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    RUTH 1 (CAC 6)

    Ruth 1

    We must all have noticed a striking contrast between the book of Judges and the one we have now before us. In Judges we see repeated departures of the people of God, and Jehovahs gracious intervention in raising up deliverers to relieve the oppression of His afflicted people. But we do not see anywhere in the book of Judges recovery to the normal enjoyment of the inheritance. The judges were not wholly types of Christ, even Gideon led the people into a snare. There are incidents in their history which may be viewed as typical of certain things connected with Christ, but the judges were marked by defects, though God used them as instruments to deliver His people in their generation. Not one of them was great enough to reinstate the people in the enjoyment of the inheritance according to God. But in the book of Ruth there is recovery of the inheritance. One is found great enough to exercise the right of redemption, to redeem the inheritance and to secure a seed to enjoy it. And there is a peculiarly attractive charm about the book which appeals even to those who are not able to perceive its spiritual import. 

    In the book of Judges not only did no redeemer appear great enough to restore fully according to God that which had been departed from, but, on the other hand, moral conditions suitable to divine recovery were not present in the people. What marks Judges is the statement that every man did what was right in his own eyes. There could be no true recovery or reinstatement in such a condition; and, alas! it is a condition that very largely bars the way to recovery of the inheritance at the present time amongst the people of God. 

    Movement on the line of recovery is brought about by such dealings of God as are seen in Ruth 1. Brokenness of spirit  a broken and contrite heart under the dealings of God  is an absolute necessity, and it is the preparation for all recovery. If we belonged to a profession that had not failed, and if we ourselves had not failed, there would be no such history as we see pictured in this chapter. But if it be true that we belong to a profession that has grievously failed and departed from God and lost the enjoyment of the inheritance, and we ourselves have so failed as to have personally contributed to the general state of departure, there is surely a loud call to humble ourselves in self-judgment before God. 

    There is nothing more common today than for people to assert that the churches are moving on, and that, indeed, things have greatly developed in a favourable direction. The false church says, I sit a queen, and I am not a widow, Revelation 18:7. We are surrounded by the boastings of Laodicea. I am rich, and am grown rich, and have need of nothing. But the Lord says, Thou art the wretched and the miserable, and poor, and blind, and naked, Revelation 3:17. If there is no sense of departure there will be no desire for recovery. But if under the dealings of God our true condition is brought home to us, and we are humble and contrite in heart, there is something that God can acknowledge and restore. We see this in Naomi. 

    Elimelech means, Whose God is King, and Naomi means, My pleasantness. They represent the original state of Israel as called of God into His favour. God acted in kingly power to bring to pass His own thought of blessing. Balaam said of Israel in his parable, Jehovah his God is with him, and the shout of a king is in his midst. All through their history we can see that their God is King. Whether in His actings for them in Egypt, or in the wilderness, or His setting them in the land, all is the exercise of His kingly power. Then Naomi  my pleasantness  speaks of the people as a delight to God. That was how they came into the inheritance. God acted in kingly power doing everything for them, and on their side as responsive to Him in the bond of the covenant they were pleasant in His sight. That was their original status. 

    But what a change in the chapter before us! We see here God the King acting governmentally according to the sorrowful conditions which existed among His people. There are two sides to the truth of the kingdom. As the King of the ages, the incorruptible, invisible, only God He acts to bring about the blessing of His people. But, on the other hand, His being King involves His government, and if conditions are present which are not pleasing to Him His governmental dealings in an adverse sense are inevitable. It was so in Israel; it is so in the assembly. Under the government of God there was famine even in Bethlehem  the house of bread  and Elimelech went out from the inheritance to sojourn in the fields of Moab. It is sad when there is famine in the place where we would most expect to find food. But the government of God acts inevitably and universally according to the conditions present in His people. How good it is to see, as in the history before us, that even the government of God eventually subserves the purposes of His grace. 

    Naomi found herself bereft both of her husband and her sons. Famine-stricken, an exile from the inheritance, widowed, empty of all but the sad memory of better and brighter days in the past! What a pathetic picture! I am in much more bitterness than you; for the hand of Jehovah is gone out against me. Call me not Naomi  call me Mara (Bitterness) for the Almighty has dealt very bitterly with me. I went out full, and Jehovah has brought me home again empty. Why do ye call me Naomi, seeing Jehovah has brought me low, and the Almighty has afflicted me? 

    Under the dealings of God exercises were produced in the soul of Naomi  a deep sense of what had been lost, and of the hand of God upon her. Such exercises as these are necessary before restoration can come about. No doubt this book has reference to Gods dealings with Israel. Israel at the present moment is impoverished, scattered far and wide from the inheritance, bereft of all divine support and consolation, and in a future day they will have to pass through even more intense sorrow and tribulation, but God will eventually use these things to bring them into such true contrition that He will be free to reinstate them in full blessing through Christ. 

    But if this book refers in a typical way to Israels departure and restoration through Christ, the actings of grace which are brought out in such a sweet and touching way have their place also with saints who are of the assembly. The way of recovery is, in principle, the same for ourselves as for Israel. We cannot read the epistles without seeing how greatly the people of God in this period have departed from the truth, and lost the enjoyment of the inheritance that was freely given to them of God. The Lords words to the assemblies in Revelation 2 and 3 have a solemn bearing on this. An urgent call to repentance appears in five of them. If we have not some sense of departure we shall not fully appreciate the grace of recovery which shines so brightly in the book of Ruth. Alas! we are so often occupied in seeking our own things, and doing it in such an individual and isolated way that we hardly realise how the people of God have lost the enjoyment of their divinely allotted portion. 

    Naomi sets forth the deep exercises which will be found in those who listen to the Lords words to the assemblies, and who realise that they belong to a profession that has grievously failed, and that they are suffering the deprivation of much that was the enjoyed inheritance of saints at the beginning. The sad truth of the position was pressed home on the soul of Naomi; she was made to feel it deeply. Instead of the inheritance being abundantly fruitful in every good, it had ceased to yield its harvests. There was a famine IN THE LAND. Strange and sad contrast to the fertility which had been pledged to obedient and faithful lovers of Jehovah! 

    For a Bethlehemite to be sojourning in the fields of Moab was far from the thoughts of God for His people. It was in itself the evidence that His people had departed from Him, and His blessing had been withdrawn from them. The inheritance had not only failed of the blessing of God, but they had left it, to go to a land whose inhabitants were of such a character under the eye of God that they were forbidden to come into His congregation; even their tenth generation shall not come into the congregation of Jehovah for ever, Deuteronomy 23: 3. 

    But Gods governmental dealings continued in the land of Moab. Elimelech died and also his two sons; no seed remained capable of taking up the inheritance. On the line of Gods government all was lost, and there was no vestige of hope save in that pure sovereignty of goodness which caused God to act graciously for His people, not because of any deserving on their side, or any ability on their part to win back what had been departed from, but just because of what He was in Himself. It was wholly on this ground that Jehovah visited his people to give them bread. And who could appreciate the tidings of this more than one who had learned in bitterness what it was to be alienated from the land, to be bereft and empty? Though Naomi was exiled, and bereft of all hope on the natural line, she still cherished Jehovah and the inheritance of Israel in her heart, so that as soon as she heard of His gracious visitation of His people it set her in movement. She yearned for good that had been known in the past; Jehovah and His land were still precious and attractive to her heart; and He honoured her by making her and her hopes attractive to Ruth. What came out in Ruth was the precious fruit, through divine working, of what she had learned of Jehovah through those who cherished His Name amidst sorrowful circumstances. 

    Ruth came in as having no claim at all, for she was a Moabitess, but as one who had learned that it was blessed to trust under the wings of the God of Israel. If Gods own people had forfeited the inheritance through lack of love for Him there was encouragement to believe that even a Moabite who loved Him would be graciously received. He would welcome a lover whatever the past history of that lover might have been! She and Naomi were both widows; there was no seed to inherit; the succession had apparently hopelessly failed. Then what remained? The attraction of Jehovah, the link with His people, all that had been brought to her, and represented to her, by those who loved Jehovah, though in exile and bereavement under His hand. 

    Ruth was prepared to give up natural hopes in order to have part with the people of God even in sorrow and affliction. There were no outward prospects of any kind to attract her. Hers was a purely spiritual affection for that which in widowhood and sorrow had become more to her heart than the people and country and gods of Moab. Spiritual affections  awakened in a heart that had no claim of any kind  led her to breakaway from everything that was not of God, and to come to take refuge under His wings. In her father-in-law she had learned   may we not say?  how kingly was Israels God, how far above the degraded Chemosh of the Moabites, whose worship consisted in the grossest impurities. In her husband Mahlon (mild) she had learned to appreciate a character which became more attractive to her than the arrogance of Moab (Isaiah 16: 6.) She had dealt kindly with the dead  evidently as appreciating what was set forth in them  and this was a characteristic which only needed following up to bring her to full blessing. Then she had learned in Naomi how to value the God-given inheritance by seeing the deep exercises of one who had left it, and who was submitting in sorrow to the action of Gods government, feeling the loss of the inheritance, but cherishing in her heart the thought of redemption. All this was binding her heart to Jehovah and to His people; it was forming her in new affections and desires, so that in the appreciation of what was of God she had really become a stranger in Moab. 

    Ruths ardent affection knit her to what was of God, even when it was found in exercise and sorrow. Anything that is distinctively of God today will be found with those who are humble and contrite in heart, and who are marked by exercise and brokenness of spirit, for we are in a day of great departure and weakness and it is right to feel this. Have we kindly feelings towards what is of God? There is hope for love wherever it exists; a Moabite with love for Jehovah is infinitely better than an Israelite without it. Love gets wondrous things now. See John 14:15 - 23. The exercises of Naomi and the affections of Ruth were both found in the woman of Luke 7: 36 - 50 she loved much; she was not only a believer but a lover; it was love that brought her to the Pharisees house and to the feet of Jesus; and how truly did she find in Him the mighty man of wealth! 

    Orpah is a solemn warning, for she seemed to make as good a start as Ruth, but the love that never fails was not there, and she stopped short and went back to her people and her gods; she missed all that Ruth got. We may be affected and moved to a certain extent by being in contact with the people of God, and yet, when it comes to a final test, we may go back. Orpah drew back to perdition, but Ruth, speaking typically, got eternal life. 

    It is well to remember that Ruth was not attracted first to Boaz, but to Naomi. It was not the mighty man of wealth that allured her from Moab to Bethlehem, but what she had learned of God from a poor widow sorrowing under the dealings of God, but cherishing her place amongst His people even in her days of departure and mourning. Ruth clave to her. We have all been touched by the depth and sincerity of her declaration: Do not intreat me to leave thee, to return from following after thee; for whither thou goest I will go, and where thou lodgest I will lodge: thy people shall be my people, and thy God my God; where thou diest will I die, and there will I be buried. Jehovah do so to me, and more also, if aught but death part me and thee, verses 16, 17. There was still pleasantness about Naomi to Ruths heart, for she was a lover of Jehovah, and her heart was in Bethlehem though her steps had been for years in the far-off fields of Moab. If Ruth had not seen and been attracted by what was of God in Naomi she would not have followed her from Moab to Bethlehem, and she would never have known Boaz, or been known by him. She reached Boaz as the result of being bound up in affection with what was of God as found in sorrow and weakness here. The things of God often come to us first in a very humble guise. Are those who love God attractive to us? Do we delight to go with them in their exercises, in their spiritual movements? If so we shall surely be brought to the true Boaz. Naomi represents that state of heart which takes account of all the departure from Gods thoughts, and feels the sorrow of it. Speaking assembly-wise we can look back to the time when we had first-love and did first works, and enjoyed the inheritance; but we have to feel how different it is now. But God has gracious thoughts of recovery and restoration. This is necessarily an individual matter, but individual recovery always has in view, from Gods side, recovery of assembly character. God does not despise anyone who feels things rightly before Him. He delights in recovery. The Christian profession, as a whole, will end its course in apostasy, but there are those who, like Naomi, feel the state of things, and in Ruth we see sensibilities that are awakened to appreciate what is of God by coming in contact with them. Ruths heart was open to the spiritual impressions that reached her. How suitable is all this in view of recovery to what is in Gods mind for His people! 

    Sorrowful exercises in Naomi and ardent affection in Ruth moved together from the fields of Moab and came to Bethlehem. But we must not forget that what started the movement was neither in Naomi nor in Ruth, but in Jehovah. Jehovah had visited his people to give them bread. It was the report of this that set them in motion. And there is a similar grace on His part today. The departure is manifest, and it is right to feel it, but the thoughts of God are unchanged, and the inheritance is as much in His heart for His people as it ever was. And in these last days God has, indeed, visited His people to give them bread. It is a time of extraordinary contrasts. On one side there is lack of spirituality, worldliness, self-seeking, every man doing what is right in his own eyes. But on another side wonderful and blessed divine movements. It would hardly be saying too much if we affirmed that there is more bread available for the people of God today than there has been at any time since the days of the apostles. The question for each one of us is, Are we interested? Is the inheritance, and the bread divinely given, attractive enough to draw us out of Moab, and to bring us to Bethlehem? If so, we shall find that it is the beginning of the barley harvest. The barley harvest is figurative of what is connected with Christ as the risen One. God is giving to His people what is precious and nourishing. As the Sheaf of first-fruits, Christ has been waved in resurrection, and what is secured in Him lies outside the region of either individual failure or assembly failure. It is all the product of divine grace and working. Christ is, indeed, the Mighty Man of wealth; He is the true Boaz  in Him is strength. We find afterwards that Ruth kept with the maidens of Boaz until the end of the wheat harvest; the wheat harvest has reference to the saints as after the order of Christ; it brings in, typically, the assembly. 

  
    READINGS IN THE BOOK OF RUTH (JT 3)

    Ruth 1

    The opening verses of this book indicate a dark day in Israel; the judges ruled but there was a famine in the land. At the end of the book of Judges we are told that, there was no king in Israel; every man did that which was right in his own eyes, Judges 21:25. Elimelech signifies that God is King; and yet, alas! he did what was right in his own eyes; he went to Moab. Elimelechs name signified the ground Israel had taken; they had professed that God only was their Ruler, and yet each was doing what was right in his own eyes. Elimelech maintained, as it were, the outward profession, and yet pursued his own way in going into Moab. In the present condition of Christendom there is a strong analogy to this. Many maintain an outward recognition of God and of Christ and yet pursue the bent of their own wills. This indeed marks the general profession of christianity; and there are numbers of true believers who, like Elimelech, are governed by circumstances instead of divine principles, and so get into false positions. Elimelech took his family to Moab, and Moab is the world of pride. We have heard of the pride of Moab; he is very proud, Isaiah 16:6. 

    The circumstances in which Elimelech and his wife and sons were found afford an opportunity for the Spirit of God to show how the believer is recovered through affection. It has special application to our day. As said already, there is much outward profession, but souls are moving according to their own wills; and the Lord is waiting to effect recovery. The end reached, as we shall see more fully, is that there is a marital relation formed, and God secures His portion in Obed. Obed signifies worshipper, or servant. From Obed sprang David, the king. 

    Elimelech being the husband of Naomi, he represents the side of responsibility, while Naomi is a figure of the nation viewed as that in which the light of God was. She was in the failure with her husband, but as far as her words go she had the mind of God; she had right understanding. Ruth became attached to her with more than natural attachment, and through her love for Naomi she comes into touch with Boaz and becomes his wife. 

    Naomi prefigures a true believer: she accepts the consequences of departure as from God. This is unmistakable evidence of recovery. She says, call me Mara: for the Almighty hath dealt very bitterly with me. The hand of the Lord had gone out against her, and she was humbled and in bitterness. But this result of Gods dealings with us is the sure prelude to immediate and lasting blessing. Naomi signifies pleasant. The christian is pleasant in Gods eyes, but as reaping the bitter fruits of unbelief he is not conscious of this. Mara is now appropriate. Elimelech and Naomi had a good excuse for going into Moab, for there was a famine in Canaan, but unbelief underlay their movement, for if God were King, as they professed, He would take care of them. Death overtakes Elimelech, Mahlon and Chilion in Moab, and the responsible side disappears. Naomi is Israel, or the christian, viewed as genuine and possessing the light of God; she continues to the end. Prophetically, Naomi is Israel, who, although she loses her husband and sons, is in possession of a son at the end, through the remnant, and through Him Gods rights are established. The testimony was: There is a son born to Naomi, chapter 4:17. 

    Ruth is a type of the remnant of Israel. She has no rights, pretends to no claim on Boaz. She says Why have I found grace in thine eyes ... seeing I am a stranger?, Ruth 2:10. Beautiful effect of grace! On this ground shall the remnant of the future come into relationship with Christ, the true Boaz. But Ruth is also a type of the believer now; not as Naomi is, but as representing the affection formed by the Spirit. Elimelech represents the believer viewed in one light, Naomi in another, and Ruth still in another. Elimelech is responsibility; Naomi is the acceptance of this and the consequence of failure in it; Ruth is affection, which results in a marital relation with Christ. This latter is a special feature of three books in the Old Testament: Ruth, Esther, and the Song of Songs. 

    The strong affection of Ruth shines in her determined refusal to be separated from Naomi. This was more than natural; there was that in the widow of Elimelech which attracted her in a spiritual way. In Orpah there was nothing beyond the natural. She kissed her mother-in-law and returned to her people and to her gods, but Ruth clave unto her. Ruths decision here has often an analogy now in souls being drawn to those who are moving out of this world as possessed of the light of another. The attracted ones are thus led to the Source of the light  Christ Himself. 

    This but emphasises the importance of christians being governed by the light; they ... declare plainly that they seek a country, Hebrews 11:14. Naomi had set her face toward the land of Judah, where, as she heard, the Lord had visited His people and was giving them bread. She came to Bethlehem, where she was well remembered, for all the city was moved about them (verse 19). 

    Ruths decision was most resolute. Intreat me not to leave thee, or to return from following after thee: for whither thou goest, I will go; and where thou lodgest, I will lodge: thy people shall be my people, and thy God my God: where thou diest, will I die, and there will I be buried (verses 16,17). Her choice was well taken, for she committed herself to one whose was the inheritance, and of whom the mighty Boaz was a near kinsman. They returned to Bethlehem at the beginning of barley harvest a most wonderful time typically, for it refers to the resurrection of Christ. 

  
    HOW THE LORD INTRODUCES HIMSELF TO THE BELIEVER (JT 3)

    Ruth 1:22; Ruth 2:1 - 3

    The thought on my mind is to see the manner in which the Lord introduces Himself to the soul of the believer, and the place woman holds in the Scriptures. I speak of her especially in the way in which she is taken account of in regard to Gods testimony. In Hebrews 11 two women are specially mentioned  Sarah and Rahab, and we are told in that chapter that on the principle of faith women received their dead again by resurrection, Hebrews 11:35: Sarah setting forth that faith which brings in life. These women on the principle of faith received their dead back to life; they received the objects of their affections of which they had been deprived by death. The state of things in the Old Testament was that, whilst affection was there, the object was missing, but now we have received our Object from the dead, thus we have what answers to that faith in the Lord Jesus Christ. 

    By way of illustration we might take the Shunamite woman in 2 Kings 4. The prophet met her every need; she was the continuation of the widow whose every need was met. She was a great woman, a woman of wealth, but devoid of an object for her affection. Later she embraced a son: that shows in type how the Lord Jesus Christ is presented as the Object for the affections of His people, but He has to disappear in death. So the son of the Shunamite woman goes into death, but she receives him again from the dead, to retain him for ever. This is the present situation, we have the object for our affections, permanently in Christ. 

    In Luke 7 we see affection begotten by the Lord when here on earth, in the woman of the city. She was a sinner, but she was attracted to Christ; she already had affection. In the beginning of Luke 7 the centurion is presented to us, not as an example of affection, but as one who had faith. The testimony had moved out among the gentiles in principle and faith was there, faith that recognises Christ as One having authority. Although Christ was rejected by His earthly people, the centurion takes advantage by faith of what was vested in Him. The woman of the city was not exercised in regard to His authority, but in regard to His Person; she was attracted to Him and the Lord comments upon this. He takes account of her affection, and says, she loved much because she had been forgiven much. The centurion is continued in her. The centurion had come to Christ on the principle of faith and his needs had been met; his history is continued in the woman; she has affection for Christ and she comes to Him because of her affection for Him. Then she too lavishes upon Him all her glory; all that distinguished her is placed at the feet of Jesus, and the Lord singles her out as an example of the affection begotten in the hearts of His people by the presentation of Himself to them, and by the way in which He has brought relief to them. Then in chapter 8 you find a company of such people; they were drawn to Christ; the twelve were with Him, and many women who ministered to Him of their substance. The position in Luke 8 shows what we are brought to as the result of the way the Lord introduces Himself to the soul of the believer. 

    Now in considering Ruth we see that it is an opportune moment in which she came to Bethlehem, for it was the beginning of barley harvest. I want to be simple so that we might see how the Lord introduces Himself, to our affections. Ruth came at the most opportune time; it was at the time of the first of the harvests. It refers in type to the time of the resurrection of Christ; the Lord Jesus Christ risen from the dead is the sheaf of barley, but the wheat harvest refers to the saints. The sheaf of barley typified the Lord Jesus Christ in the offering of firstfruits in Leviticus 23:10. The wheat harvest came in later, when they were to bring two loaves out of their houses; referring to the saints in connection with the firstfruits, Leviticus 23:15 - 17. Ruth did not come in there, but in connection in that which typified the resurrection of Christ. 

    They were advantageous circumstances under which this stranger Ruth came to Bethlehem. Naomi, as the vessel of light was intelligent and the point of attraction was with her; she had light and so became attractive, and Ruth found herself in Bethlehem as thus attracted. We come to Bethlehem just in that way. Light is in the world, the light of God is here, and souls are exercised and become attached to the vessel of light. I do not enlarge upon it, but only mention it to clear the ground. As thus attracted we find ourselves in the vicinity of the sphere influenced by the Lord Jesus Christ. The Spirit of God introduces Boaz as soon as Ruth appears in Bethlehem. We are given his characteristics and he is a mighty man of wealth. Ruth is now in a position to be introduced, and the Spirit of God brings forward Boaz. Where the Spirit of God brings forward Christ in a special relation in the books of Scripture typically or directly, you will find at that point a general indication as to the object of the Spirit of God in the given book. Directly Boaz is introduced as a mighty man of wealth, Ruth goes to his field. She says to Naomi, let me now go to the field, and glean ears of corn after him in whose sight I shall find grace ... And she went, and came, and gleaned in the field after the reapers: and her hap was to light on a part of the field belonging unto Boaz. 

    I wish to speak about this field. Directly the person is introduced, you find what belongs to him is introduced  his possessions. He is about to introduce himself to Ruth; to make himself known; and the Spirit of God immediately brings forward the field which she happened to light upon. It belonged to this mighty man of wealth. Christ has a field. You will find the idea of a field in various places in the Scriptures. In Genesis a field is mentioned and we are told that Abraham purchased the field. It was not a field of barley, or of wheat; he had no thought of tilling it or of cultivating it. He had lost the object of his affections and he purchased the field as a burying ground. The Lord Jesus Christ has acquired the field at the present moment and He has paid current money for it. Typically He acquired it in the presence of the elders of the land and not only has He acquired the cave, but the trees also. We are told as to Abraham, And the field of Ephron, which was in Machpelah, which was before Mamre, the field, and the cave which was therein, and all the trees that were in the field, that were in all the borders round about, were made sure unto Abraham for a possession in the presence of the children of Heth, before all that went in at the gate of his city, Genesis 23:17,18. Abraham used the cave. 

    The Lord Jesus has right of way in the field; He has paid for it; He has purchased it by His precious blood; He has secured the title deeds. The question is, what is He doing with it? He is using it, beloved, at the present moment as a burying place for the objects of His affections; for the saints. God buried Moses, and the Lord Jesus Christ buries His dead. He owns the field, and He has His own here to bury His dead, as we read devout men carried Stephen to his burial, Acts 8:2. The Lord Jesus is taking care of his body. He also is taking care of his spirit; He has the spirit of Stephen as a precious treasure in His keeping. The potters field was bought with the price paid for Jesus, the price of blood. It was to bury strangers in, and the disciples of Jesus are the strangers, they accept the place of reproach. We should not minimise that for the eyes of men are upon us; but the Lord Jesus Christ takes care of us. 

    The Lord has another field, a field in which the barley grows, and it is to that field you should be attracted. It is outside of mans world; it is something that has come out of death. After the passover was celebrated their attention was to be attracted to the field of barley, when they came into the land of Canaan. The present time is that of the firstfruits of the barley harvest; the resurrection field. The Lord does not introduce Himself to the christian in the field bought from the sons of Heth, now the potters field, but He allures us on to the field of barley which has been reaped. Ruths hap was no chance; it was by divine attraction. 

    Suppose a christian has been put by your side by the Lord Jesus. You may not realise it, but it is true that He is superintending all the operations of the Spirit here on earth. A christian has light in him and it is something that attracts you and interests you. In virtue of it, you accompany him and you find yourself in the barley field. The Lord has His way; He wants you; He will make Himself known to you, but He chooses the circumstances in which to place you, in order to capture you completely. He would have you to be where there is plenty. It is then we learn the kind of man that Boaz is; He is not only a mighty man, but also a man of wealth; he is related to Elimelech and is a kinsman of Naomi and Ruth. He is a mighty man, a man of wealth, a kinsman, and he has the touch of grace. He went to his reapers and spoke to them in relation to Ruth. We also see the kind of man he is towards his reapers, for he comes to the field and says to them, The Lord be with you, Ruth 2:4. This is a field where the workmen are set for the good of souls. They are his workmen, his reapers. See his relations with them! The Lord be with you, he says, there is no reproof; no question as to how much they have done of the days work. He has perfect confidence in his reapers. The Lord be with you, he says. It is well for the soul who is near by where that takes place. Their answer is The Lord bless thee. You see what a place God had there; perfect relations are established between the man  Boaz, and his reapers. They were no slaves, and they are recognized for their work. That man had a great place in their hearts, there was no complaint on either side. On the one part it is The Lord be with you, and on the other side The Lord bless thee. That is what is going on in the Lords field. He is taking notice of you now. 

    Boaz says to the servant that was set over the reapers, Whose damsel is this?, Ruth 2:5. What a touch of his grace. There are great thoughts in the book; we have redemption presented and marital relationships established, producing a worshipper. Is it not a wonderful thing to hear Christ inquiring for you; Whose damsel is this? The servants answer is, It is the Moabitish damsel that came back with Naomi out of the country of Moab, Ruth 2:6. They are now on the point of introduction. The Lord holds Himself back, as it were, and the servant continues his answer to Boaz, And she said, I pray you, let me glean and gather after the reapers among the sheaves: so she came, and hath continued even from the morning until now, that she tarried a little in the house. Then said Boaz unto Ruth, Hearest thou not, my daughter?, Ruth 2:7,8. What a beautiful touch there is in that word daughter. It is a term of relationship, and it established confidence in Ruth at once; he draws her on and says, Go not to glean in another field, neither go from hence, but abide here fast by my maidens: Let thine eyes be on the field that they do reap, and go thou after them, Ruth 2:8,9. 

    The Lord gives you advice not to go on to another field. Many souls try different fields. Those who come into this wonderful sphere are developed, and the advice of Christ is that they should not go away, but hold on patiently. You will receive encouragement. If there is any advice I would give to young souls, it is, Hold on. Now see what relationships, what grace is here. The Lord may now be leading you on. He will give you credit for a great deal more than you would take credit for yourself. Boaz says, he has heard about Ruth and realises that she has come to take refuge under the wings of the Lord God of Israel. Thus you will have the Lords encouragement so that you are prepared for more. Ruth replies, Let me find favour in thy sight, my lord; for that thou hast comforted me, and for that thou hast spoken friendly unto thine handmaid, though I be not like unto one of thine handmaidens, Ruth 2:13. 

    Now you get her side after Boaz has spoken to her. The Lord has spoken to your soul and encouraged you; and now you are to speak to Him, and address Him as Lord. You say, I am not like one of thy handmaidens, I am a stranger. You find a great disparity between yourself and the Lords people; you may find that you are not equal to them, but the Lords grace is towards you, and as thus humble before Him, you are but a subject for His grace. And Boaz said unto her, At mealtime come thou hither, and eat of the bread, and dip thy morsel in the vinegar, Ruth 2:14. The Lord is now leading you on to something better, to a meal, a spiritual feast. At mealtime come thou hither. The Lord is leading you on to this point where you are enabled to take part in a meal, for there is a feast of divine things. And he reached her parched corn, and she did eat, and was sufficed, Ruth 2:14. Coming, as it were into His field, and you are met with His grace and He would have you partake of a meal and be sufficed. You never come into touch with Christ and His people without gathering up something, so here Ruth brings back something to her mother-in-law. The testimony to the character of the field and of Boaz personally is conveyed to her, and now she is prepared for the revelation as to who he is. 

    Naomi knew Boaz and she makes known to Ruth who he is, and that he is their near kinsman. What I see in it is that you are gradually being prepared for the marital relationship to Christ. The next chapter shows that Ruth is so encouraged by the treatment received in the field that she is prepared now to go and seek Boaz. The third chapter is the outcome of the second, and typifies the Lords leading the soul to the revelation as to His Person. Ruth is prepared to go and seek Boaz, and she follows until conscious that, if she is to go to him, it must be to him in the threshing floor, for he is there. 

    Now, that is where the test comes. I believe every christian is tested. The Lord discloses Himself to you in His grace. Naomi proposes to Ruth that she should seek Boaz and she follows until conscious that he is in the threshing floor and she goes down to the threshing floor at night. If you have to go and seek out Christ, you must go through that. I do not intend to enlarge upon the theme of the book, only to point out how the Lord discovers Himself to your soul. You find His grace and He causes you to sit down, and you are able to take something away. Then you get the disclosure of that Person who has been dealing with you so graciously. Now you must seek Him for yourself. When we, in our affections, seek out Christ at the present moment it involves the violation of natural sensibilities. We must do violence to all that is of nature. We must lose our self respect; all that attaches to us in the way of dignity and reputation. Ruth is equal to it, she goes down softly and uncovers his feet, and she says, spread therefore thy skirt over thine handmaid (Ruth 3:9); she is acting according to the light she had received. Her heart is attracted to Boaz, and she disregards natural feelings. The answer of Boaz is Blessed be thou of the Lord, my daughter: for thou hast shewed more kindness in the latter end than at the beginning ... And now, my daughter, fear not; I will do to thee all that thou requirest, Ruth 3:10,11. Beloved friends, if we touch the Lords feet in this respect as Ruth did to Boaz, and declare our appreciation of His kinsmanship, He will not be in rest, until he have finished the thing this day, Ruth 3:18. 

    The next chapter shows how it was settled. There was another kinsman before him, but Boaz sat down in the gate of the city and publicly puts in this claim to Ruth. I wish your heart might be touched by what is involved in it. It means that the Lord Jesus went into death to establish His right of redemption. Boaz had the right of redemption (Ruth 3:12) we are told. The death of Jesus is the great means by which His rights were asserted in grace, so that He might have us for Himself. 

    Boaz did not rest until he had secured that woman who had been so attracted to him that she would seek him out at the expense of her dignity and her honour as a woman. We see thus in figure how the Lord takes up our case, discharges all our liabilities and secures us for Himself entirely. The Lord secures us, on the ground of redemption; the marital relationship cannot be entered into short of redemption. It is, as redeemed by the Lord, that we delight in Him. He has redeemed us; we belong to Him; we are His property. The Lord has a wonderful way of disclosing Himself to us in order that we might be in intimate relationship; that we might be to another, who has been raised up from among the dead, in order that we might bear fruit to God, Romans 7:4. We see the result of all this in Obed; the son born to Naomi, Ruth 4:17. Obed is the fruit, he is a worshipper, and thus the divine thought is secured through all these exercises. 

    May the Lord bless His word. 

    Pages 377 to 435, Notes of Meetings at Belfast, 1911 (Volume 11). 

  
    FAMINE WHEN JUDGES RULED (JT 16)

    Ruth 1

    JTWe have already considered the famines in the times of Abraham and Isaac, and the famine which was universal, with which Joseph had to do in Egypt. I think the Lord helped us to see that the effect of the famine in Egypt was to bring the brethren to light; and, as applying it to the present time, to bring into evidence the Lords people in their relation to Him. The present pressure is to bring to light those related to Christ as Josephs brethren were related to him, so that they might be marked off from this world. We also noted that Jacob, in sending his sons to Egypt for food the second time, said, Buy us a little food (Genesis. 43:2), as though he accepted the reduction which the famine involved. This has a special significance now, for in the stress of the moment the Lord would have His people accept reduction, which means inward expansion. In Judges 6 there is a famine, or rather a scarcity of food mentioned, but that was rather in the character of an oppression; whereas this book of Ruth begins with a famine and the effect of it on a certain family. 

    JEHWould you say expansion depends upon the acceptance of the famine? 

    JTThat is the way we get the gain of discipline  by accepting it feelingly. That character of exercise comes out in this book; Naomi, whose name signifies my pleasantness, changes her name to Mara, which means bitter, showing that she felt the circumstances of deflection in the fields of Moab. 

    AFMIn contrast to the universal famine centred in Egypt, this famine was circumscribed, and centred, apparently, in Bethlehem-Judah; and, whereas the famine in Egypt brought to light the brethren, this famine affects specially one family and brings Ruth to light. 

    JTYes; Bethlehem-Judah would not be more than fifty miles from Moab, so that, as to extent, it is not to be compared with the famine under Joseph. It was evidently local to the land, but served to bring out great results, not only for the family immediately involved, but it pointed typically to extended results in the nation of Israel represented in Naomi. Israel was the centre of Gods thoughts on the earth, and Ruth comes to light as representing the remnant, having no claim at all, but entering into the greatest privileges. 

    AFMSo it is a son born to Naomi, (chapter 4:17), not to Ruth. 

    JTYes; I think it is to show what will come about in the history of Gods earthly people Israel by and by, as the centre of His purpose and thoughts as to the earth. The son would be to Israel; they will say, For unto us a child is born, unto us a son is given, Isaiah 9:6). I suppose Moab here alludes to what would be fruitful under such circumstances. The word country, may be translated fields; it was evidently a prolific farming country, such as would divert one straitened in circumstances. 

    ANWThe days when the judges ruled, seems to apply more to the earlier part of their rule than the latter. I wonder whether there was a relation between that and the famine? 

    JTI think verse 1 calls attention to the weakness or defectiveness of their service. 

    AFMWould the last verse of Judges 21 be a sort of preface to the book? It says, In those days there was no king in Israel; every man did what was right in his own eyes. Elimelech also did what was right in his own eyes  he led the way to the fields of Moab. 

    JTYes, his name is significant, meaning whose God is king, but he was not true to it. It was the formula that governed the days when God was king, but Elimelech was not in keeping with his name, nor did he justify it. Had he really believed that God was king, he would have stayed in the land, and God would have provided for him. His course would point to misjudgment of the judges, rather than to being governed by their judgment. The profession implied that God was King, in which case every man should do what was right in His eyes. We may see by what Naomi said, that there was no need for Elimelech to have gone to Moab; she said, I went out full. Why did they go if they were full? There must have been some will at work; and that is what should exercise us all in the present distress  what are the motives actuating us in any movements we make? 

    CBAre you suggesting that we are not to move on our own initiative? 

    JTWell, if God is King, it is for us to let Him exercise His kingship, and He will not fail us. 

    TAIs it not Gods prerogative to turn a wrong move into blessing? 

    JTYes. It is very encouraging to see that working out; for example, in John 21:3, Peter says to the disciples, I go to fish. And then, They say to him, We also come with thee. They went forth and went on board. This movement was one of failure, but the beginning of the chapter shows that it was a question of a manifestation of Jesus to His disciples. If any of us were to write a paper on John 21, the title of it rightly would be, A Manifestation of Jesus, not The Failure of Peter. The manifestation was the result of what happened. He manifested himself thus; then the Spirit relates what occurred, showing that God allows things to happen for His own ends. We are told that this was the third time that Jesus had been manifested to the disciples, being risen from among the dead. 

    JSI was wondering whether the independency of action seen in every man doing what was right in his own eyes, would bring about famine conditions? 

    JTExactly. There was no credit to Peter or to the others that went with him for the way the Lord came in, but the Lord acquired glory through it, turning all into a manifestation of Himself. 

    APYou are not justifying their expedition? 

    JTNo; it was a return to what they had been called from. 

    ANWThis book of Ruth is introduced by a famine; it also confirms that, whatever wrong was done, God remained King; He is over all, and through Elimelechs failure brought in the link between Judges and the prophet Samuel. 

    JTIndeed, the Messiah Himself is seen as a result, the Man under whose rule everyone would not do what was right in his own eyes. The closing verses of the book afford a striking testimony to the over-ruling grace of God. It induces the spirit of worship, which the name given to the son born to Naomi implies. 

    HSDWas it not very serious that Elimelech and the two sons had died? 

    JTThey represent the responsible side; the narrative shows how God can work in spite of the failure of those responsible to own and maintain His rights  using the most unexpected vessels. Elimelech represented the profession that God was King, and yet he was going against that principle; his two sons, according to the meaning of their names, were weaklings; they were sickly young men, and died. So that the book brings into evidence the feminine or subjective side, showing what God can do in this connection to maintain His testimony in spite of breakdown. What we should see, whilst recognising the typical significance of the book as referring to Israel and the remnant, is how it applies now; in the breakdown of the responsible element in the church, there is, after all, what is of God in a subjective way, and it is for individuals like Ruth, who have no claim in themselves upon God, to attach themselves to that, as Ruth attached herself to Naomi. 

    JSThere was a remarkable manifestation of the work of God in Ruth. 

    JTYes, and in Naomi also. The responsible element had gone; there was no man left. It was a question of three women, one of whom went back, so that their number was reduced to two. What would become of them? The mind at once alights on Ruth, on the devotedness of one in whom God was working; and mark this  it was not simply that she had love, there must also have been great lovableness in Naomi. 

    AFMWould you say that Naomi stands for light, and also for state, in that she changed her name from Naomi to Mara, and that Ruth found a suited companion in such a one? 

    JTExactly; I think she stands for light, but light in a certain connection; that is, if we take her as a type of Israel in the future. The present application would be to those who are walking in the light of the church, and who, feeling its sorrowful responsible history, acknowledge their part in it. The use of the word Mara is very much like Johns feeling when he had eaten the little book; he says, my belly was made bitter (Revelation 10:10). Believers who recognise Christ and the assembly in any way, and who feel the great breakdown of the public body, are the ones to cleave to. 

    ARSI notice that others did not call her Mara; it was what she named herself. 

    JTWell, it was her own feeling, into which, of course, all who knew her then late history could enter, but, as always in such circumstances, God soon opened up a bright future to her. Normally, when we own the result of our unbelieving conduct, the brethren do not continue referring to it; nor does God. If we confess our sins, he is faithful and righteous to forgive us our sins, and cleanse us from all unrighteousness, we are told in 1 John 1:9. 

    ARIt says of Naomi, that she laid the child in her bosom. I suppose that would indicate the love which characterised her. 

    JTYes. What we should see and understand is that she represents those who have the light of the church now. Whilst making full allowance for the prophetic bearing of the book, typically it emphasises those who recognise Christ and the assembly, however feeble or broken the latter may be  those who feel things; and as fresh spiritual thoughts and light come, they embrace them, as Naomi embraced the child. 

    JEHNaomi was, typically, of Pauls company ready for whatever God was pleased to develop. 

    JTYes; they evidently became a test to John Mark; for he separated from them; (Acts 13:13). 

    ANWIs not the name Mara very closely akin to the name Mary, which is so prominent in the gospels, bringing in the link between what is broken down officially and what God takes up and maintains to the end? 

    JTThat is good. Miriam, too, is associated with the thought of bitterness. 

    AFMThe waters of Mara were clearly that; they were bitter, and the children of Israel could not drink of them. Would there not be a connection between Israel at Mara and our scripture? 

    JTExactly; they had to taste the bitterness of death. Christ tasted death in all that it meant as the judgment of God, and He would bring us into accord with it in our spirits; for those who feel what God does, He surely respects. 

    WB-wDo you think Ruth recognised what answers to the church before they left Moab? 

    JTWell, I think she might have seen something of the work of God. The church would be seen in Naomi in type; she represented, figuratively, that vessel as the depository of divine thoughts. You will notice that it is said of Elimelech and his family that they were Ephrathites of Bethlehem-Judah. Ordinarily those words would be tautological, because the people of Bethlehem-Judah were Ephrathites, so that evidently it means that they were really local. The ancient name of Bethlehem was Ephrath, reminding us of Rachels sufferings and death. Scripture shows that much spiritual feeling was linked with it; the use of the name Ephrathites is, I think, to call attention to the fact that this family really belonged to the place. Its more recent name of Bethlehem-Judah could not have existed until the tribes of Israel had come into the land. 

    WB-wThey did not belong to Moab. 

    JTClearly; they belonged to the place with which Rachels sepulchre was connected, where she wept for her children, and where the Messiah would be born (compare Ruth 4:11, Jeremiah 31:15, Micah 5:2, Matthew 2:18). What holy sentiments and hopes are suggested by such a place! 

    BTFWould you say that Ruth comes into evidence in order to bring in the parentage of David? 

    JTYes, but she also is as an example of the immensity of the privilege into which anyone may now come, who becomes attached to those who have the light of the testimony. Thus a stranger came into such a great place in Israel. But how did she come into it? The same privilege was open to Orpah, but she went back to her people and her gods. The answer is that Ruth in affection clave to Naomi and would not leave her. 

    APIs there a suggestion of sovereignty in Ruth, indicating how each of us has a place among the brethren? 

    JTI think so. She comes into the line of the Messiah, as seen in Matthews gospel, with others of her kind, such as Rahab, to bring out what one who accepts strangership may come into in attaching himself to those who have the light of the church  the light of the purpose of God, however brokenly. Such are taken up in rich mercy and in great love and made fellow-citizens of the saints and of the household of God, (Ephesians 2:19). 

    AFMThe meaning of Ruth is friendship or companionship. 

    JTWe, as brethren, are strangers here. The more light we have as to Christ and the church, the more we accept strangership, and the more we shall look for companionship and be glad to have it. Ruth represents those who have come into touch with those who have light, and who, on remaining with such, gradually come into the full shining of Christ; they see who He is and learn their relationship with Him. 

    AJDNaomi would represent one who had received the love of the truth? 

    JTYes, she represents that side as seen in chapter 1; she felt things; she said, the hand of Jehovah is gone out against me. You can see how applicable it is to Israel in the future, and to the church now. Gods hand has gone out against the public body because of its failure; the more we feel it, the more God will come in for us. 

    AJDIt says, And Naomi took the child, and laid it in her bosom, and became nurse to it, (chapter 4:16). 

    JTThat shows she had affection, and whatever comes in as a subsequent thing, she is ready for it; like Simeon in Jerusalem, who was ready to receive the Child Jesus, when He was brought into the temple. The women, Naomis neighbours, assigned the child to Naomi and called his name Obed, or worshipper; thus bringing to a climax all the exercises of the book, for he is the father of Jesse, the father of David. 

    TAI suppose the discipline through which she passed prepared her for the reception of the babe. 

    JTYes; there had been the acknowledgment of her own impotency to effect anything, so that the purpose of God was effected another way, rather than through her. 

    ANWIn the light of public failure, could Christ come in apart from the sense of widowhood? 

    JTIt is a state that makes room for Him, morally. Babylon, the false church, says in her heart, I sit a queen, I am not a widow; and I shall in no wise see grief, (Revelation 18: 7). She is the opposite of that which is seen in Naomi. 

    WB-wWas there a state according to God at all before Naomi left Bethlehem-Judah, or did her exercise in Moab produce that state? 

    JTThe early verses of chapter 1, taken typically, would show that Israel as a nation had left the land in unbelief; then when Naomi begins to return, Gods work is seen. The word return appears constantly in the prophets. The thing is exemplified in the case of the prodigal; returning to divine territory is the evidence of the work of God. 

    AFMThe ten years in the fields of Moab would be significant in that way. They had been tested on the ground of responsibility to return, and had failed; but now God has come in sovereignly, manifesting His work. 

    JTAnd Ruths devotedness is to bring out more fully the work of God  how beautiful it is! She is allowed to say certain things. It is very fine to listen to young Christians, not merely saying what is put into their minds, but expressing their own thoughts. This speech is Ruths own; there is no evidence that Naomi ever used speech like it. She says, Do not entreat me to leave thee etc., and then she binds herself, calling on Jehovah, that nought but death would part her from Naomi. It is a definite committal, which is a point of great importance for young Christians to arrive at in soul history. It is, you might say, on the principle of a covenant: Jehovah do so to me, and more also, if aught but death part me and thee! That is more than an ordinary word: it is a committal on her side which is irrevocable, God being brought into it. 

    THIt says, And when she saw that she was steadfastly minded to go with her, she left off speaking to her. 

    JTNaomi left off speaking, for it was a settled matter, and they two went until they came to Bethlehem. 

    JTJrWould you say that Ruth, in principle, presented her body a living sacrifice; (Romans 12)? 

    JTYes; there is complete devotedness and unqualified committal to the object of her love. It will be noted that in attachment to Naomi she is free from the gods of Moab; and already in the knowledge of Jehovah, Naomis God. 

    APWhat would you say about thy people? She had not seen the people of God as yet; all she had seen was Naomi. 

    JTShe saw one of them! If you see one of them you will see them all in principle. The ground I should take in coming in contact with souls is, that I represent not only Christ, but the people of God here; that as seeing me, they ought to see the saints, in principle. The Midianitish kings said that Gideons brethren were like him  each one resembled the sons of a king, (Judges 8:18). 

    BTFWould you say the traits found in Ruth and Boaz are such as came out in the Lord Himself? 

    JTYes; Boaz, of course, is typically Christ, a mighty man of wealth; and the beautiful traits that come out in Ruth represent the work of God in His people, especially young ones, and how we come under the influence of Christ in a responsive way. 

    ARIs there not a responsibility laid upon us to cleave to the brethren, as Ruth clave to Naomi? 

    JTThere is. People might say, You are putting the brethren in the place of Christ; but that is not so; it is to bring out the divine nature, and how attractive it becomes to others! You are gradually led on until you see it fully in Christ, because the redemption comes out in Boaz as representing Christ, but the Messiah Himself is in the distance, so to speak; the genealogy at the end pointing to Him, there is a gradual enlargement of the truth in the narrative. 

    RWSMay not the brethren say, come with us, and we will do thee good, (Numbers 10:29)? What was the force of this argument that Naomi used to dissuade her daughters-in-law from coming with her? 

    JTI think it was to bring out what was spiritual in Ruth. We get such tests in Scripture. When we are challenged thus it is to bring out what may be of God in us. 

    JSTo bring to light the work of God subjectively. 

    JTI think God delights to hear young Christians speak as they see things themselves. Ruth evidently spoke from her own consciousness of things. 

    BTFThe Holy Spirit, in describing this scene, brought out beforehand what the Lord said regarding the Comforter, He shall glorify me (John 16:14); 

    for in writing the book of Ruth He is glorifying what would come out in Christ. 

    JTI think that is important. What is recorded in a book like this are simply incidents culled from a multitude of others, and put together by the Spirit so as to produce a certain impression of Christ. 

    ABPDoes this not link on with John 6:67, where many turned away and ceased from following the Lord? He turned to the twelve and said, Will ye also go away? 

    JTIt does very strikingly; so that what the Lords challenge brought out was what Peter himself had come into at the moment. He does not says, as the A.V. puts it, thou art that Christ, the Son of the living God, but thou art the holy one of God, which was his apprehension of what he had observed. 

    RDGElisha was tested three times, and made a similar response: As Jehovah liveth, and as thy soul liveth, I will not leave thee! (2 Kings 2:2). 

    JTIt is to be noticed that at each point on that remarkable journey, Elijah challenges Elisha, but only to bring out the devotedness of the latter. And they two went on, (2 Kings 2:6). 

    WB-wDavid challenges Ittai in the same way: Return and take back thy brethren. Mercy and truth be with thee! and he answered As Jehovah liveth, and as my lord the king liveth, surely in what place my lord the king shall be, whether in death or life, even there also will thy servant be (2 Samuel 15:20,21). 

    JTA remarkable answer from one who was a stranger, a Gittite. 

    WGTIt was not the same with Barzillai, who would not go to Jerusalem with David. 

    JTThat is the converse of this; David urged Barzillai to go with him, but he had no taste for Jerusalem. He pleaded old age, which applied to a professed Christian is through lack of exercise, the absence of spiritual energy and taste  a serious consideration. 

    APTAll this should be a great help to the Lords people now. Many of them, like Ruth and Naomi, have lost everything. The test would be whether the work of God enables us to see His hand and trust Him in the presence of the pressure. 

    AJDWe cannot make too much of what Naomi represents. 

    JTAs returning, she represents those who have the light, however feebly and brokenly. If God is working in me and my will is not in activity, I shall respect those who have the light of the church, and keep by them. 

    JSWould you say Naomi represents the godly element, or remnant? 

    JTThe whole nation. It is most essential to get a grasp of the whole thing, in however few this may be seen today; such have thoughts according to God. All that Elimelech, Mahlon, and Chilion had, belonged to Naomi. 

    JSWe should, therefore, hold nothing less than the truth of the whole church, embracing it in a universal way. 

    TAIs that what came to light in Philadelphia? 

    JTThat is where you see it worked out. I also will keep thee out of the hour of trial, (Revelation 3:10). Thee means the whole church; there would be an understanding of that in Philadelphia. 

    WGTNaomi kissed both her daughters-in-law. 

    JTOrpah kissed her mother-in-law, but went back. She represents how far one may be carried in the right direction by external influences. There was no work of God in her; she does not go on to full growth, but goes back to her country and her gods. 

    APJonathan wept with David, but he went back. 

    WB-wRuth was tested by light and love, as we all are. As you suggested, there was not only light in Naomi, but love. 

    JTShe must have been a lovable woman, because both the daughters-in-law were attached to her; but, typically, Orpah is not a subject of the work of God, whereas Ruth is. 

    WGTDoes what Naomi says represent the test for fellowship? 

    JTI think so. It is a test to Ruths heart, but she does not cast a regretful eye on what she was leaving. 

    BTFThe Lord brought out the same trait in His disciples when He asked, Will ye also go away? They had discerned something in Him that they could not leave. 

    JTRuth entered into a covenant, as was remarked; she committed herself, calling upon God. 

    AFMHow would that committal apply to us in the epistles? 

    JTIt is like Romans 6:3, where you commit yourself in baptism to the Lord: as many as have been baptised unto Christ Jesus, have been baptised unto his death. And then, carrying it further, it is found in the Lords supper  in partaking of the Lords supper I commit myself definitely both to the Lord and to His own. I am in fellowship, which involves not only obligation to the Lord Himself, but also to the brethren. 

    HSDThe result of Ruths devotedness is that she comes under the wings of Jehovah. Boaz says to her, under whose wings thou art come to take refuge, (chapter 2:12). Divine protection is a feature of the greatest importance. 

    WB-wRuth was in fellowship in a definite way when she committed herself. 

    JTThe entering into this contract was from her own side; it was not demanded of her. All that followed was gain. 

    APHer demeanour in the field was very commendable. 

    JTYes. Every paragraph after this is constructive as bringing out how the young believer comes under the influence of Christ, and, through the knowledge of redemption, into the greatest dignity and blessing. 

    AFMThey came to Bethlehem at the beginning of the barley harvest; would that be typical of a risen Christ? 

    JTThe barley harvest is the first harvest according to Exodus 9, and therefore would be a type of Christ risen; the wheat harvest would be the next thought, pointing to the saints as risen with Christ. 

    RALBoaz knew of Ruths kindness to Naomi and gave her full credit for it. The Lord well knows whether we love and serve the brethren or not. 

    APTThe reference to the wings of Jehovah, the God of Israel, fits in with the Lords own remarks with regard to Jerusalem, how often would I have gathered thy children as a hen gathers her chickens under her wings, and ye would not! (Matthew 23:37). Young believers, moving as this book indicates, come into the sphere of the protection of love. 

    JTJust so. You get it also in Ezekiel 16:8, where God found Jerusalem without covering, and spread His skirt over her. 

    WB-wThis protection for us would be the kingdom. 

    JSDo we see in this book the way out of famine conditions? 

    JTThe way out is to discern and judge, as before God, what occasioned it. This is seen here in Naomi. We all may be assured that there has been much secret history with us that God would have us deal with unsparingly. 

    JSIt is helpful for us to see the rift in the clouds morally here. Naomi accepts the government of God and hence we see recovery from this point on. 

    HSDShe heard a very good report that moved her: Jehovah had visited his people to give them bread. 

    APDoes the famine in a general way reflect the state of the people of God? 

    JTIt did in this case, and we may say circumstances of this kind are generally allowed of God to bring to light where His people are, and then, as the discipline is accepted, to bring out what God can be to us. There is usually some fresh opening up of the mind of God as His discipline is felt and accepted. I think God is going to come in for His people at the present time; in fact, He is coming in for them, but it is a question of our feeling things, and seeing how, as we are stripped of everything, the work of God comes to light; and as subjects of it we are to be marked by comely traits of Christ. Beautiful traits, peculiar to herself, shone in Ruth, without anything being said as to how she got them; but they were there, just as when the spies found Rahab, lovely traits were there, yet we have no record of how she became possessed of them. The work of God is always its own witness. 

    APIt was when Naomi and Ruth came to Bethlehem that we hear of the barley harvest, and that Ruth has part in it. 

    JTAnd we see too how much she got, she was working on her own account, in the fields of Boaz; but she beat out what she had gleaned, about an ephah of barley, quite a good gleaning for one days labour. 

    AFMDo you not think she was greatly helped in her new surroundings by being in the company of Naomi, who, whilst the brethren did not call her Mara, called herself by that name? While the brethren may in grace avoid humbling us by such names, it is necessary to use them ourselves, owning fully any conduct that may occasion discipline. Whatever growth there was in Naomi afterwards, the element of Mara had entered definitely into her spiritual constitution. 

    JTThat is very good. When one, under discipline, says something that indicates real self-judgment, the clouds lift and everything becomes clear. The women of Bethlehem were not hard on Naomi; they did not say, You should never have gone out of this place, because she had gone to the bottom of things. As soon as something comes out indicating that we have gone to the bottom with regard to any wayward course we may have taken, the brethren are only too glad to receive us without criticism. Naomis statement, I went out full, is an acknowledgment that her own will had been at work. 

    JSSo that verse 21 is an evidence of thorough self-judgment on her part: I went out full, and Jehovah has brought me home again empty ... Jehovah has brought me low, and the Almighty has afflicted me. 

    APOne word conveyed the state of her soul  Mara. 

    JTAnd her confession did not detract from her at all in the eyes of the Bethlehemites. There was quite a stir in Bethlehem when she arrived, as if they welcomed her. Normally, the brethren are delighted when a false move or wrong conduct in one of them is fully owned. It is a conversion. 

    ANWAlthough she went out under the influence of her husband, she takes the responsibility to herself, as she comes back. 

    JSDo you not think that the people of God at the present time see that the hand of God has been heavy upon them, and when there is thorough self-judgment there will be a lifting of the pressure? 

    JTI am sure of it. There will be a way out for them, not as an unfeeling but a feeling people, and that is what Mara means here. 

    AJDLike those, in the days of Ezekiel, who sighed and cried on account of the abominations that were done. 

    JSSo that the way out does not lie with the statesmen of the nations, but rather in the people of God judging themselves. 

    JTThat is what Gods eye is on now; He is thinking of His people. There will be a way out as soon as His people begin to feel things and look definitely to Him. The Lord says, but on account of the elect those days shall be cut short, (Matthew 24:22). 

    AFMRecovery was in Bethlehem for Naomi; she arrived at the point of departure, and under Boaz proved it to be the house of bread. 

    WGTRuth takes the initiative in chapter 2. 

    JTYes; then in chapter 3 Naomi takes the initiative  she tells Ruth what to do; then what comes out at the end of that chapter is, that Ruth had a measure. Boaz said, Bring the cloak that thou hast upon thee, and hold it. Her cloak indicated her measure; she was thus tested as to it. Spiritually it was a question of what she could carry back, which indicates a certain growth. Boaz then measured six measures of barley, and laid it on her; it was what she was equal to. 

    WGTIn chapter 2 it was more what she had beaten out herself. 

    JTIt was her own work, but now she is coming into something she did not work for  the bounty of God, as we may say. 

    JSWould that be like Ephesians? 

    JTPretty much. 

    TAWould this measure be what the apostle speaks of as the measure of the gift of the Christ?(Ephesians 4:7). 

    JTYes. It is a question here of what you can contain. The quantity given is from Boaz, but the cloak was equal to it. Josephs brethren were to take as much as they can carry, (Genesis 44:1). Here six measures are put into the cloak; the figure is beautiful. 

    TAPaul spoke about his cloak. 

    JTYes. Timothy, in carrying it to the apostle, would be reminded of what a great vessel Paul was. You will observe that after he gave her the measures of barley, he went into the city (Ruth 3:15). It is questioned whether it was Boaz or Ruth who went into the city, but it is he in the original; meaning that Boaz took the initiative in going into the city. There is now a great movement on, and Boaz is leading in it. What follows in chapter 4 shows what he has in mind to accomplish in the city. 

    JSWhat would the six measures be indicative of? 

    JTWell, six has a great place in Scripture in a good sense, and sometimes in a bad sense, but obviously this is in a good sense, and would mean she was going on to full growth. 

    JSLike John 2  there were six water vessels. 

    JTAll you have to do now is to add one more, and you have the complete idea, which is seven. After six you are waiting for completion, and you get completion in the end of this book. 

    WB-wThe last verse of chapter 3 has completion in view: for the man will not rest until he have completed the matter this day. 

    JTExactly; the completion is in Boaz; i.e., in Christ. No one of us should be without completeness. The epistle to the Colossians has completeness in view; Paul announced Christ to the end that we may present every man perfect in Christ, (chapter 1:28). 

    APYou were going to say something more about the city? 

    JTWell, the city is the place of administration, and it is remarkable that Boaz went into the city. Christ comes first because the city is His place and the matter on hand is to be carried out there in an orderly way. 

    APTIt says of the woman of worth, Her husband is known in the gates, when he sitteth among the elders of the land, (Proverbs 31:23). Here Boaz sits down in the gate and takes up the question of redemption. 

    JTIt has now to be a settled state of things. This great transaction has to be done carefully, and without hurry. Boaz says, Thou, such an one, turn aside, sit down here, (chapter 4:1). An important matter is now in hand; it is a question of redemption and all that hinges upon it. 

    WGTBoaz would represent the place the Lord has in administration in the assembly. 

    JTYes; it is Christ in the city now, in the place of administration, and the first thing that comes out is the elimination of the man that had the right of redemption; his name is not even given, it is: Thou, such an one. There is not much distinction about such an one! This man is typical of the law which did not effect anything; Hebrews 7 says, The law perfected nothing; it could not add to the six! 

    AFMWould the order, then, in this chapter be  first, redemption; and then union, which seems naturally to follow? 

    JTExactly. Boaz said to the elders and all the people, Ye are witnesses this day, that I have bought all ... moreover Ruth ... have I purchased to be my wife, (chapter 4::9,10). 

    WGTThe verses at the end of the book attribute everything to the sovereignty of God. 

    JTThe Messiah, too, is there, but in the distance. There is a link with Ephesians in these chapters, where a wonderful vista is opened up to us, in the presence of which Paul says, to him be glory in the assembly in Christ Jesus unto all generations of the age of ages. Amen, (Ephesians 3:21). 

  
    THE ASSEMBLY (10) (JT 67)

    Ruth 1: 1 - 22; Ruth 4: 1 - 22

    JTIt is in mind to look at Ruth as a type of the assembly, but it may be well to first clarify certain points which, I think, should be mentioned. First, I would say that she is viewed as a person who has love for the one who, for the moment, is the vessel of testimony. Naomi represents the people of God. Whatever may be said about her going to Moab, she is seen here as returning to the position of the people of God, and being honoured as coming back to that position. Chapter 1 shows that whilst Ruths sister-in-law, Orpah, went back. Ruth clave to Naomi, clearly viewing her as lovable. And according to all the facts that come out as to Naomi, she had a clear understanding of the people of God, knowing what belonged to them, what was suitable to them, and what was seemly in them. Ruth valued all that, and in her committal said, among other things, that where Naomi died she would die and be buried there. She committed herself wholly to Naomi, and I believe in that sense she becomes a type of the assembly, that is to say, of the saints who love those who are of the testimony, regarding them in their seemliness. In result, as moving on those lines she became the wife of Boaz, a near relative of Elimelech, who had the right of redemption, and therefore is a type of Christ; Ruth herself, as has been remarked, being a type of the assembly. It is for us to ponder these things to see if Scripture bears out what is being said. 

    ABPThe Scripture says, We know that we have passed from death to life, because we love the brethren, 1 John 3: 14. That would support what has been said. 

    JTAnd so it says of the centurion in Luke 7, he loves our nation, verse 5. He was undoubtedly one who came into the assembly. He said that he was a man under authority, and he had an impression of Christs position here; and he loved the nation. 

    CAMIn Ephesians 1: 14 it says, in regard to the Spirit, who is the earnest of our inheritance to the redemption of the acquired possession to the praise of his glory. Does that apply to this line of thought? 

    JTIt does. Boaz is a type of Christ, the One who has the right to redeem. And then there is the idea of raising up the name of the dead; that is another point which comes out in this book. 

    ANWA further idea is that of purchase; the word purchase is a potent one, it seems to me, pointing in the direction you are suggesting: the assembly of God, which he has purchased with the blood of his own, Acts 20: 28. Boaz says, in chapter 4: 10, Ruth ... have I purchased to be my wife. 

    JTThat word, ... purchased with the blood of his own, seems to refer to what God has done. His own would refer to Christ, I would think. 

    WATThe name of Ruth is mentioned in the genealogy in Matthew, which is the assembly gospel. Would that not indicate the link that she has with the assembly? 

    JTThe facts that establish what we are looking into are found in this very book; that is to say, Ruth was one who loved Naomi. That is asserted; not only that she clave to Naomi, but in the last chapter she is said to have loved her, verse 15. 

    JAPIs there any type of the Holy Spirit in this book? The Holy Spirit has come into several of our other inquiries as to the assembly; particularly in Genesis 24, and elsewhere, and I was wondering if that is so in this book. I cannot see that it is, but I was wondering if it is so. 

    JTWell, if any one has a suggestion it may be helpful. 

    ABPIs there not a suggestion in chapter 2: 6? 

    Reference is made there to the servant that was set over the reapers. Would there not be some intimation of the service of the Spirit in that? 

    JTWell, that is the one thing that was on my mind. There may be a reference there. In certain instances, when you get distinguished unnamed persons, the likelihood is that there is an allusion to the Spirit, and I would fully go with the thought that the servant here would be such a type. He is a nameless servant, but a man of distinction, a man of business, a man of action, in that sense. He was particularly in my mind, but one does not like to say too much, because there is so much that points to the Spirit, and we do not need to force anything. But I would quite go with the suggestion that the servant of Boaz may be an allusion to the Spirit. 

    ABPI have wondered also, if Naomi does not rise, in certain parts of the book, to a type of the Spirit in His subjective work in us. There is a kinship link with Boaz, and she knows perfectly well what Boaz will do: the man will not rest until he have completed the matter this day, chapter 3: 18. Would it be going too far to see the Spirits activity in that? 

    JTWell, as I was remarking, it is well to be a little restrained as to this; there is so much that can be said on that point that we do not need to force anything; the Lord is assuring us and comforting us as to it, especially as to such persons as the master of the house, in the gospels. These illustrations are quite sufficient to bring out the truth of the Holy Spirit, so that we do not need to force anything. 

    JTJrThe servants accurate knowledge of what Ruth did would show that he would be a very forceful type. It says, And she came, and has continued from the morning until now: her sitting in the house has been little as yet, chapter 2: 7. He had accurate knowledge of Ruths movements. 

    JTJust so. Well now, I think we should proceed with the typical teaching, first of Naomi, then of Ruth, and then Boaz, and how the thought as to the right of redemption in Boaz is brought in. 

    CAMYou were stressing the thought of love; that seems to be her only link, would you not say, inasmuch as her setting was really reproachful? 

    JTYes; love overcomes it, everything she does is seemly. And all that Boaz does is seemly, too, so that the enemy is shut out. Take, for example, Boazs suggestions to her to remain till the morning, and then to let it not be known that a woman was in the threshing floor; all was seemly, it was according to what is right, which is a great matter in these things. It is a question of seemliness, and, of course, it ultimately brings us to what came out in Christ, because it must be so when we deal with a matter fully. We must see the thing working out in Christ in the gospels. And the book of Ruth can be seen worked out in the gospels. Of that I am certain. And this would show the importance of studying the Scriptures. The apostle says, Think of what I say, for the Lord will give thee understanding in all things, 2 Timothy 2: 7. And what we need in these meetings is to get understanding from the Lord, but the ministry is the basis of it: Think of what I say. 

    CAMThat allusion to the life of the Lord is a very beautiful suggestion, because the assembly must derive every feature of beauty and all else from Christ. 

    JTShe derives it from Christ. 

    CAMAs far as what is legal was concerned, she had no right to anything. 

    FHLEvery other man has to disappear but Christ. 

    TNWIn John 4 it speaks of the disciples coming and wondering that the Lord spoke with a woman. Does that not have a link with this? 

    JTWell, quite so; it was perfectly right, infinitely right, and yet there might be a question about it with some. And so it is in the case of Ruth, but questions are groundless when we look into the facts. So that it says of God: that he should be just, and justify him that is of the faith of Jesus, Romans 3: 26. 

    ANWMatthew 1 plainly brings her in line, for the bringing in of Christ. 

    JTAnd so, in Matthew 1 there may have been certain questions about the Lords own birth, but it is infinitely right. The holy thing also which shall be born shall be called Son of God, Luke 1: 35. It is infinitely right. 

    CFEDo we see a subjective state in Ruth as linking on with Naomi, and finally with Boaz, becoming the wife of Boaz? 

    JTWell, quite so; she is, you might say, of Naomi. Lukes gospel traces the genealogy of Christ back through Adam to God. In each case the word of is used, whereas Matthew begins with Abraham and says they begat. Ruth, you might say, is of Naomi. She has a daughterly link with Naomi, and Naomi has a motherly link with her. 

    JTJrThere is no actual remaining natural link, therefore there is something mysterious. 

    JTThe centurion, in Luke 7, had a link in that he loved the nation and himself has built the synagogue for us. And the Lord marvelled at him and the understanding he had. 

    ARAnd it says of the woman in Luke 7 that she loved much. 

    JTWell, there it is; it is well linked with the centurion who loved the nation. The Lord says that she loved much. Hence these facts show that the book of Ruth can be worked out in the gospels. 

    VCLRuth was attached, in love, to the vessel of the testimony before the matter of redemption was completed. Would that link with the gospels and those that were attached to Christ before the actual matter of redemption was worked out by Him? 

    JTWell; the foundation was there; that is, John 3 brings in the idea of being born anew: Except any one be born anew, he cannot see the kingdom of God. And that idea is seen in Ruth. What she saw in Naomi formed a link with her. All that works out in relation to the truth of the assembly. 

    CAMWould you say that the claim that any one of us has with regard to kinship is because there is a God-given love in our souls? There is that evidence of the work of God which marks us off as material for the assembly. 

    JTYes; John 3 is the great basis  the new birth. Ruth was altogether outside of Moabitish connection. She left Moab; she severed herself entirely from Moab, and God has caused that. 

    JHHWould Ruth help us to love the brethren in a right way? She loved Naomi, even though Naomi spoke of being in bitterness. But Ruth could go beyond that and see the work of God in her. 

    JTJohns epistle would work that out. The groundwork of everything is in the new birth, and Johns ministry brings that out. 

    EALWhat would be learned from the fact that the masculine side is taken away, leaving only the women? 

    JTWell, the word dead is used as to them. And the point is that there is life from among the dead. That is the idea in the book. In the millennium the Jewish remnant will come into life, but, of course, this matter comes into our own dispensation. 

    JTJrSo that the thought of life out of death is a principle in Romans, is it not? Death having come in, it is a question of life now, and the apostle makes a great deal of love, too, does he not? Love is the whole law. 

    JTAnd so the redeemer must bring in life. The inheritance is secured; Boaz purchases it; he secures it; he redeems the inheritance, and then he brings in life. 

    ABPDo we see deliverance from the social world here? Moab is different to the Egyptian world, is it not? 

    JTMoab is very proud; it is the world in that sense. The whole world lies in the wicked one. 

    ABPIf we are to be good assembly material, we have to overcome the social side of things. 

    JTQuite so; Isaac had to overcome the social side with respect to the Philistines in Genesis 26. The social side was a great difficulty, but he overcame it. 

    ABPIn doing so he brought in the feminine side in the ewe lambs. 

    VCLIs there faith with Ruth in that she speaks of death and of burial? 

    JTJust so; there will I be buried. She went that length. Orpah went back to her country and to her gods, but Ruth clave to Naomi. And she spoke to Naomi, saying, ... where thou diest will I die, and there will I be buried. That is to say, death and burial were in her thoughts. It is said of Christ that He was buried: ... that Christ died for our sins, according to the scriptures; and that he was buried, 1 Corinthians 15: 3. 

    RFDIs there a suggestion in Ephesians that the assembly existed before Christ was delivered up? It says, as the Christ also loved the assembly, and has delivered himself up for it, chapter 5: 25. 

    JTWell; it is the perfect divine knowledge that the Lord had of everything. Divine thoughts were there, but anticipating redemption, and therefore the Lord gave Himself for it. That is the price He paid; He gave Himself for it; it was on that basis. 

    DPShould persons coming from Moab be challenged in regard to their attachment to what is of the assembly? 

    JTWhat need is there of any challenge if the link is there? The link was of God. If a person has a link with God, you do not challenge that. That is to say, the work of God must underlie everything, and that is what we have in John 3: Except any one be born anew he cannot see the kingdom of God, and then, Except any one be born of water and of Spirit, he cannot enter into the kingdom of God. The work of God is evident if he sees the kingdom and enters into it. 

    JTJrRuth went the whole way; and that would be evident if there is a true link. The person would go the whole way. Death and burial is the whole way. 

    ANWIt is repeatedly said in this book that Ruth is the Moabitess. Is that to show the excellence of grace? 

    JTWe get many instances of that in persons getting their names from what they were before they were converted. Take, for instance, Simon Peter; at certain times the Lord reverted to the name of Simon. And there are many other instances. 

    ANWIs Mary Magdalene another? 

    JTYes, quite so. 

    SWWould Ruths link with what was of God be recognised by the elders and those in the gate when they were willing to link Ruth on with Rachel and Leah? 

    JTWell, nothing could be clearer than the position as it is stated in the last chapter, which we should come to now. It says, Boaz went up to the gate, and sat down there ... And he said, ... If thou wilt redeem it, redeem; but if thou wilt not redeem, tell me, that I may know; for there is none to redeem besides thee; and I am after thee. And he said, I will redeem it. And Boaz said, On the day thou buyest the field of the hand of Naomi, thou must buy it also of Ruth the Moabitess, the wife of the dead, to raise up the name of the dead upon his inheritance. And he that had the right of redemption said, I cannot redeem it for myself, lest I mar mine own inheritance. Redeem thou for thyself what I should redeem, for I cannot redeem it. The thing is clearly settled; it is a public matter in the city. 

    EALWould the beginning of chapter 2 show that there was a link with Boaz through Elimelech? And Naomi had a relation of her husbands, a mighty man of wealth, of the family of Elimelech. 

    JTWell, that is the point in the last chapter; the relationship is there. But Naomi spoke to Ruth of that at once; she apprised her of it. And Boaz acted in the most seemly manner, giving to Ruth the evidence of his liberality and love and kindness to his relative in the food that he sent by Ruths hand to her mother-in-law. So the whole position is clear as the matter is concluded. And that is the point we are on now; it is a question of marriage, and Ruth is a type of the assembly by the facts here. 

    JAPIn Romans 7 we have, So that, my brethren, ye also have been made dead to the law by the body of the Christ, to be to another. Is that the position? 

    JTThat is right; the epistle to the Romans helps us on those points. It is a great matter to see how these things work out in the New Testament; that the things that are being ministered at the present time, in the power of the Spirit, are worked out in the New Testament. 

    RHSIs there a distinction between the idea of redemption and being purchased? The assembly has been purchased, but it has been suggested that the assembly has not been redeemed. 

    JTWell, both things are true. In Acts 20 it speaks of the assembly of God, which He has purchased with the blood of His own. That is the same as redemption; it is the purchase money. Every Israelite had to be purchased. 

    ETPIt would seem that when Boaz purchased this allotment the great thought in his mind was Ruth. Would that link with Matthew 13 where the man purchases the field because of the treasure in it? 

    JTWell, just so. All these things are important because much has been said that things must be supported in the New Testament. Well, must they be in the New Testament? Is that a right statement? I do not think it is, because every scripture is inspired of God  every scripture  and it is profitable. But at the same time, if they are in the New Testament we are on right ground in bringing them forward for confirmation. 

    ARWould the place the gentiles have in Pauls mind as brought into the assembly be seen in Ephesians? He says that they were aliens from the commonwealth of Israel, and strangers to the covenants of promise, having no hope, and without God in the world: but now in Christ Jesus ... become nigh by the blood of the Christ, chapter 2: 12. 

    JTYes; quite so. The book of Acts says, this salvation of God has been sent to the nations; they also will hear it, chapter 28: 28. Ephesians brings in Jew and gentile, that he might form the two in himself into one new man. It is the Jew first in the epistle to the Romans. 

    RDGThe one who had the right to purchase said he would redeem, but when he heard the name of the Moabitess mentioned he said he could not. 

    JTWell, I would say he is the type of a legal believer; just a legal person; he was not ready to go the full length and take the place of a brother, to raise up seed to a brother. That comes in in Deuteronomy 25. The dead brother is to have seed raised up to him, which is a great matter to understand; and that is what comes out in this chapter. So that Boaz says, On the day thou buyest the field of the hand of Naomi, thou must buy it also of Ruth the Moabitess, the wife of the dead, to raise up the name of the dead upon his inheritance. And he that had the right of redemption said, I cannot redeem it for myself, lest I mar mine own inheritance. Redeem thou for thyself what I should redeem, for I cannot redeem it, chapter 4: 5. That is to say, he came short, he was not a mighty man of wealth, whereas Boaz had plenty of means, and therefore he was prepared to raise up a name for the dead. He not only secures the inheritance, but he is prepared to raise up the name of the dead. 

    ABPIs this seen in the Acts in the hesitation of the believing Jews to take on the heavenly side of the truth? 

    JTIt would be something like that, I would say. You would see this in persons that are not real in their profession; there is a shortage, they do not have the full thought of purchase. 

    ABPI have been struck with the statement of James to Paul in Jerusalem, Thou seest, brother, how many myriads there are of the Jews who have believed, and all are zealous of the law, Acts 21: 20. The vessel of the heavenly ministry was amongst them, and apparently the truth as to the assembly was not being received; they were zealous of the law. 

    JTAll that would go with what we are saying. 

    DPDid Boaz establish in the presence of the elders the right and legality of Ruth to the position? 

    JTExactly; that is the point; the chapter will show that, and that is now what we are coming to, how the marital transaction takes place. 

    JTJrMatthews gospel establishes the position legally. The first chapter legally establishes the whole position as to Christ. 

    JTThat is the idea, exactly; the position is established legally. And what can anyone say? Let anyone who wishes to challenge it do so, but what can he say? The thing is established legally. 

    JAPAnd it is established from the Old Testament. 

    JTQuite so. There were no other scriptures then, of course, except the Old Testament. I think it is helpful to go back in history, as we have done, to get things established; if they are established historically, legally, then we can be firm in them. 

    ANWThe legal atmosphere is emphasised strongly in our chapter. The matter is all legally carried through; there can be no dispute; legal terms are used. 

    JTYou refer to the custom in Israel? 

    ANWYes; and the gate, and the witnesses, and the taking off of the sandal: Now this was the custom in former time in Israel concerning redemption and concerning exchange, to confirm the whole matter. It is very pronounced. 

    JTAll these things are very important. Some may ask, Why should we be legal? But it is a question of what is established before God. How could we have redemption, for instance, if Christ had not become Man? We could not have redemption without that. But He has become Man, and He has died. So the thing is established legally. Redemption had to be established through death, and death has taken place. 

    ANWOtherwise, why should we have the genealogy of Matthew 1 in addition to Luke 3? 

    JTIn Matthew 1, begetting is in mind and the genealogy begins with Abraham, whereas in Luke 3 the word of is used and everything is traced back to God; you begin with Christ and go back to God. 

    VCLDoes not chapter 4 of this book bring us into the liberty of Romans 8? In place of what the law could not do, the whole freedom of the Spirits realm comes in. 

    JTVery good. 

    JTJrAnd the legality of the Spirits position is established in Romans 8. Our right to address the Spirit is established legally. 

    AEWThe word of Boaz to the elders and to the people is, Ye are witnesses this day ... Ruth the Moabitess ... have I purchased to be my wife. We have been having much as to Christ and the assembly, and I thought we might say the Spirit is helping us to be witnesses to the truth. 

    JTWell. Johns epistle would show that: This is the witness, it says. The thought of witness is alluded to several times in 1 John 5. This is the witness, that God has given to us eternal life; and this life is in his Son. 

    CAMIn Galatians 4 it says: God sent forth his Son, come of woman, come under law, that he might redeem those under law, that we might receive sonship, verse 4. 

    JTThat is a sequence: that we might receive sonship is a legal sequence. Ye are all Gods sons by faith in Christ Jesus, chapter 3: 26. Who can question it? And then, But because ye are sons, God has sent out the Spirit of his Son into our hearts, crying, Abba, Father, chapter 4: 6. What can be more legal than that and yet what can be more precious? 

    CAMWould it not be right to say that one of the greatest things which has come into the souls of the saints through the ministry as to the Spirit is that we understand sonship in a way that we never understood it before. We now look at sonship more from the divine side, instead of trying to reach it from the need side. 

    JTSo, God is bringing many sons to glory. He is doing that, and we want to be sure that we are amongst them, because God is doing it. 

    FSCWould the fields and the harvest which are spoken of so much in this book suggest the great idea of life out of death? 

    JTThe book begins with the fields of Moab. 

    FSCBut the further thought is in the fields of Boaz where the barley harvest and the wheat harvest are referred to. 

    JTVery good. The barley harvest comes first: that is, before the wheat harvest. The first is the resurrection of Christ; the second, the resurrection of the saints. The first thing we get in the book of Acts is that Christ is risen; he presented himself living, after he had suffered, chapter 1: 3. And then, in principle, we get the resurrection of the saints in the three thousand that were converted on one day. That is like the wheat harvest. So that the barley harvest is Christ risen and the wheat harvest is the saints; because you cannot have the assembly without the saints. 

    ABPIs it, the first-fruits, Christ; then those that are the Christs at his coming, 1 Corinthians 15: 23? 

    JTThat is it. A thing that has been made very clear to me, just recently, is that you cannot have the assembly without the saints; Christ Himself could not be the assembly, you must have the saints. Therefore, we begin with Christ in the barley harvest, and then we come to the beginning, we might say, of the wheat harvest in the three thousand that were converted on the day of Pentecost. 

    ABPIt says that Ruth kept with the maidens of Boaz until the end of the barley-harvest and of the wheat-harvest. That was all before union took place. 

    WWMIt says, ye are witnesses this day. And all the people that were in the gate and the elders said, We are witnesses, chapter 4: 11. In Acts 10 Peter says, in relation to the bringing in of the gentiles, We also are witnesses of all things which he did both in the country of the Jews and in Jerusalem ... . This man God raised up the third day and gave him to be openly seen, not of all the people, but of witnesses who were chosen before of God, us who have eaten and drunk with him after he arose from among the dead, verse 39. There would be correspondence in this witness. 

    JTVery good. Witness is a great matter with God, because it is basic. ... whereof all we are witnesses, Peter says in Acts 2: 32. They were witnessing to the resurrection of Christ. 

    DPIn Boaz there was a man in Israel who had the ability to settle an issue on the ground of righteousness. 

    JTHe had the ability; that word applies to him fully; he was a mighty man of wealth; he was a relative of Naomi, and indirectly of Ruth. He will not rest until he have completed the matter this day. 

    ARHe settled it on the basis of Deuteronomy 25. That suggests manhood, does it not? Deuteronomy was written by a man of God. 

    JTMoses was the man of God. ... began Moses to unfold this law, Deuteronomy 1: 5. It was what he said himself. 

    WATIs the greatness of the wealth of Boaz seen in verse 9? It says, I have bought all that was Elimelechs. Is what Christ has received in acquiring the assembly seen in that? 

    JTWell, it is the inheritance. Boaz said to the elders and all the people, Ye are witnesses this day, that I have bought all that was Elimelechs, and all that was Chilions and Mahlons, of the hand of Naomi; moreover Ruth the Moabitess, the wife of Mahlon, have I purchased to be my wife, to raise up the name of the dead upon his inheritance, that the name of the dead be not cut off from among his brethren and from the gate of his place: ye are witnesses this day, Ruth 4: 9. Now these are wonderful facts when we apply them spiritually, and bring them into the New Testament, because they refer to what has come to pass in Christ. 

    JMcDBoaz appreciated Ruths qualities and her worth; he was able to discern it and delighted in it. 

    JTRuth took a very lowly place, you know, and Boaz commended her in the fullest way. He says, in chapter 2: 8: Hearest thou not, my daughter? Go not to glean in another field, neither go from here, but keep here with my maidens. Let thine eyes be on the field which is being reaped, and go thou after them; have I not charged the young men not to touch thee? And then in chapter 3: Blessed be thou of Jehovah, my daughter! Thou hast shown more kindness at the end than at the first, inasmuch as thou followedst not young men, whether poor or rich. And now, my daughter, fear not: all that thou sayest will I do to thee; for all the gate of my people knows that thou art a woman of worth, verse 10. Ruth gets the same title as the woman in Proverbs 31. Who can find a woman of worth? verse 10. Ruth gets that title here and she is a type of the assembly. It is very blessed that we can say these things together, because the idea of these meetings is that we say things together in holy fellowship one with another. 

    EALBoaz adds, in chapter 2: 11, It has fully been shown to me, all that thou hast done to thy mother-in-law since the death of thy husband. 

    JTThat is a great matter. She dealt kindly with her mother-in-law. So that everything confirms us as regards Ruth; she is commendable in every way as a type of the assembly. 

    ABPBoaz, and the kinsman, and the ten men, make a total of twelve men in the gate. Does that represent assembly administration? 

    JTYes; it is like Acts 19; there were twelve men at Ephesus. 

    APIs it important to see that we have the service of God brought in in Obed? 

    JTHis name means Worshipper. That is a great point in the book; the consummation is in the worshipper; and then the full line of David. The last paragraph shows how the whole result is in the line leading up to David; and, of course, that means leading up to Christ. It reads: Now these are the generations of Pherez. Pherez begot Hezron, and Hezron begot Ram, and Ram begot Amminadab, and Amminadab begot Nahshon, and Nahshon begot Salmon, and Salmon begot Boaz, and Boaz begot Obed, and Obed begot Jesse, and Jesse begot David. And that is Christ in type, of course; therefore, we have come to the assembly; we have come to Christ; we have come to worship; it is all in these four chapters of the book of Ruth. 

    JTJrIt is Judahs line; his name means Praise. When Israel went out of Egypt ... Judah was his sanctuary, Psalm 114: 1. 

    JTQuite so; Obed would fit in with that; he is the worshipper. 

    RHSWould this link too with Hebrews 12? Ye have come to mount Zion; and to the city of the living God, etc., and then it says, ... to the assembly of the firstborn who are registered in heaven; ... and to Jesus. 

    JTVery good; that is what we have come to. 

    FNWWhat is the instruction in this type in that Naomi, as well as Ruth, is retained in our minds to the end? 

    JTNaomi represents the Israel of God in the future; and that is the bearing of the book of Ruth. Ruth herself is a type of the remnant of Israel in the future, but she can be used as a type of the assembly at the present time. 

    FNWI was wondering if the motherly side, as well as the bridal side, of the assembly is carried forward? It says in Galatians, Jerusalem above is free, which is our mother (chapter 4: 26), and the children of the desolate are more numerous than those of her that has a husband, verse 27. Would that be indicated in Naomi? 

    JTWell, that is right. But let us just see what is said about Naomi here. It says that the child shall be to thee a restorer of thy life (that is a question of Naomi coming into life), and a nourisher of thine old age; for thy daughter-in-law who loves thee, who is better to thee than seven sons, has borne him, chapter 4: 15. We have alluded to Ruths love for Naomi; it is not only said that she clave to her, but that she loved her. And then it says, Naomi took the child, and laid it in her bosom, and became nurse to it. And the women her neighbours gave it a name, saying, There is a son born to Naomi. And they called his name Obed. He is the father of Jesse, the father of David. Now she is coming into her own, so to speak, because she is revived. I think it is very beautiful. It is really an allusion to Israel, what Israel will come into in the millennium; restoration, in freshness. 

    JAPIt says also, and may his name be famous in Israel! The Lord Jesus will have that place in Israel in a day to come, will He not? 

    JTAnd so it says, in Philippians, ... that at the name of Jesus every knee should bow ... and every tongue confess that Jesus Christ is Lord to God the Fathers glory, chapter 2: 10. 

    SWIs there significance in the fact that the neighbours named this child? Are these persons in line, in keeping with what was going on? 

    JTWell, if you compare the first of Luke, for instance, the neighbours wanted to call the childs name Zacharias, but Zacharias said, John is his name. But they do not say that here; the name they give is accepted. It is quite good when we say things that can be accepted by the brethren. 

    DPDoes Ruth surpass Naomi? 

    JTWell, I would think so, in a certain sense. Naomi represents the people of God as a whole. One who loves the people of God, commends himself peculiarly; and Ruth loved the people of God; but then Ruth got a wonderful place; she became the wife of Boaz, the mighty man of wealth. She is a type of the assembly, which is greater than what Naomi sets out. She is greater than the millennial saints, she belongs to our own dispensation, in type, for she typifies the assembly. 

    CAMThat bears on what you said at the beginning; that Ruth is a type of the assembly. 

    JTAnd I think that the book confirms fully what we have said; that is, that she can be considered as a type of the assembly, whereas Naomi represents the people of God in the millennium, when they will be revived and come into a great place. 

    ARIt says, And Naomi took the child, and laid it in her bosom, and became nurse to it. Does that suggest the place that Christ will have in the affections of the godly remnant in a day to come? 

    JTWell; I think so. He will be glorified among His people; He will have a wonderful place there. But He has a greater place now in the affections of the assembly, His bride, according to the book of Revelation. 

    RDGDoes the fact that this matter was done in the gate and that the neighbours come into it correspond with what Paul said to Agrippa, this was not done in a corner? 

    JTVery good. What we are having in these meetings is small, outwardly, but important. 

    QuesWould John 4 come into this? 

    JTWell, exactly; Obed means Worshipper. 

    SWRuth comes under the notice of the servant in chapter 2, who, in type, is the Spirit, and she has a conversation with him. 

    JTI think it is very much like Rebecca; she had a conversation with the chief servant of Abraham, and Ruth is doing that here. 

    RemNaomi says she came back empty, but actually she brings Ruth back with her. 

    JTWell, yes, it says that Ruth reserved some of the food and brought it to Naomi. Naomi came back empty, but Ruth fed her. 

    CAMSo that we have not only our need supplied, but we are brought into most wonderful blessing. Naomi really comes into something that is wonderful. 

    JTYes; and I would say to any young person today, that if he wants to come into fellowship he will be coming into what is really wonderful; for it is what God has done, it is the fellowship of Gods Son and Gods people. 

    ANWNo one knew that better than Naomi! 

    TNWDo you think it might become more wonderful to some if they renounced the social side of things? It seems to negate what is so precious and there seems to be a tendency to that with some of the young. 

    JTWell, quite so, we have to be on the watch against worldliness; persons may be quite worldly and yet come to meetings such as these. 

    WATI suppose we need to be prepared for a spiritual move. It says of Naomi that she went forth out of the place where she had been, chapter 1: 7. 

    JTQuite so. 

    JHEWas not Ruth willing to take a low place? And she was considerate of Naomi. 

    JTJust so; and she received a wonderful title. Boaz said, my people knows that thou art a woman of worth. And Boaz was to make himself a name in Bethlehem, and Ruth was to become his wife. 

    JHELove considers for others. 

    EALWas Naomi one who had an ear for the truth? She took the initiative in returning to the land of Judah because of what she had heard. 

    JTQuite so; she had ears to hear. It says, in Acts 11, that certain matters came to the ears of the assembly. 

    RDGNaomi was not called Mara, was she? 

    JTNot so far as we know. 

    ETPYou stressed the thought of love as seen in Ruth. I wondered if the line of love is carried through in Naomi. It says that she laid the child in her bosom. 

    JTQuite so; it is the place of affection. Jesus is said to be in the bosom of the Father. And John lay in the bosom of Jesus. 
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    RUTH 2 (CAC 6)

    Ruth 2

    It is important for the good and joy of our souls that we should apprehend Christ in a definite and personal way as the Kinsman who has the right of redemption. He is the Kinsman, in infinite grace, of every soul that is exercised in the fear of God. Wherever there is the true owning of the rights of God, Christ can be claimed as Kinsman. Elimelech being dead, and Mahlon and Chilion being dead also, made it clear that they could not take up the inheritance. Everything was hopeless unless there should be one with the right of redemption, and with willingness and ability to exercise that right. The hopelessness of everything on mans side is set forth in the death of the three men; the exercises that are becoming under such circumstances are seen in Naomi; divinely awakened interest and desire appear in Ruth. But the meeting of those exercises, and the satisfaction of those desires, is seen to depend on the kinsman with the right of redemption. It is a beautiful picture of how Israel will be shut up to Christ to secure all that is in their inheritance, and it is not less beautiful as portraying how   notwithstanding individual and collective failure  the inheritance can be enjoyed today. 

    God would call our attention to One who holds and enjoys all that is the portion of man according to the thoughts of divine love. A living glorious Man at the right hand of God is in possession of all that it was in divine purpose to bestow upon men, and He is such a Kinsman with the right of redemption that He can bring us into it. All the wealth and blessedness of what God has purposed for men as the subjects of His love and calling, is substantiated in Christ as the risen and glorified One, and eternally secured there. In being brought to Christ we are brought to the true Boaz, in whom is strength to hold all that God would give to men, and who holds it in such a way that it becomes available for us. He has the right of our redemption. This applies particularly to a day when the divinely allotted portion has been lost as to present enjoyment. For that is the point of view in the book of Ruth. 

    It comes to light that Naomi has a relation of her husbands, and though SHE was impoverished, HE was a mighty man of wealth. This brings out, typically, the place which Christ has taken in relation to the seed of Abraham, who are spoken of as the children, and as His brethren. See Hebrews 2: 11 - 16. Those who fear God, and love Him, and desire His blessing, find that they have a Kinsman who has the right of redemption. There is One who restores that which He took not away, and who has the right and ability to reinstate in the inheritance those who have forfeited it. When He was here He found a company of persons going to John to be baptised, confessing their sins. He would be Kinsman to such, He would go that way with them; they were to Him the saints that are on the earth and the excellent. His delight was in them. 

    An interesting feature of this beautiful history is that the initiative is taken by Ruth. She finds Boaz by the diligence with which she sought to become possessed of some of the good with which God was favouring His people. It was one of the provisions of Gods grace that there should be something for a gleaner. See Deuteronomy 24: 19 - 21. He thought, too, in this connection, of the stranger, as well as the fatherless and the widow. Ruth in proposing to go and glean showed that she had laid hold of the thoughts of divine favour which were in the heart of the God of Israel towards even a stranger. She wanted what was of the inheritance, even if only as a gleaner. And we have ALL to come in as gleaners in the first place. That is, we have no rights of proprietorship, or any title or claim save that which divine favour gives. Ruth proposed to glean after him in whose sight I shall find favour, 

    verse 2. She knew enough of God to confidently count upon favour. This is a blessed state of heart. Not saying, I am unworthy, and therefore I must not presume to glean in the inheritance of the people of God. But counting upon favour, even if consciously unworthy. And, in a beautiful spirit of subjection, submitting her exercises to Naomi. She would not act independently of the one who had brought divine and spiritual influences to bear upon her. There is no surer mark of a work of God than the spirit of subjection, and subjection is easy when affection rules. Naomi represents the moral exercises that are suitable in a day and state of departure, and love that desires spiritual good will never be disregardful of such exercises, but will move in accord with them. 

    Opportunities to make personal acquaintance with Christ are found as we move, like Ruth, on the line of desire and diligence and affection and subjection. If such features mark us we shall light on the portion of field which belongs to Christ, and we shall come under His personal notice. The presence and blessing of God are there (verse 4), and they are available for all who desire and seek them. Ruth came under the notice of Boaz as one who was truly and diligently interested in the favour which God was showing to His people. She was only a humble gleaner, but she was gleaning in the divine inheritance, and in a field which belonged to a kinsman who had the right of redemption. 

    And Boaz said to his servant that was set over the reapers, Whose maiden is this? verse 5. Christ observes every humble gleaner in His field. We need not expect to come under the notice of Christ by choosing the company of the unspiritual by reading worldly books, or conversing on worldly topics. Those allotments are not His field, But when Ephraim says, What have I to do any more with idols? Jehovah says, I answer him, and I will observe him, Hosea 14: 8. And Jesus said to Nathanael, When thou wast under the fig tree, I saw thee, John 1: 48. How good to be moving in such a way that we attract the attention of Christ! We see typically in this chapter a state of soul that appeals powerfully to His heart. When you are in your chamber crying to God to increase your knowledge of Himself, and to show you more of the preciousness of Christ, to give you more of the wealth of the inheritance, you come under the personal notice of divine Persons. How favourably does Christ regard a soul who would rather have Him, and the blessing of God in Him, than all the wealth and honour or good that the world can offer! He says of such, I will observe him. The book of Ruth is largely a history, typically, of movements of affection on our side, and of diligence in the pursuit of what is spiritual. 

    Ruth was not only a gleaner of the blessing of God, but a diligent gleaner. She came, and has continued from the morning until now; her sitting in the house has been little as yet, verse 7. I have no doubt the Spirit reports to Christ just how we are acting with reference to His things  the true measure of our interest and diligence. I have found that even a small measure of interest in Gods things secures blessing, and perhaps none of us knows what wealth we might have secured if we had manifested greater diligence in the pursuit of spiritual things. 

    We may glean in all that belongs to Christ. Ruth gets every encouragement from Boaz and his servants. He speaks directly to her for personal comfort (verse 8). He encourages her to continue and not to glean in another field. He says, Let thine eyes be on the field which is being reaped, and go thou after them. The Lord loves to be recognised as the Director of operations in His own fields, and wherever His young men and maidens are at work is the place to keep our eyes on. It is good to follow up the reaping and the gleaning of the present day. The wealth of the inheritance is being reaped today in mutual co-operation; the young men and the maidens are working together. The young men represent the energy that apprehends spiritual things and makes the good of the inheritance available. This was seen in the apostles first, and it is seen in a subordinate degree in all the gifts of the ascended Christ. The maidens would represent a subjective state that follows up what is ministered, and seeks through exercise that it shall be formative in us. It is good to be in company with that. 

    Ruth was made welcome to glean, and to drink of what the young men drew. This latter, as being in vessels, would appear to typify what is standing ready to be used at any time for spiritual refreshment. The Holy Scriptures take the first place as such a store, and there is also much that is permanently available in the way of printed ministry. There are vessels from which we are welcome to drink, and which are open to be used by every humble Ruth who gleans in the field of the true Boaz. Indeed, the whole wealth of the inheritance is open to us as when the Holy Spirit came down from a glorified Christ. Love can have everything. The last verse of the epistle to the Ephesians  which is the epistle of our inheritance  intimates to us that love gives access to everything. Grace with all them that love our Lord Jesus Christ in incorruption. 

    Ruths own feeling was that she was a stranger (verse 10), but to the eye of Boaz her affectionate link with what was new to her was her distinguishing feature. She had severed herself from what was of Moab, and had identified herself with what was of God, though she had only known it in exile. She had been moved in heart to come and take refuge under the wings of Jehovah; Boaz had pleasure in her; she obtained personal recognition from him. It is a precious moment in the souls history when we have the consciousness for the first time of Christs personal recognition, and can say, I am altogether unworthy, but I desire the blessing of God, and the Lord has taken knowledge of me! As Naomi said, Blessed be he that did regard thee, verse 19. Ruth got direct comfort from Boaz as he spoke to her heart, though she had a deep sense that she was not like one of his hand-maidens. 

    Then mealtime comes (verse 14), and it brings special marks of favour. Boaz provides for his young men and maidens, and Ruth learns how he cares for them, and what provision his wealth affords. But what THEY have SHE can have; his heart and his hand are as open to her as to them, all unworthy as she felt herself to be. It was all HIS favour  the thoughts of His heart. There is such a thing as mealtime now, when the reapers and the maidens sit down to eat and to drink. It speaks of the fellowship that is available through the grace of our Lord. No one comes spiritually into it save by His invitation. Many stand off as feeling unworthy, but this is, at the bottom, unreadiness to owe all to Him. In partaking of what HE provides, the humblest self-judged soul can sit, by His invitation, beside the reapers. Such have equal right with the greatest labourers in His harvest, for it is the right of Christ to call them all to partake of what His grace gives. So, after Pentecost, they persevered in the teaching and fellowship of the apostles. They all sat beside the reapers, and they knew something of what it was to receive parched corn from the hand of a risen and exalted Christ, for it was Himself in heaven who had now become their food. The history of Ruth shows how a soul comes into fellowship as led by affectionate desires, and as welcomed by the Lord Himself. 

    The bread and the vinegar represent what can be enjoyed in common in Christian fellowship. There is a portion covered by the term the Lords table of which it is our privilege to partake; it is provided for all His saints. Practically, as to enjoyment, it is only reached as we, like Ruth, choose the good part. At the present day things are reached experimentally by way of love that seeks them. This is illustrated in the two who heard John speak, and who followed Jesus. He said to them, What seek ye? And they said to him, Rabbi ... where abidest thou? He says to them, Come and see, John 1: 38, 39. 

    The parched corn of verse 14, and the ears drawn out, of verse 16, represent what is in excess of the general supply; they are marks of personal favour. Every Ruth will get something that is not quite of a general character. The fellowship is general, but manifestations of the Lord are personal; it is the lover who gets them; John 14. There are many sweet expressions of the Lords favour which are not general. For instance, the supply of the Spirit of Jesus Christ (Philippians 1: 19) is only known to the one who gets it. The Lord stood with me, and gave me power, (2 Timothy 4: 17) was very personal to Paul, and so was My grace suffices thee, 2 Corinthians 12: 9. And the Lord speaks of a white stone and on it a new name written, which no one knows but he that receives it, Revelation 2: 17. The Lord loves to give personal marks of favour and support. Such do not remain solely in result for our own enjoyment. Ruth ate the parched corn and was sufficed, and reserved some which she took home to her mother-in-law. Pauls experiences of personal favour were a great encouragement to him in his soul and service, but he has spoken of them to encourage us, and that we might look for personal favours also. We should covet to receive marks of the love and favour of Christ, so that the sense of His personal regard is in our hearts; we are not sustained altogether by what is general, but we have our personal secret with Him. The tendency is to live solely upon what is general, but love would not be satisfied with this; it appreciates what is general, but it has its own special delight in what is given as personal favour. 

    Ruth gleaned, and she beat out what she had gleaned. She was marked by intense diligence in the acquisition of all that grace put within her reach. And then she learned that Boaz was near of kin, and that he was one who had the right of redemption. The one who had so graciously regarded her, and shown his personal favour to her, was one who had right to secure everything for her that her heart desired. She was now getting, typically, an enlarged view of Christ  a dawning apprehension of the possibility of a more intimate personal link with Him than she had ever contemplated. 

    The great thought that underlies the book of Ruth is that spiritual affections are brought into rest; satisfied love is the subject of the book. Both Ruth and Boaz were brought to rest through realising the thoughts of God as set forth in Leviticus 25: 25 - 27 and Deuteronomy 25: 5, 6. Gods love would not be in rest if what He has given were not enjoyed. Hence if poverty or death came in on the heirs, God had a reserve in the Kinsman-redeemer. He foresaw all that would come in, and Christ was His provision to meet it all. The inheritance was there, but in the mind of God it could only be taken up as redeemed. Naomi had no seed to inherit; her sons were dead; Israel was truly in that case morally as having no spiritual seed suitable to take up what was in the mind of God. Ruth, though a Moabitess, was the representative of the dead, but she could not claim the inheritance in her own right, nor secure a seed to hold it on behalf of her dead husband. If taken up at all the inheritance had to be taken up according to the ancient statute of the right of redemption. Israel never truly had the inheritance in any other way, and never will have. 

    This is a principle on which all can be secured that is for the pleasure of God and for the blessing of men, in spite of the fact that all has been departed from and forfeited on mans side. The right of redemption, as vested in Christ, will secure the reinstatement of Israel in a coming day when such exercises as were seen in Naomi, and such interest as was seen in Ruth, get a place with them. When the remnant commit themselves to Christ as Ruth did to Boaz He will exercise the right of redemption, and there will be a seed suited to inherit the promises. On the line of the natural all hope is dead, but through Christ all will be secured in a spiritual way for the glory of God. He shall see a seed, he shall prolong his days, and the pleasure of Jehovah shall prosper in his hand, Isaiah 53: 10. 

  
    READINGS IN THE BOOK OF RUTH (JT 3)

    Ruth 2

    As we have seen, Ruth and Naomi arrived at a most opportune time. It was in the beginning of barley harvest. 

    This points to the time of Christs resurrection, as the wheat harvest corresponds with the resurrection of the saints; that is, viewed as risen with Him. Christ is the firstfruits of them that slept (see 1 Corinthians 15:20), hence the early harvest, which was barley, is used to typify His resurrection. Compare Leviticus 23. Ruth continued by the maidens of Boaz unto the end of the barley harvest and wheat harvest. 

    Chapter 1 teaches recovery; that is, discipline had its healthful result in Naomi, and now she is back at the point of departure, fully owning that the hand of God was upon her. An important point in connection with recovery is that the Lord is presented to us in a new light to that in which he has been known to us before. A comparison of the two epistles to the Corinthians would show this. The second epistle supposes that the first has effected recovery, hence Christ is presented as the Son of God in whom all the promises of God were Yea and Amen, 2 Corinthians 1:20. 

    This was a new thought, and it was introduced to the end that the Corinthian saints might be established in their souls. In the first epistle the apostle had told them that God is faithful (1 Corinthians 1:9, 1 Corinthians 10:13), but now His faithfulness is proved by the fact that every promise is verified in Christ. In the book of Ruth a person who had not been referred to before is introduced in chapter 2. This was after Naomis return from Moab. Christ is the true Boaz; He is the mighty man of wealth and declared to be such by resurrection from the dead. 

    There are many ways in which God works with souls so as to lead them out of the world. One of these is seen in Ruths history. She got into touch with one of Gods people and was in this way led to him who is a type of Christ. Coming to Christ now, we come to Him as risen from the dead; it is, as it were, the time of the barley harvest. If we begin with the barley harvest (Christ) we shall be led on to the wheat harvest; we shall be put into connection with the saints regarded as risen with Him. The wheat harvest is the fruit of Christs death, for He was the corn of wheat that would have abode alone unless He died, but by dying, He has borne much fruit, John 12:24. Christ is the firstfruits from the dead, afterwards they that are His at His coming (see 1 Corinthians 15:23). When the truth is rightly apprehended the harvests are occasions of feasts (see Leviticus 23) but this is not within the scope of this book. 

    We may now consider what is said about Boaz. He is introduced as related to Naomi  a kinsman of her husbands. This has to be specially noted. The object of the book is not to bring forward the greatness of Christ personally, but to show how He undertakes for the remnant of Israel in the latter days, and in them to establish the nation in its own land; and in a general way the book sets forth how Christ takes up the cause of any one who claims Him; being Man, He is related to men, and so all can claim Him. Thus Boaz is said, at the outset, to be of the family of Elimelech. Besides, he was a mighty man of wealth. Hence Naomi and Ruth come to recognise in him one who had the right and power of redemption. Verse 4 affords further light as to the character of Boaz. And, behold, Boaz came from Bethlehem, and said unto the reapers, The Lord be with you. And they answered him, The Lord bless thee. That speaks as to what kind of a man Boaz was. He says, The Lord be with you, and they reply in terms which indicate remarkable relations between him and his workmen; they say, The Lord bless thee. You feel that God had a great place there. And this is a sure guide to the believer who wishes to locate the order of things over which Christ holds sway. Viewed from the side that christians are here to be of help to souls, it is of the very greatest importance that right conditions should prevail. Young people especially are helped and led on in this way. They are affected by the care and affection shown among the Lords people. Ruth undoubtedly was drawn to Naomi by what was of God in the latter, and Naomis God should become Ruths God. As we see in Ruth, souls are drawn to Christ by what they see in His people. People thus come on to Christs field so to speak. Here they come under His influence, and He demonstrates His grace and goodness to them. Thus their confidence is gained, and a definite relationship is formed between Him and them. 

    Ruths hap was to light on a part of the field belonging unto Boaz, Ruth 2:3. This was a great day in her history. Boaz at once takes notice of her; he inquires of the reapers, Whose damsel is this? Being told that she is the Moabitish damsel that came back with Naomi, he addresses her as daughter. How suggestive all this is of the Lords treatment of those who come to Him now! Boaz further directs her not to leave his field, and he tells the reapers to let fall also some of the handfuls of purpose for her. What answers to that now is that coming into Christs sphere of things exercised souls are made to realise something of the limitless spiritual wealth that is there, and how bountiful the Lord is in ministering it; but at first it is given in proportion to the actual needs of the soul. Ruth was overwhelmed by the grace and kindness of her benefactor, and this also corresponds with the believers experience. 

    But light now breaks in. It is becoming evident to Ruth that Boaz is actuated by something more than compassion, and there is assurance in his address (Ruth 2:11) that he was informed of her history; how she had forsaken father and mother and country for people whom she knew not, and how she had shown kindness to Naomi, and had come to trust under the wings of the God of Israel. In like manner now does the Lord encourage our souls when we take our true place before Him in the light of His grace, reminding us of what is but the effect of His own grace in us. And how becoming is her attitude: Why have I found grace in thine eyes, that thou shouldest take knowledge of me, seeing I am a stranger? (verse 10). 

    Ruth now returns to her mother-in-law into the city with what she had gleaned in the field of Boaz, and now she is enlightened as to who Boaz is. Naomi said unto her, The man is near of kin unto us, one of our next kinsmen. In this way light breaks gradually into our souls and increases until the marital relation with Christ is formed. Chapter 3 will enable us to see how the believer is led on to this. 
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    RUTH 3 (CAC 6)

    Ruth 3

    The conduct of Ruth in chapter 3 represents that of souls who have learned that all depends on Christ exercising in favour and power the right of redemption. She came, encouraged by the favour shown her, and by Naomi, to claim that he should exercise that right on her behalf. She would avail herself of Gods provision in grace, conscious that as towards her all was unmerited favour, but yet having the moral suitability of a woman of worth; this was known in all the gate of my people, verse 11. She came to Boaz as winnowing barley in the threshing-floor, reminding us of Him whose winnowing fan is in his hand, and he shall thoroughly purge his threshing-floor, Matthew 3: 12. He will get rid of all chaff; He will burn it with fire unquenchable; what is morally worthless will have no place with Him. It is better to be winnowed by Christ than to be sifted by Satan. Christ winnows to get rid of the chaff; Satan sifts that, if possible, he may get rid of the wheat. A woman of worth would come to light as being prepared to face all that is involved in the winnowing process, and such would be acceptable in His sight. Christ would displace all that is unsuitable to Himself. There may be a good deal that seems to be suitable, but when tested under threshing it is found to be but chaff which has to be eliminated. Ruth represents one who is prepared to be winnowed. And on her side, as washed, anointed, and robed, there were suitable moral conditions. For all such He can be counted upon to shew thee what thou shalt do, and to complete the matter this day. 

    It is striking that, as we have before remarked, Ruth takes the initiative in all this. The Spirit of God would bring prominently before us the fruit of His working, in that she moved affectionately and diligently after what was of God, and to acquire for herself all that was available through His favour. Spiritual things are available today; Christ is available, the Holy Spirit is available, the inheritance is available; in a certain sense we may say that the assembly is available. Now have we the state of heart seen in Ruth which will go in wholeheartedly for all that is available? Christ would say to us, I love those that love me; and they that seek me early shall find me. Riches and honour are with me; durable wealth and righteousness. My fruit is better than fine gold, yea, than pure gold; and my revenue than choice silver. I walk in the path of righteousness, in the midst of the paths of judgment: that I may cause those that love me to inherit substance; and I will fill their treasuries, Proverbs 8: 17 - 21. 

    Lowliness, subjection and modesty were seen in Ruth; she had beautiful moral qualities, but, withal, a state of heart that would miss nothing which divine goodness and wealth put within her reach. She got every encouragement from Boaz. And now, my daughter, fear not; all that thou sayest will I do to thee; and he gave her six measures of barley. She returned to Naomi enriched, and with evidence that she had his full approval in what she was pursuing. It is a comfort to know that the Lord Jesus recognises every spiritual desire, even in one who is not yet in full rest and liberty. Do you think it is nothing to Christ if one can really say, I delight in the law of God according to the inward man? How much more if there is distinct desire for Himself? To such a one He would give a distinct expression of His interest and concern, and a pledge that He will see the matter through. Such may be learning and feeling that they have no rights and no power, but the Lord has His eye upon them, and He will surely see the matter through, and bring their exercises to fruition. When we have no one before us but Christ, He says, I will do everything for you. 

    When Ruth learned that the one who had been so gracious to her was a kinsman with the right of redemption she was encouraged to put herself in the place of one who needed him, and who desired to be under his wing. She had then no more to do in the matter; it all rested with him. Be still, my daughter ... for the man will not rest until he have completed the matter this day. When a divinely taught soul has its affections powerfully drawn to what is of God, and has come to the apprehension of Christ as the Kinsman with the right of redemption, and is ready to avail itself of Him, the whole matter then rests with Him. Everything must be taken up in such a way that the honour of it belongs alone to Christ. He will act for those who love Him, and secure to them all that their hearts desire, even at such a time as we are living in. When affections move simply and whole-heartedly towards Christ He undertakes everything. 

  
    READINGS IN THE BOOK OF RUTH (JT 3)

    Ruth 3

    As we have seen, chapter 2 sets forth the grace which marks the Lords primary dealings with the believer. This is calculated to establish confidence in the heart, as is evidenced in Ruth here. She says, Let me find favour in thy sight, my lord; for that thou hast comforted me, and for that thou hast spoken friendly unto thine handmaid, though I be not like unto one of thy handmaidens, Ruth 2:13. There is becoming humility in her words, and confidence in Boaz is growing in her heart; besides, she seeks favour in his eyes. All this lays the ground for what is seen in chapter 3. Ruth kept fast by the maidens of Boaz to glean unto the end of barley harvest and of wheat harvest, Ruth 2:23. 

    It is a great thing to become thus attached to what is of Christ as the result of His gracious dealings with us. Young believers are apt to be timid and self-occupied, looking only at the dark side. Thus the Lord accredits us with much at the outset. Boaz gave Ruth credit for a great deal more than she would have taken credit for. The same thing appears in the Song of Songs, which book sets forth the Lords triumph over us through our affections. The Song begins with the brides exercises, given in her own words. She speaks of His love, and says of herself that she is black, though comely. Then the Bridegroom speaks to her of her beauty and grace. I think it is in this way that our hearts are established in confidence and set at ease in His presence. The Lord said of Nathanael, Behold an Israelite indeed, in whom is no guile!, John 1:47. But what the Lord thus accredits us with is the fruit of His own grace in us, and He speaks of it only where the heart is humble in His presence. It need not be said that He does not give the flesh credit for anything, for it profits nothing. 

    The experience of chapter 2 prepares Ruth for Naomis proposal in chapter 3. She says, My daughter, shall I not seek rest for thee, that it may be well with thee? The instruction upon which she was to act involved that Ruth was to approach Boaz on the ground of kindred. Ruth is now equal to this new undertaking, and so she complies readily with the directions of her mother-in-law. There are great things ahead of her, and Naomi understands this, so she instructs Ruth further to wash herself and anoint herself and to put on raiment. It was no longer to be simply in the company of his maidens on the barley field of Boaz, but of meeting him alone; of approaching him on the ground of kinship. Having to say to Christ in this light, the soul realises the need of preparedness. See Naomis instructions to Ruth. 

    We may regard Naomi as representing the light here: she knew who Boaz was, and enlightened Ruth as to him. Ruth acts accordingly, and hence the great gain she acquired. It is painful to note how believers are often content to remain at a distance from Christ. The Lord delights in our coming forward to claim Him. But in approaching Him we must consider for His Person. The garments we might wear in the field will not do now, as we have seen. We are to approach Him, and for this there must be becoming attire. The sections of Scripture which have the marital relation with Christ in view, such as this book and the Song of Songs, help us on this line. The Person is before you, and you wish to be in the most intimate relationship with Him, and hence you think of what would please Him. 

    But there can be no doubt that we are conscious of need in our first approach to Him. The believer has light as to His Person and knows that He has ability to help. In this book redemption is in view, 

    and Ruth has this before her in her approach to Boaz. 

    The exercise indicated here is normal, but the experience of believers does not always correspond. There is great lack in this respect. Many know but little of a personal transaction with Christ. Moral strength is required for this, and this is acquired by the experience set forth in chapter 2. The food gathered on the field of Boaz builds up the constitution for what follows. What is to be noted in chapter 3 is that Ruth says nothing about being a stranger. This was in keeping with her first meeting with Boaz, but not here; a stranger could have no claim on him. She says, thou art a near kinsman (verse 9). 

    Another point to be taken account of is, that in going down to the threshing floor of Boaz at night Ruth did violence to natural feelings; faith always acts from its own motives, and is unconcerned about the propriety of its course as judged by the principles of this world. But Ruth was a virtuous woman, a woman of worth, in the eyes of Boaz, Ruth 3:11. He had said of her that she had come under the wings of the Lord God of Israel for protection; now she says virtually to him, I want your protection: spread therefore thy skirt over thine handmaid; for thou art a near kinsman. It is a beautiful example of the knowledge of the Lord. Ruth here is a type of the christian as he advances in his soul in the knowledge of Christ, leading to our recognition of Him as having full title to us on the ground of redemption. At this stage Ruth understood that Boaz had ability to redeem, and that he was a kinsman  he had title; thus she claims him. Later she had full testimony that he had the heart of a redeemer. This is the most blessed discovery of all! 

    As applied to Christ, the estimate Boaz places on Ruth is extremely assuring and encouraging to the believer. He says, Blessed be thou of the Lord, my daughter: for thou hast shewed more kindness in the latter end than at the beginning, inasmuch as thou followedst not young men, whether poor or rich (verse 10). Christ is not such as we might desire naturally, and hence He gives us credit for the grace which enables us to prefer Him. In truth, He is the chiefest among ten thousand ... he is altogether lovely (Song of Songs 5:10,16); but this is not natures estimate of Him. The remnant became attached to Christ, in whom the mass of the nation saw no beauty, that they should desire Him. The Lord, in taking account of our affections, does not overlook the opposition we may encounter from nature, or the flesh. 

    Boaz now assures Ruth (verse 11) that he would do all she required, adding, for all the city of my people doth know that thou art a virtuous woman. And he acknowledges that he was a near kinsman, only there was a nearer than he. He further assures her that if this nearer kinsman did not do the part of one, then he would perform a kinsmans part to her. Kinship being thus claimed by Ruth and acknowledged by Boaz, we have the truth of redemption opened up. 

  
    THE CITY OF THE LIVING GOD (JT 38)

    Ruth 3:15; Ruth 4:1,2; Nehemiah 11:1,2; Zechariah 12:5 - 8

    I wish to speak this evening about a city, as I may call it in the language of Scripture  the city of the living God Hebrews 12:22, and how it is to be apprehended in its setting in the purpose of God, and how it is to be brought down to our apprehension and practice in the present time. Scripture always applies to what may be regarded as the present time in any given period; what may be designated the present time is governed by present truth, and that present truth is supported, the bearing of Scripture is always upon it. 

    So in regard to this great subject of the city of God, it comes in after man has built his city or cities. The city that Cain built, was called after the name of his son (Genesis 4:17), that is the first city mentioned, and the second is built by Nimrod. These afford us the features of the cities of this world. They are all in view in the Apocalypse, where we have mention of the great city, which is called spiritually Sodom and Egypt, where also their Lord was crucified, Revelation 11:8. The cities of the world all bear in that direction. They are to be apprehended spiritually in their fulness in the future as seen in the worlds city, which is spiritually Sodom and Egypt. It is well for young people to bear that in mind, so that they may not be deceived by what the worlds city affords. The Lords supper, which is intended to appeal to our hearts, is in the midst of that city as it were. It was first instituted by the Lord in the city of Jerusalem. From the Lords own remarks we learn that Jerusalem embodied all the features of wickedness at that time. He was about to be crucified in it, the culmination of all wickedness was the crucifixion of the Lord of glory; and the Lord instituted His supper there, that is, it was at the wickedest time, and where the murderous spirit was. This is not to be confined in our thoughts to great cities, but in small cities, towns, villages and hamlets, this murderous principle enters into all. So that young people are to be warned by the terrible indictment of the Spirit of God in the Revelation, where the two witnesses of Jesus lay in that city dead for three days and a half, and the character of it is expressed in those words, spiritually Sodom and Egypt, where also their Lord was crucified  our Lord. All this is suggested to us as we partake of the Lords supper and the Lords supper is the Supper of our Lord. 

    Well now that city begins with Cain and comes down through Nineveh which Nimrod built, and it is worked out today as it has never been worked out before. It is a city period in the history of men, and God by His Spirit is bring an anti-type before us. There has been a great revival in interest in regard to the city of the living God, the heavenly Jerusalem, we have come to that. It is in the distance literally, but we have come to it in a spiritual sense, the heavenly Jerusalem Hebrews 12:22 it is called, as over against the great city of which I spoke. And that is the burden of what I have in mind, that we should understand that we are inhabitants of it, that we live in it. The book of Nehemiah shows that it was not much in favour even among returning Israel, the obligations of it were somewhat irksome to many of them; and so it is today. 

    Now Genesis, whilst affording light to us by example as to the worlds city, also introduces the city of God which He had prepared for His people, not that He had promised it, but He prepared it for them  that is the comment of Hebrews 11. And if they had called to mind that from whence they went out, they had had opportunity to have returned; but now they seek a better, that is, a heavenly. That is the comment by the Spirit of God on the faith of that period. We may well emulate this, dear brethren, now they seek a better [country], that is, a heavenly, Hebrews 11:16. 

    The words better and heavenly are leading words in Hebrews, they are significant indeed, for a better country is a heavenly country. All the better things, are heavenly things. And so God was not ashamed to be called their God, having prepared for them a city. Genesis brings before us the heavenly side, and then we have examples which we have already noticed in Beer-sheba, the city of the well of the oath, suggesting that we come to the city where all these great thoughts of God are confirmed to us and realised by us. We do not attach ourselves to any nation on earth. We are all very prone to be national, but it is a deadening thing spiritually. We have to watch it. In some countries it is stronger than in others, but it is innate in all of us. Regard for my own native land is a strong sentiment, but it is leaven. If you apply it to the earthly nation, the land they sought is a heavenly; the Scriptures are full of it, a land which the eye of God is upon from the beginning of the year to the end of it, a land of waterbrooks, hills and valleys, and vineyards and olive yards, whose stones are iron, and out of whose hills thou mayest dig brass Deuteronomy 8:9. The wealth of the land is continually in the mind of the Spirit in Scripture, so as to allure us away from our earthly moorings, that we should be like Abraham, and get out from our country and kindred and fathers house, that we may learn to cut the links of nature, and whilst recognising all that is to be recognised according to God, we may live in the heavenly. After all, the links of nature are easily snapped and at best our years are few here. And so Beer-sheba, the well of the oath, is suggestive of the city of God, where things are confirmed to us livingly, in which we are assured of the promises of God and the purposes of God, where Jacob offered up sacrifices. He was leaving the land, under the government of God, the God of his father Isaac, that is Christ risen from the dead, but he went down to Egypt in that light, and that is our position, Christ risen and glorified, in him is the yea, and in him the amen 2 Corinthians 1:20, everything is Yea and Amen in Him. 

    Well now, this subject is cumulative, as you will understand, as every subject is in Scripture. You would expect it to appear in Boaz, who is one of the great ancestors of David, who as we know slew the giant, cut off his head and took it to Jerusalem. So Boaz, as Ruth has disclosed to him what is in her mind in a most seemly manner, says to her, Bring the cloak. This is a challenge to each of us, if we are to be in this city we are to be persons of measure. All the inhabitants of Jerusalem will be persons of measure. So here, Boaz says to Ruth Bring the cloak that thou hast upon thee, and hold it, Ruth 3:15. A garment indicates our measure. Properly speaking garments are made to measure, and her measure is detected here. Sometimes we hear of people being invited on privileged occasions to what are called conferences (although the name is hardly applicable, but we understand what is meant). One of the greatest qualifications in such persons is measure, what they can take in, and what they can give out, so that others may get the good that there may be. This is an important feature, beloved brethren, in the things of God. For we are to be, not only receiving vessels, but containing vessels to minister, vessels, with which to pour out; Exodus 37:16. In the first directions in Exodus 25:29, there were to be goblets and bowls for pouring out. There could be no pouring out without something contained in the vessels. As in John 2, the water was drawn out and it was wine, it was water turned into wine by the power of Christ. So that it is important to have measure. The epistle to the Romans, which is an initial epistle, but foundational, requires that each is to know his own measure, and to minister according to his measure of faith, God tests us as to this. 

    Boaz says, Bring the cloak, that thou hast upon thee, and hold it. That is the test put to you  indicating your measure, your size, how much you can hold. 

    The brethren will test us as to this, if we have been privileged in any way. Suppose we take Paul as an illustration, he was caught up to the third heaven on one occasion, fourteen years before he spoke of it, as far as is recorded. He says, I know a man in Christ, fourteen years ago (whether in the body I know not, or out of the body I know not, God knows) such a one caught up to the third heaven. And I know such a man ... that he was caught up into paradise, and heard unspeakable things said which it is not allowed to man to utter, 2 Corinthians 12:2 - 4. He kept all that, he contained the impressions so that he could speak of them fourteen years later. That is the thought, dear brethren, the brethren will test us, ask us questions; have we anything to gladden their hearts? It is a question of our measure, whether we are able to take in a little milk or some strong meat to carry back to the brethren. 

    Now Ruth was required to take the garment upon her and hold it. How large was it? It does not simply say that Boaz filled it up or whether it was small or large, but we are told that he measured into it six measures of barley. It was that size anyway, and she carried it away to her mother-in-law. Now that is a very important suggestion for us all at a meeting like this, it is a question of what I can take in, for myself of course, but for others. Anything I receive from the Lord is for myself, but it is also for others, it is for the assembly, it is to be shared on the principle of mutual feelings and affections. After Boaz did this he laid it on her and she was to carry it to her mother-in-law, and he went into the city. This does not refer to notes. I am not objecting to notes at all, they help the mind, but this is not a thing you carry in notes, the idea is what you bring according to your own capacity spiritually. He laid it on her, it was a burden. That is another matter of importance, christians are to be burden-bearers in love according to their measure, carrying things for ministration to others. 

    Now having said this, Boaz, it says, went into the city; chapter 3:15. He did it, not Ruth, the pronoun is masculine; that is confirmed by the context. Her going in was not a matter of much consequence, the matter is now in his hands. She carried the portion to her mother-in-law as a matter of simple love and care for a loved one. Boaz had much to do, he was taking on a great matter, and that great matter involved no less than the work of redemption typically. We have to understand, dear brethren, how the Lord Jesus took up matters. If the assembly came into His way as it did, in the love and self-sacrifice of His people for one another, as typically illustrated in Ruth, then He says, I will have that, I want that  that is the idea, and indicates what the Lord thinks of the fruit of the work of God in His people as shown in Ruth and others like her, in their self-sacrificing love for others. The Lord says, as it were, That is Myself reproduced, I must have that. But as entering into the city he is taking up typically the great work of redemption and there must be no discrepancies at all, everything must be according to the light and order and intelligence that belongs to the city, and the gate of the city, that characterises the elders of the city; it is a question of intelligence. So the work of redemption is carried out in infinite intelligence, but according to this type, as arising out of what Christ found in His people. He found the assembly, the treasure, the pearl, and He gave all for that; and what it was to Him then, it is today. The brethren sitting in this room are equally precious to Christ as the saints were then. And what is precious to Christ reflects Himself. He goes to the utmost limit of sacrifice in perfect intelligence, to secure it and keep it. 

    Well now, in carrying these thoughts on to Nehemiah, a day of small things, we see in chapter 11 how feebly they were appreciated. Nehemiah was a leader, as Boaz was in this matter, and he says in chapter 2 that the city was the place of his fathers sepulchres, that it was lying waste and its gates burned with fire, and it caused the deepest feelings of grief in the heart of Nehemiah. As we may remember, Nehemiah was not an official, formally set up and sent by God, his service is the outcome of his own feelings. He may be taken as a type of any christian that has felt the need and turned to God about it. Do what your hand finds to do and God is with you, that is the principle of Nehemiah. He speaks of it as the city of his fathers sepulchres. It is not that to us, it is the city of the living God, that is not a city of sepulchres, it is a city of living people. Matthew presents Jerusalem typically as turned from a city of sepulchres into a city of living people. He says the tombs were opened; and many bodies of the saints fallen asleep arose, and going out of the tombs after his arising, entered into the holy city and appeared unto many, Matthew 27:52 - 53. That is what it becomes, and so it represents the city of the living God today, the heavenly Jerusalem. 

    Well now in the early chapters of Nehemiah he says that the city was large, but few people were in it; chapter 7:4. Does it not appeal to our hearts?  there are only a few in Jerusalem now, I mean down here. Jerusalem above is for the moment an abstract thought in its bearing, it means the whole assembly, the assembly glorified, we have to grasp that thought. In the meantime there are but few down here, as it was in Nehemiahs day, the city was built in great weakness under great difficulties. But nevertheless the walls were built and completed, the gates were set up, all the outcome of the faithful devotedness of one man. What an incentive for us in our time! The principle in Nehemiah is to feel things before God, then do what you can. God will make use of you. She hath done what she could. Mark 14:8 The woman who did that will be spoken of wherever the gospel is preached. So that Nehemiah says sorrowfully, the city was large and great; but the people in it were few. Nehemiah took on much. After the wall was built he gave his brother Hanani with Hananiah charge over Jerusalem. Hanani is commended as a faithful man, he was a man who loved. That is the kind of thing, a faithful man set over the city by his brother. The government of the city is thus provided for in faithfulness, and however few the inhabitants now, it is yet to be fully inhabited. A great thought, dear brethren, it stimulates one to think of it. Even in the days of Hezekiah, when the Assyrians came up to attack the Israelites, and asked how many riders he could put on horses, it was only a few. But however few I cannot afford to be other than an inhabitant of Jerusalem; we cannot afford to be anything less than that, but according to this book the people preferred the country. In chapter 11, verse 1, we read, And the princes of the people dwelt in Jerusalem; and the rest of the people cast lots, to bring one of ten to dwell in Jerusalem, the holy city, and nine parts in the cities. This is an appeal as to who will avail himself of the opportunity to dwell in Jerusalem instead of living in the country. I am not intimating, beloved brethren, that those in the suburbs round Belfast or any other city are in view here, but it may be taken as an illustration. The Lord, we are told, after He rose from the dead, went after two persons who were going away from Jerusalem. Jerusalem was indeed the wicked city that I have spoken of, but still God had not given it up  in the mind of God it was still Jerusalem, and the apostles were enjoined to stay there until they were endued with power from on high. And here were two persons moving away from it. Mark tells us they were going into the country; generally speaking living in the country is not conducive to spirituality. The city is the place of exercise, where God specially sets His testimony, however wicked the city is. It is what we see in Elisha, after all his experiences he comes to Samaria, he goes to Carmel, then to Samaria where the evil was concentrated. That is the principle, that is how the assembly is set here. Elders are ordained in cities, we do not read of elders ordained in the country. You will understand I am not speaking literally but in the spirit of it. God would set us where the evil is. He presents His testimony through us where the evil is, that is the principle of Gods ways today. Jerusalem in Nehemiah is the city of the Living God in principle; it was built and it was to represent the full thought of God. I apprehend the walls were built on the site of the old walls. It is a city compact together whither the tribes go up. Things are not held lightly, things are taken on by feeling men. It was never intended to have a vast straggling city, things are to be held together, that is what the walls mean. The city was large but the inhabitants, the people that dwelt in it, were few. There is an appeal to the dwellers in the country to become inhabitants of Jerusalem. In the heavenly city in the future, the inhabitants will not vie with one another in their houses and their gardens, there will be one street only in that city. I cannot say, I dwell in the west end of that city; there will only be one street there, which means the saints are all on a level, if we love one another we rejoice in that. Let the brother of low degree glory in his elevation, and the rich in his humiliation James 1:10, not exaltation in this world, according to the principles of it, but spiritually, the level is spiritual and nothing else. And that is what will remain eternally. It implies dignity, not socialism or communism. 

    Well now in Nehemiahs time, the privileges of Jerusalem were laid hold of, so that it says in this chapter, verse 1, the rulers of the people dwelt there. Thank God for that! Surely they shall give a lead, for the leaders amongst the people of God are not merely marked by intelligence and strength, but feeling and affection and appreciation of divine things. Therefore these leaders are to be emulated, they dwell in Jerusalem. Then there is the principle of one in ten dwelling in Jerusalem, the other nine went out into other cities. It is evidently recorded here to show the state of things that existed. Are we content to be one of those nine that are willing to stay out of Jerusalem? You can do it by putting your home and family and business first. Whereas the dweller in Jerusalem puts the interests of Christ first, he is at every meeting of the saints possible, he never willingly misses one. Anna would never miss a meeting, she was day and night in the temple, she would not think lightly of staying away from a meeting. One has often pictured the saints at Jerusalem. Peter and six others went off fishing one night. If you had asked Mary Magdalene where Peter and the sons of Zebedee were that day, if she knew she would tell you regretfully, she would feel their absence. Can we afford to come under that opprobrium? To be absent, like Thomas, when such great things are happening? Anna would never be absent. She dwelt in Jerusalem, and not only was she in the temple but she spake of the Lord to all them that looked for redemption in Israel. How Jerusalem would come into her mind, how she would convey that to those to whom she spoke! It is a somewhat wholesome thing to take account of the progress of persons nominally dwelling in Jerusalem. Who are the persons at the prayer meeting? See how many of them are there. Those who are habitually absent are not really inhabitants of Jerusalem, not characteristically such. 

    Then it goes on to say (verse 2), And the people blessed all the men that willingly offered themselves to dwell in Jerusalem. They blessed them. You sometimes hear it said, Miss So and So is never absent, she is always at the meeting. Such persons come into peculiar blessing, they have a unique place in the affections of the saints. If I forget thee, O Jerusalem, let my right hand forget her cunning, that is, if I forget the brethren, forget the assembly. How many prefer the night school to the meetings  not that I would make little of one qualifying to earn a living, but If I forget thee O Jerusalem, let my right hand forget her cunning, Psalm 137:5. I may become a great man in this world but of what value is that if I have forgotten Jerusalem? We cannot afford to do that, no one can afford to acquire anything at the expense of Jerusalem. So it says here, The people blessed all the men that willingly offered themselves to dwell in Jerusalem. I love that blessing, the people blessed them. 

    Now I just want briefly to say a word as to the passage in Zechariah 12. It was a day of revival as it was in Nehemiah; he and Haggai are prophets of revival, and Zechariah is occupied with that. First he says, And the leaders of Judah shall say in their heart, The inhabitants of Jerusalem shall be my strength through Jehovah of hosts their God. How we should realise that, how the Lord would maintain those who lead, and the saints have a portion of meat in due season. How they value the inhabitants of Jerusalem, they are supported by those persons at Jerusalem. 

    Then in verse 8 we are told what marked them. In that day shall the Lord defend the inhabitants of Jerusalem: and he that is feeble among them at that day shall be as David. See what men they become. You take the young men and women that attend the meetings, see what they become. They become as David. Do not we need such persons, who stand upon their feet in a crisis, who defend the truth, standing by the leaders? These are the persons, the inhabitants of Jerusalem, those that dwell in the city, they shall be as David, a great military warrior, without equal in the Old Testament: saints who are characteristically inhabitants of Jerusalem, shall be as David. 

    The Lord is appealing to us in this way, as to whether we are seeking money or position in this world at the expense of Jerusalem, the holy city, that is, the assembly in the sense in which it is available at the present time. The Lord would appeal to us so that we may be characteristically inhabitants of Jerusalem. 

    Pages 288 - 457 - The Liberty of Sonship. Notes of Meetings held in Bournemouth and London, 1935 (Volume 128). 

  
    THE CITY OF THE LIVING GOD (JT 41)

    Hebrews 12: 22, 23; Genesis 26: 32, 33; Ruth 3: 15; Ruth 4: 1 - 3; Zechariah 14: 10, 11

    I wish to speak about the divine idea of a city, having in mind that the ultimate city in the history of time and eternity is the assembly, which is said to come down from God out of heaven, having the glory of God, and her light like unto a stone most precious. I began with Hebrews, because it says there that we have come to that city, meaning that all true believers are privileged and dignified by the fact that they have come to it. Many other things are mentioned in the chapter in this way. We are said to have come to the city of the living God, the heavenly Jerusalem, also to mount Zion and to an innumerable company of angels, and to the assembly of the firstborn, enregistered in heaven. These are generally political thoughts. We are all by nature political. It is innate in us, and God takes account of this and would deliver us from what holds us in the way of human politics by replacing it with heavenly politics. 

    Christians are said to have their citizenship in heaven; for our commonwealth has its existence in the heavens, from which also we await the Lord Jesus Christ as Saviour, who shall transform our body of humiliation into conformity to his body of glory, Philippians 3: 20, 21. That is what stands in connection with our economy, our political system  power in the One who inaugurated it to change our bodies of humiliation, making them like His own. We do not always accept that our bodies are bodies of humiliation, for we naturally do our best to be good looking and to decorate them, but the fact remains, and we might as well face it, that our bodies are bodies of humiliation. But Jesus our Saviour is coming to transform us and make our bodies like His own body of glory  a marvellous thought! It ought to have the effect of freeing us from what is merely human. Not that one would say a word against human authorities in provinces and empires, for God has ordered that these should exist during the time of the gospel, subservient to Him because of the gospel, and we pray for them. But they are temporary, and it is well to face this fact that whilst we pray for authorities, kings, and even the policeman in the street, we have part in what is superior and outside of all that. God is educating us for the great display of heavenly power and rule, so that we should shine in it, and with this in view the writer to the Hebrews speaks about what we have come to. It is in the sense of a foreigner coming into a country and becoming a citizen. He comes into all that is in it and shares in it, and he is also required to know the constitution; that is what mount Zion means, that we have come to what transcends all other constitutions. It is a matter of Gods sovereign selection. He has power to effect everything in what He selects, and this includes the city or capital. 

    It is the city of the living God. We are here now in a city that is growing in importance, and its fame enters into the pride of its inhabitants, but think of a city called the city of the living God!  and, as if to establish us in the idea of its liberty and glory, it is also called here the heavenly Jerusalem. We come to that. Gods intent is not to set us against what is here, because we share in the protection that He has ordained through it, but we come into this heavenly city morally. We have another city, the heavenly Jerusalem, and we have come to it already. It is to show us the magnitude of the position and to set us free correspondingly from all that is around. 

    Then there is the universal gathering, which implies legislative power, heavenly in character. The reference here, by way of illustration, is to the states of Greece, which would be well known. God employs what is current to illustrate His heavenly thoughts. So you have the universal gathering and all the distinction that goes with that, in which we have part. Then the assembly of the firstborn; what I might call the social side, which is a great feature in any commonwealth. I am only speaking illustratively, I do not want to make anyone social in the worldly sense. The thought is to deliver us from these things by bringing in the heavenly order of things. The assembly of the firstborn is of persons of great distinction; each one is firstborn; you get nothing like that in this world. It also gives the thought of family affection; there is affection and distinction. Every city of this world has its society, and it is one of the most ensnaring things for christians; but I would seek that we should be delivered from that in order that we may be free for the heavenly. 

    Now we have not only come to the city, but we already form it, for the assembly is the city, according to Revelation 21 and other scriptures. We, christians, are actually part of it. The passages read are to bring out, if the Lord help, what the city really is, how practical it is. The idea came in early. We have no city of God mentioned or alluded to until mans city is first seen. The first mentioned was Cains, as you know, and it is a kind of prototype of all modern cities. This is an age of cities, and they all have the character of this first city  in the way of industry and art and all that goes with these things. 

    We find that servants of God, in the exercise of His power against evil, troubled the cities of man; and on account of such service they were imprisoned in the most cruel way as in Philippi. What a real service they rendered, what benefactors they were!  but the masters of the damsel there made gain from her because of the demon which Paul had cast out; and every city has that sort of thing, gain being made out of wickedness. When the Lord was in Decapolis He cast out a legion of demons and the people asked Him to leave, and He left. They preferred the demons to Christ! There is that which is, of God in the world, government and all authority, but there is that which is called wickedness, for the whole world lies in the wicked one, 1 John 5: 19. The work of God is not cared for, it does not fit into mans world. So the christian, whilst praying on the one hand for the authorities, is to discern the wickedness that is in the world, and to judge it. 

    There are several other cities mentioned in Genesis  Nineveh, Babel, Gomorrah  before God begins to operate in relation to His thought of a city. Perhaps we might take Cains city, Nineveh, Babel, Sodom and Gomorrah as sufficient to set out what the characteristic city of the world is. It is said to be spiritually Sodom and Egypt, where also their Lord was crucified, Revelation 11: 8. Whether London or New York or Johannesburg, there is no difference. The book of Revelation says, The cities of the nations fell, Revelation 16: 19. Every one of them comes in for divine retribution, and these cities in the early part of Genesis illustrate what the worlds city is. 

    The last one, Sodom, had one of the Lords people in it. Abraham intercedes for this city because of the righteous in it. He begs of Jehovah to save it, and Jehovah is ready to save it, but Abraham stopped at ten righteous, and the sequel shows that there were not ten there  we know of only one being righteous. The New Testament tells about that man who vexed his righteous soul every day on account of what was in Sodom. The Lord knows how to deliver the godly out of temptation, and what one has in mind in speaking is that there should be deliverance from these things. 

    Sodom having been destroyed, that is, the world in principle, God begins to indicate His city. It says in Hebrews 11, he has prepared for them a city (verse 16). He called out Abram and his family and they looked for a city. I have no doubt that Abrahams desire for a city was greatly intensified by witnessing the destruction of Sodom. His interest in the heavenly city that God would establish was no doubt greatly enlarged by what he had seen. 

    Following on these things you have Beer-sheba, a city that has an important place. It is suggestive of the city of God; not that it ever became it, because historically Jerusalem was that; it stands out from the time David took it, right into eternity. Jerusalem stands, but the principle of it in the true sense is in the passage I read in Genesis 26, where the christian  that is, Isaac, who is a type of the heavenly man  overcomes the temptation of the world to allure him into society. Abimelech came to Isaac with Ahuzzath his friend and Phichol the captain of his host, that is, he brought the social man with him as well as the captain of his host. Earlier he came with the captain alone, but now he brings one representing the social element. But Isaac overcame them and sent them away. What a victory when young christians send away their unconverted companions! It is a great point and an excellent beginning to see and accept that we have come to the city of God. 

    Then it says, Isaacs servants came and told him they had found the well (verse 32): it is support for the heavenly man as denying the world and its influence. The well, as understood spiritually, makes us independent of the worlds city. Isaac now has this well, and the place is called a city; it was called a place earlier, but now a city. We have here the idea of a city belonging to the people of God; God is not ashamed of them, to be called their God; for he has prepared for them a city, Hebrews 11: 16. God compensates and furnishes us with means of overcoming the worlds city. Worldly links, links of the christian with unconverted people, are most destructive. The heavenly man sends them away, and then God comes in and gives him a well and engages Himself with the heavenly man. In these circumstances you will be despised, but God will see you through. In taking a share in the reproach of Christ you have support in the well. 

    Now in Ruth we see how a person entering into a contract, a marriage contract or any other, acts in relation to the city. It says in chapter 3: 15 that Boaz measured six measures of barley, and laid it on her; and he went into the city  that is the correct reading of the passage. He was entering into a contract, and the teaching in this for young people, for all who have anything to do in the way of engagement, contract or alliance, whether marriage, business or companionship, is to go into the city. Do not be satisfied with your own thought about the matter. If your thoughts are right they will be confirmed, if they are wrong, they will be withered up there. It is for this reason that many are secretive, but those who are with God in these matters go into the city. Marriage is to be in the Lord (1 Corinthians 7: 39); the Lord must have to say to it. The city is a place of administration, where His mind is known. And if our thoughts about a matter are withered up there, it is for our safety. 

    So Boaz goes into the city in connection with this very important matter. Matters of this kind are very important, and in them there is great danger of selfish motives governing us. We want to get into the light which makes everything manifest. You get that in the city, that is, administrative light. And so Boaz went to the gate, the place of administration, and sat down; that is, he was open, there was nothing secret, and no disregard of the rights of others. And the kinsman of whom Boaz had spoken came by. And he said, Thou, such a one, turn aside, sit down here. And he turned aside and sat down. And he took ten men of the elders of the city, and said, Sit down here. And they sat down. Ruth 4: 1, 2. You see how transparent this man Boaz was. What are these things written for? It is not a mere story, it is something that bears on us now. One has often said that whenever the Scriptures are read, they bear at that moment on the person who reads them. Now the matter of a christian entering upon a contract has a bearing on the testimony, either for good or evil, and we want to avoid the evil. Then the man most concerned in the matter came by just at that time. It shows that God was in it. The man withdraws his claim and Boaz can proceed. To make all doubly certain Boaz had taken ten men of the elders to deliberate on the matter; and thus he had the right hand of fellowship in his marriage. 

    The next thing I want to speak about is how in this great remnant book, Zechariah, the idea of a city takes form. There are the thoughts of the well at Beer-sheba and of the transparency of the man who had a contract in mind. But now it is a day of small things; we may say that relatively there is just a handful of christians walking in the truth in this large city. In the book of Nehemiah, you find that the city was large and great, but the people in it were few. In fact they had to urge them to come and live in Jerusalem. Perhaps some of you are talking about the fewness in this city and holding yourselves back, instead of coming into it and making the number larger! If the position is right, it cannot cease to be right, whether there are few or many. Fewness in number does not alter that. Zechariah was a prophet, but he worked as a labourer, a builder. A christian is not to complain about those who hold things for God because of their smallness and weakness; he is to join in. You must either show that the position is wrong or else enter on it, standing with what is right. Otherwise you are disloyal to Christ and inconsistent  failing to follow righteousness with those who call on the Lord out of a pure heart. 

    It says, Jerusalem shall be lifted up, and shall dwell in her own place, Zechariah 14: 10. You could understand some worldly-wise people coming back from Babylon and saying, Let us build the city in another place, more physically advantageous, nearer the sea, etc.  but they did not, they built it exactly where it was before. They built it in its place, from Benjamins gate unto the place of the first gate, unto the corner-gate, and from the tower of Hananeel unto the kings winepresses (verse 10). Let us just for a moment look at these gates. They had a place in Jerusalem before, and now they are to be revived. The question for us is whether what they represent is in this very city where we are. I believe they are, every one of these features; that is, among those walking in the truth of God. 

    The first is Benjamins gate. Benjamin has a great place in Scripture, and his name signifies that he is the son of his fathers right hand. That means that he is one available for God. If some one does not act for God you will never have anything for Him. Benjamin is the son of his fathers right hand. Of course, Jesus was that pre-eminently, but I am speaking now of a local company. He is also the son of his mothers sorrow. That is, he has occasioned sorrow, but he has also gone through sorrow himself, through conflict. His first appearance in Scripture as a grown man is as an overcomer: he is free from the murderous intent of others against his brother Joseph. 

    From Benjamins gate unto the place of the first gate. The first gate would suggest first principles. One could say much about that from the book of Acts, the great administrative power and order which became operative as the Spirit of God came down from heaven. First principles are never to be abandoned. A man working for God will see to it that he does not copy from current religion, he will go back to first principles. 

    The next is the corner-gate. That is the point where trouble arises. That is when the testimony requires changes, additions, replacements, etc. We see this in Acts 10, for instance. There is always pressure at that gate and greater need for vigilance, but there is always more support at the corner, that is not to be forgotten. Christ is said to be the corner-stone in Gods building. In the course of the testimony in any locality, and generally, the corners have to be watched, so that the enemy does not get advantage over us, as for instance when meetings hive. 

    Then there is the tower of Hananeel: that is the place for support. Gates are administrative, that is the usual thought in them. This tower of Hananeel is historic; it is mentioned by Jeremiah and earlier in this book. The meaning of Hananeel suggests the grace of God. How important that is amongst us! You cannot have the features of the city of God without the grace of God. That grace reigns is a tower of strength, and it reigns through righteousness. One of the most beautiful thoughts in Luke 24 is that when the two came back from Emmaus, they found the disciples saying, The Lord is risen and has appeared to Simon. That was grace! Grace must reign, but it reigns through righteousness. In cases of difficulty we have to consider ourselves lest we also be tempted. 

    Then the final thought in our passage is the kings winepresses. These suggest pressure occasioned by the Lord. The Lord carries on His discipline. What son is he whom the father chasteneth not? Hebrews 12: 7. The more discipline we go through with God, the more profit we are in the meeting, the more contributory. Then there is the thought, men shall dwell in it, and there shall be no more utter destruction. We are not looking around as if we were afraid of one another. Men in the true sense dwelling together have confidence in each other. Jerusalem shall dwell safely; there is a sense of security where the features of the city of God exist. Men dwell there, and God is known amongst them of a truth. 

    As I said, I believe all these features are to be found in this city in which we are. In the principle of it the city of God is actually inside this great city. What a thought! How it should appeal to every young person here, and indeed to the old too, to have part in this great city of God, where heaven is represented and the mind of heaven carried out administratively. May God bless the word! 

  
    SPIRITUAL CAPACITY (JT 41)

    2 Kings 2: 8 - 14; 2 Timothy 4: 13; Ruth 3: 15

    These verses of Scripture present to us the idea of a mantle or cloak or general outer covering, and that is what I wish to speak of, such a garment having, as other garments in Scripture, a symbolical significance. Clothing has a great place in Scripture, the first to make clothing being God Himself, not for ornament but for covering; so that the thought is dignified in that way. 

    Clothing later came to take on the idea of ornament, representing also rank and office, as appears peculiarly in the book of Revelation; but it also especially suggests ones measure, another important suggestion, for God is the God of measure, and whilst that includes the universe in its immensity, it also refers to persons particularly. That brings up what no doubt each of us has had before him, the necessity of knowing ones measure; for, as constituted a part of an organism, each of us has to fit; the measure must be accurate otherwise he will be a misfit and practically excluded from the working out of the great organism of which we form part. 

    The apostle in writing to the Romans says that if we think of ourselves at all, we should think so as to be wise. I say ... to every one that is among you, not to have high thoughts above what he should think; but to think so as to be wise, as God has dealt to each a measure of faith, Romans 12: 3. Thus we shall find our place in the organism of which that chapter tells us, we, being many, are one body in Christ; not of Christ, but in Christ. We are dignified as having that status, and living outside the range of the ordinary thoughts of men. 

    Now, in thinking of the Lord Jesus we take account of the fact that He is of course beyond measure, as we have been singing: 

     Upholder of the universe, 
To Thee as God we bow. 
 

    Yet, while He is the Inscrutable, He has come into our view and into our way of thinking, in great compression, 

    and, as contemplating the facts stated in Scripture as to the humanity of Christ, we are impressed by the marvellous self-sacrifice involved in order that He might come within our range, and thus be compassable. The ark symbolises this great compression, for it was a small vessel. It speaks of the Lord Jesus Christ in His humanity. Though small, the ark was said to be the power of God and the glory of God, Psalm 78: 61. The greatest thoughts attach to it. 

    That is what comes out in Elijahs cloak. Elijah, who is a type of Christ in many respects, is seen here, like Him, exercising power over death. We are to be affected by the history of Elijah, a man who appeared without any introduction or previous announcement. He appears suddenly, and sets forth a man who can do things by himself, and that was pre-eminently seen in Jesus. Each of us has to understand the Lord in this way  a great matter in relation to the testimony of God. It is a question of what He can do. Elijah stood up and said, As the Lord God of Israel liveth, before whom I stand, there shall not be dew nor rain these years, but according to my word. What a great thing to be able to say! He had it from God that it would be so, and it was so. 

    In regard to his mantle, it indicates the power that he had to attract people God-ward, an influence for good. He cast his mantle on Elisha, and Elisha followed him. He was influenced so that he had a great place with Elijah. I hope that Christ, through what I am saying, will have a greater place with every one of us. What Christ is, is what first touches a person in regard of Him. He said to the Jews that He was Altogether that which I also say to you. We have therefore the means of knowing what He is by what He says: He touches us in that way, as He touched Mary of Bethany. How the greatness of Christ flowed into her soul as she sat at His feet! and it increased. She was in the enjoyment of nearness to Him, and she was prepared for His death: Against the day of my burying hath she kept this, John 12: 7. 

    I want to show how love has had to say to death, for death was upon us; it stood as a great barrier between God and man, because all have sinned. Death is seen condensed at the cross, as seen in type in the Jordan, its power shutting us out from the greatest thoughts of God about us. So in the journey recorded here Elijah and Elisha came to the Jordan, and Elijah took his mantle and wrapped it together. Elisha does not do that, Elijah only did it. It refers to dealing with death by inherent power. Christ said, Destroy this temple, and in three days I will raise it up. That is Johns point of view. It is the inherent power of Christ over death, removing the greatest barrier that stands between us and God. Elijah, it says, wrapped it together, and smote the waters. That brings to our attention the measure of Christ  more than the measure of a man. No mere man could overthrow death, though a man might do a miracle in the power of God. Elijah uses the mantle, and it has its effect. There is no minimising the power of death, but they [the waters] were divided hither and thither, so that they two went over on dry ground. It is an act of love. What Christ has done in this way should touch our hearts and attract us to Himself so that we follow Him. We are not content to be anywhere other than in His company. As the Lord liveth, and as thy soul liveth, I will not leave thee. What an attachment, figuring Christ and the saints passing over together. When they were gone over there is the expression, as they went on, and talked; it is a beautiful picture of association with Christ. 

    Now Elisha was to be left by Elijah. Being left to ourselves after such an expression of love and power brings out where we are; it brings out our measure, whether we have followed on and grown according to that mantle. Ask what I shall do for thee is the question. The Lord would like the very youngest brother or sister to ask what He should do for them; that is what is implied by Elijahs remark. Elisha was to be left  a great crisis in his history! He knew what he would need as losing his great head, and Elisha is equal to it, and answers accordingly. Let it impress us also with the need of being equal to the occasion. God is great, you cannot ask too much. Elisha says, I would like to have a double portion of your spirit. What an appreciation he had of his master! The true disciple seeks no other spirit. Of the supply of it there is an abundance, and Elisha would have it. Elijah did not underrate the magnitude of the gift Elisha asked for. Thou hast asked a hard thing, he said. It was not a trivial entreaty; so he says, If thou see me when I am taken from thee; that was the test. You must see as I go up; you must get the idea of ascension. Many of us are content with resurrection, but there is the going up; resurrection is the expression of Gods power, but it is not the end of what He has in mind. Christ in heaven, and we conformed to Him there, is the end. He is the measure of the divine thought for us. He is now the measure of our sanctification. You must see me as I go up, Elijah indicated. As they were talking in the way, the chariot of fire separated them, and Elijah went up by a whirlwind into the heavens. Elisha saw it and cried, My father, my father! the chariot of Israel and the horsemen thereof! That was his gift, so to speak; it conveyed the impression he received. 

    As you seek to serve you get some distinctive impression of Christ. That is what you need in the service which the Lord has for you. In the presence of the terrible state of things then existing in Israel that impression remained and increased to the end of Elishas days. Joash, the king, at Elishas deathbed uses the same words: My father, my father! the chariot of Israel and the horsemen thereof! 2 Kings 13: 14. Others get hold of the impression and so use it. 

    Here we read they were parted asunder. We have to experience Christ being parted from us. We have to stand on our own feet and use the power He used, as the apostle says, that the excellency of the power may be of God. He says Most gladly therefore will I rather glory in my infirmities, that the power of Christ may rest upon me. You scorn any other power, you simply want the power of Christ. Elisha rends his clothes, this is a new start. You want other clothes, not exactly to put on, but to use spiritually as power. It is a question of appreciation of the power of Christ, not my own power. Elisha does not wrap the mantle together. It was not a question of inherent power in him, but a symbol of Christs power. I can do all things through Christ which strengtheneth me. In this sense a young brother arrives at the point where he disallows his own ability and makes room for Christ. 

    I now want to pass on to Pauls cloak; what I have said is linked up with it and the parchments and books that were left at Troas. Troas was a town of no little significance in the testimony. One of the most interesting occurrences took place there. On the first day of the week we, says the writer of the Acts, came together at Troas to break bread. What he further says indicates that as sitting down to break bread we must think of what is set forth in Pauls cloak  we must have before us his ministry as governing the Lords supper. The instruction we have through him shows that its setting is in the assembly. Before they broke bread at Troas they listened to Pauls discourse till midnight. That it was a discourse with power we may be assured. There is surely a spiritual connection between this significant occasion and the leaving of Pauls cloak and the books in the house of Carpus in that town. He would think, we must assume, of Pauls size spiritually and reflect too on the books he read. Think, young people, of the books that Paul read! He would not read novels! One of the most pernicious things which affect the young are these published untrue stories; they are full of corruption. Look at the titles of Pauls books, see what they are. What did Paul read them for? Those are the suggestions. It was the particular books that he left at Troas with Carpus that the apostle wished to have at Rome. Can we not assume that Carpus would read them? Carpus means fruit, and would thus suggest an allusion to the result of the testimony of Paul. What I would mention in regard to Troas is the idea of potentiality. 

    What interests me at the present time peculiarly is the young. That is what Eutychus signifies, and he was resuscitated from the dead by the embrace of Paul. What an example of the power of christianity there! This young man, Eutychus, is taken away by those who cared for him. They brought away the boy alive, suggestive of how parents should look after their boys spiritually. He is now alive by the power of God through Paul, who discerned that as in his arms his life was in him. That life is to be nourished in the meeting at Troas. The suggestion is of great potentiality in the boy alive through Pauls instrumentality. 

    All this links on with what I have been saying about Elijah and Elisha, the continuity of the testimony  generation after generation. The things thou hast heard of me, writes Paul to Timothy (two generations), the same commit thou to faithful men (three generations), who shall be able to teach others also (four generations). Pauls measure, as it were, is carried on. It is carried down to us. The Spirit of God being here, these things are possible, the continuation of the very best results of the gospel. 

    It was left to Timothy peculiarly to bring those things and as he came, those things would not be omitted, Pauls cloak, his books, and his parchments. Young brothers and sisters should read the Scriptures. It is said of Timothy that he knew them, from a child. How important to bring up the young to read the Scriptures! Fill their minds full of the Scriptures, and in due time results will be manifest. Then there are books which help us to understand the Scriptures; these should be read; also books containing the direct ministry of the Spirit. I believe the Lord would encourage us to build up wholesome libraries. Nevertheless we must attend to the Scriptures themselves, but as we are apt to read them in a perfunctory way, we are enjoined to search them. Philip said to the eunuch, Understandest thou what thou readest? He replied, How can I, except some man should guide me? Thus we may read and not understand, but the Spirit will guide and would use books to this end. Why should we not have the very best things to read? They do not cost much materially. There is divine provision for us in this sense and wisdom would lead us to use it. 

    This is a very simple incident, but it has a place in Scripture, and it has to be noted. Paul wanted the cloak and he wanted these books to read, then he wanted the parchments to write on  as it seems. The Spirit of God would not write this incident without some meaning in it for us. 

    Now as to Ruth. Bring the cloak that thou hast upon thee, and hold it, says Boaz. The cloak speaks of capacity. Young people have to cultivate capacity for the reception of divine things. Ruth had a remarkable history, a type of a young christian who becomes attached to the testimony through his or her mother or relatives. She begins that way, and then she becomes connected with Boaz, a man of wealth, and a man in family relationship to her. Christ stands in relationship to us as men; being a Man. He can take up that position, and as such He had the right of redemption. In exercising this right He would develop growth in the saints, and that is what takes place in this book of Ruth. Beautiful story, but beautiful spiritually too! In the passage read it shows a certain measure or capacity is looked for. This suggests what is gracious, what is considerate, and what is best for yourself. 

    Why all this experience, and why this development going on in relation to the man who had the right of redemption? He was engaging her, and he is raising the question, What is your capacity? You come to the meetings, 

    the Bible readings, and others, but what is your capacity for the things opened up? Do you receive them? The Corinthians, shallow though they were, had received the gospel, but the apostle says, I cannot say very much to you because your capacity is so small; they were not spiritual, 1 Corinthians 3: 1. We speak wisdom among the perfect, he says, but I cannot speak wisdom to you. The point is to judge and disallow carnal thoughts and ways, so that there might be capacity to receive and retain the truth. Ruth would see the size of her cloak, as Boaz in his bounty dealt six measures of barley into it. It is a question of growth and consequent spiritual capacity in view of our relationship with Christ. To the Romans the apostle says you have been made dead to the law that you should be to another (chapter 7: 4); it is that we should be to Christ. In addressing the Corinthians he says, I have espoused you unto one man, 2 Corinthians 11: 2. This involved that He should have their undivided attention and that there should be capability of intelligent response to Him. 

    Boaz then went into the city, chapter 3: 15. He is now about to enter into a great transaction. By application to ourselves, it is Christ securing us. If the assembly is to be the bride of Christ it must be great. It is a vessel of great capacity. It comes down out of heaven from God having the glory of God, also prepared as a bride adorned for her husband. 

    I submit that we should give attention to this thought of capacity or measure; that the young people might see that the Lord is looking for increase in receptive ability, so that we may fully answer to Him in understanding and affection, as taking in and feeding upon what is presented to us in the power of the Spirit; we are to become full grown and able to respond to Christ. In type, Ruth answers to this, and Boaz goes into the city and the marital transaction is completed. May God bless these thoughts to us. 

  
    THE DIVINE IDEA OF A CITY, ITS MAINTENANCE AND ITS FUNCTIONS (JT 84)

    Ruth 3:15; Ruth 4:1; Acts 9:6; Acts 9:10 - 12; 2 Samuel 15: 24 - 37

    I have in mind, dear brethren, to occupy you with the idea of a city as presented in Scripture, hoping to suggest something applicable, and perhaps distinctive, so that the divine thought may be better understood and carried into effect by us in these days of small things in which we are. But however small the things may be that are current, no divine thought is to be small to us, or allowed to lapse; all is to be held in a living way. You will remember when the Lord in the book of Revelation had spoken and shown Himself to John, that, as John fell at His feet as one dead, the Lord touched him, saying, I am ... the living One (Revelation 1: 17). That is what He was, that is what He would be, what He had shown Himself to be as He arose from the dead. According to Lukes account He had shown Himself unto them living (Acts 1: 3), and He had not ceased to be that. Whatever decay had taken place in the assembly  and, alas, decay had set in  there would be no change in Christ. He was still the living One, and He touched John, which is a suggestion of what is needful in remnant times, the touch of the living One. He laid His right hand upon John, meaning that not only was He living, but His strength remained and was available, so that John should carry out his service accordingly. He was to carry it out not only as a mere seer  although he was that, and was to write the things that he had seen, and the things that are and the things that should be afterwards  but the spirit of life was to enter into his writing. John makes much of writing. The fourth gospel is his, as we know, the great theme being life; and his first epistle also deals with life, and so throughout his earlier writings, they are all in relation to life. It is as if the Lord were to say, There must be no flagging; the ministry must go on in a living way; whatever the state of the saints, the state of the minister must be that he is living; and we know by reading those wonderful chapters in the Apocalypse what vigour and life there is in the writer, and how he appeals in relation to the water of life. What a volume, too, there is! There is no slackening of the thought in relation to the river that flows out from the throne of God, clear as crystal, the river of water of life, fructifying all that is around. 

    So the Lord would encourage us in regard of every thought of God; nothing should be dormant among us, although we may be at times at a loss to know how to make the thoughts living; but things are only living practically as they are held by the Spirit in our hearts and minds. We may be at a loss at times to make every thought practically living; but as we wait on the Lord He supports us so that no thought should be dormant, or dead; and certainly not the thought of a city. That is to go forward. We all know how it comes in in Revelation; we are never tired of referring to the marvellous presentation of it in chapter 21. How stimulating it is! and how it should reflect backwards so as to stimulate us in our day in regard of the divine thought; for certainly the presentation of it there is in order that we might see that it has not lapsed in the mind of God. It is one of the great thoughts of God, presented from the outset of faith, and looked for by faith. 

    I read from Ruth to show how the thought of the city appears there in what I might call the creating of royalty; for the city thought necessarily attaches to royalty. There is The city of the great King (Matthew 5: 35); that is the idea; and what we get here in Boaz gives us the clue to what there was in Bethlehem, this great Bethlehemite, Boaz, the mighty man of wealth, the sure type of Christ, as Ruth came into his view expressing her claim. The Lord loves to have His people coming forward and asserting their claims, their relation to Him. If there are those here who have not done it, nothing will please the Lord better than that you should come forward and assert your claim before Him. As a believer you have a claim upon Him; He has placed Himself in such a position as to suggest that to us, not only in becoming Man, but in His manner and in His ways. He is in truth a Man, with all the sympathies of a Man, ready to acknowledge every claim put forth, and to meet it. The grace of Boaz encourages Ruth, and as governed by the wise instruction of her mother-in-law she pursues a certain course which involves a claim on Boaz, which claim he owns at once. The Lord will never put you off. Nothing pleases Him better, I am bold to say, than that His people should come forward in the assertion of any claim they may think they have on Him. He has placed Himself in relation to us to incite such a thought in our hearts, that we have a claim on Him. As becoming Man He stands related to us, not in any merely human way, for His humanity is unique; it is not like ours. It is altogether of its own kind, but nevertheless real humanity, so that He is within the range of all men, but especially now of those who, as believers, may have some little thought of the assembly  of their having part in it. 

    So that Boaz accepted the suggestion of Ruth at once, and that is why I called attention when reading the scripture to the changed pronoun, pointing out that it ought to be he, instead of she as in the Authorised Version. The meaning is plain enough, that while it is true that she also went into the city, the point is that he went into the city. That is, her claim suggested to him a great matter, not only her matter, but a great matter, that is, the question of redemption. We do well to go over the ground of redemption, and if there be any claim put forward on the Lord as our Redeemer, the One who has a right (for it is a question of right) the Lord will go over the whole ground with us. There is constant need that the Lord should go over the whole ground of one phase of the truth after another, and every time He does it we get something distinctive. It is no question of one meeting being better than another, but is there anything distinctive? Is there anything that is needed? Is there anything that the Lord has called attention to? If there be something that we have been neglecting, or have not perceived, then there is profit, definite gain as we go over the matter. And so Boaz went into the city as if making it a great matter. It may be a small matter in our eyes, but it is not so in the Lords, for everything must stand in relation to the whole scheme or system of truth. If He is to meet the obligation put upon Him, so to speak, He must go into the city, the great centre where all things are resolved, where the light and the authority and the administration are carried out. He goes into the city. Sure enough, Naomi had suggested this to Ruth. After she had told her mother-in-law what had occurred Naomi said that the man would not rest until he saw the matter through; neither will the Lord rest. He proceeds at once, but He proceeds according to His own methods, which are always best. We had better, having suggested what is needed, leave matters with Him, and He will take our little affairs and bring them into His great affairs, and He will work them out in relation to His great affairs. So that Boaz goes into the city and sits in the gate, the gate being, of course, a place of publicity. It was a public place, but it was the place where things happened. How great a thing it is, beloved brethren, to be where divine things are happening, where they are likely to happen, and where they do happen! Many of us miss much because we do not frequent the place of divine happenings. Others get the gain of them, and we miss it because of our slothfulness. As has often been remarked, Anna did not miss anything; she was in the place of divine happenings. There was a man in Jerusalem, we are told in Luke 2: 25, meaning that that was his place. He was a spiritual man and at the very centre of things, and Anna came in when the great happening was proceeding; she did not miss anything. We never can tell in the assembly, when the saints are together, what may happen, what the Lord may do or say; hence how imperative it is to be there in the place of happenings, and especially royal happenings. 

    So Boaz sat in the gate and took up this matter. You are all conversant, no doubt, with the teaching of the history given in chapters 1 and 2, not only with the things that happened, but with what was required to meet the position. The obligation put on Boaz was carried out not only as in the city, but in relation to Israel. The way of doing things is called attention to, that is, the allusion is to the spiritual way of doing things: This was the custom in ... Israel (Ruth 4: 7). I have no doubt, dear brethren, that the answer to all this in chapters 3 and 4 may be worked out in the gospels in relation first to Israel and then to the assembly. They both were in view in the closing moments of the Lords life when He sent His disciples into the city to prepare the passover. It was a great matter. We do well to ponder the facts presented, as to what came into the Lords mind, as I might say, the passover speaking of His relation to Israel which He was now foregoing, for He would not again partake of the fruit of the vine until He should drink it in a new way in the kingdom of His Father. But there was that before His eyes which was becoming everything to Him, that is, the assembly; and hence the deliberation with which everything was done, especially as recorded in Lukes gospel. It is really the Lord going to the city, literally, of course, Jerusalem, but more than that; He had already around Him an order of things, and had already inaugurated the system where henceforth all these thoughts, and the light of God, and the administration of God, should issue. We should bear all this in mind in pondering the records of the institution of the Lords supper. The Lord impresses us with His carefulness (not that He was not always careful) that there should be preparation, and that there should be no cause for misunderstanding afterwards. The taking on of the right of redemption, and the obligation, and all that went with redemption  that is, in relation to Israel and the assembly, now that the assembly was coming into view  made it imperative that the disciples should realise what was taking place, that there should be no mistake, but that it should be perfectly clear what was in the Lords mind. So as in the case of Boaz who went and sat in the gate, the Lord acted with the greatest deliberation. There was no question yet of the assembly as in Corinth, for there is no evidence of any sisters being present. It was a question of testimony, a question of Israels custom; it was a question of everything being carried out according to God, and that the Lords rights in redemption should be indisputable, that no question should be raised as to them; and to this end He was ready to accept humiliation. Doubtless the drawing off of the shoe as in the case of Boaz implies that the Lord had to accept humiliation, which He did, and went into the dust of death in order to establish His redemptive rights in relation to whomsoever they applied, and especially to ourselves now. 

    I would speak, dear brethren, of the royal aspect of the city, how the germ of it was there in the upper room; and so as the Lord went up to heaven, as you will remember in Acts 1, the disciples returned from the mount of Olives to the city and went to the upper room; and we are told who were there. We are not left in any doubt as to the ability of those present to maintain the city thought. The names of the eleven apostles and others are given, guaranteeing without a doubt that the true city of God was already there, and that things were being carried out according to the Lords mind concerning them in His absence. 

    Now, what I have said about the Lords supper and what was in the upper room in Jerusalem requires careful consideration so that we might see how the thought of the city was there, and how it worked out in the succeeding chapters in Acts. But it waned, and it has continued to wane until well-nigh lost; although a little revival has taken place as depicted typically in the days of Nehemiah. We cannot, however, but be sensible of its smallness; and in Acts 9 we see how the Lord would check or repair whatever damage had accrued through carelessness. It is not Jerusalem now, nor are the apostles there, but the Lord had in His mind that the city in the true sense of the word should exist. That, dear brethren, is where special attention is needed, because the Lord has left us here so that we might help our brethren, and be ready to serve them. That is to say, the particular business of those who love the Lord at the present time is to help our brethren, so many of whom need help. So the Lord has one in Acts 9 in Saul, and He directs him to go into the city. Now, it is not accidental that the word city is used, for you can understand that the Lord does not simply mean that Saul was to go inside the walls; He has more than that in mind. The Lord has in His mind the great thought of the city which He has inaugurated in the twelve; and now, as it was waning in Damascus and doubtless at Jerusalem too, He would make repairs; for it is one great feature of divine operations that the vessels engaged in the divine work should not misrepresent what is being done. Ananias was not equal to the great service needed, and I have no doubt, dear brethren, that this applies generally today, that the service of helping our brethren is but poorly carried out, and for the reason that the city is not understood in a living way. So the Lord makes repairs. He is the Repairer of the breaches. Who can do it like Him? We can turn to Him with the greatest confidence as to all our local sorrows, and they are many, alas. Local eruptions are frequent, and there is no hope save as we can bring the Lord in; He is ready to come in. No one asked Him to do so in this case, but He actually came into Damascus Himself; He sent Saul in, but He came in too, not to set the city itself right, not to help the mayor and the aldermen to keep order (it is not the Lord who does those things but God as the sovereign Ruler of heaven and earth) but the Lord Jesus came in as occupied with the city in a spiritual way, putting matters right in that sense. Ananias was a man evidently having a certain position as a leader; he is said to be pious, having a good report of the Jews; but although there may be leaders in localities that are pious and have a very good report, they may be very remiss in regard of such a matter, and the service and urgency needed, that is, to know how to meet a brother. It is a part of the city service. So the Lord goes to Ananias; He speaks to him, calling him by name. The Lord is watching over our little gatherings in the cities, towns, villages and hamlets in which we may be, and He is concerned that the city principle should not lapse, however small and weak things are, in order that the thing should be livingly maintained. So the Lord goes to Ananias and puts him right, 

    and Ananias goes to Saul. The Lord even knew the name of the street where Saul was, as He knows every street in the cities, towns and villages where the saints are, and it was a street called Straight. I have no doubt that is a street the Lord would call attention to, for there is a, great deal of crookedness among us; not that I am accusing the brethren, but it is well to face the actual conditions today. No doubt economic conditions have been the immediate cause of the present situation, but there is a moral cause, and if we are with God we think of these things. Our God is a consuming fire (Hebrews 12: 29), and if the Lord calls attention to a street called Straight, that is what is in His mind, that things have to be straight. So Ananias goes to Saul; but how rapidly and how effectively was his administration carried out; and how rapidly this brother Saul, this elect vessel unto Christ, came to maturity and preached Jesus as the Son of God! 

    Now that is one side; that is the second thought I had in mind. The first great thought of the city is that brought in by the Lord in Jerusalem in view of His death, showing us that things were all there fully attested; nothing lapsed or was omitted of all that was made known in the way of testimony, and it was all furnished in the upper room in Acts 1. Then Acts 9 shows how the Lord is repairing the breaches, and seeing to it that our service in caring for the brethren should not be impaired, that the thought of the city should not lapse, but be maintained in its dignity. If we are concerned as to this we shall not be citizens according to the minds of men; indeed, the city of God is our deliverance from the cities of this world. It is a very solemn matter. It says in Revelation 16: 19, The cities of the nations fell, great as they are; but in this one all is to make room for this great thought of God which is to be treasured. The very thought of it, as it takes form in any little way in us, is delightful to heaven, and the Lord is ever ready to repair the breaches so that things might be done according to His mind. 

    I want to show in the last scripture how this great thought is maintained not only in our localities, but in a general way, so that the city thought is maintained in the very presence of the apostasy. This is a great problem, and a great matter; and this scripture that deals with it is one of the most interesting sections of Scripture, certainly in this connection. Absalom had revolted, and Israel with him, and he was approaching Jerusalem, just as today the apostasy is heading up and almost engulfing everything and yet not everything, for after all  and I say it with great triumph  there is that here on earth, although obscure, which it cannot touch, and which means the overthrow of it all, the complete negation of the whole matter, and which will itself grow and grow till at last it will come out and fill the universe. These things of which I have been speaking and which we go on with in our localities, will be presently unveiled (they are veiled now) and they will fill the universe in the heavenly city. 

    I now want to show just briefly how this is seen in this remarkable type. David, as you will observe, is in rejection. He is leaving the city; that is to say, applying it today, the Lord in a moral sense is rejected; really He has no place in christendom viewed as a whole. That is the position. What He had in the first of Acts and indeed right through Acts no longer exists publicly; He is already rejected in christendom as a whole. This has gone on for centuries, and Davids position is a type of the Lords, but what he says to Zadok and then to Hushai and the sequel to that show how the victory is certain. That is, there is that here that means the overthrow of the apostate religious state of things, and what I want to say, dear brethren, is that it is a mystery belonging to believers; I mean ourselves. We need to understand the idea of a mystery, and not to be too ready to talk of things. Of course, it is right to enlighten people as to the gospel; that can ever be presented; there is no veil connected with the presentation of the grace of God; but there is a danger in presenting other things. There is the mystery of the gospel (Ephesians 6: 19); and then there is the mystery of the kingdom of God (Mark 4: 11). The thought of mystery is a thing very little understood among us, and less practised; because if I have the thought of the mystery of the gospel, I begin to make it mysterious; I begin to show that I treasure things in my mind and ponder them in my heart, that I am not willing to tell people about all that is going on in private; for unless we keep the mystery to ourselves there is no hope of carrying out the thought of the city, and the overthrow of Absaloms system, which is already overthrown in the hearts of believers. Presently God will overthrow the whole system in keeping with what we cherish, for it says, God has judged your judgment upon her (Revelation 18: 20). That is what He does, and no one could do it but God; in one hour (verse 19) will her judgment come; and she will be judged, as it says, according to our judgment. You see how great the position is. So David says to Zadok, Carry back the ark of God into the city. That has to be viewed abstractly; that is, the Lord is taking the city, meaning that no true follower, no lover of Christ, no one who keeps His commandments, can be sectarian, can be a partisan (which involves the denial of all this); the ark must be held in relation to the whole city, the whole assembly. Carry back the ark of God into the city. It requires faith to do it, to regard that which the ark means as the symbol of divine power in operation, to see to it that that should be held in our souls in relation to the whole assembly, in relation to every saint of God on earth, so that we are not sectarian, but have the ark set up and held in that way in our minds. 

    Then, that being accomplished (for Zadok carried out the kings commandment), David went up by the ascent of the Olives (verse 30). It is a beautiful thought. There is the descent and the ascent; this is the ascent. We shall never know how to descend unless we know how to ascend the mount of Olives. The ascending one is the descending one. David ascended the mountain in a beautiful spirit, and worshipped on the top of it, and then Hushai comes into view, and mark the kind of man he was. He represents a great spiritual element; he is spoken of as a friend of David. What a privilege it is to be in the position of a friend in these circumstances  Davids friend! Hushai Davids friend came into the city (verse 37), the precursor of the overthrow of Absalom. That one man, the friend of David, is the guarantee that Absalom would not prevail. What a thing it is to be a friend of Christ! and He requires friends who will be loyal to Him, and if loyal to Christ, they will be loyal to one another. So that Hushai is reminded by David that in the city was the ark, and Zadok and Abiathar and their sons; that is, there was a secret system, unknown to Absalom, set up in the very midst of the city that spelt his overthrow. 

    Much more could be said about this, but time is gone; but I do urge this friendship to Christ. He says, Ye are my friends if ye practise whatever I command you (John 15: 14). It is whatever. Let us not make our selection as to what commandments we are going to practise. It is whatever I command you. Hushai did exactly what David commanded, and he was eminently successful. It is whatever I command you. Are we prepared to say that it is of no importance at all, that it is a matter not worth mentioning? Is that so? I praise you, says Paul, that in all things ye are mindful of me; and that as I have directed you, ye keep the directions (1 Corinthians 11: 2). It is whatever I command you. Success lies in adhering strictly, not only to a selection of the commandments, but to whatsoever is commanded; and, moreover, as Paul says, we shall discern, if we are spiritual, that they are the Lords commandments (1 Corinthians 14: 37). Although spoken through Pauls lips, they were the Lords commandments. As being able to discern them by their own characteristics through whomsoever the Lords mind is disclosed, we embrace them, not only because of the person who may speak but because of the thing itself. That is indeed how the canon of Scripture began to exist; it had its own authority. It is no question of the rule of synod or church council; it is a question of what the Scriptures are themselves to those who love the Lord. And so it is whatever I command you  whatever comes out today, whatever the Lord calls attention to; it carries its own weight; and lovers of Christ discern it, having moved on in that way. As in the case of Hushai they see victory after victory, the power of antichrist broken, and souls brought in, into the fellowship of Gods Son, into the fellowship of His death, and into the fellowship of the Spirit. 

  
    CAPACITY (JT 90)

    Genesis 44: 1 (first clause); Ruth 3:15 - 17; Exodus 16:16

    I have in mind, dear brethren, to speak about capacity; and I began with Genesis because it is a question of as much as we can carry. The setting is in the ministry of Joseph, one who represents the Lord Jesus in His present administrative office. The great feature of Josephs ministry was food; not as growing promiscuously out of the earth according to the fruitfulness that the Creator had endowed it with: that is Genesis 1, there is no idea of control in Genesis 1; it is simply the fruitfulness of the earth as providing for man and beast. But under Joseph we have control of food, and the section of Scripture which treats of the subject unmistakably points to Christs present office in heaven, as in control of divine resources, particularly in its gentile, or worldwide bearing. Israel had to come to Him in that position: as it is now, Israel, or the remnant, has to come to Christ, not as at Jerusalem, but among the gentiles. His position is changed from what it was. He is, as Colossians puts it, Christ among you the hope of glory (see Colossians 1: 27)  a very touching matter, especially in view of what passed before us this afternoon, that each of us is among the brethren every one among you. The Lord of glory is pleased to be among us, so that the position is great enough for the greatest, and not too great for the least believer; as it says, The rich and poor meet together: the Lord is the maker of them all Proverbs 22:2. Christ is among us, so that the fellowship is the fellowship of Gods Son, and that is great enough for the greatest, great enough for Michael the archangel, for Christ has passed above all heavens in His greatness. That is, He has passed far beyond the created sphere, 

    and that denotes His deity. No creature can go beyond the created sphere; a divine Person can, and yet He comes in here, and, according to Colossians, is said to be among the gentiles, Christ among you; well may it be added, the hope of glory Colossians 1:27. If He is among us, we may well hope that God will do for us as He is, the hope of glory. 

    Well now, there is a bountiful supply, but it is dealt out in wisdom; not in carelessness, but with wisdom. Anyone who reads the section will understand that whilst the earth brought forth by handfuls during the seven years of plenty, every care was bestowed that nothing should be lost, that all should be garnered, and so available for the years of famine. The time would come when the need would be for every bit of corn. But the principle comes out in this verse that certain persons who came for corn, were to have as much as they could carry. 

    Hence, it becomes a question, dear brethren, as having to do with our Joseph (for that is why it is recorded; not as a matter of mere history), it is a question of how much I can carry. There is plenty; hence it is a question of capacity: that is to say, of the size of the sack that each of the sons of Jacob had. It was useless to come down for corn without a means of carrying it back. And so, in encountering christians, one thinks of how much they are carrying. A brother said to me the other day, after a Bible reading, Things are carried too far sometimes  and, of course, there is such a thing as that, of carrying things too far  he meant that people are extreme in their way of presenting the truth; but he was not one that ever carried anything, as far as I know, in the way of divine things; he was not in fellowship, or is not. So that my reply was, Better to carry them too far, than not at all! Some people do not carry anything at all; that is to say, they are irresponsible, and have no sacks, so to speak. They pretend to come to Joseph to pray. I hope everybody here prays, secretly as well as publicly. But if I come to Joseph, that is, to the Lord in heaven, without a sack, without the means of carrying, well, I cannot carry anything; I go away as I came, and I cannot carry anything, like Ruth, to my mother-in-law, and I cannot represent the Lord, because He would not send me away empty. The Lord would never send anyone away empty who came to Him, and there can be no testimony to Christ in heaven, to His bounty, unless I have something in the way of a sack, or a vessel to carry things to someone else who may be in need. Jacob had that thought when he sent his sons down for corn; he had in mind that they should bring it back, for what would be the use of going to Joseph for corn without the means of carrying it? I do not say that Joseph could not give them the means, but he refers here to the sack that each one had. The Lord can supply means, of course; He can supply the sack as well as the corn. But if I go to Him for something, it is obvious I should be able to carry it back, so to say, and the word here is as much as they can carry. It is a question, therefore, of capacity. What capacity have I? Not mental capacity, I mean, mere natural ability; that will not hold any, corn, because I am speaking spiritually. A great mind in itself is incapable of taking in divine things. The natural man does not receive the things of the Spirit of God ... he cannot know them because they are spiritually discerned, 1 Corinthians 2:14. A Nicodemus could not take it in. He says, How can these things be? He could not take them in. Did the Lord not make it plain?  were he to go back to his class, for he was the teacher of Israel; Nicodemus was not an ordinary rabbi, he was the teacher  and yet he could not take in the initial thoughts of christianity. How can these things be? John 3:9 And the Lord says, Thou art the teacher of Israel and knowest not these things! He was alluding to the capacity of Nicodemus. He went back apparently. He was born anew, because he came to Jesus by night, but apparently went back to his own set, for he was in the council. He was in the council, and lifted up his voice in favour of the right when the Lord was being attacked. Doth our law, he says, judge any man, before it hear him? John 7:51 Well, that was something. He was a secret disciple. He was hidden in the council; that is, he belonged to the world outwardly, whatever his regard for Christ, as far as his external setting he was not on the side of Christ, and could not carry things. Were he to carry the testimony that the Lord opened up to him on that occasion, he would have no place in the council; they would do with him what they did with the man that had been born blind  they would cast him out. Happy to be cast out for Jesus sake! 

    It is a question, therefore, beloved brethren, in our prayers, when we go to the Lord, in our prayer meetings, too, whether they are just ordinary religious affairs, or whether, when I bow my knees to the Lord at my bedside, it is just an ordinary religious duty to relieve my conscience, or whether I have a sack for my corn; asking the Lord for food. Whether in the morning I can open my Bible with my family, and have a bit of corn to deal out to the household; for that is the point. It was a question of the household with Jacob. And if my household is to live spiritually, I must get corn from the Lord, and have a sack to put it into. 

    And then, beloved brethren, what is most beautiful, and what has often been alluded to, is that the money is also put into the sack. I may go poor, and it is right that I should feel so, and when I come to Christ He fills my sack, and He puts the money into the mouth of the sack; and besides that He puts the silver cup into my sack. That is to say, I get far more than I had expected. And that silver cup is the one whereby He divines; something distinctive, by which I come to know things. It is a testimony to His love. It was only in Benjamins sack that it was found. That is to say, the believer, as he comes to the Lord in his need, comes to know that he is one of the loved ones; because there are more than one. It is true that Benjamin was the loved one in the family, but, spiritually, I may be that. Why not? As I have to do with the Lord, the true Joseph, and have my sack, and have capacity, and He sees that I have capacity, that I can be used, He fills my sack. And then He tells me that it does not cost me anything; but it has cost Him something; the money is there. It is called the corn money; that is to say, it was money that Benjamin had devoted to buy this corn. The Lord says, That is yours. And more than that, there is this loving cup, this cup that Joseph, or the Lord Himself, uses; a touching allusion to the place of distinction that I have, or that you have, in His mind. 

    Well, now, that is this passage, and I want to show you, dear brethren, how in Ruths case she had evidently more capacity than was needed; that whilst the Lord gives according to capacity, yet He gives by measure. There are no loose ends with God; whatever my capacity, in result it is according to divine appointment. What I shall be eternally is exactly according to divine appointment. God sees to that. 

    Now, Ruth is a well-known character in Scripture, one of the best known. It is well that she is, especially by sisters. She grows steadily, spiritually. She gradually grows and grows until she comes to have liberty with Boaz, that is to say, with Christ. And that is a practical matter, as to our prayers. We begin, it may be, with a few words, a few formal expressions, in speaking to the Lord in prayer, but the oftener we go, the more liberty we acquire, the more He conveys to us the sense that He loves us to come. You cannot come too often. We are to pray without ceasing 1 Thessalonians 5:17, and the more there is, the more the liberty. Ruth acquires increasing liberty with Boaz, and she knew that he was a man of wealth, and he was a relative through her husband. He had the right of redemption. That is to say, He has the right to take on all my affairs. That is a great thing to get into the soul. The Lord has a right  not that He does not love to  but He has a right. He transgresses nothing in doing it. He takes me on, and all my affairs. 

    And at this final meeting, where there is liberty, Boaz says, Now, bring your cloak. It is a big affair; that is to say, the size of it would indicate her capacity. We have to understand these things spiritually the letter kills. To read the book of Ruth in the letter kills, but to read it in the Spirit is most instructive, and, indeed, delightful. So that it is a question of her cloak. Boaz says, Bring the cloak ... and hold it. There is nothing said about Benjamin holding his sack; it was all done by the steward; it was a matter of service, but, As much as he can carry, give him, fill the sacks up. But now Boaz says, You hold it. I am standing up, so to say, in the presence of the Lord, and I have got my capacity in my hands, what I can hold, what I can contain, and I hold it. If this were a test of fellowship, I am afraid there would be very few in fellowship, very few. But it is not a test of fellowship; far otherwise, the smallest vessel, the least bit of the work of God, is sheltered in the assembly; the assembly is the place for it, everything is garnered there for Christ. The weak brother in Romans 14 refers to the smallness of the work of God. He would not be a brother at all if he were not the subject of the work of God. It denotes the smallness of the work of God, and yet it is looked after. Him that is weak in the faith receive ye Romans 1:14; receive ye, not simply open the door and tell him to come in. There is affection in the reception. With Onesimus, had he come back ordinarily to Philemon you would not have the idea of reception. Reception is properly indicated in Davids action as he went out to meet his brethren, the men of Judah; David received them in dignity. And so we are to receive one another, and that includes the weak brother, as Christ ... received us to the glory of God Romans 15:7. That is the standard. So that the smallest bit of the work of God is received in the assembly; no unrighteousness, of course, the doorkeeper would keep that out. But if there is the work of God, he is to be received. 

    So that, if, as I said, this question of holding up your measure to contain what Boaz would put into it, if that were the test, our numbers would be very, very small. But it is not the test. The work of God is what we take notice of; however small, it is the pure gold, and that has to be taken care of. It is precious. 

    But then, this question of capacity will come up. You cannot be in fellowship ten or fifteen years without having capacity. I am not worthy of the place if I have not spiritual capacity; I am a discredit to the place. 

    Now, Ruth is an example of growth; she grew in her soul; and so the type shows. Boaz says, Hold the cloak  hold it. And it does not appear that he filled it. You say, Why did he not fill it? He could have filled it; there was plenty of corn there, but he did not fill it, as far as we can see. He measured what he put into it. It was large enough to receive his measures. I believe that indicates what each of us shall be. The divine measure denotes the divine mind. God is the God of measure, and every one of us is measured; I mean to say, what is put into us; 

    and what is put into us is the divine thought of what I am to express, the place I am to occupy in the divine scheme; that I am not out of proportion with the mind of God. All will be in proportion with the mind of God. But then, you say, Why should there be any suggestion of capacity? It is to bring out another thing: how steadily and rapidly she grew. Growth is a great matter. 

    Well, now, to support this I read in Exodus, so that we may see how the divine standard is reached in the believer. Ephesians says that the gifts from an ascended Christ are for the work of the ministry, the edifying, the building up of the body of Christ, until we all arrive at the unity of the faith and of the knowledge of the Son of God, at the full-grown man, at the measure of the stature of the fulness of the Christ Ephesians 4:13. God has no less than that for any one of us. It is collective, but we are all to come to it. And the gifts from an ascended Christ are to that end; and when I say an ascended Christ I am not simply using the language of Scripture; I want to convey to you, beloved, the idea of the ascension of Christ. The ascension of Christ is far beyond our ascension. We shall ascend; I mean we shall be caught up; but we do not go beyond the created sphere. We are creatures, we cannot go outside the created sphere. We cannot take in infinitude, or live in infinitude; we are creatures. But Christ went beyond the created sphere. He went, we are told, up above all the heavens, that he might fill all things, Ephesians 4:10. He comes back into the created sphere. He sends gifts down here. He has given some apostles, and some prophets, and some evangelists, and some shepherds and teachers  no sign gifts, as I may call them. That is, it is not a question of working miracles in Ephesians. The casting out of a demon does not build a person up; it is negative. With a view to the work of the ministry, with a view to the edifying of the body, that is positive. The gifts are here on earth, according to Ephesians, to the end that we might all arrive at the knowledge of the Son of God, at the full-grown man. The word for man there is a distinguished word; it is a word that denotes distinction. At the measure of the stature of the fulness of the Christ. 

    Well now, I want to show in a simple way, that in Exodus 16 that is what is in view, that God has no thought but one measure for each of us. It is an omer for every man (verse 16). You say, What about the children? Because a man having a house, may have children, many children, young children. There is no reduction of provision for children in the manna. It is the same provision for a babe as it was for a father, the eldest person in the house. An omer for a person: there is no other measure. That is the measure, and that was the measure that was put into the pot. It is the measure for a man, a man according to God. If God is pleased to take an omer to indicate His measure of a man, well, that is his measure. We accept that. I can understand that Israel, those two million people or so in the desert, had they the Spirit, had they been like ourselves, would need Bible readings to teach them what this meant. But this chapter is written for us, For whatsoever things were written aforetime were written for our learning, Romans 15:4. And the Bible readings are for us. That is what is in view. I doubt if there was a single Bible reading  it was a poor state of things. It would not appear that there was a single voluntary offering made to God in the wilderness during those forty years; in other words, the flesh profiteth nothing. It was the patience of God with His people that was manifest in those days, looking on thousands of years to a time like the present  upon whom the ends of the ages have come. That is our position. 

    Is God going to let this time pass by without some little measure, some little offerings? The New Testament shows that you get supplies Godward, there is response. God says, in the prophets, that they offered to the idols in the wilderness. There were no Bible readings in the sense in which we have them, in the sense in which the Spirit of God brings home to us the spiritual meaning of things, and forms us accordingly. It was the days of the flesh, the sight period; and the flesh profits nothing. Ours is the time of results for God, the results of ones spirit. So that the Bible reading is today. God would tell us the meaning of the omer, and the meaning of the manna, today. The Holy Spirit come down from heaven is the means of understanding. 

    And so we are instructed, dear brethren, that whatever number of children we may have in our houses, there is only one measure for each, according to the poll. In other words, in the household there is one standard, whether the children are converted or whether they are not, as we speak. The parent who knows God has in mind the one divine standard, and that is Christ. It is potential. The omer is potential. It is a question of the mind that is behind it, what is in view, what God would bring every one to in the household; the measure of the stature of the fulness of the Christ. If he gathers much, he has nothing over; if he gathers little, he has got no lack; because it is all a question of what is there in the way of capacity. The manna disappears if it is not eaten, because there is no capacity for it; but God says, The omer is My thought, whatever your thought may be, it is My thought, and if you have not got it in your house I have got it in Mine. So that the pot containing it is laid up before the testimony. Before the ark was formed, before the tabernacle was built, there was this thought that God would have in His house, before Him perpetually, this omer as a memorial; as if He were to say, If you have not got it in your house, I have got it in Mine; and it is there, it is the measure of a man according to God. It is what Christ was here upon earth, and that is Gods standard; what He was in everyday circumstances. That is the idea of the manna. It was on the face of the desert. Wherever you looked in the morning, there it was, volumes of it. But your measure is the omer. When the sun arose it disappeared. There it was; you could see a man bring it into his house. If he had a dozen children, he had a dozen omers, and an omer for himself as well. There was the one idea in the eating. It is the Christ that was here in lowly grace in this world, and it brings about the life of Jesus in the believer, the eating of this food; and no household can be without that measure. It is not number 666, but the number of a man according to God. If I let the things of this world into my house, through the radio, through the novel, through the magazine, I get another measure than the omer. That is not the food whereby the stature according to Christ is built up. It is the omer, the life of Jesus. 

    And so as I grow old I begin to see more forcibly than ever that my body is mortal; young people do not see that so much. What are we to do with our mortal bodies? Clothe them with the life of Jesus! Bearing about, we are told, in the body the dying of Jesus  the mortal body  that the life also of Jesus may be manifested in our mortal flesh, 2 Corinthians 4: 10, 11. What better use can they be put to? No better use! Not that we are looking to die, not that we may be unclothed, but clothed upon. But, nevertheless, we are conscious of the mortal body. But be clothed with the life of Jesus, that is the testimony. And the older we are, the more the force of that comes to us. While we look not at the things which are seen, but at the things which are not seen: for the things which are seen are temporal; but the things which are not seen are eternal, 2 Corinthians 4:18. 

    But there is every day the life of Jesus, and that can be supported only in our mortal condition by the manna, by the measure of the omer. God says, I have got it in My house, so to speak. There it was before the testimony, and in every tent in Israel there was that which corresponded to that measure in the tabernacle. Every child in every tent was to be brought up in the light of that measure in the tabernacle. He is to have a part in that before the tabernacle. So that he has, as I said, according to Ephesians, got that measure; the measure of the stature of the fulness of the Christ. 

    Well, that is what I had in mind, dear brethren, in these verses; so that we might be impressed with the need of capacity in the things of God, and see that God has a measure for us, and that He has furnished us with the means of attaining to it; the measure of the stature of the fulness of the Christ. 

  
    THE POWER, LOVE AND GRACE OF CHRIST AS ATTRACTED BY THE ASSEMBLY (SMC 5)

    Ruth 3:8-13; Genesis 29:16-18; Genesis 29:30-32; 1 Samuel 25:23-26; 1 Samuel 25:32

    It is laid upon ones heart, dear brethren, to speak a word this afternoon as to the assembly, as winning her way and place in the affections of Christ and as drawing out certain features in relation to the particular circumstances. We have often heard, dear brethren, that the great feature of this dispensation that makes it so unique, is this very subject of Christ and the assembly. No other epoch or age has ever, as it were, had in it a family like the assembly. And divine Persons are continually seeking to help us in regard to the dignity and the glory of the assembly, it being as we might refer to it, the chief thing in the ways of God at the present time. Everything is held up in relation to the prophetic clock in order to make way for this wonderful dispensation. A great servant has described it as a nondescript dispensation, and in it the assembly has come to light under the divine eye. 

    We all need to understand more, the great place that the assembly has in the divine mind, and I would counsel and exhort and urge the younger ones coming on in the truth to set themselves more and more towards understanding and appreciating the great truth in regard to the assembly at the present time. You want to be helped and divine Persons will help every one of us as we set our faces toward it to arrive at the truth concerning Christ and the assembly. As we reach Christ as He is and where He is as the centre of the heavenly domain, and by the Spirit are given to enjoy our link with Him in union, His interests will become our interests, and we shall see the nearer we get to Christ, that His chief interest on earth at the present moment is the assembly. The glad tidings, too, is of great interest to Him, and the nearer we get to Christ and the more in the power of the Spirit we enjoy union, the more our hearts will appreciate these two features of the interests of Christ, the assembly and the glad tidings. 

    The assembly, as has often been said, is the family of families. There is no family in the universe of God that will ever have the same dignity and glory as the assembly has. Every family, of course, in Gods universe will bear the touch of the Fathers impress - He who gives names to every family. And in Ephesians where the Father is referred to as naming every family in heaven and on earth, the writer does not go on to speak of these families, he goes on to speak of one family. The other families recede, as it were, from our view, as he goes on to speak of the great family that is found in the assembly, the vessel to which there is glory to God at the present time. 

    Now there are many ways in which the assembly may be viewed. We think of the type in Eve. Jehovah saw that it was not good that man should be alone and he furnished in Eve a counterpart, a helpmate for the man. We find too, in regard to Rebecca, that the father sends the servant out on that glorious mission of finding a wife for Isaac his son. But that is not the side that I wish to speak of. We find also with Joseph, in Egypt, that a wife is given to him, Asnath, but I do not have in mind to speak of that side in regard to the assembly. I want to speak of the assembly, dear brethren, as she is in herself, a woman of worth; as she is in the types we have read about, a woman, who can make way for herself in the midst of difficult circumstances and difficult matters. Now we are to understand the assembly from this viewpoint, because as we do we shall be helped in our localities, in taking on this feature of the assembly, to work out things ourselves, to be industrious, to be energetic, to make a way for ourselves in whatever it may be in regard to the truth and to draw out what is in Christ as standing related to us. You might say, is not all that is in Christ toward us and available to us, and is He not constantly moving toward us in relation to it all? He is, but He loves to have things drawn out from our side. He loves to take account of us in the working out of matters as making a way in His affections, winning our way in His affections, for that is what the woman of worth involves. It is right that we have been given to Christ according to the counsels and purposes of eternal love, in the divine mind before time, but it is also right that the assembly comes under the divine eye, as furnishing divine Persons with a reason why They should do this and why They should do that. Matthews gospel shows us that whatsoever is bound on earth is bound in heaven. The assembly, you see, comes under the divine eye in her judicial glory as doing things and divine Persons are with the assembly in what is done. The Lord Jesus says, I am with you all the days until the completion of the age, to remind us as we do things, as we operate, the Lord is with us. The Lord is operating from on high. Mark tells us that and He set himself down at the right hand of God and the servants go forth and the Lord is working with them. The Lord is operating but He loves to see us operating, and this thought as to the assembly is to intensify this in our minds, that we have to operate, and in the operating, we are to draw out the resources of Christ. There are marvellous resources in Christ, dear brethren, and they are all towards us but the Lord Jesus loves to have them drawn out or drawn upon. And, each of these women, Ruth, Leah and Abigail, represents the assembly from the standpoint of the woman as drawing out the resources that are in the man. 

    I want to refer to Ruth as drawing out the resources linked with power in redemption. The glory of redemption enters into this book and Ruth draws it out. She operates with a view to drawing it out; Boaz is a wonderful type of Christ, as a mighty man of wealth, not just a man of wealth, but a mighty man of wealth. In him is strength. In this book it is power in relation to redemption, the taking up of the right of redemption. The assembly, typified in Ruth, is drawing it out; she is winning her way in the heart of Boaz. He was a great operator, with a great range of operations under his hand, and in the working out of these operations there comes under his notice this maiden called Ruth. Just as in a gathering like this the young people may come under the attention of Christ in His mighty operations and as subject to Christ in relation to the area, the limited sphere and area of His operations, they come in for His attention, and that is chapter 2. Let none of us think that we are not getting the attention of Christ. I believe the Lord loves to see every one of us here. He loves to look upon a gathering like this and see the young brothers and the young sisters, loves to see the children too, not that we are forgetting the older ones, far be the thought. The controlling influence in this book is the older ones, Naomi, who is furnishing Ruth with the opportunity to make her way. I would say to the older brethren, in the light of the type in Naomi, it is a great thing to help the younger ones, to make their way in affections of Christ, to promote the idea of winning their way in the heart of Christ, so that His power may be drawn out towards them because they have to face much, as Ruth had to face much. 

    The right of redemption involves that there was power with Boaz to take up Ruths condition, to take up Ruths position, we may say too, and to bring her into what she is brought into at the end of this book. I would point out about Ruth that she is a subject person. Now this is one of the prime features of the assembly, as in its members, making their way in the love of Christ, in the affections of Christ. Subjection is a prime feature - not only subjection to Christ but subjection to Naomi, subjection to the brethren. It is a great thing that we should see, dear brethren, in our local settings that none of us is greater than the assembly, the assembly is greater than any of us. As a brother said in a critical moment, I have two features of responsibility, one is to protect the assembly in the setting in which I am and the other is to be subject to the assembly. It is a great thing and it is the secret and the basis of all spiritual prosperity. Insubject persons will never make their way in the affections of Christ, which never varies, but the Lord would love to encourage our hearts to make our way in His affections. Naomi is helping Ruth towards this end and she encourages Ruth at every step of the way and our young people need instruction. When they come up before the tribunals, surely they have got to stand on their own feet. They have got to give witness and testimony to what is in their own souls but, dear brethren, they need to be helped, and they need to be shepherded, and they need to be instructed and the Naomis are needed for this. The spirit of Naomi in the local gathering is needed in regard to the teaching and the instruction as to the young persons making their way in the affections of Christ, to draw out His support, to draw out His help because if Boaz does not come in, we might say, the position is helpless and that is the point with all of us, dear brethren. If the Lord does not take on our matters, where will we be? We want, more and more, 

    to engage ourselves with drawing out His love toward us. 

    But I want, first of all, to speak of drawing out His power in redemption. Leah, suggests more the side of drawing out His love, Abigail the side of drawing out His grace, but Ruth suggests more the idea of drawing out His power. I would say in regard to the Ruth position and the assembly viewed in its members in this type that the exercises of Romans have to be faced and the glory of redemption is shining in the teaching in the early chapters of Romans. We have got to face the world, and to face it in a real way. Our fathers and mothers have faced it, but we have to face it, and we have to face what is in ourselves, sin, in all its working, which would bring us into enslavement to law and to the flesh. But as we face these matters rightly, we shall draw out the Lords power toward us. We will draw out all that He is in His resourcefulness to help us and to carry us through. Peter had to leave the boat and walk on the water and how is he going to get through those exercises - how is he going to reach what was before Him? He had to draw out the activity of the power of Christ in the way that he spoke in relation to the Lord, and the Lord was ready. So that let none of us avoid what is involved in the working out of the truth. There are many that shirk it, and sink into a state of apathy, because they are not prepared to face the working out of the truth in their souls, in all its soberness. I would encourage the young persons this afternoon, to set themselves to the working out of the truth, whatever it may cost them, and they will draw out the power of Christ toward them. 

    Well, that is Ruth, and in chapter 2 she comes before us as a person who is seeking to make her way in the love and affections of Boaz. Did not Boaz know all about her? He certainly did, just as the Lord Jesus knows all about you. But that is not enough, she has to make her way in the affections of Boaz, and this is how it is done. She has to sacrifice personal reputation. We all have to do that. Let us not think of our personal reputations, and let us not think what it cost us to enter into the path of winning the affections of Christ. We may have to give up a better job, we may have to allow the truth to become the great governing light in judging wrong associations, there may be many things that may be beneficial to us and would help us in the ways of God here, but if we are to make our way in the affections of Christ, we have to be prepared to sacrifice, to take a risk. Ruth is really risking something here. How does she know how the man will react, for she was taking her life, in principle I mean, in her hands, just like Esther in the book of Mordecai. We have to learn to do that, we have to learn to take a risk. There are many persons who are not prepared to take a risk spiritually, but we want to take a risk, in the sense in which I am speaking about it, because it will draw out actively the power of Christ toward us. It says, It came to pass at midnight that the man was startled, and turned himself; and behold, a woman lay at his feet. And he said, Who are thou? And she answered, I am Ruth, thy handmaid, spread thy skirt over thy handmaid; for thou hast the right of redemption. Think of the members of the assembly seeking Christ to spread His influence over them! I wonder what influence is exerting itself over you; it may be the influence of a world; it may be the influence of a young man or a young woman; some are even prepared to risk the fellowship to gain a husband and to gain a wife, prepared to marry out of the fellowship in order to get a temporal gain, but not Ruth. Ruth is taking a risk the other way, for she is risking all that temporal gain would bring to her, and we have to come to that, if we are going to get the gain of the truth of the assembly from the light in which I am now referring to it. She says, Spread thy skirt over thy handmaid. Have you ever asked the Lord to spread His influence over you and to cast His shadow over you? Have you ever asked the Lord, got near to Him and asked Him to take you on in this light? How the Lord loves it and he says, Blessed be thou of Jehovah, my daughter! Thou hast shown more kindness at the end than at the first, inasmuch as thou followedst not young men, whether poor or rich. And now, my daughter, fear not: all that thou sayest will I do to thee. All that thou sayest, not what Boaz says, but what Ruth says. Think of getting at the feet of the Lord Jesus Christ in this way, drawing out His attention, arresting His attention and drawing out His interest in this way. The assembly is in mind, in the teaching, in the type, but I am speaking now of how the truth works out in those who are the members of the assembly, those who have had a history of sin and shame, such as many of us have had, but have been extricated from it; that is, Ruth. 

    And he says, all that thou sayest will I do to thee; for all the gate of my people knows that thou art a woman of worth. I would ask every one of us as to what kind of testimony we have among the brethren; it says of Timothy that he had a good report, he had a good testimony among the brethren. It is a great thing to have a good testimony among the brethren. The Lord loves to draw attention to it in the type here and he says, Thou art a woman of worth. And now truly I am one that has the right of redemption. That is, he is prepared to take on the matter; there is something to be adjusted, something has to come in, and the Lord takes up that position. In what the law could not do, in that it was weak through the flesh, God sending His own Son, has done, a wonderful thing to take account of. And so I finish. Ruth is taken on and she becomes his wife. She has drawn out the activity of his power in the right of redemption, and she becomes his wife, and she makes way for that glorious line in the testimony that culminates in David. Now I would commend it to our minds and to our hearts, the assembly, from this viewpoint, drawing out the activity of Christ on the line of redemption, the right of redemption, as it is said in the end of the book, in the working out of the results, in verse 14 of the last chapter, And the women said to Naomi, notice how Naomi becomes part of the matter, Blessed be Jehovah who hath not left thee this day without one that has the right of redemption. Ruth in principle merges into Naomi, and Naomi merges into Ruth. It says, May his name be famous in Israel! And he shall be to thee a restorer of thy life, and a nourisher of thine old age. That is, things are on the principle of being built up, of being invigorated, revived, and that is what we want in our local gatherings. The great thought of the assembly from this viewpoint as to what is working out in the members, drawing out the power of Christ, that resourceful power, exercised in the right of redemption, that can set persons up again in their inheritance, with all the wealth and the dignity and the glory that belongs to it. That is what the right of redemption means, that persons who have got down in their souls, persons who have got away from the truth with their affections grown cold, there is ability and power to set such persons up again, in relation to the glory of the inheritance, and that is the power that Ruth is drawing out. 

    Now I want to speak a word on Leah. She is a remarkable type of the assembly. I suppose Ruth is not one of the major types of the assembly, but nevertheless she is a type. Leah is one of the major types of the assembly, another type from the viewpoint in which I am speaking, as active and energetic in winning her way in the affections of Jacob, in the affections of Christ that is. Jacob loved Rachel, who is a type of Israel. The Lord Jesus came to Israel and He served in view of securing Israel, but He has got Leah, and Leah is a type of the assembly, especially from the Gentile viewpoint. She is hated, she is not loved, a remarkable thing, the Jewish position entering into that. When Paul brought the truth of the assembly in to view, the animosity and the hatred of the Jews was activated, so much so that it results in his being cast into prison and the book of the Acts ends with him in prison, all through the hatred that stood related to the Leah side of the assembly in Pauls ministry. Leah represents this great thought conscious that she is in a place of reproach, conscious that she is in a position of being hated, and over against the Jewish position, she is working and operating to make a way in the heart of Jacob. She is like the assembly today, by her industry making a way in the affections of Christ. The Jewish position is not changed because the hierarchy around us has no use for us. It has ostracised us; and reckons us of no account. In fact we are hated; such is the position from the Jewish viewpoint. But we are to learn to accept the reproach and the hatred connected with the public position, where the truth of the assembly is cherished in this light, and in the face of all the opposition, in the face of all the hatred and reproach, we are to learn how to pursue, making our way in the heart of Christ, drawing out His love, as Leah says, For now my husband will love me. She feels the position, she feels the circumstances, but she persists in her activities and in her operations to draw out the love of Christ, to draw out the love of Jacob. We are to continue on that line, dear brethren, in our local gatherings, however great the reproach may be, however difficult the exercises may seem, we are to persist like Leah, in drawing out the love of Christ, in winning our way in the affections of Christ. 

    What mixed exercises there are in these two chapters, what soul searchings, what heart searchings, as difficulty after difficulty arises, and Leah is made to feel the keenness of things, and in her desire to be conscious of the activity of the love of Christ towards her, she has to make her own way. It is not a question here of God, as it were, making way for Leah, although there is the thought in verse 31, And when Jehovah saw that Leah was hated, he opened her womb. God comes in a little, you see, but Leah still has to persist in making her way, to draw out the love of Jacob. The assembly, in that light, has to persist in making its way in drawing out the love of Christ. And it says, And Leah conceived, and bore a son, and called his name Reuben. You notice it means See! a son. That is, sonship is the first feature of the truth here; and then Simeon means hearing, that brings in the ministry. The first thing that comes up in making her way, and the thing that comes up in all our gatherings, in making our way in the affections of Christ, is whether we have an ear to hear. He that has an ear let him hear what the Spirit says to the assemblies. Have we an ear for the truth and are we going to be subject to the truth or not. Now time will not permit to go into all the details, but I submit to the brethren the interesting type of the assembly in Leah, as affecting all our local gatherings. That we are to be conscious, whatever the pressure, whatever the difficulties, whatever the anguish of spirit and of soul, we are to keep at it in making our way in the affections of Christ, and drawing out His love, and we will find that on this line the house of Israel will be builded, as it says in Ruth, which two did build the house of Israel. 

    Now I want to speak a word as to Abigail, another unique type of the assembly as winning her way in the affections of Christ. Not as Eve or Rebecca or Asnath, or as Solomons wife who set out more the result of divine Persons in Their own operations but as suggesting the assembly itself operating, the saints operating, to bring out divine resources. They are all there, dear brethren, but they have to be brought out. They have to be drawn out from this viewpoint and therefore there is much room in the light of Proverbs 31 for the side of the woman of worth in our local gatherings, in keeping on with the gospel, and in keeping on with the exercises as to the assembly. There is plenty of room in spiritual industry to work our way into the affections of Christ. With Abigail here, it is a critical position, it is a crisis in her life, and we are in the midst of crises in these days, not one crisis only but many crises. How important it is that we should learn that in difficult conditions, in difficult circumstances, where the truth as it were for the moment may be lost, we want to be industrious and active in making our way to draw out the resources that there are with Christ. And what I would submit, dear brethren, in the type of the assembly in Abigail, is that she draws out this great resource; not the power of Christ as in Ruth in relation to redemption, nor yet the love of Christ as in relation to Leah and Jacob but the grace of Christ. The assembly understands the character of the dispensation, and the necessity, as it were, for drawing out the activity of the grace of Christ to meet the situation. Oh, what the Lord thinks of the assembly, in all our localities in this light, and in our activity and industry in this way! We see that this woman has a remarkable knowledge of the truth, she is a product of the truth in the prophetic ministry, she has followed up the ministry. You can tell that in reading what she has to say. I would say, dear brethren, on this line, that it is a great thing that we should follow up the truth, follow up the ministry and that we should be intelligent in regard to the truth. She is intelligent in regard to David, and we should be intelligent in regard to Christ. David said to Abigail, Blessed be Jehovah, the God of Israel, who sent thee this day to meet me. And blessed be thy discernment, and blessed be thou, who has kept me this day from coming with bloodshed, and from avenging myself with mine own hand. There is need for the spirit of this in our local gatherings, that would draw out the grace of Christ, to meet the conditions as they exist, whatever they may be. 

    May the Lord bless the word. 
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    RUTH 4 (CAC 6)

    Ruth 4

    But then we have to learn that nothing but Christ and a definite personal link with Him, will avail. We have to learn under divine teaching the utter inadequacy of the legal principle, and this is brought out typically in chapter 4. Man has the knowledge of good and evil, and conscience applies this to responsibility. Every man knows he ought to do what is good, and not to do what is evil. The law put that into formal shape, and held men definitely responsible to God for their actions and even their desires. This is represented by the one who had the prior claim in the case of Ruth; the law is nearer to us naturally than Christ. It is true that Gentiles have never been put under the law by God, but obligation to do what is right is upon all men by the knowledge of good and evil, and by conscience. Many of us have the light of Christianity as the standard of what we ought to be and do. The natural man would say, That is quite enough. Many would tell us we have only to use our inward perceptions and keep a good conscience, and we shall be all right! But we have to learn that we have no power. The law, or any kind of obligation you can think of, cannot undertake to meet conditions which are exactly opposite to what they ought to be. That principle cannot do anything for a dead man so that his name shall be raised up upon his inheritance. If death has come in, the raising up of the name of the dead involves a power of life in Another on his behalf which is, typically, resurrection power, and it is such power that is in Christ as the true Boaz. The object of the statute in Deuteronomy 25: 5, 6, was that the inheritance might be secured to one upon whom death had come, that his name be not blotted out from Israel. This was pure grace acting in regard of one dead; the legal principle could do nothing in such a case. So the nearest kinsman  representing the law, or the legal principle  says, twice over, I cannot redeem it. He drew off his sandal, as much as to say, I have no standing in such a case as this; I must give place to another. 

    Every one of us has to learn this lesson. The early part of Romans 7 gives the solution of the problem before showing us in detail in the latter part what the problem is; it is like a boy being given the answer to a sum before he is set to work it out. That is how grace would help us; we are shown that we have become dead to the law by the body of Christ, so that we might be to Another, even to Him who has been raised from the dead, that we may bear fruit to God. Then we are shown what bondage it is to be married to the first husband. Abigail had a similar exercise in getting freed, first in spirit and then actually, from a husband who was incapable of being what her heart needed, in order to be linked with one who was a satisfying husband. 

    The nearer kinsman could not undertake what was really needed; he could not take up Ruth, nor bring in a seed to inherit when death had come in. I may feel as a Christian that my ways and spirit should be this or that, but this does not give power. Power is in Christ; without Him we can do nothing, but having Him there is sufficiency to achieve everything. 

    The gate of the city would suggest a definite public witness to what Christ has become to those who love Him. There are no people in the world so much observed as Christians; they are in the gate; the eyes of the world are fixed on them. Do they see clearly that we have a mighty and wealthy Husband   One who has set us in rest from selfishness, worldliness, and earthly mindedness, so that servants and worshippers of God are really brought forth? 

    Boaz is a type of Christ as risen. He alone, in the true and divine sense, has the right of redemption. He has secured the inheritance, not only by personal title as the Heir, but in view of our having it with Him He has established a title by purchase; it is an acquired possession, Ephesians 1: 14. He holds it by an unquestionable title for He has discharged every claim upon it and made it His own. The precious thoughts of divine love in all their fulness could not be held by any other; in this regard Israel, and the Gentiles too, are the dead. If their names are raised up upon the inheritance it must be in virtue of the power of life in Another which acts in grace towards them. All that God has in love purposed for man is held by Christ in the strength of resurrection, and it becomes the portion of those who, like Ruth, come to Him, and are married to Him. The sure mercies of David are the wealth and fatness of the inheritance, and they are all secured in Christ risen. 

    When the remnant of Israel find death upon them they will go through the bitterness that Naomi knew, and this will be accompanied by affectionate desires after Jehovah such as were seen in Ruth, but both will find their satisfying answer in being brought to their Messiah, known as having been in death for them, but now in risen strength to hold everything from God for them. 

    And if, like Israel, the saints of the present period have lost the possession and enjoyment of their God-given portion, the way is open for Naomis and Ruths to return, and to find that a Kinsman lives who delights to secure to them in Himself as risen and glorified all the wealth that they have departed from. This book belongs to the time of the judges; that is, it stands in relation to a time of failure and departure. It shows how love will reach Christ and find Him sufficient for everything  sufficient to secure the enjoyment of the inheritance for us, sufficient to answer perfectly every affectionate desire for what is of God, sufficient, by giving us the Spirit, to constitute us suitable heirs. In Romans 8 we see that saints are suitable to inherit; they are sons and children, heirs of God and joint heirs with Christ; the living seed is there. Estates fall into Chancery when there is no heir whose title can be established. Without heirs the inheritance would lapse; Gods thought would be invalidated. This could never be, and the effect of reaching Christ as the true Boaz, and being married to Him, is that a seed is secured that is not under death, but which is capable of enjoying the inheritance. A son is born (chapter 4: 13) who has the right of redemption, for the women said, Blessed be Jehovah who hath not left thee this day without one that has the right of redemption, and may his name be famous in Israel, verse 14. This refers to Obed, the son brought forth. It is a beautiful and interesting suggestion; the right of redemption is clearly viewed in two different ways. As attaching to Boaz it is typical of what is available in Christ as the Kinsman. But as attaching to Obed (Worshipper or Servant) it is typical of what comes to pass in the saints as the result of being brought in affection to Christ, and married to Him according to Romans 7: 4. The right of redemption becomes practically valid in the saints as they bring forth fruit to God in service and worship. Not only are things secured on Gods side in Christ, but He brings about conditions on our side that are suitable in living heirs. A seed comes in that has manifestly right to the inheritance, having such a character as the children of God that they are suitable to be His heirs and Christs joint-heirs. This is the result of the work of God in His saints; it is brought out, as to the teaching of it, in Romans 8. 

    I do not doubt that the Spirit of God would give present application to the teaching of this book. The general state of things today is the evidence that the people of God are in the fields of Moab rather than in Bethlehem. Death has come in, for the Lord says to Protestantism, Thou hast a name that thou livest, and art dead, Revelation 3: 1. But Christ is great enough to bring in life where death has been. If God has assigned a portion to His saints He is glorified in their being in possession of it, and enjoying it, and bringing forth its fruits. He is not glorified by there being famine in the land, and by His people being in Moab. Such a state of things is to say publicly that Moab is a better place than Canaan! When Christians turn to the world and to earthly things their condition is such as to say publicly that these things are better than what God gives. I am sure that none of us would like to continue to give such a testimony as that. 

    But through the rich grace of our God there is opportunity for any who are in such a condition to feel it and own it, as Naomi did. And if hearts are attracted to the blessing of God as Ruths was the result will be that Christ will be known and reached as the Mighty Man of wealth. He will be known as the source of everything, the Restorer of all that was in Gods original thought for His people, for all is secured and maintained in Him. And as saints abide in Him they become capable of taking up the inheritance. If Christ is in the saints, and the Spirit is life, the right of redemption is secured morally in them. 

    The reason why many fail to enjoy the inheritance is that they have never realised that they are not enjoying it; they lack the deep exercises seen in Naomi. Their spiritual standard is low; they believe that their sins are forgiven, and that they will go to heaven when they die or when the Lord comes, but they have very little conception that there is a vast wealth of spiritual blessing which they might be enjoying now. On the other hand, how often is there a lack of affectionate interest in Gods things such as was seen in Ruth. She had never personally been in the land, so that she could not have quite the sense of having departed from it. Perhaps many of us have opportunity to come into things as she did. Under the influence of Naomi her affections went out fully to what was of God. If this is so with us it will lead to reaching Him who can fully secure to us the blessedness of the inheritance. There is often desire at the bottom of the heart, but no definite purpose to go in for what is desired, and when this is the case there is danger of being diverted by all kinds of things that are not Christ. 

    When a personal link is established with Christ known as the Kinsman with the right of redemption the result will be a seed that is spiritually capable of entering upon and enjoying the inheritance. All is secured for possession and enjoyment on the principle of pure divine favour, and a raising up in resurrection power. This is the product of such exercises as are set forth in Naomi; the son is said to be born to Naomi. But it comes in also in answer to such affections and desires as are seen in Ruth. 

    Then Obed begets Jesse  Jah exists; we are brought into the changeless certainty of all the things which are of God. And it only remains that Christ shall come as the true David to publicly introduce the rights of God as King, and to give the heirs of promise their full place in the inheritance as known in conditions of glory. 

  
    READINGS IN THE BOOK OF RUTH (JT 3)

    Ruth 4

    As we have seen, Ruth claimed Boaz as a near kinsman; this lays the ground for the development of the truth of redemption. Ruth did not make this claim in her earlier history; that is, when she first met Boaz, but she had made progress, and as instructed by her mother-in-law she went down to the threshing-floor and sought his help on the ground of kindred. Boaz owns the relationship (although there was one nearer than he), and then the Spirit outlines for us in the most unmistakable way the leading thoughts in redemption. 

    The purchase of the field of Machpelah by Abraham helps us in considering the subject of redemption (see Genesis 23). The land belonged to God, and was given in purpose to Abraham; yet the patriarch had to buy a burying-place for his wife. This showed that the land had passed into alien hands. Abraham would not accept the field as a gift from Ephron; he would pay for it. This was an act of faith, for it recognised the consequences of sin; that is, that although the land was Gods, yet it was to be held on the ground of purchase. The cave and the field were made sure to Abraham for the full price. A leading thought in this transaction was that the money paid was current; four hundred shekels of silver, current money with the merchant, Genesis 23:16. The only money current for redemption is the blood of Christ. We are redeemed with the precious blood of Christ, as of a lamb without blemish and without spot, 1 Peter 1:18,19. 

    In the book of Ruth we learn that those to whom the land belonged have to be redeemed as well as the land itself. Ruth was purchased by Boaz. Ruth is a type of the remnant of Israel, and hence we learn that the nation as well as the land shall stand related to Christ on the ground of redemption. 

    The first great thought here is that the redeemer must be a kinsman to those needing redemption. As we have seen, Boaz recognised Ruths claim of kinship, but there was a nearer than he, and the claim of this nearer relative must be owned. There can be no doubt that the allusion is to the law. The law was not a person, of course, but it was set in relationship with men, and what came to light was that it possessed no ability to meet mans case as sold under sin. If there had been a law given which could have given life, verily righteousness should have been by the law, Galatians 3:21. The nearer kinsman here admits his inability, and then Boaz takes up his right to be redeemer. He had the means of redemption, for he was a mighty man of wealth. In this respect he is a striking type of Christ. Becoming man, Christ stood related to men, and hence had the right of redemption. But this was not all. He had the power to do so, for He is a divine Person  the Son of God. The Lamb that had been slain is the Lion of the tribe of Judah (Revelation 5), the mighty man of wealth, Ruth 2:1. To Him the myriads of the redeemed ascribe all praise. 

    Now we come to the great transaction itself, as foreshadowed here. It takes place in the most public place  that is the gate of the city. Redemption was a public transaction. Redemption is in Christ, and is presented for faith in the gospel, but it was accomplished in the presence of the universe. Another great feature in this chapter is that all was done legally. The claim of the nearer kinsman was owned, and then the custom in Israel concerning redeeming and changing was fully observed, Ruth 4:7. If we take the custom ... in Israel as pointing to Gods requirement (which the Old Testament clearly teaches to be death), the plucking off of the shoe points to death. Death lay upon man and on the inheritance, and hence clearance can only be by death. The whole sacrificial system pointed to the fact that redemption could only be by the death of another, for without shedding of blood there is no remission. 

    From Abel onwards there was the persistent testimony on the part of God to faith, that His own Son should die for mans redemption. Now all is accomplished and Christ is risen from the dead and in glory; redemption is announced as in Him for all. The believer is justified freely by Gods grace through the redemption that is in Christ Jesus, Romans 3:24. And christians are said to have redemption in Him, the forgiveness of sins, according to the riches of Gods grace, Ephesians 1:7. As redeemed ones Christ only has title to us. If we recognise this we shall be kept free from the authority of evil. It is very important that saints should recognise that there is no one in the whole universe that has claim to them but the Lord Jesus Christ. We are His by right of redemption. This principle is seen in God laying claim to Israel in the firstborn ones, the firstborn being representatives. Subsequently, instead of the firstborn he took the tribe of Levi. He established His right to the people as having redeemed them. Then further on, in Exodus 30, another thought appears, namely, that each believer cost the Lord the same price. The rich was not to give more and the poor was not to give less than half a shekel. The Lord has given Himself for us. You may appear insignificant in your own eyes, but the Lord gave Himself for you. And we are told further that the silver thus given was used to make sockets for the tabernacle. The whole divine structure rests upon that on which our souls rest, on the death of Christ. How secure we are! 

    As redeemed we are not our own. We have been bought with a price, so that they which live should not henceforth live unto themselves, but unto him which died for them, and rose again, 2 Corinthians 5:15. This leads us to what was indicated in the name given to the son born to Boaz and Ruth  Obed. He was a worshipper, or servant, one with whom God had His full place. Such an one is the glorious result of redemption. In him the name of the dead is raised up upon his inheritance. This shall be seen in Israel in the future, and it is worked out in the believer now. The book of Ruth introduces what the book of Judges called for  a king. Obed was the father of Jesse, the father of David. 

  
    THE GATES OF ZION (JT 43)

    Psalm 87:2; Isaiah 28:5,6; Ruth 4:1 - 5

    I have in view in reading these passages to speak of gates. It is a subject that begins early in Scripture and has a somewhat wide range, but my thought is to confine my remarks to what we call administration; the gates of a city having that significance. We have reference to both the foundation of a city and its gates; the one is the beginning, and the other the completion of it. The foundation is usually out of sight, but the gates are public and usable actively. We find in Psalm 87 the idea of the foundation: His foundation is in the mountains of holiness (Psalm 87:1). It is not the foundation here, but Gods foundation. That thought is taken up in 2 Timothy, as you will remember; the foundation there is not said to be the foundation of the assembly, but Gods foundation: whatever that may be; the idea is that it is Gods and that it is firm. Earths foundations are spoken of in this way: He laid the earth upon its foundations: it shall not be removed for ever, (Psalm 104:5). What is signified in Psalm 87 is that what God has founded, referring undoubtedly to Zion, is in the mountains of holiness; not only was it a place of strength, but of holiness. The subject is too large to turn aside to it, but it is important to note that the idea of holiness enters into the foundation. The Lord Jesus, we are told, was marked out Son of God in power, according to the Spirit of holiness, by resurrection of the dead (Romans 1:4); not here by resurrection from among the dead, but by resurrection of the dead, and that according to the Spirit of holiness. 

    The Lord had spoken to His disciples as to the subject of who He was, what men were saying, and when He received an answer to His question. He discerned it to be by revelation of His Father. What an interesting matter it was, dear brethren! They answered, This one says this, and that one says that. Jesus says, But ye, who do ye say that I am? (Matthew 16:15) And the answer came. Undoubtedly the Lord was looking for it as coming from the Father through someone; and what a wide field that introduces us into  what comes from the Father, through human vessels, but nevertheless from the Father. Indeed it is a sort of principle upon which God acts when He would answer a question begotten in our hearts, using one specially selected, so that we discern that it is from the Father. We are to have discernment, therefore, to know that such an answer comes directly from God to our hearts. Perhaps there is not one here who has not had an experience like that. 

    The Lord inquired of His disciples, Who do ye say that I am? And Peter, answering, said, Thou art the Christ, the Son of the living God, (Matthew 16:16). The Lord said, flesh and blood has not revealed it to thee, but my Father who is in the heavens (Matthew 16:17). The revelation came directly from the Father  my Father, He says, who is in the heavens (Matthew 16:17). What a moment it was! Although the Lords life down here was marked by great moments throughout, this great incident indicates the manner of His relations amongst the disciples. Important things came up constantly, and what occasions they must have been as He would speak with them of many things! John 13 to 17 is the best example we have of this: the Lord was opening up great thoughts to them, and they asked Him questions, too, and expressed difficulties. On this occasion, Simon says, Thou art the Christ, the Son of the living God (Matthew 16:16). And the Lord says, Blessed art thou, indicating that if someone has received something from the Father, he is blessed in that sense. What a thought that is to let into our souls! Blessed are your eyes, He said, because they see (Matthew 13:16). Peter, as thus blessed, is a person of peculiar distinction; so, 

    indeed, is every true Christian. The saints are dignified by God, especially as receiving communications from Him. We have to remember that, and that the Lord is very much displeased when any disparaging remarks are made about His people. And so He says, Blessed art thou, Simon Bar-jona (Matthew 16:17). Simon would never forget, I am sure, that he was called blessed by the Lord Jesus, who gives the reason for it: for flesh and blood has not revealed it to thee, but my Father who is in the heavens (Matthew 16:17). The answer came that way. Then the Lord says, And I also, I say unto thee that thou art Peter (Matthew 16:18); that is to say, he was material  the kind of material Christ needed. The Lord adds, and on this rock I will build my assembly (Matthew 16:18). It is there Peter is founded. Where is it? It is in the holy mountains! The Lord Himself is the foundation. That is what Peter confessed Him to be. It is a solid and firm foundation marked by holiness. 

    Then the verse I read in the Psalm says, Jehovah loveth the gates of Zion more than all the habitations of Jacob. Note the word more. He loves the habitations of Jacob, but He loves the gates of Zion more. However, He attaches great importance to Jacobs habitations, and He is resentful as to things there that are not suitable to Him. The Lord said to Zacchaeus, Today salvation is come to this house, inasmuch as he also is a son of Abraham, (Luke 19:9). He kept the dignity of the man before Him in mind, but He said, salvation is come. The dwellings of Jacob are to be saved. Thou shalt be saved, thou and thy house (Acts 16:31). Salvation comes to them as the Lord has His place in our houses. His eye sees everything, including what is unsuitable, and He has power to deal with it, and does, even to the extent of taking away a loved one. In many ways He deals with conditions that are incongruous, for He does love the habitations of Jacob, but, as I said. He loves the gates of Zion more than these. 

    I want now to dwell on this subject of gates, and in doing so to illustrate how the New Testament is amplified by the Old. What a mine of wealth it is to draw upon! It is most interesting as we get a thought in the New Testament to go to the Old and see it enshrined there! How carefully each thought is set out! The book of Proverbs speaks of a jewel in a swines snout; that is, something that is of God in an utterly incongruous setting, but you will never find anything like that in the setting which the Old Testament provides for Gods thoughts. You will find the jewels of God from the New Testament are beautifully set in the Old, and so it speaks of Zions gates. The New Testament ends with this thought. There are twelve gates in the heavenly city, and each gate is a pearl. What perfect unity is suggested in them! Then, there is the idea of entrance through the gates, but think of anyone saying, I will go through the gate that suits me: I will not go through that particular gate for something has happened there that I do not like. The thought before us is the gates of Zion, who will slight any one of those gates? The Lord loves them, especially when the idea of what they stand for is pronounced. And then, as I said, in the heavenly city there are twelve gates, and each one a pearl; the acme of refinement is expressed in them. One might say much about that, too, but I am speaking now of the unity that is suggested in the twelve, and that each gate is the same  one pearl. They are all of the same moral value, and the Lord will not brook any slight being cast upon any one of them. He expects us to regard them as part of the heavenly city, for the gate is that by which we enter, and those who wash their robes have right to the tree of life, and to go in by the gates into the city. It is a question of coming in and going out (see Acts 1:21), and it is instructive to consider how the Spirit of God keeps this before our souls throughout the Scriptures. 

    In Psalm 127, which is a song of degrees, we read of children in the believers household. The songs of degrees are full of interest; they give degrees of ascent, and they include the great idea of the household and the children in it. A point of importance in this particular psalm is, They shall not be ashamed when they speak with enemies in the gate (Psalm 127:5). These children have been brought up relative to the testimony. I do not know of anything more interesting, at least from this point of view, than the growth of children in the knowledge of God  in the holy thoughts of God. The songs of degrees include that as one of the leading thoughts, and in connection with it, introduce the idea of conflict  when they speak with enemies in the gate (Psalm 127:5). What a thought for parents to have in their minds for their children, that when conflicts arise  and they will arise  that they should know what to do. As has often been remarked, the present is the period of the church militant, and children are to be saved, not only in view of having part in the service of the house, but to have part in the conflicts of the testimony; hence the importance of bringing them up according to Scripture so that they might speak with the enemies in the gate, as knowing what to say to them. 

    Now, the passage in Isaiah says, In that day will Jehovah of hosts be for a crown of glory, and for a diadem of beauty, unto the remnant of his people; and for a spirit of judgment to him that sitteth in judgment, and for strength to them that turn the battle to the gate. That is a statement of what the Lord is ready to be to us. It is said in 1 Corinthians 1:30, But of him are ye in Christ Jesus, who has been made to us wisdom from God, and righteousness, and holiness, and redemption. We need Him with us, and how touching it is that He is ready to be these things to us; and further, God has made Him these things to us. So that we are to stand out in this adornment  a crown of glory and a diadem of beauty unto the remnant of His people. We are in remnant times, when people will say contemptible things about us as being of God in this world, and we may be cast away as worthless. That is the kind of treatment the Lord Jesus received, and we must expect the same if we are true to Him; but then, in all this we are dignified, for to the residue of His people in remnant times Christ is a crown of glory and a diadem of beauty. 

    Then Isaiah 28 says, for a spirit of judgment. I do not know of anything more needful today than a spirit of judgment. We are told that we shall judge angels; and the twelve apostles will judge the twelve tribes of Israel in the great period that is coming. What a place we are to have! Do we realise that God has called us into this? He will be for a spirit of judgment to those who sit in judgment. In Israel there were thrones for judgment  thrones of the house of David (Psalm 122:5)  seats of judgment. If we sit in judgment, we are to have the spirit of judgment! One often thinks of Jesus in this sense, of whom it says, they shall smite the judge of Israel with a rod upon the cheek, (Micah 5:1). Think of our blessed Lord standing before those officers who smote Him on the face as if He were nothing, but He was the Judge of Israel! He showed throughout His ministry that He was the Judge of Israel. And then He said to the officers, If I have spoken evil, bear witness of the evil; but if well, why smitest thou me? (John 18:23). The officers did not mind who Jesus was! They did what they pleased! The Lord was cast out as worthless, and they acted against Him without restraint. That is the treatment the Lord received here, before the Sanhedrim, where the judgment of the high priest was given. Where was the spirit of judgment in all this? Did He not feel it? The Lord did; but the spirit of judgment was there in Him, and He is with all those who truly sit in judgment. 

    And then, the passage says. He is for strength to them that turn the battle to the gate. It is the choice of the battle-ground. Is there a drifting into partisan feeling instead of a true spirit of judgment? Those marked by the spirit of judgment will say that partisan feeling must not enter into this. The very best cause loses ground as soon as it drifts into a partisan matter. Hence those who have the spirit of judgment say, This is Gods matter, and we must get it to the position where true judgment is. Where there is conflict, the Lord is for strength to those who take that course. As soon as you make it Gods matter, then you will meet conflict. The current of natural feelings is against that. The most sorrowful situation is caused by human feelings  feelings against persons  for that is what comes in and the battle is necessary because of that; those who have the spirit of judgment say, It must be a question of what is due to the Lord, or nothing. The battle must be turned to the gate. That is where the true spirit of judgment is. The Lord will be strength to every brother and sister who is set for that. He is for strength to them that turn the battle  not at the gate, but to it. You know where the gate is. Every spiritual person knows it. 

    Another painful situation, dear brethren, is that many overlook the fact that the assembly has ears. The assembly is said to have the means of hearing. People often say they knew nothing about a certain difficulty, but why did they not know? If we are in the assembly characteristically, we shall know, for the assembly has ears for things relating to the truth that are current. It says of the work at Antioch, that the report concerning the work there reached the ears of the assembly which was in Jerusalem (Acts 11:22). That is a principle. Some lately have ridiculed this word, but the word principle is one of the best words there is as used in divine things. What I have been speaking of is a principle which belongs to the assembly characteristically  that its ears are opened to everything of God that is going on in this world. Our ears are to be opened, and if things that seriously affect the testimony are near our doors and we do not know them, we are very remiss. Sometimes we make our ignorance a virtue. We should not excuse ourselves on the ground of our ignorance. Ignorance in this sense is never a virtue. We are to know, and those who have the spirit of judgment do know  and further, as I said, they know where the gate is. If the battle is to be turned, it is to bring it to the gate. If you get it there you will get true judgment; things will be put right, for the spirit of judgment is there, and those who sit in judgment are there. They will not listen to the voice of persons moved by mere feelings about a brother. My feelings about a brother may be without foundation or worse, showing that they do not belong to the gate; we want evidence  not feelings  for the gate. Judgment there is to be on the principle of, by thy words thou shalt be justified, and by thy words thou shalt be condemned, (Matthew 12:37). The gate is where the spirit of judgment is, facts are demanded  concrete evidence in every case. As the Lord Himself says, If I have spoken evil, bear witness of the evil (John 18:23). 

    I wish now to go on to the verses we read in the book of Ruth, to give an example of how this all works out, because Scripture does not speak about a matter without giving us an example of it. This little book is written to develop the great line of testimony  the royal line  and in this connection brings in Davids genealogy, for that is the ultimate idea. It is the line of Christ, shown fully in Matthew 1, from Abraham down to David, and through Zorobabel down to Joseph and Mary  the line of Jesus, the royal line; a most interesting subject. In this book of Ruth, which establishes a link in this great chain, an incident is recorded where Ruth holds up her cloak to be filled with barley, and Boaz, who measured it to her, went into the city (Ruth 3:15). It is the commencement of a great matter, and the principal actor in it goes into the city, not consulting this one or that one, and not going into this house or that house; but up to the gate of the city; you will notice it says, And Boaz went up to the gate, and sat down there. This affords instruction to us concerning our assembly matters; our care meetings, as we call them, and our assembly meetings. This chapter has such matters in view. Boaz had a great affair in hand. It has now come to a crisis and he goes up to the gate and sits down there. He is not going to do anything in a hurry; not that things should not be done immediately if they are clear, as Mark repeatedly says, immediately. But with Boaz there is no undue haste or natural pressure in the deliberation at all. 

    Then it says the kinsman who had the right of redemption came by. Unto him, Boaz said, Thou, such an one. Is it by accident that such a man comes by? No! When we are moving along right lines things will happen such as this, and so the needed brother came along, it was divine ordering. Boaz did not have to seek him or send for him; he is available; and Boaz said to him, turn aside, sit down here. Boaz is sitting down and now this man sits down. Then Boaz took ten men of the elders of the city, and said. Sit down here. And they sat down. Thus we have twelve men. Are we not now going to get right thoughts and a right decision? Be assured that we are. I am speaking of a most practical thing, and further, God is in this matter. Boaz is not going to take advantage of anyone. Anyone who takes advantage of a brother, or moves secretly to gain his ends, is not approved by God. This is an important matter in which others are considered, and that being so they must be present, and not only so, there must be sufficient testimony also. Matters cannot be settled with the principals absent. A person who is being arraigned should not be absent when judgment is being executed. That is not the spirit of judgment at all, beloved brethren. Let us be truly Christians  men of God who can deal with matters which arise amongst us, so that we might go on with the testimony and not lose the Lords presence. 

    Now listen to what Boaz says, in effect, to this kinsman: You are directly concerned in this matter of which I am thinking, but you have a prior claim; which is an important matter here. I am considering for the testimony of God; it concerns the royal line; it concerns the inheritance of God; it is a matter of raising up the name of the dead. Now, what is to be done? Everybody concerned, who would have a question to raise in the matter is present. Ruth is not here, but she has no question to raise; her part is all settled. It was a question between herself and Boaz, but there is a kinsman who has a prior claim, and Boaz says, I will not move until this claim is settled. It is a question of the spirit of judgment, of what is right, of what is due to God and to every one involved. The matter can now proceed, so it says, he took ten men. They were available. There must be witnesses; and everything must be in the open; and so here are ten men of the city; these with Boaz and the other kinsman, all sitting down  twelve of them. Will they not get help from God? Certainly they will get a right judgment from God. This is a matter that concerns the testimony and everything must be clear as in the light of the sun; as indeed Solomon so beautifully puts it, Fair as the moon, clear as the sun, terrible as troops with banners (Song of Songs 6:10). This is what the judgment of God is; indeed, what the assembly is in type. We must not treat with impunity the gates of Zion; the judgment of God is there, and woe be to him that disregards that judgment; it is terrible as troops with banners, but it is fair as the moon and clear as the sun. 

    These men sit down to hear Boaz, and what a brother he was! He says to this kinsman. You have a right prior to mine. He does not in any way seek to usurp this right. He says to him, Naomi, who is come back out of the country of Moab, sells the allotment that was our brother Elimelechs. And I thought I would apprise thee of it and say. Buy it in the presence of the inhabitants, and in the presence of the elders of my people. If thou wilt redeem it, redeem; but if thou wilt not redeem, tell me, that I may know; for there is none to redeem besides thee; and I am after thee. And he said, I will redeem it. And Boaz said. On the day thou buyest the field of the hand of Naomi, thou must buy it also of Ruth the Moabitess, the wife of the dead, to raise up the name of the dead upon his inheritance. And he that had the right of redemption said, I cannot redeem it for myself, lest I mar mine own inheritance. Redeem thou for thyself what I should redeem, for I cannot redeem it, Ruth 4:3 - 6. Let me suggest, dear brethren, that Ruth comes into this matter as representing the assembly. The other kinsman apparently could undertake the matter if it were not for Ruth. Many judgments may go through with Ruth left out! Do we consider for the assembly when reaching judgments, or are we in principle leaving Ruth out? 

    Well now, Boaz says, thou must buy it also of Ruth. The assembly must be brought in. The great decisions of Christendom, as I might speak of them, are invariably made without Ruth: they leave the assembly out. Let us think of Ruth in our deliberations, for they are assembly matters. This applies to every matter that comes up in our meetings. It is a question of Ruth, as it were, and as she is brought in, everything is settled. Boaz is the only man that can meet the situation. He would have Ruth, and we must have her, too. That was the point at issue: if the inheritance is to be secured, full place must be given to assembly truth and principles, and that may expose us. If we are not rich enough, or great enough, to make full room for the truth of the assembly, we cannot have the inheritance, she is bound up with it. Let us see, dear brethren, that the assembly is not ignored in matters that have to be adjusted amongst us. We are responsible to hold on to the truth of the assembly; caring for assembly order is of all moment now, and if it be that, then all mere personal feeling must go. I may have to expose myself by owning that I am not rich enough to give up my personal inheritance, or that I cannot redeem without marring my inheritance, but if I value the assembly and recognise the Lords rights in connection with it, then everything else must be surrendered so that what is of Himself might prevail, and that all may be done in relation to the spirit of judgment in the gates of Zion. It will be observed that in presenting the matter of the inheritance to the kinsman, Boaz said he must buy it also of Ruth; that is, her claim must be recognised: and then also the name of the dead must  through her, of course  be raised up on his inheritance. That is, all the thoughts attaching to Israel (compare Romans 9:1 - 5) and Israel itself are to be raised up through the remnant. Christ will effect all this. 

  
    THE RIGHTS OF CHRIST AS CREATOR AND REDEEMER (JT 98)

    Ruth 4: 1 - 22; Exodus 30: 11 - 16

    I desire to say a word about redemption. There is only one Person who has the right of redemption, and that Person is the Lord Jesus Christ. As believers we stand in relation to Him as our Redeemer. But Revelation 4 shows that He is also entitled to us as the Creator, a title which the creation, as made to live by Him, fully recognises. The creation is represented in the living creatures; they fully recognise Gods title. The believer is entitled to regard himself as in relation to Gods creation, and made to live by Christ. He recognises Christ as his Creator. Then chapter 5 shows that a believer stands in relation to Christ as his Redeemer. The Lord has title to him as having redeemed him. We are to hold ourselves as believers in these two connections. Firstly, we are the first-fruits of Gods creation, a wonderful position to occupy. The Lord Jesus Christ, as the Head of that creation, has breathed into us the breath of life, so that we are made to live, and as living, we represent the creation, so that already He is owned in His creation. The testimony went out to the creation; the Lord Jesus says in Mark 16: 15, Go into all the world, and preach the glad tidings to all the creation, and then as having accomplished redemption, He was received up and sat at the right hand of God (verse 19). He sat there, so that all creation should hear. He directed the apostles to preach the gospel to every creature; and in order that every creature should hear, He sat at the right hand of God. He is in a place of supremacy, and so, as His emissaries went forth to preach, it says, they went everywhere and the Lord went with them, the Lord working with them 

    (verse 20). So that the Lord Jesus Christ is in charge of the gospel. He is the Head of the creation. He has wrought out redemption, too; accomplished the glorious work of atonement, and satisfied God in respect to all the sin of creation, and has gone on high, so that all creation might hear. We believers own this, we own His rights over us as Creator. He made us to live, and it is His thought that every creature should hear the glad tidings. 

    But He would have you to know something of His appreciation of you, and it is in that connection you need redemption. Redemption is the right that belongs to one who is a kinsman. Now I want to show you how redemption evidences the Lords appreciation of man. He would secure man as a right as a property, and therefore I have read the passage from Ruth as showing how the Lord was set in motion (if I may use such an expression reverently). Naomi says (chapter 3: 18), Be still, my daughter ... for the man will not rest until he have completed the matter this day. That is to say, Ruth came to his attention. She came on to his field; we are told that it happened that she came on to his field, she became acquainted with him. I could enlarge on that in chapter 2, but I only touch on it now. She became acquainted with Boaz on his own field. That is the most wonderful field that man can put his foot on. It refers to the present situation. Christ is risen and there is a platform in resurrection, which is available for man. Ruth becomes acquainted with Boaz on his field, and from that moment Boaz became interested in her. She happened to come on it, under Gods direction, as it may be with some individual here. You are in a wonderfully favoured position. It is like Boazs field, a position of privilege, and the Lord would introduce Himself to you. Read chapter a and you will be struck with the grace of Boaz. If you see Christ on His own field, so to speak, you will see Him at His best. There is a beautiful touch in chapter 2. He greets his reapers, Jehovah be with you!; he was a mighty man of wealth, but a gracious man, and they had full confidence in him; their reply was Jehovah bless thee!. The point is to establish confidence in the soul that is enquiring. So if you have come in here as a matter of happening the Lord would disclose Himself to you. Following on that Boaz speaks to Ruth, he speaks words of comfort to her; he encourages her, with no reproof for being a Moabitess; he speaks of what was commendable in her. The Lord will never discourage you with reproof. Whatever there may be of God in you, He will take account of it. You may think you are very poor and despicable, but He has other thoughts of you. Ruth felt so. I am a foreigner, she says, but Boaz says, Jehovah recompense thy work, and let thy reward be full from Jehovah the God of Israel, under whose wings thou art come to take refuge. There is no evidence that she had come to trust the God of Israel, but he gave her credit for it, he gave her credit for more than she would accredit herself with. I speak of it to show the dealings of God with man. The result is she has confidence and goes down to the threshing-floor to see him. She claims him as a kinsman, and that is what Christ appreciates. She goes down to that threshing-floor at the expense of her dignity and that is what we have to do. At the expense of her dignity as a woman she went down and the Lord appreciates it. The man will not rest; one had come into evidence whom he would have as his own, and he would redeem her. Shall I not seek rest for thee?, Naomi says. You know you have not got rest. You have no certain dwelling place. Ruth had none; she was dependent on the leavings of the reapers; her property was mortgaged, and she was a beggar dependent on the benevolence of others, but the light of God in Naomi suggested rest. You know you have not got rest. You are interested in Christ and in His people. 

    Ruth was. Naomi represents His people. I am speaking of the book in a practical way. Naomi represents those in whom light is, the people of God. Her word is always right, she understands the situation. I refer to that so that you may understand the point of redemption. The Lord redeems what He prizes, so chapter 4 is redemption, and in the passing over of the first kinsman we get what refers to the law. It could not give life, it had no power to redeem such an inheritance as was Elimelechs; there was not only a necessity for redeeming the land, but life was necessary, so Boaz accepts the position accorded to him. He accepts the right of redemption. 

    Now that is the position of the Lord Jesus Christ in the midst of Israel. The remnant came to His attention. He valued them. So also in a wider sense man came before Him. He would have man. He has most of us tonight. He valued us before He bought us or He would not have paid the price. So the Lord valued Israel. He valued the remnant, and He gave Himself for them, for He died for the nation, and not for that nation only, but that He might gather together into one the children of God who were scattered abroad (John 11: 52), those that were of value, those that were worth having. 

    Redemption is a transaction in public, not a private one. The Lord desires that the saints should be known publicly as His property, hence the transaction took place in public, in the presence of the inhabitants, and in the presence of the elders of my people. The Lord would have a people on earth as His, and hence He redeems them in public. 

    There are different lights in which redemption is spoken of. In Genesis 23 you get the redemption of a field; that was also public, but the principal point there was that the price paid was current with the man who knew the value of it, with the merchant. That is not the point in Ruth, however; the point in view there is that it was done in public and after the manner and custom of Israel. I want you to get the light of this. It was legal. Things must be legal if they are to be established. You do not want the title deeds of a house to be questionable. That is the point of view in Ruth. The Lord died for us publicly so that there is universal witness to it, and secondly what He did was legal. He had the right to do it. The first kinsman gave way in His favour. Applying that to the antitype, the law had to give way. The power of Christ made it manifest that it was impotent, the law gave way morally. Christs works gave Him the first place. He is the only One who has ability to redeem, and the first kinsman gives way. Firstly, He redeems publicly; secondly, legally. So it says, This was the custom in former time in Israel. It is what was necessary for confirming things. Death was the great means by which everything was established. I need not enlarge on it. Even the books of the law and all things under the law were sprinkled with blood. All was confirmed under that principle. The custom was there had to be death. The Lord by dying has secured His inheritance and established it on legal ground. 

    Boazs title to Ruth was indisputable. Christs title is also indisputable. So Boaz took off his shoe and gave it to his neighbour. The Spirit is alluding to the death of Christ. He came to a point where He stooped and took off His shoe, He exposed His foot, He died, and has paid the price. That was all I wanted to show from Ruth. He has established it on legal grounds, according to the requirement of what God had established in Israel. I want you to question your own soul, as to whether you are on that basis with Christ, that He has secured you. Boaz called the attention of the witnesses to it, that he had that day redeemed the inheritance, and taken Ruth to be his wife. The christian, who recognises the rights of Christ over him, realises that he belongs to Another and that Other takes you to Himself so that you may be to another, who has been raised up from among the dead, in order that we might bear fruit to God, Romans 7: 4. 

    Now to refer to Exodus 30. Each believer has to appropriate redemption for himself. When the people are numbered in Scripture it means God is taking account of them. It is precious to think God is taking account of us. He takes account of each of us. Your name is written in heaven. He makes known to your soul that He is taking account of you and you respond and recognise at what cost you have been taken account of. Now here is half a shekel (verse 13), what is current, not with the merchant but with the sanctuary. Many believers never arrive at this, they are satisfied to know their sins forgiven, but God takes account of you, and the answer in your soul is you recognise at what a cost you have been secured, at half a shekel, and Jehovah says, The rich shall not give more, and the poor shall not give less. You have cost the Lord Jesus as much as Paul cost Him. He said, Who has loved me and given himself for me, Galatians 2: 20. That was the price, the half shekel of the sanctuary. Paul understood it. How much do you understand it? It was to be a heave-offering, referring to the affections begotten in the believer in the light of the price at which he has been secured. Do you understand you cost the Lord as much as the apostle Paul? The rich shall not give more, and the poor shall not give less. 

    One word more: that offering which you give (which refers to your affections), the answer to the price, is used for the sanctuary. The aggregate of half shekels is appointed for the sanctuary, and thou shalt take the atonement-money of the children of Israel, and devote it to the service of the tent of meeting. I only indicate that to show the connection between the redemption and the sanctuary. You will remember that the sockets of the tabernacle were embedded in silver, meaning that the divine structure is founded in redemption; and the appreciation of the believer who is in the fight of the half shekel, who responds to the price paid, which is not less than Christ Himself, that appreciation of Him which is really the fruit of the Spirit, is interwoven into the sanctuary. The believer, so to speak, is woven into it, for the aggregate of the half shekels of the 603,550 males in Israel (Exodus 38: 26) was used for the tabernacle. So, I say, as believers we are woven into the sanctuary, the assembly of God, which he has purchased with the blood of his own, Acts 20: 28. As such they are precious and are built into the divine structure. 

    May the Lord give us fully to own His rights over us, and not to fall short of the sanctuary! 
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