarks will stand in relation to this word; to what it suggests in the connection indicated, namely, the Holy Spirit. The verses alluded to in 2 Kings refer to the portion of the first-born (see Deuteronomy 21:17). 

    The servants of God in the Old Testament times profited by what preceded them and of course the same should be true of those of us who belong to the present dispensation. We find, in the Old Testament, constant allusions by the servants of God to what preceded them; the ministries are thus accumulative. This is seen in the Bible itself; the books usually begin with And. Genesis does not, for it is the beginning, and there are other exceptions, but generally there is the cumulative idea; the conjunction links the books together. In Exodus the Spirit of God continues from the book of Genesis; it is not isolated, but linked together by the Spirit of God and intended to be so read. We may thank God for the order that the Bible was Appointed to be read in churches; that was made against the prohibition of its general use, which earlier had been in force. It certainly is read today among Gods people who understand the assembly, and we may be thankful for its wide use even by those who do not understand much of its true spiritual meaning. 

    And in reading we must remember that no prophecy of scripture is had from its own particular interpretation ... but holy men of God spake under the power of the Holy Spirit (2 Peter 1:20). The one divine Author indited all the books of the Old Testament as well as of the New; so that every scripture is inspired of God and is profitable for doctrine, etc. (2 Timothy 3:16). We must thus read the divine book to understand it. The word often comes as it did to the eunuch, Understandest thou what thou readest? (Acts 8:30). The reading itself is not enough; you must understand, and the Lord gives understanding in all things, so that one may run that reads (Habakkuk 2:2). The Lord gives understanding; we are not to cut knots, so to speak, but let the Holy Spirit undo them. In the process He unfolds things we had not yet thought of. 

    We began in 2 Kings with the thought of speaking about this word double. It is used in Scripture many times more than in the passages I have read. What I am seeking to bring forward is the portion that belongs to the first-born. Elisha did not claim to be first-born, in fact he was last-born in his own estimation; last of all. When Elijah called him there were twelve yoke of oxen and he with the twelfth. He is not seeking to be first. So it was with the greatest of servants, Paul; his name meaning little; in his own estimation, less than the least of all saints. It is the Holy Spirit speaking in Acts 13:9. Elisha is not claiming anything from his birthright; whatever place he came in in the family, he took the last place. In 1 Kings 19 we learn that Elijah cast his mantle on him, indicating his spiritual influence. Influence may be imparted without words, but when we come under spiritual influence, we shall ask questions. So here in 2 Kings 2, Elisha is under the influence of Elijah through his mantle. Elijah did not fold his mantle when he cast it upon Elisha, as he did at the Jordan. In wrapping it together at the Jordan, it was a question of power meeting the condensed power of the enemy; meeting it with the power of God. The ark of the covenant implies that too. The ark held back the waters, although Jordan was in all its power; although overflowing its banks, it was held back by the ark. There was no water in sight. As I was saying, the mantle of Elijah affected Elisha, so that he followed him. Elijah says to him, What have I done to thee?. Influence is there. It remained with Elisha. 

    I urge this matter of influence. Elisha never lost it; he clung to Elijah. He says, As the Lord liveth, and as thy soul liveth, I will not leave thee! And they two went on. Again, they two stood by the Jordan, they two went over  they went on and talked. Now Elijah has in mind to honour and benefit his attendant. He was a young servant attached to an older servant. He poured water on the hands of Elijah; he would enhance his service. He did not wish Elijah to be removed to make room for himself. Some young men may consider older ones are in the way, and it must be admitted that if they are not spiritual, they can be obstructers of the work; they may be a hindrance by undue activities. Elisha would keep Elijah going. When in danger, on one occasion, Elijah imposed restrictions on himself, taking himself out of Gods hands. To support a man who imposes restrictions on himself in this sense is not right. Elijah stood before hundreds of false prophets and gained the day, but fled from Jezebel and asked God to kill him; it was self-imposed. If God gives me liberty, gives me a commission, and I impose restrictions on myself which would frustrate it, I am lawless. That is what Elijah did, but he recovered himself, and later he is a type of Christ going up into heaven. We have dwelt on these matters in our meetings. It is most precious to see how, though this great servant turns aside, in the strength of the food that God supplied he journeyed forty days to mount Horeb. God meets him at the end of it. He says to him, What doest thou here, Elijah?; as much as to say, This is not your place. 

    I proceed now to speak of what Elisha obtained from Elijah. Elijah says to him, Ask what I shall do for thee. Elisha said, I pray thee, let a double portion of thy spirit be upon me. And he said, Thou hast asked a hard thing: if thou see me when I am taken from thee, it shall be so to thee; but if not, it shall not be so. What I am speaking of, the double portion, 

    is the first-borns portion. It is not claimed on that ground here. Elisha does not claim it at all. It is Elijahs suggestion. The Lord Jesus in Luke 24:49 says, but do ye remain in the city till ye be clothed with power from on high. That is from the divine side. The Spirit as a gift is available to all who believe. It is the double portion, because the christian is in the first-born place before God; belonging to the assembly of the first-born ... registered in heaven (Hebrews 12:23). Every true christian is in that. The double portion of the Holy Spirit is the greatest thing you can have. In view of obtaining it, we are to see the One who gives it. If thou see me when I am taken from thee, Elijah says to Elisha. The ascension is one of the great features. It is not only that the Lord went up, but how He went up. It is how He ascended. Having said these things he was taken up, they beholding him (Acts 1:9). It is the One you see go up who sends the Spirit. The Holy Spirit came down at Pentecost in full measure. 

    This is the most wonderful of all dispensations. Those of us in it are favoured. Do we value it? The Lord would have us to understand His ascension. If thou see me when I am taken from thee. There is nothing said about seeing Enoch go up, or of how he went, but that he went up; before that he had the testimony that he pleased God. In his translation he would have the sense of this, and so he would be in liberty with God. The Lord is working with us all that we may go up happily in the sense that we please God, as having that testimony. It is attested to us that we please God. Who does it is not the point; some one will do it. The Lord in speaking to Philadelphia does it Himself. In His letter to that assembly He indicates that she pleased God, and He says that those who say they are Jews, and are not, shall know that I have loved thee. John too was one whom Jesus loved; the Lord was pleased with him. So that, as we please God, testimony will be rendered to us. In accord with Elijahs remark to Elisha that the reception of the double portion of his spirit depended on his seeing him as he went up, as I said, enlarges on the manner of Christs ascension (Acts 1). The two men in white say, This Jesus who has been taken up from you into heaven, shall thus come in the manner in which ye have beheld him going into heaven (verse 11). Notice the word manner. It is He Himself. It is the Jesus whom we have known, who now comes among us spiritually, whose traits have affected our hearts; we shall see Him descending; we shall ascend with Him. It is the descent of love, the Bridegroom coming for His bride, coming down for her, to take her to be with Himself, to present her to Himself, all-glorious, without spot or wrinkle. We need to be in His hand so that we may be prepared morally for all this. The assembly herself when He is pleased to display her, comes down prepared as a bride adorned for her husband (Revelation 21:2). For Him! Think of the display of glory in that adornment! All this is because of the double portion. Elisha had received the double portion; the sons of the prophets knew enough to say, The spirit of Elijah rests upon Elisha. The assembly has the Spirit of Christ. 

    Now as to the later verses read in 2 Kings 2, the great matter is how to adjust the local company. This comes in as the Spirit has His place. The men of Jericho said to Elisha, Behold now, the situation of the city is good, as my lord sees; but the water is bad, and the land is barren. It is a local condition. What can I do with a local company where defective conditions exist? The men of the city described the state. Elisha says, Bring me a new cruse. They evidently had it, or could conveniently procure it: they brought it to him. The prophet had asked them to put salt in it, that is to say, what is preservative. There is no hope at all for the local company if the new cruse and salt  what they typify  do not exist there; nothing can be done. There must be something in the locality besides what the visiting servant may have. There must be the new cruse; that is, a vessel having the character of newness. The Spirit can use this for the recovery of a local position; salt is put into the cruse and then cast into the source of the waters; Elisha saying, Thus saith Jehovah, I have healed these waters. God works with us, as we move with Him, and recognise defects in a locality. See if the new cruse is there; not worn-out religious or other customs, but what is new. This is always available if the Spirit is recognised, and the salt in the cruse would imply that we are to live in incorruption, not in personal preferences, partisanship or other corrupting elements. Thus God can and does act. He causes the locality to be adjusted, and there is no more barrenness. These are our resources; every one is a first-born, registered in heaven. We are called upon to serve, and it is in that dignity. God is working something out in a locality. The assembly there is dear to Him, and it must be preserved. There are many places in this continent in which the saints need adjustment, but it is to be in the dignity of the first-born and newness of life. Such adjustment taking place, we get great things. One knows pretty well what there is in this continent  sometimes paralysis  and every one seeking to help is tested. What can he do? It is a question of finding there what is spiritually new and what is preservative. It is to be noted well that the new cruse and the salt are provided by the men in the place. 

    I link all this with Ezekiel 47, with the double river. That is to say, it is what it becomes as the believer or exercised person pursues the river. It has often been spoken of as flowing from the house of God. It flows out in a definite direction, toward the east. The Holy Spirit from the geographical standpoint moves definitely. In christianity He moved toward the west. Here the river flowed toward the east; in our dispensation it has come toward the west, as I said. 

    At this moment we are all sitting in the uttermost west. That is a testimony to the extension of the activities of the Spirit. We read of the uttermost north; it is hostile to Gods people in the last days (Ezekiel 38). We are now in the uttermost west. Think of the distance this city is from Jerusalem! We should think of the extension of the activities of the Spirit of God. Peter says of the sheet which came down from heaven, It came even to me (Acts 11:5). The Spirit came even to us in this western part of the earth. 

    Then we have the measurement of the river. It is measure experienced by Ezekiel. He says, He measured a thousand cubits, and he caused me to pass through the waters; the waters were to the ankles  and so on until the prophet reaches waters to swim in (verses 3-5). The river is an experienced matter, a real matter. This river flowed toward the east, and Ezekiel comes to the part that could not be passed through. It is an infinite thing. It is typically no less than the Holy Spirit, a divine Person. We are brought into the fulness of the Spirit in His ever deepening activities in testifying of Christ. He searches all things, even the depths of God (1 Corinthians 2:10). Hence Ezekiel is brought back to the bank of the river. He finds trees which allude to the precious product of the Spirit, whether in the coming day or our day, Ezekiel sees this on his second visit. We cannot take in everything at once. It is here a little, and there a little, but all cumulative, involving steady increase. 

    Then we come to the use of the word  double . The river is greater to him now than at the beginning; he says, When I returned, behold, on the bank of the river were very many trees on the one side and on the other. And he said unto me ... every living thing which moveth, whithersoever the double river shall come, shall live. This river has increased in his apprehension; that is, through experience. Ezekiel did not begin with these dimensions. I want to speak particularly of the effect of it. And it shall come to pass that every living thing which moveth, whithersoever the double river shall come, shall live. And there shall be a very great multitude of fish. That is how we get increase. There is dignity attached to the first-born ones, as we have seen; here it is the effect of the power supporting them. It is life overcoming every difficulty. Wherever there is life, whatever is living is made to live fully; is kept living; the river preserves life. Joseph said, God sent me before you to preserve life (Genesis 45:5). His new name is said to signify this. It is a question of the Holy Spirits indication of the new world in which everything is in life and energy. This is linked here with the double river. Let us not be content with a little measure, because a large measure is available. It is a question of moving with the man who had the measuring line. I do not want to be poor spiritually; to be ineffective, or to be in the way, but to be contributory; and the double river which enables us to be this is available. This river has come down to where the need is, and not only is the need met, but by the Spirit we praise God, giving thanks for His unspeakable gift. Why be poor? The Lord Jesus became poor that we might become rich and give satisfaction to the heart of God, who is the source of all, of whom are all things and we for him. 

    I come now to the passage read in Revelation 18. It is a most solemn word; it is a matter of judgment. The Revelation is full of it, for it is the time of judgment. The Spirit of divine judgment is abroad. We are addressed here in chapter 18, And I heard another voice out of the heaven saying, Come out of her, my people. That voice has been heard for many years. Come out of her. No christian is worthy of the name who has not learned to judge the religious system referred to here. In order to know her we have to cast our eyes across christendom as it is, also to look at it historically. It is said her sins have been heaped on one another up to the heaven, and God has remembered her unrighteousnesses. Heaped on one another, all linked together as unrighteousnesses. Of the true bride it is said, it was given to her that she should be clothed in fine linen, bright and pure, for the fine linen is the righteousnesses of the saints. There is no pretension; it is not taken on, but granted to her to wear it; fine linen clean and bright; it is a fabric possessed of sheen, of brightness, made into a garment. But in chapter 18 it is a system of wickedness which has been built up for centuries, extending back to the fourth at least; and strange to say, men with the Bible in their possession built it up. The very terms of Scripture are used, yet it is a system in its constitution and practice contrary to God. But its judgment is on Gods calendar. So we have the word, God hath remembered her iniquities. Remembered implies that there has been delay in the judgment, but it will be executed in Gods time; the Reformation brought it up in a storm. It was not a question of remembrance then, it was public, but lately it seems to be employed in Gods providential ways. God can use such things. He uses waters, sun, rain and what He will. He may use this system for the moment, but the time is coming when He is going to remember her sins, and in a merciless way too. He puts it in the heart of the beast and the false prophet to do His will to it. He may be using her now against other features of apostasy, but later He will use them against her. Her destruction will be complete. The smoke of her burning will go up. 

    In order to bring her guilt home to ourselves it is said, Come out of her ... that ye have not fellowship in her sins. And it further says, God has remembered her unrighteousnesses. Recompense her even as she has recompensed; and double to her double according to her works. In the cup which she has mixed, mix to her double. It is not the time for us to execute judgment; but we can do it morally, and that is implied as we come out of her. The beast and the false prophet will do it literally; she shall be burned with fire; the saints, as I said, do it morally now. In separating from evil we judge it. We execute the judgment of God, taking into account the history of the system as well as its present state. Scripture affords us evidence of her whole history. And this is confirmed by reliable facts recorded since. It is important for every brother and sister to read all this evidence and have a judgment. Be separate from this woman who sits on the beast; whether herself or her daughters, all ought to separate from them. Verse 20 says, God has judged your judgment upon her. It is what real christians have judged. As I said, He will use the beast and the false prophet to do it here on earth, and Gods eternal judgment is added, for her smoke goes up to the ages of ages. We are called upon to form a double judgment in keeping with the guilt. We need the Holy Spirit in order to form a judgment of it, so much has been forgotten  fifteen centuries or more of the work of Satans hands. Only those who have the Holy Spirit can form a true judgment of this system and abandon it, root and branch. God judges our judgment upon her. That gives deliverance to us, and as free, the Holy Spirit enables us to find the true assembly; and to have part in the production of the fabric  the righteousnesses of the saints  in which the Lambs wife will be clothed; the fine linen, bright and pure  the righteousnesses of the saints. 

  
    SPIRITUAL EXPERIENCE (JT 52)

    Acts 26: 13; Ezekiel 47: 6 - 9; John 3: 30

    I have in mind to speak about experience: experience with God, with His people, and with the things of God, with a view to showing that such experience causes increase in our knowledge of God, of Christ, of the Spirit, and of the saints; also of the things of God in general. The service of God requires that we should progress in experience, so that there should be elders amongst us. We have among the gifts the word of wisdom; that is not exactly the fruit of experience, it is a divine gift, but the use of it is greatly enhanced by experience, and this may be said of every gift that God gives. In one sense, every saint has gift: to each one of us has been given grace according to the measure of the gift of the Christ, Ephesians 4: 7. And the exercise of the gift effectively is really contingent upon experience. 

    Paul says, I have learnt in those circumstances in which I am, to be satisfied, Philippians 4: 11. Contented christians are not many. In one sense, we should never be satisfied until we reach the goal of spiritual progress, the calling on high of God in Christ Jesus. But as regards human circumstances, we have to be on our guard against ambition, which is greatly stimulated by what other brethren have and we have not. So learning by experience leads us to contentment, even if we have not what others have in material things. As a matter of fact, very few of us are capable of having very much with safety, and the only real value of material things beyond actual necessities is that they may become the expression of love for others, the expression of unselfish regard for others. It certainly is an experience, to be satisfied with whatever circumstances we may be in. If we have more than we need of material things, the satisfaction in this would be, not that it should become a stepping stone for further increase, but that it should be the means for expressing love. The greater of faith and hope is love. There is no quality greater than love; and the more ability or means we have of expressing it, the more it grows. There is to be no cessation of its growth whilst we are down here. We shall not be growing eternally; we should become beyond human conception if there were no end to our growth. As conformed to Christs body of glory, clearly we shall be perfect, completed. Eternity is a finished state of things; but until we reach that, the thought is more and more. 

    Now, experience leads to that. The word more and more is of value only if we possess the thing that is to be increased. If we have not got it, then the word more and more cannot have any force with us; the point is, therefore, to have love and have it increasingly. It is not only that the objects of our love gain, but those who exercise it gain too. It is a matter that prevails and pervades. Prevailing is power; but pervading is that it finds its way into every crevice, every passage way. By the Spirit all pervading, we sometimes sing. 

    Gods thought for us thus is that of growing up to Christ, to a perfect standard, and of no contentment on our side until that is reached. And when that is reached, we are translatable; God translates what is according to Christ. He was received up in glory; and in a certain way we shall be received in glory. By faith Enoch was translated, and it is on this principle the work of God proceeds in us. Enoch was prepared by the fact that before his translation he had the testimony that he pleased God. He would go up contentedly, without any anxiety that he would not be pleasing, that he would not find a place in the divine realm; his place is with the sons. All shall be there, even the angels, on that principle. Each one is regulated by the status of the family to which he belongs, but clearly all in the Fathers realm have part in sonship. So, as we are about to be translated, dear brethren, it is obvious that we should seize the opportunities for development in growth by experience. 

    Scripture speaks much of God showing things, that is, to persons who valued what was shown. In this connection I wish to speak first of light. We read of the light being sweet (Ecclesiastes 11: 7). The passage read in Acts is from the third account of Pauls vision on the way to Damascus, and from it I wish to speak of his experience in light. It was a vision, because he saw the Lord, but what I have in mind now is his experience in the light that shone. Light is one of the first things we have in Scripture. God said, Let there be light (Genesis 1: 3), but that light is not defined, nor is the source of it given us. Paul, however, speaks of a light above the brightness of the sun, shining from heaven round about him. I have read the last mention of it in Acts 26; he mentioned it twice himself, and the Holy Spirit mentions it directly once. Paul here speaks of the light in a superlative sense. In speaking to Agrippa here, he had much expansion inwardly; no doubt God helped him peculiarly in this address. It was a unique opportunity, and he did not come short in the appreciation of it. I do not suppose anyone really can speak on Gods behalf save as he appreciates an opportunity as divinely given. And this was divinely given, and availed of, for the apostle was in much liberty and power. He says, At mid-day, on the way, I saw, O king, a light above the brightness of the sun, shining from heaven round about me and those who were journeying with me, Acts 26: 13. I do not suppose any other monarch had such an address presented to him as this one spoken to Agrippa. O king, the apostle says. He knew what to say; he knew objectively whom he was addressing; and he knew what form of words to use. He was not communistic in that sense; he recognised dignities. There are those who speak evil of dignities (2 Peter 2: 10). This is one of the dignities, and Paul says, At mid-day, on the way, I saw, O king, a light above the brightness of the sun, shining from heaven round about me and those who were journeying with me. The apostle spoke as a man of experience. What power would creep into his soul, if it had not been there at the start, as he spoke in this experimental way! At mid-day  the sun was in the heavens above him as the great heavenly light shone around him. I am speaking of it now just to enlarge on what I have in mind as to experience. He says it was a light above the brightness of the sun, that is, he compared it with something else, with the greatest natural luminary. He was able to speak by comparison, and that is a very good way to work out experience, to compare things with other things. 

    Now Luke, as we have often noted, in recording the incident, says just that it was a light from heaven. That was important; it was important at that point to stress heaven. Not a light from Jerusalem, but from heaven; not a light from Rome, but from heaven. Heaven was peculiarly interested in Paul at that time, and the light shone from there round about him. Then in the next account, which was by himself, in chapter 22, he says to his Jewish hearers that it was a great light from heaven (verse 6). The material heavens are full of lights, and a great variety of them; but Paul says, a great light. He is alluding to the area of comparativeness which the heavens suggest. He had been learning since he first saw it, the first time he experienced it; that is, he had been experiencing more as to light. How many times the apostle would have thanked God as he recalled that memorable day outside Damascus! The impression as to the light that shone around him never left him, and it increased. Not that the light increased in itself, but it increased in his soul; that is the point. In your experience of divine light, what you saw yesterday was wonderful then, but as you see it today it is more wonderful. And that often happens in our experience in looking at the Scriptures or meditating upon divine things; the thing itself is not increasing, it is the state of my soul that is growing. So Paul, in speaking to Agrippa, evidences that the truth involved in his experience at Damascus had become enlarged in his soul. At mid-day, on the way, I saw, O king  his soul has been stirred up. He was speaking to a poor sinner, although a monarch. He was to witness before kings. The Lord had said that, and it would be in Pauls mind that He had said that, and that this great impression that he had received at the start should be brought to the attention of Agrippa. So he used words to effect that, and the Holy Spirit was in them. Did ever Agrippa hear such words before? At mid-day, on the way, I saw, O king, a light above the brightness of the sun, shining from heaven round about me and those who were journeying with me. If Paul had just said, a great light. Agrippa might say, I have seen great lights, too. But when he said a light above the brightness of the sun. Agrippa could not truthfully say he had seen anything like that. Paul had. He was presenting to the king and those with him the fruit of his experience, his experience in light, enabling him to present light as perhaps he had never spoken of it before, on this remarkable occasion in Caesarea. 

    Well might Agrippa say, In a little thou persuadest me to become a Christian (verse 28). To be a true Christian involves that I must see the light above the brightness of the sun. And that is the light today; Paul had experienced it and we need it now; making sure of things by experience, so that we might find our way through, because the darkness is very great, and the confusion around. Natural light will not do; but this light above the brightness of the sun in our souls will carry us through the darkest experiences; and it becomes more and more magnified. 

    Now the next experience which I have selected to speak of is that of the Holy Spirit, and that as seen in the passage in Ezekiel 47 which I read. This passage is peculiarly adapted to my subject because it especially records experience, the experience of a prophet; his actual experience in company with a man who had a measuring line in his hand. The Holy Spirit is not simply content to tell us that a river flowed out of the house, from the right side of the house, under the threshold, south of the altar, and that it flowed toward the east; that would be interesting by itself. But Ezekiel by the Spirit of God records also that he was conducted along through it by an extraordinary man with a measuring line. 

    Now, dear brethren, we are in the presence of accuracy here, and therefore we must not be glib in talking about having received the Holy Spirit. We must be sure that we are speaking truth, which as to this matter involves experience. If the Holy Spirit has come into your soul, you have some corresponding experience, some experience of His presence. There can be nothing greater subjectively in a believer than the indwelling of the blessed Person of the Holy Spirit. How can I fail to have some corresponding experience if I have Him indwelling my heart, shedding Gods love abroad there? This measuring line is therefore apropos of this great feature of our subject. The measuring line is in relation to this river, what Ezekiel was experiencing of this river. 

    Well, the man measured a thousand cubits and the waters were to the ankles. This is initial experience of this great blessing, but through it I am learning to walk in a spiritual way. Then the prophet being taken through the next measurement, the waters were to the knees, which implies that I can leap; I am joyous through the work of the Holy Spirit in me, like the man in Acts 3, who walked and leaped. And then, as Ezekiel is brought through another thousand cubits the waters were to the loins, the third experience. The Spirit is touching my affections, my lower affections. I am proving that there is a power operating in me that is different from anything that I have known  the Holy Spirit. I have bowels of compassion, as the scripture says. I love the brethren; I am learning to value the brethren, and how to treat them, and that I cannot get along without them. If I have any difficulty with any one of them, I go to him and have the matter settled; otherwise, my loins are not affected. The well springs up from the inwards, according to Johns teaching. Finally there were waters to swim in; after the fourth measurement, it was a river that could not be passed through, the prophet says. This points to the renewal of the Holy Spirit; which is poured out on us richly. 

    I do not know of any scripture that is more apropos of my subject tonight than this chapter of Ezekiel. Dear brethren, we are drawing near the time of translation. Our mortal bodies are to be quickened on account of the Spirit dwelling in us (Romans 8: 11). It is persons that have the Holy Spirit that are translatable. Therefore it is most urgent that we should have the Holy Spirit. We are going up together, and this should be an incentive to us to be together now in the unity of the Spirit. The Lord has no pleasure in persons who are at odds with one another; He wants us to be together. God has quickened us with the Christ ... and has raised us up together, and has made us sit down together in the heavenlies in Christ Jesus, Ephesians 2: 5, 6. 

    That is the experience Ezekiel has, yet he has not yet seen any objects of special interest. It is all a question of the water, and his experience in the water. And he finally says the waters were a river that could not be passed through, a river that could not be passed through (verse 5). As sharing in the antitype of this river we say that the Holy Spirit is a divine Person; we have proved this. While realising and enjoying His presence, 

    I cannot compass Him. He reaches out beyond me, and enlarges me, too; and He searches the depths of God. I cannot say that I can search the depths of God, or that the Holy Spirit takes me into the depths of God, but He can go into the depths of God (1 Corinthians 2: 10). 

    Verse 6 says, Son of man, hast thou seen this? That is, I am divinely challenged. This is needful as the things of God are brought to our attention. What do you see? This is to bring out what you have learned so far. And he led me, and brought me back to the bank of the river (verse 6). Applying this to the believer, he is caused to return. That is the action of the man with the measuring line; it is not my volition. He is educating me. The prophet saw trees; that is important to notice. I am stressing it now because it enters into my subject very aptly, that as having experienced this river, I come to see trees, actual growth of life. When I returned, behold, on the bank of the river were very many trees on the one side and on the other (verse 7). This is a fine sphere to get into, after I have been swimming in the deep waters, to see the fruitfulness of these trees by the river. Ezekiel had not seen these before. He had been occupied with the river. It is, of course, right that we should be occupied with the blessed Spirit of God, seeking to apprehend Him; but now there is the fruit of the Spirit, represented in the trees here. He does not describe the trees, but he says there were very many, and they were on one side and on the other. 

    I am thankful to say that I have seen many of those trees. I see a good few here; a lovely sight! Not that one would be material in any sense, but the saints reflecting the power of the Spirit inwardly realised, the ankles, the knees, and the loins, these are suggested by the trees. The whole person is affected, for the thought of a christian implies this. Agrippa says to Paul, In a little thou persuadest me to become a Christian, but Paul says, I would to God, both in little and in much, 

    that not only thou, but all who have heard me this day, should become such as I also am, except these bonds, Acts 26: 29. That is a christian. That is, so to speak, Ezekiel swimming. The whole body is affected. Such a man is worth looking at. Agrippa was not equal to that; he was not equal to these trees. When the matter of great persons came up, he would think of Rome; I mean, of the great warriors and rulers there. He was not equal to the spiritually great, the crowd of names at Jerusalem seen in Acts 1. Never in Davids day or Solomons was there such a group of men and women together as there was in Jerusalem then; and everyone had his own distinction, his own spiritual attractiveness. The very many trees were on the one side and on the other, the result of the fructifying power of the river. What a place the Spirit had in those days at Pentecost! They were all speaking as the Spirit gave them to speak forth. He was the evidence of Christ being exalted at the right hand of God. Having therefore been exalted by the right hand of God ... he has poured out this which ye behold and hear, Acts 2: 33. That is the river. 

     The river of His grace, 
Through righteousness supplied, 
Is flowing oer the barren place, 
Where Jesus died. (13:3)
 

    That is what it was, and there were these trees; and the book of the Acts is full of them. 

    Well now, thirdly, we must look at the double river (verse 9). It is a full thought, and I had it specially in mind. What the prophet saw at first is now doubled. That is a remarkable thing. In the application, it is not that the Spirit increases; it is the person who has Him that increases. The double river, Ezekiel says. It is a difficult passage for many, and I do not think it can be understood save on the line of experience. It is the Holy Spirit and He is what He is. He is a divine Person; and hence the more experience I have of Him the greater He is in my apprehension. Certainly Ezekiel had now a greater grasp of the river than he had at the beginning. The word double would mean increase or intensity of the thought. But where was the increase? Not in the Spirit, as I said, but in the person who has experience of His indwelling. Ezekiel had the experience we have been considering, and the river is greater in his eyes than it was before. That is the point. The Holy Spirit becomes greater to us as we progress in experience of His gracious work in us. And, dear brethren, if we are not moving steadily on those lines, we are missing our greatest privileges. There will be lapses in our lives. It is to be a steady thing; that is, what is contemplated in Christianity implies going on to perfection; a steady growth. The double river would mean increase. Typically, it came about in Ezekiels soul. We should not have such a book if it were not that Ezekiel had such an experience. He saw great things at the beginning, he tells us, but this is one of the most extraordinary of his experiences, and we may connect it with the remarkable references to life in the book of Ezekiel. 

    And now we come to John the baptist (John 3: 30). Certain ones come to him and say that the Lord Jesus was baptising; as much as to suggest that John had a rival. How often that comes up among the brethren, the poison of rivalry injected into someone! You do not like to lose your prominence among the brethren or to be in any way reduced outwardly. John was not the man to whom to broach such a matter. He was proof against that, as he had been proof against the suggestion from Jerusalem to take the place of the Messiah; he was a lowly man. The first thing he says as to this is that the Lord Jesus is preferred before me, for he was before me, John 1: 15. A good start in the service of God is that somebody is owned as preferred before you. Christ is before all and above all. John knew that and so he says, He must increase, but I must decrease. How must He increase? Is it that His Person is going to be greater? That is not the thought. As to His Person the Lord Jesus is God, the same yesterday, and today, and to the ages to come, Hebrews 13: 8. There is no growth there at all. As a Child, a Boy and a Man there was growth. But John is referring to the Person. We must all have the Person of Christ before us. John had had to do with the Lord, and he said he was a friend of the Bridegroom. He admired the Lord Jesus; he heard His voice; he saw Him coming to him; he saw Him walking; he thought of that glorious Person. It is not that He is in Himself becoming greater, but that I am taking in more of what He is. And the more I take in, the greater He becomes in my eyes, and the less I think of myself. He must increase. It is the divine appointment; the very universe must give scope to this Person. Daniel, interpreting Nebuchadnezzars vision, speaks of a stone cut out without hands. You saw that, Nebuchadnezzar, he says. It should have sobered the king and humbled him; but instead of that he became more inflated. Finally he lost his mind, a most terrible thing. He lost his mind for seven years. God should be feared: let us serve God acceptably with reverence and fear, Hebrews 12: 28. God has not given us a spirit of cowardice, but of power, and of love, and of wise discretion (2 Timothy 1: 7), one of the greatest things to have. In telling Nebuchadnezzar about the great image, Daniel enlarges on this stone. It is cut out without hands. That implies that a divine Person is in mind. It could not be said of a creature. It became a great mountain and filled the whole earth. This is seen openly as the millennial kingdom of our Lord Jesus Christ, involving Himself. Everything in the millennium will be filled with Christ, who fills all in all, Ephesians 1: 23. And so it is that in Johns experience he comes to this: He must increase, but I must decrease. That means I must give more and more room to Christ, and there must be less and less of myself according to what I am after the flesh. In another sense it makes me greater, but I have to learn to be nothing in order to be something. The nothing implies my baptism; and resurrection with Christ implies what I am. In baptism I am dead. In Colossians we are buried with Him; that is the nothingness: buried with him in baptism, in which ye have been also raised with him through faith of the working of God who raised him from among the dead, Colossians 2: 12. That is experience. Faith affords light as to Gods mind, and the Holy Spirit in me enables me to experience it; to become great on those lines. But baptism is my disappearing, my going out of sight, while resurrection by faith of the working of God is coming into view in another world; this implies something of the experience which John the baptist had. It is a very great thought. Paul says, Brethren, I do not count to have got possession myself; but one thing  forgetting the things behind, and stretching out to the things before, I pursue, looking towards the goal, for the prize of the calling on high of God in Christ Jesus, Philippians 3: 13, 14. That is experience. I come into heaven in that way experimentally; having in measure gone through these things. They become more and more to me, so that when I go up to my heavenly place I am equal to it. The Spirit enables me to lay hold of it now. 

  
    EXPERIENCE (JT 58)

    Ezekiel 47: 1 - 9

    I rose to speak of experience. Our brother who has just prayed said to the Lord that He was always ready to be with us  and He is. We can speak experimentally of this. One can say truthfully that he hardly recalls the time in which he has been with the brethren, as we are now, when he has not proved the Lord with us. This is a matter of experience, and experience is one of the elements of guidance. Only this very day, speaking with brethren at the house of our brother near by here, certain questions arose as to procedure in assembly service, and it occurred to me that experience helps us in regard to assembly service. There are certain methods and forms that are prescribed, others are left, but, according to the principles of Matthew, the Lord saying, Behold, I am with you all the days, until the completion of the age (Matthew 28: 20) is honouring the assembly, as if He had confidence in her and assures her that He is with her. He is with us, even saying Where two or three are gathered together unto my name, there am I in the midst of them; (Matthew 18: 20) then again, If two of you shall agree on the earth concerning any matter, whatsoever it may be that they shall ask, it shall come to them … (Matthew 18: 19). And so, much is left to us, within certain latitudes or limits, for the Lord loves to think of us and to look on us as moving according to what He has made us, according to the instincts He has given us, and, of course, according to His teaching and the examples He has set. And all this involves experience, which affords guidance to a point as to methods amongst us, experience enabling us to prove what may be the best; and I have selected this chapter in Ezekiel, well known to us, but read now in view of what has been remarked. Ezekiel treats, 

    among other things, of life and he affords us an example of an experience of life. The thought of life is full in Ezekiel, which could be shown from the pages of the prophet, and it reminds is of what the Lord said, I am come that they might have life, and that they might have it abundantly, (John 10:10). Hence the great advantage of experiencing life and proving how abundantly it is. 

    So I have read this chapter because it affords an experience of life, what is said of the river indicates that wherever it moves it brings life, and another thing about it is that, as the prophet has experience in the river, indicating whence it comes and the way by which it flows and the point to which it flows, he shows that it affords life, and instead of one river it becomes a double one, as verse 9 tells us, showing that, as we move on in experience in what is afforded to us through the death and resurrection and ascension of Christ  that is to say, what is in Christianity, we prove that, as the Lord says, I am come that they might have life, and that they might have it abundantly (John 10: 10). So that we need not fear, dear brethren. Much has happened that might cause us to fear, but from the positive side there I nothing to fear. We shall always come out victorious, but increasingly so. Hence in these verses the prophet, as most of us here know, had experience first of the river covering his ankles. It is a question of experience, and experience implying certain parts of the body which are intended to be active, to afford activity, as in the book of Acts the man at the gate of the temple his has ankle bones affected, so that he walked and he leaped and he praised God. That involved, not only his ankles, but his knees  indeed his whole body. The human body is made in that sense to be used. But the ankles are noted here in the experience in the river. It says, And he brought me out by the way of the gate northward (Ezekiel 47: 2). If we are conversant with the significance of the points of the compass, this would suggest to us what is severe; it becomes known, the north wind and the effect of it, and then it is said, When the man went forth eastward, a line was in his hand; and he measured a thousand cubits, and he caused me to pass through the waters: the waters were to the ankles. And he measured a thousand cubits, and caused me to pass through the waters: the waters were to the knees (Ezekiel 47: 3 - 4). 

    One might speak much of these points, but one only desires to be concise and brief, as we should be at these meetings, affording something, even if it is but one point brought home to us. And so knees surely points to severe exercise, especially in regard of prayer, as we see with Elijah  he put his face between his knees, and we know the result, how the cloud was seen rising like a mans hand. I am only just referring to this one point. For this reason, says Paul, I bow my knees to the Father of our Lord Jesus Christ (Ephesians 3: 14). That is a second experience  the ankles first, and then the knees, the second. And then again afterwards he measured a thousand and caused me to pass through: the waters were to the lions. We may, in speaking thus, refer to anatomy  of which one knows but little, but there is such a thing as spiritual anatomy, and so the Lord Jesus, speaking reverently, says, A body hast thou prepared me (Hebrews 10: 5), and again we read, Many bodies of the saints fallen asleep arose, and going out of the tombs after his arising, entered into the holy city and appeared unto many (Matthew 27: 52). We can see the importance of our bodies, and the Lord is going to bring us up out of our graves in bodies, and not only bodies in an ordinary sense, but bodies like unto His glorious body, His body of glory. One feels affected in speaking thus, dear brethren, because it reminds us of what is coming, and the portion of the saints in our high places and walking in our high places then and even now in a spiritual sense. And then too  something that has now been before us already lately  the Lord appearing to certain ones. It would be Himself, just Himself, but in His body. Then it is said further, And he measured a thousand: it was a river that I could not pass through (Ezekiel 47: 5). Thus we learn what is beyond us by experience, and we do well to be governed by the sense of limitation that we cannot just speak of everything as if it were common; there is such a thing as mystery, which we should learn and be subject to and say we do not know at times, and not venture to explain everything. Here the waters were risen  and they are apt to rise in the principle of which it is spoken of here. And I think they are rising  to be very simple  and it would be wholesome if we learnt that we are limited by the rise and that we cannot compass things, that we have to bow and regard everything reverently, and yet be in the sense of liberty, not overcome. But we find here the prophet says, It was a river that I could not pass through (Ezekiel 47: 5)  not that could not be passed through, but that I could not pass through. That would indicate the limitations of the creature. And so he goes on, For the waters were risen, waters to swim in, a river that could not be passed through. That spells limitation, not only for Ezekiel, but for all, for every creature  it could not be passed over. Well, it is well to have an experience like that, finding out that you cannot pass over, that you are limited, that others are going through, and that we do well to learn our limitations. Hence the apostle in Ephesians speaks of the breadth and the length and the depth and the height. All that speaks of limitation, but what blessed limitation, and we have the addition and to know the love of the Christ which surpasses knowledge (Ephesians 3: 19)  which cannot be passed through. I do not refer to it in this way as if it is presented just as I am saying, but it is really implied that the love of Christ is known  to know the love of the Christ  that is within the range of a Christian, of all of us, and how much it is needed  to know the love of Christ. John says, Hereby we have known love because he has laid down his life for us, (1 John 3:16); but then it is the love of Christ which passeth knowledge. It is an experience and an experience that one would urge on all and on oneself, the idea of knowing the love of Christ. The brethren from the beginning of Christianity have known the love of Christ. Paul could say, Who has loved me … (Galatians 2: 20). I do not know that anyone else says just that, but he says it  He loved me, not that He loves me, but He loved me. Of course it implies that He loves me, but the point is what is historical, that experience had been in Christianity from the outset; Peter could say it no doubt, but Paul says it. Waters to swim in, a river that could not be passed through. 

    Then I just wish to touch on another thing, which I think is important for us on this point of experience. Brothers and sisters may learn, or have it before them to learn, by experience. It is in the limits of guidance; you know so-and-so because you have experience. Of course you may say, I have proved it and I know scripture teaches it, but then there are things that are not formally taught, and so the need of experience as one said, I have been young  he had that experience  and now am old!; he did not speak of middle age, he spoke of old age; and he had not seen certain things, and that fact was a guide to him. That is what I am speaking about. So here in verse 6 someone is saying something to Ezekiel  which is another point that is to be expected and looked for and found as we look for it  that is someone who says something. He says it of himself, and he is not asked; one who say things because it is important they should be said  as we might say, a word from the Lord, but it is rather that this man was saying it. He said unto me, Son of man, hast thou seen this? (Ezekiel 47: 6). Another thing is that Son of man is a remarkable expression. We have already together here spoken of man, what a place man has with God, and how Wisdom  which is another suggestion  says My delights were with the sons of men (Proverbs 8: 31). There is something very beautiful in that suggestion  the sons of men; sons, but sons of men. Angels are called sons of God, I suppose in a provisional sense  all the sons of God shouted for joy (Job 38:7). But Wisdom does not say her delights were with the sons of God, the angels, but with the sons of men, and it brings out a point of importance as to what is lovely, what is peculiarly attractive in a youthful sense; life as it were, at its prime, in its beauty. As the Lord says, Consider the lilies of the field, how they grow; they toil not, neither do they spin. And yet I say unto you that even Solomon in all his glory was not arrayed like one of these, (Matthew 6: 28 - 29). It is a question of what life is and the youthfulness of life, and, as applied to life in a spiritual sense, of which I am speaking, it is most attractive, and the sons of men would be a suggestion of what life is as Wisdom saw it. And so I touched on verse 6  Son of man  not son of men. It is a term found in Ezekiel many times; much used by the Lord as to Himself. But sons of men is a beautiful expression, and I have already touched on it. But here it is, Son of man, hast thou seen this? It is a question of experience  had he seen it? He had seen much up to this point. And it says, And he led me, and brought me back to the bank of the river. That is, you have had remarkable experience, but the man has more for you and I believe that is one point in our meetings, dear brethren, how much there may be yet, how much is possible. And so here, he led me and brought me back to the bank of the river. It is a great matter in scripture to be led: there is a great need for it too. It says, And he led me and brought me back to the bank of the river. When I returned, behold on the bank of the river were very many trees on the one side and on the other. Now this is the point, as many of us perhaps have noticed; he had not seen this when he saw the river first. He had gone through the river and he speaks of it being impassable, but he saw nothing of the trees; reminding us of the importance of waiting in the divine realm  how much there is to be seen, even surprises! In fact you might say this was one of them. So it says, When I returned, behold on the bank of the river were very many trees on the one side and on the other. Why did he not see them before? He is not reproved; he reproves himself by implication, as if he were to enlarge on what is in mind. He could tell us about the depth of the water, to the ankles and the knees and the loins, and the impassableness of the river, but not a word about the trees. If the river is the Spirit, the trees are the brethren; that is simple  I am not forcing the passage. We may talk much of the Spirit, and we should, but do not forget the brethren. If they come into view in this sense of surprise, how beautiful they are! We ought to learn the beauty of the brethren  Let the beauty of the Lord our God be upon us. The beauty of the Lord, but set upon us, in the sense of what can be on man  put on man, put on the brethren. Well, he said he returned, meaning that the point is the returning, the coming back to a thing; not being sure that everything is exhausted or looked into or thoroughly known. It is hard to say much about anyone who knows much, except Paul as a teacher he says, Ye can understand my intelligence in the mystery (Ephesians 3: 4) as though the Lord put him forward as an ideal of acquiring knowledge, and if Paul, why not others? He says, I returned, and behold on the bank of the river were very many trees on the one side and on the other  on both sides. No doubt John had this in mind in his book of the Revelation. I believe he had read it and that the Lord intended him to know something of the book of Ezekiel and of course we can get enlargement on the subject by reading the book of the Revelation. And he said unto me, These waters issue out toward the east district, and go down into the plain, and go into the sea; when they are brought forth into the sea, the waters thereof shall be healed (Ezekiel 47: 8). That is what I am coming to, the power of the life in the sense of healing  how much that is needed; how much laceration, dear brethren, has come about with us and what need for healing!  Rather it may be healed. And there is the power for that in life; the Spirit is life and the saints become living too. But it is a question of the river here and the trees are on both sides of the river, unseen at first but now seen. And it shall come to pass that every living thing which moveth, whithersoever the double river shall come, shall live  the double river, that is, it is a plural idea now. It is a question of the things that live already that are in mind now, the increase of life, life more abundantly. So that there is abundance as we come on in the truth and get to know one another, finding our home in the assembly. The Lord will be with us, as our brother said in his prayer, according to Matthew. Matthew gives us no account of the ascension, he is an assembly man and he is stressing the fact that the Lord is here to support us in it; not to take charge of it exactly, but to support us in it. There am I …  not because of what He does  of course He does things  but He is there, and that is the thing to have before us. The Lord is greatly enlarging special meetings, as we call them, and it is a sign of the moment, it is a sign of life that the brethren like to be together. The thing is increasing. The devil is, of course, against it; but there it is, there is the increase, the word double implies that, the increase, what there is. Hence it says, And it shall come to pass that every living thing which moveth, whithersoever the double river shall come, shall live. And there shall be a very great multitude of fish; for these waters shall come thither, and the waters of the sea shall be healed; and everything shall live whither the river cometh (Ezekiel 47: 9). There is the idea of living and moving, but now there is something additional  there is life in abundance, a very great multitude of fish, that is, living things; John could speak of them one hundred and fifty-three great fishes. That is, the fish are there on account of this, for the waters shall be healed whithersoever the double river cometh. 

    So I thought I would call attention to this in view of experience that, dear brethren, we might be experimental in things and find guidance in experience and prove what comes about under certain conditions, and do not have to ask so many questions. Hence the point is to get the conditions, then we know what comes about, it is sure to happen. We are urged to come together, to assemble ourselves, but there are needed conditions; hence the point is to bring these conditions about. 
J.T. 

  
    BEGINNING (3) (JT 66)

    Genesis 15:5 - 21; Ezekiel 47:5 - 9; John 1:1 - 3

    JTIt is the first day of the week and the day continues to the evening, and it would seem as though we should fill it out. We know the Lord continued on the first day of the week till late in the evening, and it is in mind that we might look at something for expansion, enlargement, which the day would suggest. 

    The thought is that in the consideration of these passages, we may reach the thought of Deity which is to be linked up with our readings yesterday. It is fitting that as entering on such a subject as we had yesterday, we should come to expansion. So God comes in, according to what He is as God in a plural sense, and all that flows out of that in the sense of expansion. So it is thought that Genesis 15 affords an opportunity to touch on what is subjective in the sense of expansion, for it has to be connected with God, only in the Spirit, not as He is seen in the first verses or the early verses of the book as brooding over the face of the deep, or the waters, but in view of life, in view of expansion. That is in the sense of the Spirit, in the sense of expansion in the Spirit. 

    Ezekiel serves to bring that out, the river increasing to impassability, and then what flows out of that in view of the believer extending and doubling, for the river becomes double. Indeed, the suggestion is infinitely so because it cannot be passed over. 

    The verses in John afford the truth doctrinally of all this matter because it lies in the Word, the Logos, that is to say, God in that sense. In the beginning was the Word, and the Word was with God, and the Word was God John 1:1. It seems as if the Lord would help us as we are with Him in regard to the first day of the week so that we are set free from all else to be engaged with these things and Him. 

    OAMWould you say why you stress the Spirit in chapter 15? 

    JTThat is where the subjective truth lies. If we connect it with God that is where it lies; it is a question of the Spirit. 

    SMcCYou were alluding yesterday to the thought of knowledge as entering into Genesis 2 in man. Now in this chapter that we are starting with, we again get that thought coming up with Abraham, do we not? He says, in verse 8, Lord Jehovah, how shall I know that I shall possess it? It is a question of knowledge again, is it not? 

    JTJust so, and I would say subjective knowledge, an expression that is intelligible as we understand the New Testament, not simply objective, but what is subjective, how enlargement lies there. 

    JRHWould that be seen somewhat in the character of the animals mentioned here, the heifer and the she-goat and turtle-dove? 

    JTI think that is what is meant, that it enters into the chapter peculiarly, how Abraham was to know. He wants to know how he is to know and Jehovah gives him these creatures, as pointing to the means of knowing. 

    ANWHe believed Jehovah, it says. That would be objective, I suppose? 

    JTWell, it would. In the prophets it says, We shall know, we shall follow on to know, Hosea 6:3. What is seen here-we all know, at least, I suppose some of us do in this chapter is the idea of the word of God as such. 

    It appears first in this chapter and in the sense of a vision, so that we evidently arrive at enlargement, for God anticipated Abraham; After these things the word of Jehovah came to Abram in a vision, saying, Fear not, Abram; I am thy shield, thy exceeding great reward, Genesis 15:1. That was anticipative of what was going on in the mind of Abraham, but it indicated what was going on in the mind of God, too. We have earlier the suggestion of what goes on, not simply what is in the mind of God, but what precedes it, and so in chapter 8 He says things in His heart. Jehovah says things in His heart. He does not say them out loud, so to speak. He says them in His heart, so there is a suggestion of things that are proceeding in the heart of God. They are to come out in detail, and this chapter seems to afford the opportunity of this, what God has in His heart, what Abraham, too, had in his heart, what he was thinking about. 

    We have what God had in His heart, and how He would expand His thoughts in view of Abraham. So it says, verse 2, we must remember that he is speaking in the presence of a vision, And Abram said, Lord Jehovah, what wilt thou give me? seeing I go childless, and the steward of my house is this Eliezer of Damascus. And Abram said, Lo, to me thou hast given no seed, and behold, a son of my house will be mine heir. And behold, the word of Jehovah came to him, saying, This shall not be thine heir, but he that will come forth out of thy body shall be thine heir. And he led him out, and said, Look now toward the heavens, and number the stars if thou be able to number them. And he said to him, So shall thy seed be! And he believed Jehovah; and he reckoned it to him as righteousness. And he said to him, I am Jehovah who brought thee out of Ur of the Chaldeans, to give thee this land to possess it. And he said, Lord Jehovah, how shall I know that I shall possess it? That is to say, how is he to know it? 

    ASBIs there some link with chapter 1 of this book as we had it in verse 14, And God said, Let there be lights in the expanse of the heavens, and now He is in vision speaking to Abraham in relation to the filling? You are using the word expansion as connected with that to fill it out with persons? 

    JTYes. Well, that is what I think is so, and we shall see it further as we look into Ezekiel, because he pursues the line of the river issuing forth until he reaches an impassable point. That is to say, we have the suggestion of Deity, of God, and then what flows from that so that he is led back, whoever is leading him leads him back to the bank of the river, and then we have the idea of the double thought. It is a double river. That is to say, there is enlargement at once; the passage says, Son of man, hast thou seen this? And he led me, and brought me back to the bank of the river. When I returned, behold, on the bank of the river were very many trees on the one side and on the other, very many. Then we have later the idea of the double river, And it shall come to pass that every living thing which moveth, whithersoever the double river shall come, shall live, I think that we should rightly conclude that we are in a section bordering on God, on Deity, and what flows from it, that ye may be filled even to all the fulness of God. 

    JWBIn the epistle to Colossians, full knowledge is mentioned three times. I was wondering if that would help us in regard to what we are speaking of now. 

    JTVery good. We find it, too, in Matthew 11, a similar thought, and then we find it in Ephesians 4, because God has nothing less than that in His mind for us, clear, full knowledge, what may be called real knowledge. 

    AHPIn the passage you quoted in Hosea, it speaks of knowing the Lord, of knowing God. We shall follow on to know Jehovah: his going forth is assured as the morning dawn, Hosea 6:3. Would you regard this unfolding of Gods activities as akin to the idea of His going forth, God coming out and making Himself known? 

    JTJust so. He is going forth. In that connection we read earlier of the people being destroyed for lack of knowledge, but in Hosea 6:3, And we shall know,-we shall follow on to know Jehovah, and then His going forth is spoken of. 

    JAPThe way you were referring to it, can we lay it to purpose, know the purposes of God? 

    JTWell, quite so. Therefore it leads us into Ephesians. That is where God especially lays Himself out, so to speak, to instruct the assembly. We have general knowledge elsewhere, of course, but in Ephesians, as it were, God is laying Himself out to instruct the assembly. So that Paul says, That ye can understand my intelligence in the mystery of the Christ, Ephesians 3:4. Someone had it and that was Paul, so that the idea is there. 

    GMcPIn the acquiring of knowledge, is there a certain process of soul history like with Abraham in this chapter? 

    JTThat is a good inquiry, because that is the intent of the reading of the chapter, how we shall arrive at it, because that is what he wants to know himself, how he is to arrive at it. Peter raises the thought with the Lord in his final word with Him in John 21. He raises the question of knowledge, of what was there. Our chapter in Genesis 15 is just that. Abraham wants to know. The time has arrived that he should say to himself that he should come into the clear knowledge of things. He had not had a son born to him. He was to depart without a family, whereas in truth his name indicated, and eventually was rightly understood, that he was to be the father of a multitude. That has to be understood. How is it to be reached? So in verse 8 he further says to Jehovah, How shall I know that I shall possess it? and then we have these creatures, the thought suggested to him, or the command, really, to take a heifer of three years old, and a she-goat of three years old, and a ram of three years old, and a turtledove, and a young pigeon. That is what he is told to do and what he is not told to do is what he further does, that is to say, what verse 10 says. And he took all these, and divided them in the midst. Jehovah did not tell him to do this, but he did it, showing that he is learning already. It is the basis in him of clear knowledge. And he took all these, and divided them in the midst, and laid the half of each opposite its fellow; but the birds he did not divide. And the birds of prey came down on the carcases; and Abram scared them away, showing what Jehovah does not tell him to do is especially to be noted, because we see in it the basis for clear knowledge, of getting on to full knowledge. 

    ARVerse 13 says, And he said to Abram, Know assuredly. I suppose that is to be noted? 

    JTQuite so. That is to be stressed because there is adversity involved in it. He says, Know assuredly that thy seed will be a sojourner in a land that is not theirs, and they shall serve them; and they shall afflict them four hundred years. He is to know the adverse side of things because we must know the adverse side. Whatever it may be, go through it; otherwise, we would be just living on objective knowledge. We have to go through things. 

    NWYou have spoken of this as the learning time. Is your thought in connection with this chapter that God uses our present circumstances here to help us reach the truth subjectively in view of our eternal place which is not a learning time exactly? 

    JTQuite so. Some of us have thought that we go on learning eternally, but it is not so, otherwise we become monstrosities. This is the learning time. Hence in the great chapter, Ephesians 3, we are to know the breadth, length, depth and height, which is a suggestion of creature knowledge, creature limitation, but the love of the Christ which surpasses knowledge, Ephesians 3:19 is not creature limitation. We are reminded that while it is not creature limitation, it passes knowledge, which is our knowledge. 

    SMcCIn 1 Corinthians 13 it says, now I know partially, but then I shall know according as I also have been known. How do you regard that  I shall know according as I also have been known? 

    JTThe question is to whom the knowledge is attributed. Who is it spoken of as having the knowledge? What has been known of him? What has been known of Paul? If it be infinite knowledge, then of course, it could not be with the creature, but if the knowledge is just what is in Paul, what he is capable of, what his history implies, well, then, it would be simply creature limitation. 

    JRHThat is, he reaches up to Gods knowledge of him. He reaches up to that. 

    JTWell, I suppose so. The question is now, if we have time to look into it enough, as to the meaning of the expression, whether it is Gods knowledge of him, or whether it is another knowledge of him which is to be the limit, or standard of the knowledge that is thereby attributable to him at all times. I shall know according as I also have been known 1 Corinthians 13:12. I hope the brethren are not mystified by such remarks, but I think we need to look into the thing. 

    ASBHow does chapter 8 of 1 Corinthians work in with that? But if anyone love God, he is known of him (verse 3). Would that enter into it? 

    JTThat is very clear, but whether I have been known is a sort of hypothetical suggestion and who the person is who knows, is what is in mind. Clearly it is a standard of knowledge that Paul would have to come up to. 

    ANWObscure window would seem to suggest that the obscurity is on one side, and not on the other, but then face to face. It is the same person, 

    and as much as is known is to be known then face to face. 

    JTI think in view of the things that are said in the passage, I mean in 1 and 2 Corinthians, that there is an uncertainty about it, so that in 2 Corinthians 3:17 we read, Now the Lord is the Spirit, but where the Spirit of the Lord is, there is liberty. But we all, looking on the glory of the Lord, with unveiled face, are transformed according to the same image from glory to glory, even as by the Lord the Spirit. There is something in the sense of what is seen there and what is linked up primarily with the new covenant that needs, perhaps, more consideration than we have time for now. 

    WCYou referred to subjective expansion. The man of whom we are speaking, Abraham, was expanded in a previous chapter. He was told of a blessing in relation to the dust of the earth, but here there is a different expansion. I wondered if you had something more in your mind about the subjective side in the expansion here. 

    JTWe have so far come on to verse 9. Abraham says in verse 8, Lord Jehovah, how shall I know that I shall possess it? And he said to him, Take me a heifer of three years old, and a she-goat of three years old, and a ram of three years old, and a turtledove and a young pigeon. Now we have come to this verse. Your inquiry is whether I have something else in mind. I have the question of knowledge, of the subjective feature of things in Christianity; that is, whether we have learned the initial idea of it, and clearly Abraham had something. Jehovah stops at a certain point and Abraham proceeds on his own account. Referring again to the Corinthian epistles, we have in chapter 7 a very remarkable set of instructions, items of instruction, where Paul differentiates between his own experience and the knowledge that flows from it, and revelation. It seems as if the question is whether we have basically what assures us of the full thought of knowledge, full, clear knowledge, in being able to distinguish between revelation and what may flow from experience, and the Spirit working in us according to that experience. 

    LESDo you think that what the apostle refers to in Timothy-there were always those who were learning and never able to come to the full knowledge of the truth-would bear upon our passage? 

    JTIt does bear on it, and what has been said about Abraham would meet it compared with 1 Corinthians 7. What is said of Abraham is the basis there of clear knowledge, because he is told by Jehovah what to do. Take me a heifer, etc., but then he is left with that. Then it says, And he took all these, and divided them in the midst, and laid the half of each opposite its fellow; but the birds he did not divide. Well, I think we have in this verse the suggestion that there is the basis in Abraham of clear knowledge, and that Jehovah is bringing that out as He did in Adam. He did not tell Adam what the names were to be. He left them with Adam and whatever Adam named them, those were their names. So I think God would lay down for us something in this sense as to clear knowledge. That is, if we have the basis of clear knowledge in any sense, then we can proceed, and God will be with us. Consider what I say, it says. If we do not do that, we will not get on, but if we do, the Lord gives understanding in all things. 

    JRHThese are not sacrifices apparently, but rather the opening up of the inward parts. 

    JTThere must be the idea of sacrifice in them, but they are to be divided, and another thing is they are three years old until we come to the birds. That is to say, Abraham has got to go out in the herds and find them and in finding them, he is learning. He is learning how nature itself works. We are told that nature teaches us, and we are to be open for the teaching of nature. 

    TUDo you have any thought as to why the offerings are linked with three years? 

    JTI think the idea is maturity. That is to say, they indicate full-grown persons, full growth. Hebrews contemplates the need of full growth. We are not all the time learning, and yet never coming to a knowledge of the truth. If we look at the passage in Hebrews 5, perhaps it would help us a little, verse 11, Concerning whom we have much to say, and hard to be interpreted in speaking of it, since ye are become dull in hearing. For when for the time ye ought to be teachers, ye have again need that one should teach you what are the elements of the beginning of the oracles of God, and are become such as have need of milk, and not of solid food. For everyone that partakes of milk is unskilled in the word of righteousness, for he is a babe; but solid food belongs to full-grown men who, on account of habit, have their senses exercised for distinguishing both good and evil. I think the crux of the matter lies there, of what we are speaking of, that the age of these creatures denotes full growth; persons who have all their senses in exercise can proceed to further knowledge. You are not content with what you already know. You want more. 

    JHJrIs there a link with Philippians 1, Paul speaking of the love of the Philippians? He prays that their love might abound more and more in full knowledge and all intelligence, that they may judge of and approve the things that are more excellent. He goes on to speak of his circumstances. I wonder if that would link on with this. 

    JTThat helps. The allusion to Philippians helps, indeed, because it is a great subjective epistle, having in mind what he had already attained to, and he had the accompaniments of real knowledge. 

    AHPIt is very remarkable in that epistle. The apostle says that he desired to know him and the power of his resurrection, and the fellowship of his sufferings, Philippians 3:10. We might have thought that objective. Do you regard that expression as linked on with this idea of subjective knowledge? 

    JTThat is right, that I may know him. He has laid himself out for it. We want to proceed on those lines because it is urgent. It is the time of learning as we have been reminded and to know how is the thing. Abraham raises this question with Jehovah and this matter of maturity enters into it, the age of these creatures. Abraham in seeking them out of his flocks, as we may suppose he did, would be thinking all the time of when these creatures were born. He probably kept a record of the ages of his cattle. Some farmers do. I suppose good farmers ought to keep a record of the ages of their cattle, but especially when they symbolise persons, their ages, so that Abraham is the great family man. He was the great father. We may be sure that he would develop the fatherly thought, and especially as Isaac came into view, how the dates would come into his mind, how old persons were. It is important, too, because the testimony requires that we keep account of dates, the ages of persons, and especially persons that God is using because it may be that God might lengthen out the age of a brother if needed, as He did Moses and as He did Hezekiah, showing what an elastic situation we are in. What love is in God, and developed in us! What a realm we are in! 

    RRTSo that this matter of the age of the animals is something that God distinctly said to Abraham, Take me a heifer of three years old, but then you were stressing that Abraham in his intelligence went beyond what God had told him, divided them in pieces. I was wondering if the smoking furnace coming in and moving between the pieces would indicate Gods delight in what Abraham had done and now going on to something further in view of that. 

    JTWell, that all enters into it. We have already alluded to what his posterity would have to go through in Egypt, but there are other things, too, in the sense of balance and discipline; so he is showing that he is worthy of trust, because he not only knows the ages of these creatures  I mean to say he is to find out where they are and what the ages of his creatures or his cattle might be. He has to search the thing out, work the thing out, because the question of age must come up in each case, when the creature began to have being and how it is now. All that is a process through which Abraham has to go and he does, because he finds the creatures and then he drove away the birds of prey which came down, it says, on the carcases. That is to say, he is an alert man, a trustworthy man. He is not going to evade the devils work. If the devil is going to do anything, he seeks to undo the works of the devil. That is what the Lord Jesus has done and that is in principle what we must learn to do, to undo the works of the devil as far as possible. Here he drove away the birds of prey. The birds of prey came down on the carcases and Abraham scared them away. Resist the devil and he will flee from you, James 4:7. Therefore, the experience of the believer is worked out in these cases and flows from the fact that he believed in Jehovah. He was a believer. Abraham was a believer, and faith is worked out in all these things. 

    JTJrIn the Lords parable about the sower, the word of God was sown. The devil comes in in the first case of the seed sown by the wayside and takes away the seed. Here the birds come and Abraham scares them away. 

    JTYes. I think the principle of scaring away ought to be with responsible persons, whoever they are, in either case, because it is when men sleep, the Lord says in the other parable, the devil works. We are reminded that we are to be on the alert in the service of God, in the sphere of His testimony, that the devil does not get a footing at all; and if he does, there is some slackness because it is when men sleep that the devil works. I do not know whether that fits in with your remarks. 

    JTJrI think it does because the sleeping might allude to those active in service who are not looking after other things. Is that what you have in mind? 

    JTJust so. Take the history of the assembly and the testimony involved in it. The history of the seven assemblies in the book of Revelation shows that there was great remissness somewhere. There was a need for an Antipas. The devil got in somewhere. We have Christendom now on account of that, such as it is. It is the fruit of the enemys work. 

    EGMcAI was wondering about the significance of the sun going down, the thought of having gone down and being dark. 

    JTThat is a question of experience, so we should not move away from this matter of age and experience and learning based on it. This question of the cattle should be kept in mind first, and the scaring away of the birds. That should be kept in mind and we should go through with it and then see what the next thing is. Abraham so far is successful. Verse 12 says, And as the sun was just going down, a deep sleep fell upon Abram; and behold, a horror, a great darkness, fell upon him. Well, I think we are reminded of Genesis 1. The point that we made yesterday was that what we have in Genesis 1 in the days will work out in doctrine and teaching and ministry eventually all down through the history of the testimony, and so we are reminded of that in this matter of darkness. The horror of a great darkness fell upon Abraham. It would appear that we are reminded of the way days are worked out, what the effect is on our lives, so that the day begins with the evening, not with the morning, And there was evening, and there was morning. If we look back to the first chapter it says there, And there was evening, and there was morning  one day  or the first day. There is something in the history of the believer in the sense of the evening that we have to understand and learn that things are not all rosy with us, that we begin to sow really in the beginning of our lives, the evening and the morning. We have to learn that that is the way of reckoning days, and so Jacob says, Few and evil have been the days of the years of my life, Genesis 47:9,or sojourning. We have to take account of the way things are mentioned  that is to say, evening first. I think this history of Abraham would imply that he had a very terrible time of it, but he had to learn it himself. All this experience, what we were speaking of as learning, as subjective knowledge, is worked out in our experience in this sense in going through darkness, going through the dark days. Whatever they may be, go through them. 

    ASBDid you have in mind in relation to the age that it is really here, what is on earth being governed by the heavenly position, the solar system, but in the working out of it, it is brought down to the single days? 

    JTJust so, the solar system. It is good to touch on those things. The word solar would not come in in the first three days properly. It comes into the fourth day. It is the question of the position of the sun. We have to be content at first with the idea of light. God called the light day. He said, Let there be light. And there was light Genesis 1:3, not saying whence it came. We have to learn from experience in that sense. 

    RHSIn 1 Corinthians 12 we seem to have knowledge by the Spirit, the word of knowledge. Would you suggest that we acquire knowledge through experience? 

    JTWe do. The Spirit comes into it all. We have not time for that now. I certainly should like that we should all get the idea of this subjective learning or knowledge as contemplated in Genesis 15. Then we have to go on to Ezekiel, and we have to touch a little on John 1. So we will pass on to Ezekiel because we certainly have not finished our subject, and it is a good thing that we do not finish things, that we leave off things and come back to them. We have hardly time now to say any more about our chapter, interesting as it is, save that we have come to the point that Abraham has scared away the birds of prey, and he has gone through darkness. Then we may add that the creatures were set each against his fellow and the light passed through. It says in verse 17, And it came to pass when the sun had gone down, and it was dark, that behold, there was a smoking furnace, and a flame of fire which passed between those pieces. Now the power of God has come in. We can hardly leave our subject without touching on this. The power of God has come in in the smoking furnace, and the flame of fire that passes through those pieces. Abraham has set them in a certain position, and God takes account of that position, and the power of God is allowed to come through because there is something substantial there, or we would not have such a scene as this-that is to say, a smoking furnace and a flame of fire. There is some substance to it because there is the smoke and the flame and then the result is that everything is secured. The covenant is made with Abraham. Now we are set up in relation with God and we know where we are and what we are doing. So that in touching it in this way, we may pass on to Ezekiel so as to see how the Deity comes in at the point of human experience. Then we have something that we cannot fathom, that we cannot pass through, and therefore we bow and we feel that we have to do with God and it makes us reverential. We become illuminated and we find there is at least double what we thought there was-first as to the river, and then as to the trees on the banks of it which would allude to persons. I hope the brethren are following, that we are not being mystified. We have taken on a subject but one feels that we should and that we should see how enlargement enters into the first day of the week. 

    AHPTo pass through the waters might suggest to us how knowledge is increased with us. You were saying earlier in your prayer we know in part. Do you think this is progressive, from the ankles, knees, loins, then to impassable waters? Would it suggest something akin to the Spirits way with us in forming us in divine knowledge? 

    JTThat is what I was thinking. We must count on the Spirit in all our learning, in all that we know. We must have in mind that the Spirit is here, and the power by which everything is carried through. 

    ARIs the swimming experimental? 

    JTJust so. Waters to swim in. 

    CAMDid I understand you to convey that in chapter 47:5, of Ezekiel, we come to infinitude, the river that could not be passed through. Is that right? In Mr. Darbys translation it is the end of a paragraph and then he is brought back. My thought was as to your allusion to the trees being persons. Is this to form some practical evidences of this life? 

    JTQuite. It is a question of having missed something, and now you are brought back to it. As was said already in verse 5, waters to swim in, but we are now in infinitude, so that it is the realm of God in that sense. Then someone speaks, someone who leads (the idea of leadership must be in it)  And he said unto me, Son of man, hast thou seen this?. He had not. So we are reminded of how much we miss. And he led me, and brought me back to the bank of the river, and then not only that, When I returned, the idea of returning to a point. Then he says, behold, on the bank of the river were very many trees on the one side and on the other. Already some of us have been speaking of God bringing many sons to glory. We cannot say how many. There are very many here. 

    SWPIs there any link here with the river? You have spoken already of Genesis 15, God speaking of the covenant, and He speaks of the great river Euphrates, and then there seems to be further expansion of a river that is impassable in Ezekiel. Is it the extension of the thought of God in Genesis 15? He speaks of the great river Euphrates and leaves it there as if the thought of the river is to be a future development. 

    JTThe river would be a full stop, you might say. We have come to something that implies a full stop and so David stopped there, but he did not stop there until he had established his boundaries. His empire was extended and finished, looked after properly, and I think that is implied in Abrahams position, because it is a question of the disposition of the earth in his case; but now when we come to Ezekiel, we are dealing with infinitude which is hardly the thought with David or in Solomon, or in Abraham, but Ezekiel is the power of God. It alludes to that, and we have this wonderful river and all that flows out of it and the idea of infinitude, and then what flows from plenty, from the latitude implied. These trees, very many trees and many other things are touched on in the sense of the power of healing in the river and the double river, that is, the idea is so increased that it is said to be double. 

    JLPIs there any correspondence in what Job reaches at the end? When Jehovah turned the captivity of Job, He gave him twice as much as he had before. 

    JTVery good. That would bring up the subject of the meaning of the teaching in the book of Job. It is not infinitude. It is double as much as he had before. There are certain limitations, however, to that, but anyway, it is a picture of Israel. That is, we do not rise to the level of heaven in Job. It is really Israel, only that we do arise to the idea of high priest because Job is constituted that. He is constituted a high priest because he is ordered to pray for his friends, and his prayer is effective so that the whole matter is finished really. The whole matter of the book of Job is finished with Job himself. It is a question of priesthood. When we come to Ezekiel, we are in the prophets, but a peculiar prophet because the idea is power, I think, in Ezekiel and so this river is a symbol of it, but it is such a thing as I can touch, as the creature can touch, and find his measure, too, in it, beginning with his ankles and going to his loins, and then swimming, the means of swimming, so that we might say it is the fulness of God, filled even to all the fulness of God. I think that is what is in mind. It is a question of learning things by experience and then, too, the river in itself, in its double character, and the persons, trees denoting persons, a great many of them, and then the power of healing. So that there is much to be learned, as one was saying, on the Lords day in all these things, how we are brought to God, how we are in the realm of God on the first day of the week. 

    RWSIs it not remarkable that all this should come out in the book of Ezekiel where conditions publicly were so weak due to failure and is there not correspondence thus with our day? 

    JTWe are reminded in Philadelphia that while there was weakness, there was strength, at least a little. There is something you can go on and reckon on. It is a little strength. 

    ASBIs there a parallel in what the apostle experiences in 2 Corinthians 12 in relation to the ecstasy? I was thinking of your reference to infinitude. He says, I know a man in Christ, fourteen years ago (whether in the body I know not, or out of the body I know not, God knows). There was infinitude connected with that. There was great gain as the result of it. 

    JTQuite so. We are not left in uncertainty at all. That is to say, God knows. That passage contemplates the love of Christ which passes knowledge, and then the next thing is the fulness of God, and that, too, passes knowledge, but we are sustained in it. We are not lost in it. We are there intelligently. That is what I want to understand. 

    JRHAre you implying that by divine love we are brought into touch with infinitude from time to time, but with all that, we have much to learn? 

    JTYou are always seeking to learn, because infinitude means that you can never end it, only it does not run on into eternity. The present is a learning time. It is a time of learning. It would be a misleading thing for any to put forward that we learn in eternity. 

    TUWould the expansion of verses 7, 8 and 9 be the result of a subject person? 

    JTEzekiel was a subject person? Quite so. That is what runs through the prophetic word. It is a suggestion of leadership. Sometimes you cannot be sure of who the person is, but it is there. The idea of leadership is there. 

    Now, if we can end with John, because we come to the beginning, the greatest of all beginnings. The allusion is the greatest of all. In the beginning was the Word, and the Word was with God, and the Word was God. It is different from what we get later and which we hope to look at tomorrow, that which was from the beginning. Now we come down to narrow limits. John 1 is the greatest thought as to our subject, that is to say, the beginning. It is a question of the Person of Christ, a question of God. In the beginning was the Word. He was there. He did not begin. He was there at the beginning, or in the beginning He was there. That is to say, it is eternity. He is eternal. He is the eternal God, and that applies to Christ as it does to the Father. 

    GMcPIs that the link between this and Ezekiel? You spoke of being in the presence of the Infinite. In the gospel we are in the presence of the Infinite. 

    JTIn the beginning was the Word, and the Word was with God, and the Word was God. 

    APTIs John 1 objective knowledge? 

    JTYou mean the verses we have read? Well, they are statements made by the Spirit of God. It is not a question of the knowledge of the person whom God uses to write, because he is just an instrument, but it is the Holy Spirit we have to do with, the Person who is behind it all. So we are in the presence of God, dealing with God and Gods statements, so that I do not think we should speak of the kind of knowledge there. It is a question of divine Persons. 

    APTIn regard to ones self, how do I understand the truth known objectively? 

    JTIt is a question now of the whole matter of knowledge, how it can be spoken of, and so it is with John himself. He comes down to use the word, I suppose. It is just like Paul differentiating between the Lords commandment and his own judgment, his own knowledge of things by experience. That is to say, it is limited, creature limitations. When you are dealing with apostleship, with such persons as apostles, you are bound to come to who they are, whether they are just creatures, or whether they are divine Persons, 

    and John is just a creature, although he is an apostle and the writer of the gospel. He is just a creature, and therefore he is ready to say, I suppose that not even the world itself would contain the books written John 21:25, but in that way he is just saying that the writings and work of Christ in themselves are infinite. 

  
    SWIMMING (JT 75)

    2 Kings 6: 5 - 7; Acts 27: 40 - 44; Ezekiel 47: 5

    I use these three scriptures in the gospel testimony, and especially because they all use the word swim, which points to experience in the water, and energetic experience. The idea of energy is essential to salvation, and so it enters into the gospel both from Gods side and from the side of the sinner. A lethargic condition is painful indeed to heaven, as it is to us who are interested in souls; and the energy with which God approached the matter of salvation and the cost are intended to affect us, so that there might be a corresponding movement with us. 

    In the first passage, it was not simply an iron tool, a manufactured article, but it was the iron that fell into the water. It was a borrowed article. Men generally are borrowed. Satan uses men. They are not his. He cannot give life; he cannot raise from the dead, but he uses men, women, and children who from the creative side belong to God. And so we are enjoined to remember our Creator in the days of our youth. Satan is not that: God is, and any one taking us on, taking us out of His hand, is interfering with His rights. This type of the iron follows upon Naaman, a well-known character in Scripture. He had been employed. He was a warrior, a soldier of high rank (of which there are many now) and a successful soldier. He was not lost in battle; indeed. God had used him in battle as illustrative of what has come before us, of Gods right and activities among men as such  a distinguished Syrian, a successful warrior. God using him for Syrias deliverance. We may say in our minds, Is God delivering Syria or other countries today? Well, we have to discern and see what God is doing in these matters, for He sometimes goes out of His way to do things that we often think He cannot do. He is always sovereign, and many are looking to Him for deliverance of present Syrians in difficulties. And He uses whom and what He will, and always with success, too, but He may be using leprous people. The generals and presidents are leprous men; they cannot be otherwise, yet they can be used. Naaman had been used of God but used as leprous. We may marvel at that if we stop to think of it  but he was a leper  as we have often heard  and he had to do with Jordan. He had to be washed in it. He had not fallen into the Jordan, but he had to do with it. He shrank from it, ridiculed it, but be was advised strongly and affectionately to dip into it, not fall into it. Woe to the man that falls into it! The iron here had fallen. It was borrowed, and it had gone out of sight. Naaman had not gone out of sight, certainly not out of his own sight. He was a great man with his master, but he was a great man in his own estimation, leper though he was. In truth, the cause of leprosy is self-will and pride. He is one of the distinguished lepers. He was not lost in battle, as I said, nor in any way. He was still listening to his men. We have the account of his master, the account of his servants, and the account of the handmaid of his wife. It was well for him that there was such a person as this captive maid! She became an evangelist, and through her advice the light was afforded, and he finally reached the Jordan. He did not fall in; he plunged in. He had some energy. He was not like the axe-head loose from its handle. It was helpless, as it were, to save itself, and fell in. 

    And this brings up the question of energy in swimming. Naaman plunged in. He had hesitated to accept the evangelical word, the word of God. How many are like that, declining to hear the word of God, ready to hear other things, but not the word of God? It is a great advantage to be here ready to hear, for affectionate, gracious, intelligent sympathy surrounds you and would persuade you to change your mind since you came in. The current is in the right direction; get into it, submitting your mind to the whole economy of the Spirit of God in this evangelical meeting. And so it was that Naaman came under influence, prophetic influence. I hope this meeting is not wanting in some prophetic influence; that is, what comes from God in the way of persuasion. Naaman got under that influence, first in Elisha, and then in his own servants. They called him father reverentially, and he plunges into the Jordan. He had thought that the rivers of Damascus were equally virtuous, if not more so, but there is no river like Jordan. There are many large rivers, but none with the same virtue, none with the same distinction as the Jordan. It has a great distinction in this connection, and Naaman had to do with it and got what he needed. He had energy, but the iron did not; for it is a person symbolised in the iron who did not have energy and went to the bottom. If believers go into the water, they do not go to the bottom. The Egyptians went to the bottom; they sank as a stone, and that is like this iron, too. It had been borrowed, and it had a history. There were obligations connected with it, and so it is that most people get blessing because obligation has been connected with them  parental obligation, brotherly obligation, neighbourly obligation. The iron had no energy in itself; it sank to the bottom as the Egyptians did, like a stone. How awful it is when death overtakes you and you have no power to meet it at all, no swimming power! Death for the unbeliever is simply agonising, breathing out his last, and then what  no power after that. A terrible outlook! Therefore the need of energy, and I am hoping that most here have some energy. It is essential to salvation. It is said of christians that we are raised from the dead by faith  not yet literally, but by faith  of the operation of God, that is, the energy of God; so that we do not sink as a stone when death comes. Think of the energy of the Lord Jesus in death! He delivered up His spirit. And this raises the whole question of resurrection. 

    There can be no salvation without resurrection, and so the Lord entered into death; He delivered up His spirit. He said no one could take His life from him. No one else could say that. I lay it down of myself (John 10: 18), He says. What a glorious fact that is as to Christ, as to our Saviour! I have power to lay it down, and I have power to take it again. He had power, energy in Himself. Destroy this temple, and in three days I will raise it up, John 2: 19. And so it is if all of us should die. The Lord will come to the graves mouth, as He did to Lazarus grave. Now it was a cave, and a stone lay upon it, John 11: 38. He says to them, Where have ye put him?. That is what Elisha says, Where is it? We must get the spot. Where have ye put him? says the Lord. Martha says, He stinks already, for he is four days there. Jesus says to her, Did I not say to thee, that if thou shouldest believe, thou shouldest see the glory of God? (verses 39, 40). It is an evangelical matter. The glory of God enters into evangelical meetings, Where have ye put him?. Why should the Lord have to ask? He knew, but He would have us to know. Where did this iron fall in? A person might say, It fell into the river. No, that will not do. Heaven requires much more detail, and so it is the graves of all the saints are known there. All the epitaphs have remembrance in heaven. Let us be careful what we put on! Asleep through Jesus  Unknown, and well known. Heaven knows them. The Lord knows where they are. Abraham, typically Christ, bought a burying place for the saints. The Lord knows where they are, and gives a great touch to the burials of those who fall asleep through Jesus. Where have ye put him?. There it is. It is a cave and there is the stone. There is the Machpelah of each one. That is the burial place of the saints. The Lord will come there; the chapter says so. The Lord shows He is really most sympathetic and inquires of us as to what we know about our dead. 

    Well, Elisha cut down wood and cast it in. The iron had not been cast in; it fell in. It was a borrowed iron. Elisha would not have a borrowed article. He was used of God according to the divine right of property. Where has it fallen? Well, the stick of wood was cast in there, and the iron did swim. What a triumph! There is nothing more about the stick of wood. It is not said that the wood swam. The iron did swim, the Spirit of God says. We come out in power, but it is the power that worketh in us already; so the Lord, as I said, knows all those who had been buried in Machpelah, that is, the burying place of the saints. He knows where they are. It is an awful thing to be cremated. It is an unnatural thing to have it done. Nobody who is a christian should do it. And many bodies of the saints fallen asleep arose, Matthew 27: 52. They arose. How did they arise?  from the energy in them; and so it is, if there is to be an arising in a spiritual sense, there must be energy there. Energy is available. The iron did swim. It was a vicarious matter. There is no possibility of any of us swimming in this sense save as a vicarious matter. The death of our Lord Jesus Christ is vicarious, but His resurrection is as vicarious as His death is. Christ died for our sins, according to the scriptures; and that he was buried; and that he was raised the third day, according to the scriptures, 1 Corinthians 15: 3, 4. He has been raised for our justification (Romans 4: 25). 

    Paul goes further in Colossians. We are also raised with him through faith of the working of God who raised him from among the dead (chapter 2: 12). It was faith in us, so we swim in the light of resurrection. The power of swimming is what I am seeking to stress. On the fifth day in creation, the fowls flew in the air, and the fish swam in the sea. They are living souls. So it is that going back to the chapter that asserts the rights of God in His creation, we find that those that have fins and scales are clean. The fins enable the fish to go through. They do not float, nor did the iron float. It is the swimming; that is the point; the energy typically in it. One looks for some little energy in souls here, lethargic naturally but the power of the evangelical spirit in the meeting stimulating to a little bit of energy which you perhaps have never yet exercised. It may be there now, and the Spirit of God would just stir you up to a little bit of energy. They say to Peter, What shall we do, brethren? Acts 2: 37. That is the question. That supposes energy. Peter did not say, We can do nothing. No, because they could do something; and what they did first was to repent, and that needs energy. Do not be ashamed of it. If there is anything to be repented of  and let nobody say that there is not, for if he says that, that man is not telling the truth. Peter says, Repent. Repent, and be baptised, each one of you, in the name of Jesus Christ, for remission of sins, and ye will receive the gift of the Holy Spirit. You will get greater energy. It needs energy to repent. Unrepentant people just float down the stream. The river down here, the Genesee, is just thick with mud right now. People falling in will go out of sight; but you can escape that. Keep your head above it; that is the point. The stream may be murky, indeed the world itself is corrupt, but the fins enable you to go against it, and the scales shut out the evil, the filth that it carries down in its flood. So the iron did swim; it did not float. That is all, and the man who lost it is told to take it back. That is salvation. 

    Well, now, this links on with what I read in the Acts. It is a well-known scene in the great apostles life. The ship was fairly big, not quite so big as Noahs ark, but it accommodated two hundred and seventy-six souls, and they were all in danger of being lost. The word swim is brought in twice in the saving process. The soldiers were the killing element there. It is an awful time at the present, killing elements that exist among men. Human life is cheap, it is an awful thing to contemplate the killing power of the present time; and so it was in Pauls day  human life was cheap, too. There were not so many living in those days as there are now. The population of the world was not nearly so large then, but there were a good many, and the soldiers were here with Paul, and all the persons (we do not know who they were, but Paul was there and Luke and a few others), but the killing element was bent on destroying them because they were prisoners, and the devil was behind it because they were Gods servants. But God had His eye on His servants, and they are to be saved. The soldiers would appoint them to be killed. We do not want to have anything to do with the killing business. The saving business belongs to us, and so it was that the saving business in this instance belonged to the centurion, although he was ordained to order them to be killed. He was a Roman military officer. It was a killing time, but the sailors remained with them. The only hope of the ship, Paul said, was the presence of the sailors. Sailors are not necessarily killing men. They are very essential for marine service, but they wanted to save themselves and let the others die. Christians are not like that. The sailors pretended to do so-and-so but they thought to escape out of the ship. Paul, 

    however, was a saving person. We are here on the line of salvation. For this is good and acceptable before our Saviour God, who desires that all men should be saved and come to the knowledge of the truth, 1 Timothy 2: 3, 4. He is a Saviour God. The Son of man came to save mens lives, and so Paul was on the saving line. There were two hundred and seventy-six souls on that ship, and I have no doubt he preached to all on board, and God said through His angel, You are going to have them all; God has given to you all them that are in the ship. I do not mean to say they were saved spiritually, but they were saved anyway physically, and that was because of Paul who was on the saving line. Christians should not be on the killing line; they are to be on the saving line. Paul says to the soldiers, Do not try to kill me, but if you do not watch those sailors, they will leave the ship, and we shall all be lost. Paul was on the saving line, and even the sailors served and the officers, the master of the ship, too. The soldiers did their job, though as far as the sailors were concerned, their attempts would have meant destruction. 

    We are not to be inattentive to the needs of men around us, whatever they be. Let us do good towards all, Galatians 6: 10. If you can do anything to save, do it. That is the idea of christianity. The saving principle pervades the whole system of christianity, and the time came when things looked very bad. Paul had the light in his soul. What a comfort it is to care about and obtain the salvation of christians. You say, If they are elect, what is the need of bothering about them? But Paul would say, For this cause I endure all things for the sake of the elect, that they also may obtain the salvation which is in Christ Jesus with eternal glory, 2 Timothy 2: 10. What a fine accompaniment! What great and glorious days he had! These so-called gospel meetings are so that we may secure as many as were ordained to eternal life, Acts 13: 48. Paul knew that two hundred and seventy-six souls were to be saved, but he is going to see that they are saved. God in His operations is in mind. It is what God can do at any time  change minds to accomplish His purpose. So this is no accidental matter, no mere disaster in the Mediterranean Sea, near the island of Malta. No, it is governed by the sovereign arrangement of God, and so is this meeting. If there is one here elected to be saved, you will be saved; but it is my business to see that you are saved, and saved now. The devil does his best to hinder you, but I am here to remind you of that. It is a preachers business to see that his hearers are saved, that you may receive into an honest and good heart the implanted word, which is able to save your souls, James 1: 21. It is a question of present energy in souls that they may be saved; to know how to throw off the things that hold you down, so that you swim instead; you have the power of life in your soul. What a great victory it is to see a person swimming, who has been lethargic and worldly, now using the energy that belongs to christianity to go against the tide. That becomes your salvation, for that is what happened in Noahs time. They were saved as through water. It was their own doing. I am pressing now, What about your own doing? Perhaps once there was energy that you felt a little of when you repented, but you need to keep on repenting for you need to do it all the time. 

    He that believes and is baptised shall be saved, Mark 16: 16. If there is anybody here unbaptised, there is a word for you. It is essential to salvation. It is your matter. You cannot do it yourself; another has to do it, but you can see that it is done. It belongs to salvation. He that believes and is baptised shall be saved  whether before or after conversion, it holds good. It is taken on as essential and becomes virtue  a very important matter. See to that! It is a matter of energy. There is much carelessness in these days, whereas God is most energetic all the time, and the preachers are too, if they are worth the name. They are energetic, praying or speaking, agonising, visiting to get people saved. Be saved from this perverse generation (Acts 2: 40); that is, save yourselves from this world, and be a saved creature. Keep out of it, because getting in it, you are just in the stream floating down, as I might say. The energy is in the stream, not in you; but in swimming, the energy is in you and not in the stream, and that is where salvation lies. And so the centurion commanded those who were able to swim to cast themselves first into the sea. Salvation is with them. He had no idea that departing from the ship is a means of salvation. He was not an ecclesiastical man at all. The centurion was not on that line. He knew the power of water, so he says, As many as can swim. Who is there here that can swim that has not begun again? As far as I know, once you have learned to swim, you never forget how; you can always do it. You may not have done it for years. I do not know that I have done it for years, but I know I could do it. The centurion says, It is a question of how many men here can swim; you just get into the water. And they did. The soldiers said, Let us kill them all. They think nothing of human life. They said, Lest any one should swim off and escape. Satan would hold them there so that they might go down and be engulfed in the waters of death, the Mediterranean waters where Jonah was, too. It does not say that he went down like a stone. He was cast in. That is remarkable, too. The time comes when Jonah is cast in. He is brought down by another. He had been doing his own will to get away from Jehovah. Think of him using his energy to get away from Jehovah! He told his shipmates that, too. They knew it, and he told them what they had to do. He was cast in, but he did not go down like a stone. He went down to the bottom vigorously. The great fish was living. It was energetic. He went down to the bottoms of the mountains, the weeds were wrapped about his head, he says, but energy was there, and he cried to Jehovah out of the belly of Sheol, and he ends up by blessing Jehovah. And Jehovah commanded the fish, and it vomited up Jonah on dry land. There would be nothing without energy in these matters. Carelessness in these matters is abominable to heaven, and I would urge every one here, that if you have ever so little energy, use it now. Now is the time. Those that can swim, says the centurion; and they swam ashore. Others got something out of the ship, something from the ship, whether boards or not it does not say, but something from the ship, meaning ecclesiastically some assembly principles. Ordinary christian assembly principles help you to get ashore, but swimming is the thing, energy to get out of the thing that is endangering us, if we are not saved. I hope I have said enough to show you the power of energy spiritually. 

    And so it is with Ezekiel, according to the third scripture. He followed the increase of depths or measure. It is a remarkable experience, only he reached the impassable period. There was plenty of water. It was all experienced by him. It was no question of losing his life. These waters have to be taken account of differently from the Jordan. The Jordan is the river of death, but this river that Ezekiel saw is the river of life and has its origin in the house of God. It is a living stream. Young christians come into things gradually, first to the ankles; then they get a little further to the knees; and then to the loins; and then finally waters to swim in, living, fructifying, vivifying waters. Presently Ezekiel sees trees growing by the banks. There is not time to say anything more, but these waters are waters to swim in. Nobody can pass over it. When we come to waters to swim in, we feel we are in the very centre of things, where the river of Gods grace flows in the Spirit. We are happy to be here. I am. There is always refreshment in the meetings. It is no mere pool. It is moving waters where there is oceanic depth and breadth. I could not pass over it and neither can you nor can anybody. We have come to infinitude, and that is christianity. You do not want anything more. Everything the soul desires is in this river, the water of life. 

    What I am saying now is to lead us into still greater depth of waters to swim in, actually through the use of your vital powers to make progress, to go forward, for that is the idea, to have the energy to go forward. 

  
    RIVERS AND THEIR SOURCES (JT 87)

    Genesis 2: 10 - 12; Revelation 22: 1, 2; Ezekiel 47: 1 - 8

    I wish to speak about river sources and about rivers themselves, but particularly of their sources. Rivers in Scripture are typical of influences, and hence the importance of enquiring into their sources, as to whether the influences are good or otherwise. There are many powers of influence in the world, especially such as run through educational institutions. These institutions are sources, ancient and renowned, and thus they are more likely to be influential for men generally. Women are more sentimental, and sentiment needs persons of educational bent to think and speak on that line. Those who read ancient writings called the classics would be ashamed to be found ignorant of them in society, for these matters are largely the theme of social gatherings of a certain class. Then there are other sources from which corrupting things issue, the whole world being corrupted from them; there are such centres in this continent and in Europe. So it is well to have these thoughts before us, specially in relation to our young, that we may be on our guard as to whence these influences come. 

    God furnishes us with these three rivers in Scripture: the first is in the beginning, the second in the end and the third in the middle. Other rivers are mentioned, but not so much their sources. The river of God, it says, is full of water. We are safe in drinking there; but these three given in the passages read have sources, and the first stands in relation to what is regarded as a privileged place. All the creation of God was a privileged place. We read of one who had fallen being in the garden of God, hence we know it was invaded by evil, but it is not presented thus in this scripture, which speaks of the primary condition of things coming from the hands of a loving and beneficent Creator. In six days He made the heavens and the earth, and created certain things, among which was man. His supreme handiwork, figure of Him that was to come; and in view of the end before Him, Jehovah Elohim, as it says, planted a garden in Eden eastward. So He was the first landscape Gardener; one speaks reverently in using that appellation; it is a profession that is honourable, and the basis is the earth. The earth is the Lords, we read, and the fulness thereof. Fulness includes the garden, what may be developed out of any part of it; the development is the fulness. It was planted eastward, and this implies hope, God dealing in such a way as to inspire hope in man, for we are to end gloriously. Then it says, And there put Man whom he had formed. It does not say the one created, but the one formed, an additional thought to creation, involving beauty, skill and symmetry. The divine fiat is conveyed in the words, He spoke, and it was done; he commanded, and it stood fast. Further, in Proverbs 8, wisdom says, When he prepared the heavens I was there, and I was daily his delight, rejoicing always before him; rejoicing in the habitable part of his earth, and my delights were with the sons of men. Wisdom is a quality, personified. If Christ is called wisdom, it is in a very relative sense. It refers to a quality in the sense of skill employed by God as He operated; so here man is formed. This is the supreme thought of God in the creation, for man is a figure of Him that was to come  He created everything, even Adam  it was Jesus. As it says in John 1: 3, All things received being through him, and without him not one thing received being which has received being. The inscrutableness of Christs Person enters into it, and as built up on these lines we become worshippers. 

    God planted a garden. That was skill; then He put in the man that He had formed. How God would look down on what His own skill had formed and on that being that He had set there! He had said in Genesis 1, Let us make man in our image, after our likeness ... and it adds, God created Man. So man was there first, though not at his best as alone. Eve was to come in as his fulness, there was the building of the woman which contemplates skill. 

    These things are all intended to tax our minds, our renewed minds, as we so tend to group things together under one head. God does this, too, but He does not fail to open the thing up to make it clear. That is the position here, we are to receive impressions from the way the Spirit of God speaks of things, from the mode of phraseology employed. 

    Now it is said, A river went out of Eden. It describes a spontaneous movement, and spiritually that is so. Spontaneity is the antitypical thing, alluding to the Holy Spirit come down, sent down, we may say, yet as here moving of Himself  it is the essence of christianity to understand this  then the thought was to water the garden. Refreshment was in view, for as yet no rain had been spoken of in Scripture. Water is spoken of very early in the Word, plenty of it, too, and the garden must be watered; Gods handiwork must be refreshed. The source of the river is Eden, meaning the very best possible environment. As it says of the Spirit, this thought of environment being transferred to christianity, Who goes forth from with the Father. The Holy Spirit is viewed as subservient to the Father and the Son, but the environment is with the Father. He has come out from such a source, though with us and in us. He is a Person distinctly by Himself, but He proceeds from with the Father. Think of the Son being down here, think of the holy converse that took place as heaven was opened. 

    A voice from heaven came, This is my beloved Son, in whom I have found my delight. Think of the environment that the voice emanated from  the Lord spoken to, and of, then the Spirit coming out, speaking of the greatest things, from such an environment and active in regard of Christ here below. You get the first mention of the Spirit in Genesis 1: 2, where it says, The Spirit of God was hovering, or brooding, over the face of the waters. It meant He was there. Now Christ is here. Think of the stimulation afforded Deity by the Son in His position here below, the Spirit having part in it; no brooding of anxiety now, but coming on Christ in the form of a dove and abiding on Him. What thoughts enter into this, as our minds are enlarged to apprehend Christ here, and the Spirit in relation to Him, proceeding from with the Father. 

    Then we read that this river in Eden was parted from thence, and became four main streams. Redemption having been accomplished, we have the idea at Pentecost of parting  parted tongues, the meaning being that henceforth language is no barrier in the testimony of God. Then this river becomes four heads, the testimony is to be carried east and west, north and south. There are four heads and four governing thoughts, it speaks of the operations of the Spirit under these principles. Everything is definite; what results we ought to have! We do not get all the details, but enough to convey the impression that each head implies a lot in the way of results. Pison gives these particularly, so no doubt the other three also. The first is gold. The antitype is a matter of great interest, whether dispensational, or viewed as in the different ministries the Lord gave from heaven, as through Paul, there is a distinct river under distinct control. If Peter ministers, or any other, there must be control. A great difficulty is want of control, partisanship breeds where it is not present. Spiritual leadership means the withering up of all party feeling. With these streams there is one great governing idea, but each is functioning by itself, though in a sense not by itself. Thus each gathering among us is self-contained, yet not independent. Elders were to be chosen in each assembly, meaning each was to stand on its own feet, and yet eldership is there, and the assemblies are thus kept in right channels, and moving in the unity of the Spirit. Christ has gone above all heavens and has given gifts to men, pastors and teachers are one, they are not independent of each other or antagonistic; so there is unity, but the spirit of control in each subdivision. Each moves in relation to the whole, but stands upon its own feet realising the one faith. 

    Now this source is to have wonderful results. Gold is the first thing mentioned; it is the prime thought, speaking of the representation of God. The bdellium, a fragrant thing, and onyx stone, precious, reminding us that numbers are not everything in our gatherings; we want quality in the numbers. So we see how the river is brought in primarily, and then how it branches out into the other streams. 

    When we come to Revelation, we find the throne of God is the source. A river of water of life ... going out of the throne of God and of the Lamb. Let us not omit the Lamb. It is an economy thought, that is, God is one great glorious thought, and the Lamb another. Ones mind reverts to David and Solomon on the throne together. As David is about to die, we find the father and son on the throne together, and there is a wonderful development in the thoughts relating to the service of God. If you read 1 Chronicles 23, inclusive of what follows, you discover that it is the richest of all the historical writings, and it all flows out of a father and a son being on the throne together. There is the vast experience of David combined with the lovely character of Solomon  his young and tender son, an only one in the sight of my mother, and a son unto my father, as we have in Proverbs. In no position do these relationships shine out more than when Solomon was king jointly with his father; how affectionately and reverentially he would sit side by side with David! In the last chapter of 1 Chronicles, he is spoken of as sitting on the throne of Jehovah. 

    Such is the mediatorial state of things, the deity of Christ maintained, yet in subjection. So now you have the throne of God and of the Lamb. In view of all that is said, one is impressed with the necessity of a throne. God and the Lamb are there in the city. Think of the influence of a Lamb, a suffering Ruler, now on the throne. Presently He will wield a rod of iron, but as a Shepherd, He never loses His character of grace and consideration. Then, following on the river going out of the throne of God and of the Lamb, it says, In the midst of its street, and of the river, on this side and on that side, the tree of life, producing twelve fruits, in each month yielding its fruit; and the leaves of the tree for healing of the nations. The tree of life is Christ but not on the throne. The latter denotes authority, but the tree of life is subservient to need, we can get at it anywhere  on either side  and it bears twelve manner of fruits. Let us open the door to Christ in this way; it is a, great unifying thought. Partisan feelings wither us up, making too much of some, and not enough of others. Here there is a variety of fruits, every month has its own fruit. See what a thought this is as applied to us. Then there is virtue even in the very leaves, speaking of what we are as coming to the meeting room and in it. The leaves shed their healing in the street of the city, at a mans shop or workplace. The principle is that the leaves have a virtue, what we call profession, in our public capacity. It is what I am in my business or walk of life, how I affect people under me or over me. You go where a godly man is, and you find something there that has virtue. I could cite countries affected by the profession of christianity. I could cite remarks in this connection made by those not christians. In some of the biggest cities of the world, bad as they are, there is some good influence, and that arises from the saints. God is looking for this, and He is afforded more room in a city affected in this way. I have observed these things. One looks for the effect of virtue existing in professors of christianity. The captain of a ship, if a christian, affects the whole ship. A brother we all know, who is the head of a business, affects the whole business. God is thinking of public virtue, and I ought to think of it in my ways. I am indicating what christianity is. 

    Now in Ezekiel we have not simply the source of the river, but its relation to the house of God. In Revelation you have the thought of a city and kingdom and a river and the tree of life accessible from all directions with a great variety of fruit and leaves efficacious for healing. But here you have the house and waters issuing from it eastward, pointing our minds to the scene of hope, the coming in of Christ as the Daystar or Sun. This river is seen in a small way because the house, or those who form it, consists of a little flock. The prophet here sees waters come down from the right side, but a river is in mind and it is wonderful how quickly it increases. When Paul got the Spirit how rapidly things increased on that line, as scope was given. The Spirit of God soon showed that a river was there. How quickly the apostle comes to an ordered state of things! He links himself with the brethren in Jerusalem, and then the river flows, and flows and flows. So here, after the depths were ascertained, we come to a river that could not be passed through; it could not, the prophet says. Then he is brought back to the bank, and trees were on each side. As we follow the increase, beginning with the waters issuing forth, and then the river going out toward the east, how our hearts are filled with hope, and we go forward with courage; dolefulness has no place there. Then there is this measuring man reaching into infinitude; and in such an environment. Then men in principle come to light, not one man merely to hold everything in his own hands. Paul found a lot of men around him. He was wonderful, but there were others. See the list of names of those who waited for him at Troas. Why are they given? They are all round Paul, so it says, We being assembled to break bread, they are all dignified men. You might not have seen that at the beginning if you met Paul, but they have grown up around him. As there is the full acknowledgment of the Spirit of God you come to infinitude, and you say, There must be more results than one. The gifts are numerous and of great variety. So, in order that Ezekiel should not miss this, he is asked, Son of man, hast thou seen this? and he is brought back to see trees, very many on the one side and on the other. It is very interesting. We are not told what trees they were, but all drew from that river and Ezekiel might have missed them. We are all the product of that river, drawing our sap from the same root. At first Ezekiel appears not to have seen them; they were not like Simon Magus who would advertise himself, they had to be shown to him. These trees grow there, they do not show themselves, so to speak. When Peters converts said, Men and brethren, what shall we do? they were recognising the trees  not only Peter, though the others evidently did not say a word. A certain character distinguished these persons, healing was there and the work of God went on, as suggested here. 

  
    FEATURES OF DIVINE INFLUENCE (JT 90)

    Ezekiel 47: 1 - 5; Revelation 22: 1, 2, Genesis 2: 10; Psalm 46: 4

    What is exercising me at the present time, and has been during the day, is the thought of influence; and I have selected these four scriptures, in each of which reference is made to a river, believing that the idea of a river in Scripture is largely that of influence. Other features stand connected with it, for a river is a resource, particularly the Nile, which may be regarded as typical of human resource and influence. It is alluded to in Scripture from that point of view. Pharaoh, king of Egypt, is spoken of as lying in the midst of his rivers, which saith, My river is mine own, and I made it for myself, Ezekiel 29:3. The Nile stands out therefore as typical of human resource and influence. The very existence of Egypt as a country depends on it. But the Nile is not the only river which may be regarded as the representative of the world in its resource and influence. Indeed, in the book of Revelation, the special judgment of God is poured out upon the rivers of the world and the fountains of water; meaning those influences by which men are darkened, by which the light of God is excluded from their minds, by which men are maintained in independence of God. The world depends on them. The great centres of education, the great sources of thought, these come in for the severest of the vials of divine wrath; and they exist, beloved friends, at the present moment as never before. Whether in large volume as represented in the Nile, Amazon, or Mississippi, or in the smallest streams in distant and comparatively unknown parts of the earth, the same dire influence is at work to shut out from the minds of men the light of God, the light of His love. 

    I want to occupy you, by the Lords help, with what is positively of God in the way of resource and influence. I want to dwell on these four scriptures as containing four features of this positive divine influence that is operative at the present time, and has been operative for well nigh twenty centuries in this world. I want to dwell on the book of Ezekiel first, because it connects what I have been speaking of with the death of the Lord Jesus Christ. No influence can be beneficial, can be pure, can be life-giving, can be edifying, save that which begins with the death of Christ, and I want to show that all that is good, all that is beneficial, all that is life  giving, must come that way. And so the Holy Spirit occupies us in this passage in chapter 47 with the setting, as I may say, the geographical setting, of the source whence this river issues. I want you to follow, as Ezekiel followed the man with the measuring line; for to understand Ezekiel, particularly the closing chapters, we have to keep our eye on him. We have to be shown, in other words; and God is showing. He is constantly showing us things, and it is of the greatest importance, that every christian should have a right understanding of the setting of the source of this simple type, this river. 

    He says, as you will observe, And he brought me back to the door of the house. Now the idea of the house of God should not be beyond the simplest believer. There are many things about it that you may not be acquainted with, but you certainly, as a believer in Christ, should know something about the door. If you are in the fellowship of Gods people you certainly should know something about the door. So he says, And he brought me back to the door of the house; and behold, waters issued out from under the threshold of the house eastward. Now you may have been occupied with the Lords people, having some knowledge that they are the house of God, for they are. That is to say, they are the house of God as indwelt by the Holy Spirit. It does not refer to them as merely professors of Christ. It refers to them, of course, as professors, but it refers to them as having the Spirit. No one is in the house of God save as he has the Spirit, and every one who has the Spirit is in the house of God. He may not know his place in it, but he is in it from the divine side as possessed of the Spirit of God. 

    Now I want to occupy you with the setting of this house. As I said, you may have been occupied with the saints and perhaps have found things to complain of, but there is nothing to complain of as the man with the measuring line leads you to the door and shows you water issuing from the house. We have not here, therefore, the house as the subject of discipline, for judgment is to begin at it, we are told. A very solemn thing indeed! Not that anyone truly of the house shall come under judgment, but judgment begins there, and as Peter says, if first from us, what shall be the end of ... the impious and the sinner? 1 Peter 4:17,18. Where shall he appear? So that the Holy Spirit is not occupying us here with the house from that point of view. He is occupying us with it as the source, as it were, of this river; and He goes on to tell us, For the front of the house was eastward. I am dwelling on this because I am impressed with the importance of it, that every believer here should understand the setting of the house. It is toward the east. Now the east points to Christ. It refers to the coming of the Lord, the Sun of righteousness. And so at the outset, as the Holy Spirit came down from heaven and filled the house with His sound and with His presence, every heart was turned toward Christ. Were you to visit that company in Jerusalem you would not find any one there occupied with worldly affairs. Every heart was turned toward Christ; the whole company was turned toward Christ. The outlook was Christ, and the coming of the Lord as the day  spring from on high. As Peter exhorted the disciples later, until the day dawn and the morning star arise in your hearts, 2 Peter 1:19. That was the outlook. If you look abroad at christendom today, is that the outlook? Not at all. The idea of the coming of the Lord is well  nigh lost. There are those who hold the teaching of it as a mere doctrine; others there are, thank God, who hold it as a blessed hope, but the great mass of nominal believers today has given it up. They are not looking toward the east. They have turned right about, as it were; they are looking toward the west. What hope have they? None. The west is the point of the compass which is without hope. It is the going down of the sun. It is the ending of things, and if you analyse the writings and speakings of the leaders of nominal christians you will find that they have no such hope before them. They are not looking toward the east, and hence there are other influences that are issuing forth from them. 

    Well, you will find further, And the waters came down from under, from the right side of the house, south of the altar. And he brought me out by the way of the gate northward, and led me round outside unto the outer gate towards the gate that looketh eastward; and behold, waters ran out on the right side. Now what I want to point out next is this movement northward. It has in view that we should be humble. It is the aspect of judgment. Whilst the coming in of the Holy Spirit into the assembly was the great result of the occupation of the saints with the coming of the Lord, whilst that was the immediate result, the danger of getting away from that was ever present, and it was not long before there was a bearing away from it and a forgetting of the sufferings of Christ. Ah! beloved friends, we need to have the sufferings of Christ constantly in view. All that bitter wind from the north involving the judgment of God came upon Him! There could be no river issuing from the house apart from that. 

    And then the altar. The water issues, it says, from the right side of the house, south of the altar. Having in mind the sufferings of Christ, keeping that steadily in view, we can take in something of the south and the right side. But so sure as the north is forgotten, so sure as the altar is overlooked, we shall weaken and the idea of the south and of the right side of the house must disappear. But all these features were there at Pentecost according to Acts 2. The sufferings of Christ were present. The Lord had appeared to His disciples, as it says, after he had suffered, Acts 1:3. He came in amongst them. After He suffered He was present in their midst with the tokens of His sufferings. And then Peter, in his address, calls attention to His death. It was emphasised. There could be no issuing forth of that mighty influence, of that mighty power, the Spirit of God, and the grace of God, and the love of God, carried forth upon that current, without the sufferings of Christ. 

    And then, the right side. The south side, I apprehend, is the favour of God. As the north points to the judgment of God, so the south points to His favour. The favour of God shone upon that scene, as it never shone upon a scene before. His countenance was lifted up upon them and the river issued forth. The right side, as I apprehend, points to the energy that marked them. The whole heart and soul of the saints were thrown into the movement. There were no half  hearted measures in those days. There was no forsaking of the assembling of themselves together. The heart and soul of the people were one, and it was thrown into the movement. It was, as it were, the right hand of power; the very best from heaven was exercised for the benefit of man. Such beloved friends, is the Holy Spirits anticipative description of Pentecost and what followed it. No doubt this prophecy will have its more literal fulfilment in connection with Israel in a coming day; but, as I have been saying, it has a present bearing, as almost all Scripture has. And now, what I would say to everyone here is that all this that the Holy Spirit shows here is presented to us as the expression of divine abundance. Thus let no one say that what is in the house is not sufficient. We began with the source. God takes us to the source of things, and we traverse the river downward, so to speak, from its source, and what you find is that the further you are taken, the further you progress in that way, the more ample you find the supply. We begin with waters to the ankles, then to the knees, then to the loins, and finally a river to swim in, that could not be passed through. Let no one talk of the poverty of the house of God. Those of us who know what it means know its wealth. We know its fulness. We know the more we understand it, the deeper, the more extensive, the more magnificent it is. God in it, beloved friends, satisfies the desire of every living thing. Every living thing lives in it, as the passage goes on to show. All outside of it is death. What a wonderful thing to be in it! To be swimming in it, and thus in the very midst of its fructifying power! The world is left behind for ever as you prove the extent of this wonderful influence. And what I allude to is the Holy Spirit come down from heaven, but not only the Holy Spirit but the grace of God, the love of God, and, I may say, the love of the brethren. All these things were carried forward by the power of the Spirit for men. There was never an influence like that in the world, and it remains here. I want the youngest christian to get hold of it and to see that he has something greater than the world. 

    Now I proceed to Revelation to show you the same thing but from the standpoint of the government of God. The river this time does not issue from beneath or from the south side of the altar. Nor indeed is it said to issue from the house at all. It is from the throne of God and the Lamb. We christians respect government as it is in this world. We pray for those in authority, but we well know the influences that are at work. We know that none of them can be represented by the river of water of life, bright as crystal. We know what lies behind governments; selfish motives often govern the politicians. The end of government is to preserve order and promote the well  being of the people, but the underlying element of selfishness and ambition remains. And so we are directed to the perfect, pure river of the water of life issuing from the throne of God and of the Lamb. 

    The Lamb is the suffering Christ as He is known today, but He has a throne, and from that throne issues forth the river of the water of life. It is, as said, clear as crystal, so that in the government of God amongst us (and it is directly amongst His people) everything is transparent. There are no dark parts, no secret counsels; things are open. The mainspring of everything is love. Every one is made to feel that the very best is being done for him, and there are no preferences; preferences are most baneful. We read also of the street, one street. There are no special classes. The government of God knows none; it recognises, beloved friends, only the saints of God. There is just one street; we are all on the same footing from this point of view. I am speaking not of the indirect government of God, which takes account of different positions in this world. I am speaking of the direct government of God which goes on in the house of God. There is only one fellowship, as I may say; one Spirit, one hope of our calling, one body, one Lord, one faith, one baptism. There are no special classes provided for, no reserved spots here; as in the city, so here there is but one street. And in the midst of the street, on either side of the river, available to everybody, is the tree of life bearing twelve manner of fruits, each in its month. Think of the variety! Think of the government of God issuing and culminating in this variety of fruits! There is nothing harsh about this government. As submitting to it you are fruitful. Then in the profession of the saints, that is to say, the leaves of the tree of life, there is healing power. Now it is not so where there is no life, where there is no fruit. You all remember how the fig tree was cursed. It had leaves but no fruit, a type of christendom at the present day. There are leaves, but there is no fruit, and no healing of the nations in their leaves. Look at the League of Nations, an endeavour to get things right. But is it getting things right? Christianity in a way is brought into it; all that is best in the world is taxed to make it a success. I am not decrying it. It is not my business to decry what represents government, but to call attention to the futility of mere profession. What can it do for the nations? Look at this fruit, look at this tree; the very leaves, it says, are for the healing of the nations. The very profession of true believers has healing in it. What a wonderful position christians occupy! This passage, of course, looks on to the millennial world, but the features present are here now by the Spirit in the assembly. 

    Now I go on to Genesis 2, to show you another feature of this divine influence, for the Scriptures are one, beloved friends; whether of the Old Testament or the New, it is the same thing. It is the word of God. And what I dwell upon now is this mighty influence is issuing forth from the place of supreme privilege. A river, it says, went out of Eden, to water the garden. That was the function of this stream of God. The best spot on earth was that which He had just planted for Adam, containing every tree that was good for food and pleasant to the eyes; it was planted by the hand of God. I like to think of God planting. Is it far away from us? Not at all. It refers to christians. Every plant, says the Lord, which my heavenly Father has not planted shall be rooted up, Matthew 15:13. All that He Himself has planted shall stand. His own hands have done it, He has set us in perfect wisdom in relation to the place of privilege. And now He says, Here is something to water you, the refreshment of heaven. The river went out of Eden, the place of delights, to water that spot, the brightest spot on earth. And from thence, it says, it was parted, and became four main streams. 

    I want to show you in a few words that this influence is universal. The more we understand Colossians and Ephesians the more universal we shall be. We have already, as understanding these epistles, come under the mighty power of this river. It is the Spirit of God coming from heaven to refresh the saints, to maintain the saints in the full light of their calling. How few of us are in the full light of our calling! And why? Because of not understanding the provision of this river. It was to water the garden. It is the Spirit of God giving us understanding which is brought out in the epistle to the Ephesians. The Holy Spirit is only mentioned once in the epistle to the Colossians, which is significant, because He is occupying them with His own work, what He effects. He has quickened us together with Christ, and as quickened together with Christ we need this river. How shall we stand in the full light of our calling, beloved brethren, without it? It is the Holy Spirit, as Peter says, coming down from heaven; He is here in us to maintain us in our heavenly status, in our heavenly privileges, and as in the enjoyment of these privileges the river becomes parted from us and becomes four main streams. That is to say, it issues to all parts of the world. The believer in the light of Ephesians is never local; he is never insular. He is universal. He has love for all the saints; he is interested in all men; he is evangelical. And so you find in Ephesians the gospel presented in its fullest height: The glad tidings of the unsearchable riches of the Christ, Ephesians 3:8. Who can speak of the unsearchable riches of the Christ save as he is maintained by this water, by the Spirit of God come down from heaven? 

    Well now, I end with the psalm, and what I have to say about it first is that the source of the river is not given. We have the source of each of the other rivers, but the source of the river in Psalm 46 is not given. And what I understand by that is that it tells its own tale; the effect of it is its commendation. There is a river the streams whereof make glad the city of God. It is the gladness that it brings, beloved, that is its testimony. Christianity is never dependent on history. It is never dependent on human evidence, however great this may be; it carries its own credentials with it. This present subjective power is its evidence, is its credentials. It makes glad the city of God; what more do you want? How much do you understand, beloved, of this river, the present living ministry of the Spirit of God in its varied channels (for there are various channels), the streams whereof make glad the city of God! The idea is that it comes to you; it is not that you have to go to it. 

    I am reminded of a passage in 1 Corinthians 14 as illustrative of this truth. The apostle is commenting on the saints being together for ministry, and he lays down the principle that things are to be governed by spiritual intelligence. So he says, in effect, You are together, and an unconverted man, an unbeliever, an ignorant person, comes in. When he sits down in your meeting and you are prophesying the river is flowing, the power of God is active in prophetic ministry. He falls down, and acknowledges that God is in you of a truth (verse 25). He needs no historical evidence as to the origin of this meeting, the assembly of God in Corinth. God will never give you such evidence as that; it is beneath Him. The thing carries its own evidence, beloved friends. Learned men spend their lifetime and their means in the east to discover evidence for or against christianity, but God never condescends to do that. There is a river the streams whereof make glad the city of God. They carry their own evidence. The believer knows, and he never wastes his time digging into the earth for confirmation. He will dig into the Scriptures. He will turn to God and enquire from God. The Scriptures, beloved friends, afford all the evidence, and then the blessed Spirit of God is here. The Holy Spirit carries His own evidence with Him, as we see at Pentecost. Do you think any of those people at Pentecost would put a spade into the earth to find evidence of what they saw and heard at Pentecost? The thing is absurd. Peter gives an account of it. He says, Having therefore been exalted by the right hand of God ... he has poured out this which ye behold and hear, Acts 2:33. Those who believed were speaking by the Spirit of God; the river was there. You want to see that. We want to prove for ourselves in the present living ministry that God is with us. And so at Corinth the man would fall down and say, God is indeed amongst you. Is that not enough? I think so, and every believer here should know it for himself. The river of God is full of water, Psalm 65:9. There are riverbeds sometimes empty, and sometimes they are full and overflow their banks. But the river of God is never empty. The river of God is full. It is the mighty influence of God in the Spirit to minister to His people, to hold His people, to maintain us in independence of the influences of this world. 

    May God bless the word to us all! 

  
    RIVERS (WJH 12)

    Exodus 7:16-25; Exodus 8: 1-7; Jeremiah 12: 5, 6; Psalm 65: 9; Revelation 9: 13-16; Ezekiel 47: 1

    In these scriptures we have four rivers presented. A river suggests resource, influence, and the means of fertility  often coming as it does from distant sources. God is pleased to use the physical features of His creation to convey spiritual ideas. The sun speaks of Christ in His supremacy. A rock speaks of stability and permanency. Rain sometimes suggests blessing as coming from heaven. Wind suggests unseen spiritual forces either for good or evil. 

    In our first scripture we have Egypt and its river brought before us. Egypt owes everything to its river. It is one of the few countries that does not depend upon rain for its fertility, and generally it represents the world as a system with Satan as its god and prince. Its attitude is one of entire independence of God, and disregard of heavenly blessing. Babylon is a type of the religious world in all its confusion. Sodom represents the world in its corruption. Tyre is the commercial world, and Satan himself is referred to typically, as the king of Tyre in Ezekiel 28. 

    The river of Egypt represents that great source from which the world derives its sustenance and which feeds its pleasures; pleasures, indeed, which the scripture speaks of as the pleasures of sin for a season. 

    In Exodus 7 and 8, we see how God brought judgment upon Egypt so that its moral character might be disclosed to His people the children of Israel, before they left it: judgment always has this in view. This is not mere history, but is written for us upon whom the ends of the ages have come; that we might judge every worldly principle in our own hearts. The Lord, in John 17, did not ask the Father that His own should be taken out of the world, but that they might be kept from the evil that is in it. Very soon we shall actually leave this scene, for we are I believe on the eve of our translation to heaven, but before this takes place, God in His goodness is disclosing to us the true character of the world. 

    Pharaoh had sought to engulf the male children in Egypts river, and had he succeeded, then all public testimony for God  which is the idea of the male  would be brought to an end! In one way or another, parents who have faith in God, are made to realize Satans determination at all costs to have the children ensnared in this worlds pleasures, amusements and pursuits. Salvation for the children lies now as then, in hiding them, as did Moses parents. He was hidden with them for three months, and then later put into the ark of bulrushes in the sedge of the river bank. Godly parents today would seek to hide their children as far as possible from the world. The river of Egypt may appear to contain pure water and to provide refreshment, but God would let us know that morally it is nothing but death, for blood means death. The river turned into blood is to teach us this! 

    Alas, that many of Gods people turn to novels, and the wireless, etc., and each time they thus drink of Egypts river, they drink of death. This explains why so many believers lose their spiritual vigour, they are morally at the point of death. The self-willed course of many who disregard the wishes of parents or of their fellow believers, proves that they have been drinking into the death-dealing river of Egypt. How different did Israel find the pure water which flowed from the smitten rock, speaking to us of the living refreshment of the Holy Spirit come down from heaven as a direct result of the death of Christ! 

    The next feature connected with Egypts river is the frogs. Unclean spirits are likened to frogs in Revelation 16: 13. What unclean influences issue from this worlds sources, permeating all that men rest in and feed upon. Wireless in mens houses is not merely for information as to the weather and the markets, but is one of the means by which Satan succeeds in flooding their houses with worldly influences. The frogs of Egypts river speak of the uncleanness of man after the flesh in Gods sight, and in every sphere of mans life this is seen, as the self-will and unbridled lust of man is allowed liberty. The frogs covered the whole land of Egypt. 

    Now to turn to the river of Jordan in Jeremiah 12. This, as you know, was another great river, dividing the wilderness from the land of Canaan, and clearly typifies death. The question is raised with Jeremiah, What wilt thou do in the swellings of Jordan? What would he do? What would we do? Our minds travel back to the moment when Jordan overflowed all its banks  when Christ as typified in the ark of the covenant of the Lord of all the earth, went into death. He is thus presented in Johns gospel. Death swelled its floods against Him  the accumulated force of the enemys power was arrayed against Christ, and death, that mighty weapon wielded by Satan, spent all its power against Him. Until Christ broke the power of death, it was in Satans power, and as such it was met by Christ. Death in all its mighty force had overflowed like the tide of Jordan, as Christ, the true Ark, went into death; but Jordan was driven back, The sea saw it and fled, Jordan was driven back, Psalm 114: 3. 

    The power that was inherent in Christ drove back the flood-tide of death as far as the city of Adam; that is, to its very source. 

    Thus a way through death has been made by Christ, for the people of God. And as Stephen faced death and passed through in triumph, so all Gods people are privileged to regard death as a defeated foe; and should we be called upon to face it actually, we can pass over in the strength of the One who has made a way through for us. 

    The next river, is the river of God, which is full of water. It is here, for it is said to enrich the earth. Its blessed tide is to be known by the people of God who have learned to turn away from the rivers of Egypt. What holy streams of refreshment God provides for His beloved people while still on earth. No need for any to thirst, still less for any to turn back in heart to Egypt. The river of God is full of water; here is no possibility of exhausting its boundless resources. A beloved brother remarked, My thimble-full of need, will never drain the ocean. If any Christian is thirsty or unsatisfied, in soul, it is because he is not drinking of the river of God. 

    How then can I find this river? The scripture reads, Thou visitest the earth, thou waterest it; thou greatly enrichest it with the river of God which is full of water, Psalm 65: 9. The river of God is the result of divine visitations. The greatest of these visitations when God visited the earth in a permanent way, was at the incarnation, when the Word became flesh. In spite of the refusal of man, God visited it again, in the coming of the Holy Spirit. It is said Thou greatly enrichest it  think of the divine enrichment consequent on the coming of the Spirit. Thus in the blessed river of God, we have abundance of wealth and blessing for the whole earth, all available as we pray. Communion with Christ at once gives you liberty of access to the river of God. You have but to pray. Dear young believer, when you feel thirsty and dissatisfied in soul, do you turn to a novel or the wireless?  or do you speak to God? If you turn to Him, the living refreshment of the river of God will flood your soul, and your tiny vessel  for of course you could not yourself contain the river of God, will not only be filled, but will have abundance for others around, as the Lord indicates in John 7: 38. 

    In Revelation 22, the river is spoken of as the river of water of life. It flows out of the throne of God and of the Lamb, suggesting that where the rule and authority of God are owned and bowed to, the river of God becomes available to men. We receive the Spirit on this principle  He gives the Holy Spirit to them that obey him, Acts 5: 32. This river is said to be clear as crystal, no defiling element and no corrupting influence are in that river. 

    Another presentation of the river of God is given to us in Ezekiel 47; it is seen there in relation to the house of God. It is said there to flow out from under the threshold of the house. This points typically to the position of the people of God here in this world, for consequent upon the descent of the Holy Spirit they constitute the house of God, and issuing from among them is the living influence of the river of God, John 7: 38. Blessed are they that dwell in thy house, they will be still praising thee, Psalm 84; they are enriched by the river of God in all its blessed refreshment, it is known by the people of God, those who, as pleasurable to God afford in this world, the conditions suitable to Gods house. It cannot be known in relation to any other house. There is a river, the streams whereof shall make glad the city of God, the holy place of the tabernacles of the Most High, Psalm 46: 4. That is the way scripture refers to the place whence the river proceeds, from under the threshold of the house. 

    Lastly, there is the great river Euphrates. This is connected with the age-old barrier which God has providentially maintained between the East and the West. But at the end of this present dispensation, and we stand at its very end today  God will as a part of His judgment on Christendom for its apostasy from Christ, loose the angels that for so long have been bound at the river Euphrates. 

    We have already seen the introduction from the East of such fearful influences of evil as Spiritism, Theosophy, etc., which have obtained so strong a hold upon Christendom consequent upon the displacement of Christ, and the Spirit of God. As the house of Christendom becomes empty, owing to the Spirit of God being denied His place, the demons return with seven-fold power, and they are rapidly occupying the house. See Matthew 12: 43-45. In very many ways it is plain that the way of the kings of the East is being prepared, though at present there is restraint consequent upon the presence here of the Spirit of God and the people of God. As the apostle says, Ye know what withholdeth that he might be revealed in his time. For the mystery of iniquity doth already work only he that letteth will let, until he be taken out of the way. Thus we are plainly on the threshold of the close of the present dispensation. 

    May we be delivered from the corruption of the river of this world, and drink deeply into the river of God! 

  
    Ezekiel 48
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    SPIRITUAL QUALITY (11) (SMC 1)

    1 Kings 1: 38 - 40; 1 Chronicles 29: 20 - 22; Ezekiel 48: 5 - 12

    SMcCThe thought came into some of our minds this morning as we were together in this place that there is a suggestion of a stream or a current in relation to Zadok, moving in relation to the great thoughts of God as to Christ typified in Solomon, Gods anointed. One has been impressed this morning and in continuing to think about it, that there is a definite suggestion in the type, in this stream and current of movement that God seems to make so much of, of that which is linked with the Holy Spirit. Not that we are saying that Zadok is a type of the Holy Spirit, I would like that to be clear, but there is that with Zadok, and what he does and the way he moves, that particularly draws our attention to a stream and current of movement that is marked by the Spirits presence in type, both in the horn of oil in 1 Kings, and in the matter of the anointing in 1 Chronicles 29, I think it is important to see how the Spirit of God seems to have a right-of-way in a vessel like Zadok as counteracting the anti-Christian and apostate influences suggested in Adonijah. We are faced with that all the time. It is not our intention to dwell upon that side so much, being the first day of the week we want to keep the positive side as presented in Zadok more before us, but it is essential to a clear apprehension of the truth, that we see how he entered upon things in the opening of Kings; that it is a matter of what is according to the mind and purpose of God going through, and the flesh, of course, in these others (particularly Adonijah who sought to exalt himself) is operating to thwart, we might say, the divine end in regard to, in type, 

    Christ, Gods Anointed One. There are various elements that act and react in the chapter in regard to the matter of Solomon. Solomon would represent what is peculiarly choice and fittingly linked with our day and time in relation to what is before us in the assembly. We should, because of the time and the need for keeping to our scriptures that we have read, abide by what has been suggested. It says in verse 39, And Zadok the priest took the horn of oil out of the tabernacle, and anointed Solomon. I do not think we will have much difficulty in seeing how the Spirit of God enters into this movement, especially a movement that is linked with the universal position, suggested in the tabernacle. It is not like Davids own anointing so much, where the word to Samuel was, Fill thy horn with oil - a matter of the personality of the great prophet Samuel, and the spirituality marking him, in fill thy horn with oil, because the allusion would be to Samuel himself, and the power of his prophetic personality and ministry, and service: it is somewhat different when we come to Solomon, it is more a matter of what is linked with the whole position of the assembly, as it says, The horn of oil out of the tabernacle - the tabernacle or tent of meeting being a suggestion of the assembly, I thought we might be helped in seeing for a moment how Zadok comes into view in relation to the horn of oil in this setting of the tabernacle and making way for what Solomon suggests. We might think of the beginning of the work of recovery of 130 years ago as fitting in with the Davidic side, the powerful personality of Gods servants suggested in Samuel, their horn filled with oil; how matters were met on that principle, powerful personality in prophetic ministry. Of course, it descends to our own time too, and in Solomons time things that were passed over in Davids time are not passed over in Solomons time, they have become adjusted. A lot of things have come up that perhaps the brethren at the beginning of the revival did not take up in the same way as they are now, under the hand of Him who is Son over Gods house. 

    HLHWhat would correspond in our day to making Solomon king? 

    SMcCI think it would correspond with what is transpiring in the assembly, the wonderful way that Christ has been signally distinguished beyond doubt in the ministry, especially as to the truth of the Lords supper in the last fifty years. Time after time, year after year, the truth as to the Supper has been enlarged upon, and the service of God, and the unique place of Christ particularly standing out all the time, especially in regard to what followed the readings at Barnet as to the Lords sonship. 

    ELEWould that answer to anointing Solomon the second time? 

    SMcCThere seems to be something like that in it. It seems to me what you might call an added touch in the way of what love would do, as in a realm where the truth is so wonderfully full and so wonderfully free, as in 1 Chronicles 29. 

    LACWould you explain for us, so as to make the matter quite clear, why Zadok cannot be regarded as a type of the Holy Spirit? 

    SMcCWell, I am just seeking to guard going too far with the types. It says, Zadok the priest, and we would hardly refer to the Spirit as a priest. While we may refer to the Spirit as augmenting the priesthood of Christ, it would not be quite in keeping with the truth, nor would it be comely to refer to the Spirit as a priest. 

    LACIs it also because in certain connections here in Kings he, Zadok, is found along with others, apparently on their same level? 

    SMcCExactly, such as our section opens with Nathan, Benaiah, and the others, all these representing elements, I think, that the Spirit of God would use to furnish a kind of a background for the horn of oil to come forward, that is, the liberty and freedom of the Spirits movement in the distinguishing of Christ. I think Zadok is more a type of the stream and current in which the Spirit is moving in view of the distinguishing of Christ. He represents one in whom the Spirit has a right-of-way, he is the priest, Zadok the priest, representing one who has the Spirit and who is marked by the Spirit in what he does. As the priest he typifies what, in Christianity, is marked by the presence of the Spirit, because the priests in Christianity represent those that have the Spirit, those who are capacitated to think and to act for God by the Spirit. 

    CBAre you stressing a priestly state amongst the saints by which the Spirit can be free to carry through Gods thoughts? 

    SMcCThat is helpful, that Zadok represents a state among the saints in which the Spirit of God has particular right-of-way and liberty in bringing forth the distinctions and uniqueness of Christ, as in the type before us. 

    WHIt says, the people rejoiced with great joy. Zadok moves intelligently? 

    SMcCHe did. I think we can see at the present time in what Zadok represents, a remarkable stream in the assembly in which the Spirit is moving, and we may reverently say, flowing! Because the types of the Spirit are very fluid and liquid in the Scriptures. So that in the language of the type we can refer to the Spirit as moving or flowing in this stream and current, that is, making way for Christ: because it is evident that the Spirit of God will not support anything that makes room for any of us - I mean, as over against Christ. 

    RAEIs it your thought that we are to be brought into this current? It says in verse 40, 

    All the people came up after him, he gives a lead but the people come up after him. 

    SMcCThat is the point, that you have a rallying thought in this great movement where the Spirit of God is operating, typified in the oil, in the setting of the tabernacle as before us. It is not the oil outside the tabernacle, but it is the horn of oil out of the tabernacle, meaning that it is the Spirit in relation to the assembly, because the Spirit is not in the world. He is in the assembly. 

    SGHWhat is the thought of their causing Solomon to ride upon king Davids mule? 

    SMcCI think it is just to show that Solomon is a counterpart of David, that in the way of looking at the truth we must take David and Solomon as one, the one is a counterpart of the other in that way, do you not think? 

    MSSIs what is moral suggested in Zadoks history? I was thinking of the way Abiathar was displaced because of unfaithfulness. 

    SMcCThat is one of the things that has been in mind in the line of enquiry suggested, that the moral side runs through in Zadok. In Ezekiel we will find in looking into the last chapter in the presence of the holy heavings, the holy movements of devoted strength and love amongst the people of God, in the appreciation of the purposes of divine love, that a place is found for Zadok. You see how the moral line, as we might speak of it, merges into the line of purpose, and counsel, in Zadoks position in the different phases in which he is viewed. 

    HLHSo there should be a gathering-up of power as things go on, accessions of light rather than a diminution of it? 

    SMcCThat is the point, and so the passage that we have read is very important, verses 38, 39 and 40, all the people came up after him, and the people piped with pipes, and rejoiced with great joy, 

    so that the earth rent with the sound of them. We can see how the power extends. The matter of Adonijah and those that were linked with him, Abiathar and Joab, is weakened and the whole position got the foundation taken from under it - not that there was any foundation perhaps to it - but there anyway their movement was gathering strength, but this movement is gathering strength, and the Spirit of God particularly before us, in vessels, as in Zadok the priest with the horn of oil, linked with the assembly, in type, in the tabernacle. 

    CBlSo you would say that Zadok represents a person who gives place to the Spirit in order that room may be given to Christ in that way? 

    SMcCThat is it. That is the great end of the service of the Spirit - to make room for Christ in our souls. 

    PETIs strength and power seen in the horn? 

    SMcCI think that is good. I think that is just what is suggested in it. It is a question of power, power as linked with the Spirit. You will remember we have allusions to horns particularly in relation to the Davidic line. You do not find it in the same way in other parts of scripture. For instance, Hannahs horn, she says, My horn is lifted up in Jehovah, she is making way for Gods anointed as she refers to this in the end of her song there. Then we get, in Psalm 132, God taking account of Davids horn. He is going to cause the horn of David to bud, and then we get in 1 Samuel 16, Samuels horn, the prophetic horn; we get the priestly horn of Hannah - of prayer; the prophetic horn of Samuel, and the kingly horn of David - Gods king, in Psalm 132, causing his horn to bud forth, his enemies are clothed with shame. And the horn here now is standing linked, not with any particular person as belonging to a person - it is not a question of powerful personality here in relation to the horn as in Hannah, 

    David and Samuel, but it is a question of the assembly. What the Lord is stressing at the present time more and more is the assembly. The tabernacle is a type of the assembly, and the power that is linked with that realm to set off and to carry through, as the Spirit has right-of-way in such persons as these, the divine thought as to Christ. 

    VBWould you say that in verse 40 we have the power seen in the universal position? 

    SMcCI thought so. So that what we had this morning in this room was a little touch of the buoyancy as linked with this position, as the liberty of the brethren was marked in the service of God. The idea of what was sustained. It is a little forerunner, of what is coming in in the world to come. 

    Thou dost make us taste the blessing 
Soon to fill a world of bliss. (394:5)
 

    We touch it now in the assembly. 

    HALAs far as Zadok is concerned, would you link the two sons of oil in the reference in Zechariah? 

    SMcCI suppose by long extension to Zechariah there would be a link there, because they represent what is in the current of the Spirits power. 

    ATIn verse 38 there is no instruction given them as to what to do, yet there is movement. 

    SMcCThat is good. Of course what precedes this and what we have not gone into, but we should keep in mind is Bathsheba and how Nathan comes into the matter. Thank God for Nathan, the prophet, he comes into the matter too, and Zadok the priest, and what seems to mark the position here now to which you are referring is the intelligence in these men. Zadok apparently has no instruction as to the horn of oil, specifically, I mean, he seems to understand and to know what is required. As it says, And Zadok the priest took the horn of oil out of the tabernacle and anointed Solomon. It is specifically linked with Zadok. And as we are stressing, he represents a channel in whom the Spirit is moving, in this wonderful stream and current, where Christ as typified in Solomon is to be made way for. And I think it is important in our gatherings, in the light of the assembly, that the Spirit should have right-of-way in this particular matter, because the great point is Solomon and what he is to God - Christ and what He is to God - what is in the divine mind in relation to the matter of government, and as to the strengthening of his hands. 

    RAESo that while it applies to the whole general position, would you not say that we can make a special application of it as being linked peculiarly with the Supper and what follows, as to the distinguishing of Christ amongst us, that we need to carry in our minds that it is the Spirit operating in the saints that does that? 

    SMcCThat is what I was thinking about, I was particularly linking our subject with this morning, the Lords supper and what flowed out of it. We do not want to be in the current of Adonijah or Joab or Abiathar, they are all centring around the man of sin and shame: how much part they can take, and the kind of part they can take, and how well worded it may be, all that is really in the spirit of Adonijah in which Joab and Abiathar are moving, whereas Zadok the priest, and Nathan and the others are moving in the current of the Spirit who is distinguishing Christ. 

    MSSWould this show that there is what is public connected with the service of God? It is a question of a public matter, is it not, the assertion of Solomons position, faced with the apostasy? 

    SMcCAs the word says in 1 Corinthians 11, For as often as ye shall eat this bread, and drink the cup, ye announce the death of the Lord, until he come, verse 26. That is, it is Solomon in mind. 

    That is, the appearing, not the rapture, the appearing of the Lord to take up His rights in administration and government in the world. 

    AKHDo the Pelethites and the Cherethites bear out that thought? In Samuel there is reference to them as being the executioners or bodyguards, is there not that feature about the Supper? 

    SMcCWell, there is. A very important feature this, of bodyguards, those that surround the king, those that are concerned about the kings honour and the kings glory, and who he is. So the Cherethites and the Pelethites represent certain features of the work of God in the saints that stand in this way around Christ. 

    SWWould Abiathar represent the official side? 

    SMcCIn a wrong way, yes. There is the official side in a right way but Abiathar represents the official side in a wrong way. He is in a distinguished office but he is carried by a wrong current, wrong movements that really link on with the man of sin and shame that the Lord has set us free from. 

    SWSo you would then say that where the official side has broken down and failed, the moral side goes through? 

    SMcCThat is it, that is how we should look at it, and it fits in with our time - that the official side has broken down, but the moral side is maintained and goes through in Zadok, right through to Ezekiel. 

    SPSo in our day we need the Spirit to be preserved out of the anti-Christian and apostate element that exists around us. 

    SMcCWell, we do. It is the only way that we will be preserved and kept from going out of fellowship - getting into the anti-Christian stream. Now that is what going out of fellowship means. Do not let us think anything less of it. To go out of fellowship means we are in danger of getting into the anti-Christian stream, and the danger of being carried completely off with it. The young brethren need to bear that in mind - salvation is in the assembly, in keeping among the saints. To get out of the stream where the Spirit of God is. He is in the assembly, to get out of it means virtually that you may go into the anti-Christian stream, and we want to keep out of that. 

    CBThe blowing of the trumpet here was to bring about a decision in the minds of the people as to who they were going to follow? 

    SMcCVery good. It seems to be a suggestion of the wonderful way in which the ministry has called attention to the honour and glory of Christ in the revival of the truth. I think we want to keep to the thought of the assembly, the greatness of the realm, what we are as together in assembly, the power that there is in the realm rather than the individuality that belongs to us. There is power in the realm and there is great comfort in that, because a young brother may not think he has got much, but if he has a desire to take part and he takes part he will be carried in that power, maybe carried beyond his measure. The power is not in the individual but in the realm - in the assembly realm; all the people stresses that thought. 

    RSI was going to ask if Behold, his couch, Solomons throne; threescore men are about it, if the mighty of Israel does not bear on it? Not only Solomons throne but Solomons couch. 

    SMcCVery good, I am sure it does. I was thinking of that a little bit earlier when reference was made to the Cherethites and the Pelethites. We have had the feeling and sense, in the way that the ministry has been moving, how there has been that thought of guarding the Person of Christ, care and concern as to the honour and glory that belongs to Him, His peculiar distinctiveness. 

    ELEIf anyone doubts that let them read our hymnbook. 

    SMcCExactly. 

    HEBWould what you are saying link with Genesis 24, where the servant says, My master has one son [there were other sons we know] and to him he hath given all that he hath? 

    SMcCYes, you are referring to Abraham and Isaac. It is wonderful how attention is focussed on Isaac, and also on Joseph, the generations of Jacob - we get Joseph, and that is all. We have to wait till all the moral exercises are followed through before we get the rest of the genealogies. 

    SKIf there is anything to be ministered to the pleasure of divine Persons it must be in the power of the Holy Spirit? 

    SMcCI think that must be understood. Any activity outside the Spirit in the assembly would not have any power, We are the circumcision who worship by the Spirit of God. What we had last night was stressing the Spirits power in the matter of the application of the truth. 

    AYWould you say that this power in the truth was even recognised by the opposing element? 

    SMcCWell, it is, and it will always be so, that where you get a current and stream where the Spirit has right-of-way in priestly elements, in prophetic elements, you will find that the opposition will have to recognise where the power is. 

    AYSo in verse 43, And Jonathan answered and said to Adonijah, Indeed, our lord king David has made Solomon king. And the king has sent with him Zadok, and so on. They recognised the power that was there in Solomon. 

    SMcCExactly. Now in 1 Chronicles 29, we have a remarkable setting where things are sustained. I think if there is one thing that tests us more than anything else in the assembly it is the matter of the sustaining of things, and this is a wonderful realm and environment we are in in 1 Chronicles 29, it is filled with glory. It is the fortieth year of Davids reign. Great things are in it - the greatness of God, the greatness of Christ, the greatness of the Spirit too is in mind in the anointing - all giving character to this environment, and we may say, the greatness of the saints. There is a remarkable allusion to this matter of the saints in this section. We might have thought that all the splendour and glory of the fortieth year (there was so much wealth entering into it, so much power and glory entering into it), that out of the way elements might be forgotten about, but there is an interesting allusion in chapter 26: 31, Of the Hebronites was Jerijah the head (notice this bracketed remark because the Spirit of God has something in it), (as to the Hebronites, according to their families according to the fathers in the fortieth year of the reign of David they were sought for, and there were found among them mighty men of valour at Jaazer in Gilead;) Now there is something choice about that, because if there is one thing I think the Lord is drawing our attention to it is the essential need of everybody in the service of God. And while the fortieth year of David marks great profusion in wealth and richness in regard to the service of God, great glory before our souls, yet there was the seeking of these elements, the Hebronites, and the bringing of them into the current that flowed, in which these things are moving. I think it is a most delightful to see that and I think the Lord is drawing our attention to it in the assembly at the present time. 

    ELEPerhaps we do not seek for them enough. 

    SMcCMaybe. 

    HLHWho would you say the Hebronites represent? 

    SMcCWell, I would say they are a people according to their name, who have some kind of link with another world - with that world in the resurrection from among the dead. 

    CBThe present activities and service of the Spirit are furnishing the assembly for that world at this time? 

    SMcCExactly. 

    RSAs this stream goes on and there is more power there is more to be recovered into the position from the captivity? 

    SMcCThat is what I am thinking of. And material that may have been dormant is more and more coming into the stream, and actively moving in it, flowing in it, because things are very fluid in this section as to David and all through this section as to Solomon. Things are not according to a creed, according to pure ritual, because Solomon is anointed a second time. And then it says, as we were noticing this morning, in verse 21, They sacrificed sacrifices to Jehovah, and offered up burnt-offerings to Jehovah, on the morrow after that day. That is, things are multiplying as they go on, not according to a specific ordinance, but according to the elasticity that belongs to the realm where the Spirit is particularly free. 

    HLHI was noticing that the first thing in connection with the anointing in Kings, is that joy and gladness flow from the anointing, whereas in Chronicles the anointing seems to issue out of the joy, as if conditions there were such that they anointed Solomon a second time. 

    SMcCA remarkable thing that. We anoint him once but then we anoint him again, as it were, as we move on. That is, the greatness of Christ affects our souls, so that in the presence of this kind of glory there is this un-prescribed movement. 

    ELEYou get in this section the suggestion of God as Head, is not that remarkable? 

    SMcCIt is indeed. The chapter is a very choice one. It is remarkable that the only two persons mentioned outside of David and Solomon are Jehiel the Gershonite, a man you know who followed principles through, and then this man Zadok the priest, but as the chapter ends of course it gives us a backward reference to all the wealth of the ministry that had preceded the matter, that is, Samuel the seer, the book of Nathan the prophet, and the book of Gad the seer - all the wealth of prophetic ministry that had preceded and enters into what is present here, and we have to think of that in our time. 

    MSSAre we to understand from verse 22 that Zadok himself was anointed? 

    SMcCThat is how I understand it, it says, Anointed him to Jehovah to be prince, and Zadok to be priest. And so we have the supremacy of God alluded to in the chapter, no doubt the Father would be typified in Jehovah, and we have got the distinction of Christ, but then what is linked with the Spirit stands out in the anointing. The Spirit is before our souls in this great matter of the anointing, both as to the governing side, the side of dignity in the prince, in type; or as to the side of the service of God and holiness among the saints. Although, I suppose, there may be a certain way of referring to Christ, too, in relation to Zadok the priest. 

    LACIt is the Spirit who stresses, All the congregation so much. I was wondering whether it was not the Spirits mind distinctly to draw brothers and sisters alike into this marvellous stream. There are two women who are associated with the activities in 1 Kings, which we are reading, and the scripture referred to in the Song of Songs, as a counterpart to the warriors there are the daughters of Jerusalem who paved the palanquin of Solomon with love. Is that not all, so to speak, seen here in the expression the congregation? 

    SMcCVery good, I think it is. As we were referring to it this morning, it is to be noticed, the alls in this chapter. It is remarkable from the beginning right through. First in relation to Gods position as exalted as Head above all, and then as we come down we get this matter of, and David said (verse 20) to all the congregation - that is, brothers and sisters. It is a matter of the complete idea of the assembly. 

    HEBDo you think it would be on the level of Ephesians, where the apostle, after unfolding all the wealth in the first chapter, prayed that we might apprehend with all saints what is the length and breadth and depth and height. All saints are included there again as representing the universal position? 

    SMcCI think so, I think there is something in that. It says the drink offerings and sacrifices in abundance for all Israel. Well, think of these refined, rich thoughts, standing related to the whole position. Not just one or two but the whole position is in mind. The Lord has that in mind at the present time, the idea of the whole assembly. 

    LACIn verse 14, we have the expression for all is of thee, and of that which is from thy hand have we given thee. 

    SMcCVery good, showing how things are flowing from God and going back to God. Then the chapter finishes with, all the reign of David, as it says in verse 30, with all his reign and his might. There is no idea of 2 Samuel 12 exactly, here, although it is in the background, but it is not referred to here. With all his reign and his might alludes to the completeness of the idea, the power that was there in David abstractly all the way through in relation to the anointing. 

    MSSIn connection with the anointing of Zadok, would there be the suggestion of the resources and ability in the Spirit, as being in and with the saints in this great matter of the service of God? 

    SMcCWell, that is what I am thinking. It is a question of the freedom that the Spirit has amongst us, in relation to these great thoughts, because we need the Spirit, it is a question of His power pervading - By the Spirit all pervading - that is what the anointing of the prince and the priest suggests. 

    MSSWe might think we are not equal to the great matter of the service of God, but the thing is, it is the Spirits power. 

    SMcCWell, exactly, the Spirits power. The power is here in the way in which we are now looking at it, not at the right hand of God. There is power at the right hand of God, but there is power here, the Spirit is here, and we touch every phase of the service of God: both in relation to the dominical side, in relation to the side of union, in relation to the side of the family, the Father, or in relation to the fullness of God - we touch it all in the Spirit here, not in heaven, but here. 

    ATWould you say verse 20 is what is final? 

    SMcCThat would be a kind of a leading note, of course, in the chapter. It is the Lord helping the saints, in type in David. David said to all the congregation, Bless now Jehovah your God. And all the congregation blessed Jehovah the God of their fathers, and did homage to Jehovah and the king. Notice it is not just the God of David, the God of David is alluded to elsewhere, but it is the God of their fathers: it is all the accumulated light entering into the environment, giving added touch and tone to the service. 

    HOEHas not the presence of the assembly here an effect on the earth generally? 

    SMcCWell, it certainly has. We want to see that more and more, what the assembly means at the present time, the power and influence that is linked with it in the light of the Spirits presence. 

    HOEAt the end of our first scripture it says, 

    The earth rent (1 Kings 1: 40), and at the end of the second, Over Israel, and over all the kingdoms of the countries, 1 Chronicles 29: 30. 

    SMcCVery good, showing us the extensive range that this kind of influence affects. 

    EMeDoes that link with the queen of Sheba and how she was affected and came in? She was affected as seeing this wonderful realm. 

    SMcCNo doubt, there is something in that. She was particularly affected by the altar, the manner of the ascent and the like. 

    RSWould this expression God of their fathers save us from living merely on the past? All that the Father has given is to be brought forward on the principle of accumulation? 

    SMcCThat is the whole point. It is a great thing to see that. Mr. Darbys ministry does not conflict with the present day. Mr. Stoneys ministry does not conflict with the present day, all the ministry is carried forward, and the light and power of it is all in the assembly at the present time, giving added touch and tone to the service of God. 

    RSIn saying that there may be time to add this. Mr. Raven says that if the Spirit could be looked at objectively we could worship Him. And then he goes farther and says later on that the Spirit is with us as well as being in us. 

    SMcCVery good. We should see all that in regard to the past ministry of these beloved men of God. We have been careless in not taking account of certain details which they refer to. As for instance, the opposers of the truth as to our Lords sonship. As the truth of our Lords sonship came forward the opposers readily took hold of Mr. Darbys expression, but never one of them quoted the expression in the Notes and Comments on John, chapter 1, they knew better. 

    ELESo with F.E.R., he did not bring it forward at the time when he got it. 

    SMcCNo, he did not. Now we must finish with a word as to Ezekiel. I think it is important to see that this stream, and the flowing of things in which the Spirit of God may be viewed in the type in relation to Zadok is honoured of God. We have a wonderful realm of love and glory in Ezekiel 48. From chapter 40 onwards spirituality is tested. As to the ministry of this book, we follow devious routes and devious ways; one way they go in and they go out, and they turn backward and they go forward; they take all kinds of turns and we are tested as to all that in the understanding and apprehension of the truth, as it is viewed in Ezekiels system. But now the chapter ends with this remarkable touch as to the heave offering, showing that after all the exercises in the book, strength and power is contemplated in the saints, as moving in the appreciation of Gods choice thoughts - the inheritance, and Zadok is particularly considered for. You will notice that it says just before, And the sanctuary of Jehovah shall be in the midst of it. It shall be for the midst of it. It shall be for the priests that are hallowed of the sons of Zadok (verse 11) as if God must dwell by Himself with this line. 

    LACWhat way exactly is this stream flowing? You referred earlier to the fact that it is a matter of our enjoying these things on earth in the Spirits power. Is it that the stream, so to speak, is the Spirit, bringing things that properly belong to heaven to us, or are we carried to heaven in Spirit to enjoy them there? 

    SMcCNo, it is what you said first. We do not go to heaven, the Lord will take us to heaven at the rapture. The Spirit brings heavenly things to us, so that we enjoy in the power of the Spirit all that is linked with heaven, all that is linked with the eternal side, we enjoy it anticipatively in the Spirits power. It is all here in the Spirit. 

    LACI believe that is a very helpful thing to lay hold of. In our minds, I believe we have been more or less in the habit of believing ourselves carried away by some remarkable power into realms beyond, whereas the truth is, is it not, that in the power of the Spirit, who is here in us and with us, all things that properly belong to heaven can be enjoyed now. 

    SMcCThe Spirit is here and we touch in the Spirit all that is linked with what is outside of this world, as here in the assembly. The Spirit is not in the world, He is in the assembly. 

    CBlSo it would be right to say that we are in an out-of-the-world condition of things and yet not actually in heaven? 

    SMcCExactly, what we touch in the Spirit is not linked with the world, it is an out-of-the-world condition of things, it is none the less heavenly because we ourselves are heavenly, the assembly is heavenly, the assembly is out of heaven. What is heavenly is touched in the power of the Spirit here in virtue of His presence in the assembly, and I think the apprehension of that would give us to see how much we owe to the Spirit. Everything in regard to the truth can only be touched rightly in His power and by virtue of His presence. 

    Chapman Street, Bridgetown, Barbados. 

  
    JEHOVAH-JIREH AND OTHER COMPOUND NAMES OF GOD (WJH 18)

    Genesis 22: 13, 14; Exodus 17: 13-16; Judges 6: 22-24; Ezekiel 48: 30-35

    The thought that unites these passages is the compound name of Jehovah found in each of them. In the first we have Jehovah-jireh; in the second, Jehovah-nissi; in the third, Jehovah-shalom; and in the fourth, Jehovah is there or Jehovah Shammah. I would like to speak of these four references to God, for they bring before us ways in which we are to know God, and all blessing lies in the knowledge of God. 

    As we grow older, we feel the poverty of what largely engages men now. What must be the greatness of that which will occupy eternity! All will then be engaged with God. God will fill eternity. He will be all in all. I think that is one of the most wonderful statements of Scripture, that God may be all in all, 1 Corinthians 15: 28. We are often made to feel that God has no place at all with many. It says in Scripture that God is not in all their thoughts. I think that means that such never think about God. But the blessedness of eternity is that God is all; He fills everything, He is all in all. I may say that Christ also is to be everything, for our blessed Lord has gone up above all the heavens, that he might fill all things, Ephesians 4: 10. He has gone beyond all limits. I understand above all the heavens to be beyond limits. The heavens are limited even though man cannot find the limit. Christ has gone far above all of them, beyond limitation, that He may fill everything. 

    I would like to present a few thoughts about God which I trust may magnify God to our hearts; not that God could be greater than He is in Himself, but it does say, Magnify Jehovah with me, Psalm 34: 3. He becomes greater to us. He could never be greater than He is, or less than He is. I am that I am, remains. But then, 

    God is to be magnified in our apprehension of Him. Following the laying of Isaac on the altar, Abraham sees a ram caught in the thicket by its horns. The ram suggests the devoted energy of Christ. The horns suggest the power of His love, that could hold Him, in view of sacrifice. Abraham names the place Jehovah-jireh, The Lord will provide. 

    The name Jehovah is a wonderful name. I think it has been said that it is as near to a personal name of God as we can get. The personal name of our Lord is Jesus; the other names are largely official titles, such as Christ, Son of Man, and the Lord. These bring His official glory before us, but Jesus is not exactly a title, for it is not to bring before us what is official; it is His personal name. I believe the name Jehovah is something like that. It is God known personally in His entering into covenant with man. The name Almighty does not suggest that; it brings before us Gods unlimited power. His name, as Most High, brings before us that lie is far above all others; whoever they are. But Jehovah is the name God uses to indicate that He is entering into relationship and covenant with men. 

    Jehovah-jireh means that that blessed God, who draws near to men in covenant, will provide what is required. In His personal interest and dealings with His people, He will provide what is needed. This is learnt in the place where He is ministered to. We are not entitled to use that name indiscriminately. If we are seeking to minister to the pleasure of God, then we can draw near to God as Jehovah-jireh; we can have access to such an altar as Abraham had erected. I commend this thought, that if we would be in touch with the One who will provide. He is known thus by those who would minister to Him. I would not exclude this from our homes or occupations if so be that His pleasure is really governing us, for He would thus provide whatever is needed in every sphere in which His people move. This is the path of true blessing and true support. 

    It is clear that Abraham moved in the line of ministering to the pleasure of God, for God says, because thou hast done this. We cannot estimate how God valued Abrahams action. Abraham was prepared to minister to God of the choicest that he had on earth, and on that basis he names the place Jehovah-jireh, the Lord will provide. I hope we all have such an altar. An altar suggests our access to God. God desires that we should draw near to Him. Draw near to God, and he will draw near to you, James 4: 8. 

    I would pass on to what I specially want to refer to, the next name, Jehovah-nissi, Jehovah my banner, and the altar in relation to this name. It is a matter of the very greatest importance if we are to be here for God, that we constantly draw near to God in this light, Jehovah my banner. It is a military thought. Jehovah has erected a banner, indeed He is the banner, and under His banner His people gather to wage war against Amalek in every generation. That banner has never ceased to fly. We shall never really have access to Jehovah-jireh if we do not draw near to Jehovah-nissi. I believe the first is really the last as well, as indeed it is always with God, the first and the last are the same, but the process in our souls to reach Jehovah-jireh is by way of Jehovah-nissi. That is to say, we are with God in relation to His war with Amalek. We shall never minister to God until we are found under that banner. 

    I suppose the conflict with Amalek is the first conflict a Christian has part in, and it never stops while time lasts. If we depart from that banner, we shall certainly miss the blessed privilege of being here for God. What it means is that we are with God in His hostility against the operations of sin in the flesh. God is against that; Satan is for it. The King Agag is a figure of Satan operating through sin in the flesh to displace God. His hand is on the throne of God to displace Gods rule over His people. What a power this is in our earlier days, what a conflict! 

    Satan would destroy us for the testimony through sin in the flesh, but God has erected His banner. Joshua is under that banner; Moses is under that banner; Aaron and Hur are under that banner. 

    Everyone who is under that banner gets the victory sooner or later. The battle may fluctuate; those of us who are a little older can tell you that it does fluctuate. In our history it has fluctuated like it did with Israel, sometimes up and sometimes down in the results, but the banner is there, Jehovah my banner. War throughout all generations is on the banner. Let us never lose sight of it day or night. War throughout all generations is the banner God maintains in respect of sin in the flesh. 

    How triumphant were Gods people when they were under that banner! In this very passage it says that Joshua smote Amalek with the edge of the sword. Later, the prophet Samuel is under the banner. He sees Jehovah-nissi as he hews Agag the Amalekite in pieces; he does not make quarter with Agag. David too, when he wages war under that banner, is triumphant. Mordecai down in Babylon is nevertheless under that banner. What a glorious victory was his over the Amalekite, even though isolated from Jerusalem! 

    Think of our brethren in the camps, away from the eyes of their brethren, but if under that banner, they are safe. If their eyes are on Jehovah-nissi, war against Amalek, we have nothing to fear as to them. Depart from this banner as king Saul did when he spared the Amalekite, and disaster follows. I have rejected him, the Lord says, because he gave up Jehovah-nissi, 1 Samuel 16: 1. David forgot this altar in the matter of Uriah and Bathsheba. He was not under that banner, with what awful results, what defeat, what dishonour! God would help us to know Him as Jehovah-nissi, He Himself being our banner, the Lord my banner, in respect of the war against sin in the flesh. I would appeal to the dear young ones never to entertain peace with Amalek. You may have conflict, you will have it; you may have fluctuating experiences, and you will, for we all have; but never allow the idea of peace with Amalek. Keep in touch with this altar, however testing it may be, for this is the way to blessing and victory, and it leads to what I began with, the Lord will provide. 

    I pass on to Gideons altar. He built an altar and he called it Jehovah-shalom, Jehovah is peace. A wonderful altar, and wonderful knowledge of God, Jehovah is peace. The opposite to Jehovah my banner, for that means God is conducting war, but Jehovah is peace is the other side of the truth. There was no peace around Gideon. There were Midianites like grasshoppers in multitudes round him. The Midianite represents contention. Scripture tells us that the Midianites destroyed the produce of the land. When contention comes, the produce of the land disappears. The land is a very good land, a land of wheat and barley. That is to say, in Gods land we feed upon Christ, according to the purpose of God, the wheat; upon Christ in resurrection, the barley. The forty days in which Christ moved amongst His own ere He ascended is the barley. What days they were! Canaan is a land of vines, a land of heavenly joy. The vine represents earthly joys, but the vine of Canaan represents heavenly joys. It is a land of olives, of fatness and spiritual substance. It is a land of figs, sweetness and good fruit. It is a land of pomegranates, of unity amongst Gods people. It is a land of honey, the sweetest thing of all. We know a little of these things. Thank God for the enjoyment of the produce of Canaan. It is a land of milk too, where the mind of God is known and enjoyed, where Gods thoughts are received. 

    But when the Midianite comes, the produce of the land is destroyed. I speak of this because contention arises at times, and a contentious spirit will destroy the present enjoyment of all these blessed things. Gideon is not contentious; indeed they called him Jerubbaal, saying, Let Baal plead with (or contend against) him. Gideon retires rather than contend. The Apostle Paul says of contention, we have no such custom. It is not a custom of the assemblies of God to have contention. So Gideon is not a contentious man; he is threshing wheat. What is needed is food, not contention. God reveals Himself to Gideon as Jehovah-shalom, Jehovah is peace. What a contrast to the contention represented by the Midianites. The thought of God for His own is peace. Gideon erects the altar and calls it this name. Jehovah-shalom. 

    I would point out how Gideon dealt with the Midianites and overthrew them. He received the thought of Jehovah is peace and later he attacks the Midianites. How does he do it? With the most remarkable weapons you could conceive. He takes a trumpet in his right hand and an empty pitcher in his left, and puts a torch in the pitcher and says to his three hundred men. What I do, do likewise. The most effective way of dealing with contention is to be an example. He goes forward as a model, he says, Look on me, and do likewise. The trumpet brings God in; it blows an alarm, bringing God into the matter. When there is contention, bring God in. Then get an empty vessel; you cannot contend with an empty vessel. Men are needed who are prepared to be emptied of their own self-importance: such was Gideon. Into that vessel is placed a torch, the light of Gods word. This is what overthrows the Midianites; God turns their swords against one another. 

    The book of Judges is remarkable as to the kind of instruments that are used. There is an array of weapons in the armoury of God in this book, the like of which you will find nowhere else; weapons which God uses in the last days, for the book of Judges depicts the last days just before the king appears. I do not pursue it, but suggest it for your meditation. One instrument is a two-edged dagger that Ehud made for himself. Other instruments are the tent-pin and the hammer  the tent-pin that holds down your tent in the inheritance, a fine weapon; and the hammer, the word of God. Another instrument is the ox goad that urges on the ox in its patient labour. 

    There are the trumpets, the empty pitchers and the torches, which routed these hosts of the Midianites. There is the upper mill-stone which a woman had, with which she ground corn. Then there is the fresh jaw bone of an ass, with which Samson slew Philistines by the thousand. These are instruments which God uses in the last days. I think all refer to different features of the word of God; whether it be the sword, the hammer, the light, or the ability to masticate food, all refer to the word of God in its living, operative power to deal with enemies that arise. 

    I trust we may receive an impression as to these three altars. First, Jehovah will provide; if we are seeking to minister to Him, Jehovah will provide. The second, Jehovah my banner; we are in the war with the flesh and we are not going to make peace as under that banner. Then Jehovah is peace; whatever the power of the Midianites around us, Jehovah is peace. He has peace in view for His people. As we face the Midianites, let us have this altar, the light of God as peace. 

    I refer now to the remarkable word in Ezekiel, Jehovah is there. The name of the city from that day, Jehovah is there. The great issue is Jehovah is there. As we follow these other names of God, it will bring us to this point  Jehovah is there. The setting of it is that every tribe is in its place, having its part. The feeble sense we often have of Jehovah being there is because so many are not in their places, fulfilling their part. It is when all occupy the places allotted to them and all function, that the presence of God is known. I know we but feebly realise this now, for in any case many are missing, but even so there is available a much greater sense of the divine presence if we are all in our places. It is not a matter only of being physically and literally present when we can be, though that is important, but being there actively in our spirits and affections. The measure in which all are fulfilling their part is the measure in which Gods presence is known. I beg that all of us take this up seriously if we want to know this, the Lord is there. 

    We do not occupy the same place; Reuben and Judah and Levi were on quite a different side of the city from three of the others. God allots to all just that place which He knows is best, and it is as we sympathetically and actively occupy it that the presence of God is known. We sometimes touch something of this in assembly when all are more or less truly in the service. It is a wonderful moment when the whole gathering is brought into living touch with God. These are moments when God gives His presence. It says when each of the tribes occupies the place given to it by God, that the name of the city from that day is Jehovah Shammah, Jehovah is there. It literally applies to the coming day, but the principle applies even in this city. If twenty saints are together in reality and faith, each contributing the part allotted to him by the Lord, then the Lord is there. It is by our dilatoriness, lack of interest, and lack of devotedness to the Lord that we are deprived of His presence. I do not think fewness of numbers necessarily should deprive the dear brethren here of the sense that the Lord is here if each one would take up in reality his part in the interests of God. 

    Those are the thoughts which one had in mind, desiring that we might know Jehovah in these ways; as Jehovah-jireh, the Lord will provide. Let us draw near to Him in faith; the Lord will provide. On our side it is imperative that the altar Jehovah-nissi should be approached, the Lord my banner. We are actively in the conflict against the flesh. Then, Jehovah is peace. Instead of contention and lack of supply, Jehovah is peace. He would help us to deal with the elements of contention in our own souls by bringing God in, by having empty vessels with the light of His mind in them. God known thus will lead to each one functioning in his proper place in the assembly, and the effect of this will be, The name of the city from that day, Jehovah is there. 

    We desire that the dear brethren here may know as never before that the name of the city is The Lord is there. May we all know it in greater measure as fulfilling our part in reality, in faith and, devotedness to the Lord, for His Names sake. 
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